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§ N address delivered by the Rev. G. W . A l l e n  before the London 
Spiritualistic Alliance, in November last, has only just been 

brought to my notice. It appeared in L i g h t  (November 28th), a 
journal that I see every week by the courtesy of its Editor, and my 

missing it was due to my absence from England. The questions 
raised by Mr. Allen are so interesting that, though late in the day, I 
am tempted to take them u p ; and it may be that there are'others also 
who would like to say something in the pages of L u c i f e r  on the 
points at issue.

Mr. A l l e n  entitled his paper, “  Our Eastern Theosophists and 
what we are to say to them ” , and he began by expressing the wish 
that it might be the means of drawing from the Theosophists of the 
Theosophical Society “  some definite pronouncement as to what 
attitude they intend to take towards those whose apprehensions differ 
from their ow n ” . This wish seems to me to be doomed to disappoint
ment, if it means that the Theosophical Society should make such a 
pronouncement, for the Society has no views qua Society, save that it 
desires to form the nucleus of a Universal Brotherhood, that it promotes 
the study of Aryan literature, and the investigation of the powers in 
nature and man which are as yet hidden or latent. The last two even 
of these objects are not conditions of membership, though as they are 
officially announced as “  objects ” , the Society may fairly, as a whole, 
be held to be answerable for them. Outside these, the “  Theosophical



Society ” cannot be said to have any views, although it contains 
members holding a great variety of views. Each member has an equal 
right to his own opinions, and no fellow-member has any right of 
challenging another. The Christian who asserts the Deity of Jesus of 
Nazareth has quite as much right in the Society as the Jew who 
believes him to have been an impostor, and the sceptic who regards 
him as a solar myth.

Mr. A l l e n  says that “  no one can take up L u c i f e r ,  or listen to 

a lecture of Mrs. Besant’s, without being quite sure that Theosophy is 

now not a study of Truth so much as a promulgation of a certain view 

of T r u th ” . If  anyone take up L u c i f e r  he will find there many  

opinions; for instance, Mr. B r o d ie  In nes for many months was 

occupied in justifying the Church, and was finally opposed and 

answered by Mr. Mead. Mr. M a it la n d  has given a series of articles 

to maintain and elucidate the conception of “ The Esoteric Christ ” . 

The Editor is completely in opposition to the views of Mr. B r o d ie  

Innes, and does not agree with those of Mr. M a itla n d , yet each has 

had full and free opportunity of setting them forth, and no one has 

suggested that such views are “ misapprehensions which any intelli

gent person ought to be ashamed of holding” . Not only so, but the 

Editor, only in last October, wrote :—  •

“ The Theosophical Society has no creed. It is not Christian nor Buddhist ; it 

is not Theistic nor Atheistic ; it is not Materialistic nor Spiritualistic. It embraces 

men of all creeds and of notie. Does anyone recognise the Brotherhood of all men ? 

Then to him its doors are flung widely open, and the clasp of Brotherhood is offered. 

None may challenge his right of entry, nor bid him stand aside.”

So far as L u c i f e r  is concerned, then, there has been no challenge 
of the position of the Theosophical Society ; but if there had been, the 
Theosophical Society w'ould be in no sense responsible for the Luci- 
ferian aberration, in that L u c i f e r  is not official and has no official 
w eigh t; it helps the Society wherever it can, but is absolutely without 
authority.

Nor have I ever, in any lecture, asserted that the Theosophical 
Society is, or should be, narrowed down to the acceptance of any 
particular views. Had I done so, then again the fault would have 
been mine, and the Society would not have been in any way to blame, 
for I hold no official position in the Society, save the very humble one 
of President of one of the Lodges in London.

But, says Mr. A l l e n ,  “  I know that I could not join the Theo
sophical Society without being forced to hear dogmas put forward as 
Theosophy par excellcncc which I do not believe But indeed 
Mr. A l l e n  is mistaken. He can join the Theosophical Society and



hear no more of the views of the members with which he disagrees, 
than he hears as a non-member. He would be as free to oppose those 
views as a member as he is now free to oppose them, being a non
member. The Society is perfectly neutral ground, and no weight 
attaches to the arguments of any member save such weight as he may 
give them by his reasoning powers or his character; and such weight 
attaches to them equally without the Society as within it. It is 
personal, not official.

Again, Mr. A l l e n  says that the position of the Society to-day

“ Is, as I understand it, very different indeed from that which the Society first 

took up. Then, their central idea was to promote brotherhood irrespective of differ

ences of race and crecd, and to draw attention to phases of enquiry which were being 

generally neglected— Eastern philosophical systems and the occult faculties in man. 

Now, their study of Eastern systems has blossomed into a definite creed, which is 

everywhere preached as ‘ Theosophy

In this passage— and it contains the gist of the whole of Mr. 
A l l e n ’s argument— there seem to me to be two salient errors: a 
statement that there is a change in the position of the Society; a 
confusion of Theosophy with the Theosophical Society.

Certainly, the position of the Society is unchanged. Its objects 
and rules are as they were, and are binding on members until those 
members change them. But has the position even of “  prominent 
members ”  changed ? From the very first, prominent members put 
forward a certain definite system which they called “  Theosophy ” , 
to which they proclaimed their adhesion in no faltering terms. Let 
us glance for a moment at the view taken by H. P. B l a v a t s k y  herself, 
at once a Founder of the Society and the “  transmitter ” of a distinct 
system of philosophy ; no one who reads the Introduction to vol. i. of 
the Secret Doctrine can have any doubt that she claimed to be putting 
forward or, if the words be preferred, to be preaching or promulgating 
a part of a definite philosophy, called by her the Wisdom Religion, 
Theosophy, the Esoteric Doctrine, the Esoteric Philosophy, etc. She 
speaks of the “  actual existence of a Parent Doctrine ” ; “  the existence 
of one primeval, universal Wisdom ” ; religious “  founders were all 
transmitters, not original teachers” ; “ The Wisdom Religion is the 
inheritance of all the nations, the world over ” ; “  The Secret Doctrine
is the accumulated Wisdom of the Ages..................... The system in
question is no fancy of one or several isolated individuals. That it is 
the uninterrupted record covering thousands of generations of Seers 
and she goes on to speak of “  the fundamental Law in that system ” , 
“  the fundamental conception of the system ” , and so on. Yet she, 
who thus so definitely put forward a system of doctrine, none the less



insisted that the Theosophical Society should embrace men of all 
creeds, and should never make the acceptance of Theosophy as a 
system a condition of admission to the Theosophical Society. The 
Society was to serve as a bond of union, and to be content to slowly 
influence the thoughts of men by its wide tolerance and generous 
welcome of the earnest of any and of every creed. I f  it continued to 
refuse to erect exclusive barriers, it would continue to last as a force 
for good. Then, she said :

I t  w ill gradually leaven and permeate the great mass o f  thinking and intelligent 

people w ith its large-m inded and noble ideas o f  R elig ion , D u ty  and Philanthropy. 

Slow ly  but surely it w ill btirst asunder the iron fetters o f  creeds and dogmas, o f  social 

and caste prejudices ; it w ill break down racial and national antipathies and barriers, 

and w ill open the way to the p ractical realization o f  the brotherhood o f  a ll men. 

Through its teaching, through the philosophy which it  has rendered accessible and in 

telligible to the m ind, the W est w ill learn to understand and appreciate the E a st  at its  

true value. F u rth e r , the development o f  the psychic powers and fa cu lties , the p r e 

monitory symptoms o f  w hich are already visible in A m erica, w ill proceed healthily and  

norm ally. M a n k in d  w tll be saved from  the terrible dangers, both mental and bodily, 

w hich are inevitable when that unfolding takes place, as it  threatens to do, tn a hotbed  

oJ selfishness and a ll evil passions. M a n 's  mental and psychic grow th w ill proceed in  

harmony w ith h is moral improvement, while his m aterial surroundings w ill reflect the  

peace and fratern al goodw ill w hich w ill remain in his m ind, instead o f  the discord  

and strife w hich are everywhere apparent around us to-day.

Surely it cannot be said that they are changing the position of the 
Society who continue to insist that absolute freedom of opinion shall 
be the right of its members, yet who— happening to be adherents of 
the Wisdom Religion— put forward its definite body of teaching as 
“ Theosophy” . The name has historically represented this system, 
and it is inconvenient to change a name long associated with a school 
of thought.

One of the earliest expounders of Theosophy to the present 
generation was Mr. A. P. S i n n e t t :  he was one also of the early 
adherents of the Society. He has certainly no doubt that a definite 
philosophy exists now “ preached as Theosophy” . He begins his 
Occult World with the statement: “ There is a school of philosophy 
still in existence of which modern culture has lost sight. . . . The
wisdom of the ancient world— science and religion commingled, 
physics and metaphysics combined— was a reality, and it still survives. 
It is that which will be spoken of in these pages as Occult Philosophy.” 
Mr. S i n n e t t ’s second well-known book, Esoteric Buddhism, puts 
forward this same Occult Philosophy as a definite system, clearly and 
plainly. And it is the setting forth of this system that has been the



objective point of all Mr. S i n n e t t ’s efforts. Yet Mr. S i n n e t t  has 
never shown any desire to alter the wide platform of the Theosophical 
Society, nor has he made any attempt to commit the Society, as a 
Society, to the official sanctioning of these teachings.

I might give other instances to prove this same point, that while 
the Society has been open to all, Theosophy has always been preached 
by the most prominent members as a definite system of philosophy. 
Nothing more is being done now. Most certainly in my lectures I 
promulgate a certain view of Truth, known as Theosophy, following in 
this the eminent examples who have familiarised the Western World 
with the teachings of the Wisdom Religion. But as this is not the 
introduction of a new policy but the following of the old policy, there 
can be no reason for changing the platform of the Society. There 
have always been in the Society members who do not accept the 
Esoteric Philosophy, and their status is as undoubted and as honour
able as that of those who accept it. The latter members never 
dream of complaining when the former signify their dissent from the 
teachings of the Wisdom Religion. W hy should not those who assent 
to them have equal liberty to proclaim that assent, and liberty also 
to do their best to spread views which they believe to be useful to the 
modern world ? They do not commit the Society to these views, but 
it would indeed be a strange thing if adherents of the Esoteric 
Philosophy were the only people denied admission to, or liberty within, 
the Theosophical Society.

Mr. A l l e n  not only makes the mistake of taking as a new thing 
the definite teaching of Theosophy by prominent members of the Theo
sophical Society, but he further confounds the Theosophical Society 
and Theosophy. Yet H. P. Blavatsky always very strongly insisted 
on the distinction. (See, for example, The Key to Theosophy, pp. 19-25.)
“  Every member” , she writes, “  must be a philanthropist, or a scholar, 
a searcher into Aryan and other old literature, or a psychic student. 
In short, he has to help, if he can, in the carrying out of at least one 
of the objects of the programme. Otherwise he has no reason for 
becoming a Fellow. . . . These may, or may not, become Theo
sophists de facto.”  Again, there may be Theosophists, as she says, who 
are not members of the Society at all. No one has the right to deny 
the name to an adherent of the Esoteric Philosophy, merely because he 
is not enrolled in a particular Society.

The truth is that the name “ Theosophist ”  is used in various 
senses. It is applied, loosely, to all members of the T .S ., whether or 
not they accept Theosophical teachings. It is used in an intellectual 
sense, to denote those who accept a certain definite system of



Philosophy. And sometimes it is used as describing one who fulfils 
the loftiest moral ideal, a sense in which it would be applicable, if at all, 
only to one or two persons in a generation. Thus we find a M a s t e r  

w riting:
“  He w h o  d o e s  n o t  p r a c t i s e  A l t r u i s m  ; h e  w h o  i s  n o t  p r e p a r e d

T O  S H A R E  H I S  L A S T  M O R S E L  W I T H  A W E A K E R  O R  P O O R E R  T H A N  H I M S E L F  ; 

H E  W H O  N E G L E C T S  T O  H E L P  H I S  B R O T H E R  M A N ,  O F  W H A T E V E R  R A C E ,  N A T I O N ,  

O R  C R E E D ,  W H E N E V E R  A N D  W H E R E V E R  H E  M E E T S  S U F F E R I N G ,  A N D  W H O  

T U R N S  A  D E A F  E A R  T O  T H E  C R Y  O F  H U M A N  M I S E R Y ;  H E  W H O  H E A R S  A N  

I N N O C E N T  P E R S O N  S L A N D E R E D ,  W H E T H E R  A B R O T H E R  T H E O S O P H I S T  O R  N O T ,  

A N D  D O E S  N O T  U N D E R T A K E  H I S  D E F E N C E  A S  H E  W O U L D  U N D E R T A K E  H I S

o w n — is n o  T h e o s o p h i s t . ”

In this sense, few indeed can be Theosophists, save in aspira
tion.

It will now be seen that it is quite impossible to meet Mr. A l l e n ’s 

wish, and to change the platform of the Society. He says:
“ Now, I am not blaming the Theosophical Society for being more dogmatic in 

teaching now than of yore. I only want it to acknowledge the fact, and say plainly : 

The Theosophical Society now exists for the purpose of uniting in one organisation all 

persons, of whatsoever race or creed, who can accept the doctrines of an Unknowable 

God, of Karma, of Re-incarnation, of human Free Will, and the absolute responsibility 

of every man for himself and his future.’ Such a position is perfectly logical and 

worthy. The old position of uniting men without any regard to differences of philo

sophical or non-philosophical apprehension was a fine ideal, but too fine to be practic

able. Mankind is not yet sufficiently advanced to be capable of it.”

To do this would be to destroy the objects for which the Theoso
phical Society was founded. Many members may study Aryan litera
ture, or physical science, and yet not believe in Karma and Reincarna
tion. The basis of the Society is action, not belief. “ To form the 
nucleus” , to “  study ” , to “ investigate” , not to hold any particular 
opinions, was the platform chosen by the Founders and accepted ever 
since by the members. Why should the Society change its ground, and 
why should Mr. A l l e n — not even a member of it— wish it to change 
its ground ? It injures no one, intrudes upon no one, seeks to coerce 
no one. W hy should it be asked to commit suicide, and then to 
reincarnate in another form ? Surely it may be left to exist, and to 
carry on its own work !

Mr. A l l e n  objects to the high ideal of the Society, and thinks it 
“ too fine to be practicable” . Farther on he says that “  in aiming at 
Universal Brotherhood the Theosophical Society is aiming too high. 
Higher even than their leading men can reach.” But can we aim too 
high, and is the poor limit of our realization to fix the height of our 
ideal ? Surely it is well to have a lofty ideal, though we may fall far



short thereof, for failure to reach the highest is more elevating than 
contentment with the low.

“ The next th in g” , says Mr. A l l e n ,  “ I would suggest that we 
have to say to the Theosophical Society is : ‘ Try to preach your own 
view without seeming to assume that those whose apprehensions differ 
from yours are philosophically incapable And on this he tells a 
“ good story ” , in which a “  prominent member of the Society ”  says to 
a gentleman : “  The Christo-Theosophical Society is very well for 
people who are intellectually incapable of joining us. If I came across 
a man for whom our teaching was too advanced, I should advise him 
to go to the Christo-Theosophical Society.” Mr. A l l e n  did not hear 
this remark himself, and it may easily have been coloured in the repe
tition of it. It may have been said lightly, in good-humoured criticism, 
or as the last word of a conversation modified by what went before. 
In any case, “  the Theosophical Society ”  does not say that a person 
is “  philosophically incapable ” , because one of its members is reported 
to have made an irresponsible and even unwise remark.

The question submitted i s : Does the Theosophical Society claim 
that only those who “  seek initiation in their organization ”  can reach 
a certain “  fount of truth ” , and does the Society commit itself

To the position that there is upon earth, and has always been, a sort of Bureau of 

Truth with all its staff of principals and subordinates, and a definite policy to carry 

o u t; from which, as from a centre, have come all great teachers and prophets, whose 

messages have ever been one and the same, but have got perverted and misrepresented 

by the churches and organisations which professed to preserve and perpetuate them ?

Certainly the Society commits itself to no such statement. In fact the 
Society says nothing on the subject. H. P. B la v a t s k y  did say that 
there was a great B r o t h e r h o o d  of Sages, or Initiates, scattered 
over the whole globe, who were the custodians of the accumulated body 
of knowledge spoken of as Esoteric or Occult Philosophy, and that all 
the great religious Teachers have been members of that B r o t h e r h o o d .  

Also that every exoteric religion possessed fragments of the Truth, 
however overlaid they might, in course of time, have become. In 
founding the Society she claimed to be acting as a messenger from that 
B r o t h e r h o o d ,  but she did not make the acceptance of her message a 
condition of entry into the Society, and the Society is not committed 
to her view.

Nor did she ever dream of saying that only by way of the Theo
sophical Society could the B r o t h e r h o o d  be reached. That B r o t h e r 

hood acts in many ways, by many methods, and the Theosophical 
Society is only one of the many agencies through which They work for 
the elevation of mankind.



Nor is it even necessary that a seeker after Truth should find the 
B r o t h e r h o o d  in order to find Truth. As Mr. A l l e n  says, “ Truth is 
a universal omnipresent vibration ” , and a man may place himself 
directly in rapport with it. But she used to say that while a person 
might start on his way by himself and grope on alone, he would be 
like one who would reject all that mathematical science had done and 
insist on building it up again for himself. If he had strength, and 
time, and genius, sufficient for the task, he might build up mathe
matics from their foundation, for the facts were as free to him as to the 
great master-builders of the science. His success would be problema
tical, and he would be unwise to place himself in the position of the 
first investigator by rejecting the stores of accumulated mathematical 
knowledge ; but he might do so. This truth also is “  as free as air ” , 
but the “  bureau ” composed of mathematicians all the world over is a 
useful institution for those who want to reach mathematical knowledge 
within the limits of one short life.

Mr. A l l e n  passes on to discuss certain philosophical problems, 
but into these I will not follow him. I have only sought here, in all 
courtesy and good-will, to point out, in answer to his challenge, some 
errors of statement into which he appears to me to have fallen. And 
I venture to say that the Theosophical Society is just the very place 
for Mr. A l l e n ,  leaving him free, as it does, to hold and to teach his 
own views, just as, on the other hand, it leaves me free to hold and to teach 
what I have learned of the Esoteric Philosophy. Those of us who believe 
in the B r o t h e r h o o d ,  and who seek to spread in the Western World the 
characteristic teachings of that which is now ‘ ‘ preached as ‘ Theosophy’ ” , 
do not seek to impose these views on the Society, but we claim the right 
to hold and teach them, while remaining members of the Society. 
Strange indeed would it be if the promulgation of the message 
brought by the chief Founder of the Society, views taught also by the 
other two Founders, should be forbidden to members of that Society. 
All that such members are bound to do is to avoid all temptation o f 
imposing these views on others as a condition of membership or of 
good standing in the Society.

Such, personally, is my answer to Mr. A l l e n ’s friendly challenge. 
It seems to me that we might well be brothers within the broad limits 
of the Theosophical Society, content to differ on many philosophical 
doctrines. His difference from me in no way detracts, in my mind, 
from the respect due to his keen intellect and to his value as a mystical



thinker. Truth is too great for any one of us to grasp it, too many
sided for any one of us to see. If some of us have found aid from 
great spiritual Seers, standing at heights that as yet we may not reach, 
surely our brethren need not grudge it to us, since we force it not on 
them, but only offer it to any who desire to share it with us. Wealth 
has been placed in our hands to give to the poor; why blame us that 
we scatter it to those who wish for it, having no desire to force it on any 
who say that it is dross, not gold. Here, as in other things, let us try 
to follow the Law of Liberty, and not transgress the Law of L ove; for 
all servants of Truth have their faces set in the same direction, and 
though the ways thereto be many, they will lead us to the goal 
at last.

Ibfojtrbrit life.
( Concluded from  page 3 6 8 .)

VI.

I  D e p a r t ,  b u t  n o t  A l o n e .

E V E R A L  days later I sailed, but during my stay I saw my venerable 
friend, the Bonze, no more. Evidently on that last, to me for ever 

memorable, evening he had been seriously offended with my more than 
irreverent, my downright insulting remark about one whom he so justly 
respected. I felt sorry for him, but the wheel of passion and pride was too 
incessantly at work to permit me to feel a single moment of remorse. 
What was it that made me so relish the pleasure of wrath, that when, for 
one instant, I happened to lose sight of my supposed grievance toward the 
Yamabooshi, I forthwith lashed myself back into a kind of artificial fury 
against him ? He had only accomplished what he had been expected to 
do, and what he had tacitly promised ; not only so, but it was I myself who 
had deprived him of the possibility of doing more, even for my own pro
tection, if I might believe the Bonze— a man whom I knew to be thoroughly 
honourable and reliable. Was it regret at having been forced by my pride 
to refuse the proffered precaution, or was it the fear of remorse that made 
me rake together, in my heart, during those evil hours, the smallest details of 
the supposed insult to that same suicidal pride ? Remorse, as an old poet 
has aptly remarked,

" Is like the heart in which it grows, . . . .
. . . . If proud and gloomy.
It is a poison-tree, that pierced to the inmost.
Weeps only tears of blood."



Perchance, it was the indefinite fear of something of that sort which 
caused me to remain so obdurate, and led me to excuse, under the plea of 
terrible provocation, even the unprovoked insults that I had heaped upon 
the head of my kind and all-forgiving friend, the priest. However, it was 
now too late in the day to recall the words of offence I had uttered ; and all 
I could do was to promise myself the satisfaction of writing him a friendly 
letter as soon as I reached home. Fool, blind fool, elated with insolent 
self-conceit, that I w as! So sure did I feel that my vision was due merely 
to some trick of the Yamabooshi, that I actually gloated over my coming 
triumph in writing to the Bonze that I had been right in answering his sad 
words of parting with an incredulous smile, as my sister and family were 
all in good health— happy !

I had not been at sea for a week before I had cause to remember his 
words of warning.

From the day of my experience with the magic mirror, I perceived a 
great change in my whole state, and I attributed it at first to the mental 
depression I had struggled against for so many months. During the day I 
very often found, myself absent from the surrounding scenes, losing 
sight for several minutes of things and persons. My nights were disturbed, 
my dreams oppressive, and at times horrible. Good sailor I certainly was; 
and besides the weather was unusually fine, the ocean as smooth, as a pond. 
Notwithstanding this I often felt a strange giddiness, and the familiar faces 
of my fellow-passengers assumed at such times the most grotesque appear
ances. Thus, a young German I used to know well, was once suddenly 
transformed before my eyes into his old father, whom we had laid in the 
little burial place of the European colony some three years before. We 
were talking on deck of the defunct and of a certain business arrangement of 
his, when Max Grunner’s head appeared to me as though it were covered with 
a strange film. A thick greyish mist surrounded him, and gradually con
densing around and upon his healthy countenance, settled suddenly into 
the grim old head I had myself seen covered with six feet of soil. On 
another occasion, as the captain was talking of a Malay thief whom he had 
helped to secure and lodge in gaol, I saw near him the yellow, villainous face 
of a man answering to his description. I kept silence about such hallucina
tions; but as they became more and more frequent, I felt very much 
disturbed, though still attributing them to natural causes, such as I had 
read about in medical books.

One night I was abruptly awakened by a long and loud cry of distress. 
It was a woman’s voice, plaintive like that of a child, full of terror and of 
helpless despair. I awoke with a start to find myself on land, in a strange 
room. A young girl, almost a child, was desperately struggling against a 
powerful middle-aged man, who had surprised her in her own room and 
during her sleep. Behind the closed and locked door, I saw listening an 
old woman, whose face, notwithstanding the fiendish expression upon it,



seemed familiar to me, and I immediately recognised i t ; it was the face of 
the Jewess who had adopted my niece in the dream I had at Kioto. She 
had received gold to pay for her share in the foul crime, and was now keep
ing her part of the covenant. . . . But who was the victim ? O horror
unutterable ! unspeakable horror! When I realized the situation after 
coming back to my normal state, I found it was my own child-niece.

But, as in my first vision, I felt in me nothing of the nature of that 
despair born of affection that fills one’s heart at the sight of a wrong done 
to, or a misfortune befalling, those one loves; nothing but a manly indigna
tion in the presence of suffering inflicted upon the weak and the helpless. 
I rushed, of course, to her rescue, and seized the wanton, brutal beast by 
the neck. I fastened upon him with a powerful grasp, but the man heeded 
it not, he seemed not even to feel my hand. The coward, seeing himself 
resisted by the girl, lifted his powerful arm, and the thick fist, coming down 
like a heavy hammer upon the sunny locks, felled the child to the ground. 
It was with the loud cry of the indignation of a stranger, not with that of a 
tigress defending her cub, that I sprang upon the lew.d beast and sought to 
throttle him. I then remarked, for the first time, that, a shadow myself, I 
was grasping but another shadow! . . .

My loud shrieks and imprecations had awakened the whole steamer. 
They were attributed to a nightmare. I did not seek to take anyone into 
my confidence; but, from that day forward, my life became a long series 
of mental tortures. I could hardly shut my eyes without becoming witness 
of some horrible deed, some scene of misery, death or crime, whether past, 
present, or even future— as I ascertained later on. It was as though some 
mocking fiend had taken upon himself the task of making me go through 
the vision of everything that was bestial, malignant and hopeless, in this 
world of misery. No radiant vision of beauty or virtue ever lit with the 
faintest ray these pictures of awe and wretchedness that I seemed doomed 
to witness. Scenes of wickedness, of murder, of treachery, of lust, fell 
dismally upon my sight, and I was brought face to face with the vilest 
results of man’s passions, the most terrible outcome of his material earthly 
cravings.

Had the Bonze foreseen, indeed, the dreary results, when he spoke of 
Daij-Dzins to whom I left “  an ingress ” , “ a door open ” in me ? Nonsense! 
There must be some physiological, abnormal change in me. Once at 
Nuremberg, when I have ascertained how false was the direction taken by 
my fears— I dared not hope for no misfortune at all— these meaningless 
visions will disappear as they came. The very fact that my fancy follows 
but one direction, that of pictures of misery, of human passions in their 
worst material shape, is a proof, to me, of their unreality.

“  If, as you say, man consists of one substance, matter, the object of the 
physical senses; and if perception with its modes is only the result of the 
organization of the brain, then should we be naturally attracted but to the



material, the earthly,” . . .  I thought I heard the familiar voice of the 
Bonze interrupting my reflections, and repeating an oft-used argument of 
his in his discussions with me.

“ There are two planes of vision before men ” , I again heard him say, 
“ the plane of undying love and spiritual aspirations, the efflux from the 
eternal light; and the plane of restless, ever-changing matter, the light in 
which the misguided Daij-Dzins bathe.”

VII.

E t e r n i t y  in  a  S h o r t  D r e a m .

In those days I could hardly bring myself to realize, even for a moment, 
the absurdity of a belief in any kind of spirits, whether good or bad. I now 
understood, if I did not believe, what was meant by the term, though I still 
persisted in hoping that it would finally prove some physical derangement 
or nervous hallucination. To fortify my unbelief the more, I tried to bring 
back to my memory all the arguments used against faith in such supersti
tions, that I had ever read or heard. I recalled the biting sarcasms of 
Voltaire, the calm reasoning of Hume, and I repeated to myself ad nauseam 
the words of Rousseau, who said that superstition, “  the disturber of society ” , 
could never be too strongly attacked. Why should the sight, the phantas
magoria, rather— I argued— “ of that which we know in a waking sense to 
be false, come to affect us at all ? ” Why should—

" Names, whose sense we see not 

Fray us with things that be not ? ”

One day the old captain was narrating to us the various superstitions 
to which sailors were addicted ; a pompous English missionary remarked 
that Fielding had declared long ago that “ superstition renders a man a 
fool”— after which he hesitated for an instant, and abruptly stopped. I 
had not taken any part in the general conversation; but no sooner had the 
reverend speaker relieved himself of the quotation, than I saw in that halo 
of vibrating light, which I now noticed almost constantly over every 
human head on the steamer, the words of Fielding’s next proposition—  
“ and scepticism makes him mad ” .

I had heard and read of the claims of those who pretend to'seership, that 
they often see the thoughts of people traced in the aura of those present. 
Whatever “  aura ” may mean with others, I had now a personal experience of 
the truth of the claim, and felt sufficiently disgusted with thediscovery ! I—  
a clairvoyant! A new horror added to my life, an absurd and ridiculous gift 
developed, which 1 shall have to conceal from all, feeling ashamed of it as 
if it were a case of leprosy. At this moment my hatred to the Yamabooshi, 
and even to my venerable old friend, the Bonze, knew no bounds. The 
former had evidently by his manipulations over me, while I was lying 
unconscious, touched some unknown physiological spring in my brain, and



by loosing it had called forth a faculty generally hidden in the human 
constitution ; and it was the Japanese priest who had introduced the wretch 
into my house !

But my anger and my curses were alike useless, and could be of no avail. 
Moreover, we were already in European waters, and in a few more days 
we should be at Hamburg. Then would my doubts and fears be set at 
rest, and I should find, to my intense relief, that although clairvoyance, as 
regards the reading of human thoughts on the spot, may have some truth 
in it, the discernment of such events at a distance, as I had dreamed of, was 
an impossibility for human faculties. Notwithstanding all my reasoning, 
however, my heart was sick with fear, and full of the blackest presentiments;
I felt that my doom was closing. I suffered terribly, my nervous and 
mental prostration becoming intensified day by day.

The night before we entered port, I had a dream.
I fancied I was dead. My body lay cold and stiff in its last sleep, 

whilst its dying consciousness, which still regarded itself as “  I ” , realizing 
the event, was preparing to meet in a few seconds its own extinction. It had 
always been my belief that as the brain preserved heat longer than any of 
the other organs, and was the last to cease its activity, thought in it 
survived bodily death by several minutes. Therefore I was not in 
the least surprised to find in my dream that while the frame had 
already crossed that awful gulf “ no mortal e'er repassed ” , its con
sciousness was still in the gray twilight, the first shadows of the 
great Mystery. Thus my T h o u g h t , wrapped, as I believed, in 
the remnants of its own fast retiring vitality, was watching with 
intense and eager curiosity the approaches of its own dissolution, i.e., 
annihilation. “  I ” was hastening to record my last impressions, lest the 
dark mantle of eternal oblivion should envelope me, before I had time to 
feel and enjoy the great, the supreme triumph of learning that my life-long 
convictions were true, that death is a complete and absolute cessation of 
conscious being. Everything around me was getting darker with every 
moment. Huge gray shadows were moving before my vision, slowly at 
first, then with accelerated motion, until they commenced whirling around 
with an almost vertiginous rapidity. Then, as though that motion had 
taken place only for purposes of brewing darkness, the object once reached, it 
slackened its speed, and as the darkness became gradually transformed into 
intense blackness, it ceased altogether. There was nothing now within my 
immediate perceptions but that fathomless black space, as dark as pitch ; 
to me it appeared as limitless and as silent as the shoreless Ocean of 
Eternity upon which Time, the progeny of man’s brain, is for ever gliding, 
but which it can never cross.

Dream is defined by Cato, as “ but the image of our hopes and fears” . 
Having never feared death when awake, I felt, in this dream of mine, calm 
and serene at the idea of my speedy end. In truth, I felt rather relieved



at the thought— probably owing to my recent mental suffering— that the 
end of all, of doubt, of fear for those I loved, of suffering and of every 
anxiety, was close at hand. The constant anguish that had been gnawing 
ceaselessly at my heavy aching heart for many long and weary months 
had now become unbearable; and if, as Seneca thinks, death is but “  the 
ceasing to be what we were before ” , it was better that I should die. The 
body is dead; “ I ” , its consciousness— that which is all that remains of me 
now, for a few moments longer— am preparing to follow. Mental percep
tions will get weaker, more dim and hazy with every second of time, until 
the longed-for oblivion envelopes me completely in its cold shroud. 
Sweet is the magic hand of Death, the great World-Comforter; profound 
and dreamless is sleep in its unyielding arms. Yea, verily, it is a 
welcome guest; a calm and peaceful haven amidst the roaring billows of 
the Ocean of Life, whose breakers lash in vain the rock-bound shores of 
Death. Happy the lonely bark that drifts into the still waters of its black 
gulf, after having been so long, so cruelly tossed about by the angry waves 
of sentient life. Moored in it for evermore, needing no longer either sail or 
rudder, my bark will now find rest. Welcome then, O Death, at this 
tempting price ; and fare thee well, poor body, which, having neither sought 
it nor derived pleasure from it, I now readily give up ! ” . . .

While uttering this death-chant to the prostrate form before me, I bent 
over and examined it with curiosity. I felt the surrounding darkness 
oppressing me, weighing on me almost tangibly, and I fancied I found in 
it the approach of the Liberator I was welcoming. And yet . . .
how very strange ! If real, final death takes place in our consciousness; 
if after the bodily death “  I ’’ and my conscious perceptions are one— how 
is it that these perceptions do not become weaker, why does my brain- 
action seem as vigorous as ever, now . . . that I am de facto dead ?
. . . Nor does the usual feeling of anxiety, the “  heavy heart ” so-called,
decrease in intensity; nay, it even seems to become worse . . . 
unspeakably so ! . . . How long it takes for full oblivion to arrive!
. . . Ah, here’s my body again! . . . Vanished out of sight for a
second or two, it reappears before me once more . . . How white and
ghastly it looks! Yet . . .  its brain cannot be quite dead since “  I ” , 
its consciousness, am still acting, since we two fancy that we still are, that 
we still live and think, disconnected from our creator and its ideating cells.

Suddenly I felt a strong desire to see how much longer the progress 
of dissolution was likely to last before it placed its last seal on the brain and 
rendered it inactive. I examined my brain in its cranial cavity, through the 
(to me) entirely transparent walls and roof of the skull, and even touched 
the brain-mattcr. . . . How, or with whose hands, I am now unable to say ;
but the impression of the slimy, intensely cold matter produced a very 
strong impression on me, in that dream. To my great dismay, I found 
that the blood having entirely congealed and the brain-tissues themselves



having undergone a change that would no longer permit any molecular 
action, it became impossible for me to account for the phenomena now 
taking place with myself. Here was I— or my consciousness, which is all 
one— standing, apparently entirely disconnected from my brain, which 
could no longer function. . . But I had no time left for reflection. A
new and most extraordinary change in my perceptions had taken place and 
now engrossed my whole attention. . . What does this signify ? . . .

