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F e l t h a m .

“  F r o m  t h e  l o w e s t  d e p t h ,  t h e r e  i s  a  p a t h  t o  
t h e  l o f t i e s t  h e i g h t . ”

C a r l y l e .

§ N E year more at its eleventh hour. A grain of sand on the 
brink of eternity, preparing to fall and disappear in the fathom

less Sand-dial of Father Kronos, the cruel measurer—in space and 
time. One fortnight more, and 1890—the year welcomed by the 
teeming millions of the civilized lands, as it now seems but yesterday, 
will be replaced with the last stroke of midnight by 1891. The Old 
Year that was born amongst us, that grew so rapidly beside us, 
became adult, mature, and has now aged—has lived its life, while we, 
mortals, have lived but a portion of ours. And now (for many of us), 
the two will soon become things of the Past.

And what hast thou given us, or left us to remember thee by, O 
year 1890? Not much, in truth, save evil, disappointment and sorrow. 
Born in the lap of Dame “ Influenza,” thy days have rolled on—as 
those of thy predecessors have, and as the days of thy successors will, 
we fear—in the mephitic atmosphere of political and personal strifes, 
and also, alas, of very unseemly squabbles among Theosophists. Men 
have lived thee through, O departing year, as usual, more in envy and 
bitter hatred of each other than brotherly love ; and the sister nations 
—again, as usual—have passed thee in arrogant glorification of self, 
in vilification of others, and perhaps, in a trifle more lying and bitter, 
international slanders. Thus, thou art dying as thou hast lived : in 
the loud din of mutual condemnation, of unexpected exposures, the
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crash of gigantic fortunes, the ruin of great reputations, and in a 
pandemonium worthy of all the Evil Spirits and “ goblins damn’d ” of 
our glorious age of pretentions to righteousness, and skin-deep civili
zation. . . . Good bye, o l d  y e a r , good bye; thou blessed by so
few and cursed by so many!

Woe to us, men and races born in the tail-end of the present 
and most dreadful cycle! Mystics and Theosophists, think that the 
world will be living for the next decade over a volcano. For the 
year 1891 is the eldest son of the last Septenary in the said cycle. 
On February 17th next, will commence the last series of seven years 
which will close the first cycle of 5,000 years of Kaliyuga—the “ Black 
Age ” of the Hindu Brahmins. Thus, in truth, neither the blessings 
nor the curses of men can influence, let alone alter, the Karma of the 
nations and men which they have generated in their respective Pasts. 
But people are blind to this truth. They see the decrees of retributive 
sentences carried out in the marshalling of public events, but refuse, 
nevertheless, to comprehend their true causes. “ Oh,” they cry out, 
“ it is the immorality and untruthful nature of Mr. A that has caused 
this new public scandal. It is a calamity brought, through the 
hypocrisy of A, on B, and C, and D, and thus, through them, it is 
affecting a whole nation ! We righteous men had nought to do with 
all this. Ergo, our plain duty is now to vilify A, agreeably to our 
Pharisaical social code, to express our holy horror of him, and wash 
our hands of the rest.” . . . Oh, you dear private and political
vipers ! Has it never struck you, that if the nightmare of a dreaming 
goose, causing the whole slumbering flock to awake and cackle— 
could save Rome, that your cackle too, may also produce as unexpected 
results ? That if A, or B, or C,—better think at once, of the whole 
alphabet—has broken a commandment or two, it is simply because, 
like all of you, he is the product of his times and century. But don't 
you know, that the building of a nest by a swallow, the tumbling of a 
dirt-grimed urchin down the back-stair, or the chaff of your nursery 
maid with the butcher’s boy, may alter the face of nations, as much as 
can the downfall of a Napoleon ? Yea, verily so ; for the links within 
links and the concatenations of this Nidanic* Universe are past our 
understanding.

Every transgression in the private life of a mortal, is, according to

*  Nidanas, o r  t h e  c o n c a t e n a t i o n  o f  c a u s e s  a n d  e f f e . - t s ,  i n  t h e  E a s t e r n  p h i l o s o p h y .



Occult philosophy, a double-edged sword in the hand of Karma ; one 
for the transgressor, the other for the family, nation, sometimes even 
for the race, that produced him. If its one sharp edge cuts him badly, 
its other edge may, at a future day, chop into mincemeat those morally 
responsible for the sins of their children and citizens. One Cain- 
nation is made to bite the dust, while its slaughtered Abel-sister
resurrects in glory....................

“ He that is without sin among you, let him cast the first stone ” 
—at the guilty. These words appear to have been said in vain, as 
even Christian law sneers at their practical application. “ Heathen ” 
Theosophy alone tries to remember, in our modern day, these noble 
words addressed to one caught in adultery: “ And Jesus said unto
her, Neither do I condemn thee; go and sin no more ; ” and alone, 
again, bows in deep reverence before the divine mercy and Buddha- 
like wisdom of this judgment. But then we are only infidels and 
“ wretched atheists.” Yet this is the key to the seeming “ contradic
tions ” in our teachings: we accept and try to follow almost every 
injunction of Christ—whether the latter be historical or ideal—while 
feeling the greatest contempt and irritation against that which is now 
called Christianity but is simply unadulterated Pharisaism.

