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T h e  crow n  o f the R efo rm er and the In n o vato r 

is a  crow n  o f thorns

L L  is indeed b u t on e e tern a l N o w — P a st , P re se n t and  F u tu re  

b e in g  but “ th ree  c lu m s y  w o r d s ” , “ m iserab le  c o n c e p ts  o f  th e 

o b je c tiv e  p h a se s  o f  th e  su b je c tiv e  w h o le  “  T h e  P a st tim e is th e 

P re s e n t tim e , a s  a lso  th e  F u tu re , w h ic h , th o u gh  it has n ot c o m e  in to  e x is 

te n c e , s till  i s ” , sa y  th e  S c r ip tu re s  c o n ta in in g  th e  P ra sa n g a  M a d h y a m ik a  

te a c h in g s . S a y s  a M a s t e r  : “  T h e  P re se n t is th e  c h ild  o f  th e  P a s t ; 

th e  F u tu r e , th e  b eg o tte n  o f  th e  P re s e n t. A n d  y e t, O  P re se n t M o m e n t! 

k n o w e st th o u  n ot th a t  th o u  h ast no p a ren t, n or c a n st th o u  h a ve  a 

c h ild ;  th a t th o u  a rt ev er  b e g e ttin g  but th y s e lf?  B e fo re  th o u  h a st 

even b egu n  to  sa y , ‘ I am  th e  p ro g en y  o f  th e  d ep arted  m o m en t, th e  

ch ild  o f  th e  P a s t , ’ th o u  h ast b eco m e th a t P a st itse lf. B e fo re  th o u  

u ttere st th e  last sy lla b le , b e h o ld ! th o u  are no m ore th e  P re se n t, but 

v e r ily  th a t  F u tu re- T h u s  are  th e  P a st, th e  P resen t,, and  th e  F u tu re  

th e  e v e r- liv in g  T r in ity  in O n e — th e  M a h a m a v a  o f  th e  A b so lu te  I S . ”  

A n d  y e t  th o u g h  th is  be tru e, and  T im e  but a su ccessio n  o f  sta te s  

o f  c o n s c io u s n e s s , w e m o rta ls  are a p t to  n o te  re cu rrin g  a n n iv e r 

sa rie s  an d  tQ feel a certa in  th rill o f  rem em b ra n ce  or o f  a n tic ip a tio n  

w h e n  so m e d a te  o f  an e v e n t, m em o ra b le  a s  a lan d m ark  on life ’s h ig h 

w a y , re m in d s  us, in howrev er M a y a v ic  g a rb , o f  w h a t w>e ca ll ou r P a s t . 

A n d  so w ith  th is  issu e o f  S ep tem b er, 18 9 1, L u c i f e r  rea ch e s h is n in th  

b ir th d a y , to  find h im se lf  o rp h a n  as m en co u n t o rp h a n h o o d , b u t k n o w in g  

t h a t  th e  a u th o r  o f  h is  b e in g  is o n ly  b eh in d  th e  V e i l ; lo o k in g  b a c k w a rd s



o ver a ch eq u ered  P a st, forw ard  in to  a F u tu r e  th a t h is  e y e s  are  n ot keen 

en o u g h  to  scan .

O n  S e p te m b e r  15 th , 1887, H e le n a  P e tro v n a  B la v a ts k y  sen t o u t into  

a  h o stile  w orld  th e  first issu e o f  L u c i f e r , w ith  th e  d e c la ra tio n  th a t 

“  I t  is to  b r in g  lig h t to  th e  ‘ h id d en  th in g s  o f  d a rk n e ss  to  sh o w  in 

th e ir  tru e  a sp e ct and  th e ir  o r ig in a l real m ea n in g  th in g s  and  n am es, 

m en  an d  th e ir  d o in g s  an d  c u s to m s ; it is fin a lly  to  fight p re ju d ice , 

h y p o c r is y  an d  sh a m s in e v e ry  n a tio n , in e v e ry  c la ss  o f  S o c ie ty , as in 

e v e ry  d e p a rtm e n t o f  l i f e ” . N o n e can  sa y  th a t th a t d e c la ra tio n  w a s not 

carried  o u t to  th e  v e ry  le tte r  b y  th e  F o u n d e r  o f  th e  m a g a z in e , its  c h ie f  

E d ito r . S o m e tim e s  w ea k e r  so u ls  co m p la in ed  th a t th e  lio n ’s roar 

sou n d ed  so m e w h a t to o  lo u d ly  for ea rs a c c u sto m e d  o n ly  to  th e  p u rr o f  

th e  d ra w in g -ro o m  c a t ; so m e tim es a c ry  w a s h eard  th a t  th e  lio n ’s p a w  

str u c k  so m e w h a t to o  h e a v ily . B u t n ever a on e  w a s h eard  to  sa y  th a t 

th e  K in g  o f  th e  D e se rt sh ra n k  b efore d a n g e r  o f  a n y  k in d , o r sm o te  one 

w ea k  o r h e lp le ss  c re atu re , or g a v e  b lo w  from  m a lice  o r  from  p erso n a l 

g re e d .

F o r  n ea rly  four y e a rs  th e  c le a r  b ra in  th a t p la n n ed , th e  b ra v e  h eart 

th a t  in sp ired , th e  firm  h an d  th a t  g u id e d , w ere  L u c i f e r ’ s  stre n g th  and 

life . M a n y  a sto rm  b eat in h is  face , b u t th e  fo rce  b eh in d  d ro v e  h im  on 

u n q u a ilin g . T u r n in g  n e ith er  to  r ig h t h an d  n or to  le ft for fear or 

fa v o u r, se e in g  fr ie n d s and  h e lp ers  w h irle d  a w a y  from  h is  sid e  b y  th e  

te m p e st, b u t a lw a y s  fin d in g  n ew  c o m ra d es c o m in g  to  h im  th ro u g h  th e  

sto rm , d u rin g  th o se  y e a rs  h e b a ttle d  b ra v e ly  on , secu re  in th e  s tre n g th  

th a t h ad  its  ro o ts  d eep  w h ere  no foe cou ld  re a ch . N o t for m en ’ s 

p ra ise  b u t for H u m a n ity ’s se rv ic e  he h ad  g ird ed  on h is  a rm o u r, and  he 

k n e w  w ith  a  c e r ta in ty  th a t  no d en ia l cou ld  a v a il to  sh a k e , th a t h is 

m issio n  w a s  from  T h o s e  W h o  s it seren e a b o v e  th e  ja r s  an d  tu rm o ils  o f  

W e s te r n  life . A n d  n ow  th a t h is  g u id a n c e  on th e  p h y s ic a l p la n e  has 

fa llen  in to  w ea k er h a n d s, h is  m issio n  rem ain s th e  sam e, and  h is  cou rag e 

is u n b ro k en , b ecau se  n o th in g  b u t h is  ow n  tr e a c h e ry  can  ren d  th e  tie  

th a t b in d s h im  to  h is  F o u n d e r  and  to  T h o s e  W h o s e  M e ssen ger sh e w a s.

T h e  c h o ic e  o f  th e  n am e L u c i f e r  w a s c h a r a c te r is t ic . I t  w a s  a  nam e 

to  sca re  th e  g o o d y -g o o d y , w ith  its  p o p u la r  c o n n o ta tio n  o f  b rim sto n e  

an d  lu rid  flam es o f  h ell. B u t th e  c h o ic e  w a s  c a re fu lly  co n sid e re d  and 

d e lib e ra te ly  m ade.

“  W h a t ’s in a  n a m e ? ”  a sked  H . P . B . in th e  o p e n in g  se n te n c e  o f  her 

first e d ito ria l. “  V e r y  o ften  th e re  is m ore in it th a n  th e  p rofan e is 

prep ared  to  u n d erstan d , o r  th e  learn ed  m y stic  to  e x p la in . I t  is an 

in v is ib le , secret, b u t v e ry  p o te n tia l in flu en ce  th a t e v e ry  n am e 

c a rrie s  a b o u t w ith  it and  ‘ lea v e th  w h e re v e r  it g o e th  ’ . C a r ly le  th o u g h t 

th a t ‘ th e re  is m u ch , n a y , a lm o st a ll, in n a m e s ’ . ‘ Could I unfold th e



in flu en ce  o f  n am es, w h ic h  are  th e  m o st im p o rta n t o f  a ll c lo th in g s , I w ere 

a seco n d  g re a t T r is m e g is tu s  ’ , he w rites . T h e  n am e or t it le  o f  a 

m a g a zin e  sta rted  w ith  a d efin ite  o b je c t, is, th erefo re , a ll im p o r ta n t ; for 

it is, in d eed , th e  in v isib le  seed  g ra in , w h ic h  w ill e ith e r  grow' ‘ to  b e an 

a ll-o v e r-sh a d o w in g  t r e e ’ on th e  fru its  o f  w h ic h  m ust dep en d  th e  n atu re 

o f  th e  resu lts  b ro u g h t a b o u t b y  th e  said  o b je c t, or th e  tree  w ill w ith e r 

and  d ie. T h e s e  c o n s id e ra tio n s  sh o w  th a t th e  n am e o f  th e  p resen t 

m a ga zin e— rath er eq u iv o ca l to  o rth o d o x  C h ris tia n  ea rs— is due to  no 

care less  se le ctio n , but aro se in co n se q u e n c e  o f  m u ch  th in k in g  o v e r  its 

fitn ess, and  w a s a d o p te d  as th e  b est sy m b o l to  ex p ress  th a t  o b je c t and 

th e  resu lts  in v ie w .”

H . P . B . realised  to  th e  full th e  “  p reco n ce p tio n  and  a versio n  to 

th e n am e o f  L u c i f e r  ” , and  sa w  th a t its  a d o p tio n  m ea n t “  a lo n g  strife  

w ith  p u b lic  p re ju d ice  ” . B u t su ch  strife  w a s a p a rt o f  her p u b lic  d u ty . 

“ I f  on e  w ou ld  figh t p reju d ice , and  b ru sh  o ff th e u g ly  cobw 'ebs o f  su p er

stitio n  and  m a teria lism  a lik e  from  th e  n o b lest id ea ls  o f  ou r forefath ers, 

on e h as to  p rep are for o p p o sitio n . ‘ T h e  cro w n  o f  th e  reform er and 

th e  in n o v a to r  is a crow ’n o f  t h o r n s ’ , in d eed . I f  on e w ou ld  rescu e 

T r u th  in a ll her c h a ste  n u d ity  from  th e  a lm o st b o tto m le ss  w ell, in to  

w h ich  sh e h as been hurled  b y  c a n t and  h y p o c r itic a l p ro p rie ty , on e 

should  not h e s ita te  to  d escen d  in to  th e  d a rk  g a p in g  p it o f  th a t w ell. 

N o  m a tter  h o w  b a d ly  th e  b lin d  b a ts— th e  dw 'ellers in d a rk n e ss, and  th e  

haters o f  l ig h t— m a y  trea t in th e ir  g lo o m y  ab o d e th e  in tru d er, un less 

one is th e  first to sh o w  th e  sp irit and  c o u ra g e  he p rea ch es to  o th ers, he 

m ust be ju s t ly  held  a s  a h y p o c r ite  and  a seced er from  h is ow n 

p rin c ip le s .”

S u ch  w as th e  sp ir it in w h ic h  th e  first n u m ber o f  L u c i f e r  w’as 

sen t o u t, and  su ch , in h o w e ver sm a ller m easu re, is th e  sp irit in w h ich  

th e  fo rty -n in th  n u m b er sees th e  lig h t. T o  be fa ith fu l to  a g rea t ideal, 

to  be lo y a l to  a g rea t tru st, to  co m m it a ll fau lts  rath er th an  th o se  o f  

h y p o c r isy  and  c o w a rd ice , su ch  is th e reso lv e  o f  th e  p resen t ed ito r.

T h e  p o sitio n  o f  L u c i f e r  in th e  in te lle c tu a l w orld  is c lear  and 

in te llig ib le  en o u g h . H e  is o p p osed  to  M a te ria lism , as o fferin g  b u t a 

p a rtia l v iew  o f  m an and th e  u n iverse , and  as s ta r tin g  from  th e  w ro n g  

p o le— m a k in g  “  sp irit ”  th e  p ro d u ct o f  “  m a tte r  ” , in stead  o f  its  e v o lv e r  

and m ou ld er. H e  offers a p h ilo so p h y  o f  h o a ry  a n tiq u ity , b u t n ew  in our 

m odern W e s t , b ased  on th e  resea rch e s o f  S a g e s  and  S eers, train ed  to  

th e  h ig h est p o in t o f  e v o lu tio n  y e t  to u ch e d  b y  m an, and  verifia b le  a n e w  

b y ea ch  su c ce ssfu l stu d e n t o f  th e  a n cien t lo re . H e  offers a sc ien ce  

w h ich  trea d s a ven u es o f  resea rch  u n kn ow n  to  th e  W e s te rn  W o r ld , and 

exp lo res rea lm s o f  th e  u n iverse  w’h ich  th e  W e s t  e ith er d en ies o r m arks 

as u n se a rc h a b le  b y  m an . H e offers a  relig ion  w h ic h  o u tra g e s  n eith er



th e  in te lle c t n or th e  c o n s c ie n c e , on e w h ic h  sa tisfies  th e  lo n g in g s  o f  th e 

h ea rt w h ile  ju s t ify in g  its e lf  a t th e  b ar  o f  th e  rea so n . A n d  w h ile  to  th e 

p u b lic  h e th u s c o m es w ith  h is  h a n d s full o f  g ifts  o f  p r ice le ss  v a lu e , he 

b en d s lo w  to  w h isp er in th e  ear o f  th e  p a tie n t, a sp ir in g  seek er a fter 

th e  H id d en  W is d o m  : “  T h e r e  is a ro ad , steep  and th o rn y , b eset w ith  

perils  o f  e v e ry  k in d , b u t y e t  a road , and it lea d s to  th e  v e ry  h ea rt o f  th e  

U n iv e rse  : I can  te ll y o u  h o w  to  find th o se  w h o  w ill sh e w  y o u  th e  

secret g a te w a y  th a t o p en s in w a rd  o n ly , and c lo se s  fa st b eh in d  th e 

n e o p h y te  for ev erm o re . T h e r e  is no d a n g er th a t  d a u n tless  c o u ra g e  

c a n n o t co n q u er ; th e re  is no tr ia l th a t  sp o tle ss  p u r ity  c a n n o t p ass 

th ro u g h  ; th e re  is no d ifficu lty  th a t s tr o n g  in te lle c t c a n n o t su rm o u n t. 

F o r  th o se  w h o  w in  o n w ard s th e re  is rew ard  p a st a ll te llin g — th e  p o w er 

to  b less and save h u m a n ity  ; for th o se  w h o  fa il, th e re  are  o th e r  liv e s  in 

w h ic h  su c ce ss  m a y  c o m e .”

A n d n ow , for th e  n in th  tim e, th e L ig h t  B rin g e r , th e  b rig h t, th e  

M o rn in g  S ta r , s ta r ts  on a fresh  c y c le  o f  en d ea vo u r. H is  m o tto  is 

“  L o y a lty  to  th e  M a ste rs  and T h e ir  M e sse n g e r,”  w h a te v e r  b etid e , let 

w h o  w ill d esert T h e m  or b etra y . H e  e x is ts — as d o th e  Theosophist in 

In d ia , and th e  P ath  in A m e ric a — to h elp  th e  S o c ie ty  T h e y  fou n d ed , to 

k eep  b efore th e  e y e s  an d  m in d s o f  m en  th e  re a lity  o f  th e  sp ir itu a l life, 

and  to  a id  in b e a rin g  fo rw ard , a cro ss  th e  th re sh o ld  o f  th e  T w e n tie th  

C e n tu ry , th a t A rk  in w h ich  th e  d e stin ie s  o f  h u m a n ity  for its  first 

sev en ty -fiv e  y e a rs  are  sh rin ed .

-------------

T h ou gh  thou loved her as thyself,
A s  a self of purer clay,
T hough her parting dim s the d ay,

S tea lin g  grace from all a live ;
H eartily  know 
W hen half-G ods go 

T h e  Clods arrive.

E m e r s o n .

---- ----------

T h e G od s in form are m any, not in thought.

E u r i p i p e s ,



^ m t u  t i E n r i i s  n i t  l a i l g  l i f e .
( Written by a M a s t e r  o f  W i s d o m . )

[ T h is  a rtic le  appeared  in an e a r ly  num ber o f  L u c ife r , long out o f  print. M an y w ill be 
g la d  o f the o p p o rtu n ity  o f readin g it .]

2 2  .  .  .

f T  is d ivin e philosophy alone, the spiritual and psychic blending of man

^ , w ith  nature, w hich, b y  revealin g the fundam ental truths that lie hidden

under the objects of sense and perception, can prom ote a spirit o f unity and 

harm ony in spite o f the great d iversities o f conflicting creeds. T heosophy, 

therefore, exp ects and dem ands from the F ellow s of the Society  a great 

m utual toleration and ch arity  for each other’s shortcom ings, ungrudging 

m utual help in the search for truths in every  departm ent of nature— m oral 

and ph ysical. A nd this eth ical standard m ust be unflinchingly applied to 

d a ily  life.
T heosop hy should not represent m erely a collection  of moral verities, 

a bundle o f m etap hysical eth ics, epitom ized in theoretical dissertations. 

T heosop hy must be made practical; and it has, therefore, to be disencum bered 

of useless digressions, in the sense o f desultory orations and fine talk. 

L e t  every  Theosophist only do his duty, that which lie can and ought to do, 

and very  soon the sum of hum an m isery, within and around the areas of 

every  B ran ch  of your Society , w ill be found visib ly  dim inished. F orget 
S e lf  in w orking for others— and the task w ill becom e an easy and a light 

one for you.

D o  not set your pride in the appreciation  and acknow ledgm ent of 

th a t w ork b y  others. W h y  should an y m em ber o f the Theosophical 

S o cie ty , strivin g  to becom e a T heosop hist, put any value upon his 

neighbour’s good or bad opinion of h im self and his w ork, so long as he 

him self know s it to be useful and beneficent to other people ? H um an 
praise and enthusiasm  are short-lived at b e s t ; the laugh of the scoffer and 

the condem nation o f the indifferent looker-on are sure to follow, and 

gen erally  to outw eigh the adm iring praise o f the friendly. D o not despise 

the opinion of the w orld, nor provoke it uselessly to unjust criticism . 

R em ain  rather as indifferent to the abuse as to the praise of those w ho can 

n ever know  you as you rea lly  are, and w ho ought, therefore, to find you 

unm oved by either, ever placin g the approval or condem nation of your 

ow n I n n e r  S e l f  higher than that of the m ultitudes.

T h ose o f you who w ould know  yourselves in the spirit of truth, learn 
to live  alone even am idst the great crow ds w hich m ay som etim es surround 

y o u . Seek  com m union and intercourse only witli the G od  w ithin your own



s o u l; heed only the praise or blam e of that deity w hich can never be 

separated from your true Self, as it is verily that God itself, called  the H i g h e r  

C o n s c i o u s n e s s .  P u t w ithout delay your good intentions into practice, never 

leavin g a single one to rem ain only an intention— exp ecting, m eanwhile, 

neither rew ard nor even acknow ledgm ent for the good you m ay have done. 

R ew ard and acknow ledgm ent are in yourself and inseparable from you, as 

it is your I n n e r  S e l f  alone w hich can appreciate them  at their true degree 

and value. For each one o f you contains within the precincts o f his inner 

tabern acle the Suprem e C ourt— prosecutor, defence, ju ry  and ju d g e— whose 

sentence is the only one w ithout a p p e a l; since none can know  you better 

than you do yourself, when once you have learned to ju d ge that S e lf b y  the 
never-w avering light o f the inner d ivin ity— your higher C onsciousness. L et, 

therefore, the m asses, w hich can never know  your true selves, condemn 

your outer selves accordin g to their own false lights. . . .

T h e  m ajority o f the public A reop agus is gen erally  com posed of self

appointed judges, w ho have never m ade a perm anent deity  o f an y idol save 

their own personalities— their low er s e lv e s ; for those who try in their w alk 

in life to follow their inner light w ill never be found ju d gin g, far less 

condem ning, those w eaker than them selves. W h a t does it m atter then, 

whether the former condem n or praise, w hether th ey hum ble you or exalt 

you on a pinnacle ? T h e y  w ill never com prehend you one w ay or the other. 
T h e y  m ay m ake an idol of you, so long as they im agine you a faithful 

m irror of them selves on the pedestal or altar w hich th ey  have reared for you, 

and w hile you am use or benefit them . Y o u  cannot expect to be anythin g 

for them but a tem porary fetish, succeeding another fetish ju st overthrow n, 

and followed in your turn by another idol. Y our W estern  society can no 

more live w ithout its K h a lif o f an hour than it can worship one for any 

longer p e rio d ; and w henever it breaks an  idol and then besm ears it with 

mud, it is not the model but the disfigured im age w hich it has created by 

its own foul fancy and endowed w ith  its own vices, that S ociety  dethrones 
and breaks.

T h eo sop h y can only find ob jective  expression in an all-em bracing 
code of life, thoroughly im pregnated w ith the spirit o f m utual tolerance, 

charity  and brotherly love. Its S ociety , as a body, has a task before it 
w hich, unless perform ed with the utm ost discretion, w ill cause the world of 

the indifferent and the selfish to rise up in arm s against it. T h eo sop h y has 

to fight intolerance, prejudice, ignorance and selfishness, hidden under the 

m antle of hypocrisy. It has to throw  all the light it can from the T orch  of 

T ru th , w ith w hich its servants are entrusted. It m ust do this w ithout fear or 

hesitation, dreading neither reproof nor condem nation. T h eosop h y, 

through its m outhpiece, the S ociety , has to tell the T r u t h  to the very  face 

of L i e  ; to beard the tiger in its den, without thought or fear o f evil 

consequences, and to set at defiance calum ny and threats. A s an Association, 
it has not only the right but the d uty to uncloak vice  and do its best to



redress w rongs, w hether through the voice o f its  chosen lecturers or the 

printed w ord of its jou rn als and pu blication s— m aking its accusation s, 

how ever, as im personal as possible. B u t its F ellow s, or M em bers, have 
individually no such right. Its  follow ers have, first o f a ll, to set the exam ple 

o f a firm ly outlined and as firm ly applied  m orality, before th ey obtain 

th e right to point out, even in a spirit o f kindness, the absence o f a like 

ethic unity and singleness o f purpose in other associations or individuals. 

N o  T heosop hist should blam e a brother, w hether w ithin or outside o f the 

A ss o c ia tio n ; neither m ay he throw  a slur upon another’s actions or 

denounce him , lest he h im self lose the right to be considered a Theosophist. 

F o r , as such, he has to turn aw ay  his g a ze  from the im perfection o f his 

n eighbour, and centre rather his attention upon his own shortcom ings, in 

order to correct them  and becom e w iser. L e t  him not show  the disparity  

betw een claim  and action  in another, but, w hether in the case o f  a brother, 

a neighbour, or sim ply a fellow -m an, let him rather ever help one w eaker 

th an  h im self on the arduous w a lk  o f life.

T h e  problem  o f true T h eo so p h y and its  great m ission a r e : first, the 

w orkin g out; o f c lear unequivocal conceptions o f eth ics, ideas and duties, 

such as shall best and most fu lly  satisfy  the right and altru istic  feelings in 

men ; and second, the m odelling o f these conception s for their adaptation 

into such form s of d aily  life, as shall offer a field w here they m ay be applied 
w ith m ost equitableness.

S u ch  is th e com m on w ork placed before all w ho are w illin g  to  act on 

these principles. It is a laborious task , and will require strenuous and 

persevering exertion, but it m ust lead you insensibly to progress, and leave  
you no room for an y selfish aspirations outside the lim its traced. . . . .  

D o not indulge personally in unbrotherly com parison betw een the task 

accom p lished  by you rself and the w ork left undone b y your n eighbours or 
brothers. In the fields o f T h eo sop h y none is held to weed out a larger plot of 

ground than his strength and capacity will permit him. D o  not be too severe on 

the m erits or dem erits o f one w ho seeks adm ission am ong your ranks, as 

the truth  about the actual state of the inner man can be only know n to 

K arm a, and can be dealt w ith  ju stly  b y  that all-seeing L a w  alone. E ven  

the sim ple presence am idst you of a w ell-intentioned and sym pathisin g 

ind ivid u al m ay help you m agn etically . . . . Y o u  are the free volunteer

w orkers on the fields o f T ru th , and as such you m ust leave  no obstruction 

on the p aths leading to th at field ........................
The degree of success or failure are the landmarks the Masters have to follow, as 

they will constitute the barriers placed with your own hands between yourselves and 

those whom you have asked to be your teachers. The nearer you approach to the goal 
contemplated the shorter the distance between the student and the Master.
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MA T E R I A L I S T S  w ho arraign the O ccu ltists and T heosophists for 

b elievin g that every F orce (so called) in N atu re has at its origin a 

substantial n o u m e n o n ,  an E n tity , conscious and intelligent, w hether it 

be a P lan etary (D hyan  Chohan) or an E lem ental, are advised to fix their 

attention, first of all, on a far more dangerous body than the one called  the 

T heosophical Society . W c  mean the S o ciety  in the U .S . o f A m erica 

whose m em bers call them selves the S ubstan tialists. W:e call it dangerous 

for this reason, that this body, com bining in itself dogm atic C hurch 
C h ristian ity , i.e., the anthropom orphic elem ent of the B ib le— with sterlin g 

Science, m akes, nevertheless, the latter subservient in all to the form er. 

T h is  is equivalent to saying, that the new  organization, w ill, in its fanatical 

dogm atism — if it w ins the d a y — lead on the forthcom ing generations to 
anthropom orphism  past redem ption. It w ill ach ieve this the more easily  

in our age of Science-w orship, since a show of undeniable learning m ust 

help to im part additional strength to belief in a gigan tic  hum an god, as 

their hypotheses, like those of modern m aterialistic science, m ay be easily  
built to answ er their particular aim . T h e  educated  and thoughtful classes 

of Society, once set free from ecclesiastical thraldom , could laugh at a St. 

A u gu stin e’s or a “  venerable ’’ B e d e ’s scientific data, w hich led them  to 

m aintain on the authority and dead letter o f w hat they regarded as 
R evelation  that our E arth , instead of being a sphere, w as flat, hanging 

under a crystallin e canopy studded w ith shining brass nails and a sun no 

larger than it appears. B u t the sam e classes will be a lw a ys forced b y 

public opinion into respecting the hypotheses of modern S cien ce— in w h a t

ever direction the nature of scientific speculation m ay lead them . T h e y  

h ave been so led for the last cen tury— into crass M aterialism  ; th ey m ay be 
so led again  in an opposite direction. T h e  cycle  has closed, and if  Science 

ever falls into the hands of the O pposition— the learned “  R e v e re n d s” and 

bigoted C hurchm en— the world m ay find itself grad u ally  approaching the 

ditch on the opposite side and be landed at no distant future in crass 

anthropom orphism . O nce more the m asses w ill have rejected true philosophy—  
im partial and unsectarian— and w ill thus be caught again in new m eshes o f 

their own w eavin g, the fruitage and results of the reaction created by an 

all-denying age. T h e  solemn ideal of a universal, infinite, a ll-pervadin g 

N oum enon of Spirit, of an im personal and absolute D eity , w ill fade out o f 
the hum an mind once more, and will m ake room for the m o n s t e r - g o d  

of sectarian  nightm ares. .

N ow , modern official science is com posed— as at present— of 5 per



cen t, o f un deniable axiom atic truths and facts, and of 95 per cent, o f m ere 

speculation . Furtherm ore, it has laid itse lf open to endless a tta ck s, owing 

to its num erous m utually  con tradictory  hypotheses, each one as scientific, 

in appearan ce, as the other. On the other hand, the S u b stan tia lists, w ho 

ran k, as th ey  boast, am ong their num bers som e of the most em inent men 

o f  S cie n ce  in the U nited  S tates, have undeniably discovered and accu m u 

lated  a va st store o f facts calcu lated  to upset the m odern theories on F orce 

and M atter. A n d  once th at their data are show n correct, in this conflict 
betw een  (m aterialistic) S cien ce and (a still more m aterialistic) R elig ion —  

the outcom e o f the forthcom ing b attle  is not difficult to fo re se e : modern 

Scien ce w ill be floored. T h e  S u b stan tia lity  o f certain  F o rces o f N ature 
cannot be denied— for it is a fact in K osm os. N o E n erg y  or F orce w ithout 

M atter, no M atter w ithout F orce, E n erg y  or L ife— how ever laten t. B u t 

th is ultimate M atter is— Su bstan ce or the Noumenon o f m atter. T h u s, the 

head of the golden Idol o f scientific truth w ill fall, because it stands on 

feet o f c la y . S u ch  a result would not be an yth in g to be regretted, excep t 

for its im m ediate co n seq u en ces: the golden H ead  w ill rem ain the sam e, 

on ly  its pedestal w ill be replaced b y  one as w eak and as m uch o f clay as 
ever. Instead o f resting on M aterialism , science w ill rest on anth ropo

m orphic superstition— if  the S u bstan tia lists ever gain  the d ay. For, 

instead of holding to philosophy alone, pursued in a spirit o f absolute 

im p a rtia lity , both m aterialists and adherents o f w hat is so pom pously 

called  the “  P h ilo sop h y of Substan tia lism  ”  work on lines traced  by 

preconception  and w ith  a prejudged o b je c t ; and both stretch  their facts 
on the P rocru stean  beds o f their respective hobbies. It is facts that have 

to  fit their theories, even at the risk o f m u tilating the im m aculate nature 

o f T ru th .

B efore p resentin g the reader w ith  ex tra cts  from the w ork of a 
S u b stan tia list— those ex tra cts  show in g better than would an y critical 

rev ie w , the true n ature o f the claim s o f “  T h e  S u b stan tia l P h ilosoph y ” —  

w e m ean to go  no further, as w e are rea lly  very  little concerned w ith  them , 

and  intend to w aste no w ords over their flaw s and pretensions. N ev erth e

less, as their ideas on the n ature o f physical F orces and phenom ena are 

cu rio u sly — in some respects only— like the occult doctrines, our intention is to 

u tilize  their argum en ts— on M agnetism , to begin w ith. T h ese  are 

unanswerable, and w e m ay thus defeat exa ct science b y  its ow n m ethods 
o f  observation  and w eapons. So far, we are only aquainted w ith  the 

theories o f the S u bstan tia lists b y  their w ritings. It is possible that, save 

th e  w ide d ivergen ce between our view s on the nature o f th e “  phenonem a- 

producing c a u s e s ” — as th ey q ueerly  call ph ysical forces— there is but 

little  difference in our opinions w ith  regard to the substantial nature o f 

L ig h t , H eat, E le ctric ity , M agnetism , e tc., etc., perhaps only one in the 

form  and term s used. N o Theosop hist, how ever, would agree to such 

exp ressions as are used in the N ew  D o c tr in e : eg ., “  I f  its principles be true,



then ev ery  force or form of E n erg y  know n to science must be a substantial 

E n t i t y F o r although D r. H a ll’s proofs w ith regard to m agn etic fluid 

being som ething m ore than “  a m ode of motion ”  are irrefutable, still there 

are other “  forces ”  w hich are o f quite a different nature. A s  th is paper, 

h ow ever, is devoted to prove the sub stan tia lity  o f m agnetism — whether 

anim al or p h ysica l— we w ill now quote from the Scientific Arena (July, 

1886) the best argum ents that have ever appeared against the m aterialistic 

theory o f modern Science.
“ T o  adm it for one m om ent that a single force o f nature, such as 

sound, light, or heat, is but the vib rato ry  motion o f m atter, w hether that 
m aterial body be h igh ly  attenuated  as in the case of the supposed ether, 
less atten u ated  as in the case of air, or solid as in the case o f a heated bar 
o f iron, is to g iv e  aw ay  to the rank claim s o f m aterialism  the entire analogy 
o f nature and science in favour of a future life for hum anity. A nd w ell do 
the m aterialistic  scien tists o f this country and E urop e know  it. A n d  to the 
sam e extent do they fear the spread and general accep tan ce of the 
Su bstan tial P h ilo soph y, know ing full w ell that the moment the forces of 
nature shall be recogn ised and taugh t by the schools as real substantial 
entities, and as soon as the m ode-of-m otion doctrines o f sound, light, 
heat, etc., shall be abandoned, that soon w ill their m aterialistic  occupation 
h ave gone for e v e r .............................

“  H ence, it is the aim  of this present paper, after thus reiterating and 
enforcing the general scope of the argum ent as presented last m onth, 
to dem onstrate force, per se, to be an im m aterial substance and in no sense 
a motion of m aterial particles. In th is w ay  we purpose to show  the 
absolute necessity for C hristian  scien tists everyw h ere adopting the broad 
principles o f the Su bstan tial P hilosoph y, and doing it at once, if  th ey  hope 
to break down m aterialistic  atheism  in this land or lo g ica lly  to defend 
religion by scientific an alogy, and thus prove the substantial existen ce of 
G od  as well as the probable substantial existence of the hum an soul after 
death. T h is  they now have the privilege of doing successfu lly, and o f thus 
trium phantly re-enforcing their scriptural argum ents by the concurrent 
testim ony of nature herself.

“  W e  could select an y one of several o f the ph ysical forms of force as the 
crucial test o f the new philosophy, or as the touch-stone of Substantialism . 
B u t to save circum locution and detail o f unnecessary explanation  as much 
as possible, in this leading and param ount dem onstration, w e select what 
no scientist on earth w ill question as a representative natural force or so- 
called  form o f en ergy— nam ely, magnetism. T h is  force, from the very  sim ple 
and direct m anifestation of its phenom ena in d isp lacin g ponderable bodies 
at a d istance from the m agnet, and w ithout havin g any tangible substance 
connecting the m agnet therew ith, is selected for our purpose, since it has 
w ell proved the cham pion ph ysical p u zzle  to modern m ode-of-m otion 
philosophers, both in this country and in E urope.

“  E ven  to the greatest livin g ph ysicists, such as H elm h oltz, T yn d all, 
S ir W illiam  T hom son, and others, the m ysterious action of m agnetism , 
under an y light w hich modern science can shed upon it, adm itted ly  affords 
a problem  w hich has proved to be com pletely bew ildering to their intellects, 
sim ply because th ey have, unfortunately, never caught a glim pse o f the 
basic principles o f the Su bstan tia l P hilosoph y w hich so clearly  u n ravels the 
m ystery. In the light o f these principles such a thinker as S ir W illiam  
T hom son, instead of teaching, as he did in his opening address on the five 
senses before the M idland In stitute, at B irm ingham , E n glan d , that 
m agnetism  w as but the m olecular m otion, or as he expressed it, but the
* q u ality  o f m atter ’ or the ‘ rotation o f the m olecules ’ o f the m agnet, 
w ould n ave seen at a g lan ce the utter w ant o f an y relation, as cau sc to



effect, betw een  such m oving m olecules in the m agnet (provided th ey  do 
m ove), and-the lifting o f th e m ass o f iron at a distance.

“  It is passin g strange that men so intelligen t as S ir W illia m  Thom son 
and P rofessor T y n d a ll had not long ago reached the conclusion that 
m agnetism  m ust o f n ecessity  b e a substantial thin g, how ever invisible or 
intangible, w hen it th u s stretches out its m echanical but invisib le fingers 
to a d istan ce from the m agnet and pulls or pushes an inert piece o f m etal ! 
T h a t th ey  h ave not seen the absolute n ecessity  for such a conclusion, as 
the on ly  con ceivab le  exp lanation  of the m echanical effects produced, and 
the m anifest incon sistency o f any other supposition, is one o f the astounding 
results o f the confusing and b linding influence o f the present false theories 
of scien ce upon otherw ise logical and profound intellects. A nd that such 
men could be satisfied in supposing that the m inute and local vibration s 
of the m olecules and atom s of the m agnet (necessarily lim ited to the 
dim ensions o f the steel itself) could b y  any possib ility  reach out to a 
d istan ce beyond it and thus pull or push a bar o f m etal, overcom in g its 
inertia, tem pts one to lose all respect for the sa g a c ity  and profundity o f the 
in tellects o f these great nam es in science. A t all even ts, such m anifest 
w ant o f persp icacity  in m odern ph ysicists appeals in a w arn ing voice of 
thunder tones to rising youn g men of th is country and E u rop e to think for 
them selves in m atters pertaining to scien ce and philosophy, and to accept 
nothing on trust sim ply b ecau se it happens to be set forth or approved b y  
some great nam e.

