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BOOKS
ON SPIRITUALISM

J é s u s  t h e  C h r is t
by The Rev. G. Vale 
Owen. 4/6

|

T h e  B lu e  Island
Communicated by W. 
T. Stead. 3/6

T h e K in g d o m o f G o d
and the Power and the Glory

by The Rev. G. Vale 
Owen. 4/6

H e a lin g  T h ro u gh  
S p ir it  A g e n c y

Written and compiled by 
R. H. Saunders. 3/6

T h e  W itn e s s
by Jessie Platts 5/-

B e a r  W itn e ss 4/6
by A. King’s Counsel.

T h e  P r ie s th o o d  o f  
th e  L a it y

by The Rev. G. Vale 
Owen. 1/6

T h e  U n k n o w n  
S o ld ie r

by Coningsby Dawson.
2/6

M o r e  L e tte r s  
fr o m  H e a v e n  4/6

by Winifred Graham.

M y  L e tte r s  from  
H e a v e n  4/6

by Winifred Graham.

K a t h le e n
by The Rev. John 
Lamond, D.D. 6/-

B o d y , S o û l &  Spirit
by The Rev. G. Vale 
Owen. 1/6

O n  T o u r  in  U .S .A .
by The Rev. G. Vale 
Owen 4 /6

P a u l a n d  A lb e r t
by The Rev. G. Vale 
Owen 4/6

Al ail Libraries and Booksellers.
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H" || A YOUR only son had been shot for cowardice 
1 while at the Front, and whose name was on the

Church memorial tablet as a hero who died for 
his country : what would YOU hâve done in order to keep 
the truth from your neighbours ? Whether you can find an 
answer to this problem or not, you should read how 
Naomi Swold, a mother of such a son, endeavoured to keep 
it a secret in ''T H E  L I L A C  B U SH /' published by 
Messrs. Skeffington and Son, Limited. 7/6 net.

Obtainable at ail Libraries and Booksellers.

K n o w  T h y s e l f !
a

This was the preccpt inscribed over the portico of 
theTemple of the Mysteries of Delphi. Our booklet—

TO THOSE WHO SEEK ”
will guide ail students of the Mysteries and those 
who seek the richer, fuller, constructive life to the 
Gâte of Truth through the genuine Rosicrucian 
Teachings. They lead the student to knowledge of 

the REAL SELF, Health, Happiness and true Wisdom through scientifically 
developed SPIRITUAL INSIGHT and an understanding of Cosmic and 
Natural Law. B o o k l e t  FREE o n  R e q u e s t .

SOCIETY OE ROSICRUCIAN S  INC 
42* CITY HAIT. STATION . NEW YORK CITY, U .S.A,

THE BLAVATSKy ASSOCIATION
The follorcing Books may be obtained P O S T  F  B E E  on application lo lhe H on, 

Secrelary, 26, Bedford Gardens, Campden M il, London, H7.8.
• These books can be obtainedfrom the “  I I .P .B P  Library, Victoria, B .C .
•THE VOICE OF THE SILENCE, by H. P. Blavatsky. £ s. d.

Reprinted from  the Original Edition, with Notes and Commenta by 
A. L. Cleather and B. Crurap. With an Autograph Inscription by the 
Tashi Lama, also a Postscript and Errata. Published under the 
auspices of the Chinese Buddhiat Research Society, Peking. Paper ~
coyer 2/6. Cloth . .  . .  «5 0

THE MAHATMA LETTERS TO A . P. SINNETT . .  1 1 0
THE LETTERS OF H. P. BLAVATSKY TO A. P.

S I N N E T T ..........................................................1 1 0
•H. P. BLAVATSKY, HER LIFE AND WORK FOR

HUMANITY. By A. L. Cleather ..............................  3 4
H. P. BLAVATSKY, AS I KNEW HER. By A. L. Cleather 3 4

•H. P. BLAVATSKY, A GREAT BETRAYAL. By A. L.
Cleather .. . .  .. .. . .  1 8

•BUDDHISM, THE SCIENCEOFLIFE. ByA.L.Cleather
and Basil Crump ..  . .  .. . .  . .  .. 5 0

WAS SHE A CHARLATAN ? A Critical Analysis of the 
1885 Report of the Society for Psychical Research on 
the Phenomena connected with Mme. H. P.
Blavatskv, by William Kingsland. Post Free .. 1 8

THE REAL H. P. BLAVATSKY : A Study in Theosophy 
andaM em oir of aGreatSoul, by William Kingsland. 
C lothD em y8vo,pp.336andthreeportraits. Postfree 16 0

G U AR AN TEE D  T E X T U A L L Y  ACC'JRA TE EDITIONS 
o( Mme. Blavatsky* Works can  also be procured  to order.

X
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RIDER & Co.’s SPRIN
NAVAYANA. 7he Religion o f  a Ralional Man. By J. E. Ellam.
A u th o r of “  T h e R eligion o f T ib e t,”  E d ito r of “  The Message of Buddhism."

Captain  E llam , a  B uddhist of m any years’ standing and wide expérience, 
form erly editor of an E nglish B uddhist m agazine, here points out how admirably 
the philosophical basis of Buddhism  lends itself to adaptation to the requirements 
of m odem  thought. A  strik in g  m onograph w hich brings home a conviction of 
the soundness of the foundations o f the only religion in the world which has 
n ever provoked wars. F'scap  8vo., 224pp. Tastefully produced. 3/6

ABDUL BÀHA IN EGYPT, by Mirza Ahmad Sohrab.
A uthor of “  T he N ew  H u m an ity,"  and "  Heart Fantasies.”

A bdul B aha left his m ark on the religious world, and his influence is by no 
m eans w aning since the decease of the prophet of the Bahai Movement. Cast in 
the form of a diary, not o nly  historical events, but an outline of the Bahai teaching, 
is m ade available, w ith  an appeal more especially, perhaps, to that section of the 
public w hich is interested in  the grow th and development of modem religious 
cuits.

Read th is book and you w ill be a  better Christian, a more tolérant Mohamme- 
dan, a nobler Jew, a  m ore charitable Buddhist, a  sincerer follower of Confucius 
o r a more intelligent Zoroastrian. A bdul B aha has a message for you. He will 
build or rebuild your life. Crown 8vo. pp. xxx iii  +  390. With frontispiece. 6/-

THE MAHATMA LETTERS to A. P. Sinnett fron t the Mahat-
mas M. & K. H. T ra n scrib ed , C o m p ile d , and. with an Introduction by 

A. T. Barker. 3rd Edition, 6th impression.
T his book w as originally published in 1923, and now, owing to the 

constant and ever-increasing demand, it  has been deemed advisable to bring 
out another édition. There can be no doubt as to the lasting value of this work.

"  T h a t the w ork has had a very  wide sale w ill surprise no one, for its value to 
a il th in kin g m en is incom parable w ith  any other in the English tongue, being, as it 
is, unique.” — Buddhism in England. Demy&vo. 576pp. With copions index. 21/-

REIN C ARN ATI ÔN, by Gustave Geley.
Translated by Ethel Archer.

T his work, b y  one o f the forem ost Continental scientists and psychical re- 
searchers of to-day, is a compendious treatise upon the subject indicated by its 
title . I t  is in nature m etaphysical, not spiritualistic, and should find a welcome 
on the part of philosophically-m inded readers generally. Crown 8vo. 64 pp. 1/.

MY LARGËR LIFE, by Violet Burton.
A uthor of "  A n  A rtis t  in the G reat B eyon d.”

V iolet Burton is an inspirational speaker well known on the Spiritualistic 
platform . A  born sensitive, she inherited her psychic gifts from her clairvoyant 
mother.

A m ong the m any interesting autobiographical details revealed in this record 
o f psychic a c tiv ity  extending over a period of m any years, is that in connection 
w ith  the death of a beloved sister, whose passing over proved to be the tuming- 
poin t o f the author’s life.

T he keynote of lo fty  idealism  w hich throughout characterises this charming 
w ork is struck by  the concluding lines of the author’s Foreword : "  True spiritual- 
ism is the larger m inistry to the freedom of the Christ w ith in .”

Crown 8110. 192 pp. 5/.

COMMUNICATION WITH THËDEAD, by jTg . Carew-Gibson
T h at the question of id en tity  in psychic com m unication is a very real problem 

none but the most credulous would deny. The author of this volume, having 
had occasion to doubt the authenticity of some of the messages received from his 
"  guides,” decided to analyse the com m unications and "  test the spirits ”  rigor- 
ously. The conclusions at which he arrives as the resuit of his critical inquiry 
are such as to ju stify  in full that insistence on thorough sifting and examination 
of "  messages ”  which is always being urged by the scientific and cautious 
researcher. Crown 8vo. 224 pp. 5/-
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INNOUNCEMENTS
 ̂ CAN I BE A MYSTIG ? (Letters to a Stranger in Answer to His

Question), by Aelfrida Tillyard.
Author of "  The M aking of a M ystic,”  "  A  L ittle  Road Book for M ystics,”  etc.

Spiritual in tone, rather than religious in the narrow sense, the révélation 
of the m ystical life to be found w ithin these pages should prove of service as 
well to the general reader w ith a taste for autobiographical detail as to the 
student of psychology or m ysticism . To the latter more especially, perhaps, this 
story of a  questing heart, illuminated w ith that keen psychological insight which 
characterises the work of Aelfrida Tillyard, offers inexhaustible m aterial for 
either study or inspiration. Crown 8vo. 192 pp. 5/-
POËTRY and the SCIENTIFIC SPIRIT, by R.DimsdâlêStocker
Author of “  How to be Oneself,”  “  Clues to  Character,”  “  Soûl Culture,”  etc.

From the point of view  of the author, the scientific spirit is a manifestation 
of the will to Truth, as the poetic spirit is a manifestation of the will to Beautv., 
The tone of his w ork is literary, w ith a  vein of m ysticism . The poet and seer, 
the author contends, endeavour to portray to m ankind the Beauty aspect of 
R eality, in the same w ay that the scientist consciously or unconsciously en- 
deavours to portray the Truth aspect of that same Reality.

Crown 8vo. 128 pp. 2/6
THE COSMIC CHRIST, by Violet Tweedale.

Author of “  Mellow Sheaves.”
A  work dealing throughout w ith  the Cosmic Christ, in which the Christ Spirit 

is shown to be universal, and not concerned merely w ith our tin y  planet. The 
working of the Cosmic Christ in the spiritual évolution of man traced through 
the âges from the dawn of tim e.

The author draws a  distinction between Christ and Jésus, the importance of 
whose mission, however, is not under-estimated. Her attitude is strictly non- 
partisan, unsectarian, and non-theological, and her object is to show that a 
broadening of the basis of true religion is quite adéquate to meet the so-called 
danger of science undermining religion. Demy 8vo. 288 pp. approx. 10/6
' THE FLAME OF GOD, by Elizabeth Shârpe

A  m ystical autobiography w ritten from that broader point of view  which 
would not confine religion m erely to the creeds of the W est. The author reveals 
the intim ate depths of her soûl in its search for Reality, and writes v ita lly  and 

, w ith concentration,__________________________ Crown 8vo. 128 pp. 4/6
YOUR LATENT POWERS, by Margaret V. Underhill

A  spirit of freshness and optim ism  breathes through these pages, from which 
m ay be gleaned many a practical hint and inspiration to renewed endeavour. 
The main theme, the development of the powers of the Creative Mind, runs like 
a  thread through the essays. Those who hâve read her former work, “  Your 
Infinité Possibilities,”  will not be disappointed in Miss Underhill’s latest volume 
of psychic script, claimed to hâve been written under the inspiration of the late 
Professor W illiam  James. Crown 8vo. 192 pp. 5/-
THE NEW ASTRONOMY and COSMIC PHYSIOLOGY (An

Introduction to the Subject), by G. E. Sutcliffe
In a most striking manner the trend of modem scientific research is shown 

to fit in w ith that Ancient Wisdom which Madame Blavatsky claimed to unveil. 
The agreement and divergences of modem hypothèses, especially in connection 
w ith the application of the Theory of R elativity, are discussed in the light of in
formation gained through the normal clairvoyance, under strict test conditions, 
o f a highly-trained sensitive. Avenues of investigation are indicated which 
should ultim ately make possible the scientific démonstration of the truths of
Cosmic Physiology._____________________ Crown 81>o. Cloth. 128 pp. 4 /6
ASTROLOGY : An Effort at Simplification, by William Wilson

This is not a mere collection of dry astrological rules and tables, but a text- 
book lightened by a vein of philosophical and m ystical reflection running through 
it. Nothing in the w ay of previous knowledge is taken for granted, and a firm 
foundation in the basic principles of this ancient science is provided in a pleasant 

.and practical manner. Crown 8vo. 192 pp. 5/-
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PAUL IN ATHENS
( S C R I P T S  O  F  C L E O  P  H  A S )

GE R A L DI NE  CUMMINS
I n  t h i s  r e m a r k a b le  v o l u m e  t h e  s t o r y  o f  P a u l ’ s e x p é rie n ce s  

in  A t h e n s ,  C o r in t h  a n d  t h e  A r a b ia n  D e s e r t ,  a n d  th e  t a ie  o f  

B a r n a b a s ’ s  m a r t y r d o m  in  C y p r u s  a r e  g iv e n  in  a m a z in g  d e ta il.  

T h e  g e n e r a l  r e a d e r  w i l l  f in d  h im s e lf  i n s t a n t l y  fa s c in a te d  b y  
t h e  n a t u r a l  s i m p l i c i t y  w i t h  w h ic h  t h e  n a r r a t iv e  is  re la te d ,  

i l lu m i n a t i n g  a s  i t  d o e s  P a u l 's  c o m p le x i t i e s  o f  m in d  a n d  th e  

a l m o s t  in s u r m o u n t a b le  d if h c u lt ie s  w h ic h  w e r e  o v e r c o m e  b y  
h im .

A i l  w h o  a r e  i n t e r e s t e d  in  C h r i s t i a n  o r ig in s  c a n n o t  fa il  to  
w e lc o m e  t h e  p u b l i c a t i o n  o f  t h i s  w o r k . T h e  A c t s  o f  t h e  A p o s tle s  

is  e n r ic h e d  b y  s u c h  d e t a i l s  a s  t h e  d is c u s s io n  b e tw e e n  P a u l an d  

t h e  S t o i c s  a n d  E p ic u r e a n s ,  t h e  c o n v e r s io n  o f D a m a n s  a n d  o f  

D i o n y s i u s  t h e  A r e o p a g i t e ,  a i l  b e in g  d e s c r ib e d  w i t h  th e  u tm o s t  

naïveté a n d  c h a r m . A n  i m p r e s s iv e  p ic t u r e  o f  th e  p a g a n  w o rld  

i s  a ls o  g iv e n .
A s  D r .  L a m o n d  s a y s  : “  P a u l,  t h e  A p o s t l e  o f  th e  W e s t ,  

s t a n d s  f o r t h  w i t h  a  d i s t i n c t i o n  a i l  h is  o w n . H e  is  r e v e a le d  
t o  u s  a s  t h e  s a i n t ,  t h e  h e ro , t h e  c o n t r o v e r s ia l is t ,  a n d , a b o v e  

a il ,  a s  t h e  f a i t h f u l  a m b a s s a d o r  o f  h is  L o r d  a n d  M a s t e r  Jé su s  
C h r i s t . ”

D em y  8vo. 224 p p . 7 / 0  nei-

MAN’S HIGHEST 
PURPOSE

( T H E  L O S T  W O R D  R E G A I N E D )

by KAREL WEINFURTER (Prague)
TranslatéeI by Prof. Arnold Caplelon and Charles Unger

I n  t h is  c o m p e n d io u s  v o lu m e  t h e  a u t h o r  e n d e a v o u r s  t o  p ré
s e n t  a  p r a c t ic a l  g u id e  t o  t h e  E s o t e r i c  t e a c h in g  o f th e  R o s i-  
c r u c ia n s .  S o  m a n y  m is c o n c e p t io n s  e x i s t  w i f h  r e g a r d  t o  th e  
in n e r  d o c t r in e , e s p c c i a l l y  a s  p r o m u lg a t e d  b y  th e  m a n y  s e m i-  
s e c r e t  f r a t e r n it ie s ,  t h a t  i t i s  b e l ie v e d  t h a t  t h e  i n t u i t i v e  s tu d e n t  
w ill  fin d  in  t h i s  e x p o s it io n  b y  o n e  w h o  h a s  h im s e lf  p e n e tr a te d  

d e e p l y  in t o  t h e  R o s ic r u c ia n  A r c a n a  r e lia b le  in fo r m a tio n  a n d  
v a l u a b l e  a s s is t a n c e  in  h is  r e s e a r c h  fo r  t h a t  In n e r  K in g d o m  
w h e r e  a lo n e  t h e  t r u e  L o d g e  e x i s t s .

D em y  8vo. 256 pp. Illustrated. t O / O  nci-

R I D E R  fc» O O .
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A il F r e e m a s o n s  sh o u ld  ta k e

ÎTbe Spéculative /Blason
C O N T E N T S F O R  O C T O B E R  1929 AND J A N U A R Y , 1930

The Works of the Brethren and Officers III 
The Tongue of Good Report 
Freemasonry and the Roman Catholic 

Church

The Kindliness of the Most High 
Villa of the Mysteries at Pompeii. 
Atmosphères 
Druid Stones

The new MASONIC ENCYCLOPÆDIA is free to aubscribers.
Annual Subscription, 8/8 Post free. Single Copy, 2/2  post free. 

Abroad 9/- and 2/0

Office : 1 SpringfieldRoad, NW.8, & Fowler’s, Ludgate Circus,E.C.4

YOUR PROBLEMS
Consult Madame Jeane Cavendish. 

Clairvoyant and Psychologist.
Interviews daily 11 to 8. Horo
scopes Cast, Numerology, Psy- 
chometry, by post. At Homes 

and Clients visited.
2, NEVERN ROAD (off Nevern Square), 

E A R L S C O U R T , S .W .5
(Near Station). 'Phone : KELVIN 8415

H E L E N  T H E  G R E E K
W rites up vour former 

I N C A R N A T I O N  S T O R Y
from P h o tO g r a p h ( s n a p s h o ts  preferred) and 
B irth d ate . O ccult and M ystic lessons 
by  co rresp o n d en t. Fees 5/6 <S* 10/6. 
Address: “ Helen,”  c/o Occult Review, 
Paternoster House, E C.4._________

MRS. ANNETTA BANBURY,
Tha Wall-known Clairvoyante.

(Appointments by letter only); Fee 5s. “  At 
Homes ”  attended. Sir Arthur Conan Doyle’s 
kind tribute. Sir Arthur says he heard noth- 
ing but good of Mrs. Banbury, who is a true 
Medium.— Mrs. Annatta Banbury, Sandwdl 
Mansions, Fiat 2 (entrance floor), West End 
Lana, West Hamostead. N.W.6. (49)

MODERN ASTROLOGY
(Founded by Alan Léo).

The leading Astrological Mag
azine in England. Exoteric 
and Esoteric.
Annual Subscription 13s. 
post free. U.S.A. $3.30. 
Specimen Copy 4d.
Students should avail them- 
selves of the Alan Léo Corres- 
pondence Lessons. Diplomas 
of efficiency awarded. 
Character délinéations at 
moderate charges.
Children’s nativities specially 
considered.
Ad vice given on ali Astro
logical matters.
Astrological books supplied. 
Mathematical Calculations 
undertaken by qualified 
mathematicians.

Apply direct :
LEO, “  Modem Astrology ”  Office, 

40, Impérial Buildings, 
Ludgate Circus,LONDON, ENGLAND

The popular Spiritualist Paper with the large circulation is

T H E  TW  O W O R L D S
A W eekly Journal devoted to the 

History, Phenomena, Philosophy and Teachings of
M O D E R N  S P I R I T U A L I S M .

(Founded 1887.) Edited by  E R N E S T  W. O ATEN .
P r ic e  T w o p e n c e . P o s t  F r e e , 2 $d.

Bubsoriptlon Rate» : 1 2 m ontbs. 10/10 ; 6 momthe, 5 5 : 3  montha, 2/9 .
We bold the Largeat Stock of Book« on Paychic 
and Spiritualiatic Subjecta in the Klngdom .

“  T H E  T W O  W O R L D S M P U B L ISH IN G  CO M P A N Y, L T D .
18 CORPORATION STREET, MANCHESTER.
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(Orders posted to an y adriress. with giver'a card 

encloaad if deaired.)

“  R E S P O N D A  ”
T H E  T A L K I N G  C A R D  A N D  PH N D Ü L Ü M

For Messages from the Unknown, and 
Development of Telepathy.

T  tus pro vides an easy means of personal 
investigation into the psychic. It is just a 
iettered card, and a pendulum so quickly 
respocsive that results corne even to those 
not considered to possess mediumistic faculty. 
Brings help and comfort to many, sitting 
alone in their own homes.

Mrs. K. B., Kenaington, writes : "  Please 
send a * Responda ’ to . . . I who write hâve had 
wonderhil results with it, and hâve told many.”

Heavy gilt-edged Bevelled Card with Pendu 
lum complété, post paid United Kingdotn, 
3s. 8d. ; Canada and U.S.A., J1.00 ; other 
countnes, 4s. 3d. Also 

44 R E S P O N D A  L U M IN O U S  *»
A new form  o f  “  R esponda.’ *
Can be seen in the Dark !

This is the sarae in principle as the ordinary 
“  Responda,”  but is self-luminous, and can 
be used in light, dusk, or complété darkness. 
It gives an indescribable sense of the psychic, 
and is an idéal form to aid development.

Mrs. N. de H. writes: "  I want to thank 
you for your wonderful * Responda,’ which 
•nables me to communie a te every day with 
my beloved husband. Life is qui te changed 
for me since I hâve it and I am deepîy 
thankful for it. . . Please send a 4 Responda 
Lurainous ’ to . . . ”

Complété in case, post paid, borne, 15s. 6d.; 
colonies and abroad, 15s. 6d., or $4.50. ( Please 
note Money Orders payable P.O. Chiswick, 
Bedford Park, London, W.4, Eng.)

Bo t h ob tainable from R . A. Robson. Dept. O. R., 
2i Fairfax Road, Chiswick, London. W_4, Eng

M r s .  C a n t l o n ,  T r a n c e  M e d iu m
C l a ir v o y a n c e  a n d  P sy c h o m e t r y .

Advice on ail matters. Private sittings by ap
pointaient only. Developing classes Mondays. 
10 CLJVEDON PLACE, Sl.OANE SQUARE,
S.W.l Tel. Sloan 6909. Change of Address. 
Please Note. Mrs. Cantlon will receive clients 
at her Studio nearSLOANE SQUARE, daily— 
Write or ’phone to :— “ Lornesta,” Kerstield 
Road. S.W.l- Tri. Putrnv 631?_________

P S Y C H O M E T R Y  from LETTERS
FREDERICK RITCHIE, B.Sc.,

Trance Medium and Clairvoyant Consultant. 
Sincere scientific work within reach of ail. 
No catchpenny trash. Direct questions 
answered. Stp. addr., birthdate, Is. P.O. 
Wonderful results with hauntings and ghosts. 
Go anywhere, private sittings. Frederick 
Ritchie. B .Sc.. WhRelaka View Flixton, Lancs.

“  The Message of Yogoda ”
Send for forty page illustrated booklet by 
Swami Yogananda, A.B.. of India, which des- 
cribes in detail the epoch-making Yogoda Sys
tem for physical, mental and spiritual develop
ment. It will intere^t you. Price 6d. post free. 
from : The Yogoda Centre of Progress, 
14, Devon Sq., Alloa, Scotland. (Dept. o.M.)

B  K O  T I I  i :  R  n  A R R E O \
M.A. (OXON.l 

A s t r o l o g e r .
Horoscope with outline délinéation and some 
years’ general calculation, 10/-. Ail other 
astrological workundertaken. Individual atten
tion guaranteed. Money returued if work does 
not satisfy. Send for form and list to 
The Asbrama, 45. Lancaster Gâte, W .2

S E N D  F O R  T H E M  N O W !

