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PREFACE

7 T /The Hegelian School, and in particular Zeller, have

shown us the place of the earlier thinkers in the history

of Greek thought, and the importance of a knowledge of

their work for all who wish to understand Plato and

Aristotle. Since Zeller's monumental work, several

writers (e.g. Benn, Greek Philosophers, vol. i. London

1883 ; Tannery, Science hellene, Paris 1887 ; Burnet,

Early Greek Philosophy, London 1892) have traced for us

the history of this development, but the student who

desires to go behind these accounts and examine the

evidence for himself still finds the material difficult

of access^ This material consists of numerous short

fragments preserved by later writers, and of accounts

of the opinions of these thinkers given mainly by

Aristotle and by thef Greek doxographists (i.e. students

of early thought who made epitomes of the opinions

of the masters). The Greek text of the doxographists

is now accessible to students in the admirable critical

edition of H. Diels (Berlin 1879). The Greek text

of the fragments has been published in numerous short

monographs, most of- which are not readily accessible

to the student to-day ; it is contained with a vast

deal of other matter in Mullach's Fragmenta Graecorum

Philosophorum (Paris 1888-1888, vol. i.-iii.), but the text

r



VI PREFACE

is in many places so carelessly constructed that it does

not serve the purposes of the scholar.

In the present work it has been my plan to prepare

for the student a Greek text of the fragments of these

early philosophers which shall represent as accurately as

possible the results of recent scholarship, and to add

such critical notes as may be necessary to enable the

scholar to see on what basis the text rests. From this

text I have prepared a translation of the fragments into

English, and along with this a translation of the impor

tant passages bearing on these early thinkers in Plato

and Aristotle, and in the Greek doxographists as col

lected by Diels, in order that the student of early Greek

thought might have before him in compact form practi

cally all the materials on which the history of this

thought is to be based, (it has been difficult, especially

in the case of Herakleitos and the Pythagoreans, to draw

the line between material to be inserted, and that to be

omitted ; jbut, in order to keep the volume within mode

rate limits,/my principle has been to insert only the

passages from Plato and Aristotle and from the doxo

graphists.

The Greek text of Herakleitos is based on the edition

of Bywater ; that of Xenophanes on the edition of the

Greek lyric poets by Hiller-Bergk ; that of Parmenides

on the edition of Karsten ; and that of Empedokles on

the edition of Stein. I have not hesitated, however, to

differ from these authorities in minor details, indicating

in the notes the basis for the text which I have given.

For a brief discussion of the relative value of the

sources of these fragments the student is referred to the

Appendix.

^



PREFACE Vli

My thanks are due to several friends for their kind

assistance, in particular to Professor C. L. Brownson and

Professor G. D. Lord, who have read much of the book

in proof, and have given me many valuable suggestions.

Nor can I pass over without mention the debt which all

workers in this field owe to Hermann Diels. It is my

great regret that his edition of Parmenides' Lehrgedicht

failed to reach me until most of the present work was

already printed. Nevertheless there is scarcely a page

of the whole book which is not based on the foundation

which he has laid.

AETHUK FAIRBANKS.

Tale University:

November 1897.
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THE

FIRST PHILOSOPHERS OF GREECE

i.

THALES.

According to Aristotle the founder of the Ionic physical

philosophy, and therefore the founder of Greek philo

sophy, was Thales of Miletos. According to Diogenes

Laertios, Thales was born in the first year of the thirty-

fifth Olympiad (640 b.c), and his death occurred in the

fifty-eighth Olympiad (548-545 b.c). He attained note

as a scientific thinker and was regarded as the founder

of Greek philosophy because he discarded mythical

explanations of things, and asserted that a physical

element, water, was the first principle of all things. There

are various stories of his travels, and in connection with

accounts of his travels in Egypt he is credited with intro

ducing into Greece the knowledge of geometry. Tradition

also claims that he was a statesman, and as a practical

thinker he is classed as one of the seven wise men. A

work entitled ' Nautical Astronomy ' was ascribed to

him, but it was recognised as spurious even in antiquity.

Literature : F. Decker, De Thalete Milesio, Diss. Halle,

1865 ; Krische, Forsch. auf d. Gebiet d. alt. Phil.

i. pp. 34-42 ; V. also Acta Phil. iv. Lips. 1875,

pp. 328-330 ; Revue Philos. Mar. 1880 ; Archiv

f. d. Geschichte d. Phil. ii. 165, 515.

0



2 THE FIRST PHILOSOPHERS OF GREECE

(a) Passages relating to Thales in Plato and

in Aristotle.

Plato, de Legg. x. 899 b. And as for all the stars

and the moon and the years and the months and all

the seasons, can we hold any other opinion about them

than this same one—that inasmuch as soul or souls

appear to be the cause of all these things, and good souls

the cause of every excellence, we are to call them gods,

whether they order the whole heavens as living beings

in bodies, or whether they accomplish this in some other

form and manner ? Is there any one who acknowledges

this, and yet holds that all things are not full of gods ?

Arist. Met. i. 3 ; 983 b 6. Most of the early students

of philosophy thought that first principles in the form

of matter, and only these, are the sources of all things ;

for that of which all things consist, the antecedent

from which they have sprung, and into which they are

finally resolved (in so far as being underlies them and is

changed with their changes), this they say is the ele

ment and first principle of things. 983 b 18. As to the

quantity and form of this first principle, there is a

difference of opinion ; but Thales, the founder of this

sort of philosophy, says that it is water (accordingly he

declares that the earth rests on water) ^getting the idea,

I suppose, because he saw that the nourishment of

all beings is moist, and that warmth itself is gene

rated from moisture and persists in it (for that from

which all things spring is the first principle of them) ;

and getting the idea also from the fact that the germs

of all beings are of a moist nature, while water is the

first principle of the nature of what is moisfy And

there are some who think that the ancients, and they

who lived long before the present generation, and the

first students of the gods, had a similar idea in regard

to nature ; for in their poems Okeanos and Tethys were
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the parents of generation, and that by which the gods

swore was water,—the poets themselves called it Styx ;

for that which is most ancient is most highly esteemed,

and that which is most highly esteemed is an object to

swear by. Whether there is any such ancient and early

opinion concerning nature would be an obscure ques

tion ; but Thales is said to have expressed this opinion

in regard to the first cause.

Arist. de Coelo ii. 13 ; 294 a 28. Some say that

the earth rests on water. We have ascertained that the

oldest statement of this character is the one accredited

to Thales the Milesian, to the effect that it rests on water,

floating like a piece of wood or something else of that sort.1

Arist. de Anima i. 2 ; 405 a 19. And Thales,

according to what is related of him, seems to have

regarded the soul as something endowedjaih the

power of motion, if indeed he said that the loadstone

has a soul because it moves iron. i. 5 ; 411 a 7. Some

say that soul is diffused throughout the whole uni

verse ; and it may have been this which led Thales to

think that all things are full of gods.

Simpl. in Arist. de Anima 8 r 32, 16.2—Thales posits

water as the element, but it is the element of

bodies, and he thinks that the soul is not a body

at all. 31, 21 d.—And in speaking thus of Thales

he adds with a degree of reproach that he assigned

a soul to the magnetic stone as the power which

moves the iron, that he might prove soul to be a

moving power in it ; but he did not assert that this

soul was water, although water had been designated

as the element, since he said that water is the ele

ment of substances, but he supposed soul to be un

substantial form. 20 r 73, 22. For Thales, alsof

I suppose, thought all things to be full of gods, the

gods being blended with them ; and this is strange.

1 Cf. Herm. /. G. P. 10 (Dox. 653).

2 In references to Simpl. in Arist. de Anima and Physica, the first

numbers give folio and line, the second, page (and line) in the edition

published by the Berlin Academy.

b 2



4 THE FIRST PHILOSOPHERS OF GREECE

(b) Passages belattng to Thales in the

DoXOGRAPHISTS.

(Theophrastos, Dox. 475) Simpl. Phys. 6 r ; 23, 21.

Of those who say that the first principle [a/j^v] is one

and movable, to whom Aristotle applies the distinctive

name of physicists, some say that it is limited ; as, for

instance, Thales of Miletos, son of Examyes, and Hippo

who seems also to have lost belief in the gods. These

say that the first principle is water, and they are led to

this result by things that appear to sense ; for warmth

lives in moisture and dead things wither up and all

germs are moist and all nutriment is moist. Now

it is natural that things should be nourished by that

from which each has come ; and water is the first

principle of moist nature . . . ; accordingly they assume

that water is the first principle of all things, and they

fassert that the earth rests on water. Thales is the first

to have set on foot the investigation of nature by the

Greeks ; although so many others preceded him, in

Theophrastos's opinion he so far surpassed them as to

cause them to be forgotten. It is said that he left

nothing in writing except a book entitled 'Nautical

Astronomy.'

Hipp. i. ; Dox. 555. It is said that Thales of Miletos,

one of the seven wise men, was the first to undertake the

study of physical philosophy. He said that the begin

ning (the first principle) and the end of all things is water.

All things acquire firmness as this solidifies, and again

as it is melted their existence is threatened ; to this are

due earthquakes and whirlwinds and movements of the

stars. And all things are movable and in a fluid state,

the character of the compound being determined by the

hature of the principle from which it springs. This

principle is god, and it has neither beginning nor end.
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Thales was the first of the Greeks to devote himself to

the study and investigation of the stars, and was the

originator of this branch of science ; on one occasion

he was looking up at the heavens, and was just saying

he was intent on studying what was overhead, when

he fell into a well ; whereupon a maidservant named

Thratta laughed at him and said : In his zeal for

things in the sky he does not see what is at his feet.1

And he lived in the time of Kroesos.

Plut. Strom. 1 ; Dox. 579.2 He says that Thales was

the earliest thinker to regard water as the first principle

of all things. For from this all things come, and td it

they all return.

Aet. Plac. i. 2 ; Dox. 275. Thales of Miletos regards

the first principle and the elements as the same thing.

But there is a very great difference between them,

for elements are composite, but we claim that first

principles are neither composite nor the result of

processes. So we call earth, water, air, fire, elements ;

and we call them first principles for the reason that there

is nothing antecedent to them from which they are

sprung, since this would not be a first principle, but

rather that from which it is derived. Now there is

something anterior to earth and water from which they

are derived, namely the matter that is formless and

invisible, and the form which we call entelechy, and

privation. So Thales was in error when he called water

an element and a first principle, i. 3 ; 276. Thales

the Milesian declared that the first principle of things is

water. [This man seems to have been the first philo

sopher, and the Ionic school derived its name from

him ; for there were very many successive leaders in

philosophy. And Thales was a student of philosophy in

1 Cf. Plato, Theaet. 174 a ; Diog. Laer. i. 34.

3 Epiphan. iii. 1 ; Dox. 589 ; Herm. I. G. P. 10 ; Dox. 653.
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Egypt, but he came to Miletos in his old age.] For he

says that all things come from water and all are resolved

into water. The first basis for this conclusion is the

fact that the seed of all animals is their first principle

and it is moist ; thus it is natural to conclude that all

things come from water as their first principle. Secondly,

the fact that all plants are nourished by moisture and

bear fruit, and unless they get moisture they wither

away. Thirdly, the fact that the very fire of the sun

and the stars is fed by the exhalations from the waters,

and so is the universe itself. 7 ; 301. Thales said that

the mind in the universe is god, and the all is endowed

with soul and is full of spirits ; and its divine moving

power pervades the elementary water. 8; 307. Thales

et al. say that spirits are psychical beings ; and that

heroes are souls separated from bodies, good heroes are

good souls, bad heroes are bad souls. 8 ; 307. The

followers of Thales et al. assert that matter is turned

about, varying, changing, and in a fluid state, the

whole in every part of the whole. 12; 310. Thales

and his successors declared that the first cause is im

movable. 16; 314. The followers of Thales and"Pytha

goras hold that bodies can receive impressions and can

be divided even to infinity ; and so can all figures, lines,

surfaces, solids, matter, place, and time. 18 ; 315. The

physicists, followers of Thales, all recognise that the

void is really a void. 21 ; 821. Thales : Necessity is

most powerful, for it controls everything.

Aet. ii. 1 ; Dox. 327. Thales and his successors hold

that the universe is one. 12 ; 340. Thales et al. hold

that the sphere of the entire heaven is divided into five

circles which they call zones ; and of these the first is

called the arctic zone, and is always visible, the next is

the summer solstice, the next is the equinoctial, the next

the winter solstice, and the next the antarctic, which is

invisible. And the ecliptic in the three middle ones is
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called the zodiac and is projected to touch the three middle

ones. All these are cut by the meridian at a right angle

from the north to the opposite quarter. 13 ; 341. The

stars consist of earth, but are on fire. 20 ; 349. The

sun consists of earth. 24 ; 353. The eclipses of the sun

take place when the moon passes across it in direct line,

since the moon is earthy in character ; and it seems to

the eye to be laid on the disk of the sun. 28 ; 358.

The moon is lighted from the sun. 29 ; 360. Thales

et al. agree with the mathematicians that the monthly

phases of the moon show that it travels along with

the sun and is lighted by it, and eclipses show that it

comes into the shadow of the earth, the earth coming

between the two heavenly bodies and blocking the light

of the moon.

Aet. iii. 9-10 ; 376. The earth is one and spherical

in form. 11 ; 377. It is in the midst of the universe.

15 ; 379. Thales and Demokritos find in water the cause

of earthquakes.

Aet. iv. 1 ; 384. Thales thinks that the Etesian

winds blowing against Egypt raise the mass of the Nile,

because its outflow is beaten back by the swelling of the

sea which lies over against its mouth. 2; 386. Thales

was the first to declare that the soul is by nature always

moving or self-moving.

Aet. v. 26 ; 438. Plants are living animals ; this is

evident from the fact that they wave their branches and

keep them extended, and they yield to attack and relax

them freely again, so that weights also draw them down.

(Philodemos) Cic. de Nat. Deor. i. 10; Dox. 531.

For Thales of Miletos, who first studied these matters,

said that water is the first principle of things, while god

is the mind which formed all things from water. If

gods exist without sense and mind, why should god be

connected with water, if mind itself can exist without

a body ?
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II.

ANAXIMANDBOS.

Anaximandkos of Miletos was a companion or pupil

of Thales. According to Apollodoros he was born in

the second or third year of the forty-second Olympiad

(611-610 B.C.). Of his life little is known ; Zeller infers

from the statement of Aelian (V.H. iii. 17) to the effect

that he led the Milesian colony into Apollonia, that he

was a man of influence in Miletos. He was a student

of geography and astronomy ; and various inventions,

such as the sundial, are attributed to him. His book,

which was referred to as the first philosophical treatise

in Greece, may not have received the title 'irepl

<pvasws ' until after his death. It soon became rare, and

Simplicius does not seem to have had access to it.

Literature : Schleiermacher, Abh. d. Berl. Akad. 1815 ;

Op. Phil. ii. 171 ; Krische, Forschungen, pp. 42-

52; Teichmiiller, Studien, pp. 1-70, 545-588;

Biisgen, Das airapov Anax. Wiesbaden 1867 ;

Liitze, Das airapov Anax. Leipz. 1878 ; J. Neu-

hauser, De Anax. Miles. Bonn 1879, and in more

complete form, Bonn 1883 ; Tannery, Bev. Phil.

v. (1882) ; Natorp, Phil. Monatshefte, 1884 ;

Tannery, Archiv f. d. Gesch. d. Philos. viii. 443 ff. ;

Diels, ibid. x. (1897) 228 ff.

(a) Fragments of Anaximandeos.

1. Arist. Phys. iii. 4; 203 b 13 ff. The words addvarov

yap ical avwXedpov and by some the words Trspisxeiv
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airavra koX iravra Kvftepvav are thought to come from

Anaximandros.

2. In Simpl. Phys. 6 r (24, 19) ; Dox. 476, it is

generally agreed that the following phrase is from Anaxi

mandros : Kara to XPee^v ' StSdvot yap aiira a,kXrjXots

riaiv Kal BlicrjV ttjs aBiKias.1

Translation.—1. ' Immortal and indestructible,'

' surrounds all and directs all.' 2. ' (To that they

return when they are destroyed) of necessity; for he

says that they suffer punishment and give satisfaction

to one another for injustice.'

(6) Passages relating to Anaximandros in

Aristotle.

Arist. Phys. i. 4 ; 187 a 12. For some who hold that

the real, the underlying substance, is a unity, either

one of the three [elements] or something else that is

denser than fire and more rarefied than air, teach that

other things are generated by condensation and rare

faction. ... 20. And others believe that existing

opposites are separated from the unity, as Anaximandros

says, and those also who say that unity and multiplicity

exist, as Empedokles and Anaxagoras; for these separate

other things from the mixture [p.iyp.a'].2

Phys. iii. 4 ; 203 b 7. There is no beginning of the

infinite, for in that case it would have an end. But it is

without beginning and indestructible, as being a sort of

first principle ; for it is necessary that whatever comes

into existence should have an end, and there is a conclu

sion of all destruction. Wherefore as we say, there is

no first principle of this [i.e. the infinite], but it itself

1 The fragment is discussed at length by Ziegler, Archiv f. d. Oesch.

d. Philos. i. (1883) p. 16 ff.

- Ci. Theophrastos (Dox. 478) under Anaxagoras, infra.
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seems to be the first principle of all other things and to

surround all and to direct all, as they say who think that

there are no other causes besides the infinite (such as

mind, or friendship), but that it itself is divine ; for it

is immortal and indestructible, as Anaximandros and

most of the physicists say.

Simpl. Phys. 32 r; 150, 20. There is another

method, according to which they do not attribute

change to matter itself, nor do they suppose that

generation takes place by a transformation of the

underlying substance, but by separation ; for the

opposites existing in the substance which is infinite

matter are separated, according to Anaximandros,

who was the earliest thinker to call the underlying

substance the first principle. And the opposites

are heat and cold, dry and moist, and the rest.

Phys. iii. 5 ; 204 b 22. But it is not possible that

infinite matter is one and simple ; either, as some say,

that it is something different from the elements, from

which they are generated, or that it is absolutely one.

For there are some who make the infinite of this

character, but. they do not consider it to be air or water,

in order that other things may not be blotted out by

the infinite ; for these are mutually antagonistic to one

another, inasmuch as air is cold, water is moist, and fire

hot ; if one of these were infinite, the rest would be at

once blotted out ; but now they say that the infinite is

something different from these things, namely, that from

which they come.

Phys. iii. 8 ; 208 a 8. In order that generation

may actually occur, it is not necessary to prove that the

infinite should actually be matter that sense can per

ceive ; for it is possible that destruction of one thing is

generation of another, provided the all is limited.

De Coelo iii. 5 ; 303 b 11. For some say that there

is only one underlying substance ; and of these some
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say that it is water, some that it is air, some that it is

fire, and some that it is more rarefied than water and

denser than air ; and these last say that being infinite

it surrounds all the heavens.

Meteor. 2 ; 355 a 21. It is natural that this

very thing should be unintelligible to those who say

that at first when the earth was moist and the universe

including the earth was warmed by the sun, then air was

formed and the whole heavens were dried, and tfcis pro

duced the winds and made the heavens revolve.1

Metaph. xii. 2 ; 1069 b 18. So not only is it very

properly admitted that all things are generated from

not-being, but also that they all come from being :—

potentially from being, actually from not-being ; and this

is the unity of Anaxagoras (for this is better than to say

that all things exist together [6fiov irdvra]), and it is the

mixture [filyfia] of Empedokles and Anaximandros.

Plut. Symp. viii. 730 e. Wherefore they (the Syrians)

reverence the fish as of the same origin and the

same family as man, holding a more reasonable"

philosophy than that of Anaximandros ; for he

declares, not that fishes and men were generated

at the same time, but that at first men were gene

rated in the form of fishes, and that growing up as

sharks do till they were able to help themselves,

they then came forth on the dry ground.

(c) Passages relating to Anaximandros in

THE DOXOGRAPHISTS.

(Theophrastos, Dox. 477) Simpl. Phys. 6r; 24, 26.

Among those who say that the first principle is one

and movable and infinite, is Anaximandros of Miletos,

son of Praxiades, pupil and successor of Thales. He

said that the first principle and element of all things

is infinite, and he was the first to apply this word to

1 Cf. Theophrastos, Dox. 494, infra, p. 12.
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the first principle ; and he says that it is neither water

nor any other one of the things called elements, but

the infinite is something of a different nature, from

which came all the heavens and the worlds -in them ;

and from what source things arise, to that they

return of necessity when they are destroyed ; for he

says that they suffer punishment and give satisfaction l

to one another for injustice according to the order of

time, putting it in rather poetical language. Evi

dently when he sees the four elements changing into

one another, he does not deem it right to make any one

of these the underlying substance, but something else

besides them. And he does not think that things come

into being by change in the nature of the element,

but by the separation of the opposites which the eternal

motion causes. On this account Aristotle compares him

with Anaxagoras.

Simpl. Phys. 6 v; 27, 23 ; Dox. 478. The trans

lation is given under Anaxagoras, infra.

Alex, in Meteor. 91 r (vol. i. 268 Id.), Dox. 494. Some

of the physicists say that the sea is what is left of

the first moisture ; 2 for when the region about the earth

was moist, the upper part of the moisture was evapo

rated by the sun, and from it came the winds and the

revolutions of the sun and moon, since these made their

revolutions by reason of the vapours and exhalations,

and revolved in those regions where they found an

abundance of them. What is left of this moisture in

the hollow places is the sea ; so it diminishes in

quantity, being evaporated gradually by the sun, and

finally it will be completely dried up. Theophrastos

says that Anaximandros and Diogenes were of this

opinion.

1 Archivf. d. Geschichte d. Phil. i. p. 16 sqq.

■ Aet. iii. 16 ; Dox. 381.

*
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Hipp. Phil. 6 ; Dox. 559. Anaximandros was a pupil

of Thales. He was a Milesian, son of Praxiades. He

said that the first principle of things is of the nature of

the infinite, and from this the heavens and the worlds

in them arise. And this (first principle) is eternal and does

not grow old, and it surrounds all the worlds. He says of

time that in it generation and being and destruction are

determined. He said that the first principle and the

element of beings is the infinite, a word which he was the

earliest to apply to the first principle. Besides this, motion \

is eternal, and as a result of it the heavens arise. The

earth is a heavenly body, controlled by no other power,

and keeping its position because it is the same distance

from all things ; the form of it is curved, cylindrical

like a stone column ; 1 it has two faces, one of these is

the ground beneath our feet, and the other is opposite to

it. The stars are a circle 2 of fire, separated from the

fire about the world, and surrounded by air. There are

certain breathing-holes like the holes of a flute through

which we see the stars ; so that when the holes are stopped

up, there are eclipses. The moon is sometimes full and

sometimes in other phases as these holes are stopped up

or open. The circle of the sun is twenty-seven times that

of the moon, and the sun is higher than the moon, but the

circles of the fixed stars are lower.3 Animals come into

being through vapours raised by the sun. Man, however, s

came into being from another animal, namely the fish, t

for at first he was like a fish. Winds are due to a

separation of the lightest vapours and the motion of

the masses of these vapours ; and moisture comes from

1 Aet. iii. 10 ; Dox. 376. Cf. Plut. Strom. 2 ; Dox. 579.

2 kvk\os, the circle or wheel in which the stars are set, and in which

they revolve. The circle of the moon is farther from the earth, and

last comes the circle of the sun.

' Cf. Aet. ii. 15-25, infra.
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the vapour raised by the sun ' from them ; 2 and

lightning occurs when a wind falls upon clouds and

separates them. Anaximandros was born in the third

year of the forty-second Olympiad.

Plut. Strom. 2 ; Dox. 579. Anaximandros, the com

panion of Thales, says that the infinite is the sole cause

of all generation and destruction, and from it the

heavens were separated, and similarly all the worlds,

which are infinite in number. And he declared that

destruction and, far earlier, generation have taken

place since an indefinite time, since all things are in

volved in a cycle. He says that the earth is a cylinder

in form, and that its depth is one-third of its breadth.

And he says that at the beginning of this world

something [ti Diels] productive of heat and cold from

the eternal being was separated therefrom, and a sort of

sphere of this flame surrounded the air about the earth,

as bark surrounds a tree ; then this sphere was broken

into parts and defined into distinct circles, and thus

arose the sun and the moon and the stars. Farther he

says that at the beginning man was generated from all'' .

sorts of animals, since all the rest can quickly get fopd

for themselves, but man alone requires careful feeding

for a long time ; such a being at the beginning could

not have preserved his existence. Such is the teaching

of Anaximandros.

Herm. I. G. P. 10 ; Dox. 653. His compatriot Anaxi

mandros says that the first principle is older than

water and is eternal motion ; in this all things come

into being, and all things perish.

Aet. Plac. i. 3 ; Dox. 277. Anaximandros of Miletos,

son of Praxiades, says that the first principle of things

is the infinite; for from this all things come, and all

1 Aet. iii. G ; Dox. 374. 2 Cf. Aet. iii. 8 ; Dox. 367.
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things perish and return to this.1 Accordingly, an

infinite number of worlds have been generated and

have perished again and returned to their source. So

he calls it infinite, in order that the generation which

takes place may not lessen it. But he fails to say what

the infinite is, whether it is air or water or earth or

some other thing. He fails to show what matter is,

and simply calls it the active cause. For the infinite is

nothing else but matter ; and matter cannot be energy,

unless an active agent is its substance. 7 ; 302. Anaxi-

mandros declared that the infinite heavens are gods.

Aet. ii. 1 ; Dox. 327. Anaximandros (et al.) :

Infinite worlds exist in the infinite in every cycle ;

Dox. 329, and these worlds are equally distant from

each other. 4; 331. The world is perishable. 11;

340. Anaximandros : The heavens arise from a

mixture of heat and cold. 13 ; 342. The stars are

wheel-shaped masses of air, full of fire, breathing

out flames from pores in different parts. 15 ; 345.

Anaximandros et al. : The sun has the highest posi

tion of all, the moon is next in order, and beneath it

are the fixed stars and the planets. 16 ; 345. The

stars are carried on by the circles and the spheres in

which each one moves. 20 ; 348. The circle of the sun

is twenty-eight times as large as the earth, like a chariot

wheel, having a hollow centre and this full of fire,

shining in every part, and sending out fire through a

narrow opening like the air from a flute. 21 ; 351.

The sun is equal in size to the earth, but the circle from

which it sends forth its exhalations, and by which it is

borne through the heavens, is twenty-seven times as

large as the earth. 24 ; 354. An eclipse takes place

when the outlet for the fiery exhalations is closed. 25 ;

355. The circle of the moon is nineteen times as large

1 Epiphan. iii. 2 ; Dox. 589.
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as the earth, and like the circle of the sun is full of fire ;

and eclipses are due to the revolutions of the wheel ; for

it is like a chariot wheel, hollow inside, and the centre

of it is full of fire, but there is only one exit for the fire.

28; 358. The moon shines by its own light. 29; 359.

The moon is eclipsed when the hole in the wheel is

stopped.

Aet. iii. 3 ; Dox. 367. Anaximandros said that

lightning is due to wind ; for when it is surrounded and

pressed together by a thick cloud and so driven out

by reason of its lightness and rarefaction, then the break

ing makes a noise, while the separation makes a rift of

brightness in the darkness of the cloud.

Aet. iv. 3 ; Dox. 387. Anaximandros et al. : The

soul is like air in its nature.

Aet. v. 19 ; Dox. 430. Anaximandros said that the

first animals were generated in the moisture, and were

covered with a prickly skin ; and as they grew older,

they became drier, and after the skin broke off from

them, they lived for a little while.

Cic. de Nat. Deor. i. 10; Dox. 531. It was the

opinion of Anaximandros that gods have a beginning,

at long intervals rising and setting, and that they are

the innumerable worlds. But who of us can think of

god except as immortal ?
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III.

ANAXIMENES.

Anaximenes of Miletos, son of Eurystratos, was the

pupil or companion of Anaximandros. According to

Apollodoros, quoted by Diogenes, he was born in the

sixty-third Olympiad (528-524 b.c). Diels 1 has, how

ever, made it seem probable that this date refers to his

prime of life, rather than to his birth. Of his life

nothing is known.

Literature : Krische, Forschungen, i. 52-57 ; Teich-

muller, Studien, 71-104; Revue Phil. 1883, p. G ft'.;

Archivf. d. Geschichte d. Phil. i. pp. 315 ft*, and pp.

582 ff.

(a) Fragment accredited to Anaximenes.

Collection des anciens alchimistes grecs, Livre i.,

Paris 1887, p. 83, 1l. 7-10, Olympiodoros. p.iav Be

Kivovfievrjv aireipov dp^rjv iravrwv t5>v ovtcov sho^a^sv

''Ava^ifjJvrjs tov aepa. Xsysi yap ovrws' syyvs eariv 6 arjp

rov aacofia.rOv icai oti Kat' eicpoiav rovrov yivofleOa,

dvdyKrj avrov icai airsipov eivai icai irXovaiov Bta to

fitjBe'ttoTS SKkelttSlV.

Translation—Anaximenes arrived at the conclusion

that air is the one, movable, infinite, first principle of

all things. For he speaks as follows : Air is the nearest

to an immaterial thing ; for since we are generated in

1 Rhein. Mus. xxxi. 27.



18 THE FIRST PHILOSOPHERS OF GREECE

the flow of air, it is necessary that it should be infinite

and abundant, because it is never exhausted.1

(b) Passages relating to Anaximenes in Aristotle, &c.

Arist. Meteor, ii. 1 ; 354 a 28. Most of the earlier

students of the heavenly bodies believed that the sun

did not go underneath the earth, but rather around the

earth and this region, and that it disappeared from view

and produced night, because the earth was so high

toward the north.

Simpl. de Coelo 273 b 45 ; Schol. Arist. 514 a 33. He

regarded the first principle as unlimited, but not

as undefined, for he called it air, thinking that air

had a sufficient adaptability to change.

Simpl. Phys. 32 r 149, 32. Of this one writer alone,

Theophrastos, in his account of the Physicists, uses

the words fiaviam^ and teiWojo-is of texture. The

rest, of course, spoke of fjmvottjs and ttukvotrjs.

Simpl. Phys. 257v. Some say that the universe always

existed, not that it has always been the same,

but rather that it successively changes its character

in certain periods of time ; as, for instance, Anaxi

menes and Herakleitos and Diogenes.

Arist. de Coelo ii. 13 ; 294 b 13. Anaximenes and

Anaxagoras and Demokritos say that the breadth of the

earth is the reason why it remains where it is.

Arist. Meteor, ii. 7 ; 365 (a 17), b 6. Anaximenes says

that the earth was wet, and when it dried it broke apart,

and that earthquakes are due to the breaking and falling

of hills ; accordingly earthquakes occur in droughts,

and in rainy seasons also ; they occur in drought, as has

been said, because the earth dries and breaks apart,

and it also crumbles when it is wet through with waters.

Arist. Metaph. i. 3 ; 984 a 5. Anaximenes regarded

air as the first principle.

1 For a discussion of the above fragment, v. Archiv f. d. Geschichte

d. Phil. i. 315.
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Plut. Prim. Frig. vii. 3, p. 947. According to Anaxi-

menes, the early philosopher, we should not neglect

either cold or heat in being but should regard them

as common experiences of matter which are inci

dent to its changes. He says that the compressed

and the condensed state of matter is cold, while

the rarefied and relaxed (a word he himself uses)

state of it is heat. Whence he says it is not

strange that men breathe hot and cold out of the

mouth ; for the breath is cooled as it is compressed

and condensed by the lips, but when the mouth is

relaxed, it comes out warm by reason of its rare

faction.

(c) Passages relating to Anaximenes in

THE DoXOGRAPHISTS.

Theophrastos ; Simpl. Phys. 6r 24, 26; Dox. 476.

Anaximenes of Miletos, son of Eurystratos, a companion

of Anaximandros, agrees with him that the essential

nature of things is one and infinite, but he regards it as

not indeterminate but rather determinate, and calls it I

air ; the air differs in rarity and in density as the nature/

of things is different; when very attenuated it becomes

fire, when morecondensedwind, and then cloud, and when

still more condensed water and earth and stone, and al!

other things are composed of these ; and he regards!

motion as eternal, and by this changes are produced.1

Hipp. Philos. 7 ; Dox. 560. Anaximenes, himself a

Milesian, son of Eurystratos, said that infinite air is the

first principle,2 from which arise the things that have come

and are coming into existence, and the things that will be,

and gods and divine beings, while other things are pro

duced from these. And the form of air is as follows :—

When it is of a very even consistency, it is imperceptible

to vision, but it becomes evident as the result of cold or

1 Cf. Arist. Phys. i. 4 ; and de Coelo iii. 5.

- V. Epiph. adv. Haer. iii. 3 ; Dox. 589.

S
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heat or moisture, or when it is moved. It is always in

motion ; for things would not change as they do unless

it were in motion. It has a different appearance when

it is made more dense or thinner ; when it is expanded

into a thinner state it becomes fire, and again winds are

condensed air, and air becomes cloud by compression,

and water when it is compressed farther, and earth and

finally stones as it is more condensed. So that genera

tion is controlled by the opposites, heat and cold. And

the broad earth is supported on air ; 1 similarly the sun

and the moon and all the rest of the stars, being fiery

bodies,2 are supported on the air by their breadth.3 And

stars are made of earth, since exhalations arise from

this, and these being attenuated become fire, and of this

fire when it is raised to the heaven the stars are con

stituted. There are also bodies of an earthy nature 4 in

the place occupied by the stars, and carried along with

them in their motion. He says that the stars do not^

move under the earth, as others have supposed, but

around the earth,5 just as a cap is moved about the head.

And the sun is hidden not by going underneath the t

earth, but because it is covered by some of the higher

parts of the earth, and because of its greater distance

from us. The stars do not give forth heat because they

are so far away. Winds are produced when the air that

has been attenuated is set in motion ; and when it comes

together and is yet farther condensed, clouds are produced,

and so it changes into water. And hail is formed when

the water descending from the clouds is frozen ; and

snow, when these being yet more filled with moisture

become frozen ; 6 and lightning, when clouds are separated

by violence of the winds ; for when they are separated,

1 Aet. iii. 15 ; Dox. 380. 2 Aet. ii. 13 ; 342 ; ii. 20 ; 348 ; ii. 25 ; 356.

' Aet. ii. 22 ; 352. • Aet. ii. 18 ; 342.

5 Aet. ii. 16 ; 346. 6 Aet. iii. 4 ; 370.
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the flash is bright and like fire.1 And a rainbow is pro

duced when the sun's rays fall on compressed air ; 2 and

earthquakes are produced when the earth is changed yet

more by heating and cooling.3 Such are the opinions

of Anaximenes. And he flourished about the first year

of the fifty-eighth Olympiad.

Plut. Strom. 3 ; Dox. 579. Anaximenes says that air

is the first principle of all things, and that it is infinite in

quantity but is defined by its qualities ; and all things

are generated by a certain condensation or rarefaction of

it. Motion also exists from eternity. And by compres

sion of the air the earth was formed, and it is very broad ;

accordingly he says that this rests on air ; and the sun

and the moon and the rest of the stars were formed from

earfii. He declared that the sun is earth because of

its swift motion, and it has the proper amount of heat.

Cic. de Nat. Deor. i. 10 ; Dox. 531. Afterwards

Anaximenes said that air is god," [and that it arose]

and that it is boundless and infinite and always in

motion ; just as though air without any form could be

god, when it is very necessary that god should be not

only of some form, but of the most beautiful form ; or as

though everything which comes into being were not

thereby subject to death.

Aet. i. 3 ; Dox. 278. Anaximenes of Miletos, son of Eu-

rystratos, declared that air is the first principle of things,

for from this all things arise and into this they are all

resolved again. As our soul which is air, he says,

holds us together, so wind [i.e. breath, TrvsOfia] and

air encompass the whole world. He uses these words

' air ' and ' wind ' synonymously. He is mistaken in

thinking that animals are composed of simple homo

1 Aet. Hi. 3; 368. 2 Aet. iii.5; 373.

3 Cf . Aet. iii. 15 ; 379 infra and Arist. Meteor, ii. 7, supra.

* Aet. i. 7 ; 302.
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geneous air and wind ; for it is impossible that one

first principle should constitute the substance of things,

but an active cause is also necessary ; just as silver

alone is not enough to become coin, but there is need of

an active cause, i.e. a coin-maker ; [so there is need of

copper and wood and other substances].

Aet. ii. 1 ; 327. Anaximenes et al. : Infinite worlds

exist in the infinite in every cycle. 4 ; 831. The world

is perishable. 11 ; 339. The sky is the revolving vault

most distant from the earth. 14 ; 344. The stars

are fixed like nailheads in the crystalline (vault). 19 ;

347. The stars shine for none of these reasons, but

solely by the light of the sun. 22 ; 352. The sun is

broad [like a leaf]. 23 ; 352. The stars revolve, being

pushed by condensed resisting air.

Aet. iii. 10 ; 377. The form of the earth is like a

table. 15 ; 379. The dryness of the air, due to

drought, and its wetness, due to rainstorms, are the

causes of earthquakes.

Aet. iv. 3 ; 387. Anaximenes et al. : The soul is

like air in its nature.
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IV.

HEBAKLEITOS.

According to Apollodoros, Herakleitos son of Blyson

flourished in the sixty-ninth Olympiad (504-501 b.c).

An attempt to fix the date from his reference to the expul

sion fromEphesos of his friend Hermodoros (Frag. 114)

has resulted in a somewhat later date, though it is by no

means impossible that Hermodoros was expelled during

Persian rule in the city. Beyond the fact that Herakleitos

lived in Ephesos we know nothing of his life ; of the

many stories related about him most can be proved

false, and there is no reason for crediting the remainder

His philosophic position is clear, however, since he refers

to Pythagoras and Xenophanes (Fr. 16-17), and

Parmenides (Vss. 46 sqq.) seems to refer to him. His

book is said to have been divided into three parts :—

(1) Concerning the All ; (2) Political ; (3) Theological

Even in antiquity he was surnamed the ' dark ' or the

' obscure.'

Literature : Schleiermaeher, Op. Phil. ii. 1-146 ; Ber-

nays, Ges. Abhandl. i. ; Lassalle, Die Philosophie

Herakleitos des dunhlen, Berl. 1858 ; P. Schuster,

' Heraklit von Ephesos,' in Act. soc. phil. Lips.

1873, 111 ; Teichmiiller, Neue Studien zur Gesck.

d. Begriffe, Gotha 1876-1878; Bywater, Heracl.

Eph. Reliquiae, Oxford 1877 ; Gomperz, ' Zu

Herakl. Lehre,' Sits. d. Wien. Ak. 1886, p. 977 ff. ;

Patin, Herakl. Einheitslehre, Leipzig 1886, ' Quel-

lenstudien zu Heraklit,' in Festschrift f. L. Urlichs,

1880, Herakleitische Beispiele, Progr. Neuburg,

1892-1893 ; E. Pfleiderer, Die Philosophie des He-

raklits im Lichte der Mysterienidee, Berlin 1886 ;

also Rhein. Mus. xlii. 153 ff. ; JBB. f. protest.

Theol. xiv. 177 ff. ; E. Wambier, Studia Heraclitea,

Diss. Berlin 1891.
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(a) Fragments of Hebakleitos.

1. ovk s/isv aXXa rov \6yov aKovcravras 6/Moikoyhiv

croqbov scrri, If irdvra slvai.

2. tov Be \6yov tovS' homos alsl d^vvsroi yiyoinat j

dvOpeoiroi teal irpoaQsv rj d/covaai, ical aicovcravTes to

irpatTov. yivofisveov yap iravreov Kara tov \6yov tovBe

cnrelpoio-i, solieacri Trsipdofisvoi teal ettewv ical epycov rotov-

tecov okoicov sya Birjysvfiat, Biaipscov sKacrrov Kara <j>vaiv

teal obpd^cov okcos syst. roits Be aWovs dvdpdatrovs Xav-

Odvsi otcocra syspOsvTSS iroisovat, otcwcrirep oteocra evBovtes

snriXavOdvovTai.

3. dgvvsTOi dtcovo-avTSS Kaxpolcri soitcacrf <pdns avTolai

fiaprvpht trapsovras dvslvai.

4. tca/coi ndpTvpss dvOpwiroiai 6<p0a\[iol teal cora,

fiapftdpovs -tyvyas sypvTcov.

5. ov (ppovsovat roiavra troWol okoo~oio~i iytevpsovcrt,

ouBs fj,a06vTBS yivcocrKovcri, seovrolo-i Be Bokeovcti.

6. dtcovaai ovk iirio-Td/Mivoi oiS' eitteiv.

Sources and Critical Notes.

1. Hipp. Bef. haer. ix. 9 (cf. Philo, Leg. all. iii. 3, p. 88).

\6yov Bernays, Siyftaros MS., Bgk. : ehai Miller, ei'Seyou MS.,

Bern. Bgk.

2. Sext. Emp. adv. math. vii. 132 ; (except last clause) Hipp. Bef.

haer. ix. 9. In part : Arigt. Bhet. iii. 5, 1407 b 14 ; Clem. Al. Strom.

v. 14, p. 716 ( = Euseb. P. E. xiii. 13, p. 680) ; Amelius in Euseb. P. E.

xi. 19, p. 540, (and elsewhere). Cf. Philo, Quis rer. div. liaer. 43, p. 505 ;

Joh. Sic. in Walz, Bhett. Gr. vi. p. 95.

tov Scovtos vulg. except Sext. Emp. : Jcto! (for &|weT0i) MS. Hipp. :

airelpoiai Bern., &ir€ipoi flair Hipp., Sireipoi Sext. Emp.

3. Clem. Al. Strom, v. 14, p. 718 (Euseb. P. E. xiii. 13, p. 681) ;

Theod. Ther. i. 13, 49 : oTritVai MS. Clem.

4. Sext. Emp. adv. math, yiii., 126 ; Stob. Flor. iv. 56 ; cf. Diog.

Laer. ix. 7. Y"

5. Clem. Al. Strom, ii. 2, p. 432 ; cf. M. Antoninus, iv. 46.

6k6o-ois Gataker, 6k6<toi vulg. : lyKvpeovai Schuster, iytcvpaevovaiv ■

vulg.

6. Clem. Al. Strom, ii. 5, p. 442.
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Translation.

1. Not on my authority, but on that of truth, it is

wise for you to accept the fact that all things are one.

Hippolytos quotes this with Fragment 45, to show that

Herakleitos taught the underlying unity of all

things. On the word Adyos (meaning both discourse

and' the truth the discourse contains), v. Zeller, i.

080, n. 1.

2. This truth, though it always exists, men do not

understand, as well before they hear it as when they hear

it for the first time. For although all things happen in

accordance with this truth, men seem unskilled indeed

when they make trial of words and matters such as I am

setting forth, in my effort to discriminate each thing ac

cording to its nature, and to tell what its state is. But

other men fail to notice what they do when awake, in

the same manner that they forget what they do when

asleep.

Hippolytos quotes this passage with reference to a

universal all-pervading reason.

3. Those who hear without the power to understand

are like deaf men ; the proverb holds true of them—'Pre;

sent, they are absent.'

Quoted by Clement in illustration of Ev. Luc. xiv. 35.

4. Eyes and ears are bad witnesses for men, since

their souls lack understanding.

Sextus Emp. interprets this as meaning ' rude souls

trust the irrational senses.' Cf. Zeller, i. 716, n. 5.

5. Most men do not understand such things as they

are wont to meet with ; nor by learning do they come to

know them, though they think they do.

6. They know not how to listen, nor how to speak.

Clement compares this with Eccles. vi. 35.



26 THE FIRST PHILOSOPHERS OF GREECE

7. iav firj ekirrjai, aviXiriarov ovk e^svptjosi, avs^e-_

psvvrjrov ibv teal diropov.

8. xpvabv oi St^'/tevot yrjv ttoWejv bpvao-ovai icai

eVplaKoVai oklyOV.

9. arfxiftaavrjv.

10. '<f>vais KpvitrsaOai <piXel.

11. 6 aval; [ov to p.avrelov scttc to] iv AeX<pols ovre

Xeyei ovre KpvttrSi, akXa o-rjp,aivei.

12. alftvWa he fiaivofievw arofiari ayskaara tcal

aKoKkwirio-ra icai ap.vpiara (pdsyyoflevrj ^Ckiwv ericov

itjucvfarai ttj (payvfj hid toV 0ebv.

13. oawv oyftis aKorj p.dOrjo-is, ravra eyd) irporifiew. —

14. diriarovs dfifyio-fSrjrovfiSVeov irapsj^oflsvoi fie-

1 /SatwTas.

15. o^>0aXfiol t&v wtwv aKpiftearspoi fiaprvpss.

7. Clem. Al. Strom. ii. 4, p. 437 j Theod. Ther. i. p. 15, 51.

I\ml<rBe Steph., IA«tjoj Byw. Schus. : i^eupfi<rere Steph., ^{eu-

pi)<r*is Schus. On punctuation v. Gomperz, Archiv f. d. G. d.

Phil. i. 100.

8. Clem. Al. Strom, iv. 2, p. 565 ; Theod. Tlutr. i. p. 15, 52.

9. Suidas, under afupta$are'iv and ayxtBareiv.

10. Themist. Or. v. p. 69 (xii. p. 159). Cf. Philo, Qu. in gen. iv. 1

p. 237, de profug. 32, p. 573, de somn. i. 2, p. 621, de spec. legg. 8, p.

344: Julian, Or. vii. p. 216 c.

11. Plut. de pyth. orac. 21, p. 404 e ; Stob. Flor. v. 72, bmd 17 ;

Iambi, de myst. iii. 15. Cf. Lucian, vit. anct. 14.

t6 pavreTov appears only in Plutarch, and should probably be

omitted.

12. Plut. de pyth. or. 6, p. 397 a. Cf. Clem. Al. Strom, i. 15, p.

858 ; Iambi, de myst. iii. 8 ; Pseudo-Herakl. Epist. viiL

13. Hipp. Ref. haer. ix. 9.

MS. iaov, corr. Miller.

14. Polyb. iv. 40.

15. Polyb. iii. 27 ; cf. Hdt i.
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^* 7. If you do not hope, you will not find that which \/

is not hoped for; since it is difficult to discover and

impossible to attain.

Clement compares this with Isaias vii. 9. With Gom-

perz's punctuation : ' Unless you expect the unex

pected, you will not find truth ; for, &c.'

^ -f 8. Seekers for gold dig much earth, and find little

gold.

9. Controversy.

10. Nature loves to hide.

' So we worship the creator of nature, because the

knowledge of him is difficult.'

11. The Lord [whose is the oracle] at Delphi neither

speaks nor conceals, but gives a sign.

12. And the SihyY with raving mouth, uttering

words solemn, unadorned, and unsweetened, reaches with

her voice a thousand years because of th e god in her.

Quoted by Plutarch to show that allurements of sense

are out of place in the holy responses of the god.

Both this fragment and the preceding seem origi

nally to have referred to the nature of Herakleitos's

teaching ; it is obscure, and yet divine.

13. What can be seen, heard, and learned, this I

prize.

Hippolytos contrasts this with Fr. 47, and in this con

nection the translation of Schuster, ' Am I to prize

these (invisible) things above what can be seen,

heard, learned ? ' seems the more natural.

14. (For this is characteristic of the present age,

when, inasmuch as all lands and seas may be crossed by

man, it would no longer be fitting to depend on the

witness of poets and mythographers, as our ancestors

generally did), ' bringing forth untrustworthy witnesses to

confirm disputed points,' in the words of Herakleitos.

15. Eyes are more exact witnesses than ears.

Cf. Bernays, Bhein. Mus. ix. 261 sqq.

V

,-



28 THE FIRST PHILOSOPHERS OF GREECE

16. 'KoXvfiadlrj voov ey^siv ov BiBdo-Kei' 'HaioBov yap

av iBiBafje ical Hvdayoprjv airis re "B-svo^xxvsa tcal

'EKaralov.

17. Yivdayoprjs Mvrjadp%ov iaropirjV rjajcrjae dvdpw-

irwv fidXiara irdvrwv' ical [skXe^ojmsvos ravras rds

avyypacfeds] iiroirjae ecovtov aofylrjv, iroXvfiadirjv, icaico-

rsyylrjv.

18. 'oKoantijL Xoyovs r)icovo-a ovBels dcpiKvhrai ss tovto,

ware yivcbaiceiv oti aocpov ectti iravrwv KS"^wpio-fievov.

I 19. tv to o-o<f>6v, [eirio-raaOai yvwfirjv rj icvftejwcirai

irdvra Bid iravrwv]- (65) Xeyea0ai ovk eOekei ical iffeXei

Zrjvbs ovvofia.

20. Koapiov < tovBs > tov avrov dirdvran' ovte tis Oewv

ovts dvdpoDvwv ettoIejos, dXX' rjv alel teal ectti teal scnai

irvp dsl^coov, dirrofisvov fierpa ical diroaBsvvvp.svov fiirpa.

16. Diog. Laer. ix. 1. First part : Aril. (Jell. N. A. praef. 12 ; Clem.

Al. Strom, i. 19, p. 373 : Athen. xiii. p. 610 b : Julian, Or. vi. p. 187 r> ;

Proklos in Tim. 31 p.

iro\vfiaBri MSS. Clem. Athen.

17. Diog. Laer. viii. 6. Cf. Clem. Al. Strom, i. 21, p. 396.

Schleiermacher omits eK\e£dpevos t. t. avyypwpks : Vulg. iiroitiaato

eavrov, the text is from Laurent, ed. Cobet : Casaubon koAo-

reyviriv.

18. Stob. Flor. iii. 81.

19. Laer. Diog. ix. 1 ; Plut. dels. 77, p. 382 c. Cf. KleantheB, B. Z.

36 ; Pseudo-Linos, 13, Mul. Byw. 65 ; Clem. Al. Strom, v. 14, p. 718

(Euseb. P. E. xiii. 13, p. 681) ; Cf. Bernays, Khein. Mus. ix. 256. The

fragments are combined by Gomperz, l. c.

tJte oi iyKv$epvii<rei Diog. Laer., tov tfrpovovvros u.' kv$epvarat to

aifiirav, Plut., yviitnns $ . . . irdvra KvfSepvas. Eleanth.

20. Clem. Al. Strom, v. 14, p. 711 (Euseb. P. E. xiii. 13, p. 676).

First clause : Plut. de cmim. procr. 5, p. 1014 a. Last clause : Sim. in

Arist. de coelo, p. 132, Kars. ; Olympiod. in Plat. Phaed. p. 201, Fine

Bywater traces the thought through writers of Stoical school.

Iierptp Euseb. ed. Steph. p. 132.
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J - 16. Much learning does not teach one to have

understanding ; else it would have taught Hesiod, and

Pythagoras, and again Xenophanes, and Hekataios.

f-17. Pythagoras, son of Mnesarchos, prosecuted in

vestigations more than any other man, and [selecting

these treatises] he made a wisdom of his own—much

learning and bad art.

18. No one of all whose discourses I have heard hasK */

arrived at this result : the recognition that wisdom is /

apart from all other things. 1

V. Teichmuller, i. 109 ff. on the idea of katharsis in

Herakleitos.

19. Wisdom is one thing : [to understand the intel

ligence by which all things are steered through all

things] ; it is willing and it is unwilling to be called by

the name Zeus.

The first two clauses follow Fr. 16 in Diog. Laer. ;

the idea in parenthesis often appears in Stoic

writers.

yi < 20. This order, the same for all things, no one of

f gods or men has made, but it always was, and is, and

ever shall be, an ever-living fire, kindling according to

fixed measure, and extinguished according to fixed

measure.

Zeller, i. 645 n. 1, discusses the various interpretations,

and prefers to translate the first phrase ' This

world, the same for all,' i.e. including gods and men.

r
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21. irvpbs rpoiral irp&rov ddXaaaa • OaXdaarfs Ss to

fisv rjiMiav yrj, to Be rjfiiav irprjctrr\p.

22. irvpbs avrafieifierai irdvra ical irvp airavrwv,

wcnrsp xpvaov xprjpara Kai %prjfiarwv yjpvaos.

23. ddXaaaa hia^eerai Kai fierpesrcu is tov avrov

X6yov okoios irpoadsv rjv rj yeviadai t7Vt-

24. y_prjafiocVVrj . . . Kopos.

25. £») irvp tov yrjs ddvarov, Kai drjp £y tov irvpos

ddvwrov vBwp %fj tov dspos OdvarOV, yrj tov vBarOs.

26. irdvra to irvp SireXdbv icpivhi ical KaraXrjyjrerai.

27. rO firj BvVOV tt0rS 7Tft)S CIV rIS Xddoi ;

28. to. Be irdvra olaici%si Kepavvos.

21. Clem. Al. Strom, v. 14, p. 712 (Euseb. P. E. xiii. 13, p. 676). Cf.

Hipp. Bef. haer. vi. 17.

irvp rpoir&j Eus. D, irvpbs rpoK&s Eus. F G, ed. Steph. : Bi\aaaa

Eus. F. ; elsewhere BaK&a<rris.

22. Plut. de EIS, p. 388 e ; cf. Philo, de incor. mun. 21, p. 508;

Diog. Laer. ix. 8; Herakl. alleg. Horn. 43; Euseb. P. E. xiv. 3, p. 720 &c.

Probably only the word &peifSopat comes from Herakleitos ; cf. the

two forms of Fr. 31 in Plutarch.

23. Clem. Al. Strom, v. 14, p. 712 (Euseb. P. E. xiii. 13, p. 676).

Euseb. omits yn, Schuster reads yt{v : irpi<rBev Eus., -KpSnov Clem.

24. Philo, Leg. all. iii. 3, p. 88, de vict. 6, p. 242 ; Hipp. Ref. haer.

ix. 10. Cf. Plut. de EI 9, p. 389 c.

25. Maxim. Tyr. xli. 4, p. 489. Cf. M. Antoninus, iv. 46. Plut. de-

EI 18, p. 392 c (Eus. P. E. xi. 11, p. 528) and de prim. frig. 10, p. 949 a,

gives simply irvpbs Bdvaros aepos yeveais.

26. Hipp. Bef. haer. ix. 10.

27. Clem. Al. Paedag. ii. 10, p. 229. ris, nva Schleierm., ti Gataker.

28. Hipp. Bef. haer. ix. 10. Cf. Klean. H. Z. 10. Philodem. de

piet. p. 70, Gomp.
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21. The transformations of fire are, first of all, sea ;

and of the sea one half is earth, and the other half is

lightning flash.

Zeller, i. 647 n. 1, regards irprjon/jp as identical with

Kepavi'os of Fr. 28. Burnett, Early Greek Philo

sophy, p. 153 n. 53, suggests fiery stormcloud,

Seneca's igneus turbo.

X. 22. All things are exchanged for fire, and fire for all I

things ; as wares are exchanged for gold, and gold for I

wares.

23. (The earth) is poured out as sea, and measures |

the same amount as existed before it became earth.

V. Lassalle, ii. 63 ; Heinze, Logos, p. 25 ; Schuster,

p. 129; Zeller, i. 690 n. 1.

24. Want and satiety.

Context : Fire is intelligent and the governing cause |

of all things. Herakleitos calls it want and satiety.

In his opinion want is the process of arrangement,

and satiety the process of conflagration.

\ . 25. Fire lives in the death of earth, and air lives in

the death of fire ; water lives in the death of air, and

earth in that of water.

Not accepted by Zeller, i. 676, who regards it as a

Stoic version of Fr. 68.

v 26. Fire coming upon all things will test them, and V

lay hold of them.

Burnett suggests that the reference to a judgment

(Kfiivia) was inserted by Hippolytos to obtain the

Christian idea of a judgment.

27. How could one escape the notice of that which V

never sets ?

Cf. Schuster, p. 184 ; Zeller, i. 649 n. 2 ; Teichmiiller,

i. 184.

28. The thunderbolt directs the course of all things.

Cf. Fr. 19.
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29. rpuos ov% virepftrjaera1 fierpa • si Be firj, 'Rpivves

fiiv Blicrjs iiriicovpoi e%svpr)aovo-i.

30- rjovs ical eairepijs ripiuvra fj apicros, ical dvrCov

tTjs apKrOV ovpdv aWpiov Atoy.

31. si fir) rfkios rjv, svcppovrj av rjv.

32. vsos eft ^fieprj rfiuos.

34.* wpai irdvra cpepovai.

35. StBdaicaXos Be irXelo-rwV 'Ho-ioBos • tovtov eiri-

aravrai irkelara siBsvai, oarts rjfieprjv ical svtppovrjv ovK

eylvaxrice' eari yap ev.

36. 6 debs r}fieprj sv<ppovrj, yeifiwv Oepos, irokefios

siprjvq, Kopos Xifios ' aWotovrai Be oicacnrep bicorav avfi-

fiiyfj < dvwfia> 0vd>fiaaf ovofidt,erai icad' rjBovrjv SKaarrp.

29. Plut. de exit. 11, p. 604 a ; de Iside 48, p. 370 r>. Cf. Hipp. Ref.

haer. vi. 26 ; Iambi. Prot. 21, p. 132.

Pseudo-Herakl. Ep. ix. reads iroXXol SfKrjj "Zpivies, aiiaprrificiruv

tpv\aKes : Plut. 370 D reads \avBtxveiv cpi)o\ rf} Tedvrav yeviaei

Karapi&fievov, 4K fiaxris Kal auriiraBeias r^v yeve<riv 4x6vrcov ;

1)\iov 5^ p$ {nrep0ri<re<rBai robs irpo<r^Kovros Upovs ' ei 8e fi-fjr

y\&rras [K\a:das, Hubman] piv SUris iirnco&povs 4£evpri<reiv.

30. Strabo, i. 6, p. 3. Vulg. adds yap after rjoSs.

31. Plut. Aq. et ign. 7, p. 957 a. Cf . Plut. de fort. 3, p. 98 ; Clem. Al.

Prot. 11, p. 87 ; Somn. Scip. 1, 20.

32. Arist. Met. ii. 2, p. 355 a 9 ; Alexander Aph. in Met. l. l. 93 a ;

Olymp. in Met. l. l. ; Prokl. in Tim. p. 334 b. Cf. Plotin. Erin. ii. 1, p.

97 ; Plato, Polit. vi. p. 498 b (and Schol.) ; Olymp. in Plat. Phaed. p.

201 Fine.

33. Diog. Laer. i. 23 yields no fragment.

34. Plut. Quais. Plat. viii. 4, p. 1007 e. Cf. Plut. de def. orac. 12,

p. 416 A ; M. Antonin. ix. 3. ,

35. Hipp. Ref. haer. ix. 10. MSS. evippoativnv, corr. Miller.

36. Hipp. Ref. haer. ix. 10 (of. v. 21).

After Ai/ids Bergk inserts from Hippolytos ravavrla checivra &vrbs

v6os. Bergk adds olvos after SKaxrirep, Schuster after 9viifiaai ;

Bernays suggests fliioijuo after <rvppuyri, Zeller afy>, Diels mp.

MSS. read vvpiuyr).

* I keep Bywater's numbers, though I omit some of his fragments.

Such omissions are referred to in the critical notes.
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29. The sun will not overstep his bounds ; if he does,

the Erinnyes, allies of justice, will find him out.

30. The limit of the evening and the morning is

the Bear ; » and opposite the Bear is the boundary of

bright Zeus.

Strabo regards this as a Homeric expression for the

fact that the northern circle is the boundary of

rising and setting. Zeus aithrios means the clear

heavens.

* 31. If there were no sun, it would be night.

32. The sun is new every day.

33. (Herakleitos and Demokritos bear witness that

Thales was an astronomer, and predicted eclipses, etc.)

34. The seasons bring all things.

' Time is not motion of a simple sort, but, so to speat,

motion in an order which has measure and limits

and periods. The sun, guardian of these

appoints and announces the seasons, which, accord

ing to Herakleitos, bring all things.'

1

>
35. Hesiod is the teacher of most men ; they suppose

that his knowledge was very extensive, when in fact he

did not know night and day, for they are one.

>s. i 36. God is day and night, winter and summer, war

and peace, satiety and hunger ; but he assumes different

forms, just as when incense is mingled with incense;

every one gives him the name he pleases.

*D
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37. si iravra ra ovra icairvos yivoiTo, pives av

hiayvolsv.

38. 'fal -^v^al bap,&vtai icad' "AiBrjv.'f

39. ra yfrvxpa Ospsrai, dspfibv yjrv^sTai, vypov avaivs-

rai, Kap(pah.sov vori^srai.

40. aic&vrjai icai avvdyei, irpoaeiai tcal aireiai.

41—42. ttOrafiolai Bis rolai avroiai ovk av ififtairj$-

erspa yap (/cat srspa) eirippsel vBara.

43. fiefMperai tc3 Ofirjpw 'HpdKXeiTos eIttovti' das

epis ek ts Oewv sk t' dvOpcoircov dirokoirO- ol"xfiaSaQai

yap <prjo-i iravra.

44. iroXefios iravrcov fiev irarrjp eari irdvrwv Be

ftaaiksvs, ical robs fiev deovs eBei^s roiis 8s avdpwirovs,

robs p.sv Bovkovs eiroirjos robs Be sksvOepovs.

37. Arist. de sensu 5, p. 443 a 21.

38. Plut. de fac. in orbe lun. 28, p. 943 e. Patin, Einheitslehre, p. 23,

points out that this so-called fragment is probably due to a misunder

standing of the passage in Aristotle (Fr. 37).

39. Schol. Tzetz. ad Exeg. in Iliad, p. 126, Hermann. Cf. Hippo-

krates, irepl Siofttji 1, 21 ; Pseudo-Herakl. Epist. v.

40. Plut. de EI 18, p. 392 b. V. Pseudo-Herakl. Epist. vi.

41. Plut. Quaes, nat. 2, p. 912 a. First half : Plato, Krat. 402 a;

Arist. Metaph. xiv. 5, p. 1010 a 13 ; Plut. de sera num.vind. 15, p. 559 c ;

de EI 18, p. 392 a ; Simplic. in Arist. Phys. 17 p. 77, 32 ; Ibid. f. 308 v.

Plato and Simpl. read is rhv avrbv irorap6v. Byw. inserts Kol

erepa ; of. his fr. 42 infra.

42. Arius Didymus in Euseb. P. E. xv. 20, p. 821. [Cf. Sext. Emp.

Pyrrh. hyp. iii. 115.] irorafw7<rt roiai alroTai ip$alvovaiv erepa Kot Krepa

uSara iirippu.

43. Simpl. in Arist. Cat. p. 104 A ed. Basil. (Scholl. in Arist. 88 b 28) ;

Schol. Ven. ad II. xviii. 107, and Eustath. p. 1133, 56. Cf. Arist. Eth.

End. vii. l,p. 1235 a 26 ; Plutarch de Isid. 48, 370 d ; Numen. in Chalcid.

on Tim. 295.

44 Hipp. Ref. haer. ix. 9. First part : Plut. de Iside 48, p. 370 n ;

I'rok on Tim. 54 a (cf. 24 b) ; Lucian, quomodo hist, cansc. 2 ; Icar. 8.
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37. If all things should become smoke, then percep- y

tion would be by the nostrils.

Arist. ' Some think that odour is a smoky exhalation,

. . . and that every one is brought in contact with

this in smelling. So Herakleitos says that if all

things,' etc. The reference is originally to the

conflagration of the universe [iKKvpwiris].

38. Souls smell in Hades.

Plutarch adds the reason : Because they retain a per

ception of what is fiery.

39. Cool things become warm, the warm grows cool ;

the wet dries, the parched becomes wet.

n^ 40. It scatters and brings together ; it approaches

and departs.

This follows the next fragment, as illustrating change.

V 41-42. You could not step twice in the same rivers ;

for other and yet other waters are ever flowing on.

\/

43. Herakleitos blamed Homer for saying: Would

that strife might perish from among gods and men ! For

then, said he, all things would pass away.

Aristotle assigns a different reason : For there could be

no harmony without sharps and flats, nor living

beings without male and female, which are con

traries. —

44. War is father of all and king of all ; and some

he made gods and some men, some slaves and some

free.

D 2
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45. ov fjvvlaat okws Biacpspofievov scovto) ofioXoysei-

irakivTpoiros dpfiovirj o/cwairep rol-ov ical \vpr)s.

46. to avrigovv avfMJjepov. sic rcbv Siacpepovrtov

KaXKicrTrjv dpfioviav. iravra tear' spiv yivscrOai,.

47. dpfiovir] d<pavr)s (pavsprjs Kpsicrcreov.

■ 48. fir) elicfj irspl rcbv fisyitrrcov av/if3a\(bfj,s8a.

49. %prj ev fiaka iroKK&v laropas cpCKocrofyovs dvhpat

elvai.

50. yvcMpswv oSos evOsla ical o-icoXir) fiia £o~tI ical r)

airrj.

51. ovot avpyMr' dv eXoivto fiaXXov r) ^pvcrov.

52. QaKaaaa vBcop KadapooraTov ical fita'pcoraTov,

ij(6vCTL fiSV TTOTlflOV Kill (TCOTrjpiOV, dvOpCOTTOlS Ss aTOTTOV

ical oKsOpiov.

53. Sues coeno, cohortales aves pulvere (vel cinere)

lavari. 54. fiopfiopw yaipsiv.

45. Hipp. Ref. haer. ix. 0. Cf. Plato, Symp. 187 A, Soph. 242 d ;

l'lut. de anim. procr. 27, p. 1026 b.

MSS. ifioXoyieiv, corr. Miller. Cf. (Bywater 56) Plut. de tranq.

15, 473 ; de Is. 45, 369 ; Porphyr. de ant. nym. 29 ; Simpl.

Phys. 11 r 50, 11. These writers give iraKivTovos ; *a\tv-

t/jottos is probably from Parmenides v. 59 ; Plutarch inserts

KdffflOV.

46. Arist. Eth. Nic. viii. 2, p. 1155 b 14. Cf. Theophr. Metaph. 15 ;

Arist. Eth. Eud. vii. 1 ; 1235 a 13. These are rather summary

phrases than quotations.

47. Plut. de anim. procr. 27, p. 1026 c ; Hipp. Ref. haer. ix. 9-10.

48. Diog. Laer. ix. 73.

49. Clem. Al. Strom, v. 14, p. 733.

50. Hipp. Ref. haer. ix. 10. MSS. ypatpduv, corr. Duncker. The

MSS. reading may be a participle introducing the quotation, and

wrongly included in the excerpt, as Tannery suggests (Science helUn.

pp. 198 ff.).

51. Arist. Eth. Nic. x. 5, p. 1176 a 6. Cf. Albertus M. de veget. vi.

401 (p. 545 Mey.) R. P. 40 b : ' Boves . . . felioes . . . cum inveniant

orobum ad comendum.' Bywater, Journal Philol. 1880, p. 230.