“  A n other most rem arkable anom aly in the case o f the p h ysicists to 
whom  we h ave here referred is t h is : w hile failing to see the unavoidable 
necessity o f an actu al sub stance o f som e kind going forth from the poles 
o f the m agnet and conn ectin g w ith the piece of iron b y w hich to lift it and 
thus accom plish  a ph ysical result, that could have been effected in no other 
w ay, they are quick  to accep t the a gen cy  o f an all-pervadin g ether (a 
substance not needed at all in nature) by w hich to produce light on th is 
earth as m ere motion, and thus m ake it conform  to the supposed sound
w aves in the air ! In  th is w ay, by the sheer invention o f a not-needed 
m aterial substance, th ey h ave sought to convert not only light, heat, and 
m agnetism , but all the other forces o f nature into m odes o f m otion, and 
for no reason except that sound had been mistaken as a mode of motion by previous 
scientists. A nd strange to state, notw ithstanding this supposed ether is as 
intan gible to an y o f our senses, and just as unrecognised by an y process 
known to chem istry or m echanics as is the substance w hich of n ecessity  
must pass out from the poles of the m agnet to seize and lift the bar o f iron, 
yet p h ysicists cheerfully  accep t the form er, for w hich no scientific n ecessity  
on earth  or in heaven exists, while th ey sto lid ly  refuse to recognise the 
latter, though absolu tely  needed to accom plish  the results observed ! W a s 
ever such inconsistency before w itnessed in a scientific theory ?

“  L e t  us scrutin ize this m atter a little  further before leavin g it. If  the 
mere ‘ rotation of m olecules ’ in the steel m agnet can produce a m echanical 
effect on a piece o f iron at a d istance, even through a vacuum , as S ir 
W illiam  Thom pson asserts, w hy m ay not the rotation of the m olecules o f 
the sun cause light at a distance w ithout the intervening space being filled 
up w ith  a je lly-lik e m aterial substance, o f ‘ enorm ous rig id ity  to be 
thrown into w aves ? It m ust strike every  m ind cap able o f thinking 
scien tifically  that the original invention o f an all-pervadin g ‘ m aterial 
‘ r ig id ', and 1 inert ’ ether, as the essential cause of light at a distance 
from a lum inous body, w as one of th e most useless expenditures of 
m echanical ingenuity which the hum an brain ever perpetrated— th at is, 
if  there is the slightest truth in the teaching of S ir Wrilliam  Thom pson 
that the m ere ‘ rotation o f m olecules ’ in the m agnet w ill lift a distant 
bar o f iron. W h y  cannot the rotation of the sun’s m olecules ju st as easily  
produce ligh t at a distance ?



“  Should  it be assum ed in sheer desperation by the m ode-of-m otion 
ph ilosophers that it is the ether filling the space betw een  the m agnet and 
the piece o f iron, w hich is throw n into vibration  b y  the rotating m olecules 
o f the steel, and w hich thus lifts the distant iron, it w ould only be to m ake 
bad worse. I f  m aterial vibration  in the steel m agnet, w hich is w holly 
unobservable, is com m unicated to the d istant bar through a m aterial 
substance and its  vib rato ry  m otions, w hich are eq u ally  un observable, is it 
not plain  that their effects on the d istant bar should be o f the sam e 
m echanical character, nam ely, unobservable ? Instead o f th is the iron is 
lifted bodily and seen p lain ly, and that w ithout any observed trem or, as if  
done by a v ib ratin g ‘ j e l l y ’ such as ether is claim ed to b e ! B esid es, such 
bodily lifting o f a ponderable m ass is utterly  incongruous w ith  m ere trem or, 
how ever pow erful and observable such trem or or vibration  m ight be, 
accord in g to every  principle known to m echanics. Com m on sense ought 
to assure any man that m ere vibration or trem or, how ever pow erful and 
sensible, can pull or push nothing. It is im possible to conceive o f the 
accom plishm ent o f such a result excep t by som e substantial agent reaching 
out from the m agnet, seizing the iron, and forcib ly pulling and thus 
d isp lacin g it. A s  w ell ta lk  o f pulling a boat to the shore w ithout som e 
rope or other substantial th ing connecting you w ith  the boat. E v en  S ir 
W illia m  Thom pson would not claim  that the boat could be pulled b y  
gettin g  up a m olecular vibration of the shore, or even by producing a 
visib le trem or in the w ater, as D r. H am lin  so log ica lly  shew ed in his 
recent m asterly  paper on Force. (See Microcosm, V o l. V ., p. 98).

“  It is w ell known that a m agnet w ill lift a piece o f iron at the sam e 
distance precisely  through sheets of glass as if  no g la ss intervened. T h e  
confirm ed atheist M r. Sm ith, o f C incinn ati, O hio, to w hom  w e referred 
in our papers on Substan tia lism , in the Microcosm (V ol. I I I . ,  pages 
278, 311), w as utterly confounded by this exhibition  of the substantial 
force o f m agnetism  a ctin g at a d istan ce through im pervious plates of glass. 
W h en  w e placed a quan tity  o f needles and ta cks on the plate and passed 
the poles o f the m agnet beneath  it, causin g them  to m ove w ith  the m agnet, 
he saw  for the first tim e in his life the operation of a real substance, exertin g 
a m echanical effect in d isplacin g ponderable bodies o f m etal in defiance of 
all m aterial conditions, and w ith  no possible m aterial connection or free 
passage betw een the source and term ination of such substantial agen cy. 
A nd he asked in exclam ation , if th is be so, m ay there not be a substantial, 
intelligen t, and im m aterial G od, and m ay I not have a substantial but 
im m aterial soul w hich  can live separately from m y body after it is dead ?

“  H e then raised the query, askin g if w e w ere certain  that it w as not 
the invisible pores o f the g la ss plate through w hich the m agnetic force 
found its w a y, and therefore w hether this force m ight not be a refined 
form of m atter after all? H e then assisted us in filling the plate w ith 
boiled w ater, on w hich to float a card w ith  needles placed thereon, thus to 
interpose between them  and the m agnet the m ost im porous o f all known 
bodies. B u t it m ade not the slightest difference, the card w ith  its cargo 
of needles m oving hither and thither as the m agnet w as m oved beneath  
both plates and w ater. T h is  w as sufficient even for that m ost critical but 
candid m aterialist, and he confessed that there w ere substantial but 
im m aterial entities in his atheistic  philosophy.

“  H ere, then, is the conclusive argum ent by w hich we dem onstrate 
that m agnetism , one o f the forces of nature, and a fair representative o f 
a ll the natural forces, is not only a real, substantial en tity, but an absolutely  
immaterial substance r ' thus ju stify in g  our original classification  o f the 
en tities o f the universe into m aterial and im m aterial substances.

* This is a very wrong word to use. See text.— H.P.B.



“ i .  I f  m agnetism  w ere not a real substance, it could not lift a piece o f 
m etal bodily at a distance from the m agnet, any more than our hand could 
lift a w eigh t from the floor w ithout som e substantial connection betw een 
the tw o. It is a self-evident truism  as an axiom  in m echanics, that no body 
can m ove or d isplace another body at a distance w ithout a real, substantial 
m edium  connecting the tw o through which the result is accom plished, oth er
w ise it w ould be a m echanical effect w ithout a cau se— a self-evident 
absurdity  in philosophy. H en ce, the force o f m agnetism  is a real, 
substantial en tity.

“ 2. I f  m agnetism  w ere not an immaterial substance, then an y p ractica lly  
im porous body interven ing betw een the m agnet and the attracted  object 
w ould, to som e extent at least, im pede the passage of the m agn etic current, 
w hich it does not do. I f  m agnetism  were a very  refined or atten uated 
form  of m atter, and if  it thus depended for its passage through other 
m aterial bodies upon their im perceptible pores then, m anifestly, some 
difference in the freedom  of its passage, and in the consequent attractive  
force of the distant m agnet should result by great difference in the porosity 
of the different bodies tested, as w ould be the case, for exam ple, in forcing 
w ind through w ire-netting h avin g larger or sm aller interstices, and 
consequently offering greater or less resistance. W h e rea s  in the case o f 
th is m agnetic substance, no difference w hatever results in the energy of its 
m echanical pull on a d istant p iece o f iron, how ever m any or few  of the 
p ra ctica lly  im porous sheets o f glass, rubber, or w h atever other m aterial 
body be m ade to interven e, or if  no substance w h atever but the air is 
interposed, or if the test be m ade in a perfect vacuum . T h e  pull is a lw ays 
w ith  precisely  the sam e force, and w ill m ove the suspended piece o f iron at 
the sam e d istance a w a y  from it in each and every  case, how ever refined 
and delicate m ay be the instrum ents by w hich the tests are m easured.”

T h e  above quoted p assages are positively  un an sw erable. A s far as 

m agn etic force, or fluid, is concerned the S u bstan tia lists have most 

undeniably m ade out their c a s e ; and their trium ph will be hailed with joy 

b y  every  O ccu ltist. It is im possible to see, indeed, how the phenom ena of 

m agn etism — w hether terrestrial or anim al— can be explained otherw ise than 

b y  ad m ittin g  a m aterial, or substantial m agnetic fluid. T h is, even some of 

th e S cien tists do not d en y— H elm h oltz b elievin g that e lectricity  m ust be 

as atomic as matter— w hich it is (H elm h oltz, “  F a ra d a y  L ectu re  ” ). A n d, 

unless S cien ce is prepared to d ivorce force from m atter, we do not see how 

it can  support its position m uch longer.

B u t w e are not at all so sure about certain  other F o rces— so far as their 

effects are concerned— and E soteric philosophy would find an easy objection 
to  ev ery  assum ption of the S u b stan tia lists— e.g., with regard to sound. A s  

th e  d a y  is  daw n in g when the new  theory is sure to a rray  itself against 
O ccu ltism , it is as w ell, perhaps, to anticipate the objections and d ispose 

o f  them  at once.

T h e  expression “ im m aterial S u b s ta n c e ”  used above in connection 
w ith  magnetism is a very  strange one, and m oreover, it is self-contradictory. 

If, instead of say in g that “  m agnetism  . . .  is not only a real substan 

t ia l  entity but an absolutely immaterial substance ” , the w riter should have 
applied  th is definition to light, sound or an y other force in its effects, we 

w o u ld  h a ve  nothing to say, excep t to rem ark that the ad jective  

“  supersensuous ”  w ould h a ve  been more applicab le to any force than the



word “  im m aterial B u t to say  this o f the m agnetic fluid is w rong, as it 

is an essence w hich is quite perceptible to an y c la irvoyan t, w hether in 
darkness— as in the case of odic em anations— or in ligh t— when anim al 

m agnetism  is practised. B ein g  then a fluid  in a supersensuous state, still 
matter, it cannot be “  im m aterial ” , and the expression becom es at once as 

illo gical as it is sophistical. W ith  regard to the other forces— if by 

“  im m aterial ” is m eant only that w hich is ob jective, but beyond the range 

o f our present normal perceptions or senses, w ell and g o o d ; but then w h at

ever Substan tia lists m ay m ean by it, w e O ccu ltists and T h eosop hists 

dem ur to the form in w hich th ey put it. Su bstan ce, we are told in 

philosophical d ictionaries and en cyclopedias, is th a t w hich underlies 

outward p h en o m en a; su b stra tu m ; the perm anent subject or cause 

o f phenom ena, w hether m aterial or s p ir itu a l; that in w h ich  pro

perties in h e re ; that w hich is real in d istinction from that w hich  is only 

apparent— especially  in this w orld o f maya. It is in short— real, and the one 

real E ssen ce. B u t the O ccu lt sciences, w hile callin g  S u b stan ce the 

noumenon o f every  m aterial form , explain  that noumenon as being still matter 

— only on another plane. T h a t w hich  is noumenon to our hum an percep
tions is m atter to those of a D h yan  C hohan. A s explained b y our learned 

V edan tin  B rother— T . S u b b a R ow — Mulaprakriti, the first universal 

aspect o f P arab rahm a, its K osm ic V eil, and w hose essence, to us, is 
unthinkable, is to the l o g o s  “  as m aterial as any object is m aterial to 

us ”  (Notes on Bhag. Gita). H en ce— no O ccu ltist would describe Substan ce 

as “  im m aterial ” in esse.
Substan ce is a confusing term , in any case. W e  m ay call our body, 

or an ape, or a stone, as w ell as a n y  kind o f fabric— “  substantial ” . T h ere

fore, w e call “ E s s e n c e ” rather, the m aterial of the bodies of those E n tities 

— the supersensous B eings, in whom  w e believe, and who do exist, but 

whom  S cien ce and its adm irers regard as superstitious nonsense, calling 

fictions a like a “  personal ”  god and the angels o f the C hristian s, as they 
would our D h yan  C hohans, or the D evas, “  P lan etary  Men ” , G en ii, etc., 

e tc., o f the K a b a lists  and O ccu ltists. B u t the latter would never dream  of 

callin g  the phenom ena of L ig h t, Sound, H e at, Cohesion, etc.— “ Entities,"' 

as the Substan tialists do. T h e y  would define those F orces as purely 

immaterial perceptive effects— without, o f substantial and essential c a u s e s  

— w ith in : at the u ltim ate end of w hich, or at the origin, stands an

e n t i t y ,  the essence o f the latter ch an gin g w ith  that o f the E lem en tf 

it belongs to. (See “ M onads, G ods, and A to m s ” o f V olum e I

* T h e  use o f th e  term s '■ m atter, or substance existin g in supersensuous c o n d itio n s"  or, 
“  supersensuous sta tes o f m atter ”  w ould avo id  an o u tb urst o f fierce but ju st criticism  
not on ly  from  m en o f S cien ce, b u t from  a n y  o rd in ary  w ell edu cated  m an w ho know s the 
va lu e  o f term s.

t  U  seless to rem ind again  the reader, th at b y  E lem en ts it is  not the compound a ir, w ater 
and earth , that exist presen t to ou r terrestria l and sensuous percep tio ns th at a re  m eant— 
but the noumtna! E lem en ts  o f the ancients.



“ Secret D o c tr in e " , B ook II.) N or can the Soul be confused w ith 

f o r c e s ,  w hich are on quite another plane o f perception. It shocks, 

therefore, a T h eosop h ist to find the Substan tia lists so unphilosophically 

in clu d in g Soul am ong the Forces.

H a v in g — as he tells his readers— “  laid the foundation o f our argum ent 
in th e c learly  defined analogies o f N a tu r e ” , the editor o f the Scientific Arena, 

in an a rticle  called  “  T h e  Scien tific  E vid en ce  of a F u tu re L i f e ” , proceeds 

as fo llo w s :—

“  I f  the principles of Substan tialism  be true, then, as there shown, 
ev e ry  force or form of energy known to science m ust be a substantial en tity. 
W e  further endeavoured to show  that if  one form of force were con clusively  
dem onstrated to be a substantial or ob jective existen ce, it w ould be a clear 
dep arture from reason and consistency not to assum e all the forces or 
phenom ena-producing causes in nature also to be substantial entities. B u t 
if one form  of ph ysical force, or one single phenom enon-producing cause, 
such as heat, light, or sound, could be clearly  shown to be th e m ere motion 
o f m aterial particles, and not a substantial en tity  or thing, then by rational 
analogy and the harm onious uniform ity o f n ature’s law s, all the other 
forces or phenom ena-producing causes, w hether ph ysical, vital, m ental or 
sp iritual, m ust com e w ithin the sam e catego ry  as nonentitative modes of 
motion o f m aterial particles. H en ce it w ould follow  in such case, that the 
soul, life, m ind, or spirit, so far from being a substantial en tity  w hich can 
form the basis o f a hope for an im m ortal existen ce beyond the present life, 
m ust, accord in g to m aterialism , and as the m ere motion o f brain and nerve 
particles, cease to exist w henever such ph ysical particles shall cease to 
m ove at d ea th .”

S p i r i t — a “  substantial E n tity  ”  !! S u re ly  Substan tialism  cannot 

pretend very  seriously to the title of philosophy— in such case. B u t let us 

read the argum en ts to the end. H ere we find a ju st and righteous attack  

on M aterialism  wound up w ith the sam e unphilosophical assertion! . . .

“  F ro m  the foregoing statem ent of the salient positions o f m aterialistic 
scien ce, as they bear against the existen ce o f the soul after death, we drew  
th e log ica l conclusion that no C hristian  philosopher w ho accep ts the current 
doctrin es o f sound, light and heat as but modes of molecular motion, can ever 
answ er the analogical reasoning of the m aterialist against the im m ortality 
o f m an. N o possible view , as w e have so often insisted, can m ake the 
least h ead w ay against such m aterialistic  reasoning or fram e any reply to 
th is  great argum ent o f H aeckel and H u x ley  against the soul as an en tity  
and its  possible existence separate from the body, save the teaching of 
S u b stan tia lism , w hich so consisten tly  m aintains that the soul, life, mind and 
spirit are necessarily substantial forces or en tities from the analogies o f 
p h ysic a l science, nam ely, the substantial nature of all the physical forces, 
including gravity, electricity, magnetism, cohesion, sound, light, heat, etc.

“  T h is  im pregnable position of the S u bstan tia list from logical analogy, 
based on the harm onious uniform ity o f n ature’s law s and forces, form s the 
bu lw ark  o f the Substan tia l P hilosoph y, and m ust in the nature o f things 
for ev er constitute the strong tow er o f that system  o f teaching. I f  the 
edifice o f Substan tia lism , thus founded and fortified, can be taken and 
sacked b y the forces of M aterialism , then our labours for so m any years 
have m anifestly  com e to naught. S a y , if you please, that the arm ies of 
Su bstan tia lism  are thus burning the bridges behind them . So be it. W e  
prefer d eath  to either surrender or r e tr e a t; for if  this fundam ental position 
cannot be m aintained against the com bined forces o f the enem y, then all is 
lost, M aterialism  has gained the day, and death is the eternal annihilation



o f the hum an race. W ith in  this central citadel o f principles, therefore, w e 
h ave intrenched ourselves to su rvive or perish, and here, encircled by th is 
w all o f ad am an t, w e have stored all our treasures and m unitions o f w ar, 
and if  th e  agn ostic hordes o f m aterialistic  science wish to possess them , 
let them  train  upon it their heaviest artillery  . . . .

“  H ow  strange, then, when m aterialists them selves recognize th e 
desperateness o f  their situation, and so readily  grasp the true b earin g o f 
this an alogical argum ent based on the substantial n ature o f the ph ysical 
forces, that w e should be obliged to reason w ith  professed S u b 
stan tialists, g iv in g  them  argum ent upon argum ent in order to prove to 
them that th ey  are no Su bstan tia lists at a ll, in the true sense o f th at 
term , so long as th ey leave one single force o f nature or one single 
phenom enon-producing cau se in nature, out o f the catego ry  o f substantial 
e n tit ie s !

“  O ne m inister o f our acquain tance speaks glo w in gly  o f the ultim ate 
success o f the Substan tial P hilosoph y, and proudly calls him self a 
S u b stan tia list, but refuses to include sound am ong the substantial forces 
and entities, thus v irtu a lly  accep tin g the w ave-th eory ! In the nam e of all 
logical con sisten cy, w hat could that m inister say in reply to another 
‘ S u bstan tia list ’ w ho w ould insist upon the beauty and truth of 
Substan tialism , but who could not include light?  A nd then another 
w ho could not include heat, or electricity, or magnetism, or gravity ? 
Y e t all of them  good “ Substantialists”  on the very  sam e principle 
as is the one who leaves sound out of the substantial category, 
while still c la im in g to be an orthodox S u b s ta n tia lis t! W h y  should 
th ey not leave life-force and m ind-force and spirit-force out o f the list 
o f entities, thus m aking them , like sound-force (as m aterialists insist), but 
the vibration  of m aterial particles, and still claim  the right to call 
them selves good Su bstan tialists ? H aeckel and H u x ley  would then be duly 
qualified can didates for baptism  into the church of Substantialism .

“  T h e  truth is, the m inister who can adm it for one moment that sound 
consists o f but the m otion of a ir-particles, and thus, that it is not a 
substantial en tity, is a m aterialist at bottom , though he m ay not be 
conscious o f the logical m aelstrom  that is w hirling him to scientific 
destruction. W e  have all heard o f the play o f ‘ H am let w ith the P rin ce 
of D en m ark left out. Such  would be the scientific p lay o f Substan tialism  
w ith the sound question ignored, and the theory o f acoustics handed over 
to M aterialism . (See our editorial on ‘ T h e  M eaning of the Sound 
D isc u ss io n ’ , The Microcosm, V o l. V ., p. 197.) ”

W e  sym pathize w ith  the “ M in ister” who refuses to include Sound 

am ong “ Substan tia l Entities" .  W e  believe in f o h a t ,  but w ould hardly 

refer to his Voice and E m an ations as “  E n tities " , though they are produced 

by an electric shock o f atom s and repercussions producing both Sound and 

Light. Science would accept no more our F oh at than the Sound or L ig h t- 

Entities o f the “  S u bstan tia l P h ilosoph y ” (?). B ut we have this satisfaction, 

at an y rate, that, once thoroughly explained, F oh at will prove m ore 

philosophical than either the m aterialistic or substantial theories o f the 

forces o f nature.
H o w  can anyone w ith pretensions to both a scientific and psychological 

m ind, sp eakin g o i Soul and esp ecially  o f Spirit, place them  on the sam e 

level as the ph ysical phenom ena o f nature, and this, in a lan guage one can 

a pply  only to ph ysical fa c t s ! E ven  Professor B ain , “  a m onistic



a n n ih il at io n sst  ” , as he is called , confesses that “  m ental and bodily 
states are utterly  contrasted

T h u s, the d irect conclusion the O ccu ltists and the T heosophists can 

com e to at any rate on the prima facie evidence furnished them  by w ritings 

w h ich  no philosophy can now rebut, is— that S u bstan tia l Philosophy, 

w h ich  w as brought forth into this world to fight m aterialistic science and to 

slay  it, surpasses it im m easurably in M aterialism . N o B ain , no H u x ley , 
nor even  H aeckel, has ever confused to this degree m ental and ph ysical 

phenom ena. A t the sam e tim e the “  apostles of M aterialism  ’’ are on a 
high er plane o f philosophy than their opponents. F or, the charge 

preferred against them  of teach in g that Soul is “  the mere motion of brain 

and nerve particles ”  is untrue, for they never did so teach. B u t, even 

supposing such w ould be their theory, it would only be in accordan ce w ith 

Substan tia lism , since the latter assures us that Soul and Spirit, as m uch as 

a ll “  the phenomena-producing causes ”  (?) w hether ph ysical, m ental, or spiritual 

— if not regarded as s u b s t a n t ia l  e n t i t i e s — “  m ust com e w ithin the sam e 
catego ry  as non-entitative (?) modes of motion o f m aterial particles ” .

A ll this is not only painfu lly vague, but is alm ost m eaningless. T h e  

inference that the accep tan ce o f the received  scientific theories on light, 

sound and heat, e tc., would be equivalen t to accep tin g the soul motion of 

molecules— is certain ly  hardly w orth discussion. It is quite true that some 

th irty  or forty years ago B uchn er and M oleschott attem pted to prove that 

sensation and thought are a m ovem ent o f m atter. B u t th is has been 

pronounced b y  a w ell-know n E n glish  Annihilationist “ u n w o rth yo f the name 

of ‘ p h ilo s o p h y ’ ” . N ot one man of real scientific reputation or o f any 

em inence, not T yn d a ll, H u x ley , M audsley, C lifford, B ain , Sp en cer nor 

L e w is , in E n glan d , nor V irch ow , nor H aeckel in G erm an y, has ever gone so 

far as to say  :— “  T h ou gh t is a motion of m olecules ” . T h eir  only quarrel 

w ith the b elievers in a soul w as and is, that w hile the latter m aintain  that 

soul is the cause o f thought, th ey (the Scientists) assert that thought is the 

concomitant o f certain  ph ysical processes in the brain. N or have they ever 

said (the real scien tists and philosophers, how ever m aterialistic) that thought 

and n ervous m otion are the same, but that they are “  the su b jective  and 

ob jective  sides o f the sam e thing ” .

John Stu art M ill is a good authority  and an exam ple to quote, and thus 

deny the ch arge. F o r, sp eakin g of the rough and rude m ethod of 

attem p tin g to resolve sensation into nervous motion (taking as his exam ple 

the case o f the nerve-vibrations to the brain w hich are the ph ysical side o f the 
light perception), “  at the end o f a ll these m otions, there is som ething w hich 

is not motion— there is a feeling or sensation of colour ” . . . he says. H ence,

it is quite true to say, that “  the subjective feeling here spoken of by M ill will

• T h e  S u b stan tia lists  ca ll, m oreover, Spirit th at w h ich  we c a ll m ind— (M anas), and 
thu* it is  S o u l w h ich  takes w ith  them  the p lace  o f A T M A ;  in short th ey confuse the 
v eh ic le  w ith  the D r iv n  inside.



outlive even the accep tan ce o f the undulatory theory o f light, or heat, as a 
mode of motion F or the latter is based on a physical speculation and the 

form er is built on everlastin g philosophy— how ever im perfect, because so 

tainted w ith M aterialism .

O ur quarrel w ith the M aterialists is not so m uch for their soulless 

F orces, as for their den yin g the existence o f an y “  Force-bearer ” , th e 

N oum enon of L ig h t, E le ctric ity , etc. T o  accuse them  of not m aking a 
difference betw een m ental and ph ysical phenom ena is equal to proclaim ing 

oneself ignorant of their theories. T h e  most fam ous Negationists are to-day 

the first ; to adm it that s e l f - c o n s c i o u s n e s s  and m o t i o n  “ are at 

the opposite poles o f e x i s t e n c e T h a t  w hich rem ains to be settled 
betw een us and the materialistic i d e a l i s t s — -a livin g paradox by the 

w ay, now personified by the most em inent w riters on Idealistic philosophy in 

E n g la n d — is the question w hether that consciousness is only experiencd in 

connection with organic m olecules of the brain or not. W e  say it is the 

thought or m ind w hich sets the m olecules o f the ph ysical brain in motion ; 

they deny any existen ce to mind, independent o f the brain. B u t even they 

do not call the seat o f the mind “  a m olecular fabric ” , but only that it is 

“ the mind-principle” — the seat or the organic basis o f the m anifesting mind. 

T h a t such is the real attitude of m aterialistic  science m ay be dem onstrated 

b y  rem inding the reader o f M r. T y n d a ll’s confessions in his Fragments of 

Science, for since the d ays o f his discussions w ith  D r. M artineau, the 

attitude o f the M ateria lists has not chan ged. T h is  attitu d e rem ains 
unaltered, unless, indeed, we place the Hylo-Idealists on the sam e level as 

M r. T y n d a ll— which would be absurd. T rea tin g  o f the phenom enon of 

Consciousness, the great ph ysicist quotes this question from M r. M artineau: 

“  A  man can say 41 feel, I think, I love ’ ; but how does consciousness 
infuse itse lf into the p r o b le m ? ” A nd he thus an sw ers: 44 T h e  passage 

from the physics o f the brain to the corresponding facts of consciousness is 

unthinkable. 'G ran ted  that a definite thought and a m olecular action in 

the brain occur s im u lta n eo u sly ; w e do not possess the intellectual organ, 

nor apparently an y rudim ents o f the organ, w hich would enable us to pass 

b y  a process of reasoning from one to the other. T h e y  appear together, but 

we do not know why. W ere  our m inds and senses so expanded, strengthened 

and illum inated, as to enable us to see and feel the very  m olecules of the 

b ra in ; were we capable o f follow ing all their m otions, a ll their groupings, all 

their electric discharges, if  such there be ; and were we intim ately acquainted 
w ith the corresponding states of thought and feeling, we should be as far as 

ever from the solution of the problem , 4 H o w  are these ph ysical processes 
connected with the facts o f consciousness ? ’ T h e chasm  betw een the tw o 

classes o f phenom ena would still rem ain intellectually  im passable.”

T h u s, there appears to be far less disagreem ent between the O ccultists 

and modern S cien ce than betw een the form er and the Su bstan tialists. T h e  

latter confuse most hopelessly the sub jective w ith the ob jective phases o f



a ll phenom ena, and the Scien tists do not, notw ithstanding that they lim it 

the subjective to the earth ly or terrestrial phenom ena only. In this they have 

chosen the C artesian  m ethod w ith regard to atom s and m o lecu les; we hold 

to the ancien t and prim itive philosophical beliefs, so in tu itively  perceived 
b y  L e ib n itz . O u r system  can thus be called , as his w as— “  Spiritualistic  

and A tom istic  ” .

Su bstan tia lists speak w ith great scorn o f the vib ratory theory of 

scien ce. B u t, until able to prove that their view s would explain  the 

phenom ena as w ell, filling, m oreover, the actual gap s and flaw s in the 

m odern hypotheses, they h ave hardly the right to use such a tone. A s all 

such theories and speculation s are only provisional, we m ay w ell leave 

them  alone. S cien ce has m ade wonderful d iscoveries on the ob jective side 

o f a ll the ph ysical phenom ena. W h ere it is rea lly  w rong is, when it 

perceives in m atter alone— i.e., in that m atter w hich is known to it— the 

alpha and the omega o f all phenom ena. T o  reject the scientific theory, 

how ever, o f vibration s in light and sound, is to court as m uch ridicule as 
the scien tists do in rejecting physical and objective sp iritualistic  phenom ena 

b y attribu tin g them all to fraud. Science has ascertained and proved the exact 

rap id ity  w ith  w hich the sound-w aves travel, and it has artific ially  im itated 

— on th e data of transm ission of sound by those w aves— the human voice 

and other acoustic phenom ena. T h e  sensation o f sound— the response o f the 

sensory tract to an objective stim ulus (atm ospheric vibrations) is an affair of 

consciousness : and to call sound an “  E n tity  ”  on this plane, is to objectivate 

m ost rid iculously  a subjective phenom enon w hich is but an effect after a ll—  
the low er end of a concatenation of causes. If M aterialism  locates all in 

o b jective  m atter and fails to see the origin and prim ary causes o f the 

F o rce s— so m uch the w orse for the m a teria lists; for it only show s the 
lim itations o f their ow n cap acities o f hearing and seeing— lim itations 

w h ich  H u x ley , for one, recogn izes, for he is unable on his own confession 

to define the boundaries of our senses, and still asserts his m aterialistic 

ten d en cy b y  locatin g sounds only in cells of m atter, and on our sensuous 

p lane. B eh old , the great B io logist dw arfing our senses and curtailin g the 

pow ers o f man and n ature in his usual u ltra-poetical lan guage. H ear him 
(as quoted by Sterlin g “  C on cern in g Protoplasm  ” ) speak o f “ the w onderful 

n oonday silence o f a tropical fo rest” , w hich “  is after all due only to the dullness 
of our hearing, and could our ears only catch  the m urm urs o f these tin y 

m aelstrom s as th ey whirl in the innum erable m yriads o f livin g cells w hich 

constitute each  tree, w e should be stunned as with the roar o f a great c i t y ” .
T h e  telephone and the phonograph, m oreover, are there to upset an y 

theory excep t the v ib rato ry  one— how ever materialistically expressed. H ence, 

the attem p t of the S u bstan tia lists “  to show the fa llacy  o f the w ave-th eory 

o f sound as un iversally  taugh t, and to outline the substantial theory c ( 

a c o u s tic s ” , cannot be successful. If  they shew  that sound is not a mode of 

motion in its origin and that the forces are not m erely the qualities and



property o f m atter induced or generated in, by and through m atter, under 

certain  conditions— they w ill have achieved  a great trium ph. B u t, w hether 
as substance, m atter or effect, sound and light can never be divorced from 

their m odes o f m anifesting through vibrations— as the whole sub jective or 

occult nature is one everlastin g perpetual motion o f v o r t i c a l  vibrations.

H . P . B .

A  C u r i o u s  S t o r y . — M r. D unstan , n aturalist, w ho has recently re
turned from Cen tral A m erica, w here he spent nearly tw o years in the 
study of the flora and the fauna of the country, relates the finding of a 
singular grow th in one o f the sw am ps w hich  surround the great lakes o f 
N ica ra g u a. H e w as engaged in hunting for botanical and entom ological 
specim ens, when he heard his dog cry  out, as if in agon y, from a distance. 
R unning to the spot w hen ce the anim al’s cries cam e, M r. D unstan  
found him enveloped in a perfect netw ork o f w hat seem ed to be a fine rope
like tissue of roots and fibres. T h e  plant or vine seem ed com posed entirely 
o f bare interlacin g stem s, resem bling, m ore than an yth in g else, the 
branches o f the w eeping w illow  denuded of its foliage, but o f a dark, nearly 
b lack hue, and covered w ith  a thick  viscid  gum  that exuded from the pores. 
D raw in g his knife, M r. D unstan endeavoured to cut the anim al free, but it 
w as only w ith the greatest difficulty that he succeeded in severin g the 
fleshy m uscular fibres. T o  his horror and am azem ent the naturalist then 
saw  that the dog 's body w as blood-stained, w hile the skin appeared to have 
been actu ally  sucked or puckered in spots, and the anim al staggered as if 
from exhaustion. In cu ttin g the vine the tw igs curled like livin g, sinuous 
fingers about M r. D u n stan ’s hand, and it required no slight force to free the 
m em ber from its clin gin g grasp, w hich left the flesh red and blistered. 
T h e  gum  exuding from the vine w as o f a greyish-dark tinge, rem arkably 
adhesive, and of a d isagreeable anim al odour, powerful and nauseating to 
inhale. T h e  native servants w ho accom panied M r. D unstan m anifested 
the greatest horror o f the vine, w hich they call “  the d ev il’s snare ” , and 
w ere full o f stories o f its death-dealing powers. H e w as able to d iscover 
very  little about the nature o f the plant, ow ing to the difficulty o f handling 
it, for its grasp can only be torn aw ay w ith the loss o f skin and even o f 
f le s h ; but, as near as Mr D unstan could ascertain , its power o f suction is 
contained in a num ber o f infinitesim al m ouths or little suckers, w h ich , 
ordinarily closed, open for the reception of food. If  the substance is 
anim al, the blood is drawn off and the carcass or refuse then dropped. A  
lum p of raw  m eat being thrown it, in the short space o f five m inutes th e 
blood w ill be thoroughly drunk off and the m ass thrown aside. Its vo racity  
is alm ost beyond belief.



( t e a t  K e m m r i a t t i r a .

tH E  object o f the present paper is to put forw ard as clearly  as possible 

the ideal o f self-sacrifice that T heosop hy teaches— an ideal w hich is 

certain ly  new to the W e s t o f to-day, and w hich none of us is at present 

cap able o f fu lly  understanding.
T o  com prehend this ideal, even in some slight m easure, it is necessary 

to un derstan d  the theory o f human progress that T heosop hy puts forw ard, 

and to h ave som e idea o f the purpose o f evolution  and the object of 

attainm en t w hich the true T heosop hist sets before him .
L e t  us then start from the point at w hich w e have now arrived  in the 

cycle  o f evolution. W e  find that apparently  man is the crow ning work of 

N atu re, and that he is the effect or product of a line o f causes w hich  

stretches b ack  into the infinite past. A s the books o f ancient w isdom  tell 

us, “  T h e  stone becom es a p la n t ; a plant, an a n im a l; and an anim al, a man ” .