Signs, Omens &  Superstitions
a n d

Fortunes &  Dreams
by

A S T R A  C I E L O

The former gives particulars o f popular superstitions, lucky and 
unlucky days, signs o f good or bad luck, omens, etc., etc.

The latter is a practical manual o f fortune-telling, divination, 
and interprétation of dreams, signs and omens.

1 \3  each, post free

Send your Order with remittance to :
“ O c  cuit R eview ,”

3 4 ,  P atern oster R ow , L on don , E.C.4-



MADAME ANGELA
Nature-Cure Vital-Maquette Mental 

Healing.
Treatment by Correspondence. Personal 
interviews by appointaient. Guests received 
in private house.
“ MASCOT,”  74, PALEWELL PARK, 

EAST SHEEN, S.W.14.

Forew arned is Forearm ed
A knowledge of your position in the Zodiac 
and of your natal tendencies will help you to 
be both. Write stating time, date and place 

of birth, and enclosing P.O. to—
Miss Shakespeare, 43, liradley Gardens, West 
Ealing, W.13* Character and Health, 5s. 

Complété Horoscope with map, 10s. 6d

TEN Y E A R S  IN A  
LONDON SIUM

B ein g  the Adventures o f a Clericai Micawber
by the

REV# D ESM O N D  M ORSE-BOYCOTT
Hon. Assistant Curate, St. Mary the Virgin, Somers Town

With a foreword by the Bishop of London
“ The bravest book that has been offered to the public for a long 
tim e ."— Daily Express.
“  O f a subject, to ail seeming, in evitably drab, the authorhas made 
something electrically human and interesting."— Daily Telegraph. 
" A  book which one cannot read without admiration for the book 
and the work it chronicles . . . it  is capitally written. In its most 
serious moments it  is never dull. You will enjoy it ." — Evening 
Standard.
“  Much to interest . . . humour and pathos abound.” — S. Neivs. 
“ Fascinating . . . a very entertaining book.” — Daily News.
“ The book . . . is never for a moment dull."— Scotsman.
Illustrated. Obtainable at ail Libraries and Boohsellers. 18/- net.

SK E F F IN G T O N  &  SON, L T D .
3 4  P aternoster R ow , L on don , E .C .4



Vlll

F r ATERNITY t°hf. INNER LlGHT
Warden DION FORTUNE

The Fraternity of the Inner Light is a Society whose purpose it is to pursue the study 
of Mysticism and Esoteric Science and to develop their practice. Its ideals are Christian and its 
methods are Western.

It raaintains a Lecture Centre and Library in London, and a bostel at the Chalice Orcbard 
Guest House, Glastonbury. Guest-rooms are available at the London Community House.

No fixed charge is made for admission to the lectures and study groups, ail contributions 
towards expensesbeing voluntary, in accordance with esoteric tradition.

PUBLIC LECTURES BY DION FORTUNE.
3 , QUEENSBOROUGH TERRACE, BAYSWATER, W.2. 

MONDAYS—8.15 p.m.
A p r i l  7 t h .  T h e  P l a c e  o f  O u r  L o r d  in  E s o t e r ic  T h o u g h t .

A p r i l  i 4 t h .  T h e  S t o r y  o f  G l a s t o n b u r y  “  T h e  H o l i e s t  E r t h e
in  E n g la n d .”

L e c t u r e s  w i l l  r e c o m m e n c e  M o n d a y ,  A p r i l  2 8 th .

THE INNER LIGHT
A monthly magazine devoted to Esoteric Christianity, Occult Science, and the Psychology of 
Super-consciousness. Price 6d. Post free, 6/6 per annum. Specimen copy sent free. 

Contents for April include :—
5. Through the Gates of Death. III. 

(Helping or Hindering the Dead.)
6. The Real Presence.—II.
7. Literature of Illumlnism. X.

1. The Astral Light.—III.
2. Flre Seings,
3. Teachlngs of the Illuminati. IV. 

Visions seen at Glastonbury I.
(On the Tor.)

4.
(An Outline o f Psychology.)

T H E

GUILD OF THE MASTER JESUS
Under the auspices o f the Fraternity o f the Inner Light

Ç A N f î H A R Y  • 3 ’ QUEENSBOROUGH TERRACE,
O A l l V / I U A l V l  .  BAYSW ATER, W .2. (NwrQueeB’.Road)

Devotional Service, Méditation, Address, and Célébra
tion of the Eucharist, every Sunday at 11 a,m.

A L L  A R E  W E L C O M E
The Guild o f the Master Jésus is designed for those 

who seek initiation by the Way o f the Cross.

No claim is made to Apostolic Succession, the Eucharist being 
celebrated as a means o f contacting the Risen Christ, and of 

mystical development for the participants.

STUDENTS’ LIBRARY OF OCCULTISM AND 
MYSTICISM

HAS THE NEWEST BOOKS
Every effort is made to obtain for subscribcrs books they specially require. The 
Librarian will be glad to advise on courses of reading. Ail the books mcntioncd in 
“ Book Chat ” may be obtained from this Library. Subscriptions from 10/6 per annum. 
Books may also be borrowed at 2d. per week. Full particulars will be sent on request.

B O O K S BY  D IO N  FORTUNE
Esoteric Philosophy of Love and Marriage, 3/6. Rider. Macbinerv of the Mind (V. M. Firth). 
3/6. Allan & Unwin. Secretsot Dr. Travener. A study in Esoteric Psychology (Fiction), a/6. 
Noël Douglas. The Démon Lover. A study of the abuse of Occult powe-. 2/6. Noël Douglas. 
Problem of Purity. 3/6. Rider. Esoteric Orders, 3/6. Rider. Sane Occultism, 5/-. Rider. 
Mystical Méditations on the Collects, 5/-. Rider.
TH E  INN ER L IG H T , as well as ail Looks by D ion F ortune, are obtainable by order 
through any of W. H. Sinith’s Bookstalls and sbops.

AU Communications to be addressed to
The Secretary, 3 , Q U E E N SB O R O U G H  T E R R A C E , B A Y S W A T E R , W.»



TH E

OCCULT REVIEW
A MONTHLY MAGAZINE DEVOTED TO THE INVESTIGATION OF SUPERNORMAL 

PHENOMENA AND THE STUDV OF PSYCHOLOGICAL PROBLEMS.

“ N u lU u s  a d d ictu s  ju ra re  in  verba  m a g islr i . ”

A L L  CO M M U N ICATIO N S IN T E N D E D  F O R  T H E  E D IT O R  should be 
addressed to the Editor, “  T h e  O ccu lt  R e v ie w , ’ ’ P a ter n o ste r  H o u se , 
L ondon, E.C.4.

B U SIN E SS CO M M U N ICA TIO N S A N D  " T H E  O CCU LT R E  V IE W  ”  SU B- 
SG R IPT IO N S should in ail cases be addressed to R ID E R  & Co., P a te r
n o ster  H o u se , London, E.C.4. Chèques and Postal Orders should be made 
payable to  R ID E R  & CO.

SU B S C R IP T IO N  R A T E S .— T w elve months, T h ir tee n  Sh illin gs and  Six p e n c e . 
Paym ents must be made in advance.

A D V E hfT ISE M E N TS.— A il applications respecting these should be addressed: 
The A dvt. Manager, “  T he Occu lt  R e v ie w , ’ ’ 34, Paternoster Row, London, 
E.C.4. Tel. : Central 1462-3-4-5. R a t e s  : On application.

Contributors are specially requested to  p u t their name and address, legibly 
written, on ail manuscripts submitted.

Subscribers in India can obtain the Magazine from Thacker & Co., Bom bay 
and Calcutta ; or from The Theosophieul TubUshmg House, Adyar, Madras.

V o l . LI MAY, 1930 No. 5

E D IT O R IA L

IN the search for Reality there is for each tempérament one road 
which seems more easy to tread than any other. If the heart 
predominate, then the path of the devotee, the path of the mystic, 
will seem the more désirable. If, on the other hand, the qualities 
of the intellect preponderate, if the head is in the ascendant, then 
the path of the philosopher or the gnani will prove the more 
attractive. Where the qualities of either the head or the heart 
are in excess of the other, the problem of life apparently présents 
far less difficulty than in the case of those unfortunate individuals 
in whom the qualities balance each other more or less perfectly.

The comparative absence of difficulty, however, is after ail 
apparent merely : it is not really so. Before the vision of Reality 
may be even momentarily glimpsed, some progress in the direc
tion of effecting a synthesis between the qualities of head and heart 
must hâve been achieved. In the words of Light on the Path—  
an inexhaustible well of mystical and occult counsel for those who 
are able to penetrate its symbolism— “ To each tempérament 
there is one road which seems the most désirable. . . . None 
alone can take the disciple more than one step onward. Ail
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steps are necessary to make up the ladder. . . . The whole nature 
of man must be used wisely by the one who desires to enter 
the way.”

To the tempérament in which the qualities of head and heart 
are more or less equally proportioned, life is one long effort to 
achieve perfect equilibrium, one long search for some sort of key 
whereby a knowledge of how the frequently conflicting claims of 
the dual tempérament are to be satisfactorily harmonised may be 
discovered and applied. To the purely intellectual or the purely 
devotional types little difficulty of this kind présents itself. It 
is to the efforts of those who feel a compelling urge to labour at 
the task of reconciling this pair of opposites within themselves 
that so much illuminative thought on the relation between intel
lect and émotion, between science and religion, is due.

H ARM ONY 

OF H EA RT 

AND H EAD

In the West, naturally enough, the problem résolves itself 
into liarmonising the beliefs of the Christian faith 

with the conclusions of philosophy. Reason clam- 
ours for a firmly logical basis upon which to rest 
the heart’s idéal— for the intellect, the unshakable 

rock of Truth ; for the heart, the changeless and eternal Beloved. 
“ To vindicate itself to the intellectual world, Christianity must 
show that it alone holds the key to the only satisfactory philo- 
sophical interprétation of the universe.”  With these words the 
Rev. G. A. Ferguson, in his Outlines of a Christian Philosophy* 
préfacés his “ attempt to show that only a truly Christian Philo
sophy is competent to read the riddle of the sphinx : that the love 
of God manifested in the crowning révélation of Jésus Christ can 
alone solve for earnest seekers after truth the suprême problem 
of existence.”

While it is the business of philosophy to provide a rational 
explanation of the universe, it is doubtful whether unilluminated 
reason is able to step outside the bounds of the relative and the 
limited. To the occultist and mystic alike cornes the récognition 
that the mystery of existence is inaccessible either to the clumsy 
efforts of the material mind or to the pénétration of the un- 
awakened heart. Seers and mystics are obliged perforce to speak 
in terms of paradox to those whose inner eyes are still unopened, 
whose ears are as yet deaf to the Song of Life. Much may be 
done, however, by the earnest and patient labour of those who 
make no claim to spécial illumination, to présent a line of argu
ment which shall at least serve as a guide to the outer court of

W illiam s and N orgate, L td. 7s. 6d. net.
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the temple of wisdom. There are innumerable isolated dues 
wliich, brought together in such a manner as to exhibit the full 
significance of their interdependence and mutual relationship, 
proclaim with a voice which compels conviction that the Way is 
to be sought along such lines.

Ranging over the domain of philosophy and the field of science, 
it lias been the purpose of Mr. Ferguson to bring to light such 
obscure relationships with a view to establishing the religion of 
Christ as a philosophy adéquate both to satisfy the demands of 
the intellect as to assuage the thirst of the heart.

Basing his main argument for the foundation of a Christian 
philosophy on the work of William Kingsland, whose Scientific 
Idealism and kindred books are well known to readers of The 
O c c u l t  R e v i e w , Mr. Ferguson passes on to a considération of the 
relationship between reason and intuition— a relationship, gener- 
ally speaking, none too clearly realised. In this connection, Dr. 
Geley, in his arresting little treatise on Reincarnation,* rightly 
insists on the danger of allowing intuition to run wild. Admitted 
that great hypothèses hâve always preceded démonstrations and 
vérifications, yet, on the other hand, “ intuition alone is qui te 
powerless. When it professes to do without the help of reason 
or expérience it is fïtly condemned to remain of no account, with
out weight or influence, or to sink beneath a mass of contradictions,. 
The abuses of the intuition are most serious, less easily réparable 
than the abuses of reason. One owes to them the variety and, in 
conséquence, inanity of a priori Systems of philosophy, and the 
variety and inanity of occult doctrines.” Strong opinions, 
emphatically expressed, they are nevertheless worth bearing in 
mind constantly as a corrective for a tendency ail too prévalent 
in the ranks of occultists and mystics.

Returning, then, to the section of Mr. Ferguson's essay wherein 
he considers the subjects of reason and intuition, it 

will be noted that from the very outset he insists that 
the Truth, the whole Truth and nothing but the 

Truth must be the sole means and end of a philosophy 
that is worthy of the Christian name.” The material intellect, 
he rightly points out, is adapted only to the world of Time and 
Space and their relations. These it cannot transcend. Limited 
by certain categories, it is obliged to fall back on intuition in order 
to apprehend the deeper realities. “ Intuitive truths cannot 
be deduced from anything else. We hâve to accept them as

REASON

v.
IN TUITION

* Rider and Co. 15. net.
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true because we cannot help it.” This would, of course, never 
be the case were they to traverse rather than supplément reason.

Analysing the several forms which intuition may assume, Mr. 
Ferguson perceives four main classes. The first and basic intui
tion is that of the existence of the self and not-self. No amount 
of argument can make more certain the fact that we exist and 
that there is something other than ourselves which exists outside 
■ of us.

In the second class he would place the great intuition of the 
Freedom of the Will, or “ the capacity for making effort.” De- 
spite the determinists, Mr. Ferguson maintains that “ to the 
thoughtful Christian who believes in the reality of Duty, and who 
■ sees that there cannot be an ‘ ought ’ without a ‘ can,’ it should 
appear self-evident that, to be ‘ able to work out his own salva- 
tion,’ he should hâve the capacity for trying, for making more or 
less effort to do. . . .” He is careful to show, however, that the 
freedom with which he is concerned in this connection is not the 
freedom of choice of motive, but freedom to make more or less 
effort, to exercise the power of the will.

Thirdly, the ultimate fact of consciousness, which we are 
forced to accept as true, is the “ principle of Sufficient Reason,” 
or adéquate cause. With regard to this form of intuition, Mr. 
Ferguson writes :

“ None of us can ever logically demonstrate that Nothing 
ean corne from nothing, that every effect must hâve an adéquate 
cause, and that, in the same circumstances, the same cause is 
always followed by the same effect ; and yet on these axiomatic 
truths dépends our unfaltering faith in the uniformity of nature, 
of the rationality of the universe.”

With regard to the fourth great intuition, we are reminded by 
the author that in the vast majority of mankind, unhappily, it 
seems to be as yet merely latent. This intuition is the intuition 
of Right for Right’s sake, or the intuition of Spiritual Values. A 
whole chapter is considered necessary to deal adequately with 
this important theme.

Like the other forms of intuition, this may be apprehended in 
varying degrees, from a vague and nebulous perception to an 
irrésistible illumination which nothing may serve either to streng- 
then or to shake. This intuition of spiritual values it is which 
brings the sense of universal brotherhood, of non-separateness, 
of the solidarity of mankind, and, indeed, of the unity of ail life.
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For the Christian philosopher, Mr. Ferguson points out, it is neces- 
sary to establish the reality of the spiritual sphere, and to demon- 
strate that the intuition of spiritual values is not derived from any 
form of self-interest or feelings of personal pleasure or pain. He 
admits the force of Herbert Spencer’s contention that in certain 
aspects Rightness consists in nothing higher than enlightened self- 
interest— fear of conséquences and so on. “ In what Spencer 
terms the Moral Control,” however, in which Right is done for 
Right’s sake, an entirely different principle is in operation. “ If 
we named the three lower Spencerian Controls, political, religious,, 
and social, collectively ‘ Subconscience,’ and reserved the term 
‘ Conscience ’ for the truly moral control, then the intuition of 
conscience would coincide with that of Spiritual Values, and ali 
the difficulties with regard to its apparently inferior human origin 
would be wholly removed. True conscience, the doing of right 
for right’s sake, cornes down to us from a still higher mental world, 
that of the Spirit, and is the one incontrovertible fact that that 
more exalted world is indeed a Reality. To the spiritually 
minded, who alone can perceive and understand the intuition of 
Spiritual Values or true conscience, that tiigher world is as certain 
a fact of expérience as the world of sense itself.”

Closely associated with this intuition of Spiritual Values, if 
not in essence part of it, is the intuition of the ultimate 

S~  Reality, God. Although not specifically included by 
Mr. Ferguson in this class, it is certainly one of the 

most universal witnesses that it is possible to bring forward. It 
is confined not only to the Christian religion. It is universaL 
Everywhere, throughout ail time of which we hâve any know
ledge, the human heart has yearned for union with its Beloved,. 
for a return to its Source. In the words of Mr. Ferguson himself, 
“ it is the very crown of religion, the final goal of ail philosophy. 
Nothing less can ever satisfy man’s rational, moral and spiritual 
nature.” So far as the thorough mystic is concerned, what matter 
it that his Idéal may not satisfy the demands of reason ? His 
heart has found its own, whether in Jésus, Kali, Krishna, Buddha, 
Mary, Isis, a Master, a Guru, or a Deva. It is ail one to him. 
Providing he is sincere in his sacrifice of self for the sake of Love, 
he “ gets there ”— and, like Ramakrishna, finds that each is but a 
différentiation of the One Great Light thrown, because of our 
limitations, upon the screen of time.

In his endeavour to find a conception which shall satisfy the 
demands of the intellect as well as the hunger of the heart, Mr.
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Ferguson proceeds logically to consider the question of the Ulti- 
mate Reality, and the nature of the Trinity. In the conception 
of the latter as “ God, the Father, transcendent over ail, unmani- 
fested ; God, the Son, immanent in ail, manifested in the universe, 
in humanity, and in Jésus Christ ; and God, the Holy Spirit, 
émergent in ail, the Vital Force in évolution,” he offers a concep
tion which, so far as it is within the measure of compréhension, 
may be found free from inconsistency, and acceptable to reason.

Another variant of the fourth class of intuitions— that Infinité 
Love is at the heart of the universe, in spite of ail contrary seem- 
ing— is regarded by our author as the only tenable key to the 
mystery of existence. In the process of évolution he sees the pro
duction by Infinité Love of numberless loving selves, each to 
become in turn Love Infinité. Such, to him, is the meaning and 
purpose of the universe.

If infinité Love, however, rules the universe, why the problem 
of pain and evil ? This is traced to the séparative aspect of the 
limited self, which, in its progress towards différentiation and 
individuality, holds itself apart from its Source. “ God,” he 
says, “ must desire the very Best for us— our ultimate Perfection 
— but this cannot be effected even by omnipotent Love without 
endowing the monads, our personalities, with the divine préroga
tive of Free-will and its concomitant liability to misuse. This 
misuse seems to begin at the very commencement of évolution . . .  
and is the sole cause of evil in the world.”

SU B - AND 

SU PE R - 

CONSCIOUS

On the debateable question of universal Providence, Mr.
Ferguson, though interesting and suggestive, is not 
entirely convincing. Admitted that entities exterior 
to our conscious selves may play the part of Provi
dence via the “ sub-conscious ”  part of us, why should 

these extemal influences necessarily be higher than ourselves ?
God in His Providence,” he writes, “ makes use of the sub- 

conscious mind, that deeper self in each individual of which our 
conscious life is but a fragment.” Proceeding to show that in a 
universe which is a manifestation of infinité love or goodness there 
can be no such thing as “ chance,” he asks, whence those im
pulses, apparently involuntary, upon which, not infrequently, 
the whole subséquent course of a life may hang ? Such an im
pulse, he points out, must hâve been caused by something— “ why 
not by some higher will than our own ? ” Insufficient stress, 
perhaps, is put upon the façt that the Unconscious part of the 
personality may be equally if not more réceptive to upwellings
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from the Sub-conscious levels, as it is to downpourings from the 
Super-conscious planes. Ail impulses cannot be said to corne 
from God : not only angels may beckon, but devils may prompt.

To the student of occultism it seems only natural that the twin 
hypothèses of reincarnation and Karma should find a place in 
any rational System of philosophy, whether it be Christian or 
otherwise. It is therefore scarcely a matter of surprise to find 
Mr. Ferguson writing :

“ There is no self-consistent alternative to the doctrine of 
rebirth and karma— ‘ whatsoever a man soweth that shall he also 
reap ’— but the belief in an arbitrary or a povverless Deity who is 
certainly not infinité Love and Justice. Real character . . . 
can only create itself from within by its own efforts, whether in 
one or in many lives. To drag in heredity and human solidarity, 
each true and influential enough in its own way, as really account- 
ing for innate différences of moral disposition and mental ability, 
does justice neither to the omnipotence nor to the infinité goodness 
and love of God.”

It cornes as something of a shock therefore, to find, a few 
pages further on, an exclamation from the author to the effect 
that the phrase, “ Reincarnation, the hope of the world,”  would be 
more correctly worded, “ Reincarnation, the despair of the 
world.”

The key to this apparent inconsistency is to be found in the 
author’s view, that while Reincarnation is a necessity in the lower 
stages of human development, it is superseded, as the spiritual 
life unfolds, by the redemptive work of Christ as the Saviour of 
mankind. It is the loss of memory involved by each change of 
personality that présents so much difficulty to the mind of Mr. 
Ferguson.

“ The doctrine of Rebirth, to most normally constituted minds, 
involves the final death or extinction of the succès-

THE RIVER sive personalities that undergo it. But there is 
OF LETH E r  0also another powerful objection which the Christian

can urge. . . . Who wants to corne back again to this earth and
live this kind of live over and over again ? . . .  Life has been
regarded as so much of an evil that one of the mightiest religions
of mankind has been based on the idea of getting rid of this
mortal existence as soon as possible. Was it not Buddha’s great
aim to discover a means of freeing the denizens of this world
from the wearisome wheel of rebirth and the ceaseless misery and
suffering of this earthly life ? ”
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To the objection of forgetfulness an adéquate reply may be 
found in the little work by Dr.'Geley referred to above. Experi
mental psychology has proved that numerous memories, appar- 
ently forgotten, hâve nevertheless not been lost, but hâve remained 
latent within the unconscious.

“ It has actually been proved,” writes Dr. Geley, " that an 
essential part of the thinking self— a portion which appears more 
and more vast and complicated— escapes to a great extent (in 
the normal life) from the sphere of the conscience and the will, 
and remains hidden and latent. From thence the chief objection 
formerly made to Reincarnation falls of itself— the objection of 
forgetfulness. Nothing is easier to understand than that crypt- 
amnesia extends beyond our présent existence. Nothing is more 
logical or rational than to suppose that the sub-conscious, so 
mysterious and profound, contains in itself the memory and 
acquisitions of past lives.”

The idea that such may be the case, while not actually carried 
to the point of proof, nevertheless receives strong support from 
the experiments of the French investigator, de Rochas, in ré
gression of the memory. So subtle, however, are the ramifica
tions and workings of the sub-conscious (or “ unconscious ” ) 
that it is difficult, in any hypnotic experiments, to ensure that 
suggestion plays no part in vitiating the results.

Apart from the question of oblivion, Mr. Ferguson finds the 
Reincarnation hypothesis “ quite incompatible with the glorious 
Christian hope of immortality,” and seeks for some means of 
reconciling and combining the two doctrines into one compré
hensive whole.