Prophecy is at a discount in our times. Prophets, both 
Christian and Heathen, have fallen off in grace. They stand low in 
the estimation of society, and are out of touch altogether with that 
portion of mankind which calls itself “ cultured.” If the soothsayers 
are no longer stoned by order of the Sanhedrims of our civilized 
nations, it is because they are no longer believed in. But who is, in 
our modern day of Didymi ? The city Augurs “ on the Stock 
Exchange ” are, perhaps, the only prophets Society now bows to. For 
the chief Temple wherein our races worship, is the temple of Mammon 
and his evil imps ; and if his High-priests—the Bulls and Bears— 
are listened to, it is only because all know that they prophesy 
but those events which they have themselves carefully prepared, 
set going and thus “ made to pass.” To these soothsayers too, 
methinks, the Karmic tail-end of 1890 was not entirely propitious. But 
let them go. In the good old days of the preceding Yugas, however, 
it does seem as if our earliest Aryan ancestors—whose eldest 
descendants are now contemptuously included among the “ inferior 
races ”—knew and foresaw clearly, the moral state in which civilised



mankind would be, in the present era.* For see what is 
prophesied in the Puranas, generally, and in the Vishnu Purana, 
especially. The following is an abridgment from the fourth volume 
of the latter (Wilson and Fitz Ed. Hall).

In those days there will be reigning over the earth, Kings of churlish spirit, 
of violent temper, addicted to falsehood and wickedness. They in authority will inflict 
death on women, children and cows, (the sacred animal) ; they will seize upon the 
property of their subjects and b e  i n t e n t  o n  t h e  w i v e s  o f  o t h e r s  ; they will 
be of limited power, and will often rapidly rise and fall; their lives will be short, 
their desires insatiable, and they will display but little piety . . .  the world will 
be wholly depraved. . . Wealth alone will confer rank; wealth will be the only
source of devotion ; passion the sole bond of union between the sexes ; falsehood the only 
means of success in litigation ; and women objects merely of sensual gratification. [Has 
the Prophet caught a glimpse in the astral light of the K r e u t z e r  S o n a t a  of 
Tolstoi, we wonder !] The Brahmanical thread (or the priestly array) will alone 
constitute a Brahman ; dishonesty will be the universal means of success ; impudence 
and presumption will be substituted for learning ; liberality will be devotion; a man, if  
rich, will be alone reputed pure . . . fine clothes will be dignity. . . Amidst all
castes, he who is the strongest will reign over the earth. . . The people, unable to
bear the heavy load of taxes, will take refuge beyond the seas, amongst the valleys of 
the mountains . . . etc., etc., etc.

The last sentence looks very much like a prophecy regarding the 
immense wave of European emigration. However it may be, no 
modern critic could depict more accurately the present state of things. 
Is it not verily, “ as it is written ” ? Are not most of our Kings of 
“ churlish spirit,” some addicted to falsehood, cruelty and wickedness ? 
Are not our Royal and Imperial Highnesses, and Kings, only too truly 
“ intent on the wives of others” ? And which'of them is a genius, 
since the days of King Arthur, and the good old kings in the Fairy 
Tales? Does not wealth in “ our day, confer rank” much sooner 
than real merit; and craft and cunning, false evidence and cant, 
ensure the best success, before both courts and juries ? Outward 
form alone constitutes in nine cases out of ten, a “ man of God ” a 
priest or clergyman. Women are to this day—in England, before the 
law at any rate—merely the goods and chattels of their husbands, and 
mere objects of lust but for only too many. Slanders—private or

*  I n  Vishnu a n d  o t h e r  Putinas, ( t h e  f o r m e r  b e i n g  s u r e l y  p r e - c h r i s t i a n )  t h e  
d e s c r i p t i o n  o f  t h e  e v i l s  o f  Kaliyugn a p p l i e s  m o s t  e v i d e n t l y  t o  o u r  p r e s e n t  p e r i o d .  I t  
i s  s t a t e d  i n  t h e m  (a) t h a t  t h e  “  B l a c k  A g e ”  w i l l  l a s t  1 , 2 0 0  divine y e a r s ,  (i.e.,4 3 2 , 0 0 c  o f  
t h e  y e a r s  o f  m o r t a l s )  ;  a n d  (3)  t h a t  t h e  s t a t e  p r o p h e s i e d  f o r  o u r  w o r l d  w i l l  h a p p e n  
toward the end of the Jirst h a l f  o f  t h e  f i r s t  “  y e a r  ”  o f  t h e  K a l i y u g a .  N o w  a s  w e  k n o w  
f r o m  t h e  t e a c h i n g s  o f  o c c u l t  s c i e n c e  t h a t  o n e  o f  t h e  s e c r e t  s u b - c y c l e s  o r  “  y e a i s  o f  t h e  
D e v a s  ”  l a s t s  about 1 2 , 0 0 0  o f  o u r  c o m m o n  y e a r s ,  t h i s  b r i n g s  t h e  c a l c u l a t i o n  t o  t h e  e n d  
o f  t h i s  f i r s t  c y c l e  o f  5 , 0 0 0  y e a r s  s i n c e  t h e  p r e s e n t  Y u g a  c o m m e n c e d  3 , 1 0 2  v e a r s  n . c . ,  
b e t w e e n  t h e  1 7 t h  a n d  j 8 t h  o f  F e b r u a r y .  '