The same darkness was around me as before, a black impenetrable 
space extending in every direction. Only now, right before me, in what
ever direction I was looking, moving with me which way soever I moved, 
there was a gigantic round clock ; a disk, whose large white face shone 
ominously on the ebony-black background. As I looked at its huge dial 
and at the pendulum moving to and fro regularly and slowly in space, as if 
its swinging meant to divide eternity, I saw its needles pointing at seven 
minutes past five. The hour at which my torture had commenced at 
Kioto ! I had barely found time to think of the coincidence, when, to my 
unutterable horror, I felt myself going through the same identical process 
that I had been made to experience on that memorable and fatal day.
I swam underground, dashing swiftly through the earth; I found myself 
once more in the pauper’s grave, and recognized my brother-in-law in the 
mangled remains; I witnessed his terrible death; entered my sister’s 
house; followed her agony, and saw her go mad. I went over the same 
scenes without missing a single detail of them. But alas! I was no longer 
iron-bound in the calm indifference that had then been mine, and which in 
that first vision had left me as unfeeling to my great misfortune as if I had 
been a heartless thing of rock. My mental tortures were now becoming 
beyond description, and well-nigh unbearable. Even the settled despair, 
the never-ceasing anxiety I was constantly experiencing when awake, had 
become now, in my dream and in the face of this repetition of vision and 
events, as an hour of darkened sunlight compared to a deadly cyclone. 
Oh ! how I suffered, in this wealth and pomp of infernal horrors, to which 
the conviction of the survival of man’s consciousness after death— for in 
that dream I firmly believed that my body was dead— added the most 
terrifying of all.

The relative relief I felt, when, after going over the last scene, I saw 
once more the great white face of the dial before me, was not of long 
duration. The long, arrow-shaped needles were pointing on the colossal 
disk at— seven minutes and a half past five o’clock. But before I had time to 
well realize the change, one needle moved slowly backwards, stopped at 
precisely the seventh minute, and— O cursed fate. . . .  I found myself 
driven into a repetition of the same series over again! Once more I swam 
underground, and saw, and heard, and suffered, every torture that hell can 
provide, I passed through every mental anguish known to man or fiend ; I 
returned to see the fatal dial and its needle— after what appeared to me an



eternity— moved, as before, only half a minute forward ; I beheld it, with 
renewed terror, moving back again, and felt myself propelled forward anew. 
And so it went on, and on, and on, time after time, in what seemed to me an 
endless succession, a series which never had any beginning, nor would it 
ever have an end. . . .

Worst of a ll! my consciousness, my “ I ", had apparently acquired 
the phenomenal capacity of trebling, quadrupling, and even of decuplating 
itself. I lived, felt and suffered, in the same space of time, in half-a-dozen 
different places at once, passing over various events of my life, at different 
epochs, and under the most dissimilar circumstances; though predominant 
over all was my spiritual experience at Kioto. Thus, as in the famous fugue 
in Don Giovanni, the heart-rending notes of Elvira’s aria of despair ring high 
above, but interfere in no way with the melody of the minuet, the song of 
seduction, and the chorus, so I went over and over my travailing woes, the 
feelings of agony unspeakable at the awful sights of my vision, the repeti
tion of which blunted in nowise even a single pang of my despair and 
horror; nor did these feelings weaken in the least scenes and events 
entirely disconnected with the first one, that I was living through again, 
or interfere in any way the one with the other. It was a maddening 
experience! A series of contrapuntal, mental phantasmagoria from real 
life. Here was I, during the same half-a-minute of time, examining with 
cold curiosity the mangled remains of my sister’s husband ; following with 
the same indifference the effects of the news on her brain, as in my first 
Kioto vision, and feeling at the same time hell-torture for these very events, 
as when I returned to consciousness. I was listening to the philosophical 
discourses of the Bonze, every word of which I heard and understood, and 
was trying to laugh him to scorn. I was again a child, then a youth, hearing 
my mother’s, and my sweet sister’s voices, admonishing me and teaching 
duty to all men. 1 am saving a friend from drowning, and am sneering at 
his aged father, who thanks me for having saved a “  soul ” yet unprepared 
to meet his Maker.

“ Speak of dual consciousness, you psycho-physiologists ! ” I cried, in 
one of the moments when agony, mental and, as it seemed to me, physical 
also, had arrived at a degree of intensity which would have killed a dozen 
living men. “  Speak of your psychological and physiological experiments, 
you schoolmen, puffed up with pride and book-learning ! Here am I to 
give you the lie.” . . And now I was reading the works of and holding 
converse with learned professors and lecturers, who had led me to my fatal 
scepticism. And, while arguing the impossibility of consciousness divorced 
from its brain, I was shedding tears of blood over the supposed fate of my 
niece and nephew. More terrible than a ll: I knew, as only a liberated 
consciousness can know, that all I had seen in my vision at Japan, and all that 
I was now seeing and hearing over and over again, was true in every point 
and detail, that it was a long string of ghastly and terrible, still of real, 
actual, facts.



For, perhaps, the hundredth time, I had rivetted my attention on the 
needle of the clock. I had lost the number of my gyrations and was fast 
coming to the conclusion that they would never stop, that consciousness, 
is, after all, indestructible, and that this was to be my punishment in 
eternity. I was beginning to realize from personal experience how the 
condemned sinners would feel; “  were not eternal damnation a logical and 
mathematical impossibility in an ever-progressing universe ”— I still found 
the force to argue. Yes, indeed ; at this hour of my ever-increasing agony, 
my consciousness— now my synonym for “  I ”— had still the power of revolt
ing at certain theological claims, of denying all their propositions, all— save 
i t s e l f . . . No ; I denied the independent nature of my consciousness
no longer, for I knew it now to be such. But is it eternal withal ? O thou 
incomprehensible and terrible reality ! But if thou art eternal, who then 
art thou ?— since there is no deity, no God, whence dost thou come, and 
when didst thou first appear, if thou art not a part of the cold body lying 
yonder? And whither dost thou lead me, who am thyself, and shall our 
thought and fancy have an end ? What is thy real name, thou unfathom
able R e a l i t y , and impenetrable M y s t e r y  ! Oh, I would fain annihilate 
thee. . . .  11 Soul-Vision ! ”— who speaks of soul, and whose voice is
this ? . . .  It says that I see now for myself that there is a soul in man
after all. . . .  I deny this. My soul, my vital soul, or the spirit of life, 
has expired with my body, with the grey matter of my brain. This “  1 ” 
of mine, this consciousness, is not yet proven to me as eternal. Reincarna
tion, in which the Bonze felt so anxious I should believe, may be true. . .
Why not ? Is not the flower born year after year from the same root ? 
Hence this “  I ” once separated from its brain, losing its balance, and 
calling forth such a host of visions . . . before reincarnating. . . .

I was again face to face with the inexorable, fatal clock. And as I 
was watching its needle, I heard the voice of the Bonze, coming out of 
the depths of its white face, saying— “ In this case, I fear, you would have 
only to open and to shut the temple door, over and over again, during a period which, 
however short, would seem to you an eternity ” , . . .

The clock had vanished, darkness made room for light, the voice of 
my old friend was drowned by a multitude of voices overhead on deck; 
and I awoke in my berth, covered with a cold perspiration, and faint 
with terror.

VIII.

A T a l e  o f  W o e .

We were at Hamburg, and no sooner had I seen my partners, who 
could hardly recognize me, than with their consent and good wishes I 
started for Nuremberg.

Half an hour after my arrival, the last doubt with regard to the 
correctness of my vision had disappeared. The reality was worse than any
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expectations could have made it, and I was henceforward doomed to the 
most desolate life. I ascertained that I had seen the terrible tragedy, with 
all its heart-rending details. My hrother-in-law, killed under the wheels 
of a machine; my sister, insane, and now rapidly sinking toward her end; 
my niece —the sweet flower of nature’s fairest work— dishonoured, in a den 
of infamy; the little children, dead of a contagious disease in an orphan
age ; my last surviving nephew at sea, no one knew where! A whole 
house, a home of love and peace, scattered; and I, left alone, a witness of 
this world of death, of desolation and dishonour. The news filled me with 
infinite despair, and I sank helpless before this wholesale, dire disaster 
which rose before me all at once. The shock proved too much, and I 
fainted. The last thing I heard before entirely losing my consciousness 
was a remark of the Burgmeister :— “ Had we known of your whereabouts, 
and of your intention of coming home to take charge of your young 
relatives, we might have placed them elsewhere, and thus have saved them 
from their fate. No one knew that the children had a well-to-do relative. 
They were left paupers, and had to be dealt with as such. They were 
comparatively strangers in Nuremberg, and under the unfortunate circum
stances you could hardly have expected anything else— I can only express 
my sincere sorrow.”

It was this terrible knowledge that I might, at any rate, have saved 
my young niece from her unmerited fate, but that through my neglect I 
had not done so— that was killing me. Had I but followed the friendly 
advice of the Bonze Tamoora, and communicated with the authorities some 
time previous to my return, much might have been avoided. It was all 
this, coupled with the fact that I could no longer doubt clairvoyance and 
clairaudience— the possibility of which I had so long denied— that brought 
me so heavily down upon my knees. I could avoid the censure of my 
fellow-creatures, but I could not escape the stings of my conscience, the 
reproaches of my own aching heart— no, not as long as I lived! I cursed 
my stubborn scepticism, my denial of facts, my early education. I cursed 
myself and the whole world. . . .

For several days I contrived not to sink beneath my load, for I had a 
duty to perform to the dead and to the living. But my sister once rescued 
from the pauper’s asylum, placed under the care of the best physicians, 
with her daughter to attend to her last moments, and the Jewess, whom I 
had brought to confess her crime, safely lodged in gaol— my fortitude and 
strength suddenly abandoned me. Hardly a week after my arrival I was 
myself no better than a raving maniac, helpless in the strong grip of 
brain fever. For several weeks I lay between life and death, the terrible 
disease defying the skill of the best physicians. At last my strong con
stitution prevailed, and— to my life-long sorrow— they proclaimed me 
saved.

I heard the news with a bleeding heart. Doomed to drag the loath



some burden of life henceforth alone, and in constant remorse ; hoping for 
no help or remedy on earth, and still refusing to believe in the possibility 
of anything better than a short survival of consciousness beyond the grave, 
this unexpected return to life added only one more drop of gall to my bitter 
feelings. They were hardly soothed by the immediate return, during the 
first days of my convalescence, of those unwelcome and unsought-for 
visions, whose correctness and reality I could deny no more. Alas the 
d ay! they were no longer in my sceptical, blind mind—

“ The children of an idle brain.
Begot of nothing but vain fantasy";

— but always the faithful photographs of the real woes and sufferings of 
my fellow creatures, of my best friends. . . . Thus, I found myself
doomed, whenever I was left for a moment alone, to the helpless torture of 
a chained Prometheus. During the still hours of night, as though held by 
some pitiless iron hand, I found myself led to my sister’s bedside, forced to 
watch there hour after hour, and see the silent disintegration of her wasted 
organism; to witness and feel the sufferings that her own tenantless brain 
could no longer reflect or convey to her perceptions. But there was some
thing still more horrible to barb the dart that could never be extricated. 
I had to look, by day, at the childish, innocent face of my young niece, so 
sublimely simple and guileless in her pollution ; and to witness, by night, 
how the full knowledge and recollection of her dishonour, of her young life 
now for ever blasted, came back to her in her dreams as soon as she was 
asleep. These dreams took an objective form to me, as they had done in 
the steamer ; I had to live them over again, night after night, and feel the 
same terrible despair. For now, since I believed in the reality of seership, 
and had come to the conclusion that in our bodies lies hidden, as in the 
caterpillar, the chrysalis which may contain in its turn the butterfly— the 
symbol of the soul— I no longer remained indifferent as of yore, to what I 
witnessed in»iy Soul-life. Something had suddenly developed in me, had 
broken loose from its icy cocoon. Evidently I no longer saw only in conse
quence of the identification of my inner nature with a Daij-Dzin ; my visions 
arose in consequence of a direct personal psychic development, the fiendish 
creatures only taking care that I should see nothing of an agreeable or 
elevating nature. Thus now, not an unconscious pang in my dying sister’s 
emaciated body, not a thrill of horror in my niece’s restless sleep at the 
recollection of the crime perpetrated upon her, an innocent child, but found 
a responsive echo in my bleeding heart. The deep fountain of sympathetic 
love and sorrow had gushed out from the physical heart, and was now 
loudly echoed by the awakened soul separated from the body. Thus had 
I to drain the cup of misery to the very dregs! Woe is me, it was a daily 
and nightly torture! Oh, how I Jmourned over my proud folly; how 
punished I was for having neglected to avail myself at Kioto of the prof- 
ferred purification, for now I had come to believe even in the efficacy of



the latter. The Daij-Dzin had indeed obtained control over me; and the 
fiend had let loose all the dogs of hell upon his victim. . . .

At last the awful gulf was reached and crossed. The poor insane 
martyr dropped into her dark, and now welcome grave, leaving behind her 
but for a few short months, her young and first-born daughter. Con
sumption made short work of that tender, girlish frame. Hardly a year 
after my arrival, I was left alone in the whole wide world, my only surviving 
nephew having expressed a desire to follow his sea-faring career.

And now, the sequel of my sad, sad story is soon told. A wreck, a 
prematurely old man, looking at forty as though sixty winters had passed 
over my doomed head, and owing to the never-ceasing visions, myself daily 
on the verge of insanity, I suddenly formed a desperate resolution. 1 
would return to Kioto and seek out the Yamabooshi. I would prostrate 
myself at the feet of the holy man, and would never leave him until he had 
recalled the Frankenstein monster he had raised, and with whom, at 
the time, it was I, myself, who would not part, through my insolent 
pride and unbelief.

Three months later I was in my Japanese home again, and I at once 
sought out my old, venerable Bonze, Tamoora Hideyeri. I now implored 
him to take me, without an hour’s delay, to the Yamabooshi, the innocent 
cause of my daily tortures. His answer blit placed the last, the supreme 
seal on my doom, and tenfold intensified my despair. The Yamabooshi 
had left the country, for lands unknown! He had departed one fine 
morning into the interior, on a pilgrimage, and according to custom, would 
be absent, unless natural death shortened the period, for no less than seven 
years! . . .

In this mischance, 1 applied for help and protection to other learned 
Yamabooshis; and though well aware how useless it was in my case to 
seek efficient cure from any other “ adept ” , my excellent old friend did 
everything he could to help me in my misfortune. But it was t8 no purpose, 
and the canker-worm of my life’s despair could not be thoroughly ex
tricated. I found from them that not one of those learned men could 
promise to relieve me entirely from the demon of clairvoyant obsession. It 
was he who raised certain Daij-Dzins, calling on them to show futurity, or 
things that had already come to pass, who alone had full control over them. 
With kind sympathy, which I had now learned to appreciate, the holy men 
invited me to join the group of their disciples, and learn from them what I 
could do for myself. “ Will alone, faith in your own soul-powers, can help 
you now,” they said. “ But it may take several years to undo even a part 
of the great mischief,” they added. “ A Daij-Dzin is easily dislodged in 
the beginning; if left alone, he takes possession of a man’s nature, and it 
become almost impossible to uproot the fiend without killing his victim.”

Persuaded that there was nothing but this left for me to do, I grate
fully assented, doing my best to believe in all that these holy men believed



in, and yet ever failing to do so in my heart. The demon of unbelief and 
all-denial seemed rooted in me more firmly even than was the Daij-Dzin. 
Still I did all I could do, decided as I was not to lose my last chance of 
salvation. Therefore, I proceeded without delay to free myself from the 
world and my commercial obligations, in order to live for several years an 
independent life. I settled my accounts with my Hamburg partners, and 
severed my connection with the firm. Notwithstanding considerable 
financial losses resulting from such a precipitated liquidation, I found 
myself, after closing the accounts, a far richer man than I had thought 1 
was. But wealth had no longer any attraction for me, now that I had no 
one to share it with, no one to work for. Life had become a burden ; and 
such was my indifference to my future, that while giving away all my 
fortune to my nephew— in case he should return alive from his sea voyage 
— 1 would have neglected entirely even a small provision for myself, had 
not my native partner interfered and insisted upon my making it. 1 now 
recognized with Lao-tze that knowledge was the only firm hold for a man 
to trust to, as it is the only one that cannot be shaken by any tempest. 
Wealth is a weak anchor in days of sorrow, and self-conceit the most fatal 
counsellor. Hence, I followed the advice of my friends, and laid aside for 
myself a modest sum, which would be sufficient to assure me a small income 
for life, when, or if, I ever left my new friends and instructors. Having 
settled my earthly accounts and disposed of my belongings at Kioto, 1 
joined the “  Masters of the Long Vision ”, who took me to their mysterious 
abode. There I remained for several years, studying very earnestly and in 
the most complete solitude, seeing no one but a few of the members of our 
religious community.

Many are the mysteries of nature that I have fathomed since then; and 
many a secret folio from the library of Tzion-ene have I devoured, obtaining 
thereby mastery over several kinds of invisible beings of a lower order. 
But the great secret of power over the terrible Daij-Dzin 1 could not get. 
It remains in the possession of a very limited number of the highest 
Initiates of Lao-tze, the great majority of the Yamabooshis themselves 
being ignorant how to obtain such mastery over the dangerous Elemental. 
One who would reach such power of control would have to become entirely 
identified with the Yamabooshis, to accept their views and beliefs, and to 
attain the highest degree of Initiation. Very naturally, I was found 
unfit to join the Fraternity, owing to many insurmountable reasons, 
besides my congenital and ineradicable scepticism, though I tried hard 
to believe. Thus, partially relieved of my affliction and taught how to 
conjure the unwholesome visions away, 1 still remain, and do remain to 
this day, helpless to prevent their forced appearance before me now and 
then.

lt was after assuring myself of my unfitness for the exalted position 
of an independent Seer and Adept, that I reluctantly gave up any further



trial. N othin g had been heard of the holy m an, the first innocent cause of 

m y m isfortune ; and the old B on ze him self, w ho occasion ally  visited  me in 
m y retreat, either could not, or w ould not, inform me of the w hereabouts of 

the Y am abooshi. W h en , therefore, I had to g iv e  up all hope of his ever 

relievin g me en tirely  from m y fatal gift, I resolved to return to E urop e, to 

settle in solitude for the rest of m y life. W ith  this object in view , I 

purchased through m y late partners the S w iss chalet in w hich m y hapless 

sister and I w ere born, w here I had grow n up under her care, and selected 

it for my future herm itage.

W h en  bidding me farew ell for ever on the steam er w hich took me back 

to m y fatherland, the good old B on ze tried to console me for m y disappoin t

m ent. “  M y son he said, “  regard all th at happened to you as your 

karma— a ju st retribution. N o one who has subjected  him self w illin g ly  to the 

pow er o f a D aij-D zin  can ever hope to becom e a R ah at (an A d ept) a high- 

souled Y am aboosh i— unless im m ediately purified. A t best, as in your case, 

he m ay becom e fitted to oppose and to successfu lly  fight off the fiend. L ik e  

a scar left after a poisonous wound the trace o f  a D a ij- D z in  can never be defaced 

from  the soul u ntil p urified  by a new rebirth. W ith a l, feel not dejected, 

but be of good cheer in your affliction, since it has led you to acq uire true 

know ledge, and to a ccep t m any a truth you w ould have otherw ise rejected 

w ith contem pt. A n d  of this priceless know ledge, acquired through suffer

ing and personal efforts— no D aij-D zin  can ever deprive you. F a re  thee 

well, then, and m ay the M other o f M ercy, the great Q ueen of H eaven, 

afford you com fort and protection.”

W e  parted, and since then I have led the life of an anchorite, in con

stant solitude and study. T h ou gh  still occasion ally  afflicted, I do not 

regret the years 1 have passed under the instruction of the Yam abooshis, 

but feel gratefu l for the know ledge received. O f the priest Tam oora 

H ideyeri I think a lw ays w ith sincere affection and respect. I corresponded 

regularly  w ith him to the d ay o f his death ; an even t w hich, w ith  all its, to 

me, painful details, 1 had the unthanked-for privilege o f w itn essin g across 

the seas, at the very  hour in w hich it occurred.

H . P . B .

-----------------------

A  new w ork by the H on. A lexan der A k sak ov, o f S t. P etersb u rg , has 
lately  appeared, entitled A nim ism us und Spiritism us. It is in tw o volum es, 
and is published by O scar M utze, at L e ip z ig . T h e  services rendered by 
this distinguished author to psychological science in G erm an y and R ussia, 
by his researches in the dom ain of psychism  and his investigation  of its 
phenom ena during a long series of years, entitle his w orks to the 
consideration of every  student.



t  la in  nf (Ijjtks.
A  paper read before the B la vatsky L o d g e, London.

t N E  o f th e m ost im portant aspects of T h eosop h ic stu d y  and that w hich 

seem s to afford the m ost ava ila b le  proof o f the inherent truth o f its 

te a c h in g s  in  regard  to cosm ogenesis, the creation and destruction  of worlds, 
th e o u t-b reath in g  and in-breathing of the U n iversal L ife , and the orderly 

a rr a y  o f ph enom ena w hich constitute the w orking out o f  the design of the 

G r e a t A rc h ite c t, is the law  of C ycles, or as it is more fam iliarly  known in 

n atu ra l sc ien ce , the law  of periodicity. W h e rev er we turn, or in w h atever 

d ire ctio n  our studies m ay take us, we are m et w ith innum erable facts w hich 

seem  to  b e so in tim ately  connected w ith  one another, and y et each  to be 
e x e r c is in g  such  an appreciab le influence upon the course o f even ts in the 

u n iv e rse , as to be each and all indispensable to the constitution  and 

su ste n ta tio n  o f our very  being, and eq u ally  so as regards th e progress and 

p e rfe ctio n  w h ich  the healthy m ind contem plates as the h erita ge  o f the 

h u m an  ra c e , if not indeed as the natural result o f the ou t-w orkin g o f a 
fix ed  la w . A n d  in view  o f all this we are led to enquire how  so m any 

in d isp e n sa b le  factors, often found in such fierce conflict w ith  one another, can  

find  e a c h  one its p lace and line o f progress in the econom y o f n ature. T h e  
c h e m is t  see s  us surrounded b y, and dependent upon, a num ber of 

u n iv e r s a lly  diffused elem ents, a slight m odification of w hose conditions 
w o u ld  ren d er them  the pow erful and speedy agen ts o f D ea th . T h e  
p h y s io lo g is t  has determ ined by his researches, that our bodies are the 
p la y g r o u n d  as well as the workshop of countless little  lives, a ll o f w hich 

h a v e  th e ir  law s o f being, their rights and privileges, their little  loves and 

p e t a v e rs io n s, their tribal feuds and class d istin ctio n s; and w hat is more 
im p o r ta n t  to us, that it needs but a very  little  interference on our part to 
m a k e  th e m  rise in fierce rebellion and convert our bodies into a field of 

c a r n a g e  a n d  distress.
T h e  astronom er can bring w ithin the definition of his lens a 

r e v e la t io n  o f infin itely vaster m agnitude. H e can point you to w orlds 

a n d  s y s te m s  in form ation, and to others in process of d e s tru c tio n ; 
g r e a t  s y s te m s  m ightier far than ours, falling into chaos and d isa p p e a r
in g  from  the screen of nature. N earer to view  he can sh o w  you 
h o w  th e  v e ry  earth w e live  on depends for its co n tin u an ce  upon 

th e  e x q u is ite  adjustm ent o f each of the planetary bodies as r e g a r d s  orbit, 
b u lk , g r a v i t y  and motion, in respect to a common centre. In d e e d , every 
d e p a r tm e n t o f natural science bears w itness to the fact that th e  con stan t



interplay of forces in nature, and the inter-dependence o f the law s which 

govern them , are responsible for the chan ges constan tly  takin g place in the 

condition of all bodies, and thus far the m odifications o f hum an life and 

thought, as w ell national as in dividual. B u t w hat a field of enquiry is 

opened up by the word “ change ”  !

H o w  in clusive of all that m akes up the happin ess or m isery o f human 

life on earth is that w ord ! So im portant indeed does it becom e to us upon 
reflection, that our first thoughts o f it are m ingled w ith  a sense of som ething 

akin  to fear and un certainty ; for upon first perception o f its universal and 

persistent presence, it seem s allied  to hope only in proportion as our 

condition is poor and m iserable. B u t w e are reassured w hen , upon enquiry, 

w e learn that a ll we see around us is the outcom e of the w orkin g of change

less law s. B u t even th is assuran ce does not extend further than the eye can 

reach, or history chronicle. U p  to a certain  point in the scale o f phenomena 

change is a correlative o f natural law , but once w e go beyond the short 

range o f observed and orderly happenings, orderly m erely b ecau se consistent 

w ith  all else in our brief experience, the law  of chan ge becom es chance, and 

the repetition o f change, coincidence! In short, all that is observed as in 

process o f happening is scientific, and agreeab le  to th e law  o f  change in 

n a tu r e ; but all that happens unforeseen is chance, and w hen repeated, 

coincidence. A n d  so w e find excu ses for our ignorance, words for our 

dictionaries, and stuffing for our cranium s. B u t then w e are nothing if  not 

consistent, and if  we are “  wise in our generation  ”  let it be our excuse that 

the generation is “  scientific ” !

T h e  Theosophist view s the entire procession o f even ts (whether 

occurring in the m ental, p sych ic, or p h ysica l universe), w hich  m akes up 

the life of hum anity, as an unbroken chain  o f graduated  series o f links, 

carried from one etern ity  to another by a com plex but orderly interplay of 

w h e e ls ; he sees th at the links are hum an lives, that the etern ities which 

th ey bridge over are the past and the future, that the m ain-spring o f action 

is the pulsing o f a hidden L ife , and that the w heels b y  w hich the tw o  are 

bound together are the law s of cyc lic  im pulse. F o r  him  there is no chance, 

but a ll is m easured and orderly progression, th e w orkin g out o f a m ighty 
and beautiful design in a universe o f Em bodied T ho ugh t. From  the great 

M an vantara  and P ra laya , the outbreathing and inbreathing o f the U niverse, 

down to the pulsin g o f the m inutest creature that has life, the cyc lic  law  is 
in constant operation ; and w hatever chan ges tak e p la ce  in hum an life and 

consciousness, individual, national, or racial, are due to the conform ity of 

all natural action to this w hich is prim arily the v e ry  heart-beat o f the 

U n iverse.

Som e of the m ore im portant cycles treated  of in T heosophic literature 

m ay be brought to our notice in w itness o f th e old V ed ic, and later o f the 

P yth agorean  statem ent, that the w orld is form ed and m aintained by number. 

P yth ag o ras averred that number w as the principle o f everyth in g, and that



nothing but intentional design, regu larity , correspondence, b eauty, 

proportion, and harm ony, could be perceived  in the creation and 

preservation o f the universe. T o  begin then w ith  th e largest cycle  

treated  o f in occult philosophy, v iz ., the Mah& K a lp a , w hich  includes 

one hundred d ays and n igh ts o f B ra h m i. It is said 'to consist 

o f a period o f our tim e represented b y  a series o f fifteen figures—  

v iz ., 311,040,000,000,000 (three hundred and eleven billions, and forty 

thousand m illions) o f years. A t first sight these figures m ay appear 

fanciful, but upon resolvin g them  into their constituents th ey w ill be found 

to have a basis in natural phenom ena. T h e  least com m on m ultiple o f the 

num ber o f d ays required b y  the planets Saturn , Jupiter, M ars, E arth , 

V en us, M ercury and the M oon to perform  their revolutions round th e sun, 

is 4,320,000 years. A t the end o f th is period th ey  are all in conjunction. 

T h is  period is called  a M a h i Y u g a , the sum  of four Y u g a s or a ges known 

in W estern  m ythology as the G olden, S ilver, C opp er and iron ages. N ow  

let us see how th is is m ade up. E v e ry  com plete cyc le  has its period of 
a ctiv ity  and laten cy , its flow and its ebb, represented n um erically  b y  the 

figures 1 and o, th e perfect num ber 10. O ne tenth part o f the M a h i 

Y u g a =430,000 years, w hich is the duration o f the iron age or K a li Y u ga. 

F rom  th is as a unit q uan tity  w e derive the other ages b y  an arithm etical 

progression of 2, 3, 4, thus tw ice 432,000=864,000, the length  o f the copper 

age or D vap ara  Y u g a ;  3 t im e s =  1,296,000 years, the silver a g e ;  and 4 

tim es = 1,728,000 years, the golden age. T h e  series o f 1, 2, 3, and 4 

m ake up th e num ber 10 again, represented sym bolically  b y  the trian gle 

o f  th e ten yods or the ten te n s; thus show ing the periods w e have 

g iven  to be aliquot parts o f a perfect cycle, v iz ., the M a h i Y u g a . 

L e t  us look at it now from another astronom ical standpoint. T h e  year 

of a n y  celestial body is the tim e it takes to com plete its orbit or path 

round the centre or sun. M odern astronom ical researches h ave shown 

that our sun, far from being a fixed and independent centre, as supposed 

b y N ew ton  and others, perform s an orderly  revolution  around a point 

apparently  identical w ith  the fixed star A lcyon e. T h e  period required for 

the sun’s revolution around th is centre is 25,920 yea rs as g iven  b y  Stirya 

S id d h in ta , and corresponds to the precession o f the E quin oxes, w h ich  

phenom enon is indeed the direct result o f the sun’s m otion. T h e  sign s o f 

the Z o d ia c, therefore, w ill pass the E qu in octial points once in every  25,920 

years, w hich  period, w hen divided b y tw elve, the num ber o f signs in the 

Z o d ia c, g iv es 2,160 years for each sign. B y  m u ltiplying this period b y  an 

arithm etical progression o f tw ice 10 v iz . 8, 6, 4, and 2 =  20 w e shall again  

obtain th e figures for the four Y u g a s, w hich , m ultiplied b y  100, io x io ,  
w ill g iv e  the full period o f a M aha Y u g a . N ow  th e period for the 

precession o f the E quin oxes is  ̂J rt o f that required for the polar revolution 

of th e earth , quite a modern discovery in W estern  astronom y, though 

m entioned b y th e great H in du astronom er ab ove referred to, and involved



in all his calcu lation s o f the m ajor cycles. T h e  declination  of the 

earth ’s axis is found to be d ecreasin g at the rate o f 50" per century, 

or h a lf a second per year, w hich g iv es  for one revolution o f the earth ’s axis
2,592,000 years. T h is  m eans that som e 240,000 years ago the a xis  o f the 

earth w as in the plane o f its orbit, d ays and n ights havin g a continuous 

duration of six  m onths in alternation. O ut o f th is great terrestrial period arise 

the cycles o f 7,200 years and 600 years ; the latter b ein g th e fam ous N aron ic 

cycle . T h e  first o f these is obtained b y  d ivid ing the period of 2,592,000 

b y  360, the num ber o f degrees in a c irc le ; the N aron ic cyc le  being derived 

from this when further divided by tw elve, the num ber o f signs in the Zodiac. 

A t the end of th is latter period it is said that a great ch an ge in the religious 

m ovem ents o f the w orld takes place. It is well w orthy o f notice th at this 

period has intervened betw een the great religious revivors, for instance, 

betwen Z oroaster, B uddh a, L ao -tse , M oham m ed, K h en gh is K h an . Now 

h avin g shown that the M ahit Y u g a  has an astronom ical b asis not only in 

the m otions o f the p lanets but also in the precession of the E quin oxes, we 

m ay go  forw ard w ith  the com putation and com plete the figures for th e Maha 

K a lp a , 1,000 M aha Y u g a s =  a K a lp a , i .e ., one day o f B ra h m a ; the night is 

o f the sam e duration, v iz ., 4,320,000,000 ; these m aking together 8,640,000,000 

years. 360 of such d ays and n ig h ts= one year o f Brahma,, i.e . 3,110,400,

000,000— 3 billions, 110 thousand and 4 hundred m illions o f m ortal years. 

O ne hundred such years m ake an age o f B rahm a, i.e ., the M a h i K a lp a . It 

w ill thus be seen that the enorm ous age w e have been considering is a 

d irect num erical product o f the periodic tim es o f the solar system . From 

this great rhythm ical breathing of the L o g o s, universal nature is persuaded 

to a response in a thousand different w ays, m oving in perfect harm ony 
throughout her silent w alk , w ith the life-pulse that thrills in her sacred heart.

In the Secret D octrine  it is sa id : “ T h e  O n e  L i f e  is c losely  related to 

the one law  w hich govern s the w orld o f B ein g— K a r m a  C on seq uen tly  we 

m ay expect to find the cyc lic  law  in sim ilar relations to the life o f hum anity 

on earth ; and indeed th is is stated  as a fact of esoteric teaching by H .P .B ., 

for she s a y s : “  T h e  even ts o f hum anity do run co-ordinately w ith  the 

num ber form s, since the single units o f that hum anity proceed one and all 

from the sam e source— the central and (its shadow) the visible s u n .  For 

the equinoxes and solstices, the periods and various ph ases of the solar 

course, astronom ically and num erically expressed, are only the concrete 

sym bols o f the eternal livin g verity, though th ey do seem abstract ideas to 

uninitiated m ortals. A nd this exp lains the extraordin ary numerical 

coincidences w ith geom etrical relations, as shown b y several authors.”

W in ch ell, in his W orld  L i f e ,  sa ys: “ T h ere  is a m ethod in the succes
sion o f even ts, and in the relation of co-existent things, which the m ind of 

man seizes hold o f; and by m eans o f this as a clue, he runs back and forth 

over aeons o f m aterial h istory of w hich hum an experience can n ever testify. 

E v en ts  germ inate and unfold. T h e y  h ave a past w hich is connected with



their present, and w e feel a w ell-justified confidence that a future is 

appointed w hich w ill be sim ilarly connected w ith  the present and the p ast.”  

T h is  cyc lic  repetition o f even ts is w ell worth showing, and I shall therefore 

subm it some instances a lready on record in illustration  of the fact.

D r. E . Z a sse  has shown that if  w e divide the old world into six  parts, 

v i z . : E astern , C en tral and W estern  A sia  ; E astern  and W estern  E u ro p e ; 

and E g y p t, we shall find that each o f these areas is in succession subject 

to a cyc lic  w ave o f intense a ctiv ity  every  250 y e a r s ; the w a ve  beginning in 

the E ast and proceeding tow ards the W e s t, passin g successively  from one to 

the other o f these divisions. T h e  first o f these w aves began in C hina

2,000 years B . C . ,  the age o f philosophy, o f d iscovery, and reform in that 

country. “  In 1750 B . C .  the M ongolians o f C en tral A sia  established a 

powerful em pire. In 1500 E g y p t rises from its  tem porary degradation  and 

extends its sw a y  over m any parts o f E u rop e and A sia  ; and about 1250 

the historical w a ve  reaches and crosses over to E astern  E urop e, filling it 

w ith  th e spirit o f the A rgonautic E xp ed ition , and dies out in 1000 B . C .  at 

the siege o f T r o y .” A t this tim e the second historical w a ve  appears in 
C en tral A sia . “  T h e  S cyth ia n s leave their steppes, and inundate tow ards 

the year 750 b . c .  the adjoining countries, d irectin g them selves tow ards the 

South and W e s t ;  about the year 500 in W estern A sia  begins an epoch of 

splendour for A n cient P e r s ia ; and the w a ve m oves on to the E ast of 

E urope, w here about 250 b . c . G reece  reaches her highest state o f c iv iliza 

tion and cu ltu re— and further on to the W e s t, the R om an E m p ire finds 

itse lf in the apogee o f pow er and greatn ess at the daw n o f the C hristian  

era.”  A gain  at this period we find the rising o f a third historical w ave  at 

the far E a st, w here in C hina a reviv a l o f arts, scien ce, and com m erce is 

made. T h en  250 yea rs later w e find the H un s em erging from the depths 

o f C en tral A sia  ; in the year 500 a . d . a new  and powerful P ersian  kingdom  

is fo rm ed ; in 750, in E astern  E urop e, the B yza n tin e  E m p ir e ; and in the 

year 1000 on the W estern  side springs up the second Rom an E m p ire, that 

o f the P a p a c y . A t the sam e tim e the fourth w a ve approaches from the 

O rient. C hina is again  flourishing ; in 1250 the M ongolian w a ve  in C en tral 

A sia  overflow ed in the direction o f Europe, coverin g an enorm ous territory. 