M oreover in the hum an kingdom  we see that men differ from one 

another in very m arked degrees, so that we h ave in hum anity itself a ladder 

of evolution  from the low est savage to the highest sage. N ow , w e all o f us 

have som e general idea o f w hat the low est savage is like and are agreed 

upon his p lace in the cyc le  o f evolution, but a ll o f us are not agreed upon 

the nature o f the highest sage, esp ecially  in the W e s t, w here the so-called 

u tilitarian  and econom ic criterion is tending to reduce every ideal to a 

com m ercial basis. In the mind of the T heosop hist, how ever, there can be 

no doubt as to the nature o f those whom  the heart o f the w orld has ever 

considered its greatest, no m atter in w hat clim e or age. W h a t m atters the 
passing opinion o f an aggressive m inority w hich  flatters itse lf that the 

ph ysical intellect is the only tribun al o f ju d g m e n t— sim ply because it 

happens to be the strongest force in an ephem eral phase o f m aterial 
evolution, that will h ave its d ay  and d i e ! M odern M aterialism  and 

A gnosticism , the progeny of sense-indulgence and superstition, are surely 

not com peten t to decide the fate o f a spiritual hum anity !

N o ; the great w orld-heart has decided this question in no faltering 

voice, and throughout the ages has given  its a llegiance to those great 

S aviou rs o f hum anity who h ave pointed out the W a y  to m ankind b y  the 

exam ple o f lives o f unceasing self-sacrifice for their suffering fellow s. T h e  
B u d dh as and C h rists are the w orld ’s greatest, no m atter w hat the 

w orshippers o f protoplasm  and energy m ay say.

T h u s, then, we see in H um an ity as com m only known to us a line of 

evolution stretchin g from the most b ackw ard  of savages to the Christ-m an. 

B etw een  these two points o f evolution com es the m ain body of H um an ity, 

ordinary men and wom en like ourselves. C learly  enough, then, the path o f 

progress for all of us to tread is th at w hich leads to the state o f perfection 
exem plified b y  such types as the B uddh a and the Christ.



F or w hat right has an y man to lay  down a lim it to hum an evolution, 

and sim ply because he has only arrived at a certain  point o f developm ent, 

deny that any further advance is possible ? S u rely  such dogm atism  is 

unwise ? For if w e believe in ju stice  and that all m ay ad van ce along the 

sam e path o f progress, surely we have a sufficient part of the W a y  m arked 

out and even within view  w hich we have yet to traverse. I mean that the 

lives of the great w orld-teachers point to w hat we too some d a y  m ay be, 

“ if equal ju stice  rules the world ” . F or w e believe that the C h rists and 
B uddhas are perfected men and not the m iraculous product o f a law less 

deity. T h e  student o f T h eo sop h y can see the possibility o f such develop

m ent by the help of the doctrine o f rebirth, and therefore view s such fore

runners of a perfected hum anity as those who have garnered up the 
experience of m any lives, men who have “  shortened the tim es ” by 

refusing to drift along in the sluggish stream  of normal evolution. B ut 

how  does the W estern  world o f to-day explain  the fact o f the existence of 

these great teachers? T o  say that they are “  Sons o f G o d ”  is no answer, 
since all men are “  Sons of G od ” . “  H eredity ”  ?! D oes H ered ity  account 

for a B uddha or a Christ ? !  N o, neither religion nor science can give  an 

answ er. T heosophy alone w ith its doctrine o f reincarnation can giv e  any 

satisfactory reply.

It w ould seem then that our future evolution m ust be directed  towards 

the realization of the ideal w hich has been m anifested to the world in the 

lives of the great Saviours o f H um an ity. W e  m ust, therefore, enquire 
into the nature of this evolution. W e  find both G au tam a and Jesus des

cribed as being endowed, on the one hand w ith enorm ous pow ers and know 

ledge, and on the other with the greatest self-sacrifice and com passion.

L e t  us first deal w ith their know ledge and pow ers, for it is in this 

direction that the evolution of hum anity w ill tend.

T h e  path o f know ledge is in other words the expansion of con

sciousness, or rather of self-consciousness, w hich, as those who have followed 

this path testify, is accom panied b y the acquirem ent o f those pow ers which 

the world calls “  m iraculous ” . T h eosop h y, on the contrary, asserts that 

there is nothing m iraculous or supernatural either in the extension o f self

consciousness or in the attainm ent of these pow ers, but that both the one and 

the other are in the d irect line of the evolution of hum anity, w hich depends 

upon rigid scientific law s. It is said, m oreover, that man is not bound b y 

any necessity of driftin g on in the m ain stream  of evolution, but that every  

individual, if he choose to try, m ay surge ahead and attain  “  now and 

w ithin ” the developm ent that the norm al man w ill only reach in the 

course o f m any thousands o f years. And, if we consider the question 

patien tly, we shall see that there is nothing unscientific nor irrational in  

such a hypothesis. S p ace and T im e, it w ill be adm itted, are, as e v e ry 

thing else in the world, com parative term s, and if  w e consider that from a 

scientific and philosophical point o f view , every  atom  of space has th e



poten tiality  o f a ll space, and every  m om ent o f present tim e contains in it 

both the past and future, w hat reason h ave w e for denying to the atom , m an, at 

every  m om ent of tim e, the possibility  o f rising to higher and higher things ?

N ow  th is expansion of consciousness includes a developm ent of the 

subtle senses w h ich  open up to the inner man new worlds, peopled w ith 

their inh abitants, and interdependent the one w ith  the other. T h e  su b 

je c tiv e  becom es the ob jective, w ith  a still more subtle su b jectiv ity  beyond, 

w hich can b ecom e again  ob jective as a still m ore spiritual consciousness is 

attained to b y  the striver after freedom . B u t all these states o f conscious

ness, and all these planes and w orlds o f being, are intim ately  correlated, 

each  plane stan din g to the next below  it in the relation of cause to effect 

and vice versa. T h u s, as a m an proceeds on this path o f spiritual evolution, 

or developm ent, he is enabled to trace the causation  of even ts from plane to 

plane, to trace back appearances to realities, and dive w ithin the nature 
o f th in gs. T o  the sp iritual eye o f the seer causes becom e objective. T h is  

does not m ean that th ey appear in the sam e m aterial form s as do their 

effects on th is ph ysical plane o f consciousness, but that th ey becom e 

ob jective  to the seer in their own appropriate fashion.

T h u s  the adept sees not only the ph ysical man but also the hidden 

and concealed  man w ithin each ph ysical shell that im prisons a hum an soul. 

A n d  so he can see our hidden m otives and secret v ic e s ; the good w e would 

do, but cannot because o f our garm ents o f flesh, and the aspirations w hich 

are ever being debased by our lower anim al nature.

A  m an, then, that takes his destiny consciously into his own hands, has 

at once to set about the conquering of new w orlds, the approaches to w hich 

are gu ard ed  w ith  the utm ost care and set about w ith alm ost insurm ountable 

natural difficulties. It is indeed a case o f tak in g the Kingdom  o f H eaven  

by vio len ce. W e  have to stru ggle  on alone, and hew  for ourselves a path 

into the inm ost recesses o f N ature wherein she keep s her jew els o f w is

dom. It is a hand-to-hand struggle w ith  the guardian s o f N atu re ’s 
secrets, w ho have the strictest orders to let none pass unless they are either 

furnished w ith the signs and pass-w ords o f purity or are w arriors o f 

approved  valour.
It is im possible to g iv e  anyone an idea of w hat the inner planes of 

consciousness a r e ; th ey m ust be experienced to be com prehended. M ore
over, th e y  are exceed in gly  num erous and extended, as m ay be im agined 

when our present ob jective plane o f consciousness and all its contents is 
said  to be the most confined o f them . It is a passing through w orlds within 

w o rld s; in fact, a condensing into a few  lives o f the w hole future experience 

o f hum anity in its long pilgrim age along the cycle  o f norm al evolution 

w hich , w e are told, m ust continue for m any m illions of years still. T h e  

attainm ent to this state o f advancem ent and to this expansion of con

sciousn ess is known by various nam es, o f w hich  the most fam iliar to the 

W e s t  is that most m isunderstood term Nirvana.



T h e  N irvan ic  state of consciousness is the m ost complete, realization 

of bliss and freedom  from suffering, that the mind of man can conceive. 

T h is  does not m ean the day-dream  of the m ystic or the im aginings o f a 

heaven ly  rest, but an actual state o f consciousness such that the most 

perfect o f men and of sages can im agine none higher. It is a freedom  that 

transcends the w ildest dream s of the religionist. N o words are cap ab le  of 
expressing w hat the bliss o f N irvan a  must be. It has form ed the burden of 

the grandest literature o f the world, and been sung of b y  the greatest 

bards and sages, but each has ow ned his utter inability  to co n vey  the 

slightest conception of its stupendous rea lity .

S u rely  it is not a sm all th ing to change the com pany o f men for that o f 

the gods and to transcend even the gods th e m se lv e s: to be free from the 

chain s of m atter and reach a firm resting-place from the tem pestuous and 

relentless b illow s of the ocean of existence, and to rest in an ever-present 
assurance o f im m o rta lity !

N irvan a is the highest heaven of all heavens, tran scen din g all co n cep 

tions of P arad ise  that the hum an mind can conceive, surpassin g the m ost 

exalted  im aginin gs o f hum an experience. It is not a mere, heaven such as 

is the ideal o f men w ho h ave no experience beyond that o f their five senses, 

but a state th at transcends the conception of those who have developed the 
full consciousness of m any planes o f existen ce beyond that of th e ph ysical 

universe.

N o one that has not attained  unto it can know  w h at it m eans ; no one 
who has not gain ed  his freedom  can know  w hat this freedom signifies. It 

is not a th in g to be m ade little of, not a th in g to be despised, for it is a 

great fact in nature that a ttracts  the greatest am ong men and at w hich they 

m ust in evitab ly  arrive if th ey  are to be perfected.

Such  is the culm ination of the evolution of our hum anity ; such is the 

goal w hich each individual of that hum anity m ay attain .
T h ith er have com e, and now are com ing, the great ones o f the earth, 

scalin g the h eights w ith incredible effort, toil and suffering. A n d  when the 

p rize is won, they becom e possessed of the sum  total of know ledge possible 

to be obtained in this cyc le  of evolution, and gain  the wisdom  of a B uddh a 

or a C hrist.
So  far the exoteric teach in gs of R e lig io n : but the teach er of the 

“  Secret D octrin e ”  has a further word for the pupil, and w hispers :
“  C an there be bliss when all that lives m ust suffer ? S h alt thou be 

saved  and hear the whole world cry  ? ”

T h u s on the threshold o f N irvan a a “  great choice ” has to be m ade, 

and the trium phant gainer o f liberation m ay renounce his freedom , and 

rem aining w ithout his “  F ath er 's  house ” , cast h im self once more down into 

the prison of m atter, self-condem ned to suffer again and still m ore keen ly—  

bscause o f the full sense of freedom that has been realized— for the sake o f



helping a than kless hum anity that w ill spurn, reject and cru cify  him if he 

ever show s his com passion openly.
N one o f us can have the slightest conception o f w hat this “  great re

nunciation  ”  m eans. L o o k  at the w orship  paid to one whom  the W est 

b elieves to h ave suffered on the cross for three short hours, th ereby taking 

a w a y  the sins o f the w hole w o r ld ! S u re ly  not so great a price to p ay  for 

so m uch ! D o  we not know  o f m any before and m any since who, as m atters 

o f h istory, have suffered longer and more cru elly  for less ? B u t w hat is 

such suffering com pared to aeons and aeons of m ental and bodily woe, unknown, 
un ap preciated , un recognized  by men, so that there m ay be ever w aitin g  and 

w a tch in g friends and brothers to aid those toilin g pilgrim s o f hum anity who 

tread the path o f self-consciousness and b y their right aspiration m ake it 

possible for direct help to be given .
T h ese  are the real Saviours o f the w orld, w ho ceaselessly  toil for hum anity, 

fosterin g all the aspirations that arise in the hum an heart and avertin g  as 

far as possible the direful calam ities w hich w ithout their m erciful in terven 

tion w ould overw helm  m ankind.

N o m ortal w riting has ever chronicled their lives, no m ortal book has 

ever told the h istory o f these “  N irvan as gain ed and lost for m an’s liberation ” . 

N on e but the highest In itia tes know  the nature o f these d ivin e men w ho have 

consum m ated the greatest sacrifice that man or G od  can m ake.

N ow h ere in the sacred books w ill you find any clear teach in g on this 

su b ject, one o f the most sacred  m ysteries o f the w ise. B u t if  you once 

seize hold o f the idea, then the holy w ritings o f the E a st and even of the 

W e st w ill y ield  quite a new m eaning, and all previous ideas w ill be dw arfed 

into insignificance beside this stupendous ideal. W e , w ho are m em bers of 

the T h eo so p h ica l S o ciety , are more fortun ate even than those who have 

been born in a land w here the sacred books that treat o f m an’s spiritual 

evolution  are read and taught to children, in that w e have been given  the 

v e ry  k e y  to the sublim est teach in g of the O rient in those priceless “  F ra g 

m en ts from the B ook of the G olden P recep ts three o f w hich H .P .B . has 

tran slated  for us and “  D edicated  to the F e w  ” . T h ere, all that I have 

tried  to exp la in , is treated  of in a m anner and diction w orthy o f so exalted  

a them e, and to that book I would refer every  earnest student o f Theosop hy.

H .P .B .  dedicated  it to “  T h e  F e w  ” , because she had little  hope that 

in the W e s t  “  T h e  M an y ”  w ould understand it for long years to com e. 

B u t I th in k  that all T heosop hists w ill understand the ideal of self-sacrifice 

that H .P .B .  has been the m eans o f teaching us, for it lies at the very  root 

o f  T h eo sop h ica l ethics.

B u t do not let any o f us think that we have to do nothing for hum anity 
until w e have reached A'trvdna. F or rest assured that if  w e w ere to reach 

th e  N irvA nic state o f consciousness sim ply b y  w ith draw in g ourselves from 
h u m a n ity , we should certain ly  choose to pass into N irvan a, “ w here the 
silen ce d w e lls ” , to enjoy our own selfish spiritual bliss. F or nature never



m akes leaps, and if we would do any great thing w e m ust begin to practise in 

little things. If  we would hold before us the “  G reat Sacrifice ”  as our ideal, 

then we m ust begin w ith little  sacrifices. O ur w hole lives m ust be m ade up 

of acts  o f self-sacrifice. If  vve would transcend the lim its o f our lower 

personal and selfish selves, and becom e one with the great s e l f  of hum anity, 

it must be b y  a continuous abnegation of this low er personal anim al to which 

w e are at present bound hand and foot by our ignorance.

T h ere are two paths which lead to N irvana, the selfish and the unselfish; 

the “  open ” and the “  secret A man can attain  to the know ledge and 

bliss of the N irvanic state, by exaggeratin g  his personal consciousness 

until it reaches the N irvan ic plane. Such  an one is called  in contem pt by 

B uddh ist teachers, a “  rhinoceros ” , the sym bol o f a selfish and solitary 

anim al. Such  B uddh as follow the “  D octrin e of the E y e  ” . T h ey  gain  

know ledge but keep it for their own selfish ad van tage, in order that it m ay 

gain  them  this bliss at the expense o f their fellow s. T h ey  are called  B uddh as 

because they have attained to the B uddh ic state of consciousness, that is to 

say, obtained final enlightenm ent, or all the normal know ledge and exp eri

ence that this planet can offer them.

T h ose B uddh as, on the contrary, who sacrifice them selves, self

im m olated on the altar o f service to others, are called “  B uddh as of 

Com passion ” , and although lower in rank, in that th ey m ust exist on a 

plane o f consciousness that is in relation w ith hum anity and not on one 

entirely beyond it like the N irvan ic plane, yet must th ey be regarded as 

im m easurably higher in com passion and m ercy. T h ese  are said to follow 

the “  D octrine o f the H eart ” .

And this is the doctrine which the Theosop hical S o ciety  is 

en deavouring to bring before the world. It is not a U topian  theory or an 

im practicable teaching, but one that can be put into practice every  hour o f 

the day. In all that we do, in all that w e utter, in all that w e think, we 

can practise self-sacrifice, and learn to look upon ourselves as mere 
instrum ents to be used by the higher part o f our nature for doing as much 

good as possible to the w orld. T h is does not m ean to say that w e should 

w ith crin gin g piety call ourselves “  w eak vessels ”  unable to do anythin g o f 

o u rse lv e s; but that we should a ct pow erfully and strongly from the higher 

part o f our being w hich is our true Self, and subordinate the low er parts so 

that th ey  m ay serve us in order that w e m ay serve others.

In conclusion 1 would say that with such a lofty subject it is difficult 

to know  w here to begin and w here to end, w hat to say or what to leave 

unsaid. W o rd s are too w eak to convey the idea, and it is certain ly  

incapable o f w hat are called  proofs. If  the soul o f the W est has no chords 

to vibrate in response to the strikin g o f this keynote o f hum anity, then, 

indeed, is the m usic of the spheres dead for us ; and we m ust be content 

w ith the jin g lin g of our m oney bags, the rattle  of our steam  engines and 

the roar o f our artillery. G . R . S . M e a d ,  F .T .S .



C b *  H a b a l a b .
(Concluded from the August Number.)

G L A N C E  at the doctrines o f the K a b a lah  m ay be most su itab ly  

com m enced w ith the consideration o f the ideas o f the D ivin e.

I m ust prem ise th at although these K ab a lists  were H ebrew s— teachers 

of the P en tateu ch al law s and dogm as to the people as an E xo teric  R eligion 

— yet their E so teric  conception  o f G odhead  has nothing, or next to nothing, 

in com m on w ith the G od  o f Genesis or other part o f the O ld  T estam ent. 

T h e  suprem e being o f the K a b a lah  is found to be dem onstrated after two 

m a n n e rs; at one tim e the In con ceivab le E tern a l P o w er proceeding by 

su ccessive em anations into a m ore and more con ceivab le e x is te n c e ; form u

latin g  his attribu tes into conceptions o f W isdom , B e a u ty , P ow er, M ercy 

and G o v e r n a n c e ; exh ib itin g these attributes first in a supernal un iversality  

beyond the ken of all spirits, an gels and men, the W o rld  o f A tzilu th  ; then 

form ulating a reflection of the sam e exalted  essences on the plane o f the 

P u re  S p irits also incon ceivable to m an, the W orld  o f B riah ; again  is the 
reflection  repeated, and the D ivin e E ssen ce in its group o f exa lted  attributes 

is  cogn isable by the A n gelic  P ow ers, the Y e tz ira tic  W o r ld ; and then 

fin a lly  the D ivin e  ab straction s o f the Sacred  T en  Sephiroth are by a last 

em anation  still more restricted  and condensed than the latter, and are 
rendered conceivab le by the hum an in te lle c t ; for M an exists in the F ourth  

W o rld  o f A ssiah  in the shadow  of the T en th  Sep h ira— the M alkuth or 

K in gd om  of the W o rld  o f Shells.
S m all wonder then at the slightness o f the ideal m an can form o f the 

D iv in e .
A t other tim es w e find the m etap hysical abstract laid aside, and all 

th e  w ealth  o f O riental im agery lavished  on the description  o f their G od  ; 

im ag ery  although grouped and clustered around the em blem  of an exalted  

h u m an ity , yet so inflated, so ex tra v a g a n tly  m agnified, that the earth ly  
m an  is lost sight o f in the grandeur and ten uity  o f the w ord painting of the 

D iv in e  portrait. D ivin e  anthropom orphism  it m ay be, but an anth ropo

m orphism  so h a zy  by m eans o f its  un approachable grandeur, that the 
hum an elem ents affording the bases o f the an alogy quite d isappear in the 

H e a v e n ly  M an of their d ivin e reveries.

P erm it me to afford to you an exam ple o f one sublim e deific dream .

“  In this conform ation H e is known : H e  is the E tern al o f the E tern al 

o n e s ; the A n cient o f the A n cien t o n e s ; the Concealed  of the Concealed  

ones, and in his sym bols he is know able although he is unknow able. W h ite  

are  his garm ents, and his appearance is as a F a c e , vast, and terrible in its 

vastn ess. Upon a throne o f flam ing brilliance is H e seated, so that he m ay 

d ire ct its  flashing R a ys. Into forty thousand w orlds the brightness o f his



skull iŝ  extended, and from the L ig h t o f this brightness the Just shall 
receive four hundred w orlds o f jo y  and rew ard in the existence to com e. 

W ith in  his skull exist daily  thirteen thousand m yriads o f w o r ld s ; all draw  

their existence from H im — and by H im  are upheld. From  that H ead  

distilleth  a D ew , and from that D ew  w hich flow'eth down upon the w orlds, 

are the D ead  raised up in the lives and w orlds to com e.”

T h e  G od of the K a b a lah  is “  Infinite E xisten ce  ”  : he cannot be defined 

as the “ A ssem b lage o f L i v e s ” , nor is he truly “ the to tality  o f h is 

attributes ” . Y e t w ithout deem ing all L iv e s  to be o f him , and his a ttribu tes 

to be un iversal, he cannot be known by man. H e existed  before he caused 

the E m an atio n s o f h is essence to be dem onstrated, he was before all th a t 

ex ists  is, before a ll lives on our plane, or the plane above, or the W o rld  o f 

pure spirits, or the In conceivable existen ce ; but then he resem bled nothing 

w e can conceive, and w as A in  Suph, and in the highest abstraction A in  

alone, N eg ativ e  E x isten ce. Y e t before the m anifest becam e dem onstrated, 

all existence w as in him , the K n ow n  pre-existed in the U nknow n A n cien t 

o f the A n cien t o f D ays.

B u t it is not this dream -like aspect o f poetic ph an tasy exhibited  in th e 

K ab alah  that I can farther bring to your notice. L e t  us return to th e 

Philosophic view  of the attributes o f D eity , w hich is the keynote o f th e  

w hole o f the doctrine.

T h e  prim ary human conception of G od  is then the P assiv e  state o f 

N eg a tiv e  E xisten ce  A I N — not a c t iv e ; from this the m ind of man passes to 

conceive o f A I N  S U P H , o f G od  as the B oundless, the U n lim ited, 

U ndifferentiated, Illim itable O n e ; and the third stage is A IN  S U P H  A U R  

— B oundless L ig h t, U n iversal L ig h t —  “ L e t  there be L i g h t ” w as 

form ulated, and “  there w as L ig h t ” . T h e  P assive  has ju st put on 

A c t iv it y : the conscious G od  has aw aked. L e t  us now endeavour to 

conceive o f the concentration of th is effulgence, let us form ulate a gatherin g 

together o f the rays o f this illum ination into a Crow n of glorified radiance, 

and w e recognise K e t h e r — the F irst Sep hira, first em anation o f D eity , 
the first conceivab le attribute o f im m anent m anifested godhead. T h e  

devout R ab bi bow s his head and adores the sublim e conception.

T h e  conscious G od  havin g arisen in his energy, there follow 

im m ediately tw o further em anations, the T rio  subsiding into the sym bol o f 
a radiant trian gle. C h o k m a h ,  W isd om , is the nam e of the Second S ep h ira ; 

B i n a h ,  U n derstan ding, is the T h ird  S ephira— the S upern al T ria d  is 

dem onstrated.

T h en  follow  C h e s e d ,  M ercy ; and its contrast G e b u r a h ,  S everity  ; and 

the reflected triangle is com pleted b y  the S ixth  Sephira T i p h e r e t h ,  

B ea u ty  : considered as a triangle o f reflection w ith the ap ex  B elow . T h e  

third T ria n gle  m ay be considered as a second reflection w ith the apex 

below  ; it is formed of the Seven th , E ig h th , and N inth .Sephiroth  N e t s a c h ,  

V icto ry  ; H o d ,  Splendour ; and Y e s o d ,  Foundation.



F in a lly , all these ideals are resum ed in a single form , the T en th  

Sephira M a l k u t h ,  the K in gdom  —  also som etim es called  T z f . d e k  —  

R ighteousness.

A lm ost as old as the K a b a listic  doctrine o f the Sep hiroth , or 

E m an ation s, is the peculiar form in w hich I h ave com bined them , it is the 

form  of the sym bol of the H eav en ly  M an in one a sp e ct— or of the T re e  of 
L ife  in another aspect.

T h is  d iagram  resum es all K a b a listic  ideas, and is an em blem  of their
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view s on every  subject. E v e ry  deific conception can be there 

d em o n strated ; the constitution of the A n gelic  H osts, the principles of 

M an’s N atu re, the group of P lan etary  B odies, the M etallic  elem ents, the



Z ig z a g  flash o f the L ig h tn in g , and the com position o f the sacred 

T  etragram m aton.

i r o

/ m u  -------------------------------------------------------r a n

T h is D ecad  of D eific E m anations is to be conceived as first form ulated 

on the plane o f A tzilu th , w hich is entirely beyond our k e n ; to be reproduced 

on the plane o f pure spirituality  B riah ; to exist in the sam e decad form in 

the W orld  of Y etzira h  or the F orm ative plane; and finally to be sufficiently 

condensed as to be cognizable by the hum an intellect on the F ourth  P lane 

o f A ssiah, on w hich w e seem to exist. From  our point of view  we may 

regard the T ree o f  L ife  as a type of m any divine processes and form s o f 
m anifestation, but these are sym bols we use to c lassify  our ideals, and we 

must not debase the d ivin e em anations by asserting these view s of the 

Sephiroth are real, but only apparent to hum anity.

For exam ple, the K abalah  dem onstrates the grouping of the Ten 

Sephiroth into T h ree P il la r s ; the P illar of M ercy, the P illa r of Severity, 

and the P illa r  of M ildness betw een th e m : these m ay also be associated



w ith the T h ree  M other L ette rs , A , M , S h , A lep h, M em  and Shin. T h en  

again b y  tw o horizontal lines w e m ay form three groups and consider these 

Sep hiroth  to becom e typ es o f the T h ree  d ivision s o f M an ’s N atu re , the 

In te llectu a l, M oral, and Sensuous (n eglectin g M alku th  the m aterial body) 

thus conn ectin g the K a b a lah  w ith M ental and M oral P h ilosoph y and 
E th ics . B y  three lines again  we consider a single group of the Sephiroth 

to b e d ivisib le into F o u r P lan es, corresponding to the F o u r P lan es upon 

each  o f wrhich 1 h ave a lread y  said you m ust conceive the w hole T en  

Sep hiroth  to be im m anent. B y  a serits  of S ix  lines w e group them  into 

Seven  P lan es referable to the w orlds o f the Seven  Planetary pow ers, thus 

connecting the K a b a lah  w ith astrology. T o  each Sephira are a llotted  a special 

title of the D eity , an especial A rch an gel, and an arm y of A n g e ls ; connecting 

the K a b a la h  w ith T alism a n ic  M agic. T o  show the close connection 

betw een  the old K a b a listic  theology, and the L o w er A lch em y, each 

Sep hira  becom es the a llegoric em blem  of one of the m etals : and there is a 

special R ab b in ic  volum e nam ed a s c h  m e t z a r e p h  en tirely  concerned w ith 

A lchem y ; its nam e in E n g lish  m eaning is “  C lean sin g F ires ” .

T h ese  T e n  Sephiroth  are thought o f as being connected together b y  

P ath s, or W a y s  o f W7isdom , tw en ty-tw o in N um ber, shown thus on the 

D iagram  ; th ey are num bered b y m eans of the letters of the H eb rew  

A lphabet, each of w h ich , as is w ell-know n, being equally a letter and a 
num ber. T h e  22 P ath s, added to the 10 Sephiroth  from the fam ous 32 

W a y s  of Wrisdom , w hich  descending by successive E m an ation s upon M an, 

enable him to mount up to the Source o f W isdom  passin g successively  

upward through these 32 paths. T h is  process of m ental A b straction  w as 

the R ab b in ic  form of w hat the H indoo know s as Y o g a , or union of the 

human w ith the divin e b y  contem plation  and absorption of mind into a 
m ystical reverie.

T h e  H um an  Soul is again  conceived  of as d istributed  through several 

distinct form s of conscious m anifestation related to these T e n  S e p h iro th : 

the precise allotm ent w hich  I h ave received I am not at liberty to d is c lo s e ; 

but the several K a b a listic  treatises g ive  several groupings w h ich  are all 

relevant one to the other, the m ost usual one b ein g a triple division  into 

N ephesh, the P assions referred to M alkuth ; R u ach  the M ind, R eason, and 

Intellect referred to the group of six  Sephiroth lyin g around the Sun of 

T ip h e re th ; and N esham ah the spiritual aspirations associated  w ith  the 

Supernal T ria n g le .

F req u en tly  quoted K a b a listic  w ords a re : —  a r i k h  a n p i n ,  M a cro 

prosopus, the V a st C oun ten an ce which is a title of the C row n —  
D eity suprem e. Z a u i r  a n p i n ,  M icroprosopus, the L esse r  C ountenance 

is the cen tral T iphereth  ; a conception  that has m uch in com m on w ith  that 

of the C hristian  C hrist, the Son of G od. B in ah  is the Supern al M other—  

A im a. M alkuth is the Inferior M other, the B rid e  o f the M icroprosopus.

T h e  F o u r L e tte rs  Y od, H e, V au , H e, or as w e say I H V H , o f the nam e,



w e call Y ah v eh , or Jehovah, are allotted and distributed am ong th e 

Sephiroth in a peculiar m a n n e r: so that even if to som e Jew ish E xo teric  

teachers “  Jehovah ”  is the nam e in esp ecial of the so-called P a ssiv e  

P rin cip le , or F em ale asp ect of B in a h — and that this did at tim es 

degen erate into the w orship  o f the G ro ves— yet th is stigm a does not a tta ch  

to the K a b a listic  conception of the T etragram m aton , that dreadful nam e 

o f M ajesty w hich  m ight never be uttered by the com m on people, and w hose 
true pronunciation has been for m any centuries confessedly lost to the Jew s.

T im e w ill not perm it m e to extend m uch farther th is paper on the 

doctrines o f the K a b a la h  ; but I m ay say that the teach in gs include the 
follow ing dogm as.

( i.)  T h a t the suprem e Incom prehensible O ne w as not the direct 

C reato r o f the W o rld .

(2.) T h a t all we perceive or know  of is form ed on the Sephirotic type.

(3.) T h a t hum an souls w ere pre-existent in an upper w orld before the 

origin of this present world.

(4.) T h a t hum an souls before incarnation  dw ell now in an upper H a ll, 
w here the decision is m ade as to w hat body each soul shall enter.

(5.) T h a t every  soul after earth  lives m ust at length  be so purified as 

to be reabsorbed into the Infinite.

(6.) T h a t tw o lives are taugh t, b y  m any R ab bis, to be n ecessary for 
all to pass ; and that if failure result in the second life, a third life is 

passed linked w ith a stronger soul w ho draw s the sinner upward into p u rity .

(7.) T h a t when all the pre-existent souls have arrived  at perfection, 

th e F allen  A n gels are also raised, and all lives are m erged into the D e ity  

b y  the K iss o f L o v e  from the M outh o f T etragram m aton  —  and th e 

M anifested U n iverse shall be no more.
T h is  short sum m ary of the K a b a lah  is n ecessarily  very  im perfect, 

om itting a ltogether m any points o f great im portance, and is no doubt 
tinctured by m y own personal view s, w hich it is very  difficult to elim inate 

from such an essay. B u t I hope I have succeeded in m akin g you un der

stand that the system  is a serious and consistent attem pt at a ph ilosophical 

schem e of the constitution  of a universe and its creation, and one of too 

im portant a n ature to be set aside w ith the contem pt o f modern criticism , 

w hich is but too apt to condem n as folly an y teaching w hich it does not choose 

to stam p w ith  its seal o f orthodoxy. M an y o f its doctrines are of course 

insusceptib le of proof, m any run counter to the prejudices o f public opinion, 
but these are not reliable evidences o f error. M uch of the system  m ay b e 

erroneous, but if th is be so, there is no standard by w hich it can be fa irly  
ju d ged — unless indeed there be yet the W i s d o m  R e l i g i o n  w ithin our 

attainm en t, and unless the “  Secret D octrin e ”  o f our honoured teach er 

in this Institution be the dem onstration of that W is d o m ; for I am not 

prepared to accep t its  condem nation  at the hands of any other tribun al.

W . W y n n  W e s t c o t t ,  M .B ., F .T .S .



$ 3 r h t r i p l r s  o f  J H a t t .
(Continued from p. 486, V ol. V I 1I.J 

P r i n c i p l e  III ,  P r a n a ,  t h e  L i f e .

A *> l l  universes, all w orlds, all men, all brutes, a ll vegetab les, all 

m inerals, a ll m olecules and atom s, all that is, are plunged in a 

g re a t ocean of L ife , L ife  E tern al, L ife  Infinite, L ife  incapable of increase 

or o f  dim inution. T h is  great ocean of L ife  is called  J i v a  ; the universe is 

o n ly  Jiva  in m anifestation, J iva  m ade ob jective, J iva  differentiated. N ow  

e a c h  organism , w hether m inute as a m olecule or vast as a universe, m ay be 

th o u g h t of as appropriating to itse lf som ew hat of J iva, o f em bodying in 

its e lf  as its own life som e of this universal L ife . F igu re a livin g sponge, 

stre tch in g  itse lf out in the w ater w hich bath es it, envelopes it, perm eates i t ; 

th e re  is w ater, still the ocean, circu latin g in every passage, filling every  

p o r e ; but we m ay think of the ocean outside the sponge, or of the part 

o f the ocean as appropriated by the sponge, d istin guishin g them  

in thought if  w e w ant to m ake statem ents about each severally. So 

e a c h  organism  is a sponge bathed in the ocean of L ife  U n iversal, of J iva, 

a n d  con tain in g within itse lf some of that ocean as its own breath of life. 

In  T h eo so p h y we distinguish this appropriated life under the nam e Prana, 
a n d  call it the T h ird  P rin cip le in m an ’s constitution.

T o  speak quite accu rate ly , the “  breath o f life ” — that w hich the 

H e b re w s  term ed Nephesch, or the breath of life breathed into the nostrils of 

A d a m — is not P ran a  only, but P ran a  and the F ou rth  P rin cip le conjoined. 

It is  these tw o together that m ake the “  V ita l Spark ” (Secret Doctrine, 
V o l.  I., p. 242, note), and that are the “ breath o f life in m an, as in beast or 

in se c t, of ph ysical, m aterial l i fe ”  (ibid, note to p. 243). It is “  the breath of 

a n im a l life in m an — the breath o f life instinctual in the anim al ” (ibid, d iagram  

on p . 242). B u t ju st now we are concerned with P ran a only, w ith v itality , as 

th e  anim ating principle in all anim al and hum an bodies. O f this life the 

L in g a  Sarira is the vehicle, a ctin g , so to say, as m eans of com m unication, 

as b rid ge, between P rana and the Sthula Sarira , or ph ysical body.

P ran a is explained in the Secret Doctrine as havin g for its lowest sub

d ivisio n  the m icrobes of sc ie n c e ; these are the “  invisible lives ”  that build 

up th e  physical cells  (see ante, p. 483); these are the “  countless m yriads of 

liv e s  ”  that build the “  tabern acle o f c lay  ” , the ph ysical bodies (Secret 
Doctrine, V ol. I., p. 225). “  Science, d im ly perceiving the truth, m ay find
b a c te r ia  and other infinitesim als in the hum an body, and see in them  but 

o ccasion al and abnorm al visitors to w hich diseases are attributed . Oc-



cultism — w hich discerns a life in every  atom  and m olecule, w hether in a 

m ineral or hum an body, in air, fire, or w ater— affirms that our whole body 

is built of such lives, the sm allest bacteria  under the m icroscope bein g to 

them  in com parative size like an elephant to the tiniest infusorium  ” (ibid, 

note to p. 225). T h e  “  fiery l iv e s ”  are the controllers and directors o f these 

m icrobes, these invisible lives, and “  indirectly  ”  build, i.e., build b y  con
trolling and d irectin g the m icrobes, the im m ediate builders, supplying the 

latter w ith what is necessary, a ctin g  as the life o f these l iv e s : the

“  fiery lives ” , the synthesis, the essence, o f P ran a, are the “  vital con struc

tive energy ”  that enables the m icrobes to build  the p h ysica l cells. One of 

the archaic Com m entaries sum s up the m atter in state ly  and lum inous 

p h ra se s : “  T h e  worlds, to the profane, are built up o f the known E lem ents. 