52. Hipp. Ref. haer. ix. 10. Cf. Sext. Bmp. Pyrrh. hyp. i. 55.

53. Columella, de R. R. viii. 4. Cf. Galen, Protrept. 13, p. 5 ed. Bas.

54. Athen. v. 178 f. Cf. Clem. Al. Protrept. 10, p. 75 ; Sext. Emp.

rh. hyp. i. 55 ; Plotin. Enn. i. 6, p. 55.
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\j

s/
45. Men do not understand how that which draws

apart agrees with itself; harmony lies in the bending

back, as for instance of the bow and of the lyre.

V. Bernays, Bhein. Mus. vii. p. 94. Beading iroAiV-

tovos from fragment 56, we obtain the meaning

' opposite tension ' more distinctly.

^1 46. Opposition unites. From what draws apart

results the most beautiful harmony. All things take y/

place by strife.

Quoted by Aristotle as an illustration of the search for

a deeper principle, 'more in accordance with nature.

V 47. Hidden harmony is better than manifest.

"f 48. Let us not make rash conjectures about the

greatest things.

\^ 49. Men who desire wisdom must be learners of very

many things.

•*. 50. For woolcarders the straight and the crooked

paih is one and the same.

.51. Asses would rather have refuse than gold.

52. The sea is the purest and the foulest water ; it

is drinkable and healthful for fishes ; but for men it is

unfit to drink and hurtful.

Quoted by Hippolytos as an example of Herakleitos'

identification of opposites.

,, 53-54. Swine like to wash in the mire; barnyard *

fowls in the dust.
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55. irav epirerov irXrjyy vsfierai.

56 = 45.

57. dyaObv Kal icaicbv ravrov.

58. oi larpol teflvovtss Kalovres irdvrrj ftaaavl%ovres

KaK&s rovs appcoarovvras eirairicovrai firjBsv agtov

fiiadov Xap,ftdvsiv irapa r&v appuxTrovvrwv.

59. avvdyjreias ovXa Kal ov%l o&Xa, tvfitfyepoflsvov

Bia<pep6p,svov, avv&Bov BiaBov sk irdvTwv %v Kal if svos

irdvra.

60. Bikrjs ovvofmo, ovk av rjBeo-av, si ravra fitj rjv.

61. frcS fisv dew Kakd iravra Kal dyadti Kal BiKaia,

dvOpcoiroi Be a fjisv aBtKa vireiXifyao-lv, a Be SiVata.t

62. siBsvai %prj toV iroksfiov sovra %vv6v, Kal Biktjv

epiv • Kal yivofisva irdvra Kat' epiv Kal 'f^pswfisva'f.

63. eari yap eifiappsva irdvrws. . . .

55. Arist. de mundo 6, p. 401 a 8 (Apuleius, de mundo 36 ; Stob.

Eel. i. 2, p. 86). From Cod. Flor. of Apuleius Goldbacher obtains the

following (Zeit. f. d. Oester. Gymn. 1876, p. 496) : Zeis Siravra eiepyerei

dpui us av nva fiepri adfiaros aitrov.

56. V. 45.

57. Arist. Top. alii. 5, p. 159 b 30; Phys. i. 2, p. 185 b 20; Hipp.

Ref. haer. ix. 10; Simpl. in Phys. 11 v. 50, 11 ; 18 v. 82, 23.

58. Hipp. Ref. haer. ix. 10. Cf. Xen. Mem. i. 2, 54 ; Plato, Gorg.

521 e, Polit. 293 b ; Simpl. in Epict. 13, p. 83 d, and 27 p. 178 a.

Vulg. priS'ev, Sauppe |ur)SeVo : vulg. iua9S>v, Wordsworth inaSbv.

Bywater objects to $a<ravl(opres and omits the phrases toui

appuxrrovvras and irapa euv appu<rro/rvruv.

59. Arist. de mundo 5, p. 396 b 12 (Apuleius, de mundo 20 ; Stob.

Eel. i. 34, p. 690).

Stob. VA avWdtya els, Arist. Q <rvvdif/as, OR avv&tyies; Arist.

P, Stob. and Apul. 8\a : Zeller omits «al.

60. Clem. Al. Strom, iv. 3, p. 568. Cf. Pseudo-Herakl. Epist. vii.

61. Sehol. B in II. iv. 4, p. 120 Bk. Cf. Hippokr. de diaeta i. 11

RP. 37 c ; Bernays, Herakl. 22. Probably a Stoic deduction from

Herakleitos, and therefore to be omitted here.

62. Orig. cont. Cels. vi. 42, p. 312. Cf. Plut. de soil. anim. 7,

p. 964 ; Laer. Diog. ix. 8.

Vulg. el Si, Schleierm. elStvat : vulg. ipeiv, Sohl. ipiv.

£63. Stob. Eel. i. 6, p. 178. Vulg. lipappivn, A eittappeva.
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55. Every beast is tended by blows.

Cf. Zeller, i. p. 724: ' Every creature feeds on earth.'

(56. Identical with 45.)

N 57. Good and bad are the same.

58. (Good and bad are one ; at any rate, as Hera-

kleitos says) physicians, who cut and burn and in

every way torment the sick, complain that they do

not receive any adequate recompense from them.

59. Thou shouldst unite things whole and things \/

not whole, that which tends to unite and that which

tends to separate, the harmonious and the discordant ;

from all things arises the one, and from the one all

things.

60. They would not have known the name of justice, \/

were it not for these things.

According to the context in Clement ' these things '

refers to injustice.

"^^ 61. (God, ordering things as they ought to be, perfects

all things in the harmony of the whole, as Herakleitos J

says that) for god all things are fair and good and

Just, but men suppose that some are unjust and others

just.

Cf. Hippocr. de Diaeta (Bernays, Herakl. 22 ; RP 37 c)

Accordingly the arrangements (laws) which men

have made are never constant, either when they

are right, or when they are not right ; but the

arrangements the gods have made are always right,

both those which are right and those which are

not right ; so great is the difference between them.

Ni 62. Men should know that war is general and that

justice is strife ; all things arise and [pass away] through

strife.

^ 63. For they are absolutely destined. . .
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55. irav ip-rmov trXriyf) veparai.

56 = 45.

57. ayadbv ical kokov ravrov.

58. ol larpol rifivovres Kaiovres Travrrj /3ao-avi£oi>re?

tovs dppaxxTovvTas hrairicivTai p.rjhsv a^iov

fucOof Xufi/Savsii' Trapa tuiv appaxTTOvvrav.

59. avvtiyjreias ov\a ical oi%l ovXa, &vp.<psp6fisvov

£ia$*popayor, airvaSov SiaSov iic iravrav %v ical if ivos

60. &'ojj ovvop.a ovk av jJSscrav, el Tavra p.i] r\v.

6 1 . *rm (thv t'soJ Ka\a trdvra ical ayaOa ical Siicaia,

{»$p»iT** i* & pir aStxa virei\t'i<pao-tv. a, Se Bucaia.f

fyut' ou yufiftsm rdirra xar' spiv ical f-xpswfisvaf.

63^ lm yip tifimpftsva -mivrtas. . . .

W. ItttA. * II 1 fil ** p. 401 » - | Apoleins. de mundo 36 ; Stob.

JM. l. & p. Mf. ft— f>i Ttor nf ftfhrn Goldbacher obtains the

MfclMfcC *&*-/. *. OMr. Cymi 18TS. p. 496) : Zfis £ra»ra ««p)r«-«

«. AlfcL tV«tt.^r- l»k»; Pkj •.Sob 20; Hipp-

klA. Ct \«n- Htm. i. i. 54; Plato, Goro.

>m»f tcEpu- IS, p. SS in and 37 p. 118a.

(w ^.ilm : <n&$. xur*i», Wordsworth ju#*ir.

sad omits the phrases T«ij

:■•:

*a



55. Every War i -gaiea. »- kn*fc

Ci 7rf»Twr ;. x "Sk l^ar n >HUCBI1*

(56. ToflTmar tch ?£..

^^1 57. G-:o£ ami a«r hr ~e&- sat

58. iG-:oc im£ mi is int : i± icy rate, ac HSerr.-

kleitos says oir^Bsans. "viu tra ami ram and La

every way i.innarr "iie: ats* iorciu&iii that diey do

not receive any iLiernuue ZEeamneiiae: from. "hem.

59. Thou jcimliis: ~mm Ain^r Thoie ami rfoinre J

not whole, thai -y"n:ir suds 33 unite and Aat which

tends to separate, it; hanfTuniiras and die discordant ;

from all things arises she one. and from the one all

things.

60. They wonld not have known the name of justice, ^

were it not for these things.

According to the context in Clement ' these ihms? '

refers to injustice.

61. (God, ordering things as they ought to be, jxrfeete

all things in the harmony of the whole, as Heraklfiitos

says that) for god all things are fair and good and

Just, but men suppose that some are unjust and other

jolt

jtHippocr. de Diaeta (Bernays, Herakl. 22: EP37'

—"l^rdiiigly the arrangements flaw?

tie are never constant.

^when they are not njsfc

: gods have madeam**.

Li re right tad

'iuC^^
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64. ddvaros sent, okogo, kyepdevres opeofiev, okoctcz. Set

evBovres vtrvos.

65. v. 19.

66. rov /3to5 ovvofia /Stos, epyov Be ddvaros.

67. deol dvrjrol, dvffpairoi dOdvaroi,, ^Sivres tov

sKsivwv Odvarov rov Be SKSivatv fiiov reOvemres.

68. ■^•vyffo-t, yap ddvaros vBwp yeveoSai, vBari Ss

Odvaros yrjv yeveaQai- etc yfjs Be vBap ylvsrai, el; vBaro?

Be ifrvxy.

69. 6B6s dvco Kara fila teal aivrrjy

70. Ijvvbv dp^T) Kal irepas.

71. Tfrvxfis ireipara ovk av egevpoto rraaav iiri-

rropevoiievos oBov.

64. Clem. Al. Strom, iii. 3, p. 520. Cf. Strom, v. 14, p. 712 ; Philo,

de Joseph. 22, p. 59.

66. Sehol. in II. i. 49 ; Cramer, A. P. iii. p. 122 ; Etym. Mag. under

Bios ; Tzetz. Ex. in II. p. 101 ; Eust. in II. i. 49, p. 41. Cf. Hippokr. de

diaeta 21 o&yo/aa rp6<pri, ipyov Si oi^l.

67. Hipp. Ref. haer. ix. 10 ; Herakl. Alleg. Horn. 24, p. 51 ; Maxim.

Tyr. x. 4, p. 107, xli. 4, p. 489 ; Lucian, Vit. auct. 14; Porph. de ant.

nymph. 10 ; Clem. Al. Paed. iii. 1, p. 251 ; Philo, Leg. alleg. i. 33, p. 65,

and Qu. in Gen. iv. 152, p. 360. Human and divine nature identical :

Dio Cass. Frr. i.-xxxv. Ch. 30, i. 40 Dind. ; Stob. Eel. i. 39, p. 768.

Hipp, reads addvaroi BvtitoI, Bvr\ro\ aSdvaroi ; Clement iviomrot

Oeoi, deol &v6pomot.

68. Philo, de incorr. mundi 21, p. 509 ; Aristides Quint, ii. p. 106

Meib. ; Clem. Al. Strom, vi. 2, p. 746 ; Hipp. Ref. haer. v. 16 ; Julian,

Or. v. p. 165 d ; Prokl. in Tim. p. 36 c ; Olympiod. in Plat. Gorg. p. 357

Jahn ; idem, p. 542.

69. Hipp. Ref. haer. ix. 10. Cf. Plato, Phileb. 43 a ; Kleomed. ir.

luredpav i. p. 75 Bak. ; Maximus Tyr. xli. 4, p. 489 ; Tertull. adv. Marc.

ii. 28 Diog. Laer. ix. 8 ; Plotin. Enn. iv. 8, p. 468 ; Iambi. Stob. Eel.

i. 41 ; Hippokr. ir. Tpotpr\s 45; Philo, de incorr. mun. 21, p. 508; and de

somn. i. 24, p. 644 ; and de vit. Mays. i. 6, p. 85 ; Muson. Stob. Flor. cviii.

60 ; M. Antonin. vi. 17.

70. Porphyr. Sohol. B. It. xiv. 200, p. 392 Bek. Cf. Hippokr. ir.

tAwuv 1, ir. Siafrijs 1, 19, ir. TpotpTJs 9. Philo, Leg. all. i. 3, p. 44 ; Plut.

de EI 8, p. 388 c.

71. Diog. Laer. ix. 7; Tertull. de anima 2. Cf. Hipp.Bc/. haer. v. 7.

A
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64. All the things we see when awake are death, ."^ t/

and all the things we see when asleep are sleep.

For various interpretations, v. Teichmuller, i. 97 sq. ;

Zeller, i. 715 ; Patin, Einheitslehre, 19.

65. v. 19.

66. The name of the bow is life, but its work is V/

death.

A similar play on words is found in Fr. 101.

^* 67. Gods are mortals, men are immortals, each/ y

living in the others' death and dying in the others' life. ' )

Cf. Sext. Emp. Pyrrh. iii. 230, R.P. 88.

i

68. For to souls it is death to become water, and for J ^/

water it is death to become earth ; but water is formed I

from earth, and from water, soul.

Clement quotes this as borrowed from Orpheus ; and

Hippolytos also found it in the poets.

69 Upward, downward, the way is one and the (

same.

• 70. Beginning and end are common (to both ways). I

71. The limits of the soul you could not discover,

though traversing every path.
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72. yfrvx^ai reptyis vypfjai yevsaOai.

73. dvrjp okot7 av fieOvady, aysrai virb iraiSos avijfiov

afyaXkofisvos, ovk eiralwv oktj fiaivsi, vyprjv ttjv tyv)(rjv

74-76. avrj yfrvxtj o-o<f>eordrrj tcal apiary.

77. avdpwiros, okws ev eixppovrj <pdos, airrerai diro-

aftivvvrcu.

78. Taur' slvai ^wv tcal tsOvejkos, tcal to eyprjyopos

teal to KaOsvBov, ical veoV Kal yqpaiov rdSs yap fiera-

irea6vra iicsivd Jerri KdKSlva irdXiv fierairsa6vra ravra.

79. alcoV irals iarri iraiXwv ireaasvwv ' iraiBbs rj

ftaaiXijirj.

72. Numen. Porphyr. de antra nymph. 10.

73. Stob. Flor. v. 120. Cf. M. Antonin. iv. 46.

74-76. Plutarch, Rom. 28; Aristid. Quint, ii. p. 106; Porphyr. de

antronymph. 11 ; Synesius.de insomn. p. 140 aPetav.; Stob. Flor. v. 120 ;

-Glykas, Ann. i. p. 74 b ; Eustath. II. xxiii. 261, p. 1299, 17.

Beading avyb £rjp^ tyvxh (Bywater 75 and 76) ; Philo, Euseb. P. E.

viii. 14, p. 399 ; and de prov. ii. 109, p. 117 ; Muson. Stob.

Flor. xvii. 43 ; Plut. de csu earn. i. 6, p. 995 e ; and de def.

orac. 41, p. 432 f ; Clem. Al. Paedag. ii. 2, p. 184 ; Galen, ir.

rav rijj tyvxris WS>v 5, i. p. 346 Bas. ; Hermeias on Plato,

Pliacdr. 73; Porphyr. cupoptx. irpbs to vorfra 33, 78. 'Ac

suspicor illud avyii irrepsisse pro aft) ; quod aliquis exposuerit

ilia voce £ity>«, unde orta est ilia lectio,' Stephan. Foes. Phil.

p. 139.

77. Clem. Al. Strom, iv. 22, p. 628.

Bywater emends the text of Clement to read : &vdpairos Stus if

ev<pp6vri tpdos airrerai, u<ravrus bKoQavkv tiii/eis-. £uv Se oirertti

reBve&ros evhuv, &iroaf&e<rdeU oi|t is. eyprjyop&s &retetol eSSovtos,

and compares Sext. Emp. Math. vii. 130 ; Seneca, Epist. 54.

78. FluLConsol.adApoll. 10, p. 106 e; and de EI 18, p.392D. (Ber-

nays, Bhein. Mus. vii. p. 100, thinks that more of the contents of these

passages is drawn from Herakleitean sources.) Clem. Al. Strom, iv. 22,

p. 628; Sext. Emp. Pyrrh. iii. 230 ; Tzetz. Chil. ii. 722.

79. Hipp. Rcf. haer. ix. 9. Cf. Clem. Al. Paed. i. 5, p. 1ll ; Iambi.

Stob. Eel. ii. 1, p. 12; Prokl. in Tim. 101 f; Plato, Legg. i. 644 d, x. 903d ;

Philo, de vit. Moys. i. 6, p. 85 ; Plut. de EI 21, p. 393 e ; Luoian, vit.

auct. 14.
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72. It is a delight to souls to become wet. <? \/

a beardless

goes, for his soul is wet.

m 74. The dry soul is wisest and best.

Byw. 75. A dry beam is the wisest and best soul ;

Fr. 76. Where the earth is dry, the soul is wisest and best.

If Fr. 74 is the genuine form, the corruptions are

very early. We cannot, however, regard all three

forms as genuine, and it is at least doubtful whether

Fr. 75 expresses a Herakleitean idea.

Zeller and others add to Fr. 74 the rest of the phrase

in Plutarch, ' flashing through the body as light

ning through the cloud.'

77. Man, like a light in the night, is kindled and

put out.

78. Life and death, and waking and sleeping, and

youth and old age, are the same ; for the latter change

and are the former, and the former change back to the

latter.

78. Whenever a man gets drunk, he is led about by | \?

leardless boy, stumbling, not knowing whither he I •

79. Lifetime is a child playing draughts ; the king

dom is a child's.

Clement understood alwv to be Zeus ; Hippolytos made

it equivalent to aiwvtos, the eternal (king).

*V-
Li

■ V



44 THE FIRST PHILOSOPHERS OF GREECE

80. eBt^rjadfiTjv ifiewvrov.

81. irorafiolai toiai avroiai ififtaivofiev te ical ovk

ififtalvofiev, sifiev ts ical ovk eifiev.

82. icdfiaros eari rails avrois fmo'xOsiv Kal dp^eadai.

83. peraftaKkov dvairaverai.

84. Kal 6 kvkscov huararai fir) Kivsofievos.

85. viicves Ko-rrpiwv sKfSXrjrorepoi.

86. ysvofisvoi %d>eiv Wekovai fiopovs t' e^siv • [jiaXkov

Si dvairaveadai^] icai iralBas KaraXehrovai fiopovs

yevsorOai.

90. rovs KadsvSovras ipydras etvai [ical o-vvepyoitf\

r&v iv Tea Kuafiw yivofiSvcav.

80. Plut. adv. Colot. 20, p. 1118 c; Dio Chrys. Or. 55, p. 282; Tatian,

Or. ad Oraec. ; Diog. Laer. ix. 5 ; Plotin. Erin. iv. 8, p. 468 ; Julian, Or.

vi. p. 185 a ; Prokl. on Tim. 106 e ; Suidas s. v. ir-<meto5/«>s. Cf. Clem.

Al. Strom, ii. 1, p. 429 ; Plotin. Enn. v. 9, p. 559 ; Hesyohius 4Sl(n<ra.

81. Herakl. Allcg. Horn. 24 ; Seneca, Epist. 58. Cf. Epicharm. Fr.

B 40 Lorenz.

82. Plotin. Enn. ix. 8, p. 468; Iambi. Stob. .EcU.41, p. 906; Aeneas

Gaz. Theophrast. p. 9 Barth. Cf. Hippokr. ir. Sio(ti)s i. 15 ; Philo, de

cherub. 26, p. 155.

83. Plotin. Enn. iv. 8, p. 468 and p. 473 ; Iambi. Stob. Eel. i. 41, p.

906 and p. 894 ; Aeneas G. Theophrast. p. 9 and p. 11.

84. Theophrast. *,. l\lyyav 9, p. 138 Wim. ; Alexand. Aphr. Probl.

p. 11 Usen. Cf. M. Antonin. iv. 27.

MSS. Alexander, mK\eivv and IVtotoi : Theophrast. begins the

sentence with p4), corr. Bernays.

85. Strabo, xvi. 26, p. 784 ; Plutarch, Qu. conv. iv. 4, p. 669 a ; Pollux,

Onom. v. 163; Origen, c. Ccls. v. 14, p. 247 (quoting Celsus, v. 24,

p. 253) ; Julian, Or. vii. p. 226 c. Cf. Philo, de profug. ii. p. 555 ;

Plotin. Enn. v. 1, p. 483; Schol. V. ad II. xxiv. 54 ( = Eustath. ad J7.

p. 1338, 47) ; Epictet. Diss. ii. 4, 5.

86. Clem. Al. Strom. iii. 3, p. 516. Mullach assigns the bracketed

words to Clement.

87-89. Plut. de orac. def. 11, p. 415 E, andef. Plae.phil. 24, p. 909 ;

Censorin. de D. N. 17 ; Io. Lydus, de mensibus iii. 10, p. 37, ed. Bonn

(Crameri A. P. i. p. 324) ; cf. Philo, Qu. in gen. ii. 5, p. 82. These

passages do not yield any definite fragment of Heraklcitos.

90. M. Antonin. vi. 42. Pfleiderer rejects «al <rwepyoiis.
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80. I inquired of myself.

The translation follows the sense in Diogenes ; in

Plutarch it is parallel with the Delphic oracle,

'I have sought to know myself.'

81. In the same rivers we step and we do not step ;

■we are and we are not.

Cf. Fr. 41. v ' -\ /- - - v\A ^

82. It is weariness to toil at the same things, and to *

be subject to them.

88. Changing it finds rest. ^

\j 84. Even a potion separates into its ingredients

when it is not stirred.

^ 85. Corpses are more fit to be thrown -away than

dung.

86. Being born they wish to live and to meet death,

[or rather to find rest,] and they leave behind children

to die.

87. Thirty years make a generation, according to Hera-

kleitos. 88. Not without reason does Herakleitos call a

month a generation. 89. A man may become a grandfather

in thirty years.

•L 90. The sleeping are workmen (and fellow-workers) .,

in what happens in the world.
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. /

_..-—91. %vxqil Sctti •rraai to <f>povseiv. %iiv votp Xeyovras

lo-^vpl^eoSai xpij ra %vvSt iravrcov, OKcoo-irep vofiw ttoXis

Kat ttoXv ia%yporspws. rpscpovrai yap irdvres ol

dvdpunreioi vofiot iiirb svbs tov delov • Kpareei yap

roaovrov OKoaov edeXsi ical e^apKhi irdai ical irepi-

yivsrai.

92. rov Xoyov $' sovros gvvov, £d>ovai ol iroXXol d>s

lilrjv Sx0Vrss tppovrjo-iv.

93. co fidXio-ra Birjvsicsws bfiiXsovo-i* rOVrep Bia<f>e-

povrai.

94. ov Bel waitSp KadsvBovras iroislv koX Xeyeiv.

95. toIs syprjyopoaiv eva ical koivov koajiov elvai,

rwv Be KoifiCOfievcov eicaarov sis "Biov diroo,rps<f>eadai.

96. rjOos dvdpwireiov p.sv ovk e%ei yvwfias, delov he

97. avrjp vqirios rjKovae irpbs Balfiovos onwairep irals

irpbs dvBp6s.

100. pAyeadai xprj tov Brjfiov virep tov vofiov okcos

virsp rei^sos.

91. Stob. Flor. iii. 84. Cf. Kleanth. H. Zeus 24 ; Hippokr. ir. rpoQrjs

15 ; Plut. de Isid. 45, p. 369 a ; Plotin. Enn. vi. 5, p. 668 ; Empedokles,

v. 231 Stn.

92. Sext. Emp. Math. vii. 133, where the quotation is apparently

longer. Burnett, 140, n. 35, acutely suggests <ppoveeiv for \iyov.

93. M. Anton in. iv. 46.

94. M. Antonin. iv. 46.

95. Plut. de superst. 3, p. 166 c. Cf. Hippolyt. lief. hacr. vi. 26 ;

Iambi. Protrept. 21, p. 132 Arcer. The form is Plutarch's.

96. Origen, c. Cels. vi. 12, p. 291.

97. Origen, c. Cels. vi. 12, p. 291. Cf. M. Antonin. iv. 46 Bern.

Sa^fiovos E. Petersen, Hermes, 1879, xiv. 304i

98. Plato, Hipp. Maj. 289 b. Cf. M. Antonin. iv. 16.

99. Ibid. 289 a. The words of Herakleitos cannot be restored. Cf. ./

Plotin. Ennead. vi. p. 626 ; Arist. Top. iii. 2, 117 b 118.

100. Diog. Laer. ix. 2.
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^

•^
91. Understanding is common to all. It is neces- V/

sary for those who speak with intelligence to hold fast ^

to the common element of all, as a city holds fast to- \}>

law, and much more strongly. For all human laws ■/ '

are nourished by one which is divine, and it has

power so much as it will ; "and it suffices for all things

and more than suffices.

92. And though reason is common, most people live- ^

as though they had an understanding peculiar to them

selves.

93. With what they most constantly associate, with v

this they are at variance.

94. It is not meet to act and speak like men asleep.*"'

Cf. Fr. 2 and 90. >Vs yt ou. Q ^^

\i 95. They that are awake have one world in common r

but of the sleeping each turns aside into a world of his

own.

96. For human nature has not wisdom, but divine

nature has.

97. Man is called a baby by god, even as a child is-

by man.

The translation is Burnett's, following the suggestion

of Petersen in Hermes xiv. 1879, p. 804.

Fr. 98. And does not Herakleitos, whom you bring

forward, say this very thing, that the wisest of men will ap

pear as an ape before God, both in wisdom and in beauty

and in all other respects ? Fr. 99. You are ignorant, sir,

of that fine saying of Herakleitos, that the most beautiful

of apes is ugly in comparison with beings of another kind,

and the most beautiful of earthen pots is ugly in compari

son with maidenkind, as Hippias the wise man says.

^J 100. The people ought to fight for their law as for

a wall.

s'
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101. fiopoi jie^oves jj1i^ovas p.olpas Xay^dvovai.

102. aprjMpcirovs 0sol rtfiwai ical avdpcoiroi.

103. vfipiv xpr) o-ftsvvveiv rj ■rrvpicavqv.

104. dvdpdnroiai yivsaOai oKoaa deXovai ovk dp.eivov.

vovaos iiyieiav iiroirjae ejSv ical ayad6v, Xifibs Kopov,

icafiaros avairavaiv.

105. Ovfiw fid%sffdai j(aXe"rr6v o ri yap av XP^^V

ylvsadai, tfrvxrjs wvssrai.

106. javdpwiroiai iraai fiersari ytyvdxriceiv savrovs

ical aaxppovelv^.

107. 'fo-GHppovsiv apsrij fieyiarrj- ical aoabnj aXrjOea

Xiyeiv ical irotslv Kara <f>vaiv eiraiovras\.

108-109. afia0irjv dp.zivov Kpvirreiv epyov Be sv

avian ical irap' olvov.

110. vofios ical fiovXy irstOsadai evos.

101. Clem. Al. Strom, iv. 7, p. 586 ; Theodor. Ther. viii. p. 117, 33.

Cf. Hipp. Ecf. haer. 8. Theodor. reads p6voi.

102. Clem. Al. Strom, iv. 4, p. 571 ; Theodor. Ther. viii. p. 117, 33.

103. Diog. Laer. ix. 2. M Cobet aftewivai, L <r&evvbiiv.

104. Stob. Flor. iii. 83, 4. Cf. ebapeorri<ris, Clem. Al. Strom, ii.

21, p. 497 ; Theodor. Ther. xi. p. 152, 25.

105.iArist. Eth. Nik. ii. 2, p. 1105 a 8 ; and Eth. End. ii. 7, p. 1223 b

22; and Pol. v. 11, p. 1315 a 29 ; Plut. de cohib.ira9, p. 457 d; and

Erot. 11, p. 755 d ; Iambi. Protrep. p. 140 Arc. ; and Coriol. 22.

106. Stob. Flor. v. 119. Neither this nor the following fragment can

be regarded as genuine.

107. Stob. Flor. iii. 84.

108. Plut. qu. conv. iii. prooem. p. 644 f ; and de audien. 12, p. 43 d ;

and virt. doc. posse 2, p. 439 d ; Stob. Flor. xviii. 32.

109. Stob. Flor. iii. 82 Kpiirreiv apaBiriv Kpiaaov tj h rb fiiaov <pepnv.

A variation of 108.

110. Clem. Al. Strom, v. 14, p. 718 (Euseb. P. E. xiii. 13, p. 681).

Euseb. flov\rj, Clem. $ov\ii. Kai is suspicious.
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101. Greater deaths gain greater portions.

102. Gods and men honour those slain in battle.

103. Wantonness must be quenched more than a

conflagration.

NS^ 104. It is not good for men to have whatever they

want. Disease makes health sweet and good ; hunger,

satiety; toil, rest.

|\y 105. It is hard to contend with passion ; for what

ever it desires to get it buys at the cost of soul.

106. It is the part of all men to know themselves and

to be temperate. 107. To be temperate is the greatest

virtue; and it is wisdom to speak the truth and to act

according to nature with understanding.

108. It is better to conceal stupidity, but it is an

effort in time of relaxation and over the wine.

V 109. It is better to conceal ignorance than to put

it forth into the midst.

110. It is law to obey the counsel of one.

E
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111. rls yap avr&V voos rj <pprjv ; \Brjfiwv\ doiBolai

sttovrai Kal BiBao-KdX<p xpeoavrai 6fitkep, ovk sIBotss otl

ttoXKoI leaKol, oXlyoi Be ayadoL alpsvvrai yap sv avrla

iravro)v ol apMrroi, kXsos usvaov Ovejtwv, oi Be ttoXXol

KeKopifvtai OKaxnrep Kr?jvsa.

112. Iv Hpirjvrj -Blas sysvsro 6 TsvrdfJtSd) ov irXewv

Xoyos rj tS)V aXXcov.

113. sh ifiol fivptoi, edv apiarois rj.

114. afjiov 'E^fatoiS' rjftrjBbv dirdy^aadai izdai Kal

rols dvrjfto1s rrjv ttoXiv KaraXittelv, o'itlvss 'EpfioBwpov

dvBpa ewvrtav ovrjia-rov igsftaXov, (pdvres- rjp.iwv firjBe

SIs ovrjiaros earco, si Be prj, dXXrj Be Kal fiet' dXXcov.

115. Kvvss Kal fiav&vai bv av fjlej yivwo-Koxri.

116. attiarlri Bia<f>vyydvsi firj yivcoo-KeaOai.

117. ySXaf dvdpanros sttI iravrl Xoyw eirrorjaOai

<plXeSl.

118. Boksovtcov 6 BoKipcoraros y1vdxTKel <pvXdo-aeiv •

Kal p.evrOi Kal BUrj KaraX^erai tysvBi(ov rsKrovas Kal

fidprvpas.

111. Clem. Al. Strom, v. 9, p. 682; and iv. 7, p. 586; Prokl. on Alkib.

p. 255 Creuz, ii. 525 Cous. Clement omits first clause ; Proklos ends

with aya9ol.

Some MSS. omit uutuv; Prokl. alSovs riiri6uv re Kal SiHaaicd\a

xpeiun' re ifil\tp ouk. Clem. Kal v6poi<ri xPe*<r"a' fy*&¥ e'Sifros.

MSS. p. 682 ivavrla. Eestored by Bernays, Heraclit. i.

p. 34.

112. Diog. Laer. i. 88.

113. Galen, ir. Siayviiaeus a<pvyixS>v 1. 1. iii. p. 53 ed. Bas. ; Symmachus,

j£pist. ix. 115 (105 Paris 1604) ; Theod. Prod, in Lazerii Misc. i. p. 20 ;

and Tetrastich, in Basil, i. (fol. k 2 vers. ed. Bas.) ; Diog. Laer. ix. 16 ;

Cieero, ad Att. xvi. 11 ; Cf. Seneca, Ep. 7.

114. Strabo, xiv. 25, p. 642 ; Cicero, Tusc. v. 105 ; Muson., Stob.

Flor. xl. 9 ; Laer. Diog. ix. 2 ; Iambi, de vita Pyth. 30, p. 154 Arc Cf.

Lucian vit. auct. 14.

115. Plut. An seni sit ger. resp. vii. p. 787.

116. Plut. Coriol. 38 ; Clem. Al. Strom, v. 13, p. 699. Clem, airurrlil.

117. Plutarch, de audiendo 7, p. 41a ; de and. poet, p. 28d.

118. Clem. Al. Strom, v. 1, p. 649. Bergk Q\vd<raeiv, Bernays By-

water irXdWeu".
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^l 111. For what sense or understanding have they?

They follow the bards and employ the crowd as their

teacher, not knowing that many are bad and few good.

For the very best choose one thing before all others,

immortal glory among mortals, while the masses eat

their fill like cattle.

112. In Priene was born Bias son of Teutamas, who

is of more account than the rest.

Diogenes adds the apothegm ' most men are bad.'

(113. To me one man is ten thousand if he be the

best.

114. The Ephesians deserve to be hanged, every one

. that is a man grown, and the youth to abandon the city,

for they cast out Hermodoros the best man among them,

saying :—Let no one among us be best, and if one be

best, let him be so elsewhere and among others.

^•nI f 115. Dogs also bark at those they do not know.

fl *< 116. As the result of incredulity (divine things) miss

being known.

Either because men are incredulous, or the things in

credible. Cf. Zeller, Phil. Gr. i." 574a 2. Gomperz

combined this with fragment 10.

117. The fool is wont to be in aflutter at every word.,

118. The most esteemed of those in estimation knows

how to be on his guard ; yet truly justice shall overtake

forgers of lies and witnesses to them.

If the reference is to Homer, read wAtWtn', ' knows

how to create myths.'

f: 2 s
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119. tov"Qfirjpov afjiov sk twv dyojvwv iKftaWeaOai

icai pairi^eaOai, Kal 'Ap%iXo^ov ofioicos.

121. rjdos dvdpwirco Baifiwv.

122. avOpdnrovs fiivsi rsXSVrrjo-avras aaaa ovK

sXirovrai ovBe Boksovo-i.

123. svOa fSsoWtt liraviaraadai Kal <f>vXaicas yive-

adai eysprl ^dvrcov Kal vsicp&v.

124. vvktittoXoi, fj,dyoi, fidK^oi, Xrjvai, fivarai.

125. Td yap vofiiX,6psva Kat' dvdpanrovs fivcmjpia

dvispcoari fivsvvrai.

126 = 1306.

127. si firj yap Aiovvo-tp irofiirrjv eirotsvvrO Kal

vfivsov do-fj,a alBoiourt, dvaiBso-rara sipyaat' dv o)vtos

Be^'AiBtjs Kal AtoVuaos. oteo) fialvovrai Kal Xrjval^ovai.

119. Diog. Laer. ix. 1. Schleiermacher attributes to H. on the basis

of Schol. Ven. A. on Iliad xviii. 251 Eustath. 1142, 5 ; Bywater suggests

Herakleides and compares Eust. p. 705, 60, and Achilles Tat. Isag. p.

124 n Petav.

120. Seneca, Ep. 12 ' TJnus dies par omni est.' The Greek cannot

be restored from Plutarch, Camill. 19 tpitxiv fi^epas cnrda-ris plav oZaav.

121. Plutarch, Qu. Plat. i. 2, 999e ; Alex. Aphrod. defato 6, p. 16 {de

anima ii. 48, p. 150) ; Stob. Flor. civ. 23. Cf. Pseudo-Herakl. Ep. 9.

122. Clem. Al. Strom, iv. 22, p. 630 ; Protrept. 2, p. 18 (Euseb. P. E.

ii. 3, p. 66) ; Theodoret. Ther. viii. p. 118, 1. Cf. Themist. (Plut.) in

Stob. Flor. cxx. 28.

123. Hippolyt. Bef. haer. ix. 10 ; the fragment is quoted to show that

Herakleitos believes in the resurrection of the flesh, and recognises that

god is the cause of this resurrection. Cf. Clem. Al. Strom, v. 1, p. 649.

Sauppe suggests Ma Bebv 5ei . . . tpi\aKa, Bernays tvBatie Uvras :

MSS. 4yeprt£6vruv, corr. Bernays. Schuster suggests Salpav

4Be\ei ZvdaSe 46vtl 4irii<rrcurdal Kal <pv\aKbs K. r. A.

124. Clem. Al. Protrept. 2, p. 18 (Euseb. P. .E.ii.3, p. 66).

125. Clem. Al. Protrept. 2. p. 19 (Euseb. P.E. ii. p. 67). Bywater

compares Arnobius adv. nat. v. 29.

126. (v. 130.)

127. Clem. Al. Protrept. 2, p. 30. MSS. iiroiovvro, corr. Lobeck:

MSS. elpya<rrai, corr. Schleierm. Clem. Al. Sreip, Plutarch, de Isid. 28,

p. 362a .Jte ovv . . . \ripalvovtriv.

128. Iamblich. de Myst. v. 15. The Greek text cannot be restored.



HEIIAKLEITOS 53

119. (He used to say that) Homer deserved to be cast

out of the lists and flogged, and Archilochos likewise.

--^-J 120. One day is equal to every other.

^nJ 121. Character is a man's guardian divinity.

122. There awaits men at death what they do not

expect or think.

123. Then [it is necessary] that God raise them up, ° <j

and that they become guardians of the living and the

dead.

Or adopting Sauppe's conjectures in full ' thathe become

a watchful guardian. . .'

124. Night-walkers, wizards, bacchanals, revellers,

sharers in the mysteries.

125. For what are esteemed mysteries among men

they celebrate in an unholy way.

127. For if it were not to Dionysos that they made

the procession and sang the song with phallic symbols,

their deeds would indeed be most shameful ; but Hades

and Dionysos are the same, to whomever they go mad

and share the revel.

128. I distinguish two kinds of sacrifices ; those of men

altogether purified, which would occur rarely, as Hera-

kleitos says, in the case of a single individual, or of some

very few men easily counted ; secondly, those that are

material and corporeal and composite through change, such

as are in harmony with those who are still restrained by the

body.

V

r
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J

129. aicsa.

130. Kadalpovrai Bs aifiari fiiaivofievoi uxnrsp av ei

tis ss irrjXbv ififtas irrjXoi airovi^oiTo. fiaivso-dai S' av

&OK01rj, ei TtJ avrbv dvdp(oiro>v eirMppdaairO ovtcO

iroieovra. ical tois dydXfiaai tovteoicti sv^ovrai,

OKoloV e'i rIS rOIS SdytiOtCTt XeO-yrjVSVOlrO, OX) r1 JlVWaKCOV

n \ > £> r/ r/ / 5

veovs ovo rjp(oas oitivss Siai,

130a. ei deoi elai, iva ri dprjvesre avrovs ; si Be

0prjvssrs avrovs, flejketi rovrovs rjysso-0s dsovs.

Spurious Fragments.

1.31. iravra ,tyvx&v slvai icai Saifiovcov irkrjprj.

132. trjv te oirjaiv Iepav voaov ekeye ical tejv opaaiv

,^revSeaffai.

133. eyicaXvirreos eicaaros 6 fiaraiws ev Bogy ysvo-

flSVOS.

129. Iamblioh. de Myst. i. 11.

130. Greg. Naz. Or. xxv. (xxiii.) 15, p. 466, ed. Par. 1778 irr)\f .irn\bv

Ka9aip6vrav. Elias Cretensis on the Gregory passage (cod. Vat. Pii II. 6,

fol. 90 r) gives first thirteen words (Byw. 130). Cf. Apollonius, Ep. 27.

Byw. 126, the last sentence, from Origen, c. Cels. i. 5, p. 6 (quoting Cel-

sus) ; and in part vii. 62, p. 384, Clem. Al. Prot. 4, p. 44. The whole

passage, lacking the last eight words, is published by Neumann, Hermes

xv. 1880, p. 605 (cf. also xvi. 159), from fol. 83 a of a MS. entitled

Xprj<rjuol 9euv (containing also works ascribed to Justin Martyr) formerly

in the Strassburg library.

This same MS. gives the following fragment, the last clauses of

which Neumann joins to the passage as given in the text: 8aip6vuv

ayd\fia<riv e^xoVral o^K ctKoiovaiv, SStnrep aKQuoiev, ovk oleeoSlSov<rip, &<rKep

ovk a.iraito?ev.

130a. Given by Neumann from the Strassburg MS. just referred to-

The saying is attributed to Xenophanes by Aristotle, Bhet. 23 ; 1400 b 5

and Plutarch, v. infra, p. 78.

131. Diog. Laer. ix. 7.

132. Diog. Laer. ix. 7. Cf. Floril. Monac. 195, p. 282.

133. Apollonius, Ep. 18.
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129. (Herakleitos fittingly called religious rites) cures

(for the soul).

130. They purify themselves by defiling themselves

^- with blood, as if one who had stepped into the mud were

to wash it off with mud. If any one of men should

observe him doing so, he would think he was insane.

And to these images they pray, just as if one were to

converse with men's houses, for they know not what gods

and heroes are.

\*J 180a. If they are gods, why do ye lament them ? And

if ye lament them, no longer consider them gods.

The fragment in the critical notes reads : ' To images

of gods they pray, to those who do not hear, as

though they might hear ; to those who do not

answer, as though they might not make request.'

131. All things are full of souls and of divine spirits.

132. He was wont to say that false opinion is a sacred

disease, and that vision is deceitful.

138. Each one who has come to be esteemed without

due grounds, ought to hide his face.

V
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134. olrjais irpoKoirrjs iyKOirrj irpokoirrjs.

135. tejv iraiBelav krepov rfkiov slvai toIs irsiraiSev-

iievois.

136. rj svKaipos %a/Jts Xifiw KaOdirsp rpocprj apfiOr-

rovaa trjv rrjs yfrv^rjs svBeiav iarai.

137. avvrOfiQ)ra,rtjv 6&bv 6 aiirbs eXsysv sis svBo^iav

to yeveo-0ai ayaffov.

_ 134. Floril. Monac. 199, p. 283. Cf. Philo, ap. loan. Dam. S. P.

693 e, fr. p. 652 Mang. Stob. Flor. iv. 88 credits it to Bion ; Maxim.

Conf. Serm. 34, p. 624 Combef.

135. Floril. Monac. 200, p. 283.

136. Maximus Conf. Serm. 8, p. 557.

137. Maximus Conf. Serm. 46, p. 646.

138. Schol. ad Eurip. Hek. 134, i. p. 254 Dind.

Translation.

134. False opinion of progress is the stoppage of

progress.

135. Their education is a second sun to those that

have been educated.

136. As food is timely in famine, so opportune

favour heals the need of the soul.

137. The same one was wont to say that the shortest

way to glory was to become good.

138 Timaios wrote thus : So Pythagoras does not

appear to have discovered the true art of words, nor yet

the one accused by Herakleitos, but Herakleitos himself is

the one who is the pretender.
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Passages in Plato and Aristotle referring to

Herakleitos.

Plato, Theceet. 160 d. Homer, and Herakleitos, and

the whole company which say that all things are in,

motion and in a state of flux. Cf. 152 d h.

Kratylos, 401 d. According to Herakleitos all things!

are in motion and nothing abides. Cf. 402 a, and frag./

41 ; also 412 d, 440 c.

Plato also alludes to fragments 32, 45, 98-99.

Aristotle: Topica i. 11, 104 f 21. All things are in|

motion, according to Herakleitos.

Top. viii. 5 ; 155 f 30. Wherefore those that hold

different opinions, as that good and bad are the same

thing, as Herakleitos says, do not grant that the opposite

cannot coexist with itself ; not as though they did not

think this to be the case, but because as followers of

Herakleitos they are obliged to speak as they do.

Phys. i. 2 ; 185 b 19. But still, if in the argument all \

things that exist are one, as a cloak or a himation, it

turns out that they are stating the position of Herakleitos ;

for the same thing will apply to good and bad, and to

good and not-good, so that good and not-good, and man

and horse, will be the same ; and they will not be argu

ing that all things are one, but that they are nothing,

and that the same thing applies to such and to so much.

Phys. iii. 5 ; 205 a 3. As Herakleitos says that all |

things sometime become fire.

De coelo i. 10; 279 b 16. And others in their turn

say that sometimes combination is taking place, and at

other times destruction, and that this will always con

tinue, as Empedokles of Agrigentum, and Herakleitos of

Ephesos.

De anima i. 2 ; 405 a 25. And Herakleitos alsol

says that the first principle is soul, as it were a)

V
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fiery exhalation, of which all other things consist ;\

for it is the least corporeal and always in a state or

flux, and the moving is known by the moving ; and he

agreed with most thinkers in holding that things are in

motion.

De part anim. i. 5 ; 645 a 17. And as Herakleitos is

reported to have said to strangers who wanted to meet

| him, who stopped when they entered and saw him

f getting warm by an oven—for he bade them enter boldly,

since, said he, gods are here—so should one enter upon

the investigation of each of the animals without timidity,

as there is in them all something natural and beautiful.

Met. i. 3 ; 984 a 7. Hippasos of Metapontum and

Herakleitos of Ephesos call fire the first cause. Cf.

996 a 9, 1001 a 15.

Met. iii. 3 ; 1005 b 24. For it is impossible for any

one to postulate that the same thing is and is not, as

some think Herakleitos says.

Met. iii. 5 ; 1010 a 13. V. Frag. 41-42, supra.

Met. iii. 7 ; 1012 a 24. For the word of Herakleitos, \

that all things are and are not, seems to make all things /

true.

Met. x. 5 ; 1062 a 32. For one might ask Herakleitos

himself after this manner and speedily compel him to

agree that it is never possible for opposite statements to

be true about the same things. Cf. 1063 b 24.

Met. xii. 4 ; 1078 b 12. For the doctrine of ideas is

held by its supporters because they are convinced by

Herakleitos's words in regard to the truth, viz., that all

things perceived by the senses are always in a state

of flux ; so that if there is to be a science and a know

ledge of anything, it is necessary to assume the existence

of other objects in nature besides those that are perceived

by sense, for there can be no science of things in a state

of flux.

/
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Eth. ii. 3; 1105 a 8. It is harder to fight against

pleasure than against anger, as Herakleitos says. "

Eth. vii. 3 ; 1146 b 30. For some believe their

opinions no less strongly than what they know by scientific

procedure ; and Herakleitos is an example of this.

Eth. viii. 2; 1155 b 4. And Herakleitos says that

opposition unites, and that the most beautiful harmony

results from opposites, and that all things come into

being through strife.

Eth. x. 5; 1176 a 6. As Herakleitos says, an ass

would prefer refuse to gold, for natural food is sweeter

to asses than gold.

Sext. Emp. adv. Math. vii. 129. According to Hera

kleitos we become intelligent when we get this

divine reason by breathing it in, and in sleep we

are forgetful, but on waking we gain our senses

again. For in sleep since the pores of the senses are

closed, the mind in us is separated from what is

akin to it in what surrounds us, and its connection

through pores is only preserved like a sort of

root ; and being cut off it loses its former power of

memory ; but when we wake it peeps out through

the pores of sense as through little doors, and

entering into connection with what surrounds us it

regains the power of reason.

Passages referring to Herakleitos in the

' DoXOGRAPHISTS.'

Ar. Did. Epit. 39, 2; Dox. 471. Zeno as well as

Herakleitos says that the soul is a perceptive exhalation.

The latter desiring to make it clear that souls always

gain mental faculties by giving forth exhalations, likened

them to rivers ; and these are his words : (Fr. 42) ' Other

and yet other waters are flowing on upon those who step

in the same rivers.'

Sim. in Phys. 6r ; Dox. 475. (Theophrastos says)

V
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X

Hippasos of Metapontum and Herakleitos of Ephesos

teach that the one is moved and limited, but they make

fire the first principle and derive all things from fire by

condensation and rarefaction, and again they resolve

them into fire since this one thing is the essential

nature underlying their appearance ; ( for Herakleitos

says that all things are transformations of fire [yrvpos

afj,oifiijv], and he finds a certain order and definite time

in the changes of the universe according to a fated

[sifiapfievrji/] necessity. I

Theoph. de Sens. 1 ; Box. 499. The followers of

Anaxagoras and Herakleitos say that men perceive by

the presence in themselves of the opposite quality. ■

Phil, de Piet. 14, 25 ; Dox. 548. (Chrysippos) in

his third book says that the universe is one of the beings

endowed with sense, fellow-citizen with men and gods,

and that strife and Zeus are the same thing,' as Hera

kleitos says.

Hipp. Phil. 44 ; Dox. 558. Herakleitos the Ephesian,

a philosopher of the physical school, was always lament

ing, charging all men with ignorance of the whole of life,

but still he pitied the life of mortals. For he would say

that he himself knew all things, but that other men knew

nothing. His language agrees quite well with that of

Empedokles when he says that strife and love are the

first principles of all things, and that god is intelligent

fire, and that all things enter into a common motion

and do not stand still. And as Empedokles said that

the whole region occupied by man is full of evils, and

that the evils extend from the region about the earth as

far as the moon but do not go farther, inasmuch as all

the region beyond the moon is purer, so also it seemed to

Herakleitos.

Epi. adv. Haer. iii. 20 ; Dox. 591. Herakleitos the

Ephesian, son of Bleson, said that fire is the source of
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all things, and that all things are resolved into fire

again.

Galen, His. Phil. 62 ; Dox. 626. Herakleitos says

that the sun is a burning mass, kindled at its rising,

and quenched at its setting.

Herm. I.G.P. 13; Dox. 654. Perhaps I might

yield to the arguments of noble Demokritos and want

to laugh with him, unless Herakleitos led me to the

opposite view as he said weeping : Fire is the first

principle of all things, and it is subject to rarefaction

and condensation, the one active, the other passive, the

one synthetic, the other analytic. Enough for me, for I

am already steeped in such first principles.

Aet. i. 3 ; Dox. 283. Herakleitos and Hippasos say

that the first principle of all things is fire ; for they say

that all things arise from fire and they all end by

becoming fire. As this is quenched all things come

into the order of the universe ; for first the dense part

of it contracting into itself becomes earth, then the

earth becoming relaxed by fire is rendered water in its

nature, then it is sublimated and becomes air ; and again

the universe and all bodies are consumed by fire in the

conflagration. [Fire then is the first principle because

all things arise from this, and the final principle because

all things are resolved into this.]

Aet. i. 5 ; Dox. 292. Hippasos of Metapontum and

Herakleitos the Ephesian say that the all is one, ever

moving and limited, and that fire is its first principle.

Aet. i. 7 ; Dox. 303. Herakleitos says that the

periodic fire is eternal, and that destined reason working

through opposition is the creator [Brjfiiovpybv~\ of things.

Aet. i. 9 ; Dox. 307. H. et al. declare that matter

is subject to change, variation, and transformation, and

that it flows the whole through the whole.

Aet. i. 13 ; Dox. 312. H. introduces certain very
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small and indivisible particles (or H. seems to some to

leave particles, instead of the unity).

Aet. i. 23 ; Dox. 320. H. denies rest and fixed

position to the whole ; for this is the attribute of dead

bodies ; but he assigns eternal motion to what is eternal,

perishable motion to what is perishable.

Aet. i. 27 ; Dox. 322. H. says that all things happen

according to fate and that fate itself is necessity. Indeed

he writes ' For it is absolutely destined.' (Frag. 63.)

Aet. i. 23 ; Dox. 323. H. declares that reason, pervad

ing the essence of the all, is the essence of fate. And

it is itself ethereal matter, seed of the generation of the

all, and measure of the allotted period.

Aet. ii. 1 ; Dox. 327, Herakleitos et al. The universe

is one. 4 ; Dox. 331. The universe is generated not

according to time, but according to thought. 11 ; Dox.

340 ; H. et al. The heaven is of a fiery nature.

13 ; Dox. 342. H. and Parmenides. The stars are

compressed bits of fire. 17 ; Dox. 346. H. and Parm.

The stars are nurtured by an exhalation from the earth.

20 ; Dox. 351. H. and Hekataios. The sun is an

intelligent burning mass rising out of the sea. (The

same words are assigned to Stoics, Plut. 2, 890 a ; Dox.

349.) 21 ; Dox. 351. It is as great ' as the width of a

human foot.' 22 ; Dox. 352. It is bowl-shaped, rather

gibbous. 24 ; Dox. 354. An eclipse takes place by the turn

ing of the bowl-shaped body so that the concave side is

upward.and the convex side downward toward our vision.

[25 ; Dox. 356. The earth is surrounded with mist.] 27 ;

Dox. 358. (The moon) is bowl-shaped.1 28 ; Dox. S59.

Sun and moon are subject to the same influences. For

these heavenly bodies being bowl-shaped, receive bright

rays from the moist exhalation, and give light in

appearance [yrpos rijv <f>avrao-iaV] ; the sun more

1 Cf. Galen. Hist. Phil. 64 ; Dox. 626.
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brightly, for it moves in purer aether [aqp], and the moon

moves in thicker aether and so it shines more dimly.

29 ; -Dox. 359. Eclipses of the moon are occasioned by

the turning of the bowl-shaped body. 32 ; Dox. 364.

The great year consists of eighteen thousand sun-years.

According to Diogenes and Herakleitos the year consists

of three hundred and sixty-five days.

Aet. iii. 3 ; Dox. 369. Thunder is occasioned by

a gathering of winds and clouds, and the impact of

gusts of wind on the clouds ; and lightning by a

kindling of the exhalations ; and fiery whirlwinds

[Trprjo-TTjpas] by a burning and a quenching of the clouds.

Aet. iv. 3 ; Dox. 338. Parmenides and Hippasos

and Herakleitos call the soul a fiery substance. 7 ; Dox.

392. H. says that souls set free from the body go

into the soul of the all, inasmuch as it is akin to them

in nature and essence.

Aet. v. 23 ; Dox. 434. Herakleitos and the Stoics say

that men come to maturity at about fourteen years, with

the beginning of sexual life ; for trees come to maturity

when they begin to bear fruit. . . And at about the age

of fourteen men gain understanding of good and evil,

and of instruction as to these matters.
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V.

THE ELEATIC SCHOOL: XENOPHANES.

Xenophanes of Kolophon, son of Dexias (Apollodoros

says of Orthomenes), was the founder of the Eleatic

School. After a careful review of the evidence, Zeller

(Vorsokr. Phil. pp. 521-522) concludes that he was born

about 580 b.c. ; it is agreed by all writers that he lived

to a great age. The stories of his travels and adven

tures are very rlumerous. He speaks of the war between

the Ionic colonies and the Persians as beginning in his

youth. According to Diogenes he sang the founding of

Elea in 2,000 hexameter verses. The reference to him by

Herakleitos (Fr. 16) indicates the general respect for his

philosophy. He composed poetry of all varieties, and is

said to have recited his own poems. His philosophic

views were embodied in a poem which was early lost, and

to which later ages gave the name ' irspl cpvaews.'

Literature: Brandis, Comm. Eleat. 1813; Cousin,

Nouv. frag. phil. 1828, pp. 9-45; Karsten, Phil.

Graec. vet. reliq. i. 1, 1830 ; Bergk, Poet. Lyr.

Graec. ii. ; F. Kern, Quaestionum Xenophanearum

cap. duo, Naumb. 1864 ; Beitrdge, Danzig 1871 ;

Ueber Xenophanes, Stettin 1874 ; Freudenthal, Die

Theologie des Xenophanes, 1886 ; and Archiv f. d.

Gesch. d. Phil. i. 1888, p. 322 sqq. ; Thill, Xeno-

phane de Colophon, Luxemb. 1890.

On the book De Xen. Zen. Gorg. Aristotelis, v. Fiille-

born, Halle 1789 ; Bergk, 1843 ; Mullach, 1845 ;

Ueberweg, Philol. viii. 1853, p. 104 sqq. ; xxvi.

1868, p. 709 sqq. ; Vermehren, 1861 ; F. Kern,

Symbola crit. ad libellum ir. Eevo$. etc. Oldenb.

1867; Diels' Doxogr. pp. 109-113; Zeller, Ge-

schichte d. Phil. d. Griechen, i. 499-521.
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(a) Fragments of Xenophanes.*

1 els 0i6s sv re dsolai koI avdpdnrouri ftiywros,

ovre Ssfias dvrftoiaiV 6fj,ouos ovre vorjfia.

2 ovkos opa, ovXos Be voei, ovKos Be t' dicovei.

3 oU' dirdvsvde irovoto voov <f>psvl irdvra icpaSaivei.

4 alsl B' iv tclvto) fiifivei Kivovfievov ovBiv,

ovBe p.erepyeadai puv iirnrpeirei aXXore aUy.

5 dWa fiporol SoKeovai ysvvao-0ai Osovs,

rijv atperepav B' eadrjrd t' eyeiv tfxovrjv re Bifias re.

6 . . . dXX' el' yeipas sxov fioes rje Xsovres,

<wy> ypdtyai yeipsaai koX epya reXeiv direp avBpss,

Kai ke ds&v IBsas eypafyov Kal awpur' eiroiovv

roiavd', otov irsp ical avrol Befias sl%ov <eKaaroi>

'iirirot psv 0' iiriroio-i, /3oes Bi re ^ovalv ofioia.

Sources and Critical Notes.

1. Clem. Alex. Strom, v. p. 714. Euseb. Praep. Ev. xiii. 13, p.

678 d. MS. oltie 8', ... oSTe, oorr. Potter.

2. Sext. Emp. Math. ix. 144.

3. Simplic. Phys. 6 r 23, 20 ; Dox. 481.

4. Simplic. Phys. 6 r 23, 11 ; Dox. 481.

5. Clem. Al. Strom, v. p. 714 ; Euseb. Praep. Ev. xiii. 13, p. 678 d,

following Fr. 1. Theodoret, Or. Aff. Curat, iii. 72, p. 49.

V. 1 : Theod., Clem. cd. Par. and Ed. Floren., Euseb. CFGI read

a\\' of Pporoi. Text follows remaining MSS. of Clem, and

Euseb. V. 2 : Theod. Kal tariv, Clem, and Euseb. tV <rQerepav ;

Theod. t' aMri<ru>, Clem, and Euseb. 8' «<r0rJra.

6. Clem. Euseb. and Theod. after preceding fragment. Line 5 stands

third in MSS. and earlier text's ; Karsten places it fifth.

V. 1 : Clem, and Theod. dXA' el toi x"Pas ^xav '• Clem. Euseb.

\4ovres, Theod. itetpdvres. V. 2 : Euseb. FO Kal, other MSS.

*), corr. Hiller. V. 3 : Euseb. and Theod. ko( Ke : Eus. DEFQ

Sibttar'. V. 4 : MSS. eVxov, corr. Karst. : MSS. dpoiov,

Meineke 'iiaumoi. V. 5 : Clem. Theod. ipoioi, Eus. Spoioi,

Karst. ipota.

* The text follows in the main the edition of Bergk-Hiller, Poet. Lyr.

Oraec, Leipzig, 1890.
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Translation.

1. God is one, supreme among gods and men, and

not like mortals in body or in mind.1

2. The whole [of god] sees, the whole perceives, the

whole hears.2

3. But without effort he sets in motion all things by

mind and thought.

4. It [i.e. being] always abides in the same place, not

moved at all, nor is it fitting that it should move from

one place to another.

5. But mortals suppose that the gods are born (as

they themselves are), and that they wear man's clothing

and have human voice and body.3

6. But if cattle or lions had hands, so as to paint

with their hands and produce works of art as men do,

they would paint their gods and give them bodies in

form like their own—horses like horses, cattle like cattle.4

1 Zeller, Vorsokratische Philosophie, p. 530, n. 3.

- Zeller, 526, n. 1. No author ia given in the context; .Karsten

follows Fabricius in accrediting it to Xenophanes.

" Zeller, 524, n. 2. Cf. Arist. Rliet. ii. 23 ; 1399 b 6.

* Zeller, 525, n. 2. Diog. Laer. iii. 16 ; Cic. de nat. Dear. i. 27.

f 2
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7 "rruvra Osjis dvsdrjKav"Ofirjp6s & 'Ho-toSos ts

oaaa irap dvdpdnroiaiv oveiBsa Kai yfroyos iari,

ical 7rXet<JT' icpdsy^avro 0eS)v adefiiaria spya,

kk6tttsiv, pot^evsiv ts ical dXkrfkovs dirarevsiv.

8 ek yatrjs yap irdvra, ical sis yPjv irdvra tsXsvto..

9 iravres yap yairjs te ical vSaros eicysvonsada.

10 yrj ical vBcop iravr' ead' '6aa yivovt' ??8e cpvovrai.

11 irrjyrj B' eari ddXaaa' viaros, injyrj 8' dvifiow

ovrs yap sv vscpsaiv < irvoiai «' dvifioio cpvoivro

iicrrvsi0VTOS> saco&sv dvsv ttovtov p.eydXoio

qvts pool irorafj,wv ovt' aWepos OflftplOV vBwp

aWd fieyas ttovtos ysvsrcop vscpicov dveficov te

Kal iroraficov.

1 2 yairjs p.sv toBe irslpas dvw irapa iroaalv opdrai

aWipi irpocnrXd^ov, rd Karco S' is dirsipov iKavei.

13 rjv t Ipiv KaXsouai, vscpos ical tovto irecpvics

iropcpvpsov Kal cpoivlicsov ical xXcopbv IBiaOai.

7. Sext. Emp. Math. ix. 193 and i. 280 combined.

V. 3: MSS. 8s, Karat. Kal.

8. Sext. Emp. Math. x. 313 ; Stob. Eel. Phys. i. p. 294, Dox. 284 ;

Schol. Vill. and Schol. Min. to Homer, II. H 99.

9. Sext. Emp. Math. ix. 361 and x. 313 ; Eustath. II. H 99, p. 668, 60.

10. Simplic. Phys. 41 r 189, 1, attributes this verse to Anaximenes

on the authority of Porphyry. Joh. Philoponus (Phys. i. 188 b 30) attri

butes it to Xenophanes on the same authority.

MS. yivovrai, corr. Diels.

11. Schol. Genev. to Homer, II. I 199, 2. V. Site. d. berl. Akad.

June 18, 1891. I have inserted Diels' emendation in lines 2 and 3. The

first line also occurs in Stob. Flor. ed. Gais. iv. App. p. 6.

12. Achill. Tat. in Isagoge ad Aratum (Petavii Doctr. Tempor. iii.

p. 76). Of. Aristotle, de Xenophane, &c, 2 ; 976 a 32.

V. 2 : Kal j>*i irpo<nr\d£oi', to koleco 8' els, Karst. alBepi.

13. Eustath. II. A 24, p. 827, 59 ; Schol. Vill. ad II. A 27 and Schol.

Leyd. in Valckenaer, Diatr. Eurip. p. 195.
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7. Homer and Hesiod attributed to the gods all things

which are disreputable and worthy of blame when done

by men ; and they told of them many lawless deeds,

stealing, adultery, and deception of each other.1

8. For all things come from earth, and all things end

by becoming earth.2

9. For we are all sprung from earth and water.3

10. All things that come into being and grow are '

earth and water.

11. The sea is the source of water and the source of

wind ; for neither would blasts of wind arise in the clouds

and blow out from within them, except for the great sea,

nor would the streams of rivers nor the rain-water in

the sky exist but for the sea ; but the great sea is the

begetter of clouds and winds and rivers.

12. This upper limit of earth at our feet is visible

and ftouches the air,t but below it reaches to infinity.4

13. She whom men call Iris (rainbow), this also is by

nature cloud, violet and red and pale green to behold.

1 Zeller, 525, n. 3. CI. Diog. Laer. ix. 18 ; Sext. Emp. Pyrrh. i. 224.

2 Cf. Stob. Eel. Phys. ii. 282, 4k Kvpbs yap ra irdvra Kctl els irip rfi

tr&ma re\evra, which Karsten does not assign to Xenophanes.

• Zeller, 541, n. 1. Cf. Sext. Emp. Pyrrh. ii. 30.

4 Cf. Arist. dc Coelo ii. 13 ; 294 a 21.
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14 Kal to fiiv ovv o-a<pes oxrns dvrjp y&ver' ovBe rts e<rrai

slBibs dfjufn dswv re Kal aaaa Xeyco irepl vavrcov '

si yap Kal rd fidXiara tv%oi rSrsXeap.ivov elird>v,

avrbs ofiws ovk olBe' Bokos B, sttI irdai rsrvKrai.

15 ravra BeBo^aaOai fisv eoiKora rois ervfioiai.

16 ovtoi a7r' dp^rjs irdvra Osol OvtjtoIs vir£Beii*av,

dXKa xpovcp %tjtsovtes e<psvpio-icovo-iv dfieivov.

17 irap irvpl ^prj roiavra Xeyeiv ^eifio)vos ev &prj

sv icXivrj pLaXaicfi KaraKSipsvov, epsifKeov ovra,

irlvovra yXvKvv olvov, virorpcoyovr' epsftivOovs •

tIs irodsv sis dvBpwv ; iroaa toi ete' ecttI, (pepurre ;

irrfkiicos rjad' o#' 6 M^Sos dtpiKsTO ;

18 vvv avr' aXXov sirsifii Xoyov, Belgco Be keXsvOov.

Kal irorS fiiv aTv<psXi£ofisvov o-KvkaKos irapiovra

<f>ao-lv SiroiKripai Kal toBe (pda0ai sttos •

•rravaai p/r\Be pairit?, eirel rj tptXov dvipos iarlv 5

yjrv^rj, ttjv eyvcov fy0ey^afiSvqs dlwv.

14. Sext. Emp. Math. vii. 49 and 110, and viii. 326. Vv. 1-2 : Plut.

aud. poet. 17 e ; Laer. Diog. ix. 72. Vv. 3-4 : Hipp. Phil. 14, Dox.

565 ; Origen, Philos. xiv. vol. i. p. 892 ; Galen, de diff. puis. iii. 1, viii.

p. 62. Last half line : Sext. Emp. Pyrrh. ii. 18 ; Proklos in Tim.

p. 78, &o.

V. 1 : Sext. Diog. ffiev. V. 3 : Galen %v y&p Kal to fieyurra ruxp

rere\eafiiva, Hipp. tux;?.

15. Plut. Symp. ix. 746 b. Karst. reads 5e8<i£a<rr(u.

16. Stob. Flor. xxix. 41 G, Eel. Phys., I. 224.

V. 1: Flor. e'ire'Sei{ai<, Eel. irap4Sn£av. V. 2: Eel. MS. Flor.

etpevpl<rKovaiv, other MSS. iipeipurKov.

17. Athen. ii. p. 54 e. V. 3 : Eustath. p. 948, 40.

18. Diog. Laer. viii. 36 ; Suidas, v. ZevoQdvris. Anthol. Oraec. i. 86,

p. 345, ed. Boseh. prefixes two verses which Karsten assigns to Apollo-

doros on the evidence of Athen. 418 e.