public—are rarely, if ever, save in cases of blackmail, directed 
against wealthy men; thus, the rich alone have a chance of being 
“ reputed pure ” as the prophet has it. But what of the poor man, of 
one who has no means of going to law for redress : in England, for 
instance, where justice is the most expensive thing in the Kingdom, 
and where it is sold in ounces, and paid in pounds—what ot him ? 
And what of one, who, besides being poor, is falsely accused, of that 
which he can no more disprove than his enemy can prove—with the 
handicap, moreover, against him, that while slander and bad reports 
require no proofs to be eagerly believed in by charitable Christians at 
large, he can no more disprove the charge—say, of having murdered 
his mother-in-law in a dream—than he can pay his “ costs ” in court ? 
For, does not the smallest law-suit generally equal three fires and a 
successful burglary ? How is one so situated, to protect and vindicate 
himself? In the eyes of the whole world, save of his friends, he 
stands accused of everything his traducers can invent, and thus he 
remains at the mercy of any blackguard who owes him a grudge. 
And oh, the terrible helplessness, and the mental agony of the victim, 
especially in lands of blessed freedom of speech and press, such as 
England and America ! Do what he may, the slandered man will go 
down into his grave with a name left dragging in the mud of calumny ; 
and the inheritance of his children will be the opprobrium attached to 
that name.

Blessed are the deaf, the dumb and the blind, for they will not 
hear themselves traduced and condemned; not in this world of 
sorrow, at any rate.

But how far was the Puranic prophet right when foretelling among 
other things that “ presumption will be substituted for learning,” in 
this, our “ black” Age?

Something might be said upon the subject, but silence is in some 
cases golden. Were truth always declared and spoken, life would 
become very soon not worth living for the sincere man. Moreover, 
Dr. Koch, of Berlin, has just caused a lightning rise in the stocks of 
science, and it would be rather dangerous now to take the latter to 
task for its “ presumptions.” Nevertheless, there’s always “ balm in 
Gilead.” The year 1890, has carried off a considerable number of 
victims, especially among royalty and the “ upper ten,” and its 
sudden and mad changes of weather have nigh driven frantic the 
legions of gouty and rheumatic humanity. But the past year, now



happily dying, has redeemed its sins by bringing forward a new 
benefactor of men, in the shape of a Neapolitan professor. This 
favoured mortal has just found out that growing old, with its gradual 
weakening of organisms and final decrepitude, is not in the 
programme of human life at all (nor of animal either); and that 
perennial youth, from birth till death, is really the lot of all that lives 
and breathes—even during Kaliyuga. That which causes decay and 
old age is —again a bacillus, you see, and the professor has just 
discovered this cunning microbe.

The Lord love him—not the bacillus, but the professor, of course ! 
Just fancy the magic effects of this new “ grandest discovery ” of the 
age! One has but to invent and prepare a lymph suited for the 
complete destruction of the monster, inoculate oneself with it and— 
remain young for ever. This particular lymph is not yet prepared, 
nor has any one, so far as we have heard, begun to work at its 
invention. Yet, we have no doubt—in view of the lightning speed of 
the progress of applied science, that the new lymph will prove a 
terrible rival to Dr. Brown-Sequard’s “ elixir of life,” which, we are 
not sorry to hear, is fast coming to grief. At any rate it is sure to 
give a point to some of our bottled insecticides, the “ unparalleled 
flea-catchers ” and the like. The latter is also warranted to kill 
“ instantaneously.” You have but to catch your flea, say the instruc
tions, imprison it by dropping it delicately with thumb and finger into 
the bottle (like King Solomon’s djin), cork it up, and—our acrobatic 
enemy has lived! But the triumphs of chemistry can never parallel, 
let alone surpass, those of modern bacteriology. We may imagine the 
roaring popularity of the new lymph—when ready. No more grey 
hair, shaky teeth with their widowed gums, bleared eyes, deafness, 
and what is more important still—no more wrinkles. The modern 
Ninon de Lenclos of fashionable society will be able to dispense with 
her daily prayer, “ Oh Lord, grant me the favour of confining my 
wrinkles to my heels ! ” Every grandmother will have the privilege 
of marrying as a “ blooming and blushing bride ’’ her own grandson’s 
school-fellow; nor will any more weeping maidens have to be 
sacrificed to the purse and title of noblemen in their dotage. No 
decrepit frames will meet our eye—as the one that so impressed the 
Prince of Kapilavastu, Gautama, that it became the first step that led 
him to his Buddhaship. Like the Homeric Gods and the heroes of 
the golden age, we will live and die in the full rosy bloom of youth, and 
“ sweet sixteen” will be no longer at a premium. Truly, where are the 
“ seven sciences ” of the pre-christian ages, when compared to our 
seventy-seven sciences of modern times. And what shall we