A bout 1500 in W estern  A sia  the O ttom an E m pire rises in all its m ight, and 

conquers the B alk an  peninsula ; and in 1750 the R ussian E m pire, w hich  

had throw n off the T a rta r  yoke, rises to unexpected grandeur during the 

reign o f E m p ress C atharine, and covers itse lf w ith  glory. T h e  w a ve  thence 
sw eeps over E urope, com ing w ith the tide further W e s t in each cycle , and 

here, in the year 1875, at the h a lf period of the cycle , we passed the m iddle 

point o f a period o f culture and progress w hich w ill find its clim ax about 

the year 2000. It has also been shown that the w ars and revolutions o f 

the world are subject to th is law  o f  cycles, those o f the E uropean nations 

being strik in gly  regular in their periodicity. T h u s in review  of the last 

tw o cen turies w e have a th irty  yea rs ’ period, 1710, 1740, 1770— then a



tw en ty  y e a rs ’ period, 1790,1810,1830— then a tw en ty-five  yea rs ’ period, 1855, 

1880. A  general sum m ary of the w ar cyc le  covered b y  th ese d ates, will 

show a cen tral w ave from 1768 to 1812, three w ars o f seven y e a rs ’ duration 
each, and at both ends w ars o f tw o years. T h u s it is certain  th at a general 

cyc lic  law  regulates th e ebb and flow of a ctiv ity  in nations ; and follow ing 

the line o f im pulse su ccessively  operating in the spiritual, m ental, psychic 

and ph ysical worlds, we m ay trace the unbroken chain  o f causation  that 

binds them  together, m aking them  inseparable and seem ingly one.

Sim ilar calcu lation s to  the ab ove have been extended in the direction 

o f m eteorological and seism ic phenom ena and w ith sim ilar results, 
va ria b ility  appearing only w ithin certain  lim ited periods and disappearing 

en tirely  when the full c yc le  is know n. A  m odern G erm an  P rofessor has 

published a chart, indicating b y  tw o w ave-lines the rise and fall o f the 

barom eter and therm om eter during each d ay for successive periods o f 69 

years, w hich chart, after elim inating local influences such as altitude, 

coast line, & c., is found to h ave a general application  in the latitu d e to 

w hich it is adjusted. T h ese  observations w ill also adm it o f a d ivision into 

cycles o f 10 and 13 years each, follow ing in triple groups, and m arking years 

o f highest and low est tem perature.

T h e  K a b a lists  have a m ethod of determ ining the tim e o f even ts sim ply 
from the date o f an y great epoch in th e life o f an individual, the history of 

a nation, or the reign of a d yn asty . O f  the latter c lass one or tw o instances 

m ay be given  :—

T h e  H isto ry  o f F ra n ce  affords an epoch, o f the kind referred to, in the 

fall o f R obespierre in 1794. T h e  total o f th e integers o f th is num ber is 21 

w hich, added to 1794 g iv es 1815, the date o f the F a ll o f N apoleon; from  this 

date we get a total o f 15, w hich added to 1815 g iv es 1830, th e date o f the 

F a ll  o f C harles X ., from w hich, b y  adding 12, the sum o f its integers, we get 

1842, the date o f the D eath  o f the D ue D ’O rlean s, the heir apparent.

T h e  H ouse o f B ru n sw ick  is sim ilarly  treated. T h e  date o f its 

accession to the E n glish  throne in the person of G eo rge I., w as 1714. 

Sum  o f its in te g e r s = i3 , w hich  added g iv es 172 7; accession o f G eorge II. 

A dd 17, the total o f its figures = 1 7 4 4 ; the d ate o f the Sco tch  R ebellion  for 

the object o f replacin g the H ouse o f S tu art. 1 + 7 + 4 + 4 = 1 6 ,  w hich 

added gives 1760 and the accession o f G eo rge II I . P roceedin g in the same 

w ay w e obtain  su ccessive ly  the dates o f the A m erican  W a r ; the R evolution 

o f F ra n c e ; the w ar w ith F ra n ce , culm inating in the B a ttle  o f W a te r lo o ; 

and the death o f the D u ke o f Y o rk , heir presum p tive to the throne.

I f  it should be argued that these are but coincidences, w e should not 
dissent, providin g the argum ent goes far enough to show  w hat a coincidence 

is in itself. A  graduated  series o f events are shown to be coincident w ith a 

graduated  series o f figures, representing periods o f tim e, as so m any 

branches from a common radix. T h is, i f  it show s anythin g, surely 

illustrates coincidence o f cause and effect. E v en ts  grow  out o f a single



cause, as num bers grow  from number, and periods out o f T im e. “ T h e  

future is but an unfolded present.”  T o  this point I m ay quote the advance 

thought of modern science as em bodied in that rem arkable address of Prof. 

O liver L o d ge to the M athem atical and P h ysica l Section of the B ritish  

A ssociation  at C ard iff in the present year, w here he s a y s :—  “  If  once

you grasp  the idea that past and fu tu re  m ay be actually existing, w e can 

recognise that th ey m ay h ave a controlling influence on all present action, 

and the tw o together m ay constitute th e higher plane or th e to tality  of things, 
after w h ich , as it seem s to me, w e are im pelled to seek, in connection w ith 

the directing of force, or determ inism , and the action  of livin g beings 

consciously directed to a definite and preconceived end.”

Y es, tru ly, the end is preconceived— but w e, w ho see even ts only in 

relation w ith  our conceptions o f tim e and place, are but track in g hom ew ards 

through the circlin g m aze o f tim e, w ith nothing to guide us but the foot

prints we ourselves h ave m ade in ages long gone by.

“  T h is  continuity and unity o f h istory,”  says the author of T h e Cycles o f  

M atter,'- “  repeat them selves before our eyes in a ll con ceivab le stages of 

progress. T h e  phenom ena furnish us w ith the grounds for the gen era liza 
tion of tw o law s w hich are tru ly  principles o f  scientific divination, by which 

alone the hum an m ind penetrates the sealed records o f the past and the 

unopened pages of the future. T h e  first o f these is the law  of evolution, 

or to phrase it for our purpose, the law  o f  correlated successiveness or organized 

history in the iiu liv idual, illustrated  in the ch an gin g phases o f every  single 

m aturing system  of results. T h ese  thoughts summon into our im m ediate 

presence, the m easureless past and the m easureless future o f m aterial 

h istory. T h e y  seem alm ost to open v istas through infin ity, and to endow 

the hum an intellect w ith an existence and a vision exem pt from the lim ita

tions o f tim e and sp ace and finite causation , and lift itse lf tow ards a 

sublim e apprehension of the Suprem e In telligen ce whose dw elling-place is 

E te rn ity ."

T h is  “  law  o f  correlated successiveness "  is in all respects agreeab le to the 

T heosop hic conception of the unfolding o f even ts in the grad u al process of 
hum an evolution. T heosop hy holds that all future tim e, or rather the 

succession o f even ts b y  w hich the idea o f tim e is induced upon the mind, 

are a lread y in the astral light, w aitin g the conditions o f developm ent under 

w hich th ey w ill pass into ob jective rea lity . T h e  past and future are but 

extensions o f the present, and when it is said that the future, not only o f 

races and nations, but also o f individuals, is a lread y in the A stral L ig h t, and 

pre-determ ined, as to sequence o f event, by its dependence on the past, we 
are not arguing for predestination in a theological sense, or fatalism  in 

a natural sense, but for a proper conception o f the orderly unfoldm ent o f 
even ts, in relation to the gradual developm ent o f hum an fa cu lty  along pre

conceived  and determ ined lines. And this statem ent im pels upon me a

• NVinchell.



repetition o f th ough t, for I h ave to show, in accordan ce w ith the law  of 

the periodical recurrence o f even ts, th at the w hole course o f hum an evolu

tion is but a repetition of pre-existent conditions. T h is  indeed it is in the 

sense that at a certain  point in the circle o f progression, n ature folds into 

herself, action is follow ed by reaction, the outbreathin g becom es an 

inbreathing and the un iverse passes into P ra la y a . W h a t then does this 

future m ean, to w hich w e are for ever im pelled, but the retracin g o f foot

steps, and a realization  o f pre-existent typ es and self-evolved  ideals ? In 

order to get a proper v iew  of the subject w e have to consider the hum an 

E g o  in its  descent into m atter, as all a long creatin g the prototypes to w hich 

it w ill even tu ally  attain  in the course o f its upw ard progress in association 

w ith  ph ysical evolution. N o tw o E gos in the universe are progressing 

along the sam e lin e s; but each  is fu lfilling som e special function and 

th ereby gatherin g a set o f experiences necessary to the com plete upbuilding 

o f a perfected hum anity. I f  tw o E go s w ere functioning alike and under the 

sam e conditions, there would b e a w aste o f en ergy, and n othing gain ed for 

hum anity when considered as a unit. E a ch  is adding a sep arate q u an tity  to 

the sum total o f experiences, w hich, when fu lly  w orked out, and realized  

in the consciousness o f each, w ill constitute co llectively  the “  m ass-chord ”  
o f the w hole M an vantara, destined finally to m anifest as the L o go s o f the 

next creation. V iew ed  from this standpoint th e lines o f progress pursued 

b y  individuals, and hence the whole series o f even ts th ereby included, are 

those along w hich th e incarn ating E g o  had elected to function, w hen (as 

says the Secret D octrin e) “  the Sons o f W isdom , the Sons o f N igh t, ready for 

rebirth, cam e down ” : “  W e  can  choose,”  said the L ord s, “ for we have

w isdom .” T h u s the future becom es only a realized past, and our freedom 

of choice, for w hich w e clam our so loudly, does not lie w ith the perishable 

p ersonality  w hose interests are vested  in th in gs eq u ally  evanescent and 

perishable, but w ith  the im m ortal E g o  whose choice w as long since m ade, 

and whose purpose, linked as it is w ith that o f the D iv in e  and Changeless 
L a w ,  is fixed and im m utable. T h e  law  of K arm a is the law  of p rogress; 

and w e, who from this em bodied standpoint take note o f the passage o f 

even ts, can, i f  w e w ill, see therein the w orkin g out o f the K arm ic law  only by 

m eans o f their cyc lic  recurrence. T h e  astronom er sees only a natural law  

in the return o f the planets and com ets in their respective orbits, and the 

succession o f phenom ena attach in g thereto is found to be continually 

repeatin g itself. H en ce he is able  to predict the return o f com ets, and the 

m om ent o f an eclipse, centuries in ad van ce o f their actu al occurrence ; and 
the O ccu ltist and astrologer, tak in g note o f the cyc lic  repetition o f events, 

is b y  the sam e law  enabled to predict the tim es o f their occurrence. T h ere 

is nothing supernatural in this once w e com e to know  the recording nature 
o f the A stra l L ig h t, and the pow er o f man to read its im pressions ; a fact 

illustrated  to us in a minor degree b y  the phenom ena o f h ypn otic or 

induced c la irvoyan ce, the records o f n atural seers, and even b y  the



d aily  occurrence o f the localization o f  m em oryr  and by psychom etric 

im pressions.

N ow  w ithout introducing the cyclic law  o f  rebirtk, w hich  seem s to offer 

so m any attraction s in th is connection, I m ust bring these rem arks to a 

close. W h a t I h ave been able  to say  is very  lim ited in its scope, and I am 

conscious o f h avin g purposely avoided a hundred different sets of 

phenom ena w hich m ight h ave been draw n from our d aily  life in support of 

the m ain idea o f th is b rief treatise. T h e ir  im portance, how ever, as proofs 

near to hand, is so great, that nothing short o f the sense o f strangulation 

induced b y  attem p ting th is subject in so short a tim e, would com pel me to 

om it them . I think it w ill b e seen, how ever, from w hat has been said, 

that th e occult doctrine o f the cyclic law  has its basis in natural phenom ena, 

and is therefore cap ab le o f a critical and exh au stive  study, w h ich , consider

in g  its  im portance in relation to the ordering o f hum an life and thought,

I venture to sa y  it m erits.

W . R . O l d ,  F .T .S .

-----------3 S®----------

^fragments from ait Iittoatt Jlntc Hook.

S H L O K A S  R E G A R D I N G  T H E  C O S M I C  E G G .

1. N a ra y a n a  is beyond the A vy akta  (the U n m an ifested, or P o ten cy  o f 

M a tte r);*  the E g g  is born o f A v y a k ta ;  w ithin th e E g g  are all these L o ka s  

(that w hich can be se n se d ; W orlds) and the physical world com posed of 

seven islands.
2. T h en  w as born (or issued or cam e into existence) the E g g — golden 

and shining like lightning ; in the E g g  w as born B rahm a  (male) the G ran d 

F ath er (G enerator o f the P itris) o f a ll beings.
3. M ahtsvara  (the Suprem e L ord) is beyond A v y a k ta ;  A vy a kta  gave 

birth to the egg, within the eg g  w as born Purusha, resplendent as the Sun. 

In th at egg  are all these Lo kas, the internal (occult or supersensuous) as 

w ell as extern al Cosm os.
4. H e, N a ra y a n a , w ishing (or contem plating) to create th is U n iverse 

out o f his body, first created  A p a h  (the w aters o f C ause) and (then) let the 

seed fall in th at w ater. T h en  w as born the G rea t (M a h a t)  golden egg.

5. Vishnu  has three R u p a s  (a sp e cts); the first evo lves M a h a t, the second 
is w ithin  the egg, the third is in every  B k iita  (B e in g ) ; one who know s this 

is liberated.

6. T h ese Indriyas and B h& tas  w ere disunited and could not evo lve any 
b o d y ; then they received S h a k ti  (force) to do so and produced the Cosm ic

* N,B.— Words within brackets are mine.



E g g  (B ra h m a n d a ). A t first the egg w as w ithout L ife  (Consciousness) and 

floated on the w a te r s ; then T h a t  en tering K o la  (D uration), A d r isk ta  (K arm a) 

and Svabhava  (L a w ), m ade it (the egg) livin g and issued forth from the egg 

as P aram atm d  or Purusha  w ith a thousand heads, thousand eyes, thousand 

arm s, & c. T h ese  fourteen B huvanas  h ave com e out (have been formed out) 

o f the lim bs o f the above Purusha  (called elsew here V ir a t  or M ahA  V ishn u  or 
H iranyagarbha ) .

W H A T  I S  T H E O S O P H Y ?

T heosop hy is B ra h m d  J h a n a m , the D ivin e K n ow ledge, the K now ledge 

o f the M acrocosm . B rahm an  (neuter) is from the S an skrit root B r ih ,  to 

expan d, and m eans the U n iverse, P erv a d in g  In telligen ce, the O ne R eality ; 

every  periodic m anifestation being its veil or M a y a — the G reat Illusion—  

w hich w e in our ignorance, or avid ya, m istake for the R eality . B rahm a  

J h a n a m  includes the know ledge o f B rahm andam  or M acrocosm , and P in -  

dandam  or M an. B y  man w e m ean corresponding beings o f other w orlds—  

corresponding in th e m anifestation o f consciousness or Chaitanyam . Our 

S ha stra s  teach  th at there is a close connection betw een  the B rahm andam  

(the E g g  o f Brahm A) and Pindandam  (the sm aller E g g ), so that by studying 

one w e m ay know  the other. W e  begin by studying the U n iverse, and 

com e from universals to particulars.

T heosop hy includes B rah m a V id y a  or W h ite  M agic. B la c k  M agic  is 

called  A p a ra  V idya  or V dm a M a rg a  (the L e ft P ath ) or— both G u p ta  V idya  or 
R ahasya, O ccultism . B rah m d  V id y a  m eans the know ledge o f the Secret 

L a w s  govern in g the U n iverse and the d dhyatm ic  or sp iritual pow ers 

in man.
W e  hold th at ordinary man m ust fit him self by a p articu lar train ing in 

order to be able to understand w hat T h eo sop h y is ; but the broad outlines 

are for a ll. T o  ap preciate even such outlines is often the result o f previous 

good K arm a. It is only N ishk& m a  K arm a (good action w ithout any selfish 

m otive) that m akes one lean tow ards T h eosop h y.

M a n ’s A v id y a  (Ignorance), an aspect o f M a y a , can be dispelled in tw o 

w a y s :  (i) by ages o f  sufferings, the result o f experience, birth after birth, 

slow ly as drops o f w ater fallin g on a stone at last w ear it o u t ; or (2), by 

J h a n a m  (w hich includes true B h a k ti)  at once, as the light o f the sun dispels 

darkness.
It is no wonder, therefore, that one cannot readily  explain  w hat 

T h eo so p h y is ; the seven K h an das  o f th© R am ayana, says a proverb, cannot be 

explained in one breath ; nor can  the elephant, says another proverb, be m ade 

to enter a thalee (a sm all earthen pot about four inches h ig h ); the Inquirer 

must study and think and live a pure life, com m unicate w ith  those w ho are 

on the sam e path, and then the G ran d  T ru th  w ill begin to dawn upon 

his mind, gladden his w hole heart, and though earth ly  calam ities m ay 

darken his life, treach ery and in justice sadden his soul, and his ow n failin gs



often stand in the w a y, he w ill b ra ve ly  bear them  all and bless the day 

when he first began to tread the P ath  in right earnest.

O ften a spiritual seed throw n unheeded, w ithout any expectation  of 
good result, takes root and blossom s forth into a tree o f A m r ita ;  often a 

chance acquaintance for a few  hours only g iv es us an opportunity to 

benefit others— this I know  from  m y own experience as w ell as from that 

o f som e o f m y brother-workers ; w e are never discouraged b y such “  non

p lu ss in g ” , we know  our very  efforts to purify the atm osphere m ake it 
easier for other th irsty  souls to approach T h eo sop h y ; the darkness of K i l l  

is dispelled for a moment from  a certain  p lace, and good results m ust 
follow.

T H E  E I G H T  G R A H A S .

In the Secret D octrine, V ol. II ., the C om m entary on S loka I. 2, runs 

thus :— “  T h e fir s t  (R a ce) is born under the S u n  ; the second under B rih a sp a ti ; the 

third under L o h itd n g a  and S hu kra  ; the fo u /th  under Som a  (the moon, as also our 

globe, the fourth sphere), and S h a n i, S atu rn , the K rura-lochana  (evil-eved) and the 

A sita  (the d a rk ); the f i f t h  under B u d h a ."

N o w  in our H in du astrology there are eight G rahas or p lanets, the last 

havin g been cut into tw o by V ishnu, forms nine in total ; th ey  are—

1. R a b i or SHrya, the Sun.

2. Som a, the Moon.
3. M  angola— M ars.

4. B u d h a — M ercury.

5. B rih a sp a ti— Jupiter.

6. Shukra— Venus.

7. S h a n i— Saturn.

j  8. R d h u — the upper half.

X 9. K e tu — the lower half.

A  Sanskrit Shlokam  thus describes M angala  or M a rs :—

“  B orn from the wom b of D h a ra n i, the earth, shining like clusters of 

e lectric ity , a K u m a ra  (a virgin), w ith a S h a k ti  (a kind of weapon) in band, I 

b ow  dow n to L o h itd n g a .”

L o h itd n g a  is from tw o words, “  L o h ita  ” , red (from L o h a , the essence of 

iron), and “ A n g a  ” , body. T h e  w ord m eans red-bodied.

A n other S an skrit Shlokam  thus describes V en us or S h u k r a :—

“  W h ite  as snow  and K an tlia  (a kind of w hite flower), sm ooth as M om ala  

the great G uru  o f the D aity as (A su ra sJ , teacher and expounder o f the Shits- 

tras, I bow  down to the Son of B h rig u  (one o f the ten in carn atin g R ish is, 

som e say of the seven ).”

T h en  again, w ho is A sita  the dark ? In H indu astrology it is S h a n i or 
Saturn, whose colour is described as dark blue ; or it m ay m ean R d h u , who 

is “  Ghoram  ” , or dark and aw ful.



It m ay be noted here th at S h a n i, M a n  g a l a and R d h u  are the most ev il 

planets o f the lot, and a person born under the influence o f any one o f them  
is like ly  to suffer. T h e  third and the fourth races suffered m uch in 

consequence.

S h a n i is called  Krura-lochana, or evil-eyed , because he is said to possess 

the peculiar property o f in stan tly  causin g the van ishing o f w hat he sees. 

E ven  G anesha, an incarnation of Vishnu  and the son o f S h iv a , had to lose his 

head on accoun t o f a g lan ce from S h a n i, w ho w as unw isely requested b y  

P a rv a ti to see her new ly-born child . G anesha  thenceforw ard had to con 

tent h im self w ith an elep h an t’s head. T h is  sounds like a fa iry  tale, but 

perhaps there is a deep occult truth lyin g hidden under such apparen tly  

absurd stories, and it is for those who w ant to know  to d iscover such 

truths.

S T U D E N T S  O F  O C C U L T I S M .

T h e  son of a Br&hman (so runs the story) w as once sent b y  his father 
to his G u ru  to study S hrtm a t B hag avata  Pun'tna, soon after the cerem ony o f 

th e  sacred thread .* T h e  boy w as very  intelligent, and returned to his father 

after a few years.

“  H a v e  you  com pleted your study, m y son ? ”  asked the father.

“  Y e s ,”  replied the boy, w ith a satisfactory  sm ile spreading over his face.

“  N o, you have n o t ; go  to your G uru  again  and request him to teach 

you a g a in .”

T h e  boy returned to his G u ru , cam e back after a few  more years.

“  H a ve  you com pleted your study of the P u rana, m y son ? ’’ again  

asked the father.

“  Y es, fa th e r ; this tim e I h ave studied the book w ith all the com m en

taries ex istin g ,”  replied the son trium phantly.

“  N ot yet, m y son; go to your G uru  again  and pray to be ta u g h t.”
T h e  son again  returned to his G uru  and told him everyth in g w ith a 

troubled fa c e ; the G uru  sm iled and began to unfold the Inner M eaning.

L o n g  after the son, now a young m an, returned to his father.

“  H a ve  you com pleted the book, my son ? ” asked the father for the 

third time.

T h e  young man did not answ er, but hung down his head in silence.

“  I understand w hat you m ean, my son,”  said the father, w ith tears in 

his eyes, “ you have now learnt com pletely th e teachings contained in that 

book, and I am  going to lose m y son ; I knew  from the beginning it

* This ceremony generally takes place between the tenth and the fourteenth 
year ; it was our custom to send the boy soon after the ceremony to the house of a teacher, 
where he was fed, clothed, kept, taught and trained till he could complete his study ; all this 
time the student had to observe certain ascetic rules, such as abstaining from sexual indul
gence, avoiding animal food, taking meals in silence, &c. The young man had to return 
home after completing his study generally between the twenty-first and twenty-fourth years 
of his life; he had then the choice before him of either remaining a celibate for life or 
marrying.



w ould end thus, but I w ould not be a bar to your spiritual progress; choose 

your w a y .”

T h e  son fell at his fath er’s feet and becam e a Sannyasin.

T h e  story has a deep m eaning to every  modern student o f O ccultism  ; 

the question is not w an t of instructions, as is often supposed, but our in

a b ility  to profit b y  them . T h e  first stage o f study y ield s only superficial 

know ledge and va n ity , the second deep learning and pride, the third the 

O ccu lt m eaning and m elancholy, the fourth and last com plete self-sacrifice 

and devotion to the pursuit.

E v e ry  one should exam ine h im self critically  (as he would exam ine 

others) and find out his own position ; is he vain ? then his know ledge 

m ust be su p e rfic ia l; is he proud ? then it is only learn ing and not O c cu lt

ism ; for, says a Shloka :—

“  A s an ass burdened w ith the sandalw ood can only feel the burden 

but not the fragrance, so, h avin g read so m any Shd stra s, and not know ing 
the essence, he m erely carries them  like an a ss .”

T h e  real progress begins when w e begin to profit b y  the teachings, and 
mould ourselves a ccord in gly ; th e rest are only preparations for this.

M any fail by desiring to find out an easier p a th ; a path suited to his 
taste, requiring less effort, less sacrifice, and so o n : a Sadhaka  (Chela) sings 

t h u s :—

“  T h e  P ath  of Vikuntha  (the A b ode of V ish n u, m eaning B h a k ti M a rg a ,  

or the path o f L o v e  and D evotion) is very difficult to follow, w hile the 

path o f K a ila sa  (the A bode of S h iv a , m eaning J h a n a  M a rg a , or the path  of 

W isdom ) has alm ost d isappeared from view .”

Y e s :  and M a ra , w ith  his dow nw ard attractions, leads m any to its 

gap in g m outh. M y brothers, bew are !

K a l i  P r a s a n n a  M u k h e r j i , F .T .S . 

-------------s s e -------------

P r o f .  M a x  M u l l e r ,  in one of the course of Gifford lectures now being delivered, 
dealt with the attempts made to explain the relation of the soul to God, “ the divine 
homesickness” so characteristic-of man. The Brahmans asserted that what was divine 
in man was one with that which was divine in God, and that our true self was the 
Self that is All in All. The Indian philosophy had never yet attracted the attention 
it deserved, and Western philosophers were' too apt to disregard all that did not come 
from Greece and use the Greek terminology. During centuries, in India, not only 
with priests but with nobles, men and women, religion and philosophy had formed the 
one absorbing subjcct of meditation, and the invisible life, the life to come, was the 
real life. Whoever caught a new ray of truth became the centre of attraction ; he 
was looked on as holding a position far above that of kings and princes, and was 
sought by all. There had been nothing like this side of the life of ancient India in 
the rest of the world. There nature was bountiful and the necessaries of life few ; 
the people, endowed with transcendent intellect, troubled with little struggle for 
existence, looked on life, not as a gladiatorial arena, but as a waiting-room at a station 
on a journey, a journey that from their very ignorance of its end stirred their curiosity 
as to whence they came and whither they were going. The Indian philosophy was 
unique, and deserved our most careful attention.



f tn tu a r n a t io n .
I N T R O D U C T I O N .

Ga . . . .

t F  it be difficult for a new truth  to gain  a hearing am id the strife of
tongues that m arks our modern civilisation, it is yet more difficult for 

a truth to m ake itse lf heard, w hich has becom e new only by force o f age. 

I f  our eye could sw eep over the intellectual h istory of the race, unrolled 

before us for centuries o f m illennium s, then a gap  in the dom inance o f some 

w orld-w ide idea, stretchin g over some few  hundreds o f years am ong a sm all 

num ber o f the nations, w ould but sligh tly  im press us. B u t when that gap 

— a mere partial fissure in an im m em orial past— includes the intellectual 

developm ent of E urop e, and is scanned by E urop eans, it assum es an 

im portance quite out o f proportion to its relative extent in tim e, its relative 

w eight in argum ent. G reat and va lu able  as is the contribution brought by 

E urope to the m ental treasure-house o f m ankind, we E uropeans are very  
apt to over-estim ate it, and to forget that the very  brief period o f in tellec

tual achievem ent in E urope cannot rationally  be taken as outw eighin g the 

total m ental fruitage o f the non-E uropean races, gathered over thousands o f 

centuries. T h is  loom ing large o f our own recent past, until, as a plate held 

before our eyes shuts out the sun, it hides the past o f the w orld from our 

m ental gaze, is a danger against w hich we should be on our guard. N either 
for individuals nor for nations is in tellectual arrogan ce synonym ous with 

intellectual stature ; the feeling w hich m akes the E nglishm an look on all 

dark-skinned races as inferior, and lum p them  com prehensively as 

“ n ig g e r s ” , from whom  nothing can be learned, is a feeling essentially 

petty  and parochial. T h e  wise listen most readily  to those whose habits 

o f thought are most alien from their ow n, know ing th at th us they may 

chance to catch  a glim pse o f som e new aspect of T ru th , instead o f seeing 

once m ore the m ere reflexion of the aspect already fam iliar. M en’s racial 

habits, traditions, surroundings, are as coloured g lasses through which they 

look at the sun of T ruth ; each glass lends its own tint to the sunbeam , and 

the w hite ray is transm itted  as red, or blue, or ye llo w — w hat you w ill. A s 

w e cannot get rid o f our g lass and catch  the pure uncoloured radiance, we 

do w isely  to com bine the coloured rays and so obtain the w hite.

N ow  R eincarnation  is a truth that has sw ayed  the m inds o f innum er
able m illions o f our race, and has m oulded the thoughts o f the vast m ajority 

for uncounted centuries. It dropped out of the E uropean m ind during the 

D ark  A ges, and so ceased to influence our m ental and m oral developm ent 

— very m uch, be it said in passing, to the injury o f that developm ent. F or



the last hundred years it has from tim e to tim e flashed through the m inds 

o f som e o f the greater W estern s, as a possible explanation  o f som e of life's 

m ost p u zzlin g  p ro b lem s: and during the last dozen years, since its clear 

enunciation as an essential part o f the E so teric  T ea ch in g , it has been con

stan tly  debated, and is as constan tly  gain in g ground, am ong the more 

thoughtful students o f the m ysteries o f life and o f evolution.

T h ere  is, o f course, no doubt that the great historical religions o f the 

E a st included the teaching o f R ein carnation  as a fundam ental tenet. In 

India, as in E g y p t, R ein carnation  w as at the root o f ethics. A m ong the 

Jew s it w as held  com m only b y  the P h arisees,*  and the popular belief 

com es out in various phrases in the N ew  T estam en t, as when John the 
B ap tist is regarded as a reincarnation of E lijah , or as when the disciples 

ask w hether the man born blind is suffering for the sin o f his parents or for 

some form er sin o f his ow n. T h e  Z o h a r , again, speaks o f souls as being 

subjected to transm igration. “  A ll souls are subject to revolution (m etem 

psychosis, a'leen b 'gilgoolak), but men do not know  the w ays o f the H oly  

O ne ; blessed be i t ! th ey are ignorant o f the w ay  th ey have been judged  in 

all tim e, and before th ey cam e into this w orld and when th ey have quitted 

it ” . t  T h e  K eth er  M a lk u th  ev iden tly  has the sam e idea as that conveyed 

b y  Josephus, when it s a y s : “  I f  she (the soul) be pure, then shall she 

obtain favour and rejoice in the latter d a y ; but if  she hath been defiled 
then shall she w ander for a tim e in pain and despair ” .J So also, w e find 

the doctrine taught by em inent F ath ers o f the C hurch, and Ruffinuss* 

states that belief in it w as com m on am ong the prim itive F ath ers. N eed 
less to say  that the philosophic G n ostics and N eo-P lato n ists held it as an 

integral part o f their doctrine. I f  w e glan ce to the W estern  H em isphere we 

m eet R eincarnation  as a firm ly-rooted b elief a m o n g m an y o f the tribes o f N orth 

and South A m erica. T h e  M ayas, w ith their deeply interestin g connexion 

in lan guage and sym bolism  w ith ancient E g y p t, to this d a y  hold the 

traditional doctrine, as has been shown by the in vestigation s o f D r. and 

M m e. L e  P longeon . T o  these, the nam e of m any another tribe m ight be 

added, rem nants o f once fam ous nations, that in their decay have preserved 

the ancestral beliefs that once linked them  w ith the m ightiest peoples of 

the elder world.

It could scarcely  be expected  that a teach in g o f such vast an tiq uity  

and such m agnificent intellectual ancestry should fade out o f the m ind of 

m a n k in d ; and accordin gly we find that the eclipse it suffered a few  cen 

turies ago w as ve ry  partial, affecting only a sm all portion of the race. T h e  

ignorance that sw am ped E urope carried aw ay belief in R eincarnation, as it

* Josephus, Antiq. xviii. i. § 3, says the virtuous " shall have power to revive and live 
again ",

t Zohar, ii., fol, 99, b. sq. Quoted in Myer’s Qabbalah, p. 198.
J Quoted in Myer's Qabbalah, p. 198.

J Letter to Anastasius, quoted by E. D. Walker in Reincarnation : a Study o f  Forgotten Truth.



carried aw ay  all philosophy, all m etap hysics, and all science. Mediaeval 

E urope did not offer the soil on w hich could flourish an y w ide-sw eeping 

and philosophical v iew  o f m an’s nature and destin y. B u t in the E ast, 

w hich enjoyed a refined and gracious civilisation  w hile E urop e w as sunk in 

b a rb a rism ; w hich had its philosophers and its poets w hile the W e st was 

densely illite ra te ; in the E ast, the great doctrine held undisputed sw ay, 

w hether in the subtle m etaphysics o f the B rahm ans, or in the noble m orality 

which finds its hom e under the shadow  of B uddh a and his G ood L a w .

B u t w hile a fact o f N atu re m ay in some part o f the world for a time 

be ignored, it cannot be destroyed, and, subm erged for a m om ent, it will 

again  re-assert itself in the sight o f men. T h is  has been anew  dem on

strated  in the h istory o f the doctrine o f R eincarnation  in E u rop e, in its 

occasional reappearances, traceable from the founding o f C hristendom  to 

the present tim e, in its grow in g accep tan ce to-day.