V. 1 : MSS. vvv oSv t', corr. Steph. V. 3 : Suidas <pri<rl y'. V. 5 :

Karst. rrJr. Suidas BE <t>dey£ap4vnv.
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14. Accordingly there has not been a man, nor will

there be, who knows distinctly what I say about the

gods or in regard to all things, for even if one chances

for the most part to say what is true, still he would

not know ; but every one thinks he knows.1

15. These things have seemed to me to resemble the

truth.

16. In the beginning the gods did not at all reveal

all things clearly to mortals, but by searching,men in

the course of time find them out better.

17. The following are fit topics for conversation for

men reclining on a soft couch by the fire in the winter

season, when after a meal they are drinking sweet wine

and eating a little pulse : Who are you, and what is your

family? What is your age, my friend? How old

were you when the Medes invaded this land ?

18. Now, however, I come to another topic, and I will

show the way. . . . They say that once on a time when a

hound was badly treated a passer-by pitied him and said,

' Stop beating him, for it is the soul of a dear friend ; I

recognised him on hearing his voice.'

1 Zeller, 549, n. 2. Burnett, ' All are free to guess.'
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19 d\V el fJ.ev ra^vrr)ri ttoBwv vIktjv ris apoiro

r) vevra&Xevmv, evda Albs rifievos

trap Hiaao pofja ev 'OXv/nrirj, elre iraXaitw,

rj jcal TrvKToavvrjv aXyivosacrav ej^eov,

etrs to Bsivbv dedXov, b rrayicpdriov /caXeovaiv, 5

darolaiv k sir) KvBporepos irpoaopav,

feat ks irpoeBpirjv (f>avepr/v ev dymaiv apoiro,

ical ksv air' sir) Br/fioo-imv icredvav

ilC TTOKSOJS Kal S&pOV, O Ol K£l/J.lj\(OI' sit) •

sirs /cat nnroicriv, ravrd tf drravra Xa^oi, 10

ovk e<bv dljios, watrsp iyco • pd>p,r)s yap dfielveov

dvBpaiv 778' Xirirav f)p.srepr) o~o<plr/.

dXX' slier) pidXa rovro vofii^erai- ovBe Biicaiov

irpoicpLveiv pwp/t)v rrjs dyadFjs o~o<f>ir)s.

ovrs yap si Trv/crr/s dyaObs Xaouri /jieretr), 15

ovrf si rrevra&Xelv, ovrs iraXaiapoavvriv,

ovBe p.ev si rayyrryri, troBmv, roirep sari irportfiov

pd>fir)s oo-o-' dvBpSiv spy' ev dy&vi ireXei,

rovvsKSv dv Br) fidXXov sv siivo/iir) ttoXis sir) •

o-fiiKpbv S' dv Tt iroXsi yappa yivoir1 s-rrl rm, 20

si ris de&Xevmv vuca> Hicrao Trap1 8%6as •

ox) yap maivei ravra p,v%ovs 7toXh&>s.

20 dftpoavvas Be fiaOovrss dvaxpeXsas irapd AvBtvv,

6<f>pa rvppavlrjs r)aav dvsv o~rvysprjs,

yeaav els dyoprjv rravaXovpysa (paps' e^ovres,

ov fieiovs oianrep y^iXioi els eirirrav,

avyaXioi, %airr)o-iv dyaXXofievot evirpeTreeffatv, 5

do~icr)rois oB/irjv -)(plfiaai Sevo/Mevoi.

19. Athen. x. 413 r.

V. 3 : Schneidewin po&s, cf. v. 21. V. 5 : MSS. rt, Wakef. ri. V. 6 :

Vulg. irpbs Hxpa, Jacobs irpoiropay from MS. A itpoaipta/. V. 8 : MSS.

<rtTtir), oorr. Turnebus. V. 10 : Dindorf connects with the preceding line

and reads off k' £01 ifior. V. 15 : A \ao?triv It' tfij, oorr. Steph.

20. Athen. xii. p. 526.

V. 1 : MSS. luppoirvvas, corr. Schneider V. 2 : Vulg. irl arvytpris, corr.

Dindorf. V. 4: ABSxnrep, PVL <irep. V. 5 ; Last word : Schneidewin

Tavajjartv, Bergk' prefers aya\piaai t'.
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19. But if one wins a victory by swiftness of foot, or

in the pentathlon, where the grove of Zeus lies by Pisas'

stream at Olympia, or as a wrestler, or in painful boxing,

5 or in that severe contest called the pancration, he would

be more glorious in the eyes of the citizens, he would win

a front seat at assemblies, and would be entertained

by the city at the public table, and he would receive a

gift which would be a keepsake for him. If he won

10 by means of horses he would get all these things

although he did not deserve them, as I deserve them,

for our wisdom is better than the strength of men or of

horses. This is indeed a very wrong custom, nor is it

right to prefer strength to excellent wisdom. For if there

15 should be in the city a man good at boxing, or in the

pentathlon, or in wrestling, or in swiftness of foot, which

is honoured more than strength (among the contests men

enter into at the games), the city would not on that

account be any better governed. Small joy would it be

20 to any city in this case if a citizen conquers at the games

on the banks of the Pisas, for this does not fill with

wealth its secret chambers.

20. Having learned profitless luxuries from the Ly-

dians, while as yet they had no experience of hateful

tyranny, they proceeded into the market-place, no less

than a thousand in number all told, with purple garments

completely covering them, boastful, proud of their comely

locks, anointed with unguents of rich perfume.
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21 vvv yap Brj ^dirsBov icaOapbv Kal %elpss airdvrtav

Kai kvXikes' irXeKroiis 8' afi<piridel o-rS<pdvovs,

dXXos 8' sv&Bes fivpov hv <pidXrj iraparsivei '

Kparrjp 8' sctttjicSv fiearos sv<ppoavvrjs •

aXXos 8' olvos eroifios, bs ovttots (prjai irpoBwaeiv, 5

fieiXiX0S h Kepdfwur', dvdsos bo-$6fievosm

sv Be f/Jo-our' dyvr)v oB/irjv Xiftavwrbs Zrjaiv,

yfrv%pbv 8' lariv vBwp ical yXvKV ical icaOapov •

irdpicsivrai 8' aproi gavdol yspapr) re rpdire^a

rvpov lcal fiiXirOs iriovos dx0op.svrj • 10

flcofios 8' avdsaiv dv to fieaov irdvrrj irsirvKaarat,

poXirr) 8' dficpls S%si Bcofuzra ical 0aXlrj.

%prj Be irpSnov fisv Oebv vfivsiv eveppovas dvBpas

eii<pijfiois fiv0ois ical icadapoiai Xoyois.

airelaavras Be ical sv%ap.ivovs rd Biicaia BvvaaGai 15

irprjaaeiv (ravra yap <ov ectti irpo%eiporspov)

ov% vjUpis irlvsiv ottoctov kev exwv "-<p1,le010

oticaB'1 avsv irpoiroXov, fir) irdvv yrjpaXios '

dvBp&v 8' alvslv tovtov, bs &o-0Xd iriibv dva<pa£vsi,

ws oi fivrjfioavvrj ical <ttovos> dfi^> dpsrrjs. 20

ovtl fid%as BU-rrsiv Ttrdvwv ovBe Tiydvrwv,

ovBs tl Ksvravpwv, irXdapxna t&v irporipcav,

rj arao-las acpeBavds • rota' ovBev yjj>rjaTOV Sveotiv '

0ewv <Be> irpofirj0sLrjv alsv i\eiv dya06v.

21. Athen. xi. p. 462.

Vv. 4-8 : Eustath. Od. i 359, p. 1633, 53. V. 2 : MSS. o/«f>n-iflels, corr.

Dindorf . V. 13 : Bergk4 reads irop<rvvei. V. 4 : Eust. omits Si and reads

itMppoa6vris. V. 5 : AE olvos ierrlv eroipos, Karst. &Wq> S" olvos eVoijuoj. Text

follows Meineke and Bergk. V. 11 : Vulg. avrb piaov, corr. Karst. V. 14 :

MSS. \iyois, Eichstadt v6ois, Schneid. v6pou. V. 16 : Vulg. puts colon

after irp^a<reiv and period at end of line. Meineke puts comma at end of

line, and colon after S$pis. Bergk reads toSto y&p <5e . . . S$pts as paren

thetical. Schneid. irpoaip4reov. V. 19 : Hermann ivatpairy. V. 20 : Vulg.

il fivriiioaivri, Kol rbv bs, Schneid. ol pvqpoaivri Kal ir6vos, Bergk ol ,upnuo-

aiv' j5, koI rbv, bs. V. 21 : Bergk 5ieirei. V. 22 : Hermann ouSe' ti, Bergk

ovS' oS : MSS. ir\a<rpdruv, corr. Hermann. V. 23 : MSS. tpevSSvai,

Scalig. <p\eti6ms, Osann. <rQetiavds. V. 24 : Scalig. adds 5e : MSS.

4700^, oorr. Franke et al.

V
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21. For now the floor is clean, the hands of all and

the cups are clean ; one puts on the woven garlands,

another passes around the fragrant ointment in a vase ;

the mixing bowl stands full of good cheer, and more wine,

5 mild and of delicate bouquet, is at hand in jars, which

says it will never fail. In the midst frankincense

sends forth its sacred fragrance, and there is water, cold,

and sweet, and pure ; the yellow loaves are near at hand,

and the table of honour is loaded with cheese and rich

10 honey. The altar in the midst is thickly covered with

flowers on every side ; singing and mirth fill the house.

Men making merry should first hymn the god with

propitious stanzas and pure words ; and when they have

poured out libations and prayed for power to do the

15 right (since this lies nearest at hand), then it is no un

fitting thing to drink as much as will not prevent your

walking home without a slave, if you are not very old.

And one ought to praise that man who, when he has

drunk, unfolds noble things as his memory and his toil

20 for virtue suggest ; but there is nothing praiseworthy in

discussing battles of Titans or of Giants or Centaurs, fic

tions of former ages, nor in plotting violent revolutions.

But it is good always to pay careful respect to the gods.
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22 irepip-as yap KcoXrjv ipiabov aiceXos rjpao irlov

ravpov Xapivov, rifiiov dvBpl Xa^elv,

rov kXsos 'EWaSa iraaav i<f>i^sTai ovS' diroXrj^ei

eat' av doiSdwv rj ysvos 'YLXXaSiicov.

23 ovBe ksv sv kvXlki irporepov Kspdasis tis otvov

iy^sas, dXX' vSwp icai icaOvirepOe fiidv.

24 rfirj 8' stttu t' saai kcu egyKovr' iviavroi

/3Xrjarpi%ovres ep.rjv <£>poim'8' dv' 'EWaSa yrjv •

eic ysvsrrjs Be tot' rjGav est'icoai ttevts te irpbs tois,

eiirsp iyco irepl to>vB' olBa Xiyeiv ervficos.

25 ouk larj irpoicXrjais avrrj, do-S/3el irpbs svae^rj.

26 dvhpbs yrjpivros ttoXXov d<f>avporspos.

27 eardo-iv B''iXfirrjs </3a«^ot> irvKivbv irspl Bwfia.

28 if dpxijs icad'"Ofirjpov eirel pefiaO^Kaai irdvres.

29 si firj xXcopbv e<f>vae Osbs fisXi, ttoXXov efyaaicov

yXvaaova avica irsXso-Oai.

80 <dyvbv> ivl airedrso-o-i tsois KaraXsi^sTai vBcop.

31 Oirtroaa hq Ovrjroiai iretyrjvaaiv siaopdaaOcu.

22. Athen. ix. p. 368 E. V. 3 : MSS. oupi^rai, corr. Karst. V. 4 :

Meineke kA«os 'EWoSik&v, Bergk aoiStnr6\uv $ yivos 'KWaStKuv.

23. Athen. xi. p. 782. V. 2 : Vnlg. iyxeias, oorr. Casaub.

24. Diog. Laer. ix. 19.

25. Arist. Rhet. i. 15 ; p. 377 a 20.

26. Etym. Magn. s.v. Tripds ; attributed to Xenophon.

27. Schol. ad Aristoph. Equit. v. 408. Vulg. i\drat, MS. e e\are,

V i\drri. Lobeck, Aglaoph. p. 308 i, suggests Iturrcunp 8' e'Aaraie irvkivoI

irepl Siifiara. HaKxoi, *n<i compares Eurip. Bacch. 110.

(28). Draco Straton. p. 33, ed. Herm. ; Gram. An. Oxon. iii. p. 296

(Herod, irepi SixpoV. p. 367 Lehrs) ; Cram. An. Oxon. iv. p. 415 (Choerob.

diet. p. 566 Gais.).

(29). Herod. *,«/>! pav. »*'{. 41, 5. MSS. Zevoipiv, corr. Dind. Cf.

Etym. Magn. 235, 4. Etym. Gud. 301, 15.

(30). Herod. Ibid. 30, 30. MSS. Kol /iV, corr. Lehrs. Cf. irep! <rtu<r.

ivofi. 772, 33.

31). Herod. irepl Stxpiv. 296, 5.
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22. For sending the thigh-bone of a goat, thou didst

receive the rich leg of a fatted bull, an honourable

present to a man, the fame whereof shall come to all

Greece, and shall not cease so long as there is a race of

Greek bards.

23. Nor would any one first pour the wine into the

cup to mix it, but water first and the wine above it.

24. Already now sixty-seven years my thoughts have

been tossed restlessly up and down Greece, but then it was

twenty and five years from my birth, if I know how to

speak the truth about these things.1

25. Nor is this (an oath) an equal demand to make of

an impious man as compared with a pious man.

26. Much more feeble than an aged man.

27. Bacchic wands of fir stand about the firmly built

house.

28. From the beginning, according to Homer, since

all have learned them.2

29. If the god had not made light-coloured honey,

I should have said that a fig was far sweeter.

30. Holy water trickles down in thy grottoes.

31. As many things as they have made plain for

mortals to see !

1 Bergk4 interprets tppovrlSa by carmen.

2 Hiller, Deut. Litt. Zeitg., 1886, Coll. 474-475, suggests ' (Men know

the wanderings of Odysseus) from the beginning as Homer tells them,

since all have learned them.'
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Sayings of Xenophanes.

Arist. Rhet. ii. 28; 1399 b 6 (Karsten, Fr. 34).

Xenophanes asserts that those who say the gods are born

are as impious as those who say that they die ; for in

both cases it amounts to this, that the gods do not exist

at all.

Ibid. 1400 b 5 (K. 85). When the inhabitants of

Elea asked Xenophanes whether they should sacrifice to

Leukothea and sing a dirge or not, he advised them not

to sing a dirge if they thought her divine, and if they

thought her human not to sacrifice to her.1

Plutarch, de vit. pud. p. 530 f (K. 36). When Lasos,

son of Hermiones, called that man a coward who was

unwilling to play at dice with him, Xenophanes

answered that he was very cowardly and without daring

in regard to dishonourable things.

Diog. Laer. ix. 20 (K. 87). When Empedokles said to

him (Xenophanes) that the wiseman was not to be found,

he answered : Naturally, for it would take a wise man

to recognise a wise man.

Plut. de comm. not. p. 1084 e (K. 38). Xenophanes,

when some one told him that he had seen eels living in

hot water, said : Then we will boil them in cold water.

Diog. Laer. ix. 19 (K. 39). ' Have intercourse with

tyrants either as little as possible, or as agreeably as

possible.'

Clem. Al. Strom, vii. p. 841. And Greeks suppose

the gods to be like men in their passions as well as in

their forms ; and accordingly they represent them, each

race in forms like their own, in the words of Xenophanes :

Ethiopians make their gods black and snub-nosed,

Thracians red-haired and with blue eyes ; so also they

conceive the spirits of the gods to be like themselves.2

1 Cf. Plutarch, Amat. p. 763 d ; Is. et Os. p. 379 b.

- Cf. Theod. Graec. Aff. Cur. iii. p. 49.
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A. Gellius, Noct. Att. iii. 11 (K. 31). Some writers

have stated that Homer antedated Hesiod, and among

these were Philochoros and Xenophanes of Kolophon ;

others assert that he was later than Hesiod.

(b) Passages relating to Xenophanes in Plato and

Aristotle.

Plato, Soph. 242d. And the Eleatic group of thinkers

among us, beginning with Xenophanes and even earlier,

set forth in tales how what men call all things is

really one.

De Coelo, ii. 13 ; 294 a 21. On this account some

assert that there is no limit to the earth underneath us,

saying that it is rooted in infinity, as, for instance,

Xenophanes of Kolophon ; in order that they may not

have the trouble of seeking the cause.1

De mirac. oseult. 38 ; 833 a 16. The fire at Lipara,

Xenophanes says, ceased once for sixteen years, and came

back in the seventeenth. And he says that the lava-

stream from Aetna is neither of the nature of fire, nor is

it continuous, but it appears at intervals of many years.

Metaph. i. 5 ; 986 b 10. There are some who have

expressed the opinion about the All that it is one in its

essential nature, but they have not expressed this opinion

after the same manner nor in an orderly or natural

way. 986 b 23. Xenophanes first taught the unity of

these things (Parmenides is said to have been his pupil),

but he did not make anything clear, nor did he seem to

get at the nature of either of these things, but looking

up into the broad heavens he said : The unity is god.

1 Two passages from the Rhet. ii. 23 are translated above, p. 78.

Extracts from the book ordinarily called De Xenophane, Zenone, Oorgia,

and ascribed to Aristotle, are in part translated below, p. 80, n. 2 if.,

in connection with the fragment of Theophrastos which covers exactly

the same ground.
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These, as we have said, are to be dismissed from the

present investigation, two of them entirely as being

rather more crude, Xenophanes and Melissos ; but Par-

menides seems to speak in some places with greater care.1

(c) Passages relating to Xenophanes in the

' Doxographists.'

Theophrastos, Fr. 5 ; Simpl. Phys. 5v : 22, 36 ; Dox.

480. Theophrastos says that Xenophanes of Kolophon,

teacher of Parmenides, asserted that the first principle

is one, and that being is one and all-embracing, and is

neither limited nor infinite, neither moving nor at

rest. Theophrastos admits, however, that the record

of his opinion is derived from some other source than

the investigation of nature. This all-embracing unity

Xenophanes called god ; he shows that god is one be

cause god is the most powerful of all things ; for, he

says, if there be a multiplicity of things, it is necessary

that power should exist in them all alike ; but the most

powerful and most excellent of all things is god.2 And

he shows that god must have been without beginning,

since whatever comes into being must come either from

what is like it or from what is unlike it ; but, he says,

it is no more natural that like should give birth to like,

than that like should be born from like ; but if it had

sprung from what is unlike it, then being would have

1 V. Zeller, Vorsokr. Phil. i. 513, n. 1 ; Diels' Dox. p. 110 ; Teich-

mtiller, Studien, p. 607.

* Cf . Arist. Xen. Zen. Oorg. 977 a 23. It is natural that god should

be one ; for if there were two or more, he would not be the most

powerful and most excellent of all. ... If, then, there were several

beings, some stronger, some weaker, they would not be gods ; for it is

not the nature of god to be ruled. Nor would they have the nature of

god if they were equal, for god ought to be the most powerful ; but

that which is equal is neither better nor worse than its equal.
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sprung from not-being.1 So he showed that god is

without beginning and eternal. Nor is it either infinite

or subject to limits ; for not-being is infinite, as having

neither beginning nor middle nor end ; moreover

limits arise through the relation of a multiplicity of

things to each other.2 Similarly he denies to it both

motion and rest ; for not-being is immovable, since

neither could anything else come into it .nor could

it itself come into anything else ; motion, on the one

hand, arises among the several parts of the one, for

one thing changes its position with reference to another,

so that when he says that it abides in the same state and

is not moved (Frag. 4.), ' And it always abides in the

same place, not moved at all, nor is it fitting that it

should move from one place to another,' he does not

mean that it abides in a rest that is the antithesis of

motion, but rather in a stillness that is out of the sphere

of both motion and rest. Nikolaos of Damascus in his

book On the Gods mentions him as saying that the first

principle of things is infinite and immovable.3 Accord

ing to Alexander he regards this principle as limited

and spherical. But that Xenophanes shows it to be

neither limited nor infinite is clear from the very words

1 Cf. Arist. X.Z.G. 977 a 19. He adds : For even if the stronger were

to come from the weaker, the greater from the less, or the better from the

worse, or on the other hand the worse from the better, still being could

not come from not-being, since this is impossible. Accordingly god is

eternal.

1 Cf. Arist. X.Z.G. 977 b 6. The second part reads : But if there

were several parts, these would limit each other. The one is not like

not-being nor like a multiplicity of parts, since the one has nothing by

which it may be limited.

■ Arist. X.Z.G. 977 b 13. He adds : Nothing, however, can be moved

into not-being, for not-being does not exist anywhere. But if there is

change of place among several parts, there would be parts pf the one.

Therefore the two or more parts of the one may be moved ; but to remain

immovable and fixed is a characteristic of not-being. The one is

neither movable nor is it fixed ; forit is neither like not-being, nor like a

multiplicity of being.
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quoted,—Alexander says that he regarded it as limited

and spherical because it is homogeneous throughout ;

and he holds that it perceives all things, saying (Frag. 3)

' But without effort he sets in motion all things by mind

and thought.' 1

Theophrast. Fr. 5a ; Galen, in Hipp. d. n. h. xv. 35 K. ;

Dox. 481. Several of the commentators have made

false statements about Xenophanes, as for instance

Sabinos, who uses almost these very words : ' I say that

man is not air, as Anaximenes taught, nor water,

as Thales taught, nor earth, as Xenophanes says in

some book ; ' but no such opinion is found to be ex

pressed by Xenophanes anywhere. And it is clear from

Sabinos's own words that he made a false statement in

tentionally and did not fall into error through ignorance.

Else he would certainly have mentioned by name the

book in which Xenophanes expressed this opinion. On

the contrary he wrote 'as Xenophanes says in some

book.' Theophrastos would have recorded this opinion

of Xenophanes in his abridgment of the opinions of

the physicists, if it were really true. And if you are

interested in the investigation of these things, you can

read the books of Theophrastos in which he made this

abridgment of the opinions of the physicists.

Hipp. Philos. i. 14 ; Dox. 565. Xenophanes of

Kolophon, son of Orthomenes, lived to the time of

Cyrus. He was the first to say that all things are in

comprehensible, in the following verses : (Frag. 14) ' For

even if one chances for the most part to say what is

true, still he would not know ; but every one thinks he

1 Arist. X.Z.O. 977. Since god is a unity, he is homogeneous in all

his parts, and sees and hears and has other sensations in all his parts.

Except for this some parts of god might rule and be ruled by one another,

a thing which is impossible. Being homogeneous throughout he is a

sphere in form ; for it could not be spheroidal in places but rather

throughout.
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knows.' ' And he says that nothing comes into being,

nor is anything destroyed, nor moved ; and that the

universe is one and is not subject to change. And he

says that god is eternal and one, homogeneous

throughout, limited, spherical, with power of sense-

perception in all parts. The sun is formed each day

from small fiery particles which are gathered together ;

the earth is infinite, and is not surrounded by air or by

sky ; an infinite number of suns and moons exist, and

all things come from earth. The sea, he said, is salt

because so many things flow together and become

mixed in it ; but Metrodoros assigns as the reason for

its saltness that it has filtered through the earth.2 And

Xenophanes believes that once the earth was mingled

with the sea, but in the course of time it became freed

from moisture ; and his proofs are such as these : that

shells are found in the midst of the land and among

the mountains, that in the quarries of Syracuse the

imprints of a fish and of seals had been found, and in

Paros the imprint of an anchovy at some depth in the

stone, and in Melite shallow impressions of all sorts of sea

products. He says that these imprints were made when

everything long ago was covered with mud, and then the

imprint dried in the mud. Farther he says that all men

will be destroyed when the earth sinks into the sea and be

comes mud, and that the race will begin anew from the be

ginning; and this transformation takes place for all worlds.

Plut. Strom. 4 ; Dox. 580. Xenophanes of Kolo-

phon, going his own way and differing from all those

that had gone before, did not admit either genesis or

destruction, but says that the all is always the same.

For if it came into being, it could not have existed

before this ; and not-being could not come into existence

1 Epiph. adv. Haer. iii. 9 ; Dox. 590.

2 Zeller, Vorsokr. Phil. 543, n. 1.

y
o 2
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nor could it accomplish anything, nor could anything

come from not-being. And he declares that sensations

are deceptive, and together with them he does away with

the authority of reason itself. And he declares that the

earth is constantly sinking little by little into the sea. He

says that the sun is composed of numerous fiery particles

massed together. And with regard to the gods lie

declares that there is no rule of one god over another,

for it is impious that any of the gods should be ruled ;

and none of the gods have need of anything at all, for

a god hears and sees in all his parts and not in some

particular organs.1 He declares that the earth is infinite

and is not surrounded on every side by air ; and all

things arise from earth ; and he says that the sun and

the stars arise from clouds.

Galen, Hist. Phil. 3 ; Dox. 601. Xenophanes of

Kolophon is said to be the chief of this school, which is

ordinarily considered aporetic (skeptical) rather than

dogmatic. 7 ; Dox. 604. To the class holding eclectic

views belongs Xenophanes, who has his doubts as to all

things, except that he holds this one dogma : that all

things are one, and that this is god, who is limited,

endowed with reason, and immovable.

Aet. Plac. i. 3 ; Dox. 284. Xenophanes held that

the first principle of all things is earth, for he wrote

in his book on nature: 'All things come from earth,

and all things end by becoming earth.'2

Aet. ii. 4 ; Dox. 332. Xenophanes et al. : The

world is without beginning, eternal, imperishable.

13 ; 343. The stars are formed of burning cloud ; these

are extinguished each day, but they are kindled again

at night, like coals ; for their risings and settings are

1 Zeller, Vorsokr. Phil. p. 526, n. 4 ; Arch. f. d. Gesch. d. Phil. ii.

1889, pp. 1-5.

- Epipli. adv. Haer. iii. 9 ; Dox. 590.
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really kindlings and extinguishings. 18 ; 347. The

objects which appear to those on vessels like stars, and

which some call Dioscuri, are little clouds which have

become luminous by a certain kind of motion. 20 ; 848.

The sun is composed of fiery particles collected from the

moist exhalation and massed together, or of burning

clouds. 24 ; 354. Eclipses occur by extinction of the

sun ; and the sun is born anew at its risings. Xeno-

phanes recorded an eclipse of the sun for a whole month,

and another eclipse so complete that the day seemed as

night. 24 ; 355. Xenophanes held that there are many

suns and moons according to the different regions and

sections and zones of the earth ; and that at some fitting

time the disk of the sun comes into a region of the earth

not inhabited by us, and so it suffers eclipse as though

it had gone into a hole ; he adds that the sun goes on

for an infinite distance, but it seems to turn around by

reason of the great distance. 25 ; 356. The moon is a

compressed cloud. 28 ; 358. It shines by its own light.

29 ; 360. The moon disappears each month because it is

extinguished. 30 ; 362. The sun serves a purpose in

the generation of the world and of the animals on it, as

well as in sustaining them, and it drags the moon after it.

Aet. hi. 2 ; 367. Comets are groups or motions of

burning clouds. 3 ; 368. Lightnings take place when

clouds shine in motion. 4 ; 371. The phenomena of the

heavens come from the warmth of the sun as the principal

cause. For when the moisture is drawn up from the

sea, the sweet water separated by reason of its lightness

becomes mist and passes into clouds, and falls as rain

when compressed, and the winds scatter it ; for he writes

expressly (Frag. 11) : ' The sea is the source of water.'

Aet. iv. 9 ; 396. Sensations are deceptive.

Aet. v. 1 ; 415. Xenophanes and Epikouros abolished

the prophetic art.
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VI.

THE ELEATIC SCHOOL: PARMENIDES.

Parmenides, the son of Pyres (or Pyrrhee), of Elea,

was born about 515 B.C. ; his family was of noble rank

and rich, but Parmenides devoted himself to philosophy.

He was associated with members of the Pythagorean

society, and is himself called a Pythagorean by later

writers. In the formation of his philosophic system how

ever he was most influenced by his aged fellow-townsman,

Xenophanes ; the doctrines of Xenophanes he developed

into a system which was embodied in a poetic work ' On

Nature.' The statement that he made laws for the

citizens may have reference to some connection with the

Pythagorean society.

Literature : The fragments of Parmenides have been

collected by Peyron, Leipzig 1810 ; Karsten, Amster

dam 1830 ; Brandts, Comm. Eleat. Altona 1813 ;

Vatke, Berlin 1864 ; Stein, Symb. philol. Bonn.

Leipzig 1867 ; V. Revue Phil. 1883, 5 : 1884, 0.

Berger, Die Zonenlehre d. Parm. Miinchen, 1895.

(a) Fragments of Parmenides.

' Ittttoi ral fis <pepovo-iv, oaov t sttI Ovfioa iicdvoi,

irefnrov, eirei pJ is 6B6v j3fjo-av iroXv<ptjfiov dyovaai

Saifiovos fj Kara ird.vt' aiirrj <f>spsi slSora (pwra.

rrj <pspofj,Tjv tt) yap fie iroiXvcppaaroi <pspov Xttttol

5 apfia riraivovaai- Kovpai B' 6Sbv rjysfiovsvov.

a%wv B' sv xyoifiaiv <iu> avpiyyos dvrrjv
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aWop.svos (Boiols yap eirslysrO Bivcoroiaiv

kvkXois dfifyorspwdsv), ore cnrepyolarO irsfnreiv

HXtaSgs Kovpai, irpokiirovaai Scop-ara vvktos,

Sources and Critical Notes.

1-30. (Followed without break by 53-58) Sext. Emp. Math. vii. 111.

Cf. Porphyrius, de antro nymph, ch. 22. 28-32. Simpl. de coelo

557, 25. 28-30. Laer. Diog. ix. 22. 29-30. Plut. adv. Colot. 1114 d.

Prokl. Tim. p. 105 b ; Clem. Al. Strom, v. p. 682.

Vv. 6-8 Karsten transfers to a position after v. 10 (order : 5, 9, 10, 6,

7, 8, 11), comma at end of v. 5 and period at end of v. 8. Stein transfers

w. 4-8 to a position after v. 21, and changes Saiuovos of v. 3 to Saipoves

in apposition with 'HAirfSes Kovpai. Order : 3, 9, 10 . . . 20, 21, 4, 5 . . .

7, 8, where a break occurs, and v. 22 begins a new section.

V. 2 : SV faaav. V. 3 : MSS. rrivro rrj tpdpei, Karst. ecdvt' ciSarj

tp., Hermann Kal irdin' avrii, Stein irdvra pddri. Diels compares

v. 32 and Verg. Aen. vi. 565. V. 4 : C <pepopivriv, G <pepopai.

V. 6 : Karsten inserts Ui. V. 7 : G al<rB6pepos, Stein axBipevos :

GR ^re^7eto, C &r^7e7os V. 10 : MSS. Kparepuv, except G

Kparepais, corr. Karsten. V. 12 : MSS. ko.1 <r<pas. V. 14 :

CRVSIkw- V. 17: FGra~ts. V. 20: MSS. CGRV apnpSra rr,,

Hermann apripSras $. V. 25 : V'tmroi : B te, other MSS. rcd.

V. 26 : CR oKtoi, G aire. V. 27 : Stein ttjAoD for iKrbs. V.

28 : CB ireleeaBat. V. 29 : Prokl. evtpiyyeos, Simpl. evkvk\4oi :

Plut., Diog., Sext. L ai-peice'i ; text follows Prokl. and other MSS.

of Sext. Stein compares Sextus's explanation a^erOK^>',|rI"' 215 6.

V. 31 : Steinjsuggests toSto. V. 32 : MSS. ehat, corr. Karsten.

Tbanslation.

(Prooemium) The horses which bear me con

ducted me as far as desire may go, when they had

brought me speeding along to the far-famed road

of a divinity who herself bears onward through all

things the man of understanding. Along this road

I was borne, along this the horses, wise indeed, bore

me hastening the chariot on, and maidens guided

my course. The axle in its box, enkindled by the

heat, uttered the sound of a pipe (for it was driven

on by the rolling wheels on either side), when the

maiden daughters of Helios hastened to conduct me
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10 sis <f)dos, wadfievai KpaTwv airo yepai KaXvrrrpas.

evda irvXai vvktos ts Kal rjfiaros siai KeXsvdwv,

Kal a<f>a$ virepOvpov .dfi<pls e%si iccd Xdivos ovBos,

avral B' alOspiai irXrjvrai fieydXotai Ovpsrpois.

t£>v Be Atjc?; ttoXvttoivos e%si KXrjlBas dfioifiovs.

15 rtjv Brj irap<pdfisvai Kovpai fiaXaKoiai Xoyoiaiv

irelaav eiricppaBecos, wy a<piv fiaXavwrbv oyrja

dirrspiws waete ttvXswv airo. ral Be dvpsrpcov

T^aa/x,' agavss iroirjaav uvairrdfisvai, iroXv^d-XKovs

d^ovas ei. avpiy^iv dfioifSaBbv elXigaaai,

20 yofMpots Kal irepovrjaiv dprjpore' rfj pa Bi' aiir&v

Iffiis eypv Kovpai Ka0' dfia^iTbv apfia Kal iirirovs.

Kal fie ded irpocppwv vireBegaro, %«/sa Be %eipl

Be^treprjv h'Xsv, wBe 8' eiros (pdro Kal fie irpoarjvBa '

w Kovp' dOavaroiai avvrjopos rjvioyoiaiv,

25 lirirois ral o-e (pepovaiv iKavcov rjfierepov Bw,

XaiR > S7rei ovti ae fiotpa KaKrj irpovirsfisKe vseadai

rrjvB' 6B6v r) yap air dvdpwirwv iktos ttutov earlv •

dXXd defiis te BIktj ts. %jos'a) Be ae irdvra irvOeadai,

rjfiev dXrjdelrjs evireiOsos drpsfies rjrop,

30 r)Be fiporwv B6t;as rfjs ovk svi irlaris dXrj9rjs.

dXX' sfnrrjs Kal ravra fiaffrjosai, d>s rd BoKovvra

XPrj BoKlfiws Kplvai- Bid iravros irdvra irep&vta.

rd irpbs dXrjdeiav.

el B' ay, eycbv ips(o, Kofiiaai Be aii fivdov uKovaas,

aiirep oBol fiovvai Bityjaios siai vorjaai.

35 r) fisv ottws kanv re Kal d>s ovk ean firj ejva^

33-40. Prokl. Tim. 105 b. 35-40. Simpl. Phys. 25 r 116,28. 40b.

Plot. Ennead. v. 1, 8, p. 489 ; Clem. Al. Strom. 749.

V. 33 : MSS. Hye rav, corr. Karsten. V. 34 : MSS. povaai, corr.

Brandis. V. 38 : Prokl. S' 4(toi : Simpl. irovoireufleo, Stein

iravmraBri, text follows Prokl. V. 39 Prokl. IfyiKrbv, text follows

Simpl. Stein compares Simpl. D 109, 24; 111, 25.
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10 to the light, leaving the realms of night, pushing

aside with the hand the veils from their heads.

There is the gate between the ways of day and night ;

lintel above it, and stone threshold beneath, hold it

in place, and high in air it is fitted with great doors ;

retributive Justice holds the keys that open and

15 shut them.1 However, the maidens addressed her

with mild words, and found means to persuade her

to thrust back speedily for them the fastened bolt from

the doors ; and the gate swinging free made the

opening wide, turning in their sockets the bronze

20 hinges, well fastened with bolts and nails ; then

through this the maidens kept horses and chariot

straight on the high-road. The goddess received

me with kindness, and, taking my right hand in

25 hers, she addressed me with these words :—Youth

joined with drivers immortal, who hast come with

the horses that bear thee, to our dwelling, hail !

since no evil fate has bid thee come on this road

(for it lies far outside the beaten track of men),

but right and justice. 'Tis necessary for thee to

30 learn all things, both the abiding essence of per

suasive truth, and men's opinions in which rests

'no true belief. But nevertheless these things also

thou shalt learn, since it is necessary to judge

accurately the things that rest on opinion, passing

sM things carefully in review.

Concerning Truth.

Come now I will tell thee—and do thou hear my

word and heed it—what are the only ways of

35 enquiry that lead to knowledge. The one way,

1 Archiv f. d. Gesch. d. Phil. iii. p. 173.



90 THE FIRST PHILOSOPHERS OF GREECE

irsiOovs eati keXsvOos, dXrjdsirj yap birrjBei •

,fj B' COS OVK SO-rlV TS KOI d)S ypSOtV ectri prj llvai

rrjv Brj toi cppdfyt) iravaireiOsa spfiev arapirov '

ovte yap dv yvolrjs to ye p.rj sov oii yap avvarOV •

40 ovts <f>pdaais. to yap avrb voeiv eotiv re ical slvai.

fjvvbv hi /to/ SctrIv,

Oinrodsv dp^copai, t6di yap irakiv X^ofiai avOis.

•)(prj rb Xeyeiv te voelv t' sov efifievai. eari yap

elvai,

firjBsv 8' ovk slvai, rd <r' iyo) <ppd^sdat avcoya,

45 irpd>rrjs ydp a-' d<p' 6Bov ravrrjs Bityaios < sipyco >

aiirap ettsit dirb rrjs, fjv Br; ftporol sIBotss ovBev

irXd^ovrai BiKpavoi • dfirj^avurj yap iv aiirwv

o-r^deaiv Wvvsi irXayKrov voov oi Be <f>opsvvrai

Koxpol 6fids rvcpXoi te TSdrjirorss aicpiTa fyvXa,

50 ols to tteXsiv te Kal ovk elvai twvtov vsv6fiiarai

kov Twvrov, irdvrcov Be iraXivrpoiros so-ti KeXsvdos.

oxi ydp firj tt0TS tovto Bafj,fj, (prjo-iv, elvai fitj SOvta

dXXa av rrjo-B' d<p' 6Bov Bi^rjaios slpys vorjfia'

41-42. Prokl. Farm. ii. 120 ; Vulg. &p£opai corr. Karst.

43-51. Simpl. Phys. 25 r 117, 4. 43-44. Ibid. 19 r 86, 27. 45. Cf. Ibid.

17 r 78, 6. 50. Ibid. 17 r 78, 3.

V. 43 : F t«.v, aDE (19 : 86) to 8V. V. 44 : MSS. (19 : 86) and a

(25 : 117) : D ^ii olS\ F o~lS', E pj) Seoi 5" : f elvai, DEF (25 :

117) e<eti. V. 45 : Diels supplies elpyu, Stein concludes the

line like v. 52. V. 47 DEF irAdVropr-ai, text follows a. Vv. 50,

51 : Diels raxn-6v.

53-58a follow 1-32 in Sext. Emp. 52-53. Plato, Soph. 237 a, 258 d ;

Arist. Met. xiii. 1089 a ; Simpl. Phys. 29 v 135, 21 ; 31 r 143, 31 ; 53 v

244, 1. 53. Simpl. Phys. 11 r 78, 6 ; 152 v 650, 13. 54-56. Diog. Laer.

ix. 22.

V. 52 : Plato, tout' olSafirj, Arist. toDto Sops Simpl. iapij, corr. Stein.

Earsten omits v. 52. V. 55 : Bergk eS<rkoiroc. V. 56 : CBV

Kplve, G Kpivav : L iro\iireipov. Vulg. \iyy, corr. Burnet. Stein

rejects v. 53, and transfers 54-57a to the prooemium following

32.
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assuming that being is and that it is impossible for

it not to be, is the trustworthy path, for truth

attends it. The other, that not-being is and that

it necessarily is, I call a wholly incredible course,

40 since thou canst not recognise not-being (for this is

impossible), nor couldst thou speak of it, for thought

and being are the same thing.

It makes no difference to me at what point I

begin, for I shall always come back again to this.

It is necessary both to say and to think that being

is ; for it is possible that being is, and it is impos-

45 sible that not-being is ; this is what I bid thee

ponder. I restrain thee from this first course of

investigation ; and from that course also along

which mortals knowing nothing wander aimlessly,

since helplessness directs the roaming thought in

their bosoms, and they are borne on deaf and like-

50 wise blind, amazed, headstrong races, they who

consider being and not-being as the same and not

the same ; and that all things follow a back-turning

That things which are not are, shall never

prevail, she said, but do thou restrain thy mind

/rom this course of investigation.

1 Stein, Symbol, p. 782; Bernays, Bhein. Mus. vii. 115 ; Zeller, 738

and n. 1.
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firiM cr' sOos iroXxiirsipov 6Bbv Kara rr]vBs j3iu<rdco

,55 vafiav dcricoirov Ofi/j,a ical ry^scro-av dtcovrjv

ical yXatcrcrav, Kpivai Be Xoycov TroXvBrjptv sXsy^ov

ilj lp.sQsv pTjdsvra. p-ovos 8' srt, fivdos oBolo

Xelirsrat, cos scrriv. ravrrj 8' sirl cnjfiar' sacri

iroXXd fidX', o>? dyivryrov ebv ical dvwXsOpov scrriv,

60 ovXov fiovvoysvss re ical drpsfjiss r)By arsXea-rov.

oiBs 7tot' r)v ou8' sarai sirsl vvv scrriv ofiov irav,

sv, Tgvvtyss' riva yap yivvav Bt^f/crsat, ai/rov ;

irfi iroOsv avlfyd&v ; out' sk fir] sovros sdaw

(pdcrOai cr' ovBs voslv oil yap <f>arbv oi/Bs uor/rbv

65 icrrlv orrms ovk sari, ri B' dv fitv ical XP^0S (ap<TSV->

vcrrspov i) wpoadsv rov firjBsvos dpifdfievov <pw ;

ovroas 7) Trdfi-jrav rrsXei/at, %pea>v scrriv r\ ovyi.

ovBs 7Tot' sk Trt] sovtos iiprjcrsi, rricrrios Icr^vs

yivsaOai ti trap1 avro • rov s'ivsicsv ovts yevscrdai

70 out' dXXvo~0ai dvrJKS Alicr) yaXdaacra rrsBr/criv

dXX' £%et.

\_r) Bs icpicris Trspl rovrcov sv ra>B' svecrnv]

57 b-112 (except 90-93). Simpl. Phys. 81: 145-146. 57b-59. Ibid.

31 r 142, 34. 57 b-70. Ibid. 17 r 78, 12. 59-60. Clem. Al. Strom, v. 716 ;

Euseb. Praep. xiii. 680 c. 59-61. Simpl. Phys. 7 r 30, 1. 60. Plut. adv.

Col. 1114 d ; Euseb. Praep. i. 23 ; Theod. TJier. Ser. iv. 7 ; Phil. Phys.

B 5 r: 65 ; Simpl. de Caelo 557, 17 ; Phys. 26 r 120, 23. 60a. Simpl.

Phys. 19 r 87, 21 ; Plut. Strom. 5 ; Dox. 580. 61. Ammon. on Herm.

D7 ( = Cramer A. P. 1388); Philop. Phys. 5 r: 65; Prokl. Pom. iv.

62. 62-66. Simpl. Phys. 34 v 162, 18. 62-65. Simpl. de Caelo, 137, 1.

V. 57 : Stein h6vt)s : VSe rt, CH Se rot, FG 5e ye. V. 60 : Plut.

Strom. 5 reads novvov for oZ\ov : a (17 : 78) areXevrov, MSS.

(26 : 120) and Dox. 284 and 580 tyrtrrov. V. 62 : F St(fynrai.

V. 66 : D (31 : 145) /mSa/iUs : E (SI: 145) ab&pevov : Da (17 :

78) a (31 : 145) <pivai, E <pvy. Cf. Stein, p. 786. V. 68 : MSS.

?k ye pi) oi/Tos, DE om. ye, Karst. ex' rov eivros, Stein ex ye

ire\ovTos. Corr. Diels, paraphrasing Simpl. 78, 27. V. 70 :

EF Bergk, Diels v&qarir. V. 71b : v. Stein, Symbol. 787.

V. 73 : aDE av6vr)Tov ; text follows F. V. 75 : MSS. ereito

iteKoi to, corr. Karsten, Stein A.w6\oito we\ov : MSS. &v, corr.

Stein. V. 76: EF iyiver', D eyer\ corr. Bergk.
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And let not long-practised habit compel thee

55 along this path, thine eye careless, thine ear and thy

tongue overpowered by noise ; but do thou weigh

the much contested refutation of their words, which

I have uttered.

There is left but this single path to tell thee of :

namely, that being is. And on this path there

are many proofs that being is without beginning and

60 indestructible ; it is universal, existing alone, im

movable and without end ; nor ever was it nor will it

be, since it now is, all together, one, and continuous.

For what generating of it wilt thou seek out ? From

what did it grow, and how ? I will not permit

thee to say or to think that it came from not-being ;

for it is impossible to think or to say that not-being

65 is. What thing would then have stirred it into

activity that it should arise from not-being later

rather than earlier ? So it is necessary that being

either is absolutely or is not. Nor will the force

of the argument permit that anything spring from

70 being except being itself. Therefore justice does

not slacken her fetters to permit generation or de

struction, but holds being firm.

(The decision as to these things comes in at

this point.)

.-
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eariV rj ovk scttiv. KeicpiTai 8' oJiv &<nrsp avdyicrj,

ttjv fisv sav avorjrOV, dvcovvfiov • ov yap aXrjdrjs

earlv 6B6s • rr)v 8' coo-re ireXeiv ical er^rvfiov slvai.

75 ircos 8' av Sireit' diroXoirO sov ; ircos 8' ai ice ysvoiTo ;

ei yap eysvr ovk ear ovo si irore fieWei eaeavai.

to)s ysveais fisv airio-ftsaTai koX dirvo-ros okedpos.

oiiBe Sialpsrov eariv, eirel irav eariv ofioiov'

ovBe ti rjj fiaWov, to Ksv eipyoi fx.iv o-vvsj(so-dai,

80 ovBe ti xeiporepov, irav 8' SfiirXeop so-riv sovros.

rep ^we^es irav eoriv, ebv yap sovri ireXd^ei.

avrdp dKivryrov fieydXcov ev irelpao-i Bso-fuov

eariv, dvapyov, airavarov, eirel ysvecris Kal oXedpos

rrfKe fidX' eirXdy^drjo-av, dirwae Be irlaris dXrjdrjs.

85 twvtov t' sv twvto> re fiivov Ka0' ecovro re Kelrai,

,%ovteOs efiireBov avdi fievsi- Kpareprj yap dvdyKrj

ireiparos sv Beo-fiolaiv eyei, to fiiv dfi<f>ls eipyei.

ovveksv ovk dreXsvrrjrov to ebv defiis slvai •

eari yap ovk eiriBsvis, ebv 8' av iravrbs eBeirO.

90 Xsvao-e 8' ofiois dirsovra v6ep irapsovra f3efSai(os-

oil yap dirorprj^eis tej ebv rfj sovros e^eadai

77. De Caelo, 559, 115. 78. Simpl. Phys. 19 r 86, 24, 31 r 143, 3 ;

81. Simpl. Phys. 86, 22 ; 87, 23. Plot. Ermead. vi. 4, 4, 648 a ; Prokl.

Parm. ii. 62 and 120 ; Philop. B 5: 65. 82-89 (except 85). Simpl. Phys.

9 r 39, 26. 82-84. Ibid. 17 v 79, 32. 85-89. Ibid. 7 r 30, 6 ; 9 r 40, 3.

85. Prokl. Parm. iv. 32. Simpl. Phys. 31 r 143, 15.

V. 78: FBiaipereov. V. 79 : For fiaWov Stein reads Kev i6r. V.

80 : F Se ir\iov. V.82: D oKtvfiruv. V. 84 : MSS. ttjSe, corr.

Seal. DEF iir\dxBri<rav, corr. a. V. 85 : Diels rainiv,

ravr$, iaur6. Simpl. 30, 6 omits the last re. V. 86 : C ovx oSras,

a oStus, text from DF. V. 88 : Stein ireW. V. 89 : Simpl.

fi^ 4bv Se h.v iravrbs. Karsten reads iiriSeves in three syllables

and puts Ke for &v. Preller omits p.ii. Stein considers these

views untenable, and finds a break, probably longer than one

line, after imSeves.

90-93. Clem. Al. Strom, v. 2, 653. 90. Theod. Ther. Ser. i. 13.

V. 90 : Stein suggests &ire6p re v&tp irape6p re f}e$alif. V. 91 :

Stein ir4\ov : Vulg. orror^|ei, corr. Brandis. MSS. rb ibv rov,

corr. Preller, comparing vv. 105 and 108.
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Either being exists or it does not exist. It has

beendecided in accordance with necessity to leave the

unthinkable, unspeakable path, as this is not the

true path, but that the other path exists and is true.

75 How then should being suffer destruction ? How

come into existence ? If it came into existence, it is

not being, nor will it be if it ever is to come into

existence. ... So its generation is extinguished,

and its destruction is proved incredible.

Nor is it subject to division, for it is all alike ;

nor is anything more in it, so as to prevent its co

hesion, nor anything less, but all is full of being ;

80 therefore the all is continuous, for being is con

tiguous to being.

Farther it is unmoved, in the hold of great

chains, without beginning or end, since generation

and destruction have completely disappeared and

85 true belief has rejected them. It lies the same,

abiding in the same state and by itself ; accordingly

it abides fixed in the same spot. For powerful neces

sity holds it in confining bonds, which restrain it on

all sides_. Therefore divine right does not permit

being to have any end ; but it is lacking in nothing,

for if it lacked anything it would lack everything.1

90 Nevertheless, behold steadfastly all absent things

as present to thy mind ; for thou canst not separate

1 Following Karsten and Preller ; Stein rejects the interpretation.
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oine aKiSvdfisvov irdvrrj irdvrws Kara Koap.ov

ovre avviardfievov.

rcovrbv 8' eari voelv ts Kal ovvsKev eoti votjp.a.

95 ov yap dvsv tov iovros, iv u> iretpario-fisvov eariv,

evprjaeis to voelv. ovBsv ^pgoy eariv fj earai

aXXo irdpsl- tov sovtos, ettei to ys polp' iirehrjasv

ov\ov aKivrjrOv t Ufisvai. tco ttovt ovop. Sarai

oaaa fiporol KareOsvro, ttettoidotes slvai dXrjdrj,

100 yivsaOai re Kal oXXvadai, slvai te koX ovki,

Kal tottov dWdaaeiv Bid te XPoa 4>avov dp,eifteiv.

avrap iirsl irslpas irvpurov, TSrsXsaplvov iorl

irdvrodev, svkvkKov o-fyalprjs ivaXlyKU>v oyKtp,

fieaaodev laoiraXss irdvrt) • to yap ovte ti p.el%ov

105 ovte ti fiaiorepov ireksvai xpeibv ectti tji ij rjj.

ovte yap ovk iov ectti, to ksv iravoi fiiv iKvslaOai

eiS 6p.OV, OVr^ SOV SctrIV OttCOS SItj KeV SOVrOS

tji fiaXXov rfi 8' r)o-aov, iirel irav eariv davXov.

si yap irdvrO0sv iaov 6fiws iv ireipaai Kvpsi.

to. irphs Sotjav.

110 iv tw aoi iravaw -kicetov X6yov r)Be v6rjp,a

dficpls dXrjdsirjs ' So^as 8' otto tovoe ftpOrslas

94-112. Simpl. Phys. 31 v 146, 7. 94-98. Ibid. 19 r87, 13 and 86, 31.

94-96. Ibid. 31 r 143, 22. 98. Plat. Theaet. 180 e, and from this Simpl.

Phys. 7 r 29, 18. 103-105. Plat. Soph. 244 e ; from Plato, Simpl. Phys.

12 r 52, 23 ; 19 v 89, 22 ; Stob. Eel. i. 15, p. 352. 103-104. Arist. de

X.Z.Q. ch. 2 and 4; Prokl. Tim. 160 d; Simpl. Phys. 27 r 126,

22 and 127, 31 ; 29 v 137, 16. 104-105. Prokl. Farm. iv. p. 62.

V. 95 : DE (87, 15) ireiparurpevov. V. 96 : (19 : 86, 13) ovSev yap

iariv, (31 : 146) obi' el xpSvos i<rriv, corr. Stein. V. 98 : Text

from Simpl. 19 : 87. Simpl. 31 : 146 toVt" i>v6fia<rrat. Plato

olov Ajctpritop ^re\4Bet rip irdvrif Svop' elpai. V. 100 : MSS.

oix*, corr. Karst. V. 105 : E and Plato xP^p- V. 102 : Kar-

Bten abrap 4irl, Stein avrap Uv. V. 106 : DEF iraboi, text

from a : F Kive7adai, Stein hce<rdai. V. 107 : MSS. otrre Sv,

corr. a. DEF Ka\ iv, a Kevbv, corr. Karsten. V. 109 : DEF of

ydp, a % yio, Diels el yip or 17 yip : MSS. Kvpet, corr. Stein.
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being in one place from contact with being in an

other place ; it is not scattered here and there

through the universe, nor is it compounded of parts.

Therefore thinking and that by reason of which

95 thought exists are one and the same thing, for thou

wilt not find thinking without the being from which

it receives its name. Nor is there nor will there be

anything apart from being ; for fate has linked it

together, so that it is a whole and immovable.

Wherefore all these things will be but a name, all

these things which mortals determined in the belief

that they were true, viz. that things arise and perish,

100 that they are and are not, that they change their

position and vary in colour.

But since there is a final limit, it is perfected on

every side, like the mass of a rounded sphere,

equally distant from the centre at every point. For

105 it is necessary that it should neither be greater at

all nor less anywhere, since there is no not-being

which can prevent it from arriving at equality, nor

is being such that there may ever be more than

what is in one part and less in another, since the

whole is inviolate. For if it is equal on all sides,

it abides in equality within its limits.

Concerning Opinions.

110 At this point I cease trustworthy discourse and

the thought about truth ; from here on, learn the

opinions of mortals, hearing of the illusive order of

my verses.

H

/""
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fidvOavs, Koo-fiov ifiwv sttscov airavrfKov clkovwv.

fiopcpds yap kclteOsvto Svo yvcbfiais ovofid^siv

tlov filav ov xpzwv ecttiv, ev at irsirXavrjfievoi siaiv.

115 avria 8' iicpivavrO Ssfias ical arjfiar' sOsvto

X<Dpis a7r' dWrjXcov, rfj fisv cpXoyos aWspiov irvp

ryrriov sfifisv apaibv, savrw iravroae tcovtov,

rip 8' sTSp'j) firj rCOVrOV OirCip KCiKstvO KCLr^ ai)rOV

avria vvkt' dharj, irvKivbv Ssfias sfifipiOis te.

120 tS)v aoi eycb Sidicoafiov ioiKora irdvra cpari^w,

a>? ov fir) ttote tis ae ftpor&v yvd>firj irapsXao-rj.

avrap iireiBrj irdvra cpdos ical vvt; bvofiaffrai

ical to, Kara acpsripas Bvvdfieis eirl rolal te ical tois,

irdv ttXsov scttIv ofiov cpdsos ical vvktos dcpdvrov,

125 iacov dfi<f>oTSpcov, eirsl oVBerspw fiera firjSev.

ai yap areivorspai irXrjvrai irvpbs aKpr)roio,

ai 8' sirl rals vvktos, fieto, 8e cpXoybs ierai alaa,

sv 8e fieaqs tovtwv Daificov, rj irdvra KvfSepva.

110-121. Simpl. Phys. 9 r 38, 30. 110-119. Ibid. 7 v 30, 4. 113-119.

Ibid. 38 r 180, 1. 110-113. Simpl. de Coelo 138, Peyr. 55 sq.

V. 113 : (9 r 38) DEFyvAtjtas. 110-111. Phys. 9 r 41, 8 (7 v 30 and

38 r 180 all MSS. give yviipais and Stein prefers this, p. 794). V.

117 : (9 r 39) DE, (39 r 180) DEF fa-iop apaibv l\aipp6v (tariv a),

7 r 30, and (9 r 39) aF faiav t>v fiey apaibv i\atpp6v, RP \eirrbv

apaibv i\a<ppbv, text follows Stein V. 118 : (9 r 39) &EF

(39 r 180) aF, (7 v 31) MSS. hot' aM- (9 r 39) DE Kara

ravrov, text follows Stein, who uses first letter of the next line.

V. 119 : F war' ain'6 ravrta, B.DE ravavria, text from Stein by

change of T to T. V. 120 : MSS. rbv, eorr. Karsten. V. 121 :

Stein reads yv<ipri.

122-125. Simpl. Phys. 39 r 180, 9.

V. 125 : D 1<rov, Stein suggests aptp6repov.

126-128. Ibid. 9 r 39, 14. 127-131. Ibid. 7 v 31, 13.

V. 126 : E'D* iri.i)vro. D-E eeurivto, a irofrjvro, corr. Bergk : DE*

aKphroie, a aKpiroio, eorr. Stein. V. 127 : E* oUrai. V. 129 :

MSS. irdvra, Mullach iravrrt, Stein irU<riv: aF upxn, text

follows DE. V. 130 : Stein suggests inyrjv, ri t'.
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Men have determined in their minds to name two

principles [lit. forms] ; but one of these they ought

115 not to name, and in so doing they have erred. They

distinguish them as antithetic in character, and give

them each character and attributes distinct from

those of the other. On the one hand there is the

aethereal flame of fire, fine, rarefied, everywhere

identical with itself and not identical with its oppo

site ; and on the other hand, opposed to the first, is

120 the second principle, nameless darkness, dense and

heavy in character. Of these two principles I declare

to thee every arrangement as it appears to men, so

that no knowledge among mortals may surpass thine.

But since all things are called light and darkness,

and the peculiar properties of these are predicated of

one thing and another, everything is at the same

time full of light and of obscure darkness, of both

125 equally, since neither has anything in common with

the other.

And the smaller circles are filled with unmixed

fire, and those next them with darkness into which

their portion of light penetrates ; in the midst of

these is the divinity who directs the course of all.

'-

H 2
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irdvrt) yap arvyepolo tokov icai fitgios apXsi

130 irSyjtt0Vct dpasvt OrjXv fiiyev to t svdvriov avOts

dpasv OrjXvrspw.

ttplOrictrOV flSV "EplOrO, ds&>V firjrtctarO ttavtCOV.

e'iarj S' aWepiav re cf)vaiv to, t' ev aWepi irdvra

arjfiara tcal icaOapas svaysos rjeXioio

135 XafnrdBos spy' dlBrjXa tcal 6irir6Osv eljeysvovrO,

spya rs kvkXcottos irsvarj irsplepoiTa osXrfvrjs

tcal <f>vaiv. siBrjaeis te ical ov'pavov dp.<pls e^ovra,

svdev ecpv re, tcal cos fiiv dyovo-' eir sBejct ev 'AvdyKrj

irsipat' e^eiv dffrpcov.

140 iross yala tcal tfXios rjBe aeX^vrj

aWrjp te %vvbs ydXa t ovpdviov ical OXv/jlttos

so-yaros ffi ddrpwv deppibv fisvos cbpfitjdrjaav

yivsaOai.

WKricpass irepl yaiav dXcofisvov dXXorpiov cpus

145 a'Ui irattraivovaa irpbs avyds rjsXioio

cos yap sicdcTrOr e^ei icpaais fieXecov iroXvicdfnrrcov,

tcos v6os dvdpd)iroiai irapiarrjKev to yap avrb

SCttlV OttSp CppOVSSl fieXeCOV CpVctIS dvdptOttOlctlV

tcal irdaiv tcal 'Kavrl' rb yap irXsov eari vorjfia.

150 Begitspolaiv fisv Kovpovs, Xaoiai Be Kovpas.

132. Plato, Symp. 178 b ; Arist. Met. i. 4, 984 b 26 ; Plut. Amat. 756 f ;

Sext. Emp. Math. ix. 9 ; Stob. Eel. i. 10, p. 274 ; Simpl. Phys. 9 r 39, 18.

133-139. Clem. Al. Strom, v. 14, 732. Stein assigns to Empedokles.

140-143. Simpl. de Coelo i. 138 : Peyr. 55 sqq., Brandis 510a.

V. 140 : Stein introduces \iyav before iras from what precedes.

144. Plut. Colot. p. 1116 a.

145. Plut. Quaest. Bom. 282 a; defac. lun. 929 a.

146-149. Arist. Met. iii. 5, 1009 b 17 ; Theophr. de sens. 3 ; Dox. 499.

V. 146 : Text follows Arist. SBbCb, Theophr. PF ; Vulg. emufi-ox :

MSS. Kpa.au/, corr. Stephan. V. 147 : A.rist. irapiorarcii ; text

follows Theophr.

150. Galen, Hipp. Epid. vi. 48 ; Comm. ii. (ix. p. 430 Char).
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For she controls dreaded birth and coition in every

130 part of the universe, sending female to join with

male, and again male to female.

First of all the gods she devised love.

Thou shalt know the nature of the heavens and

135 all signs that are in the sky, the destructive deeds of

the pure bright torch of the sun and whence they

arose, and thou shalt learn the wandering deeds of the

round-eyed moon and its nature. Thou shalt know

also the sky surrounding all, whence it arose, and

how necessity took it and chained it so as to serve as

140 a limit to the courses of the stars. How earth and

sun and moon and common sky and the milky way

of the heavens and highest Olympos and the burning

(might of the) stars began to be.

It (the moon) wanders about the earth, shining

145 at night with borrowed light. She is always gazing

earnestly toward the rays of the sun.

For as at any time is the blending of very com

plex members in a man, so is the mind in men con

stituted ; for that which thinks is the same in all

men and in every man, viz. the essence of the

members of the body ; and the element that is in

150 excess is thought.

On the right hand boys, on the left hand girls.

So, according to men's opinions, did things

arise, and so they are now, and from this state when

they shall have reached maturity shall they perish.

For each of these men has determined a name as

a distinguishing mark.

K. When male and female mingle seed of Venus

150 in the form [the body] of one, the excellence from

the two different bloods, if it preserves harmony,

fashions a well-formed body ; but if when the seed is

mingled the excellencies fight against each other
/-



102 THE FIRST PHILOSOPHERS OF GREECE

ovto) toi Kara Boljav ecpvv rdSe vvv re eaai,

KOl flsTSttSlr O.ttO rOvSs rSXSVrrjaOVeTl rpa<f>Svta.

tois <5' ovofia avdpwrroi Karsdsvr' iiriarjfiov skuate0.

Kars. (150) Femina virque simul Veneris cum germina

miscent

unius in formam diverso ex sanguine virtus

temperiem servans bene condita corpora fingit.

at si virtutes permixto semine pugnent

nee faciant unam permixto in corpore dirae

nascentem gemino vexabunt semine sexum.

Simpl. Phys. 7, v. 31, 4. eirl twSe so-ti to apaibv Kal

to dspfiov Kal to cpabs Kal to fiaX0aKov Kal to Kov<pbv, eirl

Be ttvkvSi wvofiao-rai to ifrvxpbv Kal 6 £6<f>os Kal aKXrjpbv

Kal j3apv ravra yap cnrsKpiOrj SKarspcos SKarepa.

151-153. Simpl. de Coelo f. 138 ; Peyr. 55 sq., Gaisf. Poet. Mm. 287.

V. 151 : MSS. i<pv, corr. Stein. MSS. (Kot!) vvv ?o<ri, Peyr. vvv re

ea<ri, Stein vvv «al iaai. V. 153 : Text follows Oxford MS. :

Turin MS. transposes last two words.

150-155. (Karsten) Coelius Aurel. de Morb. Chron. iv. 9, p. 545

Wet. BP. 102 c. V. (151) Vulg. venis informans, corr. Diels, Dox. 193,

n. 1.

and do not unite into one, they will distress the sex

that is coming into existence, as the twofold seed is

mingled in the body of the unfortunate woman.

With this there are fineness and heat and light

and softness and brightness ; and with the dense

are classed cold and darkness and hardness and

weight, for these are separated the ones on one

side, the others on the other.
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ft) Passages relating to Parmenides in Plato and

Aristotle.

Plato, Theaet. 180 d. I almost forgot, Theodoros,

that there were others who asserted opinions the very

opposite of these : ' the all is alone, unmoved ; to this

all names apply,' and the other emphatic statements

in opposition to those referred to, which the school of

Melissos and Parmenides make, to the effect that all

things are one, and that the all stands itself in itself, not

having space in which it is moved.

Ibid. 183 e. Feeling ashamed before Melissos and the

rest who assert that the all is one being, for fear we should

examine the matter somewhat crudely, I am even more

ashamed in view of the fact that Parmenides is one of

them. Parmenides seems to me, in the words of Homer,

a man to be reverenced and at the same time feared.

For when I was a mere youth and he a very old man,

I conversed with him, and he seemed to me to have an

exceedingly wonderful depth of mind. I fear lest we

may not understand what he said, and that we may

fail still more to understand his thoughts in saying it ;

and, what is most important, I fear lest the question

before us should fail to receive due consideration. . . . 1

Soph. 238 c (concluding a discussion of Parmenides).

You understand then that it is really impossible to speak

of not-being or to say anything about it or to conceive

it by itself, but it is inconceivable, not to be spoken of or

mentioned, and irrational.

Parm. 150 e. Accordingly the unity itself in relation

to itself is as follows : Having in itself neither greatness

nor littleness, it could not be exceeded by itself nor

could it exceed itself, but being equal it would be equal

to itself.

1 Cf . Soph. 217 o.
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Ibid. 163 c. This statement : It does not exist, means

absolutely that it does not exist anywhere in any way,

nor does not-being have any share at all in being.

Accordingly not-being could not exist, nor in any other

way could it have a share in being.

(Symp. 178 b, 195 c : Eeference to the stories which

Hesiod and Parmenides told about the gods. Line 132

is quoted.)

Arist. Phys. i. 2 ; 184 b 16. The first principle must

be one, unmoved, as Parmenides and Melissos say, . . .

Ibid. i. 3 ; 186 a 4. To those proceeding after this

impossible manner things seem to be one, and it is not

difficult to refute them from their own statements. For

both of them reason in a fallacious manner, both

Parmenides and Melissos ; for they make false assump

tions, and at the same time their course of reasoning is

not logical. . . . And the same sort of arguments are

used by Parmenides, although he has some others of his

own, and the refutation consists in showing both that he

makes mistakes of fact and that he does not draw his

conclusions correctly. He makes a mistake in assuming

that being is to be Bpoken of absolutely, speaking of it

thus many times ; and he draws the false conclusion that,

in case only whites are considered, white meaning

one thing, none the less there are many whites and

not one ; since neither in the succession of things nor

in the argument will whiteness be one. For what is

predicated of white will not be the same as what is pre

dicated of the object which is white, and nothing except

white will be separated from the object ; since there is

no other ground of separation except the fact that the

white is different from the object in which the white

exists. But Parmenides had not yet arrived at the

knowledge of this.

Ibid. i. 5 ; 188 a 20. Parmenides also makes heat
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and cold first principles; and he calls them fire and

earth.