say of the latter, after Pope has declared, even of the former, 
that—

“  G o o d  s e n s e ,  w h i c h  o n l y  i s  t h e  g i f t  o f  H e a v e n  ;
A n d  t h o u g h  n o  s c i e n c e ,  f u l l y  w o r t h  t h e  s e v e n  ? ”

Withal, Science applied or pure is a mighty power in our times : 
especially applied Science in its experimental garb, whether dealing 
with microbe or practical cannibalism. If it has destroyed religion, 
it has on the other hand established and guided civilisation, which it 
is now carrying even into the heart of the darkest continents. 
Therein, its practical observations of comparative “ cruelties”—as 
between Siberia and Africa—have been especially successful. Let us 
make obeisance to “ Modern Research.” .

To destroy old age may be truly glorious ; yet we, Theosophists, 
at any rate many of us, would rather decline the offer. Eternal youth 
is an alluring, but dangerous gift. Youth is quite long enough as it 
is, to allow each mortal to spin a Karmic web vast enough to 
cover the span of several successive lives with a dark veil of 
sorrow. We agree with the Greek chorus in ( E d ip u s , that the 
happiest fate for man is not to be born at all, while the second 
best is to die—no sooner he sees the light. Sophocles was a 
wise man in advising mankind to lament rather than rejoice over 
every new birth. He, whom the Gods love, dies young, Menander 
tells us. At any rate, old age is less dangerous and more respectable 
in every country than youth, a defect of which, luckily, man is very 
soon cured. Progress toward old age is the first approach to the 
secure haven of life, for every one; and, as Briick has it, it is far from 
being an evil. The wave of every individual life, he says, rises out of 
the sea of Being to return to its parent source once more ; and in 
exceptionally healthy people the vital functions become weakened 
gradually, and without being noticed. A happy old age carries us 
insensibly, as on a ship, away out of the current of life. We do not 
ourselves sense the motion, but feel as if the shores were moving and 
passing before us, until we reach unawares the Ocean of eternal 
sleep. . . .

Just so ; and the “ Ocean” is preferable to the “ Sea of Being” 
or Life. Life is certainly, and at its best, “ but a walking shadow ” ; 
and short as it may be, each mortal will find, one day, that he has 
lived too long. With most of us

...............................................  "  I t  i s  a  t a l e
T o l d  b y  a n  i d i o t ,  f u l l  o f  s o u n d  a n d  f u r y .
S i g n i f y i n g  n o t h i n g ...................................... ”



With everyone, without exception, life is as full of pains and sorrows 
as a bramble-bush of thorns. An undesirable thing, at best.

“ But this is Buddhist pessimism ! ” we hear the reader say. 
Not at all. No more Buddhist than Christian ; and quite as Biblical 
as Buddhist. For, see for yourself. Does not Jacob complain to 
Pharaoh of the sorrows of life, when asked his age ? “ And Jacob
said . . . the days of the years of my pilgrimage are an hundred
and thirty years ; few and evil have the days of the years of my life 
been, and have not attained unto the days of the years of the life of 
my fathers in the days of their pilgrimage.” And Joshua, the son of 
Sirah describes life from the beginning to its end as one uninterrupted 
wave of sorrow! In his view, wherever we look we find but cares, 
fear, dangers, broken hopes and then—death. Do not the long-suffering 
Job, and the much-married King Solomon, depict life under the same 
colours? Life is a series of hard trials for the “ Soul” ; a new 
initiation of the Ego into a new mystery, every time I t  incarnates. 
Believe me, reader; the luckiest ticket man can draw in that never 
ceasing, dark Lottery called human life, is, an—empty ticket.