Reincarnation, he contends, cannot always be necessary in 
the essential progress of ail things to God ; and the suggestion 
is put forward that the mission of Jésus Christ was to inaugurate 
a condition of permanent progress, whereby the necessity for 
constant réincarnation should be eliminated. He postulâtes, 
rather gratuitously perhaps, that at the time of Christ’s coming 
the progress of mankind had corne to a standstill. Reason and 
intellect had done ail that was possible, and religion was fast 
decaying and losing its steadying and controlling power. 
“ Why,” he asks, “ is it incredible or impossible that, at this 
critical moment in the évolution of the race, Infinité Goodness 
should inaugurate in the person of the Divine Saviour an entirely 
new order in the moral sphere ? ”
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The mission of Jésus Christ, in the view of Mr. Ferguson, is to 
raise the personal consciousness to that level 

c h r i s t  a n d  broadly speaking, is termed " spiritual,”
as distinct from the natural. In a word, 

Christ came in order that man should hâve the privilège of being 
" bom again ”— regenerated. For the spiritually minded person, 
our author maintains, there is no necessity for the painful process 
of striving towards perfection along the weary path of réincarna
tion.

" Perpétuai progress towards perfection is finally assured in 
the case of ail who ‘ know God ’ and His real purpose for them and 
others, who cannot but respond to the heavenly Call. These no 
longer require a world of struggle and compétition to induce them 
to make efforts that otherwise would not be made. Hence there 
is no need for Réincarnation.”

Mr. Ferguson apparently overlooks the fact that the " twice 
born ” are not confined solely to the Christian faith. Spiritual 
rebirth is a fact in Nature, and forms an intégral part of Brah- 
minism as it does of Christianity. Nevertheless, it may be 
conceded that in the redemptive power of the Spirit, alike for the 
Christian, the Buddhist, the Brahmin, or Zoroastrian— to mention 
only some of the chief religions of the world— may be found a 
means whereby the need for perpétuai réincarnations becomes 
relatively and quickly lessened.

With the view whichissostrenuouslymaintained byourauthor, 
that " the spiritual birth in man renders him immune from Ré
incarnation and endows him with everlastinglife,”  it is possible 
heartily to concur. But the fact must not be overlooked that even 
after spiritual birth it may be necessary for reincarnation to take 
place for the final adjustment of the outstanding karmic liabilities 
of the Ego, to say nothing of voluntary return on the part of those 
Fiâmes of God, whose love for their still unawakened brethren 
causes them to return time after time to help and encourage the 
weaker ones to bestir themselves and rise to share “ the joy of the 
Lord ” which they hâve found.

The student of Theosophical literature will quickly perceive 
that Mr. Ferguson’s views do not entirely accord with current 
Theosophical doctrine. He speaks, for instance, of the réincarna
tion of the Monad— a conception entirely foreign to orthodox 
theosophical teaching. It is to be feared that in his endeavour 
to formulate a System whereby the requirements of philosophy 
and Christian theology may be reconciled, he has rather unduly
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complicated the problem of reincarnation. To quote once more 
from the brilliant little essay of Dr. Geley : “ What, in reality, 
makes the idea of Reincarnation principally attractive is that 
it is not considered, and is not able to be considered to-day, as 
the product of révélation or an a priori teaching : but is simply 
the resuit of a scientific probability, a probability which, sooner 
or later, will become a magnificent certainty.”

To Mr. Ferguson’s spéculations on the Incarnation and the 
Virgin Birth, space will permit only a brief allusion. The Virgin 
Birth he believes to hâve been an absolute necessity. Christ 
“ was bom of the Virgin Mary, not to eut ofî the entail of Original 
Sin, but to eut off Réincarnation. If He had been born of normal 
human parentage it would hâve meant that he had re-entered 
this earth-life as an ordinary human being, no matter how extra- 
ordinary and advanced. The permanent physical atom which is 
said to be transmitted through the agency of the male parent, 
would be présent and imply a long ancestral ascent.”

It would probably be safe to say that there are not many 
Christian mystics to-day who regard the Virgin Birth as other 
than symbolical of the birth of the Christ-child in the human 
soûl. To what extent, however, it is found possible to concur 
or otherwise with the arguments of the author, it would be un- 
gracious to deny that in his efforts to rationalise conceptions which 
dérivé from the sphere of the intuition rather than of the intellect, 
Mr. Ferguson has succeeded in contributing a highly original 
and deeply interesting line of argument for the considération of 
those to whom the réconciliation of faith and reason is a matter 
of vital moment.

THE EDITOR.

ADORATION
B y  A .  S M I T H

My soûl is prostrate, lost in adoration.
She has become, herself, her own oblation. 
The sevenfold prism of her broken ray 
Résolves into the whiteness of eternal Day.
In breathless worshipping ail prayer is stilled. 
With eestasy of praise the soûl is filled !



A PSYCHOLOGICAL STUDY OF 
ALCHEMY
By H. STANLEY REDGROVE, B.Sc., A.I.C.

DURING the past decade or so, there lias corne about a marked 
change in the attitude of thinking men and women towards the 
old-time alchemists. Several factors hâve conspired together to 
achieve this resuit. On the one hand, modem natural philosophy, 
with its tendency to regard matter as an electric phenomenon, 
electricity as a peculiar strain in the luminiferous ether, and 
the ether itself as merely an aspect of the space-time continuum 
in which we ail live, move and hâve our being, seems less antagon
iste to the spéculations of the ancient Hermeticists than did the 
Materialism of the nineteenth century ; whilst, on the other hand, 
there is the growing tendency in favour of historical studies—  
the increasing réalisation that, correctly to appreciate anything, 
something of its history must be known.

No doubt there are still those who are content to brush the 
alchemists contemptuously aside as a pack of charlatans and 
fools. That there were alchemists who were charlatans, and that 
they found ready dupes, no one, of course, can deny. To the 
psychologist, however, even these are full of interest. Crime 
and folly are as important as they are undesirable ; and if the 
history of Alchemy were purely a history of crime and folly, it 
would certainly be by no means devoid of interest.

One reason why the fraudulent alchemist flourished in days 
gone by was the ignorance prevailing conceming even the simplest 
natural phenomenon. A little Chemical knowledge sufficed for 
the charlatan to produce some spectacular, and hence impressive, 
results ; and the use of hollow stirring rods, which could be sur- 
reptitiously filled with gold, crucibles fitted with hollow bottoms, 
and like devices, enabled him to give a show of having achieved 
the magnum opus of Alchemy— the transmutation of base métal 
into gold. But the main reason why charlatans throve then, 
as, indeed, they thrive to-day, is because man is afflicted with 
desires which he cannot satisfy, aspirations which he cannot 
achieve, a State of affairs giving rise to a number of interesting 
and important psychological questions, a discussion of which 
considérations of space forbid.

By no means, however, were ail the alchemists charlatans or 
their disciples fools. Men like Roger Bacon, Paracelsus, van
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Helmont and many another true alchemist were brave thinkers. 
men who quested after truth and who enriched the world by their 
thought and by the results of their investigations into Nature’s 
secrets. And it is now no longer grudgingly recognised that 
Alchemy was the womb out of which modem chemistry sprung, 
and that the alchemists, whatever their errors of thinking, thought 
some wise thoughts and made many discoveries of real and per
manent value.

As the late Professor James Campbell Brown wrote in his 
A History of Chemistry from the Earliest Times till the Présent 
Day, "  the philosophy of the alchemists . . . when fully consider- 
ed, is by no means despicable. The knowledge which was at that 
period available did not permit of the practical application of this 
philosophy, and the sages did not rightly understand their own 
théories. Yet we must not forget that while there is much that 
seems absurd and nonsensical, there is much which is not incon- 
sistent with recent researches and discoveries of science. These 
old philosophers had a wonderful grasp of general principles. It 
may be that those doctrines of the unity of matter and the 
mutation of form, which they taught in the light of deductive 
philosophy, will ultimately, by the use of inductive methods, 
be established as the true explanation of phenomenà at présent 
inexplicable and outside the domain of science.”

Fired by the resemblances between the general principles of 
the ancient Hermetic philosophy and those underlying the 
modem theory of the mutability of the Chemical éléments, there 
are certain students who still seek, in the writings of the al
chemists, the due to the means for the artificial production of 
gold. I would say nothing to discourage any research whatever, 
for no bounds can be set to the domain of the possible. It is, 
however, only just to point out, I think, that when one leaves 
general principles and cornes down to details, the resemblances 
between Hermeticism and Modem Science are at an end.

In the forward march of human knowledge, things here and 
there hâve certainly, I think, been overlooked or discarded because 
of their incongruity with the accepted philosophy of the day. 
There are many intimations of such things in Alchemy, things 
not always lying within the domains of chemistry. Ail Ancient 
Wisdom, Alchemy included, is, I suggest, worth exploring for 
forgotten truths. But over and above this and every other con
sidération, I would enter a claim on behalf of the study of Alchemy 
because of its psychological interest and importance.
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This is how men thought. Alchemy, whatever else it may be, 
is a phenomenon of the human mind. It was part of an all- 
embracing philosophy which held sway over men’s thinking for 
centuries. To understand Alchemy is to understand how men 
thought in the past, and this, surely, is the key to the under- 
standing of man’s présent thought.

An alchemical book, let me say, must be studied ; it cannot be 
just read. At the first glance, and this is true of practically every 
text, it présents the character of unintelligibility. It is as easy 
as it is foolish to déclaré the book therefore to be nonsense. Nor 
would it be just to regard the majority of the texts, though there 
are some of this nature, as veils of high-flown jargon, devised to 
conceal their authors’ ignorance. A study of the books produces 
the conviction that there is meaning behind ail the seeming 
madness of alchemical phraseology.

The alchemists had good reason to veil their knowledge in 
symbolic language. It was not good in the days when the Church 
was all-powerful to know too much about Nature. It savoured 
of magic. And the Church, in her rituals and sacraments, claimed 
a monopoly of magic.

Secrecy, moreover, was encouraged by the consciousness that 
their knowledge might be turned to undesirable ends by evilly 
disposed persons. This fearsome attitude towards truth is a 
common phenomenon of the human mind. No more surprising is 
it that Chemical knowledge should hâve been regarded as dangerous 
in the Middle Ages, than that knowledge conceming the physiology 
and psychology of sex should hâve been regarded as dangerous 
in our own country during the past century. Indeed, we are 
only just beginning to leam to trust Truth ; and, even to-day, 
our trustfulness is hedged about with queer restrictions, rooted 
in unconscious fears, which, sooner or later, we must drag up into 
the light of consciousness and destroy.

Over and above these reasons for secrecy, however, was the 
fact that symbolism was an essential element in the alchemist’s 
philosophy. Symbolic language, therefore, came readily to the 
alchemist’s pen, and symbolic language, in so far as the meaning 
of the symbolism is unknown to the reader, is, of course, secret 
language. Ail the alchemists were symbolists ; but it would, I 
think, be an error to assume that they ail spoke one and the same 
tongue. It is ne ver easy to be perfectly sure what particular 
substance any alchemist means by any spécifie name ; and what 
one calls “ Virgin’s Milk,” or “ the Green Dragon,” or “ Philo-
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sophical Sulphur,” or “ Mercury,” may not be identical with that 
similarly designated by another. The philosophical background 
may everywhere be one and the same— the details may differ.

The alchemists hâve sometimes been praised because, whilst 
otlier men speculated, they experimented. The praise is deserved, 
and the picture of the alchemist depicted by Paracelsus is one 
that demands our respect : “ These do not give themselves up to 
ease and idleness. . . . But they devote themselves diligently 
to their labours, sweating whole nights over fiery furnaces. These 
do not kill the time with empty talk, but find their delight in their 
laboratory.”

At the same time, to envisage the alchemist and the scholastic 
philosopher as exhibiting a contrast similar to that shown to-day 
by, say, a research chemist and a dogmatic theologian would be 
to make a serious blunder. Alchemy had roots deep in scholastic 
philosophy, and, in spite of its experimental character, the method 
of Alchemy was that of à priori reasoning. •

In Cornélius Agrippa’s Three Books of Occult Philosophy, the 
author tells us quite seriously that “ of the shavings of ram’s- 
horn, sowed, cornes forth asparagus ; and garden basil, rubbed 
betwixt two stones, produceth scorpions.” Many other marvels 
are related in a similar manner, not as marvels, but as things 
commonly known. Agrippa believed these things because they 
fitted in with the rest of his philosophy, and his readers believed 
them for the same reason, so readily does the mind of man accept 
that which is congruous to its thought. Incredible as it may seem 
to us, neither he nor anyone else appears to hâve bothered to put 
these fantastic ideas to the test of expérience. It was not until 
well into the seventeenth century, when the scient ific spirit— 
which manifested itself in our own country in the labours of the 
members of The Royal Society— was born of Baconism and 
Cartesianism, that men really began to test their beliefs by the 
touchstone of expérience.

Agrippa was not one of the alchemists. But his philosophy 
was akin to theirs ; his mode of thought the same.

The books of the alchemists contain the records of many 
experiments, as the resuit of which, and, one may add, incident- 
ally, a number of important discoveries were made. But whilst 
the resuit of these experiments may hâve confirmed the alchemists 
in their beliefs, they did not create these beliefs, which were, 
indeed, grounded in intuition or based on à priori reasoning.
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I think it practically certain, therefore, that some of the 
" experiments ” described in the alchemical books, especially 
those in which it vvould appear that the Great Work was accom- 
plished, are of exactly the same quality as Agrippa’s experiments 
with ram’s-hom and garden basil. They were experiments carried 
out in imagination and not in expérience. The alchemists, I 
feel sure, frequently describe as actual happenings the things 
which, in accordance with their philosophical opinions, ought to 
happen in the circumstances specified. It would be foolish to 
criticise them as untruthful— ail we can justly say is that their 
mode of thought was not that of modem science. Even to-day 
there is a tendency in some departments of thought to speak 
about the most uncertain things in the same strain of certitude.

It would be a Herculean, but, I think, useful task, to examine 
the whole literature of Alchemy with this possibility conceming 
the nature of the texts in view, and to classify these according to 
whether they describe real or imaginary experiments. To give 
one instance of what I mean : There is a general consensus of 
opinion expressed by the alchemists that in the préparation of 
the Stone of the Wise certain colour-changes are observed, white 
following black, and red following white. It would be interesting 
to know which of the many accounts describe real experiments 
in which the substances operated upon actually exhibited these 
colour-changes, and which are purely hypothetical— the hypo- 
thesis being that metals are perfected even as the soûl of man 
is perfected, the colours corresponding to the three stages of 
Spiritual Darkness, Illumination and Contemplation, postulated 
by religious mysticism. Certain operations on compounds 
of copper might give these colour-changes in the stipulated order, 
but I am strongly of the opinion that many of the accounts 
must be placed in the second of the above categories.

Let us ask ourselves how Alchemy arose— why men should 
hâve believed so ardently in the possibility of transmuting base 
metals into gold, and should hâve sought so persistently for the 
achievement of this end.

The alchemists envisaged the possibility of gold, through 
their labours, becoming as common as dirt. Moreover, in their 
minds, the practical solution of metallic transmutation carried 
with it the solution also of the problem of the prolongation of 
human life and the conquest of disease. It would, therefore, I 
think, not be incorrect to describe the alchemists as Utopians, 
and their quest as that for the Earthly Paradise. The question.
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however, still remains to be answered why they considered the 
problem of the transmutation of base metals into gold and that 
of the concoction of a Universal Panacea or Elixir of Life as 
essentially one and the same problem.

It is not difficult to understand the reason for the belief in 
the practicability of metallic transmutation. In the art of dyeing, 
the ancients had learnt how to change the colours of fabrics, 
and the production of alloys resembling gold or silver in colour, 
which they had also achieved, seemed to them a work of an 
analogous character. The persistence of the word “ tincture ” 
shows how important a part ideas associated with the art of dyeing 
played in the évolution of alchemical thought ; and even to-day 
we use the expression “ colourable imitation ” as though colour 
were the most important property of a body and the one which, if 
successfully imitated, provides the best cloak for a spurious 
article.

The alchemists, however, were not satisfied with colourable 
imitations of silver or gold. They argued that, if a common 
métal could be changed in the one property of colour so as to 
resemble silver or gold, it ought, by appropriate means, to be 
possible to change ail its properties so that it actually became silver 
or gold.

This line of thought is very easy to understand. What at 
first sight seems not so easy to understand is why the alchemists 
came to postulate, as the necessary agent for accomplishing this 
change of base métal into real gold, a substance possessing 
the extraordinary and wellnigh miraculous powers that were 
attributed to the Philosopher’s Stone. It was, ex hypothesi, a 
stone that was no stone, a metallic agent, purer, finer, nobler 
than the purest gold, a substance embodying in itself— like the 
Ether of Sir Oliver Lodge— properties of the most contradictory 
character. It was the most precious of ail substances, yet 
compounded of the commonest materials, which, according to 
one alchemist, might be purchased for less than tenpence. It 
was at once both material and spiritual. The art of dyeing may 
very well hâve suggested the idea of transmutation ; that it could 
hâve suggested the hypothesis of the Philosopher’s Stone is 
impossible. We must look elsewhere for the genesis of the ex
traordinary ideas connected with this hypothetical substance.

In my Alchemy ; Ancient and Modem (Second Edition, 1922), 
and in the chapters devoted to the subject in my Bygone Beliefs 
(1920), I offer a solution to the two problems I hâve mentioned,
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the explanation, in my opinion, residing in the à priori nature of 
alchemical thought and the powerful influence exerted on it, 
in the course of its évolution, by Christian mystical theology.

The mind must proceed from the known— or, rather, from what 
is thought to be known— to the unknown. We do not know when 
man first began to speculate about the metals and what we now 
call Chemical phenomena ; but we may be pretty certain that 
when he did so he had already speculated about himself. When 
Alchemy— if the term may be applied to man’s earliest knowledge 
and spéculations about minerai bodies— emerges into the light 
of history, mankind is found to be already equipped with a con
sidérable body of doctrine— part knowledge, part fantasy— about 
himself ; and it was in terms of himself, in terms of the known or 
seemingly known, that he very naturally endeavoured to explain 
the mysteries of the minerai world. This body of doctrine falls 
into two divisions : on the one hand, that relating to man’s body, 
on the other, that relating to man’s soûl.

In an early alchemical book, The Turba Philosophorum, we are 
reminded again and again that copper has both a body and a soûl : 
and if we bear in mind that this duality which man posited in 
himself was transferred by him to the metals, the riddle of 
Alchemy becomes easier to read.

On the “ body ” side, alchemical literature présents a mass of 
curious théories relating to what I may call the physiology of the 
metals, especially their sexual characteristics. Substances are 
classified as masculine and féminine, and we read about the copu
lation of the metals, about their growth in the minerai womb of 
Nature, about their seed, how this may be extracted from them 
and the marvellous things that can be done with its aid.

This is very fantastic, no doubt ; but, after ail, there is, perhaps, 
an element of Sound sense in it. There seems to be a curious 
duality running throughout Nature. There is the duality of 
positive and négative electricity, or of proton and électron, without 
which matter cannot exist. There is the duality of inertia and 
energy, without which activity would be impossible. Is sex 
manifestation of a duality inhérent in the nature of things ? 
If so, then the explication of this duality as exhibited in inorganic 
substances by means of sexual images is not incapable of 
justification.

However, the “ soûl ” side of alchemical theory is, perhaps, 
the more important to the understanding of the évolution this 
theory underwent. Man’s fundamental quest has always been
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that for perfection— perfection of soûl and perfection of body. 
To those whose philosophy posited the essential oneness of ail 
things, as expressed in the Hermetic formula, “ As above, so be- 
low,” these were aspects of one and the same quest. Moreover, 
they were one with the problem of perfecting the metals. For 
fairly obvious reasons, gold was assumed to be the perfect métal ; 
hence the problem of achieving metallic perfection was the 
problem of converting other metals into pure gold.

To perfect his soûl, to perfect his body, to perfect the metals— 
these were the tasks man set himself, and, as I hâve said, these 
tasks were envisaged as presenting one and the same problem.

The Greek alchemists sought metallic perfection, endeavoured 
to transmute the base metals into gold. But the hypothesis of 
the Philosopher’s Stone was unknown to them. It had yet to 
be born. This hypothesis was the especial contribution of 
Christian doctrine to alchemical theory, and it is easy to see in 
this magical substance, which, as one alchemist says, “ in species 
. . . is gold, more pure than the purest,” the assumed metallic 
équivalent to that Christ spirit which Christian mysticism asserts 
is the Great Agent for man’s régénération.

In alchemical theory we hâve a noble effort of man’s thought 
to explain the Universe in terms of himself as a spiritual being. 
I call it a noble effort, for it is indeed this, in spite of ail its follies 
and fantasies. As a product of man’s intuition it stands on a 
level with the créations of those whom we honour by the name of 
" Masters ” in the realm of Art. The fact that its doctrines do 
contain a heart of truth is testimony to the power of man’s 
intuition. Its shortcomings and aberrations, its over-hasty 
généralisations and conclusions, which the scientific study of 
Nature has proved to be false, may serve as warnings to those of 
us to-day who are concerned with the problems of Thought.



SOME PERSONAL EXPERIENCES 
AND REMINISCENCES
B y  H E R E W A R D  C A R R I N G T O N

AS the years pass, and the early psychical investigators one by 
one pass into the Great Beyond, it becomes increasingly difficult to 
obtain accurate and detailed accounts of many of their investi
gations, and of their personalities. Because of this, it has occurred 
to me that some personal réminiscences of Dr. Richard Hodgson 
and Dr. James H. Hyslop (particularly), might prove of interest, 
inasmuch as there is probably no one now living who could supply 
these details except myself. Incidentally, it will, of course, be 
necessary for me to include some semi-autobiographical data, 
which I trust will be excused in view of the fact that this is 
unavoidable under the circumstances.

The main facts of Dr. Hodgson’s life are well known. His 
early investigations eamed for him the réputation of being a 
keen, critical, hard-headed investigator. This critical attitude 
he never lost, though later on he became convinced of the truth 
of spirit-return. When Hodgson went to America, in the middle 
’8o’s, he became the Secretary of the (old) American Society 
for Psychical Research, and contributed several valuable papers 
to its Proceedings. His friendship with William James then 
began, and lasted to the day of his death ; and it is safe to say 
that these two men admired one another intensely.

The amount of routine work which Hodgson accomplished, 
under the most disadvantageous circumstances, was colossal. 
He had only two tiny rooms, one occupied by himself, the other 
by his assistant, Miss Lucy Edmunds, and his stenographer, 
Miss Alice Stutermann. This was the old American Head- 
quarters, 5 Boylston Place, Boston, Mass. He lived in one room, 
at 15 Charles Street, and, during the later years of his life, he 
allowed no one to enter this room— for reasons which will 
presently transpire.

Dr. Hodgson’s greatest contribution to psychical research 
was, of course, his study of the case of Mrs. Piper. He met her 
through Professor William James, and— as is well known—  
began with his usual scepticism, having her watched by détectives, 
and taking every conceivable précaution to prevent her from ac- 
quiring her information by normal means. He soon became con-
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vinced of the genuine character of her phenomena, and then began 
his prolonged study of the case. The general results of this are 
well known. He became convinced, not only of their genuineness, 
but also of the truth of spirit-return. Yet he only came to this 
conclusion after years of patient analysis of the evidence, and 
after weighing the pros and cons of the question with the utmost 
care and deliberation. His absolute faimess of mind in esti- 
mating the value of this evidence may be seen from the following 
incident, which is probably known to few persons now living.

When still a young man, in Australia, Hodgson had fallen 
in love with a girl, and wished to marry her. Her parents, 
however, objected on religious grounds. They would not consent 
to the marriage. It is probable that this girl’s influence remained 
with Hodgson ail his life ; ail at events, he never married, as we 
know. Years passed by. One day, in a sitting with Mrs. Piper 
in Boston, this girl suddenly “ communicated,” telling him that 
she had “ died,” and doubtless sending many personal and 
endearing messages which hâve never been published. Hodgson 
was quite unaware of her death, which had taken place shortly 
before. This incident convinced him of the truth of spiritualism. 
Nevertheless, in his first Piper Report (Proceedings, Vol. 8), 
Hodgson asked the question : “ Are we, then, justified in think- 
ing, upon this evidence, that the spirit hypothesis is correct ? 
I  think not.”  (I quote from memory, as I write this many hundreds 
of miles from home, and hâve not the S.P.R. publications with 
me.) And why not ? Because, judging solely the evidence pub
lished in the Report, he thought that opinion justified. In other 
words, he completely dissociated his personal convictions and 
beliefs when estimating the evidence, and judged only the value 
of the material actually printed in the Report itself. And it 
was only some years later, in his second Piper Report (Vol. 13), 
that he came out for the validity of the spirit hypothesis— because 
he then thought it justified by the evidence actually published at 
the time.