Ibid. iii. 6 ; 207 a 15. Wherefore we must regard

Parmenides as a more acute thinker than Melissos, for

the latter says that the infinite is the all, but the former

asserts that the all is limited, equally distant from the

centre [on every side].1

Gen. Corr. i. 3 ; 318 b 6. Parmenides says that the

two exist, both being and not being—i.e. earth and

water.

Metaph. i. 3 ; 984 b 1. None of those who have

affirmed that the all is one have, it happens, seen

the nature of such a cause clearly, except, perhaps,

Parmenides, and he in so far as he sometimes asserts

that there is not one cause alone, but two causes.

Metaph. i. 5 ; 986 b 18. For Parmenides seemed to lay

hold of a unity according to reason, and Melissos accord

ing to matter ; wherefore the former says it is limited,

the latter that it is unlimited. Xenophanes first taught

the unity of things (Parmenides is said to have been

his pupil), but he did not make anything clear, nor

did he seem to get at the nature of either finiteness or

infinity, but, looking up into the broad heavens, he said,

the unity is god. These, as we said, are to be dismissed

from the present investigation, two of them entirely as

being somewhat more crude, Xenophanes and Melissos ;

but Parmenides seems to speak in some places with

greater care. For believing that not-being does not

exist in addition to being, of necessity he thinks that

being is one and that there is nothing else, . . . and

being compelled to account for phenomena, and assuming

that things are one from the standpoint of reason, plural

from the standpoint of sense, he again asserts that

there are two causes and two first principles, heat and

1 V. Parmenides, Frag. v. 104.
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cold, or, as he calls them, fire and earth ; of these he

regards heat as being, its opposite as not-being.

Metaph. ii. 4 ; 1001 a 32. There is nothing different

from being, so that it is necessary to agree with the

reasoning of Parmenides that all things are one, and that

this is being.

(c) Passages relating to Parmenides in the

DOXOGRAPHISTS.

Theophrastos, Fr. 6 ; Alexander Metaph. p. 24, 5

Bon. ; Dox. 482. And succeeding him Parmenides, son

of Pyres, the Eleatic—Theophrastos adds the name of

Xenophanes—followed both ways. For in declaring

that the all is eternal, and in attempting to explain the

genesis of things, he expresses different opinions accord

ing to the two standpoints :—from the standpoint of

truth he supposes the all to be one and not generated

and spheroidal in form, while from the standpoint of

popular opinion, in order to explain generation of

phenomena, he uses two first principles, fire and earth,

the one as matter, the other as cause and agent.

Theophrastos, Fr. 6a ; Laer. Diog. ix. 21, 22 ; Dox.

482. Parmenides, son of Pyres, the Eleatic, was a pupil

of Xenophanes, yet he did not accept his doctrines. . . .

He was the first to declare that the earth is spheroidal

and situated in the middle of the universe. He said that

there are two elements, fire and earth ; the one has the

office of demiurge, the other that of matter. Men first

arose from mud ; heat and cold are the elements of

which all things are composed. He holds that intelligence

and life are the same, as Theophrastos records in his

book on physics, where he put down the opinions of

almost everybody. He said that philosophy has a two

fold office, to understand both the truth and also what
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men believe. Accordingly he says : (Vv. 28-30), ' "lis

necessary for thee to learn all things, both the abiding

essence of persuasive truth, and men's opinions in which

rests no true belief.'

Theoph. Fr. 17 ; Diog. Laer. viii. 48 ; Dox. 492.

Theophrastos says that Parmenides was the first to call

the heavens a universe and the earth spheroidal.

Theoph. de Sens. 3 ; Dox. 499. Parmenides does not

make any definite statements as to sensation, except that

knowledge is in proportion to the excess of one of the two

elements. Intelligence varies as the heat or the cold is

in excess, and it is better and purer by reason of heat ;

but nevertheless it has need of a certain symmetry.

(Vv. 146-149) ' For,' he says, ' as at any time is the

blending of very complex members in a man, so is the

mind in men constituted ; for that which thinks is

the same in all men arid in every man, viz., the

essence of the members of the body ; and the element

that is in excess is thought.' He says that perceiving and

thinking are the same thing, and that remembering and

forgetting come from these ' as the result of mixture,

but he does not say definitely whether, if they enter into

the mixture in equal quantities, thought will arise or not,

nor what the disposition should be. But it is evident

that he believes sensation to take place by the presence of

some quality in contrast with its opposite, where he says

that a corpse does not perceive light and heat and

sound by reason of the absence of fire, but that it per

ceives cold and silence and the similar contrasted

qualities, and in general that being as a whole has a

certain knowledge. So in his statements he seems to do

away with what is difficult by leaving it out.

Theophr. Fr. 7 ; Simpl. Phys. 25 r 115 ; Dox. 488. In

1 Karsten understands ' heat and cold,' Biels ' perceiving and think

ing.'
/"



108 THE FIRST PHILOSOPHERS OF GREECE

the first book of his physics Theophrastos gives as the

opinion of Parmenides : That which is outside of being

is not-being, not-being is nothing, accordingly being is

one.

Hipp. Phil. 11 ; Dox. 564. Parmenides supposes that

the all is one and eternal, and without beginning and

spheroidal in form ; but even he does not escape the

opinion of the many, for he speaks of fire and earth as

first principles of the all, of earth as matter, and of

fire as agent and cause, and he says that the earth will

come to an end, but in what way he does not say. He

says that the all is eternal, and not generated, and

spherical, and homogeneous, not having place in itself,

and unmoved, and limited.1

Plut. Strom. 5 ; Dox. 580. Parmenides the Eleatic,

the companion of Xenophanes, both laid claim to his

opinions, and at the same time took the opposite stand

point. For he declared the all to be eternal and immov

able according to the real state of the case ; for it is

alone, existing alone, immovable and without beginning

(v. 60) ; but there is a generation of the things that

seem to be according to false opinion, and he excepts

sense perceptions from the truth. He says that if any

thing exists besides being, this is not-being, but not-

being does not exist at all. So there is left the being

that has no beginning ; and he says that the earth was

formed by the precipitation of dense air.

Epiph. adv. Haer. iii. 10 ; Dox. 590. Parmenides,

the son of Pyres, himself also of the Eleatic school, said

that the first principle of all things is the infinite.

Cic. de Nat. Deor. i. 11 ; Dox. 534. For Parmenides

devised a sort of contrivance like a crown (be applied

to it the word <rTS(f)dvr)), an orb of light with con

tinuous heat, which arched the sky, and this he called

1 V. Herm. Irr. Gen. Phil. 6 ; Dox. 652.
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god, but in it no one could suspect a divine form or a

divine sentiment, and he made many monstrosities of

this sort ; moreover, he raised to the rank of gods War,

Discord, Desire, and many other things which disease or

sleep or forgetfulness or old age destroys ; and similarly

with reference to the stars he expresses opinions which

have been criticised elsewhere and are omitted here.

Aet. i. 3 ; Dox. 284. Parmenides, the Eleatic, son of

Pyrrhes, was a companion of Xenophanes, and in his

first book the doctrines agree with those of his master ;

for here that verse occurs : (v. 60), Universal, existing

alone, immovable and without beginning. He said that

the cause of all things is not earth alone, as his master

said, but also fire. 7 ; 303. The world is immovable and

limited, and spheroidal in form. 24 ; 320. Parmenides

and Melissos did away with generation and destruction,

because they thought that the all is unmoved. 25 ; 321.

All things are controlled by necessity ; this is fated, it is

justice and forethought, and the producer of the world.

Aet. ii. 1 ; Dox. 327. The world is one. 4 ; 332. It

is without beginning and eternal and indestructible.

7 ; 335. Parmenides taught that there were crowns

encircling one another in close succession,1 one of rare

fied matter, another of dense, and between these other

mixed crowns of light and darkness; and that which

surrounded all was solid like a wall, and under this was

a crown of fire ; and the centre of all the crowns was

solid, and around it was a circle of fire ; and of the mixed

crowns the one nearest the centre was the source of

motion and generation for all, and this ' the goddess

who directs the belm and holds the keys,' 2 he calls

'justice and necessity.' The air is that which is

separated from the earth, being evaporated by the

1 Cf. vv. 123-131.

» V. Simpl. Phys. 8: 34, 14.
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forcible pressure of the earth ; the sun and the circle of

the milky way are the exhalation of fire, and the moon

is the mixture of both, namely of air and fire. The aether

stands highest of all and surrounding all, and beneath this

is ranged the fiery element which we call the heavens,

and beneath this are the things of earth. 11 ; 339. The

revolving vault highest above the earth is the heavens.

340. The heavens are of a fiery nature. 13 ; 342. The

stars are masses of fire. 15 ; 345. He ranks the

morning star, which he considers the same as the

evening star, first in the aether ; and after this the sun,

and beneath this the stars in the fiery vault which he

calls the heavens. 17 ; 346. Stars are fed from the

exhalations of the earth. 20 ; 349. The sun is of a fiery

nature. The sun and the moon are separated from the

milky way, the one from the thinner mixture, which is

hot, the other from the denser, which is cold. 25;

356. The moon is of a fiery nature. 26 ; 357. The

moon is of the same size as the sun, and derives its light

from it. 30; 361. (The moon appears dark) because

darkness is mingled with its fiery nature, whence he

calls it the star that shines with a false light.

Aet. iii. 1 ; 365. The mixture of dense and thin gives

its milk-like appearance to the milky way. 11; 377.'

Parmenides first defined the inhabited parts of the earth

by the two tropical zones. 15 ; 380. Because the earth

is equally distant on all sides from other bodies, and so

rests in an equilibrium, not having any reason for sway

ing one way rather than another ; on this account it only

shakes and does not move from its place.

Aet. iv. 3 ; 388. The soul is of a fiery nature..

5 ; 391. The reason is in the whole breast. 392. Life

and intelligence are the same thing, nor could there be

any living being entirely without reason. 9 ; 397. Sen

sations arise part by part according to the symmetry of
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the pores, each particular object of sense being adapted

to each sense (organ) . 398. Desire is produced by lack

of nourishment.

Aet. v. 7 ; 419. Parmenides holds the opposite

opinion ; males are produced in the northern part, for

this shares the greater density ; and females in the

southern part by reason of its rarefied state. 420. Some

descend from the right side to the right parts of the womb,

others from the left to the left parts of the womb ; but if

they cross in the descent females are born. 11 ; 422.

When the child comes from the right side of the womb, it

resembles the father ; when it comes from the left side,

the mother. 30 ; 443. Old age attends the failure of

heat.
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VII.

THE ELEATIC SCHOOL : ZENO.

Zeno of Elea, son of Teleutagoras, was born early in

the fifth century b.c. He was the pupil of Parmenides,

and his relations with him were so intimate that Plato

calls him Parmenides's son (Soph. 241 d). Strabo (vi.

1,1) applies to him as well as to his master the name

Pythagorean, and gives him the credit of advancing the

cause of law and order in Elea. Several writers say that

he taught in Athens for a while. There are numerous

accounts of his capture as party to a conspiracy ; these

accounts differ widely from each other, and the only

point of agreement between them has reference to his

determination in shielding his fellow conspirators. We

find reference to one book which he wrote in prose (Plato,

Pai-m. 127 c), each section of which showed the absurdity

of some element in the popular belief.

Literature : Lohse, Halis 1794 ; Gerling, de

Zenonis Paralogismis, Marburg 1825 ; Wellmann,

Zenos Beweise, G.-Pr. Frkf. a. 0. 1870 ; Eaab, d.

Zenonische Beweise, Schweinf. 1880 ; Schneider,

Philol. xxxv. 1876; Tannery, Bev. Philos. Oct.

1885 ; Dunan, Les arguments de Ztnon, Paris

1884 ; Brochard, Les arguments de Zinon, Paris

1888 ; Frontera, Etude sur les arguments de

Zinon, Paris 1891.
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(a) Fragments of Zbno, from Simplicity on the

Physics.

1. Simpl. Phys. 30 r 139, 11. el yap a\\oj ovri irpoa-

yevotro, ovBev av fiei^ov rroirjaetev • fiey^Oovs yap /ir/Bevbs

ovros, rrpoaysvofievov Be ovBev olov re sis fieyedos iin-

Bovvai. teal ovtoos av r)Br] rb irpoaywbfievov ovBev eli).

el Be diroyivofievov rb erepov firjBev eXarrov eart, fir/Be av

rrpoayivofievov av^rjaerat,, BrjXov on to rrpoayevofievov

o&Bev r)v ovBe to drroyevofievov.

2. Simpl. Phys. 30 r 140, 29. el iroXXd eanv, dvdytcr)

roaavra elvai oaa earl koI ovre rrXelova avrS>v ovre

eXdrrova. el Be roaavrd eanv oaa earl, iretrepaafieva

av eli). el iroXXd eanv, drretpa rd ovra eariv. del yap

erepa fiera^v twv ovroov earl, kcu rrdXtv eiceivtov erepa

fiera^v. kcu ovrms diretpa rd ovra sari.

3. Simpl. Phys. 30 v 141, 1. el fir) e^ot fieyedos rb bv

oiB'1 av eXr), el Be eanv, dvdy/cr) eicaarov fieyedos n %xslv

xal rrdyps koX dweyeiv avrov to erepov dirb tov erepov.

ical rrepl tov rrpov^ovros 6 avrbs Xoyos. ical yap iiceivo

el-ei fieyedos ical Trpoegei, airov n. ofioiov Br) tovto dira%

re elireiv xal del \E7etv ovBev yap avrov roiovrov

ea^arov earai ovre erepov -rrpbs erepov ouk earai. ovrcos

el rroXXd eanv, dvdytcr] avrd fittcpd re elvat, ica\ fieydXa,

fUKpd fiev mare fir) eyeiv fieyedos, fieydXa Be ware atreipa

elvat,.

4. Simpl. Phys. 130 v 562, 4. el eanv 6 rorros,

ev tivl earai • rrav yap bv ev rwi • rb Be ev nvi /cal sv

rorrai. earai dpa ical 6 roiros ev tottw ical tovto stt'

atreipov ovtc dpa eanv 6 rorros.

Sources and Critical Notes.

Fr. 1. D 61 yap, EF oil yap, a ov yap el : E tiWam. irpofryevofitvov Se]

Zeller, Vorsokr. Phil. 591, n. 2, strikes out Si : F otovrai «i : E gives ov

Sib. for oiiSi : DEF ajroytvdfievov.

Fr. 2. a adds ical irdxiv after av elri.

Fr. 3. DF ?x<", a.E tX«.

Fr. 4. E omits ko! after &pa.

I
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(rt) SlMPLICIUS's ACCOUNT OF ZeNO's AKGXIMENTS, INCLUDING

THE TRANSLATION OF THE FRAGMENTS.

80 r 138, 30. For Eudemos says in his Physics,

' Then does not this exist, and is there any one ?

This was the problem. He reports Zeno as saying that

if any one explains to him the one, what it is, he can

tell him what things are. But he is puzzled, it seems,

because each of the senses declares that there are

many things, both absolutely, and as the result of

division, but no one establishes the mathematical point.

He thinks that what is not increased by receiving addi

tions, or decreased as parts are taken away, is not one

of the things that are.' It was natural that Zeno, who,

as if for the sake of exercise, argued both sides of a case

(so that he is called double-tongued), should utter such

statements raising difficulties about the one ; but in his

book which has many arguments in regard to each point,

he shows that a man who affirms multiplicity naturally

falls into contradictions. Among these arguments is one

by which he shows that if there are many things, these

are both small and great—great enough to be infinite in

size, and small enough to be nothing in size. By this

he shows that what has neither greatness nor thickness

nor bulk could not even be. (Fr. 1) ' ' For if, he says,

anything were added to another being, it could not

make it any greater ; for since greatness does not exist,

it is impossible to increase the greatness of a thing by

adding to it. So that which is added would be nothing.

If when something is taken away that which is left is no

less, and if it becomes no greater by receiving additions,

evidently that which has been added or taken away is

nothing.' These things Zeno says, not denying the

one, but holding that each thing has the greatness of

1 Cf. Arist. Metaph. ii. 4 ; 1001 b 8.
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many and infinite things, since there is always some

thing before that which is apprehended, by reason of its

infinite divisibility ; and this he proves by first showing

that nothing has any greatness because each thing of

the many is identical with itself and is one.

Ibid. 30 v 140, 27. And why is it necessary to say

that there is a multiplicity of things when it is set

forth in Zeno's own book? For again in showing

that, if there is a multiplicity of things, the same things

are both finite and infinite, Zeno writes as follows, to

use his own words : (Fr. 2) ' If there is a multiplicity of

things, it is necessary that these should be just as many

as exist, and not more nor fewer. If there are just as

many as there are, then the number would be finite. If

there is a multiplicity at all, the number is infinite, for

there are always others between any two, and yet others

between each pair of these. So the number of things

is infinite.' So by the process of division he shows that

their number is infinite. And as to magnitude, he begins

with this same argument. For first showing that (Fr.

3) ' if being did not have magnitude, it would not exist

at all,' he goes on, ' if anything exists, it is necessary

that each thing should have some magnitude and thick

ness, and that one part of it should be separated from

another. The same argument applies to the thing that

precedes this. That also will have magnitude and will

have something before it. The same may be said of each

thing once for all, for there will be no such thing as

last, nor will one thing differ from another. So if there

is a multiplicity of things, it is necessary that these

should be great and small—small enough not to have

any magnitude, and great enough to be infinite.' '

Ibid. 130 v 562, 3. Zeno's argument seems to deny

that place exists, putting the question as follows : (Fr. 4)

1 Cf. Diels, Archivf. d. Qesch. d. Phil. i. 245 ; Zeller, i.5 593 n. 1.

i 2
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' If there is such a thing as place, it will be in some

thing, for all being is in something, and that which is

in something is in some place. Then this place will be

in a place, and so on indefinitely. Accordingly there is

no such thing as place.' /

Ibid. 131 r 563, 17. Eudemos' account of Zeno's

opinion runs as follows :—' Zeno's problem seems to

come to the same thing. For it is natural that all

being should be somewhere! and if there is a place for

things, where would this place be ? In some other

place, and that in another, and so on indefinitely/

Ibid. 236 v. Zeno's argument that when anything

is in a space equal to itself, it is either in motion or at

rest, and that nothing is moved in the present moment,

and that the moving body is always in a space equal to

itself at each present moment, may, I think, be put in

a syllogism as follows : The arrow which is moving

forward is at every present moment in a space equal

to itself, accordingly it is < in a space equal to itself -

in all time £ but that which is in a space equal

to itself in the present moment is not in motionf

Accordingly it is in a state of rest, since it is not moved

in the present moment, and that which is not moving is

at rest, since everything is either in motion or at resty

So the arrow which is moving forward is at rest while

it is moving forward, in every moment of its motion.

237 r. The Achilles argument is so named because

Achilles is named in it as the example, and the argu

ment shows that if he pursued a tortoise it would be

impossible for him to overtake it.

255 r. Aristotle accordingly solves the problem of

Zeno the Eleatic, which he propounded to Protagoras

the Sophist.1 Tell me, Protagoras, said he, does one

grain of millet make a noise when it falls, or does the

1 Arist. Phys. vii. 5, 250% 20.
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ten-thousandth part of a grain ? On receiving the

answer that it does not, he went on : Does a measure of

millet grains make a noise when it falls, or not ? He

answered, it does make a noise. Well, said Zeno, does

not the statement about the measure of millet apply to

the one grain and the ten-thousandth part of a grain ?

He assented, and Zeno continued, Are not the state

ments as to the noise the same in regard to each ? For

as are the things that make a noise, so are the noises.

Since this is the case, if the measure of millet makes a

noise, the one grain and the ten-thousandth part of a

grain make a noise.

(b) Zeno's arguments as described by Aristotle.

Phys. iv. 1 ; 209 a 23. Zeno's problem demands

some consideration ; if all being is in some place, evi

dently there must be a place of this place, and so on

indefinitely. 3 ; 210 b 22. It is not difficult to solve

Zeno's problem, that if place is anything, it will be in

some place ; there is no reason why the first place should

not be in something else, not however as in that place,

but just as health exists in warm beings as a state while

warmth exists in matter as a property of it. So it is not

necessary to assume an indefinite series of places.

vi. 2; 233 a 21. (Time and space are continuous

.... the divisions of time and space are the same.)

Accordingly Zeno's argument is erroneous, that it is

not possible to traverse infinite spaces, or to come in

contact with infinite spaces successively in a finite time.

Both space and time can be called infinite in two ways,

either absolutely as a continuous whole, or by division

into the smallest parts. With infinites in point of quan

tity, it is not possible for anything to come in contact in

a finite time, but it is possible in the case of the infinites
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reached by division, for time itself is infinite from this

standpoint. So the result is that it traverses the infinite

in an infinite, not a finite time, and that infinites, not

finites, come in contact with infinites.

vi. 9 ; 239 b 5. And Zeno's reasoning is fallacious.

For if, he says, everything is at rest [or in motion] when

it is in a space equal to itself, and the moving body is

always in the present moment < in a space equal to

itself, > then the moving arrow is still. This is false ;

for time is not composed of present moments that are

indivisible, nor indeed is any other quantity. Zeno pre

sents four arguments concerning motion which involve

puzzles to be solved, and the first of these shows that

motion does not exist because the moving body must go

half the distance before it goes the whole distance ; of

this we have spoken before (Phys. viii. 8 ; 263 a 5). And

the second is called the Achilles argument ; it is this :—

The slow runner will never be overtaken by the swiftest,

for it is necessary that the pursuer should first reach the

point from which the pursued started, so that neces

sarily the slower is always somewhat in advance. This

argument is the same as the preceding, the only

difference being that the distance is not divided each

time into halves. . . . His opinion is false that the one

in advance is not overtaken ; he is not indeed overtaken

while he is in advance ; but nevertheless he is overtaken,

if you will grant that he passes through the limited

space. These are the first two arguments, and the third

is the one that has been alluded to, that the arrow in

its flight is stationary. This depends on the assumption

that time is composed of present moments ; there will

be no syllogism if this is not granted. And the fourth

argument is with reference to equal bodies moving in

opposite directions past equal bodies in the stadium with

equal speed, some from the end of the stadium, others from
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the middle ; in which case he thinks half the time equal

to twice the time. The fallacy lies in the fact that while

he postulates that bodies of equal size move forward with

equal speed for an equal time, he compares the one with

something in motion, the other with something at rest.

(c) Passages relating to Zeno in the Doxographists.

Plut. Strom. 6 ; Dox. 581. Zeno the Eleatic brought

out nothing peculiar to himself, but he started farther

difficulties about these things.

Epiph. adv. Haer. iii. 11; Dox. 590. Zeno the

Eleatic, a dialectician equal to the other Zeno, says that

the earth does not move, and that no space is void of

content. He speaks as follows :— That which is moved is

moved in the place in which it is, or in the place in

which it is not ; it is neither moved in the place in which

it is, nor in the place in which it is not ; accordingly it

is not moved at all.

Galen, Hist. Phil. 3 ; Dox. 601. Zeno the Eleatic is

said to have introduced the dialectic philosophy. 7 ; Dox.

604. He was a skeptic.

Aet. i. 7 ; Dox. 303. Melissos and Zeno say that the

one is universal, and that it exists alone, eternal, and

unlimited. And this one is necessity [Heeren inserts

here the name Empedokles], and the material of it is

the four elements, and the forms are strife and love.

He says that the elements are gods, and the mixture of

them is the world. The uniform will be resolved into

them ; 1 he thinks that souls are divine, and that pure

men who share these things in a pure way are divine.

23 ; 320. Zeno et al. denied generation and destruc

tion, because they thought that the all is unmoved.

1 Beading Kpbs roSra \vdri<rerai, which, as Mr. G. D. Lord suggests to

me, is probably the source of the corruption irpo<rrwAuft^<rerai. The

Vatican vulgate combines both readings.
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VIII.

THE ELEATIC SCHOOL : MELISSOS.

Melissos of Samos, son of Ithagenes, was a contem

porary of Zeno, though he may have been slightly

younger. Parmenides is said to have been his teacher,

and it is possible that he may have made the acquaint

ance of Herakleitos. According to Diogenes, he was a

respected statesman, and there seems to be good evidence

(Plutarch, Perikles 26, after Aristotle) that he com

manded the Samian fleet at its victory over the Athe

nians, 440 b.c. He wrote a book which later writers refer

to under various titles.

Literature : The fragments are treated by Brandis,

Commen. Eleat. iii. and by Mullach de Melisso X. G.

p. 80 ; Pabst, de Meliss. Fragmentis, Bonn 1889,

disputes the authenticity of Fr. 1-5. Spalding,

Vindic. philos. Megar. Berlin 1793, first showed

that the first two chapters of the book called de

Xenophane, Zenone, Gorgia, refer to Melissos. Cf.

also Fr. Kern, Zur Wilrdigung des Melissos, Fest

schrift d. stettin. Stadtgym. 1880.

Sources and Critical Notes.

Fr. 1-5. The passage giving these fragments, as they have been

called, contains little that is not found in the remaining fragments, and

in spite of the fact that it is given as a direct quotation, it seems best

to regard it as a condensed statement of the opinions of Melissos. V.

Zeller, Vorsokr. Phil. 607, n. 1, and Pabst, de Meliss. Fragmentis,

Bonn 1889.
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(a) Fragments of Melissos mainly from Simplicius

on the Physics.

Simpl. Phys. 23 v 109, 20 (Fr. 7). ore toivw ovk

eyevero, eari Be, del r)v lcal del earai Kal dp%rjv ovk

s^ei oiiBe rsXsvrrjv, aXX' direipov eariv. si fiev yap

eyevsTO, dpyrjv dv sl^sv rjpgarO ydp dv itots yiv6fievov '

Kal tsXsvtrjv • itsXsvttj0-s yap dv irore yiv6fievov • si Be

firfre tfpljaro firjrS ersXevrrjasv dsi re rjv Kal del earai,

ouk e%Sf dp%r)v ovBe tsXsvtejv' oil yap del elvai dvvarbv

o ti fir) irdv eari. 1. 31. (Fr. 8.) dXX, wo-irsp eariv dsl,

ovtco Kal to fieyedos direipov del xpr) elvai. l. 33. (Fr.

15.) ei ydp Bngprjrai to eoV, KiveiTai. Kivovfievov Bs ovk

* if rf

av eirj a/ia.

Phys. 24 r 110, 1. (Fr. 16.) si fiev bv sirj, Bel avro sv

slvai , %v Bs bv Bel avrb acofia fir) s%eiv. (19 r 87, 6) si

Be sypi tudos, e%oi dv fi6pia Kal ovksti sv sirj. l. 3. (Fr.

9.) dp^rjv Tg Kal tsXos sxpv ovBev ovre diBiov ovre

direipov efftlv. l. 5. (Fr. 10.) ei fir) %v eirj, irspavsl irpbs

dXXo.

Phys. 24 r 111, 19. (Fr. 11.) ovtws ovv diBiov eari

Kal dirsipov • Kal %v Kal Sfioiov irdv. Kal ovt dv dir-

oXoito ovts fielX,ov yivoirO ovrs fieraKoafisoirO ovts dXysi

ovre dviarai. si ydp ti tovtcov irdaypi, ovk dv sti iv

eirj, si ydp Srspoiovrai, dvdyKrj to ebv fir) bfioiov slvai,

aXXa diroXXvadai to irpoadsv eov, to Bs ovk sbv ylvsadai.

ei roivvv rpiyl fiifj fivplois stso-iv Srspoiov yivoirO to irdv,

Fr. 7. D omits Kal . . . yiv6fievov. Simplicius writes yiv6pevov> Diels

would restore y*v6/ievov regularly, and compares Spengel ad Eudem. fr.

p. 18, 18. DE ?x«'- aF ?xo>'-

Fr. 15. &F oMo, E &AAA.

Fr. 16. &D *ov etn, EF olv etq, Brandis suggests hr e<m. F Si ^ hv-

Cf. 19 r 87, 6.

Fr. 11. B.F yiyvoiro. E ovKeri, omits ttv. E omits Si after rb. aD

X

(F) rpixl M'^. E rPi Mfl ^- Vulg. from Brandis el rolvvv rpurpvpiour i

ere<ri. F irap6m for iravri.
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oXsirai av sv tg3 iravri %p6v<p. l. 24. (Fr. 12.) dXX' ovBe

fieTaKoap'rjdrjVai dvvcnov o yap Koafios 6 irpoadev swv

ovk d-KoXXvrai ovte 6 firj swv yiverai. ote Be fnqre

irpoayivsTai prjBsv firjTS uiroXXvrai pJjrs erspoiovrai,

ttcos av fieraKoafirjOsv twv sovtcov ti y ; ei fisv yap ti

eyivsTO sTepoiov, ?78r7 av Kal fistaKoo-p.tjdeirj- ovBe dXyei

ov yap av irdv sirj dXysov ov yap av BvvairO dei sivai

Xprjp.a dXyeov ovBe s^ei icnjv Bvvafiiv to3 vyisl' ovt' av

Sfioiov Sirj, ei dXysoi , diroyivofievov yap rsv av dXysoi rj

irpoayivofisvov, kovk av en Ofiotov sirj. ovB' av to iiyiss

dXyrjaai BvvaiTo , ' dirb yap av oXoiTo to vyiss ical to eov,

to Be ovk hbv ysvoiro. Kat irspl tov dvidaOai covtos

Xoyos rw aXyiovri. l. 6. (Fr. 14.) oiiBe ksveov scetiv ovBev

to yap kevsov ovBe'v scetiv ovk av ovv sirj to ys fitjBsv.

ovBe Kivsirai' viro^coprjaai yap ovk e^ei ovBap.rj, aXXa

ttXewv scttiv. ei fiev yap ksvsov rjv, virs^(opsl av sis to

ksvov ksvov Be fir) sovtos ovk e^ei okej viro^coprjasi.

ttvkvov Be koX apaibv ovk av sirj' to yap apaibv ovk

uwcetov ttXecov slvai ofioiws Te3 irvKVw, a.XV r(8r7 to

apai6v ye KSvscorspov yCvsrai tov ttvkvov. Kpiaiv Be

ravrrjv xprj ttonfjaao-Oai tov ttXeco Kal tov //.t) ttXew si

fisv ovv 'ycopsl Tt r7 slaBs^sTai, ov ttXecov si Be /xt/te

XwPSl p.rjrS eiaBs%sTai, irXewv. dvdyKrj toivvv itXecov

slvai, si ksvov /lit) scetiv. si toivvv irXiwv ecttiv, ov

KivsiTai.

Phys. 34 v 162, 24. (Fr. 6.) dsl fjv 0 ti fy tal dsl

sarai. si ydp syivsro, dvayKal6v ecm irplv ysvsaOai

slvai p,rjBsv. fei tv%oi vvv firjBev ?jv, ovBafid dv ysvoiTo

ovBev ek p,rjBev6s.

Fr. 12. .D fxer& rb Ko<rfiriBrjvai : a foroAerrat : DF fieraKo<rfii]devru)v

i6vruv : a ydp, DFE ye : a a\yeiv6v (twice) : D ovk for kovk : DF uvrbs,

aE d avrbs.

Fr. 14. Cf. Simpl. 40, 12. E -K\eov et passim, Text follows afl :

DF Kevtirepov, E KoivSrepov : a omits olv.

Fr. 6. E et ri%oi vvv, D et rtixi, S.F ei toivvv. Diels suggests St*

toIvvv ; cf . 109, 20. DE ovlev, &F pntev.
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Simpl. de Coelo, 137 r ; Schol. Aristot. 509 b 18 ; cf.

Aristokl. Euseb. Pr. Ev. xiv. 17. (Fr. 17.) fiiyiarov fiev

ovv arjfielov ovtos 6 X6yos oti tv fiovov scttlv. drap Kai

TctSe o-rjfiela- si yap r)v 7roXXa, toiuvto. xprjv avrd slvai,

olov irep iyco <prjfii to if slvai. si yap sari yrj koI vBwp Kai

dr)p Kai atBrjpos Kai xpvabs Kai irvp k<u to fisv ^wov to Be

TSdvrjKos Kai fieXav Kai XsvKov Kai to, 8o-a <f>ao-lv ol

dvdpwrroi slvai dXrj0rj,—si Br) ravra eari Kai r)fieis opOws

opwfiev Kai aKovofiev, slvai "X,prj eKaarov toiovtov oiov

irep to irpwrOV eBogsv r)p.lv, Kai firj fierairittrsiv firjBe'

ylvsaOai erspoiov, aXX' alel eivai SKaarov oiov irep kariv-

vvv Be (pafisv bpd&s 6pav Kai aKoveiv Kai avvisvai, BoKel

Be r)filv to rs depfibv y^rv^pov yivsadai Kai to yfrv^pov

depfibv Kai to aKkrjpbv fiaXdaKov Kai to fiaXOaKov

aKkrjpov, Kai to %wov diro0vrjaKeiv Kai ik fir) £g>vtos

ylvsaOai, Kai ravra irdvra eTSpoiovaOai, Kai 6 tl r)v ts

Kai b vvv ovBsv ofioiov elvai, iXX' o rs alBrjpos aKXrjpbs

icov rW BaKrvXw Kararpif3so-dai f 6fiov pscov Kai ~%pvo-bs

Kai Xidos Kai aXXo o ti la^ypov BoKel slvai irdv , uxne

avfifialvsi firjrs bpav pryre to ovra yivwaKeiv e% vBaros

re yrj Kai XiOos yivsadai. ov toivvv ravra dXXrjXois

6fioXoyei ' (papsvois yap slvai iroXXa Kai dlBta Kai eiBr)

rs Kai io-%vv e%ovra, irdvra erspoiovaOai r)fuv BoKel Kai

fisTairiirrsiv ik tov eKaarOre opcofisvov. BrjXov toivvv

oti ovk bpd&s icop&fisv ovBe eKelva iroXXd bpOws BoKel

slvai. ov yap dv fiersiriitrsv si dXrj0rj r)v, dXX' r)v olov

irep eBokei eKaarov toiovtov tov yap sovtos dXrjOivov

Kpslaaov ouSeV. rjv Be fieraire&rj, to fisv ebv dirwXero,

to Be ovk ebv yeyovsv. ovtws ovv si iroXXa e'lrj, roiavra

Xprj slvai olov irsp to eV.

Fr. 17. Vulg. xpn ', Simpl. fiyov, Aristokl. £uv (twice) : Aristokl. elvai

4ypijv, Kai rb ibv toiovtov, olov irpatop eBo£ev ijfiiv elpcu, Simpl. omits

iravro. and i\riBri : Aristokl. erepov, aAV elvai 'ifioiov, o!6v irep &rri eka<rrov,

Simpl. omits %<rtiv : Bergk 6povp4av, digito conterminus, aptatus,

MSS. to fie<rov, corr. Braudis, Gesch. d. Phil. i. 403 : Vulg. eft).
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Simplicius's Account of Melissos, including the

Translation of the Fragments.

22 ; 103, 13. Now let us glance at Melissos' argu

ment, which we ran across a few lines back. Melissos,

making use of the axioms of the physicists, in regard to

generation and destruction, begins his book as follows :

(Fr. 1) If nothing is, how could this be spoken of

as though something is ? And if anything is, either

•it has come into being, or else it always has been. If

it came into being, it sprung either from being or from

not-being ; but it is impossible that any such thing

should have sprung from not-being (for nothing else

that is could have sprung from it, much less pure

being) ; nor could it have sprung from being, for in that

case it < would simply be, and > would not have come

into existence. So then being is not generated ; being

always is, nor will it be destroyed. For being could

not be changed into not-being (this also is conceded by

the physicists), nor into being ; for then it would abide

as it is, and would not be destroyed. Accordingly being

was not generated, nor will it be destroyed ; so it always

was and always will be. (Fr. 2) But while that which

comes into existence has a beginning, that which does

not come into existence does not have a beginning,

and being which did not come into existence would not

have a beginning. Farther, that which is destroyed has

an end ; but if anything is not subject to destruction, it

does not have an end ; and that which has neither begin

ning nor end is of course infinite ; so being is infinite.

(Fr. 3) And if it is infinite, it is one ; for if being were

two, both parts could not be infinite, but each would

be limited by the other. But being is infinite ; there

could not be several beings ; accordingly being is one.

(Fr. 4) Farther, if being is one it does not move ; for the

%
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one is always homogeneous [lit. like itself] ; and that

which is homogeneous could not perish or become greater

or change its arrangement or suffer pain or annoyance.

If it experienced any of these things it would not be

one ; for that which is moved with any sort of motion

changes something from one thing into something

different ; but there is nothing else except being, so this

will not be moved. (Fr. 5) To follow another line of

argument : there is no place void of being, for the void is

nothing ; but that which is nothing could not exist ; so

then being is not moved : it is impossible for it to go

anywhere, if there is no void. Nor is it possible for it

to contract into itself, for in that case different degrees

of density would arise, and this is impossible; for it

is impossible that the rare should be as full as the dense ;

but the rare is more empty than the dense, and there

is no such thing as emptiness. It is necessary to judge

whether being is full or not by its capacity to receive

something else : if it will not receive anything it is full ;

if it will receive something it is not full. Now if the

void does not exist, it must of necessity be full ; and if

this is the case it does not move, not because it is im

possible for it to move through space already filled, as

we say of bodies, but because all being cannot be moved

into being (for there is nothing besides itself), nor can

being be moved into not-being, for not-being does not

exist.

23 ; 109, 7. Melissos also is blamed because in his

frequent references to the beginning he does not use

the word to mean a beginning in time which applies to

that which comes into existence, but rather to mean

a logical beginning which does not apply to the things

that are changing collectively. He seems to have

seen clearly before Aristotle that all matter, even that

which is eternal, being limited has a limited capacity,
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and in itself is always at the end of time, and because

of the ever-moving beginning of that which passes,

it is always at the beginning, and remains eternal,

so that that which has beginning and end in quantity

has also beginning and end in time, and the reverse ;

for that which has beginning and end in time is not

everything simultaneously. So he bases his proof on

beginning and end in time. Accordingly he says

that that which is not everything—i.e. which is not

the whole simultaneously—is not without beginning or

end; what applies to things that are indivisible and

infinite in their being, applies so much the more to pure

being ; and that all applies to being. Melissos puts it

as follows : (Fr. 7) Since then it did not come into being

but is, it always was and always will be, and has

neither beginning nor end, but is infinite. For if it had

come into existence it would have had a beginning (for

that which once came into existence would have a begin

ning) and an end (for that which once came into exist

ence would come to an end) ; if it neither had a beginning

nor came to an end, it always was and always will be ;

it has not beginning or end ; but it is impossible

that anything which is not the whole should always

exist 1. 31. (Fr. 8) But as it always exists, so

it is necessary also that it be always infinite in magnitude.

1. 33. (Fr. 15) If being is separated it moves ; and

that which moves could not exist simultaneously.

24 ; 110, 1 (Fr. 16) If being exists it must be one,

and being one it is necessary that it should not itself

have body ; (19 ; 87, 6) and if it should have thickness,

it would have parts and would no longer be a unity.

1. 3 (Fr. 9) Nothing which has beginning and end is

either eternal or infinite. 1. 5* (Fr. 10) If it were not

one, it would be bounded by something else.1

1 The paraphrase above (Fr. 3) gives the argument in fuller form.
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24 ; 111, 18. Melissos bringing his previous topic to

a conclusion goes on to consider motion. (Fr. 11) So

then the all is eternal and infinite and homogeneous ;

and it could neither perish nor become greater nor

change its arrangement nor suffer pain or distress.

If it experienced any of these things it would no longer

be one ; for if it becomes different, it is necessary that

being should not be homogeneous, but that which was

before must perish, and that which was not must come

into existence. If then the all should become different

by a single hair in ten thousand years, it would perish in

the whole of time. (Fr. 12) And it is impossible for its

order to change, for the order existing before does not

perish, nor does another which did not exist come into

being ; and since nothing is added to it or subtracted from

it or made different, how could any of the things tha,t are

change their order ? But if anything became different,

its order would already have been changed. (Fr. 13)

Nor does it suffer pain, for the all could not be pained ;

it would be impossible for anything suffering pain always

to be ; nor does it have power equal to the power of what

is healthy. It would not be homogeneous if it suffered

pain ; it would suffer pain whenever anything was added

or taken away, and it would no longer be homogeneous.

Nor could what is healthy suffer a pang of pain, for both

the healthy and being would perish, and not-being would

come into existence. The same reasoning that applies

to pain applies also to distress. (Fr. 14) Nor is there

any void, for the void is nothing, and that which is

nothing could not be. Nor does it move, for it has

nowhere to go to, since it is full ; for if there were a void

it could go into the void, but since there is no void it has

nowhere to go to. It could not be rare and dense, for

it is not possible for the rare to be as full as the dense,

but the rare is already more empty than the dense.
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This is the test of what is full and what is not full : if it

has room for anything, or admits anything into it, it is

not full ; if it does not have room for anything, or admit

anything into it, it is full. If no void exists it must be

full ; if then it is full it does not move. These are the

doctrines of Melissos.

34 ; 162, 24. (Fr. 6) What was, always was and

always will be ; for if it had come into existence, it

necessarily would have been nothing before it came into

existence. If now there were nothing existing, nothing

would ever have come into existence from nothing.

Simpl. de Coelo 137 r ; Schol. Aristot. 509 b ; cf.

Aristokl. Euseb. Pr. Er. xiv. 17. (Fr. 17) This argument

is the strongest proof that being is one only. And the

proofs are as follows : For if a multiplicity of things

existed it would be necessary that these things should be

just such as I say the one is. For if earth exists, and

water and air and iron and gold and fire and the living

and the dead and black and white, and everything else

which men say is real,—if these things exist and we see

and hear them correctly, it is necessary that each thing

should be such as we first determined, namely, it should

not change its character or become different, but should

always be each thing what it is. Now we say that we see

and hear and understand correctly ; but it seems to us

that hot becomes cold and cold hot, that hard becomes

soft and soft hard, that the living being dies and life

comes from what is not living ; and that all these things

become different, and what they are is not like what

they were. It seems to us that iron, being hard to the

touch, wastes away fbecoming liquefied,! 1 and so does

gold, and rock, and whatever else seems to be strong,

so that we conclude that we do not see or know things

1 Zeller i.3 613 n. 1 suggests im' lou (iiuv, ' passing away because of

rust.'
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that are. And earth and rock arise from water. These

things then do not harmonise with each other. Though

we said that many things are eternal, and have forms

and strength, it seems that they all become different and

change their character each time they are seen. Evi

dently we do not see correctly, nor is the appearance of

multiplicity correct ; for they would not change their

character if they were real, but would remain each thing

as it seemed, for nothing is nobler than that which is

real. But if they change their character, being perishes

and not-being comes into existence. So then if a multi

plicity of things exist, it is necessary that they should be

such as the one is.

(b) Aristotle's account of Melissos.

Phys. i. 3 ; 186 a 6. Both Melissos and Parmenides

argue fallaciously, and they make false assumptions and

their reasonings are not logical ; but the argument of

Melissos is the more wearisome, for it sets no problem,

but granted one strange thing, others follow ; and there

is no difficulty in this. The error in the reasoning of

Melissos is plain, for he thinks that if everything which

has come into being has a beginning, he can assume

that that which has not come into being does not have

a beginning. This, then, is strange, that he should

think that everything has a beginning except time, and

this does not, and that simple generation has no begin

ning but change alone begins, as though change as a

whole did not come into being. Even if the all is

a unity, why then should it not move ? Why should

not the whole be moved even as a part of it which is a

unity, namely water, is moved in itself? Then why

should there not be change? It is not possible that

being should be one in form, but only in its source.
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Soph. Elen. 5 ; 163 b 13. The same is true of

syllogisms, as for instance in the case of Melissos' argu

ment that the all is infinite ; in this he assumes that the

all is not generated (for nothing is generated from not-

being), and that that -which is generated, is generated

from a beginning. If then the all was not generated, it

does not have a beginning, so it is infinite. It is not

necessary to assent to this, for even if everything which

is generated has a beginning, it does not follow that if

anything has a beginning it was generated, as a man

with a fever is warm, but one who is warm may not have

a fever.

Soph. Elen. 6 ; 164 b 35. Or again, as Melissos

assumes in his argument that generation and having a

beginning are the same thing, or that that which is

generated from equals has the samo size. The two

statements, that what is generated has a beginning, and

that what has a beginning is generated, he deems equiva

lent, so that the generated and the limited are both the

same in that they each have a beginning. Because

what is generated has a- beginning, he postulates that

what has a beginning is generated, as though both that

which is generated and that which is finite were the

same in having a beginning.

(c) Passages relating to Melissos in the

DOXOGRAPHISTS.

Epiph. adv. Haer. iii. 12 ; Dox. 590. Melissos of

Samos, son of Ithagenes, said that the all is one in kind,

but that nothing is fixed in its nature, for all things are

potentially destructible.

Aet. Plac. i. 3 ; Dox. 285. Melissos of Miletos, son of

Ithagenes, became his companion, but he did not pre

serve in its purity the doctrine that was transmitted to
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Iiim. For he said in regard to the infinite that the

world of those things that appear is limited, i. 7 ; 303.

Melissos and Zeno say that the one is universal, and

that it exists alone, eternal, and unlimited. And

this unity is necessity [Heeren inserts here the name

Empedokles], and the material of which it consists

is the four elements, and the forms are love and strife.

He calls the elements gods, and the mixture of them the

world. And the uniform will be resolved. He thinks

that souls are divine, and that pure men who share

these things in a pure way are divine, i. 24; 320.

Melissos (et al.) deny generation and destruction, because

they think that the all is unmoved.

Aet. ii. 1 ; 327. Melissos (et al.) : The universe is one.

328. The all is infinite, but the world is limited. 4 ; 332.

Melissos (et al.) : The world is not generated, not to be

destroyed, eternal.

Aet. iv. 9 ; 396. Melissos (et al.) : Sensations are

deceptive.
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IX.

PYTHAGOBAS AND THE PYTHAOOBEANS.

Pythagobas, son of Mnesarchos, a native of Samos,

left his fatherland to escape the tyranny of Polykrates

(533/2 or 529/8b.c). He made his home for many years

in Kroton in (southern Italy, where his political views

gained control in the city. At length he and his followers

were banished by an opposing party, and he died at

Metapontum. Many stories are told of his travels into

Egypt and more widely, but there is no evidence on

which the stories can be accepted. I He was a mystic

thinker and religious reformer quite as much as a

philosopher,' but there is no reason for denying that the

doctrines of the school originated with him. Of his

disciples, Archytas, in southern Italy, and Philolaos and

Lysis, at Thebes, are the best known. It is the doctrine

of the school, not the teaching of Pythagoras himself,

which is known to us through the writings of Aristotle.

Literature :—On Pythagoras : Krische, De societatis a

Pythagora conditae scopo politico, 1830 ; E. Rohde,

Bhein. Mus. xxvi. 565 sqq. ; xxvii. 23 sqq. ; Diels,

Bhein. Mus. xxxi. 25 sq. ; Zeller, Sitz. d. kgl. preus.

Akad. 1889, 45, p. 985 sqq. ; Chaignet, Pythagore,

1873, and the excellent account in Burnett.

Philolaos : Boeckh, Philolaos Lehren, nebst den

Bruchstiicken seines Werkes, 1819 ; V. Rose,

Comment, de Arist. libr. ord. et auct. Berlin 1854 ;

Schaarschmidt, Die angebliche Schriftstellerei da

Phil. Bonn 1864 ; Zeller, Gesch. d. griech. Phil.

4 Auf. 261, 341, 886 ; Hermes x. 178 ; Bywater,

Journal of Philol. i. 21 sqq.
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Arehytas : Hartenstein, de Archyt. Tar. fragm. Lips.

1833 ; Gruppe, Die Fragm. d. Archyt. Berlin 1840 ;

Petersen, Zeitschr. f. Alter tumsk. 1836 ; Chaignet,

Pythagore, 1873, pp. 191, 255.

Passages in Plato referring to the Pythagoreans.

Pliaedo 62 b. The saying that is uttered in secret

rites, to the effect that we men are in a sort of prison,

and that one ought not to loose himself from it nor yet

to run away, seems to me something great and not easy

to see through ; but this at least I think is well said, that

it is the gods who care for us, and we men are one of the

possessions of the gods.

Kratyl. 400 b. For some say that it (the body) is

the tomb of the soul—I think it was the followers of

Orpheus in particular who introduced this word—which

has this enclosure like a prison in order that it may be

kept safe.

Gorg. 493 a. I once heard one of the wise men say

that now we are dead and the body is our tomb, and that

that part of the soul where desires are, it so happens,

is open to persuasion, and moves upward or downward.

And, indeed, a clever man—perhaps some inhabitant

of Sicily or Italy—speaking allegorically, and taking

the word from credible ' (irlOavos) and ' persuadable '

(irio-riicos), called this a jar (ttWos) ; and he called those

without intelligence uninitiated, and that part of the

soul of uninitiated persons where the desires are, he

called its intemperateness, and said it was not water

tight, as a jar might be pierced with holes—using the

simile because of its insatiate desires.

Gorg. 507 e. And the wise men say that one com

munity embraces heaven and earth and gods and men

and friendship and order and temperance and righteous

ness, and for that reason they call this whole a universe,
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my friend, for it is not without order nor yet is there

excess. It seems to me that you do not pay attention

to these things, though you are wise in regard to them.

But it has escaped your notice that geometrical equality

prevails widely among both gods and men.

Passages in Aristotle referring to the Pytha

goreans.

Phys. iii. 4 ; 20S a 1. For all who think they have

worthily applied themselves to such philosophy, have

discoursed concerning the infinite, and they all have

asserted some first principle of things—some, like the

Pythagoreans and Plato, a first principle existing by

itself, not connected with anything else, but being itself

the infinite in its essence. Only the Pythagoreans found

it among things perceived by sense (for they say that

number is not an abstraction), and they held that it

was the infinite outside the heavens.

iii. 4 ; 204 a 33. (The Pythagoreans) both hold that

the infinite is being, and divide it.

iv. 6 ; 213 b 22. And the Pythagoreans say that

there is a void, and that it enters into the heaven itself

from the infinite air, as though it (the heaven) were

breathing ; and this void defines the natures of things,

inasmuch as it is a certain separation and definition of

things that lie together ; and this is true first in the

case of numbers, for the void defines the nature of

these.

De coel. i. 1 ; 268 a 10. For as the Pythagoreans say,

the all and all things are defined by threes ; for end and

middle and beginning constitute the number of the all,

and also the number of the triad.

ii. 2 ; 284 b 6. And since there are some who say that

there is a right and left of the heavens, as, for instance,
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those that are called Pythagoreans (for such is their

doctrine), we must investigate whether it is as they say.

ii. 2 ; 285 a 10. Wherefore one of the Pythagoreans

might be surprised in that they say that there are only

these two first principles, the right and the left, and

they pass over four of them as not having the least

validity ; for there is no less difference up and down,

and front and back than there is right and left in all

creatures.

ii. 2 ; 285 b 23. And some are dwelling in the upper

hemisphere and to the right, while we dwell below and

to the left, which is the opposite to what the Pytha

goreans say ; for they put us above and to the right,

while the others are below and at the left.

ii. 9 ; 290 b 15. Some think it necessary that noise

should arise when so great bodies are in motion, since

sound does arise from bodies among us which are not so

large and do not move so swiftly ; and from the sun and

moon and from the stars in so great number, and of

so great size, moving so swiftly, thare.must necessarily

arise a sound inconceivably gre.it. Assuming these

things and that the swiftness has the principle of

harmony by reason of the intervals, they say that the

sound of the stars moving on in a circle becomes musical.

And since it seems unreasonable that we also do not hear

this sound, they say that the reason for this is that the

noise exists in the very nature of things, so as not to be

distinguishable from the opposite silence ; for the dis

tinction of sound and silence lies in their contrast with

each other, so that as blacksmiths think there is no

difference between them because they are accustomed

to the sound, so the same thing happens to men.

ii. 9; 291 a 7. What occasions the difficulty and makes

the Pythagoreans say that there is a harmony of the

bodies as they move, is a proof. For whatever things
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move themselves make a sound and noise ; but whatever

things are fastened in what moves or exist in it as the

parts in a ship, cannot make a noise, nor yet does the

ship if it moves in a river.

ii. 13 ; 293 a 19. They say that the whole heaven is

limited, the opposite to what those of Italy, called the

Pythagoreans, say ; for these say that fire is at the centre

and that the earth is one of the stars, and that moving

in a circle about the centre it produces night and day.

And they assume yet another earth opposite this which

they call the counter-earth [dvrixdwv], not seeking

reasons and causes for phenomena, but stretching

phenomena to meet certain assumptions and opinions

of theirs and attempting to arrange them in a system.

. . . And farther the Pythagoreans say that the most

authoritative part of the All stands guard, because it is

specially fitting that it should, and this part is the centre ;

and this place that the fire occupies, they call the guard

of Zeus, as it is called simply the centre, that is, the

centre of space and the centre of matter and of nature.

iii. 1 ; 300 a 15. The same holds true for those who

construct the heaven out of numbers; for some con

struct nature out of numbers, as do certain of the

Pythagoreans.

Metaphys. i. 5 ; 985 b 23-986 b 8. With these and

before them (Anaxagoras, Empedokles, Atomists) those

called Pythagoreans applying themselves to the sciences,

first developed them ; and being brought up in them

they thought that the first principles of these (i.e. num

bers) were the first principles of all things. And since

of these (sciences) numbers are by nature the first, in

numbers rather than in fire and earth and water they

thought they saw many likenesses to things that are

and that are coming to be, as, for instance, justice is

such a property of numbers, and soul and mind are
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such a property, and another is opportunity, and of other

things one may say the same of each one.

tAnd further, discerning in numbers the conditions

and reasons of harmonies alsof; since, moreover, other

things seemed to be, like numbers in their entire nature,

and numbers were the first of every nature, they assumed

that the elements of numbers were the elements of all

things, and that the whole heavens were harmony and

number. And whatever characteristics in numbers and

harmonies they could show were in agreement with the

properties of the heavens and its parts and with its

whole arrangement, these they collected and adapted ;

and if there chanced to be any gap anywhere, they

eagerly sought that the whole system might be con

nected with these (stray phenomena). To give an

example of my meaning : inasmuch as ten seemed to be

the perfect number and to embrace the whole nature

of numbers, they asserted that the number of bodies

moving through the heavens were ten, and when only

nine were visible, for the reason just stated they postu

lated the counter-earth as the tenth. We have given

a more definite account of these thinkers in other parts

of our writings. But we have referred to them here

with this purpose in view, that we might ascertain from

them what they asserted as the first principles and in

what manner they came upon the causes that have been

enumerated. They certainly seem to consider number

as the first principle and as it were the matter in things

and in their conditions and states ; and the odd and

the even are elements of number, and of these the one

is infinite and the other finite, and unity is the pro

duct of both of them, for it is both odd and even, and

number arises from unity, and the whole heaven, as has

been said, is numbers.

A different party in this same school say that the
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first principles are ten, named according to the following

table :—finite and infinite, even and odd, one and many>

right and left, male and female, rest and motion, straight

and crooked, light and darkness, good and bad, square

and oblong. After this manner Alkmaeon of fcroton

seems to have conceived them, and either he received

this doctrine from them or they from him ; for Alkmaeon

arrived at maturity when Pythagoras was an old man,

and his teachings resembled theirs. For he says that

most human affairs are twofold, not meaning opposites

reached by definition, as did the former party, but

opposites by chance — as, for example, white-black,

sweet-bitter, good-bad, small-great. This philosopher

let fall his opinions indefinitely about the rest, but the

Pythagoreans declared the number of the opposites and

what they were. From both one may learn this much,

that opposites are the first principles of things ; but

from the latter he may learn the number of these, and

what they are. But how it is possible to bring them

into relation with the causes of which we have spoken

if they have not clearly worked out ; but they seem to

range their elements under the category of matter, for

they say that being is compounded and formed from

them, and that they inhere in it.

987 a 9-27. Down to the Italian philosophers and

with the exception of them the rest have spoken more

reasonably about these principles, except that, as we

said, they do indeed use two principles, and the one of

these, whence is motion, some regard as one and others

as twofold. The Pythagoreans, however, while they in

similar manner assume two first principles, add this which

is peculiar to themselves : that they do not think that

the finite and the infinite and the one are certain other

things by nature, such as fire or earth or any other

such thing, but the infinite itself and unity itself are
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the essence of the things of which they are predicated,

and so they make number the essence of all things. So

they taught after this manner about them, and began

to discourse and to define what being is, but they made

it altogether too simple a matter. For they made their

definitions superficially, and to whatever first the defini

tion might apply, this they thought to be the essence of

the matter ; as if one should say that twofold and two

were the same, because the twofold subsists in the two.

But undoubtedly the two and the twofold are not the

same ; otherwise the one will be many—a consequence

which even they would not draw. So much then may

be learned from the earlier philosophers and from their

successors.

i. 6 ; 987 b 10. And Plato only changed the nameA

for the Pythagoreans say that things exist by imitation S

of numbers, but Plato, by sharing the nature of numbers. )

i. 6 ; 987 b 22. But that the one is the real essence of

things, and not something else with unity as an attribute,

he affirms, agreeing with the Pythagoreans ; and in

harmony with them he affirms that numbers are the

principles of being for other things. But it is peculiar

to him that instead of a single infinite he posits a double

infinite, an infinite of greatness and of littleness ; and it

is also peculiar to him that he separates numbers from

things that are seen, while they say that numbers

are the things themselves, and do not interpose mathe

matical objects between them. This separation of the one

and numbers from things, in contrast with the position

of the Pythagoreans, and the introduction of ideas, are

the consequence of his investigation by concepts.

i. 8 ; 989 b 32-990 a 82. Those, however, who carry

on their investigation with reference to all things, and

divide things into what are perceived and what are not

perceived by sense, evidently examine both classes, so

-
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one must delay a little longer over what they say. They

speak correctly and incorrectly in reference to the ques

tions now before us. Now those who are called Pytha

goreans use principles and elements yet stranger than

those of the physicists, in that they do not take them

from the sphere of sense, for mathematical objects are

without motion, except in the case of astronomy. Still,

they discourse about everything in nature and study it ;

they construct the heaven, they observe what happens in

its parts fand their states and motionsf ; they apply to

these their first principles and causes, as though they

agreed entirely with the other physicists that being is only

what is perceptible and what that which is called heaven

includes. But their causes and first principles, they say,

are such as to lead up to the higher parts of reality, and

are in harmony with this rather than with the doctrines

of nature. In what manner motion will take place when

finite and infinite, odd and even, are the only underlying

realities, they do not say ; nor how it is possible for

genesis and destruction to take place without motion and

change, or for the heavenly bodies to revolve. Farther,

if one grant to them that greatness arises from these

principles, or if this could be proved, nevertheless, how

will it be that some bodies are light and some heavy ?

For their postulates and statements apply no more to

mathematical objects than to things of sense ; accord

ingly they have said nothing at all about fire or earth

or any such objects, because I think they have no dis

tinctive doctrine about things of sense. Farther, how

is it necessary to assume that number and states of

number are the causes of what is in the heavens and

what is taking place there from the beginning and now,

and that there is no other number than that out of

which the world is composed ? For when opinion and

opportune time are at a certain point in the heavens,
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and a little farther up or down are injustice and judg

ment or a mixture of them, and they bring forward as

proof that each one of these is number, and the result

then is that at this place there is already a multitude of

compounded quantities because those states of number

have each their place—is this number in heaven the

same which it is necessary to assume that each of these

things is, or is it something different ? Plato says it is

different ; still, he thinks that both these things and the

causes of them are numbers ; but the one class are ideal

causes, and the others are sense causes.

ii. 1 ; 996 a 4. And the most difficult and perplexing

question of all is whether unity and being are not, as

Plato and the Pythagoreans say, something different

from things but their very essence, or whether the un

derlying substance is something different, friendship, as

Empedokles says, or as another says, fire, or water, or air.

ii. 4 ; 1001 a 9. Plato and the Pythagoreans assert

that neither being nor yet unity is something different 3

from things, but that it is the very nature of them, as

though essence itself consisted in unity and existence.

1036 b 17. So it turns out that many things of which

the forms appear different have one form, as the Pytha

goreans discovered ; and one can say that there is one

form for everything, and the others are not forms ; and

thus all things will be one.

ix. 2 ; 1053 b 11. Whether the one itself is a sort of

essence, as first the Pythagoreans and later Plato

affirmed. . .

xi. 7; 1072 b 31. And they are wrong who assume,

as do the Pythagoreans and Speusippos, that the most

beautiful and the best is not in the first principle)

because the first principles of plants and animals are

indeed causes ; for that which is beautiful and perfect is

in what comes from these first principles.
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xii. 4 ; 1078 b 21. The Pythagoreans (before Demo-

kritos) only denned a few things, the concepts of which

they reduced to numbers, as for instance opportunity or

justice or marriage. . .

xii. 6 ; 1080 b 16. The Pythagoreans say that there

is but one number, the mathematical, but things of

sense are not separated from this, for they are com

posed of it ; indeed, they construct the whole heaven

out of numbers, but not out of unit numbers, for they

assume that the unities have quantity ; but how the

first unity was so constituted as to have quantity, they

seem at a loss to say. b 31. All, as many as regard

the one as the element and first principle of things, except

the Pythagoreans, assert that numbers are based on

the unit ; but the Pythagoreans assert, as has been

remarked, that numbers have quantity.

xii. 8 ; 1083 b 9. The Pythagorean standpoint has on

the one hand fewer difficulties than those that have

been discussed, but it has new difficulties of its own.

The fact that they do not regard number as separate,

removes many of the contradictions ; but it is impossible

that bodies should consist of numbers, and that this

number should be mathematical. Nor is it true that

indivisible elements have quantity ; but, granted that

they have this quality of indivisibility, the units have no

quantity ; for how can quantity be composed of indivisible

elements ? but arithmetical number consists of units.

But these say that things are number; at least, they

adapt their speculations to such bodies as consist of

elements which are numbers.

xiii. 3 ; 1090 a 20. On the other hand the Pytha

goreans, because they see many qualities of numbers in

bodies perceived by sense, regard objects as numbers,

not as separate numbers, but as derived from numbers.

And why ? Because the qualities of numbers exist in
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harmony both in the heaven and in many other things.

But for those who hold that number is mathematical

only, it is impossible on the basis of their hypothesis to

say any such thing ; and it has already been remarked

that there can be no science of these numbers. But we

say, as above, that there is a science of numbers. Evi

dently the mathematical does not exist apart by itself,

for in that case its qualities could not exist in bodies.

In such a matter the Pythagoreans are restrained by

nothing ; when, however, they construct out of numbers

physical bodies—out of numbers that have neither

weight nor lightness, bodies that have weight and light

ness—they seem to be speaking about another heaven

and other bodies than those perceived by sense.

Eth. i. 4 ; 1096 b 5. And the Pythagoreans seem to

speak more persuasively about it, putting the unity in

the co-ordination of good things.

ii. 5; 1106 b 29. The evil partakes of the nature of

the infinite, the good of the finite, as the Pythagoreans

conjectured.

v. 8; 1132 b 21. Beciprocity seems to some to be

absolutely just, as the Pythagoreans say; for these defined

the just as that which is reciprocal to another.

Mor. i. 1 ; 1182 a 11. First Pythagoras attempted to

speak concerning virtue, but he did not speak correctly ;

for bringing virtues into correspondence with numbers,

he did not make any distinct.

Pythagoras and the Pythagoreans : Passages in

the doxographists.

Aet. Plac. i. 3 ; Dox. 280. And again from another

starting-point, Pythagoras, son of Mnesarchos, a Samian,

who was the first to call this matter by the name of

philosophy, assumed as first principles the numbers and
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the symmetries existing in them, which he calls har

monies, and the elements compounded of both, that are

called^ geometrical. And again he includes the monad

and the undefined dyad among the first principles ; and

for him one of the first principles tends toward the

creative and form-giving cause, which is intelligence*

that is god, and the other tends toward the passive and

material cause, which is the visible universe. And he

says that the starting-point of number is the decad ; for

all Greeks and all barbarians count as far as ten, and

when they get as far as this they return to the monad.

And again, he says, the power of the ten is in the four

and the tetrad. And the reason is this : if any one

f returning t from the monad adds the numbers in a

series as far as the four, he will fill out the number

ten (i.e. 1 + 2 + 3 + 4= 10); but if he goes beyond the

number of the tetrad, he will exceed the ten. Just

as if one should add one and two and should add to

these three and four, he will fill out the number ten ; so

that according to the monad number is in the ten, but

potentially in the four. Wherefore the Pythagoreans

were wont to speak as though the greatest oath were

the tetrad : ' By him that transmitted to our soul the

tetraktys, which has the spring and root of ever-flowing

nature.' And our soul, he says, is composed of the

tetrad ; for it is intelligence, understanding, opinion,

sense, from which things come every art and science,

and we ourselves become reasoning beings. The monad,

however, is intelligence, for intelligence sees according

to the monad. As for example, men are made up of

many parts, and part by part they are devoid of sense

and comprehension and experience, yet we perceive

that man as one alone, whom no being resembles,

possesses these qualities ; and we perceive that a horse

is one, but part by part it is without experience.
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For these are all forms and classes according to monads.

Wherefore, assigning this limit with reference to each

one of these, they speak of a reasoning being and a

neighing being. On this account then the monad is

intelligence by which we perceive these things. And

the undefined dyad is science ; fittingly, for all proof and

all persuasion is part of science, and farther every

syllogism brings together what is questioned out of some

things that are agreed upon, and easily proves something

else ; and science is the comprehension of these things,

wherefore it would be the dyad. And opinion as the

result of comprehending them is the triad; fittingly,

for opinion has to do with many things ; and the triad

is quantity, as ' The thrice-blessed Danaoi.' On this

account then he includes the triad. . . . And their

sect is called Italic because Pythagoras taught in Italy,

for he removed from Samos, his fatherland, because of

dissatisfaction with the tyranny of Polykrates.

Aet. i. 7 ; Dox. 302. Pythagoras held that one of the

first principles, the monad, is god and the good, which

is the origin of the One, and is itself intelligence ; but

the undefined dyad is a divinity and the bad, surrounding

which is the mass of matter, i. 8 ; 307. Divine spirits

ISaifioves] are psychical beings; and heroes are souls

separated from bodies, good heroes are good souls, bad

heroes are bad souls, i. 9 ; 307. The followers of

Thales and Pythagoras and the Stoics held that matter

is variable and changeable and transformable and in a

state of flux, the whole through the whole, i. 10 ; 309.

y Pythagoras asserted that the so-called forms and ideas

exist in numbers and their harmonies, and in what are

called geometrical objects, apart from bodies, i. 11 ; 310.