Since happiness is but a dream on earth, let us be resigned, at 
least. To do this, we have but to follow the precepts of our 
respective great and noble Masters on earth. The East had her 
Sakyamuni Buddha," the Light of Asia” ; the West her Teacher, 
and the Sermon on the Mount; both uttered the same great, because 
universal and immortal, truths. Listen to them :—

“ Crush out your pride,” saith the One. “ Speak evil of no one, 
but be thankful to him who blames thee, for he renders thee service by 
showing thee thy faults. Kill thine arrogance. Be kind and gentle 
to all; merciful to every living creature. Forgive those who harm 
thee, help those who need thy help, resist not thine enemies. Destroy 
thy passions, for they are the armies of Mara (Death), and scatter 
them as the elephant scatters a bamboo hut. Lust not, desire 
nothing; all the objects thou pinest for, the world over, could no 
more satisfy thy lust, than all the sea-water could quench thy thirst. 
That which alone satisfies man is Wisdom—be wise. Be ye without 
hatred, without selfishness, and without hypocrisy. Be tolerant with 
the intolerant, charitable and compassionate with the hard-hearted, 
gentle with the violent, detached from everything amidst those who 
are attached to all, in this world of illusion. Harm no mortal 
creature. Do that which thou wouldest like to see done by all others.” 

“ Be humble,” saith the Other. Resist not evil, “ judge not that



ye be not judged.” Be merciful, forgive them who wrong thee, love 
thine enemies. Lust not; not even in the secresy of thy heart. Give 
to him that asketh thee. Be wise and perfect. Do not as the 
hypocrites do ; “ but, as ye would that men should do to you, do ye 
also to them likewise.”

Noble words these. Only how far are they practicable, in the 
Nineteenth Century of the Christian era, and the tail-end of the 
Brahmanical cycle ? Alas ! While a Protestant Bishop was opposing 
these precepts, consequently his Master, here in England, by showing 
the impossibility of any civilised State carrying them out in practice— 
(civilisation first, and Christianity afterwards ?)—a French journalist of 
note was doing the same across the Channel. Reviewing the 
Buddhist Lectures of Professor Leon de Rosny, of Paris, M. Anatole 
France makes his readers feel that it is a Forlorn Hope, indeed, to 
think that the present generations of Europe will ever attempt to carry 
out the noble commandments of either Christ or Buddha ; and hence 
that true Theosophy is doomed to be, for the present, a failure in its 
practical realization.

“ Ah me ! ” he writes, “ I f  He did live, as I firmly believe He did, Sakyamuni 
was the most perfect of men. 1 He was a Saint J ’— as Marco Polo exclaimed, after 
hearing his history. Yea, he was a Saint and a Sage. But this kind of Wisdom is 
not suited for the ever active European races, for the human families that are so 
strongly possessed by life. The Sovereign panacea discovered by Buddha as a remedy 
against the Universal evil, will never do for our temperaments. It demands 
renunciation, and what we want is to acquire; it teaches us to desire nothing, and 
lust and desire are stronger in us than hfe. As a final reward, we are promised 
Nirvana, or absolute Rest, when the thought alone of such a rest creates a feeling of 
horror in us. No; Sakya Muni Buddha has not come for us, nor can he save us 
— whatever M. de Rosny may do or say ! ”

No; He cannot. But no more can Christ, as it seems. 
Buddha was not alone in offering the remedy of “ personal indifference” 
to the allurements of this world, or care for the self of matter, as a 
panacea against the world’s evils, its sins and temptations. The 
“ Kingdom of God ” of Jesus, is but another name for “ Nirvana.” His 
injunctions to take no thought for the morrow, nor as to what we 
shall eat, drink, or clothe our body with, but to live, as “ the fowls of 
the air and the lilies of the field ” are but another version of the 
teachings of Buddha ( Vide Matth. vi. 24-34 and vii. et seq.). Both the 
Masters tried to impress their followers with the idea that “ Sufficient 
unto the day is the evil thereof ” ; but so far, the Buddhist laymen 
alone, have tried to follow the injunction, while the Buddhist clergy 
have done so literally, and do so to this day.



Many and great are the reforms enacted in this age; and yet, as 
year rolls after year, each bringing some new light, each speeding 
the wheel of progress and civilisation, no new reform seems to affect or 
alter the old man. It is a

F o r l o r n  H o p e  ‘

indeed! Let us then say good bye to the Old Year and reproach him 
no longer. Let us neither curse nor bless him ; but saying “ Sufficient 
unto the year 1890, is the evil thereof,” let Karma dispose and take 
care of the coming 1891.

---------- ----------------

^jrtljagorir Jfoittotas
F R O M  T H E

, S we live through Soul, it must be said that by the Virtue of this we 
live well; just as because we see through the eyes, we see well 
through the virtue of these.

It must not be thought that gold can be injured by rust, or virtue by 
baseness.

We should betake ourselves to virtue as to an inviolable temple, in 
order that we may not be exposed to any ignoble insolence of soul with 
respect to our communion with, and continuance in, life.

We should confide in Virtue as in a chaste wife : but trust to Fortune 
as to an inconstant mistress.

It is better that virtue should be received accompanied with poverty, 
than wealth with violence; and frugality with health, than voracity with 
disease.