One other fact concerning Hodgson should perhaps be men- 
tioned here, because it is also very little known. I hâve already 
mentioned the privacy of the Charles Street room. Why was 
this ? During the latter years of his life, Dr. Hodgson believed 
that he himself constantly received direct communications from 
Imperator, Rector, and the regular “ Band ” in charge of Mrs. 
Piper on the “ other side.” These communications he received 
in his room, when alone in the evening. For this reason he
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allowed no one to enter the room, in case they should upset the 
" conditions,” or in some way disturb the " magnetic atmosphère.” 
These communications were, to Dr. Hodgson, quite convincing, 
but he naturally told ail this to very few people, as he thought 
(very wisely) that, were these tacts known, they might detrimen- 
tally affect his standing— in so far as they would cause the public 
to doubt his critical acumen and judgment. It is hardly 
necessary to emphasise the fact that they did not do so in the 
slightest degree.

I corresponded at length with Dr. Hodgson during the last 
five years of his life. He was most anxious to hâve me join 
him as his assistant ; but financial and other considérations 
prevented this, and I was destined never to join him. I did 
constantly urge him, however, to write a further Piper Report at 
once, pointing out to him that ail the detailed incidents of many 
years past were in his mind— and his alone— and that, if anything 
suddenly happened to him, these would ail be scattered and lost 
beyond recall— since no living person could possibly gather 
together and présent this mass of material as he could. He 
replied that he was aware of this, and that he intended to write 
another Report that winter. This Report was destined never to 
see the light of day, as Hodgson died suddenly on the 2oth of 
December, 1905.

There is a certain charm and the halo of romance about the 
figure of Dr. Hodgson which it is probable no other investigator 
will ever again possess in a like degree. He was a virile, powerful 
man, of keen mind, jovial nature and strong physique. He 
compelled respect and admiration. He was a real pioneer—  
having no money, caring for none, and absorbed in his work. 
Here one might find this man, seated in his quiet office, working 
over the record of his last sitting with Mrs. Piper, convinced that 
he had, that morning, talked with the dead ! He possessed a keen 
sense of humour, and was always buoyant and cheerful, but would 
become serious when the name of Imperator was mentioned. It 
is not now realised, perhaps, that this Personality— together with 
Rector and other members of the " Group ”— played a large part 
in many peoples’ lives, and that numerous old “ Piper sitters,” 
as they were called, prayed to Imperator for comfort and guidance, 
as one might pray to any favourite Saint.

The confusion following the death of Dr. Hodgson was natur
ally great. I well remember how Dr. Hyslop ran into my office 
the following morning, crying, “ Hâve you heard the news ?
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Hâve you heard the news ? ” “ Ah, yes,” I replied, “ Dr.
Hodgson has died ! ”  He sat down for a long talk. What was 
to become of the American Society ? Of the Piper records ? Of 
Mrs. Piper herself ? Of the mass of cases and documentary 
evidence of ail sorts on file in the Society’s office ? Who was to 
undertake the work in America, and how ? These were ail questions 
demanding solution. Gradually, order was evolved out of chaos. 
The American Society (really a branch of the English Society 
then) was dissolved. The work in America for the time being 
ended. Mr. J. G. Piddington came over from England, and a 
Committee was formed to dispose of the material on hand. The 
bulk of this material was sent to England, and some of it sub- 
sequently published. Mrs. Piper remained under the juris- 
diction of the English S.P.R.— though Hyslop had a long sériés 
of sittings with her. The chief difficulty was the disposition of 
the Piper records. Here were hundreds of stenographically 
reported sittings, filed away in Hodgson’s office, filled with much 
intimate and personal data conceming the sitters themselves, 
and their family affairs also. Ail these sitters had been willing 
to trust Hodgson with these records, but were unwilling to let 
them pass into other hands for examination. This was, perhaps, 
natural enough. On the other hand, if these records were 
returned to their original sitters, they would be scattered, and 
any permanent scientific record of the entire case ruined for ever. 
Hyslop fought valiantly to keep these records intact, but he was 
finally overruled, and many were returned to the original sitters. 
It is indeed a great pity that this was ever permitted, since 
much valuable material was thereby lost to posterity.

The évolution of Hyslop's belief in spiritualism is both interest- 
ing and curious. Brought up in a strict religious atmosphère, he 
was one day contemplating the beautiful scenery in the Adiron- 
dack mountains, when he experienced ail the typical subjective 
phenomena characteristic of a religious “ conversion.” The 
interesting thing about this expérience was that it was a real 
conversion— to materialism ! This shows us conclusively, it seems 
to me, that it is not the subject-matter in the conversion which 
counts, but the process itself. Hyslop remained a materialist 
for many years thereafter— until his sittings with Mrs. Piper, in 
fact. Even during his first sittings, he maintained his sceptical 
attitude. He constantly raised objections and difficulties. These 
were ail met by Dr. Hodgson. For example, on one occasion, 
when working over the sitting together, Dr. Hyslop turned to 
Hodgson and said, “  There now, take that remark for example !
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It is not at ail typical of my father ; the last thing in the world he 
would say, in fact ! ”

Dr. Hodgson replied : “ Certainly ; your father never said 
that at ail. That was one of Rector’s side-remarks, which slipped 
through and was registered on ‘ this side ’ as an ‘ automatism.’ ”

Light suddenly broke upon him.
“ Hodgson,” said Hyslop, leaning back in his chair, “ one can 

meet every objection raised to the spiritistic hypothesis.”

From that day he was a convinced spiritualist. This was, of 
course, years before Hodgson’s death.

The year 1906 was devoted to organising the new American 
Society, and it began its active life in January 1907, when its 
first Journal was issued. Dr. Hyslop was, of course, its active 
head ; and I became his assistant at the very inception of the 
Society, working with him on the publications and investigations, 
until July 1908, when I resigned. That autumn, I obtained 
my sittings with Eusapia Palladino in Naples, in company with 
the Hon. Everard Feilding and Mr. W. W. Baggalley, on behalf 
of the English S.P.R. ; and the following year I brought Eusapia 
Palladino to New York, where she gave more than fifty sittings, 
the official reports of which, still in my possession, hâve never 
been published.

It may be inferred, from what I hâve said, that my own 
interest in the subject has been both deep and prolonged. Such 
is, in fact, the case. I joined the S.P.R. in 1900, when only nine- 
teen years of âge, and hâve been actively engaged in research 
ever since. During this period of time I hâve “  sat ” with in- 
numerable médiums, both public and private ; and, while I 
hâve discovered much fraud and nonsense during this period, I 
hâve also seen— as I believe— many genuine manifestations, 
both physical and mental ; and am to-day quite convinced of 
their actuality. I would to-day be more active in this field were 
it not for the fact that certain personal factors— which I feel 
should not enter into our work— prevent my doing so. One 
can only hope that these will in time be removed, and that 
Truth— which is said to be mighty— shall prevail !

I hâve said that, as the resuit of my own investigations, I 
hâve become quite convinced of the actuality of psychic pheno- 
mena. While this is true, it is also true that I hâve not, even 
yet, been enabled to arrive at any definite decision regarding their 
ultimate interprétation ; i.e., whether the spiritistic hypothesis
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is justified or not. To take the physical phenomena first. My 
own study of Eusapia Palladino convinced me that they were 
biological rather than spiritistic in origin. It is true that some 
of the more striking of these took on a spiritistic appearance, 
and in my book Eusapia Palladino and her Phenomena, I rather 
inclined to this view.

I then stated that the phenomena might be divided into three 
main categories : (i) Those over which she has conscious control ; 
(2), those over which she has subconscious control ; and (3), those 
which seemed to be beyond any control of her own (in deep trance), 
when they took on a decided spiritistic appearance. As the 
resuit of a further study of her phenomena, however, the following 
year, when I brought her to New York (1909), I was forced to 
reconsider this view, and then became more solidly convinced 
of their essentially biological origin. These conclusions I pub- 
lished in my Personal Expériences in Spiritualism.

To summarise, then, the results of my own thirty years’ 
investigations in psychical research, I may say that I hâve never 
in ail that time witnessed any phenomena which hâve appeared 
to me undoubtedly spiritistic in character— though I hâve, of 
course, seen many unquestionably supernormal phenomena. 
At the same time I réalisé very fully that other very competent 
investigators hâve seen and reported manifestations far more 
striking than any it has been my good fortune to witness ; and 
these findings hâve duly impressed me. I therefore maintain a 
perfectly open mind upon this question while continuing my 
investigations, and shall probably continue in this State of “ mental 
equilibrium ” until some striking and convincing phenomena 
turn the scales in one direction or the other !

It is my firm conviction, however, that definite progress is 
now being made in this field of psychical research— partly because 
its problems are better understood ; partly because of the greater 
number of workers now engaged in this investigation, and partly 
because of the ingenious laboratory methods which are now being 
employed. It is my hope that I may one day be instrumental in 
founding a psychical laboratory in America similar to those now 
in existence in various centres in Europe. We hâve only to “ keep 
up the good work ” of organised effort, and the day cannot be 
far distant when the importance of Psychical Research must 
become officially acknowledged, and it will then take its place 
among the other branches of legitimate Science.

M



THE THERAPEUTÆ
B y  E .  J .  L A N G F O R D  G A R S T I N

VIRTUALLY nothing is known of this rather mysterious sect 
in any historical sense, and it is therefore only possible to arrive 
at any conclusions concerning them by a study of the information 
bequeathed to us by Philo Judæus, and by comparing his state- 
ments with similar assertions by writers representing other schools 
and cuits.

We may note, anyway, that they were also called Iessæi—- 
for which reason Epiphanius endeavoured to show that they were 
the first Christians— also Essæans or Essenes. But it would 
appear that there may hâve been some différence of a sort between 
the Essenes and the Therapeutæ, the former leading the “ Prac- 
tical,” and the latter the “ Contemplative ” life ; but this différence 
is, in reality, of little importance, the principal distinction being 
that the Essenes travelled, whereas the Therapeuts did not.

We may take it that the Therapeuts were not Christians, 
unless in the broad sense of St. Augustine, who remarked that there 
ne ver has been but one religion since the world began, and that 
this commenced to be called Christian in Apostolic times. Nor 
can we assign them to any particular form of exoteric religion, 
despite Philo’s attempt to claim that in the main they were 
Jews. On the contrary, it would appear probable that they were 
communities of Gnostic Ascetics, devoted to the holy life and 
Sacred Science.

Dealing with this point, Mr. G. R. S. Mead, in his Fragments of 
a Faith Forgotten, says : “ Philo's . . . particular community
. . . was mainly Jewish. . . . Others may hâve been tinged as 
strongly with Egyptian, Chaldean, Zoroastrian or Orphie élé
ments. . . .  It is further not incredible that there were also 
truly eclectic communities among them, who combined and 
synthesised the various traditions and initiations handed down 
by the doctrinally more exclusive communities, and it is in this 
direction, therefore, that we must look for light on the origins of 
Gnosticism, and for the occult background of Christianity. . . .
I also think that . . . whatever works they may hâve put for- 
ward for or by lay-pupils were only a small part of their literature 
. . . the intermediate literature, and for those within there 
were those most highly mystical and abstruse treatises which
none but the trained mystics could possibly understand.”

3X3 7 .
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Such a thesis is one with which we heartily agréé, and a 
perusal of Philo’s writings clearly indicates that the non-eclectic 
communities tended to rely each upon the sacred writings of its 
own religion, knowing full well that ail religions were but ex
pressions of one true, Underlying Religion, diversified only 
according to the various characteristics, racial and otherwise, 
of its propagators, but always couched in the same language of 
Symbol and allegory. Each knew, also, that its scriptures were 
meant to be interpreted with understanding, and not to be treated 
merely as historical or even ethical.

Philo, of course, was a Jew, and appears to hâve been a lay 
brother of the Mareotic Jewish community, and it is interesting 
to note that, as we should hâve expected, they relied on this 
interprétation of the scriptures. The term Qabalah had not then 
corne into use, as the Oral Tradition had not at that time been 
committed to paper, as it has, in part, subsequently.

Philo, in his De Vita Contemplativa, which is the prime source 
of our knowledge of the Therapeuts, says : " The interprétation 
of the sacred scriptures is based upon undermeanings in the alle- 
gorical narratives ; for these men look upon the whole of their 
law-code as being like a living thing, having for body the spoken 
commands, and for soûl the unseen thought stored up in the words 
(in which the rational soûl begins to contemplate things native 
to its own nature more than in anything else), the interprétation, 
as it were, in the mirror of the names, catching sight of the extra- 
ordinary beauties of the ideas contained in them, unwrapping and 
unrobing the symbols from them, and bringing to light the naked 
inner meanings.”

Compare this with the following extracts from the Zohar :

Unhappy is he who regards the Law as a mere simple récital, or in 
the light of an ordinary discourse. . . . It is not thus ; each word of the 
Law has a meaning and cloaks a mystery entirely sublime. The story of 
the Law is the vestment of the Law ; unhappy he who mistakes the vest- 
ment for the Law itself. The wise attend not to the outer clothing of things, 
but to the body which it covers ; the sages and servants of the Suprême 
King . . . are occupied only about the soûl, which is the basis of the rest, 
which is the Law itself ; so that in the future they will be prepared to 
contemplate the soûl of this soûl which breathes in the Law.

Origen on the same subject is worthy of note :

If it were necessary to lay emphasis on the letter of the Law, and to 
understand what is written therein after the manner of the people, I 
should blush to say aloud that it is God who has given us such laws.
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In another place he admits frankly the distinction between 
the historical, moral and inner meanings, and compares them 
respectively to the body, soûl and spirit.

Philo, of course, is réticent in what he has to tell us about 
his “ Wisdom Lovers,” as he calls them, and apart from this 
natural restriction imposed upon him, as a lay brother, he would 
not hâve been admitted to their more arcane and recondite 
teachings, or to a knowledge of their practices ; but he intimâtes 
that the name of Theraputæ indicates that “ they profess an 
art of healing superior to that used in the cities, for that only 
heals bodies, whereas this heals soûls.” Also, he adds, “ Because 
they hâve been schooled by Nature and sacred laws to serve That 
which is better than the Good, and purer than the One, and more 
ancient than the Monad.”

In this connection we may well compare the Book of the Holy 
Hierotheos, from which I take the following extracts :

For when the Mind is accounted worthy of these things, it will not 
see by vision nor by form . . . for it is henceforth exalted in glorious and 
divine mystery to become above sight and form. . . . And henceforth it 
abandons even the name of Christ . . . and so neither loves nor desires 
to be brought near (the Father) . . . For lo, the very name of Love is a 
sign of distinction, for Love is not established by one but by two. . . . And 
then we will marvel at the mystery and say ‘ O the depth and the riches 
and the wisdom and the intellect, far above the désignation of God-head, o f 
the Perfect Mind that has been fulfilled. . . . Let us then put away 
Unification and speak of Commingling . . . (for) the désignation of Com- 
mingling is proper for Minds that hâve become ‘ above Unification.’ . . . 
We cannot see the distinctions of Minds when they hâve Commingling 
with the Good . . . (for) Mind is no longer Mind when it is commingled.
. . . Everything becomes One Thing ; for even God shall pass, and Christ 
shall be done away, and the Spirit shall be no more called the Spirit. . . . 
This is the limit of Ail and the end of Everything. . . . Ail from One and 
One from Ail. . . . Before the first Beginning God was not God, and, again, 
after the consummation of Ail He is not God.

This book is presumed, upon quite strong evidence, to hâve 
been originally written by Proklos, who was initiated into the 
Mysteries, but to hâve been subsequently overwritten by a 
Christian, who grafted upon it a Christian terminology foreign 
to the original. Making due allowance, however, for this différence 
in terms, it does not seem that the sense is in any way altered, 
or the logical sequence of the book destroyed.

With this quotation we may also well compare the following 
extracts from the fragment of the Great Announcement quoted 
by Hippolytus, and attributed by him to Simon Magus :
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Of the Universal Æons there are two growths . . . springing from 
one Root. Of these the one . . . is the Great Power, the Universal 
Mind, Male ; and the other . . . the Great Thought, Female . . . They 
unité and manifest the Middle Space . . . Air. In this is the second 
Father, who stands Male-Female like the pre-existing boundless power 
. . . from whom Thought first proceeded. . . . Yet was He (the 
Boundless) not first . . . for . . . only when He manifested Himself 
to Himself was there a second. Nor was he called Father before 
(Thought) called Him Father.

But, to return to our Therapeuts, Philo States that their aim 
was to arouse in themselves what he terms “ that most indispens
able of the senses. I mean not bodily sight, but that of the Soûl, 
whereby truth and falsity are distinguished. . . . Let the race 
of Therapeutæ, being continually taught to see, aim at the vision 
of Reality, and pass by the Sun visible to sense.”

To attain to these heights they gave up ail worldly possessions, 
and dwelt in communities, living in the simplest of dwellings. 
And in each dwelling, as Philo says, " is a sacred place called a 
shrine or monastery, in which in solitude they performed the 
mysteries of the holy life, whereby knowledge and dévotion grow 
together and are perfected.”

He adds that at dawn and eventide they were accustomed to 
offer up prayers, while “ the whole interval from dawn to sunset 
they devote to their exercises.”

I need hardly emphasise these two words " mysteries ” and 
"exercises,” which, in the original, are in sufficiently close juxta
position to draw one’s attention.

Philo continues : " Taking the sacred writings, they spend 
their time in study, interpreting their ancestral code allegorically, 
for they think that the words of the literal meaning are symbols 
of a hidden nature, which is made plain only by the under- 
meaning.” But with this point I hâve already dealt at sufficient 
length.

These devotees carried on the tradition of the Mystery Schools 
of greater antiquity over against the Neo-Platonic teachings later 
inculcated by Plotinus and Porphyry, who taught a System 
analogous to the later Persian scheme, teaching that the Over- 
mind, the Universal Soûl and Nature proceeded by émanation 
from the Absolute One, and that to this Absolute there might be 
attained, for brief periods, by philosophie discipline, contem
plation and eestasy, as Wilder puts it, the gnosis or intimate 
union. This is the great différence between Mysticism in its
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wider sense, and the Theurgic or so-called Magical School ; for 
this was a theory of impassiveness, and was discarded by the 
Hierophants, who laid it down that by the practice of the Theurgic 
Rites the Soûl exalts itself over the Over-Mind, and becomes at 
one with the Absolute, i.e., permanently at one.

Of these practices Iamblichos said, “  It is not the concept 
that unités the Theurgic Priests to the Gods ; else what is there 
to hinder those who pursue philosophie spéculation contemplative- 
ly from having theurgic union to the Gods ? Now . . . this is 
not the case. . . . It is the complété fulfilling of the Arcane 
performances, the carrying of them through in a manner worthy 
of the Gods and surpassing ail conception, and likewise the power 
of the voiceless symbols which are perceived by the Gods alone, 
that establishes the Theurgic Union. Hence we do not affect these 
things by thinking.”

Thomas Taylor says : " This Theurgy is doubtless the same 
as the Magic of Zoroaster, which was no Black Magic, but a 
peculiar form of worship.”

And Plato calls Zoroastrian Magic “  The Service of the Gods,” 
while Psellus says, “ Its function is to initiate or perfect the 
human soûl by the power of materials here on earth, for the 
suprême faculty of the soûl cannot by its own guidance aspire 
to the subliment institutions and to the compréhension of 
Divinity.”

“ O Mysteries truly sacred ! O pure Light ! At the light of 
the torches the veil that covers deity and heaven falls off. I 
am Holy now that I am initiated.” Thus Clemens Alexandrinus. 
This Christian philosopher laboured to show that he was a true 
Gnostic, says Mead. The first three books of liis lost work, 
The Outlines, bear a strong resemblance to the three stages of 
the Platonists ; Purification, Initiation and Direct Vision ; or, 
as Iamblichos classifies them : Corning to the Divinity, Assimil
ation into the likeness of the Divinity, and Perfection.

Now I hâve previously, herein, distinguished between the 
Essenes and the Therapeutæ by saying that the latter were 
Contemplatives, while the former were Practical, in which 
distinction I followed Philo. Nevertheless, I hâve subsequently 
and consistently emphasised the aspect of the Mysteries, Theurgy 
and so on, which are essentially practical. I ought, therefore, 
to make it clear what is to be understood by the Contemplative 
Life in the true sense of the term.
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Proklos tells us that “ the Perfective Rite leads the way 
as muesis or mystic initiation, and after that is the epopteia or 
beholding ” ; while Iamblichos, speaking of what the invocations 
accomplish, tells us that “ by such a purpose, therefore, the Gods 
being gracious and propitious, give forth light abundantly to the 
Theurgists, both calling their soûls upward into themselves . . . 
and accustoming them while they are still in the body to hold 
themselves aloof from corporéal things, and likewise to be led 
up to their own eternal and noetic First Cause. . . . From these 
performances . . . the soûl reciprocates another life, is linked 
with another energy, and, rightly reviewing the matter, it seems 
to be not even a human energy, but the most blessed energy of 
the Gods. . . . The upward way through the invocations effects 
for the priests a purifying of the passions, a release from the 
conditions of generated life, and, likewise, a union to the Divine 
Cause. . . . (They) by no means, as the term seems to imply, 
(involve) an inclining of the mind of the Gods to human beings, 
but, on the contrary, as the truth itself will teach, the adapting 
of the human intelligence to the participating of the Gods, 
leading it upward to them and bringing it into accord. . . . (So 
that) the Rites performed by the Adept in superior knowledge 
bring them to the superior races, and attach them together by 
becoming assimilated.”

This is the beholding or epopteia in its highest sense, of which 
the Holy Hierotheos says that, “  To the Pure Mind belongs the 
power of seeing above and below . . . for the full account of 
the secret of the Pure Mind (is) without limit and embraces 
everything.” Whence he says that he is speaking of the things 
he has seen, so that this becomes the True Contemplative Life.

We are thus led to the belief that the Telestic or Perfective 
Work which should bring this about was the object of the Thera- 
peutæ, their methods being a form of the Theurgic Rites. They 
were true Mystics, therefore, in the sense of Aspirants to the 
Mysteries, having a definite goal in view, and a definite means 
of attaining thereto proposed for themselves.



TH E D E STIN Y OF RELIG ION
By WILLIAM LOFTUS HARE

i

ALMOST every historical religion has, at some period of its 
career, had to encounter opposition, or even persécution, from 
its competitors or from the civil power ; and there hâve been 
times, as now, when Religion in general, as doctrine, practice or 
institution, has been challenged to its very core by scepticism 
and irréligion.

In meditating upon the destiny of religion I am not thinking 
of the continuance of the older forms of hostility to religions in 
general ; for a persecuted cause, more often than not, gains fresh 
power of résistance to its foes. No, I think rather of the slow 
process which undermines the ancient fabric, disintegrates its 
foundations and threatens to precipitate its collapse. I think of 
Modem Science, and ask myself how long may it be before religion 
fades, like the fabric of a dream, before the révélations of the 
telescope, the microscope, the crucible and the calculus.

il

Discourses and books on astronomy hâve been numerous of 
late. Professor Eddington’s The Nature of the Physical World 
has already been mentioned by me in these pages in the course 
of an article on " Eternal Récurrence,” and I do not revert to 
it except to recall its abstruse and difhcult style, which aggravated 
me to remonstrance. Not so Sir James Jeans’ The Universe 
Around Us, which an uninstructed person, familiar with plain 
English, can understand.