T o  the conception o f an A rh at, these E lem ents are them selves co llective ly  a 

divine L i f e ; d istrib u tively , on the plane of m anifestations, the num berless 

and countless crores* of lives. F ire  alone is o n e ,  on the plane of the One 

R eality  ; on that o f m anifested, hence illusive, being, its particles are fiery 

lives w hich live  and have their being at the expense o f every  other life that 

th ey consum e. T herefore they are nam ed the D e v o u r e r s .  . . . E very

visib le thing in th is U n iverse w as built by such l i v e s ,  from conscious and 

divine prim ordial m an, down to the unconscious agents that construct 
m atter. . . . From  the O n e  L i f e ,  form less and uncreate, proceeds the

U n iverse o f liv es .”  (Secret Doctrine, V o l. I., pp. 249, 250.) A s  in the 

universe, so in m an, and all these countless lives, all th is constructive 

v ita lity , all th is is sum m ed up by the Theosop hist, as P r a n a .

P r i n c i p l e  IV , K a m a , t h e  D f . s i r e s .

In building up our man w e have now reached the P rin cip le  som etim es 

described as the A n im al Soul. It includes the whole body of appetites, 

passions, em otions, and desires, w hich com e under the head o f instincts, 

sensations, feelings and em otions, in our W estern  psych ological c lassifica

tion, and are dealt w ith as a subdivision of M ind. In W estern  psychology 

M ind is d ivided— by the modern school— into three m ain groups, Feelin gs, 

W ill, In tellect. F ee lin gs are again divided  into Sensations and E m otions, 

and these are divided and subdivided under num erous heads. K am a 

includes the w hole group of “  F ee lin gs ” , and m ight be described as 

our passional and em otional nature. A ll anim al needs, such as hunger, 

thirst, sexual desire, com e under i t ; all passions, such as love (in its low'er 

sense), hatred, en vy, jealousy. It is the desire for sentient existence, for 

experience o f m aterial jo y s— “  the lust o f the flesh, the lust of the eyes, the 

pride o f life ” . T h is  P rin cip le is the m ost m aterial in our nature, it is the 

one that binds us fast to earth ly life. “  It is not m olecularly constituted 

m atter— least o f all the hum an body (Sthula Sarira)— th at is the grossest o f

• A crore is ten m illions.



all our 1 principles but verily  the middle principle, the real anim al c e n tr e ; 

w h erea s our body is but its shell, the irresponsible factor and medium 

th rough  w hich the beast in us acts a ll its l i fe ” (Secret Doctrine, V o l. I., 

p . 260).

U n ited  to the low er part o f M anas, as K am a-M an as, it becom es the 

norm al hum an brain-intelligence, and that aspect o f it w ill be dealt -with 

p resen tly . Considered b y  itself, it rem ains the brute in us, the “  ape 
and tiger ”  o f T en n yso n , the force w hich most ava ils  to keep us bound to 

earth  and to stifle in us all higher longings by the illusions o f sense.

K am a joined to P ran a is, as w e have seen, the “  breath o f life ” , the 

v ita l sentient principle spread over every  p article  o f th e body. It is, 

therefore, the seat o f sensation, that w hich  en ables the cen tres of sensation 

to function. W e  have a lread y  noted that the physical organs o f sense, the 

b od ily  instrum ents that com e into im m ediate contact w ith the external 

w orld, are related to the m aterial cen tres o f sensation in the L in g a  Sarira , 

the inner senses (ante, pp. 485, 486). B u t these organs and centres would 

be in ca p a b le  o f functioning did not P ran a  m ake them vibrant w ith a ctiv ity , 

and th e ir  vibration s would rem ain vibration s only, motion on the m aterial 

planes o f the body and the L in g a  Sarira , did not K a m a, the P rin cip le  of 

sensation, tran slate the vibration  into feeling. F eelin g, indeed, is con

sciousness on the K am ic plane, and when a man is under the dom inion o f a 

sensation  or a passion, the T heosop hist speaks o f him as on the K am ic 

plane, m eanin g thereby that his consciousness is functioning on that plane. 
F o r  in stan ce, a tree m ay reflect rays o f light, that is ethereal vibration s, and 

th ese vib ration s strik in g on the outer eye w ill set up vibration s in the 

p h y sica l n erve-cells ; these w ill be propagated as vib ration s to the physical 

a n d  on to the astral centres, but there is no sight o f the tree until the seat of 

sen sation  is reached, and K a m a  en ables us to perceive.

D u rin g life, K am a, as such, has no form or body. B u t after death it 

ta k e s  form as an astral body, i.e., a body com posed of astral m atter, and is 

th e n  know n as Kama Rupa, R upa being the San scrit nam e for a body, for 

a n y th in g  h avin g form . (T h e force o f the objection to speaking of the L in g a  

S a r ir a  as the astral body will now be s e e n ; any body formed of astral m atter 

is  a n  astral body, but its properties w ill va ry  w ith  the P rin ciples w ith w hich 

it is  inform ed. V ery  little know ledge is, therefore, given  o f the nature of 

a n y  en tity, when it is spoken of m erely as an astral body.) T h e K am a 

R u p a  possesses consciousness o f a very  low  order, has brute cunning, is 

w ith o u t conscience— an altogether objectionable en tity, often spoken of as 

a  “  s p o o k ” . It strays about, attracted  to all p laces in w hich anim al desires 

a re  en couraged  and satisfied, and is draw n into the currents o f those whose 

a n im a l passions are strong and unbridled. M edium s of low typ e inevitably 

a t t r a c t  these em inently undesirable visitors, w hose fading vita lity  is re

in fo rc e d  in their seance-rooms, who catch  astral reflections, and p lay  the 

p a rt o f  “ disem bodied s p ir its ”  o f a low order. N or is this a l l : if  at such



a seance there be present some man or wom an of correspondingly low  

developm ent, the “  spook ” will be attracted  to that person, and m ay attach  

itse lf to him or to her, and thus m ay be set up currents betw een the K am a 

o f the living person and the Kam a R upa of the past person, gen eratin g 

results o f the most deplorable kind.

T h e  longer or shorter persistence o f the K am a R upa depends on the 

greater or less developm ent of the anim al and passional nature in the d yin g 

personality. If  during earth-life the anim al nature w as indulged and 

allow ed to run riot, if  the intellectual and spiritual parts o f man were 

neglected or stifled, then, as the life-currents were set strongly in the K am ic 

direction, the K am a R upa will persist for a long period after the body o f 

the person is “ d e a d ” . O r again, if  earth-life has been suddenly cut short 
by accident or b y  suicide, the link betw een K am a and P ran a will not be 

easily broken, and the K am a R up a w ill be strongly vivified. If, on the 

other hand, K am a has been conquered and bridled during earth-life, if  it 

has been purified and trained into subservience to m an’s higher nature, 

then there is but little to energise the R upa, and it will q u ick ly  d isintegrate 

and dissolve aw ay.
T h ere  rem ains one other fate, terrible in its possibilities, w hich m ay 

befall the K am ic P rin cip le, but it cannot be clearly  understood until the 

F ifth  P rin ciple has been dealt w ith.
T h e  Q u a t e r n a r y , o r  F o u r  L o w e r  P r i n c i p l e s .

Diagram of the Quaternary; transitory and mortal: see 

“  Secret Doctrine ” , Vol /., p. 242.



W e  have thus studied M an, as to his low er nature, and have reached 

the point in his path of evolution  to w hich he is accom panied b y the brute. 

T h e  Q u atern ary, regarded alone, ere it is affected b y contact w ith the M ind, 

is m erely  a lower a n im a l; it a w aits  the com ing of the M ind to m ake it M an. 

T h eo so p h y teaches th at through past ages man w as thus slow ly builded up, 

sta ge  b y  stage, P rin cip le  b y  P rin cip le, until he stood as a Q uaternary, 

brooded over but not in contact w ith  the spirit, w aiting for that M ind 

w h ich  could  alone enable him to progress further, and to com e into conscious 

union w ith  the spirit, so fu lfilling the very  object o f his being. T h is  aeonian 

evolution , in its slow progression, is raced through in the personal 

evolution  of each hum an being, each  P rin cip le w hich w as in the course of 

ages su ccessive ly  incarnated in the races o f M an on earth, appearing as part 

o f the constitution  of each  man at the point o f evolution reached at any 

given  tim e, the rem aining P rin cip les being laten t, aw aitin g their gradual 

m an ifestation . T h e  evolution  of the Q u atern ary  until it reached the point 

at w h ich  further progress w as im possible w ithout M ind, is told in eloquent 
sen tences in the archaic stan zas on w hich the Secret Doctrine of H . P . 

B la v a ts k y  is b ased  (breath is the spirit, for w hich the hum an tabern acle 
is to b e builded ; the gross body is the Sthula Sarira  ; the spirit of life is 

P ra n a  ; the mirror of its body is the L in g a  S a r ir a ; the vehicle of desires is 

K a m a ) :

“  T h e  B reath  needed a form ; the F ath ers ga v e  it. T h e  B reath  needed 

a gross body ; the E arth  m oulded it. T h e  B reath  needed the Spirit of 

L ife  ; the Solar L h a s  breathed it into its form. T h e  B reath  needed a 

M irror o f its B o d y  ; ‘ W e  g a v e  it our own said the D hyan is. T h e  B reath  
n eeded a V eh ic le  o f D esires ; ‘ It has it said the D rainer of W a ters. B ut 

B re a th  needs a M ind to em brace the U n iv e rse ; ‘ W e  cannot g ive  that 

said  th e F ath ers. ‘ I never had it said  the Spirit o f the E arth . ‘ T h e 

form  w ould  be consum ed were I to g iv e  it mine said the G reat F ire  . . . 
M an  rem ained an em pty senseless B h u ta  "  (phantom ).

A n d  so is the personal M an w ithout M ind. T h e  Q u atern ary  alone is 

n ot M an, the T h in ker, and it is as T h in ker that Man is really M an.

Y e t at this point let the student pause, and reflect over the human 

con stitu tion , so far as he has gone. F or this Q u atern ary  is the m ortal part 

o f  m an, and is distinguished b y T h eo sop h y as the Personality. It needs to 

b e  ve ry  c le a rly  and defin itely realised, if  the constitution o f man is to be 

understood, and if  the student is to read more advanced treatises with 

in telligen ce. T ru e, to m ake the P erson ality  human it has yet to com e 
un der the rays o f M ind, and to be illum inated by it as the world b y  the 

r a y s  o f  the sun. B u t even w ithout these rays it is a c learly  defined entity, 

w ith  its body, its ethereal double, its life, and its anim al soul. It has 

passion s, but no reason : it has em otions, but no in te lle c t: it has desires, 

b u t no rationalised w ill ; it aw aits the com ing of its m onarch, the Mind, 
th e  touch w h ich  shall transform  it into M a n .



P r i n c i p l e  V , M a n a s , t h e  T h i n k e r , o r  M ind.

W e  have reached the m ost com plicated part o f our study, and some

thought and attention are necessary from the reader to gain  even an
elem entary idea o f the relation held by the F ifth  P rin cip le to the other 

P rin ciples in man.

T h e  word M anas com es from the San scrit word man, the root o f the 

verb to th in k ; it is the T h in k e r  in us, spoken of vagu ely  in the W e st as 

“  M ind ” . I w ill ask  the reader to regard M anas as T h in ker rather than as 

M ind, because the word T h in ker suggests som e one w ho thinks, i.e ., an 

individual, an en tity. And this is e x a ctly  the theosophical idea of M anas, 
for M anas is the im m ortal individual, the real “  I ” , that clothes itse lf over 

and over again  in transient personalities, and itse lf endures for ever. It is 
described in the Voice of the Silence in the exhortation addressed to 

the can didate for in it ia tio n : “  H a ve  perseverance as one w ho doth

for everm ore endure. T h y  shadow s [personalities] live  and v a n is h ; 

that w hich in thee shall live for ever, that w hich in thee knows, 
for it is know ledge, is not o f fleeting l i f e ; it is the man that w as, 

that is, and w ill be, for whom  the hour shall never s tr ik e ” (p. 31).
H . P . B la v a tsk y  has described it very clearly  in the Key to Theosophy: “ T r y

to im agine a ‘ S p ir it ’ , a celestial B ein g, w hether w e call it by one nam e or 

another, divine in its essential nature, yet not pure enough to be one with 

the a l l ,  and h avin g, in order to ach ieve this, to so purify its nature as 

finally to gain  that goal. It can do so only by passing individually and 

personally, i.e., sp iritually  and ph ysically, through every  experience and 

feeling that exists in the m anifold or differentiated U n iverse. It has, 
therefore, after havin g gained such experience in the lower kingdom s, and 

h avin g ascended higher and still higher w ith every  rung on the ladder of 

being, to pass through every  experience on the hum an planes. In its very 
essence it is T h o u g h t ,  and is, therefore, called  in its p lurality  Manasaputra, 
‘ the Sons o f (universal) M ind ’. T h is  individualised ‘ T h ou gh t ’ is w hat we 

T heosop hists call the the real hum an E g o ,  the th in kin g E n tity  im prisoned 

in a case of flesh and bones. T h is  is surely a spiritual E n tity , not Matter,* 

and such E n tities are the incarnating E g o s  that inform the bundle of anim al 

m atter called  m ankind, and whose nam es are Manasa or ‘ M i n d s ’ ”  (Key 

to Theosophy, pp. 183, 184).

T h is  idea m ay be rendered yet clearer perhaps by a hurried glan ce 

cast b ackw ard over m an’s evolution in the past. W h e n  the Q uaternary 

had been slow ly built up, it w as a fair house w ithout a tenant, and stood 

em pty aw aitin g the com ing o f the one who w as to dwell therein. T h e  

Manasaputra (the sons o f M ind), spiritual entities, lofty intelligences, at this 

point cam e to this earth, and took up their abode in the hum an Q uaternary, 

in th e  m indless men. T h is  w as the incarnation of the M an asaputra, w ho

* T h a t  is, not M atter as we know  it, on the p lan e o f the ob jective  universe.



becam e the tenants o f the hum an fram es as then evolved  on earth, and these 
sam e M an asapu tra, re-incarnating age after age, are the R e-in carnating 

E gos, the M an as in us, the persistent In dividual, the F ifth  P rin cip le  in 
m an.

T h e  m u ltip licity  of nam es given  to this P rin cip le has probably tended 

to increase the confusion surrounding it in the m inds of m any com m encing 

studen ts o f T h eo sop h y. Manasaputra is w hat w e m ay call the historical 

nam e, the nam e that suggests their entrance into H um an ity at a certain 

point o f  evolution  ; Manas is the ordinary nam e, descrip tive of the nature o f 

the P rin cip le  thus designated  ; the Individual or the “  I  ” , or Ego, recalls the 

fact th a t th is P rin cip le  is perm anent, does not die, is the individualising 

P rin cip le , sep aratin g itself in thought from all th at is not itself, the Subject 

in W estern  term inology as opposed to the Object; the Higher Ego puts it 

into co n trast w ith  the Personal Ego o f w hich som ething is to be presently 

said ; the Reincarnating Ego lays stress on the fact that it is the P rin cip le 

that re-incarn ates con tin ually , and so unites in its own exp erience all the lives 

passed through on earth . T h ere  are various other nam es, but th ey w ill not 

be m et w ith  in elem en tary  treatises. T h e  above are those most often en 

co u n tered , and there is no real d ifficulty about them , but when th ey are 

used in terch an geab ly , w ithout explanation , the u n h a p p y  student is apt to 

te ar  his hair in anguish, w ondering how m any P rin cip les he h as got hold of, 

and w h a t relation th ey b ear to each other.

W e  m ust now consider M anas during a single incarnation, w hich w ill 

serve us as the typ e of all, and we w ill start when the E g o  has been draw n—  

b y  cau ses set a-goin g in previous earth-lives— to the fam ily in w hich is to 

be born the hum an being who is to serve as its n ext tabern acle. (1 do not 

deal here w ith  R e-incarnation, since that great and most essential doctrine 

o f T h eo so p h y  m ust be expounded sep arately.) T h e  T h in ker, then, aw aits 
th e  b u ild in g o f the “  house o f l i f e ”  he is  to occupy, and now arises a 

d ifficu lty  ; him self a “  spiritual ”  en tity , liv in g  on a plane far higher than 

th a t o f  the ph ysical universe, he cannot influence the m olecules o f gross 

m atter o f w hich  his dw elling is builded by the direct p lay  upon them  of his 

ow n subtle and m ost ethereal particles. So he projects part o f his own 

su b stan ce, w h ich  cloth es itse lf w ith astral m atter, and perm eates the whole 

n ervous system  of the yet unborn child , to form, as the ph ysical apparatu s 

m atures, the thin kin g principle in m an. T h is  projection from M anas, 

spoken of as its reflexion, its  shadow , its ray, and by m any another descrip
tiv e  and allegorica l nam e, is the L o w e r  M a n a s ,  in contradistinction  to the 

H i g h e r  M a n a s — M anas, during every  period o f incarnation, being dual. 

On th is, H .  P . B la v a tsk y  s a y s : “ O nce im prisoned, or incarn ate, their (the 

M an asa) essence becom es dual ; that is to say the rays o f the eternal d ivin e 

M in d, considered as individual entities, assum e a two-fold attribute w hich 
is (a) their essen tial, inherent, ch aracteristic , heaven-aspiring m ind (higher 

M an as), and (b) the hum an quality  of thinking, or anim al cogitation ,



rationalised ow ing to the superiority o f the hum an brain, the K am a-tendin g 
or lower M an as ”  (Key to Theosophy, p. 184J.

W e  m ust now turn our attention to this L o w e r  M anas alone, and see 
the part it p la ys in the hum an constitution.

It is engulfed in the Q uaternary, and we m ay regard it as claspin g 

K am a w ith one hand, w hile with the other it retains its hold on its father, 

the H igher M anas. W h eth er it w ill be dragged  dow n by K am a altogether 

and be torn aw ay from the T ria d  to w hich by its nature it belongs, or 

w hether it w ill trium phantly  carry  back to its source the purified e x 

periences of its earth-life, that is the life-problem  set and solved in each  

successive incarnation. D urin g earth-life, K am a and the L ow er M an as 
are joined together, and are often spoken of conveniently as Kaina-Manas. 

K am a supplies, as we have seen, the anim al and passional e le m e n ts; the 

L o w er  M anas rationalises these, and adds the intellectual faculties ; and 

so we have the brain-inind, the brain-intelligence, i.e., K am a-M an as fun c
tioning in the brain and nervous system , using the ph ysical apparatu s as its  
organ on the m aterial plane.

A s  with a flam e we m ay light a w ick, and the colour o f the flam e of the 

burning w ick w ill depend on the n ature o f the w ick and of the liquid in 

w hich it is soaked, so in each hum an being the flam e of M an as 

sets alight the brain and K am ic w ick , and the colour o f the light from that 

w ick w ill depend on the K am ic n ature and the developm ent o f the brain- 

apparatus. I f  the K am ic nature be strong and undisciplined it w ill soil the 

pure M anasic light, lending it a lurid tinge and fouling it w ith  noisom e 

sm oke. If  the brain-apparatus be im perfect or undeveloped, it w ill dull the 

light and prevent it from shining forth to the outer world. A s w as clearly  

stated  by H . P . B la v a tsk y  in her article on “ G e n i u s ” : “ W h a t  w e ca ll 

‘ the m anifestations o f genius ’ in a person are only the m ore or less su ccess

ful efforts of that E go  to assert itse lf on the outw ard plane of its ob jective 

form — the man of c la y — in the m atter-of-fact, daily  life of the latter. T h e  

E g o s  of a N ew ton, an yE schylus, or a Shakspere are o f the sam e essence 

and substance as the E g o s  o f a yokel, an ignoram us, a fool, or even an id io t; 

and the self-assertion of their inform ing genii depends 011 the ph ysiological 

and m aterial construction of the ph ysical m an. N o E go  differs from another 

E go  in its prim ordial, or original, essence and nature. T h a t w hich 

m akes one m ortal a great m an, and of another a vu lgar silly 

person is, as said, the q u ality  and m ake-up of the ph ysical shell or 

casin g, and the ad equ acy or in adeq uacy o f brain and body to transm it 

and g iv e  expression to the light o f the real, inner, ma n ;  and th is aptness 

or inaptness is, in its turn, the result o f K arm a. O r, to use another sim ile, 

ph ysical m an is the m usical instrum ent, and the E g o  the perform ing 

artist. T h e  poten tiality  o f perfect m elody of sound is in the form er— the 

instrum ent— and no skill of the latter can aw aken  a faultless harm ony out 

of a broken or b adly m ade instrum ent. T h is  harm ony depends on the



fidelity  o f transm ission, by word and act, to the ob jective plane, ot the 
un spoken divine thought in the very depths of m an’s su b jective  or inner 
n ature. P h ysica l man m ay— to follow our sim ile —  be a priceless 

S trad iva riu s , or a ch eap  and cracked fiddle, or again  a m ediocrity betw een 

the tw o, in the hands o f the P agan in i w ho ensouls him ” ( L u c i f e r  for 

N ovem ber, 1889, p. 228).
B ea rin g  in mind these lim itations and id iosyncrasies1" im posed on the 

m anifestations o f the thin kin g principle by the organ through w hich it has 

to function, w e shall have little  d ifficu lty  in follow ing the w orkin gs of the 
L o w e r  M an as in m a n ; m ental a b ility , in tellectual stren gth , acuteness, 

su b tle ty— all these are its m anifestations ; these m ay reach as far as w hat 

is often called  genius, w hat H . P . B la v a tsk y  speaks o f as “  artificial 

genius, the outcom e of culture and o f purely intellectual acuteness Its 

n ature is often dem onstrated by the presence o f K a m ic  elem ents in it, o f 

passion, van ity  and arrogance.

T h e  H igh er M anas can but rarely m anifest itse lf at the present stage 

o f hum an evolution. O ccasion ally  a flash from those loftier regions lightens 

the tw iligh t in which we dw ell, and such flashes are w hat the Theosophist 

alone ca lls  true genius ; “  B ehold  in every  m anifestation o f genius, when 

combined with virtue, the undeniable presence o f the celestia l exile, the 

d ivin e Ego whose ja ilor thou art, O  man o f m a tte r " . F o r T h eo sop h y 

te ach es “  that the presence in man of various creative  pow ers— called  

g e n iu s in their co lle ctiv ity — is due to no blind chance, to no innate qualities 

th rough  h ereditary  tendencies— though that w hich is known as atavism  

m ay often intensify these faculties— but to an accum ulation o f individual 

an teced en t experiences o f the E go  in its precedin g life and lives. For, 

om n iscient in its essence and nature, it still requires experience, through its 

personalities, of the things of earth, earthy on the ob jective plane, in order to 

a p p ly  th e fruition of that abstract exp erience to them. A nd, adds our 
ph ilosophy, the cu ltivation  of certain  aptitudes throughout a long series of 

past incarn ations must finally  culm inate, in som e one life, in a bloom ing 

forth as genius, in one or another direction ’ ’ ( L u c i f e r  for N ovem ber, 

1889, pp. 229-230). F o r the m anifestation of true genius, purity o f life is an 

essen tial condition.

K am a-M an as is the Personal S e lf  of man ; we have already seen that the 

Q u a tern a ry , as a whole, is the personality, “  the shadow  ” , and the L o w er 

M a n a s g iv es  the individualising touch that m akes the personality recognize 
its e lf  a s  “  I ” . It becom es in tellectual, it recognises itse lf as separate from 

a ll  other s e lv e s ; deluded by the separateness it feels, it does not realise a 

u n ity  beyond all that it is able to sense. A nd the L o w er M anas, a ttracted  

b y  the vividness o f the m aterial life-im pressions, sw ayed by the rush o f the 
K a m ic  em otions, passions and desires, attracted  to all m aterial things,

* Limitations and idiosyncrasies due to the action of the Ego in previous earth-Iives, 
be it remembered.



blinded an a  deafened by the storm -voices am ong w hich it is plunged— the 

L o w e r  M an as is apt to forget the pure and serene g lo ry  o f its b irthp lace, 

and to throw  itself into the turbulence w hich giv es rap ture in lieu of peace. 

A n d  be it rem em bered, it is this very  L o w er M anas th at y ield s the last 

touch of delight to the senses and the anim al n ature ; for w hat is passion 

that can neither an ticip ate  nor rem em ber, w here is ecstacy  w ithout the 
subtle force o f im agination, the d elicate colours of fancy and of dream  ?

B u t there m ay be chain s yet m ore strong and constrainin g b in ding the 

L o w er M an as fast to earth. T h e y  are forged o f am bition, o f desire for 
fam e, be it for that o f the statesm an ’s pow er, or of suprem e intellectual 

achievem ent. S o  long as any work is w rought for sake o f love, or praise, 
or even recognition that the w ork is “  mine ”  and not another’s ; so long as 
in the h eart’s rem otest cham bers one subtlest yearn ing rem ains to be 

recognised as separate from a l l ; so long, how ever grand the am bition, 
how ever far-reaching the ch arity , how ever lofty the ach ievem en t, M an as 

is tainted w ith  K am a, and is not pure as its source.
A n n i e  B e s a n t , F .T .S .

(To be continued.)

T h e  M a h a t m a s  a n d  W e s t e k n  P o v e r t y .— T h o se  w h o  feel so sure 
th a t th e  M a h a tm a s  a re  d o in g  a w ro n g  to m a n k in d  b y  re fu s in g  to  u se  their 
k n o w le d g e  of n a tu ra l la w s  for th e  p ro d u ctio n  o f m a te ria l w e a lth  for the 
re lie f  o f m isery , w o u ld  do  w e ll to  re flect on th e  re s u lts  p ro d u ced  in m ediaeval 
E u ro p e  w h en  it w a s  k n o w n  th a t g o ld  h a d  been  p ro d u c ed  b y  o c c u lt  m ean s. 
“  P u b lic  cu r io s ity  w a s  stim u la te d  to th e  h ig h e st p itch  ; e x p e r im e n ts  w ere  
m ad e re c k le s s  o f c o n se q u e n ce s , a n d  th e  sp irit  o f  a v a r ic e , b u r s tin g  forth  
e x p e c ta n t, a b so lu te ly  r a g e d .”  T h e n  ca m e  “ a sp u rio u s  bro o d  o f id le rs , 
lu r in g  on th e  p u b lic  c r e d u lity  . . . m en o f a ll ra n k s , p e rsu a s io n s, a n d
d e g re e s  o f in te llig e n ce , o f  e v e ry  v a r ie ty  o f c a llin g , m o tiv e , a n d  im a g in a tio n , 
w ere , a s  m o n o m an iacs , s e a rc h in g  a fte r  th e  S to n e  ” . A le x a n d e r  S e th o n  
co m p la in e d  th a t h e  w a s  h u n ted  lik e  a c r im in a l: “  T h e y  w h o  h a v e  not a 
k n o w le d g e  o f th is  art im a g in e , if  th e y  h a d , th e y  w o u ld  d o  m a n y  t h in g s : I 
a lso  th o u g h t th e  sa m e, but am  g ro w n  c irc u m s p e c t b y  e x p e r ie n ce  o f m a n y  
d a n g e rs  a n d  th e  p eril o f life . I h a v e  seen  so m u ch  co rru p tio n  in the 
w o rld , an d  th o se  even  w h o  p a s s  for g o o d  p eo p le  a re  so ru led  b y  th e  lo v e  of 
g a in , th a t I am  co n stra in ed  eve n  from  th e  w o rk s  o f m e rc y , for fear of 
su sp ic io n  an d  a rre st. I h a v e  e x p e r ie n ce d  th is  in fo reign  co u n trie s , w h ere , 
h a v in g  v e n tu re d  to a d m in ister th e  m e d ic in e  to su fferers  g iv e n  o v e r  by  
p h y s ic ia n s , th e  in sta n t th e  cu res  b e ca m e  k n o w n  a rep o rt w a s  sp rea d  a b o u t 
o f th e  E lix ir , an d  I h a v e  been o b lig e d  to  d is g u ise  m y se lf, s h a v e  m y  h e ad  
a n d  c h a n g e  m y n am e, to a v o id  fa llin g  in to  th e  h a n d s o f w ic k e d  p erso n s, 
w h o  w o u ld  try  to w rest th e  secret from  m e, in h o p es o f m a k in g  g o ld . I 
co u ld  re la te  m a n y  in c id e n ts  o f th is  k in d  w h ic h  h a v e  h a p p e n e d  to  m e. 
W o u ld  to G o d  th a t g o ld  a n d  s ilv e r  w ere  a s  co m m o n  as th e  stre et m u d ; w e  
sh o u ld  n ot then  b e  o b lig e d  to  fly  an d  h id e  o u rse lve s , a s  if  w e  w e re  a c c u r se d  
lik e  C a in .”  (“  A  S u g g e s tiv e  E n q u iry  in to  th e  H e rm e tic  M ystery  ” , p p . 36, 
50, 51.) O n e  ca n  im a g in e  th e  fr ig h tfu l o u tb u rst o f  g r e e d , e n v y  a n d  h a tre d  
th a t, in o u r co rru p t a n d  g r a s p in g  s o c ie ty , w o u ld  fo llo w  a n y  e ffe c tiv e  e x h ib i
tion  o f  th e  p o w er o f a  M a h a tm a  to  p ro d u ce  w e a lth .



Jt f e a t  tit

tH E  address delivered to the P h ysica l Section of the B ritish  A sso cia 

tion by Professor O liver  L o d ge at Cardiff, con stitutes one o f the 
m ost im portant utteran ces o f recent years connected w ith the preparation 

o f th e  p ub lic m ind for theosophic thin kin g. T h ere  are more aven ues of 

ap p roach  than one to theosophic conclusions. A  pure ardour for spiritual 

conditions of consciousness w ill in som e cases suffice to illum inate the path 

of eso teric  s tu d y ; in others the broad logical coherence of esoteric

id ea s concern in g hum an evolution w ill afford the only solace possible 

to q u iverin g sym pathies in torm ent at the sight of hum an suffering 

all around us, unexplained, un in telligib le, and, w ithout esoteric interpreta

tion, purposeless and futile. B u t it w ould be a great m istake for any 

persons concerned w ith  th e enlightenm ent o f this generation, to overlook

the fact that the biggest obstacle in the w a y  of the great m ajority o f people

in our tim e w ith  regard  to the appreciation  of esoteric teaching, is that 

profound incredulity  in regard  to a ll a lleged  even ts or possibilities ly in g  

outside the dom ain of m ere p h ysica l causation , w hich  has rooted itse lf in 

the m inds of the most cu ltured  classes during the nineteenth cen tury. 

W hether the m agnificent ach ievem en ts o f p h ysica l research during that 

period, in th em selves v e ry  often sufficient to satisfy  the thirst for know ledge, 

or the u n satisfactory conception s of conventional religion are most to blam e 

for the result, the s ta te  o f th in gs we h ave actu ally  to face is that for the 

most part the most h igh ly  cu ltiva ted  m inds of our tim e are a ll but incapable 

o f assim ilatin g a b elief h avin g reference to natural occurrences w hich bring 

forces o f th e p sych ic  or ph ysical planes into operation. W e  all know  that 

this incredulity  provokes som ething like an gry  resentm ent on the part of most 

persons concerned w ith  physical science, w hen evidence, no m atter how 

satisfactory in itself, is offered to them  w ith  a v iew  of estab lish in g a n y  law  

o f super-physical nature. T h e  sp iritualists have suffered m ost from this 

attitude o f m ind on the part o f the scientific world gen era lly , and the 

torrent o f scornful abuse directed  against them  by som e representatives o f 
th a t world, and re-echoed with ribald  delight by their foolish ja c k a ls  in the 

newspapers, has overw helm ed not only the charlatan  and im postor, w ho 

o f course h a ve  p layed  a large part in the literature of spiritualism , but also 

hundreds and thousands o f good and earnest people, terribly  m isled, 
perhaps, b y  the exp eriences th ey  have encountered, but none the less eager 
in  the pursuit o f know ledge through new  openings and experim ents, whom 

the scientific w orld ought long ago to h ave taken under their protection and 
guidance, instead o f hounding on the ignorant herd at large to stone them



w ith obloquy and the m issiles o f ridicule and contem pt w hich have taken 

the place o f the harder stones in use at early  periods o f the w orld ’s history.
It has often been our province in these pages to com bat erroneous 

conclusions w hich the spiritualists have reached concerning the phenom ena 

on w hich th ey have en deavoured to build a philosophical system , but the 

errors into w hich they h ave fallen afford no excuse w hatever for the 

scientific world (w hich ought to be pursuing the truth, w herever that can 

be found) for holding ob stin ately  aloof from the d eeply  interesting 

experim ents w ith  w hich the spiritualists have been concerned. O ne or two 

great scientific m en, as we all know , have handled th is terrible subject, 
have found that in real truth the fam iliar law s of physical causation  are 

am ongst those w hich are only im pinging on this plane o f m atter. T h ey  

have realized that there is, close in our neighbourhood, a realm of invisible 

intelligence, and that this realm  is in som e capricious w ay  arm ed w ith powers 

b y  m eans of which it can translate its thought into m anifestations within 

our cogn izan ce. B u t w henever isolated men of science have com e to such 

conclusions th ey have alw ays been either repudiated by their colleagues at 
large, or, if  they were too great and im portant in other lines of research to 

render this possible, theirigreatest w ork has been treated  as an aberration of 

genius, a m ono-m aniacal w eakness to be ignored b y  their friends and 

apologized for as far as possible.
N ow  at last Professor L o d g e  has spoken out in a tone that ought to 

have been em ployed long ago by the leaders of science, and he has boldly 

taken the op portun ity  o f doing this when surrounded by the greatest scien 

tific assem blage of the year in E n glan d , and when his utterances, occupying 

the im portant position that he does, are bound to be noticed far and w ide 

within, as w ell as w ithout, the lim its o f the scientific world. H e has 

declared that it is but a platitude to say  that our conscious aim  should 
a lw a ys be truth, and that it would be a great pity if  the too com plete 

absorption of our attention in the know ledge that has already been acquired, 

and in the fringe o f territory lyin g im m ediately adjacent to it, were to end 

in our losing the power o f raising our eyes and receivin g evidence o f a 

totally  fresh k in d ; of perceiving the existence o f regions in w hich the same 

processes o f enquiry as had proved so fruitful m ight be. extended with 

results at present incalcu lable, and perhaps w holly unexpected. O f course 

he handles actual exam ples in psychic enquiry w ith great reserve, and he 

speaks o f thought-transference as a subject w hich must be enquired into ; 

w hile the truth of course is that enquirers in this departm ent, w orking in 

strict accordan ce w ith the m ethods o f modern science, have established the 
fact o f thought-transference as a principle in n ature far more con clusively  
than M r. S tan ley  has established the fact o f the existence o f the C ongo 

Forest. H o w ever, the im portant task w hich Professor L o d g e  had to 

perform , and has perform ed so m agnificently, w as not that of rehearsing 

specific evidence, but o f rebuking the narrow-m inded bigotry  to w hich



orthodox science has been in these latter tim es so terribly  a prey, and of 

statin g  the case into w hich it has been their bounden d uty to enquire in 

succession  to those w ho have accom plished such enquiries a lready, but 

whose authority so far has not been sufficient to render the m ultitude w illing 

to a ccep t the great g ifts  th ey have been b rin ging to the common store o f 
know ledge. T h e  relation of life to en ergy is a topic in reference to w hich 

Professor L o d g e  throw s out som e im portant ideas, w arning his brethren not 

to be too m uch content w ith  their present range o f experience :

“  B y  w hat m eans is force exerted, and w hat, definitely, is force ? I can 
hard ly  put the question here and now so as to be intelligible, excep t to 
those w ho have approached and thought over the sam e d ifficu ltie s; but I 
venture to say that there is here som ething not provided for in the orthodox 
schem e of p h ysics ; that modern p h ysics is not com plete, and that a line o f 
possible ad van ce lies in this d irectio n .”