An abundance of nutriment is noxious to the body; but the body is 
preserved when the soul is disposed in a becoming manner.

It is equally dangerous to give a sword to a madman and power to a 
depraved man.

As it is better for a part of the body which contains purulent matter to 
be burnt than to continue in the state in which it is, thus also it is better 
for a depraved man to die than to live.

We shall venerate Divinity in a proper manner if we render the 
intellect that is in us pure from all vice as from a certain stain.

A temple indeed should be adorned with gifts, but the soul with 
discipline.

As the lesser mysteries are to be delivered before the greater, thus also 
discipline must precede philosophy.

The fruits of the earth indeed are annually imparted, but the fruits of 
philosophy at every part of the year.

As land is especially to be attended to by him who wishes to obtain 
from it the most excellent fruits, thus also the greatest attention should be 
paid to the soul in order that it may produce fruit worthy of its nature.



Wht {Hjmopljiral ^omtg an& H.fl.lB.
[ T h e  f o l l o w i n g  a r t i c l e  e x p r e s s e s  t h e  v i e w s  o f  m a n y  m e m b e r s  o f  t h e  T h e o s o p h i c a l  

S o c i e t y ,  w h o  f e e l  s t r o n g l y , t h a t  i t  i s  t i m e  t h a t  s o m e  p r o t e s t  s h o u l d  b e  m a d e  a g a i n s t  t h e  
c o n s t a n t  p e t t y  c r i t i c i s m s  l e v e l l e d  a t  H . P . B .  A s  c o - e d i t o r ,  I  p u t  i n  t h e  a r t i c l e ,  w h i c h  
h a s  n o t  b e e n  s u b m i t t e d  t o  H . P . B . ,  n o r  w i l l  s h e  s e e  i t  u n t i l  t h e  m a g a z i n e  i s  i s s u e d  ; s o  
s h e  i s  i n  n o  s e n s e  r e s p o n s i b l e  f o r  i t s  a p p e a r a n c e . — A n n ie  B e s a n t .]

§ N the 17th day of last month, the Theosophical Society completed 
the first fifteen years of its existence, and can look back over a 

youth tempestuous indeed, but marked by continuous growth. When first, 
in New York, the two “ Founders” of the infant Society enrolled their 
earliest members, a profound sadness must have lain at the heart of the one 
who realised all that was meant by that primary step. “ The last quarter 
of the century ! ” Not for the first time had that cry been sounded in 
the Western World, but all the previous attempts had but stirred the 
waters and had—failed. Was this nineteenth century effort to pass into 
Hades with its predecessors, bearing only the wreckage of shattered hopes, 
of broken forces ? Was this dawn to darken into night instead of morning, 
and leave the twentieth century to grope in darkness with none to guide ? 
Or were there, scattered through the West, enough of the students of the 
past to awake at the summons from the Orient, students in whose hearts 
the occult fire was smouldering, waiting but the “ breath ” to make it burst 
forth in flame ? Only when the knell of the century has sounded will the 
answer to such questionings be fully heard : still is the lot hidden, save 
from the eyes that pierce beyond the veil. It “ lies on the knees of 
Osiris,” and it will fall thence into the lap of failure or of triumph, as they 
keep faith or break it, who form the working brotherhood of the Theo
sophical Society.

The seed planted in America has grown there to a tree with widely 
spreading branches.* In India, the Society quickly made its way, and 
thanks to the energy, the eloquence, and the devotion of Colonel H. S. 
Olcott, the co-founder and President, branches sprang up in every direc
tion, the ancient literature was enthusiastically studied, schools were 
founded where knowledge untainted by Christianity could be gathered by 
the young, and India, waking from the sleep of centuries, felt herself to be 
once more a nation, a nation with a mighty past, and with the possibility

* A n  ea r ly  draft o f the constitution  o f the T . S. lies before me, and sh ew s th at, in its 
inception, m em bership o f the T . S . involved  m uch h eav ier o bligations th an  are  now  required 
from  accep ted  candidates. T h e  fellow ship  had  three sections and each  section  had  three 
degrees. F o r  the h igh est, the conditions w ere severe, and could  o n ly  be taken b y those 
read y  to  devote th eir w hole lives to occultism .



o f a glorious future. W h ile  all this rush o f new life thrilled along the veins 

o f H in dustan, the heart o f that life throbbed steadily  on, the fount o f the 

circu latin g energy, though the lim bs and the organisin g brain w ere more 

prom inent in the eyes o f the w orld. T h a t heart w as H .P .B . Indifferent 

to the exercise o f authority, careless o f extern al show— even to the shocking 

of those tight-fettered b y  social conventions— w illin g to efface herself if  

thereby her m ission m ight the better prosper, there she w as, the source o f 

the occult forces w hich alone could sustain the T h eosop h ical Society. 