The learned author gives an excellent sketch of the history 
of astronomical knowledge, and reminds us that, as against the 
“ flat earth theory ” of primitive belief, Pythagoras and his 
successor taught the spherical form of the earth, its daily rotation 
on its axis, and its yearly journey round the sun. Then came the 
“ dark âges ” led by Aristotle and the Church, until the rebirth of 
astronomical knowledge by Copemicus, Kepler and Galileo. We 
passed from the geocentric belief to the heliocentric ; and now 
we know the Sun to be but a small member of the stupendous

319
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whirl of stars forming the Galactic System, commonly known 
as “  The Milky W ay.”

Sir James Jeans explores the sky, the atom, time, the universe 
and the stars, and in the final chapter gives us his view on “ Begin- 
nings and Endings,” which led me to compose this article.

m

We are told that “ in the beginning ” there was primæval 
chaos, a term which seems rather an inappropriate description of 
gaseous molécules distributed three yards apart. Condensations 
of this gas then occurred, and, following them, came rotating 
nebulæ, stars, binary Systems and sub-systems, of which last 
our solar System is an example. There were added to the planets 
their satellites, like the Earth and the Moon we know so well.

The âge of the universe, the stars, the Sun, the Earth and Life 
are given by Sir James Jeans in terms of years, and it is pleasant 
to hâve back again as old friends Time, Space, and Matter, 
since their rough treatment at the hands of the Einstein- 
Eddington school.

But the universe is " running down ” like a clock ; each body, 
from the galactic nebula to the little Moon, is radiating its energy 
into space, which process must, in a calculable number of million 
years, bring back primæval chaos. Meanwhile, accidents may 
happen ; the Sun may side-slip off its présent course, and drag 
us ail into the void ; the Moon may be destroyed through approach- 
ing too near the Earth ; the Earth herself will certainly be frozen 
hard, and her mountains levelled to the plains.

Human life, after having conquered disease and, perhaps, 
even death itself, will, ironically, be annihilated with the rest of 
the universe by a slow, relentless process.

IV

This book will certainly be entered upon the Index at the 
Vatican. It pénétrâtes the cosmos to its core, and finds no place 
for God or religion. The author spares our race for a time, but, 
by his description of the universe around us, has logically given 
religion notice to quit.

But what about us ? Putting aside astronomy and its sister 
sciences, we may turn to psychology or the study of the Self.
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Here is familiar ground, trodden daily, hourly, from which we 
cannot escape, which we know with an intimacy to which no 
instrument can add. And, with due respect to astronomy, the 
universe within us is as deep and rich in éléments as the universe 
around us, though of entirely a different order.

Here then, is the crux of the argument : A  material universe 
cornes into existence and disappears by natural causes ; simul- 
taneously, human beings, parts of this material universe, find 
themselves to be subjects of immaterial expériences ; they hâve 
an immense range of feelings and ideas, including ail that is 
meant by worship in religion. A strange antinomy is présented 
to us, a law against law, a truth against truth ; how can we résolve 
it ? Are there two universes ?

v

I hâve been led to ask myself what Systems of religion can 
stand against the astronomer’s révélation. The ancient Vedânta 
would say that his story is the product of avidya, and his picture 
is maya, illusion. The Sânkhya philosophy would admit the 
spontaneous révélation of the material universe and its dis
solution, but it would claim a real existence, side by side and in- 
dependent of it, for purusha, the soûl. Jainism would accept, 
broadly, the rising and falling of a world in which there are beings 
who can, by will and by deeds, triumph over the cosmic process 
by an ethical one. Buddhism has no God, no creator or world- 
controller, and no soûl for man ; its modernist form would approxi- 
mate to Sir James Jeans’ estimate of the outer world ; for the 
Buddha said :

“ There will corne a time, brothers, when the great world 
océan will dry up, vanish and be no more. . . . There will corne 
a time, brothers, when the mighty earth will be devoured by 
fire, perish and be no more. . . .”

But he formulated a System of life which always has been 
regarded as a religion. Of Western religions, including Christian- 
ity and Judaism— both professing doctrines of divine Providence 
— none could tolerate the ideas in our book. Of older religions, 
dead and gone, only the ethical half of Stoicism would find any 
agreement with it. Islam may utter Kismet, but it believes in 
God as Providence.

In a sentence : I  can find no one religions System, past or présent, 
which could stand if  Sir James Jeans has said the last word.
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VI

But is it conceivable that, as religious Systems hâve risen and 
faded or changed from their original formulation, there may yet 
be a religion which shall adapt itself to this view of the universe 
around us ? After ail, the older religions believed themselves 
to be based on a correct knowledge of the nature of the physical 
world, and, so far, were consistent in their material and spiritual 
conceptions. What has happened is that the conceptions of 
the physical world hâve changed radically, but theology and 
eschatology hâve not yet been adapted to the new ideas. There 
is a risk that religion may be discredited before this necessary 
adaptation can take place. Men, on leaming that they are in an 
unstable universe, will, in their haste, become pessimistic and 
irreligious immoralists ; they will eat, drink cocktails, and hâve a 
good time while they may, knowing that to-morrow they die, and 
that the day after the world will be destroyed.

vil

For relief we may tum first to philosophy. It is even possible 
that the human mind— including that of the astronomer—is 
as yet so immature as to be incapable of grasping the ultimate 
reality, which présents to us so terrible a System of phenomena. 
As Kant believed, the human understanding, by its very nature 
and its historical évolution, is forced to interpret everything in 
terms of éléments it inhabits : Time, Space, and Matter, the 
concepts of which are found unsatisfactory by those who probe 
them to the uttermost. The mind has seldom or never been 
plummed to its depth, and only its shallow waters are navigated 
by the bulk of humanity. Why, then, should we quail before 
mere symbols of mathematics ?

It may be that the Vedânta is right, and that its " higher 
knowledge ” alone reveals the ultimate truth to the illuminated 
mind; it may be that the Sânkhya is right, and that the physical 
world is not really the seat of the soûl as it appears to be ; that 
the soûl may attain to viveka or discrimination betwixt Spirit 
and Matter, and thus to libération. It may be, as Plato thought 
(and as his disciple Lutoslawski maintains), that there is " a  
world of soûls ” independent of the physical universe, and using 
it only as a temporary abode. Jew, Christian and Moslem afore- 
time looked to the destruction of the world for the sins of men and 
the salvation of the righteous, living and entombed. Even
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modem spiritualists seem to hâve something to say about the 
life apart from the body.

Admittedly, however, these théories hâve never been brought 
to the test of philosophical examination, and we are left at the 
mercy of materialistic science, in a state of inteüectual unreadi- 
ness. When will a philosopher arise who can judge of the sig- 
nificance of ail these curious religious hopes, who can set them in a 
bright light as clearly as Sir James Jeans illuminâtes the dark 
world for us ?

VIII

In conclusion I point secondly to another means of release from 
the despair of materialism. I hâve just been reading a remarkable 
book by Don Cuthbert Butler, entitled Western Mysticism. It 
covers in outline the whole field of mystical expérience from 
Plotinus to modem times, expounding especially the writings of 
Augustine, Gregory the Great, and Bernard of Clairvaux. The 
intellectual part of the work of these saintly men is remarkable, 
but could hardly survive the critical analysis to which it would 
be subject to-day, but the record of expérience which they make 
is such that it provides a challenge to the déductions made from 
modem science.

Mystical expérience of the highest order does not réfuté the 
conclusions of the astronomers ; it daims to pierce the clouds 
that enshroud us and to reach the light of the spiritual sun that 
will survive when Sirius and Betelgeuse hâve reverted to primæval 
chaos. It provides, for the mystic at least, a satisfying certainty 
that, though this world may pass away, ail that was done in 
it of good or evil has meaning and significance in relation to 
another kind of existence.

Indeed, it may yet be known, before the Great Day arrives, 
that Life is but a sojourn here and belongs to the Eternal. If, 
then, men will cling to religion itself rather then to " religious 
ideas,” they may find safe anchorage in a stormy cosmos while 
its waves and billows of matter roll over them.



A N T I - C H R I S T  A N D  
W O R L D  C H A O S
B y “ E L E R O S ”
(Through whom were transmitted The Voice of Osiris, and 
kindred messages.)

AS long ago as June 2ist, 1925, I was given the following com
munication from a source which has never failed me. In view 
of the sinister developments of the présent day, I consider it my 
duty to make it public.

“ Many,” said my Teacher, “ are the trials which man doth 
call upon himself, many are the trials with which the world shall 
bebeset. . . . The days are at hand when nation shall rise against 
nation, and class against class. The hordes of Satan are un- 
leashed. Many of those evil ones of Lemuria and Atlantis are 
incarnate again to-day in Russia. Behold, they seek to envelop 
the earth with their hatred and their malice ; they hâte ail that 
is beautiful, and scorn ail those who aspire to evolve. They 
hâve raised their voices and declared that God is dead. Behold, 
they hâve closed the shrines of the Most High, and their faces 
hâve become an abomination before the Blessed Cosmos.

“ Behold, great shall be the war which shall be waged by 
these incarnate fiends against evolving humanity. Your states- 
men think they are well in hand and held helpless. I say unto 
you, do not underestimate their strength, for even as they are the 
incarnate instruments of the Black Forces, so are they exceeding 
cunning, and hâve much power.

“ Behold, they hâve cried out for a world révolution. Yea. 
And why ? I will tell you, my son. This is even a parallel to 
the time when Satan ordered the slaying of ail those who were 
born male-female in Atlantis. His purpose then was to utterly 
stamp out ail the Adamic teachers of Earth. To-day it is the 
same. For this monster would eut out the tongues of ail those 
who are of the higher orders of life. They not only seek to 
slaughter in their own country, but also in the remaining countries 
of the world.”

In the meantime, what are the other nations doing while 
Russia, the once great Empire, is being trampled in the dust by 
her self-appointed Dictators ; and who is to blâme for the présent 
chaos ?
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I am afraid that the trouble in Russia to-day is primarily 
the fault of those who, when they had power, should hâve used 
it for good, and not to hâve abused it. Are the days of Soviet 
rule in Russia any worse than the time of Ivan the Terrible and 
such other of his brood who ruled that unhappy land ? Did the 
Church then raise its voice and say, ‘ How dreadful ! ’ ? No, they 
did not. Again, hâve not the most awful atrocities been commit - 
ted in the name of Jésus and of God by the Roman Church ? 
Were not ail who dared to raise a finger against papal power 
done to death in the most terrible ways in the days of the great 
Philip and in Italy itself, in the days of the Borgias and such 
like ? To-day, the only différence seems to be that the Soviet 
commits crimes in the name of the State against Religion, and 
the past priesthoods committed atrocities against the State and 
its subjects in the name of God.

Which is the more to blâme ? Surely the Church, for are 
they not condemned out of their own mouths by the com- 
mandment, ‘ Thou shalt not kill ’ ? Surely, had they taught 
the people under their guidance sound teachings instead of un- 
stable dogma, the présent chaotic state, not only of Russia, but 
of the world, would never hâve manifested itself. The vast 
millions of the world hâve been priest-ridden for many centuries 
now, and in Russia are to be seen the first signs of the ‘ reaping 
of the harvest.’

The desire of the Church has ever been to teach that Man 
must reach salvation through its priests, and that Jésus died so 
that sinners might make a last-minute repentance and go to 
‘ Heaven.’

How Jésus must wonder at what has happened to the simple 
gospel which He taught to His humble disciples ! Caiaphas, 
mocking Him, said, ‘ He says He is the Son of God,’ and accused 
Him of blasphemy against Jéhovah. The priesthood of to-day 
call Him Christ, the Lord ; in fact, God manifest upon Earth. 
Has it never occurred to these quarrelling theologians that they 
are both wrong ? When Jésus said, ‘ Ye who hâve seen Me hâve 
seen the Father,’ He did not mean that He was God. He meant 
that the Father-God was manifesting through Him, that those 
who followed His teaching could see the Father in Him and pursue 
the pathway of atonement.

Then again, " Ail these things shall ye do and greater,”  was 
the Master’s way of saying that each one could attain to His 
standard of Spirituality and do the same things that He Himself
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did. One thing Jésus never said was that Salvation could corne 
only through the Churches. They do not wish individuals to 
réalisé that they are responsible for their own soûls and that nobody 
else can do their work for them. Each person born into this 
planet is responsible for himself and himself only, and if he can 
raise himself to the réalisation of Cosmic Truth, then he can help 
those who stumble to follow in his footsteps. It is the duty of 
each individual to seek Truth for himself, and the sooner this is 
realised by the Community at large, the sooner will the ‘ Utopian 
Age,’ vainly striven after by Socialism, Communism and Sovietism, 
spontaneously dawn. Men will ‘ know God,’ and will see the 
folly of their petty feuds and wars. They will begin to ask, ‘ Why 
am I born lowly ? ’ or, ‘ Why am I bom rich, and of parents of 
social standing ? ’ They will réalisé that they themselves are 
the arbiters of their own destinies. The saying that ‘ knowledge is 
Power ’ has its spiritual as well as its material meaning.

The Churches had the greatest opportunity given to them 
that they will ever hâve during and immediately after the 
Great War.

They failed, and could not answer the many questions put 
to them at a time when ail were faced with the possibility of 
violent and sudden physical death. Was this death eternal or 
was it purely the death of the spirit’s physical house ? The 
Church and its minions could give no definite answer. And, 
instead of seeking one, it was busy hurling abuse at those to whom 
the bereaved mother or wife turned in their desperate longing 
for the truth of this great question.

No ! The Church did not answer it then, and it cannot answer 
it now. The most blatant failure of the Churches was their 
inability to agréé over the révision of the prayer book. Can 
we for one moment imagine that an intelligent Infinity, or God, 
or whatever one may call Him, cares how the prayer book is 
worded ? There are many far more vitally pressing humani- 
tarian problems withwhich the Churches might concern themselves. 
When the orthodox Churches can claim more knowledge than 
they hâve at présent and again find the straight and narrow 
path laid down by the founder of Christianity, then, and then 
only, can the battling hordes of evil be stemmed.

Russia to-day has drawn the greatest evil electro-magnetic 
force into its bosom, and it has become the modem Lemuria of 
evil. It strives at overthrowing ail that is good, ail that is clean, 
and ail that is manly.

.â
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It has become a vast field of concentration against the entire 
earth. It must destroy or in the end be destroyed.

It is useless for the religious champions of the world to pray 
to God to save Russia or themselves. Let them rather seek the 
knowledge wherewith to carry out their mission, which is to teach 
God and ail His world. Let them look back to the great prophet, 
Jésus, whom they profess to follow, and remember His words : 
‘ A house divided against itself cannot stand, but must fall.’ 
When Jésus spoke those words He was thinking of the future, 
He knew to a great extent what the priesthoods of the future 
would do with His teachings.

MARS
B y  L E O  F R E N C H

I worship the Might whose Name is Mars.
Conqueror, make of me a field for Thy conquests !
Devastate ! Destroy ! Triumph in Mine overthrow, and I 

will glorify Thy Name.
Thy weapons and engines I invite— and welcome.
Slay me with Thy Sword !
Pierce me with Thy Spear !
Break me on Thy Wheel !
Ail these hast Thou done, yet hast Thou not left my Soûl in 

hell, nor suffered me to see corruption.
Thou alone knowest how much yet remains to be slain, pierced, 

broken, before outworn vestures are destroyed, and ail 
that must be broken rent in pièces.

Take ! Break ! I give Thee ail and praise the Destroyer.
Out of the wreck I rise.
Immortal One, who invitest me to mortal combat,
Thy Challenge I accept. I, a Mortal, rise, and wrestle with 

my God.



THE RECANTATION  
(King Arthur and the Sangrail)
By G. M. HO RT

"  He bade Sir Bedivere bear him out of the ruinous chapel, into the 
open, that he m ight pass to another country— and a new life. . .

I

Bear me into the Open ! I 
Am wounded, but I cannot die 
Until this death-like place I leave,
This ruined shrine where spiders weave 
And things in love with darkness creep 
From shade to shade, from sleep to sleep.

il

Bear me into the Open ! I 
Am wounded deep, yet dare not die 
Till I  hâve gone the Way tliey went—
Those men I blamed as malcontent !—
To Avalon ? The Vale of Rest ?—
Talk not of that ! I seek the Quest.

ni

For now my spirit from it flings 
The chains of lifelong hallowed things.
The Voice that calls me from the shore 
(Long heard !) shall be denied no more ;
The Boat that waits beneath the moon 
On the wide mere shall hold me soon

I V

Who’d see the Grail must tum away 
From gods whom saner folk obey ;
Who’d touch the Grail must stoop and claim 
His share in folly, loss and shame ;
Who’d hâve the Grail ail else must quit 
And, blindly, madly, follow It !—

To Avalon ? The Place of Rest P 
Aye ! For true rest is in the Quest !
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OCCULT DISCIPLINE
By W. G. RAFFÉ

DISCIPLINE is defined in two ways : as a mode of life deliberately 
followed in order to bring about certain results ; or as a method 
of rule and control imposed on a man, usually with the aid of 
force, by some external authority. The distinction to be observed 
between these two varieties cuts far deeper than at first appears.

Discipline, as the way of the disciple, is of a vastly different 
character to the discipline imposed on the way of the soldier. 
They differ as light and darkness ; they compare as the light and 
the thing illuminated. For only in the type of discipline which 
arises and is controlled entirely from within, serene, undisturbed, 
progressing silently in resistless measure, do we find the environ
ment in which the true powers of occult nature may rationally 
and safely be deveioped.

The military discipline imposed on the soldier, whether 
private or general, arises from the basic necessity of strict and 
unthinking obedience to be rendered to ail orders from the ap- 
pointed superior, no matter how absurd, or useless, or even 
revolting they may appear to the subject.* Such a man hands 
over the control of body and mind to another and external 
intelligence, regardless of whether it is in any real way superior 
to himself, regardless of the ultimate purpose to which his thought- 
less service may be directed. Such a type of obedience has long 
been termed admirable, under the ethic of autocrats or oligarchs, 
who stand to gain, materially or even spiritually, by such un- 
questioned servitude.

What is the position of the occult student in this relation ? The 
question is subtle and difficult. In practice it issettled almost always 
by the student himself, as he cornes to that grade of consciousness 
which réalisés the majesty of his indwelling Ego, in contra- 
distinction to the comparative localised poverty of the personality. 
To those who hâve grasped adequately this distinction, we may 
then state that, broadly, those who are yet under the domination 
of the personality, either their own or that of some other person, 
are fit only for service in the ranks, to give and to render body and 
soûl, ail possessions and hopes to those who claim, with more or 
less justice, that they can show the Way. Those who hâve once 
realised the power of the Ego know very well, without the need

* " You must fire upon your own brothers if I so order you.”— Reported 
order of the Kaiser Wilhelm II to his troops at Potsdam.
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of any argument, that the continued and unthinking acceptance 
of authority of any kind is the greatest bar to occult progress.

It is necessary carefully to distinguish between law and 
authority. Knowledge of law bestows a certain authority, but 
only in power to handle laws and to secure the results which 
ability to balance them gives. It is possible for some persons 
to state certain facts, and even to secure that they shall happen. 
It is not possible for any person to secure and to maintain complété 
dominance over any other person without intermission or chal
lenge. Such an attempt delays their advance, and is itself a 
breach of the great law of brotherhood.

The law of discipline acts in two natural phases and in two 
psychological phases. The former phases are the discipline im- 
posed from without, and the discipline controlled from within ; 
the serene formative power characteristic of créative art, as com- 
pared with the noisy ébullition of military effervescence in des
truction. The psychological phases are those of the occultist 
and of the mystic ; the way of affirmation, of intellectual grasp 
and study of hidden laws and their relations, as compared with 
the réceptive devotional attitude of the mystic, rapt in con
templation rather that active in criticism, accepting selectively 
the softly beating rhythms of the finer forces of the unseen world, 
according to his own vibration and power of passive response.

To endeavour to align the path of the mystic with that of 
the soldier in the ranks would be to compare two quite different 
spiritual attitudes, for the soldier must be ever open to ail orders. 
He has surrendered his right to any ethical judgment, either 
for himself or in relation to any persons whom he may know to 
suffer by his immédiate action. The mystic is not properly open to 
orders, suggestions or communications ; he is réceptive only from 
above. He is a one-way channel. The soldier is an open channel, 
more liable to be flooded from below than filled from above. In 
fact, it would be a vain task to attempt the replenishing of any 
person of modem soldierly character ; that is, the man who will 
fight and kill, utterly regardless of right and wrong. Such a 
man reduces his personality to that of mechanism, and, however 
"  right ” this may be esteemed by those who benefit, he is no more 
human, but only an animal.

Ail true occult discipline is directed finally towards the develop
ment and extension of consciousness, using that word in its largest 
meaning. The évolution of mind is a constant reflex and 
accompaniment of the involution of spirit in matter, at first



OCCULT DISCIPLINE 331

forming and separating the necessary substans, in terms both of 
forai and of power in massive States ; then through successively 
finer methods of division and allocation to certain centres, the 
ultimate development of the kind of personalised individuality 
which we best know. There are, of course, many quite different 
types of individualisation, or centres in the mind world.

In the humanised realms of mind stuff, the individual repeats 
to a certain extent the racial growth in each person from birth 
to maturity and then to âge. The nature of true occult discipline 
is the paradoxical one of stimulating the Ego to take and use its 
fullest freedom, and yet to devote this power willingly and know- 
ingly to service rather than selfishness. Hence in the early days 
of a tribe its ségrégation is caused or followed by subjection to 
some more or less patemal or tyrannical authority. Laws are 
laid down, not to be amended or questioned, but to be obeyed. 
The best man then was he who best obeyed. This ingrained habit 
in the race still survives widely as a now largely meaningless 
(though not altogether useless) dogma of duty and patriotism. 
It is now of less value either to the individual or to the race at 
large, owing to the diversion from true racial aims to purposes 
imposed by limited classes or even individuals having temporary 
power, who greedily abuse those services to their own gains.

In much the same way, the young child is subjected to varying 
modes of discipline, some of them not normally recognised as 
such. It has the direct and gentle suasion of an intelligent and 
careful mother, or the crude and selfish behests of an incompetent 
parent, to meet. The child may meet at school the raie of a skilful 
teacher ; or a mere bureaucratie pédagogue may set it to stuffing 
facts and passing examinations. He is also disciplined by his 
brothers at home and by fellow pupils at school. If he is protected 
too much, he is unable to meet the discipline of events ; but from 
his earliest moment he cannot escape the discipline of natural 
law. Still less can he évadé the penetrating laws of karma, 
since he is himself the vital expression of them as modified by 
his environment, interacting with his will. The fullness of 
occult discipline dépends on a conscious acceptance of these facts ; 
upon a deliberate and willing inward obedience, where before 
there was a mere animal submission to extemal authority, from 
which no essential progress can be made.

The events of the school or family life subject a child to certain 
phases of discipline, as those of the world also dominate the 
awakening Ego. Both phases are preparatory to the more im-
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portant stages, when, with conscious réalisation, the individual 
moves about the world with a full purpose, causing as well as 
meeting events in a deliberate mode.

It is therefore distinctly harmful to the progress of occult 
students for them to be subjected to external authority for an 
instant longer than is absolutely essential. The minute that such 
an authority is questioned, not in passion but with reason, is 
the minute to cease to render thoughtless obedience. Hence- 
forward the student is entitled to know why he is required to do 
or not to do certain things, and to obtain an explanation, so far 
as it is within his power to comprehend. Obviously, certain 
limitations of expérience tend to prevent immédiate réalisation. 
A boy who has not mastered the rule of three cannot expect his 
knowledge of arithmetic to unveil to him the mysteries of algebra.