When Christianity first swept over Europe, the inner thought of its leaders was 

deeply tinctured with this truth. The Church tried ineffectually to eradicate it, and 

in various sects it kept sprouting forth beyond the time of Erigena and Bonaventura, 

its medieval advocates. Every great intuitional soul, as Paracelsus, Boehme and 

Swedenborg, has adhered to it. The Italian luminaries, Giordano Bruno and 

Campanella, embraced it. The best of German philosophy is enriched by it. In 

Schopenhauer, Lessing, Hegel, Leibnitz, Herder, and Fichte the younger, it is 

earnestly advocated. The anthropological systems of Kant and Schelling furnish 

points of contact with it. The younger Helmont, in De Rcvolutione Animarum, 
adduces in two hundred problems all the arguments which may be urged in favour of 

the return of souls into human bodies, according to Jewish ideas. O f English 

thinkers, the Cambridge Platonists defended it with much learning and acuteness, 

most conspicuously Henry More ; and in Cudworth and Hume it ranks as the most 

rational theory of immortality. Glanvil's Lux Orientalis devotes a curious treatise to 

it. It captivated the minds of Fourier and Leroux. Andre Pezzani’s book on The 
Plurality of the Souf s Lives works out the system on the Roman Catholic idea of 

expiation.®

T h e  reader o f Schopenhauer w ill be fam iliar w ith the aspect taken by 

R eincarnation  in his ph ilosophy. P en etrated  as w as the great G erm an 

w ith  E astern  thought from his study of the U pan ishads, it w ould h a ve  been 

passing strange had this corner-stone of H indu philosophy found no place 

in his system . N or is Schopenhauer the only philosopher from the intel

lectual and m ystical G erm an  people, who has accep ted  R ein carnation  as a 

n ecessary factor in N atu re. T h e  opinions o f F ich te , o f H erder, o f L essin g, 

m ay surely  claim  to be o f som e w eight in the in tellectu al world, and these 
men see in R eincarnation  a solution for problem s otherw ise insoluble. It 

is true that the intellectual world is not a despotic S ta te , and none may 

im pose his opinion on his fellow s by personal a u th o r ity ; none the less are 

opinions w eighed there rather than counted, and the m ightier and more 

instructed intellects o f the W e st, though they be here in a sm all m inority,

* E. D. Walker. Loc. cit. P p . 65, 66.



w ill com m and respectful hearing for that w hich th ey deliberate ly  advan ce, 

from all whose m inds are not so hide-bound by modern tradition as to be 

unable to appreciate the value o f argum ents addressed to the support of an 

unfashionable truth.

, It is interesting to note th at the m ere idea o f R eincarnation  is no 

longer regarded in the W e st— at least by educated people— as absurd. It 

is gra d u ally  assum ing the position of a possible h ypothesis, to be considered 

on its m erits, on its pow er o f exp lainin g puzzlin g and apparently unrelated 

phenom ena. R egardin g it m yself as, to m e, a proven fact, I am concerned 

rather to put it forw ard in these pages as a probable hypothesis, throw ing 

more light than does a n y  other theory on the obscure problem s of m an’s 
constitution, o f h is ch aracter, his evolution, and his destin y. R eincarnation 

and K arm a are said b y  a M aster to be the tw o doctrines o f w hich the W e st 

stands m ost in need ; so it cannot be ill done for a b eliever in the M asters 

to set forth an outline, for the ordinary reader, o f th is central teach in g of 

the E soteric P h ilo soph y.

T h e  M e a n i n g  o f  R e i n c a r n a t i o n .

L e t  us start w ith a clear understanding of w hat is m eant b y  R e in car

nation. So far as the derivation  o f the word is concerned, an y repeated 

entering into a p h ysica l, or fleshly, covering, m ight be included thereunder. 

It certain ly  im plies the existence of som ething re lative ly  perm anent, that 

enters into, inhabits, successive som ethings re latively  im perm anent. B ut 

the word te lls  us nothing o f the n ature of these relatively  perm anent and 

im perm anent som ethings, save th at the im perm anent habitations are of 
“  flesh ” . A n other word, often used as synonym ous w ith R eincarnation, 

the word M etem psychosis, suggests' the other side o f the transaction  ; here 

the habitation  is ignored, and the stress is laid  on the transit o f the 

P sych e, the re latively  perm anent. P u ttin g  the tw o together as descriptive 

o f the w hole idea, w e should have the en try o f a P sych e or “  soul ” into 

successive “ b o d ie s”  of f le sh ; and though the word “ s o u l”  is open to 

serious objections, from its looseness and its theological connotations, it m ay 

stand for th e m om ent as representing in the m inds of m ost people a form 

of existence w h ich  outlasts the ph ysical fram e w ith w hich it w as connected 

during a life on earth.

In this general sense, apart from a n y  special exoteric or esoteric 

teachings, R eincarnation  and M etem psychosis are w ords w hich denote a 

theory o f existence, accordin g to w hich a form o f visible m atter is inhabited 

by a more ethereal prin cip le, w hich outlives its physical encasem ent, and, 

on the death of the latter, passes on im m ediately, or after an interval, to 

dw ell in som e other fram e. N ever, perhaps, has this doctrine, in its 

loftiest form, been put more clearly  or more b eautifu lly  than in the fam ous 

encouragem ent o f A rjun a b y K rishna, given  in the Bhagavad G ita  :

These finite bodies, which envelope the souls inhabiting them, are said to belong 

to him, the eternal, the indestructible, unprovable spirit, who is in the body. . . .



The man who thinketh that it is this spirit which killeth, and he who thinketh that it 

may be destroyed, are both alike deceived : for it neither killeth nor is it killed. It 

is not a thing of which a man may say, “ It hath been, it is about to be, or is to be 

hereafter ” ; for it is without birth and meeteth not death ; it is ancient, constant and 

eternal, and is not slain when this its mortal frame is destroyed. How can the man 

who believeth that it is incorruptible, eternal, inexhaustible, and without birth, think 

that it can either kill or cause to be killed ? As a man throweth away old garments 

and putteth on new, even so the dweller in the body, having quitted its old mortal 

frames, entereth into others which are new. The weapon divideth it not, the fire 

burneth it not, the water corrupteth it not, the wind drieth it not away ; for it is in

divisible, inconsumable, incorruptible, and is not to be dried away : it is invisible, 

inconceivable, and unalterable.0

In exoteric B rahm anism  and B uddhism  alike, the liv in g  reincarn atin g 

principle is said  to pass from hum an to anim al forms, and vice versa, and 

m ay, indeed, pass from hum an bodies to dw ell in m inerals and vegetables. 

B e lie f in this form of m etem psychosis is, and has been, ve ry  w idely 

accepted, not only in the E a st, but am ong the follow ers o f P yth ag o ras and 

P la to , and am ong the N eo-P lato n ists. T h is  view  is a travesty  o f the 

E soteric  T ea ch in g , w hich does not adm it— as w ill later be clearly  seen—  

that the H um an E g o  can pass, again st the general stream  of evolution, 

b ackw ard s to the brute. W h ile  c learly  postulating the unity of L ife , and 

tracin g that O ne L ife  in the gradual upw ard evolution through m ineral, 

plant, and anim al, to m an, it den ies that the individuality  gained in man 

can be subm erged again  in the low er collective existen ce, for in man in

d ividual R ein carnation  has replaced, as the m ethod of evolution, the 

collective in dw ellin g o f the life in low er forms, t

T h e  theory o f R ein carnation , then, in the E soteric  P hilosoph y, asserts 

the existen ce o f a liv in g  and individualised  P rin cip le, w hich dw ells in and 
inform s the body o f a m an, and w hich, on the death o f the body, passes into 

another body, after a longer or shorter in terval. T h u s  successive bodily 
lives are linked together like pearls strung upon a thread, the thread being 

the liv in g  P rin ciple, the pearls upon it the separate hum an lives.

W h a t  i t  i s  t h a t  R e i n c a r n a t e s .

H a vin g  grasped  the id ea  that R eincarnation  is the indw ellin g o f a 
livin g som ething in a succession of hum an bodies, w e n aturally  m ake the 

e n q u ir y : W h a t is this livin g som ething, th is persistent reincarnating 

P rin cip le  ? A s our understanding o f the whole teaching hinges on our 

thorough understanding of the answ er to th is question, it w ill not be wasted 

tim e to dw ell a little  on the circum stances w hich led up to and surrounded 

the first incarnation of th is liv in g  P rin cip le in the human form. T o  make 

th is incarnation thoroughly intellig ible , w e m ust trace the steps o f the 

evolution o f man.

* From the beautiful translation edited by W. Q. Judge, ch. ii. pp. 12, 13. 
t See Srvert Pi innples of Man, by Annie Besant, pp. 66-70.



T h ose w ho h ave read the precedin g papers w ill rem em ber that the 

M onad, or A tm a-B u d d h i, is described  as the “  m ainspring o f a ll ev o lu 

tion, the im pelling force at th e root o f all th ings T h ose to whom  the 

techn ical nam e is unfam iliar w ill seize  the idea conveyed  by the nam e to 

the T h eo sop h ist, if  they w ill think of the U n iversa l L ife , the Root o f all 

that is, gra d u ally  evo lvin g as its ow n m anifestation the various form s w hich 

m ake up our w orld. W e  cannot here retrace our earth ’s story in former 

stages o f its  seonian evolution ; that will, I hope, be done in one o f some 

follow ing papers. B u t here we m ust be content to pick up the thread at 

the begin nin g o f the present stage, when the germ  o f w hat w as to becom e 

man had appeared, as the result o f previous evolution, on our globe.

H . P . B la v a tsk y , in the second volum e of the Secret D octrine, has draw n 

the evolution in detail, and to that w ork I m ust refer the earnest and 

thorough student. L e t  it suffice to sa y  that the ph ysical form o f w hat w as 

to  be man w as slow ly  and very gra d u ally  evolved , tw o great R a ces passing 

through their full developm ent, and a third R a ce  havin g run h alf its 

course, before hum anity had reached com pletion so far as its ph ysical, or 

anim al, n ature w as concerned. T h is  nature, righ tly  called  anim al, because 

it con tain s that w hich man has in com m on w ith  the brute— a ph ysical 

body, its  ethereal double, its v ita lity , its passions, appetites and desires—  

th is n ature w as builded up by terrestrial and other cosm ic forces through 

m illions o f years. It w as brooded over, en veloped in, perm eated b y, that 

U n iversa l L ife  w hich  is “  the F o rce  b ack  o f E volution  ” , that life w hich 

men h ave in a ll ages called  D ivin e.

A n O ccu lt C om m en tary, quoted in th e Secret D octrin e,+ speaking o f this 

stage o f evolution, m entions the form s, tech n ica lly  called  “  astral doubles ” , 

w hich had evolved  into the p h ysica l bodies o f m en, and thus describes the 

situation at the point w e h ave re a c h e d : this

R t P A  ( f o r m ) HAS BECOME T H E  V E H IC LE  OF M O N A D S  ( S E V E N T H  AND 

S i x t h  P r i n c i p l e s ) t h a t  h a d  c o m p l e t e d  t h e i r  c y c l e  o f  t r a n s m i g r a 

t i o n  IN T H E  T H R E E  PRECEDING K A L P A S  ( R O U N D S ) ,  T H E N ,  T H E Y  (T H E  

A S T R A L DO U B LE S)  BECAME TH E  MEN OF TH E  F l R S T  H U M A N  R A C E  OF T H E

R o u n d . B u t  t h e y  w e r e  n o t  c o m p l e t e , a n d  w e r e  s e n s e l e s s .

H ere w ere, w e m ay say, the tw o poles o f th e e v o lv in g  L ife-m an ifesta- 

t io n : th e A nim al w ith  all its  p o ten tia lities on the lower plane, but 

necessarily  m indless, conscienceless, errant a im lessly  over the earth, uncon
sciously ten d in g onw ards by reason of the im pellin g force w ithin  it, th at 

drove it ev er  fo rw a rd ; th is force, the D ivin e, itse lf too lofty in its pure 
ethereal n ature to reach consciousness on the low er planes, and so unable 

to b ridge th e g u lf that stretched b etw een  it and the anim al brain it vivified 

but could  not illum e. S u ch  w as the organism  that w as to  becom e m an, a 
creature o f m arvellous poten tialities, an instrum ent w ith strings all ready

* Page 236, tt stq. f Vol. I. p. 183.



to break into m u s ic ; w here w as the pow er that should m ake the poten

tia lities actu al, w here the touch that should w aken the m elody and send it 

forth th rillin g into space ?

W h e n  the hour had struck, the answ er cam e from the m ental or 

M an asic plane. W h ils t th is double evolution  above described, th e M onadic 

and the P h ysica l, had been go in g on upon our globe, a third line o f 

evolution, w hich  w as to find its goal in m an, had been proceeding in a 

higher sphere. T h is  line w as that o f In tellectu al E volu tion , and the 
sub jects of the evolution  are the Sons o f M ind (M anasaputra), self-conscious 

intelligent E n tities, as is im plied by their nam e. T h ese are spoken of 

under m any different n a m e s; L o rd s o f L ig h t, Dhy&n C hohans, K um aras, 
S olar P itris, D ragons o f W isd o m , etc., etc., a llegorical and poetical nam es, 

th at becom e a ttractive  and fam iliar to the student in the course o f his 

reading, but w hich cause m uch trouble and confusion to the beginner, who 

cannot m ake out w hether he is dealing w ith  one class o f beings or w ith  a 

dozen. T h e  one fact that the beginner needs to grasp  is that, at a certain  

stage of evolution, there entered into, incarnated in men, certain  self

conscious intelligent E n tities, w ith  a long past o f intellectual evolution 

behind them , w ho found in ph ysical man the instrum ent ready, and fitted, 

for their further evolution.

T h e  com ing of these Sons o f M ind is g iven  in poetical ph rase in the 

S ta n za s from the Book o f  D zy a n  : *

T h e  S o n s  o f  W i s d o m , t h k  S o n s  o f  N i g h t , r k a d y  f o r  r e b i r t h , 

c a m e  d o w n  . . . T h e  T h i r d  [ R a c e ] w e r e  r e a d y . “ I n  t h e s e  s h a l l

w e  d w e l l  ” , s a i d  t h e  L o r d s  o f  t h e  F l a m e .

.  .  .  T h e  T h i r d  R a c e  b e c a m e  t h e  VA.han [v e h i c l e ] o f  t h e  

L o r d s  o f  W i s d o m .

T h ese  L o rd s o f W isdom  then are they w ho becam e the R ein carn atin g 

E g o s o f men : these are the M ind, or rather M inds, in m en, the M anas, or 

-F ifth  P rin ciple, som etim es described as the H um an , or R ation al, Soul. I 

prefer to speak of the R ein carn atin g E g o  as the T hin ker, rather than as the 

M in d , in man ; for the w ord T h in k e r suggests an individual E n tity , w hereas 

the w ord M ind suggests a vag u e gen erality.

It is interesting and significant that the word man, running through so 

m any lan guages, is related b ack  to this M anas, to its root m an, to think. 

S k e a tt g iv es the word in E n glish , Sw edish, D an ish , G erm an , Icelan dish , 
G oth ic, L a tin  (mas, for mans), d erivin g it from the San skrit root man, and 

therefore defining man as a “  th in kin g anim al ” . So that w hen ever w e say  

M an, we say  T h in ker, and are carried back to that period at w h ich  the 
T h in kers “  cam e down ” , i .e .,  becam e incarn ate in the p h ysica l veh icle 

builded for their reception, when the senseless anim al becam e the th in kin g 

being, b y  virtue o f the M an as that entered into him  and dw elt in him . It

• Secret Doctrine, vol. II., pp. 18, 19. f Etymological Dictionary, under “ M a n ” .



w a s  th en  th a t th e M an becam e clothed in h is “ coat o f  skin ” , after his fall 

into  p h y s ic a l m a tter  in order that he m ight eat o f  th e T re e  o f K n ow led ge 

an d  th u s  b ecom e a “  G od

T h is  m an  is  th e  link between the D iv in e  and th e A n im al, that w e have 

v ie w e d  as esse n tia lly  connected and y et held a p a rt from clo se in ter

co m m u n io n . H e  stretches one hand upw ards to w a rd s th e D iv in e  M onad, 

to  th e  S p ir it  w h o se  offspring he is, strivin g u p w ards, th a t he m ay assim ilate 

th a t lo ftie r  n atu re , th at his intelligen ce m a y b ecom e spiritual, h is k n o w 

le d g e  'w isdom  ; h e la y s  his other hand upon th e A n im a l, w hich  is to bear 

him  to  c o n q u est o f th e low er planes, th at he m a y train  and subdue it  to his 

o w n  e n d s, and  m ake it a perfect instrum ent for m anifestation  o f th e higher 

life . L o n g  is th e task  th at lies before him ; no less than to  raise  the 
A n im a l to  th e D iv in e , to sublim e M atter into S p ir it , to lead up th e  a scen d 
in g  a rc  th e  life th a t has traversed the descen ding, and  has now  to clim b 

u p w a r d s , b e a rin g  w ith  it a ll the fruits o f its  long e x ile  from its  tru e  hom e. 
F in a l ly  h e  is  to re-unite the separated a sp ects o f  th e One, to b r in g  the 

S p ir it  to  se lf-con scio u sn ess on all planes, M atter to be its perfect m a n ifesta 

tio n . S u c h  h is su b lim e task , for the accom p lishm ent o f w hich R e in c a rn a 
tio n  is  to b e  his tool.

T h is  M a n , then, is our real H um an  S elf, and w e err when w e th in k  o f 
o u r  b o d y  a s  “  I ” , and too m uch exa lt our tem porary  “  coat o f skin  ” . I t  is 
a s  th o u g h  a  m an should regard his coat as h im self, h im self as a m ere 

a p p e n d a g e  o f h is clothes. A s  our clothes exist for us and not w e for them , 
a n d  th e y  are  on ly  th in gs rendered n ecessary by clim ate, com fort and  
c u s to m , so  our b odies are only n ecessary to us b ecau se o f the con d itio n s 

th a t  su rro u n d  us, and are for our service, not for our subjugation . S o m e 
I n d ia n s  w ill  n ever speak o f bodily w ants as theirs : th ey  say, “ m y b o d y  is 

h u n g r y  ” , “  m y  b od y is tired ” — not “  I am hun gry ” , or “  I am  tired  ” . A n d  
th o u g h  in  ou r ears th e phrase m ay sound fantastic, it is truer to fa cts  th a n  

o u r  se lf- id e n tifica tio n  w ith our body. I f  w e w ere in the habit o f  id e n tify in g  
o u r s e lv e s  in th ought not w ith  the habitation w e live  in, but w ith  th e  
H u m a n  S e l f  th a t d w ells therein, life would becom e a greater and a se re n e r  

th in g . W e  should brush off troubles as we brush - the dust from  o u r  
g a r m e n t s ,  an d  w e should realise that the m easure o f all th ings h a p p en in g  to  
u s  is  n o t  th e  pain  or pleasure they bring to our bodies, but th e p ro g re ss  o r  

r e t a r d a t io n  th e y  bring to the M an within u s ; and since a ll th in g s  a r e  
m a t t e r s  o f  exp erien ce  and lessons m ay be learned from each, w e  s h o u ld  
t a k e  t h e  s tin g  out o f griefs by searching in each for the wisdom  e n w r a p p e d  
in  i t  a s  th e  p eta ls  are folded within the bud. In the light o f R e in c a r n a t io n  
l i fe  c h a n g e s  its  aspect, for it becom es the school of the eternal M an w i t h i n  
u s ,  w h o  s e e k s  therein  his developm ent, the Man that “ w a s and is a n d  s h a l l  

b e , fo r  w h o m  the hour w ill never strike

(T o be continued.)



(&em& from tlj£ Upamslja&s.
O saint, w e bow  before th e e ; teach thou, for thou art the w a y, and 

there is no other for us. W h a t process is there for the E lem en tal S elf, by 
w hich, after leavin g this (identity w ith elem ental body), he obtains union 
w ith the (true) S e lf?

In the beginning B rahm an  w as all this. H e  w as one, and in fin ite ; 
infinite in the E a st, infinite in the South, infinite in the W e st, infinite in 
the N orth , above and below  and everyw h ere infinite. E ast and the other 
regions do not exist for him , nor across, nor above, nor below . T h e 
H ig h est S e lf is not to be defined, he is unlim ited, unborn, not to be reasoned 
about, not to be conceived. H e  is like the ether (everyw here), and at the 
destruction  o f the universe, he alone is aw ake. T h u s  from that ether he 
w akes all th is w orld, w hich consists o f thought on ly, and b y him alone is 
all th is m editated  on, and in him  it is dissolved.

B ecau se in th is m anner he jo in s the P ran a (breath), the O m , and this 
U n iverse in its m anifold form s, or because they join them selves (to him), 
therefore th is (process o f m editation) is called  Y o g a  (joining).

T h e  oneness o f breath, mind, and senses, and then the surrendering o f 
all conceptions, that is called  Y o ga .

I f  a man could not understand it (B rahm an) before the fa llin g asunder 
o f  his b ody, then he has to take body again  in the w orlds o f creation.

T h a t S e lf  cannot be gain ed  b y the V ed a, nor by understanding, nor by 
m uch learning. H e  whom  the S e lf chooses, b y  him the S e lf  can be gained. 
T h e  S e lf  chooses him (his body) as his own.

B u t he who has not first turned a w ay from his w ickedness, who is not 
tranquil and subdued, or whose m ind is not at rest, he can never obtain  the 
S e lf  (even) by know ledge.

T h ere  are the tw o, drin kin g their rew ard  in the w orld o f their own 
w orks, entered into the c a v e  (of the heart), d w elling on the highest sum m it 
(the ether in the heart). T h o se  w ho know  B rahm an  call them  shade and
lig h t........................M a y we be able to m aster that N akik eta  rite w hich is a
bridge for sacrificers ; also that w hich is the high est, im perishable B rahm an 
for those who w ish to cross over to the fearless shore.

H is form is not to be seen, no one beholds him  w ith the eye. H e  is 
im agined b y the heart, by w isdom , b y  the m ind. T h o se  w ho know  th is are 
im m ortal.

W h e n  the five instrum ents o f know ledge stand still together w ith  the 
m ind, and w hen the in tellect does not m ove, th at is called  the highest state.



T h is  the firm holding b ack  o f the senses, is w hat is called  Y o g a . H e 
m ust be free from thoughtlessness then, for Y o g a  com es and goes.

W h en  all desires that dw ell in the heart cease, then the m ortal becom es 
im m ortal and obtains B rahm an .

W h en  all th e ties o f the heart (ignorance, passion, &c.) are severed 
here on earth, then the m ortal becom es im m ortal— here ends the teaching.

N e x t there are v e rily  three worlds, the world o f men, the w orld o f the 
F ath ers, the world o f the D evas. T h e  world o f men can be gain ed  by action 
only, not by any other w ork. B y  sacrifice the world o f the F ath ers, by 
know ledge the w orld o f the D evas is gain ed . T h e  world o f the D ev as is 
the best o f w orlds, therefore th ey praise know ledge.

F o r when there is as it w ere d u ality , then one sees the other, one 
sm ells the other, one hears the other, one salutes the other, one perceives 
the other, one know s the o th e r ; but when the S e lf only is all th is, how 
should he sm ell another, how should he see another, how should he hear 
another, how should he salute another, how  should he perceive another ? 
H ow  should he know  H im  by whom  he know s all th is ? H ow , O  beloved, 
should he know  (him self), the K now er ?

T h ere  are tw o, one know ing (Isvara) the other not kn ow in g (jiva), 
both unborn, one strong, th e other w e a k ; there is he, th e unborn, through 
whom  each man receives the recom pense o f his w o r k s : and there is the 
infinite S e lf (appearing) under all form s, but h im self in active . W h en  a 
man finds out these three, that is B rahm a.

F rom  that S e lf  (B rahm an) sprang ether (akasha, that through w hich we 
h e a r ); from ether air (that through w hich w e hear and fe e l) ; from air fire 
(that through w hich we hear, feel, and s e e ) ; from  fire w ater (that through 
w hich w e hear, feel, see, and t a s t e ) ; from  w ater earth (that through w hich 
w e hear, feel, see, taste, and sm ell). From  earth  herbs, from herbs food, 
from food seed, from  seed m an. M an thus consists of the essence o f food.

T h a t w hich is perishable is the P radhan a (the first), the im m ortal and 
im perishable is H a ra . T h e  one G od  rules the perishable (the Pradhana) 
and the liv in g  self. From  m editatin g on him, from  jo in in g him , from 
becom ing one w ith  him there is further cessation of all illusion in the end.

W h e n  th at G od  is know n, all fetters fall off, sufferings are destroyed 
and birth and death  cease. F rom  m editatin g on him there arises on the 
dissolution o f the body, the third state, that o f universal lo rd sh ip ; but he 
only w ho is alone, is satisfied.

A s  oil in seeds, as butter in cream , as w ater in (dry) river-beds, as fire in 
wood, so is the S e lf  seized w ithin  the self, if man looks for him by tru th fu l
ness and penance.

(F r o m  M a x  M u lle r ’s T ran slation.)

--------- > K ---------

W e  hear that Mr. A. P. S i n n e t t ,  the well known author of Esoteric Buddhism 
and of the Occult World, has in the press a new work, entitled The Rationale of 
Mesmerism. It will be published on the 20th inst. by Messrs. Kegan Paul, Trench, 
TrQbner & Co. We understand that it is an attempt to explain the phenomena of 
Mesmerism in a systematic manner by the help of Occult Science, and that it is largely 
based on Mr. Sinnett’s own investigations. It is quite time that a student of Occult 
Science should enter the Western field, now wholly occupied by scientific enquirers 
of the Materialistic cast.



Harata mb R m ram atinn
A S  A P P L I E D  T O  M A N .

( B e in g  two papers read before the M eerut T . S . ,  by R ama P rasad, M .A ., F .T .S ., 

revised and enlarged fo r  the P r e ss .)

(  C oncluded.)

MliTfl E F O R E  proceeding further I m ight point out to you that this passage 
j i g )  contains the H in du theory of the n ature of e lectric ity . E le ctric ity , 
'2 '? ’ accordin g to the U panishads, is the solar p ran a, w hich burns in the 
atm osphere, and w hich  turns w a ter vapour into fluid. T h e  spark is only 
th e visual m anifestation of th is p ran a. T h is  electric prana  is present in 
every earth ly  object, inasm uch as a ll earth ly objects h ave once existed  in 
the atm ospheric gaseous state. W h e n  these forces are present in any 
substance in the latent state, they can of course be aw aken ed by certain 
appliances. T h e  presence o f th is form of p ra n a  in nature w as therefore 
known to the R ishis o f the Upanishads.

T o  return, how ever, to the subject in hand. T h e  lunisolar light which 
is thus turned into the aqueous state contains m any life-types, which 
have descended from the moon, and those typ e s are now in their course of 
upw ard motion turned into the liquid state.

T h is  rain-w ater is thrown into the third fire w hich  burns in earth. 
T h is  is another phase of prana. T o  describe this fire let us take the earth 
as a w hole. It is said  th at th e fuel of the fire which burns in the earth is 
the year. T h e  year is an aspect o f lunisolar life  in its relation to earth. 
H o w  ? Y o u  know  th at the year is the period of one revolution o f the earth 
round the sun. D urin g the year the sun for six  m onths keeps in the 
northern, and for the rem aining six m onths in the southern hem isphere. 
On accoun t o f th is motion of the solar prana, tw o currents are developed 
in the body of the earth— the northern and southern. T h e  one is th e oppo
site o f the other. T h e  one is called  north polar or positive m agnetism , the 
other south polar or n egative m agnetism  by modern science. T h a t m agne
tism  w as know n to the ancient R ish is a s  the solar prana m oving in earth north
wards and southwards, is an irresistible conclusion to che intelligen t reader of 
T h e Science o f  the F iv e  F ires . B u t these are not the only tw o m otions o f the 
earth-fire. It has also two other currents o f this force dependent upon the 
d aily  rotation of the earth  upon her own axis. T h ese  are the eastern and 
w estern currents. T h u s in the body of the earth are estab lished , on 
account o f its annual m otion, a num ber o f currents. H ad  there been no 
year, these currents could not h ave existed, although the solar pran a  out of 
w hich these currents arise inust no doubt have existed  in a station ary  state. 
H ence annual motion is the fuel o f the fire that burns in the earth. E very 
point of earth-m atter thus contracts a tendency to m ove northw ards and 
southw ards, eastw ard s and w estw ards. Som e form s o f m atter possess 
this tendency to a greater, others to a less e x te n t ; but all o f them  possess 
it. B esides a tendency to m ove tow ards the four quarters, every  atom  of 
earth-m atter acquires the tendency to m ove tow ard s the interm ediate 
quarters as well, n ay to m ove in every  direction, including up and down. 
O ut of a ll these m otions arises a state  w hich becom es the im m ediate



m other of all the seed forms of the earth . T h is  sta te  is called  akasha, for 
it is out o f akasha  that everyth in g com es, and it is in akasha  that everyth in g 
lives. T h e  m otions o f the earth  com bined in various degrees and various 
proportions becom e the source o f the va riety  o f seeds. T h is  fire keeps up 
all terrestrial forms, and it burns so as to be n atu ra lly  recep tiv e  of lunisolar 
life. It is now clear w h y akasha  is said  to be the sm oke of this fire, and 
w hy night, the em blem  o f the receptive n egative  life, the flam e, and w hy 
the quarters and the interm ediate quarters are term ed the coals and sparks 
o f this terrestrial fire.

W h en  the lunisolar life-m onad, w hich has up to this tim e developed 
only to an aqueous degree, enters this earth-fire, it is there assim ilated to 
terrestrial life, and m akes its appearance as a vegetab le  organism . It 
m ight be useful to rem ind you here of w hat I h ave a lread y said, th at the 
life w hich is entering these various form s of earth-m atter is q uite distinct 
from the original prdna, w hich  g a v e  birth to gross m atter itself.

T h is  vegetab le organism  is thrown as food into the fourth fire, w hich  
burns in a m ale hum an being, and there it chan ges its vegetab le vesture 
into the hum an germ inal vesture. T h is  fire has vak  for its fuel. N ow  this 
vak  is not the lan guage o f m an. It is the C reative P ow er, the G oddess of 
creation, the L ig h t o f the L o g o s ( Shabdabrahm a) ,  the spouse o f B rahm a, 
the creative unit of the H indu T rin ity . T h e  prdna  w hich  is com pared to 
sm oke, is the ever-rising m ale procreative instinct, which has the creative 
power for its natural basis. It ought not to be tran slated  as breath . T h e  
w ord j ih v a ,  rendered by tongue, stands a llegorically  for the instrum ent of 
the m anifestation of this pow er on the ph ysical plane. It m ight also mean 
that sexual love receives its expression through the tongue, the eyes, and 
the ears. H en ce are the tw o naturally called  the coals and sparks o f this 
fire. T h is  portion o f the description and the follow ing five-fold description 
of the fem ale fire, m ust be left untouched here. Y o u  will be able w ith  very 
little  effort to understand it all in the light o f w hat has gone before. I m ay 
how ever tell you that the word garbha  in th is connection  ought to be tran s
lated as foetus, not as germ .

H ere ends the journey o f a hum an life-m onad from the lunar state o f 
absolute laten cy, to a full-grown hum an child. I f  the life-type has not 
a lready learnt by past evolution to reach the hum an form, it rem ains in 
some low er form, whether it be anim al or vegetab le, and does not pass on 
higher. If, how ever, it has already reached that state, it only takes passing 
tim e to stop in these low er m odifications o f life. E a c h  descent o f a hum an 
life-type from the moon, m ust u ltim ately  culm inate in the attainm ent o f the 
human forms. '

T h ese  are chan ges w hich it is n ecessary for the hum an prdna  to go 
through before it can blossom as a full-grown child , and these chan ges, as 
we have seen, begin in that world. N ow  also as to the m ind, it is easy  
to un derstan d that it m ust go  through all the changes it has passed through 
in its evolution ary developm ent. U p  to the vegetab le  kingdom  it must 
rem ain absolutely  latent, and only begin to develop w ith the appearance 
o f the sensuous organs. T h e  m ay&vic brain-m ind cannot com e into ex ist
ence w ithout the senses, and these begin to w ork only after birth. H en ce 
no one need im agine that th e vegetab le through w hich a hum an monad 
passes, m ust h ave or does have a mind. It is also plain from the above 
considerations that a ch ild ’s mind m ust n aturally  pass through all the 
stages o f developm ent, w hich it has already passed through in its course of 
evolution ary  developm ent. A  child  can never have im m ediately the fully 
developed a ctiv e  mind of the last-birth m an. T h e  brain, how ever, devel- 
opes b y  the m ere act o f ph ysiological grow th , on the lines o f its past 
developm ent, and the im pressions of sensations, inferences, em otions, w ill 
and desires, w hich had reached a certain  stage o f developm ent in the last 
birth, now take a shorter tim e to reach that stage. T h e  basic powers o f the



subjective m ind, too, h a ve  the sam e effect. W h e n  the phenom ena o f the 
new  brain-m ind are presented to them , they assim ilate them  very  soon to 
the exten t o f their past m & yivic developm ent, and co m p a ra tiv e ly  less time 
being thus expended after every  new birth in reach in g th e past stage of 
developm ent, the hum an mind has a lw a ys greater and g rea te r  tim e at its 
com m and to rise further tow ards its ideal. If, h ow ever, there has been 
very  little developm ent in the last birth, if the actio n s o f the man h ave not 
been progressive, then woe be to him in th is birth. H is  brain  is but poorly 
developed, and his sub jective mind to the sam e exten t. It is only the 
retrogressive im pressions that m ake their home ea sily  in his brain, thus 
leading him  to m isery, and terrible w aste o f tim e consequent upon his past 
m isdeeds.

B efore, how ever, proceeding further, let me m ake som e additional 
rem arks upon progressive actions. T h ese  depend upon tw o th in g s :

1. T h e  ordinary current of evolution, w hich  stren gthen s these powers 
by the mere fact o f the sam e m anifestations of the brain-m ind appearing, 
developin g, and w orking again and again. T h e  mere running on of this 
current serves also to counteract the ch ecks placed b y retrogressive m ani
festations. T h e  im pressions w hich develop these pow ers receive  qualifica
tion from individual and social environm ents.

2. Y o g a , w hich m eans the highest possible developm ent o f the mind, 
b y  exp editing the egress o f the retrogressive and the ingress o f the progres
sive m anifestations.

T h e  first of these m eans of developm ent is involuntary. M an has no 
hand in it. B y  the running on of this current the retrogressive im pressions 
are counteracted and destroyed in the end. W h en ev er the m anifestation 
o f the retrogressive tendencies is com plete, their force ceases, and it thus 
becom es im possible for them to run on by their ow n force. T h e  evil 
tendencies o f the past are thus a lw ays destroyed after som e tim e. T h e  
appetites, how ever, that are created anew  b y the w orking o f the sam e 
avidya, w hich had given  them  birth previously, m ust have their effect in the 
future. T h u s w hile the good is a lw ays stren gthen in g and running on into 
infin ity, the evil is a lw ays appearing and disappearing, and is bound to 
disappear altogether in the end. T h u s you see th at w hile the retrogres
sive m anifestations from the past are destroying them selves and are in the 
end bound to disappear altogether, the present is constan tly  g iv in g  birth to 
other retrogressive potencies, independent o f the- past altogether. A s  to 
the progressive m anifestations, w hile those from the past are showing 
them selves, those of the present are independently creatin g other potencies, 
w hich in th is case serve to expedite progress. T h is  shows that so far as 
the effect o f the evolution ary current upon the m ind is concerned, the good 
and bad K arm as  o f the past are show ing them selves sim ultaneously w ith 
those of the present. T h u s w hile you use your senses, being led thereto by 
any m ental appetite, you m ay be sure that the action is the result o f the 
past. B u t the senses also act b y  the mere fact o f their ex isten ce; and 
gen erally  quite independent o f an y m ental appetite. T h is  independent 
action  leads us on to the acquirem ent of new  appetites. W h e re  the ap p e
tite  precedes, the action  is an e ffe ct; w here how ever it follow s the action 
is a cause. In the form er the karm a is old ; in the latter new.