Pythagoras and Aristotle asserted that the first causes

are immaterial, but that other causes involve a union

or contact with material substance [so that the world is

l
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material], i. 14 ; 312. The followers of Pythagoras held

that the universe is a sphere according to the form of

the four elements ; but the highest fire alone is conical,

i. 15 ; 314. The Pythagoreans call colour the manifesta

tion of matter, i. 16 ; 314. Bodies are subject to change

of condition, and are divisible to infinity. i. 18 ; 316.

(After quotation from Arist. Phys. iv. 4 ; 212 a 20)

And in his first book on the philosophy of Pythagoras

he writes that the heaven is one, and that time and

wind and the void which always defines the places of

each thing, are introduced from the infinite. And

among other things he says that place is the immovable

limit of what surrounds the world, or that in which

bodies abide and are moved ; and that it is full when it

surrounds body on every side, and empty when it has

absolutely nothing in itself. Accordingly it is necessary

for place to exist, and body ; and it is never empty except

only from the standpoint of thought, for the nature of it

in perpetuity is destructive of the interrelation of things

and of the combination of bodies ; and motions arise

according to place of bodies that surround and oppose

each other ; and no infiniteness is lacking, either of

quantity or of extent, i. 20; 318. Pythagoras said

that time is the sphere of what surrounds the world.

i. 21 ; 318. Pythagoras, Plato : Motion is a certain

otherness or difference in matter. [This is the common

limit of all motion.] i. 24 ; 320. Pythagoras and all

that assume that matter is subject to change assert that

genesis and destruction in an absolute sense take place ;

for from change of the elements and modification and

separation of them there take place juxtaposition and

mixture, and intermingling and melting together.

Aet. Plac. ii. 1 ; 327. Pythagoras first named the

circumference of all things the universe by reason of the

order in it. ii. 4 ; 330. Pythagoras, Plato, and the Stoics
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held that the universe is brought into being by god.

And it is perishable so far as its nature is concerned,

for it is perceived by sense, and therefore material ; it

will not however be destroyed in accordance with the

foreknowledge and plan of god. ii. 6 ; 334. Pythagoras :

The universe is made from five solid figures, which are

called also mathematical ; of these he says that earth

has arisen from the cube, fire from the pyramid, air

from the octahedron, and water from the icosahedron,

and the sphere of the all from the dodecahedron, ii. 9 ; ''

338. The followers of Pythagoras hold that there is a

void outside the universe into which the universe breathes

forth, and from which it breathes in. ii. 10 ; 839.

Pythagoras, Plato, Aristotle : The right hand side of the

universe is the eastern part from which comes the

beginning of motion, and the left hand side is the west.

They say the universe has neither height nor depth,

in which statement height means distance from below

upwards, and depth from above downwards. For none

of the distances thus described exist for the universe,

inasmuch as it is disposed around the middle of itself,

from which it extends toward the all, and with reference

to which it is the same on every side. ii. 12 ; 340.

Thales, Pythagoras, and their followers : The sphere of

the whole heaven is divided into five circles, which they

call zones ; the first of these is called the arctic zone

and is ever visible ; the second the summer solstice,

the third the equinoctial, the fourth the winter solstice,

and fifth the antarctic zone, which is invisible. And

the ecliptic called the zodiac in the three middle ones

is projected to touch the three middle ones. And the

meridian crosses all these from the north to the opposite

quarter at right angles. It is said that Pythagoras was

the first to recognise the slant of the zodiacal circle

which Oenopides of Chios 'appropriated as his own dis-

£.2
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covery. ii. 13 ; 343. Herakleides and the Pythagoreans

asserted that each world [icoo-fios] of the stars is air and

aether surrounding earth in the infinite aether. And

these doctrines are brought out in the Orphic writings,

for they construct each world of the stars, ii. 22 ; 352.

The Pythagoreans : The sun is spherical, ii. 23 ; 353.

Plato, Pythagoras, Aristotle : The solstices lie along the

slant of the zodiacal circle, through which the sun goes

along the zodiac, and with the accompaniment of the

tropic circles ; and all these things also the globe shows,

ii. 24 ; 354. An eclipse takes place when the moon comes

past. ii. 25 ; 357. Pythagoras : The moon is a mirror

like body. ii. 29 ; 360. Some of the Pythagoreans

(according to the Aristotelian account and the statement

of Philip the Opuntian) said that an eclipse of the moon

takes place, sometimes by the interposition of the earth,

sometimes by the interposition of the counter-earth

[avTi%0a>v]. But it seems to some more recent thinkers

that it takes place by a spreading of the flame little

by little as it is gradually kindled, until it gives the com

plete full moon, and again, in like manner, it grows

less until the conjunction, when it is , completely extin

guished, ii. 30 ; 361. Some of the Pythagoreans,

among them Philolaos, said that the earthy appearance

of the moon is due to its being inhabited by animals

and by plants, like those on our earth, only greater and

more beautiful ; for the animals on it are fifteen times

as powerful, not having any sort of excrement, and

their day is fifteen times as long as ours. But others

said that the outward appearance in the moon is a

reflection on the other side of the inflamed circle of the

sea that is on our earth, ii. 32 ; 364. Some regard

the greater year .... as the sixty year period, among

whom are Oenopides and Pythagoras.

Aet. Plac. iii. 1 ; Dox. 364. Some of the Pythagoreans
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said that the milky way is the burning of a star that fell

from its own foundation, setting on fire the region

through which it passed in a circle, as Phaethon was

burned. And others say that the course of the sun

arose in this manner at the first. And certain ones say

that the appearance of the sun is like a mirror reflecting

its rays toward the heaven, and therefore it happens at

times to reflect its rays on the rainbow in the clouds.

Aet. iii. 2 ; 366. Some of the followers of Pythagoras

say that the comet is one of the stars that are not

always shining, but emit their light periodically through

a certain definite time ; but others say that it is the

reflection of our vision into the sun, like reflected

images. iii. 14 ; 378. Pythagoras : The earth, after the

analogy of the sphere of the all, is divided into five

zones, arctic, antarctic, summer, winter, and equinoctial ;

of these the middle one he defines to be the middle of the

earth, called for this very reason the torrid zone ; but

the inhabited one [the one between the arctic and the

torrid zones] being well-tempered. . . .

Aet. iv. 2 ; Dox. 386. Pythagoras holds that number

moves itself, and he takes number as an equivalent for_

intelligence, iv. 4 ; 389. Pythagoras, Plato : According

to a superficial account the soul is of two parts, the one

possessing, the other lacking, reason ; but according to

close and exact examination, of three parts ; for the

unreasoning part they divide into the emotions and the

desires. (Theodor. v. 20) ; Dox. 390. The successors of

Pythagoras saying that body is a mixture of five elements

(for they ranked the aether as a fifth along with the

four) held that the powers of the soul are of the same

number as these. And these they name intelligence

and wisdom and understanding and opinion and sense-

perception. iv. 5 ; 391. Pythagoras : The principle of

life is about the heart, but the principle of reason and
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intelligence is about the head. iv. 5 ; 392. Pythagoras efc

al. : The intelligence enters from without, iv. 7 ; 3S?2.

Pythagoras, Plato : The soul is imperishable, iv. 9 ;

396. Pythagoras et al. : The sense-perceptions are

deceptive. iv. 9 ; 397. Pythagoras, Plato : Each of the

sensations is pure, proceeding from each single element.

With reference to vision, it was of the nature of aether ;

hearing, of the nature of wind ; smell, of the nature

of fire ; taste, of the nature of moisture ; touch, of the

nature of earth, iv. 14 ; 405. The followers of Pytha

goras and of the mathematicians on reflections of vision :

For vision moves directly as it were against the bronze

[of a mirror], and meeting with a firm smooth surface

it is turned and bent back on itself, meeting some such

experience as when the arm is extended and then bent

back to the shoulder, iv. 20; 409. Pythagoras, Plato,

Aristotle : Sound is immaterial. For it is not air, but

it is the form about the air and the appearance

[s-m^avsla] after some sort of percussion which becomes

sound ; and every appearance is immaterial ; for it moves

with bodies, but is itself absolutely immaterial ; l as in

the case of a bent rod the surface-appearance suffers

no change, but the matter is what is bent.

Aet. Plac. v. 1 ; 415. Pythagoras did not admit the

sacrificial part alone (of augury), v. 3; 417. Pytha-

goras : The seed is foam of the best part of the blood,

a secretion from the nourishment, like blood and marrow,

v. 4; 417. Pythagoras, Plato, Aristotle: The power of

seed is immaterial, like intelligence, the moving power ;

but the matter that is poured forth is material, v. 20 ;

432. Pythagoras, Plato: The souls of animals called

unreasoning are reasonable, not however with active

reasoning powers, because of an imperfect mixture of

the bodies and because they do not have the power of

< Cf. Galen, 27 ; Vox, 615 sq.
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speech, as in the case of apes and dogs ; for these have

intelligence but not the power of speech. /

Ar. Did. Ep. Fr. 32 ; Dox. 467. Apollodoros in the

second book Concerning the gods : It is the Pythagorean

opinion that the morning and the evening star are the

same.

Theophr. Phys. Op. Fr. 17 ; Dox. 492. Favorinus

says that he (Pythagoras) was the first to call the heavens

a universe and the earth round [arpoyyvXvv].

Cic. de Deor. Nat. i. 11 ; Philod.^iei. Fr. c 4 b ; Dox.

533. For Pythagoras, who held that soul is extended

through all the nature of things and mingled with them,

and that from this our souls are taken, did not see that

god would be separated and torn apart by the separation

of human souls ; and when souls are wretched, as might

happen to many, then part of god would be wretched ;

a thing which could not happen.

Hippol. Phil. 2 ; Dox. 555. There is a second philo

sophy not far distant from the same time, of which

Pythagoras, whom some call a Samian, was the first

representative. And this they call the Italian philo

sophy because Pythagoras fled the rule of Polykrates

over the Samians and settled in a city of Italy where

he spent his life. The successive leaders of this sect

shared the same spirit. And he in his studies of

nature mingled astronomy and geometry and music

<and arithmetic >. And thus he asserted that god is

a monad, and examining the nature of number with

especial care, he said that the universe produces melody

and is put together with harmony, and he first proved

the motion of the seven stars to be rhythm and melody.

And in wonder at the structure of the universe, he

decreed that at first his disciples should be silent, as it

were mystae who were coming into the order of the all ;

then when he thought they had sufficient education
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in the principles of truth, and had sought wisdom

sufficiently in regard to stars and in regard to nature,

he pronounced them pure and then hade them speak.

He separated his disciples into two groups, and called

one esoteric, and the other exoteric. To the former

he entrusted the more perfect sciences, to the latter

the more moderate. And he dealt with magic, as they

say, and himself discovered the art of physiognomy.

Postulating hoth numbers and measures he was wont

to say that the first principle of arithmetic em

braced philosophy by combination, after the following

manner :

Number is the first principle, a thing which is unde

fined, incomprehensible, having in itself all numbers

which could reach infinity in amount. And the first

principle of numbers is in substance the first monad,

which is a male monad, begetting as a father all other

numbers. Secondly the dyad is female number, and

the same is called by the arithmeticians even. Thirdly

the triad is male number ; this the arithmeticians have

been wont to call odd. Finally the tetrad is a female

number, and the same is called even because it is

female.

All numbers, then, taken by classes are fours (for

number is undefined in reference to class) , of which is

composed the perfect number, the decad. For the

series, one two three and four, becomes ten, if its own

name is kept in its essence by each of the numbers.

Pythagoras said that this sacred tetraktys is ' the spring

having the roots of ever-flowing nature ' in itself, and

from this numbers have their first principle. For the

eleven and the twelve and the rest derive from the

ten the first principle of their being. The four parts of

the decad, this perfect number, are called number,

onad, power, and cube. And the interweavings and
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minglings of these in the origin of growth are what

naturally completes nascent number ; for when a power

is multiplied upon itself, it is the power of a power ;

and when a power is multiplied on a cube, it is the

power of a cube ; and when a cube is multiplied on a

cube, the cube of a cube ; thus all numbers, from which

arises the genesis of what arises, are seven :—number,

monad, power, cube, power of a power, power of a cube,

cube of a cube. -' ^

He said that the soul is immortal, and that it changes •>

from one body to another ; 1 so he was wont to say that /.<•

he himself had been born before the Trojan war as

Aethalides, and at the time of the Trojan war as

Euphorbos, and after that as Hermotimos of Samos,

then as Pyrrhos of Delos, fifth as Pythagoras. And

Diodoros of Eretria and Aristoxenos the musician say

that Pythagoras had come into Zaratas of Chaldaea ;

and he set forth that in his view there were from the

beginning two causes of things, father and mother ;

and the father is light and the mother darkness ; and

the parts of light are warm, dry, light, swift ; and of

darkness are cold, moist, heavy, slow ; and of these all

the universe is composed, of male and female. And he

says that the universe exists in accordance with musical

harmony, so the sun also makes an harmonious period.

And concerning the things that arise from the earth

and the universe they say that Zaratas spoke as follows :

There are two divinities, one of the heavens and the

other of the earth ; the one of the earth produces

things from the earth, and it is water ; and the divinity

of the heavens is fire with a portion of air, warm, and

cold ; wherefore he says that none of these things will

destroy or even pollute the soul, for these are the essence

of all things. And it is said that Zaratas forbade men

1 Cf. Epiph. Eaer. i. 7 ; Dox. 589.
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to eat beans because be said that at the beginning and

composition of all things when the earth was still a

whole, the bean arose. And he says that the proof of

this is that if one chews a bean to a pulp and exposes it

to the sun for a certain time (for the sun will affect it

quickly) , it gives out the odour of human seed. And he

says that there is another and clearer proof : if when a

bean is in flower we were to take the bean and its flower,

and putting it into a pitcher moisten it and then bury it in

the earth, and after a few days dig it up again, we should

see in the first place that it had the form of a womb, and

examining it closely we should find the head of a child

growing with it.

He perished in a conflagration with his disciples in

Kroton in Italy. And it was the custom when one

became a disciple for him to burn his property and to

leave his money under a seal with Pythagoras, and he

remained in silence sometimes three years, sometimes

five years, and studied. And immediately on being

released from this he mingled with the others and con

tinued a disciple and made his home with them ; other

wise he took his money and was sent off. The esoteric

class were called Pythagoreans, and the others Pytha-

goristae. And those of the disciples who escaped the

conflagration were Lysis and Archippos and Zalmoxis

the slave of Pythagoras, who is said to have taught the

Pythagorean philosophy to the Druids among the Celts.1

It is said that Pythagoras learned numbers and measures

from the Egyptians ; astonished at the wisdom of the

priests, which was deserving of belief and full of fancies

and difficult to buy, he""imitated it and himself also

taught his disciples to be silent, and obliged the student

to remain quietly in rooms underneath the earth.

Epiph. Pro. i. ; Dox. 587. Pythagoras laid down

1 Cf. 25 ; Dox. 574.
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the doctrine of the monad and of foreknowledge and the

interdict on sacrificing to the gods then believed on, and

he bade men not to partake of beings that had life, and to

refrain from wine. And he drew a line between the

things from the moon upwards, calling these immortal,

and those below, which he called mortal ; and he taught

the transmigration of souls from bodies into bodies even

as far as animals and beasts. And he used to teach his

followers to observe silence for a period of five years.

Finally he named himself a god.

Epiph. Haer. iii. 8 ; Dox. 390. Pythagoras the

Samian, son of Mnesarchos, said that the monad is god,

and that nothing has been brought into being apart

from this. He was wont to say that wise men ought

not to sacrifice animals to the gods, nor yet to eat

what had life, or beans, nor to drink wine. And he was

wont to say that all things from the moon downward

were subject to change, while from the moon upward

they were not. And he said that the soul goes at death

into other animals. And he bade his disciples to keep

silence for a period of five years, and finally he named

himself a god.

Herm. I.G.P. 16 ; Dox. 655. Others then from the

ancient tribe, Pythagoras and his fellow-tribesmen,

revered and taciturn, transmitted other dogmas to me

as mysteries, and this is the great and unspeakable ipsc-

clixit : the monad is the first principle of all things.

From its forms and from numbers the elements arose.

And he declared that the number and fornf and measure

of each of these is somehow as follows :—Fire is com

posed of twenty-four right-angled triangles, surrounded

by four equilaterals. And each equilateral consists of

six right-angled triangles, whence they compare it to the

pyramid. Air is composed of forty-eight triangles, sur

rounded by eight equilaterals. And it is compared to
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the octahedron, which is surrounded by eight equilateral

triangles, each of which is separated into six right-angled

triangles so as to become forty-eight in all. And water

is composed of one hundred and twenty triangles, sur

rounded by twenty equilaterals, and it is compared to the

icosahedron, which is composed of one hundred and

twenty equilateral triangles. And aether is composed

of twelve equilateral pentagons, and is like a dodeca

hedron. And earth is composed of forty-eight tri

angles, and is surrounded by six equilateral pentagons,

and it is like a cube. For the cube is surrounded

by six tetragons, each of which is separated into eight

triangles, so that they become in all forty-eight.

*

i
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X.

EMPEDOKLES.

Empedokles, son of Meton, grandson of an Empedokles

who was a victor at Olympia, made his home at Akragas

in Sicily. He was born about 494 b.c, and lived to the

age of sixty. The only sure date in his life is his visit

to Thourioi soon after its foundation (444). Various

stories are told of his political activity, which may

be genuine traditions ; these illustrate a democratic

tendency. At the same time he claimed almost the

homage due to a god, and many miracles are attributed

to him. His writings in some parts are said to imitate

Orphic verses, and apparently his religious activity was

in line with this sect. His death occurred away from

Sicily—probably in the Peloponnesos.

Literature :—Sturz, Emped. vita et phil. carm. rell,

Lips. 1805 ; Karsten, Emped. carm. rell. Amst.

1838 ; Bergk, Kleine Schriften, Berl. 1839 ; Pan

zerbieter, Beitr. z. Kritih u. Erkl. d. Emped.

Meining. 1844 ; Stein, Emped. Frag. Bonn 1852

Schneidewin, Philol. xv. ; H. Diels ; Hermes xv,

pp. 161-179 ; Gorgias und Empedocles, Acad

Berol. 1884; Unger, Philol. Suppl. 1883, pp

511-550; 0. Kern, Archiv f. d. Gesch. d. Philos

i. 498 ff. ; Knatz, ' Empedoclea ' in Schedae Phil

H. Usener oblatae, Bonn 1891 ; A. Piatt, Journal

of Philology, xxiv. p. 246 ; Bidez, Archiv, ix. 190 ;

Gomperz, Hermes, xxxi. p. 469.

Note.—I print Stein's numbers at the left of the Greek text, Karsten's

numbers at the right.
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Fragments of Empedokles.

iiepi ^TSEns npnios.

Tlavaavia, av Ss kXvdi, Bat<ppovos 'Ay^tVou vis. 54

ctteivwttoI pikv yap iraXdp.ai Kara, yvia Ki'yyviai ' 32

iroWa, Se BeiX' hfiiraia, rd t' dfijSkvvovai

fieplfivas.

iravpov Be £eorjs dfiiov fispos ddprjaavres

5 wKvp.opoi Kairvolo Slicrjv dpdevres airiirrav, 35

avro fiovov ireiadivrSS, otco irpoaiicvpasv enaaros

iravroa' iXavvofisvos, to S' okov fiai{r euxerai

evpsiv •

ovtcos out eitiOSpKra rab avopaaiv ovo eira-

Kov<rra

oVrS vow irspiXrjttra. av 8' ouv, sirsi two"' eXid-

10 ttSvaeai ov ttXsov r)s fiporsirj firjris ottcottev. 40

a'Wa, Osoi, rwv fisv puvirjv dirorpilare ykcoa-

0-TjS,

sk 6"' oai(ov arop.dreov KaOaprjv b^eTSvo-arS

irrjyrjv.

Kal ae, irokypvrjaTrj XevicwXsvs irapOsvs Movo"a,

dvrofiai, <av defius ecniv i<f>rjfiepioiaiv aicoveiv,

15 7TEyU.7rg irap' avosfiirjs, iXdova' evrjviov apfia ' 45

Sources and Critical Notes.

1. Diog. Laer. viii. 60. 2-10. Sext. Emp. Math. vii. 123-124.

3. Prokl. on Tim. p. 175. 5. Plut. Mor. 360 c. 6. Diog. Laer. ix. 73 ;

8-9a. Plut. Mor. 17 E.

3. MSS. SeiAejwrea, corr. Emperius. Prokl. 8ei>/' «rea. 4. MSS. £«rij<r<

fjiov, corr. Scaliger. CFB aBpoiaavros. 7. MSS. 4\avv6iuvoi,

rb 8' 8Ao>' e6x«rai, corr. Stein. 9. Bergk adds 8' after <ri«.

10. MSS. ir\uiv ye, Karsten vAeW ili, Stein rrXe'oc : MSS.

Spapev, corr. Panzerbieter.

11-23. Sext. Emp. Math. vii. 125. 16-17. Clem. Al. Strom, p. 682;

18. Prokl. Tim. 106 ; Plut. Mor. 93 b.

12. MSS. oxefoare, corr. Steph. 16. MSS. ae, Stein pt. 17. Sext.

-
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Translation.

Book I.

1. And do thou hear me, Pausanias, son of wise

Anchites.

2. For scant means of acquiring knowledge are

scattered among the members of the body ; and many

are the evils that break in to blunt the edge of studious

thought. And gazing on a little portion of life that is

not life, swift to meet their fate, they rise and are borne

away like smoke, persuaded only of that on which each

one chances as he is driven this way and that, but the

whole he vainly boasts he has found. Thus these things

are neither seen nor heard distinctly by men, nor com

prehended by the mind. And thou, now that thou hast

withdrawn hither, shalt learn no more than what mortal

mind has seen.

11. But, ye gods, avert the madness of those men

from my tongue, and from lips that are holy cause a pure

stream to flow. And thee I pray, much-wooed white-

armed maiden Muse, in what things it is right for beings

of a day to hear, do thou, and Piety, driving obedient

car, conduct me on. Nor yet shall the flowers of honour
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firjBe fjJ 7' siiBogoio fttrjaerai avOsa rifirjs

irpbs Ovqr&v dvsXso-0ai, e<f>' e3 0' octiejs irXiov

elirslv

0dposl KaI tote Br) ao(pbrjS sir' dicpoio-i 0od<C,siv.

aXX' ay' aOpsi iraarj iraXdfir) irrj BrjXov stcaarov,

20 firjrS tiv oyjriv sxwv T'°''r« irXeov rj kclt dicovrjv 50

p.ejt' oiKor)v sp[Bovirov virep rpavcofiara yXoiaarjs,

fiejrS ri tu)v aXXwv, 6ir6awv iropos eo-tI vorjaai,

yviwv tticttiv spvKS, voei B' 'fj BrjXov SKaarov.

<fidppaKa 8' oao-a ysyaai kcikwV kai yrjpaos aXicap

25 ttSvo-rj, sttsI fiovvw aoI syd> Kpaviw rdBe irdvra. 425

iravaeis B' aKafiarcov dve'fiwv fievos 01 t' sttI

yalav

opvvfievoi irvoialai Kara<pdivv0ovaiv dpovpas'

Kal irdXiv, svt' s0eXrja0a, iraXiao-vra irvsvfiar'

eird%eis'

Orjosis B' s!j ofj,ftpoto KeXaivov KaLpiov av^fiov

80 dvdpdmois, Orjaeis Bs lcal eg av^/ioto depsiov 430

pev(jMra BevBps60psttra ko,t' aWspos afoaovra'

dtjeis B' e£ 'AlBao Kara<p0ip.svov fievos dvBpos.

reaaapa tS)v iravrayv pt^wfiara irpcorov aicove ' 55

Zisvs dpyr)s ' Hprj ts (pspso-ft1os r)8' 'AiSwvsvs

MSS. 4tpa9oelris, corr. Steph. Clem, confirms correction. 18. MSS.

floafei, Plut. dapi^eiv, corr. Hermann. 19. MSS. aAAtk y&p Sflpe t

rie, corr. Bergk. 20. Bergk ti . . . h-iieti'jv, Gomperz, Si|<ei

%x"p Teiariv Te\ioi?. 22. MSS. iircS<rr), corr. Stein. 23. MSS. B',

Karsten 5'.

24-32. Diog. Laer. viii. 59 from Satyros ; Suidas under Hirvovs ;

Eudocia, p. 170 ; Tzetzes, Chil. ii. 906 f. ; Iriarte, Catal. Matrit. p.

450. 26-28. Clem. Al. Strom, p. 754.

27. Clem. Bvr)Toi<n\ Clem., Diog. Laer. Vin. MS., Tzt. opotipas. Else

where &povpav. 28. Clem, etir', others Ijv k'. Diog., Clem.

iraAiVrira, corr. Stein. 29. Tzt. «Tirj<reis, Suidas OTr,<rei.

30. Tzt. cHj<reij. 31. Diog. ra 5' eV depei arnravra, Hermann

rd t' aiBept alBvaaovrai, corr. Stein.

33-35. Sext. Emp. Math. ix. 362, and x. 315 ; Plut. Mor. 878 a

(Eus. Pr. Evang. xiv. p. 749) ; Probus on Verg. Eel. vi. 31 ; Hipp. Bef.
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well esteemed compel me to pluck them from mortal

hands, on condition that I speak boldly more than is

holy and only then sit on the heights of wisdom.

19. But come, examine by every means each thing

how it is clear, neither putting greater faith in anything

seen than in what is heard, nor in a thundering sound

more than in the clear assertions of the tongue, nor

keep from trusting any of the other members in which

there lies means of knowledge, but know each thing in

the way in which it is clear.

24. Cures for evils whatever there are, and protec

tion against old age shalt thou learn, since for thee alone

will I accomplish all these things. Thou shalt break

the power of untiring gales which rising against the

earth blow down the crops and destroy them; and,

again, whenever thou wilt, thou shalt bring their blasts

back ; and thou shalt bring seasonable drought out of

dark storm for men, and out of summer drought thou

shalt bring streams pouring down from heaven to

nurture the trees ; and thou shalt lead out of Hades the

spirit of a man that is dead.

33. Hear first the four roots of all things : bright

Zeus, life-giving Hera (air), and Aidoneus (earth), and

Nestis who moistens the springs of men with her tears.1

1 Cf. Dox. p. 90, n. 3.
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85 Ntjotis 0' fj Saicpvois reyyet, Kpovvcofia fiporeiov.

aXko hi toi ipsa' (f>vcns oi/hevos itrnv diravriav

6vt)T(bv, ovSi ris ovXofiivov ffavdroio TeXevTJj,

d\\a fiovov p.el^Ls re SulWaljis re fiiyivTiov

sari, <j>vats 8' iiri rots ovopM^srai dvdpmiroiaiv. 80

40 ol & ore ksv /card <f>a>Ta fuysv <j>ms aldipt < t'/o7>

fi Kara 6r)pa>v dyporipcov yivos rj koto, Gdfivav

r/s kcit' ol<ovu>v, tote fiev rd Xiyovai yevio-Qat, ■

sZre 8' diroKpiQiwai, rd 8' ax> SvaSaifiova ttot/mov, 345

f) 6ip,is iari, Kakovat,, vofitp 8' iiri<j>r)p,i koi axnos.

45 vryrnoi' oil ydp a<f>iv BoXi^(o^>povis slat fiipifivai,

ol Br) yiyvsa&at, irdpos ovk ibv i\irl£ovcriv

rj ti KaTa6vrjo-Keiv re ical i^oWvadat diravrr/.

etc ts yap ovSdfx1 iovros dfifyavov iari ysviadai, 81

haer. 246 ; Stob. Eel. i. 10, p. 287. 34-35. Athenag. Legatio, p. 22 ;

Diog. Laer. viii. 76; Herakl. Alleg. Horn. 443 o. Clem. Al. Strom.

p. 746 joins 33, 78, and 104.

33. ruv, Sext. 7elp, Prob. Sh. Last word Prob. ictiriv. 34. Plat.

Ztbs tuBiip. 35. Diog. Laer. iimriKpo! tlnna fip6rtiov, Prob. y

•xiKpois vu/xa (vwpia ? ) 0p6rtiov yivos.

36-39. Plut. Mor. 1111 p, 885 d. 36 b, 38. Arist. Gen. Corr. I. 1 ;

314 b 7 ; Mela. iv. 4 ; 1015 a 1. 38, 39. Arist. de X.Z.G. e. 2 975 b 7.

36. Plut. de placit. oititv, adv. Colot. iitaorov. At. Meta. Uvrais.

37. Plut. adv. Col. oiAo/«V>j 6. ytvi6\v- 39. Plut. de placit.

4>i5<rir bi Pporofs.

40-44. Plut. Colot. 1113 c. 44. Plut. Mor. 820 r.

40. MSS. irt Lihv . . . <pas alBipi, Mul. 8 ti Ktv, Panz. alBipos ny.

42. MSS. rbv ytvio-Bai, Beiske rb \iyovai ytv., Earst. boiciovai

ytv. 43. MSS. airoxpiBuo-i, corr. Eitsohl. 44. MSS. thai itaAe'oiwi •

onus. Plut. Mor. 820 r gives the line as in the text. Duebner

suggests t'tKalas for thai here.

45-47. Plut. Colot. 1113 o.

47. MS. IJTot, corr. Eeiske. MS. infer?;, corr. Steph.

48-50. Arist. de X.Z.G. 2; 975 a 36. 48-49. Philo, de incorr. mundi

p. 488.

48. Vulg. Ik rt pii, Cd. Lps. Syl. Ac rod /i%, Philo tit rov yip

oiSaiirj. 49. MS. ri re bv, Stein Kai r' ibv. Arist. tfrpriiCTov,

Philo tnravarov. Text from Diels, Hermes xv.p. 161. 50. MS.

0i)otaOai, corr. Earst.
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36. And a second thing I will tell thee : There is no

origination of anything that is mortal, nor yet any end in

baneful death ; hut only mixture and separation of what

is mixed, but men call this ' origination.'

40. But when light is mingled with air in human

form, or in form like the race of wild beasts or of plants

or of birds, then men say that these things have come

into being; and when they are separated, they call them

evil fate ; this is the established practice, and I myself

also call it so in accordance with the custom.

45. Fools! for they have no far-reaching studious

thoughts who think that what was not before comes

into being or that anything dies and perishes utterly.

48. For from what does not exist at all it is impos

sible that anything come into being, and it is neither

possible nor perceivable that being should perish com

pletely ; for things will always stand wherever one in

each case shall put them.

M 2
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/cat t' eov eJ-airoXiaOai avrjvvarov Kai aitvarov'

50 alsl yap o-rtjo-ovrai otttj ke tis alsv ipsiBrj.

ovk av dvrjp roiavra ao<f>bs <ppso-l fiavrsvaaiTo, 350

tis o<ppa fiiv ts ftiovai, to Br) ftiorov KaXsovai,

rO<f>pa fiev ovv euriv Kai acpiv irdpa BsiXd Kai

iadXa,

•nplv Bh irdysv ts fiporol Kai sirsl Xvdsv, ovBsv

dp slaiv.

55 aXXa lcaKols fi'sv Kapra ttsXel Kparsoisaiv

uttio-tsIv. 84

ws Be irap' rjfisTsprjs KsXerai -marcoflclra Movo-ejs,

yv&Oi, BiarfirjdeVros svl ffirXdy^yoifft Xoyoio.

Kopvcpas erspas ersprjai irpoo-dirrwv 447

fivdwv, pryrs tsXsIv arpairbv filav '

GO Bis yap Kal rpls Bel o tl Brj icaXov ecttiv svi-

cnrsiv. 446

\jreipaTa fivOcov] 87

biirX' epeco ' tots fiev yap iV rjv^rjdrj fi6vov slvai

51-54. Plut. Colot. 1113 d.

53. MSS. «iVl koi <r<pi, corr. Karst. MSS. Sava, corr. Bergk.

55-57. Clem. Al. Strom. 656. 56-57. Theod. Serm. 476 Sch.

56. Theod. 2>Se fitt).

58-59. Plut. de orac. def. 418 c. Arranged in verso by Xylander.

MSS. iu^te \4yeiv corr. Knatz, Empedoclea, p. 7.

60. Plut. nonpos. suav. viv. 1103 f 5!i yap o 5ei Ka\6v iariv aKav<rai,

Schol. Plat. Gorg. 124 Buhnk. 5!j Kai rpls rb koA&k. . . 'EjuireS. rb eiros

" Kal Sir yap $ Sei Ka\6v ianv ivlj-ireiv." Text from Sturz.

61-73. Simpl. in Arist. Phys. 34 r 158, 1 sq. 66-68. Tzetzes, Horn.

58 Sch. 67-73. Simpl. de caela Peyr. p. 47 sq. 67-68. Simpl. Phys.

0 v 25, 29, and 310 r. Diog. Laer. viii. 76 ; Stob. Eel. i. 11, p. 290 ;

vit. Horn. p. 327 Gal. 69-73. Arist. Phys viii. 1 ; 250 b30.

61. Karst. supplies irelpara txvB'iiv from v. 75. 62. Cf. 104. 65. B

Spvtpee7<ra, MS. Sperrfi. 66-67. Cf. 116-117. 68. Simpl. 158,

8 !(xa *&***• Elsewhere as in text. 69. Om. Simpl. 158 b

1. 73. MSS. cucivriret corr. Bergk.

\
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51. A man of wise mind could not divine such things

as these, that so long as men live what indeed they call

life, so long they exist and share what is evil and what

is excellent, but before they are formed and after they

are dissolved, they are really nothing at all.

55. But for base men it is indeed possible to withhold

belief from strong proofs ; but do thou learn as the

pledges of our Muse bid thee, and lay open her word to

the very core.

58. Joining one heading to another in discussion,

not completing one path (of discourse) ... for it is

right to say what is excellent twice and even thrice.

GO. Twofold is the truth I shall speak ; for at one

time there grew to be one alone out of many, and

at another time, however, it separated so that there

were many out of the one. Twofold is the coming into

being, twofold the passing away, of perishable things ;

for the latter (i.e. passing away) the combining of

S
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sic irXsovmv, tots 8' av 8is<f>v vXsov if svbs

stvat.

Botrj 8s Bvryr&v yivscris, Boirj 8' diroXei-tyis. 90

ttjv ftiv yap iravTcov avvo8os tLktsi t' oXsksi ts,

65 r\ 8s irdXiv 8ia<f>vop,evmv 0ps<f>0sio~a 8Uttt7].

kiu ravr' dXXdacrovTa 8iap,wspss ovSafia Xyjysi,

dXXoTS fisv <&t\oTi?Tt avvsp^ofisv' sis tv diravra,

aXXors 8' av 81%' SKacrra (fiopsvfisva Net'/ceos

Sx0si, 95

118 sis o ksv %v <TVfi<f>uvra to irav virsvspds ysvijTat. 14-t

ovtws ft fisv iv sk ttKsovwv fiSfidffrjKS <j>vscrdai

70 r)8s irdXiv 8ia<f>vvTOS svbs irXsov' i/crsXeOovcri,

rfi fisv yiyvovTal ts koX ov crfytcnv sfnrs8os almv

fi 8s rd8' aWdo-aovTa 8tafiirepss ov8afia Xrjyei,

Tavry aisv sacriv aKivr/rbv Kara kvkXov. 100

dXX' ays, fivfftov kXvOi, fidOi) yap roi <f>psvas

av^si.

75 Jos yap Kal irplv ssiira iri<f>avakwv irsipara

fivdmv,

St7rX' ipso)' tots fisv yap £f i\v%r)6i) fiovov slvat

74-95. Simpl. Phys. 34 r 158, 13 sq. following the preceding with

out break. 74. Stob. Eel. App. 34 Gais. ; cf. Clem. Al. Strom. 697.

77-30. Simpl. Phys. 6 v 26, 1 ; Sext. Emp. Math. ix. 10. 78. Plut.

de adult, p. 63 d; Clem. Al. Strom. 746 (with v. 33). 79-80. Sext.

Emp. Math. x. 317. 79. Pint. Mor. 952 b. 80-81. Plut. Amat. 756 d.

81. Clem. Al. Strom. 653 ; Simpl. Phys. 41 r 188, 26. 91. Cf. Stob. Eel.

i. 18; Plaeit. i. 18 and Theod. iv. 529 c (Dox. 316); Galen, Hist.phil.

0. 92. Ariat. X.Z.G. 975 b 10. Simpl. omits 91.

74. Simpl. iief>v, corr. Bergk from Stob. and Clem. 78. Sext.

^iriav, Clem. alBepos, Plut. alBepos Hfuiav. 79. Simpl. tKaaroy,

Sext. airdvTTi, corr. Panz. 80. Plut. iv tois, Sext. ifxAfo; . . .

Xaor. 81. Simpl. aF critv y$; cf. Plut. 82. Simpl. F Qmotoir :

Bergk, Karst. cWferat. 83. Simpl. DE «ai UpBuia, F ko! Sp'

o/xoia. 85. Simpl. per' iaoitnv, Panz. /ueO' oAat<riy, Prel. 7'

tvvouriy. I have suggested juera rolaiv. 89. Simpl. koI *phs to7s

otfr'Spri. Cf. 159, 8 pySeii iirtyivecrBat irrib" aTroKfiy*1"! corr. Stein.

93. Simpl. DEi, xe ku\ iriipuf, F omits Kt, corr. Stein (notes).

95. D ylrwrai. MS. (tKKore, oorr. Stein. DE «al events (cf.

Hesych.), &F Solvates.
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all things both begets and destroys, and the former

(i.e. coming into being), which was nurtured again out

of parts that were being separated, is itself scattered.

66. And these (elements) never cease changing place

continually, now being all united by Love into one, now

each borne apart by the hatred engendered of Strife,

until they are brought together in the unity of the all,

and become subject to it. Thus inasmuch as one

has been wont to arise out of many and again with the

separation of the one the many arise, so things are con

tinually coming into being and there is no fixed age

for them ; and farther inasmuch as they [the elements]

never cease changing place continually, so they always

exist within an immovable circle.

74. But come, hear my words, for truly learning

causes the mind to grow. For as I said before in

declaring the ends of my words : Twofold is the truth

I shall speak ; for at one time there grew to be the one

r
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\

ek irXsovcov, tots 8' av Bis$>v irXsov e% svos slvat,

irvp Kal vBwp ical yala Kal aiOspos avXsrov

vyfros ' 105

Nft/cos t' ovXofievov Bi%a, twv, ciTdXavrov SKaarip,

80 Kal ^ikorrjs iv roiaev iffrj firjKos te vXaros te.

trjv aii vow BipKev /^S' Sfifiaaiv r)ao teOeittws,

rrris Kal Ovrjrolo-i vofii&rai sfi<f>VrOS apdpois,

trj te <pi-Ka <ppovsovai ical <lpff.ua epya rsXsvai, 110

yydoavvijv KaXeovrSs eiro>vvfiov r)?? 'A<f>poSir^v

85 ttjv ovtis f/xSt' oaoitTiV iXtacOfisvrjv BeBdrjKS

ffvrjros dvrjp. aii 8' aicove Xoyov aroXov ovk

dirarrjXov.

ravra yap Iad te irdvra Kal rfkirca ysvvav saat,

rifiijs 8' aWijs aXXo p.sBei,trdpa 8' rj6os sKdarw. 115

oiiBev yap irpbs tois siriyiyverai ovS' diroXrjyei.

90 eite yap scpdelpovrO Biafnrepes, ou^er' av rjaav.

ovBi ti tov iravros Kevebv ttekei ovBe 'Keptao-ov.

tovto 8' eiravgrfaeiS to irav Tt Are Kal iroOev

iX06v; 120

irrj Bi ke Kal diroXoiar' etteI r<ovBy oiiBev

eprjfiov ;

112 iv Be jiepsi Kparsovtri ireptirXofiivoto kvkXoio

96-109. Simpl. Phys. 34 r 159, 13. 98-107. Simpl. Phys. 7 v 33, 8,

98 and 100. Arist. Gen. Corr. i. 1, 314 b 19 ; Philopon. Comment, on this

passage ; Plut. de prim. frig. 249 r ; Galen, vol. xiii. p. 31 Chart.

104-107". Arist. Meta. ii. 4; 1000 a 29.

98. Arist. Philopon. \evKbv . . . fappbv, Simpl. Galen Beppbv . . .

\afiirpbv : Simpl. Arist. Spav, Plut. Aristot. Spa, Simpl. F opa.

99. Simpl. ?8etoi or ^5eiru : Stein '6tsaa ire'Aei, Diels oaaa Btei

re. 100. Some MSS. Arist. and Pint. (otpcievrK. 101. Simpl.

Bi\i)fia, a Be\ipva, corr. Sturz : Simpl. 33, 11 <rrepiuiia. 102.

Simpl. 159, 19 irUovra. 104. Simpl. 159,91 D iravrbs arvv,

a F reavr' iiv : Arist. Met. *'{ av irivB' '6aa t' fy Sea r' ietf

&<ra t' larat imiaaa. 105. Simpl. 133, 15 SevSpa re 0e$\d<rrrike.

108. ED royov, Diels ri y' iv 1 Hermes xv. 163 riaov:

E StdKpa<ris, D itaKpi<ris. Sturz. Stdirrv£ts from Simpl. 34 v.

161, 20. Piatt Sii KiKpis ipel0ei Jovrn. PhiloL 48, p. 246.

I bracket 1Q8-109 aa another form of 94-95.
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alone out of many, and at another time it separated bo

that there were many out of the one ; fire and water

and earth and boundless height of air, and baneful

Strife apart from these, balancing each of them, and

Love among them, their equal in length and breadth.

81. Upon her do thou gaze with thy mind, nor yet sit

dazed in thine eyes ; for she is wont to be implanted in

men's members, and through her they have thoughts of

love and accomplish deeds of union, and call her by the

names of Delight, and Aphrodite ; no mortal man has

discerned her with them (the elements) as she moves on

her way. But do thou listen to the undeceiving course

of my words.1 . . .

87. For these (elements) are equal, all of them, and

of like ancient race ; and one holds one office, another

another, and each has his own nature. . . . For nothing

is added to them, nor yet does anything pass away from

them ; for if they were continually perishing they would

no longer exist. . . . Neither is any part of this all

empty, nor over full. For how should anything cause

this all to increase, and whence should it come ? And

whither should they (the elements) perish, since no place

is empty of them ? And in their turn they prevail as

the cycle comes round, and they disappear before

[avra yap eoti ravra, Si aWrjXcov Ss diovza

109 yiverai akXotwird. *[royov hia Kpao-is'afielfiei.J 137

1 Cf. Parmenides v. 112.
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113 ical ef>Oivsi eis dEWijXa Kal av^erai sv fiipsi 138

aiarjs.

94 iU' avr scttiv ravra' Bi dXXrjXcov Be dsovra 122

95 ylverai aXXodsv dXXa Kal rjvekes alsv 6/j.ola.

110 Kal yap tcal irdpos f^v ts ical saaerai, oiiBi iror',

010),

111 tovtcov dfi<pors'pwv KSivwasrai acrrrerOS alcov.

96 oXV ays tSsvB' odpcov irporepcov iirifidprvpa

BepKSV,

ei ti Kal sv irporipoiai XiirogvXov ettXsto fiop<f>fj. 125

rjiXiov fiiv Ospfibv 6pdv ical Xafiirpbv diravrrj,

afifipora 5' Saaa iriXsi te Kal dpyeri Beverai

aiiyfi,

100 ofiftpov S' iv irdai Bvofy6svra re piyaXsov ts,

sk B' atrjs irpopiovai OeXvfivd ts Kal arspecoird.

sv Be KoTft) Bidfj,op<pa Kal avBi%a irdvra ireXovrai, 130

avv 8' ifj817 iv <£>iX6rrjrt Kal dXXrjXoiai iroOeirai.

ik tovtcov yap irdvd' oaa t tjv oca t Sctti Kal

Scrrai,

105 BsvBpsd t' ef3Xdartjae Kal dvipss rjBs yvvaiKes

Ofjpis t olcovol ts Kal vBarO0pifip,ovss Ijfdvs

Kal te Osol BoXi^aicovss rififjai cpepiarot. 135

&>? S' oirorav ypacpess dvadrjfMira irotKiXXaaiv

120 dvipss dficf)l rij(yrjs virb firjrios sv BsBa&rS 155

110-111. Hippol. Re/, haer. 247 Mill.

110. MS. ei yhp . . . larat oiSeiru rotu, corr. Schneid. Phil. vi.

160. 111. MS. Keviaerai &<r0e<rros, corr. Mill.

112-118. Simpl. Phys. 8 r 33, 19.

114. MS. Ian, corr. P&nz. 115. MS. icqpuv, Stz. dripuv, Bergk

evrir<iv. 118. E iv, D iv, F Iv, A tw, Text Hermes xv. 163.

Lines 114-115 are bracketed as a duplication ot 94-95, and

accordingly 112-113 are inserted before 94-95, where 113

corresponds excellently with 93 ; 116-117 are bracketed as

another form of 67-68 (cf. 248), and accordingly 118 finds its

proper place after 68. Cf. "Eepetitions in Empedokles,"

Classical Review, Jan. 1898.
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each other, and they increase each in its allotted turn.

But these (elements) are the same ; and penetrating

through each other they become one thing in one place

and another in another, while ever they remain alike

(i.e. the same).

110. For they two (Love and Strife) were before and

shall be, nor yet, I think, will there ever be an unutterably

long time without them both.

i)6. But come, gaze on the things that bear farther

witness to my former words, if in what was said before

there be anything defective in form. Behold the sun,

warm and bright on all sides, and whatever is immortal

and is batbed in its bright ray, and behold the rain-

cloud, dark and cold on all sides ; from the earth there

proceed the foundations of things and solid bodies. In

Strife all things are, endued with form and separate

from each other, but they come together in Love and

are desired by each other. 104. For from these (ele

ments) come all things that are or have been or shall be ;

from these there grew up trees and men and women,

wild beasts and birds and water-nourished fishes, and

the very gods, long-lived, highest in honour.

"^H 121. And as when painters are preparing elaborate

votive offerings—men well. taught by wisdom in their

114 [avra yap eariv ravra, oY aWrfXwv Be dsoma 140

115 ylvovr' avdpwirol re ical aXXwv eOvsa Krjp&v,

aWore fisv ^iXorrjri avvsp%pp.sv els sva Koap,ov,

aWore 8' av Bl^ eKaara <f>opsvfisva Netjegos

eX0ei,

eis 6 kev %v avfi<pvvra to irav virsvepds ysvrjrai.]
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oi t' eirel ovv fidpyfrcoai •rrokv^poa cpdpfiaica

X^po-iv,

upfioviri fj,l^avrS ra psv 7TXVw, aWa B' eXdaaw,

123 ek twv elBsa irdaiv aXvyKia iropavvovai '

127 ovt(o firj a a-rraTej cppsva Kaivvrw dWoOev slvai 162

dvrjr<t)v, oaaa ye BrjXa yeydaiv daairera, irrjyrjv.

aWa rop&s ravr' ia0i thou irdpa fivdov

dtcovaas. . . .

130 si S' dye, vvv roi eyw Xi£w irpwd' t)Xiov dpj(rjv,

eg wv Brj eysvovrO rd vvv iaopwfieva iravra,

yala re tcal ttovtos irdXvKVfiwv ^S' iiypbs dr)p

TiTdv ^8' aWrjp a<plyywv irepl kvkXov d-rravra. 185

[afyalpov erjv.~\ 64

135 'svd' out' r)eXioio BeBiaKerai dykabv elBos 72

oiiBe fiev ovB' airjs Xdaiov fiivos oiiBe OaXaaaa-

ovtws dpfiovirjs irvKivw Kvrei iarrjpiKrCu 59

ff<paipos KVKXorepijs p.ovirj irepvrjyel yalcov.

119-129. Simpl. Phys. 34 r 160, 1.

120. BEF &p<bu : F SeSaares. 122. MSS. apjuorfrj : D pi(avresi a

p6£av re. 123. nF ira<r' iva\tyKta. 124. D uriQovres . . . avepes.

127. F ourto fi^]v oirarrj ; a d' s vv Kev : Bergk typevas : Kaivvrat

(Hesych. vucdru) oorr. Blass for MSS. «oi vi rip. 128. MSS.

yeyaaaiv tiurirera, corr. Bergk.

130-133. Clem. Al. Strom. 674.

130. el 8' &ye toi Xe'Jaj, Pott, el &' &ye toi piv iy&i. 131. Gomperz,

Hermes xxxi, 469 i<ropapev faravra.

134. Simpl. Phys. 258 r Ka! 8«bc 4irovopi.(ei Kal ovSerepus irore Ka\ei

aipaipov eiiv. Cf. V. 138.

135-138. Simpl. Phys. Ill v. 135-136. Plat, de fac. in lun. 926 e.

138. Simpl. de caelo, Peyr. 47 ; M. Antonin. xii. 3; Stob. Eel. Phys. i.

15, 354 ; Achilles (Tatius) in Abat. 77 Pet. and frag. Schol. p. 96 ; Prokl.

in Tim. 160.

135. Simpl. Stet&erat iiKea yvTa, Plut. Setilrrerai, eorr. Karst.

136. Plut. MS. yevos, Bergk pevos 137. MS. Kpvipf or Kpiipa,

Karst. Kpv<p<p, Stein Kirei. 138. Simpl. Phys. poviii irepiyriBet

aliiv, Text from Simpl. de caelo. Stob. Tatius x^P"p- Schol.

in Arat. KvK\orepel piavicf.
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art—they take many-coloured pigments to work with,

and blend together harmoniously more of one and less

of another till they produce likenesses of all things ; so

let not error overcome thy mind to make thee think there

is any other source of mortal things that have likewise

come into distinct existence in unspeakable numbers ;

but know these (elements), for thou didst hear from

a god the account of them.

130. But come, I will tell thee now the first principle

of the sun, even the sources of all things now visible,

earth and billowy sea and damp mist and Titan aether

(i.e. air) binding all things in its embrace.

135. Then neither is the bright orb of the sun

greeted, nor yet either the shaggy might of earth or sea ;

thus, then, in the firm vessel of harmony is fixed God,

a sphere, round, rejoicing in complete solitude.

[BsvSpsd te ktI^ovts koX dvspas rjBe ywaiicas

125 drjpds t' olcovovs te koi vBarodpsfifiOvas l%dvs 160

Kai re 9eovs BoXi^aiavas rififjo-i ^>epi<rrovsJ\
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aiirap iirei pJya Net/cos ivl p.sXhaaiv Idpifydtj 66

140 is rifiAs t' avopovae TSXeiofi£voio %p6voio,

os o-<f>iv afioiftaios irKarios irapsXrjXarai opKov.

iravra yap ifeiijs ireXsfii^sTO yvla 0eolo. 70

^w/hs yap ftapii irav, ^w/sts icoO<f>ov. 71

aaropyoi Kal aicprjTOt.

145 o-copsu6fiSvov fieyeOos.

e'lirep aireipova yrjs re (3a0rj Kal Bayjrikos alOrjp, 199

toy Bia iroW&v Brj fiportwv pydivra fiaraiws

SKKeyyiai arOfuireov, oXiyov rov iravrbs IBov-

reOV. . . .

tfXios b^v^sXrjS ^8' av [\dsipa aeXrjvq. . . 168

150 aXX' 6 f/.ev aXtaOsls fiiyav ovpavbv ap.<$>nroXsvei. 187

avravyelv irpbs "OXvp.irov arap^roiai irpoa-

wirois. 188

139-141. Arist. Meta. ii. 4 ; 1000 b 13 ; Simpl. Phys. Ill b.

139. Arist. bW' 8t« Sh, Simpl. ourop ^ire!. 141. Simpl. i : Arist.

E »op«A^Xoro.

142. Simpl. P%s. 272 v. associated with v. 135.

143-144. Plut. de fac. lun. 926 P.

143. Sturz ends the line i9i)Kev with object Neucos. 144. MSS.

ij.Kfia.roi Kal turtofryoi, corr. Stein.

145. Arist. Gen. et Corr. i.-8 ; 325 b 22.

146-148. Arist. de X.Z.O. 2 ; 976 a 35 ; de coelo ii. 113 ; 294 a 25 ; and

Simpl. on this passage. 147-148. Clem. Al. Strom. 817.

147. Arist. X.Z.O. Ppor4an>, de coelo, Clem, y\tbao-ris : Clem.

4\96vra. 148. Clem. dUrav.

149. Plut. defac. lun. 920 c.

MS. o^vtMe\iis, Xylander o{u£«\iis : MS. $tii \iiva, corr. G. Dindorf.

Cf. Hesych. i\deipa ; Preller \div' f)5e.

150. Macrob. Saturn, i. 17 ; Etym. Mag., Orion Etym., Suidas, under

jjAio* ; Cramer, Areec, ii. 444.

Macrob. o8V«k' iva\toSels, Suid. Cram. iXuaBat ; Et. M. piaov.

151. Plut. Pyth. or. 400 b; Galen, de us. part. iii. 3.

Plut. ivravyetv, Galen ianavyia.
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189. But when mighty Strife was nurtured in its

members and leaped up to honour at the completion of

the time, which has been driven on by them both in turn

under a mighty oath

142. For the limbs of the god were made to tremble,

all of them in turn.

148. For all the heavy (he put) by itself, the light

by itself.

144. Without affection and not mixed together.

145. Heaped together in greatness.

146. If there were no limit to the depths of the earth

and the abundant air, as is poured out in foolish words

from the mouths of many mortals who see but little of

the all.

149. Swift-darting sun and kindly moon.

150. But gathered together it advances around the

great heavens.

151. It shines back to Olympos with untroubled

face.
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»} Be <f>Xbl; iXdsipa fiivvdaBlrjs tv%sv avyrjs. 193

ws avyrj rvyfraaa aeXrjvairjs kvkkov evpvv. . 192

KVKkorspss irepl yalav SkLffaerai aXkorpiov <pws 190

155 apfiaros wairep av tyyos 189

adpsl fiev yap avaKrOs svavriov aysa kvkkov. 191

BirecnceSaasv Be ol aiiyas

sis aWprjv KadvirepOsv, etteaKvicpcoas Be yalrjs 195

roaaov offov t' evpos yXavKeOiriBos ettketo p.7jvijs.

160 vv/cra Be yala tlOrjo-lv v<f>tarafisvrj (passo-aiv. 197

vvktos eprjfiairjs akacottiBos. 198

7roXXa S' evspd' eBsos irvpa Kaisrai. 207

152. Simpl. Phys. 74 v ; 331, 7.

aDF tybxe, E rvxe ', MSS. 701r11, Stein 0i17r)i.

153. Plut. de fac. lun. 929 e.

153a. Diels, Hermes xv. 175, constructs the following line from

Philo ed. Aucher, p. 92 :

Kal fi4yav, avrW avii\de, deoua' us obpavbv ikoi.

154. Achill. Tat. lntrod. in Aral. c. 16 p. 77 Pet. 155. Plut. de fac.

orb. lun. 925.

155. Plut. (<reXrVl) irepupepofievri ir\foiov, apimros uxrirep Xxvos

ave\i<rtmat %ee irepl &Kpciv.

156. Bekk. Anecd. i. 337.

157-159.Plut.de/ac.Zwre.929c.

157. MS. aireaKeia<re, Xyl. aire<rKe'5a<rep, Bergk aire<rKiWex.

158. MS. tare 70(0, Xyl. h yaiav : Stein larafiimi or eis alipriv :

MS. dire<rKp^axre, corr. Karst. 159. y\avKtim3os, cf. Plut. de

fac. lun. 934 d (Diels, Hermes xv. 176).

160. Plut. Quaest. Plat. 1006 r.

161. Plut. Quaest. conv. 720 e.

MS. ay\aiiirtSos, corr. Xyl. Cf. Hesych. a\auxiv , . . . ou $\4-

tov<rav.

162. Prokl. on Tim. iii. 141.

MS. oBtieos, Sturz writes Steos from following. Diels finds con

nection only with preceding and writes JJeos. Cf. Hesych.

iSoi • . . . yti.
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152. The kindly light has a brief period of shining.

153. As sunlight striking the broad circle of the

moon.

154. A borrowed light, circular in form, it revolves

about the earth, as if following the track of a chariot.

156. For she beholds opposite to her the sacred circle

of her lord.

157. And she scatters his rays into the sky above,

and spreads darkness over as much of the earth as the

breadth of the gleaming-eyed moon.

160. And night the earth makes by coming in front

of the lights.

161. Of night, solitary, blind-eyed.

162. And many fires burn beneath the earth.

N
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<pvXov ayjovaov dyovaa iroXvairepiwv Kafiaarj-

vwv. 205

aks eirar^ij pnrr}o-iv ecoapJvos ejeXioio 206

165 yrjs ihporra dakaaaav.

<a\V> aWijp funcpjjai Kara ydova hvvro pt&ut. 203

ovrca yap avvsKvpae decov tote, iroWdici 8'

aWws.

KapiraXtficos avoiraiov. 202

aiirap iyw iraXivopaos eXsvaop.ai is iropov vfivwv, 165

170 toV irporepov KariXe^a, "kwyov X6yov e^o^ersvwv

Kcivov • eirel Net«os fisv sveprarov Xketo (3Svdos

hivrjs, iv he fieay <£>iX6ttjs arpoq^dXiyyi ysvryrat,

iv rjj hi) rab'e irdvra avvsp^erai fv fiovov slvai,

ovk a<f>ap, aWa deXrjp.h avvio-rap£v aWodsv

aXka. 170

175 rwv he avvsp'Xpp.ivcov iir ea^arov 'CararO Net«os.

168. Plut. Quaes, conv. 685 r.

Earst. iro\uturofiuv. Cf. 214.

164. Hephaest. Enchvr. c. 1 p. 4 Gais.

165. Arist. Meteor. ii. 3 ; 357 a 26 ; Plut. Placit. phil. iii. 13, and de

Is. 365 b. Clem. Al. Strom. 676. Porphyr. Vit. Pyth. c. 41.

166-167. Arist. de Gen. et Corr. ii. 6 ; 334 a 3. 167. Phys. ii. 4 ; 196

a 22.

166. Diels suggests pmais. Cf. v. 164.

168. Eustath. on Od. a 320, p. 1 (from Herodian, irepi exvP- 'Oimp.).

Cf. Arist. de gen. et corr. ii. 6 ; 334 a 1.

169-185. Simpl. de caelo, Peyron p. 27 ; Gais. Poet. Min. Or. ii. p. xlii;

Sohol. Aristot. Brand, p. 507 a. 171-185. Simpl. Phys. 7 v 32, 11.

175. Stob. Eel. i. 286. Cf. Arist. Met. ii. 4 ; 1000 b 2. 178-181. Simpl. de

caelo, Peyr. p. 37. 182-183. Theophr. Athen. x. 423; Arist. Poet. c. 25 ;

1461 a 24. Eust. ad Iliad, i. p. 746, 57.

170. MS. \6ytp, corr. Bergk. Peyr. forox«reiW, Brand, iirox., corr.

Bergk. 173. Simpl. Phys. iv ry SJ), de caelo Cd. Taur. Peyr. iv

1-jj f|8e, corr. Bergk. 174. Phys. DE fleXrj/ii, FB4\ripa, de caelo JP

Cd. Taur. a\\' iei\ripa. 175. Simpl. repeats 184 instead of 175,
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163. (The sea) with its stupid race of fertile fishes.

164. Salt is made solid when struck by the rajs of

the sun.

165. The sea is the sweat of the earth.

166. But air 1 sinks down beneath the earth with its

long roots .... For thus it happened to be running at

that time, but oftentimes otherwise.

168. (Fire darting) swiftly upwards.

169. But now I shall go back over the course of my

verses, which I set out in order before, drawing my

present discourse from that discourse. When Strife

reached the lowest depth of the eddy and Love comes to

be in the midst of the whirl, then all these things come

together at this point so as to be one alone, yet not

immediately, but joining together at their pleasure, one

from one place, another from another. And as they

were joining together Strife departed to the utmost

boundary. But many things remained unmixed, alter-

1 In Empedokles' verses, alBiip regularly means air.

n 2
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7roXXa. 8' dfiiXO ' eo-rrjKS KepaiopJvoiaiv svaXka%,

aaa eti Neikos spvKe fisTapaiov * ov yap dfiefi<pscos

7ra) irav i^ectrrjKSv ett' eamara rspfiara kvkXov.

aUa ra fiev t lvip.ip.ve pekiwv, t« Be t' e!;efts-

Mksi. 175

180 oaaov 8' aVsv virsKirpo6eoi, toctov alev etteJei

ryiuofypwv <£>i\,6trjtos dfiefKpsos ap.j3porOS opp.r, •

alyfra Be Ovrjr' ecpvovrO to. irplv p.ddov adavar'

elvai,

%wpd te rd irplv aKpjjra, BiaXkd^avra keXsv0ovs.

to)v Be te fiiayofievcov %«t' e0vsa fivpia OvijtS>v, 180

185 "rravroirjs IBsyaiv dprjpora, Oavfia IBeadai.

dpOp.ia fiev yap eavra savr&v iravra pApsaaiv 326

rjX^Krcop te %9a>i' t- Kal ovpavbs rjBe OdXaaaa,

oaaa </>iV iv Ou^rolaiv diroirXay%Oevta ire<f>VKSv.

toy 8' avrcos oaa Kpdaiv i-rrdprsa fiaXXov slvai,

190 dXXijXots sffrspKrai ofioicoOsvt' 'A<f>poBirrj. 330

i^dpd Be ttXsIcttov air dXXrjXwv Btsxovat pAXtara

ykvva re Kpdaet te Kal eiBeaiv eKfiaKrOtaiv,

irdvrT) avyyiyveadai drjdea Kal fiaXd Xvypd

which is inserted from Stob. by Schneid. 176. Phys. E eVTi :

DEF KeKepaafievotaiv, Taur. Kepai£op4voiaiv, text from de caelo.

177. de caelo ificpcupeus. 178. Phys. &F iru Kav, HE ofau irav,

de caelo t!> irav. 180. &F {nreicirpodiei. 181. Phys. DE irlcppuv,

F fl irepl<ppuv, DEF (de caelo P) tpi\6tritos, Phys. apefupeos, de

caelo apcpiaaov, Stein <pi\6rris re «al tfi-Keaev. 182. Arist. omits

efoai. 183. Phys. HKpira, Theophr. chcprira : Arist. £ua Te irplr

KiKpn-o Athen. SiaWirropra, Phys. StaWa^avra.

186-194. Simpl. Phys. 34 r 160, 28. 191-192. Theophr. de sens. § 16.

186. DE apdpia, &F &pria : DE iavra eavruv, &F airra iavru>v,

Stein suggests irdvd' alnav iyivovro, Diels iaaiv iavrav.

188. MS. Sa<ra cpiv, Diels Sa<ra tpi\', Hermann daadKis.

189. MSS. iirdpKeu, Karst. iirdprea. &F «x^Pa, ED ipya:

MS. fiaMara, Karst. Sjuikto. 192. DEF Kpiaei, a Kpaaei..

193. DE S' iypa, a \vypa. 194. MSS. and Simpl. 161, 12

veiKeoyevvitmi<rui, Panz. velKeos ivveatriai, MS. acpiai yivvav

ipya (a yev.as), Panz. acvlai yivv' aaropyos, Diels ioprym.
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nating with those that were mixed, even as many as

Strife, remaining aloft, still retained; for not yet

had it entirely departed to the utmost boundaries of

the circle, but some of its members were remaining

within, and others had gone outside. 180. But, just as

far as it is' constantly rushing forth, just so far

there ever kept coming in a gentle immortal stream

of perfect Love ; and all at once what before I learned

were immortal were coming into being as mortal things,1

what before were unmixed as mixed, changing their

courses. And as they (the elements) were mingled to

gether there flowed forth the myriad species of mortal

things, patterned in every sort of form, a wonder to

behold.

186. For all things are united, themselves with parts

of themselves—the beaming sun and earth and sky and

sea—whatever things are friendly but have separated in

mortal things. And so, in the same way, whatever

things are the more adapted for mixing, these are loved

by each other and made alike by Aphrodite. But what

ever things are hostile are separated as far as possible

from each other, both in their origin and in their mixing

and in the forms impressed on them, absolutely unwonted

to unite and very baneful, at the suggestion of Strife,

since it has wrought their birth.

1 DniTii, ' perishable things ' in contrast with the elements, might

almost be rendered ' things on the earth.'
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NeUsos svveairjai, oti atf>iffi yevvav sopysv.

195 rrjBe fisv ovv Iottjti rvffls irecppovrjicsv airavra. . . 312

Kai Kad' oaov fisv dpaiorara fjvvsicvpae ireaoVra.

[yBari fisv yap vBcop^] irvpl B' av^erai [wyvyiov^

ttVp 270

av^ei Be x9<av fisv o-cperepov Bep.as, al&epa

8' aWrjp.

rj Be jddav ittirjpos sv svarepvois ypdvoiai 211

200 to) Bvo tSjv okto) fiepscov Xd^e NrjariBos aiykrjs.

reacapa B' 'YL<paiaroio- rd B' oo-rsa Xsuk'

eysvovrO

' Apfiovlrjs KoWrjaiv dpqpora Oeaireairjdsv.

?; Be yOcov tovtomtiv 1cttj avviicvpae pdXiara 215

'H^atcTTft) t' "Ofiftpw re icai KWepi irap.-

(pavowvri,

205 KvirpiBos oppiadslaa reXeiois sv Xifisveaaiv,

elV okiyov fie%wv eire irkeovsaaiv eka&awv.

eK twv alfid Tg ysvro Kal dWrjs eiBsa aapKos.

dX<piTov vBari KoWrjaas. . . 208

(y^eBvvrjv (&iXorrjra.

195-196. Simpl. Phys. 74 v 331, 12.

195. &F omit oZv.

197-198. Arist. de gen. et corr. ii. 6 ; 333 b 1.

197. Arist. irupl y&p atf|ei rb irvp, corr. Karst. 198. yevos H, Seuas.

199-202. Simpl. Phys. 66 v 300, 21. 199-201. Arist. de anima i. 5 ;

410 a 4 ; and commentators on this passage.

199. Simpl. &EF evtvktois, D and Arist. euarepvois. 200. &F tA,

DE reb, Diels r<i : &F pepeav, DE poipiuv.

203-207. Simpl. Phys. 7 v 32, 6. 203. 74 v, 331, 5.

205. aDE fy>jurjtt0er<ra, F iptjuaBet<ra. 206. MS.. ir\eov i<rrlp, corr.

' Panz. 207. &F oi'aar iyivovro, D oTjaa reyepro, E atpar*

eyevro.

208. Arist. Meteor, iv. 4 ; 382 a 1 ; Probl. 21, 22 ; 929 b 16 ; cf. Plut.

de prim. frig. 952 b.

209. Plut. de prim. frig. 952 b.
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195. In this way, by the good favour of Tyche, all

things have power of thought.