In some of the best-trained familles, early development of 
will-power, even wilfulness, seem to make for trouble. We 
cannot stimulate thought without having to cope with the results 
of thought, including, first of ail, results caused by immature and 
inexperienced thinking. Yet it is far better to hâve these, 
than to meet the tame docility of those who never venture to 
think, preferring to accept any statement, however absurd, so 
long as it cornes, or prétends to corne, from some blindly accepted 
authority. Only very small children will accept everything. Even 
quite young children will frequently challenge absurd or prepos- 
terous statements with a keen logic which unfortunately they lose 
as they grow. They are battered continuously by a host of 
"  authorities ” on ail sorts of subjects, until they often accept, 
as adults, ideas through which a child could see.

Occult discipline is directed towards developing the power of 
discrimination, between falsity or delusion and actual facts or 
principles. Endless credulity is the sign not of occult training and 
power, but of sloth and superstition ; the symbol of the parasite 
personality, which climbs rapidly ail over its support rather than 
builds, by its own endeavour, a stem for itself.

In the development of mind, there are births and deaths as 
with more material forms, since each mind is a form which 
originates, grows, and finally decays, after its vitality has passed 
on. The food of the mind is ideas. A weak mind has them thrust 
in, and they pass out much the same, though distorted. A power- 
ful mind rejects ail it does not want, selects and absorbs those it 
chooses ; and can, if it so desires, re-create them into almost 
entirely new forms as other ideas. Strongly réceptive minds
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can induce idea-germs to enter frora higher planes— though 
only when the sélective faculty is active and properly functioning 
— and can build around this nucléus a grosser form, capable of 
perception by other ordinary minds. In this manner inspiration 
cornes for works of art or invention to the already disciplined mind, 
which has previously given a suitable home to the same type.

Minds are influenced successively by the family, the city and 
the nation within which they first develop. The true universal 
mind is thus last to develop. A mind can know its family only 
by getting outside its family range ; can know its city only by 
expérience of other cities ; can understand its nation only by 
leaving and getting contact with other nationalities. There is 
a birth of mind psychically just as there is a birth of body physic- 
ally ; and not until the mind is born again and grown is any man 
free. To this end is occult discipline guided : as the discipline of 
the inner bodily instincts furnishes the unbom body with nourish- 
ment, so the psychic instincts supply other subtler matter, less 
completely specialised, but nevertheless partly biased or digested, 
for the growing mind of the child and race.

Occult discipline is in a large measure as automatic in act and 
response as the re-actions of natural law, for it is blended with 
and is in a certain sense part of karmic law. With the marked 
development of the Ego, the act of taking in hand one’s own 
development causes changes in each way. Knowledge of the 
relations and reactions caused by natural law in physical things, 
is followed rapidly by access of power to use them, to move 
amidst them safely and easily. The same is true of the subtler 
psychic laws, where obedience obtains results more speedily with 
knowledge than without it. Thus, while no créature having form 
can pass above or out of the laws of form, yet by knowledge it is 
possible so to use them as to be virtually their master, which is 
the purpose of discipline.

Throughout we should never cease to contrast the type of 
discipline imposed by force from without with that type which 
grows by power from within ; the discipline of greed and domina
tion, compared with the true occult discipline of power and service. 
Often a hair’s breadth alone séparâtes them ; often it is a matter 
of direction ; but always it is possible to know them by their 
fruits, to recognise them by their demands. When the authority 
imposes discipline and conditions, or demands returns of any 
kind, whether of thanks or récognition or instant obedience to 
any sort of command, this may be known as the false discipline 
that leads only to subjection and never to true development.



CORRESPONDENCE
[The name and address of the writer, not necessarily for publication, 

are required as evidence of bona fides, and must in every case 
accompany correspondence sent for insertion in the pages of 
the O c c u lt  R e v ie w .— E d .]

THE TASHI LAMA AND LIVING BUDDHA 
To the Editor of T h e  O c c u l t  R e v ie w

Si r ,— I note in the “  Book Chat ”  column of your magazine for Jan.-Feb. 
a review of “ Beasts, Men and Gods ” by Ossendowski, in which you 
draw attention to the fact that the author “ actually met the Tashi 
Lama, and describes him as a young man sadly addicted to drink. . .

On referring to the book in question I can find no account of the 
author having met or had anything to do with the Tashi Lama of Tibet. 
He does, however, describe at length having met the ‘ Living Buddha ’ 
of Mongolia at Urga three times ; in fact, he devotes a whole chapter 
to him, giving his full name and title, and on page 261 calls him the 
Emperor of Mongolia, the Living Buddha and Khan of Outer Mongolia.

The status of this figure in the Buddhist faith is totally different 
from that of the Tashi Lama of Tibet, and I must ask you to perm t 
correction of a mistake which, in imputing drunkenness to the spiritual 
head of the Yellow (Gelugpa) or Reformed Order of Lamas, is an affront 
to Mahayana Buddhists, who regard him with great reverence.

The correction is, moreover, due to Ossendowski, to whom the 
mis-statement is inaccurately ascribed.

The seat of the Tashi Lama is at Tashi-lhum-po, near Tchigadze 
in Tibet, and His Holiness’ Tibetan title is Panchen Rimpoché (Precious 
Gem of Wisdom). Many interesting accounts of the remarkable 
character and personality of the Tashi Lama hâve been given by 
several well-known authors and travellers, including Sven Hedin and 
Sir Charles Bell, who both met and knew him personally. Probably 
one of the best personal descriptions has been written by Sir Charles 
Bell, late British Political Représentative in Tibet, in his book, 
T ibet, Past and Présent :

Truly the Tashi Lama has a wonderful personality. Somewhat short in 
stature, with a fair and healthy complexion, the smile with which he regards 
you is touched with the quiet saintliness of one who prays and Works for ail 
mankind, but it is at the same time the smile of a friend who takes a personal 
and sympathetic interest in your own concerns. It is not surprising that he is 
loved by his people. It is good that there is such a man in Tibet ; it is good 
that there are such men in the world.— (Page 84, Tibet, Past and Présent.)

H. P. Blavatsky accords great occult significance to the incarna
tions of the Tashi Lama, and I find this recognised by Mrs. A. L.
Cleather and Basil Crump in Editorial Notes and Comments of their
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reprint of The Voice of the Silence, by H. P. Blavatsky, published in 
Peking, May 1927, and reviewed by you some time ago.

With regard to the ‘ Living Buddha ’ having indulged in drink 
which brought on blindness, I notice that Ossendowski himself says 
on p. 274 that the “ personality of the Living Buddha is double, just 
as everything in Lamaism is double ”— this may suggest to some that 
the personality described by the author may be a mask or substitute 
for the real incarnation.

Further information upon the Lamaic Hierarchy of Living Buddhas 
can be found in H. P. Blavatsky’s A Modem Panarion, under the head 
of " Lamas and Druses.”

Finally, I would draw attention to the fact that the Tashi Lama 
only left Tibet on a spécial mission to China and Mongolia in 1924, 
whereas Ossendowski’s travels in Mongolia took place in 1920-21, 
and he met the Living Buddha at Urga during this period, when the 
Tashi Lama was still at Tchigadze.

Yours truly,
H. WYLLIE.

[A communication from the writer of “  Book Chat,”  apologising for 
the error in confusing the Tashi Lama with the “  Living Buddha of Urga,”  
has already appeared in these columns. It seems, however, in view of 
the interesting information in this connection embodied in the présent 
letter, désirable to find space for its inclusion in our Correspondence 
Columns.— E d .]

ASTRAL PROJECTION 
To the Editor of T h e  Occ u lt  R e v ie w  

Sir ,— In the past, from time to time, I unconsciously projected the 
astral body and could see in the Astral. Some months ago I 
purchased Muldoon’s book on Astral Projection. I now try to project 
the astral, apparently without resuit ; yet part of me, i.e., the face, has 
been seen by a friend on more than one occasion at the time of the 
experiment, yet I remember nothing ! Can any reader tell me why ?

Yours truly,
GERALD BRADBURY.

THE DATE OF THE GREAT PYRAMID 
T0 the Editor of T h e  Occ u lt  R e v ie w

Sir ,— I hâve just read Mr. Palmer’s article on the above. I write 
from memory, but I believe the Brotherhood of Light place the date 
of the érection of the Great Pyramid close on 20,000 years B.c., that 
being the time when the earth’s obliquity corresponded with the angle 
of the descending passage.

Yours faithfully,
NEMO.
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ASTRAL PROJECTION 
To the Editor of T h e  Occ u lt  R e v ie w

S i r ,— Some time back I found myself outside my body, looking at 
it. I then wished to know how one got out and in, etc. Thenonenight 
I found myself out and saw my Astral corne out, gather itself together, 
hover over the physical, and float out of the room through the closed 
window. I (my mental, I suppose) then joined it and seemed to feel 
a friend was waiting for me. We rose high, and soared ail over the 
town, entered a door, and went through the rooms. Then I said, 
“ Why, this is my house,” and laughed myself awake. A friend had 
told me getting out of and into the body was painful : this I did not 
and could not believe, and I fancy the expérience was to satisfy myself. 
I hâve not done it again consciously.

I should very much like to know if this is a usual expérience.
Yours truly,

A. R. D.

EL DUD AND ELOHIM 
To the Editor of T h e  Oc c u lt  R e v ie w  

Sir ,— Captain MacHuisdean has done Truth a noble service in exposing 
some of the spiritual and terrestrial creeping Judases. Jésus definitely 
stated of Elijah or John the Baptist that no man born of woman was 
greater than he— Jésus Himself being beyond any human comparison. 
Any antique godling who would collect dupes to-day must now of 
necessity bow before Elias or Elijah or John the Baptist, and how much 
more before the Lord Jésus Christ ? In the Hebrew script of Genesis the 
Suprême Godhead is 3,141,600 or THEM. This is the TRINITY and 
the Etemal Priest, the King of Righteousness and the Prince of Peace. 
Therefore a mere 314.16 is some long way off being one of THEM. 
It seems as if the Man of Sin is being revealed at last.

Yours very sincerely,
ISAAC FAIR.

CHRIST AND RUSSIA 
T0 the Editor of T h e  Occ u lt  R e v ie w

S i r ,— It may interest many of your readers, in view of current develop- 
ments in Russia, to note that as far back as the summer of 1926 the 
words of the Rev. Walter Wynne were quoted in the Editorial Notes as 
follows : “ Russia is making and will make a final determined effort 
to clear God and His Son out of the world. . . .” This is precisely 
what is taking place in that country, and which, there is strong reason 
to believe, she will exert every effort to bring about wherever Christ 
is worshipped.

Very truly yours,
S. L.



PERIODICAL LITERATURE

It has been pointed out long ago that, a little prior to the date of the 
Rochester Knockings, the doctrine of Spiritism concerning life on the 
other side and the Summerland had been presented at full length in the 
Principles of Nature, delivered by Andrew Jackson Davis, in what 
was called at that period the magnetic State, otherwise the induced 
trance of Mesmerism, and that Spiritistic messages through several 
succeeding décades were so much evidence at their value of the alleged 
“ Divine Révélations ” in that remarkable work. Mr. Stanley de 
Brath, writing recently in L ight, has suggested that “ the usual des
criptions of Summerland,” which came then and still continue to 
emanate from psychic sources, are to be regarded as “ figurative,” 
the reason being that our language is “ based on material realities ” 
and that spirit messages, of necessity using that language, of necessity 
also speak in the terms of our présent physical environment. It 
is in this sense that they are figurative—figurative, that is to say, of 
" conditions that we do not understand,” and of a “ higher Reality 
than the natural and material.” It must be so, on the hypothesis 
that there is valid communication from another realm of life which is 
not embodied in our terrestrial sense. But there arises irresistibly a 
further question as to the worth, under any circumstances, of com
munications which reach us through such veils, seeing that we hâve— 
and can hâve, apparently—no key of the figuration. We may invoke 
the doctrine of correspondences— Hermetic, Kabbalistic, Swedenbor- 
gian, and what not— but its authenticity remains open. " W'e do not 
understand ” is like a knell of the whole subject, and there the matter 
rests. Spiritism may continue on rare or frequent occasions to bring 
us proofs of identity, but it can hâve no “ Divine Révélation ” and is 
no " Voice to Mankind ”—in Davis terminology—on the state of the 
" hither hereafter.” The position thus indicated offers some further 
views on the distinction between Spiritism and Spiritualism which is 
discussed elsewhere in Light. It appears that The Harbinger of 
Light—being the title of a time-immemorial psychic journal—has 
gone astray on this distinction, and has identified Spiritism with 
fortune-telling. On the other hand, our London contemporary takes 
it to cover psychic investigations apart from “ moral purpose ” but 
recognising “ spirit agencies.” It is proposed further that Spiritualism 
“ deals with the same subject, but on the grounds of religion or philo- 
sophy.” Light dwells also on the error of “ confusing the two terms, 
and using them interchangeably as denoting the same thing.” 
Spiritism, however, is a word of French origin, and has been used to 
embrace ail sides of its subject from the days of Allan Kardec. For a 
considérable period it has been held, furthermore, as synonymous with
its alternative by La Revue Spirite, which is described as a Journal
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d’Études Psychologiques et de Spiritualisme Expérimental. There was 
an earlier time when the French School confmed Spiritualism to the 
higher philosophical and religious side of the subject. But if ail com
munications from the beyond are couched inevitably in figurative 
language, the key of which is wanting, and if the conditions of dis- 
embodied life are beyond understanding, there is no philosophy of the 
subject possible— so it seems to us— and there is no religious side. It 
would follow also to our thinking that Spiritism is the proper descrip
tive word to represent psychical experiments for communion with 
departed soûls who are intelligible only on things of the world 
about us.

T h e  N e w  Y o r k  A st r o l o g e r  has issued the first number of its 
second volume, with a portrait of the editor, Mrs. Elizabeth Aldrich, 
whose quarterly notes bear witness to her living convictions and are 
written otherwise with a certain force and brightness. She présents 
also the inévitable prédictions for 1930, and, did time an opportunity 
serve, it might prove instructive to compare them with other spécula
tions on the immédiate future which hâve appeared already in several 
astrological publications. We are diverted on our own part by “ The 
Days and the Aspects,” a complication which offers to those who can 
sufïer it an account of every quarter, from day to day. We are left 
wondering as to those dates, if any, on which it is not désirable to 
“  avoid ail liquid poisons ” and on which we can lay ourselves open 
with impunity “ to any treachery.” . . . The J ou rn al  of the 
N a t io n a l  A st r o lo g ic a l  A sso cia t io n  appears at Los Angeles, and is 
also a recent venture. It présents the report of a Congress held by the 
Society to which it belongs. Among its other contents the subject 
of Astro-Diagnosis and its value to the medical profession is unfolded 
in the latest issue. There are papers also on the ductless glands and 
on so-called Apparent Time. . . . The B u l l e t in  of the Astrological 
Society of France is a minute publication, but of some bibliographical 
conséquence, giving notes of articles on its subject in the French 
periodical Press, and reviews of books on Astrology in various 
languages. . . .

L ’A str o so ph ie  has a memorial notice of Sepharial, affirming that 
his loss is irréparable for the astrological world. The issue is notable 
throughout, within its own measures, and, to summarise its point of 
view broadly on the spéculative side, an éditorial study may be cited 
respecting three branches of its subject : (1) Exoteric Astrology, occu- 
pied with occurrences under stellar influences ; (2) Esoteric Astrology, 
concerned with the kind of influence which cornes from the stars ; and 
(3) Occult Astrology, the considération of which passes beyond the 
stars. This is the highest of the triad, and is a species of Astrology 
Theosophised, which surveys worlds invisible and investigates not only 
the auras of planets but the past and future lives of those who dwell 
beneath them. The text-books of this science are not quoted, nor is
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the reason far to seek ; and those who would proceed in the subject 
are left to their own devices. We conclude that Occult Astrology 
is like the showing of a vision, or at least that its observatory is “ built 
beyond mortal thought, far in the unapparent.” . . . There is also 
T he Se e r , a companion journal published in English at Carthage and 
now in its second issue. There are articles on fulûlled prédictions, 
Astrology and Democracy, the Spiral Curve in Nature and so forth. 
Like its original and prototype, T he Se e r  is by no means confined 
to the study of the stars, having papers on matérialisations, bewitch- 
ments, the psychic gifts of savages, etc. A complété Tarot System, which 
appeared in L ’A str o so ph ie , is in course of translation, and isof interest 
from a divinatory standpoint ; but we invite the editor to remember 
that arcanum is a neuter noun with arcana for its plural. The recur- 
ring arcance as a rendering of the French arcanes is not a little ridiculous.

M. Ernest Bozzano, M. Gaston Luce, and other contributors to L a 
R e v u e  Sp ir it e  hâve continued from month to month, and hâve now 
finished their several suggestive studies (x) on the literature of auto- 
matic writing ; (2) on the points of correspondence between Greek 
thought at its highest, that of Christology from Clement of Alexandria 
to Dante, and that of Modem Spiritism in the school of Allan Kardec; 
and (3) on the nature of thought and its forms, from which it isconcluded 
that the prototype or true model of material things abides in the 
unseen and must be sought therein. M. Henri Azam, on the other 
hand, began his considération of the Creative Word and the meaning 
of Human Evolution so far back as 1928, and has not yet reached a 
term. He is dealing at the moment with problems of time and space.
. . . E u d ia  is now in its fifth volume, with M. Henri Durville to the 
front as usual. He has been studying the problem of consciousness, 
and ends with an appeal for the development of our sub-conscious 
faculties, affirming that their messages can be heard in the silence of 
the physical part, that the spirit can spread wings therein, can behold 
the harmony of création and share in the concert of the spheres. The 
suggested excursion would seem, however, to be more accurately in a 
super-conscious région of our being. . . . P sy c h ic a  has opened its 
columns to a debate on the old question whether occult practices may 
induce mental alienation, various medical authorities presenting their 
views successively. They are not in agreement with one another, and 
those who are acquainted at first hand with the practices—especially 
in the realm of Spiritism, incline to other conclusions than do those 
whom they regard as still in the preparatory classes, without adéquate 
ground for the expression of authentic opinion. There is at the same 
time a general and natural agreement that a perfectly equilibrated 
nervous System is essential to safe experiment. . . .  Le Ch ariot is 
another periodical which takes thought upon the subject of Astral 
Medicine, looking at the problem for the moment from the standpoint 
of alleged zodiacal influences. An article on the Sabbath of Sorcerers 
suggests that at one period—that is to say, in the early Christian cen-
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turies— it was the veil of a secret religion at war with the established 
cultus, and that it degenerated subsequently into Witchcraft and 
Diabolical Magic. Alfred Maury, who wrote on occult subjects in the 
mid-nineteenth century, is cited for the persistence of Pagan Rites 
through Christian âges, but there is more evidence to the purpose, at 
its value, in a curious monograph of Leland, who deals with such sur
vivais in Italy. There is more to be done on this subject, but real 
research is difficult. Meanwhile the writer in L e  Chariot promises— 
it is to be presumed, derisively— that if anyone would go to the 
Sabbath at the présent day he will tell them how it can be done in 
some future article.

There are excellent things as usual in the Sydney F éd éral  Inde- 
p e n d e n t , which explicitly and implicitly is looking for the Kingdom 
of Christ the Spirit in ail its pages. We may not feel too certain about 
its rather nebulous Christian Socialism, while some of its strictures on 
Theologians and Churches may seem to us a little crass occasionally ; 
but it has the ring of sincerity everywhere, and is not of the money- 
changers, either in the House of Représentatives or the Temple of 
God. Mr. V. E. Cromer’s discourses on practical Christian Mysticism 
count among its best things, whatever we may feel about Aquarian 
Ages and Gospels, or on Advents in the air and clouds. . . . The pas- 
sing of Colonel Olcott took place in the month of February 1907, and 
is commemorated in the second issue of T h e  T h eosoph ist  of Holly
wood by a memorial notice on the part of Mrs. Hotchener, who was 
présent, and has moving things to tell us of his humour and solicitous 
kindness, his courage and faith amidst suffering, above ail his “ anxiety 
not to leave this life without righting every possible wrong of which 
he felt he might hâve been the cause.” Mrs. Besant tells us that 
“ every World Teacher has charge of the religions of the world,” and 
so contributes another element of comedy to the position of her quon- 
dam protégé, Mr. Krishnamurti. There is a crumb of consolation, 
however : one cannot imagine that he will do much harm as the power 
behind the Pope or a leavening spirit at Canterbury. He may count 
only at the end as part of that " something not ourselves ” which makes 
for silliness. . . . The new issues include I m m o r ta lity  an d  Survival , 
a monthly magazine published in London and printed creditably on 
good paper. As the title suggests, it is devoted to Spiritualism ; but 
the éditorial notes, which are relegated to the last pages, say nothing 
as to purpose or programme. It appears to be a private enterprise. 
Mr. Hannen Swaffer offers a challenge to the medical profession on the 
subject of the cancer scourge and what is called the Cardigan Cure, 
connected with the name of Mr. Rees Evans, whose herbal treatment 
has been practised, we are assured, for nearly forty years with con- 
spicuous success. Mr. Swaffer testifies to the claim on the basis of 
first-hand knowledge, for he is acquainted with “ a score of people ” 
who hâve been “ treated and cured.” The intent of the challenge is 
to enforce official investigation.



TOPICAL BREVITIES

The B.B.C. “ Ban on Spiritualism ” has naturaUy aroused keen 
resentment among the thousands to whom it is a véritable religion, a 
“ new révélation.” The narrowly conventional grooves in which the 
minds of the broadcasting authorities move hamper not only propa- 
ganda on behalf of Spiritualism, but even the discussion of such purely 
philosophical conceptions as reincarnation and the law of karma, 
both of which topics, judging from information to hand, seem to hâve 
been placed on their Index Expurgatorius.

Stig m a tisa tio n , a comparatively rare phenomenon, is being in- 
vestigated, according to the German paper, Wahres Leben, in the case 
of " Hedwig C.,” at Halle. Under the most rigorous test-conditions 
the sensitive “ fell into trance, and the blood commenced to flow from 
the nose and eyes, the pupils of the latter being filmed by the effusion.”

P h o sph o r escen ce  of physical objects in the vicinity of the medium 
is another manifestation seldom recorded. Under the mediumship 
of a Riga sensitive, Madame Ideler, fountain-pens, watches, and similar 
small articles become luminous and float about the circle.

P a r a l y s e d  for eight years, and his case pronounced incurable, a 
German boy of twelve surprised his parents by asking for his clothes, 
as he intended to get up. In a vision, a Figure, whom he took to be 
Christ, told him that he was about to be restored to health. Der 
Vortraemp/er d’ Hochtedt, in which the case is recorded, says that, in 
order to humour the invalid, his clothes were brought, when, to the 
astonishment of ail, the sufferer put them on and walked without any 
difficulty. A vast field of research lies unexplored in these cases of 
irruption from the super-conscious planes. Here, and in similar cases 
of “ miraculous ” healing, no long-sustained course of “ spirit treatment” 
is necessary to effect a cure, which occurs, apparently, spontaneously 
and instantly.

Mr s . T in g l e y ’s Su cc esso r , Dr. de Purucker, has taken up his new 
duties with an energy which augurs well for the future of the Point 
Loma movement. Lucifer, the Light-Bearer, is the title of a new maga
zine in which it is proposed to begin an entirely new translation of the 
Gita by Dr. de Purucker, along with the well-known commentaries by 
W. Q. Judge. The magazine will be the official organ of the H. P. 
Blavatsky and W. Q. Judge Clubs of the Point Loma Society.