W h a t I have said of the m ind is  also true o f ph ysio logical life. 
W h e re  an y physiological appetite  precedes ph ysio logical action, the karm a 
is o ld ; w here how ever the appetite  follow s an y ph ysio logical m otion, the 
karm a is new.

Sim ilar is the case w ith  yoga. W h ere  ph ysio logical curiosity  pre
cedes any higher m ental action, the action  is an effect of old k a r m a ; 
w here, how ever, an y m ental action  precedes ph ysio logical curiosity  
(v ita rk a ), the action is new.

T h is  leads us n aturally  into the question of the freedom  of the will.



D oes an y such power exist in the hum an constitution ? I m ay at once say 
that it d o e s ; for otherw ise yoga  would be im p o ssib le ; w hereas it is not 
im possible, as both individual and racial experiences show.

I shall not here trace the genesis of this pow er into conscious m anifes
tation. Suffice it to say  here that it exists. I m ay, how ever, tell you that 
those actions are free in w hich the soul acts su b jectively , and those are 
bound in w hich the soul is passive. T o  understand these things properly, 
an intelligent study o f the whole system  of this philosophy is required.

From  w hat you have now heard of the doctrine of karm a and reincar
nation, you have long seen that this sublim e doctrine is as far rem oved from 
fatalism , as light from darkness. A ccordin g to this doctrine, while the 
environm ents o f your present life, your sufferings and your enjoym ents, are 
all the result o f past karm a, your future is still in your own hands. 
Individuals and nations a lw ays degenerate for their past m isd e e d s; but 
the degeneration is a lw a y s being destroyed of its own force, and both 
individuals and nations h ave their future rise in their own hands. W h a t
ever is has no doubt com e from the p a s t ; but w hatever w ill be m ust result 
from the present, w hich is a lw ays in your own hands. M an has a lw a ys a 
double existence in the present. H e is en joyin g and suffering certain  effects 
caused by past a c t io n s ; at the sam e tim e, how ever, he is gen eratin g  other 
causes for future effects. T h e  effects and causes are not, how ever, iden ti
cal. A s  to the efforts o f yoga, th ey w ill no doubt be resisted for som e tim e 
by the m anifestations o f your retrogressive p o ten cie s; th ey are, how ever, 
bound to trium ph in the end and expedite the egress o f evil. T h e  degen era
tion o f the H in dus began when their life becam e a m ere idle faith that all 
their good and evil portion w as caused by a predestining w ill, independent 
o f their actions, and that a mere idle belief in that pow er would rem ove 
their evil and strengthen their good. L e t  them  now return to an in telli
gent b elief in the sublim e doctrine of karm a, and they w ill rise.

A fter all that I have said, you w ill hardly think of askin g the question, 
W h y  does a man not rem em ber havin g seen the things w hich he saw  in the 
previous birth ? I have a lready told you that m em ory being a function of 
the brain-m ind is generated anew  in every  life, and ends w ith  the sam e life. 
T h is  is v e ry  well shown by the fact o f w eak-brained and old people losing 
their m em ory. T h e  brain being new , the im pressions on the brain are 
absolutely new too. T h ere has been no co-existence, no association at any 
tim e betw een the phenom ena o f the last birth, w hich now live by w ay of 
arom a in the higher mind, and those o f the present brain-m ind. T h e latter 
determ ine only the lines o f present m ental being ; that is to say, they 
becom e the cause o f the sooner or later developm ent o f our present pow ers 
and ap p etites; the form er have never had anythin g to do with them.

B u t though th is ordinary m em ory o f ours is a function o f the brain, 
the higher manas also has a facu lty  w hich is the counterpart o f the brain- 
m em ory. T h a t higher pow er is called rem iniscence. It is this power in 
fact, whose w orking g iv es the receptive power we have been sp eakin g o f to 
the new  brain. B u t this receptiv ity  is all that it can g iv e  gen erally  to the 
brain in the present race o f m an. W h en  this pow er of rem iniscence is 
strengthened to a very  high degree o f perfection after repeated births yet 
to com e, the new  brain w ill be thrown by the higher manas into that high 
state o f en ergy, w hich from mere receptiv ity  w ill have passed into active 
su b jectiv ity . T h en  only the present consciousness o f past experiences will 
becom e possible. T h a t will be the d ay of resurrection, the perfect 
aw aken ing of the soul. T h en  you w ill rem em ber your past births. 
P ata n ja li m akes this power a siddhi (attainm ent) for the Y o gi, and he who 
follows his m ethod can acquire th is power even now.

T h u s he says in the 18th aphorism  of the third book of his treatise on 
Y o ga



“  K n ow ledge o f the previous birth is obtained by bringing into 
consciousness (the yet unconscious) sanskdras."

N ow  the understanding of the how  of this high attainm en t, depends 
upon an intelligent com prehension o f the philosophy o f sanskdra, a sm all por
tion of w hich I have attem pted to lay before you in the foregoing pages. T h e 
word sanskdra is a synonym  of vdsana and m eans the habituation  of the 
mind and prdna  to the im pressions of the extern al world. T h e  word 
sanskdra has been translated in tw o different w ays by D r. B allan tyn e and 
Professor M . N . D vived i. T h e  former renders sanskdras as “  the trains of 
self-reproductive thought, w hich consist in the present consciousness of 
past perceptions ” . T h e  latter tran slates it b y  the word “  im pressions ” . In 
the first place it is evident that sanskdras do not refer only to thought. T h ey  
refer as w ell to physiological enjoym ents and sufferings, etc. T o  say  the 
least, therefore, the translation of D r. B allan tyn e is inadequate. M . N . 
D vived i tran slates the word as im pression, w hich is again  quite inadequate. 
T h e  great difference betw een sanskdras and im pressions is  that the former 
are given  b ifth  to by the la t te r ; they are not identical. P ercep tion s are 
im pressions but they are certain ly  not sanskdras. T h e  best E n glish  eq u iva
lent for the word would be habit. Sanskdras g iv e  to man an altered nature, 
and habit it is w ell-know n is second nature.

T h ere is another blunder w hich these gentlem en seem to have 
unconsciously com m itted. O ne of them  tran slates the word sdkshatkarana 
as “  presenting to our mind ” , w hile the other puts it as “  m ental presenta
tion ” . T h ese gentlem en seem to have forgotten for the tim e bein g that 
the word sdkshat, when joined to kri, g iv es the m eaning of the suffix c h iv i:  
that is to say it m eans the bringing into consciousness ol that w hich has not been 
there before. It is evident that the m ental phenom ena of the present brain- 
mind m ight very  w ell be spoken of as objects of m ental presentation. B ut 
the habituations o f w hich this aphorism  speaks are certain ly  not phenom ena 
of this nature. T h e y  are not present in our brain-m ind. T h e y  are 
strangers to our present consciousness. T h e  rendering o f these gentlem en 
would go to show  that the m ental presentations o f the im pressions of this 
life w ould end in “  a know ledge of form er class ” . T h a t this is an 
im possibility goes w ithout sayin g. H ence I have tran slated  the aphorism  
as above.

“  K n ow ledge o f the previous birth is obtained b y bringing into 
consciousness the yet unconscious sanskdras (habits).”

T h e  habituations, says B hojaraja , are o f tw o descriptions, one class 
causes m em ory. T h e  E n glish  translators most un accountably say that this 
m em ory is a m em ory o f the previous experiences. I f  th is m em ory be 
the m em ory o f past experiences, then it m ust be the m em ory of the 
im pressions causing “ c la s s ” ( jd t i ) ,  “ t im e ” (d y u s), and “ ex p e rie n c e ” 
(b h og a ). N o w  P ata n ja li defines m em ory in the words o f the translation of 
D vived i, as “  the not-allow ing o f a thing cognised to e s c a p e ” . T h e 
im pressions of class, tim e and experience m ust eviden tly  not be allow ed to 
escape, before they can m ake their appearance in the next birth ; and the 
act o f recollection, that is bringing the preserved im pressions into conscious
ness, does not in nature differ from the a ct o f im pressions o f class, etc., 
com ing into present being. In fact both o f them are, a s  the com m entators 
say, the results o f vdsana. W h a t then w as the use o f m aking a twofold 
division of these habituations ? B esides, if  the pow er o f bringing these 
past experiences into present consciousness a lread y exists, there w ould be 
no use in the exercise o f yoga, to bring about an already ex istin g  state of 
the mind.

In fact, the m em ory of the com m entator o f P ata n ja li has nothing to do 
w ith  the past experiences. T h is  facu lty , along w ith all the other m anifesta
tions of the hum an m ind, is given  birth to by sensuous im pressions. It has



only to do w ith  sensuous im pressions, and dies w ith  the destruction o f the 
brain. H ence m ust the m em ory-producing im pressions be differentiated 
from the im pressions o f class, etc. T h ese im pressions do not die 
w ith  the brain. T h ese are the im pressions w hich, as we have seen, 
determ ine our future line o f existence, our sufferings and our enjoym ents. 
It is these im pressions w hich are not known to modern hum anity, and they 
alone need be the objects of yoga.

W h en  the nature o f these habits is know n, the nature o f the former 
birth is know n. A n d how is the nature o f these habits to be known ? B y  
tryin g to d iscover, and thus com ing to know , the causes w hich, according 
to the know n lines o f m ental and physiological causation, could have 
caused them . B y  thus m aking our habits the constant subject o f our 
study we develop in ourselves the state of sam prajndia sam adhi w ith these 
h abits as their object. T h is  arises when the brain is accustom ed by 
constant repetition to the retention and recollection of these phenom ena. 
T h e  tatw ic currents w hich induce these im pressions into our brain m ust 
a lw ays be kept up by constant exercise, at a certain degree of k inetic level, 
below w hich they w ill never respond to volition or association in the 
ordinary state o f m ind. T h e  developm ent of literary m em ory in a child  is 
in this connection a phenomenon w orthy o f study. LJnless a thing is made 
the object o f constant study, it can never be rem em bered.

N ow  in order that we m ay connect an y present m ental phenomenon 
w ith the sam e phenomenon as it w as presented to 11s in the last birth, we 
must have in our present consciousness the last birth as connected with the 
p articu lar phenom enon, and the present m ental phenomenon placed 
together. A  know ledge of the last birth is only possible as the cause o f the 
present one. H en ce if  we m ake the subject o f our study the sanskdras 
(habits) w hich have caused our present life, we shall by-and-bye becom e 
habituated to the notion of consequential connection betw een the tw o. 
T h e  next step w ill be the d iscovery of the nature o f the last link in the 
chain  of births, and when the brain is habituated  to this high state of 
m ental en ergy, then and then alone, will a full rem iniscence o f the past life 
have becom e possible.

R em iniscence, as I have a lready told you, is a facu lty  o f the higher 
mind, a m odification of sankalpa and vikalpa  consequent upon its connection 
with the lim itations o f the brain-m ind. T h is  power differs from m em ory 
in th is very  im portant respect, that w hile m em ory depends for its existence 
upon the brain and dies w ith it, rem iniscence never dies, havin g for its 
substratum  the higher manas. It is a lw ays bound to rise to a higher and 
higher pitch  o f perfection w ith every  new birth, or by the exercise o f yoga. 
T h e facts w hich are preserved in rem iniscence can only be transferred to 
brain m em ory when m ade the special object o f study. O ur m em ory can 
never keep w ithin the range o f possible recollection any fact which we 
have not m ade the special subject of study. H o w  then can there be any 
m em ory o f the past life when we have not m ade it the special object of 
contem plation, w hich P ata n ja li w ishes us to m ake it ? T h e  natural tendency 
o f our brain-m ind is to forget th in g s ; the sensuous im pressions tend alw ays 
to pass off. It is a m atter o f d aily  observation that w e forget after some 
tim e fa cts  w hich w e once rem em bered and were fam iliar w ith ; and when 
once forgotten these facts becom e to our present consciousness as it w ere 
quite new .

B u t it m ight be said : W h y  does not the notion of personal iden tity  
live on through death ? T h e  answ er to this question is :  B ecau se  the person 
is not the sam e in this birth, as it w as in the last. I f  you rem em ber, I 
drew a distinction some few  pages b ack, betw een personality  and individuality. 
T h e m&y&vic, that is the lower, prdna  and manas, as I have said, constitute 
w ith the gross body, the personality ; w hile the four higher principles w hich 
separate in death constitute the individuality  o f man. T h e  notion of



personal iden tity  m eans the notion of the sam eness o f the personality. 
W hen  the personality, as we h ave seen, a ctu ally  chan ges there can be no 
notion of personal iden tity. It would be absurd to say that because there 
is no notion of personality, the present hum an being could not have lived 
before on this earth. T h e  notion of personal iden tity  is given  birth to in 
the mind by the sam eness o f the m anifestations of the heart and brain. 
In death our heart and brain are both d estroyed ; there can remain, 
therefore, no notion of sam eness. T h e  phenom ena of the last m ental or 
physiological life, now act upon our brain su b jectively  from w ithin , while 
the phenom ena of our present life act su b jectively  from w ithout, thus 
g iv in g birth by vasana to the appetites. H ow  can forces m oving in two 
opposite directions generate w ith reference to them selves the notion of 
identity ? O ur present notion of personal id en tity  has reference only to 
the phenom ena of our present brain, because we pass alm ost the whole of 
our life in the m anifestations o f our brain. If  w e begin to live a higher 
life, then is aw akened into our m ind the notion o f w hat m ight be called 
individual identity. T h is , as I h ave told you, m eans resurrection, and in 
this state we know  the nature o f past individual experience. In this state 
w e have passed en tirely out of o b jectiv ity  into absolute subjectivity.

And now I m ust bring these rem arks to a close. I have told you 
that hum an life, ph ysiological or m ental, is nothing more than a bundle of 
a c t io n s ; that thoughts and physical actions are both m otions o f ethereal 
m atter on different planes ; that all the k inetic states o f life-m atter are both 
antecedents and consequents, and that, therefore, hum an life is etern al. Ih a v e  
also told you that human life, as it is at present, is the result o f evolution, 
and that the sam e evolvin g forces w hich w orked in the past, being yet 
existen t, man is bound to rise in the scale o f life. P resent hum an life is 
not the most perfect that can be. I have also told you that a higher life is 
possible on this planet o f ours, both for the hum an species and the 
in d iv id u a l; and that, therefore, there m ust be reincarnation on this earth. 
T h e  powers divine that are upraising hum anity, are neither so foolish, nor 
so cruel and unjust, as to doom im perfect man either to eternal dam nation, 
or even at one jum p bless him  w ith eternal bliss. I have also told you that 
hum an life, and in fact all life, as it ex ists on this planet, m ust live through 
alternate phases o f life and death ; and that earth-life when it becom es 
n egative and potential corresponds in its conditions o f existen ce w ith life 
as it must be on the moon. I have also told you that in nature there can 
be no sudden chan ges of state, and that, therefore, hum an life, in order to 
pass from its lunar state to earth-life, m ust pass through m ineral and 
vegetab le  states, before it can m anifest its anim al cap ab ilities. I have also, 
in illustration of this principle, explained the process o f descent as given  in 
the Chhandogya U panishad. I have also shown that although the aw aken ing 
of human ph ysiological life begins in the moon, the aw akening o f the hum an 
mind and, therefore, of self-consciousness, begins w ith birth, when the fully- 
developed senses begin to w ork. I have also refuted th e  one or tw o puerile 
objections th at are som etim es raised to the doctrine o f karm a and 
reincarnation ; and I have, above all, told you how the past actions o f our 
life m anifest them selves in this life, and how our future is still in our own 
hands. 1 shall feel happ y, indeed, if  th is essay does som ething tow ards 
increasing a sense o f responsibility in m y readers, en couragin g their 
endeavours to reach that soul-know ledge w hich is the b asis  o f the 
B rotherhood of H um an ity.



GDntlnw of “ jfem t Dnrtrntt” .
V .

S ummary.

T h e Seven R an ges or P lan es o f M anifested L ife . T h e  B irth  o f S pace. T h e 

G en esis o f W orld s. T h e  Seven P rin ciples.

(ti

tN  the earliest and highest form o f m anifestation, o f differentiated life, 

when the twin powers o f the soul, C onsciousness and W ill— the pow er 
to perceive and the power to g ive  birth to perceptions— have only received 

the first faint tendency to separate, nothing yet exists o f o b jectiv ity  but the 

latent power of W ill to render itse lf objective, the latent tendency in W ill, 

which is the generator o f ob jectiv ity , to g iv e  birth to the perceptions, im ages, 
and sensations, w hich are to becom e the objects o f Consciousness.

T h e  hardly-separated  souls, in all o f whom co llective ly  this W ill— the 

parent o f o b jectiv ity— resides, are, as we have seen, grouped into sevenfold 
hosts o f form ative powers.

O f this first and highest range o f m anifested life it is im possible to say 
more than that in it spring up the first possibility o f differentiation and the 

first possib ility  o f o b jectivity , w hich are afterw ards to becom e fully realised 

actualities in the low er and later ranges o f m anifestation.

On the second range o f m anifestation, we have this tendency to 
separation further developed and p e rfe cted ; the tendency to separation 
widens the g u lf between Consciousness the perceiver, and W ill the generator 

of perceptions. T h is  tendency to separation, this link betw een subject and 

object, is P e rc e p tio n ; in virtue o f w hich alone objects have any reality  to 

consciousness. Perception  is the link, the go-betw een, the m essenger 

between objects and consciousness; this m essenger brings to consciousness 

the m essage of the form, nature, and intensity of the ob jective existence 

p erceived ; and, as we have said, it is solely and only through the pow er of 

this interm ediary that objects have any reality at all. In pure philosophy 

the existence o f an y object excep t in relation to consciousness, is utterly 

unthinkable ; if for a moment it be thought possible to conceive of any 

object not in relation to consciousness, this very thought binds the object 

thus conceived to consciousness, and the idea that it can be conceived 
independently is a pure illusion. A bsolutely  the only test of the existen ce of 

any object is its power of being present to consciousness, and all objects 
are thus seen to be en tirely dependent on, and subordinate to, consciousness.



F u rth er, if  an y object should cease, even for an instant, to stand in 

relation to som e form of consciousness, it is quite incon ceivable that the 
link broken could ever be re-established. O b jects, therefore, are absolutely  

dependent for their rea lity  on con scio u sn ess; and th ey  m ust, to preserve 

this reality, be perp etually  related  to som e form of consciousness.

T h e  link o f relation is, as w e have seen, the power or a ct o f P erception, 

which “ runs the e r ra n d s ” betw een consciousness and o b jectiv ity . In the 

second range or plane o f m anifestation, the difference betw een subject and 

object (which w as on the first range m erely a nascent tendency) becom es 

fu lly  defined ; and the triple pow ers o f perceiver, perception, and perceived, 

stand apart from each other, each ready to perform  its own functions. W h a t is 

perceived, O b jectiv ity , is still undifferentiated ; it rem ains m erely the potency 

to exh ib it all form s of im ages and im aginings, w hich  are to be defined as to 

inten sity, expansion, and duration in the subsequent ran ges o f m anifested 

life.
T h ese potential im ages and im aginin gs h ave as yet neither form, nor 

colour, nor sound, nor s o lid ity ; but they have the germ s of all these, not 

yet separated. T h is potential O b je ctiv ity  contains, in reality , the possibility  
of an infinite variety  o f perceptions and sensations, only a few  of w hich, 

such as sound, colour, and form , w e can realize, as on ly  these few  are 

related  to our present existence.

In the third range, or plane o f life, a new  elem ent is introduced. T h e 

germ s of o b jectiv ity— w hich are bound by perception to the unit o f con
sciousness (grouped, as w e have seen, in sevenfold hosts)— m eet w ith  their 

first expansion through the elem ent o f va ryin g  inten sity. T h is  elem ent of 

va ry in g  intensity is generated  b y  the eternal motion of ebb and flow w hich 

inheres etern ally  in the O ne Infinite L ife , and w hich g iv es  birth  to the 

etern ally  repeated alternation o f m anifestation and obscuration  in the One 

Infinite L ife .

R epeated in each germ  or poten tial centre o f o b jectiv ity , as the tide o f 

the ocean is repeated in the eb b  and flow o f each w a velet, th is eternal 
motion is transform ed into a tendency to perpetual w axin g and w aning of 

in te n s ity ; and th is new elem ent enters into each and every  poten tiality  
of perceptions, im ages, and sensations, w hich, as w e h ave seen, adhere in 

the undifferentiated o b jectivity . In the sensation of sound this elem ent 

corresponds to the increasing and decreasin g loudness o f an y note, the tone 

of the note rem aining, how ever, the sam e. In the sensation of colour 

this elem ent corresponds to grad u ally  increasing and decreasin g b righ t

ness o f any light, the colour of w hich m eanw hile rem ains the sam e. T h is  

increase o f brightness being produced, for instance, when a lam p is m oved 

grad u ally  tow ards, and then aw ay from , the e y e ; the increase and decrease 

in brightness corresponding to an altern ate w idening and narrow ing o f the 

im age of the lam p on the retina. A n other aspect o f th is elem ent o f inten 

sity  depends not on the extent o f th e retina covered b y an im age, but on



the strength or w eakness of the vibration s affecting the sam e portion of 

the retina ; and this is probably the sim plest form of th is elem ent.

I f  a source o f sound em itting an even note o f uniform  intensity be 

m oved grad u ally  tow ards and a w ay from the ear, the sensation produced 

w ill be e xa ctly  the sam e as if  the source em itting the note were at a uniform 
distance all the tim e, but o f alternating intensity ; the w axin g and w aning 

o f the sensation o f sound w ill in both cases be the sam e. F ollow in g out 

th is line o f thought, it appears probable that from the w axin g and w aning 

of sensation, the idea o f distance w as originally derived.

If, therefore, w e im agine each unit o f life in the sevenfold form ative 
hosts, rece iv in g — from the separation of its tw in-pow ers o f Consciousness 

and W il l— the pow er to generate and the power to receive im pressions and 
im ages ; and if  we further conceive the elem entary ob jectiv ity  thus formed 

subjected  to a rhythm ic ebb and flow, we can figure to ourselves th 

gradual form ation of an ob jective  world containing the poten tiality  of every 

form of im age, perception, and sensation ; these im ages, perceptions, and 

sensations being infin itely various, and containing wide diapasons o f 

o b jectiv ity  w hich  are at present unrealisable to u s ; further, each of these 

potential im ages, perceptions, and sensations possesses the possibility  o f 

w axin g and w anin g intensity ; and from th is w a xin g  and w aning intensity 

the idea o f nearness and farness grow s up in relation to each im age, percep

tion, and sensation. T h e  ch aracteristics, therefore, o f this, the third range 

or plane of life, are the va ryin g  intensity o f the infinite range o f perceptions, 

w ith the sense of distance and m easure generated  by th is varyin g inten sity.

T h is  sense o f nearness and farness is the first germ  of w hat is  a fter

w ards to becom e the fu lly developed idea of space.

T h is  plane, the third, counting dow nw ards or outw ards from the b egin 

ning o f m anifested life, has been called  the plane o f Sound, or plane o f 

.lE th e r ; perhaps because sound by itse lf con veys to us no idea of space 

beyond that o f nearness and farness, and therefore belongs peculiarly  to this 

plane o f life. It m ust not be supposed, how ever, that this plane is lim ited 

to th e poten tiality  o f producing sound, as w j  understand i t ; I think the 
truth is th at it contains equally  the poten tiality  o f all perceptions, but in that 

form and q u ality  that we are most fam iliar w ith in sound. T h is  third 

plane, therefore, has the q u ality  o f intensity, o f distance, o f m easure, w hich 

we apply to sound, as its dom inant character ; and m ay consequently be 

called the plane in w hich Sound dom inates, or sim ply, the plane o f Sound. 

It m ust be rem em bered, how ever, that it contains the p o ten tia lity  o f every  

shade o f colour, as w ell as o f every note o f sound, and the germ  o f all other 

perceptions in the sam e w ay ; these perceptions being lim ited to the single 

m anifestation of intensity, o f w axin g and w aning, and g iv in g rise thus to 

the idea o f distance and m easure, the germ s of space and reason.

T h e  next plane or range o f life, the fourth, counting dow nw ards, 

introduces the elem ent of reflection or consideration. I f  we con ceive o f a



unit o f consciousness, receivin g the sensation o f a grad u ally  w a xin g  and 

w anin g sound or light, w hich suggests the idea that the source o f this 
sound or colour is gradually  ad van cin g and retreating from the point of 

sensation, and thus generates the idea o f distance in a straight line ; and 
then conceive the unit o f consciousness to stand aside from the point of 

sensation, so to speak, and to view  this straight line s id e w a y s ; the concep

tion of the straight line, with the point o f view  outside it, w ill at once g ive 

rise to the idea o f plane space, or surface expansion. T h is  idea o f surface 

expansion thus induced from the m em ory or consideration of a sensation 

is the second step in the grow th  of the conception of space. Speaking 

gen erally , this surface extension is eq u ally  applicable to all the infinitely 

varied forms o f perceptions, im ages, and sensations ; but to our 

present form of existence it belongs esp ecially  to colour, or the 

elem ent o f fire, w hich is the source of colour. From  the point of view  of 

our present existence, therefore, this fourth range or plane o f m anifestation, 

w hich adds the conception of surface expansion to o b jectivity , is called  the 

plane o f C olour or the plane of F i r e ; the q u ality  we are fam iliar w ith  in 

colour or fire being its dom inant q u ality  ; and fire therefore being spoken 

o f as its dom inant elem ent. T o  this plane belong all p lane figures, 

w hich are rea lly  the boundaries of spaces o f colour. It is therefore the 

first plane in w hich form, as we understand it, has any existence, and 

therefore this and the low er planes proceeding from it are the P lan es of 

Form  ; the three above, from w hich it proceeds, being Form less. A s  the 

sense o f m easure in the third plane is the first germ  of reason— the 

m easuring of ob jectivities b y  each other, so the stan din g aside and 

reflecting on sensation, w hich we h ave seen to belong to the fourth plane, 
is the first elem ent o f desire ; for desire is the reflecting on past sensations, 

w hich generates the expectation of future sensations, and the lon ging for 

them  w hich g iv es  rise to passion.

T h e new elem ent o f the fifth p lane, still counting dow nw ards, is a 

second standing aside o f the consciousness (if such an expression  m ay be 

perm itted), from the surface expansion of sensation w hich characterised  

the fourth plane. T h is  standing apart from the surface sensation (which 

is really  more correctly  described as a pushing back of the sensation from 

consciousness), this generation of a point outside a surface, at once g ives 

rise to the conception of cap acity  ; o f space o f three d im en sion s; the 

conception of S p ace being thereby com pleted. P erception s in this space 

o f three dim ensions becom e groups and bodies o f im ages, w hich pass 
before and behind each other, accordin g as one group or the other 

en gages the ch ief attention of the perceiving consciousness. From  this 

process, the ideas o f m otion, and of the a lternate reception of sensation 

im plied by m otion, are g e n e ra te d ; so that this fifth plane m ay be called 

the plane of motion in groups, o f m otion in space o f three dim ensions, 

w hich we connect w ith  the exp an siveness of air. M ore sim ply, therefore,



and in harm ony w ith  th e classification  of the tw o previous p lanes under 

the general nam es of sound and colour, or fire, we m ay call th is p lane the 

plane o f A ir, or o f H eat, w hich causes the exp an siveness o f A ir.

It contains the p o ten tia lity  o f every  sensation expan ded in cap acity  

beyond surface extension ; but a s  th is expansion  is for us represented by 

aerial expansion, w e m ay say  that aerial expansion, or, more sim ply, air, is 

the dom inant elem ent o f  th is plane.

T h e  sixth  plane, still counting dow nw ards, adds the ideas o f internal 

m utation to o b jectiv ity  ; and th is internal m utation in any g iven  ob ject m ay 

be described as m olecular motion or grow th . T h e  idea o f m olecular motion 

or incessant m utation connected w ith th is plane, has led to its classification 

as the plane o f W a ter, as the m olecules o f w ater are perfectly  free to m ove 
am ongst and around each other. A s  incessant internal m utation partakes o f 

the elem ent o f grow th, th is plane has been designated the sphere o f 

internal grow th  or vita lity .

T h e  seventh plane, counting dow nw ards, the last, adds to ob jectiv ity  

the idea o f s ta b ility  or solid ity  ; and from this point o f view  the phases o f 

o b jectiv ity  on this plane are called  the most m aterial, and the plane is 

classified as the plane o f E a r t h ; th e elem ent earth in this sense sim ply 

connoting stab ility , steadfastn ess or solid ity, in an y im age, and in the 

sensation that im age g iv es rise to. ■

T h ese  tw o low est p lanes are as varied in their poten tialities as are the 

o th e rs ; but as th ey are m ore fam iliar to com m on experience, it is not 

necessary to describe them  m ore fully.

T h ese seven planes, these seven ranges or phases o f m anifested life, 

are seven m odes in w hich consciousness confronts the seven potentialities o f 

o b jectivity . E a c h  one o f these seven poten tialities is subject to further 

expansion in sevenfold degrees, ju st as light exp an ds into the seven 

colours o f th e rainbow , and as sound exp an ds into th e seven ch ief tones o f 
the m usical s c a le ; these sevens being further re-entrant, and cap able o f 

p ractica lly  infinite sub-division.

T h e  seven phases or ranges o f m anifestation are in fact the fields for the 

expansion of lim itless poten tialities o f ob jectivity , linked to consciousness 

on each range by the pow er o f perception ; and th is pow er, varyin g as it 

does on each  range o f m anifestation, forms, as it w ere, a series o f 

vehicles o f consciousness, each w ith its own potentiality for every  range or 
plane. W e  have, for sim p licity ’s sake, considered o b jectiv ity  only in 

relation to a single unit o f con sciou sn ess; but as w e have a lread y  shown, 
these units are not rea lly  isolated, but are bound into sevenfold groups, 

hum anities and hierarchies, hardly separated  at first from each o th e r ; and 

hard ly  separated from the O ne Infinite L ife .

T h e  w ills, therefore, o f these sevenfold hosts, a ctin g  co lle ctive ly  in each 
o f the seven fields o f o b jectiv ity  we have described  ab ove, w eld the 

poten tial objectivities into sevenfold groups and system s, harm onising w ith



the division o f life into hierarchies and h u m a n itie s ; and the original 

rhythm ic im pulse o f ebb  and flow actin g on these co llective  o b jectivities 
im parts to them  a circu lar, g yratin g  m o tio n ; w hich motion is destined in 

course o f tim e to m ould the co llective  o b jectivities into w orld-system s, sun- 

system s, and star-system s, corresponding in character to every  range of 

m anifested life.

T h ese  seven fields in w hich  the poten tia lities o f o b jectiv ity  expand 

and develop before consciousness, and the seven m odes or vehicles through 
w h ich  the perception  o f consciousness is exercised , are som etim es, for 

convenience, num bered in the reverse order, counting th e latest and 

low est as the first instead of the last. L e t  us sum m arise them  :

T h e  F irst and highest range o f life is, as w e h ave seen, a phase in 

w hich the tw in pow ers o f each  unit o f life are becom ing separated  ; neither 

quite united, nor quite asunder. E a c h  unit is further hardly separated 

from all other units, and h ard ly  separated  from the D ivin e. In this phase, 

the d ivin ity  o f each ray  or unit o f life is hardly clouded b y the aw aken ing 

breath  o f separation and o b je c t iv ity ; the un ity  o f life  is as yet almost 

unbroken.

T h is  F irst range o f life, counting dow nw ards, is the seventh plane, 

counting u p w a r d s ; and the mode of Consciousness in it is the seventh 

principle, w hose field is the seventh plane.

In the Second range o f m anifested life, the division of the one into 

three, perceiver, perception and perceived, becom es com plete. C on scious

ness is linked d irectly  to O b je c tiv ity  by P erception , and apprehends objects 

b y  direct know ledge. T h e  unity o f each w ith a ll and w ith  the one is still 

clearly  felt. T h is  second phase, counting dow nw ards, is the sixth, 

counting upw ards; its mode is the sixth  principle, or Soul, the vehicle of 

d irect apprehension.

T h e  T h ird  phase adds to o b jectivity  the elem ent o f varyin g 

intensity, illustrated b y  Sound ; from this spring the sense o f distance, 

and the ideas o f m easure and com parison. T h is  third phase of 

m anifested life, counting dow nw ards, is the fifth plane, that of sound or 

aether, counting upw ards; and its mode is the fifth principle, or M ind, the 

vehicle of m easure and com parison.

T h e F ourth  phase adds the elem ent o f reflection, consideration or 

m em ory, w here consciousness regards o b jectiv ity  from an outside stan d 

point, g iv in g  rise to the sense o f surface expansion, or plane space. T h e  

m em ory and exp ectation  of sensation form ing the elem ent of passion or 

desire. T h is  surface expansion is typified to us b y  colour or F ire , for all 

surface expansion, as we know  it, consists of sp aces o f colour. T h is  fourth 

phase, counting dow nw ards, is also the fourth, counting u p w a r d s ; it 

corresponds to the plane o f fire, and the principle o f W ill and D esire.

T h e  F ifth  range adds the idea o f cap acity , or extension in three 

dim ensions, to ob jectiv ity . It is typified  b y  A ir, or the heat w hich expands



air ; it corresponds to the third plane, counting upw ards, w ith  its principle, 

the aerial body.

T h e  S ixth  range adds the idea o f internal m utation or grow th , and is 
typified  b y  W a te r . It corresponds to the second plane, and principle, 

counting upw ards, the principle o f V ita lity .

T h e  Seven th  and last phase, the first plane, or principle, counting up

w ards, adds stab ility  or solid ity  to the object w orld, and is therefore 

typified b y  the elem ent o f E arth .

E ach  o f these ranges being, as w e h ave said, the field o f infinite 

potentialities ; to fully grasp them the pow ers o f intuition and im agination 

must be u s e d ; for the mere logical sequence o f term s is no more adequate 

to express them than the word “  sk y  ”  is to express the blue firm am ent of 
h ea v en .

E  m ay arrange the various phenom ena described in the C hristm as

num ber o f the Review  o f  Review s under tw o m ain d iv is io n s:

(I.) C la irv o y a n ce— or the possibility of seeing in an ob jective  form scenes 

or events w hich are not ph ysically  present. (II.) T h e  existen ce o f an 

“  ethereal double ” , “  astral body ” , or “  thought body ” , w hich can be 

separated from the physical body, and act independently o f it in various w ays. 
U n der these tw o heads we m ay classify  the phenom ena as follows :—

I. C lairvoyan ce.

( a )  T h e  possibility o f seeing scenes or events o f the past.

E x a m p le :— “  A  cla irvoyan t vision of a m urder,”  page 40.

(b )  T h e  possibility o f seeing scenes or even ts o f the present.