F ollo w in g  up th is Professor L o d g e  shows w ithin the next tw o sentences 

that he has the courage o f his new convictions : '
“  A nd if there is a gap in our know ledge betw een the conscious idea of 

a motion and the liberation of m uscular energy needed to accom plish it, 
how do we know  that a body m ay not be m oved w ithout ordinary m aterial 
contact by an act o f w ill ? ”

A s  he ju stly  says, if  the conservation  of energy were upset by the 

theories concerning psychic action on m atter, w hich the spiritualists have 

been chiefly  concerned w'ith bringing into W estern  notice, that indeed 

would be a form idable ob stacle in the w ay of takin g them for w hat they 
seem , but, says Professor L o d ge , nothing that w e know  is upset by the 

d isco very  o f a novel m eans o f com m unication, perhaps som e m ore im 

m ediate action  through the ether. A nd then in h alf a dozen words he 

g iv e s  utteran ce to the sublim ely reasonable truth w hich of course has been 

asserted , and re-asserted, and em phasized a hundred tim es in theosophic 

literatu re  :—

“  It is no use theorisin g; it is unwise to decline to exam ine phenom ena 
b ecau se  w e feel sure o f their im possibility. W e  ought to know  the universe 
v e ry  thoroughly and com pletely  before w e take up that a ttitu d e.”

A s regards the conservation  of en ergy, if only the self-styled ph ilo

sop hers o f our ph ysical age had not ob stin ately  shut their eyes to the 

fa c ts  of n ature conflicting w ith  their pre-conceived ideas, they w ould have 

seen in truth that on their own hypothesis the conservation of en ergy, as 

th e y  have understood it, w as not the invariable law  they im agined. W ith  

th e  infin ite varieties of experim ent open to them  they discerned the con
servation  of en ergy op eratin g through the dom ains o f m echanical, electrical, 

c h e m ic a l and other forces, and on evidence w hich is really  insufficient to 

estab lish  that idea w hich th ey  righ tly  attain  b y  an illogical leap, they 

re a lize d  the conservation  of energy as a universal law  of nature. I f  nature 

w as rea lly  lim ited b y  the barriers they set up, and he only forces w ith 

w h ich  she had to deal, those perceptible to the five senses, the conservation 

of e n e rg y  would not be one of her principles. For it would then be violated



w henever w ill pow er provokes a m echanical result, as w e, w ho h ave studied 

these th in gs, h ave long since known th at it can, though the idea is revealed 

for the first tim e to assem bled science at C ardiff, and the listeners gasp  
w ith  surprise, and hardly know  how  to deal w ith  the inn ovatin g thought. 

T h e  real law  is that the conservation of energy em braces other planes of 

nature besides those on w hich the physical senses perceive it in operation ; 

but w ith  the m ysteries of energy in its relations to the spiritual plane w e 

have very  little  as yet but a dim and im perfect consciousness.

T h e  whole region, P rofessor L o d g e  thinks, in w hich  m ind acts  

d irectly  on mind, and possibly m ind even on m atter, is “  u n ex 

plored te rr ito ry" , and in v iew  of the m agnificent service his present 

address is calcu lated  to do to the great cause o f tru th ’s ad van ce 

we m ay forgive him the expression, absurd as it w ill seem to 

those who know  som ething of th e explorations to w hich  that territory 

has been subjected. B u t in the noblest spirit o f an xiety  to push forward, 

he calls on his brethren of science that they shall free them selves from “  the 

d isgrace o f jo g g in g  along accustom ed roads, leavin g to outsiders the w ork, 

the ridicule, and the gratification  of unfolding a new  region to unw illing 
eyes ” .

If the a ttitu d e of m ind w hich P rofessor L o d g e  has reached could 
becom e that of the E uropean world o f science in general, the chan ge would 

be im m easurably im portant in the direction o f favouring the general 

accep tan ce o f theosophic teaching. H o w ever reasonable and coherent that 
teaching m ay be, how ever sublim e its eth ical code, everyone w ho know s 

an yth in g about it at all know s that it m ust in volve the recognition, as facts in 

nature, o f principles against w hich  the hard in cred u lity  o f the ph ysical 
intellect, trained in conventional m ethods of research alone, is a lw ays 

fiercely at w ar. A n d  as regards the great bulk of m oderately educated 

hum anity in E urop e, if it m ay not be quite true to sa y  that th ey  leave the 

scientific world to do all their th in kin g for them , it is certain ly  true that as 

a body they w ill n ever venture to think in opposition to the d ictates w hich 

the scientific world m ay issue. T h e y  w ill venture, it is true, to go  to 

church and to m ake professions of b elief although the scientific world m ay 

w ithhold its countenance from these proceedings, but the scientific world 

has its own attach m ent to decorum , even when its principles m ay be a little  
strained in m aintaining the w orship o f that idea, and the world at large 

know s that its professed thinkers w ill, for the most part, be very  tolerant o f 

its mere lip-service to the great rival orthodoxy w ith  w h ich  science is in th e 

sam e relations as those m aintained b y  V oltaire when he lifted his hat to the 
procession of the H o st, “  N ous nous saluons, m ais nous ne parlons pas ” . 

O n ce let the word go forth that even in the atm osphere o f the h igh est 

science, revelation s o f new  truth concerning hum anity need not a n y  m ore 

be scouted out o f notice because they in volve new revelation s concern in g 

natural forces as w ell, and the largest possible results m ay be ex p ected



from the attention which w ill then, so to sp eak, be p ayab le  b y  the w orld 

at la rg e  to modern observers o f ancient esoteric w isdom . W e  are very  far 

from su ggestin g  that a true theosophist is m ade as soon as a new enquirer 

into th e w onders w ith  w hich  the first inauguration  o f theosophy w as 

associated, has possessed h im self w ith the b elief that the records o f these 

represent real events, and indicate new lines o f enquiry along w hich  truth 

m ay be pursued. But in so far as it is one, at all even ts, o f the great 

prin cip les o f theosophic teach in g that hum an consciousness trained in the 

right w a y, m ay, w ithout w aitin g  for w h atever illum ination lies beyond the 

grave, acq uire d irect cogn izan ce o f nature’s m ore exalted  regions, and of 

the w isdom , not to speak o f the b eatitude, w hich has to do w ith the 
sp iritual p lane, it is o f prim ary im portance to break down the m iserable 

and forlorn m aterialism  w hich hugs the grovellin g  superstition— more 

ign oble, alm ost, than the w ildest vagaries o f mediaeval fancy— that its own 

sen ses can reach out and em brace the to ta lity  o f things, and that when the 

organism  w hich controls them is dust, the thoughts to w hich  they g iv e  rise 

w ill van ish  like y este rd a y ’s shadow  from the w all. T h e  blindness, the 

superstition  of science, in spite o f its glories and its achievem ents, constitute 

th e h eaviest burdens w hich th is generation has to carry . T h e y  are so 

n early  entitled , these ardent devotees o f nature whom  w e call the great 

scien tists  o f the age, to be regarded as the w orthiest of her w orshippers. 
T h e  patien ce, the precision, the industry, the beautiful im aginative intellect 

to  w h ich  m odern science in its h ighest m anifestations g iv es  rise, cannot be 

adm ired , a s  one o f the hum an faculties, too arden tly  or too cordially . B u t, 

as we. say, the b igotry  w ith w hich these q u alities have hitherto been found 

com p atib le , has been a terrible obstacle in the path o f w hat m ay be called 
scien tific  happiness, for there is som ething quite pathetic  in the gloom iness 

o f  the nihilism  w hich the modern scien tific view  of things engenders. T h is  

cam e out very  stron gly in a touchin g phrase at the end of D r. H u g g in s ’ 

ad d ress as G en eral P resident o f the B ritish  A ssociation . A fter describ ing 

th e  ach ievem en ts o f modern astronom y in connection w ith new instrum ents 

o f research now brought to bear on that departm ent o f science, “  H ap p y are 

th o se  ” , he says, “  w ho are yet on the E astern  side o f life ’s m eridian ” . 
F o r  them  there w ere possibilities o f increasing know ledge in the future 

w h ich  for such m agnates o f science as him self, close to the W estern  horizon, 

th ere seem ed no longer any hope. T h is  m iserable belief, that the in tellec

tu a l treasu res of a learned life-tim e vanish  at the end of all as the brain 

th a t  stored  them  dissolves in th e earth, is undoubtedly held b y  scientific 

m en at large, and is a b itter sarcasm  on the theology in the m idst o f w hich 
th e ir  real inner convictions h ave been form ed. C ertain ly , it is first of all 

in  th e in terests o f our generation  at large that we w elcom e P rofessor L o d g e ’s 

d em on stration  w ith  en thusiastic  pleasure, but if  only its spirit w ill enter 

in to  th e  h earts and m inds o f his illustrious brethren gen erally , it should be 

th e y  th em selves who w ould forem ost in the race appreciate the m agnificent



p ossibilities held out by theosophic teach in g to the mind w hich is a lready in 

tune w ith, at all events, one great departm ent o f nature, and in the train ing 

o f this school has acquired  the facu lties w hich, when once directed  too th ers, 

m ay lead w ith a rap id ity  their possessors little  foresee to other than 

intellectual results o f a sublim ity beyond their present im aginings.
W e  are far as yet, of course, from the date at w hich the b igotry  of 

scien ce w ill be a ltogether broken down. T h e  great m ajority  of P rofessor 

L o d g e 's  brethren w ill feel their amour propre offended by the prospect of 

h avin g to follow  in the footsteps of untrained explorers in the dom ain of 
p sychic phenom ena. T h e y  will hang hack from all enquiry them selves, 
and take refuge in the departm entalism  of science, declaring th is new 

research to be out of their own .province, w hatever that m ay sp ecia lly  be. 

A nd to a certain  extent th ey w ill he justified  in ta k in g  that line. S cien ce 

is a ltogether too enorm ous an undertaking for any one man to w ork him 

self at more than one branch ; but the electrician  hears w hat has been 

done by the m etallurgist for exam ple, and takes m ental note o f the r e s u lts : 

the astronom er is not indifferent to the researches of the chem ist, though 

he m ay not endeavour to advance these h im se lf: and if it becom es possible 

now  for men of scientific em inence, w ithout forfeiting general esteem , t o 

work at psychic enquiry and get their results recognised in the gen eral 

parliam ent o f know ledge, that is all we need desire. B y  degrees the d ign ity  

and suprem e im portance o f that branch of science w hich has to do w ith  the 

forces and phenom ena of the higher planes of N ature will be felt b y  the 

intellectual w orld gen erally , when that perception is no longer im peded b y 
the scornful denial on the part o f scientific men at large, that an y k n o w 

ledge is obtainable along that road.

A nd then science m ay enter on a new phase of its career, w ith  v e ry  
little  suspicion o f the m om entous issues for the world that turn on th e sp irit 

in w hich it will carry  out its all-im portant research. T h e  theosophist 

who has profited by the m essage that has com e to us during the last ten 

years will know  that the investigation  of N atu re w ith adequate cou rag e 

and ab ility , but w ithout any higher m otive than the w orldly  ad va n ta ge  and  

pow er w hich the control of astral forces m ay put w ithin our grasp , led , 

during the life o f the last great race, to spiritual degradation and sufferin g, 

rather than to true cosm ic progress. It is possible that again  som e 

consequences o f the sam e sort m ay be repeated. It is not possible th at the 

A tlan tean  catastrop he will be e x a ctly  repeated, and the. race as a w hole be 

crushed, so to speak, under the w eight of its own achievem ents, by g e ttin g  

itse lf absolutely  opposed to the principles of infinite perfection. T h e  fifth  

race w ill assuredly com e to a better end, because it is n ecessary to  th e 
fulfilm ent o f the general design o f hum an evolution that it should. O n  

hum an in strum entality  it is true, N atu re w ill rely in w orkin g ou t th e  

design, but if  A  or B  does not do the necessary w ork, C  or D  w ill. N o n e 

the less, at any given  m om ent, it rests w ith the leaders o f thought an d  th<?



teach ers whom  the w orld respects, to g ive  the n ecessary im pulse, or, by 

leavin g th is ungiven, to retard progress, and for a tim e to entangle its 

general design.

N o w  if  the Scien tists o f a near future, when the astral plane is recognized 

as one o f the legitim ate departm en ts o f research, fail to leaven their under

takin g w ith  the sp irituality  o f aspiration w'hich Theosop hy teaches, they 

will be d raggin g the higher k n ow ledge— to that ex te n t— dow n to low'er 

uses, instead o f e levatin g  the desires o f hum anity to the level o f the higher 

know ledge. W e  touch on this possibility, how ever, rather because it will 

no doubt present itself to the minds o f a good m any anxious thinkers 

a lread y en gaged on psychic enquiry b y  the light of T heosophic teaching, 

than because it is a danger w hich need seriously im pair the satisfaction we 

ought to feel at the great step in advance w hich Prof. L o d ge has accom 
plished. N o a ctiv ities  in life are free from risks, but those of us are not the 

least likely  to m eet w ith acciden ts, w ho are the most tim id in reflecting on 

the perils th ey m ay perhaps encounter. So with the elevation  of human 

know ledge and requirem ents to the level o f those realm s of N ature of 

w hich p h ysicists have hitherto known nothing, but into w hich one o f them 

at all even ts is pursuing his w ay and encouragin g others to follow . O f 

course there are risks to be encountered there, but it is m erely in reference 
to the precise nature o f these that the modern scientific world is ignorant. 

W ithout know ing the w ay in w hich they are to be circum vented, the 

aptitudes o f the h igh ly educated classes in the present d ay  for assim ilating 
lofty m otives, is show n by the w'onderful altruism  w hich so often colours 

the most depressing and gloom y philosophies of m aterialistic  thinking. 

A ssuredly th is ready inclination of current aspiration  tow ards high ethical 

standards will operate writh psych ic  explorers of the com ing epoch, as a 

rule, if not in every  case. W e  are not in the least afraid  of, or for, our 

fellow students of N atu re in th is respect, though as yet th ey have not 

linked their eth ics with their science, as they w ill be able to do when they 

get on a little  further.

A . P . S i n n e t t .

---------- -----------------

L o o k  for the w'arrior, and let him fight in thee. T a ke  his orders for 
battle and obey them . O bey him not as though he were a general, but as 
though he were thyself, and his spoken w'ords were the utterance of th y  
secret desires ; for lie is thself, yet infinitely w iser and stronger than thyself. 
. . . H e is thyself, yet thou are but finite and liable to error. H e is
eternal and is sure. H e is eternal truth. W h en  once he has entered thee 
and becom e th y warrior, he will never utterly desert thee, and at the day of 
the G reat P ea ce  he will bccom e one with thee .— Light on the Path.



J n r a i t i r

E S O T E R I C I S M  IN  G A J E N D R A  M O K S H A M . 

“  T h ere  is a L o g o s in every  M yth o s.”

S  the w orks on “  E soteric  D octrin e ”  are gen erally  w ritten  in the

disguised, one has to exercise his thin kin g facu lty  and im agination to no 

ordinary extent in un ravellin g the m ystery. U n less one has first m astered the 

S an skrit lan guage and then obtained the benefit o f the instruction of a G uru, 

one cannot understand to its full extent the truth that lies under the 
various and seem ingly contradictory m ythological fables. S an skrit has 

fallen into disuse, and the num ber of students of that lan guage has 

gra d u ally  dw indled down. K n ow led ge of the “  E soteric  D octrin e ”  has 

a lw a y s been confined to a favoured few — the C h elas o f a G uru. 

O w in g to this neglect o f the sacred language, very few  suspect that there 

is a n y  secret m eaning underlying these P u ran ic, so-called, m yths. V ery  

few  outside the Sanctuary ever attem pt to know  the truth , and still fewer 

trouble their heads to find a G uru.
F ortu n ate ly  a new era has daw ned upon our beloved India for the past 

thirteen y ea rs, and the result is a rap id ly increasing desire for a know ledge 
o f Adhyidma Vidya (Brahma Gnanam). India m ay perhaps becom e once 

more the a ctiv e  centre o f the A rch aic  W isd o m -R e lig io n ; to her m ay, in 

tim e, resort m any a W estern  P yth ag o ras, or Y a v a n a  C h ary a , as in ancient 

d ays. A lrea d y  m any W estern  Stu d en ts o f O ccu lt S cien ce are living 

am ongst us, and they m ay be harbingers o f the com ing m ighty change.

Gajendra Moksham is one o f the E pisod es o f Sri Bhagavata ; it is a very 

popular epic poem, exten sively  read in India b y  youn g and old, and it 

forms a text-book for youn g students in all the elem entary vern acular 

schools. A s  an in creasin g body of people is now eager to know  the 

invaluab le sp iritual treasures ly in g  buried deep in our Puranas, I b elieve a 

few  notes on [the E pisode o f Gajendra Moksham, d iscoverin g its o ccu lt 

m eaning, w ill not be out of p lace. I propose therefore to g iv e  first an 

a b stract o f the E pisode, and then a few illu strative notes, to serve as a 

m ere hint to help youn g investigators in the studies o f our S acred  B o o k s.
T h is  Itihasa occurs in the 8th Skandha or chapter of Srimat Bhagavata*

* S r i  Bhagavata or Srim at BhSgavatas o th erw ise known as the Bh&gavata P u rin a , and s o  
ca lled  b ecause it sin gs th e  praises o f th e  B lessed  O ne, Bhdgavata, or V ish n u , is  th e  m o st 
p o p u lar o f all th e  Puranas in India, and h as been translated  into alm ost e ve ry  v e rn a c u la r  o f  
the coun try. Its  p o p u larity  is  due to the fact that it con tain s the sto ry  o f K r ish n a  in it s  
tenth  ch ap ter.—  [E d s .]

San skrit lan guage and that too in the garb  o f a llegories much



T o  understand its esotericism , it is absolutely  n ecessary that one should 

know  at least the outlines o f the E pisode, so that the correspondences that 

crop up ev ery  now and then m ay be easily  detected  and understood. T o  

narrate it then in b r ie f :

In pursuance o f the sdpa (curse) o f a certain  R ishi, P arish ch it 

M aharaj*  w as doom ed to die from the bite o f a snake at the expiration  

o f seven d ays from the tim e he w as cursed. T h e  M aharaja sat down 

in a palace built on, or supported b y, one pillar planted in the G an ges, 

fully prepared to m eet death calm ly, since the curse w as inevitable and 

the effect o f death could in no w ay  be blotted out, and en gaged in profound 
spiritual contem plation. H a vin g  heard o f this, several R ishis resorted to 

him, to console and to entertain  him w ith  the recital o f certain  sacred and 

divine te xts  from Srutis and Puranas, t and to find out a sure and short w ay 

for his sp iritual developm ent and M ukti. O ne o f the sages known as Suka 

relates to him Srimat Bhagavat, o f w hich Gajendra Moksham, m eaning literally  

“ salvation  attained by G ajen d ra  (lord of e lep hants)” , forms an episode.

A ll  m y H indu readers are fu lly  fam iliar w ith the custom  in vogue in 

Indian tow n s and villages, even to this d ay, o f the P an dits, P u roh itas or 

better P au ran ikas, reading the Puranas at night at appointed tim es 
in conspicuous places, and expoundin g the exoteric m eaning to the 

assem bled m ultitude that gath ers on such occasions. B y  callin g this to 

mind, the im agination w ill v iv id ly  depict the scene I am now portrayin g. 

The story has tw o aspects, the historic and the so-called fabulous, or the 

exoteric and the esoteric. B oth  aspects are considered unreal by the 

unim aginative or the modern scientific mind. W ith  its historic aspect we 

have very  little  to do now. W e  have not at present in our possession 
sufficient records to sub stan tiate all the statem ents that w e should have to 

make in corroboration of the n arrative from its historic aspect. A s  I have 

only to do w ith  its esoteric side, I can undertake no responsibility  w hatever 

as to its h istorical truth, excep t to narrate the episode in all its m ain 

features as g iven  in the E p ic .
Suka M aha R ishi, then, addresses P arish ch it thus. “  D urin g the tim e 

of the fourth M anu Tdmasa, brother o f Uttama, and w hile the Sovereign s 

K ctu, Pruthu and Nara were reign ing over the earth (of these three 

Sovereigns, Ketu  the first had ten pow erful sons), and w hile Sdtyaka, Hari 
and Vira, w ith  Trisikha a t their head, were rulin g o ver the d ivin e L o k a s  

(worlds) one H ari w as born of Harimadha and Harini. T h is  Harimadha

* He w as th e  direct descendant of the P a n d a va  fam ily , w h ich  played  so prom inent a 
p art in  the w ars o f the Mahabhdrata.—  [ E d s  ]

t  " T h e  com m on nam e for |the BrAhmana literature  is  Sruti, ' h earin g ', i.e., th at w hich 
is su b ject of h earin g, subject o f exposition, o f teaching, by w h ich  nam e their learned and 
consequently exc lu s ive  ch ara cte r is  sufficiently intim ated. In a cco rd an ce w ith th is we find 
in th e  works them selves frequent w arnings again st en trustin g the know ledge contained in 
th em  to  any profan e p erson.” — Weber, H ist. Ind. Lit.

T h e  BrdAmanas are th at p art of the Veda intended for the guidan ce o fith e  * B rah m an s ’ 
in th e  use of the h ym n s o f the M antra.

T h e  Puranas contain  the m yth o lo g ical legends and ta les o f the H in du s,—  [E d s .]



w as said to have been very  m uch attach ed  to his w ife Harini. A ll those 

w ho are very  fond of their w ives can easily  conceive the blind attachm en  

of Harimadha to his w ife. Harini m ay have been in d escrib ab ly  b eautifu l 

or intellectually  endow ed to ju stify  her husband ’s passionate fondness. 
W h o  know s the real reason ? Hari, the fruit of their love, then assum ed 

the sovereign ty over all the w orlds, both the upper and the low er L o k a s . 
T h is  all-m erciful, illustrious and m ighty Hari d isentangled  one Gajendra 

or the lord o f Gajas (elephants), from the tenacious and fatal gra sp  of a 

Makari (crocodile), and protected him from danger o f im m inent d ea th .”

On hearing so far, P a rish ch it’s curiosity  w as very m uch pricked, and he 

expected  the n arrative would be all the more in terestin g in its details. S o  he 

enquired of the R ishi how it happened, and requested the S ag e  to describe 

all the particu lars relatin g thereto. “  O  R ishi ” , he said, “  I am all 
attention, the story gratifies me m uch, please proceed further ” .

Thereupon Suka continues the n arrative thus. “  In a certain  fearful forest 

there lived  a G ajen dra (elephant m onarch), who w as the Sovereign  o f a ll the 

elephants that lived  within the lim its of the forest. H e w as youthful, 

strong-built and unrivalled in prow ess. It added m uch to the stren gth  and 
perm anency o f his sovereign ty that every  one of his retinue w as as powerful 

and strong of lim b as his Sovereign . T h is  G ajen d ra  w as roam ing freely 
here and there, w ithout let or hindrance or opposition from any one 

w ithin the confines o f the forest. T h ere  w ere none, in fact, in that region 

more w arlike than, or as m ighty as, h im self to hope for any success in 

w agin g w ar against G ajen d ra. T h e  G a je n d ra ’s roam ings w ere esp ecially  

confined to the va lleys o f the huge m ountain close b y  called  Triki'tta, 

w hich is situated in the ocean of N ectar. T h is  m ountain has three 
beautiful, and naturally w ell-decorated peaks. It is five yojan as in len gth  

and five in breadth, or five yojan as square, and it has ever illum inated all 

the three L o k a s  by its lustre. O f these three peaks, one shines like polished 

iron, the other like cleaned silver, and the third like burnished go ld, and 
all these three abound with various precious gem s, carelessly  scattered  

here and there. T h ese  m ountain va lleys are overgrow n w ith g igan tic  trees 

o f all species, creepers o f all sorts and hues, and thick  bushes that w ould 

strike awe into the mind of any that happened to visit these regions. 
Innum erable and violent stream lets flow constan tly  dow-n the m ountain , 
and to crown this natural b eauty, Kinnaras (Deva Gnanas)  hover over it in 

their Vimanas or chariots. .

“  On a certain  occasion, a fier gra zin g  upon the lu xu rian tly  grow n  m oss 

to their h eart’s content, all the elephants, headed by their lord G ajen d ra, se t 

out for a certain  pond at a distance, to quench their thirst. L e a v in g  h is  
retinue and his w ives behind on the bank, the G ajen d ra  w-ent into th e  

w ater and quenched his thirst. B ut before he retraced his steps, a M a k ari 

in the pond caught a firm hold of the feet o f the sovereign b east, w h o  

struggled his utm ost to extricate  him self from the grip  of the M akari, b u t



all to no purpose. T h e  crocodile is p roverbially  m ighty w hile in w ater. T h e  

struggle between these tw o antagonists w as carried on very  vigorously for 

a very  lon g tim e. O ne is m ighty on land, and the other in w a te r ; the 

struggle betw een them  should certain ly  be fearful. A s tim e wore on the 

elephant w as gra d u ally  em aciated, and the crocodile gathered  strength 
proportionately. It is im possible to conceive the m iserable state o f the 

G ajen d ra. N eith er w ords, pen nor brush can depict his condition. W h o  

can im itate N ature effective ly?  P erh ap s a cu ltivated , an alytic  and 
skilfu lly  d iscrim inatin g eye-w itn ess can conceive to som e extent the h eart

rending horrors o f the scene. A s his courage w as dam ped, and there w as 
no help at hand, G ajen dra began to im plore G od  for assistance. H e cried 

and prayed  for m onths and years, but all w as ineffectual.
“  H is sorrow -stricken w ives on the bank were m ore affected than a n y 

one else, and even th ey, a la s ! w ere m ere lookers on, b ein g pow erless to 

render their lord, the G ajen d ra, any assistance. B ein g  bound down by 

sym pathy and conjugal affection, they could not depart thence leavin g their 

lord behind in such an aw ful p light. T h ese poor creatures were benum bed 

with fear, and rivetted  to the spot, and m ore petrified as it w ere, the longer 

they looked upon the protracted stru ggle  betw een G ajen d ra, their husband, 

and his antagonist, the M akari. A t last his prayers w ere heard b y the all- 

merciful Paramattna, who hastened to go  to G a jen d ra ’s relief. Suddenly 

Mafca V ish n u  left I(ykuntum, w ithout telling a word o f his m ission to his 

dear partner, Lakshmi. H e w as unm indful o f everyth in g , even of his wife, 

whom he a lw a y s holds w ith his hand. H e cares more for his deserving 
Bhaktas (devotees) than for Lakshmi. H e w as therefore unconscious o f the 

grasp o f his w ife ; but Lakshmi, Sashu, Sankha, Chakrum, Kaunwdaki and 

Kadjam, and all his usual paraphernalia, went w ith him *. A t such a rush, 

the Devas w ere very  m uch surprised, and w ere looking on the sp ectacle  

from their Vimanas (vehicles or cars), being stationed in the Antarikshum or 

Akas. V ishnu cam e to the spot and am idst such a scene, his Chakrum 

(Disc) severed the head o f the blood-thirsty M akari from his body and 

saved the exhausted  G ajendra. T h en  a show er o f flowers fell fast and 
thick, and th e w hole m id-air reverberated  w ith the sound o f the D e v a s ’ 

praises. T h e  M akari then assum ed his original and true form of a Gandharva, 

prostrated to Sri M aha V ishnu and w ent a w ay  to his L o k a , being blessed 

by Narayana. G ajen d ra, the true and paramabhakta, then attained the 

Sarupya s ta te  or M u k ti.”

T h e  n arrative im m ensely interested P arish ch it M aharaj, who being 

very a n xio u s to get at the entire truth, questioned the R ishi as to how  it

• •• V is h n u 's  w ife  is L ak sh m i or S h ri, the goddess o f fortune, his heaven is V aiku n th a , 
and h is v e h ic le  is the bird  G aru da. H e is represented as a  co m ely  you th  o f a  dark o live  
colour, a n d  d ressed  like an ancient king. H e  has four hands ; one holds the P an ch ajan ya , a 
Shankha o r  c o n c h -s h e ll; an oth er the Su -d arsh an a or V ajra-n ab h a, a  ch ak ra  o r quoit 
weapon: th e  th ird , a  gad4 or c lu b  ca lled  K a u m o d a k i: and th e  fourth , a  P adm a or lotus 
He has a  b o w  ca lle d  Sh&rnga, and a  sw ord ca lled  S h ri-va tsa  and the je w el K au stub h a, and
00 his w ris t  is  th e  jew el S y a m a n ta k a ."— D ow son, Class. Diet. /fm J. Myth.—  [ E d s .]



happened that a G a n d h a rv a  should be born of a M akari and through w hat 

cause ; w ho w as G ajen dra in his antenatal state, w hat w as the cause of 

the protracted struggle betw een them , and requested S u ka  to disclose the 

further particulars. Suka thereupon continued the thread of his narrative. 
G ajen dra w as the Sovereign  of a country called  Dravida in his form er birth, 

and he w as known b y the nam e of Indradyumna. On a certain  occasion 

when he w as engaged in deep contem plation, seated on the top of a huge 

m ountain, Agastya Mahatnuni paid him a visit. A s  the R ajah  did not pay 

him due respect, and did not even honour him b y  ge ttin g  up from his 

seat, as is cu stom ary at the approach of the learned and w ise, the R ishi 

w as annoyed, and the result of the m isbehaviour of the R a jah  brought 

down upon his head the R ish i’s crushing curse. Indradyumna w as cursed to 

be born of a stupid elephant in his next birth. A  G an d h arva  nam ed Hoo 

Hoo w as m etam orphosed into a crocodile, b y  the virtue o f R ish i Devala. 
Su ka then wound up the n arrative b y  sayin g that the w ise should never be 

dishonoured nor slighted.

B efore I begin ray notes, I would warn the youn g in vestig ators of this 

m ysterious scien ce to note certain  principles w hich should be co n stan tly  

kept in view . I f  th ey neglect these, they w ill fail to understand the truth . 

It should be borne in m ind that the “  E soteric  D octrin e ”  is the only true 

Scien ce, fu lly  verified in its details, and adm irably system atized . T h e re  is 

no law  either on the ph ysical or the spiritual plane th at is not the outcom e 

o f this grand  system . It is com prehensive in every  respect and  as such 

every  question, either ph ysical, moral or spiritual, can safely  be referred to 

the canons o f this S cien ce for right discussion, and final judgm en t. F or 

ages it has been adm inistering ju stice, and there is no case on record of any 

departm ent w herein  ju stice  w as partial, judgm ent w ithheld, or opinion 

warped or tainted. T h is  is m y conviction, and I ask no one to b elieve it 

w ithout due exam ination  and verification  of the statem ents. T h e  “ E so teric  

D o c tr in e ” , I have to state, has a particu lar mode of expression coined for 

itself, and all statem ents should be reduced to that form , like certain  

syllogism s in L o g ic , before they can be righ tly  interpreted  and understood. 

R em em ber w hat Jesus did when he spoke to the public ; he spoke in 

parables to the m ultitude. I shall throw  som e light on Gajendra Moksham 

by exp la in in g its esotericism , so that the a llegory  o f the episode m ay be 

understood. B u t m y readers cannot exp ect more than hints from me, the 

d etails m ust be w orked out b y  every  one b y  the favour and a ssistan ce of 

h is G uru.

R . J a g a n n a t h i a h , F .T .S .

Founder of Bellary Sattmarga Samaj, Editor of “  Sanmarga Bodhini ” , 

Bellary, India.

(T  be concluded.)



Wbt %t$Xxkz o i Dante
F R O M  A  T H E O S O P H I C  P O I N T  O F  V I E W .

(Concluded from page 464, Vol. I I I .)

A N T E  then begins the sto ry  o f his New L ife  b y  sayin g that he w as 
Q g C ' nine years old when first the glorious lad y  o f his mind appeared 

before his eyes, even she w ho w as called  B eatrice  (the g iver o f blessing) 

b y  m an y who did not know  it to be her nam e. She w as not quite nine, and 
when he saw  her, the spirit o f life, w hich  hath  its dw elling in the secretest 

cham ber o f the heart, trem bled vio lently, and said to him (in L atin ) “  H ere 

is a d e ity  stronger than I, w ho, com ing, shall rule over me ” . A nd the 

anim al soul, d w elling in the lofty  cham b er w hither all the sensitive spirits 

carry th eir perceptions, w as filled w ith  wonder, and sp eakin g more espe

cially unto the spirits o f vision, said : “  Y o u r beatitude hath  now been m ade 

manifest unto you. . . A n d  L o v e  m any tim es com m anded me to go

in search o f this ve ry  youn g little  angel ” , continued D an te, “  wherefore 

many tim es in m y childhood did I go  in search of her, and saw  her to be 

of such noble and praisew orthy b earin g, that certain ly  to her m ight be 

applied these words o f the poet H om er,

• S h e  seem ed not the d au gh ter o f m ortal m an, but o f G od 

N evertheless, it w as nine years to a d ay after their first m eeting before 
Dante ever heard her speak, and then she only saluted  him as she passed 

him in the street. It is after th is second m eeting that the poet’s love 

makes such havoc w ith his bodily h ealth , that his friends, noting his w eak

ness, ask him  : “  B y  whose help has L o v e  done this ? ”  “ I looked in their 

faces sm ilin g ” , says D an te , “  and spake no word in return ” . A n d then, 

seeing B eatrice  across a church one day, he notices a gentle lad y  m idw ay 

between them , and m akes, in his pretended devotion to her, a “  screen ”  for 

his love to B ea trice , b y  this m eans keeping his secret for some m onths and 

years. N ow  the love of a boy o f 18 or 20, w hose only dem onstration had 

been one salutation  to his lad y  in the street, scarcely  needed such con ceal

m ent, and yet when this lad y  left the c ity , L o v e  nam ed to him another 

“ sc re e n ” , and th is second pretended devotion w as so w ell enacted that 

people gossipped of it, and accused him of vicious conduct, so that when 

next B eatrice m et him , she denied him her most sw eet salutation, in w hich 
lay  a ll his b eatitude.

P assin g over his glim pse o f B eatrice at a w edding (where none but 

married ladies w ere wont to go) and the account o f the death o f her father



(the only realistic incident in the book), w e com e to D a n te 's  m ention o f his 

severe illness, on the ninth day of w hich he has a vision of B eatrice  as dead, 

in m any respects like the vision of her in Purgatory. F o llo w in g this dream , 

com es his description of his last m eeting w ith B ea trice  in life, as she passes 

b y  him preceded by that lady Joan, whom he com pares to S t. John, go ing 

before the T ru e  L ig h t, sayin g, “  I am a vo ice  cry in g in the d e s e rt: prepare 

ye the w ay o f the L o rd  ” . And then D an te declares that B ea trice  should 

be called Love.

T h e  n arrative of the New L ife  abruptly  breaks off soon after this, w ith 
the new s of the passing aw ay of B eatrice, w hich new s com es to D an te as 

he is w riting a sonnet in her praise. “  T h is  happened ” , he says, “  at the first 

hour o f the ninth d ay  o f the ninth month (according to Syrian  reckoning) 

of that year of the thirteenth cen tury in w hich the perfect num ber (ten) w as 

nine tim es com pleted ” . A n d  one reason w h y  nine p la ys so conspicuous a 

part in her history, he tells us, is, that a ll the nine heavens w ere in the 

most perfect harm ony at her birth, but “  the m ore subtle and in fa llib ly  true 

reason is, that she w as a m iracle whose sole root w as the blessed T r in i t y ” .

A t this point the story of the Banquet com es in (as D an te said he 
intended that it should) to help out and corroborate the New L ife. In both 

books the idea is the sam e, and it is a curious fact that neither in them  nor 

in the Divine Comedy (except once where the rhym e necessitates it) does the 
poet ever use the word death in connection w ith B eatrice . T w o  years after 

she had been m ade “  a citizen  of the E tern al L ife  ” , D an te says in the Vita 
Nuova, he first beheld at a w indow  a gentle lady, w ho so com forted him  w ith  
her p ityin g glances, that he thought of her w ith too m uch pleasure. B y  

th is gentle lady, he tells us in the Banquet, he m eant Sch olastic  P h ilo so p h y, 

and for the next tw o years and a h alf he devoted him self to this bran ch  o f 

learning.