R e ad y  to prove the rea lity  o f those as yet little known pow ers o f  N ature, 

the effects o f w hich are as m arvellous to the cultured E uropean as are 

electrical phenom ena to the C en tral A frican , she perform ed experim ent 

after experim ent for the instruction of those w ho personally sought her. 

B u t she steadily  refused lo  vu lgarise her m ission b y an y kind o f general 

“  perform ance o f phenom ena,”  w hich could only gratify  curiosity  and serve 

no useful purpose. W h en  urged to “  show her pow ers ”  m erely to con

vin ce the general crow d, w ho cared nothing for T heosop hical teaching but 

only desired to gra tify  their idle love o f the m a rv e llo u s: when told that 

thus she m ight win credence and establish  her authority, she m erely 

shrugged her shoulders, and, w ith  the indifference o f the trained occultist, 

answ ered th at they m ight believe or not as th ey c h o s e ; let them  sa y  she 

w as “  a fr a u d ; ”  w hat did it m atter ? F o r  the real student she had an 

inexhaustible patience, w illingness to prove, readiness to e x p la in : for the 

idle curiosity-hunter a careless “  O h, it ’s n o th in g ! psychological tricks, 

m aya, w hat you p lease .”

W ith  m any o f the B rahm ins she cam e into d irect collision. Sent to 

teach to the world at large m any o f the doctrines w hich had been 

jea lo u sly  preserved as the treasure o f a privileged  m inority, she struck 

them  on their tenderest point, their pride in the possession o f know ledge 

hidden from the vu lgar crow d, their sensitive jea lo u sy  lest their holiest 

should be profaned. K n ow in g that she w as speaking truth, th ey  often 

contradicted  her in public, w hile in p rivate  th ey hotly protested against the 

desecration  o f their sanctuaries. P h y s ica lly  a subject race, conquered b y  

the m aterial force o f the aggressive W e s t, th ey  retired the m ore into the 

strongholds o f their intellectual pride, looking w ith unutterable contem pt 

on the foreigner who could subdue their bodies, but w ho, in his ignorance 

o f the secrets o f N ature, w a s but a barbarian  in their haugh ty  eyes. T h a t 

he should rule in India w as w ell, since India had forsaken her ancestral 

wisdom  and w as unw orthy to be fr e e : but that he should catch  a glim pse 

o f that m ental and spiritual realm o f w hich they w ere c itizen s— n ay, such 

intrusion should be resisted to the last, and the very  existen ce o f such a 

realm  should be kept secret, lest he should find a gate  that m ight let h im  

in. T h a t this R ussian teacher had her know ledge from  the sages th e y  

reverenced, th ey w ere unable to deny : but th ey resisted her p u b lication  o f  

th e teachings as their ancestors had resisted the teachings o f G a u ta m a ,



the B uddha. N ot for the “ com m on p e o p le ” w ere even the crum bs o f 

the “  D ivin e  W isd o m .”

N evertheless, despite all, her influence stead ily  grew , and the T h e o 

sophical S o ciety  struck its roots far and wide. T h en  cam e the b itter and 

unscrupulous attack  o f the C hristian  m issionaries in the fam ous Coulom b 

forgeries, forgeries some o f them  so transparent that they could not have 

deceived an intelligent child , others ingeniously concocted  o f the half

truths that “  are ever the b lackest o f lies.”

A n d here, I venture to say, a m istake w as m ade, a m istake in tactics 

as w ell as a failure in lo yalty . A n  exam ination  held prom ptly and on the 

spot proved the falsehood o f the calum nious accusations, and exposed the 

nefarious artifices b y  w hich  evidences had been fabricated. So far, so 

good. B u t then, instead o f c losin g up round the assailed  T ea ch er and 

defending to the utm ost her position and her honour, the fatal policy w as 

adopted of attem p ting to m inim ise her position in the S ociety , o f arguing 

that the teach in g rem ained im pregnable w hether the teacher w as or w as 

not trustw orthy. It w as a po licy  o f exp edien cy, not o f principle, it being 

thought w ise to ignore a tta ck s rather than to refute them , and to lay 

stress on the inherent strength o f the philosophy rather than to continually  

vin dicate its exponent. Suffering from acu te disease, and a lw ays 

too doubtful o f her own judgm en t in m ere exoteric m atters, in questions 

o f po licy and exp edien cy, to trust to it against the advice o f men 

o f the world, H .P .B . allow ed herself to be put aside, w hile the S o ciety  w as 

exalted  at the expense o f its Foun der, and left it to go  its own w a y  in 

H industan. W h en  sufficiently recovered from  alm ost fa ta l illness, she 

recom m enced her w ork, but in E urop e not in India, confining her a ctiv ity  

to the W estern  W orld .