E x a m p le :— “ Seen and heard at 150 m iles ran ge,”  page 36.

( c )  T h e  possibility o f seeing scenes or even ts o f the future.

E x a m p le :— “  I know it w ill com e tru e,”  page 46.

It must be noted in connection w ith these phenom ena that th ey are 

som etim es coincident w ith  the faculty  o f cla iraudien ce, or o f hearing words

m iles ran ge,”  is a good illustration o f this.

II . T h e  A stral B od y, or D ouble.
(a )  T h e  separation of the double from  the ph ysical body m ay 

tak e place either consciously or unconsciously, that is to say, the

C . j .

( T o  be continued.)

®^0sop(nJ antt U m ard).
(  C on tinued.)

spoken at a d istance. T h e  exam ple given  above, “ Seen and heard at 150



individual m ay eith er rem em ber the exp eriences o f the double w hile 

separated, or m ay have no recollection  w hatever.

E x a m p le s : —  “  T h ou gh t visits seen and rem em bered,” 

page 28, are illustrations o f th e conscious projection o f the 

double. “  A  M anchester p arallel,”  page 32, is a good exam ple 

o f unconscious projection.

(b )  D u rin g th e separation o f the double the p h ysica l body is 

usually  unconscious (in sleep or trance), but in som e instan ces the 

individual has seen his or her own double, and has even had a 

double consciousness, in the ph ysical and in th e astral body at the 

sam e tim e.

E x a m p le s :— T h e  ca se  o f M rs. W ed gw ood  in “ T h ree  other 

A erial W a n d erers,”  page 27, is a good exam ple o f th is double 
consciousness.

( c )  T h e  double m ay be o b jectively  visib le at a distant place to one 
or m ore people at th e sam e tim e.

E x a m p le :— T h e  case a lready quoted, “  A  M anchester 

p arallel,”  page 32, is a good instance in w hich  the double w as 

seen by three people at the sam e tim e.

( d )  T h e  double can speak and hold converse w ith a person.

E xa m p le  :— “  A  dyin g double dem ands its portraits,”  page 
53, is a m ost striking exam ple o f the w a y  in w hich a double 

can appear and act in every  w ay  as if  it were a real physical 

personality.

( t )  T h e  double is not subject to conditions o f tim e and space, such 
as pertain to our ph ysical consciousness.

N o te .— In most cases the transfer of the double to distant places 
takes place w ith  the rap id ity  o f thought.

( f )  T h e  double su rvives th e death  o f  the ph ysical body, and m ay 
becom e o b jectively  visib le to, and hold converse w ith , persons in 

their norm al state o f w akin g consciousness.

N o te .— T h is  last division  covers a very  w ide field, w hich would in 

its turn require several subdivisions. T h e  question as to how  far the 

existen ce of the astral body after death w ill account for every  

apparition  of dead persons need not be discussed h e r e ; it is sufficient 

to g ive  a ty p ica l case to w hich th is explanation  applies. S u ch  a case 

is the one given  on page 88, “  A  G h ost interested in the S t. L e g e r ” .

It m ay be noticed in the above classification  of phenom ena that there 

is no mention of the double havin g been touched. T h e  reason for this is 

that there is no particu lar evidence in th is respect in the record w e are now 

considering. In tw o instances it is m entioned that the double had been 

shaken hands w ith ; one o f these cases being that ju st referred to on page 88, 

and another is given  on page 31, “ A im less D o u b le s ” . In each  of these 

cases, how ever, doubt m ight be throw n on the question, and the sense o f



touch is not an essential part of the phenom ena, although in the case o f 

the “  G host interested in the S t. L eg e r  ”  the evidence appears to be very  

exp licit on accoun t of the loss of the right arm .
It w ill be observed that these phenom ena, in the w ay  in w hich th ey are 

here classified under the double heading of C lairvo yan ce and the existence 
o f an E th ereal D ouble, stand n aturally  for explanation  b y m eans of the 

tw o Theosop hical doctrines o f the “  A stra l L ig h t ”  and the “  A stra l B o d y  ” . 

Sp eakin g of c la irvoyan ce M r. Stead  says :— “  T h e  fact seem s to be that there 

is a kind of invisible cam era obscura in nature, w hich at odd tim es g iv e s  us 

glim pses o f th in gs happening or existin g far beyond the range o f our ordi

nary vision ”  (page 36). F u rth er on, in connection w ith the incident o f the 
loss o f the “  Strath m ore ” , on page 37, he says :— “  T aken  in connection 

w ith other instances o f a sim ilar nature, w hat can be said of it excep tin g 

that it alm ost n ecessitates the supposition of the existence o f the invisible 

cam era obscura w hich the T heosophists describe as the astral light ? ”

N o doubt when the necessity o f postulating some such m edium  is at 

last forced upon our scien tists, they w ill invent some new term  for it, and 

palm  it off as their own d is c o v e ry ; but m eanw hile, to students of O ccu lt 

Science, the A stra l L ig h t is a term  w hich covers a large am ount of pheno

m ena, and possesses a deep significance ; and w hich is indeed— even if 

considered as a hypothesis— as m uch a reality  and a n ecessity  as the ether of 

ph ysics in connection with the un dulatory theory o f light.

T h e  A stral L ig h t has m any aspects. It is one of the deepest m ysteries 

and greatest p oten cy o f “  M agic ” . M uch has been w ritten  about it by 
students o f O ccu lt Science in all ages, yet there is little  real inform ation as to 

its n ature and fu n ctio n s; for since its use fo r  a wrong motive is the most 

powerful adjunct o f “  B la ck  M a g ic ” , our teachers are very  reticen t about 

it, and m uch that is given  out is more calcu lated  to m islead than to instruct. 

It is sufficient to say in connection with our present subject that the A stra l 

L ig h t is an aspect o f A kasha, or prim ordial substance— its inverted  im age 

so to sp eak. It corresponds to the A r ch a u s , or form ative pow er of nature, 

and also to A n im a  M u n d i. It is defined by H artm ann (Paracelsus, 30), 

a s fo llo w s:— “  A universal and liv in g  ethereal elem ent, it is at the sam e 

tim e an elem ent and a power, contain ing the character o f all th in gs. It is 

the storehouse o f m em ory o f the great world (m acrocosm ), whose contents 

m ay becom e re-em bodied and reincarnated in objective fo rm s; it is the 

storehouse of m em ory of the little  world, the m icrocosm  of m an, from w hich 

he m ay recollect past events. It ex ists  uniform ly throughout the in ter

p lanetary spaces, yet it is more dense and more a ctiv e  around certain  

objects on accoun t o f their m olecular a ctiv ity , esp ecially  around the brain 

and spinal cord o f hum an beings, w hich are surrounded by it as b y  an aura o f 

light. It is th is aura  around the nerve-cells and nerve-tubes b y  w hich a m an is 

enabled  to catch  im pressions m ade upon the astral aura of the cosm os, and 

thereby to ‘ read in the A stral L ig h t ’. It form s the m edium  for the tran s



m ission o f thought, and w ithout such a medium  no thought could be tran s

ferred to a d istance. It m ay be seen by a cla irvoyan t, and as each  person 

has an astral aura o f his own, a person ’s character m ay be read in his 

A stral L ig h t by those w ho are able to see it. E very  livin g nerve has its 

astral aura, every  m ineral, every  plant or anim al, and everyth in g o f life, and 

the glorified body of the spirit is m ade to shine by its ligh t.”

T h is  will be seen to cover all that need be said about the A stra l L ig h t 

in connection w ith the phenom ena o f C lairvo yan ce  w hich w e are now 

considering. W h a t is required in addition to this m edium , wherein are to 

be found the im ages o f even ts past, present, and future, is the fa cu lty  to 

cognise them . T h e  photographic p late, whereon is registered the likeness 

o f a dead friend, is of no use to a blind man ; and so to the average human 

being at the present stage o f his evolution, the pictures and im ages o f the 

A stra l L ig h t are non-existent, sim ply because he has not the fa cu lty  to 

perceive them . Y et the possession o f this facu lty  by a few  individuals 

points to the possibility  o f a ll possessing it at some distant d ate, when 

the course o f evolution will have carried the race forward to a point 

w here the hum anity o f to-day w ill appear no better b y  com parison than 

the anthropoids appear to our present enlightened age. Is it not em inently 

absurd for our ph ysician s to treat as a disease those abnorm al cases which 

point to the line o f evolution, w hich show  w hat are the possibilities in the 

grow th of our faculties, w hich open up a vista o f hum an progress a n d  

developm ent w hich w ill m ake man, in com parison w ith w hat he now is, 

a god?

It is very  difficult to sa y  w hat it is, in individual cases, that g iv es  the 

facu lty  o f c la irvoyan ce. T h e  in vestigations o f the S ociety  for P sych ica l 

R esearch, so far as th ey have gone, show that one person in every  nine 

possesses th is facu lty  in som e degree, or at least that they see or hear what 

is not exp licab le  by any known law s, so that it is m uch more general than 

is usually  supposed. M any persons are alm ost continuously c la irvoyan t, 

others h a ve  had a few occasions, or perhaps only one on w hich th ey have 

becom e possessed of this fa cu lty . T h e  facu lty  again m ay be induced by 

m esm erism , and often occurs in the state o f consciousness w hich w e call 

sleep. A ll th is goes to show th a t the pow er is dorm ant or latent, rather 

than undeveloped. It exists in that sub-consciousness, in those inner depths 

o f our nature, o f w hich our ordinary w akin g consciousness is but a very 

partial and lim ited expression. It is just here that we touch the funda
m ental and essential concept o f T h eo sop h y as to m an ’s nature, and we 

shall now  see how  sin gu larly  our teachings are confirm ed by the latest 

words that psychical research has to say  on this subject. T h e  fundam ental 

concept o f T h eo sop h y is that o f the unity o f the un iverse as consciousness; 

that is to say, that the un iverse is em bodied consciousness, or that it is a 

fundam ental unit o f consciousness m anifesting in an infinite d iversity  of 

extern al form s, T h u s  our m ere personal or individual consciousness, that



w hich  w e call “  ourself ” , is an illusion produced b y th e lim itations o f those 
ph ysical faculties through w hich  th is consciousness is for the tim e being 

a ctin g  or functioning. O ur personal consciousness, that w hich m anifests 

through our ph ysical body during our w akin g state, is only a surface con 

sciousness, lim ited and conditioned by the plane on w hich it is actin g. 

B ehind it lies a deeper consciousness, and behind that a still deeper on e, 

this consciousness becom ing at each rem ove m ore extended or universal, 

until at last it becom es m erged in the A ll, th at E v er-P rese n t, E tern al, 

“  R ootless R oot ” , from w hich all proceeds, and in w hich and through w hich 

w e live  and m ove and h ave our being.

T h is  conception g iv es  rise n aturally  to the idea o f planes or degrees o f 

consciousness. W e  do not jum p at once from our personal surface con 

sciousness to the universal consciousness, there are m any interm ediate 

grades, each exh ib itin g its own special ch aracteristics. T h e  classification 

w hich T heosop hy adopts o f seven m acrocosm ic planes, corresponding to 

the seven “  principles ”  o f m an, rests upon this b a s is ; and w h atever m ay 

be said for or against the use o f the num ber seven, it is at all even ts a 

scientific necessity that some num erical classification  should be adopted.

In connection w ith the subject o f p sych ical research we do not need 

to go  further back than the plane w hich lies im m ediately beyond the 

p h ysical, that w ith  which we are already fam iliar as the astral plane. 

B efore considering, how ever, the relation of our consciousness to this plane, 

and its b earin g upon the phenom ena w e are discussing, w e m ay quote som e 
rem arkable w ords by M. Fouillee. H e  g iv es the follow ing as the latest 

w ord o f the F ren ch  psychologists. “  C ontem porary psych ology deprives us o f 
the illusion of a defin itely lim ited, im penetrable, and absolutely  antonom ous

I. T h e  conception o f individual consciousness m ust be an idea rather than 

a substance. T h ou gh  separate in the universe, w e are not separate from  

the universe. C on tin uity  and recip rocity  o f action exist everyw h ere. T h is  

is the great law , and the great m ystery. T h ere  is no such thing as an 

isolated and veritab le monad being, any more than there is such a th in g as 

an invisib le point, excep t in the abstractions o f geom etry.”
T h e  close correspondence betw een these words and the T h eo so p h ica l 

doctrine is m ost rem arkable, and thus in due tim e will our teachin gs be 

vin dicated  b y contem porary psychology,

W . K i n g s l a n d , F .T .S .

( T o  be continued.)
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f H A V E  the pleasure o f being able to offer to the public a platform  of 
belief w hich h a s  been officially a ccep ted  by the religious leaders of 
B uddhism  in B urm ah, C eylon, Japan and the C h ittago n g country. In 

other w ords, I have been able, for the first tim e in history, so far as 
known, to secure the adhesion o f both the N orthern and Southern 
B uddhistic Schools to a com m on declaration  of religious agreem ent as 
to certain  fundam ental principles. It is true that betw een w hat the
Chinese and Japanese call Mah&yAna (T h e G rea ter  V ehicle) and H ina- 
y 4na (T h e L esse r  V eh icle)— distinctions repudiated by Southern B u d 
dhists— there are im m ense differences. T h e  N orthern B uddhism  of 
some of the sects is probably the teach in g of S ak y a  M uni plus
m etaphysical efflorescences, and Southern Buddhism  is more or less 
tainted w ith  nature-w orship and a cult o f elem entals. T h a t is nothing 
to me ; I did not set m yself to finding out the points of dispute, but the 
points o f agreem ent. W h a t I thought the W estern  world, at least, would 
profit by w as a very plain and succinct com pilation of a certain  num ber of 
general principles o f belief un iversally  recognised by the entire B uddhist 
world. T h is  would g ive  students o f com parative religion an easy  key 
to the intricacies of the volum inous literature of that cu lt. I had suc
cessfully (as tim e has proved) done this m uch for Southern B uddhism  
in com piling the B u d d h ist C atechism : I had only to exten d  the system
to accom plish the m ore im portant task. P ersonally  visitin g M andalay,
C eylon  and K ioto, discussing w ith the most influential H igh  P riests, 
answ erin g their objections, and appealing to their brotherly feelings, I 
succeeded, and the F ourteen  A rticles w hich are now officially published 
are the result.

E very b o d y  at a ll conversant w ith B urm ese and Sin h alese B u d 
dhism  w ill see at a glance that the signatures appended are those o f the 
priests who hold the highest rank and wield the greatest influence. O ut 
of the eight B uddh ist sects of Japan the only one whose adhesion I did 
not secure is the Shin-shu. It w as not that th ey denied an y one of 
m y fourteen propositions, they recognized them  all as B uddhism , but 
th ey think these represent so very  sm all a proportion o f the w hole body 
o f M ahayana, that they did not care to have this platform  put forth in 
so fragm entary a state. I should easily  have overcom e this objection 
but for tw o th in gs— (a) I had only eight d a ys to spend at K ioto, 
and (b) the aw ful earthquake occurred on the m orning of the very  d ay 
o f m y arrival from San F ran cisco  vid  H onolulu. I cam e at an hour of 
national agon y, when 80,000 houses and hundreds o f tem ples had been 
destroyed, and most of the leading priests had flocked to the scene of 
d isaster. It is to me the greatest o f wonders that I accom plished w hat
I did under the circum stances.

W e  have here only the beginning o f a grand m ovem ent tow ards a 
com plete brotherly understanding w ithin the B uddh ist C hurch. Siam  
and C am bodia, of the Southern D ivision , have still to concur, and China, 
T ib e t and Corea, of the N orthern. It is only a question of tim e, trou
ble and expense. T h e  Fourteen A rticles w ill be accep ted  b y them as 
readily  as th ey  h ave been b y the other B u d dh ist nations, for th ey  are 
undeniably orthodox Buddhism ,



A nd now, m y self-im posed task being done and the docum ent laun 
ched upon the tossing sea o f modern thought, I m ay retire and leave 
the theologian, the scientist, and the philosopher to criticize as they 
w ill.

It is in terestin g to note that w ith  slight changes of nam es, this 
platform  m ay be styled  as w ell a synthesis of certain  fundam ental H indu 
beliefs.

W h a t I h ave done has been done in the interest of U n iversal B roth er
hood and to help to realize the first o f the three declared ob jects o f the 
T h eo sop h ica l S o ciety .

H . S . O l c o t t , P .T .S .

F U N D A M E N T A L  B U D D H I S T I C  B E L I E F S .

I. B uddh ists are taugh t to show  the sam e tolerance, forbearance, 
and brotherly love to all men, w ithout d istin ctio n ; and an unsw erving 
kindness tow ards the m em bers of the anim al kingdom .

II . T h e  universe w as evolved , not c re a te d ; and it functions 
accordin g to law , not accordin g to the cap rice o f a n y  G od.

II I .  T h e  truths upon w hich Buddhism  is founded are natural. 
T h e y  have, we believe, been taught in successive kalp as, or world- 
periods, b y  certain  illum inated beings called B U D D H A S , the name 
B U D D H A  m eaning “ E n ligh ten ed ".

IV . T h e  fourth T ea ch er in the present K a lp a  w as S a k y a  M uni,
or G a u ta m a  B u d dh a, who w as born in a royal fam ily  in India about 
2,500 yea rs ago. H e is an historical personage, and his nam e w as 
Siddh&rtha G au tam a. -

V . S ik y a  M uni taught that ignorance produces desire, unsatisfied 
desire is the cause of rebirth, and rebirth, the cause o f sorrow. T o  get 
rid of sorrow , therefore, it is n ecessary to escape re b ir th ; to escape 
rebirth, it is necessary to extinguish  desire ; and to extinguish desire, it 
is n ecessary to destroy ignorance.

V I . Ignorance fosters the b elief that rebirth  is a n ecessary thing. 
W h en  ignorance is destroyed, the w orthlessness o f every  such rebirth, 
considered as an end in itself, is perceived, as well as the param ount 
need of adoptin g a course o f life b y  w hich the n ecessity  for such re
peated rebirths can  be abolished. Ignorance also begets the illusive 
and illogical idea that there is only one existence for man, and the 
other illusion that this one life is followed by states o f unchangeable 
pleasure or torm ent.

V I I .  T h e  dispersion of a ll this ignorance can be attained by the 
persevering practice o f an all-em bracing altruism  in conduct, develop
ment of intelligence, wisdom  in thought, and destruction of desire for 
the low er personal pleasures.

V I I I .  T h e  desire to live  bein g the cause o f rebirth, when that 
is extin guished, rebirths cease, and the perfected individual attains 
b y  m editation that highest state o f peace called  N irva n a .

IX . S ik y a  M uni taugh t that ignorance can be dispelled and 
sorrow  rem oved by the know ledge o f the four N oble T ru th s, v iz :—

1. T h e  m iseries o f e x is te n c e ;
2. T h e  cause productive o f m isery, w hich is the desire 

ever renew ed, o f satisfy in g oneself w ithout being 
able ever to secure that end ;

3. T h e  destruction o f that desire, or the estranging of 
oneself from i t ;



4. T h e  m eans o f obtaining this destruction of desire. 
T h e  m eans w hich he pointed out is called  the noble 
eight-fold P a t h ; v iz ., R ig h t B e l ie f ; R igh t T h o u g h t; 
R ight Sp eech  ; R igh t A ction  ; R igh t M eans of L iv e li
hood ; R igh t E x e r t io n ; R ight R e m em b ra n ce; R ight 
M editation.

X . R igh t M editation leads to spiritual enlightenm ent, or the 
developm ent of that B uddha-like facu lty  w hich  is latent in every  man.

X I . T h e  essence of B uddhism  as sum m ed up b y  the Tath& gata 
(B uddha) him self, is :

T o  cease from all sin,
T o  get virtue,
T o  purify the heart.

X I I .  T h e  universe is subject to a natural causation known as 
“  K arm a ” . T h e  m erits and dem erits o f a being in past existences 
determ ine his condition in the present one. E ach  m an, therefore, has 
prepared the causes of the effects w hich he now experiences.

X I I I .  T h e  obstacles to the attainm ent of good karm a m ay be 
rem oved by the observance o f the follow ing precep ts, w hich are em 
braced in the m oral code o f B uddhism  : v iz ., (1) K ill n o t; (2) Steal n ot; 
(3) Indulge in no forbidden sexual pleasure ; (4) L ie  n o t ; (5) T a k e  no 
intoxicating or stupefying drug or liquor. F iv e  other precepts w hich 
need not be here enum erated should be observed by those who would 
attain, more quickly than the average laym an, the release from m isery, 
and rebirth.

X I V . B uddhism  discourages superstitious credu lity . G autam a 
B uddh a taught it to be the duty o f a parent to h ave his child  educated 
in science and literature. H e also taugh t th at no one should b elieve 
w hat is spoken by any sage, w ritten in any book, or aflirm ed by 
tradition, unless it accord with reason.

D rafted  as a com m on platform  upon w hich a ll B u d dh ists can 
agree.

A d y a r , 12th Ja nu ary, 1891. (Sd.) H . S . O l c o t t , P . T . S .

R esp ectfu lly  subm itted for the approval o f the H igh P riests  of the 
nations w hich we severally  represent in the B uddh ist C onference, held 
at A d yar, M adras, on the 8th, 9th, 10th, n t h  and 12th o f Jan uary, 1891, 
(A . B/2434).

T ) K ozen  G un aratn a.
Ja Pan ) C hiezo  T o k u za w a.
B urm ah ... U . H m o ay T h a  A ung.
Ceylon ... D h arm apala  H eva vita ran a.
T h e  M aghs of C h ittago n g ... K rishna C han dra C how dry, by

his appointed P ro x y , M ating T h a  
D w e.

B U R M A H .

A p p roved  on behalf of the B uddh ists of B urm ah, this 3rd day of 
F eb ru ary  1891, (A . B . 2434):

T h a-th a-n a-b ain g S a y a d a w g y i; A u n g M yi S h w e bon S a y a d a w ; 
M e-ga-w addy S a y a d a w ; H m a t-K h a y a  S a y a d a w ; H ti-lin  S a y a d a w ; 
M yadaun g S a y a d a w ; H la -H tw e  S a y a d a w  ; and sixteen others.



C E Y L O N .

A p proved  on b eh alf o f the B u d dh ists o f C eylon , this 25th d ay of 
F eb ru ary, 1891, (A . B . 2434):

M ahanuw ara upaw satha p u sp arim a viharadhipati H ip pola  D ham m a 
R akkh ita  Sobhitabhidhana, M aha N ayaka  Sth avirayan w ah an se w am ha.

(H ip pola  D ham m a R akkh ita  Sobhitabhidhana, H ig h  P riest o f the 
M alw atta  V ih ara  at K a n d y ).

(Signed) H i p p o l a .

M ahanuw ara A sgiri viharadhipati Y a ta w a tte  C han dajottyab hidhan a, 
M aha N aya k a  S th a viraya n  w ahanse w am h a— (Y ata w a tte  C h an d a jo ttya 
bhidhana, H ig h  P riest o f A sg iri V ihara  at K an dy.)

(Signed) Y a t a w a t t e .

H ik k ad u w e Sri Sum an gala, Sripadasthane saha K olam ba palate 
pradhana N a y a k a  S th a virayo  (H ikkaduw e S ri Sum an gala, H igh  P riest 
of A d a m ’s P ea k  and the D istrict o f Colom bo.)

■ (Signed) H .  S u m a n g a l a .

M aligaw e P rach in a P u stakalayad h yak sh aka  S u riyagod a Son uttara, 
S th avirayo  (S u riyagod a  Son uttara, L ib rarian  of the O riental L ib ra ry  at 
the T em p le  o f the T o o th  R elic  at K a n d y .)

(Signed) S . S o n u t t a r a .

S u ga ta  Sasan adhaja  V in a ya  ch ariya  D ham m alankarabhidhana N iy a k a  
Sth avira.

(Signed) D h a m m a l a n k a r a .

P aw ara  n eiu ttika  ch ariya  M aha V ib h a vi Subhuti o f W a sk ad u w a .

(Signed) W . S u b h u t i .

J A P A N .

A ccep ted  as included w ithin the body o f N orthern  B uddhism  :

Shaku G en yu  (Shin G on  Sect.

F u k u d a  N ich iyo  (N ichiren  ,,

S an ada Seyko  (Zen S h u  „

Ito Q uan S h yu  (N ichiren  ,,

T akeh an a H a k u yo  (Jodo ,,

K ono R ioshin (Ji-Shu „
K ira  K i-ko (Jodo Seizan  „

H aru tan i Shinsho (T en d ai ,,

M anabe Shun-m yo (Shingon Shu ,,

C H I T T A G O N G .

A ccep ted  for the B uddh ists of C h itta g o n g :
N ag aw a  P arva ta  V iharadhipati G u n  M egu W in i-L a n k a ra .



$Ubkfos.
R E L I G I O U S  S Y S T E M S  O F  T H E  W O R L D .*

T h i s  collection of addresses is well described as “  a contribution to the 
study of com parative religion ” , and contains m any interesting and in
stru ctive papers, esp ecially  in P art I., w hich is devoted to P re-C h ristian  
and N on -C hristian  System s, as distinguished from P art II ., w hich treats 
o f system s of a C h ristian , T h eistic  and P hilosoph ic nature. T h e  papers of 
P art II . are from the pens o f people w ho have a livin g faith in what 
they treat of, and am ong them  is a short essay on T h eo sop h y by Annie 
B esan t. O f the papers in P art I. som e are w ritten w ith m uch sym pathy 
and b y  specialists, others are the w orks o f w riters who can be p laced 
under n either of the above categories. G en erally  speaking, how ever, none of 
the essayists have strayed outside the orthodox m ethods of C om p arative 
R eligion, as it is at present understood, and the speculations as to how 
som e of the system s arose are far from inspiring. T h e  papers on Taoism  
and Sufiism  by M essrs. F . H . B alfour and E . G . B row n e, and the 
scholarly paper on M ithraism  by John M . R obertson, are esp ecially  in
teresting, w hile that on H induism  by S ir A lfred L y a ll  is entirely 
inadequate.

On the w hole, how ever, the organizers o f this series o f lectures are to 
be congratulated  on their efforts to instruct the public, for, as they w ell say 
in their preface, “  though most thinking persons are fu lly  persuaded of their 
own belief, they are often unable to understand the standpoint o f others 
eq ually  in earnest, and thus fail to do ju stice  to men of different c r e e d s ” . 
A nd if this is true o f modern phases o f religious thought, how  m uch more 
true is it of ancient thought, which no longer has any cham pion liv in g  to 
interpret and defend it, or of O rien tal faiths when treated  o f by infidel 
W estern s ? W e  w ant the best of all religions, and nothing but th e sincere 
conviction  of the believer can g iv e  us this. On the other hand, the active 
W estern  mind that is bent on finding things out for itself, has done much 
for us in the w ay of gatherin g together facts w ith regard to the various re
ligious system s, and we ow e much to it. A nd though it m ay be too little  rever
ent and too m uch satisfied with its own m ethods o f research, it at any rate 
is superior to that lethargic exclusiven ess that m arks the present degeneracy 
o f som e prom inent E astern  races. N eith er m ethod, how ever, w ill ever 
prom ote our real knowledge or our practical realisation of B rotherhood ; and 
until w e learn how not to He to one another, and to understand that the 
hum an heart has the sam e aspirations and em otions in every  clim e and race 
and tim e, and that the hum an m ind is occupied on the sam e objects though 
under different forms, w herever and w henever that m ind e x is ts ; until then 
w e shall never understand one another or have the least conception o f that 
on w hich the basis o f the various faiths o f hum anity rests.

W h a t use is there in us o f the W e st either w ritin g on a great world- 
religion in a p ityin g tone o f superiority, or confining ourselves m erely to a 
criticism  of superstitious overgrow ths that have arisen ow ing to the ignor
ance and perversity  o f the m ultitudes ! W h a t use is there in this when we

* A  collection of Addresses del ivered at South  P la c e  Institute,  F in sb u ry ,  L o n d o n ; 
S w an  Sonnenschein  & Co.,  N e w  Y o r k ; M acm illan  & C o .  Second edition, enlarged and 
revised.



h ave the very  sam e phase o f externalism  and degen eracy at our very  
doors ?

A ll religions grow  corrupt, and all religions o f to-day, w ithout e x 
ception, are corrupt. B u t corruption is no part o f R eligion, but rather the 
outcom e of m an ’s d isloyalty  to R eligion. W h a t is rem arkable is that, as 
w e trace the various religions b ack  to their source, we find them pure and 
free from the subsequent overgrow ths and debasem ents. If, then, the 
spirit w hich anim ated our scholars were to point to the best in all creeds 
instead of parading the worst to the glorification  of that w hich is best in 
their respective orthodoxies, w hether o f religion or philosophy, we should 
all be better and feel more k in d ly  disposed each to each, no m atter to w hat 
race or creed we belonged. T o -d ay, how ever, there is naught but a 
choice o f e v i ls ; so that we must thank the w riters o f the series of 
addresses under notice for the good th ey h ave found, and hope that in the 
future they m ay be enabled to cease from parading the evil which exists, and, 
w hat is w orse, adding to it b y  detractin g  from the ideals o f others and 
inven ting fresh evil b y  m isinterpretation.

M O R E  G H O S T  S T O R I E S .*

W h a t e v e r  m ay be our opinion as to the ad visa b ility  of publishing broad
cast fa cts  o f obsession and other psych ic  horrors, M r. W . T .  S tead , the 
w ell-know n and enterprising editor of the Review  o f  Review s, is to be con 
gratu lated  on the fair and im partial m anner in w hich he has treated the 
various subjects o f psychical research. T h e  N ew  Y e a r ’s num ber, entitled 
M ore G host Stories, m arks an im portant point in the evolution of popular 
interest in these m isunderstood m atters, seeing that it is produced in order 
to supply the unsatisfied dem and caused b y the C hristm as num ber, entitled 
R ea l G host Stories. T h e  very  large edition of 100,000 of the latter w as im 
m ediately  exhausted  in this country, and book-stalls that could have sold 
hundreds had to be content w ith dozens. O utside the general interest of 
the “  stories ” , w hich are fam iliar enough to students, we have to thank 
M r. S tead  for the reiterated w arnings he g iv es against popular dabbling 
w ith  forces that in nine cases out of ten are destructive to the individuality  
of the psych ic  tyro. In fact he prefaces the num ber w ith a page o f w arn ing 
in d isplayed  advertisem ent typ e. “  S h ou ld  you be tempted to experiment in 
S p iritu a lism — D o n 't  ! ” — runs the most im portant paragraph in the “  C aution 
to R ead ers N eedless to say that the most experienced T heosop hists 
h ave been for sixteen  years sounding the sam e note of w arning. N ot, 
how ever, that M r. Stead , any more than ourselves, desires to condemn 
either sp iritualism  or an y other form of p sych ical research or h ypn otic e x 
perim ent o u tr ig h t; w e, how ever, desire to place these experim ents in safe 
hands and to keep the dangers of such experim ents ever before the public.

T h e  cases o f obsession in the volum e under notice are horrible, and 
m ay perhaps scare num bers o f the general public ; still they are not a 
thousandth part so horrible as are some of the facts that are known in the 
records o f w itchcraft, b lack m agic, spiritualism  or hypnotism , and though 
the phenom ena of spiritualism  are a good antidote to the strong-m inded 
sceptic and m aterialist, seances, esp ecially  public sittin gs, are alm ost in
v a riab ly  fraught with great danger to the easily-influenced and little 
thinking. It w ill be interesting to notice the effect that the wide pub licity  
of M r. S tea d ’s collection will have on the public m ind. T h e  extrem ist, 
both the absolute negator and the credulous believer, will find his view s 
cold-shouldered in the near future b y  the m iddle course that M r. S tea d ’s 
efforts w ill force public opinion into ; for he prom ises us that the two

* T h e  N e w  Y e a r 's  num ber of  the Revtrtu ot Reviews, 6d.



collections already published are not to be the only ones o f their kind, but 
that he w ill continue to publish as long as he gets sufficient facts, and as 
long as the public call for such inform ation. So that since the facts are 
only too num erous and the public interest steadily grow in g, we m ay look 
forward to a bibliotheca pneum atica  o f “  G host Stories ”  as alm ost a certain ty. 
W e  notice several fam iliar nam es and initials am ong the contributors ; and 
also, am ong the illustrations, the w ell known ph otograph by R esta 
o f  H . P . B .

A L A  R E C H E R C H E  D E S  D E S T I N E E S .*

W e  have m uch pleasure in noticing E ugen e N u s’ last contribution to the
literature o f psychism  in F ran ce, or w hatever we should call the strange 
m ixture of heterogeneous experim ent, research and study w hich has lately 
been occupying the m inds of the F ren ch  public who ta k e  interest in any 
form o f m ysticism . M r. E ugene N us is perhaps the best known of spiritiste 
veterans, and lias laboured hard to treat the m atter fa irly  and to hurt no 
one’s feelings. P erh ap s it is th is over-an xiety to appear sim ply as an 
absolutely im partial recorder that m akes him system atica lly  refrain from 
g iv in g  an opinion, or venturing on more than the mere suggestion o f criti
cism , or the interjection of a w itty  phrase, w hich , though containing a 
hidden argum ent, g iv es the reader the idea th at the m atter is an yh ow  not 
worth very serious attention.

W e  should say that the intention o f the author has been to “  vu lgarise ’ ’
the subject he treats o f; we find ch ap ters on the U n kn ow able, on the
pessim ism  of von H artm an n, on M r. S in n ett’s book, Esoteric B ud dh ism , on the 
V ed as and B uddhism , on the K abalah  and R osicrucianism , M artinism , 
E lip h as Levii'sm , N eo-C hristian ism , and Spiritism , all m ixed up together, 
because, doubtless, they exist to-day in P aris  thus m ixed, just as all sorts 
and conditions o f men rub elbow s in the street. M r. N u s has a good word 
for everyb od y w hich, how ever, generally  turns into a slight shrug o f the 
shoulders before he is through the chap ter. It is, as we have said, a work 
o f “  vu lgarisation  ” , in the F ren ch  sense o f course, and not intended as one 
o f an y elaborate research. T h e  inform ation is m ostly from second-hand 
sources, and the w ant o f discrim ination of the w riter is som etim es so great 
that he sp eaks w ith favour even of the un iversally  discredited H .B . o f L . 
M r. N u s has here com piled from the com pilations o f others w hose object 
has been to alter fact for self-interest.

In the chapter on Spiritism  the w riter is n aturally  at his best, and he 
states the various theories w ith im partiality. O n the w hole, then, we think 
that A  la Recherche des D csttnecs  w ill do useful work in b rin ging m atters o f 
great interest to the attention of a new public, but fear that the un accus
tom ed reader w ill find h im self in a m aze that the author does not activ ely  
a ttem pt to extrica te  him from.