B u t in spite of its attraction s, and those o f the active  life o f soldier a n d  
statesm an that soon followed, the love of his first ideal w as still laten t in 

the soul o f the poet, and as the Banquet proceeds, D an te  show s us how  fa r 

beyond a ll science and all m orality is the D ivin e  P h ilo sop h y or E te r n a l 

W isd om , w hich is full of all peace, and w hose dw elling-p lace is th at Quiet 

Heaven w here the soul is at rest w ith the Suprem e. So at the end o f th e  

New L ife  he has a vision, about the ninth hour, o f the glorified B e a tr ic e , 

clothed in that sanguine raim ent in w hich she first appeared to h im , a n d  

seem ing as young as when he first saw  her. A nd rem em bering the p a s t , 

he grieves to think that he has ever been led aside by an y other lo ve , a n d  

a ll his thoughts return to centre upon their first beatitude. A n d  h e h a s  

another vision of B eatrice  receivin g hom age “  beyond that sphere o f w id e s t  

range ” , the Primum Mobile; that is, w ithin the Q uiet H eaven  o f D iv in e  

W isd om  and P ea ce . A nd after that other vision em bodied in the D iv in e  

Comedy, he resolves to say no more o f this blessed one till he can  m o r e  
w orthily treat o f her.



W h e n  D an te next m eets B eatrice, on the sum m it of the M ount o f 

P u rg ato ry  (in that terrestrial P arad ise , explained b y  the F ath ers of the 
C h urch  to m ean the contem plative life,) she says to him w ith keen irony, 

“  H o w  didst thou deign (being lost in the pride o f learning) to com e unto 

this M ount ? ”  A n d  turning to her attendant V irtu es, she continues : “ N ot 

only b y  the influence o f the stars at h is birth did this man receive great 
intellectual pow er, but also by special gift o f D ivin e  grace did he becom e 

such in his new  life that everyth in g good w as possible to him . I revealed 

m yself to him in his youth , and for som e tim e led him  w ith me in the right 

w ay, b u t . . . as I ascended from flesh to spirit, and beauty and virtue
increased in me, I becam e less dear to him, and he turned to pursue those 

false im ages o f good that never fulfil their prom ises. . . . T h e  law  of

ju stice  w ould be vio lated, should he pass L e th e  w ithout tears and repen t

an ce." A nd when he has repented, confessed, and undergone the double 

baptism  of w ater and fire, B ea trice  leads the poet upw ard from heaven to 

heaven, until S t. B ern ard  guides him to the final V ision  of the D ivin e.

In the New L ife , the Banquet, and the Divine Comedy, the descriptions of 

B eatrice are alm ost identical w ith  those o f Wisdom in the various books of 

the B ib le  and the A p ocryp h a, w hich  D an te w as so fond of quoting, and he 

identifies B ea trice  continually  w ith L o v e , w ith W isdom , anti therefore w ith 

the L o g o s. In the New L ife  he declares her to be identical w ith Love, and in 

the Banquet he w rites : “  W herefore it is w ritten o f this eternal L o v e  which 

is Wisdom, ‘ H e  created me from the beginning before the world, and I 

shall never fa i l ’ . (E ccles. x x iv . 9.) And in the P roverbs o f Solom on 

(viii. 23) she, W 'isdoni, says, ‘ I w as set up from e v e r la s tin g '. And in the 

beginning o f the G ospel o f John her eternity is openly d eclared .”

From  these and m any other passages quoted or assim ilated by D an te, 

we see the deep hold that the G n ostic ideas had taken upon his mind, and 

the close resem blance that his Wisdom (here and in m any other places 

identified w ith  the L o g o s  and the Second Person of the T rin ity) bears to 

th at spiritual intuition, or secret K n ow ledge of D iv in e  things, common to 

m ystics o f all ages. T h e  highest G ood, beyond w hich there is nothing to 

asp ire  to, D an te  tells us, is that blessedness (or beatitude) w hich follows 

the exercise o f the soul in contem plation*. H e  has a vision o f this b eati

tu d e as a ch ild , he loses it for aw hile in the busy w hirl o f the active  life, 

the pursuits o f the world, the cares of the state and the fam ily, the duties 
o f th e soldier, the studies of the poet, the artist, the m usician, and the 

scien tist (for the m any-sided D an te w as all these), but at last the vision of 
the higher life, as he had seen it when a boy, cam e back to him , and he 
returned to the love o f D ivin e W isdom , that “  splendour o f the livin g L ig h t 

E te r n a l” .

“  And thus it ap p ears” , says D an te , in the Banquet, “  that our beatitude, 

that is, this felicity  of which we are speaking, we m ay first find im perfectly

* Identical with the " Concentration ” of Patanjali.



in the a ctiv e  life, that is, in the exercise o f the m oral virtues, and then 

alm ost perfectly  in the contem plative life, that is, in the exercise o f the 

intellectual v ir tu e s ; w hich tw o operations are unim peded and m ost direct 

w ays to lead us to the suprem e beatitude that cannot be obtained here, 
b e lo w .”

T h e schoolm en of D a n te ’s tim e, who based their philosophical sp ecu la

tions upon the system  of A ristotle , defined the intellect as the ca p a b ility  of 

receivin g abstract ideas, the possibility o f understanding, in short, and therefore 

this w as called  the “ possible intellect” . It w as com pared to a m irror, and 

ideas to the reflections therein, and A ristotle w as the first to recognise th at 

as this facu lty  bore the sam e relation to pure conceptions that the sense of 

sight does to visible things, it w as n ecessary to adm it also the existen ce of 

an a ctiv e  principle w hich should stand to this in the relation of light to the 

sense o f vision. T h is  principle A ristotle  called  the “  Active Intelligence ” , 

and in the union of this w ith  the Possible Intellect, is consum m ated, he said, 

the act o f pure com prehension. T h is  A c tiv e  In telligen ce is universal, 
im m ortal, p e rp e tu a l; “  the intellectual life through her is the greatest 

beatitude to w hich man can a s p ir e ; indeed, it m arks him more than man, 

d ivine ” . So th a t D an te w as follow ing his M aster c losely  when he w r o te : 

“  In every  noble soul is its  own virtue, and the intellectual and th e divine ” , 

and again  in the Banquet, when he sp eaks of mind as “  that cu lm in ating and 

most precious part o f the soul, w hich is D eity  ” . (Banquet iii. 3.)

D an te then, in iden tifyin g B eatrice  w ith  the L o go s, w ith “  that eternal 

L o v e  w hich is W isd o m ” , identifies her w ith  that principle that Theosophists 

would call Buddhi, or Spiritual W isdom , the vehicle b y  w hich the Suprem e (or 
Atmri) enters into and illum inates the mind of man. F o r to D an te, who 

followed closely  the system  of A ristotle , ideas corresponded to th in gs'seen  ; 

the intellect to the sense of sight ; and the intelligen ce or intuition (“  that 

most precious part of the soul w hich is D eity  ” ) to the light b y  whose aid 

alone the sense of sight can perceive visib le things. “  In every  noble soul 

is its own virtue, and the intellectual, and the d iv in e ,”  and so (w hile reali

sing that all such divisions are but varyin g aspects of the C onsciousness, 

not different entities), D an te divides the soul into life, w hich is one in all 

th in gs (corresponding to Prana) ;  into feeling, w hich includes desire and 

passion (corresponding to Kam a); and into reason (or Manas) w hich he 

d ivides into the higher and low er, the im aginative and creative, and the 

reasoning or logical faculties. “ And th u s ” , he says, “ the soul partakes of 

th e D ivin e nature in the form of sem piternal In telligence ” (w hich we should 

call Buddhi), “ because the soul, b y  virtue o f this sovereign pow er, is so 

ennobled and set free from m atter, that the D ivin e L ig h t, as in the angels, 
can shine through h e r ” . “  A nd th is D ivin e W isdom  ” , says D an te , quoting 

from the Book of the Wisdom of Solomon, “  is the brightness o f the E verlastin g  

L ig h t (or Atm a), the unspotted m irror o f the m ajesty of G o d ” .

T h ere  could scarcely  be a closer p aralle l with the theosophic ideas than



this, and m any m ore such passages could be cited , both from D an te ’s prose 

and his poetry. N o less significant is that chap ter o f the Banquet (iv. 21) 

wherein he exp lains the conditions n ecessary to grow th in spiritual kn ow 

ledge as th ey have been so often exp lained  to us, the absoluteness o f the law  

that when the vessel is ready, it w ill be filled, and that if som e are m ade to 

honour and som e to dishonour, as S t. P au l says, it is because th ey  have m ade 

them selves fit for such various use. I f  a man purify his soul, “  he shall be a 

vessel unto honour, sanctified, and m eet for the m aster’s use, and prepared 

unto e v e ry  good w ork ” . (2 T im . ii. 21.)
“  A n d  if it happen ” , says D an te , “  that b y  the purity o f the receivin g 

soul the intellectual virtue be absolutely  sep arate and free from an y cor

poreal shadow , then the D iv in e  goodness m ultiplies in that soul, as in a 

thing w orth y to receive it ; and further, it m ultiplies in the soul endowed 

with th is in telligen ce according to her capacity of reception. . . . A nd some

are of opinion that if  a ll these powers should co-operate in the production o f 

a soul accordin g to their most favourable disposition, the D eity  would 

descend upon that soul in such fulness that it w ould be alm ost another G od 

in carn ate.”  (Banq. iv. 21.)
N ot all the poetry and philosophy of m ysticism  em bodied in D an te 's 

New L ife , how ever, w ere sufficient to convince the w orld at large that it w as 

the history o f a soul that he w as w riting, and not that of a lover, and so in 

the Banquet (begun even before the New L ife  w as finished, and left uncom 

pleted at the poet’s death), he tried to be even more exp licit. In the first 

part he d eclares his object in w riting the Banquet to be tw o fo ld ; firstly, to 

set forth certain  teachings w hich he could g iv e  in no other w a y ; and 

secondly : to clear him self from the infam y of being held subject to such 

passion a s  those w ho read his Canzoni (lyrics) m ight consider to possess him, 

whereas not- passion but virtue w as their m oving cause. “  A nd I say  that 

L o ve  held d iscourse w ithin m y mind, that it m ight be understood that this 

L ove w as born o f the noblest part o f our nature, that is, of T ru th  and V irtu e, 

and also  to exclu de an y false opinion o f me, by w hich m y love m ight be 

suspected of being a sensuous delight ” . . . . “  B y  m y lad y ” , he says

again, “  I a lw a ys m ean th a t P hilosoph y treated  of in the preceding 

C an zon e ” — that is, P h ilosoph y identified there w ith W isdom , “  which 

exists a b o ve  all in G o d , because in H im  is suprem e W isd o m , and suprem e 

L o ve , and suprem e P ow er, w hich  cannot exist elsew here, excep t as it pro

ceeds from  H im . T herefore the D ivin e P hilosoph y is o f the D ivin e E ssen ce, 

because in H im  can be nothing added to H is E s s e n c e ; and she is most 

noble, because the D ivin e E ssen ce  is most noble : and she exists in H im  
perfectly and tru ly, as it were by eternal w ed lo ck .”

T h erefore I think, we m ay conclude, from D a n te ’s own w ords, that his 

B ea trice  w as the light o f D ivin e W isdom  first m ade m anifest to him in his 

youth, then for a a tim e obscured b y  the shadow s of the w orld, to shine out 

more clearly  than ever as he neared the end of his m ortal p ilgrim age. H e



spent the last nineteen years o f his life in loneliness and exile , occupied  w ith 

his greatest w ork, the Divine Comedy, and w ritin g at the sam e tim e the 
Banquet, a prose exposition o f his philosophy, full of hints as to the hidden 

m eaning of his sym bolism ,, so often and so grossly  m isunderstood. T o  a 

man w hose thoughts continually  soared above the earth ly  plane, whose very 

features bore such m arks o f profound study and profound sorrow , that the 

F lorentin e wom en pointed at him as he passed, and said : “  T h ere  goes the 

m an w ho has seen H ell to a regenerated soul w ho had chosen the con

tem plative life as his b eatitude, w hat need w as there o f earth ly  ties ? 

T h ere is no occasion, I think, to stigm atise the wife of D an te as unw orthy 

o f him , because he did not send for her to join  him in his exile  : he had 

becom e a w andering gh ost, w rapped in visions o f another w orld, long before 

his body w as laid to rest in the ancient c ity  of R avenn a.

“  A nd since G od  is the source o f our s o u l", says the great poet and 

seer in his latest w ork, “  and has m ade it like unto H im self, therefore this 

soul desires above all th in gs to return to H im . . . . A nd because her

know ledge is im perfect, because she has neither experience nor learning, 

things o f little value seem great to her, and therefore she begins b y  first 

desiring them . . . . W herefore w e m ay see that one desirable thing

stan ds before the next one to the eyes o f the soul, alm ost like a p y ra m id ; 

for at first the sm allest th in g hides all the rest, and is, as it w ere, the point 

o f the ultim ate subject o f desire, w hich  is G od, stan din g at the base o f a ll.” 

(Conv. iv. 12.)

“  Therefore " (says D an te again , in his book on the Monarchy) “  the 

ineffable P rovid en ce o f G od  proposes to man tw o aim s ; the one the b ea ti

tude of this life, w hich consists in the operation of his peculiar faculties, and 

is represented by the terrestrial paradise : the other the beatitude o f the 

eternal life, w hich consists in the fruition o f the D ivin e asp ect, to which 

hum an goodness cannot ascend if not aided by the D ivin e light, and this is 

w hat is m eant by the celestia l paradise. T o  these tw o beatitudes, as to 

d iverse conclusions, we m ust arrive b y  different w a ys .”  A nd again , in the 

Paradiso:
"All natures, by their destinies diverse.
Tend more or less close to their origin ;

Hence they move onward unto different ports 
O’er the great sea of being ; and each one 
With instinct given it, which bears it on ”.

K a t h a r i n k  H i l l a r d ,  F .T .S .



lattrotr* OMipijattt.

t H E  story o f the life of L au ren ce  O liphant, rich in event, full of 
a dven ture, in some aspects unequalled in this present cen tury, is 
told  by his relative M rs. O liphant in tw o volum es, w ell worth the 

attention  of all who are interested in hum an nature in general, and in the 
d eligh tfu lly  fresh, brilliant exam ple of hum an nature in particu lar, whose 
w ritin gs h ave fascinated the literary world during the last fifteen years.

B u t to those interested in the deeper problem s of nature, and esp ecially  
to T h eo sop h ists, the glim pses of his inner spiritual life w ill appeal most 
stron gly. It is this aspect only, so far as possible, that I shall touch upon. 
H ere I venture to record m y opinion that M rs. O liphant has performed 
well and delicate ly  a very  difficult task. N ot herself a sharer in his views, 
or even w ith  a pretence of being able to penetrate them  in any degree, her 
affection and adm iration for the man, her recognition of the unselfishness of 
h is m otives, her sym pathy w ith h is standard of life, have enabled her to 
place before us an im pression of his mind, which m akes it possible for those 
w ho h a v e  studied him through his books, and who have a clue to the 
influences a t work upon him , to fill in the gap s and to find great interest in so 
doing. It is  true that the gap s are large, esp ecially  so far as the history of 
his connection  with H arris is concerned.

L a u ren ce  O liphant w as from his earliest years a “  Pupil of L ife  ” , the 
“  D arlin g ”  of adoring parents o f cu ltivated  m inds and strictly  E van g elica l 
view s. H is  father, to whom  he w as d evotedly  attach ed, confessed his 
religious backslid in gs to L au ren ce when the latter w as ten years old ; his 
m other sought for and encouraged a religious introspection that w ould have 
w recked  a mind less vigorous and lively. In the first letter quoted, after 
d escrib in g  how  “  W e  generally  have w hat wc call larks at n ight. T h ere 
are tw o b o y s here that are very  passionate, and we like of course to teaze 
th em ,”  h e goes on to detail his besetting sins, some of w hich raise an echo 
in the h earts of all who rem em ber their childhood. “  O ne o f them  is 
m y not sa y in g  m y prayers as I ought, hurrying over them to get up in the 
m orning because it is so late, and at night because it is co ld .” T h e  “  E y e  
o f G o d ”  took the usual gigan tic  proportions to L au ren ce  that it does w ith 
a n y  sen sitiv e  child  w ho pictures its hideous unw inking stare.

A s  y e a rs  went on, he confessed to finding the strain o f religious thought 
hard  to b ear, and hard to cu ltiva te  in his busy life, and he discovered his 
g rea t fa ilin g  to be “  a flexib ility  o f conscience, joined to a power o f adap ting 
m yself to the society into w hich I happen to be thrown ". H is letters 
a b o u n d  w ith  references to his fluctuating religious condition ; this busy 
ro v in g  life, putting him in touch w ith all sorts and conditions o f men, opened 
h is  e y e s  to th e hollowness of orthodoxy, to the d istance that C hristian s have 
tra v e lle d  from  the ideal set forth b y  C hrist. T h e  w orldliness of the 
“  w o rld ly-h o lies  ” , the “ h u m b u g ” of the m issionaries, are brillian tly  
sa tirise d  in “  P iccad illy  ” , and he at length openly burst the “  strait bonds 
o f  h is m oth er’s b e lie f” , and for som e years, he tells us, lived  in open 
in fid e lity .

B u t it is a curious fact that when religion becam e again  his ch ief and 
a b so rb in g  interest, when he ferven tly  desired truth , and to in vestigate the 
e v id e n c e s  of religion, and w hile the practical result of his investigation  
m a d e , perhaps, his ch ief fam e, his religious thought w as the least rem ark



able thing about him. L au ren ce  O liphant w as no m etap hysician. H e 
yearned for the “  Foun tain  H ead  ” , longed “  hopelessly to be assim ilated 
w ith the C re a to r ” , but this fountain-head and this C reator were no other 
than “  G od  the F a th er  ” , G od as a P erson. G od  as a lovin g Friend w as the 
limit o f his im agination, and the evidence he seeks is all from good ch u rch 
men. H e w as a Scotchm an, and like so m any Scotchm en w as n aturally  
p sych ic  ; he w as honest, practical, but not, in m y opinion, independent- 
m inded in religious m atters. It is w ell to bear this in m ind in passing on to 
the turning point of his life— the H arris episode— also the m ain point of 
interest of the book.

It is at this point that probably a difficulty arises for an outsider— by 
outsider I mean one who is not a T h eosop h ist— in putting his finger upon 
the radical difference between L au ren ce O lip h an t’s m ysticism  and 
T heosop hy ; esp ecially  if  they have only read the vu lgar outpourings of the 
d a ily  press w ithin the last few  months, w hich m ight lead him to believe that 
it were possible to put M adam e B la v a tsk y  and L a k e  H arris side by side 
as gu ides and prophets, and that their claim s w ere iden tical. It is difficult 
to convey in a few words the abhorrence w ith w hich the bare idea would be 
treated by T heosophists, and the entire fa lsity  of such an idea. I am 
not going to discuss the question of Mr. H arris ’s honesty and m otive; 
he certain ly  preached altruism  and the p ractical follow ing out of C h rist’s 
teaching : so far, but only so far can it be said that he and M adam e B la v a tsk y  
are at one : the m eans to reach this goal differ as w id ely  as the tw o poles, 
and it is this difference that I want to m ake clear, though indeed I hope 
it is self-evident to all who take the trouble to enquire for them selves. 
M adam e B la v a tsk y  held as the one vital principle that man m ust develop 
him self by dint o f conscious effort, b y  listening to the voice o f the “  G od 
w ithin ” , the divine voice w hich alone could enable him to discern true 
from false visions, that unselfish labour for others in the world w as the 
only preparation for entrance to the P ath  leading to eternal truth. T h e  
only authority  she claim ed w as that o f the W isdom  of the A g es, of w hich 
she w as the faithful agent and m outhpiece, and w hich she w as bound to 
present to the world that it m ight receive it if  it would. O b edien ce to herself 
she would have none o f ; personal attachm ent to herself she a lw ays earnestly 
deprecated.

Som ething of w hat H arris held can be gathered even from the few 
quotations I shall m ake from L au ren ce O lip h an t’s words, which represent 
him — and I am sure faithfu lly— as holding absolute sw ay over the minds, 
wills and affections of his disciples in a manner d egrading to all m an ’s higher 
instincts ; natural ties were ruthlessly broken, and “  probation ”  carried out 
far a w ay  from its sphere, i.e., ev eryd a y  life. “  H arris senses the slightest 
coldness tow ards him self d irectly, and this stops everything ” , says L au ren ce  
O liphant— a single phrase, sufficient in itse lf to convince all who knew  
M adam e B la v a tsk y  that no com parison is possible.

L au ren ce  O liphant belonged to the class o f C hristian  Spiritualists, 
though he repudiated Spiritualism  as he repudiated T h eosop h y. H e con 
dem ned w arm ly, so M rs. O liphant tells us, “  all m anifestations, as not only 
vu lgarities and im pertinences, so to speak, but attem pts to debase and lessen 
a new revelation o f life and truth, and dangerous in every  w ay to those who 
thus opened com m unications betw een their own spirits and the most debased 
inhabitants o f the unseen world ” . So far T h eo sop h y en tirely  agrees w ith 
him , but what w as this new  revelation  of life and truth ? It would take too 
long to g ive  here even a resume o f his creed, as set forth in “  S ym pneum ata ”  
and “  Scien tific  R eligion  ” , but the point is— how w as it revealed  to him ? 
T h rou gh  H a rris ’ breath— H arris claim ing to have com m unication by word 
o f mouth with “  our L o rd  Jesus Christ ” — through being knit into H arris ' 
organism , thus binding all d iscip les together m ysteriously and internally, 
and “  the ph ysical phenom ena resulting . . . .  m ultip lyin g the breath



o f C h rist descending d irectly  into the organism s o fm e n ,to m e e t the invadin g 
force from  below , m akes known its presence also by ph ysical sensations of 
a blessed life-giving ch aracter, co n v ey in g  w ith irresistible force the con
sciousness th at C hrist is actu ally  descen ding w ith pow er and great glory a 
second tim e

W h a t is this but m edium ship and Spiritualism  ? A s practised  in after 
years by h im self and his wife, it w as the cause o f sad m ental and ph ysical 
degen eracy, and more than probably w as the cause o f the death o f both.

T h a t th is regeneration by m eans of H a rris ’ breath, and that H arris 
and his system  w ould perplex and prob ab ly distress his w ife, even though 
she w a s “  one of them  ” , is proved by m any expressions in his letters to her 
before m arriage. A lice  O liphant must have been very charm ing. “  C le a r
headed, yet an enthusiast ” , able, spiritual, and intuitive. B ut for her own 
assurance that she could not read “  E soteric B uddhism  ” , I should have 
hazarded the conjecture that had T h eo sop h y com e in her w ay  she would 
have enquired into it, for Theosop hy would have cleared much that distressed 
her, and would certain ly  have reinstated her in her own conviction  that no 
good result could follow the surrender o f her conscience into another’s 
keeping. H er struggle w ith herself and her true instinct, on this head, is 
p a th etically  recorded in her letter to H arris, announcing her a llegiance to 
him : “  O ne only thing has been a terrible pang to me, the g iv in g  over o f  
my ow n judgm en t in questions o f moral judgm en t to any hum an authority. 
It is so absolutely  new  and incom prehensible an idea to me that any outer 
test can  supplant, w ithout risk to itse lf and to me, the inner test o f my 
actions that m y conscience affords . . . .  that when I decided to shut 
my eyes and leave the seeing to you — I felt as though 1 were puttin g out 
the one clear light that had been given  me for my gu id a n ce.”  W h a t 
suffering w as entailed upon her b y  the puttin g out o f this light no one but 
herself and her husband knew  : they w ere too noble to stone their idol 
after his fall.

B u t to return to m y criticism  o f L au ren ce  O liphant as a Spiritualist. 
That he w as one cannot, I think, be gain said , nor that Spiritualism  distorted 
all his theories o f life. It does not alter the fact that his ideal w as a lofty 
one, nor that he lived  up to that ideal as few  men have done, counting no 
sacrifice too great for the cause he had em braced. T o  “  live the life to 
carry out C h rist’s precepts, to “ work for its  own sake, . . not for
the salvation  o f self but the regeneration of H u m a n ity "  to “  m ik e  a 
solidarity o f holiness,”  b y  m eans o f w hich the spirit o f C hrist should be 
com m unicated to the world, w as his aim , and w hat flaw  does Theosop hy 
find here ? T h is  is the true spirit of T h eosop h y. L au ren ce  O liphant did 
much good in his generation. “  N o efforts— not the sm allest . . . .
can vanish from the world o f-cau ses . . . T h e  enem ies he slew in the
last battle w ill not return to life in the next birth that w ill be h is ”  (Voice 
of the Silence) .

C .M ., F .T .S .

W o rsh ip , but nam e no n a m e ! blind are those eyes 
W h ic h  deem the unm anifested m anifest,
N ot com prehending M e in M y T ru e Self, 
Im perishable, view less, undeclared.
H idden behind M y m agic veil o f show s 
1 am not seen at all. N am e not m y N a m e !



It anna an& Hmcantatimt
A S  A P P L I E D  T O  M A N .

( Being two papers read before the Meerut T .S ., by R ama P rasad , M .A ., F .T .S .,  
revised and enlarged for the Press.)

f H E  subject before us is of so vast and varied a range, that it is 
im possible to do it even a sm all am ount o f ju stice, in tw o papers like 
these, which how soever long must still be too short for the im 

portant subject of K arm a and R ein carnation . T h is  is m y only excuse for 
the rather unusual length of these papers, w hich w ill no doubt be som e
w hat of a strain upon the kind patience o f m y readers.

T h e  L a w s  of K arm a and R eincarnation  are to my mind absolu tely  
necessary for the explanation  of the present phenom ena of hum an life. A  
full and com prehensive view  of the life of man, as it has been, is, and is 
bound to becom e in future, leaves no doubt as to the truth o f these all- 
pervad in g law s. W e  therefore divide the subject into three heads 
n aturally . U nder the first head w e register the various and m ultifarious 
phenom ena of life, w hich m ake up the sum total o f hum an existen ce, 
together w ith the law s w hich govern  birth, preservation, and death ; under 
the second head we discuss the genesis of our present human l i f e ; and 
under the third, w hat we learn from the past and the present o f our life- 
m anifestations, leads us on n aturally  to the future. T h u s before w e can 
hope to understand the doctrine o f K arm a and R eincarnation  we m ust ta k e  
a com prehensive view  of

1. W h a t w e are now ;
2. W h a t w e w ere in the past, and how w e have becom e w h at w e 

now are ; and
3. W h a t we are bound to becom e in future and how.
T h e  answ er to these questions in brief is t h is :—
1. W e  are now such beings as live en tirely in and by K arm a. O u r 

life is nothing more than a bundle of K arm as (actions).
2. O u r life begins w ith K arm a, and we have becom e w hat w e are 

by K arm a.
3. W e  are bound to develope yet further along the sam e lines o f 

developm ent on w hich we have been proceeding in the past, and  th is 
developm ent is to take place by K arm a.

T h e  L a w  of K arm a m ay then be enunciated as fo llo w s:—
1. H um an life is nothing more than a bundle o f certain  actions.
2. Present actions are a lw a y s the uniform  consequents o f past a ctio n s, 

and are in their turn bound to becom e the in variable antecedents o f oth er 
consequents. T h is  is the L a w  of K arm a. From  this is drawn a c o ro lla ry .

C or .— H um an life is eternal.
T h e  facts o f incarnation and reincarnation are found to be the n ecessa ry  

results o f the L a w  of K arin a. B u t before proceeding further, let me en u n cia te  
the L a w  of R eincarnation  also.

1. Incarnation m eans the m anifestation o f life in gross m atter.
2. T h e conditions o f the m anifesting life m ust a lw a y s be con son an t 

w ith the gross m atter wherein it m anifests.



3. R eincarnation  m eans a change of the sum total o f the conditions 
of the m anifesting life, and thus a change of the gross body.

I shall now proceed to explain  and establish these law s.
H um an  life, as w e see it, is divided into tw o sets o f experiences.
1. P h ysica l experiences, w hich consist in the m anifestations o f w hat is 

called our physiological self— the prdnamaya kosha.
2. M ental experiences, w hich  consist in our cognitions, emotions, 

wills and  desires.
T h ese  physiological and m ental m anifestations are ob jects o f ob serva

tion, and so are their law s. N obody can deny them.
O u r physiological experiences m ay be classified w ith ancient Indian 

philosophers under five heads :—
1. Pn'tna :— T h is  is that m anifestation of life w hich draw s atm ospheric 

air from w ithout into the system .
2. Apdna :— T h is  is that m anifestation of life w hich throw s out o f the 

system  things w hich are not w anted there.
3. Vydna:— T h is  is that m anifestation of life w hich keeps the gross 

body in its particu lar state o f preservation.
4. Santana:— -This is that m anifestation o f life w hich draw s food and 

drink into  the system , and d istributes its essence all over the body.
5. Udana :— T h is  m anifestation of life consists in all m ovem ents of the 

human body, or its various parts, from its state o f rest or action. It 
also m eans the tending of life in general tow ards an escape from the present 
tjross body.

T h ere  is no m anifestation of hum an life w hich does not fall under one 
or other o f these heads. Upon the m anifestation w hich is called Vydna, 
depend all other m anifestations. U n less the anatom ical system s of the 
human body w ere preserved, the other m anifestations would eviden tly  be 
nowhere. W ith o u t bone, m uscle, n erve, vein, hands, feet, eyes, ears, nose, 
tongue, & c., there would be no life-m anifestations. Vyana therefore is the 
most im portant, inasm uch as it is the basic m anifestation of human life.

T h is  im portant m anifestation of life, in the very  act of m aintaining in 
tact the anatom ical system s of the hum an body, consum es i t ; and the 
external forces of nature help it in th is consum ption. T h e  n ecessity  there
fore arises o f replacin g these lost m aterials, and this is done by the life- 
m anifestations know n as Santana and Prana.

It is needless to further specifically  describe these m anifestations. A ll 
that is necessary to see is that these m anifestations, each and all of them , 
are motions o f one kind or other, a long certain w ell-m arked lines.

W e learn then from observation  that life is a certain  force, actin g in the 
gross human body, and m anifesting itself in various acts and states, that is, 
perform ing all the functions of the human body, with w hich all o f us are 
m ore or less fam iliar. B u t the questions now arise : W h en ce has this force 
com e into the gross body ? W 'hat is the nature and constitution of this life- 
force ? T o  answ er these questions at once, let me tell you that the hum an 
life-force has its source in the sun, and that its constitution is of the solar 
eth ers  of P r a n a . In San skrit, w hile we g iv e  the nam e of Prana to the 
individual life-force, w e giv e  to the sun the nam e o f Paraprdna, the upper, 
h igh er (m acrocosmic) Prdna. B ut I need not quote here the authority of 
S an sk rit philosophy. It is a w ell-know n fact that the sun is the source of 
all earth-life. If  you study the phenom ena of individualized  life, you w ill 
find them to be iden tically  the same with all those that the solar forces 
perform  in extern al nature. T a k e  for exam ple the im portant function of 
breathing. W h y  do you draw  a certain  am ount of atm ospheric air into 
vour lungs? A  va cu ity  is produced there, and air rushes in. W h y  is 
v a c u ity  produced ? B ecau se the lungs tend to and do expand, for w ithout 
expansion  there can be produced no vacu ity . N ow  w h y is expansion 
produced ? B y  the effect o f some one o f the five tatwas, which as you know



are different m odes of m otion, and h ave a certain  degree of heat as their 
inseparable accident.

T h is  then is the explanation  of the phenomenon of breathing. A  certain 
amount of tatw ic heat causes the lungs to expand, a vacu ity  is produced 
and air, of course, rushes in. N ow , see what the sun does in external 
nature. A ll of you are fam iliar with the part w hich the sun p lays in causing 
the monsoon. T h e  sun heats a certain  portion of atm ospheric air, expands 
it so as to produce a vacuum , and air rushes in from other portions of 
atm ospheric space to fill it in. Is not this portion of the phenom enon in 
external nature quite identical w ith inspiration ? T h e  effect being the 
sam e, the cause too must be the sam e, and w hat other conclusion follows 
naturally from this, but that the pulm onary power of our constitution is 
solar in its nature ?

L e t us agairi an alyze all the acts which constitute the phenom ena of 
eatin g and digesting. W e  take a certain piece of the edible substance into 
our hand. T h e  m uscles of our fingers m ove in a certain fam iliar w a y, and 
arrange them selves round the substance so as to constitute the act of 
holding. N ow  w hat is motion ? T h e  m uscles of your fingers expan d or 
contract, and motion along the lines o f expansion or contraction results. 
You m ay take it as a general rule that all physiological m otion— all the 
m ovem ents of your body and its various parts— are in general the results of 
m uscular contraction or expansion, or more strictly  speaking o f m uscular 
tatw ic vibration. W h a t is it that you do in putting the edible substance 
in your hand into your mouth ? W h a t is it that you do in chew'ing ? W h at 
is it that you do in sw allow ing ? W h a t is it again that happens in your 
stom ach when your food is d igesting ? A ll is the result o f m uscular tatw ic 
motion, or in more common language, of m uscular expansion and con trac
tion. T h e  m ovem ents of your eyes, your face, your feet, your tongue, all 
are the results o f m uscular expansion and contraction. E ven the keeping 
up of the form of your gross body is the result o f motion.

I f  you now turn to external nature, you will find that all those m ove
m ents o f nature which we call external life are the result of some sort of 
expansion or contraction along various and va ryin g  lines, and that they are 
the result o f solar life.

Professor R oscoe has som ewhere rem arked that ph ysio logy is nothing 
more than the chem istry and physics of the human body. T h is  m eans that 
the life-principle in man perform s the same functions w hich the solar forces 
o f light, heat, chem ical action, &c., perform in external nature. T h is  is a 
very vast subject, and I must needs drop it here. B ut if  you study and 
com pare the phenomena of individualized human life with solar life as it 
m anifests itself in our planet, you will find both to be iden tically  the sam e. 
A s the ancient philosophers used to say, the m icrocosm  is an exact picture 
of the m acrocosm . Man is a little universe in him self. W e  com e then to 
the conclusion that all the phenomena of hum an life are m otions o f some 
sort, and that the sources o f all these m otions are iden tically  the sam e as 
the various solar powers. T h e  individual life-principle is in fact a picture 
of the sun. T h e  principles o f U n iversal Causation  and U n iform ity of 
N ature which are now universally recognized, point to the sam e cause 
when the effect is the sam e.

W e  have now arrived  at a very im portant point. W e  have in fact 
established that the life-principle of man is a material body. T hose of you 
who are accustom ed to call gross m atter only by that nam e, will be sur
prised to see this assertion m ade. “  A  wonder for o n c e ” , you will perhaps 
think. “  W h a t we have all our life been accustom ed to recognize as force 
is now term ed m atter.”  A little reflection will how ever show you that this 
is a hard fact in nature. A ll force is in fact material. L ig h t is a mode of 
motion. O f what ? O f the very rarefied matter, which science now 
recognizes as lum iniferous ether. W h a t is heat ? A  mode of m otion. O f



w hat ? O f ether o f course, but with this difference, that light is invariably 
constituted by a greater num ber of vibrations per second than heat. 
There is only a difference of planes between the two forces. W hat is 
chem ical action ? W h y , sim ply a particular m anifestation of light and 
heat, and therefore only a mode of motion of ether. W h at is electricity  ? 
W h a t is m agnetism  ? B oth, without a shadow  of doubt, are different 
modes o f motion. S tatica l electricity  becom es dynam ical only while 
chan gin g its present conditions and environm ents into others. O f what 
then are these tw o forces the m odes o f motion. O f nothing else evidently  
but of m atter, and that, too, ethereal m atter.

N ow  that substance of w hich all these forces are the m odes o f motion, 
is called by Sanskrit ph ilosophy— the V ed an ta— P rana. T h is Prana is a very  
rarefied material substance, and it fills a'.!, space. Prana perform s all those 
functions which modern science assigns to lum iniferous ether and more. 
T h u s P rana is said to be a com ponent whole of five ethers— the lum iniferous 
of course, but a long w ith it the soniferous—-nkasa, the tangiferous— vayu, 
the gustiferous— dpas, and the odoriferous— prithivi.

A ccordin g to the Indian philosopher, light, as well as sound, touch, 
taste, and sm ell, are all different m odes of motion of this substance, the 
P rana which fills all space. T h is  P rana in connection w ith our planetary 
life assum es four progressive states o f existence.