T h e  T ruth  a bo u t  L e a d b e a t e r , up to the time of going to press, 
remains shrouded in mystery. According to a radiogram received by 
Dr. Stokes, of Washington, D.C., the rumoured “ collapse ” is charac- 
terised as “ mental.” The current number of the official News and 
Notés, however, refers to C. W. L. as being “ in wonderful health and 
spirits, body vigorous, mind as alert and keen as a young boy’s.”
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N e w  T h e o so p h ic a l  H e a d q u a r t e r s  for English T . S., hâve been 
located at 45, Lancaster Gâte, London, W.2 (ground floor, first floor, 
and part of No. 46). The transfer took place in March last from Bed
ford Square. This address is within a minute or two of Bayswater 
Road and several ’bus routes, and of the Central London Tube Station. 
It is also within a short distance of Paddington (G.W.Ry.), and the Met. 
Hyde Park and Kensington Gardens are close by. It will thus be seen 
that the situation of the new Headquarters is very accessible.

K a b u l  a n d  Ce n t r a l  A m e r ic a , according to the Gazette des Beaux 
Arts, hâve been proved to be connected by a Hnk established byaparty 
of Buddhist monks and Nestorians who went to Mexico in the fifth 
century a .d ., and left distinct Asiatic marks behind them, including 
sculptures of the éléphant, unknown in America within historical 
times.

T h e  A n g e ls  o f  Mons hâve once again been the subject of reference 
in the Press. An American journalist of vivid imagination showed 
how the “ phantoms ” were projected from a cinematograph in an aéro
plane on to the smoke-clouds hovering over the field of battle. In- 
tended to scare, they acted as an unexpected source of inspiration ! 
It is a pity that the military authority alleged as responsible for the 
“ stunt ” could not be traced ! Was he also part of the journalist’s 
imagination ?

T h e  H e a d  T e m p l e  o f  L ig h t  is in debt. In another column we 
publish an urgent appeal for funds. Mr. W. Harold Speer founded the 
first Temple nearly four and a half years ago, soon after his only daugh- 
ter, “ Edie,” passed over. During that time he has devoted practically 
the whole of his time to the work, not only without rémunération, but 
by drawing upon his own slender savings to keep the flag flying. Mr. 
Speer is editor of the Temple of Light Gazette, and President of the Chris
tian Spiritualists’ Fédération. His books, of which “ Edie ” was the 
first, are well known to many of our readers, and it is to be hoped that 
his appeal may meet with a generous response.

D a v id  Gow, in one of his spirited pars in Light (Feb. 15), writes : 
“ Einstein says there is a Fourth Dimension, and that it is Time. 
But another authority tells us that the Fourth Dimension is a condition 
in which a knot can be tied on an endless cord or an object taken out of 
a closed box without opening it, so it is not clear exactly what Time 
has to do with it. It needs a colossal brain to understand these mat- 
ters. Meantime it is interesting to observe that some great mathe- 
maticians hâve been able to deduce immortality from mathematics. 
And not for the first time. Proclus, the Greek mathematician, arrived 
at the same resuit many centuries ago. When the mathematicians 
agréé with the mystics and they in turn are supported by the facts, 
our case seems (to put it mildly) reasonably strong ”—observations 
the truth of which is enhanced, rather than diminished, by the génial 
levity so characteristic of their author.



BOOK CHAT
(It is our intention to include front time to tinte, as circumstances may 

warrant, a short causerie on books of interest to occultists and mystics gener- 
ally. This feature will be entirely independent of the book reviews which 
appear regularly front month to month, and will not be confined only to 
current publications. Much information of absorbing interest may be 
found in volumes in which, in the ordinary way, it would never occur to 
the student to look for it.—Ed.)

There is a growing tendency among occultists at the présent time 
to look to Western sources for their inspiration, and to seek in the 
tradition of the old gods of their own race not only for light but for 
contacts.

The Books of Fiona Mcleod hâve taken their place among the minor 
classics of the English language on account of their literary beauty ; 
but for occultists they hâve an additional value, in that they are a 
storehouse of information concerning the ancient faith of the Kelts. 
Many of the stories deal with the relations of humans with non-humans, 
and are extremely interesting studies in supernormal psychology, and 
not without practical interest for the expérimenter in occult matters.

The Blessing of Pan, by Lord Dunsany, a book of great charm, 
gives much insight into the psychology of the tempérament that seeks 
communion with the old Gods, or, in the words of the Freudians, to 
break down the barrier of the censor and bring the subconscious self 
to the surface.

Lolly Willows, by Miss Warner, has a similar viewpoint, and tells 
the story of a mild little spinster, who broke through her repressions and 
inhibitions under the influence of the beech-woods of the Chilterns and 
the folk-dances performed there, which were really the survivais of 
old rites. Among other delightful doings, she invoked the Devil, 
and liked him very much. The whole book is the quaintest of fantasies, 
but true in psychology.

Witchwood, by John Buchan, deals with the darker side of the same 
fantasy, telling of the cuit of Pan among the stern Covenanters of the 
Scottish Lowlands, showing what happens when the subconscious 
upthrust surges against strong repressions.

Ail these books are of interest, apart from their delightful quality 
as taies, for they reveal a most significant aspect of psychology.

There are a number of other books, in addition to novels, which 
tell us something about the cuit of the old gods, if we can read between 
the lines. One of the most significant of these is The Green Roads of 
England, by Hippsley Cox, wherein is worked out a theory respecting an 
archaic civilisation in England, of whom the tribes found by the Romans
were the aftermath. Mr. Hippsley Cox shows by his maps that a net-
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work of pre-Roman roads covered the Southern half of our island, and 
that this network had for its focus the important temple of Avebury.

A more recent book, Downland Man, by Massingham, throws 
much additional light on the same subject, and is of the greatest 
interest to the student of occultism, who is feeling his way towards 
contact with the old Gods of his own race.

The Stones of Stonehenge, by Stone, is also of great interest, and 
throws much light on the nature of this great sun-temple and the 
manner in which it was constructed.

Neolithic Dewponds and Cattle-ways, by Hubbard, while not dealing 
explicitly with the occult, is a most fascinating book which enables 
us to visualise the primæval life in these islands.

Morag the Seal, by Brodie Innés, was a novel well known in its day, 
but the présent génération of occultists do not seem to be familiar 
with it. The story is of the western coast of Scotland, and the 
curious expériences of a girl who is a natural born-witch ; it is not only a 
delightful story, but an interesting study of Keltic psychism, a legacy 
from the worship of the old Gods.

Marjory Bowen’s Five Winds has also for its motive the héritage 
left behind by the old gods, but in this case it is sinister and 
destructive.

Another curious book is The Last Devil, by Toksvig. Although 
the story is of the ancient worship in the Basque country, and there- 
fore is, strictly speaking, outside the scope of this article, it throws 
so much light on the witch-cult that it may well be read in conjunction 
with the books already mentioned.

Margaret Murray’s book on The Witch-cult in Western Europe 
is exceedingly illuminating, and she holds the opinion that the witch- 
cult is the degraded relie of the worship of the old Gods. Olivier’s 
Analysis of Magic and Witchcraft is also valuable in this respect.

Finally, if these books are read in conjunction with Spence’s books 
on Atlantis, and especially his Atlantis in Britain, a very interesting 
synthesis will emerge ; for may not the old gods be the gods of Atlantis, 
and the earthworks and Standing Stones described by Hippsley Cox 
and Massingham, the remains of the Atlantean civilisation as developed 
in its colony of the Tin Islands— our Britain ?
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PSYCHIC BOOKSHOP, 2 Victoria St.,S.W.l

The Blavatsky  
Association

This ASSOCIATION has been form sd 
to perpetuate the m em ory and work of 
H. P. Blavatsky and for the study of ths 
Wlsdom Religion, as glven ont by ber In 
“ The Secret Doctrine,'* and her otbar 
works, and 1s lndependent of any Theo- 
sophlcal organisation. Information can 
be obtained regardlng the Constitution 
and Rules, Study Classes, Llbrary, etc., 
from the Hon. Sec. at the ASSOCIA- 
TION 'S beadquarters—
26 Bedford Gardons, Campden Hill, 

LONDON, W.8

T h e M ysteries  
o f Sound and  

N um ber

B ahia : T he  
Spïrit o f  
the A g e

b y  S H E IK  H A B E E B  A H M A D . T h is  N ew  E d itio n  
contains the e xa ct 1902 T e x t, com plété w ith ad d ition - 
al explan atio ns from  the A u th o r’s notes on P o sit
iv e  and N é g a tiv e  Q u alifie s: the D ivision  of T i m e :  
SimpUfied R ules o î  J u d g m e n t. L e tte r  V a lu e  différ
ences. N ow  ready 10/6 net. (Postage 6d.)

T h e  B ah ia  M essage of w o rld -u n ity and th e liv in g  faith  
o f  a new d a y  is recognised, so i t  is claim ed, b y  pro
gressive people of ail types and classses, as the lo n g  
aw aited W orld R eligion . P ubd. a t  7/6 net. 
Offered, new  at 3/- post free.

S e n t on approtm l. Q u ote O ffer 30 .

FOYLE’S FOR OCCULT BOOKS
1 19 -1 2 5 , Charing Cross Road, London, W .C .2 Gerrard 9 3 1 0  (5 line»)
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T A R O T  I N S T R U C T I O N  
f or  b e ^ i n n e r s  a n d  a d v a n c e d  students.

B oston

PAUL. F O S T E R  CASE
Dlrector o f the Sehool « f  Agelesg W lsdom , Ine.

755 , Itoylstou Street Basa.

Lectures and 
Démonstrations, 

At Homes, 
Drawing-Room 

Meetings, 
etc.

Hours 11-7

Madame Bishop Anderson
Consulting Psychologist.

Clairvoyante and Clairaudient 
Test Medium.

Consultations b y Appointaient.
NO POSTAL WORK.

Under Distinguished Patronage.

55, Boundary Rd., 
London, N.W.8

Téléphoné !
MA1DA VALE,

5625.

“ The Curtiss B ook s”  explain the mysteries o f Life—and After.
“ THE CU R T ISS BOOKS,” by Dr. and Mrs. F. Homer Curtiss
N ot mere theory and spéculation, b u ta  definite philosophy of life and soûl growth, tested through 
years of expérience, and including a rational explanation of ail fonns of occultism, mysticism 
and B ible symbology, covering ail problems of modem life, botb here and hereafter. “ The 
Voice of Isis,”  “  R ealm sof th eL ivin gD ead ,”  “ T heT ru th abou t Evolution and the Bible,"etc. 

Send for Catalogue of “ The Curtiss Books.”  (Clip this notice for further référencé.)
T H E  C U R T I S S  P H I L O S O P H I C  B O O K  C O .,

3510—R QUEBEC STREET, N .W ., W ASHINGTON, D.C., U S A .

E L E C T R IC IT Y , W H A T  IS IT ?
For Best Définition see Page 9 o f the

Put & Future Development of Electricity
by H. G. M ASSINGHAM . 

Published by H u t c h in s o n ’s, London.
At ail Booksellers, 6d.

Electricity is becom ine part of our national 
life. A il from 7 to 70 should own a copy of 

this little work.

D E S T iN Y
Obtain remarkable astrological study 
of your life by an expert. Post Is- 
P.O.,birth date and stamped addrossed 
envelope. (No interviews.) Send 
to-day. You will be delighted.

PROFESSOR BARTON,
13, M oriey S t (O .R.), 

Ashley Vale, BRISTOL

B R IG H T O N .
IDEAL BOARDING HOUSE. 

AU bedrooms hot and cold water, 
gas fires, electric light. Fout good 
réception rooms. Central, near sea. 
Tarifffrom M a . e V  M r s . M a s s in g h a m , 
1 6 - 1 7 , N o r f o l k  T b r r a c e , B r ig h t o n .

N a t a l  A s t r o l o g y
The Thirty-six Zodiacal Decanates 
Analysed. By C. C. Zain.

Two booklets containing the signification of the 
twelve Zodiacal signs and analysmg the thirty-six 
decanates. Examples of notable pereonages are 
given showing the effect of each decanata oo 

tneir character and life.
1/0^ each, Post Prae To b* obtaimd from—

A.E.CHARLES,136Victor Rd..Pengt, 
London, S E.20, or 

THE BR0THERH00D OF LIGHT
(Box 1525).

Los Angeles, California, U.S.A.

Are You Making the 
Best o f Your Life m
Or do you only recognise an oppor- 

tunitv when it has passed ?
To save future mistakes send for an 

Astrological Horoscope.
Short general reading 5/-. D etailed  

readm gs, 10/-, 20/- to 60/-.
Send birth-date ; time if known.

Personal interview  5/- or 10/-
MIm  à . BULL, 36 Shafieabury Avenue, 
P iccadllly  C ircus, W .l ’ Phone : Regent 6896

THE KINGDOM OF GOD
and the Power and the Glory

by the Reo. G• Yale Otven
The Rev. Vale Owensets out 
to describe the Relationship 
of life in the spiritual and 
material worlds. 4s. 6d. net

H U T C H IN S O N  & C O . LTD.
Paternoster Row, London, E.C.4
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Seven Minutes in Eternity ; With their Aftermath. By William 
Dudley Pelley. New York : Robert Collier (The American
Magazine). 599, Fifth Avenue.

“  Ca l l  it what you will. W hatever it is— and where— that human 
entities go after being released from physical limitations, I had gone there 
that night.”  So says W. D. Pelley, and with the wonderful account of 
that journey and its aftermath before us, we are as convinced of the truth 
of this statement as is the writer himself.

In his absorbingly interesting account he tells us how ail unexpectedly 
he was projected (if you will) into a Hyper-Dimensional State where he 
“  was conscious of a beauty and loveliness of environment that surpass 
chronicling on paper,”  and where he was welcomed by friendly persons, 
who cast curiously amused glances at him and whose kindliness and courtesy 
quite overwhelmed him. "  Think of ail the saintly, attractive, magnetic 
folk you know, imagine them constituting the whole social world . . . 
and the whole of life permeated with an ecstatic harmony as universal as 
air, and you get an idea of my reflections in those moments." But space 
forbids much quoting. Nothing, he tells us, happened to him that night 
that has not happened to hundreds of other people, only very rarely 
do they talk about it. We strongly advise ail persons who can to read 
this little book— they will then réalisé for themselves why we emphatically 
State that it  is true, and why the writer himself knows that it is. We 
would specially draw attention to page 36 : "  The resuit of Mr. Pelley’s 
expérience has been a complété transformation of his life on ail three 
planes, and this statement is the testimony of ail who know him. He is 
a changed man. The super-sensitive powers which were awakened in 
him by those on the other side hâve persisted in uninterrupted sequence 
ever since,”  and he is now "  able to tune in on the minds and voices of 
those in another dimension of being.”  "  I can,” he says, profier questions 
and get sensible and oftimes invaluable answers. I hâve taken down 
io,ooo-word lectures on abstruse aspects of science, cosmology and 
metallurgy. I should already be the wisest man on earth if I could be 
credited with fabricating this material from my own sub-conscious mind.” 
The writer afiïrms that when any of us has arrived at that eagerness to 
serve which he felt, a similar dispensation will occur, but first we must 
get rid of our dogmas, theological inhibitions and inferiority complexes. 
The fact that the great majority of those persons who from time to time 
enter other planes report similar details, suggests that "  here is a field 
which Science may well look over to its crédit.”  In his book, Golden 
Rubbish, Mr. Pelley tells us how to develop our hidden powers and so 
prove for ourselves the existence of these truths. As a final word he adds,
"  Infinité patience is the key which unlocks the door of Eam est Seeking 
to the Great Beyond of Ail knowledge.”  Completing the book is a concise 
account of the author’s life and work, and as frontispiece is an excellent 
portrait of Mr. Pelley.

E t h e l  A r c h e r ,
34 T

V
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The Faith of the F uture. By James Henry Tuckwell. London : 
Methuen and Co. Price 5s. net.

T h is  volume of the “  Faiths ”  sériés, edited by Professor L. P. Jacks, makes 
a fitting conclusion to a notable and valuable collection of représentations 
of the various creeds.

Mr. Tuckw ell is judge rather than advocate. He passes in review 
Catholicism— Roman and Anglican-— the Four Gospels, Unitarianism, the 
Question of Authority, Mind-Cure, New Thought, and Spiritualism. His 
conclusion m ay be summarised— inadequately, of course— as follows : The 
Christianity of the Churches, which is Pauline Christianity, is not a new 
thing, but has historical continuity w ith pre-Christian Orphie cuits and 
m ystery religions of various sorts. A il these are attempts to establish 
communication with deity b y  objective means such as sacraments. We 
are now diseovering the D ivin ity  within, as indeed the Stoics and Platon- 
ists did, but we hâve the advantage of ordered scientific knowledge. This 
knowledge, external and internai, will form the basis of the faith of the 
future.

Mr. Tuckw ell aims at showing the possibility of a religion that is based 
on knowledge and reason so com pletely th at there is no need for authority. 
I t  is to be in complété harm ony w ith science ; a cosmic faith grounded on 
the known structure of the universe and on the spiritual nature of ultimate 
R eality. B u t it  is to take in ail knowledge, not merely that of the chemist 
and physicist. I t  must include psychical knowledge, and the author 
accepts the fïndings of W illiam  James, F. W. H. Myers, and the Society 
for Psychical Research. W ith these results he associâtes mind-cure and 
the Vitalism  of Dr. Hans Driesch, the three together forming a réfutation 
of materialism. From  these three he draws the argument for an inter
prétation of life based on an Aristotelian entelechy, a guiding principle 
which Works through individuals and, on the larger scale, through the whole 
universe. This divine Principle acts with purpose, directing energy to- 
wards ends. Mr. Tuckw ell’s doctrine is a philosophical pantheism which, 
however, provides for individual survival and progress.

W e need, from time to time, amid the jar of sects and in face of intolé
rant dogmatism, some statement of how the Universe looks when surveyed 
b y  a competent, calm, and unprejudiced observer ; a man who, like Goethe, 
has "  swallowed ail formulas ” — who can see through wrappings to reality, 
so far as that m ay be. Such a statement this book supplies, and we hope 
it w ill be widely read and studied.

J. A r th u r  H il l .

Réincarnation. By Dr. Gustave Geley, with an introduction by 
Gabriel Gobron. Translated from the French by Ethel Archer. 
Pp. 60. London : Rider & Co. is. net.

T h is  little  book should certain ly  be studied b y  ail those to  whom this 
su b ject is  of interest. I t  is a  m asterpiece of condensation, and a clear 
exposition  of a particu lar point of view  ; b u t m uch of it  is h ighly contro- 
versial, and w ill find antagonists even am ong believers in reincarnation. 
I t  is in the stim ulus thus given  to  discussion th a t we conceive its chief 
value to  lie,

E. J. L. G.



A w a k e n  th e  S e lf W ith in

and Conquer the W orld  !
Look beyond the horizon ! The vista before you now may be only a

mirage of the senses—a delusion.
Your place in life may be higher, richer. and more commanding, if you 

raise your view-point and widen your understanding.

Life is not a Mystery—but a Challenge
You canrise above the slavery of labour and the grudges of toil. You can 

meet the obstacles in your life and challenge them to submit to your personal 
power. You hâve the same mental forces to use which hâve helped 
thousands of others to become real masters of their destiny. There is no 
power to hold you back, but yourself.

Discover the Power Within You—and Use It !
Money, influence, friends, éducation—will not do for you what you can 

do with the simple releasing of activities in your mind and psychic faculties, 
which may now be dormant and a waiting the magic touch of your own 
détermination.

I Will Help YOU With This Free Book
Let me introduce you to the kindly offerings of the Rosicrucians—that 

old, dependable, non-sectarian Brotherhood of sympathetic co-operation. I 
will send you without obligation the Eighth Edition of a remarkable book 
that has helped thousands in ail parts of the world. Just write aletter (not 
a post-card of curiosity) and ask for a free copy of “ The Light of Egypt,” 
which tells how a great work which started in Egypt has spread through- 
out the civilized world and has become the Great Light in the lives of 
millions of persons who are masters of their own destiny and in command 
of their greater careers. Address your letter carefully to

LIBRARIAN G. Y. O.

Rosicrucian Brotherhood
SAN JOSE, A M O R C  CALIFORNIA

(Perpetuating the Original Fraternity)
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! AT LAST 1
A Link with the “ Other Side”
You, personally, can develop your 
psychic powers, receive messages and 
penetrate the Unknovm.
Possibly you hâve already tried and 
rejected planchette, never quite trust- 
ing the human hand.

THE PSYCHIC CYLINDER
is so constructed that, with never a 
touch, nor a personal contact, it will 
carry a pointer over a chart, indicating 
innumerable answers.
It can be operated equally well in a 
Circle or in solitude, and is absolutely 
“  fake ”  proof.
Full instructions are given, by following 
which you cannot fail to get results.
Complété with strong hinged chart, post 

paid, 12/6 hom e, 15/6 abroad.
(Samples of psychic incense free with 

each cylinder.)

GABRIEL DEE,
Carlton House, Regent St., London

(See advertisement insidt back page.)

IMPORTANT
Will Advertisers 
please note that 
ail copy for adver- 
tisements must be 
in our hands by 
the 8th of the 
month preceding 
date of publica
tion, otherwise we 
cannot guarantee 
insertion.

RE- INTERPRETATIONS
by the

Rev. WALTER S. BOWDON
Commendatory Note by

Sir Oliver Lodge
Foreword by the

BISHOP of LIVE R PO O L
OUI beliefs Re-presented from the 
point of view of modem thought

A volume of Sixteen Essays which is likely to fill an important place in 
modem theological literature. A growing number of thoughtful Christians 
hâve been thinking and discovering the production of how to make the 
Bible, and especially the New Testament, a more living book, free from 
old-fashioned conception of its contents and yet holding fast to its great 

main principles. T o such this students’ book will be found very helpful.
4 /1 0  post free 

Obtaindble at ail Book seller s

S K E F F I N G T O N  & S O N ,  L I M I T E D
3 ,  P ilg r im  S tre e t, L o n d o n , E .C .4
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Strength of the Spirit. By Leonora Eyles. London : Constable 
& Co., Ltd. Price 7s. 6d.

T his is a story dealing with obsession and the darker side of spiritualistic 
phenomena. The taie is well told, and grips the reader from the first, 
although perhaps the authoress has erred on the side of too much realism. 
The story centres round Adrian Flail, editor of a well-known London daily, 
a man of great charm and strength of character, who is threatened with 
possession by a powerful evil entity. As to the heroine, though possessing 
many good qualities she is not an attractive character, although towards 
the end of the book she becomes almost likeable. She leams through 
expérience, which lessens her most unpleasant egotism. The character of 
Andimovitch, the mediumistic philanderer, is cleverly drawn. A  quite 
détestable person, but possessed of unusual magnetism, he fascinâtes the 
heroine. She, though already the mother of one illegitimate child, is 
prepared to hâve another b y  him, but for the intervention of fate. The 
description of the astral plane where she meets her lost child is absolutely 
convincing, and though bigots and materialists m ay call it “  dreaming,”  
those who hâve had such expériences can afford to smile. That persons 
who admit their complété ignorance of these matters should yet dare 
to lay down the law concerning them and say what has, or has not happened, 
is, to say the least of it, puzzling.

In pointing out the dangers which m ay accrue to foolish women from 
unscrupulous médiums, Mrs. Eyles has done a good work, but the greatest 
usefulness of her work is the correct manner in which she has described 
the super-sensuous planes, thereby annulling for many the fear of death. 
Readers of T h e  O c c u l t  R e v ie w  will readily réalisé the truth of this 
statement. E t h e l  A r ch er .

Asia Mysteriosa. L’Oracle de Force Astrale, comme moyen
DE COMMUNICATION AVEC “  LES PETITES LUMIERES D ’ O RIEN T.”  
By Zam Bhotiva. Preceded by a préfacé by F. Divoire, and 
studies by Maurice Magre and J. Marques-Rivière. Paris : 
Dorbon-Ainé. Price 18 francs.