T H E  T W E L V E  P R I N C I P A L  U P A N I S H A D S .t

W e  have very  great pleasure in w elcom in g this collection of translations o f 
the tw elve principal U panishads, which have attained this pre-em inence 
ow ing to their quotation and ann otation  by Shri Shankarach& rya, the great 
M aster o f the V edanta School.

T h e  work is m ade additionally  useful by the appending o f notes from 
the com m entaries o f S h an karach arya  and from the glossary o f Anandagiri,

• E ugene N u s  : P a r is  ; M arpon et F lam m ario n,  rue R acin e  ; 3 fr. 50.

t Pu b lish ed  b y  T o o k a ram  T a ty a ,  F . T . S . ,  "  l-'or the B o m b a y  T heosop hica l  Publicatio n 
F u n d " :  B o m b a y .  1891.



his disciple. T h e  tran slations are those o f D r. E . R oer, from the B ib lio -  
tkeca In d ica , and one each o f E . B . C ow ell and R a j4 R ajendralal M itra, 
w hich the courtesy o f the A sia tic  S o c ie ty  has perm itted our brother 
T ookaram  T a ty a  to collect and republish.

T h e  U pan ishads translated  are as fo llow s:—

A itareya, C hhandogya,
K au sh itaki-B rah m an a, Isha,
B rih ad  A ra n yak a , M undaka,
S vetash vatara , K en a,
K a th a , Prashn a
T a itta riy a  M andukya.

A  preface is appended b y P rofessor M . N . D vived i who, in introducing 
the subject, w r ite s :—

“ The Upanishads teach the philosophy of absolute unity. By unity is meant 
the oneness of the subject, all experience of objective existence being regarded as in 
and of it. Experience implies consciousness, and consciousness, a perception o f' pure 
reason is the only reliable, self-illumined, absolute factor of our knowledge. All else 
is but mere representation in and through the mode of this consciousness. The world 
of being is nothing, considered apart from consciousness which, in its turn, is entirely 
independent of experience. It cannot in any manner be negatived, for the very
negation implies its existence. This is the realm of the absolute, ever-existent,
Brahman, an abstraction appropriately expressing this idea of unity in duality, being a 
term expressive of the whole of that which can be none other than a compound of 
Thought and Being.”

T h e  latter part o f the quotation is  som ew hat loosely phrased ; a “  unity 
in du ality  ” , though orthodoxly V ed an tic, is hardly so felicitous as the usual 
“ trin ity  in u n ity ” , Sachchidananda B rahm an, w hich asserts the U n ity  o f 
B ein g , Consciousness and H arm ony, or “  B liss  ” , or w hatever other term s 
are found to represent the three hypostases or sym bols o f T h a t.

It w ould be too late in the d ay to revive an y old criticism s of these 
tran slations or pass an y new  criticism s upon them  ; they are useful and less 
wooden than later translations more fam iliar to W estern  readers.

B u t we would have welcom ed w ith more enthusiasm  a new translation 
and an intelligible modern com m entary, b y  some advanced student o f the 
Y o ga .

N evertheless, the publisher has laid us under a debt o f gratitude by 
p lacin g within our reach these scattered versions at a m oderate price, which 
is all the more accep table in the face o f the high prices dem anded for the 
tw o volum es of the “  Sacred  B ooks o f the E ast ” , in w hich Professor M ax 
M uller has succeeded in evap oratin g the spirit o f the U p an ish ad s and leavin g 
nothing but the dry bones, neatly labelled and varnished w ith the size of 
a scientific philology w hich is entirely absent in the originals. W e  do not 
w ant the fossil rem nants of the past when the livin g soul still exists.

C A T A L O G U E  O F  T H E  A D Y A R  L I B R A R Y .

W e have received  a bulky volum e containing a catalogu e of the w orks and 
M S S . in the O riental Section  of the A d ya r L ib ra ry . T h e  num erical sum 
m ary o f the catalogue is as follows :—

1. Vedas, Vedangas, and their Commentaries ... ... 162
2. Itihisas and Puranas ... ... ... ... 106
3. Law ... ... ... ... ... ... 159
4. Philosophy ... ... ... ... ... 291
5. Science ... ... ... ... ... 81
6. Religions (Hinduism, Jainism, &c.) ... ... 435
7. Tantras ... ... ... ... ... 31
8. Grammnrs and Lexicons ... ... ... ... 157



9. General Literature ... ... .. ... 226
IO. Miscellaneous works of reference .. ... 145
II. Pali .................................  ... .. ... 63
12. Indian Vernaculars ... ... .. ... *57
>3- Hindustani, Arabic and Persian ... .. ... 55
14. Tibetan ... ... ... .. ... 10
15- Japanese ... ... ... .. ... 272
16. Chinese ... ... ... ' .. ... 418

Total....... 2,866

From  the P reface w e learn t h a t :—
“ Catechisms have been issued of Buddhism, the Dvaita and Vishishth&dvaita 

schools of Hindflism, the Upanishads are in course of translation, and a Publication 
Fund has been created by the Bombay Branch of the Society, which has brought out new 
editions in Sanskrit of the Rig Veda with Bhdshya, and the Yajur Veda, the Bhagavad 
Gild (in Sanskrit and English), Patanjali’s Yoga Sutras (in Sanskrit and English), 
Sdnkhya Sutras (in Sanskrit and English), the minor works of Shankarlch&rya, etc., 
while the twelve principal Upanishads with Shankar&charya’s Bhdshya are in the press.”

It is pleasant to turn over the pages of the C atalogue and notice the list 
o f palm  leaf and paper M S S . and the titles of im portant and rare works 
(m ostly untranslated a la s !). Som e day w e hope to see A d yar a centre of 
T heosophical study ; it is em inently suited for this by its isolation and quiet 
solitude, and ill-fitted for the business H eadquarters of an international 
S ociety , on account of its distance from M adras and of M adras from B om bay 
and C alcu tta . B u t as a place for quiet study and literary pursuits it is 
exceedingly well endow ed with that unbroken natural quiet that ever lends 
its aid to the laborious pursuits of the nine daughters of Jove. W h y  should 
not a L ib ra ry  some day develop into a U n iversity  ?

:<x£x>>

Cltfflsupljiral
T h e  S i x t e e n t h  C o n v e n t i o n  o f  t h e  T h e o s o p h i c a l  S o c i e t y .

T h e R eport of the Convention held at A d y a r from the 27th to the 29th 
of D ecem ber last, is a bulky docum ent. M em bers were present from the 
U .S .A ., G reat B rita in , Sw eden, C eylon, C hina, A ustralia, T asm an ia, and 
in India from the P unjab , N .W . and C entral P rovin ces, O udh, G u zera t, 
B om bay, M ysore, N izam ’s H yderabad, C ochin  and most of the B ritish  
D istricts of the M adras P residency. T h e  proceedings were opened by the 
P resid en t’s speech and a general review  of the even ts of the year. A  vase 
containing a portion of the ashes of H . P . B .’s body w as then uncovered.

T h e  following is a statistical account of the B ran ch es of the T .S .

G row th o f  the Society.
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N ew  Branches o f  1891.

Indra ; M em p h is; W illa m o tte ; Iron C ity  ; U m b alla  ; G r a y ’s H arbour ; 
M a d a n a p a lle ; S t. P a u l;  San F ra n c isc o ; P rovid en ce; K a lm a r; Sholinghur; 
E rode ; D h yan a ; C hisw ick ; S a lt L a k e  C ity  ; B radford  ; M anchester ; 
Croydon ; G otheborg ; Springfield  ; “  H . P . B . P leiades ; E rn acolum  ;
T o ro n to ; A n nie B e sa n t; S y d n e y ; T o o w o m b a ; A d e la id e ; A m sterd a m ; 
T iru v a lu r; G u n toor; S a d v ich a ra; P a k u r; W a ra n g a l; M a n a rg u d i; B risb an e; 
D h yan a  L o d g e ; L u dh ian a  ; and A delp hi.

B ranches D issolved and Sum m ary.

C h arter issued to the close of the year 1891. D ed u ctin g  21 charters 
extinguished, we have 258 living charters at the close of the year 1891. G e o 
grap h ically , the ye a r ’s new branches are distributed as follow s : A sia  (India)
11 ; E urop e 8 ; U .S . A m erica 16; A ustralasian  Colonies 3.

O ur Indian B ran ch es are now established in the follow ing P residen cies: 
B en g a l 34 ; B eh a r 8 ; N . VV. P ., P u n jab , and O udh 25 ; Cen tral P rovin ces 4; 
B om bay 7 ; K a tty a w a r 2; M adras 56; Ceylon  2 1; B urm a 3. In other parts 
of the w orld we h a v e : E n glan d  1 5 ; Scotlan d  2 ; Ireland 1 ; F ra n ce  2 ; 
A u stria  1 ; Sw eden 3 ; U .S . A m erica 60 : G reece 1 ;  H ollan d  1 ; R ussia 1; 
W est Indies 2 ; A frica  1 ; A ustralasia  7 ; Japan 1. T o ta l 258 livin g on the 
27th D ecem ber, 1891.

T h e  list o f new  T heosophical publication s is very  considerable. T h ir 
teen new  w orks, forty-one new  translations o f Theosop hical w orks into 
foreign lan guages, four new  m agazines and seven ty-six  new pam phlets 
show an unprecedented literary a ctiv ity  o f the T .S .

T h e  A d y a r L ib ra ry  catalogue shows a most health y increase in 
valuable books and M S S ., o f w hich w e publish a m ore detailed account 
am ong the R eview s o f this m onth.

T h e  P resid en t’s work in A u stralia  and his efforts to form a union 
am ong the B u d dh ists elicited  m uch applause.

T h e  financial statem ent shows how m uch can be done on so little, and 
it w ill be difficult for our detractors to find an y proof therein that the T .S .  
is a m oney-m aking organisation.

T h e  various reports appended are num erous and replete w ith inform a
tion, C . K o ta y y a , the inspector o f Indian B ran ch es, had a long recital of 
a ctiv ity  to lay  before the Convention, and he is to be h eartily  congratulated 
on his effort to sustain the energy o f old B ran ch es and to develope new 
centres of T heosophical a ctiv ity .

T h e  reports of the Am erican and E uropean Sections are, as our readers 
must a lready know , replete w ith  a ctiv ity .

T h e  C eylon  report show s that the B ranches, though in m any cases 
w orking vigorously, are suffering from the w ant o f a cen tralizin g o rga n iz
ation.

T h e  Colom bo B ranch has com e into possession of an im portant B uddhist 
M S ., w hich  is soon to be published, lt  is an epitom e of the whole Sutra 
P itak a , g iv in g  the rules of life for general action and for the developm ent 
of sp irituality. T h e  num erous schools seem to be, on the w hole, in a 
satisfactory condition.

T h e  A ustralian  B ran ch es in several instances report good w ork, but the 
Section  is not to be defin itely organised until the heterogeneous elem ents 
have had tim e to find their own level.

T h e  report o f the Indian Section  reflects very  great credit on the 
exertions o f the G en eral Secretary, B ertram  K eig h tley . It is not too m uch 
to say that the w hole state of affairs has been changed by the energetic 
m easures taken by our brother and fellow  w orker, and that the m em bers



are beginning to feel a com m on interest and exp erience a feeling o f being 
draw n together that th ey have not enjoyed previously.

T h e  C on ven tion  then passed the follow ing :—

Unanim ous Resolutions in honour o f  H . P . B .

“ That the Convention records its sense of the irreparable loss the Society has 
sustained in the untimely death of H. P. Blavatsky, its co-founder and our honoured 
teacher, sister and friend.”

“ That her exertions on behalf of the revival of Oriental Literature, the spread of 
spiritual philosophy, and the recognition of that highest ideal of human development 
which our ancient sages taught and which they realized in their individual lives, 
entitle her to be ever held in honour by all true Theosophists, and to be regarded as 
a benefactress of humanity.”

T h e  C onvention  further adopted the proposition :—
“ That the matter of the disposal of H.P.B.’s ashes be left entirely in the hands of 

the President for consideration.”

W ith  regard to the “  H .P .B . M em orial F u n d  ” :—
" I t  was eventually decided by the Convention, following the Resolution of the 

European Convention, that the money of the fund should not be capitalised as sug
gested by the Committee ; but kept on a current account, and used for the publica
tion of books, and also as to the nature of the books to be translated that any book 
treating of spiritual philosophy, not only from the Hindu Sh&stras, but also from other 
religions, should be translated.”

Report o f  the T ru st D eed  Com m ittee.

T h e  follow ing report w as read :— Y o u r C om m ittee beg to report that 
th ey h ave carefu lly  exam ined and discussed the draft deed vestin g the 
property of the Theosop hical S o cie ty  in trustees on b eh alf o f the Society , 
w hich has been prepared in accordan ce w ith  the recom m endation of last 
y ea r ’s Convention  upon the general lines o f the trust deed o f the S o ciety  in 
E urope.

Y o u r Com m ittee recom m end therefore that those deeds be engrossed 
and execu ted  as soon as possible in order to avoid trouble in the future.

T h e y  further desire to suggest the follow ing persons as T ru stees :—
H . S . O lcott, W . Q . Judge, H on. S . Subram an ia, B . K eig h tley , S . V . 
E d g e , N . D . K h a n d alvalla , V . C oopoosw am y Iyer, T ookaram  T a ty a .

A ltern ative  in case any o f ab o v e  decline :— D inanath G an gu li.

( S ign ed )  B e r t r a m  K e i g h t l e y .
S. V . E d g e .
V . C o o p o o s w a m y  I y e r .
P . R . M e h t a .

T h e T ru st D eed  Com m ittee.

W ith  reference to the report o f the above Com m ittee the President 
pointed out to the Convention  that the C onvention  o f last year passed the 
strongest recom m endation that the property o f the T h eo sop h ical S ociety  
should be vested  in a body of T ru stees, and said that a T ru st D eed  had 
been fram ed by B . K eig h tley  and S . V . E d g e  on sim ilar lines to the T ru st 
D eed of the property o f the L ondon  H eadquarters. O n the m otion o f Mr. 
Tookaram  T a ty a , seconded by M r. R ai B . K . L a k h ir i,it  w as resolved to adopt 
the D eed  of T ru st and to accep t the T ru stees suggested  by the C om m ittee.

P u b lic  M eeting in  Pacheappa's H a ll ,  M adras.

A  public m eeting w as held in P a ch ea p p a ’s H a ll, M adras, at four in the 
afternoon. T h e  hall w as crow ded, and addresses w ere g iven  by D r. A lice
B . Stockham , C ount A x el W ach tm eister, M iss M uller, S . V . E d g e , D r. 
E m m a R yd er, B ertram  K eigh tley .



T h e  P resid en t-F ou n d er brought the m eeting to a close w ith  an 
extensive review  of the work of the year.

'E lectio n  o f  Officers o f  Indian Section.

General S ecreta ry :— B ertram  K eig h tley , M .A . (C an tab.)
A ssistant Secretaries:— S . V . E dge, P . R . V en kataram a Iyer, T .  S . 

G an ap ati Iyer.
P io v in cia l Secretaries:— W estern  and C en tral India, D r. J. K . D a j i ; 

N orthern India, P an d it G op i N ath  ; N orth  E astern  India, B ab u  D in an ath  
G an gu li.

Councillors :— Tookaram  T a ty a , N . D . K h a n d a lva la , D arab ji D osabh oy,
C .K o ta y y a , L ieu t. P ea co ck e ,P . K esav a  P illa y ,V . Coopoosw am i Iy e r ,C . Sam - 
biali C h etty , D r. J. K . D aji, B ab u  D inanath G a n g u li, D ew an  B ah ad u r, R . 
R agoonatha R ow , R . Jagannathiah, B aroda P rasad  B asu  ; and all P re s i
dents o f B ranches.

Execu tive Committee :— M r. Tookaram  T a ty a , M r. N . D . K h a n d a lva la , 
M r. S . V . E d g e, D r. J. K . D aji, R ai B . K . L ah iri, M r. C . Sam biah C h etty .

T h e  general opinion is that the sixteenth C onvention has been a most 
successful one. O ur lim ited space has precluded us from giv in g anythin g 
but the briefest abstract o f the proceedings, esp ecially  o f the reports, 
which are sum m aries o f the lengthy activ ities w hich h a v e  already m ostly 
appeared for the past tw elve m onths in our pages, but sufficient has been 
given  to show  that the a ctiv ity  o f the m ovem ent show s no sign of decrease, 
and that the object o f our common endeavour is nearer than it has ever 
previously been.

A d y a r , M a d r a s .
31s/ December, 1891.

D e a r  S i r  a n d  B r o t h e r ,
T h e G en eral C onvention of 1891 adopted the follow ing resolu tion :—

Resolved : " That the President-Founder be requested to convey to such sections and 
groups throughout the world, as may have displayed the greatest activity during the 
past year, the thanks of the Convention and the expression of its admiration and 
warmest fraternal sympathy ” .

In accordance w ith the above the P resident-F oun der now directs me 
to send you a copy of the resolution and to say that he personally ap p re
ciates most fu lly  all that you and your colleagues have done.

Y o u rs sincerely and fraternally,
S y d n e y  V . E d g e ,

A ssistant Secretary.
G . R . S . M e a d , E s q .,

General Secretary European Section o f  the 
Theosophical Society.

I N D I A N  S E C T I O N .

I n d i a n  L e t t e r .

A d y a r .— I send herew ith  for the benefit of L u c i f e r ’ s  readers some 
ad van ce proofs o f our Convention report, and by this m ail are also sent 
photographs of the C onvention groups. T h e  latter w ill show you w hat a 
large gatherin g we had beneath the A d y a r roof on the 27th, 28th, and 29th 
D ecem ber last. T h e  Convention  of 1891 w as in every  w ay a success, and 
everyone seem ed pleased and satisfied. O ne thing I esp ecially  noted w ith 
pleasure w as the warm  fraternal feeling shown by m em bers to one another, 
and their evident desire to take counsel together for the good of the com m on 
cause.



T h e  picturesque enters large ly  into our annual gatherin gs here, and it 
is p leasin g to see the classical and pillared hall of the H eadq uarters filled 
w ith  a throng attired  in m any coloured robes and head-dresses. T h e  scene 
at n ight, too, is curious ; everyw h ere, throughout the hall and low er rooms, 
are sleeping figures in various attitudes, ly in g  on the hard  floor on a sim ple 
m at, and sleeping the tranquil sleep w hich  is only possible for those whose 
lives are sim ple and free from W estern  vices.

T h e  feature of the C onvention, as far as our H indu brethren w ere con
cerned, w as, I am sure, the lady orators. It w as alm ost touching to see the 
rapt and  earnest m anner in w hich the ladies w ere listened to. M iss M uller 
in particu lar seem s to h ave cap tiva ted  all hearts, and the tour w hich she 
is now tak in g w ill, I think, be very  beneficial to our w ork here. W h en  the 
readers o f L u c i f e r  reflect w hat is the position o f wom en in India, they 
w ill easily  recognise w hat a potent factor for good a w om an’s influence in 
the cause o f T h eo sop h y can be.

T h e  public m eeting in P ach ea p p a ’s H a ll, of w hich I send new spaper 
accounts, w as crow ded, and the greatest interest w as shown, though, as a 
new spaper rem arked, “  the E urop eans present, including the speakers, 
could be counted on the fingers o f both hands ” .

O ur Convention  visitors are now leavin g us. M iss M uller, D r. E m m a 
R yd er (of B om bay), and D r. A lice  B . Stockham  (of C h icago), left together 
yesterday afternoon for a short tour round som e of our B ran ch es in the 
South, including C oim batore, T an jore, M adura and K om bakonam . T h e  
G en eral S ecretary  leaves on Satu rd ay  to continue his tour, takin g first the 
branches betw een here and B om b ay, and then proceeding to the N orth 
W est.

T h e  P residen t-F oun der is w ell, save for som e troublesom e rheum atism  
in the feet, very  tryin g to one o f his a ctiv e  disposition. A s soon as he is 
fu lly  in w orking order he w ill, in a ll prob ab ility, go to A k y a b , in Burm a, 
and p ossibly  also to C alcu tta  and B u d d h a-G ya.

Speakin g of B u d d h a-G y a  recalls to m y m ind the V ish u dd hi M a rg a , a 
PAH m anuscript w hich is now occu p yin g the attention of our B uddhist 
friends. T h e  book is described as a “  superb com pendium  of B uddh istic  
philosophy and m eta p h y s ics” . It is w ritten  in PAli, and up to the present 
has rem ained untranslated ow ing to w ant of funds. T h e  work is said to 
corroborate, support, and am plify, the teachings o f the Secret D octrine  and 
of the E sotericism  contained in the Bhagavad G it a  and the U panishads. 
V ishuddhi M&rga m eans “  T h e  P u re  W a y  ” , i.e ., the P a th  to Nirv&na. It 
w as w ritten in the fifth century o f the C hristian  E ra . If  arrangem ents can 
be m ade for tran slating the w ork, it should, if accounts are true, be a 
valuable addition to our store o f E soteric know ledge. A n article on the 
subject is appearing in the Theosophist, so it is hardly fair for me to a n tic i
pate it by an y more rem arks.

A  recent issue o f the H in d i2, a leading d aily  in the H indii interest 
published in M adras, in an editorial dealing w ith T h eo sop h y said :

" There can be no doubt that so long as the chief principles of Theosophy remain 
what they are now, it will confer valuable benefits on this country. Universal 
Brotherhood, the doctrines of Karma and rebirth, and researches in occult philoso
phies, are the chief features of Theosophy, and these undoubtedly involve an enquiry 
into Indian philosophy and literature. Universal Brotherhood is not within the range 
of the practical ambition of the Indian people. We are not advanced enough to 
interest ourselves in such high and disinterested cosmopolitanism. In a partnership 
between an advanced and powerful nation and a backward and weak nation the latter 
is bound to suffer; and such has been the experience of India in her relations with the
ruling country...............................................................................................................

" But this at least may be said with certainty, that India will not suffer by any 
success the Theosophical Society may achieve in spreading its doctrine of Universal 
Brotherhood. The doctrines of Karma and rebirth are essentially Hindu, and the more 
the Western nations study them the more are they likely to cherish sympathy and re



gard for the race that discovered and acted up to them. Besides these, the Theoso
phical Society has other objects more directly and practically beneficial to India. It 
tries to check the decay of Sanskrit learning ; it tries to preserve and republish as far as 
possible old Sanskrit works; and it is willing to lend its co-operation in the spiritual 
and moral regeneration of the Indian people. To this last portion of the programme 
we attach the greatest importance.”

T h e above is en couraging, for it show s us that the H in dus are a p p re
ciatin g the work o f the S ociety  on b eh alf o f their ancient religions and 
custom s.

O ur brother, R ai B . K . L a h e ri, whom  we had the pleasure o f w elcom ing 
at the C onvention this year, has kindly volunteered to guarantee a hundred 
R upees per month for one year for a E uropean resident at L ah o re in the 
N o rth -W est. T h is  offer com es most opportunely, and w e m ay be in a posi
tion to accep t it later on in the year. T h ere  is, I think, alm ost a greater 
need of men than of m oney just at present, and we are turning covetous 
glances on some o f our best E uropean w orkers, with a view  to en ticing some 
of them out here ; the harvest is com m encing to ripen, but the labourers, in 
truth, are few . A nother adm irable plan origin atin g from the brain o f our 
brother is a schem e for interesting R ajah s and other w orthy men in our 
w ork, particu larly  in the special w ork o f the “  H .P .B . M em orial B u t 
I am running the risk o f exceedin g m y allotted space in the pages o f your 
m agazine, so I m ust bring this m onth’s letter to a close.

S . V . E .
•jth Ja n u a ry , 1892.

U n i o n  o f  P r a c t i c a l  W o r k e r s  f o r  T h e o s o p h y .

A large num ber o f m em bers o f the Indian Section  at the late C on ven 
tion under the inspiration of R ai B . K . L ah e ri started  this excellent schem e. 
T h e  signatories undertake to work strenuously along the lines indicated, 
and to answ er to them selves honestly, at least once a m onth, the follow ing 
q u estio n s:

1. H ow  m uch tim e per  day have I given  to study ?
2. H o w  m any people have I enlightened about T heosop hy outside 

the S o ciety  ?
3. H o w  m any m eetings o f the local B ra n ch  have I attended ?
4. W h a t proportion of m y m onthly incom e have I used for T h eo so

phical work ?
5. H ow  far have I acted  on and practised the principle o f U n iv ersa l 

Brotherhood ?
W h a t persona] self-denial h ave I practised in order that I m ay be 

thereby enabled to help on the work o f the T h eo sop h ica l S ociety  ?
7. W h a t special piece o f work have I accom plished in this m onth?
8. W h a t steps have I taken to spread the know ledge o f T heosop hy

outside the B ran ch  either by lectures, new spaper articles, letters or d istri
bution of leaflets ?

T h e  U nion is o f course unofficial.

E U R O P E A N  S E C T I O N .

E n g l a n d .

T h e B la vatsky Lodge  has had its public m eetings packed during the past 
m onth, standing room being at a prem ium . T h e  m em bers’ m eetings, on 
S atu rd ay, are also very  w ell attended, and m uch interest is shown in the 
program m e of study. T h e  m onthly conversazione passed off as p leasantly  
as usual, and m any new acquain tances w ere formed.



On Jan uary 25th G . R . S . M ead opened a debate on T h eo sop h y before 
the congregation  o f the R e v. F lem in g  W illia m s’ church, at R ectory  Road, 
Stoke N ew ington . T h e  greatest interest and attention w ere shown, and 
the pastor him self, w ho led the opposition, proposed a hearty vote o f thanks 
to the opener, and g a v e  it as his opinion that T heosop hy deserved careful 
study.

A nnie B esan t has held large and successful m eetings at Loughborough, 
B rixton , M erthyr T y d fil, C ardiff, P on typ rid d , B righton , C en tral London, 
C arlisle , M aryport, and W h ite h a v en .

D u rin g  the com ing m onth lectures are arranged as follow s :— Feb. 
15th, Bournem outh ; 16th, P oole ; 21st, M ilton H all, Cam den T o w n ; 22nd, 
W oolw ich  ; 26th, K en sin gton  T o w n  H a l l ; 28th, W olverh am p ton  (three).

C h isw ick  L o d g e.— T h e  first an n iversary  m eeting w as held on January 
8th, 1892. B rother G . R . S . M ead from H eadq uarters delivered an address 
upon the leading T h eo sop h ical C onceptions, w hich w as listened to with 
deep attention. T h e  H on. S ec . read a report o f the y e a r ’s w ork, w hich w as 
of a satisfactory nature ; the most notable features w e re :— T h e  L o d g e  Roll, 
w hich now m usters tw enty-nin e m em bers and three a sso c ia te s ; a library of 
seven ty-five vo lu m es; several very  successful lectures that h ave been 
delivered by M rs. Annie B esan t and others under its a u sp ic e s ; a readiness 
on the part o f the local press to discuss T heosop hy and the m ovem ent 
gen erally  in its colum ns. T h e  follow ing officers were then elected  for the 
ensuing y e a r :— P resident, W . K in g sla n d ; V ice-P resid en t, A . A . H a r r is ; 
S ecretary  and T reasu rer, F . L .  G a rd n er; C oun cil, M rs. E . S lack  and W . 
K ir b y ; D elegates to E uropean Section  C onvention, the P resident 
( ex-officio)  and F . L .  G ardn er. M eetings are held every  F rid a y  8 p.m ., at 
37, B arro w gate R oad, C h isw ick . T h e  present subject under discussion is a 
S y llab u s based upon the W ilkesb arre  L e tte rs  on T h eosop hy. T h e  L ib ra ry  
is a vailab le  at a n y  tim e, a ch arge o f 2d. per volum e per w eek being made, 
the proceeds being devoted to the purchase o f fresh w orks. F urther 
particulars m ay be obtained at the above address from F . L .  G ardn er, 
H on. Sec.

Liverpool L o d g e.— T h e m eetings held on th e first and third T h u rsd ays 
in the month are w ell-attended, although there have been few er strangers 
since we adopted the system  of adm ission by tickets signed by th e mem bers 
o f the L o d g e . L a s t  month the m em bers and friends interested in 
T h eosop hy, at the kind invitation  o f M rs. L ondin i, held a social gatherin g 
at her residence in W avertree. A lthough the w eather w as inten sely  cold 
and snow had fallen h eavily , there w as a very satisfactory attendance, and 
a very  enjoyable even ing w as spent. On F rid a y  the 12th inst. G . R . S. 
M ead paid a visit to the L o d g e , and lectured on “  Som e T heosophical 
C o n c e p ts ” .— J o h n  H i l l , H o n . Sec.

Croydon L o d g e.— T h e first annual m eeting of the C roydon L o d g e  w as 
held on the 22nd ult. M r. C . H  Rosher, w ho has p laced  a room at his 
office, 33, G eorge S treet, at the disposal o f the L o d g e , w as unanim ously 
re-elected P re s id e n t; M r. T h om as Sm ith, V ic e -P re s id e n t; and M r. L .  W . 
C rippen , Secretary. T h e  L o d ge now  num bers tw enty-seven  m em bers and 
associates, and w eekly m eetings are to be held during the ensuing term , the 
special subject for the course being “ O cciden tal T h e o so p h y ” . A  com pre
hensive syllabus has been arranged, lectures havin g been prom ised by 
m em bers from H eadquarters, to a lternate w ith papers by m em bers o f the 
L o d ge . T h e  H on. S e c .’s address is 112, N orth  E nd. B ro. W a lte r  R . Old 
lectured on T u esd a y , 20th ult., on “  A stro lo gy  ” . T h e  room w as well-filled 
and evident interest w as shown throughout the lecture and the discussion 
w hich followed.

E a r l's  C ourt L o d g e  held  its prelim inary m eeting on the 24th ult., at 3a, 
T h e  M ansions, E a r l’s C ourt. M r. R . M acnell w as elected  P r e s id e n t; Mrs. 
G ordon, V ice -P re s id e n t; M r. A . J. H a iley , S e c r e ta r y ; and M iss M erry,



T re a su re r; together w ith M rs. G illin gw ater and M r. E . H om an as 
C om m ittee. T h e L o d g e  will m eet every  S u n d ay  at 8 p.m ., at M r. 
M achell’s studio, 3, S carsd ale Studios, Stratford  R oad, K en sin gton . T h e  
prelim inary m eeting w as opened b y R . M achell, who ga v e  an address upon 
the objects o f the T .S . T h e  conduct o f business arrangem ents, the enroll
ing o f m em bers, etc., w as then taken by W a lte r  O ld. T h e  L o d g e  starts 
with a roll-call o f fourteen m em bers, and is v irtu a lly  a local offshoot o f the 
B la v a tsk y  L o d ge . L o ca l m em bers should endeavour to g iv e  their full 
support to the new  L o d ge , and help to m ake it a strong and useful centre 
of T heosophic thought and a ctiv ity .

W achtm eister L o d g e, 16, Q ueen ’s P arad e , L av en d er H ill. T h e  follow ing 
lectures w ill be g iven  during the com ing m onth, S u n d ay  even ings, 7 .15  :—  
F eb . 2 is t , Jas. M. P ryse, “ Secret D o c tr in e ”  ; F eb . 28th, G . R . S . M ead, 
B .A ., “  T h e  W orld  Soul ”  ; M arch 6th, Sidney C oryn , “  Im agination as a 
F o rce  ”  ; M arcli 13th, W . R . O ld, “  T h e  Wrorld as O b ject and S ubject

T h e Phila lethean  Lodge, B rixton , arran ged a lecture for A nnie B esan t on 
the 29th u lt., in B rixton  H a ll, A cre L a n e . T h e  audience followed the 
lecture most c losely  and w ith evident interest. On the 5th inst. G . R . S . 
M ead lectured to the L o d g e  on “  T h e  F u tu re  o f H u m an ity

B ra d fo rd  L o d g e.— D urin g the last three m onths this L o d g e  has been in 
full harness. For a few w eeks after M rs. B esa n t’s lecture our own rooms 
w ere quite inadequate for the rush o f inquirers seeking further inform ation. 
Most o f these w ere satisfied that w e could at least hold our own, some 
were convinced that they could not hold theirs, and accord in gly  have joined 
our society, either as full m em bers or associates, w hile som e few  others still 
attend our m eetings as visitors. On Jan uary 6th we had a “  S ocial 
E ven in g  ”  at the A lexandra H otel, when about forty persons were present. 
M r. S . L . M acG regor M athers, o f L ondon , w ho w as visitin g in the n eigh
bourhood, ga v e  a very  in terestin g address, w hich w as listened to' w ith 
intense satisfaction  by the audience. A fter this, the audience differentiated 
into nuclei, w hich form ed centres o f discussion o f T h eosop h ical and 
kindred subjects, so strong that the m usical efforts o f B ros. D unn , G ibson 
and C layton , to reduce the m eeting to its original state, proved quite futile.

Bournem outh Centre.— T h e  Bournem outh T h eo sop h ica l C en tre is reading 
the K e y  to Theosophy. T h e  follow ing papers have been read or prom ised b y 
various m em bers :— “ T h e  F irst C a u s e ” , “  L ife  o f B u d d h a ”  (two papers), 
“ T h e  B irth  o f a W orld -C h ain  ” , “  S y m b o lo g y ” , “  T h e  Seven P rin cip le s” , 
“  Rounds and R aces ” . W e  are hoping that M rs. B e sa n t’s lecture in 
F eb ru ary  m ay increase the num ber o f our m em bers.

N ew  L en d in g  L ib ra ries.— M r. G eorge M cL en n a n , bookseller, D u ff T o w n , 
Banffshire, N .B . M r. W . J. K n igh t, V in e  Street, B ilston , Staffordshire. 
M rs. L lo y d , 193, B o w  R oad, E .

C oun tess W ach tm eister has received  from a friend one hundred copies 
of the K e y  to Theosophy for distribution. She desires to place them  in the 
libraries o f ocean steam ers, in F ree  L ib raries o f tow ns and villages, in the 
reading-room s of hotels, at hom e and abroad. A n yon e w ho can secure the 
placin g o f a copy in an y o f these public places should w rite to C ountess 
W ach tm eister.

S c o t l a n d .