1. Solar, the suns being the highest centres of Prana.
2. L u n ar and P lan etary . T h is is solar P rana reflected, and has pro

perties different from the sun. P lan etary  P ranas differ from each other, on 
account o f the difference o f distance and the absorption of certain  spectral 
rays on different planets to the exclusion o f others. .

3. T h e  atm ospheric Prana, which chan ges vapour into rain w ater, and 
which in its lum iniferous aspect shows itself as electricity.

4. T errestrial P rana, whose m otions are now known as m agnetism . 
There is nothing in the cause which w ill not be present in the effect, and 
hence every  earthy product m ust have more or less of all these descriptions 
of P rana.

T h a t the Sanskrit philosophers recognized all th is, a quotation com ing 
further on will clearly establish. H ere let me return to the subject in hand. 
H eat, light, electricity, m agnetism , chem ical action, and all other forces 
whose w orking constitutes life, are different m odes of motion of a rarefied 
etherial m aterial substance w hich fills alt space, which is the com ponent whole 
of five ethers, and w hich is found on earth ex istin g  on four different planes.

O ur life-principle then is m aterial, and all our actions and states are 
m odes of motion of this m aterial body. A s this m aterial life-body of solar 
ethers m oves, the motion m anifests itself in gross m atter, the gross physical 
body is born, lives and dies. A s  I have already told you, this life-body is 
an exa ct counterpart of the gross body. A  little reflection will show you 
that the extern al form of the gross body, too, cannot but have its source 
in the life-principle. F or what is the external form of the gross body ? A 
longer or shorter stature, a more or less bulky body ; a proportion of v a ry 
ing lengths and breadths o f the various parts o f the body constitute what 
is called  its form. I f  you an alyze the phenom enon, the whole of it com es to 
t h is ; the external body grow s (moves) to a certain extent in length and 
breadth, and so do the various parts o f the body in varyin g proportions, 
along different lines. It is these grow ths along various lines com bined that 
give you the idea of w hat is called  form. '

It is from this evident that the external body, with all its various and 
varyin g qualities, and all its acts  and m ovem ents, is an effect o f the sun. 
The life o f man is an ethereal body of m atter, an exact counterpart o f the 
external body. Its  higher form of motion serves to govern the gross body. 
The mode of th is governm ent is determ ined by the various directions along 
which it ten ds to m ove in various degrees and proportions.



H a vin g  arrived  so far, look a little around yourselves. Y o u  w ill find 
that no tw o hum an beings are exa ctly  alike in their acts  and appearances, 
although the substratum  of these a cts and appearances is the sam e in all 
o f them . E ^ery hum an life-body is in its constitution different from 
another. It has different tendencies to act and m ove no d o u b t; but it has 
also a different form, and a different period of activ e  m anifestation, i.e., a 
different length of life. F or w hence otherw ise the difference of form and 
length of life in a gross body ? A s  w e have a lready seen, even the form of 
the external body is a com plex notion resulting from the various parts of 
the body grow in g to a certain  extent along certain  lines, and death sim ply 
m eans the passing of the present-life lines o f motion into the t'tkdsa state for 
the tim e being.

It is not hard to understand that what we call our life is in fact a 
body of the ethers of P rana, ju st as our external body is m ade o f the 
Mahabhutas w hich form the gross vesture of our m other earth. T h e  im port
ant question, how ever, which now arises is t h is : Can and does this life- 
body survive w ithout the gross body which for some tim e is its habitation ; 
or does it lose its form and actions, and dissolve into chaos w ith death ?
In order to answ er this question we must first answ er another. W e  have 
seen that the form ot our external body is caused by our in dividualized  life- 
body, for otherw ise there would be no difference of form betw een tw o gross 
bodies. T h e  earth, or terrestrial m atter o f which the extern al bodies are 
formed, is just as form less com paratively  as P rana appears to be. W hence 
then the different ideas of generic, specific and individual types ? D id in 
fact these types exist before actual incarnation into their various gross 
vestures, or w hat ?

N ow  every effect m ust have a cause. “  N o being out of non-being " 
(na sato vidyate bhavo), says the Bhagavad Gita. B esid es the antecedent m ust 
a lw ays have all the elem ents of the consequent phenomenon ; the cause 
must be adequate. Solar spatial P rana m ust then possess in itse lf the 
generic, specific, and individual typ es o f our earth. E v e ry  hum an or other 
body must have pre-existing determ inate lines o f life-motion before th ey 
can show them selves in gross m atter. In sim pler w ords, our life-bodies 
m ust have existed  before actual incarnation. B u t they o f course existed  
p oten tia lly, as com pared with actual earth-life. W ith o u t the pre-existence 
o f these solar types the forms of earth-life would be sim ply im possible, for 
w here otherw ise would be the adequate cause ? B u t Prana appears to us 
to be form less. T h ere appear to be no typical life-bodies in the ocean of 
P rana. C an Prana be m oulded into any forms ? W h en ce do they com e 
into the form less ocean of P rana. which fills all space ? A little  reflection 
w ill m ake it plain th at Prana can be m oulded into forms. You know  th a t 
P rana is m atter just as the gross m atter you are fam iliar w ith, and all 
m atter can be m oulded into forms. T h e  only thing that is necessary is  a 
higher form of motion, which w ill determ ine the direction and extent of th e  
various lines o f motion w hich constitute form. T h is  higher form of m atter—  
for higher motion must a lw ays live in a higher state of m atter— is know n 
as ntanas, mind, or thought-m atter. T h ou gh ts are the various forms of th is  
m ental m atter w hich im print forms upon solar m atter. B efore h o w ever 
rising higher, you must m ake yourselves sure of the existence in the o cea n  
of ethereal m atter w hich fills all space o f life-form s, the type of the g e n e ra , 
species and individuals o f our planet. T h e cap ab ility  o f P rana c a rry in g  
into it invisible forms and im printing them  elsew here upon sensitive m a tte r  
is now a w ell-known fact. H ence do we com e to the conclusions t h a t :

1. T h e  life force of the hum an constitution is none other than in d i
vidualized  solar m atter.

2. E very  ex istin g form has a pre-existing ty p e  in the ocean of s o la r  
m atter which fills a ll space and w hich San skrit philosophy calls Pr&na.

And now com es the question, A re these pre-existing life -b o d ie s



destroyed or dissolved into chaos w ith death  ? “  M atter is indestructible ”
says modern science. “  W h a te v e r  is being can never pass into non-being ” , 
says th e ancient Indian philosopher. It would be absurd to suppose that a 
thing w hich existed  before birth would be destroyed w ith death. Solar 
m atter is and rem ains there ; the lines and motion which determ ine form are 
there. T h e y  cannot be destroyed. A ll that can be done is the lengthening 
or shortening of these lines of action  as an effect of active  life, and thus a 
change o f extern al appearance as the effect of the change of proportion 
which the lengthening or shortening o f various lines m ust necessarily  entail. 
In sim pler words no life-body can be destroyed or dissolved ; it can only 
change its form. H ence the hum an life-body survives after d e a th ; in 
what sta te  we shall see further on.

(To be continued.)

S i nck  w e say that this universe w as fashioned conform ably to that 
p arad igm  of it (the in tellig ib le  w orld), it is n ecessary that every  anim al 
should b y  a m uch greater priority  exist in that w orld. A nd if the being of 
that w orld  is a ll-perfect, it is necessary that it should be all th in g s ; and 
that the heaven w hich is there should be an anim al, and should not be 
destitute of the stars w hich exist in this sensible heaven. It is likew ise 
requisite that the very  subsistence o f the intelligible heaven should consist 
in this. It is also m anifest that the earth w hich is there w ill not be 
destitute o f life, but w ill be m uch more vital (than this sensible earth), and 
will com prehend in itse lf all such pedestrious and terrestrial anim als as the 
sensible earth  is said  to contain . P lan ts, likew ise, established in life, w ill 
evid en tly  be there, and also the sea and all w ater in life, and an ever- 
abid ing stream . A ll aqu atic  anim als likew ise are there. T h e  nature of 
the air, too, is a portion of the in telligible u n iv erse ; and the aerial anim als 
which it contains are analogous to the intellig ible air. F o r how is it 
possible th at things which subsist in a vital nature should not be vital ? 
S ince we find this to be the case with terrestrial natures. H ence, how is it 
possible that every  anim al should not necessarily  be there ? F or as each of 
the g rea t p a rts  (of the intelligible universe) is from necessity, such, also, is 
the n ature of the anim als in these parts, in w h atever manner it m ay 
subsist. T h e  heaven, also, w hich is there, subsists intellig ib ly . A ll the 
anim als, likew ise, w hich are in the sensible heaven are there. N or is it 
possible th e y  should not be there ; for if it were posssible, they would have 
no (sen sib le) subsistence. H e, therefore, who enquires w hence these 
anim als d erive  their subsistence, enquires also w hence the heaven w hich is 
there o rigin ates. B u t this is the sam e thing as to enquire w hence anim al 
is derived . A nd this, again, is to inquire w hence all life and all intellect 
origin ate. F o r in the intelligible world there is not any indigence nor any 
defect ; b u t all th in gs possess a plenitude, and as it w ere an exuberance of 
life.

P l o t i n u s ,  Seventh Book of the Sixth Ennatd.



GTlj* (Bsotmc Christ.
IV .

T H E  E S O T E R I C  C H R I S T .
(5) H is Immaculate Mother and place in the Trinity.

r-rS,'Vjkj H E  restoration thus effected of C hrist to his true place as the spiritual 

Qfc). Selfhood of Man regenerate, involves, as will have been seen, the 

like restoration of his V irgin  “  M o th er” to her true place as the soul o f such 

m an, and of his “  F a t h e r ", the H o ly  G host, to his true place as the 
energising Spirit o f such soul. O f the orthodox presentation w hich has 

degraded the V irgin  M ary from the spiritual plane to be, in conjunction 

with the H o ly  G host, the ph ysical m other o f the hum an vehicle o f C hrist, 

and C hrist h im self to be the vehicle instead of its spiritual content— of this 

presentation the least that can be said, is that it involves a confusion of 

planes so gross as to throw  the gravest doubts either upon the com petency 

or upon the good faith of those who are responsible for it. W h a te v e r  the 

explanation, the effect o f such falsification of the im port of the m ystic 

“  Man ”  and “  W om an  ” o f Scripture, has been to pervert a truth purely 

spiritual into an idolatrous superstition, by substitutin g as the objects o f prime 

concern, persons for principles, th ings for processes, even ts for states, types 
for realities. B y  m eans of it the w ay of redem ption has been fatally  

obscured, and the system  w hich it w as the express object o f Jesus to o ver

throw — the system  vicarious, m aterialistic, in a word, sacerdotal—  reinforced 

and perpetuated.

In v ie w  o f the rectification now m ade, the stupendous fabric o f super

stition reared upon the confusion of planes just exposed, and represented by 

the term  “  M a rio la try ” , d issolves into its com ponent parts, w hile the terms 

em ployed in its construction, relieved of their false gloss, resum e their 

original, true, and altogether reasonable sense. “  M other, Spouse and 

D aughter of G o d " , “  P2ver V irg in " , “  C on ceived  w ithout S in ” , “ Queen of 

H e a v e n ” , “  S ta r of the Sea " — are all strictly  applicable to that which in 

original B ein g is called Substan ce or the “  W a ters  ", and in derived being 

is called Soul, and is the fem inine principle of being, purely spiritual in its 

nature, and havin g no relation to the physical or physiological. B ein g  such 

she is w orthy o f all w orship, since that alone is true religion w hich consists 
in the culture of the S o u l: and only through the culture o f the Soul does 
she becom e qualified to be the “  m other o f G od " in m an. C on ceived  without 

sin herself in that, as pure soul, she is constituted not o f m atter but of 

d ivin ity, she in her turn conceives and brings forth w ithout ceasing to l>c



virgin, because neither in herself, in her spouse, nor her offspring, is there 

any taint o f m ateriality, and that w hich alone defiles the soul is m ateriality.

N ot that it has a lw ays been so w ith her. In the initial stage o f her 

evolution, as E ve, she yielded to the seductions o f the sense-nature to 

which she found herself allied ; partook of the forbidden fruit, and losing 

her purity, becam e “  m other ” o f man degenerate. B ut now, through the 
suffering entailed by experiences undergone, she has regained her original 

purity, and— becom e virgin  as to m atter— is fitted to be m other o f man re

generate. B u t, be it sp ecially  noted, in all this there is no question of, no 

allusion to things physiological or even historical. It is o f the Soul— not o f 

a Soul— that w e are speakin g; and the man o f whom the soul is the mother, 
is not the man ph ysical but the man spiritual— the character; that o f which 

the man ph ysical is the vehicle , and which finds expression through h im ; 

that w hich, in the case o f the man regenerate, becom es substantialised  as a 

divine personality, constitutin g him at once man and G od.

T h a t in her recovered state o f purity she has but one son, is for the 
sam e reason that he is called  the only begotten son of G od. T h e offspring 

of pure spirit and pure soul is a lw ays the regenerate selfhood. And no 

individual soul can  produce more than one such son, since the man and his 

soul are one. B ut be such souls and such sons m any as they m ay, the 

form er is a lw a y s V irg in  M ary and the latter is a lw a ys Christ-Jesus, being 

so-called in the day of their initiation. F o r it is the m ystical title o f the 

man spiritual, not the nam e of the man p h y s ic a l; and it denotes the order 

of those who, from being sons o f man only, becom e by regeneration sons of 

G od. O f this order the historical Jesus is an instance and a type.

W e  have already exposed one striking instance of confusion of planes 
in the form ulation o f C hristian  doctrine, and the disastrous effect thereof. 

W e  have now to expose another instance of the sam e. It relates to the 

T rin ity , and the position of the regenerated Sehhood and his M other in 

regard to it, the right understanding of w hich is essential to the com prehen
sion of the C hrist.

A ccordin g to the orthodox presentation, C hrist is the incarnation of the 

second person in the T rin ity  o f the G odhead of original unm anifest B ein g. 
T h is  is the “  S o n ” , the first person being called the F ath er, and the third 

the H o ly  G host. S eein g that the term s “  F ath er " and “  Son ” involve the 

idea o f spouse and m other, and that the m asculine involves the idea o f the 

fem inine, as thus presented the statem ent is obviously incom plete.

It is incom plete and also in c o r re c t; but the esoteric definition supple
m ents, com plem ents and corrects it. F or it carries back the conception of 

w hich the orthodox doctrine is the expression, to an earlier stage in thought, 
where the whole m ystery reveals itself as follows :

E very  un ity, invisible or visible, spiritual or m aterial, necessarily 

com prises the d u ality  we have term ed F orce, or E n erg y , and Substan ce. 

T h ey are resp ectively  that w hich operates and that w hich is operated upon



or in ; that w hich m akes visible and that w hich is m ade visib le. T h e y  are 

by their nature, respectively , o f positive and n egative, or m asculine and 

fem inine p o ten cy ; and personified, they are as H e and S h e. A n d  w h ile  
they are one in repose, in a ctiv ity  th ey are tw ain.

But for them to becom e m anifest or visible, they m ust evo lve  a third  

elem ent, their resultant, or product of their m utual interaction  ; th is alone 

it is w hich is m anifest or v is ib le : and accordin g to the plane o f a ctiv ity , is 
called  their expression, word, m anifestation or m anifestor. C a llin g  them  

F ath er and M other, this is their Son (strictly, their son-daughter, as partakin g 

the nature o f both parents). A n d  w hile in the “  lower trian gle "  of the 

visible world the three are force, substance and phenomenon ; in th e “  upper 
tr ia n g le ” o f the w orld o f pure Spirit, or original B ein g , th ey are spirit, 

substance, and m anifestor, a further process being n ecessary for m an ifesta

tion. O n ly , through the evolution of its trin ity  can an y en tity  becom e 

m anifest, and the three are not three entities but one en tity.

T h u s defined the doctrine of the trin ity  appears as representing an 
essential condition o f B ein g , w ithout w hich it can neither be nor becom e 

m anifest. And no unity can either subsist or exist, can either be in itself 

or becom e apparent, w hich is not also a d u a lity  and a trin ity. T h ere can 

be no energy w ithout substance, no sub stance w ithout en ergy, 110 en ergy  

and substance w ithout their resultant expression ; and no resultant e x 

pression w ithout en ergy and substance. From  w hich it follows that in some 

m ode, the trin ity  o f F ath er, M other and Son is inherent in all being.

T h is  is the idea underlying and im plicit not only in the ecclesiastica l 
and orthodox trin ity, but in the w hole system  of thought w hich controls the 

sacred religions and scriptures o f antiquity, C h ristian ity  included. In using 

the term s F a th er  and Son, orthodoxy im plies also spouse and m other—  

im plies, that is, the fem inine elem ent o f substance. B u t instead o f exp ress

ing her it m erges her in the F ath er, and— treatin g as a unity the d u ality  
thus constituted— m akes th is the F irst Person, puts the Son in the second 

place, and com pletes the triad  by tak in g into the G odhead  that prin cip le 

w h ich , proceeding from the F ath er-M oth er through the Son, represents 

D e ity  em erging from p assiv ity  into a ctiv ity . T h is, the third person o f the 

orthodox trin ity, the H o ly  Spirit or G host, is— like the Son— also o f dual 

potency, com prising both F ath er and M other, and it is o f his en ergy and 

substance that all things consist, the substance being, by force o f the d ivin e 

w ill, projected into conditions and lim itations anti m ade exteriorly  co gn is

able as m atter. A s  the lower triangle o f existence, the universe is the m a n i

festation of the upper triangle of pure Being, and serves as a m irror to 

reflect the attributes and qualities of the d ivin e original, and is, accord in g 

to its plane, the im age and counterpart o f G od. W h ile , in virtue o f its 

consisting o f the “  three persons ” w hich are respectively  as father, m other, 

and son— force, substance and phenom enon, and being itse lf a u n ity, the 

universe a lso  is a trin ity  in unity. A nd w hereas its en ergy and su b stan ce



are d ivin e, being those o f G od , although not in the condition o f G od, the 

inherency of the universe is d ivin e, is d iv in ity . From  w hich it com es that 
evolution, as the m anifestation of inherency, is accom plished only by the 

realisation and m anifestation of d ivin ity.
T h is , how ever, in volves the production of yet another en tity , also a 

trinity, and com prising the three aspects, en ergy, substance, and expression, 

or F ath er, M other and Son. B u t not as represented in the unity of man 

physical. Inherency being d ivin e, it is not realised by the evolution of man 

ph ysical. T h e  goal is attained  only in that w hich is d ivin e in condition as 
well as in form , th at w hich is not only in the im age of G od, but is G od, by 

reason o f its substance being in the condition of G od. T rue, it is in man 

that evolution  reaches th is its clim ax ; but not in man ph ysical, only in 

man sp iritu al. T h e  regenerated human selfhood is at once the unity and the 

trinity in w hich these conditions are fulfilled, its “  three persons ” en ergy, 

substance (or soul), and expression (or word), or F ath er, M other and Son, 

being resp ective ly  the H o ly  G h ost, V irgin  M ary, and C hrist-Jesus (w ithin). 

Such is the trin ity  of the divine H u m an ity  w hereby E volu tion  is acco m 

plished and creation  redeem ed and crow ned. And w hereas in the trinity 

of the U nm anifest, the Son is called  A don ai* the L o rd , so in the trin ity  o f the 

manifest, his counterpart and correspondent is called  our L ord .
N ow , in representing the return of creation to G o d , and the cu lm in a

tion of evolution , this state— C hrist— is attained  by ascent from below  and 

not by descen t from above. W herefore, in placin g C hrist origin ally  in the 

trinity of the U n m an ifest, and identifying him w ith the Son, Adonai, in that 

trinity, orthodoxy has failed to d istinguish between the tw o trinities, that o f 

God in m anifestation and that o f G od  in G od 's self, and has in consequence 

confounded them . T h is  becom es further evident when it is considered that 
the “  F a t h e r ’’ of the C hrist is not “  G od the F a t h e r "  at all, not, that is, 

the “  F irst P erson  ”  of the G odhead of original being in its state o f passivity  

and prior to m an ifestation : but G od  as H o ly  G h ost, and after procession 

through the Son, Adonai, into a ctiv ity , and when operative in the human 

soul, h avin g w orked up thereto through creation from the “  low er parts of 
the earth  ”  to w hich  as the divine en ergy and substance he had previously 

descended for the double purpose o f creation  anti redem ption, and therein 
for the “  generation  o f the C hrist

L l>\\.\k i j  M a i t l a n d .

( To be continued./

* A d o n ai is  the H eb rew  equivalent of and substitute for the unpronounceable Jehovah.



I 'he Wxnt Cbnrclj of Christ, (faxatint anfc
V I I I .— T H E  S E V E N  P R I N C I P L E S  O F  T H E  C H U R C H .

, N considering the character o f a friend we recognize at once that to

^  blam e him for a hasty  word uttered in pain or sickness as though it 

were a deliberate opinion would be unjust. F a r more so to blam e him for 
unavoidable w eakness, illness, or deform ity. W e  know  (or we feel intu i

tively) that this all belongs to the lower principles, in fact to the house our 

friend, b y  his K arm a, is com pelled to live in, not to him self.

In sp eakin g of the C hurch, ju stice  requires that the sam e distinction 

should be kept in view . B u t so far is this from being the practice of the 

opponents o f the Church that usually  fragm ents o f the heresies of C alvin , 

L u th er, or some other, perhaps d irectly  contrary to C hurch  teaching, are 

solem nly put forw ard as being taugh t by the C h urch , and as solem nly 
refuted. A m ong m isrepresentations o f this nature too num erous to m en

tion the following m ay serve as exam ples.

(a )  “ T h e  C hurch teaches faith in a personal G od. P erson ality  im plies 

lim itation, consequently the denial of infinity. Therefore the Church 
teaches faith in a finite G o d .” A  very  little  study o f authorities is enough 
to refute this, the fa llacy  of w hich lies in the second prem iss, wherein those 

who advance this argum ent attach  their own interpretation to the word 

“  personal ” ; an interpretation w hich w as carefu lly  excluded by the 
authentic voice o f the C h u rch , as the records of (E cu m en ical C ouncils 

fu lly show. T h e  use of the word “  personal ”  coupled w ith the idea of 

infinity ought to have suggested  that it was used in some sense other than 

that connoting lim itation, and ought to have called for some careful inquiry 

as to w hat this sense w as. B ut objections of this class are usually made 

either in ignorance or wilful mala Jides, and historic investigation  is the last 
thing the objectors desire.

f b) Another m isrepresentation of a sim ilar kind is, “  T h e C hurch 

teaches vicarious atonem ent. T h is  m eans that an angry G od has to be 
appeased w ith some sort o f suffering, and takes an innocent victim  rather 

than none at all. Therefore the Church teaches faith in a G od w ho is less 

just than m an." H ere again  the second premiss contains an interpretation 

utterly at varian ce w ith authen tic C hurch teaching. D erived  from the 

heresies of C alvin  and his school, w hich the Church has condem ned, but 

pushed to an extrem e of b lasphem y which even C alvin  would have repu

diated, it now represents no school o f C hurch teaching.

(c)  T h e  great bulk  of the statem ents o f the opponents o f the C hurch as 

to w hat is com m only called “ E verlastin g  P u n ish m e n t"— tilt  ideas which



are so vigorou sly  criticized  h avin g in m any instances been a ctu ally  con 

dem ned b y the C hurch, a fact w hich the objectors either suppress or 

are ign oran t of. H onest seekers after truth m ay how ever w ith advantage 
study the true etym ology and m eaning of the words translated “  ev erla st

ing ” , and also note that the term s are applied to the place or state of 
purgation, not to the duration of a m onad’s stay therein. S p ace does not 

permit m e here to follow out this part of the subject, interesting as it is. I can 

how ever prom ise the diligent student, w ho really desires to learn w hat the 

Church has to teach, that he w ill find these teachings very  different from 

what outsiders represent. B u t he who enquires m erely that he m ay have a 

handle to critic ize  w ill also in fa llib ly  find w hat he seeks.

X V I .— T h e  C h u r c h  l i k e  t h e  i n d i v i d u a l  m a n  h a s  i t s  h i g h e r  o r  

i m m o r t a l , a n d  i t s  l o w e r  o r  m o r t a l  p r i n c i p l e s ; t h e  f o r m e r  b e i n g  a

TRIAD, T H E  L A TT ER  A Q UATERNARY,  AND T H E S E  FORM S EVEN PRI NCI PLES 

ANALOGOUS TO THOS E  OF MAN.

D em on stration.— It has a lready been shown that the C hurch has an 

outward visib le organic body w hich is a liv in g  en tity , h avin g a liv in g  voice 

capable o f declaring the 'ckkA.jjo-unttikoi' <f>p6v>ifia, or mind of the C hurch, and 

by this liv in g  voice it has been declared that the D ivin e Spirit cam e into 

that m aterial body on the D a y  of P entecost. T h is  being the C h u rch ’s 
declaration as to itse lf is sufficient dem onstration for m em bers of the C hurch. 

For those w ho are not m em bers only tw o other theories are possible, either 

fa) the C h urch  never had any im m ortal spirit infused into it, and w as 

analogous to the popular conception of the beasts that p erish ; or (b) the 

Church h a vin g  had an im m ortal spirit or higher principles has lost its co n 

nection therew ith  and becom e soulless, as some men are said to be. In 

either of these cases opposition to or criticism  of the C hurch  w ould be alike 

illogical. If  there is no higher principle there is nothing to reform , it would 

be as wise to try and reason w ith a congenital idiot. T h e only logical 

course would be to leave it, w ith as m uch kindliness as m ay be, to decom pose 
when its K arm a is worn out. Opposition to or criticism  of the C hurch 

im plies therefore (albeit often unconsciously to the critics) the recognition 
of a guiding spirit.

N .B .— O f course it is only a gu id in g spirit that is here postulated, 

nothing of the nature or character o f such spirit is within this proposition.

If then there be a m aterial body wherein a spiritual in dividuality  is 
m anifesting, these m ust, according to ordinary classification, involve seven 

principles, and according to the most elem entary principles these must be a 
quaternary and a triad.

Notes and Illustrations.

i . The counter-propositions are P rotean in their character, and can 
hard ly be d istin ctly  focussed into a categoric n egative. It is said that our 

dem onstration applies equally to every  association. T h is is absolutely true ;



as true as it is that the Seven P rin cip les eq u ally  go  to m ake up the lowest 

crim inal and the highest saint, or the wisest M aster. A re  w e for that to 
refuse to listen to the M aster ? If w e can learn to recogn ize the vo ice o f the 

Spirit in the personality we have learned m uch. T h e  dem onstration then, so 

far as relates to the C h urch , com es to this :— T h ere  ex ists a visible organised 

association, the reason for whose existen ce is the prom ulgation of certain 

teaching. L ik e  a m aterial hum an teacher, it has a ph ysical body and a 

gu id in g spirit. T h e  ph ysical body is n ecessary for com m unicating to those 

now in E arth -life  the teachings w hich are put forth b y  the gu id in g spirit.

2. It follow s from this that either the disciple or the critic , eith er for 
purposes of learning or of argum ent, should regard the C h urch  as they 

would regard a hum an teacher, and should in the first place ascertain  very 

carefully w hat the teach in g is, and bring intuition to bear in order to 

recogn ize under the outw ard form of the words, the character and doctrine 

of the gu id in g spirit. Should th ey fail to do this the disciple m isses the 

instruction he m ight have gained, the critic  lays him self open to th e charge 

o f deliberate and conscious du p licity. T h e  postulate is that the guiding 

spirit speaks through the m aterial organism  of the C h u rch  a whole as 
d istin ctly  and clearly  as the im perfection of a m aterial vehicle allow s. B ut 

it has never been postulated that the gu id in g sp irit speaks through a n y  one 

m em ber of the C hurch  or an y group of m em bers less than the w hole.

3. If  we listen to a hum an teacher, and hear a few  truths, very  e le

m entary it m ay be, but as m uch as he considers his hearers are for the tim e 

able to a ss im ila te ; not even his bitterest opponent, if  actuated  by common 

fairness, would go so far as to say that the teacher w as ignorant o f e v e ry 

thing excep t w hat he tau gh t in his inaugural lecture. Y e t this very  thing 

is constan tly  said of the C hurch. On the assum ption that, as an ecclesia 

docens or teaching C h urch , it g a v e  out at once and all in a lum p as it were, 

all the learning w hich the gu id in g spirit had to com m unicate to hum anity, 

and seeing that there are m ysteries in the Z o h ar and the K a b b a la  and 
other w orks unelucidated as yet in the C hristian  C h u rch , we are told that 

the Jew s veiled  their learning in m ystery and the C h ristian s never kn ew  it. 

A  very  little calm  and unprejudiced thought should surely  in d icate that th e 

very  reason w hich m ade the ancient Jew s carefu lly  veil such know ledge as 
w as revealed to them , and m ade the C haldean s, E g y p tia n s  and others hide 

their wisdom  from all but those who, successfu lly  passing difficult tests and  
subm itting to arduous training were held w orthy to p articip ate  in th e 

greater m ysteries, would n aturally  restrain the E cclesia  D o cen s from at once 

throw ing open to the w hole world the whole arcan a of D ivin e  W isd o m .

4. T o  ju d ge fa irly  o f a human teacher w e should first ascertain  h is  

own thought o f him self, w hat his com m ission to teach is, and w hat su b jects  

he can give  instruction on. W e  h ave then tw o classes of questions to so lv e  

for ourselves. (1) W h e th er  such know ledge be for the benefit of h u m a n ity  

or w orth com m u n icatin g  at all. (2) W h e th er the teacher him self fulfils h is



own th eory  o f his com m ission. T h ese being answ ered in the affirm ative we 

then proceed to a n alyze  the teaching. N ow  looking at the C h urch  in this 

w ay, its  theory d istin ctly  is, as has a lready been dem onstrated, that its 

com m ission to teach arises from the inspiration, or guiding, or occult 
direction o f a Spirit. (It is p ractica lly  im possible to attach  any q ualifying 

adjective to the Spirit w ithout offending against the term inology o f some 

school o f transcendental p h ilosophy; it m ay, how ever, perhaps be postulated 

that w hat the early  C hristian s, w ithout raisin g an y question, called  the 

Spirit o f G od, did in fact m ean a Spirit whose object and w hose power w as 

to prom ote the ultim ate and highest good of hum anity.) T h e  C h urch  then 

regards itse lf m erely as the vehicle for g iv in g  m aterial utterance, perceptible 

by all hum anity, to the teachin gs o f this S pirit. (Just as a m an's body m ay 

be regarded as the vehicle for g iv in g  m aterial expression to the M onad 

incarnated therein.) T h e  instruction to be g iven  by such m eans would 

then be, not an y secret or arcane m ysteries, to be carefu lly  guarded from 

the m ass o f m ankind for the sake of their own safety, but such truths as all 

men m ight learn w ith  benefit to them selves, the only condition, the only 

test, and the only train ing being the hum ility n ecessary for a disciple (the 

devotion to one’s G u ru , of the E astern  sages) w ithout w hich no know ledge 
is a tta in ab le  at all. It is obvious that in the present state o f hum anity's 

advancem en t only a certain  com paratively  sm all am ount o f teaching can 

be fully and pub licly  given  out in clear and definite w ords. V ariou s teachers 

and schools o f teach ers m ay differ as to the am ount, but all agree that it 

must be lim ited, and that fuller know ledge must depend on arduous training. 

T h e am ount o f teaching then w hich the Church has put forw ard is 

p recisely  that am ount w hich the C hurch as a teacher considers can 

safely, for the benefit o f hum anity, be pub licly  prom ulgated.
5. T o  use an analogy which m ay appeal to som e T h eo so p h ists: if a 

letter received  from a M ahatm a indicates certain  cyc lic  periods as regulating 

terrestrial events, but w ithholds the exact figures of the cycles, a critic 

putting his own construction on such letter, attem p ting to form ulate a 

prophecy thereon, and then when the prophecy failed to com e true d e 

nouncing the letter as a sw indle or asserting that the M ahatm a must be 

ignorant o f the figures w ithheld, would be notoriously unfair and prejudiced. 

T h e  h istory  of the Oecum enical C oun cils, wherein the voice of the Church 

speaks c le a rly , is, in fact, very like the teach in g  o f a M ahatm a. F irst we 

h a ve  a defin ite short statem ent o f doctrines form ulated and put forth. T h en  

th e im perfections o f the human instrum ent m anifest them selves as m is

un derstan din gs and m isconceptions arise, and the want o f more clearly  

defin ite lan gu age is felt. T hen  further and fuller explanation s are given , 

m iscon cep tion s are shewn to be such b y  reason and authority, and a new 
statem en t issued. A t last, for the tim e, the teach in g ends. A n d lest there 

should  be a n y  doubt o f this, the separation of the E ast and W e st and 
silen cin g  o f th e voice o f the C hurch  C ath olic  show s d istin ctly  that there



can be nothing more of auth ority  set forth by the Spirit anim ating the 

C hurch  till the next cyclic  period (spoken of as the R e-union of C h ris

tendom ). W e  are thus left in no doubt as to when the C h urch  sp eaks and

when not, and m isconception on th is point is w ilful.

6. A fter the dem onstrations of preceding propositions the identification

of the principles of the low er quatern ary need not be difficult. T h e 

individual m em bers o f the C hurch  correspond to the cells, or perhaps better 

to the m olecules of the hum an body. W ith  regard to the collective en tity  

of the C h urch  these are its Sthula Sharira. T h e esprit de corps, the binding 
force w hich holds them together, is the Prana of the C hurch. (N ote that as in 

the human body there is a Prana or life o f the cell, sem i-independent and 

co n ceivab ly  conscious, w hich unites the m olecules, and these them selves 

h ave a Prana of their own, so the collective Prana of the C hurch is not the 

Prana of individual congregations, still less the Prana of individual ch u rch 

men, but is a uniting force constitutin g a distinct en tity  o f the whole

C hurch.) T h e  ideal form or conception of the C hurch, the form so to speak

into which Prana unites the m em bers, is the Linga Sharira, and this like the 

astral of the hum an being, when looked at apart from its Stliida Sharira or 

outw ard visible form , is to a large extent p lastic, and m ay be m oulded by 

him  who contem plates it (just as the astral of a Y an kee medium m ay appear 
in the form of a Russian G en eral, or of the enquirer's grandm other), and m any 

m isconceptions of the C hurch arise from m istaking this astral form, 

m oulded by the im agination of him w ho sees it, for the actual visible 

C hurch. (A s though one should take the phantom  form of the seance-room 

for the m edium 's own p ersonality.) F in a lly , all action and thought and 

desire of the Church as a livin g body w hich spring from or belong to its 

m aterial and lower principles constitute its Kama Rupa, its body of desire. 

A ll the am bition, political d iplom acy, and lust of pow er w hich disgraced the 

mediaeval C hurch, all thoughts and actions w hich spring from the 

“  tem poralities " , belong to this principle. Just as in a man the m aterial 

gratification  of his bodily  appetites m ay weaken and suppress for the time 

his higher and spiritual powers. T h is  is the “  self ” of the C hurch, the 

fertile source of most o f its corruption. Such is the m aterial instrum ent 
through which the 'iKKXrpiaa-TiKov <j>fwyijfia, the mind of the C hurch, 

corresponding to the incarn ating m onad, expressed itse lf in an outward 

perceptible and hum an m anner. If it be objected that a teacher should not 

have these human defects, the answ er is that they are an intrinsic part of 

the system , which is based on the b elief in a teaching-spirit assum ing a 

human instrum ent in order to speak as man to man, the ultim ate object 

being the re-uniting in each individual man of the incarn ating M onad (the 

Sutratm a of E astern  writers) with w hat is known as the H igh er S elf— this 

operation being term ed the A tonem ent, At-one-m ent, or m aking at one 

w hat before w as separate.