196. And in so far as what was least dense came

together as they fell.

197. For water is increased by water, primeval fire

by fire, and earth causes its own substance to increase,

and air, air.

199. And the kindly earth in its broad hollows

received two out of the eight parts of bright Nestis,

and four of Hephaistos, and they became white

bones, fitted together marvellously by the glues of

Harmony.

203. And the earth met with these in almost equal

amounts, with Hephaistos and Ombros and bright-

shining Aether (i.e. air), being anchored in the perfect

harbours of Kypris ; either a little more earth, or a

little less with more of the others. From these arose

blood and various kinds of flesh.

208. . . . glueing barley-meal together with water.

209. (Water) tenacious Love.
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IIEPI 4>T2En2 AETTEPOS

210 Et'SiTt oonreplrcovBeXnrogvXos eirXero rriarts, 186

7rws vBaros yavrjs re ical alOipos r/eXlov re

KipvapJvcov xpouii t' eXBr) re yevoiaro 6vr\rS>v

roV, ocra vvv yeydacri avvapfioadevr' 'A^poBirj}. .

ir&s Kcii BevBpea fxaicpa ical elvdXioi Kap,aaijves. . 243

215 <os Be rore yQova K.inrpis, eirei t' eBlrjvev ev

5fipp<p 207

ald^p' eirirrveLovcra 6o<£ irvpi Bmks Kparvvai.

ro)v o oa earn fiev rrvKva, ra o eicrovt, fiava

•7reirr;ye, 230

K.virpiBos ev iraXdfirjs rrXdBrjs roiijaBe rv%6vra.

ovra) B' moroKel fiaicpa BevBpea irpwrov eXalas. 245

220 ovveicev oyjrlyovol re crlBat, /cat viripfyXoa pjjXa 246

olvos virb <f>Xoi<p rreXerai aairev ev £vXa> vBcop. 247

210-213. Simpl. de caelo, Peyr. p. 28 ; Gaisf. Poet. Min. Gr. II. xliii.

Brand. Schol. Arist. 507 a.

210. A ft S' IVi (roi, B tlStrt <rot, Taur. ti U -run. 212. MS. tfSrj

t« ytvolaro xpotidTt, corr. Eitsehl.

214. Athen. viii. 334 b.

215-218. Simpl. de caelo a little after 213. 218. Simpl. Phys. 74 v

331, 9.

215. MS. &t St . . . Ixcit', corr. Karst. : A iSirivty eV, B iSelxyvty

iv, Taur. iStlicvvtv. 216. A ii Si airoirvtovaa, B ci St inroirvoiovaa,

Taur. fi St airoiryttovira, Panz. ^8i 8' iirnrytiovira, corr.

Stein. 217. Phys. E irAomjs, a Trttwrios, text from de caelo.

219. Arist. de gen. anim. i. 23 ; 731 a 5 ; cf. Philop. on this passage

and Theophr. de caus. plant, i. 7, 1.

Philop. and Arist. . . . ptKpa . . . t\a:.as.

220. Plut. Quaest. conv. 683 d.

221. Plut. Quaest. nat. 912 c, 919 d ; cf. Arist. Top. iv. 5 ; 127 a 18.

MS. a»6 <p\otov, corr. Meziriacus.
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Book II.

210. And if your faith be at all lacking in regard to

these (elements), how from water and earth and air and

sun (fire) when they are mixed, arose such colours and

forms of mortal things, as many as now have arisen under

the uniting power of Aphrodite. . . .

214. How both tall trees and fishes of the sea (arose).

215. And thus then Kypris, when she had moistened

the earth with water, breathed air on it and gave it to

swift fire to be hardened.

217. And all these things which were within were

made dense, while those without were made rare,

meeting with such moisture in the hands of Kypris.

219. And thus tall trees bear fruit {lit. eggs), first

of all olives.

220. Wherefore late-born pomegranates and luxu

riant apples . . .

221 . Wine is water that has fermented in the wood

beneath the bark.
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el yap iciv a<p' dhivfjaiv virb irpairihea<nv epsiaas

eiifievs(os Kaffapfjaiv eiroirrSvaris fieXerfjo-iv,

ravrd ri rroi pAXa irdvra Si aluvos irapiaovrai,

225 aXXa re iroKSJ dirb t&vSs KSKrijasat' avrd yap

avjjei

ravr' sis riOos eKaarov, otttj fyixrn earlv J/catrrp.

et Bs o-v y dXXoicov eirops^sai ola icar dvBpas

fivpia BeiXd ireXovrai, rd t' dfiftXvvovai fieplp.-

vas,

\^r)v atpap i#Xgn/rouo-t irepnrXofievoio ^povoio

230 a<f>wv avr&v iroOsovra (piXrjv iirl ykvvav Xiceadai ' f

iravra yhp ladt <f>povrjaiv exeiv Kal vwfiaros

alaav.

(j(dpis) arvyiei BvcttXtjtov 'AvdyKrjv. 69

tovto fiev iv Koy^aiai 0aXaao-ov6fiois fiapvvco-

tois 220

KaXj(S)V KrjpVKCDV TS XlOoppivCOV %eXvwV rB. .

235 sv0' oyjrrj yffova xpcorbs vire'prara vaisraov&av.

222-231. Hippolyt. Ref. haer. 251 Mill; Sohneidewin, Philol. vi.

p. 165.

222. MS. Kal iv, corr. Mill. MS. <r<paZlrnaiv . . . corr. Sohneid.

223. MS. iiroirreiets, corr. Schneid. 224. MS. toOto ti, corr.

Sohneid. 225. MS. kt. . . Sohneid. Karepxipw'', oorr. Stein.

227. MS. toAA' oiZv 4iripi$eis, corr. Schneid. 228. MS. !5*a

,Ke\ovrat . . . fiepifivai, Schneid. SefA' iird\afiva . . . pepipras.

229. MS. <njs, Sohneid. l<r\ 231. Cf. Sext. E. Math. viii. 236.

MS. of Hippol. Kal yvoiparo<rt<rov.

232. Plut. Quaest. conv. 745 d.

233-235. Plut. Quaest. conv. 618 b. 234-235. de foe. lun. 927 F.

234. Quaest. conv. Kal /iV, defac. lun. Kal tV, Stein paivuv, Diela

Ka\x&v, oomparing Nioander, Alexipharm. 393 and Schol.

Sohneid. p. 98 for the interpretation of a fish furnishing a

dye. Also Arist. Hist. anim. viii. 13 ; 599 a 10 Kop<pipai ko)

idipvites.
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222. For if thou shalt fix them in all thy close-knit

mind and watch over them graciously with pure attention,

all these things shall surely be thine for ever, and

many others shalt thou possess from them. For these

themselves shall cause each to grow into its own cha

racter, whatever is the nature 1 of each. But if thou

shalt reach out for things of another sort, as is the

manner of men, there exist countless evils to blunt

your studious thoughts ; f soon these latter shall

cease to live as time goes on, desiring as they do to

arrive at the longed-for generation of themselves.f For

know that all things have understanding and their

share of intelligence.

232. Favor hates Necessity, hard to endure.

233. This is in the heavy-backed shells found in the

sea, of limpets and purple-fish and stone-covered tortoises

.... there shalt thou see earth lying uppermost on

the surface.

1 fi<ris here seems to mean ' nature,' and not ' origin.'
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ravra rpixss Kal cpvXXa ical olcovuv iTrSpa irvicva 223

Kal tpXovlSss yuyvovrai eirl aTi{5apolo-i fieXsaaiv,

avrap envois

ofu/SfXeis yaiTai vmrois iirnrefypticaaiv.

225

240 if wv Spfiar sttej^sv arsipsa SV 'A<f>poBiTrj.

yopcpois dcncrjaaaa iccnaaropyois ''A<ppoBirrj. 228

KvirpiSos sv iraXapuriaiv ore ft>/i irpwr' i<pvovro, 229

iroXvaifiarov rptap.

ij itoXXcu p.sv Kopaai dvav^sves sfiXaarrjaav, 232

245 yvfivol 8' sirXd^ovro @pa%loves svvtBes wp.wv,

• ofifiara 8' oV sirXavaro irsvrjrSVovra /jletcottwv.

tovto p.sv sv ftporsayv fieXswv dpiBeiKerov oyKtp. 335

aXXors fih> e£>iXorrjri avvspyopsv sis iv diravra

yvla rd awp.a XsXoy%s ftiov OaXsOovaiv ev aKfiy

250 ciXXots 8' avrs Ka.Kfjai Biarfirjdsvr eplBeaai

itXu^etcu avSix sKaara vapa prp/plvi /3i'oto.

236-237. Arist. Meteor, iv. 9 387 b 4.

237. MS. AerrfSes, corr. Karst. from a gloss of Hesych.

238-239. Plut. de fort. 98 d.

238. MS. Wos' corr- Steph. 239. MS. o{uj8eXJjj li re, text follows

Cd. Vulc.

240-242. Simpl. de caeZo, Peyr. 28; Gaisford xliii. Brand. Schol. 512 a.

The three lines are cited separately.

242. A £vpirpiir', B (v^irpiirats, corr. Karst.

243. Plut. Quaest. corns. 683 e.

244-246. Simpl. de caelo, Peyr. 46 ; Gaisf. xliv. Schol. Brand. 512 a.

244. Ar. de anim. iii. 6 ; 430 a 29 ; de gen. an. i. 18 ; 722 b 20, and com

mentators.

244. MS. j?, <f, is. 245. iroAAaj, iroWuv ^uirXafopro.

247-253. Simpl. Phys. 258 r.

247. MS. toCtov plv &k . . . uyKov, Vulg. omits &>-, text from

Diels. 249. MS. Ba\iBovros, corr. Karst. 253. Aid. opeiui\i-

eeaiv, corr. Schneider (cf. 438).
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286. Hair and leaves and thick feathers of birds are

the same thing in origin, and reptiles' scales, too, on

strong limbs.

238. But on hedgehogs, sharp-pointed hair bristles

on their backs.

240. Out of which divine Aphrodite wrought eyes

untiring.

241. Aphrodite fashioning them curiously with bonds

of love.

242. When they first grew together in the hands of

Aphrodite.

243. The liver well supplied with blood.

i

244. Where many heads grew up without necks, and

arms were wandering about naked, bereft of shoulders,

and eyes roamed about alone with no foreheads.

247. This is indeed remarkable in the mass of

human members ; at one time all the limbs which form

the body, united into one by Love, grow vigorously in the

prime of life ; but yet at another time, separated by evil

Strife, they wander each in different directions along

the breakers of the sea of life. Just so it is with
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ws 8' ai/rws Odfivouri ical l%0vo-iv vSpofiEkilflpois 340

Orjpal t' opsiks^seaaiv IBe irrspo^dp.oiai icvp.-

jUais.

avrap etteI Kara fiei^ov ip,iayerO Baifiovi Sat/xcov, 235

255 ravrd te avfiirittrSfTicov oirrj avveKVpaev SKaara,

aWa te irpbs toIs iroWa SirjveKrj e^eyivovrO.

7roXXa p.sv dfKpnrpoacoira ical dfA(pCa^rspv, e<pv-

OvtO,

ftovySvrj dvSpoirpuipa, ra B' efiiraXiv s^aversWov 239

dvBpofyvrj ftovKpava, fiefuyfieva rfj fisv dir dv-

Bpwv,

260 ry Be yvvaiicocpvrj, aTSipois rjaKrjfisva yviois.

elkliroB' dicpirOj(eipa. 242

vvv BJ ay', oirws dvBpwv te iroXvKXavrcov te

yvvaiic&v 248

ififivxlovs opirrjKas dvrjyays icpivofievov irvp>

twvBe Kk1? • ov yap fivOos diroo-Koiros oiiB' dBarj-

ficov.

265 ovXo(pvsls flev irp&ra tvttoi %dovbs i^avsrsXXov,

dficfrorepcov vBaros te ical eiBsos a1cav S^OvteS,

rOVS flSV ttVp dvi-KSfattS Oi\oV ttpOS OfloloV IKe*

aOai,

254-256. Simpl. de caelo following 246 after a break.

254. B Taur. omit Salfiovi. 256. B Taur. ifryivero.

257-260. Aelian, hist. anim. xvi. 29. Cf. Plut. Colot. 1123 b.

257. MS. tpieadai, Karst. 4<piovro. 258. MS. ivSpiirpuva . . .

i^avaretveiv, oorr. Gronovius. 259. MS. iK', corr. Jacobs.

260. MS. aKupois, corr. Diels.

261. Plut. Colot. 1123 b.

MS. efXiirooo Kpir6xeipa, corr. Karat, and Duebner.

262-269. Simpl. Phys. 86 v 381, 31.

263. MS. ivvvxlovs, corr. Panz. cf. Odyssey X 344 curb <ekotov,

which perhaps should be restored here. 266. MS. eiSeos, Stz.

oSSeos, but cf. Simpl. 382, 7. 269. E ota r\ F oir', a oth' aS,

Diels oT6v t' : EF yiuv, a ynpw, corr. Stein.
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plants 1 and with fishes dwelling in watery halls, and

beasts whose lair is in the mountains, and birds borne

on wings.

254. But as divinity was mingled yet more with

divinity, these things kept coming together in whatever

way each might chance, and many others also in addi

tion to these continually came into being.

257. Many creatures arose with double faces and

double breasts, offspring of oxen with human faces, and

again there sprang up children of men with oxen's heads ;

creatures, too, in which were mixed some parts from men i

and some of the nature of women, furnished with sterile

members.

261. Cattle of trailing gait, with undivided hoofs.

262 But come now, hear of these things ; how fire

separating caused the hidden offspring of men and

weeping women to arise, for it is no tale apart from

our subject, or witless. In the first place there sprang

up out of the earth forms grown into one whole,2 having

a share of both, of water and of fire. These in truth fire

caused to grow up, desiring to reach its like ; but they

1 edpvos, ' bush,' I have rendered regularly ' plant.'

1 Gf. Aet. v. 19 ; Dox. 430.
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ovre Tt ira> /leXeasv eparov Befias l\i$aivovra&,

out' svotttjv olov t' iiri.'xclipiov dvBpdo~i yvtov. 255

270 dXXa BUa-jraaTai fisXJoDV (pvais' r) fievev dvSpo? 257

■q Be yvvaiKos sv. . .

Tto B' evl Kal troOos ffK.de BC oyfrios dfifU^devri. 256

ev B' lyvQi) Kadapolai ' tcl fiev TsXeOovai yvvaiKE? 259

■^rvyeos avriacavra.

275 Xifievas o-%lo-tovs 'A^poBiTtjs. 261

ev yap depfiOTepm roieas dppevos eirXero yaarr\p, 262

ical /j,eXaves Bid rovro Kal IvmBio-repot, dvBpes

Kal Xa%yrjevTSS fidXXov.

d>s 8' ot' ottos yaXa XevKov eybfi^waev Kal eBrjcre. 265

280 firjvbs iv oyBodrov BeKarrj irvov errXero Xsvkov. 266

yvovs on irdvTwv elalv dtroppoal oo-o-' eyevovro. 267

as yXvKV fiev yXvKv fidpiTTe, iriKpov S' eirl

■KiKpov opovaev, 268

b%v B' £77-' b%v efir), BaXepbv BaXspw eTroxevev.

270. Arist. de gen. anim. i. 18 ; 722 b 12 ; ibid. i. 1 ; 764 b 17 ; and

270-271 in Philop. on this passage.

270. Z omits Iv. 271. Stein transposes last two words.

272. Plut. Quaest. nat. 917 c.

MS. rf li ti . . ■ dfre M> vtfma hmilayav. Karst, t$ 8' en-1

. . . 8x' o\fieos avr' aiaauv, Stein bpiuxPtm.

273-274. Arist. de y«n. anim. iv. 1 ; 723 a 24 after 271.

S i\i9t).

275. Schol. Eur. Phoen. p. 600 Valck. Stein transposes first two

words.

276-278. Galen in Hippokr. Epidem. iv. 2.

276. MS. rb kclt' &ppeva eirAero yalris. Text from Diels.

279. Plut. de amic. mult. 95 A ; cf. Arist. de gen. anim. iv. 4 ; 771 b 23.

280. Arist. de gen. anim. iv. 8 ; 777 a 10 ; and Philop. on this passage.

281. Plut. Quaest. Nat. 916 d.

282-283. Plut. Quaest. Conv. 663 A.

282. MS. fiev M y\vKb, corr. Macrob. 283. MS. omits tpri and

ends 5a\epov \a/9eTw, corr. Karst.
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showed as yet no lovely body formed out of the members,

nor voice nor limb such as is natural to men.

270. But the nature of the members (of the child ?)

is divided, part in the man's, part in the woman's

(body).

271. But desire also came upon him, having been

united with ... by sight.

273. It was poured out in the pure parts, and some

meeting with cold became females.

275. The separated harbours of Aphrodite.

276. In its warmer parts the womb is productive of

the male, and on this account men are dark and more

muscular and more hairy.

279. As when fig-juice curdles and binds white

milk.

280. On the tenth day of the eighth month came

the white discharge.

281. Knowing that there are exhalations from all

things which came into existence.

281. Thus sweet was snatching sweet, and bitter

darted to bitter, and sharp went to sharp, and hot

coupled with hot.

\
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0e1/9) vBcop fiaWov fiev svdpdfiiov, avrap i\aiM 272

285 ovKidiXei.

fivo-aw Be ykavKJj kokkov KarafilaysTai (av0os) 274

wBe B' avairvsi iravra teal iicirvsZ' iraai Xicfxtifioi 275

rrapKwV avpptr/yes irvfiarov Kara awfia riravrai,

KaL G§IV Sttl GrOfliOtS ttVKVaiS r&rptfmai akof-tV

290 piv&v so-yara rip0pa Biapireph, wars (povov fisv

KSvOsiv, alOspi B' sviropirjv BioSoiai rsrfirjo-0ai.

evdev eire10' oirorav fiev airaify ripsv alfia, 280

aWrjp "rra<pXd£cov Karataaerai oiSfuiri p,dpytp,

stire 8' avadpwaKrj, iraXtv iiarviei ' Sxrirep orav

irals,

295 KksyfrvSprjv iral^ovaa Bmrersos %aXicolo,

eJjrS fiev avkov iropdfjiov iir' sveiBel XSP1, 0eiaa

sis vBaros f&dirrrjai ripsv Bifias dpyv<peoio, 285

ov tot is ayyoaB' ofifipos eaep^erai, aXXd fiiv

elpyet

aWipos oy%os eaco0e irso-wv iirl rprjpura irvKva,

300 els o «' airoarsydo-rj irvKivbv poov' avrdp eireira

irvsvfiaros iWelirovros iaep^erai aiaifiov vBwp.

ws 8' avrcos 5d' vBwp fisv e^ei Kara ftsv0sa

%aXKov 300

284-285. Philop. on Arist. de gen, anim. 59 a.

284. MS. SSup otvcp fiaWov ipaplBfuov. Text fr Ma Stein.

236. Plut. de dej. orac. 433 b.

MS. y\avKrjs Kp6Kov, corr. Karst. and Xylander.

287-311. Arist. de respir. 7 ; 473 b 9.

287. Mil Slaipoi. 289. MSS. im<rtotdois, ZMil imtrrofilais, corr.

Stz. MSS. irvKvats or irvKivois, Mil Sdraji. 290. Some MSS.

reBpa, Mil <p6vov, others <pavbv. 291. M flip y' iv9e7vat Bepei,

pr Z ethrvotav. 292. Several MSS. ^dfy, <hraf|»). 293. Bekker

with majority of MSS. KaraPfoerai. 294. MSS. faiaBpAaKei,

corr. Karst. 295. Several MSS. K\e\j/iSpais, il iratfyvi, MZ

iraffoum, others iral(ov<ra, MZil Suirereos, others St' einrereos.

298. HMZ otS' 3t', oMeV, Bk oiS' 87', Stein o6 t6t\ 299. MSS.

depos, corr. Stein. 301. MSS. at^pov, a few others afoipov.
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284. Water combines better with wine, but it is un

willing to combine with oil.

286. The bloom of the scarlet dye mingles with

shining linen.

287. So all beings breathe in and out ; all have

bloodless tubes of flesh spread over the outside of the

body, and at the openings of these the outer layers of

skin are pierced all over with close-set ducts, so that the

blood remains within, while a facile opening is cut for the

air to pass through. Then whenever the soft blood

speeds away from these, the air speeds bubbling in with

impetuous wave, and whenever the blood leaps back the

air is breathed out ; as when a girl, playing with a

klepsydra of shining brass, takes in her fair hand the

narrow opening of the tube and dips it in the soft

mass of silvery water, the water does not at once flow

into the vessel, but the body of air within pressing

on the close-set holes checks it till she uncovers the

compressed stream ; but then when the air gives way

the determined amount of water enters. (302.) And so

in the same way when the water occupies the depths

of the bronze vessel, as long as the narrow opening

and passage is blocked up by human flesh, the air

outside striving eagerly to enter holds back the water

inside behind the gates of the resounding tube, keeping

control of its end, until she lets go with her hand.

o 2
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-rropdfJiov ^aurdsvros fiporsa XP01 rj^s iropoto,

alOrjp B' eKrOs eaco XeXirjfjJvos Sfifipov ipvKei

305 up,<pl irvkas ladfiolo Bvo-rj%sos, aicpa Kparvvwv,

sis o ks X64/3' h-s^V ' tots B' av irdXiv, efnraXiv rj

irpiv,

'rrvsvfuiros efiirlirrovrOS virskdssi aiatfiov vBwp. 295

<bs B' avrws repsv alfia icXaBaao-ofisvov Sia yvlwv

otnrorS piv iraXivopaov airatgeie fivyovBe,

310 aWspos svOijs psvfia Karep^erai ofBfiari dvov,

svrs B, avadpaHTKy, iraXiv eicirvhi laov oiriaaw.

Kepfiara Orjpsicov fieXdcov fivKrfipaiv epsvvwv. 300

wBe p.sv ovv irvoirjs re \eXoy%ao-i iravra ical

oafiwv. 301

315 adpKivov o^ov.

toy 8' ore tis irpooBov voi(ov uyifKiaaaro Xvxyov

yeifiepirjv Bia vvKra, irvpos aeXas aWofisvoio

ayfras, iravrolcov avifiwv Xapirrfipas afiopyovs,

o'i't' avsficov fisv irvsvfia BiaaKiBvaaiv aevTwv, 305

3'20 <$)S)S 8' efo> Biadpaxricov, oaov ravacorepov yev,

-kap.ireaicSv Kara firjXbv dreipsaiv aKrivsaaiv

tag Be tot' sv p.rjviyfyv iepyfievov avyvymv iriip

Cf. Simpl. Phys. 151 v. 303. Many MSS. xp<"94vros.

307. MSS. at^ov, Bk. alaipop. 309. MSS. 6raf£eie, corr.

Stein. 310. MZi\ alBipos, others erepov, MZi\ olS/ia rnaivuv.

311. 1 avadptiaKoi.

313.1 Plut. Quaest. nat. 917 e ; de curios. 520 f.

MS. (Q.n.) Kepfiara, (de c.) repfiara, Buttmann Keppara.

From Plutarch Mor. 917 e and Arist. Problem, inedit. II. 101,

(Didot, IV. p. 310) ; Diels Hermes xv. 176 restores the following

line after 313 :

< iv Spit? > '6ffa 0rreAetrre iroBuv cnra\ri irepltrpoia.

314. Theophrast. de sens. § 22.

315. Theophr. ibid. § 9. Diels Dox. 501 suggests oaroiv.

316-325. Arist. de sens, et sensib. e. 2 ; 437 b 26. Alex. Aphrod. on

this passage.

318. YE &p6pyovs, Mi afiovpyois. 320. Many MSS. rrSp. 323. MSS.

\eirrri<rtv y' bB6vri<riv corr. Bekker : several MSS. ^xepato>

\oX<L{*to. 324. Several MSS. iivpivaevros.

' Stein omits 312 from his numbering of the lines.
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(306.) Then, on the other hand, the very opposite

takes place to what happened before ; the determined

amount of water runs off as the air enters. Thus in

the same way when the soft blood, surging violently

through the members, rushes back into the interior, a

swift stream of air comes in with hurrying wave, and

whenever it (the blood) leaps back, the air is breathed

out again in equal quantity.

313. With its nostrils seeking out the fragments of

animals' limbs, < as many as the delicate exhalation from

their feet was leaving behind in the wood. >

314. So, then, all things have obtained their share

of breathing and of smelling.

315. (The ear) an offshoot of flesh.

316. And as when one with a journey through a

stormy night in prospect provides himself with a lamp

and lights it at the bright-shining fire—with lanterns that

drive back every sort of wind, for they scatter the breath

of the winds as they blow—and the light darting out,

inasmuch as it is finer (than the winds), shines across

the threshold with untiring rays ; so then elemental

fire, shut up in membranes, it entraps in fine coverings

to be the round pupil, and the coverings protect it against

the deep water which flows about it, but the fire darting

forth, inasmuch as it is finer. . . .
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XsTrrys elv oOovrjai Xo^d^ero KVKXotra Kovprju •

ai 8' vSaros ixev ftivdos dtriareyov dp<pivdovToy, 310

325 irvp S' e£w Ztadpwaicov, oaov Tavamrepov rjev. . .

(ofydaXnwv) fiia yiyverai ajuporepav 6'i/r. 311

aifiaTos sv irsXdysacrt TS0pap,fjJvr) avriOopovros, 315

rfj rs vOTjfia fidXicrra KVickiaKSTCU dvOpco-jroicriw

alfia yap dvdpdyjrois irepiicdpSiov i<m vorjfia.

330 Trpos vapsov yap fiiJTis de^srai dvffpwTroicriv. 31 8

ocrcrov t' aWotot fieri^tw, to<tov ap crtpicriv alti 319

Kal (ppovseiv dXXoia irapiararo.

yairj fisv yap yatav oirwirafisv, vBari S' vBcop, 321

aWept, 8' aldipa hlov, drap trvpl trvp dlSijkov,

335 (rropyfi 8e arcpyrjv, vsikos hi re veiKs'i Xvypai.

ek tovtccv yap irdvra ireirrjyaaiv dp/iocrBevra

Kal tovtois <ppovsov<ri Kal rjSovr' tjSs dvi&vrai.

326. Arist. Poet. o. 21 ; 1458 a 5. Strabo, viii. 364.

327-329. Stob. Eel. Phys. i. p. 1026.

327. MSS. TeTpo/ueVo, corr. Grot. A Ct. avrtSpavros, other MSS.

ai/TiSpoavTos, corr. Bergk. 328. ACt, KucKfoictTai. 329. Cf.

Etym. M. and Or. under afca ; Tertul. de an. xv. 576 ; Chal-

cid. on Tim. p. 305.

330-332. Arist. de anim. iii. 3 ; 427 a 23 ; and Philop. on this passage.

Arist. Met. iii. 5 ; 1009 b 18 ; Themist. on Arist. de anima 85 b.

330. Some MSS. iyai(mu. 330. MS. omits t'. 331. MS. «al rh

ippoveti', oorr. Karst.

333-335. Arist. de anim. i. 2 ; 404 b 12 ; Met, ii. 4 ; 1000 b 6 ; Sext.

Emp. Math. i. 303, vii. 92, 121. Philop. on Arist. de Gen. et corr. 59 b ;

Hipp. Bef. liaef. p. 165. Single lines are mentioned elsewhere.

334. Sext. i)ept t' iitpa. 335. Sometimes <nopy>)v Si aropyy.

336-337. Theophr. de sens. § 10 ; Dox. 502.

336. MS. is Ik roiruv «•., eorr. Kar3t. 337. MS. Iiiavrm Kal a.,

corr. Karst.

"V
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826. There is one vision coming from both (eyes) .

827. (The heart) lies in seas of blood which darts in

opposite directions, and there most of all intelligence

centres for men ; for blood about the heart is intelligence

in the case of men.

830. For men's wisdom increases with reference to

what lies before them.

331. In so far as they change and become different,

to this extent other sorts of things are ever present for

them to think about.

333. For it is by earth that we see earth, and by

water water, and by air glorious air ; so, too, by fire

we see destroying fire, and love by love, and strife by

baneful strife. For out of these (elements) all things

are fitted together and their form is fixed, and by these

men think and feel both pleasure and pain.

3
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IIEPI <J>T2EflS TPITOS.

Et ydp i(f>->]fisp Uov svsksv ri croi, d/ifSpors MoOera,

rjfierdpr)? sp.s\sv p^sXirifs Sia (fypovrCBas skOslv,

340 sv-yppAvm vvv avrs irapiaraao, KaWioirsia,

ap,<pl QeSiv fia/cdpcov dyaObv \6yov ifi<f>a[vovTi.

S\f3ios bs Bsimv trpairiZwv sKTrjaaro ttKovtov, 354.

Bsikbs 8' eS aKoroso-aa 6swv irspi b~6%a pJfi/rj\sv.

ovk saTiv "TrsXaaaaff' oiB' o<f>0a\fioio~iv s<pcKTOv 35G

345 r)p,srs'pot,s ij xsP<71, Xay9«i>, rprsp ts p.syio-ri)

•7rsi0ovs av8pa>"iroi(Tiv a/iagtrbs sis (j>psva iriirrsi.

ov fisv yap ftpoTirj /cstpaXfj Kara, yvla tcs'ieacrTai,

ov fisv coral vwtoio Bvo ickdBoi alao-ovrai, 360

ov troBss, ov 6oa yovv, ov p,r]Bsa Xa^yijsvTa,

350 aWa cf)prjv Ispr) tcai aOiatyaTos ettXsto povvov,

(ppovrian Kocfiov airavra KaTatcraovaa 6ofjo-tv.

338-341. Hipp. Ref. haer. vii. 31 ; 254. Cf. Schneid. Philol. vi. 167.

338. MS. fludpai <prinepiwv, corr. Mill. MS. Tivbs, corr. Schneid.

339. MS. f)H(T€pas fieXtras, corr. Schn. 340. MS. tixo/itwy,

corr. Schn. 341. MS. paitApav, corr. Mill. Schn. xataphv

\6yov.

342-343. Clem. Al. Strom. 733.

344-346. Clem. Al. Strom. 694 ; Theodor. Ther. i. 476 D.

344. Theod. treXaaatrff oio", Clem. ireA<£<rao-0ai ty.

347-351. Ammon. on Arist. de interpret. 199 b ; Schol. Arist. i. 35 b.

Tzet. Chiliad, xiii. 79. 348-349. Hippol. Ref. haer. p. 248. 350-351.

Tzet. vii. 522.

347. Ammon. otire yap avSpofieri K«pa\fi, Tzt. ov piv yap fSporip

KeQaKij. 348. Tzt. ov fiiy anal, Hippol. ou yap airb, Ammon.

Tzt. vdraw ye . . . alffo-ovcriv. Text from Hippol. 349.

Hippol. yoivar' oi ju^Bea ytvfyvra. (349a. Hippol. adds after

349 the following aWa o-tpajpos Ir/v xai Xoos iariv airy, Schneid.

a\Xa aipatpos «is Kol iraVroflev Tirol eauTiy.)
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Book III.

338. Would that in behalf of perishable beings thou,

immortal Muse, mightest take thought at all for our

thought to come by reason of our cares ! Hear me

now and be present again by my side, Kalliopeia, as I

utter noble discourse about the blessed gods.

342. Blessed is he who has acquired a wealth of

divine wisdom, but miserable he in whom there rests a

dim opinion concerning the gods.

344. It is not possible to draw near (to god) even

with the eyes, or to take hold of him with our hands,

which in truth is the best highway of persuasion into the

mind of man ; for he has no human head fitted to a

body, nor do two shoots branch out from the trunk, nor

has he feet, nor swift legs, nor hairy parts, but he is

sacred and ineffable mind alone, darting through the

whole world with swift thoughts.

-
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KA0APMOI

*fl <f>iXoi, o'i fjJya darv Kara ^adsov 'Aicpdyavros 389

vaivr' av aicpa iroksvs, a/yaO&v fieXsBrjfiovss

spywv,

fceivwv aiBoiwv XipJvss, KaKorryros aireipoi,

855 yaipet' ' iyw B' vfifiiv debs afifSporos, ovketi

dvrjrbs,

ttcoXsvfiai fierk iract rerifievos, wo-rrep soiKS,

raiviais re irepio-rsirros artyeaiv re daXeiois.

rolaiv afi evr av t/cw/xat is cLarsa rrfksdooavra, 395

avhpaaiv r)Be yvvai^l aefiifrfiaf oi o afi'

eirovrai

360 pvpioi, igepsovres oirtj irpbs KspSos arapiros,

oi fiev pavroo-vviwv KeyjprjpAvoi, oi B' eirl

vovacov,

Brjpbv Br) ,yaXeirfjo-i ireirappdvoi dfi(p' oBvvrjai,

Travroiwv eirvOovro kXvsiv evrjicsa fidl;iv. 400

dXXa, ri toio-B' hriicetfi ', waei p.iya xpijfid ti

irpdaacov,

365 ei dvrjroiv irepUifii iroXvfydspiayv dvdpdoircov ;

352-363. Diog. Laer. viii. 62. Omitting 354, 362, Anthol. Bosch, i.

86. 352-353, 355-356. Anth. gr. Jacobs ix. 569. 352-353. Diog. Laer.

viii. 54 (cited as beginning of Book on Purifications). 354 inserted by

Stz. from Diod. Sic. xiii. 83. 355. Diog. Laer. viii. 66 ; Sext. Emp. Math.

i. 302 ; Philost. vit. Apoll. i. 1. ; Lucian, pro laps, inter salut. i. 496 ;

Cedren. chron. i. 157.

352. MS. £avBov, Bergk (aBeov. 353. variant vaUrt- tucpriv : variants

hi, iv', iiv. Anth. irdtojos, Bergk ir6\eus, Steph. ir6tevs. 354. MS.

afSoioi, Bergk afSoiW. 355. Vulg. vtmv, Bergk tpiuv. 356. Cd.

Vind. reripripevos . . . eoiKa. 357. Vulg. da\etris, oorr. Karst.

361. MS. Se t., corr. Stz. Clem. Al. Strom. 754 irapaKo-

\ovduv . . . robs pev fiavro<rvv&v Kexpnpivovs, robs 5* iirl vov<rav

<rlSr)pbv 8^ xaAeiruuri ireicappevovs. 363. Piatt, Joum. Philol.

48 p. 247 i&6\ovto : MS. «utjk«'o, Soal. eirfixea-

364-365. Sext. Emp. Math. i. 302.

365. Some MSS. -KoAwpBopiuv. Cf. 163.
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On Purifications.

852. 0 friends, ye who inhabit the great city of

sacred Akragas up to the acropolis, whose care is good

deeds, who harbour strangers deserving of respect, who

know not how to do baseness, hail ! I go about among

you an immortal god, no longer a mortal, honoured by

all, as is fitting, crowned with fillets and luxuriant

garlands. With these on my head, so soon as I come

to flourishing cities I am reverenced by men and by

women ; and they follow after me in countless numbers,

inquiring of me what is the way to gain, some in want

of oracles, others of help in diseases, long time in truth

pierced with grievous pains, they seek to hear from me

keen-edged account of all sorts of things.

864. But why do I lay weight on these things, as

though I were doing some great thing, if I be superior

to mortal, perishing men ?
-
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co <f>iXoi, olBa fisv ovv ot' akrjOslrj irapd fivOois, 407

ovs eyco s^epi(o ' fidXa S' dpyaXerj ye re'rvKrai

dvBpdai Kal Bv&^rfkos ettI <f>peva irlartos opp.ri.

ecttiv avdyKrjs 'xprjfia, Os&v yfrrjipMTfia iraXaiov, 1

370 dLBiov, -n\areeaai KarSO-cpprjyio-pJvov opicois.

exits' tis dp.irXaicCrio-i <f>6vcp <pl\a yvla fiirjvej 3

aHfiaros r) iiriopicov dfiaprrjaas eirofioaarj

balfiMD, o'Cte fmicpaiwvos Xekaxcuri ySioto, 4

rpis fiiv fivplas &pas dirb fiaicdpwv d\dXrjadai,

375 <f>v6fievov iravrola Bid yjpovov eiBsa Ovrjrtbv, 6

dpyaXias ftiotoio fieraWdaaovra keXsv0ovs.

aWspiov fiev yap ac/>e pJvos ttovtovBs Bkokel, 16

irovros B' es xdovbs ovBas diriirTvctS, yala B' is

avyds

rjsXiov dicdfiavros, 6 B' aWipos efifiaXe Bivais.

380 aWos 8' ef aXXov Bi%srai, o-rvysovai Be irdvres.

ro)v Kal iycb vvv elpX, (pvyds OsoOsv Kal dX^T^s, 7

vslkei fiaivopJvw irlavvos.

366-368. Clem. Al. Strom. 648.

366. AH 8t' 4Xi)9e(r), Cd. Paris, iK i> iAijfleii). 367. Diels o&i

ipiu ' fid\a 5' apya\4ri ira.preaai rervKrai.

369-382. 369, 371, 373-374, 381 Plut. de exil. 607 c. 369-370,

372-383. Hippol. Eef. haer. 249-251 (scattered through the text).

369-370. Simpl. Phys. Ill v ; Stob. Eel. ii. 7 ; 384. 374-375. Origen

c. Cels. viii. 53 p. 780. 377-380. Plut. de Is. et Os. 361 c (Euseb. Praep.

Ev. v. 5 ; 187). 377-379. Plut. de vit. alien. 830 f. 381-382. Asclep.

in Brand. Schol. Arist. 629 a ; Hierokl. carm. aur. 254 ; Plotin. Enn. iv.

81 ; 468 c.

369. Plut. ?o"ri rrJs (ti), Hippol. %<rti ri : Simpl. <r<ppdyurpa.

371. Panz. Schneid. ippevuv. 372. MS. *s not iirwpKov apap-

r^<ras iiropii<rei, oorr. Schneid. Schneid. alpaaiv. Stein

alfiaros. Knatz rejects 372 as a gloss from Hesiod Theog.

793. 373. Plut. taifioves oire uaKpaiuves \e\6yxaai (3ioio, Hippol.

Saifi6pioi re (remainder as in text), Heeren Saipuv., Orig. Hipp.

fiXv airb. Cf. airal v. 348. 375. Orig. yiyvopivriv iravrolav 8ia

xp6vov iSeay, Hippol. cpuopievovs Teavroia oia x9^VoV *&*«.

377. Hippol. piv ye. 378. Plut. de vit. alien. Si xe<»'^ , • ,

&v4irrv<re . Plut. de Is. eVaSflij. 378. Hipp. Qaidovros.

381. MSS.uj, tV, ris, corr. Seal. ; Hippol. confirms correction.

Hippol. omits vvv. Asclep. Sevp'. 382. Asclep. alBopwtp.
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366. Friends, I know indeed when truth lies in the

discourses that I utter ; but truly the entrance of assur

ance into the mind of man is difficult and hindered by

jealousy.

369. There is an utterance of Necessity, an ancient

decree of the gods, eternal, sealed fast with broad

oaths : whenever any one defiles his body sinfully with

bloody gore or perjures himself in regard to wrong-doing,

one of those spirits who are heir to long life, thrice ten

thousand seasons shall he wander apart from the

blessed, being born meantime in all sorts of mortal forms,

changing one bitter path of life for another. For mighty

Air pursues him Seaward, and Sea spews him forth on

the threshold of Earth, and Earth casts him into the

rays of the unwearying Sun, and Sun into the eddies of

Air ; one receives him from the other, and all hate him.

One of these now am I too, a fugitive from the gods

and a wanderer, at the mercy of raging Strife.
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rjht) yap ttot' iya> ysvofir/v Kovpos re Kopr\ re 3S0

Qapvos t olcovos re teal slv a\i HWottos lj£0vs.

385 KKavcrd re ical KxoKvcra, ISmv acrvvrfiea j^wpov, 13

sv6a <&6vos rs Kotos re koX aXKoav eOvea YLrjpajv 21

airxjirjpal re vocroi Kal cr^^fnss Ipya rs psverrd.

Attjs av Xsifi&va Kara ctkotos ffKaaicovcnv. 23

alwvos clfispOsis.

890 i£ o'lrjs Ti/Arjs rs Kal ocrcrov firiKEOs oX/Sou 11

a>8s ttso-wv Kara yalav dvacrrpsefiOfiat fisTa

6vr)Tots.

rj\v0Ofiev roB' v'K avrpov VTrocrreyov. 31

sv6' fjcrav XOovlr) rs Kal 'HXioirr) ravaanris, 24

Arjpis 0' al/j,ar6icrcra Kal 'Ap/j,ovir] Os/Mspanris,

383-384. Clem. Al. Strom. 750 ; Diog. Laer. viii. 77 ; Athen. viii.

365 ; Philostr. vit. Apoll. i. 1 ; 2, and often.

383. Hippol. Philos. 3 fyroi fitv yap, Ccdren. Chron. i. 157 ffroi filv

wpaJTo. Often Koipri re n6pos re. 384. Cedren. Kal Biip k.6. i{ aAbs

tfxirvovs ix^vsKal 4v 'OAu/iirta fiovs, Diog. Laer. f/iirvpos, Athen.

tfiiropos, Clem. eAAoiros. Others fafupopos, viixvros, QaiSifios.

385-388. 385. Clem. Al. Strom. 516. 385b-386. Hierocl. carm. aur.

254. 386, 388. Synesius de prov. i. 89 d. 386-387. Prokl. on Kratyl.

103 ; 386. Philo vol. ii. 638 Mang. 388. Synes. epist. 147 ; Julian. Imp.

orat. &a.

385. Clem. curvrfiBfa, Hierocl. artpirea. 386. Synes. <p96vos, Philo

(bovoi t« Ai/xot Tt. 388. Syn. Iul. iv Atipwvi, Hier. avh Aft/xupa,

corr. Bentl.

389. Hierocl., as just cited ; XeimSva bv iiro\nrwy . . . eis yriivov

«pX€Tai o-wfia oAfitov alwvos afiepdeis.

390-391. Clem. Al. Strom. 516. 390. Plut. de exit. 607 e ; Stob.

Flor. ii. 80 Gais.

390. Clem. Kal otov. 391. Clem, \arim.

392. Porphyr. de ant. nymph, c. viii.

393-399. (United by Bergk.) 393-396. Plut. de tranquil, an. 474 b.

394. Plut. de Is. Os. 370 b. 396. Tztz. Chiliad, xii. 575. 397-

399. Cornut. de nat. deor. chap. xvii.

394. Plut. Is. Os. report. 395. MS. Attvaiy, corr. Bentl. 396. Tzt.
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383. For before this I was born once a boy, and a

maiden, and a plant, and a bird, and a darting fish in

the sea. 385. And I wept and shrieked on beholding the

unwonted land where are Murder and Wrath, and other

species of Fates, and wasting diseases, and putrefaction

and fluxes.

388. In darkness they roam over the meadow

of Ate.

389. Deprived of life.

390. From what honour and how great a degree of

blessedness have I fallen here on the earth to consort

with mortal beings !

392. We enter beneath this over-roofed cave.

393. Where were Chthonie and far-seeingHeliope (i.e.

Earth and Sun?), bloody Contention and Harmony of

sedate face, Beauty and Ugliness, Speed and Loitering,

lovely Truth and dark-eyed Obscurity, Birth and Death,

and Sleep and Waking, Motion and Stability, many-

crowned Greatness and Lowness, and Silence and Voice.

/-
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395 KaWitTTa) t' Ala-xpr/ re, ®6eocrd ts AtjvciIt) ts,

Nr}/j,epTi]s t iposo-cra p.sXdyicovp6s r' 'Acrdfaia,

Qvcrw rs QOifievr) ts, /cat ILvvairj teal "Eyspcris,

Kww t' 'AarsfKpijs rs, iroKvari^avos rs Meyto-To>

|/cat Qopvr), StwTTJj re xal 'Ofupairj.^

400 a> 7ro7rot, w SeiXov dvrjTwv ysvos, A SvcrdvoXfiov, 14

toLcdv sk t' spiowv sk ts <7Tova")(5iv eysvsaOs.

aapKwv aloXoxpaTi irspiqTiXXovaa j(vtS)vi. 379

dp.fyifipoT'qv yBova.

sk fisv yap %a>cov sri&st, vsKposlBs' dfislficov. 378

405 ovSs tls r)v Kslvoiaiv "Aprjs dsbs oiiSs KuSot/ioy, 368

ovBs Tisiis fiacrCksvs oiiBs Kpovos ov£s UocrsiSaip,

dXXd K.vvpis fiacrlXsia. 370

ttjp o'Cy svasftsscraiv dydXp,acriv IXActkovto

ypairrols ts %u>oi<ji pwpioial ts 8aiBaXe6S/j,ois

410 o-/jLvpvr]s ts aKprjTov dvcrlaisXifidvov ts 8vci)Sovs,

/j.i\dyKo(vjpos, Plut. fieAiyKapTros. MSS. tf>opi^, <r6<f>ri. Mullach'

400-401. Clem. Al. Strom. 516-517. Timon Phlias. in Euseb. Pr. tvl

xiv. 18.

400. MS. t) 5, corr. Scalig. 401. MS. olwv, corr. Stein. Cf. Timon

and Porphyr. de abstin. ii. 27.

402. Stob. Eel i. 1050 ; Plut. de esu car. 998 c.

Plut. oA\07caJTt, Stob. V aWotx&Tt, A &M07A.a)T(.

403. Plut. Quaest. conv. 683 e.

404. Clem. Al. Strom. 516.

MS. vcicpA, efSc', Flor. ii$h, corr.

405-414. Porphyr. de abstin. ii. 21 (405-412), 27 (413-414). 405-

411. Athen. xii. 510 d. 405-407. Eustath. Iliad, x. p. 1261, 44. 412-

414. Euseb. Pr. ev. iv. 14 from Porphyry ; Cyrill. adv. Julian, ix. 307.

406. Porphyr. oJ8' i Kp6vos, Eustath. omits. 407. Porphyr. adds

t) ianv t\ <pt\(a. 408. CI. Plato Legg. vi. 782 d and Iamblich.

Vit. Pyth. 151. 409. Athen. yp. Si, Burnett fuucroh :

Porphyr. SatSaAt6<rpots. 410. Porphyr. iucpirov. 411. Athen.
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400. Alas, ye wretched, ye unblessed race of mortal

beings, of what strifes and of what groans were ye born !

402. She wraps about them a strange garment of

flesh.

403. Man-surrounding earth.

404. For from being living he made them assume

the form of death by a change. . . .

405. Nor had they any god Ares, nor Kydoimos (Up

roar), nor king Zeus, nor Kronos, nor Poseidon, but queen

Kypris. Her they worshipped with hallowed offerings,

with painted figures, and perfumes of skilfully made odour,

and sacrifices of unmixed myrrh and fragrant frank

incense, casting on the ground libations from tawny bees.

And her altar was not moistened with pure blood of

bulls, but it was the greatest defilement among men, to

deprive animals of life and to eat their goodly bodies.

P
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£oV0oi>V rS O"Tt0vBds fieXlrCOV pittrOVvtSS SS OvSaS,

ravpcov B' aKprjroiai <povois ov Bsvsto /3»/ios. 375

dWo fivaos tovt so-ksv sv dvdpd>iroiai fjJyurrov,

Ovfiov uiroppaiaavras eeBfievai rjia yvla.

415 ?jv Bs tis ev ks'ivomtiv dvt)p irspiovaia elBws 440

iravrolwv ts fidXicrra o-o<pwv eirirjpavos epycov, 442

os Sij fiijiciGrOv irpairiBwv eKrijaaro ttXovtov. 441

07T7TOTS yap irdo-rjo-iv opi^aiTo izpairiBso-aiv,

psld ys twv ovTwv ttuvtoiv XsvaGsaksv skclotov,

420 Kai ts Bsk dvdpcoirwv Kai t sikoo-iv alwveaaiv. . . 445

yaav yap KriXa irdvra Kai dvGpaiiroio-i irpoarjvrj, 364

<f>rjpss t olcovoi ts, of ikocppoavvjj ts BeBijei,

BivBpsa B' ifnrsSocpvXXa Kai efiirsBoKapiza

rsdljXcl,

Kapircov dtpdovirjai Kary]opa ttuvt' eviavrov.

4'25 ov irsXerai rols fisv Osp.itov toBe, tois S'

ddifUOTOV, 403

aXXa to fiev irdvrwv vop.ifj,ov Sid t svpvfieBovrOs

aWspos rjvsKiws rsTarai Bid t dirXsrov avyrjs.

£avB&v . . . filirrovres. 412. Porphyr. Cyrill. aKpiroi<ri, Euseb.

aKpdrouri, corr. Scalig. Porphyr. Several. 413. Cyrill. iaxov.

414. Porphyr. airoppiaavres . . . ie\pevai, corr. Stein and Viger.

415-420. Iamblich. Vit. Pyth. 67. Porphyr. Vit. Pyth. 30. 415,

417. Diog. Laer. viii. 54.

Order of verses in MS. 415, 17, 16.

421-424. 421-422. Schol. Nicand. Theriac. p. 81 Schn. 423-424.

Theophrast. de caus. plant, i. 13, 2. Cf. Plut. Quaest. conv. 649 c.

422. MS. tpi\o<ppo<rvfn, corr. Stz. 423-424. ael<pv\\a Kai ipireti6-

KapKd <pritrti QaWeiv Kapiruv atydovly<ri kot' ijepa irdvr' 4viavrbv

restored by Hermann. Herm. aWupvWa, corr. Karst. from

Plutarch. Stz. kot' ijepa, Lobeck. Karriopa.

425-427. Arist. Rhet. i. 13 1373 b 15.

425. Arist. tovto yap ov rt<rl pev SUaiov, the\ 5' ov SUaiov, Karst.

Befitrbv . . . a9efwrrov. 427. YhZbAc aiyrJs, Bekker from one

MS. at yvjj.
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415. And there was among them a man of unusual

knowledge, and master especially of all sorts of wise

deeds, who in truth possessed greatest wealth of mind ;

for whenever he reached out with all his mind, easily he

beheld each one of all the things that are, even for ten

and twenty generations of men.

421. For all were gentle and obedient toward men,

both animals and birds, and they burned with kindly

love ; and trees grew with leaves and fruit ever on

them, burdened with abundant fruit all the year.

425. This is not lawful for some and unlawful for

others, but what is lawful for all extends on con

tinuously through the wide-ruling air and the boundless

light.

42j. Will ye not cease from evil slaughter ? See ye

not that ye are devouring each other in heedlessness of

mind?
f

p 2
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ov iraiKTeade fyuvoio Bvo-rj^sos ; ovk iaopdre 416

aW^Xouy Butttovtss aKrjBeCrjai vooio ;

430 fiop<prjv B' dXXd^avra ira.rrjp <f>Ckov vibv aeipas 410

a<pd%Si eirsv^ofievos, pJya vtfirios • ol Be <f>opsvvrai

Xiaaofievoi dvovros' o B' dp vtikovotos 6fiOKXewv

a<pd^as iv fieyapoiai icaicrjv aXsyvvaro Balra.

wy B' avrws irarip' vlbs iXcov ical firyripa iralBes

435 dvp.bv airoppalo-avrS <ptXas Kara adpicas eBovaiv.

oifioi ot' ov irpoaOsv fie BicoXeae vrjXses tffiap, 9

irplv a^irX' epya f3opds irepi %eCXeai p.rjri-

aaaOai.

iv drjpsaai XJovres bpsiXe^iss ^afiaiSvvai 382

yiyvovrai, Bdtpvai B' ivl BivBpsaaiv rjvicofioio-iv.

440 Batpvaicov (pvXXcov dirb irdfiirav e%sadai. 419

BeiXol, iravBeCKoi, Kvdficov d-rro %elpas iyeadai. 418

Kprjvdwv diro irivrS rafiwv iv dreipii j^aXKw 422

%elpas diroppv<frai.

vqarevaai KaKorrjros. 406

428-429. Sext. E. Math. ix. 129.

430-435. Sext. following the last verses. 430-431. Plut. de super-

stitione 171 c.

431. MSS. of 5e iropewrai, Scalig. is . . . iropevrai, Diels tpopevvrai.

432. MSS. Biovres 85' clvJikovotos, eorr. Hermann. 435. MSS.

aicoppai<ravra, corr. Karst.

436-437. Porphyr. de abst. ii. 31.

438-439. Aelian, Hist. An. xii. 7 ; Orphic. Frag. p. 511 Herm.

438. Ael. iv flripirl Se.

440. Plut. Quaest. conv. 646 d.

MSS. ttjs Sitpvris tuv tpv\\uv curb irdfiirav ex«rBai xP$> corr. Stein.

441. Aul. Gell. N.A. iv. 11 ; Didym. Geopon. ii. 35, 8.

442-443. Theo. Smyrn. Arith. i. 19 Bull, p. 15, 9 Hill.

MS. Kprivdtnv oirb irevr' avifii>vra, tpriatv, terelpei X"***' ^e'p <"roppi-

irreadai, Arist.poei.xxi. ; 1457 b 13 rapi>v arapei x°AKV- Text

from Diels.

444. Plut. deira 464 b.
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430. A father takes up his dear son who has changed

his form and slays him with a prayer, so great is his

folly ! They are borne along beseeching the sacrificer ;

but he does not hear their cries of reproach, but slays

them and makes ready the evil feast. Then in the

same manner son takes father and daughters their

mother, and devour the dear flesh when they have

deprived them of life.

486. Alas that no ruthless day destroyed me before

I devised base deeds of devouring with the lips !

438. Among beasts they become lions haunting the

mountains, whose couch is the ground, and among fair-

foliaged trees they become laurels.

440. Eefrain entirely from laurel leaves.

441. Miserable men, wholly miserable, restrain your

hands from beans.

442. Compounding the water from five springs in

unyielding brass, cleanse the hands.

444. Fast from evil.

445. Accordingly ye are frantic with evils hard to

bear, nor ever shall ye ease your soul from bitter woes.

447. But at last are they prophets and hymn-writers

and physicians and chieftains among men dwelling on

the earth ; and from this they grow to be gods, receiving

the greatest honours, sharing the same hearth with the

other immortals, their table companions, free from

human woes, beyond the power of death and harm.
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445 Toiydproi, ^aXeTrjja-iv oXvovtss tca/coTTjcnv 420

oviroTS BsiXaieov ayjzuyv XoxpTjaers ffvfiov.

els be rekos fidvreis re iced iifivoTroXoi, teal Irjrpot 384

Kal irpofioi av6pd>iroi<7iv siriydoviobat irikovrat,

evOev avafiXaarovGi deol Tififjcri tpeptaToi,

450 ddavdrois aXXoiaiv ifidorioi, avTorpdirs^oi,

evvves dvBpdeov a/)(i(ov, diroKTjpoi, drupels.

445-446. Clem. Al. Protr. p. 23. Cf. Carmen awreum v. 54 f.

447-449. Clem. Al. Strom, p. 632 ; Theod. Therap. viii. p. 599.

450-451. Clem. Al. Strom, p. 722 ; Euseb. Praep. evang. xiii. 13.

MSS. iovTts d. 'Axoidii' dx6n\ripoi dirrjpeis corr. Scaliger.

Passages feom Plato relating to Empedokles.

Phaed. 96 b. Is blood that -with which we think, or

air, or fire . . . ? '

Gorg. 493 a. And perhaps we really are dead, as I

once before heard one of the wise men say : that now we

are dead, and the body our tomb, and that that part of the

soul, it so happens, in which desires are, is open to per

suasion and moves upward and downward. And indeed

a clever man—perhaps some inhabitant of Sicily or

Italy—speaking allegorically, and taking the word from

' credible ' (-n-idavos) and ' persuadable ' (ttio-tikos) , called

it a jar {iriOos). And those without intelligence he called

uninitiated, and that part of the soul of the uninitiated

where the desires are, he called its intemperateness, and

said it was not watertight, as a jar might be pierced with

holes—using the simile because of its insatiate desires.

Meno 76 c. Do you say, with Empedokles, that there

are certain effluences from things ?—Certainly.

And pores, into which and through which the

effluences go ?—Yes indeed.

1 Cf. Cicero, Tusc. I. 9 : ' Empedocles animum esse censet cordi

sufiusum sanguinem.'
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And that some of the effluences match certain of the

pores, and others are smaller or larger ?—It is true.

And there is such a thing as vision ?—Yes.

And . . . colour is the effluence of forms in agree

ment with vision and perceptible by that sense ?—It is.

Sophist. 242 d. And certain Ionian and Sicilian

Muses agreed later that it is safest to weave together

both opinions and to say that Being is many and one

\.ttoXXd ts Kal sv\, and that it is controlled by hate and

love. Borne apart it is always borne together, say the

more severe of the Muses. But the gentler concede that

these things are always thus, and they say, in part, that

sometimes all is one and rendered loving by Aphrodite,

while at other times it is many and at enmity with itself

by reason of a sort of strife.

Passages in Aristotle referring to Empedokles.

Phys. i. 3 ; 187 a 20. And others say that the opposites

existing in the unity are separated out of it, as Anaximan-

dros says, and as those say who hold that things are

both one and many, as Empedokles and Anaxagoras.

i. 4 ; 188 a 18. But it is better to assume elements

fewer in number and limited, as Empedokles does.

ii. 4 ; 196 a 20. Empedokles says that the air is not

always separated upwards, but as it happens.

viii. 1; 250 b 27. Empedokles says that things are

in motion part of the time and again they are at rest ;

they are in motion when Love tends to make one out of

many, or Strife tends to make many out of one, and in

the intervening time they are at rest (Vv. 69-73).

viii. 1; 252 a 6. So it is necessary to consider this

(motion) a first principle, which it seems Empedokles

means in saying that of necessity Love and Strife control

things and move them part of the time, and that they

are at rest during the intervening time.
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De Caelo 279 b 14. Some say that alternately at one

time there is coming into being, at another time there is

perishing, and that this always continues to be the case ;

so say Empedokles of Agrigentum and Herakleitos of

Ephesus.

ii. 1 ; 284 a 24. Neither can we assume that it is

after this manner nor that, getting a slower motion

than its own downward momentum on account of rota

tion, it still is preserved so long a time, as Empedokles

says.

ii. 13; 295 a 15. But they seek the cause why it

remains, and some say after this manner, that its

breadth or size is the cause ; but others, as Empedokles,

that the movement of the heavens revolving in a circle

and moving more slowly, hinders the motion of the earth,

like water in vessels. . . .

iii. 2 ; 301 a 14. It is not right to make genesis take

place out of what is separated and in motion. Wherefore

Empedokles passes over genesis in the case of Love ; for

he could not put the heaven together preparing it out

of parts that had been separated, and making the

combination by means of Love ; for the order of the

elements has been established out of parts that had been

separated, so that necessarily it arose out of what is one

and compounded.

iii. 2 ; 302 a 28. Empedokles says that fire and earth

and associated elements are the elements of bodies, and

that all things are composed of these.

iii. 6 ; 305 a 1. But if separation shall in some way

be stopped, either the body in which it is stopped will be

indivisible, or being separable it is one that will never be

divided, as Empedokles seems to mean.

iv. 2 ; 309 a 19. Some who deny that a void exists,

do not define carefully light and heavy, as Anaxagoras

and Empedokles.
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Gen. corr. i. 1 ; 314 b 7. Wherefore Empedokles

speaks after this manner, saying that nothing comes

into being, but there is only mixture and separation of

the mixed.

i. 1 ; 815 a 3. Empedokles seemed both to contradict

things as they appear, and to contradict himself. For

at one time he says that no one of the elements arises

from another, but that all other things arise from these ;

and at another time he brings all of nature together

into one, except Strife, and says that each thing arises

from the one.

i. 8; 324 b 26. Some thought that each sense impres

sion was received through certain pores from the last and

strongest agent which entered, and they say that after

this manner we see and hear and perceive by all the other

senses, and further that we see through air and water

and transparent substances because they have pores that

are invisible by reason of their littleness, and are close

together in series ; and the more transparent substances

have more pores. Many made definite statements after

this manner in regard to certain things, as did Empe

dokles, not only in regard to active and passive bodies,

but he also says that those bodies are mingled, the pores

of which agree with each other. . . .

i. 8 ; 325 a 34. From what is truly one multiplicity

could not arise, nor yet could unity arise from what is

truly manifold, for this is impossible ; but as Empe

dokles and some others say, beings are affected through

pores, so all change and all happening arises after this

manner, separation and destruction taking place through

the void, and in like manner growth, solid bodies coming

in gradually. For it is almost necessary for Empedokles

to say as Leukippos does ; for there are some solid and

indivisible bodies, unless pores are absolutely contiguous.

325 b 19. But as for Empedokles, it is evident that he
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holds to genesis and destruction as far as the elements

are concerned, but how the aggregate mass of these

arises and perishes, it is not evident, nor is it possible

for one to say who denies that there is an element of

fire, and in like manner an element of each other thing—

as Plato wrote in the Timaeos.

ii. 8 ; 330 b 19. And some say at once that there are

four elements, as Empedokles. But he combines them

into two ; for he sets all the rest over against fire.

ii. 6 ; 333 b 20. Strife then does not separate the

elements, but Love separates those which in then origin

are before god ; and these are gods.

Meteor. 857 a 24. In like manner it would be absurd

if any one, saying that the sea is the sweat of the earth,

thought he was saying anything distinct and clear, as

for instance Empedokles ; for such a statement might

perhaps be sufficient for the purposes of poetry (for the

metaphor is poetical), but not at all for the knowledge of

nature.

369 b 11. Some say that fire originates in the clouds ;

and Empedokles says that this is what is encompassed

by the rays of the sun.

De anim. i. 2 ; 404 b 7. As many as pay careful

attention to the fact that what has soul is in motion,

these assume that soul is the most important source of

motion ; and as many as consider that it knows and

perceives beings, these say that the first principle is

soul, some making more than one first principle and

others making one, as Empedokles says the first prin

ciple is the product of all the elements, and each of these

is soul, saying (Vv. 888-335).

i. 4 ; 408 a 14. And in like manner it is strange that

soul should be the cause of the mixture ; for the mixture

of the elements does not have the same cause as flesh

and bone. The result then will be that there are many

■< ■
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souls through the whole body, if all things arise out of

the elements that have been mingled together ; and the

cause of the mixture is harmony and soul.

i. 5 ; 410 a 28. For it involves many perplexities to

say, as Empedokles does, that each thing is known by the

material elements, and like by like. . . . And it turns

out that Empedokles regards god as most lacking in the

power of perception ; for he alone does not know one of

the elements, Strife, and (hence) all perishable things ;

for each of these is from all (the elements).

ii. 4 ; 415 b 28. And Empedokles was incorrect when

he went on to say that plants grew downwards with their

roots together because the earth goes in this direction

naturally, and that they grew upwards because fire goes

in this direction.

ii. 7 ; 418 b 20. So it is evident that light is the

presence of this (fire). And Empedokles was wrong,

and any one else who may have agreed with him, in

saying that the light moves and arises between earth

and what surrounds the earth, though it escapes our

notice.

De sens. 441 a 4. It is necessary that the water in

it should have the form of a fluid that is invisible by

reason of its smallness, as Empedokles says.

446 a 26. Empedokles says that the light from the

sun first enters the intermediate space before it comes to

vision or to the earth.

De respir. 477 a 32. Empedokles was incorrect in

saying that the warmest animals having the most fire

were aquatic, avoiding the excess of warmth in their

nature, in order that since there was a lack of cold and

wet in them, they might be preserved by their position.

Pneumat. 482 a 29. With reference to breathing some

do not say what it is for, but only describe the manner

in which it takes place, as Empedokles and Demokritos.

1
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^

484 a 38. Empedokles says that fingernails arise from

sinew by hardening.

Part. anim. i. 1 ; 640 a 19. So Empedokles was

wrong in saying that many characteristics appear in

animals because it happened to be thus in their birth, as

that they have such a spine because they happen to be

descended from one that bent itself back. . . .

i. 1 ; 642 a 18. And from time to time Empedokles

chances on this, guided by the truth itself, and is com

pelled to say that being and nature are reason, just as

when he is declaring what a bone is ; for he does not say

it is one of the elements, nor two or three, nor all of

them, but it is the reason of the mixture of these.

De Plant, i. ; 815 a 16. Anaxagoras and Empedokles

say that plants are moved by desire, and assert that they

have perception and feel pleasure and pain. . . . Em

pedokles thought that sex had been mixed in them.

(Note 817 a 1, 10, and 36.)

i. ; 815 b 12. Empedokles et al. said that plants have

intelligence and knowledge.

i. ; 817 b 35. Empedokles said again that plants

have their birth in an inferior world which is not perfect

in its fulfilment, and that when it is fulfilled an animal

is generated.

i. 3 ; 984 a 8. Empedokles assumes four elements,

adding earth as a fourth to those that have been men

tioned ; for these always abide and do not come into

being, but in greatness and smallness they are com

pounded and separated out of one and into one.

i. 3; 984 b 32. And since the opposite to the good ap

peared to exist in nature, and not only order and beauty

but also disorder and ugliness, and the bad appeared to

be more than the good and the ugly more than the

beautiful, so some one else introduced Love and Strife,

,ch the cause of one of these. For if one were to
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follow and make the assumption in accordance with

reason and not in accordance with what Empedokles

foolishly says, he will find Love to be the cause of what

is good, and Strife of what is bad ; so that if one were to

say that Empedokles spoke after a certain manner and

was the first to call the bad and the good first principles,

perhaps he would speak rightly, if the good itself were

the cause of all good things, and the bad of all bad things.

Met. i. 4; 915 a 21. And Empedokles makes more use

of causes than Anaxagoras, but not indeed sufficiently;

nor does he find in them what has been agreed upon.

At any rate love for him is often a separating cause and

strife a uniting cause. For whenever the all is separated

into the elements by strife, fire and each of the other

elements are collected into one ; and again, whenever

they all are brought together into one by love, parts are

necessarily separated again from each thing. Empedokles

moreover differed from those who went before, in that he

discriminated this cause and introduced it, not making

the cause of motion one, but different and opposite.

Further, he first described the four elements spoken of

as in the form of matter; but he did not use them as

four but only as two, fire by itself, and the rest opposed

to fire as being one in nature, earth and air and water.

i. 8 ; 989 a 20. And the same thing is true if one

asserts that these are more numerous than one, as

Empedokles says that matter is four substances. For

it is necessary that the same peculiar results should hold

good with reference to him. For we see the elements

arising from each other inasmuch as fire and earth do

not continue the same substance (for so it is said of

them in the verses on nature) ; and with reference to

the cause of their motion, whether it is necessary to

assume one or two, we must think that he certainly did

not speak either in a correct or praiseworthy manner.
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i. 9 ; 993 a 15. For the first philosophy seems to

apeak inarticulately in regard to all things, as though

it were childish in its causes and first principle, when

even Empedokles says that a bone exists by reason, that

is, that it was what it was and what the essence of the

matter was.