Scottish  L o d g e.— O ur w inter course progresses w ell in spite o f the pre
valent sickness w hich has m ore than once necessitated  a change in the 
program m e. T h e  paper on the “  B orderland of P h ysics  ”  w as follow ed b y  
a paper by the President on “  O ccult Sym b ology ” , in which the sym bols 
noted in th e Proem  to the Secret D octrine  w ere explained at some length , 
and in easy language ; a few  other common exam ples o f sym bols o f the same 
class were taken as illustrations of the n ature o f sym bology. T h e  next 
paper w as by a w ell-know n ph ysician  on the subject o f “  H ealth  and



D isease from the O ccult point o f v iew  T h e  lecturer ga v e  m any most 
interesting facts concerning ancient C hinese m edicine, show ing its close rela
tion to the latest d iscoveries o f modern science ; then using the an alogy o f the 
body to a com m unity, in w hich the cells answ ered to individuals, he traced  the 
various types of disease to their correspondences in the political lifeo f a nation; 
the disease germ s being com pared, according to their n ature, to foreign foes, 
traitors, or the crim inal classes, all w hich threaten the national life. T h e  
paper w as followed and illustrated  by an exhibition  o f the various species o f 
bacilli in cu ltivation , w hich seen under a strong m icroscope showed m any 
occult correspondences, and illustrated  T h eosop h ic teachings in sundry 
unexpected w ays. A t the next m eeting the P resident continued his lectures 
on sym bology, tak in g the subject o f p icture-w ritin g and its allied subjects, 
and exp lainin g some w ell-know n sym bols, such as the P rin ce o f W a le s ’ 
F eath ers, the G olden  L ilie s  o f F ran ce, the B ritish  B road  A rro w , etc. T h e 
next paper will be b y  the V ice-P resid en t on the K a b a lah  and the P yth a g o 
rean system  o f m ystery num bers, and th is w ill be followed b y one on the 
E th er, b y  a D octor o f Science. A ll these w ill, it is hoped, in tim e appear in 
our T ran saction s.

In regard to these it is pleasant to note that the sale a lread y  more 
than covers the expense o f production of the first num ber, and there w ill be 
some surplus to be handed over to our library fu n d ; we m ake a special 
appeal to our friends o f all E n glish -sp eakin g L o d ge s and B ran ch es to aid 
us, by endeavouring to prom ote the sale o f the T ran saction s. O n a p p lica 
tion copies w ill be sent on sale or return, or can be obtained for sixpence 
halfpenny, post free, from A . P .C a tta n a c h , 67, B ru n sw ick  Street, E din burgh , 
or from 7, D u ke Street, A d elp h i, L ondon . W e  have also to chronicle the 
successful sending forth o f our first sw arm , and the form ation of a new 
centre, w hich w ill soon, w e exp ect, apply  for a charter for itself. “  T h e 
E din burgh  B ran ch  ” , such is the nam e it has chosen, has started  w ell; its 
aim is to teach  the rudim entary doctrines o f T h eo sop h y to beginners, and 
to answ er enquiries, and in fact to be an open door for everyone in Scotland 
w ho w ishes to understand the subject. Should anyone think that the m eetings 
o f the S cottish  L o d g e  partake too m uch o f the draw ing-room  character this 
cannot be said o f the “  E din burgh  B ran ch  Several prelim inary m eetings 
have been held, and M r. G . L . Sim pson, o f 152, M orningside Road, 
E din burgh , has been elected  P residen t, from whom  all inform ation 
m ay be obtained.

W e  hope the “  E din burgh  B ran ch  ”  m ay be only the first o f a long 
line o f children w hich the Scottish  L o d ge shall send forth to teach  the pro
found truths o f T h eo sop h y to Scotlan d, for as a w orthy and m ost earnest 
m em ber o f the L o d g e  said  lately , “  W e  learn easier from our own country
men ” .

O n the 6th inst. a very  full program m e w as arranged, and on the 14th
G . R . S . M ead paid a flyin g visit to E din burgh .

D ublin  L o d g e .— R eport for year 1891.— T h e  year w h ich  has ju st closed 
has been an eventful one in the annals o f the T h eo so p h ica l S ociety  generally, 
and also in the annals o f our own L o d g e . On the 19th o f A p ril our D ublin  
L o d g e  w as d u ly  installed  in its present quarters, w ith  a resident staff, 
ready at all tim es to place the resources o f the T .S .  at the service o f all 
sincere students o f E astern  philosophy. E ig h t new m em bers joined us 
during the year, and ten new associates. T h is , how ever, does not 
a ltogether indicate the progress w hich  theosophical ideas have m ade in 
Ireland during the year. Indications are num erous that w orks like T he  
L ig h t  o f  A s ia , E soteric B ud dh ism , W h y  I  became a Theosophist, and other like 
literature, are being eagerly  perused from Coleraine to B elfast and Cork, 
and from M ayo and S ligo  to K erry. A nd no wonder, for these ideas are 
grad u ally  entering into the periodical and daily  m agazines and new spapers 
throughout the B ritish  Isles. T h ere  is a circle o f  T heosop hic interest in



L im erick  and another in B elfast, though som ehow th ey  h ave not yet got to 
the stronger a ttitu d e o f founding a L o d g e  in either o f these towns. W ith  
regard to our own a ctiv ities, I h ave great pleasure in referring to the 
really excellen t series o f papers w hich have been read at our public 
m eetings during 1891. A  new departure w as taken by the formation in 
O ctober o f a B ranch of the L ea g u e  of T heosop hical W orkers and the 
adoption of a program m e of w ork in connection with it, w hich has already 
been partly  carried out. A m ong the item s in the program  me o f the L e a g u e  
already in operation m ay be m entioned distribution of pam phlets, etc., 
new spaper w ork, D eb atin g C lub  for the purpose o f educating lecturers on 
Theosop hy, sending lecturers or debaters to various clubs, institutes and 
societies, and the organising o f public lectures. F in a lly  I m ay refer to the 
classes on M ondays and T h u rsd ays. T h ese have progressed very  w ell, and 
the interest and attendance on these even ings is an am ple justification  for 
the continuance o f this form of a ctiv ity . Y e t another a ctiv ity  o f the 
greatest possible use and benefit to those w ho en gage in it consists in 
contributing questions or answ ers on T heosop hical subjects to the Vahan, 
published m onthly at H eadq uarters. T h is  is an a ctiv ity  which I would 
specially  com m end to the attention of m em bers or associates. M any 
questions o f surpassing interest present them selves to all students, and 
the current o f thought is helped on if  w e contribute these as they occur to 
us. B esides, the answ ers com ing from the different w riters a lw ays present 
the subject m atter in som e novel lights w hich are sure to be instructive.

F r e d . J. D i c k , H o n . S ec.

F r a n c e .

T h e  G en eral S ecretary  during the past month has paid  a flyin g visit 
to P aris, w here he met with a most hospitable w elcom e from the m em bers 
of the T .S .  in th at city . T h e  establishm ent o f the French  centre has 
proved a success ; old friends are again beginning to group them selves 
together and to g iv e  practical dem onstration o f their interest in the effort 
by liberal donations for th e continuance o f the w ork. G roups o f study are 
proceeding stead ily , and fresh plans are formed for system atic propaganda 
and extended m eetings. L e  L o tu s B le u  is to be further enlarged, and w ill 
contain articles by new w riters. Severa l books are being w ritten, and 
elem entary books w ill be put in hand. A n application  for a charter has 
been sent in. T h e  new B ranch  is to be called  the “ A n a n ta " , and w ill be 
under the P resid en cy o f our old friend, M r. A rth u r A r n o u ld ; the energetic 
secretary being another old friend, M r. E . J. Coulom b, to whose a ctiv ity  
the present revival o f w ork in P aris  is m ainly due. T h e  w eekly public 
m eetings are proving quite a success, and hundreds o f pam ph lets are being 
sent out w eekly.

S p a i n .

I am  h app y to be able to report the uninterrupted progress o f 
T h eo sop h y at B arcelon a, than ks to the propaganda w hich has been helped 
on b y  the public press. P rospectuses g iv in g  the table o f contents o f Isis  
U nveiled  have been printed and distributed to the num ber o f 15,000, and 
appeared in the tw o principal journals o f  B arcelon a in one day.

T h e  effect thus produced has been great, esp ecially  in c lerical quarters. 
T h e  ad versaries o f T heosop hy who oppose it out o f ignorance or conceit, 
tw o th in gs gen era lly  inseparable, are now convinced o f the v ita lity  and 
am ple resources o f the T .S .,  and they dare not for the present attack  us 
openly. A  Spanish proverb says :— “  W h o  strikes first strikes tw ice ” ; 
this w e h ave done and have thus gain ed a great advantage.

O ur brother F loren cio  P o l, although isolated in a part o f the country



unfavourable to the m ovem ent, is w orking w ell, draw in g round him  all those 
w ho show any interest

Is is  U nveiled ( Is is  sin Velo)  has begun to appear in parts, the first being 
a lready out. In this manner the w ork w ill be more lik e ly  to find readers 
than if  it were published in a large volum e, w hich would either frighten 
people, or never be read through. .

T h e Voice o f  the Silence ( V o z  del S iltn c io ) ,  that m ystic pearl w ithout price, 
that inexhaustible treasure for T heosop hists, is also printed, and is about to 
appear. O ur brother M ontoliu has preserved in his translation all the 
E astern  m ystical arom a, as w ell as the peculiar rhythm  of the w ork, and 
he certain ly  deserves the praise and gratitu d e o f all T h eosop h ists, in Spain ' 
esp ecially . •

N otw ithstan ding the favourable position in w hich  w e are at present, it 
behoves us not to be too optim istic. T h ose at H eadquarters w ill do w ell 
to realise, as far as possible, the intellectual, religious, and m oral state of 
things in Spain , the enorm ous distance w hich separates us from th e m asses, 
or even the m iddle-classes, their ignorance, fanaticism , or rather the spirit 
o f routine w ith  w hich they are. im bued. T h e  higher classes, excep t those 
w ho are apparen tly  religious, are either indifferent or unconsciously 
m aterialist.

A t present all are keep ing at a d istan ce from us, thin kin g thus to 
w eaken the Theosop hical m ov em en t; but the tim e is near, I believe, when 
open w ar w ill be declared. I attribute their present silence to their 
perp lexity  as to the best m eans of a tta ck in g  us. W h a te v e r  K arm a m ay 
have in store for us, w e are ready to do our duty, feeling sure o f our final 
trium ph, for “  those who know ”  w ill not abandon those servan ts who 
rem ain true to their colours.

V i n a .
B arcelona, Jan. 28th. ‘

P .S .— In M adrid propaganda is going on very  a ctiv e ly . B rother 
M elian is receivin g subscriptions to Is is , and is w orkin g w ith  great zeal. 
M eetings are held at his house every  S un day.

S w e d e n .

A n n u a l Report fo r  1891.

D u rin g the third year o f its existence the grow th  o f the Sw edish  T .S . 
has been alm ost as great as during the first year, seven ty  new m em bers 
havin g joined. T h e  num ber of m em bers am ounted at the end o f 1891 to 
168, 85 liv in g  in S tockholm , 76 in the country, and seven  abroad, 106 being 
men, and 62 wom en.

A m ong the even ts o f the year concerning the w hole o f the T heosop hical 
S o cie ty  there is esp ecially  one w hich has deeply touched its m em bers, 
nam ely, the loss w hich befell it through the death o f its foundress, 
M m e. H . P . B la v a tsk y  on M ay 8th. F or the T heosophist, how ever, 
death has lost a ll its terror and gh astlin ess, and this deprives the sorrow of 
its bitterness, and gives to the w ailin g o f regret a less selfish and a nobler 
accen t. W e ll m ay the S o ciety  mourn the loss o f its spiritual, enlightened, 
noble, and devoted teacher, but it m ay also rejoice on her b eh alf that she 
has found rest, after her long and w earisom e earth ly  pilgrim age, full of 
trials and adversities.

C on cern in g the Sw edish  S o cie ty  the most im portant even ts are the 
follow ing :—

1. T h e  adoption, on M arch 8th, o f new  rules elaborated  b y  the council 
and a com m ittee o f five m em bers, chosen b y  the form er. T h e  draft of the 
com m ittee h avin g been discussed at an extra  m eeting on M arch  15th, and



som e alterations m ade, the new  rules w ere accep ted  M arch 22nd, and 
sanctioned b y H .P .B .  A pril 12th. B y  those rules the nam e of the Society  
w a s  chan ged into “  T h e  Sw edish T . S .”

2. T h e  foundation of a local branch at K alm ar, whose particu lar rules 
w ere accep ted  F eb ru a ry  14th.
. A t the eighteen  ordinary m eetings o f the S ociety  forty papers have 
been read, th irty-tw o original and eight tran slation s; reading is ordinarily 
followed b y discussions. T h e  m eetings have been w ell attended.

A t the begin nin g of the autum n the council w as charged to elaborate a 
system atical program m e for the w inter m eetings, in order to g iv e  the 
m em bers an opportunity o f fam iliarizing them selves beforehand w ith  the 
subject to be treated at each m eeting. T h e  council considered that the 
society ought to carefu lly  study the K e y  to Theosophy, and therefore decided 
that at each m eeting during the w inter one chapter of the K e y  should be 
discussed. T h e  first six  chapters, treated  during the autum n, have been 
opened b y  M r. CedcrschiC ld , M r. A lgren, M r. K ellb erg, M iss B ergm an, 
M essrs. O . and G . L jn n gstroin .

T h e  literary w ork of the S o ciety  during the year has chiefly consisted 
in the publishing o f Teosofisk T id sk r ift , w hich has m et w ith  such sym p ath y 
that the S o ciety  have decided to publish it during 1892 in a larger size and 
to augm ent the num ber o f issues from eight to nine. A  translation o f M rs. 
B e sa n t’s article, “ T h e  S ociety  for P sych ica l R esearch and H .P .B . ” , has 
been published b y the S ociety , and has been distributed gratis in order to 
m eet the a tta ck  on T h eo sop h y and M m e. B la v a tsk y , m ade in a series of 
lectures held in Stockholm  and in different country towns.

F in a lly  the series o f essays “ In M em ory o f H .P .B .” , w ritten  b y  some 
of her pupils, and consisting o f their rem em brances o f and testim onies to 
their beloved teacher, has been tran slated , and w ill soon be off the press. 
T h e  Voice o f  the S ilence  has been tran slated  by one m em ber and published by 
another. Mr. H arnqirst has published L ig h t  on the P a th , T h e  Perfect W ay in 
D ie t, D ream s and Dream  Stories.

G .  Z a n d e r , President. V i c t o r  P f e i f f , Vice-President.

G u s t a f  K i n e l l , Secretary. E m i l  Z a n d e r , Treasurer.

A m e l i e  C e d e r s c h i o l d , C orr. Secretary.

Stockholm , Jan. 10th, 1892.

A M E R I C A N  S E C T I O N .

T h e  M alden T . S .  has secured perm anent headquarters consisting of 
three room s, tw o o f w hich are thrown into one to m ake a lecture hall.

A n en th usiastic  w orker o f C levelan d, O hio, M rs. E rm a E . G a tes, is 
offering to supply “  tracts ”  for distribution at the m ere cost o f paper. 
M em bers o f th e T .S .  are so ap p reciative  o f her generosity  that th ey have 
a lread y ordered tw elve thousand.

Indra T .S . ,  C lin ton , Iow a, has rented the O dd F ello w s L ib ra ry  for 
their m eetings.

T he Boston T .S . ,  under the energetic presidency o f M r. R . C rosbie, is 
doing good w ork. T h e K e y  to Theosophy c lass com m ands an attendance of 
upw ards o f fifty. .



T h e P a cific  Coast Committee are m aking arrangem ents for a travellin g  
lecturer. M any lectures, how ever, are b ein g delivered by w ell known 
m em bers. M iss W a lsh  has been deliverin g a course at L o s  A n geles. M ts. 
T h irds, o f C h icago, g a v e  several at Stockton . M . H arris, M essrs. 
R am bo and G riffiths and M rs. T h ird s at S a c ra m e n to ; and M essrs. R am bo 
and G riffiths also at San  Jose. A t San F ran cisco  a most elaborate pro
gram m e of lectures is m aintained, the lecturers being D rs. Cooke and 
Anderson, Professor S y k e s, M essrs. K een ey  and G riffiths, and M rs. 
H arris.

T h e  G en eral Secretary, W illiam  Q . Judge, lectured at C h icago  on the 
12th and 13th ultim o on R eincarnation  and K a r m a ; and also at C incinn ati, 
Ohio, on the 15th and 16th. T h is  short trip covers over 1,900 m iles.

T h e  N ew  Y o rk  H eadquarters has supplied lecturers to W ash in gton ,
D .C ., H arlem  and P rovidence. T h e  lecturers were M iss K . H illard, 
W illia m  Q . Judge, and A lexan der F ullerton. B rother C . F . W 'right is 
m uch im proved in health, and is established for a tim e at N ew  Y o rk , 
w here he is w orking on the staff and speaking and w riting for T h eosop hy. 
D r. A . K eig h tley  has lectured at P rovidence.

T h e N ew  York League o f  Theosophical W orkers g a v e  a hundred boys and 
girls a very pleasant C hristm as treat. D olls and other toys and book's 
w ere given  to the children, and there w as plenty of ice-cream  and cake. 
W ith  reference to the ice-cream , M rs. Judge, the President o f the L ea g u e , 
w ith an eye to E n glish  sh ivers at the idea, w rites that in A m erica  no 
w eather is too cold for it. ,

A  Conversazione w as held at 29, L efferts P la ce, B rooklyn , on D ec. 
16th. It w as got up in an unofficial w ay by som e of the m em bers o f 
the B rooklyn  T h eosop h ical S ociety , and invitations were sent to about a 
hundred and fifty o f their friends. M r. W illia m  Q . Judge ga v e  a tw enty 
m inutes’ address on T h eosop h y, w hich w as listened to w ith evident interest, 
and w e hope profit, b y  the hundred and tw enty-five people present. R e 
freshm ents were served at about eleven  o 'clock. T h e  whole affair passed 
off w ith so m uch success that it is earnestly  hoped that this first attem pt 
w ill be follow ed by others, not only in B rooklyn , but in other cities as 
well.

i .  9 .  * .

W ith  such m anifold gifts, such m ystic learning, 
W ith  a subtle pow er o f thought discerning,
A n d an unappeasable yearning

T o w ard s all that is pure and good,
And noble, and beautiful, and high,
A nd infinite as the deep blue sky,

A lone upon earth she stood,
Alone in her delicate soul and lofty mood—  

O f the friends that she loved and looked upon 
R ead  truly, loved, by some,

B y  others m isunderstood.
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T H E  T H E O S O P H IS T , which is the 
usual bulky January number, owing to 
the appended report of the Convention, 
commences with an enquiry into the 
decease of the late Miss Pickett which 
was conducted by Colonel Olcott and 
Count Wachtmeister during their visit to 
C eylon. The suspicion of suicide which 
interested persons have busily promul
gated is shown to be entirely without 
foundation. L ieut. Peacocke writes a 
curious interview with Govind Chetty, 
a drunken soothsayer near Kumbakonam, 
who predicts correctly for all that. 
Another good proof that psychism is not 
necessarily spirituality. S. E . Gopala- 
charlu writes learnedly and interestingly 
on Mantras in a paper that is to be con
tinued. C. J. also continues his con
tribution, entitled, “  An Outline of the 
Secret D o ctrin e  ” , and Ganganatha Jha 
completes the translation of the “  S&n- 
khya-'l'attwa-Kaumudi ” . Colonel H. S. 
Olcott writes on “  T he Influence of Music 
in Psychic Development He shows, 
i n , a  short but interesting paper, how 
rhythmical sound in one form or other is 
absolutely indispensable to it. “ The 
Subala Upanishad of the Krishna-Yajur- 
Veda ”  is the name of the usual con
tribution of the industrious members of 
the Kumbakonam T .S . Cosmogony is 
thus stated in the opening shlokas, which 
also contain a description o f the Heavenly 
Man in mystical language.

••There was neither Sat nor Asat nor 
Sat-Asat. From It Tam as (Darkness) was 
evolved. From Darkness came the Rudi
mentary Elements. From them came 
Akasha; from Akisha, Vay u ; from Vayu, 
Agni (Fire) ; from Agni, Ap (Water); from 
Ap, Prithivi (Earth). Then it became an 
Egg. After remaining so for one (divine) 
year, it split and became the earth below, 
the Akasha above, and in the midst Purusha 
(Spirit) of a divine form of 1,000 heads, 
1.000 eyes, 1,000 feet, and 1,000 hands. 
Prior to the Bhutas (Elements) he evolved 
Mrithyu (Kala or Time) of three letters, 
three heads and three feet, and having a 
broken axe (Khanda-parashu). Of him 
Brahma (the Purusha) .became afraid. He 
(Time) entered Brahma himself and evolved

mentally the seven suns, and these Havi- 
rats (or suns) evolved mentally the seven 
Prajftpatis (Progenitors). Brlhmans were 
born from his mouth, Kshatriyas from his 
hands, Vaishyas from his thighs, and from 
his feet were born Shudras. The Moon 
was born from his mind (manas), the Sun 
from (his) eyes, Vayu from (his) ears, and 
PrSnas from (his) heart. Thus all things 
were born.”

Brahmans, &c., are rightly explained 
as beings of the three qualities, Sattva, 
Rajas, Tamas, and an admixture of these. 
There is also much that is interesting 
in the rest of the Upanishad and some 
information on the Talas.

The text of the fourteen fundamental 
beliefs of the Buddhists are printed under 
the title “ A  United Buddhist W o rld ” , 
which we give in exleaso elsewhere, and 
Dr. Henry Pratt concludes the number 
with a good paper on “  T he M ystery of 
Personalization ’ .

T H E  P A T H  for January opens with 
an excellent editorial on “  Dogmatism in 
Theosophy Here is the pith of i t :

" All that anyone is asked to subscribe to 
is Universal Brotherhood, and its practice in 
the search for truth. For the efforts of 
those who are thus promulgating specific 
ideas are made under the sanction of the 
second object of the Society, which anyone 
is free to follow or to refuse to follow, as he 
sees fit. One may deny— undogmatically—  
reincarnation and other doctrines, or may 
assert belief in a personal or impersonal 
god, and still be a good member of the 
Society, provided Universal Brotherhood is 
subscribed to and put into practice.

•• If a member says he must formulate a 
God, or cannot believe in reincarnation, 
none other should condemn or draw com
parisons, or point to the writings of H.P.B. 
or anyone else to show that such a member 
is untheosophical. The greatest minds on 
earth are puzzled by great ideas such as 
these, and yet, holding them, can still search 
for truth with others in a perfect spirit of 
toleration.

'• But at the same time it is obvious that 
to enter the Society and then, under our 
plea of tolerance, assert that Theosophy 
should not be studied, that the great body 
of thought and philosophy offered in our



literature shall not be investigated, is un- 
theosophical, unpractical, and absurd, for it 
were to nullify the whole object of our 
organization; it is a dogmatism that flows 
from negation and indifference.”

T he next paper is evidently from the 
pen of no mean humourist. “  T he F ac
totum ” gives fifteen examples of letters 
received by the Editor of “  The W ay ” . 
T he basis of fact on which they are 
plainly founded makes the reading of 
them all the more laughable. It is a 
mistake to imagine that 1'heosopbists are 
no lovers of humour,'for their apprecia
tion o f the ridiculous is usually above 
the average. W e next come to a parable ; 
but the art o f writing parables seems to 
have perished with antiquity. The follow
ing paper, by William Q .  Judge, "  O f  
' Metaphysical Healing is exceedingly 
sensible, to the point, and in good season. 
It is lime to protest loudly against the 
many errors o f "  Mind Cure ” , “ Christian 
Science ” , and “ Mental Science ” , and 
Mr. Judge has done his work well and 
has our complete concurrence. A  very 
good paper also is the article by Ella 
W heeler Wiicox, entitled “  A  Talk about 
Theosophy ” . It should have the effect 
o f weeding out the pheriomenalists, or 
what is better, persuading them to weed 
out their own faults and failings. W .Q .J . 
continues to give the results of his ex
perience in underlining passages in the 
Secret D octrine, and the literary part of 
the number is concluded by some useful 
“  Lessons on the Stanzas of the Secret 
D o ctr in e  ” , the outcome of the studies of 
the Branch at Sioux City, Iowa.

L E  L O T U S  B L E U  gives us another 
good number for this month. “  Un 
D iscip le” continues his interesting 
studies in the Secret D octrin e, and 
attempts an explanation of the difficult 
subject o f the Planetary Chain. G uy- 
miot writes on “  Les Deux Mondes ” , 
and M. A . O . translates the interest
ing chapter on Karma from Dvivedi’s 
M onism . W e are also very glad to 
see the signature o f D. MacNab ap
pended to an excellent paper, " L e Culle 
de 1’ Ideal ” , ending with the words, “  le 
droit a l’ideal c ’est le droit au progres, 
c ’est le droit au bonheur “ L e  Mai 
de Cceur D iv in ” (Divine Heartache), is 
translated from one o f the old numbers of 
the Theosophist, and the translation of the 
K ey  to Theosophy is also continued. Dr. 
Bonnejoy du Vexin continues his interest
ing papers on Vegetarianism, and the 
“  Tribune Theosophique ” continues to be 
sustained with much spirit and elicits 
much sound information.

T H E  B U D D H IST  occupies itself with

the question as to whether Moses wrote 
the Pentateuch, and comes to the conclu
sion that he didn’t. A  little paragraph 
headed “  Veracity o f English Witnesses ”  
catches our e y e ; we should, however, 
hardly have thought that so delicate a 
subject would bear handling in some parts 
of the far East.

It is announced that a propagande 
bouddhiste is to be shortly established in 
France under the presidency o f the Rev.
H. Sumangala. The article, “  Wiiat is 
Agnosticism ” , from the A g n ostic  J o u r n a l, 
by R. Bittell, is reprinted. D. C . Pedris 
writes a paper on the “  Allegorical 
Character o f Christ's Atonement ” , and 
controverts the theological dogma of 
original sin. An interview with Prince 
Damrong, Prince of Siam and head of the 
Educational Department, among other 
things elicits the following information :

" Our priests do not in any way mix in 
politics. They are quiet men, and remain 
inside their temples, not having the slightest 
desire to interfere in public affairs. Their 
salaries are small, and you will have an idea 
of it when I tell you that the archbishop or 
chief of our priesthood at Bangkok, the head 
of our entire clergy, has about /70 a year."

This will be inspiriting for poor 
curates I

T he remaining part o f the interview is 
from the standpoint of a Buddhist o f the 
Southern Church and is worth quoting in  
extenso.

" Yes, I am a Buddhist, and so also is the 
King. He and I profess the modern Bud
dhism. When you go and travel in the 
desert you must always carry a bottle of 
water with you. If you find water in the 
the desert all very well, but if you find 
none you have your bottle of water. So is 
it with our creed. We should do as much 
good as possible, we should do our best. If 
there is no future, we have in this case in 
this life the conviction of having done no 
harm, and, if there is a future, the good we 
have done will follow us in the next life. 
There is no creed which we attack or con
demn. I can believe in Christ as much as 
any Christian, as far as his moral teaching 
goes, and I even confess that I am a great 
admirer of Christ, for I am a great admirer 
of the moral principles which he inculcated. 
You ask me whether we have any mission
aries. Y es: we have many: I may even 
say more missionaries than converts. To 
my mind they proceed in the contrary 
fashion to what they ought. They begin by 
preaching that all that we know and all our 
belief in Buddhism is entirely false, and that 
there is only one truth— the faith which 
they propose to us. Then, after having said 
this, they establish schools and do some 
good things. They ought to act in the 
opposite way, to do good things and open 
schools, and then try to reconcile Buddhism 
and Christianity, teaching what is good in



one without condemning what is good In 
the other.”

The editor also has little mercy on the 
missionaries, and in tearing to pieces a 
report, shows that it takes ^4,000 and a 
hundred missionaries and other agenls to 
make an annual increase of three con
verts ! Not content with this he unkindly 
suggests that the report even to show 
this prodigious activity of three converts 
has been “  doctored

Thdre are also several lengthy accounts 
o f a distinguished Chinese pilgrim, who 
was also present at the Convention at 
Adyar. His name is Lama Tho-Chia, 
journeying from Peking to Lhassa, and 
he belongs to the great Buddhist Monas
tery of the Mahay&na School in Peking. 
Besides the two great historical pilgrims 
Fahian and Hiuen T shang.he is the only 
Chinese pilgrim who has journeyed so 
far.

T H E O S O P H IC A L  S IF T IN G S , Vol.
IV., No. 16, contains an interesting ex
position of the Seven Principles by J. W . 
Brodie-Innes, entitled “ An Elem entary 
Note on the Seven Principles". Mr. 
Brodie-Innes prefers to work from par
ticulars to umversals, as he considers it 
the easier method for the comprehension 
of beginners. In a footnote appended to 
page 4 the author considers that “  the 
modern transposition of Pr&na and Linga 
Sharira is very confusing to those trained 
on H .P.B.’s system, without any very 
obvious gain ” . But H .P.B. herseif made 
the transposition and was very careful to 
point out the inadvisability o f holding to 
any rigid classification, stating that num
bering the principles was only a matter 
of convenience at best, and that as the 
student progressed he would find that 
every principle contained the aspects of 
every other, as the writer well remarks 
on page 17. Later oa, in treating o f the 
Christ-Soul, Mr. Brodie-Innes deplores 
that “  those who are not Christians will 
not either believe or understand, because 
these things cannot be seen from outside, 
and they refuse to come in, in order to 
learn ". This is precisely what the or
thodox Mohammedan, Buddhist and 
Br&hman contend with regard to their 
several systems, even as the cobbler o f 
old thought that the best defence for the 
city was leather. We have still to learn 
what is Christianity, and what coming 
into it means, just as we have to learn 
what is Buddhism or Brahmanism or 
Mohammedanism. If, as we believe, their 
true inner communion is one and the 
same, then though we persuade no one 
from joining any of these Churches, still 
we recognise that there are several claim
ants in the field, and also that it is possi

ble to attain that communion independent 
of any o f them.

Vol. IV ., No. 17, contains a good paper 
by W . Kingsland on the “  Mission of 
Theosophy ” , reiterating much that cannot 
be too often repeated. The author says 
truly that this “  mission ”  in its broadest 
and widest statement is the assertion of 
“  the divine nature of man ” . F .K . writes 
interestingly of “  Illusion " ,  and the in
cident known as the “  Evocation of 
Apollonius o f Tyana ” is translated from 
Eliphas L evi’s D ogm e et R it u e l  de la 
H a u te  M agie.

E ST U D IO S  T E O S O F IC O S  seems to 
have a more busy look about it than ever. 
Though its pages are still mostly devoted 
to translation, the redaction shows a 
great capacity for judiciously selecting 
the matter to be translated. The last 
number is accompanied by a four-leaf 
business-like advertisement pamphlet, 
containing a p recis  of the contents of Is is  
U nveiled. VVe sincerely hope that suffi
cient subscribers will be enrolled to make 
the publication o f the whole work 
possible.

T E O S O F IS K  T 1D S K R IF T  com 
mences a new year with the January 
number. The initials at the end of the 
first article disclose the writer to be the 
worthy President of the Swedish T .S ., 
Dr. G ustaf Zander, who exhorts all read
ers to study and try to help themselves, 
and cease to be as the young nestlings who 
do nothing but open their bills for the 
mother bird to drop food into. If much 
has been left undone, continues the 
doctor, which we ought to have accom
plished, that is only a reason why we 
should strive the harder, remembering 
that every step we take has been trodden 
by our predecessors, who beckon us on
ward. T h e same writer answers a 
lengthy criticism on Karma as found in 
the works of H .P.B., and the question of 
“  elementals ” is discussed in another 
good article. Several pages are also 
devoted to translations from the Vdhatt.

T H E  V A H A \ T, No. 7, gives more than 
a page beyond its usual length to A ctivi
ties, so that the “  Enquirer ’ columns are 
somewhat short this month. An interest
ing discussion arises as to the nature of 
the authority o f H .P.B.’s writings among 
Theosophical students. All the answers 
seem to take a very sensible view  o f the 
question, and some misunderstandings 
are cleared up. There is, however, still 
some confusion of terms, and when we 
wish to be precise, it would be better to 
refer to H .P .B .’s invaluable teaching as 
to the “  Esoteric Philosophy ” . Thought



less people often confuse the whole of the 
book called the S ecret D o ctrin e  with the 
“  Secret Doctrine ”  itself,although H.P.B. 
distinctly states that compared to the full 
statement but little of the real Esoteric 
Philosophy could be given out. She 
gave as much as was permissible, and 
devoted the major part o f her work to 
show simply that there was a “ Secret 
Doctrine ” , and that it underlay all the 
great World-systems. The “  Secret D oc
trine ” , as its name implies, must always 
to a very great extent retain its character. 
What we have been told of it, however, 
is sufficient for many a long year to come, 
and will put those who choose to learn in 
the way of still fuller knowledge. Each 
of us can use our talent or hide it in a 
“  napkin ” .

P A U S E S , No. 3, is filled with a very 
judicious selection o f reprints from the 
books and articles of Franz Hartmann, 
O live Schreiner, Annie Besant, Alexander 
Fullerton, Elizabeth Hughes, Sir Edwin 
Arnold, and others. W e should like to 
see those snakes oft’ the cover, however.

T H E  P A C IF IC  T H E O S O P H IS T , 
though the youngest, is the most newsy 
o f all our Theosophical magazines. T he 
editorial department seems to have the 
faculty of picking out items of interesting 
news and short paragraphs, and we notice 
with pleasure that its space is already 
overcrowded by the fact o f the last three 
pages being set in bourgeois type. Espe
cially noticeable is a column in which 
“  Man’s Sevenfold Division ”  is capitally 
briefed. The new items of activity on 
the coast are numerous, and many lec
tures are being delivered by now well 
known Theosophists who do not remain 
stationary.

T H E  O R IE N T A L  D E P A R T M E N T  
in its second pamphlet publishes a trans

lation o f the interesting work on yoga- 
philosophy, entitled Ydgnavalkyasam hitd. 
The translator is Prof. Manilal N. Dvivedi. 
There is information o f much value for 
the student to be found therein, but as 
with all works on Yoga, passages in it 
will cause the Philistine to blaspheme. 
However, we must expect the beginnings 
of things to be somewhat chaotic, and we 
have no doubt that very shortly the exact 
requirements of the Department will be 
more clearly defined by experience. The 
opinions of members of the T .S . on the 
subject have yet to be learned. T he 
legend of S d v itr i, which concludes the 
number, is pretty in parts, and contains 
mystical teaching, but the W estern 
reader again, from his training in romance 
being utterly at variance with the spirit 
o f the East in such matters, will perhaps 
find it rather thin.

B R A N C H  P A P E R S . T h e Indian 
Section’s twelfth number contains useful 
papers by T . S. Ganapati Iyer on 
“  Karma and by A. Nlakantha Sastri 
on “ Branch W o rk ” . If our Branches 
take to heart the words o f the latter 
worker, there will be little talk o f any of 
them going into “  obscuration The 
Am erican Section’s twenty-third paper 
on “  T he Relative Place and Importance 
of Action and Contemplation in the T h e o 
sophic Life ” , is one of the best we have 
seen for some time and might well receive 
some further publicity than that o f a 
Branch Paper. T h e writer m odestly 
remains anonymous.

T H E  SA N M A R G A  B O D H IN Y , the 
w eekly Anglo-Telugu organ of the San
marga Sanaj, is almost entirely devoted 
to Theosophy and news of the T .S . I f  
all our larger Indian Branches would do 
as much there would be little anxiety as 
to the regeneration of India.
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