7. T h e  object and the destiny o f the C hurch  is to m ake its outw ard



visib le form the exa ct reflection of its  sp irit, uniting thus its 

(answ ering perhaps to the L o w er  M anas) w ith its H igh er S elf and 

perfecting its own atonem ent as an en tity, and also to m ake every 
individual m em ber a m icrocosm ic reflection of itself, h is personality 

uniting w ith and becom ing m erged in his H igher S elf and his atonem ent 

accom plished.
8. T o  the con ceivab le counter-proposition that the C hurch has lost 

altogether the connection w ith its H igher S elf and becom e as it w ere 

soulless, there is no convincing answ er to those w ho are not m em bers of 

the C h urch . W e  are told that soulless personalities m a y, indeed do, exist. 
Men and wom en who have finally and for ever lost contact w ith their 

H igher Selves. T h ere m ay be associations in like plight. B u t assum ing 

there are, it is absurd to revile or to oppose them . T h e y  m ust crum ble 

away as soon as the K arm ic forces w hich hold them  together are exhausted. 

To a m em ber o f the C hurch  such a counter-proposition is m erely ludicrous, 

he needs no more a dem onstration of the Spirit gu id in g the C hurch  than he 

does of the existen ce o f the sun at noonday. H e knows it, and that is 

enough.

J. W . B r o d i f . I n n f .s , F .T .S .

(To be continued.)

f U b k t o s .

O U T L I N E S  O F  A  C A T E C H I S M  O F  S E L F - K N O W L E D G E .

-1 clue to the H igher Thinking, consisting o f  Questions and Answers 
about matters which are o f the highest importance to everyone and which 
may be made clear to everyone, provided that he have a desire fo r  true 
knowledge. D erived  from  the only authentic sources and composed with the 
help o f  a B ra h m in . D one into German by “  Ka t y a  K ama  N a r a "  (Seeker 
o f W isdom ).

Such is the announcem ent on the title-p age o f a little  pam phlet, w hich, 
notw ithstanding this som ew hat pretentious declaration, m akes a fair 
a ttem p t to reduce to sim plicity the great problem s of self-know ledge, self
con sciou sn ess,. divine w ill, un ity, and other philosophical concep;ions. 
B en eath  alm ost ev ery  answ er is an exp lan atory  note o f an argum en tative 
nature ; w hether this is intended for the teacher o f the C atech ism , or for 
the p u p il after he has learned the sim ple answ er by heart, we are not told ; 
but it rather tends to destroy the sim plicity  of the plan as first projected, 
if not to  darken the know ledge it is intended to elucidate. H ere is a 
s p e c im e n :

Q . W h a t am I ?
A .  I am I,



It would be difficult to find a more appropriate answer to this question, for I am 
not “  my body” , nor my “ understanding ” , nor “ my sp ir it” . All these are things 
which belong to ine, but are not “  m yself” . In order to know what man is in his real 
being, one must first learn to know this real being in itself.

Q. W h a t is this “  I ” ?
A .  A  pow er for w hich I can find no in tellectu al conception, for it is 

far beyond the possibility  o f hum an thought.
One feels that one is, and one therefore needs no further proof. I am, not because 

1 think, blit 1 can think, because I am. The consciousness of one's own existence is 
independent of,and exalted above the functions of thought. It is a power which is in 
ourselves, and we ourselves are in this power, hence we know that we are.

Q. W h a t is the nam e o f th is pow er ?
A .  Self-consciousness.
It is then explained that b y  Self-consciousness is intended that w hich 

is ordinarily understood by this word, and so on after every  definition, w hich 
seem s rather to prove that deep m etaphysical sub jects do not lend th em 
selves to the categorical question-and-answ er form . N either can th ey be 
reduced, to our thinking, to the level of the low est intelligen ce, but the 
intelligence m ust be raised until it is able to cope d irectly  w ith such 
problem s as those of L ife  and B ein g. . F or m any years advanced  ed u ca
tors o f the youn g have struggled  to get rid o f such aids to learn ing as 
Mangnall's Questions, Child's Guide to Knowledge, and Brewer's Catechism of 
Science, but errorem expellas fu n d , tamen usque recurret, the tenden cy o f the 
human mind is to run into C atechism s. U n doubtedly such w ritin gs h a ve  a 
use, but their usefulness is rather for those w ho m ake than for those w ho 
read them .

B ut let us follow  the w riter a little  further.
Q. W h a t is the seat o f the d ivin e C onsciousness in man ?
A .  T h e  w ill o f U n ity  within him.

If the whole body of man were the seat of self-consciousness, his body would 
also be self-conscious in its various parts. If it had its scat in all parts o f  the mind, 
the whole mind would be self-conscious and capahle of cognising all ideas and remem
brances at one and the same time. W e know, however, bv experience that this is 
not the case under our present conditions, but as the light of the sun illuminates onlv 
one portion after anotl.er of the earth’s surf.ice during its revolution, so can we only 
awaken in the mind by means of the light from within some one idea or recollection 
at a time, and in like manner we govern our bodits. W e know' that this power is a 
"  Will ” , because it depends upon our volition, whether we admit this or that activitv 
to function in the body or the mind. "

T h e  use o f the G erm an word “  G eist ”  throughout this passage rather 
com plicates the m eaning, we have therefore translated  it by mind instead  
of spirit, as it seem s intended to represent the intellectual faculties.

T h e  threefold nature o f the w ill is next propounded, under the heads 
o f W ill, V olition, and A ction ; in Self-consciousness consists the freedom  
of the w ill, for it is then no longer the slave o f irresponsible passions, s e lf
consciousness being the m anifestation of U n ity  in the W h o le . B y  U n itv  
the w riter seem s to mean the sam e as the “  O ne L ife  ”  in the Secret Doctrine, 
for he defines “  G o d ” as the “  U n ity  o f the W h o le , and therefore A ll  in 
A ll ” , adding that it is only when the divine w ill is m anifested through 
divin e wisdom  in man, that G od can be known in m an, and m an can 
know  him self. T h e  crown of all wisdom  is love, and th is can o n ly  be 
attained by loving G od in all things and all men.

A ll who can read G erm an  will do w ell to peruse this little  book, in 
w hich th ey m ay find some light thrown on the difficult sub jects treated  o f ; 
but we can hardly say, as is claim ed b y the w riter in the preface, th a t the 
exp lanation s are a lw ays either “  Short ” or “ S im p le ” . W e  are, h ow ever, 
w illin g to adm it that, as he suggests, the fault m ay be in ourselves and not 
in his explanations,



T h e  author of Atlantis, Ragnarok and The Great Cryptogram, appears in a 
new light in Cttsar's Column. H e m akes his debut as a novelist, and d is
closes it in the castle-in-the-clouds sort o f love story that g iv es the 
orthodox flavouring to the novel, and in the brusqueness and unnaturalness of 
m any of the incidents and situations. B u t he essays a fierce and storm y 
theme that m ight w ell rip to shreds the sails o f the ordinary pleasure boat 
novel. It is no less than a description of the even ts that will transpire 
in 1988, if the present “ civilization  ” continues, and is a com plete antithesis 
to B e lla m y ’s Looking Backward. L ik e  all who essay a prophecy o f the 
state o f affairs in the future and the “  m arch of science ” , Mr. D onnelly 
brings no fresh factor into the field, and apparen tly  has not the ghost of 
an idea that an y d iscovery  w ill occur o f a nature to overturn and revolu
tionize the whole thought and action  o f hum anity. W e  have sim ply a 
description of the evolution  of the present scientific, scep tical, selfish, 
irreverent and calcu latin g  age, with its accom pan yin g increase in the wealth 
and lu xu ry  of the rich, and the po verty  and m isery o f the poor. M oney is 
the k ing and god. T h e  p lutocracy  are the tyran ts o f the world, and 
bribery is their ch ief m in iste r; everyth in g is under their heel, until at last 
the pent-up hate o f the starvin g and down-trodden m ultitudes bursts forth 
in ev ery  country o f the world, and the w ild beast once let loose, total 
destruction follows. T h e  canaille first o f all sw eep the rich off the face of 
the earth , and then turn on their own leaders and finally on them selves, so 
that chaos and b lack night alone are left to w atch  the m ouldering corpse of 
“  modern civilization  ” .

It is a horrible tale that is told : not told very  artistica lly  nor very 
realistically, but horrible enough as it is. T h e  m erit of the book how ever, 
is not so m uch in the tale, which is thrilling enough for those who have never 
thought o f the hell that the fiendish passions o f the human anim al can only 
too easily create if  once let loose, as in putting before the public in an easily  
understood form the present disturbing elem ents in society and pointing out 
the putrid sores that cover the body o f our civilization  and which are only 
hidden by the gau d y garm ents of an illu sive progress.

In his preface the author says, and says w e l l :—
'‘ 1 seek to preach into the ears of  the able and rich and powerful the great truth 

that neglect of the sufferings of their fellows, indifference to the great bond of brother
hood which lies at the back of Christianity, and blind, brutal, and degrading worship 
of mere wealth, must— given time and pressure enough— eventuate in the overthrow 
of society and the destruction of civilization. . . . The world, to day, clamours for 
deeds, not creeds ; for bread, not dogma ; for charity, not ceremony ; for love, not 
intellect." ’

One o f the best chapters in the book is a description of a w orking m en’s 
m eeting w ith  the speeches delivered. T h ere the whole m atter is put in a 
nutshell and the causes which will lead to the inevitab le collapse of society 
as a t present constituted are shown sim m ering aw ay in a chaldron of despair 
and hate.

W e  are glad  to w elcom e M r. D on nelly  am ong the prophets of woe, for 
there is grave need of such w arn ing notes, and the present trum pet blast 
m ay do som ething to w ake the thoughtless m iddle classes from their respect
able sleep, and the selfish p lutocracy from their luxuriant slum bers.



$l)£050pl)kai Actibities.
IN D I A N  S E C T I O N .

T h e  T in n ev elly  T .S .  report that they are w illin g to undertake the 
translation into E n g lish  o f an y T a m il w orks the G en eral S ecreta ry  may 
think fit to nam e.

T h e  B erham pore T .S .  are engaged upon the translation o f short 
philosophical pieces from the Shastras.

T h e  A m basam udram  T .S . report that M essrs. N eelakan tam ier and 
B alakrish n ier are com piling a list o f T a m il w orks on Y o g a  and M antras. 
M r. M adanasam i R ow  is engaged upon the transcription  of the Dhanurvidya 
and Gamana Galika Shastra. T h e  S ecreta ry , M r. R . S u b b iah , also reports 
that “  libraries are said to exist in m any villages, and M r. P arth asarath y  
N aidoo has been requested to find out, in conjunction w ith M essrs. Sam oo 
Iyer and S u bb a Iyer, o f K a llid a ik u rich i, w hat rare m anuscripts could be 
had for cop yin g purposes from any of the above libraries ” .

W e  sincerely hope that such good prom ises w ill be carried out and 
such excellent resolutions put into p ractice. I f  all our E astern  B ranches 
would get their learned m em bers to tran slate, and then discuss the tran sla
tion in the B ran ch , and after revision send it on to H eadq uarters, the 
Indian Section  w ould speedily prove itse lf one o f the most valuable factors 
in our great T heosophical m ovem ent, and would attract the atten tion  and 
co-operation of the best o f the W estern  O rientalists. W h a t w ith the 
“  H . P . B . M em orial F u n d ” and the W estern  “ O riental D e p a rtm e n t" , 
there is a wider field of a ctiv ity  than ever opening up in th is direction.

T h e  supplem ent o f the Theosophist contains five pages o f m essages from 
the B ranches o f the Indian Section s or resolutions on the D ep artu re of
H . P . B .

C E Y L O N  S E C T I O N .

D urin g this m onth, tw o new B uddh ist schools were opened, one at 
W ek a d a  near P an ad u ra, and the other at A m balangoda further south on 
the sea coast. B oth  these schools were opened under the happiest auspices, 
and the functions w ere attended by a contingent o f w orkers from the 
Colom bo H eadquarters. T h e  “  B la v a tsk y  School " for girls at W illa w a tta , 
a thrivin g village on the seaside close to Colom bo, has been noted by 
G overnm en t for a G rant-in-aid.

B efore this is in our readers’ hands, we hope that M rs. H ig g in s, of 
Boston, U .S .A ., w ill have started  for C eylon, to take the P rin cip a lsh ip  of 
the San gam itta  G irls ’ School.

M rs. H iggin s, who w as unanim ously elected as P rin cip al o f the S a n g a 
m itta G ir ls ’ School, has been placed in a som ew hat invidious position in 
A m erica by the notices sp eakin g of M iss P ick ett as P rin cip al. T h e  fo llow 
ing letter w ritten to her b y  C ol. O lcott exp lains the m atter :—

“  I have received  your letter enquiring about the C eylon  a p p o in t
m ent, and see that M r. de A b rew  failed to define a ccu rate ly  m y 
instructions. T h e  facts are very  sim ple. F o r years p ast, as you know , 
w e have been trying to find a lad y o f the right sort for the W . E . 
S ociety  o f C eylon, and I have a lw ays been looking out for one w hile on m y 
travels. 1 found such a one in M iss P ick ett at M elbourne, and her 
m other consenting freely, brought her to C olom bo and in stalled  her as



L a d y  P rin cip al en attendant your arriva l— about which I had no know ledge 
w h atever until m y return from A u stra lia  to Colom bo. 1 at once arranged 
m atters thus :— You w ere to be General Directress o f the work of the W . E . 
S o c iety , superintending all their schools, and advisin g them about all their 
work. Y o u  would also be the special P rin cip al o f one o f the H igh  Schools 
— C olom bo and K a n d y — and M iss P ick ett o f the other. Y o u  being the 
elder w ould  n aturally  be her superior officer.

“  T h e  above arrangem ent stan ds unaltered, and the m oney for your
p assage w ill be sent for you as soon as it can be raised ........................So
giv e  y o u rse lf no uneasiness, dear M adam , about your appointm ent.”

E U R O P E A N  S E C T I O N .

E n g l a n d .

T h e  P resid en t-F ou n d er on his return from his visit to the schools of 
hypnotism  at the Salpetriere and N an cy, spent a w eek at H eadquarters and 
then left to pay a short visit to Sw eden to form the acquain tance o f our 
energetic brethren of the Scan din avian  P enin sular, previous to his departure 
on S ep tem b er 16th, for N ew  Y o rk , San  F ran cisco  and Yokoham a.

D urin g the past m onth the G en eral S e cre ta ry ’s office has been exceed 
ingly b usy in answ ering enquirers and issuin g diplom as. T h ou gh  no fresh 
charters have been issued, there are quite a num ber of centres with 
sufficient m em bers to send in a request to becom e chartered  branches.

A startlin g  im pulse has been given  to the Theosop hical m ovem ent by 
the w ay  in which the press has taken up A nnie B esan t's statem ent that she 
was in d irect com m unication  with the M asters. T h e  Daily Chronicle has 
devoted several colum ns d aily  to the discussion that has arisen, and the 
European H ead q u arters have been flooded with enquiries. T h e  point of 
Annie B esan t's statem ent w as that she had received  letters from the same 
person in the sam e w ritin g as those rec ived by H . P . B la va tsk y , and that 
as she had received these letters since H .P .B . ’s departure it w as clear that 
the latter had not com m itted  the forgeries charged against her.

T h e an n iversary  o f the opening of the W o m e n ’s C lub  at Bowr, founded 
b y the T .S .,  w as celeb rated  by a tea and entertainm ent given  to the 
members b y  a few  T h eo sop h ists. T h e  girls enjoyed them selves im m ensely.

T h e Coun tess W a ch tm eiste r  has given  another proof of her unflagging 
energy by in auguratin g a public reading-room  for Theosop hical literature. 
T h e  premises are the old B ritish  Section room s at D u ke Street, w hich are 
still unoccupied. T h e  idea is to m ake this the headquarters of the T .P .S .  
L en d in g L ib ra ry , and to throw  it open for the use of the public at a sm all 
charge. It is intended to open the L ib ra ry  on O ctober is t., and we hope 
to be able to g iv e  fuller details in our next issue. W e  are also inform ed 
th at a new B ran ch  of the T .S . is being form ed, and that it w ill hold its 
m eetings at the sam e address.

D O N A T I O N S  T O  T H E  G E N E R A L  F U N D  O F  T H E  E U R O P E A N

S E C T I O N .
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N ich o lso n , R . W . J- - . i 5 0 . D ’E v e ly n , F . W . - - - 0 5 0
" E . " -  - - - - 2 10 o C o bb o ld , A . W . - - - o 15 o
Bo-wrring. M iss E . A  - - - t 1 o
S G .  P. C. - - - - o r n  -----------
Ju ssaw ala , D D  - - - 1 o o 1 £8 7 o
B u reau . Mme. G o zc  (frs. 30) - -------------
K nopf, D r. S (frs. 50) - - A n d  frs. 80
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G reen, H en ry S. * * 1 0 0
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1891. R e c e ip t s . 1891. E x p e n d it u r e .
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M ay. M rs. M alcolm  - - 2 0 0 M ay 23. D onation per M r. de

M r. B ick erto n  - - 2 10 0 A b rew  . . . 5 0 0
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July 18. V iscou n t Pollington  - I 1 0 m ents for N eedle
.. 30• M iss M uller - - 2 2 0 w ork - - - g 14 0

C o un tess W ach tm eister O IO 0 ,, W’ ritin g paper, <S:c ,
A ug. 4. J. M Parsonson - O IO 0 w ith heading • - 1 2 6

,, I I . H D alton - - - O 5 0 ,, M agic lantern, clocks.
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W . L . L  - - - 2 0 0 £ 25 M 0
E . K . - - - - 4 0 0 C a sh  balance sent to

C o lo m b o  * - 5 6 i

/ 3i 1 0 / 3 1 I 0

E . K i s l in g b u r y , Treasurer to S .G .S . F und in E u ro p e. A u d ited  and found correct.

H. S. O l c o t t , for the W  E  S.

The Blavatsky Lodge still reports very  crow ded m eetings, and its pro
ceedings have been noticed at length in not a few  of the daily  papers. 
T h e  L e c tu re  H all at H eadq uarters is found to be too sm all for the accom 
m odation of all the m em bers and visitors, and there are serious proposals 
for en largin g the building.

The Brighton Lodge on A ugust gth w as visited by our brother VY. 
K in gsland, their Corresponding S ecretary , and b y  the C ountess W ach t- 
m eister. Mr. K in gsland delivered an able address on “  Theosop hy in 
relation to M odern T h ou gh t ” , and the C ountess m ade a very  pertinent 
speech on the necessity of propaganda. M any visitors were present, and 
an anim ated discussion follow ed. D r. K in g has presented the L ib ra ry  with 
“  P han tasm s of the L iv in g  ” .

Norwich now possesses a T heosophical centre, organised b y  M r. Selby 
G reen, 67, N ew m arket Road, since the visit paid to that town by Annie 
B esant and W illiam  (J. Judge.



I r e l a n d .

Dublin Lodge. A t a special m eeting the B ala n ce  Sheet for i8yo, and 
the prospective balance sheet for 1891, w ere subm itted, and various business 
item s were discussed. A t the regular L o d g e  m eeting that follow ed, “  Root 
Ideas o f T heosop hy ” were discussed.

B e l g i u m .

M ontigny-le-T illeul has forw arded five applications for m em bership to 
E uropean H eadquarters and forms a new T heosophical centre in B elgium , 
w hich  is under the guidance o f our respected brother M ons. M. A . 
O pperm ann.

F r a n c e .

A rrangem ents are being pushed forw ard for the form ation o f a centre 
for active  w ork in P aris, lt  is to be independent of all B ran ch  organ iza
tion, and will consist of a library, reading-room , and secretary ’s office, where 
all inform ation can be obtained. O ur French review , L e Lotus Bleu, is to 
be enlarged, and various pam phlets and leaflets are to be w idely circulated. 
T h e  centre is to be in the charge o f our old contributor, M ons. E . Coulom b 
(A m aravella). •

A M E R I C A N  S E C T I O N .
T h e G en eral S ecretary  of the Section , our friend and colleague, 

W illia m  Q . Judge, left N ew  Y o rk  on Septem ber 8th, to pay his long promised 
visit to the B ran ch es of the P acific  C oast, and also presum ably to preside 
over the A d  Interim C onvention of the P acific  Coast B ran ch es w hich is to 
be held this m onth. T h e  B ran ch es o f the C oast are so far rem oved from 
the A m erican H eadquarters, that it has been found necessary, in addition 
to the G en eral C onvention w hich has previously met at C hicago or Boston 
to hold a C onvention in California as w e l l : and the present Congress w ill 
be the second of these Conventions. W e  look forward with pleasant 
anticipation to the results of our tireless brother’s tour, and con 
gratu late the m em bers of the F ar W est on their chance of m aking the 
personal acquaintance of their G en eral Secretary  and V ice-P residen t.

------------ 5v C ------------

&lj£0S0pljual
AND

Jltljstu Jtebluatifltts.
THE THKOSOPHIST for August is 

prefaced by an account of the President- 
Kounder's doings in Australia under the 
title, “ Our Austialian Legacy: a Lesson”. 
We have already reported the main inci
dents of this eventful tour in the “ Activi
ties ” of the last two or three months.
G. R. S. Mead contributes a study from 
the Sccrct D octrin e, entitled “ The Plane
tary Chain ”, in which among other in
teresting things he introduces a new 
goddess called “ Sucona ”, or can it only 
be a printer’s error for Latona ? The 
paper of K. Naranyanswamy Iyer in the 
July Theosophist, “ When is Retrogression 
of Man Possible ?" has provoked two 
criticisms. Both critics, however, seem to 
us to have treated the writer of the paper

somewhat harshly. N. D. K. refers very 
pertinently to H. P. B.’s famous article of 
the “ Transmigration of the Life Atoms” 
in Vol. IV. of the Theosophist, and contri 
butes some very sensible remarks, with a 
knowledge of which, however, we had 
already credited the writer of the original 
paper, and attributed his obscurity merely 
to the fact of his treading 011 very esoteric 
ground, rather than to an ignorance of 
elementary theosophic knowledge. R. 
Nilakuntha Sastri is the second critic, bul 
lays himself open to as much objection as 
the writer he criticises by such statements 
as “ Gandharvas have a closer connection 
with female rather than male bodies, be
cause females are better singers than 
males ”. This is ad litteram  with a ven



geance. The “ heavenly choristers ” have 
their correspondences on earth, it is true, 
the Manushya class included, but the 
vocalization of females or males in 
the ordinary sense has little to do 
with them. The preparers of the 
heavenly “ Soma-juice” for the gods, 
the imbibers of melody, who drink 
of the Goddess of Speech ( V dch ), as the 
Vishnu P u ra n a  tells us, have little to do 
with the comparative merits of male or 
female singing. Still the astra l bodies 
of men may have something to do with 
astral denas, especially in the case of 
adepts, who, as the Rosicrucian philoso
phers inform us, “ marry” the Sylphs 
and the Undines in order to give them 
“ immortal souls What the “ philoso
pher ” does with knowledge, the “ soulless 
man ” may have to do in another fashion 
by necessity. “ Transmission of Will 
Power ” , bv J. E. B., is a somewhat extra
ordinary account of a series of experi
ments in mesmerism whereby mental 
suggestions without the slightest vestige 
of communication by any other means 
were immediately acted upon by a sensi
tive. We recommend the paper to the 
careful consideration of the Faculty of La 
Salpetriere. The next article is interest
ing to astrologers and will afford them 
ample details for comparing the Western 
and Eastern systems; it is called “ Nadi 
Granthas”, and is from the pen of Y. S. 
R. Next comes •' A Short Synopsis of 
Yoga”, by P. X. It is curious how the 
generality of writers on Yoga seem to bid 
a long farewell to common sense. We 
recommend P. N. to contemplate on his 
definition of H rahm acharya, and see 
whether he is capable of raising a blush 
in self-excuse. The formation of “ the 
liuddha Gaya Mahabodhi Society ” for 
restoring Buddha-Gava to the Buddhists 
gives S. E. Gopalacharlu the opportunity 
of writing 011 “ Vandalism on Buddhist 
Shrines This is followed by twelve 
pages of translation by the industrious 
members of the Kumbakonam T.S. The 
Upanishads selected are the “ Mandala 
Brahmana Upanishad of the Sukla- 
Yajur-Yeda ” and the “ Uhyana-Bindu 
Upanishad of the Sama-Veda We won
der whether our Hindu brethren have 
ever heard of a certain person, yclept 
liowdler, and would commend that excel
lent person’s method for adoption on 
occasion. We hope, however, when the 
series is completed to see them all 
printed in one book with a digest and 
commentary. In closing our summary of 
the August Theosophist we cannot refrain 
fiom congratulating our Hindu brothers 
at Headquarters on the creditable way 
they have produced the magazine in the 
absence of the General Secretary.

THE PATH for August opens with a 
most excellent article b\' Jasper Niemand.
It is headed with words of comfort from a 
source that the real workers of the T. S. 
have learned to love and reverence. The 
heading runs :—

" ‘ Ing ratitu d e is not one o f  o u r  f a u lt s .’ 
W e always help those who help us. Tact, 

discretion a n d  zea l are m ore than ever 
needed. The hum blest worker is seen a n d  
helped.

Coming as this message does after the 
departure of H. P. B., this public testi
mony (private testimony indeed has not 
been wanting) to the care that is taken of 
our work will come as a cheering ray of 
assurance to the Theosophists. In his 
article, Jasper Niemand, in calling on all 
to work, points to “ a Theosophical 
education ” as the crying need of the 
times. All members of the Society who 
wish to help on the wrork should educate 
themselves, so that they may be ready to 
explain clearly to the overworked business 
man and others the fundamental ideas of 
Theosophy, especially “ in their bearings 
upon daily life and its inexplicable, 
haunting sadness and misery”. Above all 
we require “ to live what we know ” . “ It is 
better to know a little very thoroughl_v,and 
promptly say that we know no more 
(which always placates an enquirer and 
inspires confidence in our sincerity), than 
to seek to impress others with the wide 
range of our thought.” W. O .  J. follows 
with an article on the same lines with the 
heading “ Are we Deserted ? ” it is a 
well argued paper to the effect that if the 
Masters aided in the evolution of the 
T.S., as H.P. B. has always claimed, then, 
being such as they are, it would be absurd 
to suppose that that help has ceased 
merely because H. P. B.’s physical body 
is no more. J. H. Connelly concludes his 
interesting stoiy, entitled “ Calling Ara- 
minta Back ”, and manages to weave 
into it some useful remarks on spirit
ualistic phenomena, and once more 
sounds that note of warning which it 
is the duty of every Theosophist lo keep 
ever vibrating. This is followed by a 
very instructive paper by the Rev. W. E.  
Copeland, F.T.S., in which he draws a 
“ Historical Parallel ” between the slate 
of the early Christian communities after 
the death of the founder of that religion 
and the present state of the T.S..after the 
death of the greatest of our public founders 
and teachers, and submits that for the 16 
years of the T.S. we have more to show  
than the Christians for their first sixteen 
years. The following paper by our friend 
and colleague J. D. Buck, is a tribute to 
ihe spirit of loyalty that animates the  
London Headquarters’ Staff. “ Tea Table  
Talk ” is given up for this month to the



“ League of Theosophical Workers ” and 
presents us with four and a half pages of 
a description of good and hcnest slum 
work. It is brimful of suggestions and 
will give many valuable hints to our 
European League. William Biehon con
cludes the number with a short article on 
•‘ Methods of Theosophical Work”. 
The friends of the “ Pillakatuka girl ” are 
aghast at our wistful “ did she really ’’. 
We withdraw all suggestions that the 
hrilliancy of the gem owes anything to 
the cutter.

THE BUDDHIST has not much of in
terest in the last numbers that we have 
received. Its columns are mostly taken 
up with hand to mouth matter connected 
with the movement in Ceylon and its 
struggle with the Padres. Professor 
Monier Williams is quoted in support 
of the contention that the term " priesis ” 
as applied to the Sangha or Order of 
Bikshus is misleading and incoriect. The 
incumbent of the Boden Chair in his 
latest work writes : “ True Buddhism has 
r.o ecclesiastical hierachy, no clergy, no 
priestly ordination ; no divine revelation, 
no ceremonial rites, no worship in the 
proper (priestly) sense of these terms. 
Each man was a priest to himself in so 
far as he depended on himself for eternal 
Sanctification.” But why “ was” and 
not “ is” a priest to himself,for evidently 
Buddhism is not dead but very much 
alive just now? Buddhists should, how
ever, remember that in proportion as the 
West becomes acquainted with all that is 
best in the system of their great teacher, 
so will their falling off in the practice of 
these precepts meet with disapproval 
and condemnation. The Christian who 
believes (literally in the O ld  Testam ent 
and follows the commands of the Lord 
God which incite him to aggressive in
tolerance, is more consistent in his 
“ pietv” than those who prefer a selfish 
lethargy to carrying out the commands of 
their 'l'athagata.

THE THEOSOPHICAL FORUM, 
No. 26, devotes a long answer from the 
pen of its editor to the question “ In 
the attempt by beginners to practise 
meditation, shall we throw our thoughts 
out to the Supreme Good, or shall we try 
to realize the God in ourselves ? ” After 
a patronising pat on the head to those 
who are child-like enough to follow the 
•teachings of all the great initiates of all 
time on this point, viz., that knowledge 
of the S e lf  within is the only path of 
right contemplation, the editor proceeds 
to invent a new method all to himself in 
the following words : “ But he would be 
a very complacent person who expected

to find within his own being the finest 
and highest of all possible human merits. 
Unless endowed with unsurpassed con
ceit, he would not look within to ascer
tain the utmost rcach of man’s intellect 
or knowledge, or sentiments, or power, 
or endurance. Still less would he do so 
for the farthest range of moral purpose or 
spiritual intuition. How much less for a 
survey of the Infinite, the Almighty! 
Certainly the germ of a god-like nature is 
within him, but it is not in germs that we 
study a complete evolution ; wc turn to 
the perfected whole. If we wish to in 
any way realise the sublimity of Divinity, 
our first impulse is naturally to an out
look on the limitless without, not to an 
inlook on the limited within.”

\\ e have seldom seen so many fallacies 
huddled together. Leaving aside the 
question that the answer is diamctricallv 
opposed to the teachings of H.P.B. and
ol her Teachers, wc should like to know 
how we have any cognition at all of the 
objective universe except by our own 
inner nature. The objective universe is 
m atter, and matter of the lowest degree; 
it is the seventh and lowest plane of the 
manifested universe. Man, on the con
trary, and by man we do not mean his 
lower personality only, but the full seven- 
principled man, is the cognizerand knower 
of not only the objective seventh plane of 
the universe, but also of the six subjective 
planes. True knowledge, therefore, is 
knowledge of this cogniser or knower, ol 
the Higher Ego first, and finallv of the 
Atma, the S k i . f .  The “ without ” is 
limited by five-sense perception, the 
“ within ’’ alone is limitless. If the con
tent of five-sense consciousness is Divinity, 
then the protests of Theosophy against 
Materialism and Agnosticism are imper
tinent. W'e hope no readers of the F orum  
will, therefore, adopt this new recipe for 
“ right contemplation”. We have thus 
one more proof of the famous Horatian 
adage Quando que bonus dorm ital H om erus, 
for the rest of the answers are excellent.

THE VAHAN for this month seems 
to be suffering from an indigestion of 
“ copy ”, and can only succeed in answer
ing three questions in six pages. We 
should recommend the Vahan in future 
to shorten the answers and increase the 
number of questions. A variety enter
tainment is the most popular in these 

Jin  de s iic le  days.

THE PRASNOTTARA, Nos. 5, 6 and 
7, which we have only just received, con
tinues the attempt of solving some verv 
abstruse and occult problems. The object 
in view appears to be principally to find 
out what the Shastras say on the various



subjects propounded. This at any rate is 
useful, though not very convincing to the 
Western reader. The problems set for
ward for solution are such as : the length 
of the Devachanic period, what deter- 
termines sex in rebirth, elementals, caste 
system, fasting on full and new moon 
days and on the eleventh day, the meta
morphoses of men into animals and stones, 
asceticism, omens, &c. Many of the 
answers are beside the mark, but here 
and there we find a hint that is a volume 
of explanation in itself. There is a charm
ing childlike simplicity about some of the 
replies that is quite refreshing to a mind 
tired and worn-out with the d eliriu m  
trem ens of “ mechanical manipulation” 
and commercial ideals. Still we must 
remember that the Shastras are, like all 
other scriptures, poison or nectar, accord
ing as they are taken literally or wiselv 
interpreted. In ter  alia  it may be remarked 
that although the Shastras may say so, 
Rishis do not '‘ curse” either gods or 
men, and that 60,000 years of Devachan 
is a little too tedious. The M anasaputra  
are said to have been “ cursed ” to be 
reborn, hut, as H.P.B. says, this was no 
curse at all, but rather a fulfilling of 
Karmic law. And again a very good rule 
is to remember that in numbers, cyphers 
are generally “ blinds” in esotericism.

THEOSOPHICAL SIFTIXGS, Vol. 
iv., No. 10, contains the public speeches 
delivered at the Portman Rooms, in con
nection with the recent Convention. The 
speakers were Colonel H. S. Olcott, 
A. P. Sinnett, Herbert Burrows, Bertram 
Keightley, William Q. Judge, and Annie 
Besant. The subjects dealt with are a 
general view of the Theosophical move
ment ; the connection of modern Theo- 
sophv and ancient Initiation ; the rela
tion of Theosophy to Science; Karma; 
Reincarnation ; and a concluding speech. 
The price is 6d., and it will be a very 
useful pamphlet to place in the hands of
enquirers. ---------

ESTUDIOS TEOSOFICOS improves 
with each number, and we heartily con
gratulate the editor and contributors on 
their choice of subjects for translation and 
original articles. This Theosophical 
review appears fortnightly and is doing 
excellent work. Our literary members

in Spain are evidently exceedingly well 
read in our literature and arc using great 
tact in their propaganda.

BRANCH WORK : Paper No. 20 of 
the American Section is entitled “ Krishna 
the Christ ”, and is as full of quotations 
as a sermon. Paper No. 7 of the Indian 
Section is a reprint of a paper read before 
the London Lodge T.S. by VI. M. C., with 
the title, “ On the Higher Aspect of the 
Theosophic Studies ”. It is a good papei, 
but hardly calls for reprinting in our 
present day of theosophical study, when 
there is so much good original matter 
procurable.

A SHORT T H E O S O P H I C A L  
GLOSSARY has been compiled bv 
Annie Besant and Herbert Burrows, to 
meet a want long felt by beginners, who 
find difficulty with our Theosophical 
nomenclature. The two-page introduction 
is an attempt to give a short digest of 
Theosophical conceptions, and the 
twelve-paged little pamphlet can be pro
cured for the modest sum of id.

H.P B . : IN MEMORY OF HELENA  
P E T R O V N  A BLAVATSKY. The 
memorial articles in the June, Julv and 
August numbers of L u c i f e r  have been 
collected into a large pamphlet of some 
hundred pages, and can be procured from 
the Theosophical Publishing Society, at 
a cost of is.

H. P. BLAVATSKY is the title of a 24 
page pamphlet in Spanish by our 
colleague “ Nemo”. It contains an 
account of the life and work of H.P.B., 
and contrasts her pure teachings on 
Occultism with the neo-magism, &c., that 
obtains in France, and exposes the tactics 
of the leaders of that movement. The  
pamphlet is designed for the purpose of 
protecting Spain from all such cabals and 
mystification, and pointing out the 
enormous difference between “ Occult
ism” and the “ Occult Arts”.

Annie Besant’s article on “ Theosophv 
and the Law of Population ” has been 
printed in pamphlet form, and hasalreadv 
obtained a large circulation. The price 
is id.

------------
E D I T O R I A L  N O T I C E .

W e have m uch p leasure in  an n oun cing that with the October num ber a series o ip a p e r s  
on the “  Secret D octrin e ” , w ill be com m enced by our w ell known contributor M r .  C h a s .  
J o h n s t o n .

We wish to draw the specia l attention o f a l l  m em bers a n d  fr ie n d s  o f  the T h e o s o p h ic a l  
Society to the publication o f the m em oria l articles fr o m  the J u n e , J u ly  a n d  A u g u s t is s u e s  o f  
this m agazine as a pam phlet, with p o rtra it o f H .P .B .  T h is  testim ony to the tv o rth  o f
H . P . B .  should  f in d  its p lace in  the library of every Theosophist.

W o m s s ’s  P r i n t i n g  S o c i e t y ,  L im ited , 21B G rm l C ollege S tree t. W estm inste r.