T he author is concemed to show the tnodus operandi of astral force, 
especially as a method for communication. His eight chapters, intro- 
duced with suitable commentaries by his friends, discuss this work from 
the point of view of polarisation. The results he gives are fortified by a 
System of numerology which features first a set of four nines, one at each 
end of a simple equal-armed cross ; and latterly in a set of six "  threes "  
placed in a triangle. The author States : 3 =  Spirit ; 33 =  Spirit and 
Astral ; and 333 =  Spirit, Astral and Matter. He finds these symbols in 
connection with the oracles of the Cumean sybil, and gives certain answers 
to questions he asked by his method, thereafter proceeding to discuss 
the replies. Some of them concem the masters, kings or rulers of the world ; 
and M. Bhotiva ofiers this information for our benefit. The book will 
interest the kabbalists and numerologists. He has originated a society,
"  The Polars," in which, although he “  cannot transcribe the twelve articles 
of its Statutes owing to their esoteric character," he avers that "  an im
portant esoteric rôle is confided to women,”  probably on lines similar to 
those of the bygone sybils. W. G. R.
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T h e  P a t h w a y  o f  B l e s s e d n e s s . By Henry Victor Morgan. 
Chichester : Henry Thomas Hamblin. Wholesale Trade
Agents : L. N. Fowler & Co., London, E.C.4. Price is. 6d. net.

I n a Foreword to the présent work, which would make an appropriate 
Easter gift, Mr. Richard W hitw ell wisely says -

When we set out in quest of the Truth, from that moment Truth, or shall 
we say Life, begins to test us. It is a process of sifting. There is an apparent 
opposition arising out of everything, till we attain a certain view-point. Jésus 
knew that, and hence the béatitudes, with their divine cheer to us on our way.

T h ek eyn oteo f the book is spiritual Healing in the truestsense: When 
there is Peace in the Soûl, ail will be well. . . .

The author, Mr. H. V. Morgan, takes as a practical illustration of this 
G ospel o f  Com fort an épisode in the Life of our Lord— the Raising of 
Lazarus. “  It  needed,”  he writes, "  no messenger to tell Jésus thatLazarus 
was sick unto death. He knew from within. So it will be with us in our 
journey from sense to soûl. W hen we "  corne to the measure of a man,” 
the "  téléphoné, the telegraph, the wireless, will be superseded; ail we will 
hâve to do will be to place our minds on our friends and call their names, 
in order to be in conscious union.”

This is as true as true. There are sensitively attuned soûls among us 
who hâve almost attained this condition, which, in Mr. Morgan’s own words, 
“  Reveals a Kingdom  beyond our fondest hopes, our most ardent longings." 
Y e t  it is also true, as he further says, th at "  W henever the light of the spirit 
is manifest, the gods of this world are disturbed. Infamy and ridicule 
beset the pathw ay of the illumined. Low  cunning and endless enchant- 
ment seek to beguile the w ayfarer on his journey through the mists of 
ignorance to the Palace of L igh t.”

Through nine chapters, or essays, the author rings the changes on his 
lofty  theme— the attainm ent of Blessedness by the only Pathway, that 
of Love and Hope and Joy.

E d ith  K. H a r p e r .

B r id g e d  ! Psyché— The Link. By A. Symonds. London : Anglo- 
American Publications, Fetter House, Fetter Lane, E.C.4. Pp. 79. 
Price 3s. 6d.

T h is  book, of which P art I consists of O utlines o f  A  ddresses, and Part II 
Com m unications from  the U nseen, is evidence of the author’s close associa
tion for m any years past with ministering spirits, "  those grand advanced 
witnesses to the truth that ' There is no death.’ ”  One is becoming a little 
tired of this cliché, and wishes there were in the mass of spirit communica
tions more evidence of a continuance of mental vitality. Like the majority 
of récipients of such truly automatic messages, the author of Bridged I is 
richer in sincerity than in sense of humour. In the first address we hâve 
the following ecstatic outburst : "  Oh ! the Garden of Eden story is beauti- 
fully true. Man had evolved from protoplasm to a tolerably perfect animal 
plane, and could batter and bruise the lower animais ; but Eve, the soûl 
consciousness, the psychic woman, had to be born to bruise man’s head, 
i.e ., to knock a higher sensitiveness into it.”  A  new and amusing inter
prétation of the Eden myth, which seems a little hard on old Adam, and 
suggests that woman is here both judge and jury.

F r a n k  L i n d .
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O L D  M IL L  H OUSE, B R A Y ,  B E R K S .

D o  Y o u  W a n t Q u ie t a n d  P e a c e

For the Study of Steiner's “  Anthroposophy ’ ’ as 
applied to Religion, Science, Art, Agriculture, etc. ?

W eek-end Lectures. O ther Classes as Desired. 

Charming Rooms and Gardens. A p p ly , M rs. M erry for terms.

Advice on Health, Business, Finance 
(a speciality). Love, M arnage, Friends, 
etc., based on rules o f Astrology, free 
to those purchaslng Horoscopes.

Charges for calculations from 10/6. 
State Tim e, Date, Place o f  Birth and 
Occupation.

GEMINI
e/o O cc u lt  R e v ie ic ,

34, Paternoster lloiv, E.C.4

SOMERSET
MINEHEAO. I d é a l  A l l -t h e - Y e a r - 
R o u n d  S e a s i d e . Climate one of the 
warmest and most equable in 
England. Beautiful country. In
clusive terms, 2 to 3J guineas weekly. 
Mr. & Mrs. Co r n is h , 15 The Avenue.

Nativities and Directions carefully cal- 
culated. Readings given on character, 
health, marnage, finance, etc. Time, 
date, and place of birth required.

Kindly note Change o f Address 
MR. RADWELL, 17, Scotts Road, 
Southall, Mi dix. Fee 20s.

A STR O LO G Y
S A B A  R A Y ,

Four, East Park Terrace, 
Southainpton.

Brief reading five shillings. Full 
délinéations from ten-and-six. 
Send date, place, hour o f birth. 
T o  assist accuracy give date o f fïrst 
serious illness, or outstanding event 

in early life.

M A D A M E  NINA,
C la irvoy an t Palm ist. 

Consultations: Monday, Tuesday and Wed- 
nesday, 6 o ’clock, 2s. 6d. Appointments, 5s. 
71, RANNOCK ROAD, Off FULHAM 
PALACE ROAD, HAMMERSMITH, W.6. 

Téléphoné— Fulham 0531.

FO K Q U IC K  KESULTS 
Advertise in the

O C C U L T  R E V I E W
For rates Write to the:

M a n a g er, T h e  O ccu lt R ev iew ,
3 P ilg r im  S treet, L o n d o n , E .C .4

T a l i s m a n i c  J e w e l l e r y
Charms, Keepsakes and Birthday 

Talismans, based on Occult and As- 
trological conditions prescribed by the 
Ancients, made up as Pendants, 
Brooches, Rings, Pins, Bracelets, etc. 
Designs and Estimâtes sent on receipt 
of particulars of requirements. If 
desired, customers’ own Gems used, 
or own ideas carried out.

W .  T . P A V I T T , 17 Hanover Square, London, W .l
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,THE SCREAMING SKULLS OF CALGARTH

FAMOUS CURIES
by

ELLIOTT O'DONNELL
author of “  Strange Disappearances ”

Lovers o f the weird and romantic should revel in this book, 
replete as it is in stories of dark, mysterious dceds and taies 
o f human passion. In its pages we encounter savage 
chieftains and unhappy princes, despotic prelates and 
doom-invoking monks, gentle self-sacrificing nuns and 
beautiful golden-haired women, mostly with hearts harder 
than any stone, for whose love men risked their lives and 
imperilled their soûls.

REVIEWS :
Vigoroutly written, tho book issure to provo vrolcomo and oagorly road.”  

— Scotsman.
“  Contains enourh baleful ravings to wither half tho noblo familioa in tho 
land.” — Daily News.
“  Eerie and bloodthiraty.” — Daily Sketch.
"  For tboae who want exciting readiag.” — Star.

l l l u s t r a t e d  b y  M i s s  F e r a  C a m p b e l l .  18/- n e t

S K E F F 1 N 6 T O N  & IO N /  L IM IT E D
14,  P A T E R N O S T E R  R O W ,  E « C « 4



REVIEWS 355

T he Sp ir it u a l  A d v e n t u r e s  o f  a  B u sin e s s  Ma n . B y  T. A. R. 
Purchas. London : Simpkin, Marshall, Ltd. Price ys. 6d.

S ir  A r th u r  Co n a n  D o y l e , in his benedictory Foreword to this volume, 
says : “  I send the book out to the world in the full assurance that it will 
be a source from which many will draw a fresh inspiration in their lives.”  
The absolutely straightforward setting forth of the details of the various 
séances recorded by the author, who is a well-known and highly respected 
public man in Johannesburg, bears out his own assertion that, “  In a 
book of this kind, the value must largely dépend upon the personality of 
the writer.”

Mr. Purchas’s psychic work was done with a small circle of his own 
Personal friends— a “  Home Circle ” — and he offers his testimony in the 
hope that “  a plain statement of facts by one who has done his own seeking 
might induce others to do likewise.”

Mr. Robert Blatchford writes a striking and interesting Préfacé to this 
eamest and carefully revised work, in which he States : “  For m y part I 
am in the Author’s debt, and I write this préfacé as an expression of my 
gratitude.”  It was, indeed, due to the initiative of Mr. Purchas that 
Mr. Robert Blatchford first made personal acquaintance with Spiritualism, 
and received tidings of his wife in the Beyond. To quote Mr. Blatchford’s 
own words in regard to the earliest intimations : "  The medium,
Mrs. Purchas, announced to the circle that the spirit of George Fisher, a 
young African soldier, killed in France, was présent, and that with him were 
two ladies, one of whom was Mrs. Blatchford. . . . It struck me as rather 
curious that the young soldier, George, should speak of my wife as ' the 
little lady,’ because no one in the Johannesburg circle knew that my wife 
was a little woman, and because amongst our friends in England she was 
spoken of affectionately as ' the little lady.’ ’ ’

Thus was the brilliant “  Nunquam ’’ of old Clarion  days first enrolled 
in the ever-growing Arm y of Spiritual Pathfinders. And Mr. Purchas’s 
book is yet one more signpost on the Broad Highway.

E d ith  K. H a r p e r .

M a h à  M a y a  : T h e  W o r l d  a s  P o w e r  : P o w e r  a s  C o n s c io u s n e s s  
(Chit-Shakti). By Sir John Woodrofïe and Pramatha Nâtha 
Mukhyopàdhyàya. Madras : Ganesh & Co. Rs. 5.

It is well said in the préfacé to this volume that the reader would do well 
to hâve recourse to the previous expositions by its authors ; for it is 
the conclusion of a sériés which has dealt respectively with Power as 
Reality, Life, Mind, Matter, Causality and Continuity. The reader is thus 
at some disadvantage in missing ail the links leading up to the conclusion, 
which is so exhaustively and admirably set forth by Sir John Woodrofie 
and his Indian collaborator. Nevertheless, given patience and persévér
ance to follow the labyrinthine winding of the relation between Conscious
ness veiled— the Finite— and Consciousness Unveiled— the Infinité— the 
reader is well rewarded in the final chapter, “  Retrospect and Conclusion,”  
which sums ail up in a passage of resplendent clarity and beauty. Here 
the student of Vedanta, or of Mental and Divine Science, or even the eamest 
Christian Student, will find a solution of many problems, an answer to 
anxious questionings on passages of Scripture which seem contradictory 
— on the clashing views of the Personality versus Impersonality of God.
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“  Divine Consciousness, though it  involves and knows ail particular 
feelings of particular Centres (in individuals), involves and knows them as 
' éléments ’ of an infinité whole of Expérience, so that their effective tones 
as veiled and disconnected particulars do not remain when seen as éléments 
of a grand Harm ony which is Divine L ife . . . the ' seeing ’ of particular 
pleasures and pains, of particular Centres b y  God, means their being re- 
flected on a pure and perfect Bliss-Consciousness, imbedded in an unboun- 
ded mass of Pure Joy. It  is Infinité Joy and Bliss looking finite pleasures 
and pains in the face. . . .  In the eyes of him who sees the Whole, the 
Mother (God), showing Herself in an infinité variety of expression (which 
finite Centres m ay know pragm atically as good or bad, true or false, 
beautiful or ugly and so forth), never goes out of Her Being-Essence, 
which is Being-Consciousness-Bliss. . . .

“  The Suprême Being-Power is a personal and moral God, but personal- 
ity  and m orality are attributes that do not exhaust the immensity of 
Suprême Being.”

A. M. C.

W in d s  o f  F a t e . By Nina Charlotte Martin. London : Erskine 
Macdonald, Ltd.

B e a u t if u l  thoughts— blithe, simple and tender, with the inévitable back- 
ground of sadness inhérent in the Highland tempérament— mark this volume 
of verse, the work of a writer who modestly alludes to herself as “  a minor 
poet.”  W ould there were m any more such minstrels to strew flowers 
among the prickly hedgerows of “  this tough world.”  I use the word 
“  inévitable ”  because, for the Celt, hap p in ess  is ever intermingled with 
the most poignant of race-memories. This cornes out in the Scottish 
lyrics (called b y  the author “  London-Scottish ” ), at the end of the book, 
but their lilt has ail the charm of the heather, and thepoem, “  The Sma’ 
Thackit Cot,”  is full of the fragrance of peat smoke.

Among other deüghtful lays is ”  Em bers,”  by which “  Old Man Roddin ” 
sits dreaming of his days of duck-shooting in the happy past. The poems, 
however, are not b y  any means ail in dialect. “  The Song of the Reeds ” 
is full of the everyday m ystery of life. Here are the first two verses :

Reed o’ the wind, sing to me songs of the air,
Of sunshine and cloud, and of ail things ethereal rare ;
Teach me the lore of the light, its healing and power,
Then shall I know that delight is my portion and dower.
Reed o’ the tam, sing to me songs of the night,
Of moonshine and mist, and loveliness hidden from sight ;
Teach me the lore of the darkness, unseen and unlcnown,
That, asleep or awake, I may know I am never alone.

V ery beautiful also are the Unes entitled “  The Pilgrim ”  ; and, in an 
entirely differentvein, the ‘ ‘ Hym n of H ealth ”  rings like a Clarion call to 
the Jeremiahs with whom “  the wind is always in the E ast.”

One might indeed, did space permit, go on quoting until one had 
rified this hive of melody.

“  B ellsof A rcady,”  and "  Hinkie-Bindon,”  are, each in its different way, 
amongst the most attractive, and carry one’s jaded thoughts into the realm 
of Faërie.

E d ith  K . H a r p e r .

K
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MEMORIES OF HAZRAT 
INAYAT KHAN

by

A DISCIPLE
Early Reviews.

“ These few pages are a remarkable and quiet mani
festation of the possible display of the human and the 
divine in man as a harmonious whole. It is impossible 
not to be moved by reading of such a character, or to 
feel to what great heights it is possible for the mystic 
to attain.” — Cambridge Daily News.

“  A  very clear présentation of Inayat Khan, his 
character and mission.”— Light.

Large Crown 8vo. 96 pp. 4 illustrations. |/<j

MYSTIC AL MEDITATIONS 
ON THE COLLECTS

by
DION FORTUNE

Early Reviews.
“ Dion Fortune’s book provides just that thought- 

provoking material necessary for méditation on the 
truths indicated in the Collects of our Book of Common 
Prayer. It is essentially a book of beautiful thoughts 
and uplifting ideals, but at the same time itispractical.” 
— Durham County Advertiser.

“  One of the most helpful and suggestive of devo- 
tional manuals . . .  a book which really leads its 
readers into new pastures.”— Methodist Recorder.

Crown 8vo. 192 pp. 5 / .

R ID E R  &» OO.
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The Mahatma Letters to A. P. Sinnett, from the Mahatmas. 
" M " a nd" K. H.” TranscribedandCompiled byA. T. Barker. 
London : Rider & Co. Price 21s. net.

T h e  M ahatm a Letters were first w ritten  som e fo r ty  years ago, and this 
book, which was first published in  1 9 2 3 , has now  run in to  s ix  im pressions. 
T o  the m an or w om an w ho w ould  stu dy  occu ltism  at first hand it  should 
prove a véritable m ine o f  in form ation . Its  contents form  the basis o f  
every im portant theosophical w ork  w hich  has since been w ritten  on  the 
subject. Scattered am ongst its pages are qu ite an am azing num ber o f 
truths, m any o f them  o f  a prophétie nature w hich  hâve since been  realised ; 
and w hether the interest be practical or  theoretical the reader w ill find 
therein m uch to  arrest and absorb his attention.

T o o  m any persons hâve tried  to  arrive at adeptship b y  short cuts. 
There are n o  "  short cuts ”  in  O ccultism . "  O ccu lt Science,”  says "  K . 
H .,”  "  is a jealous mistress, and he w ho w ould  reach the higher levels o f 
spiritual attainm ents m ust be  prepared to  sacrifice and transcend even 
the natural desires o f  the b ody . . . . ”

V ery  decided teaching is given in  regard to  Spiritualism , it  being held 
that com m unication  w ith the higher vehicles o f  m an ’s consciousness is 
an im possibility , and that it is on ly  the disintegrating corpses o f  the low er 
vehicles w hich  can tem porarily  be galvanised in to  activ ity  b y  the efforts 
o f  a m edium .

The letters entitled Probation and Chelaship are o f  im m ense interest. 
The writer strongly d isapproves o f  H ero-W orship  in  any form  ; and the 
disciple is warned that, i f  he w ould  attain, “  dévotion  to  principles and 
the Idea ”  is to  be m aintained rather than to  any leader.

T o  the casual reader it m ay seem that too  m uch space has been given 
in this w ork to  alleged m isunderstandings on  the part o f  A. P. Sinnett and 
others, and th at there are too  m any récrim inations in regard to  would- 
be students. T o  such we w ould say, "  H âve patience. Read, m ark well, 
and you  w ill soon inw ardly d igest.”  T his sériés o f  letters furaishes a key 
to  the D octrines o f  O ccu lt Science, the value and im portance o f w hich on ly  
future générations,^possibly, m ay ju stly  détermine.

, 1 E t h e l  A r c h e r .

Leon Denis Intime (Préfacé by Sir Arthur Conan Doyle). By Claire 
Baumard. Paris : Jean Meyer, 8 Rue Copernic (XVIe). Price 
8 francs.

T h i s  stu dy  o f  the fam ous French spiritualist b y  his form er secretary, 
enthusiastic to  the poin t o f  hero-worship, gives us a portrait o f  the man 
as seen b y  a colleague. "  The D ruid w ith the white beard, the T olstoi 
o f  spiritualism  ”  (there was not m uch physical sim ilarity) is described as 
a m an at hom e and as a public man. H is writings— he published som e ten 
or tw elve volum es— his ethics, his visitors, and his hobbies (lecturing, 
travelling, and music), are adequately detailed. In  the second part some 
séances at his house are described ; and his w ork connected w ith the 
19 2 9  Spiritualist Congress in Paris. The book  ends w ith an account o f 
his later travels. Cheaply printed, w ith  paper covers and issued at 
a  low  price, the book  is an interesting addition  to  the literature o f  
spiritualism. W . G. R .
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Not Gone, but With us Still. A story of Messages received by 
E. W. Oughted. London : Arthur H. Stockwell, Ltd. Price 
2s. net.

T h i s  vo lu m e is described  as " A  S tory  o f  M essages," and the messages 
were received  first b y  au tom atic writings, then later, b y  m ental impression. 
In  the a u th or ’s ow n  w ords : "  W e  receive our messages b y  thought- 
transfer w h ich  is m u ch  qu ick er than  the au tom atic w a y .”  The value, of 
course, o f  a w ork  like th is is m ore apparent to  the writer than to  the general 
reader, but, in  saying this, I d o  n o t w ish  to  underrate the interesting nature 
o f  m any o f the com m un ication s. In  one, for  instance, received in October, 
1 9 2 1 , en titled  Concerning Play rather than Work, the Unseen friend writes :

Some of our earthly ambitions, however, do not now seem as worthy, and 
these are laid aside without regret, we recognising now that lack of understanding 
as to what was worth while was responsible for them. You hâve known of 
many who hâve toiled for years to a certain end and found when they at last 
achieved it, that what had looked so alluring in the distance lacked ail charm 
on their close approach to it ; but we are never so disappointed here ; on the 
contrary, we are ever discovering new beauties in whatever we undertake, and 
we find no limit to the occupations that are possible for us.

T h e w hole ton e  o f  the com m un ication s is on  a high level, and bears out 
in  m an y  w ays m uch  th at has been received , through  sim ilar sources, of 
tu ition  and suggestion  from  B eyon d  the Veil.

T h e sim ple sincerity  o f  these w ritings w ill hâve for  certain readers 
an appeal pecu liarly  its ow n.

E d i t h  K . H a r p e r .

Healing Force. By Dr. H. Thoden van Velzen. Translated from 
the Dutch by 0 . G. Thoden van Velzen. (To be obtained from 
the author : Parklaan 12, Bilthoven, Holland). Pp. 29. Price 
is.

W h e n  a lizard has been in jured, a h ydra  eut in pièces, or  spiders or crabs 
hâve lost m em bers, the m utilated portions hâve regrow n ; the same pro- 
cess takes place w hen old  people  hâve sight, hearing, teeth, etc., restored. 
W h a t is the cause ? T his treatise offers a lucid  explanation . “  W e human 
beings receive im ages o f  b o d y  parts from  ou r parents, before  we are born ”  ; 
u pon  the continuance o f  these im ages, b y  repeated suggestion, the healthy 
m aintenance o f  their con crète  form s dépends. B ut the author’s most 
arresting déduction  is th at such partial réparation  o f  the ravages o f time 
foreshadow s “  the orig inating o f a  new  b o d y  after the loss o f  the entire 
existing b o d y ."

Healing Force supplies cheering ev idence as to  the persistence o f life 
b eyon d  the periphery o f  our physica l concepts.

F r a n k  L i n d .

A Religion for Modern Y outh. By Christmas Humphreys, M.A., 
Ll.B. London : Anglo-American Publications, is. net.

A  b r ie f  and clear exp osition  o f the tenets o f  B uddhism  from  the H inayana 
p o in t o f  view , m ercifu lly  avoid ing  the use o f  the num erous Sanskrit terms 
usually so dear to  the hearts o f  writers on  th is subject. W hether it is a 
ph ilosoph y  likely  to  appeal t o  "  m odern y ou th  ”  rem ains to  be seen.

E . J. L. G.



Astrology, Numerology, Symbolism, Graphology, Lore ol 
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THE TRAINING AND 
W ORK OF AN  INITIATE

A  b o o k  designed to  sh ow  students w hat the Path really 
m eans, how  it  is  trodden , and w hither i t  leads. A n essen- 
t ia lly  practica l b o o k  w ritten  b y  on e w ho bas had personal 
expérience. T his w ork, though  com plété  in  itself, is  supple- 
m entary  to  the au th or ’s previous, *' E soteric Orders and Their 
W o rk .”  T he tw o  volum es together cov er  the field o f  Western 
O ccu ltism , show ing h ow  a  student sets ou t on  the W ay  of 
In itiation , w hat he m ay ex p ect to  encounter, and what he 
m ay  hope to  achieve. T he v iew poin t is  W estern, while a 
régim e and discip line suited  to  W estern  needs are explained.

THE OCCULT CAUSES 
OF DISEASE

In  this volum e, the appeal o f  w hich is  to  the intelligent 
laym an, n o  less than to  m em bers o f  the m edical profession, 
are revealed fo r  the first tim e som e o f those teachings which 
Paracelsus, in open  speech y e t  in  hidden ternis, im parted to  
his students at the universities o f  Basle and W ürzburg. Though 
Paracelsus founded no "  s ch o o l,"  he lighted a torch  which those 
w hom  he in itiated passed on  from  hand to  hand. In  vain 
has the Iight o f  E astem  occu ltism  been brought to  bear on 
Paracelsus ; fo r  the key  to  the riddle was never o f  E astem  
fashioning. I t  w as forged in  the West, in  a  lire whence the 
divine sparks, flung from  the oratory  o f  a  Seer and K now er, 
k indled in  those w ho were ready the flame o f  Truth.
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