Meta. ii. 4 ; 1000 a 25. And Empedokles who, one

might think, spoke most consistently, even he had the

same experience, for he asserts that a certain first prin

ciple, Strife, is the cause of destruction ; but one might

think none the less that even this causes generation out

of the unity ; for all other things are from this as their

source, except god.

Meta. ii. 4 ; 1000 a 32. And apart from these verses

(vv. 104-107) it would be evident, for if strife were not

existing in things, all would be one, as he says ; for when

they come together, strife comes to a stand last of all.

Wherefore it results that for him the most blessed God

has less intelligence than other beings ; for he does not

know all the elements ; for he does not have strife, and

knowledge of the like is by the like.

Meta. ii. 4 ; 1000 b 16. He does not make clear any

cause of necessity. But, nevertheless, he says thus much

alone consistently, for he does not make some beings

perishable and others imperishable, but he makes all

perishable except the elements. And the problem now

under discussion is why some things exist and others do

not, if they are from the same (elements).

Meta. xi. 10; 1075 b 2. And Empedokles speaks in a

manner, for he makes friendship the good. And this is

the first principle, both as the moving cause, for it brings

things together; and as matter, for it is part of the

mixture.

Ethic, vii. 5 ; 1147 b 12. He has the power to speak

^
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but not to understand, as a drunken man repeating

verses of Empedokles.

Ethic, viii. 2 ; 1155 b 7. Others, including Empe

dokles, say the opposite, that the likejieeka the like-

Moral, ii. 11 ; 1208 b 11. And he says that when a

dog was accustomed always to sleep on the same tile,

Empedokles was asked why the dog always sleeps on the

same tile, and he answered that the dog had some like

ness to the tile, so that the likeness is the reason for

its frequenting it.

Poet. 1 ; 1447 b 16. Homer and Empedokles have no

thing in common but the metre, bo that the former should

be called a poet, the latter should rather be called a

student of nature.

Fr. 65 ; Diog. Laer. viii. 57. Aristotle, in the

Sophist, says that Empedokles first discovered rhetoric

and Zeon dialectic.

Fr. 66 ; Diog. Laer. viii. 63. Aristotle says that (Em

pedokles) became free and estranged from every form

of rule, if indeed he refused the royal power that was

granted to him, as Xanthos says in his account of him,

evidently much preferring his simplicity.

Passages in Diels' ' Doxographi Graeci ' relating to

Empedokles.

Aet. Plac. i. 8 ; Dox. 287. Empedokles of Akragas,

son of Meton, says that there are four elements, fire, air,

water, earth ; and two dynamic first principles, love and

strife ; one of these tends to unite, the other to separate.

And he speaks as follows :—Hear first the four roots of

all things, bright Zeus and life-bearing Hera and

Aidoneus, and Nestis, who moistens the springs of men

with her tears. Now by Zeus he means the seething

and the aether, by life-bearing Hera the moist air,



224 THE FIRST PHILOSOPHERS OF GREECE

and by Aidoneus the earth ; and by Nestis, spring

of men, he means as it were moist seed and water,

i. 4 ; 291. Empedokles : The universe is one; not

however that the universe is the all, but some little

part of the all, and the rest is matter, i. 7 ; 303. And

he holds that the one is necessity, and that its matter

consists of the four elements, and its forms are strife and

love. And he calls the elements gods, and the mixture

of these the universe. And its uniformity will be re

solved into them ; ' and he thinks souls are divine, and

that pure men who in a pure way have a share of them

(the elements) are divine, i. 13; 312. Empedokles:

Back of the four elements there are smallest particles,

as it were elements before elements, homoeomeries (that

is, rounded bits), i. 15; 313. Empedokles declared that

colour is the harmonious agreement of vision with the

pores. And there are four equivalents of the elements

—white, black, red, yellow, i. 16 ; 315. Empedokles (and

Xenokrates) : The elements are composed of very small

masses which are the most minute possible, and as it

were elements of elements, i. 24 ; 320. Empedokles et al.

and all who make the universe by putting together bodies

of small parts, introduce combiuations and separations,

but not genesis and destruction absolutely ; for these

changes take place not in respect to quality by transfor

mation, but in respect to quantity by putting together.

i. 26 ; 321. Empedokles : The essence of necessity is the

effective cause of the first principles and of the elements.

Aet. Plac. ii. 1 ; Dox. 328. Empedokles : The course

of the sun is the outline of the limit of the universe,

ii. 4 ; 331. Empedokles: The universe < arises and>

perishes according to the alternating rule of Love and

Strife, ii. 6 ; 334. Empedokles : The aether was first

separated, and secondly fire, and then earth, from which,

1 Cf. p. 119, note 1.
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as it was compressed tightly by the force of its rotation,

water gushed forth ; and from this the air arose as vapour,

and the heavens arose from the aether, the sun from the

fire, and bodies on the earth were compressed out of the

others. ii. 7 ; 336. Empedokles : Things are not in

fixed position throughout the all, nor yet are the places

of the elements defined, but all things partake of one

another, ii. 8 ; 338. Empedokles : When the air gives

way at the rapid motion of the sun, the north pole is

bent so that the regions of the north are elevated and the

regions of the south depressed in respect to tbe whole

universe, ii. 10 ; 339. Empedokles : The right side is

toward the summer solstice, and the left toward the

winter solstice, ii. 11 ; 339. Empedokles : The heaven

is solidified from air that is fixed in crystalline form

by fire, and embraces what partakes of the nature of

fire and of the nature of air- in each of the hemispheres.

ii. 13 ; 341. Empedokles : The stars are fiery bodies

formed of fiery matter, which the air embracing in itself

pressed forth at the first separation. 342. The fixed stars

are bound up with the crystalline (vault) , but the planets

are set free. ii. 20 ; 350. Empedokles : There are two

suns ; the one is the archetype, fire in the one hemi

sphere of the universe, which has filled that hemisphere,

always set facing the brightness which corresponds to

itself ; the other is the sun that appears, the corre

sponding brightness in the other hemisphere that has

been filled with air mixed with heat, becoming the

crystalline sun by reflection from the rounded earth, and

dragged along with the motion of the fiery hemisphere ; to

speak briefly, the sun is the brightness corresponding to

the fire that surrounds the earth, ii. 21 ; 351. The sun

which faces the opposite brightness, is of the same size

as the earth, ii. 23 ; 353. Empedokle3 : The solstices

are due to the fact that the sun is hindered from moving

<^S



226 THE FIRST PHILOSOPHERS OF GREECE

always in a straight line by the sphere enclosing it. and

by the tropic circles, ii. 24 ; 854. The sun is eclipsed

when the moon passes before it. ii. 25 ; 357. Empedo-

kles : The moon is air rolled together, cloudlike, its fixed

form due to fire, so that it is a mixture, ii. 27 ; 358. The

moon has the form of a disk. ii. 28 ; 358. The moon

has its light from the sun. ii. 31 ; 362. Empedokles :

The moon is twice as far from the sun as it is from the

earth (?) S63. The distance across the heavens is greater

than the height from earth to heaven, which is the dis

tance of the moon from us ; according to this the heaven

is more spread out, because the universe is disposed in

the shape of an egg.

Aet. Plac. iii. 3 ; Box. 368. Empedokles : (Thunder

and lightning are) the impact of light on a cloud so that

the light thrusts out the air which hinders it ; the ex

tinguishing of the light and the breaking up of the cloud

produces a crash, and the kindling of it produces light

ning, and the thunderbolt is the sound of the lightning,

iii. 8 ; 375. Empedokles and the Stoics : Winter comes

when the air is master, being forced up by condensation ;

and summer when fire is master, when it is forced down

wards, iii. 16 ; 381. Tbe sea is the sweat of the earth,

brought out by the heat of the sun on account of

increased pressure.

Aet. Plac. iv. 3 ; Theod. v. 18 ; Box. 389. Empe

dokles : The soul is a mixture of what is air and aether

in essence, iv. 5 ; 392. Empedokles et al. : Mind and

soul are the same, so that in their opinion no animal

would be absolutely devoid of reason. Theod. v. 23 ; 392.

Empedokles et al. : The soul is imperishable. Aet. iv. 9 ;

396. Empedokles et al. : Sensations are deceptive.

397. Sensations arise part by part according to the sym

metry of the pores, each particular object of sense being

adapted to some sense (organ), iv. 13; 403. Empe
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dokles: Vision receives impressions both by means of

rays and by means of images. But more by the second

method ; for it receives effluences, iv. 14 ; 405. (Re

flections from mirrors) take place by means of effluences

that arise on the surface of the mirror, and they are

completed by means of the fiery matter that is sepa

rated from the mirror, and that bears along the air which

lies before them into which the streams flow. iv. 6 ; 406.

Empedokles : Hearing takes place by the impact of wind

on the cartilage of the ear, which, he says, is hung up

inside the ear so as to swing and be struck after the

manner of a bell. iv. 17 ; 407. Empedokles : Smell is

introduced with breathings of the lungs ; whenever the

breathing becomes heavy, it does not join in the per

ception on account of roughness, as in the case of those

who suffer from a flux. iv. 22 ; 411. Empedokles : The

first breath of the animal takes place when the moisture

in infants gives way, and the outside air comes to the

void to enter the opening of the lungs at the side ;

and after this the implanted warmth at the onset from

without presses out from below the airy matter, the

breathing out ; and at the corresponding return into the

outer air it occasions a corresponding entering of the air,

the breathing in. And that which now controls the blood

as it goes to the surface and as it presses out the airy

matter through the nostrils by its own currents on its

outward passage, becomes the breathing out ; and when

the air runs back and enters into the fine openings that

are scattered through the blood, it is the breathing in.

And he mentions the instance of the clepsydra.

Aet. Plac. v. 7 ; 419. Empedokles : Male or female

are born according to warmth and coldness; whence he

records that the first males were born to the east and

south from the earth, and the females to the north, v. 8 ;

420. Empedokles : Monstrosities are due to too much or
S

« 2
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too little seed {semen), or to disturbance of motion, or to

division into several parts, or to a bending aside, v. 10 ;

421. Empedokles : Twins and triplets are due to excess of

seed and division of it. v. 11 ; 422. Empedokles : Like

nesses (of children to parents) are due to power of the

fruitful seed, and differences occur when the warmth in

the seed is dissipated.1 v. 12; 423. Empedokles : Offspring

are formed according to the fancy of the woman at the

time of conception ; for oftentimes women fall in love with

images and statues, and bring forth offspring like these.

v. 14 ; 425. Empedokles : (Mules are not fertile) be

cause the womb is small and low and narrow, and

attached to the belly in a reverse manner, so that the

seed does not go into it straight, nor would it receive the

seed even if it should reach it. v. 15; 425. Empedokles :

The embryo is [not] alive, but exists without breathing

in the belly ; and the first breath of the animal takes

place at birth, when the moisture in infants gives way,

and when the airy matter from without comes to the

void, to enter into the openings of the lungs, v. 19. ; 430.

Empedokles : The first generations of animals and plants

were never complete, but were yoked with incongruous

parts ; and the second were forms of parts that belong

together ; and the third, of parts grown into one whole;

and the fourth were no longer from like parts, as for

instance from earth and water, but from elements

already permeating each other ; for some the food

being condensed, for others the fairness of the females

causing an excitement of the motion of the seed. And

the classes of all the animals were separated on account

of such mixings ; those more adapted to the water rushed

into this, others sailed up into the air as many as had

the more of fiery matter, and the heavier remained on

the earth, and equal portions in the mixture spoke in

1 Cf. Galen, Hist. Phil. 118 ; Box. 642.
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the breasts of all. v. 22 ; 434. Empedokles : Flesh is

the product of equal parts of the four elements mixed

together, and sinews of double portions of fire and earth

mixed together, and the claws of animals are the product

of sinews chilled by contact with the air, and bones of two

equal parts of water and of earth and four parts of fire

mingled together. And sweat and tears come from blood

as it wastes away, and flows out because it has become

rarefied. v. 24 ; 435. Empedokles : Sleep is a moderate

cooling of the warmth in the blood, death a complete cool

ing, v. 25 ; 437. Empedokles : Death is a separation of

the fiery matter out of the mixture of which the man

is composed ; so that from this standpoint death of the

body and of the soul happens together ; and sleep is a

separating of the fiery matter. v. 26 ; 438. Empedokles :

Trees first of living beings sprang from the earth, before

the sun was unfolded in the heavens and before day and

night were separated ; and by reason of the symmetry

of their mixture they contain the principle of male and

female ; and they grow, being raised by the warmth that

is in the earth, so that they are parts of the earth, just

as the foetus in the belly is part of the womb ; and

the fruits are secretions of the water and fire in the

plants; and those which lack (sufficient) moisture shed

their leaves in summer when it is evaporated, but those

which have more moisture keep their leaves, as in the

case of the laurel and the olive and the date-palm ;

and differences in their juices are (due to) variations in

the number of their component parts, and the differences

in plants arise because they derive their homoeomeries

from (the earth which) nourishes them, as in the case

of grape-vines; for it is not the kind of vine which

makes wine good, but the kind of soil which nurtures

it. v. 26 ; 440 : Empedokles : Animals are nurtured by

the substance of what is akin to them [moisture], and
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they grow with the presence of warmth, and grow smaller

and die when either of these is absent ; and men of the

present time, as compared with the first living beings,

have been reduced to the size of infants (?). v. 28 ; 440.

Empedokles : Desires arise in animals from a lack of the

elements that would render each one complete, and

pleasures . . .

Theophr. Phys. opin. 3 ; Dox. 478. Empedokles of

Agrigentum makes the material elements four : fire and

air and water and earth, all of them eternal, and

changing in amount and smallness by composition and

separation ; and the absolute first principles by which

these four are set in motion, are Love and Strife ; for the

elements must continue to be moved in turn, at one

time being brought together by Love and at another

separated by Strife ; so that in his view there are six

first principles ; for sometimes he gives the active power

to Love and Strife, when he says (vv. 67-68) : ' Now

being all united by Love into one, now each borne apart

by hatred engendered of Strife ; ' and again he ranks

these as elements along with the four when he says

(vv. 77-80) : ' And at another time it separated so that

there were many out of the one ; fire and water and

earth and boundless height of air, and baneful Strife

apart from these, balancing each of them, and Love

among them, their equal in length and breadth.'

Fr. 23 ; Dox. 495. Some say that the sea is as it

were a sort of sweat from the earth ; for when the earth

is warmed by the sun it gives forth moisture ; accord

ingly it is salt, for sweat is salt. Such was the opinion

of Empedokles.

Theophr. de sens. 7; Dox. 500. Empedokles speaks in

like manner concerning all the senses, and says that we

perceive by a fitting into the pores of each sense. So they
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are not able to discern one another's objects, for the

pores of some are too wide and of others too narrow for

the object of sensation, so that some things go right

through untouched, and others are unable to enter com

pletely. And he attempts to. describe what vision is ; and

he says that what is in the eye is fire and water, and

what surrounds it is earth and air, through which light

being fine enters, as the light in lanterns. Pores of fire

and water are set alternately, and the fire-pores recog

nise white objects, the water-pores black objects ; for

the colours harmonise with the pores. And the colours

move into vision by means of effluences. And they are

not composed alike . . . and some of opposite elements ;

for some the fire is within and for others it is on the out

side, so some animals see better in the daytime and

others at night ; those that have less fire see better

by day, for the light inside them is balanced by the

light outside them ; and those that have less water

see better at night, for what is lacking is made up for

them. And in the opposite case the contrary is true;

for those that have the more fire are dim-sighted, since

the fire increasing plasters up and covers the pores

of water in the daytime; and for those that have

water in excess, the same thing happens at night ; for

the fire is covered up by the water. . . . Until in the

case of some the water is separated by the outside light,

and in the case of others the fire by the air ; for the cure

of each is its opposite. That which is composed of both

in equal parts is the best tempered and most excellent

vision. This, approximately, is what he says con

cerning vision. And hearing is the result of noisen

coming from outside. For when (the air) is set in motion

by a sound, there is an echo within ; for the hearing is

as it were a bell echoing within, and the ear he calls an

' offshoot of flesh ' (v. 315) : and the air when it is set
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in motion Btrikes on something hard and makes an

echo.1 And smell is connected with breathing, so those

have the keenest smell whose breath moves most quickly ;

and the strongest odour arises as an effluence from fine

and light bodies. But he makes no careful discrimina

tion with reference to taste and touch separately, either

how or by what means they take place, except the

general statement that sensation takes place by a fitting

into the pores ; and pleasure is due to likenesses in the

elements and in their mixture, and pain to the opposite.

And he speaks similarly concerning thought and igno

rance : Thinking is by what is like, and not perceiving

is by what is unlike, since thought is the same thing as,

or something like, Bensation. For recounting how we

recognise each thing by each, he said at length (vv.

336-337) : Now out of these (elements) all things are fitted

together and their form is fixed, and by these men think

and feel pleasure and pain. So it is by blood especially

that we think ; for in this especially are mingled < all >

the elements of things. And those in whom equal and

like parts have been mixed, not too far apart, nor

yet small parts, nor exceeding great, these have the

most intelligence and the most accurate senses; and

those who approximate to this come next ; and those

who have the opposite qualities are the most lacking in

intelligence. And those in whom the elements are

scattered and rarefied, are torpid and easily fatigued ;

and those in whom the elements are small and thrown

close together, move so rapidly and meet with so many

things that they accomplish but little by reason of the

swiftness of the motion of the blood. And those in

whom there is a well-tempered mixture in some one

part, are wise at this point ; so some are good orators,

others good artisans, according as the mixture is in the

1 Beading Kivoi^evov with Diels.
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hands or in the tongue ; and the same is true of the

other powers.

Theophr. de sens. 59 ; Dox. 516. And Empedokles

says of colours that white is due to fire, and black to

water.

Cic. De not. deor. xii. ; Dox. 535. Empedokles,

along with many other mistakes, makes his worst error

in his conception of the gods. For the four beings of

which he holds that all things consist, he considers

divine ; but it is clear that these are born and die and

are devoid of all sense.

Hipp. Phil. 3 ; Dox. 558. And Empedokles, who

lived later, said much concerning the nature of the

divinities, how they live in great numbers beneath the

earth and manage things there. He said that Love and

Strife were the first principle of the all, and that the

intelligent fire of the monad is god, and that all things

are formed from fire and are resolved into fire ; and the

Stoics agree closely with his teaching, in that they ex

pect a general conflagration. And he believed most fully

in transmigration, for he said : ' For in truth I was

born a boy and a maiden, and a plant and a bird, and

a fish whose course lies in the sea.' He said that all

souls went at death into all sorts of animals.

Hipp. Phil. 4; Dox. 559. See Herakleitos, p. 64.

Plut. Strom. 10 ; Dox. 582. Empedokles of Agri-

gentum : The elements are four—fire, water, aether,

earth. And the cause of these is Love and Strife. From

the first mixture of the elements he say3 that the air was

separated and poured around in a circle ; and after the

air the fire ran off, and not having any other place to go

to, it ran up from under the ice that was around the air.

And there are two hemispheres moving in a circle around

the earth, the one of pure fire, the other of air and a

little fire mixed, which he thinks is night. And motion
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began as a result of the weight of the fire when it was

collected. And the sun is not fire in its nature, but a

reflection of fire, like that which takes place in water.

And he says the moon consists of air that has been shut

up by fire, for this becomes solid like hail ; and its light it

gets from the sun. The ruling part is not in the head

or in the breast, but in the blood ; wherefose in whatever

part of the body the more of this is spread, in that part

men excel. '

Epiph. adv. Haer. iii. 19 ; Dox. 591. Empedoklesof

Agrigentum, son of Meton, regarded fire and earth and

water and air as the four first elements, and he said that

enmity is the first of the elements. For, he says, they

were separated at first, but now they are united into

one, becoming loved by each other. So in his view the

first principles and powers are two, Enmity and Love,

of which the one tends to bring things together and the

other to separate them.



235

XL

ANAXAGOBAS.

Anaxagoras of Klazomenae, son of Hegesiboulos, was

born in the seventieth Olympiad (500-497) and died

in the first year of the eighty-eighth Olympiad (428) ,

according to the chronicles of Apollodoros. It is said

that he neglected his possessions in his pursuit of

philosophy ; he began to teach philosophy in the archon-

ship of Kallias at Athens (480). The fall of a meteoric

stone at Aegos Potamoi (467 or 469) influenced pro

foundly his views of the heavenly bodies. Perikles

brought him to Athens, and tradition says he remained

there thirty years. His exile (434-432) was brought

about by the enemies of Perikles, and he died at Lam-

psakos. He wrote but one book, according to Diogenes,

and the same authority says this was written in a

pleasing and lofty style.

Literature :—Schaubach, Anax. Claz. Frag. Lips.

1827 ; W. Schorn, Anax. Claz. et Diog. Apoll.

Frag. Bonn 1829 ; Panzerbieter, De frag. Anax.

ord. Meining. 1836 ; Fr. Breier, Die Philosophie

des Anax. nach Arist. Berl. 1840. Cf. Diels,

Hermes xiii. 4.

s
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Fragments of Anaxagoras.

1. 6fwv ^prow/To, nrdvTa r)v aivsipa ical ir\r)dos zeal

crfiiKpoTrjTa- ical yap to afjbiicpbv airsipov r/v. teal irdvTeov

OflOV SOVTCOV OllBsV SvBrfkoV T]V VTTO CrflUCpOTr/TOS ' irdvTa

yap arjp re ical aldrjp Karsi^ev dfiepoTspa airsipa eovto.'

ravra yap fisyterra svscttiv sv tois crv/j,Tracrt ical irKrjdei

ical /x.sys6ei.

2. Ka\ yap arjp re ica\ alOfjp diroKpivovrai dirb tov

ttoWov tov irepisyovTos. ical to ye "rrspisyov airsipcv

sctti to ttXyjOos.

4. irplv Bs diroKpiQr\vai . . . irdvTCDV ofiov sovtcov ovBs

ypoir) svBrfkos rjv ovBsfiia' dirsiceoXvs yap r) ervfifii^is

irdvTWV yprniaTcov Tov ts Bispov ical tov ijrjpov ical

tov 6spfj,ov teal tov -yfrvypov ical tov ~kap.irpov ical tov

%oej>£pov ical yr)s ttoWj}? svsovcrrjs ical cnrspfiaTeov dirsipwv

Tf\.f)dovs ovBsv solkotcov dWr/Xois. ovBs yap tS)v dXXeov

OllBsV SOIKS TO STSpOV TO) STSpO).

3. tovtcov Bs ovTtof sypvTwv, yprj Boksiv svslvai

7ro\\a Te ical iravTola sv Tracri tois crvyKpivofisvois ical

a-Trspfiara irdvTcov xprjfiaTeov ical IBsas iravToias syovTa

teal xpoias ical r/Bovds.

Sources and Critical Notes.

1. Simpl. Phys. 33 v 155, 26. (First clause 8 r 34, 20, and 3? r

172, 2.)

34, 20 and 172, 2 irsno xP^/"OTa- 155> 28- &D etiStiKor, Text

from BE.

2. Simpl. Phys. 33 v 155, 31.

155, 31. a.D S &.;)p re ical 6 ai'%, Text follows EF.

4. Simpl. Phys. 33 v 156, 4. (8 r 34, 21 substitutes for the last

line a paraphrase of Fr. 3.)

34, 21 inserts raCra after &iroKpi8TJvai. 34, 24 «al it}*, Text from

156, 7.

3. Simpl. Phys. 8 r 34, 29. 33 v 156, 2. 33 v 157, 9. (Cf.

p. 34, 25 at end of Fr. 4.)
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Translation.

1. All things were together, infinite both in number

and in smallness ; for the small also was infinite. And

when they, were all together, nothing was clear and dis

tinct because of their smallness ; for air and aether com

prehended all things, both being infinite ; for these are

present in everything, and are greatest both as to num

ber and as to greatness.

2. For air and aether are separated from the sur

rounding mass ; and the surrounding (mass) is infinite

in quantity.

4. But before these were separated, when all things

were together, not even was any colour clear and distinct ;

for the mixture of all things prevented it, the mixture

of moist and dry, of the warm and the cold, and of the

bright and the dark (since much earth was present),

and of germs infinite in number, in no way like each

other ; for none of the other things at all resembles the

one the other.

3. And since these things are so, it is necessary to

think that in all the objects that are compound there

existed many things of all sorts, and germs of all objects,

having all sorts of forms and colours and tastes.
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10. tcal dvdpcoirovs re avp.irayrjvai zcal rd aXXa £a3a

oaa "ifvj(rjv s^si. Kal rols ye dvffpd>iroiaiv slvai Kal

TroXeis ffvvwKrjfiivas Kal spya KarsaKSvaap.eva, wairsp

irap' rjfiiV, Kal r)iXi6v te avrolaiv elvai Kal o-sXrjvrjv Kal

to dXXa, wcnrsp irap' r)filv, ical trjv yrjv avrolai <f>vstv

•rroXXd te ical iravrola, &v skeIvoi rd oirqiara avvevsy-

icdfisvoi sis tejv olktjctiv xp&vrai. rax/ra fihv ovv p.oi

XsXeKrai irspl rrjs airoicpiaios, on ovk av irap' rjp.lv fiovov

iittOKp1deirj, dXXa ical aXXrj.

11. OVrCO rOVrCOV ttSpiJfwpOVvtWV rS Kal UitOKplVO-

pJv(ov virb ftirjS rS Kal ra%VrrjrOs. {SLrp> Be r) raxyrr)s

iroiel. r) Bs ra^yrrjs avrwv ovBevl eoiks yjprjfiari ttjv

rayyrrjra twv vvv eovtcov xprjfidrwv ev avdpdnrois, dXXa

irdvrcos iroXXairXaalcos rayy sctti.

14. tovtwv Bs ovtco BiaKSKpifievwv yivwaKSiv XPrj> oTl

ircivra obBev sXdaaco ecttIv oi/8e ttXsio). ov yap dvvarbv

irdvrcov irXelw elvai, dXXa irdvra iaa dei. '

5. ev iravrl iravrbs fiolpa eveariv irXrjv vov, ecttiv

olcti os icai vovs evi.

6. rd p.sv aXXa iravrbs fioipav fiersyei, vovs Bs ecttiv

cnrsipov Kal aitrOKpares Kal fiip.iKrai oiiBevl xprjpMrt, dXXa

p.6vos aiirbs i<£' iavrov ecttiv, si firj yap eft eavrov r)p,

10. Simpl. Phys. 8 r 35, 3. 33 v 157, 9 (continuing Fr. 3).

Simpl. de coelo.

157, 12. avvriiuitvas, Text from 35, 4. 157, 13. rJMo1/ . . . airols

Iveivai. 35, 7. E r&<rarfii<rra, e.F to bvurr&, Text from 157, 15.

35, 8. (toSto . . . &\\ri) is omitted at 157, 16.

11. Simpl. Phys. 8 r 35, 14.

35, 16. DE xpfoara. 17. DE vovv.

14. Simpl. Phys. 33 v 156, 10.

DE to H-aWa, Text from a,F.

6. Simpl. Phys. 35 r 164, 23.

6. Simpl. Phys. 35 v 164, 24 ra piv . . . pipiKrat ovSev'i, and 33 r 156,

13, beginning vovs Se imw. Phys. 156, 13 cf. 67 V 301, 5, and 38 v

176, 32 (37 r 174, 16). Phys. 156, 19 cf. 38 v 176, 34. Phys. 156, 24

cf. 35 v 166, 31 and 37 r 174, 7. Phys. 157, 2 cf. 37 r 175. 11 and 38
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r

10. And men were constituted, and the other animals,

as many as have life. And the men have inhabited

cities and works constructed as among us, and they have

sun and moon and other things as among us ; and the

earth brings forth for them many things of all sorts,

of which they carry the most serviceable into the house

and use them. These things then I have said concerning

the separation, that not only among us would the

separation take place, but elsewhere to»o.

11. So these things rotate and are separated by force

and swiftness. And the swiftness produces force ; and

their swiftness is in no way like the swiftness of the

things now existing among men, but' it is certainly many

times as swift.

14. When they are thus distinguished, it is necessary

to recognise that they all become no fewer and no more.

For it is impossible that more than all should exist, but

all are always equal.

5. In all things there is a portion of everything except

mind ; and there are things in which there is mind also.

6. Other things include a portion of everything, but

mind is infinite and self-powerful and mixed with no

thing, but it exists alone itself by itself. For if it were

.'

v
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dWd T£&) i/jJfiiKTO a\\a>, perelyev av drrdvrcov y^p-q/jLarasi',

el sp.ip.iKTo tsu>. ev rravrl yap rravrbs poipa eveo-riv,(aamp

ev rots irpoadsv fioi \s\sktcii, Kal av itccoXvev avrbv rk

<rvp,p,epiypeva, acrre prjBevbs ■xprfp.aros Kparelv ofioitas air

teal fiovov eovra i<j>' eavrov. Herri, yap Xerrrorarov re

iravTav xpTj/uirap Kal Kadapwrarov Kal yvd>p,j]v ye rrept

rravrbs rrdaav tercet ical layyet, p,eyiarov, Kal oaa ye TJrvxijv

e%ei Kal' fJL£L^<0 Kat ^Xairtre), rravrcov vovs Kparel. Kal rijs

•Kepi-xwprjatos rr)s <Tvp.Trdcn)s vovs eKpdrrjcrev, ware rrepi-

Xcoprjcrai rrjv apyfiv. Kal rrpSsrov drrb rov crpuKpov tfp^aro

rrepi^wpelv, errel Be rrXelov rrepi^copei, Kal rrepc-^apijaei

sirl rrXeov. Kab ra avp.pio~yopeva re Kal drroKpivop.eva Kal

BiaKpivo/ieva, rrdvra eyvco vovs. Kal oirola epeXXev icre-

udai Kal orroia rjv, Kai baa vvv eari Kal oirola ecrrat,

rrdvra BieKoo-ptjo-e vovs, Kal ri/v rrepf)((i)pr}aiv ravrrjv tjv

vvv rrepiywpiet, ra re aarpa Kal o tfXios Kal rj creXijvij Kal

6 drip Kal 6 al07)p oi diroKpivopevoi. rj Be rrept^oaprjo'is

avrrj erroir\o-ev drroKplveaQai. Kal diroKpiverai drrb re

rov dpaiov rb rrvKvbv Kal dirb rov yjrvxpov rb depfibv Kal

drrb rov ^ocpepov rb Xaprrpbv Kal drrb rov Btepov rb ^rjpbv.

pnlpau Be voXXal ttoXX&v elai. rravrdrrao-i Be ovBev

drroKplverat ovBe BiaKpiverat, erepov drrb rov erepov ttXijv

vov. vovs Be rrds opoios ecrrt Kal o pei^asv Kal 6 eXdrronv.

v 176, 24. Phys. 157, 3 cf. 35 v 165, 14. Phys. 157, 4 cf. 35 v

165, 3.

156, 15. 176, 34 eV Iuvtov : D a\\a, rea, E iiui Tfioj, F a\\'. Text

from a. 156, 16. DEF met^x* ^kv. Text from a. 156, 17.

Refers to Fr. 5. &EF avexdXvev, Text from D. 156, 20. firxti.

177, 1 *xei- 156, 21. &DF omit ko! before S<ra, Text from E

and 177, 2. 177, 2 to fteifa Kal to ihiaau. 156, 22. ED1

irepixapfoews, Text from &D7F. Ill, 3 omits Hare—i-ri

TtXiov. 156, 23. E omits toS before (r/tucpod. &F irtpixapv<'<".

Text from DE. 156, 26. 165, 33 koI iirdo-o vvv 1<tti xal

«ttoc, 177, 5. aWa vvv fir; Itrrt. 157, 3. 165, 15. After Sfioiov

ovSevl the words kripip avelptav ovtuv should probably be

ascribed to Simpl. 157, 4. DE aKK' Stu, F oAAo> t« : F to

a-Aeio-To (also 165, 3), Text from &DE.

^
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not by itself, but were mixed with anything else, it would

include parts of all things, if it were mixed with any

thing ; for a portion of everything exists in everything,

as has been said by me before, and things mingled with it

would prevent it from having power over anything in the

same way that it does now that it is alone by itself. For

it is the most rarefied of all things and the purest, and it

has all knowledge in regard to everything and the greatest

power ; over all that has life, both greater and less, mind

rules. And mind ruled the rotation of the whole, so that

it set it in rotation in the beginning. First it began the

rotation from a small beginning, then more and more

was included in the motion, and yet more will be

included. Both the mixed and the separated and distinct,

all things mind recognised. And whatever things were

to be, and whatever things were, as many as are now,

and whatever things shall be, all these mind arranged

in order ; and it arranged that rotation, according to

which now rotate stars and sun and moon and air and

aether, now that they are separated. Kotation itself

caused the separation, and the dense is separated from

the rare, the warm from the cold, the bright from the

dark, the dry from the moist. And there are many

portions of many things. Nothing is absolutely separated

nor distinct, one thing from another, except mind. All

mind is of like character, both the greater and the

smaller. But nothing different is like anything else, but
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erspov Be ovBs'v eativ ofioiov ovBevi, d\V otw •nkeiara evi,

raina svBrfkoTrjra h> eKaarov eari Kal rjv.

7. Kal iirsl fjp^aro 6 vovs Ktvslv, airb rod Kcvovp.svov

iravrbs airsKpiverO, Kal oaov SKivrjosv 6 vovs, irav tovto

BlSKpi0ri. KlVOVpJvCOV Be Kal BlelKpiVOpSVUIV rj ITepC^CO-

prja!.s 7toXX&) fidXKov iirotei BiaKplveadai.

8. to fiev irvKvbv Kal Btepbv Kal ifrvxpbv Kal to

£o<f>spbv ivOaBe a uvs^d>prjaev evda vvv <r) yrj> ' to Be

apaibv Kal to ffepfibv Kal to jJrjpbv <Kal to Xafiirpbv>

e^eyusp^aev sis to irpoo-w tov aWspos.

9. airb tovtewv diroKpivopJvwv o-vfiirrjyvvrai yrj' sk

p.ev yap rebv vs<f>eXcov vBcop airoKpivsrai, ek Be tov vBarOs

yr), sk Be rrjs yrjs \C0oi avp.irrjyvwrai virb tov y^v%pov,

ovtoi Be SK^wpiovai fiaXXov tov vBaros.

12. 6 Be vovs, ws del vote, Kapra Kal vvv ecttiv, iva

Kal to, aXka irdvia, ev tS 7roW&3 irspis^ovri Kai ev tois

airOKpidsla1 Kal sv toIs diroKpivofisvois.

13. oil KS^wpia^rai oXkejXcov to. ev tc5 evl Koap.w oiiBs

attOKekottrai tteXsksi ovts to depfibv diro tov yfrvxpov

ovts to ifrv%pbv airb tov Ospfiov.

15. ovts yap tov ap.iKpov so-tl to ys skd%io-rov, <zX\'

sXaaaov deL to yap sbv ovk eati to fir) ovk slvai.

7. Simpl. Phys. 66 r ; 300, 31. 33. DE ku!, aF omit.

8. Simpl. Phys. 38 r ; 179, 3. Cf. Dox. 562, 3.

4. 179, 4 Diels would supply t\> before Siepbv and tyvxpbv. 5. From

Dox. 562 add il yrj . . . rb \apirpbv.

9. Simpl. Phys. 38 r 179, 8. In part 33 r 155, 21. Cf. 106 v 460,

13-14. 155, 22. Aifloi avfxiciiyvvvrai.

12. Simpl. Phys. 33 r 157, 7. Simpl. Zaa iarl te, eorr. Diels : K-oAAa

ireptexovri, corr. Diels ; of. p. 155, 31 : irpoincpideuri . . . airoKpivouivutS,

corr. Diels ; cf. 156, 28.

13. Simpl. Phys. 37 r 175, 12 beginning with oiSe. To *eA6mi, 38 v

176, 29.

15. Simpl. Phys. 35 v 164, 17. Cf. 35 r 166, 15.

164, 17. MS. tJ> fdi, Zeller, Phil. Gr. i.4, 884 n. 3 to/itf. After
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in whatever object there are the most, each single object

is and was most distinctly these things.1

7. And when mind began to set things in motion,

there was separation from everything that was in motion,

and however much mind set in motion, all this was

made distinct. The rotation of the things that were

moved and made distinct caused them to be yet more

distinct.

8. The dense, the moist, the cold, the dark, collected

there where now is the earth ; the rare, the warm, the

dry, the bright, departed toward the farther part of the

aether.

9. Earth is condensed out of these things that are

separated. For water is separated from the clouds, and

earth from the water ; and from the earth stones are

condensed by cold ; and these are separated farther

from water.2

12. But mind, as it always has been, especially now

also is where all other things are, in the surrounding

mass, and in the things that were separated, and in the

things that are being separated.

13. Things in the one universe are not divided from

each other, nor yet are they cut off with an axe, neither

hot from cold, nor cold from hot.

15. For neither is there a least of what is small, but

there is always a less. For being is not non-being.

1 I.e. things are called after the element or elements (homoeomeries)

which predominate in their make-up.

* Cf. Herakleitos. Fr. 68.

2 2
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d\\a Kal tov fisydXov aei ecti /iec^ov. Kal icrov eotI tw

crfiiKpa) irXr)6os, irpos kavTO Bs skcmttov ecrri /cal fieya kcli

afiiKpov.

16. Kal ots Bs laai fiolpai slai tov te fisydXov teal tov

afiiKpov TrXijdos, Kal ovtws av sir) sv iravTi irdvTa. oioi

X<vpl? eo-tiv slvai, dXXd irdvTa iravrbs fioipav fMSTs^ii.

ots ToiiXd-^iaTov fir) eo-tiv slvai, oxik av Bvvcllto X<opi-

a0!)vai, ovB'' av s$ savTov ysvsaQai ' aXX' oiruxTTrep dpxvv

slvai Kal vvv, trdvTa ofiov. sv trdai Bs iroXXd evectti, koh

tu)v aTTOKpivofisiHov icra TrXrjOos sv toIs fisifocri ts Km

sXdacroo'l.

17. to Be yivsaOai Kal diroXXvcrdai ovk opOuis vofii-

£ovo~iv ol "EXXrjvss- ovBsv yap xprjfia yivETai ovSs ctiro\-

XvTal,''dXX, airo eovtcov ^p7//idTG>i> av/ifiiaysTai te xai

BiaKpivETai. Kal ovtcos av 6p6ws koXoiev to te ylvEffffat

avfifiiaysadai Kal to diroXXvaOai BiaKpivsaOai.

(18.) ttojs yap av ek fir) rpij^oi yivoiTO Qpli; Kal crap%

ek fir) aapKOS ;

dvat Schorn inserts ottre rh fiifKTTov, comparing previous line

and 166, 16.

16. Simpl. Phys. 35 v 164, 24.

17. Simpl. Phys. 34 v 163, 20.

18. Schol. in Gregor. Naz. Migne 36, 911. (Cf. Hermes xiii. 4, Diels.j



ANAXAGORAS 245

But there is always a greater than what is great. And

it is equal to the small in number ; but with reference

to itself each thing is both small and great.

16. And since the portions of the great and the

small are equal in number, thus also all things would

be in everything. Nor yet is it possible for them to

exist apart, but all things include a portion of every

thing. Since it is not possible for the least to exist,

nothing could be separated, nor yet could it come into

being of itself, but as they were in the beginning so they

are now, all things together. And there are many

things in all things, and of those that are separated

there are things equal in number in the greater and

the lesser.

17. The Greeks do not rightly use the terms ' coming

into being' and 'perishing.' For nothing comes into

being nor yet does anything perish, but there is mixture

and separation of things that are. So they would do right

in calling the coming into being ' mixture,' and the

perishing ' separation.'

(18.) For how could hair coma from what is not .

hair ? Or flesh from what is not flesh ?

Passages from Plato referring to Anaxagoras.

Apol. 26 d. He asserts that I say the sun is a stone

and the moon is earth. Do you think of accusing

Anaxagoras, Meletos, and have you so low an opinion of

these men and think them so unskilled in letters as not

to know that the books of Anaxagoras of Klazomenae

are full of these doctrines ? And forsooth the young

men are learning these matters from me, which some

times they can buy from the orchestra for a drachma at

the most, and laugh at Sokrates if he pretends that they

are his—particularly seeing they are so strange.
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Phaedo 72 c. And if all things were composite and

were not separated, speedily the statement of Anaxa-

goras would become true, ' All things were together.'

97 c I heard a man reading from a book of one

Anaxagoras (he said), to the effect that it is mind which

arranges all things and is the cause of all things.

98 b. Beading the book, I see that the man does

not make any use of mind, nor does he assign any causes

for the arrangement of things, but he treats air and

aether and water as causes, and many other strange

things.

Lysis 214 b. The writings of the wisest men say . . .

that it is necessary for the like always to be loved by

the unlike.

Hipp. Mai. 283 a. They say you had an experience

opposite to that of Anaxagoras ; for though he inherited

much property he lost it all by his carelessness ; so he

practised a senseless wisdom.

Kratyl. 400 a. And do you not believe Anaxagoras

that the nature of all other things is mind, and that

it is soul which arranges and controls them ? (cf. Phaedo

72 c).

409 a. It looks as though the opinion Anaxagoras

recently expressed was a more ancient matter, that the

moon has its light from the sun.

413 c. Anaxagoras is right in saying that this is

mind, for he says that mind exercising absolute power

and mingled with nothing disposes all things, running

through all.

Rival. 132 a. But the youths seemed to be quarrel

ling about Anaxagoras or Oenopedos, for they were

evidently drawing circles and imitating certain inclina

tions by the slope of their hands with great earnestness.

Phil. 28 c. All the wise men agree that mind is king

of heaven and earth for us.
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80 d. Some long ago declared that always mind

rules the all.

Legg. 967 b. And some had the daring to conjecture

this very thing, saying that it is mind which disposes

all things in the heavens. And the same men again,

being in error as to the nature of bouI, in that it is

older than bodies, while they regarded it as younger, to

put it in a word, turned all things upside down, and

themselves most of all. For indeed all things before

their eyes—the things moving in the heavens—appeared

to them to be full of stones and earth and many other

soulless bodies, which dispose the causes of all the

universe.

Phaedr. 270 a. All the arts that are great require

Bubtlety and the higher kind of philosophy of nature ;

so such loftiness and complete effectiveness seem to come

from this source. This Perikles acquired in addition to

being a man of genius ; for as the result, I think, of his

acquaintance with such a man as Anaxagoras he became

imbued with high philosophy, and arrived at the nature

of intelligence \yow~] and its opposite, concerning which

Anaxagoras often discoursed, so that he brought to the

art of speaking what was advantageous to him.

Passages in Aristotle referring to Anaxagoras.

Phys. i. 4 ; 187 a 20. And others say that the oppo-

sites existing in the one are separated out of it, as

Anaximandros says, and as many as say that things are

one and many, as Empedokles and Anaxagoras ; for

these separate other things out of the mixture. . . And

Anaxagoras seems to have thought (the elements) in

finite because he assumed the common opinion of the

physicists to be true, that nothing arises out of non-

being; for this is why they say, as they do, that al
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things were together, and he established the fact that

such ' arising ' was change of form.

Phys. i. 4 ; 187 a 36. They thought that (what arose)

arose necessarily out of things that are and their attri

butes, and, because the masses were so small, out of

what we cannot perceive. Wherefore they say that

everything was mixed in everything because they saw

everything arising out of everything ; and different

things appeared and were called different from each

other according to what is present in greater number

in the mixture of the infinites ; for the whole is not

purely white or black or sweet or flesh or bone, but the

nature of the thing seems to be that of which it has

the most.

Phys. iii. 4 ; 203 a 19. And as many as make the

elements infinite, as Anaxagoras and Demokritos, the

former out of homoeomeries. . . .

Phys. iii. 5 ; 205 b 1. Anaxagoras speaks strangely

about the permanence of the infinite ; for he says that

the infinite itself establishes itself—that is, it is in itself;

for nothing else surrounds it, so that wherever anything

may be, it is there in virtue of its origin.

Phys. iv. 6 ; 213 a 22. Some who try to show that the

void does not exist, do not prove this of what men are

wont to call a void, but they make the mistake Anaxa

goras did and those who attempted to prove it after this

manner. For they show that air is something, blowing

skins up tight, and showing how strong air is, and shut

ting it up in clepsydrae.

Phys. viii. 1 ; 250 b 24. For Anaxagoras says that

when all things were together and had been at rest for

an infinite time, mind introduced motion and caused

separation.1

Phys. viii. 5 ; 256 b 24. So Anaxagoras is right in

1 Cf. 265 b 22.
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saying that mind is not affected by other things and is

unmixed, since he makes it the first principle of motion.

For thus only, being unmoved, it might move, and being

unmixed, it might rule.1

De caelo i. 3 ; 270 b 24. Anaxagoras does not use

this word [aWrfp] rightly, for he uses the word aether

instead of fire.

De caelo iii. 2 ; 301 a 12. Anaxagoras starts to con

struct the universe out of non-moving bodies.

De caelo iii. 3 ; 302 a 31. Anaxagoras says the oppo

site to Empedokles, for he calls the homoeomeries ele

ments (I mean such as flesh and bone and each of those

things), and air and fire he calls mixtures of these and of

all the other ' seeds ; ' for each of these things is made of

the invisible homoeomeries all heaped together. "Where

fore all things arise out of these things ; for he calls fire

and aether the same. And since there is a peculiar

motion of every material body, and some motions are

simple and some complex, and the complex motions are

those of complex bodies and the simple motions of simple

bodies, it is evident that there will be simple bodies. For

there are also simple motions. So it is evident what

elements are, and why they are.

De caelo iv. 2 ; 309 a 20. Some of those who deny

that there is a void say nothing definite concerning

lightness and weight, for instance Anaxagoras and

Empedokles.

Gen. corr. i. 1 ; 814 a 11. Others assert that matter

is more than one, as Empedokles and Leukippos and

Anaxagoras, but there is a difference between these.

And Anaxagoras even ignores his own word, for he

says that he has shown genesis and destruction to be

the same as change, but like the others, he says there

are many elements. . . . Anaxagoras et al. say there

1 Cf. Met. 989 bio.
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are an infinite number of elements. For he regards the

homoeomeries as elements, such as bone and flesh and

marrow, and other things of which the part (fiepos) has

the same name as the whole.

De anima i. 2 ; 404 a 25. In like manner Anaxa-

goras says that soul is the moving power, and if any

one else has said that mind moved the all, no one said

it absolutely as did Demokritos.

De anima i. 2 ; 404 b 1. Anaxagoras speaks less

clearly about these things ; for many times he rightly

and truly says that mind is the cause, while at other

times he says it is soul ; for (he says) it is in all animals,

both great and small, both honoured and dishonoured.

But it is not apparent that what is intelligently called

mind is present in all animals alike, nor even in all

men.

De anima i. 2 ; 405 a 13. Anaxagoras seems to say

that soul and mind are different, as we said before, but

he treats both as one in nature, except that he regards

mind especially as the first principle of all things ; for

he says that this alone of all things is simple and un

mixed and pure. And he assigns both to the same

first principle, both knowledge and motion, saying that

mind moves the all.1

De anima i. 19 ; 405 b 19. Anaxagoras alone says

that mind does not suffer change, and has nothing in

common with any of the other things.

De anima hi. 4 ; 429 a 18. It is necessary then that

it be unmixed since it knows [voet] all things, as Anaxa

goras says, in order that it may rule, that is, that it may

know [fyvwpl^rj].

De part. anim. iv. 10 ; 687 a 7. Anaxagoras says

that man is the most intelligent of animals because he

has hands.

'Cf.iii.4; 429 b 24.
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De plant. i. ; 815 a 16. Anaxagoras said that plants

are animals and feel pleasure and pain, inferring this

because they shed their leaves and let them grow again.

De plant, i. ; 816 b 26. Anaxagoras said that plants

have these (motion and sensation) and breathing.

De plant, i. ; 817 a 26. Anaxagoras said that their

moisture is from the earth, and on this account he said

to Lechineos that the earth is mother of plants, and the

sun father.

De X. Z. G. ii. ; 976 b 20. Anaxagoras busying him

self on this point, was satisfied with saying that the void

does not exist, nevertheless he says beings move, though

there is no void.

Meta. i. 3 ; 984 all. Anaxagoras of Klazomenae,

who preceded him (Empedokles) in point of age and

followed him in his works, says that the first principles

are infinite in number ; for nearly all things being made

up of like parts (homoeomeries), as for instance fire and

water, he says arise and perish only by composition and

separation, and there is no other arising and perishing,

but they abide eternal.

Meta. i. 3 ; 984 b 8. Besides these and similar causes,

inasmuch as they are not such as to generate the nature

of things, they (again compelled, as we said, by the truth

itself) sought the first principle which lay nearest. For

perhaps neither fire nor earth nor any other such thing

should fittingly be or be thought a cause why some things

exist and others arise ; nor is it well to assign any such

matter to its voluntary motion or to chance. Moreover

one who said that as mind exists in animals, so it

exists in nature as the cause of the universe and of all

order, appealed as a sober man in contrast with those

before who spoke rashly.

Meta. i. 4 ; 985 a 18. Anaxagoras uses mind as a de

vice by which to construct the universe, and when he is
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at a loss for the cause why anything necessarily is, then

he drags this in, but in other cases he assigns any other

cause rather than mind for what comes into being.

Meta. i. 8 ; 989 a 30. And if any one were to assume

that Anaxagoras said the elements were two, he certainly

would assume it according to a principle which that one

did not describe distinctly ; nevertheless he would follow

along a necessary path those who guided him. For

though it is strange particularly that he said all things

had been mixed together at first, and that they must

first have existed unmixed because they came together,

and because chance had not in its nature to be mingled

with chance ; and in addition to this it is strange that he

should separate qualities and accidental characteristics

from essences (for there is mixture and separation of

these), nevertheless if any one should follow him and try

to put together what he wanted to say, perhaps he would

seem to speak in a very novel manner. For when nothing

was separated, clearly it was not possible to say anything

true of that essence, I mean to say that anything was

white or black or grey or any other colour, but every

thing was necessarily colourless ; for it might have any

of these colours. In like manner it is tasteless, nor

according to the same line of argument could it

have any other of the like qualities ; for it could not

have any quality, or quantity, or anything. For then

one of what are sometimes called forms would exist for

it, and this is impossible when all things are mixed

together ; for it would have been already separated,

and he says that all things are mixed together except

mind, and this alone is unmixed and pure. It results

from these views that he says the first principles are unity

(for this is simple and unmixed), and what is different

from unity, such as we suppose the undefined to be

before it was defined and partook of any form. So he
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does not speak rightly or clearly, still he means some

thing like those who spoke later and with greater

clearness.

Meta. iii. 5 ; 1009 b 25. And he called to mind the

saying of Anaxagoras that just such things as men

assume will be real for them.

Meta. iii. 7 ; 1012 a 26. The thought of Anaxagoras

. . . that some things exist between contradictory propo

sitions, so that all things are false ; for when they are

mixed together, the mixture is neither good nor not-

good, so that there is nothing true to be said.1

Meta. x. 6 ; 1063 b 25. According to the position of

Herakleitos, or of Anaxagoras, it is not possible to speak

the truth.

Ethic, vi. 5 ; 1141 b 3. Wherefore they say that Thales

and Anaxagoras and such wise men are lacking in intelli

gence, when they see them ignorant in things that are

for their own advantage, and they say they know things

extraordinary and wonderful and dreadful and divine,

but these are of no use, because they do not seek human

good.

Ethic, x. 9 ; 1179 a 13. And Anaxagoras did not

seem to regard the rich man nor yet the powerful man

as the happy one when he said he would not be sur

prised if any one appeared strange to the many ; for

these judge by what is outside, for that is all they can

see.

Passages in the Doxographists referring to

Anaxagoras.

Aet. Plac. i. 3 ; Dox. 279. Anaxagoras of Klazo-

menae declared that homoeomeries are the first prin

ciples of things. For he thought it most difficult to

1Cf. iv. 4; 1007 b 25.
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understand how anything should arise out of not-being,

or perish into not-being. Certainly we take simple food

of one kind, such as the bread of Demeter, and we drink

water ; and from this nourishment there are nurtured

hair, veins, arteries, sinews, bones, and the other

parts. Since these arise we must acknowledge that

in the nourishment that is taken are present all

realities, and from them everything will grow. And

in that nourishment there are parts productive of

blood and of sinews and bones and the rest ; these

are the parts that may be discovered by contempla

tion. For it is not necessary to perceive everything

by sense, how that bread and water give rise- to these

things, but the parts may be discovered in them by

contemplation. From the fact that parts exist in the

nourishment like the things that are generated, he called

them homoeomeries, and declared that they are the first

principles of things; and he called the homoeomeries

matter, but the active cause that arranges all things is

mind. And he began thus : All things were together

and mind arranged and disposed them. So we must

assert that he associated an artificer with matter.

i. 7 ; 299. Anaxagoras says that bodies are established

according to first principles, and the mind of God

arranged them and caused the generations of all things.

i. 7 ; 302. The mind that made the universe is God.

i. 14; 312. Anaxagoras : The homoeomeries are of many

shapes. i. 17 ; 315. Anaxagoras and Demokritos : The

elements are mixed by juxtaposition, i. 24 ; 320. (See

p. 241. i. 29; 326.) Anaxagoras and the Stoics : Cause

is not evident to human reason ; for some things happen

by necessity, and others by fate, and others by purpose,

and others by chance, and others of their own accord,

i. 30 ; 326. Anaxagoras : Origination is at the same

time composition and separation, that is, genesis and

destruction.
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Aet. Plac. ii. 1 ; 327. The universe is one. ii. 4 ; 331.

The universe is perishable, ii. 8 ; 337. Diogenes and

Anaxagoras : After the universe arose and the animals

were brought forth out of the earth, it tipped somehow

of its own accord towards its south part, perhaps inten

tionally, in order that some parts of the universe might

be inhabited and others uninhabited according as they

are cold, or hot, or temperate, ii. 13 ; 341. Anaxagoras :

The surrounding aether is of a fiery nature, and

catching up stones from the earth by the power of its

rotation and setting them on fire it has made them into

stars. ii. 16 ; 345. Anaxagoras et al. : All the stars move

from east to west. ii. 21 ; 351. Anaxagoras : The sun

is many times as large as the Peloponnesos. ii. 23 ;

352. Anaxagoras : The solstices are due to a repulsion

of the air towards the south, for the sun compressed it

and by condensation made it strong, ii. 25 ; 356. Anaxa

goras and Demokritos : The moon is a fiery solid body

having in itself plains and mountains and valleys.

ii. 29; 360. Anaxagoras, as Theophrastos says, at

tributed eclipses to bodies below the moon which

sometimes come in front of it.1 ii. 30 ; 361. Anaxa

goras says that the unevenness of the composition (the

surface of the moon) is due to the mixture of earthy

matter with cold, since the moon has some high places

and some low hollows. And the dark stuff is mingled

with the fiery, the result of which is the shadowy appear

ance ; whence it is called a false-shining star.

Aet. Plac. iii. 1 ; 365. Anaxagoras : The shadow of

the earth falls along this part of the heaven (the milky

way), when the sun is beneath the earth and does not

shed light on all things. iii. 2 ; 366. Anaxagoras and

Demokritos : (Comets etc.) are due to the conjunction of

two or more stars, and the combination of their rays. 367.

1 Cf. Theophr. Phys. op. Frag. 19 ; Dox. 493.
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The so-called shooting stars come darting down from the

aether like sparks, and so they are immediately ex

tinguished. iii. 8 ; 368. Anaxagoras : When the hot falls

on the cold (that is, aether on air), it produces thunder

by the noise it makes, and lightning by the colour on the

black of the cloud, and the thunderbolt by the mass and

amount of the light, and the typhoon by the more material

fire, and the fiery whirlwind by the fire mixed with cloud,

iii. 4 ; 371. Anaxagoras : Clouds and snow are formed

in somewhat the same manner ; and hail is formed

when, already cooled by its descent earthwards, it is thrust

forth from frozen clouds ; and it is made round. iii. 5 ;

873. Anaxagoras : (The rainbow) is a reflection of the

sun's brightness from thick cloud, and it is always set op

posite the star which gives rise to the reflection. And in

a similar way he accounts for the so-called parhelia, which

take place along the Pontos. iii. 15 ; 379. Anaxagoras :

(Earthquakes take place) when the air falls on the thick

ness of the earth's surface in a sheltered place, and il

shakes the surrounding medium and makes it tremble,

because it is unable to effect a separation, iii. 16 ; 381.

Anaxagoras : When the moisture which was at first

gathered in pools was burned all around by the revolution

of the sun, and the fresh water was evaporated into

saltness and bitterness, the rest (of the sea) remained.

Aet. Plac. iv. 1 ; 385. Anaxagoras : The Nile comes

from the snow in Ethiopia which melts in summer and

freezes in winter, iv. 3 ; 387. Anaxagoras et al. : The

soul is of the nature of air. iv. 5, 392. The intelligence

is gathered in the breast. The soul is imperishable*

iv. 9 ; 396. Anaxagoras et al. : Sensations are decep

tive. 397. Sensations arise part by part according to

the symmetry of the pores, each particular object of

sense corresponding to a particular sense (organ).

iv. 19; 409. Anaxagoras : Sound arises when wind falls
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on solid air, and by the return of the blow which is

dealt to the ear ; so that what is called an echo takes

place.

Aet. Plac. v. 7 ; 420. Anaxagoras, Parmenides :

Males are conceived when seed from the right side enters

the right side of the womb, or seed from the left side

the left side of the womb ; but if its course is changed

females are born. v. 19 ; 430. As Anaxagoras and

Euripides say : Nothing of what is born dies, but one

thing separated from one part and added to another

produces different forms. v. 20 ; 432. Anaxagoras :

All animals have reason that shows itself in activity,

but they do not have a sort of intelligence that re

ceives impressions, which may be called the interpreter

of intelligence, v. 25 ; 437. Anaxagoras : Sleep is due

to a weariness of the body's energy; for it is an ex

perience of the body, not of the soul ; and death is the

separation of the soul from the body.

Theophr. Phys. opin. Fr. 4 ; Dox. 479. Theophrastos

says that the teaching of Anaxagoras is much like that

of Anaximandros ; for Anaxagoras says that in the sepa

ration of the infinite, things that are akin come together,

and whatever gold there is in the all becomes gold, and

whatever earth becomes earth, and in like manner each

of the other things, not as though they came into being,

but as though they were existing before. And Anaxa

goras postulated intelligence (vovv) as the cause of mo

tion and of coming into being, and when this caused

separation worlds were produced and other objects

sprang forth. He might seem, he says, to make the

material causes of things taking place thus infinite,

but the cause of motion and of coming into being

one. But if one were to assume that the mixture of

all things were one nature undefined in form and in

amount, which he seems to mean, it follows that he
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Bpeaks of two first principles, the nature of the infinite

and intelligence, so that he appears to treat all the

material elements in much the same manner as Anaxi-

mandros.

Phys. op. Fr. 19 ; Box. 493. See Aet. ii. 29 ; Box.

360, translated above, p. 255.

Phys. opin. Fr. 23 ; Dox. 495. And the third opinion

about the sea is that the water which filters and strains

through the earth becomes salt because the earth has

such flavours in it ; and they point out as a proof of this

that salt and saltpetre are dug up out of the earth,

and there are bitter flavours at many places in the

earth. Anaxagoras and Metrodoros came to be of this

opinion.

Theophr. de sens. 27 ; Dox. 507. Anaxagoras held

that sensation takes place by opposite qualities ; for like

is not affected by like. And he attempts to enumerate

things one by one. For seeing is a reflection in the pupil,

and objects are not reflected in the like, but in the oppo

site. And for many creatures there is a difference of

colour in the daytime, and for others at night, so that

at that time they are sharpsighted. But in general the

night is more of the same colour as the eyes. And the

reflection takes place in the daytime, since light is the

cause of reflection ; but that colour which prevails the

more is reflected in its opposite. In the same manner

both touch and taste discern ; for what is equally warm or

equally cold does not produce warm or cold when it ap

proaches its like, nor yet do men recognise sweet or

bitter by these qualities in themselves, but they perceive

the cold by the warm, the drinkable water by the salt,

the sweet by the bitter, according as each quality is

absent ; for all things are existing in us. So also smell

and hearing take place, the one in connection with

breathing, the other by the penetration of sound into
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the brain ; for the surrounding bone against which the

sound strikes is hollow. And every sensation is attended

with pain, which would seem to follow from the funda

mental thesis ; for every unlike thing by touching pro

duces distress. And this is evident both in the duration

and in the excessive intensity of the sensations. For

both bright colours and very loud sounds occasion

pain, and men are not able to bear them for any long

time. And the larger animals have the more acute

sensations, for sensation is simply a matter of size. For

animals that have large, pure, and bright eyes see large

things afar off, but of those that have small eyes the

opposite is true. And the same holds true of hearing.

For large ears hear large sounds afar off, smaller ones

escape their notice, and small ears hear small sounds

near at hand. And the same is true of smell ; for the

thin air has the stronger odour, since warm and rarefied

air has an odour. And when a large animal breathes, it

draws in the thick with the rarefied, but the small animal

only the rarefied, so that large animals have a better

sense of smell. For an odour near at hand is stronger

than one far off, because that is thicker, and what is

scattered is weakened. It comes about to this, large

animals do not perceive the thin air, and small animals

do not perceive the thick air.

Cic. deNat. Deor. i. 11 ; Dox. 532. Whence Anaxa-

goras, who was a pupil of Anaximenes, first taught that

the separation and character of all things were deter

mined and arranged by the power and reason of infinite

mind ; but in this he fails to see that no motion can be

connected with and contiguous to infinite sensation, and

that no sensation at all can exist, by which nature as a

whole can feel a shock. Wherefore if he meant that

mind is as it were some sort of living being, there will

be something inside of it from which that living being

s 2
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is determined. But what could be inside of mind ? So

the living being would be joined with an external body.

But since this is not satisfactory, and mind is ' open

and simple,' joined with nothing by means of which

it can feel, he seems to go beyond the scope of our

intelligence.

Hipp. Phil. 8 ; Dox. 561. After him came Anaxa-

goras of Klazomenae, son of Hegesiboulos. He said

that the first principle of the all is mind and matter,

mind the active first principle, and matter the passive.

For when all things were together, mind entered and

disposed them. The material first principles are infinite,

and the smaller ones of these he calls infinite. And all

things partake of motion when they are moved by mind

and like things come together. And objects in the

heavens have been ordered by their circular motion.

The dense and the moist and the dark and the cold and

all heavy things come together into the midst, and the

earth consists of these when they are solidified ; but the

opposite to these, the warm, the bright, the dry, and the

light move out beyond the aether. The earth is flat in

form, and keeps its place in the heavens because of its

size and because there is no void ; and on this account

the air by its strength holds up the earth, which rides

on the air. And the sea arose from the moisture on

the earth, both of the waters which have fallen after

being evaporated, and of the rivers that flow down into

it.1 And the rivers get their substance from the clouds

and from the waters that are in the earth. For the

earth is hollow and has water in the hollow places. And

the Nile increases in summer because waters flow down

into it from snows fat the north.f 2

Sun and moon and all the stars are fiery stones that

1 I translate the suggestion of Diels in his notes.

2 Cf. Aet. iv. 1, supra, p. 256.
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are borne about by the revolution of the aether. And

sun and moon and certain other bodies moving with

them, but invisible to us, are below the stars. Men do

not feel the warmth of the stars, because they are so far

away from the earth ; and they are not warm in the

same way that the sun is, because they are in a colder

region. The moon is below the sun and nearer us. The

sun is larger than the Peloponnesos. +. The moon does

not have its own light, but light from the sun. The

revolution of the stars takes them beneath the earth.

-> The moon is eclipsed when the earth goes in front of it,

and sometimes when the bodies beneath the moon go in

front of it ; and the sun is eclipsed when the new moon

goes in front of it. And the solstices are occasioned

because the sun and the moon are thrust aside by the air.

And the moon changes its course frequently because it

is not able to master the cold. He first determined the

matter of the moon's phases. -»He said the moon is

made of earth and has plains and valleys in it. The

milky way is a reflection of the light of the stars which

do not get their light from the sun. The stars which

move across the heavens, darting down like sparks, are

due to the motion of the sphere.

And winds arise when the air is rarefied by the sun,

and when objects are set on fire and moving towards the

sphere are borne away. Thunders and lightnings arise

from heat striking the clouds. Earthquakes arise

from the air above striking that which is beneath the

earth ; for when this is set in motion, the earth which

rides on it is tossed about by it.-* And animals arose in

the first place from moisture, and afterwards one from

another ; and males arise when the seed that is separated

from the right side becomes attached to the right side of

the womb, and females when the opposite is the case.

He was in his prime in the first year of the eighty-

y"
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eighth Olympiad, at the time when it is said Plato was

born. They say that he became endowed with know

ledge of the future.

Herm. I. G. P. 6 ; Dox. 652. Anaxagoras takes me

aside and instructs me as follows :—Mind is the first

principle of all things, and it is the cause and master of

all, and it provides arrangement for what is disarranged,

and separation for what has been mixed, and an orderly

universe for what was disorderly.



APPENDIX

THE SOUECES OP THE FEAGMENTS.

The value of a quotation depends on two things, (1) the habit

of accuracy in the person who quotes it, and (2) whether it is

. quoted from the original or from some intermediate source.

V Consequently the careful student of the early Greek philo

sophers, who depends wholly on quotations for his direct

knowledge of these thinkers, cannot neglect the consideration

of these two questions. Closely connected with the accuracy

of quotations is the question as to the accuracy of later writers

in the opinions which they have attributed to these thinkers.

These topics I propose to consider very briefly, that the student

may have at least some clue to guide him in his studies.

I.

§ lQVe find inPlato1 scarcely any quotations) since the literary

character of the dialogue excludes anything that might seem

pedantic. (There are allusions to certain phrases of Herakleitos

which had already become all but proverbsj—the Herakleitean

sun, the harmony of opposites, ' all in motion ' with the

example of the river ; and the comparison ' god : man : : man :

ape ' is also given as the teaching of Herakleitos.2 Similarly

phrases of Anaxagoras are brought into the dialogues—' all

things were together,' ' voSs disposed all things,' 3 but they

hardly deserve the name of quotations. Other allusions to his

1 Cf. the consideration of this topic by Zeller in the Archiv f. d.

Gesch. d. Philos. Bd. V. (1892) p. 165 f.

2 See I. Index of Sources, ' Plato.' Cf. Krat. 401 d, 402 a, 412 d,

439 b, 440 o, Theaet. 152 d.

J Pliaed. 97 b, Gorg. 465 c, Phaed. 72 c, Legg. 595 a.



264 THE FIRST PHILOSOPHERS OF GREECE

theory do not even suggest a quotation. The only real quota

tions are from Parmenides,1 and in two of these passages the

text as read by Simplicius was corrupt and unmetrical. Simpli-

cius quotes the same passage at one time from Plato, at another

time apparently from the original,8 so that he enables us to

correct the form of the quotation which he (or the writer from

y/ whom he drew) read in his MS. of Plato. (.Plato's writings

betray no particular interest in any of the pre-Sokratic thinkers

except Parmenides and the Pythagorean school, nor do they

convey any hint as to the value of the work of the other early

thinkers. So it need not surprise us that he alludesjo

popular phrases and seems rather to avoid exact quotation.,'

§ 2.(Beyond these allusions we get comparatively little light

from Plato as to the teachings of his predecessors.) Xeno-

phanes is once spoken of as the founder of the Eleatic school

and of its doctrine of unity. Parmenides is a far more inter

esting character to Plato, and the highest regard is expressed

for him.3 When his position as to the unity of being and the

non-existence of not-being is discussed, there is no reason to

think that his opinions are not correctly given ; but when

Parmenides is introduced as a speaker, we are not to believe

that he states the opinions of the real Parmenides any more

than the Platonic Sokrates states the positions of the real

Sokrates. Of Zeno we learn that he was skilled in the

art of dialectic.4 Zeno's statement of the occasion and

purpose of his book 5 is of course Plato's deduction from the

book itself. The speculations of Anaxagoras are several times

mentioned.6 The statement that he regarded the heavenly

bodies as ' XiOoi ' is a welcome addition to our knowledge of

his doctrines ; and Plato's criticism of Anaxagoras' use of his

fundamental principle is most important. Of Empedokles we

hear but little ; the statement of his doctrine of sense-percep

tion is a happy exception to the rule. The accuracy of Plato's

statements where they can be tested gives an added importance

1 Parm. 52, 53 ap. Soph. 237 A, 258 d ; 98 ap. Theaet. 180 E ; 103-

105 ap. Soph. 244 e ; 132 ap. Symp. 178 b.

2 Cf. Simpl. Phys. 7 r 29, 42 and 19 87, 1.

3 Theaet. 183 e, Soph. 237 a.

4 Phaedr. 261 d. 5 Parm 128 B.

6 Apol. 26 d, Krat. 400 a, 409 a, 413 a, Legg. 967 b.
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to what he says about the Pythagoreans.' In a word all the

data which we have from Plato are valuable, but these data are

much fewer than we might expect.

§ 8. Both the citations from earlier philosophers and the

statement of their opinions are much more frequent in the

writings of Aristotle. Two of his references to the sayings of

Herakleitos are not new to the reader of Plato ; indeed Fr. 41

ap. Meta. 1010a 13 is cited with direct reference to the passage

where it is cited in Plato. Fr. 37, if we may accept the con

jecture of Patin,2 is a sarcastic phrase of Herakleitos which

Aristotle has introduced seriously into a theory of sense-per

ception. Fr. 46 and 57 are summary phrases stating the

fundamental positions of Herakleitos ; Fr. 51 and 55 proverbial

sayings attributed to him ; Fr. 59 alone has the form of a

genuine quotation.3 It is evident that summary phrases give

the philosopher's impression, just as proverbial sayings may

come through the medium of popular thought, so that neither

have quite the value of direct quotation.

From Xenophanes Aristotle gives two mots, which were

attributed naturally enough to the poet-skeptic. There is no

proofthat Xenophanes was the original author of either of them.

From Parmenides four passages are quoted ; strangely

enough three of them are passages that had been quoted by

Plato. Lines 52-53 in our texts of Aristotle repeat the same

error that appears in our texts of Plato ; 11. 103-105 are not

so near to what- seems to be the original (judged by the quota

tion in Simplicius) as is the Platonic version. Unless our

MSS. are greatly at fault, two of the four passages were very

carelessly reproduced, and we have reason to believe that they

were drawn from Plato. The fourth passage, given by Aris

totle and Theophrastos, has the appearance of careful

quotation, though one verb has an unmetrical form in our

Aristotle (where Theophrastos gives a correct form). Aristotle

does not quote directly from either Zeno or Melissos.

Coming now to Empedokles, we find two extended passages

which can only be regarded as genuine quotations, namely

1 See supra, p. 133 f. ; also Phileb. 16 c, 23 c, Pol. 530 c, 600 a.

2 Die Einheitslehre Heraklits, p. 17 f.

5 See I. Index of Sources, under ' Aristotle.'
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1l. 287-311 and 316-325. On the other hand several phrases

(1l. 208, 32G, 443) give only a general idea of the language of

Empedokle3. Most of the quotations consist of from one to

four lines preserving their metrical form, so that they deserve

the name of quotations ; but their accuracy is doubtful in

matters of detail. This is most clearly seen by an examination

of the ten cases where the same passage is quoted twice by

Aristotle, namely : lines 36-39, 104-107, 146-148, 167, 208,

244, 270-271, 330-332, 333-335. In only three of these

instances (38-39, 270-271, 333-335) is the quotation identi

cal ; in the other cases there is some slight difference in the

text, although commonly both versions scan correctly. An

examination of the lines quoted only once in Aristotle shows

very frequent deviation from the same lines as quoted by others.

In two instances a line is omitted from the context (37 and 99);

a case is changed, a connecting particle changed or omitted

entirely, a common word is substituted for a rarer one (236-237)

or an Aristotelian word for the word required by the full context

(e.g. Meta. 1015 a 1), or finally only the substance of the line is

given (e.g. lines 91, 92). These variations are so numerous as

to justify the conclusion that the text furnished by Simplicius

or by Sextus Empiricus deserves quite as much weight as

that furnished by Aristotle, since the latter cares only for the

thought and not at all for the exact language in which the

thought had been clothed.

§ 4/ In addition to these quotations we find in the writings

of Aristotle a comparatively full statement of the opinions of

the pre-Sokratic philosophers. Aristotle was interested in the

work of his predecessors, since he rightly regarded his own

system as the crowning result of partial views that had been

set forth before^) All that is valuable in their work he would

give its place in his own philosophy, and their false or partial

opinions he would controvert. Accordingly Otis ordinary

method is to commence the discussion of a theme by stating

the opinions of his predecessors and criticising them ;\ and it

is natural that the early thinkers who first set forth Charac

teristic views with force and vigour should receive the fullest

consideration, for indeed this position is still due to them in

the history of philosophy.
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Inasmuch as Aristotle set the fashion for later philosophic

writers in collecting and criticising the opinions of earlier

thinkers, it is important to form a clear conception of both the

excellence and the defects of his method.

On a first examination of his statements of these opinions

the student is struck by their fullness and comparative

accuracy. Emminger 1 has collected and discussed these

data, and arrives at the conclusion in every instance that

Aristotle's statement is based on a use of the best materials

at his command, and that it reproduces correctly the view of

the philosopher in question. It is true that Emminger takes

the position of an apologist. There is no doubt, however,

that Aristotle was very familiar with the poems of Empedokles,

the arguments of Zeno, the system of the Pythagoreans ; when

he cannot verify his opinions, as in the case of Thales, they

are commonly introduced with a Xeyerai of caution ; and where

the views of earlier thinkers seem to be distorted, it is generally

due to one of several simple causes which we can estimate

with considerable accuracy.

^Iy own conclusion is thatithe data given by Aristotle are

of the greatest value for the study of his predecessors, though

they are to be used with caution.

Turning to the defects of the Aristotelian method, I would

point out that there is apparently no little difference in the

care with which Aristotle had studied the writings of his

predecessors.] His general attitude towards the Eleatic school

is well known, and there is no evidence that he was really

familiar with the works of Xenophanes or Parmenides or

Melissos. The fact that three of the four quotations from

Parmenides were at least suggested by Plato's writings should

not receive undue weight, yet it is certainly suggestive.

(^Several sayings are quoted from Herakleitos, and his logic is

severely criticised ; we do not, however, obtain from Aristotle

any conception of the real importance of Herakleitos. In

fact, Aristotle does not seem at all to have understood the

meaning of Herakleitos' work, whether we are to attribute it

to his inability to put himself in sympathy with so different a

1 Emminger, Die vorsokratisclie Philosophie dcr Griechen nach den

Bcrichten des Arisloteles. Wiirzburg 1878.

r-
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thinker, or to his failure to study his writings.) If we had

only the data from Aristotle, we should really know more

of the significant work of Anaximandros than of Herakleitos.

The conception of the earlier Greek thinkers which we

obtain from Aristotle's writings is distorted along four lines.

1. Whether or not it was due to his failure to study certain

of these thinkers, Aristotle's comparative estimate of them

is not one with which we can agree. /As for Herakleitos, we

can say that Aristotle assigns him a very important place in

early thought, even though he gives us but little clue to what

his work really was. ) Perhaps he overestimates the work of

Anaximandros and Anaximenes because he finds in them so

clear an anticipation of his own thought. Certainly he does

not give due weight to the Eleatic school as a whole, and in

particular to Melissos. Melissos was not a great original

thinker along entirely new lines, but his work in systematising

Eleatic thought was very important. Perhaps because he

resembled Aristotle in what he sought to do, although from so

very different premisses, he is handled with the greater disdain.

2. We may get from Aristotle a slightly distorted view of

the earlier thinkers because he stated their views in the terms

of his own philosophic system. The commonest philosophical

terms, such as arreipoi', lv, <j>vari<s, Kevov, to. ovra, ITTOi^eiov, <Tu>/*a,

ovo-ea, rrdOrj, slightly changed their meanings as they gradually

took their place in a definite philosophical terminology. apx»7 is

regularly used by Aristotle to denote the original principle of

all things which the early thinkers sought, «78os is used in

the statement of Herakleitos' position 1 and of the Pythagorean

philosophy i : the latter a word introduced into philosophy by

Plato, the former probably not used in this sense before Aris

totle himself.

3. This tendency, however, is not limited to the use of

philosophical terms. Aristotle states the general position of

earlier thinkers from the standpoint of his own developed

system. The arguments of Zeno and Melissos are thrown

into logical form that he may the better criticise them.

Herakleitean teachings also are stated in Aristotelian logic,

and thereby lose the truth they might have had. Aristotle

1 Meta. 1078 b 12. * Meta. 1036 b 18.
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finds his own theory of indeterminate potential matter in

Anaximandros, and it is no easy task to discern what is due

to Aristotle and what to Anaximandros in the Aristotelian

account. Again in the case of Parmenides we may well

question the statement ' that his two principles were heat=fire

=being, and cold=earth=wo£-&ei«gr.

4. Finally Aristotle may be said to give a false impression

of his predecessors when he assigns the probable causes for

their opinions. Cf. Meta. 983 b 18, supra p. 2 ; Phys. 204 b 26,

supra p. 10 ' in order that other things may not be blotted

out by the infinite ; ' da anima 405 a 25, supra p. 58.

The mere statement of these lines, along which Aristotle

may be said slightly to distort the views of his predecessors,

is sufficient to put the reader on his guard ; and it is com

paratively easy to make allowance for them.

§ 5( The fragments of Theophrastos that remain are suffi

cient only to show that he studied the work of the pre-Sokratic

thinkers even more carefully than Aristotle ; to make any

exact inferences as to his method of making quotations, how

ever, is impossible on the basis of these fragments.) Four of

his quotations are also cited by Aristotle,2 and it is interesting

to notice that in the second and the fourth of this list Theo

phrastos gives a text that is probably more correct than that

found in our MSS. of Aristotle. The remaining quotations

found in Theophrastos 3 show a familiarity only with Empe-

dokles. Only one of these scans correctly, and that by the

change of one word, which probably was erroneously copied.

LI. 191-192 have lojst some words, and II. 423-424 are quite

rewritten in prose. (^Apparently Theophrastos was even more

careless of the form of his quotations than Aristotle, though

he knows the early thinkers at first hand and can correct

Aristotle's quotations. The statement of the opinions of

these thinkers by Theophrastos will be considered later in

connection with the doxographic tradition.

§ G.CFrom the time of Aristotle to Plutarch we know com

paratively little of the works of the early philosophers, or of

the habit of quoting from them. There is abundant evidence,

' Meta. 987 a 1.

! Herakl. 40 ; Parm. 14G-149 ; Emped. 182-183, 219.

1 Herakl. 84 ; Emped. 191-192, 314-315, 336-337, 423-424.
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however, that they were studied ; the positions and sayings of

Herakleitos especially seem to have attracted much attention. )

(The works extant under the name of Hippokrates are?

attributed by some writers to a period even before Aristotle.

In these worksythere are allusions to the positions of Empe-

dokles and Anaxagoras, and(Book I of the treatiseVepl Siamjs

/contains much Herakleitean material. There is scarcely one

direct quotation (cf. Fr. G0)7^nd Bernays cannot be said to be

successful in reconstructing phrases of Herakleitos from this

source. (The book, however, is a comparatively early witness

to the work of Herakleitos, and doubly important because it

is independent of tiat Stoic study to which is due most of our

knowledge of him. )

§ 7/.More than the other schools that succeeded Aristotle

the Stoics devoted themselves to the history of philosophy,

and they were interested in Herakleitosjfor the same reason

that Aristotle had been interested in Anaximandros.Cbecause

they regarded him as a precursor in their own line of thought.

Herakleitean phrases occur already in the hymn of Kleanthes

to Zeus, thus showing that they had already been adopted into

the Stoic phraseology.1 Philodemos (vii. 81) quotes Chrys-

ippos also as giving a quotation from Herakleitos. J

lit is only from later writers, however, that we can ascer

tain how much Herakleitos was studied in this period. ' Ap

parently collections were made of his sayings, which soon

displaced the more complete form of his writings. Indeed, it

is hard to prove that his book existed at all in later times,

although Sextus Empiricus quotes a passage of some

length which is considered to be the beginning of the work.

Further, the works of at least some Stoic writers must

have abounded in quotations from Herakleitos. In the

writings of Philo there are numerous allusions to sayings of

Herakleitos ; and the Stoic context, the connection with Stoic

ethics, as well as Philo's general interest in the Stoic school,

make it probable that he finds his Herakleitos in his Stoic

sources. But while Philo is thus an important witness to the

study of Herakleitos among the Stoics, he is of little value in

reconstructing the text of the Ephesian philosopher. The

1 See Index of Sources under ' Kleanthes.'
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carelessness of his method of quotation) is shown by the form in

which he gives three lines of Empedokles (48-49, 386). To

seven fragments of Herakleitos (1, 22, 24, 40, 50, 64, 70)

Philo makes a mere allusion ;(in another series of instances

(10, 67, 09, 79, 80, 82) a phrase, often a single word, of

Herakleitos is worked into the context. Fr. 68 and 85 are

quoted very carelessly, and 76 and 89 have assumed a form

very different from that which they originally had. Com

monly the name of the author (Herakleitos) is not given?^

; Cicero quotes Herakleitos 113 in Greek without the author's

name, and translates 114 carefully!} Bywater, p. x, suggests

that he found the latter in somebody's de exilio commentatio.

I Returning to the Stoic school, we find in Seneca an accurate

translation of Herakleitos 77 and 81, so that we are inclined

to trust his version of 120./ What seems to be Herakleitos 113,

however, is assigned to Demokritos in an expanded form.

The epistles attributed to Herakleitos belong to approximately

this period, and are interesting only as additional evidence to

the study of Herakleitos by Stoic philosophers. C Stobaeos

quotes several Herakleitean phrases from Musonius.) Fr. 20

and 69 are given only in substance, a phrase from 114 is

worked into the context, and 75 is quoted in a later form.

Fr. 75 as well as 27 and 67 is found in the second and

third books of Clement's Paedagogos, books which draw largely

from Musonius. The use of Herakleitean material by Lucian,

especially in his Vitarum audio, ch. xiv., is doubtless based

,on a Stoic source, as is indicated by the work eV7rvpo)cris.

(JVe may conclude this survey of Stoic writers with Marcus

Aurelius. In his writings we find bare allusion to Herakleitos J

2, 5, 20, 73, and perhaps to 97 ; a word or two of 34, 84, and

98 are worked into the text ; while 25, 69, 90, 93, 94 are

half quoted in the text, v Apparently all are allusions to, or

abbreviated citations of, sentences with which the reader was

supposed to be familiar) It is wholly improbable that citations

made in this manner were drawn from the book itself ; rather

; they seem to point to a collection of ' sayings ' of Herakleitos

which must have been quite generally known. Unless such

a collection is assumed, they must be regarded as phrases

which were familiar to all because they were so often quoted.

The former hypothesis seems to me the more tenable.

S
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§ 8.(\Ve find in Plutarch one of the principal sources of

our fragments. Nearly fifty fragments of Herakleitos are

quoted more or less fully in his writings. Many of these

quotations consist of a single phrase containing perhaps only

a word or two of the original writer, so that they are not of

much value for purposes of reconstruction. Sometimes the

citation is given in Plutarch's own words ;' sometimes there

is only a careless allusion^as to Fr. 41, 43, and 120. Even

when we seem to have a real quotation, it may be expanded,

as in the case of Fr. 108 ap. Moral. 148 d compared with Moral.

G44 f, or Fr. 81 ap. Moral. 98 d as compared with Moral. 957 a.

So I am inclined to regard Fr. 11, 22, and 44 as having been

expanded by Plutarch. AVe cannot therefore place much

reliance on the form of Plutarch's quotations from Herakleitos.y

As to the source of these quotations we should notice that

two of them (Fr. 41 and 45) had been mentioned by Plato,

and others (38, 41, 43, and 105) by Aristotle ; it is probable

that Plutarch quotes these because they were familiar to the

readers of Plato and Aristotle.^ Fr. 20, 22, 24, 25, 34, 44, 75,

and 85 occur in Stoic writers, and Plutarch himself refers 91

to the StoicsX Fr. 45-56 are made Stoic in Plutarch by the

addition of the word koo-^ov (defining ap/wvaj) which does not

appear e.g. in Plato ; and Fr. 19, 20, 74, 75, and 87 have a

decided Stoic colouring. /'Thus we may suspect that about

half the quotations from Herakleitos were drawn from Stoic

sources. \On the other hand 78 with its context seems to be

based orr a considerable passage of Herakleitos, and 11, 12,

and 127 have the appearance of careful quotation.

Plutarch's method in handling quotations from philoso

phers who wrote in poetry is more satisfactory. It is only

rarely that the thought is put in his own words,2 or that the

quotation consists of less than a full line. Sometimes lines

are grouped which do not belong together, as ap. Moral. 607 c

and 618 b. In some instances the text itself seems to be at

fault.3 In general, however, the poetic form protected such

quotations from change, and the poetic form was naturally

1 E.g. 78 ap. Moral. 106 e; 95 ap. 166 c.

2 E.g. Emped. 272 ap. Moral. 917 c ; 369 ap. Moral. 996 b.

3 Emped. 232 ap. Moral. 745 c ; 154-155 ap. Moral. 925 B ;

Parmen. 29-30 ap. Moral. 1114 d.
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retained in quotations for the purpose of embellishment. I

may add that Plutarch rarely neglects to give the name of the

author from whom he quotes. As to the source of these poetic

quotations, we cannot doubt that Plutarch sometimes quotes

Empedokles from the original. A literary man could hardly

fail to be acquainted with his poems, and it is by no means

likely that the quotations Moral. 607c, 1111 f, 1113 are taken

from an intermediate source. Five of the quotations from Par-

menides, on the other hand, were not new to the readers of

Plato and Aristotle, and the two remaining ones, together

with some of the lines from Empedokles, as I have tried to

show elsewhere,1 were probably drawn from a collection of

passages on the moon. There is no evidence that Plutarch

knew Parmenides at first hand. Many passages of Empedo

kles also had become common property in the time of Plutarch,

and in some instances Plutarch no doubt found collections of

quotations suitable for his purpose, so that we cannot attribute

all the single lines quoted from Empedokles to Plutarch's own

study of his poems.

§ 9^Judged by the Herakleitos fragments which they yield,

the works of Clement and Hippolytos are hardly second in

importance to Plutarch for the student of early Greek philo

sophy.\ In the Protreptihos of Clement there is an interesting

series of passages from Herakleitos on popular worship ; in the

Paedagogos and the first and fourth books of the Stromata

there are scattered quotations most of which bear clear marks

of their secondary origin ; book II contains several quotations

from the introduction to Herakleitos' works ; while the third

and fifth books of the Stromata contain a much larger collection

of passages from Herakleitos, Xenophanes, Parmenides, and

Empedokles. A casual glance at the whole series of quotations

shows tha1(_Clement's method was by no means uniform, and

that he was often contented with a secondary source for his

quotations, not taking the trouble to look them up in the

original/ In the first book of the Stromata the first quotation

from Herakleitos is a proverb familiar in Greek literature, the

second passage a bare allusion to a sentence quoted by Plu

tarch, and the two remaining ones refer to two quotations also

1 Transactions of American Philol. Assoc. XXVIII. pp. 82-83.

T

•
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given by Diogenes. That Clement used the /Wot which were

the basis of the work of Diogenes Laertios is probable from

his quotation of Parmenides 28-80 and Empedokles 26-28,

888-384. fit is also highly probable that Clement found much

of his material in Stoic sources. It is generally agreed thayin

Paedagogos ii. and iii(he freely used Musonius. ) Hera. 122 ap.

Clement 188 ' what men do not expect at death ' is interpreted

by Clement as referring to Stoic fire, and Clement 649 (Hera.

128) also attributes to Herakleitos and the Stoics an idea be

longing to the latter only. Hera. 77 is alluded to by Seneca as

familiar to his Stoic readers, and other fragments cited by

Clement were apparently found by Philo in his Stoic sources.

Hera. 69 ap. Clement 718 looks like another form of Hera. 19

which Plutarch quotes from a Stoic source, and perhaps we may

regard 20 also as from the Stoic source from which Plutarch

drew. Hera. 81 ap. Clement 87 includes an added phrase (as to

the stars) which appears also in one of the two passages in Plu

tarch where it is quoted. One of the lines of Parmenides and sis

of the single lines of Empedokles given by Clement are also

found in Plutarch. Consequently^, regard it as not impro

bable that Clement drew quotations from Plutarch, and as all

but certain that he drew from the Stoic sources of Plutarch)

The wrong interpretation of Hera. 116 (ap. Clement 699), 122

(ap. 18), 67 (ap. 251), 79 (ap. Ill), and perhaps 27 (ap. 229)

is additional proof thailClement was entirely unfamiliar with

the context in which these passages originally stood, and

therefore probably did not draw from the original.) While we

are quite unable to trust Clement's interpretation of his quota

tions, it should be remarked that he is exceedingly careful to give

the correct form (e.g. Hera. 101 ap. Clement 586 as compared

with the same fragment in Hippolytos ; in this quotation he

gives the dialect forms with his usual fidelity).

It remains to consider several series ofpassages, and to ask

whether these were quoted at first hand. In the Protreptikos

we find Herakleitos fragments 122, 124, 125 together, and a

little farther on 126-127 (cf. 122 ap. Clement 680, and 123

ap. 649) on the topic of popular worship. These are clearly

quoted irom a connected passage, and not phrases that have

been passed on as proverbs. Moreover 124-127 are somewhat



APPENDIX 275

closely connected with each other (perhaps 122 belongs with

them). It is evident that Clement (or possibly the immediate

source of Clement) drew them from a somewhat extended

passage in the original. Another series of passages from

Herakleitos and Empedokles (ap. Clement 516 and 520) are

quoted as illustrating the misery of human life. They occur

together in a long series of quotations on tbis topic, and at

least one line, Empedokles 404, is not quite pertinent ; its

lack of fitness in this connection may mean that Clement is

adapting a collection of passages made (wholly or in part) by

another hand for a slightly different purpose. Again, a con

siderable number of fragments, especially in books ii. and v. of

the Stromata, are pithy proverbial statements of the funda

mental attitude of Herakleitos toward other men (cf. Herakl.

5-8, 104, 2-3, 49, 111b with its addition from Demosthenes

de corona p. 324). These are all marked by their proverbial

form, and are many of them quoted by other writers. It is

most natural to think that they were drawn from a collection

of Herakleitean sayings such as is presupposed by the allusions

of Marcus Aurelius and perhaps by the parody of Lucian.

As to the poetic citations in the fifth book of the Stromata

it seems to me wholly likely that the verses of Xenophanes,

and Parmenides 133-139, are quoted from the original poems.

Empedokles lines 74 and 165 are repeated as proverbs ; lines

33, 74, 104 (quoted with Herakleitos 68) are often-quoted

verses on the favourite topic of the elements ; lines 342-343 are

quoted with Herakleitos 49, lines 16-17 with Parmenides 28-30

and Herakleitos 111, and it is quite probable that Clement

found the topical groups of quotations ready to his hand.

Empedokles 26 f., 55 f., 81, 1301, are all introductory lines,

and these too may have been collected by some earlier writer.

We may conclude, then, that many of the citations in Clement

were not taken from the original works, but that some may

have been ; the most important fact is that Clement tran

scribes his quotations with great faithfulness.

§ 10(JThe citations given in the works of Sextus Empiricus

are important because they are in a measure independent of

the Stoic line of tradition ; we may even say with confidence

that some of them are cited from the original works. For

T 2
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Herakleitos there is only one important series of fragments,

namely that found in adv. Math.vii. §§ 126-134. Fragments

52 and 54 of Herakleitos are indeed mentioned in a series of

epigrams with no name attached to themJPyrrh. i. 55), and a

little later (Pyrrh. iii. 115 and 230) there is an allusion to the

well-known Fr. 42 and a statement of Herakleitos' opinion as

to life and death (cf. Fr. 78). The discussion adv. Math. vii.

§§ 126-134 is a statement of the doctrine of sense-perception

which Sextus attributes to Herakleitos. Diels has given good

reasons (Dox. 209-211) for believing that this passage is

based on Aenesidemus, a skeptic philosopher with strong

Herakleitean leanings of the first century B.C. In it are

contained the full form of Fr. 2 (cited in part by other writers)

and Fr. 4 and 92 (with comment based on a longer passage) ;

there is also a phrase reminding the reader of Fr.77 in § 130.

I This is the fullest extant material for reconstructing the

introduction to Herakleitos' book, and was evidently based on

the text of Herakleitos. While it is cited quite accurately, it

is probable that Sextus took the citation from the same source

as the rest of the discussion ; still, when we remember Sextus'

fondness for citing procemiums, we cannot say definitely that

he did not take it himself from the work of Herakleitos^

Xenophanes is cited in passages varying in length from

one to four lines. Most of these passages are not known from

other writers or known only from late Homeric commentators.

Where the same passage is cited twice, there is no variation

except in the arrangement of the lines. Fr. vii. is given in

part twice—once lines 3-4, and again lines 1, 2, and 4 (see

supra p. 66).—From Parmenides (in addition to the line 132

given by Plato and Aristotle) Sextus gives the procerniurn of

his work. Although earlier editors have extensively re

arranged this passage, I believe it is substantially correct in

Sextus, and I see no reason to doubt that it was taken from

the work itself. The citation of other lines before 53 by

Plato and by Simplicius confirms the suspicion, however, that

Sextus had omitted something at this point. From Empedo-

kles' main philosophical work Sextus gives a portion of the

procerniurn (lines 2-28), as well as four lines from the intro

duction to the Kaddpfiara. It is reasonable to believe that

*
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these lines with 428-435 were cited from the original poem ;

the only errors are copyists' blunders. Sextus also cites

Empedokles 33-35 and 78-80. These are much copied lines,

and the form in Sextus includes some obvious errors, e.g. a.rjp

for aidrjp (l. 78) and <f>i\ia for <piXorrjs (l. 80), (cf. rjiriov l. 79)—

errors which very likely were found in the source from which

Sextus drew the lines.1 We may conclude that Sextus cited

sometimes from the original, sometimes at second hand ; and

that his citations reproduce his source accurately except that

he sometimes omits verses from their connection.

§ 114_The quotations in the Refutatio omnium haresium,

which is now attributed to Hippolytos, include some that are

very accurate and others of which the text is hopelessJan

anomaly that is very difficult to explain. C_In the fifth book

one phrase reminds the reader of Herakleitos 71, while Hera-

kleitos 68a is quoted with the author's name, and 101 without

it. In the sixth book there is an allusion to two forms of

fire (Hera. 21), and Herakleitos 29 combined with 95 is quoted

under the name of Pythagoras. Most of the quotations from

Herakleitos, however, are closely grouped in ix. ch. 9-10.") Some

of these are phrases familiar in earlier writers (e.g. Hera. 3, 47,

and 69) ; 2, 44, 45, and 35 are passages of some length which

Hippolytos gives in accurate form ; 24 is accompanied by a

Stoic explanation, and probably the phraseology of 28 and 36

is Stoic ; in most of the citations in this group the text is very

carefully given, even to the connecting particles, but besides

the fragments in Stoic form just mentioned, the text of 123 is

corrupted beyond possibility of restoration, and 58 is almost as

bad. These fragments are consistently interpreted as antici

pating the views of a Christian sect, and it is possible that the

Kpiviei of 26 is due to this influence rather than to the Stoics.

^Bywater (p. ix) suggests that Hippolytos drew his quotations

directly from the work of Herakleitos ; but it is not easy to

regard the difference in accuracy as wholly a difference in the

accuracy of one man's copying"?)

The quotations from Empedokles, as indeed from other

poets, show that Hippolytos was often very careless. The

1 Simplicius copies the same error in line 78, probably rinding it in

his copy of Empedokles.
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omission of a word (e.g. lines 334, 335 ap. Hipp. 165, l. 34 ap.

24G) is too common to be attributed wholly to the carelessness

of copyists, nor would the rest of the text of Hippolytos

justify this supposition. Lines 33-35 are quoted twice (p. 246

and p. 313), and the last line differs in the two cases;

such a change as from rtyyu to <nr6vSe (p. 313) is not one

that a copyist would be very likely to make. On the other

hand, it is hardly conceivable that the errors in 11. 110 f. ap.

p. 247, 222 f. ap. p. 251, 338 f. ap. p. 254 existed in any text

that Hippolytos copied. The only possible explanation for

this phenomenon is that sometimes Hippolytos quoted from

memory, paying no attention either to metre or to phraseology,

and sometimes (as in his quotations from Herakleitos gene

rally) from either the original or a source that was very close

to the original. Since so many of the Empedoklean passages

are not cited by any other writer, we may suppose that

Hippolytos drew them from the original.

§ 12. j Of the quotations in Diogenes Laertios from Hera-

kleitos^Bywater says (p. x) : ' Laertium . . . libro pervetusto

usum esse nemo jam adfirmaverit.' (We do find four sentences

of some length from Herakleitos, the genuineness of which is

not questioned> (Fr. 16, 17, 112, 114) ; it is noticeable that

these fragments, together with the allusions to Fr. 33 and

119, all refer to particular men, and so possessed a special

interest for the biographical writers, who were Diogenes' main

source. Three other fragments of more than two words are

given by Diogenes (71, 100, and 103), and these are not

found in any other Greek writer. The remaining fragments

consist of only one or two words (22, 48, 62, 69, 80, 113), or

are now regarded as spurious (131, 132), There is no reason

to think that the fragments of Herakleitos contained in this

work are not copied with reasonable accuracy ; on the other

hand, (we may assume from what we know of Diogenes'

method of work that they were not drawn directly from the

writings of Herakleitos.^

Diogenes quotes Xenophanes xiv. 1-2, and Empedoklea

l. 6, in a series of passages on skepticism, Xen. xviii. in a

series on Pythagoreanism ; Fr. xxiv., the only one not found

elsewhere, relates to the life of Xenophanes. From Parmenidea
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are quoted lines 28-80 and 54-56. The last passage does

not really illustrate the point for which it is quoted (the

senses inexact), and our text of Diogenes contains two

blunders from some copyist. Portions of the procemium of

Empedokles' main work on philosophy ( 1, 24-82, ap. viii. 60

and 59) are mentioned in connection with the name of Satyros.

It is pretty clear {ap. viii. 62) that a ' Herakleitos ' is the source

from which lines 352-363 are taken ; if so, the statement

viii. 54 that this is the beginning of the Kaddpixara comes from

the same writer. Lines 384-385 are quoted much in the form

in which they appear in Athenaeos, though with one copyist's

error ; from the same work of Empedokles we have also lines

855, 415, 417 in passages where Diogenes had just mentioned

Timaeos. The familiar lines 35 and 67-68 are found here—

line 85 in a very confused form. In general these lines from

poetic writers show numerous small errors, which may be due

to the state of our manuscripts. Both the fragments from

Herakleitos and those in poetic form are of great value,

though we are in the dark as to their immediate source.

§ 13. (The works ofneo-Platonic writers frequently mention

the earlier philosophers, but yield few fragments of value.

Plotinos refers to ten fragments of Herakleitos?) Four of

these (80, 82, 83, 85) have the form of quotations, and in

/two instances the name of Herakleitos is mentioned j) they

are, however, very short, and give no clue to their source.

Sometimes Plotinos plays on words that were evidently known

as Herakleitean, e.g. Fr. (47 ?), 54, 69, 80 ; or again an

Herakleitean idea is stated in his own words, Fr. 32, 88, 99,

130. The manner in which these quotations and allusions

are made shows that the phrases were very familiar, either in

earlier writers or possibly in some collection of sayings.

Line 81 b of Parmenides is quoted with no name ; line 40 b

is quoted with the author's name, and is followed by an

account of the context which shows that it was drawn from a

passage of some length. From Empedokles we find only two

phrases, taken from lines 881 and 882, that are worked into

the text of Plotinos.

^Porphyry quotes from Herakleitos only familiar phrases,

and these in the briefest form )(74 ap. de antr. nym. xi. and
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72 ap. de antr. nym. x.). (_The phrases were so familiar that

it was only necessary to suggest the ideaYe.g. 56 ap. de antr.

nym. xxix.) without mentioning the name of the philosopher.

Parmenides is not so well known ; Greeks and Egyptians, we

read, say that he mentioned the two gates in his Physika (de

antr. rayw.xxiii.). Only the kaOdp/jara of Empedokles is quoted,

but here Porphyry knows the subjects treated in the work (de

abst. II. xxi.), and sometimes the full context of the passage

he quotes (e.g. de antr. nym. viii.). In the case of lines

415-420 we are not sure that Porphyry was right in applying

the verses to Parmenides ; still, the quotations would seem

to be taken directly from the KaOdpfiara and copied with fair

accuracy.

Iamblichos draws a few quotations from his predecessors

in the neo-Platonic school (Empedokles, lines 415-420 from

Porphyry ; and Herakleitos, Fr. 69, 82, 83 from Plotinos, if

Stobaeos is correct in attributing this group of fragments to

Iamblichos). Most of the allusions to fragments of Hera

kleitos, however, cannot be traced to this source. The com

bination of Herakleitos 29 and 95, which Hippolytos had

attributed to Pythagoras, Iamblichos also attributes to the

same thinker ; his language, however, differs in detail from

that used by Hippolytos. Two words of Herakleitos 114

(which had been cited by the Stoics and by Diogenes) are

given, with the additional statement that Herakleitos gave

laws to the Ephesians. Bywater's number 128 is an allusion

probably including a single word from Herakleitos, as does

129 also. Two words each from Fr. 11 and 12 (both found

in Plutarch) are worked into the text of Iamblichos—in the

former instance with the name of Herakleitos. Finally 105,

which also appears in Plutarch, is given here in more accurate

form. These references to Herakleitos, like those of the

earlier neo-Platonists, are all made to fragments assumed to

be familiar because they had been quoted often by earlier

writers.

The writings of his predecessors in this same school are

frequently mentioned by Proklos'j but his quotations from pre-

Sokratic thinkers seem not to be derived from them. In the

commentary on Parmenides several scattered lines are quoted
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from the works of the original Parmenides. The quotations

are very brief ; they include in all only parts of six or seven

lines, and sometimes these are cited more than once. It is

therefore quite unlikely that Proklos drew them directly

from the poem of Parmenides. £ln his commentary on the

Timaeos Proklos uses the form of quotation from Herakleitos

six times'Valluding to Fr. 16, 82, 44, 68, 79, 80), but only 32

and 44 can be called quotations, while even these are very

brief. On p. 106 e we find part of what Diogenes gives in

connection with Fragment 80, but no part of 80 itself ; 79 was

cited by the early Christian writers, and Proklos interpreted

it in the same manner that they had done ; 68 also had been

paraphrased in the source from which Proklos drew it. So

far as Herakleitos is concerned, we see how far from their

origin the tradition of the fragments had gone, but we get no

new light on their- original form.

A few lines of Parmenides we know only from Proklos.

Verses 29-30 had been given by Diogenes and Clement, but

some of the verses 33-40 are new. In these instances, as is

usually the case with the quotations in Proklos, the text of

the quotations is in a condition almost hopeless. Indeed, at

p. 160 d a line and a half of Parmenides are filled out with

half a line from Empedokles under the name of the former

writer. From Empedokles only single lines (once two lines

together) are given, and they aid but little in the reconstruc

tion of the text. Proklos, like Plutarch, is very careful to

cite the name of his authorities ; but the text of the quota

tions is so carelessly reproduced that they are of little value.

§ 14. The commentators on Aristotle early began to illus

trate his statements about earlier thinkers by passages copied

from their works. Alexander of Aphrodisias and Joh.

Philoponos seldom add fragments not contained in the works

of Aristotle himself ; buiLSimplicius copies long extracts, so

that, except for Herakleitos, his commentaries are the most

important source for our knowledge of the writings of the

pre-Sokratic philosophers. There can be no doubt that most

of these quotations—at least in his commentary on the

Physics of Aristotle—were drawn from the original works.

The most careful scrutiny of the passages from Zeno, Melissos,
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and Anaxagoras fails to reveal any reason for questioning

their character as genuine quotations, except in the case of

some of the fragments of Melissos. Pabst (and independently

Burnet) has shown that the so-called Fragments 1-5 of

Melissos, though given in the form of quotations, are

in reality an epitome covering more briefly the same

ground that is covered by the following fragments, and

adding almost nothing to our knowledge of Melissos. It

is wholly unlikely that Simplicius made this epitome him

self, for that would be at variance with his ordinary method

of work, and with his custom later in dealing with Melissos.

So we are driven to assume either that he drew them from

some epitome of Melissos to which he had access, or, what

seems to me more probable, that he copied them from an

earlier commentator, whose habit it was to condense his

quotations rather than to copy them at full length. If now

we examine the quotations in Simplicius' commentary on the

da caelo (Melissos Fr. 17 and numerous lines from Parmenides

and Empedokles), it is noticeable that a considerable number

of them occur also in the scholia to Aristotle. It is possible

that as they appear in our scholia they all come from

Simplicius. One long quotation (Melissos Fr. 17) is, however,

taken by Eusebios from Aristokles, a much earlier commen

tator on Aristotle. This fact of course confirms the belief

that earlier commentators on Aristotle accessible to Simplicius

already contained quotations from the philosophers in question ;l

and the presence in our scholia of so many fragments quoted

by Simplicius on the de caelo would at least suggest an inves

tigation of the question whether our scholia drew them from

an earlier source than Simplicius—in other words, whether

Simplicius did not in all probability take them from the

commentaries of his predecessors. So when we find Par

menides line 78 ap. Simplicius, Physica 29, 18 in the form

that Plato had quoted it,2 when we find line 60 ap. 120, 23

quoted from an indirect source (cf. p. 145, 4, where it is

quoted in context), we may conclude that Simplicius took

1 Diels, Doxographi Oraeci, p. 112, shows that Simplicius used the

work of Alexander of Aphrodisias.

* Cf. the correct form Simp. Phys. 159, 15 ; it is not unlikely that

lines 52, 53 ap. 135, 21, and 132 ap. 39, 18 were also taken from Plato.

~~\
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those quotations from Parmenides at second hand, and not

improbably from earlier commentators on Aristotle. cThe

quotations from Herakleitos are all of them in a late form,

and show that Simplicius was not familiar with any work

under the name of Herakleitos./ Nor did Simplicius know

Xenophanes at first hand. The two quotations from his poem

occur in the discussion of a passage from Theophrastos, and

are probably taken from him. The quotations show, how

ever, that Simplicius knew at first hand the works of Zeno,

Melissos, Anaxagoras, Parmenides, and Empedokles, and it

remains to examine the numerous quotations from the last

two thinkers in order to form some idea as to the probable

accuracy of Simplicius' method of quotation.

Stein in his attempt to restore the text of Parmenides

finds numerous misarrangements of the lines and breaks where

one or more lines have dropped out. Certainly there is

evidence that Simplicius omitted four or more lines between

89 and 94, nor does he indicate the break in any way. Several

times a phrase of his own is inserted in the middle of a line

(e.g. Phys. 39, 28 ; 143, 22), and once a line is filled out

metrically, according to our manuscripts, by a phrase which is

generally regarded as a comment from Simplicius (Phys.

145, 16). The text itself of these fragments is often very

dubious in our manuscripts (e.g. lines 96, 98, 100), but

Simplicius may not be responsible for this. In our manu

scripts also we read sometimes uwrds, sometimes auros, and

when either w or i<Lv (6Va or iovta) is metrically possible, the

shorter is usual ; here again we cannot with any confidence

hold that Simplicius is responsible.

The quotations from Empedokles shed more light on the

method of Simplicius. Not infrequently lines are omitted in

sequence, as two lines between 68 and 70 (Phys. 158, 1 f.),

and again in the same quotation one line between 90 and 92,

and two lines between 93 and 94. According to Bergk the

line between 174 and 176 should be omitted (it is identical

with 184) ; and Schneidewin inserts here line 175 (of Stein)

1 Four out of the six quotations from Herakleitos are given either in

Plato or Aristotle, or both ; Frag. 20 comes directly or indirectly from a

Stoic source.
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from Stobaeos ; the passage occurs twice in the same form in

Simplicius, however (and once in the scholia to Aristotle), so

that this error probably existed in the text from which Simpli

cius copied. On p. 33, 19 of the Physica two passages from

different parts of the poem of Empedokles are joined without

break, and the end of line 95 (Stein 115) is modified to

make the connection between the two passages. In two

instances I believe that Simplicius (or some copyist) has

repeated in a quotation some lines from the last previous

quotation. On p. 159 of the Physica the end of the first

quotation is repeated as the end of the second, except that a

summary phrase is substituted for the last half-line ; again

on p. 160 (lines 6-8) we find three lines which had occurred

in the last previous quotation, and which are inserted here

with the change of a connecting word. Sometimes we can

point out an error that probably existed in the text from which

Simplicius copied, as in the case of line 175 mentioned above.

Thus iSeiro in line 99, Krjpv£ in 93, /Je/JAaonjice at 105, and

probably rjepos in 78 appear in repetitions of the same

quotation at different points, and so may be assigned to the

source of Simplicius. In other instances we may say that

Simplicius copied carelessly, as in the case of line 89, which

is corrected in the prose paraphrase, and possibly 138, where

the curious text in the Physica may be corrected from the de

caelo. The state of our manuscripts of Simplicius, however, is

probably responsible for most of the numerous errors in the

forms of words.

From this survey of the sources I have omitted the names

of many writers who furnish some little addition to our know

ledge of the fragments, for their method of quotation is

relatively unimportant, nor have I thought it necessary to

consider later writers who throw light only on the later

history of the fragments. Accordingly I have not spoken of

Eusebios, who repeats quotations .from Plutarch and from

Clement, or of Theodoret, who drew from Clement, or of

Julian, who drew from Plutarch. Again, I have not spoken

of Stobaeos, or Eustathios, or the scholia generally, as

sources, for we are not at present able to determine the

line of tradition for these fragments. I have, however,



APPENDIX 285

examined the more important sources of fragments, in order

that the student may be able to estimate the relative value

of the sources, both as to text and as to directness of trans

mission, in his own study of them.

II.

§ 15.(Turning now to the doxographic tradition,)we may

state the problem as follows :-^In the Placita philosophorum

attributed to Plutarch, in the Eclogae physicaeoi Stobaeos, in

fragments from Arius Didymos, in Hippolytos, and in other

writers, we find copious statements as to the opinions of the

early philosophers. These opinions shed light on many points

not mentioned in the fragments of their writings now remain

ing, and so they have great importance for the student of their

systems. At the same time they are often confused and unre

liable. The problem is to determine the relation of these

writers to each other, as well as to the source of the whole

series, in order that we may estimate their relative value.

This work has been most successfully accomplished in the

Prolegomena to Diels' Doxographi Graeci, a work that is

absolutely indispensable to the student of this subject/ There

is no occasion to reopen here a question that Diel3 has so suc

cessfully solved, but I propose to state briefly a few of the

conclusions which the reader will find substantiated in the work

of Diels.

The most obvious fact to one who takes up the study of

the doxographic writers is that the Placita attributed to Plu

tarch, and the Eclogae physicae, which was originally a part of

the Florilegium of Stobaeos, are intimately related ; and when

the two are printed side by side, as the reader finds them in

the text of Diels, the likeness of the two is most striking. At

the same time the two books are not identical, and each gives

much material that the other omits. Stobaeos cannot have

copied from the work attributed to Plutarch, for even in pas

sages that occur in the Placita Stobaeos not infrequently

gives the fuller form ; nor can the writer of the Placita have

copied from Stobaeos, for his work can be traced back nearly

three centuries before the time of Stobaeos. It was used by
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Athenagoras in his defence of the Christians 177 a.d. (Dox.

p. 4) ; it was mentioned by Theodoret (Dox. p. 47) ; and im

portant corrections of the text are made by Diels on the autho

rity of Eusebios, Cyril, and the pseudo-Galen, all of whom had

used it. Theodoret (Therap. IV. 31, Dox. 47) mentions the

epitome by Plutarch, but only after he has mentioned the

Placita of Aetios, 'Aetiov tejv irepl apecrKovriov owayetryrjv, and

it is this work of Aetios which Diels vindicates as the source

both of Plutarch and of Stobaeos, while Theodoret also quotes

from it occasionally. A careful study of these three writers

and their methods enables Diels to reconstruct a large part of

the work of Aetios ; and it is the sections of this work bearing

on the earlier philosophers which I have translated (see III.

English Index under 'Aetios '). Of Aetios himself almost

nothing is known ; the work assigned to him must have been

written between the age of Augustus and the age of the

Antonines (Dox. 100). It was in four books, divided into

chapters by topics, and in each chapter the opinions of the

philosophers were given not by schools but by affinity of their

opinions.

§ 16. Fortunately we are in a position to say what was the

beginning of that style of composition of which the work of

Aetios is an example. Aristotle, as we have seen, paid con

siderable attention to the earlier thinkers and often stated

their opinions as the introduction to his own position. A list

of the works of his pupil and successor Tbeophrastos is given

by Diogenes Laertios (v. 46, 48), and in the list there is

mentioned a book in eighteen chapters irept tS>v <pva-iKwv, and

a little later another book in sixteen chapters of <pv<rucu>v

So£w. We have a long fragment de sensibus which Diels has

edited in connection with the later doxographists (Dox. pp.

499 f.), and from this we can learn something of his method.

In this fragment he discusses the opinions of his predecessors

as to sense-perception, grouping them by affinity, and not

chronologically or by schools. The work is done conscien

tiously, and is based on a study of the original writings of the

thinkers he treats (v. supra, pp. 230 f.). Other fragments from

the first book have been pointed out by Brandis and Usener

(Analecta Theophrastea) in Simplicius' Commentary on
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Aristotle's Physics ; while we have also several pages pre

served in Philo de incorrupt, mundi. In the first book, to

judge from the fragments in Simplicius, Theophrastos arranged

the earlier thinkers by schools and accompanied his statements

with brief biographical notices (e.g. pp. 11, 257 supra). Such

a work was of the greatest convenience to later writers, and

especially to the compilers who were so numerous in the age

of the decadence/^ In fact the whole doxographic tradition

may be traced back to this work of Theophrastos.

/in the last centuries of the pre-Christian era there was an

unusual interest in the biographies of famous men.) Apocry

phal anecdotes were gathered from popular gossip, deduced

from the works of these writers, or made up with no foun

dation at all. In the second century several writers of the

peripatetic school wrote the lives of the philosophers after this

fashion. We hear of /3tot by Hermippos and by Satyros, and

of the Sia8ox<u iw <f>iXo(Toj>tav of Satyros ; and we are told that

Herakleides of Lembos worked over what his immediate pre

decessors had collected. Phanias of Eresos is one of the

' authorities ' of this school. Much of this material has come

down to us in the work of Diogenes Laertios.

COn the book of Theophrastos, and on the ' Lives ' or the

' Successions of the philosophers,' as they were often called,

the later doxographic writers based their work. Even in

Diogenes Laertios there is material from both sources, and we

can define some fragments almost in Theophrastos' own words.)

In the Philosophumena of Hippolytos the two sources are

pretty clearly distinguished : chapters 1-4 and 10 (on Thales,

Pythagoras, Empedokles, Herakleitos and Parmenides, see III.

English Index under ' Hippolytos ') are made up of personal

anecdotes such as writers of the lives were eager to collect and

to repeat; chapters 6-8 and 11 (on Anaximandros, Anaxi-

menes, Anaxagoras, and Xenophanes) come indirectly from

the work of Theophrastos. The Stromateis attributed by

Eusebios to Plutarch (see III. English Index under ' Plutarch,'

and Box. pp. 579 f.) are like the last-mentioned chapters of

Hippolytos, though the language is often more careless.

A comparison of Aetios with Hippolytos, the Stromateis,

and the doxographic material in Cicero and Censorinus (from

/
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Varro) makes it clear that the Placita of Aetios are not based

directly on the work of Theophrastos. Indeed (Dox. p. 100,

and pp. 178 f.) it is evident from an examination of the work

of Aetios by itself that much of his material is drawn from

Stoic and Epicurean sources. As the main source for what

remains after Stoic and Epicurean passages have been cut

out, Diels postulates an earlier Placita (Vetusta placita, pp.

215 f.). He finds traces of this in the work of Varro as used by

Censorinus, in Cicero's Tusculan Disputations, and in some

later writers. .

§ 17. Resume. (jThe doxographic tradition starts with

the work of Theophrastos on the opinions of his predecessors.

On this work is based immediately the Vetusta placita; on

the Vetusta placita is based the Placita of Aetios, and there

are traces of its use by later writers ; the Placita of Aetios

may be partially reconstructed from Plutarch's Placita and

Stobaeos' Eclogae. Again, using Theophrastos and gathering

anecdotes from every side, writers of the second century B.C.

wrote the lives of the philosophers'^ A line of tradition pro

bably independent of the Placita just considered appears in

the work of Hippolytos, who used now the work of Theo

phrastos, now the lives ; in Diogenes Laertios, where

material from most various sources is indiscriminately mixed ;

and in the Stromateis attributed to Plutarch by Eusebios,

which are related to the better material of Hippolytos. (_Sim-

plicius used Theophrastos directly?) Finally in the fragments

of Philodemos and the related material in Cicero's Lucullus

and De natura deorum we find traces of a use of Theophrastos

either by Philodemos himself, or in a common source of both

Cicero and Philodemos—probably a Stoic epitome of Theo

phrastos made by the Phaedros whom Cicero mentions.
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iroA^aflir), H. 16-17

wokvipeepfis, E. 365

*opurli, H. 127

irpairiSes, E. 222, 342, 417, 418

irp^a-Trjp, H. 21, p. 63

irpo(ryivo/iai, Z. 1 ; M. 12

iru/c>/<jj, p. 102, M. 14 ; E. 217

iti/At;, P. 11 ; E. 305

irvvBdvo/iai, E. 10, 25

irSp, H. 20, 21, 22, 25, 26 ; P. 116,

126; M. 17; E. 78, 197, 210,

263, 267, 317, 322, 334

pt&iwn, E. 33, 55

pdos, E. 300

adp$, E. 207, 402, 435 ; A. 18

aeX-hvri, P. 136, 140; E. 149, (153);

A. 6, 10

<rij/ia, P. 58, 115, 134

ffrifialvui, H. 11

<n;8uAAa, H. 12

<ricv\aZ, X. 18

(T/JLlKpdTTlS, A. 1

<ro(/)i'7,, H. 107 ; X. 19 ; E. 18

crocp<6s, H. 1, 18, 19, 74 ; E. 51, 410

mripim, A. 3, 4

airKdyxvos, E. 57

tmivwjros, E. 2

<rre(pdi>7i, p. 108, 109

(TTopyfi, E. 335

a-Tpoyyi\n, p. 151

oruipeAffai, X. 18

trvyypatpri, H. 17

avyKpivofiai, A. 3

ffuyx.wpta), A. 8

iru/n^ijis, A. 4
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<runn((ryu, A. 17

(rvnirliyvvpi, A. 9, 10

avmpfpai, H. 46, 59

avvifx°^at> E- x73. 175, 248

awlartiiu, P. 93 ; E. 174

trQaipv, P. 103

C(p(upos, E. 134, 138

«x*tt'W, E. 209

tr&na, M. 16 ; E. 249

auppoyiu, H. 106-107

TOX«TU», A. 11

rt&rrw&s, P. 49 ; E. 81

Tf\fvriu, H. 122 ; P. 152

TfXfui-i M. 7 ; E. 37

T&of, M. 9

rippa, E. 178

tim^, E. 16, 88

tiVii, Ad. 2

t^ov, H. 45

Td»oK, P. 101 ; Z. 4

rptnara, E. 299

T<xfi E. 195

8/3pn, H. 103 ; X. 21

6700s, H. 72, 73

liSap, H. 25, 68 ; X. 9, 10, 11 ; M. 17 ;

E. 78, 208, 211, 221, 266, 284,

297, 301, 302, 307, 324, 333 ; A. 9

(pavraffia, p. 62

tpiot, P. 10, 144 ; E. 40, 72, 320

(pap/xaxa, E. 24, 121

ifuAtiirocpus, H. 49

fixirvs, E. 67, 80, 103, (116), 172,

181, 209, 248

<p\6{, E. 152

tpims, E. 371, 384, 412, 428

(ppfr, H. Ill ; X. 3 ; E. 51, 74,

127, 346, 350, 368

ippoviu, H. 5, 90 ; P. 148 ; E. 195,

332, 337

(ppimffis, H. 92 ; E. 231

(ppovris, X. 24 ; E. 339, 351

(piXXov, E. 237, 440

(pvXor, P. 49 ; E. 163

(pi(rts, H. 2, 10, 107 ; P. 133, 137,

148 ; E. 36, 39, 226, 270

(piu>, X. 10 ; P. 66, 138, 151 ; E.

69, 182, 188, 242, 257, 375 ; A. 10

Xefpir, H. 136

X«fp, P. 22 ; E. 296, 306, 345, 441,

443

xMr, E. 166, 187, 198, 199, 203,

215, 235, 378, 403

X&cwos, E. 199

XP'os, P. 65, 96

XpiA", Ad. 2 ; P. 28, 37, 67, 105, 1 16

Xpy<ri*otTi)ni, H. 24

Xfoii), A. 3, 4

i^eCSos, H. 118, (132)

^xiX'h, H. 4, 38, 68, 71, 72, 73, 74,

105, 131, 136 ; X. 18 ; A. 10

(pOTOKCW, E. 219

S>pv, H. 34 ; E. 374

III. ENGLISH INDEX

The references are to pages ; a star * indicates the important reference in a series.

Aohilles argument, the, 116, 118

Aether, 110, 149, 183, 223, 237,

261

Aetioa, 5, 6, 7, 14 ft., 21 f., 83 f.,

" 109 f., 119, 129, 143, 146 f., 223 f.,

253 i.

Aetna, 78

Aidoneus, 161, 223

Air, 17, 19, 179, 223, 237, 248

yAkragas, 203

^ Alnvnnrir

y

Alexandros, 12, 81

Alkmaion, 138

^

All, the, 78, 105, 108 ; one, 57

Anaxagoras, 18, 215, 216, 220,

*235 f.

Anaximandros, *8, 215, 257

Anaximenes, *17, 81

Animals, 13, 171 ; origin of, 189,

191, 228, 261; from moisture,

16 ; souls of, 150

Anthropomorphism, 67, 77

Aphrodite, 167, 181, 185

Apollodoros, 17, 23, 151

Archiloohos, 53
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Archippos, 154

Archytas, 132

Ares, 209

Aristotle, 2, 8, 9, 18, 57 f., 78, 104,

129, 134 f., 145, 215 f., 247

Aristoxenos, 153

Arius Didymus, 151

Arrow argument, 116

Astronomy, 5

Ate, 207

Athletic contests vs. wisdom, 71

Banquet, sacrificial, 75

Beginning of the universe, 124 f.,

129

Being, 91 f., 108, 124 1., 173, 243 ;

not moved, 95 ; not generated,

95 ; not divided, 95, 126

Bias, 51

Blood, seat of thought, 214, 234

Blyson, 23

Body, the tomb of the soul, 133,

214 ; subject to change, 146 ;

infinitely divisible, 146

Breathing, Empedokles on, 195,

227

Cause, active, 22

Change, constant, 35, 165 ; impos

sibility of, 127, 129

Chariot of Parmenides, 87

Chrysippos, 60

Chthonie, 207

Cicero, 7, 16, 21, 108, 151, 233

Circles of the heavens, 99

Clouds, 19, 256

Comets, 84, 255

Community of gods and men, 133

Condensation of matter, 9, 21,

60 f., 125

Counter-earth, 136, 148

Cube, 152 f.

Cycles of the universe, 179, 216

Darkness as first principle, 99

Day and night, 89

Death, 45, 53, 229

Decad, 144, 152

Delphi, oracle at, 27

Demokritos, 18, 33, 248, 250, 254

Destruction of things, 10, 13, 14,

82, 93 f., 119, 124, 165, 222, 245

Diodoros, 153

Diogenes Laertios, 63, 64, 120

Discord, 39

Divisibility of matter, infinite, 115

Dyad, 144, 152

Earth, the, 31, 67 f., 83 ; a heavenly

body, 13; form of, 13, 14, 22,

106 ; is infinite, 78; once covered

by the sea, 82 ; rests on water,

3, 4 ; rests on air, 20 ; is sinking

into the sea, 83

Earthquakes, 7, 18, 22, 261

Eclipses, 7, 15, 63, 84, 148

Ecliptic, 6

Egyptian wisdom, 154

Eleatic school, 64 f. ; unity, 79,

103, 105, 119

Elements, 41, 161, 167, 183, 221,

224; imperishable, 169, 230;

indivisible, 142 ; motion of, 215 ;

separation of, 12

Embryo, 228

Empedokles, 57, 60, *157 f., 247,

249 ; reverenced as a god, 203

Enquiry, ways of, 89

Epikouros, 85

Epiphanius, 108, 119, 129, 154 f.,

234

Equality, geometrical, 133

Erinyes, 33

Esoteric class, 154

Eudemos, 116

Euripides, 257

Eurystratos, 17, 19, 21

Eye, Empedokles on the, 197

False assumptions of Melissos, 129

Pate, 39, 62, 97,- 163

Fire, 19, 99, 155, 191; central

Pythagorean, 136 ; ever-living,

29 ; periodic, 61 ; transforma

tions of, 31

First principle, 2, 5, 67, 218, 230,

234, 260 ; are ten, 138 ; heat and

cold as, 104 ; is eternal, 13 ; is

fire, 58 ; is water, 4, 67

Flame, sphere of, 14

Flesh forbidden, 205, 213

Fossils, 82

Friendship, 222

Galen, 81, 83, 119

Gate of Parmenides, 89

Generation, 10, 13 f„ 20, 82, 93 f.,

119, 124, 129 f., 163, 245

Genesis, 165

y-
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God, 33, 39, 47, 65, 79, 147, 151,

173, 201, 222, 254

Gods, 2, 3, 7, 21, 41, 58, 201, 233;

anthropomorphic, 67, 77 ; are

born, 16, 171 ; Homeric treat

ment of, 67 ; goddess of Par-

menides, 89

Good and bad, 39, 57

Habit, 93

Hades, 35

Hail, 20

Harmony, 35, 37, 39, 137, 153 ; of

the spheres, 135, 151

Heavens, 101, 110, 134, 137;

revolution of, 11, 216

Hekataios, 29, 63

Heliope, 207

Helios, 87

Hephaestos, 183

Hera, 161, 223

Herakleides, 148

Herakleitos, *23 f., 120, 216, 253

Hermeias, 14, 23, 155, 262

Hermodoros, 51

Heroes, 6, 145

Hesiod, 29, 33

Hippasos, 58, 60, 63

Hippolytos, 13, 19, 25, 108, 151,

233, 260 f.

Homer, 35, 53, 57, 103, 223

Homoeomeries, 248 f.

Homogeneous, Being is, 125, 127

Ignorance, 49

Incredulity, 51

Infinite, the, 9, 11, 15, 114, 125,

134, 138, 248 ; double, 139

Infinites, 117, 237

Invocation of Empedokles, 159

Ionic school, 5

Justice, 39, 51, 89

Kalliopeia, 201

Klepsydra compared with breath

ing, 195

Knowledge, 89 ; of the gods, 69 ;

progress of, 69

Kronos, 209

Kypris, 183, 185, 209

Law, 47, 49

Leukippos, 217, 249

Lightning, 14, 16, 20, 31, 63, 84,

226, 256, 261

Lipara, fire at, 78

Loadstone, 3

Love and strife, 167, 171, 179,

215 f., 218, 221, 224, 230

Luxury, 73

Lysis, 132, 154

Many, the, 165

Matter, 6, 15, 145; eternal, 125;

divisibility of, 6

Melissos, 79, 103, 104, 109, 119,

*120 f. ; fallacies of, 129

Men, origin of, 106 ; from animals,

14 ; from fish, 11, 13 ; mind of,

101, 107

Metempsychosis, 71

Meteor, 235

Metrodoros, 82, 259

Milky Way, 101, 110, 148, 255

Mind as first principle, 239 f.,

246 f.

Mnesarchos, 29, 132

Monad, 144 f., 151 f.

Moon, 7, 13, 14 f., 20, 62, 84, 101,

110, 148, 175, 177, 226, 246, 255,

261 ; phases of, 7 ; revolution

of, 12

Motion, 119, 126 f., 146, 248, 249 ;

eternal, 14, 21, 62; universal,

57, 58, 243

Multiplicity, 114, 128, 217

Muse, invocation of, 159, 201

Mysteries, 53

Necessity, 6, 95, 119, 131, 187, 203

Nestis, 161, 183, 223

Nikolaos, 80

Nile, 256, 260 ; rise of, 7

Noise, Zeno on, 116

Not-being, 11, 103, 108, 124, 243,

254

Number, 134 f., 152

Oenopides, 147 f., 246

Olympia, 71

Olympos, 101, 175

Ombros, 183

One, the, 114, 119, 131, 139, 145

One, all are, 57

Opinion of men, 89, 97, 145; vs.

truth, 187

Opposites, 35, 37, 58, 138, 247;

separation of, 12
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Order, 29

Origination, 163

Orpheus, 133

Parmenides, 23, 62 f., 78, *86 f.,

112, 120, 129, 257 ; fallacies of,

104 ; theory of sensation, 107 f.,

110; theory of thought, 107;

Plato on, 103

Passion, 49

Perception by pores, 230 ; by likes,

199

Perikles, 235, 247

Philip the Opuntian, 148

Philodemos, 7

Philolaos, 132, 148

Pisas, the, 71

Place, 146; existence of, 115;

Zeno on, 117

Plants, 7, 220, 229, 251

Plato, 2, 57, 78, 103 f., 112, 133,

141, 146, 148 f., 214, 245 f., 262

Plutarch, 5, 11, 14, 21, 82, 108, 119

Polykrates, 132

Poseidon, 209

Praxiades, 13

Progress, 56

Protagoras, 116

Purifications, Empedokles on, 203

Pythagoras, 23, 29, 56, 132 f.;

science of, 151

Pythagoreans, 86, 132 f.

Eainbow, 21, 69, 149, 256

Rarefaction, 9, 21, 60 f., 125

Reason, 47, 62 ; authority of, 83 ;

' destined,' 61 ; in the universe, 6

Sabinos, 81

Sacrifice, 53, 155, 209

Samian fleet, 120

Science, 58, 145 ; of numbers, 143

Sea, the, 12, 37, 69, 179, 218, 226,

259

Sensation, 85 ; validity of, 128 f.,

131, 159, 226, 256

Sense-perception, 27, 60, 108, 150,

161 ; theory of, 214, 217, 258 f.

Senses, Empedokles on, 227, 231

Separation, 217, 237, 239, 245

Sibyl, 27

Simplicius, 114 f., 124 f.

Sky, 22

Sleep, 25, 59, 229, 257

Solstice, 6, 147 f., 225, 255, 261

Soul, 2, 3, 7, 21, 41, 43, 57, 59, 63,

110, 149, 153, 218, 225, 250, 256 ;

transmigration of, 71, 155, 203 f.,

213

Space, 117

Speusippos, 141

Stars, 6, 7, 13 f., 20, 22, 62, 84, 110,

225, 255, 260 ; revolution of, 22

Stoics, the, 63, 145 f., 226, 254

Stones, 19

Strife, 35, 37, 39, 60, 167, 171, 175,

179, 215, 218

Sun, 6, 7, 13 f., 22, 33, 61 f., 84,

101, 110, 148, 171, 175, 225, 255,

260 ; revolution of, 12 ; setting

of, 18, 20

Temperance, 49

Tetrad, 144, 152

Tetraktys, 152

Thales, *1 f., 33, 81, 145, 147, 253

Theology of Xenophanes, 65 f., 77

Theophrastos, 4, 11, 19, 59, 79,81,

106, 155, 230 f., 257 f.

Things eternal, 129

Thought equals being, 91, 97

Thunder, 63

Thunderbolt, 31, 256

Timaios, 56

Time and space, 117

Tomb, the body a, 133, 214

Tortoise, 116

Treatise, first philosophical, 8

Truth, 69, 89 f. ; vs. opinion, 106

Tyche, 183

Understanding, common to all, 47 ;

lacking, 25, 51

Unity, 78, 129 ; of being, 103 ; is

God, 79

Universe, the, 60, 62, 146 f., 153,

224, 255, 262 ; structure of, 109

Void, 6, 119, 125, 127, 134, 146 1,

216, 248, 251

Wantonness, 49

War, 35, 39

Water, 2, 67

Weather, control of, 161

Winds, 13, 19, 20, 63, 261

Wisdom, 29, 47

Worlds, 15 j infinite in number,

14,22

y
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Worship, 209 ; popular, 55 Zaratas, 153

Zeno, 59, *112 f., 120 ; arguments

Xenophanes, 23, 29, *64 f., 105; of, 114 f. ; on motion, 119

sayings of, 77 ; skepticism of, Zeus, 29, 33, 60, 71, 136, 161, 209,

82 f. ; theology of, 05 f., 77 223

Zodiac, 147 f.

Zalmoxis, 154 Zones, 6, 110, 147, 149
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