T h e  effects o f her presence quickly  becam e m anifest. W h e re  w as the 

occult heart, there w as centred the life o f the S o ciety , and in the W e st, on 

every side, appeared signs o f new  v ita lity . H o w  the T heosop hical m ove

m ent w as spread through W estern  lands it needs not here to relate. T h e  

“  T h eosop h ical A ctiv ities  ”  in every  num ber o f L u c ife r  te ll the tale so that 

he w ho runs m ay read.

T h is  rapid grow th has been due prim arily  to H .P .B .’s personal 

presence, secondarily to the form ation o f the E soteric  Section  o f the 

Theosop hical S ociety . Into this, those only are adm itted  w ho accept

H .P .B . as their teacher in O ccu ltism , recognising her as the m essenger o f 

that Brotherhood w ho are the real F oun ders o f the T heosop hical S ociety . 

T h is  Section  em braces m ost o f the m ost a ctiv e  w orkers in the S o ciety , and 

as they base their a ctiv ity  on their philosophy little  of it is w asted  in 

running after false scents. T h ere is a certain  fringe o f people w ho com e 

and go, w ho enter from curiosity  and are disgusted  when they find only 

hard w o r k ; w ho seek  for “  pow ers ”  and are angry when th ey find only 

pelf-denial; who enter th in kin g O ccultism  an easy and excitin g  study, and



b reak under the tension to w hich th ey find them selves subjected. B ut 

the centre o f the Section is steadily  solidifying, and it en circles H .P .B . 

w ith  evergrow ing trust— founded on lengthening exp erience— w ith ever- 

increasing love, gratitude and loyalty .

N ow  touching the position of H .P .B . to and in the T h eo sop h ical 

S ociety , the follow ing is a brief exposition o f it, as it appears to m any of u s:

(1) E ith e r  she is a messenger from  the M asters, or else she is a fra u d .

From  this dilem m a there is no escape. I f  she does not com e from 

T h em , b rin ging their m essage, doing their w ork, execu tin g their com m is

sion, her w hole life is a lie. From  beginning to end, she has claim ed 

nothing as her own, everyth in g as from T h em . T h ose w ho are in daily  

contact with her, know  how  she continually  refers to their decision, speaks 

in their nam e. N o  third course is open to us : there are only these alter

natives, the mission is either real or fraudulent.

(2) In  either case the Theosophical Society would have had no existence without

her.

T h e  folly o f try in g to separate the T h eo sop h ica l S ociety  and H .P .B . 

lies in this fact. W ith o u t H .P .B . no T heosop hical Society. A ll the 

W estern s w ho know  anythin g of T heosop hy have learned from her or from 

her pupils. C ol. O lco tt, as he a lw ays recognises, obtained through her 

his introduction to the w ork. S a v e  for her, he w ould be a w ell-know n 

A m erican S p iritu alist, not the P resident o f the T h eosop h ical S ociety . So 

w ith  M r. S inn ett, so w ith M r. Judge, so w ith  each and all. M an y h a ve  

obtained independent evidence afterw ards, but for all she has been the 

portal through w hich th ey  have passed into the occu lt w orld. N or is the 

fact that the existence o f the T h eo sop h ica l S o ciety  is due to her the only 

proof o f the hopelessness o f the attem pt to rend the tw ain  apart. F o r just 

as it owed to her its inception, so now it ow es to her its v ita lity . W h ere  

she is, there, evident to all eyes, is the centre o f e n e r g y : and w here she 

is not p h ysica lly , there the progress is in proportion to the lo yalty  shewn 

tow ards her. U n fair  criticism  o f her, ungenerous carpin g at her, slackness 

in defending her against a ttack  from outside, w herever these are found 

there also q u ick ly  follow  stagnation, d ecay, death.

(3) I f  she is a fra u d , she is a woman o f  wonderful ability and learning, g iv in g  

a ll the credit o f  these to some persons who do not exist.

A s to the ab ility  and learning, these are not challenged b y her enem ies. 

T h e y  som etim es sa y  that her know ledge is ill-digested, that she arran ges 

her m aterials b ad ly , th at she is m isty, involved, self-con tradictory. B u t 

that she possesses an extraordin ary fund o f varied  inform ation, bearin g on 

out-of-the w ay topics, and obscure philosophies, is adm itted on ev ery  hand. 

I f  she be a fraud, w hy is she such a fool as to invent im agin ary  T ea ch ers, 

fathering on them  her know ledge, and so gain in g from every  side abuse and  

slander, w hile she m ight have gained credit, to say  nothing o f m oney, b y  

the sim ple and natural course o f g iv in g  out her own as her-ow n  ? C a n



an yth in g m ore insane be im agined than for a R ussian  wom an of noble 

fam ily, m arried to a high official, to go out into the w orld on a w ild-goose 

chase after im aginary T ea ch ers, and h avin g acquired a m ass o f recondite 

know ledge at great cost and suffering, to throw  aw ay  all the credit of 

acquirin g it, to ascribe it to non-existent persons, to face slander, abuse, 

calum ny, instead o f utilising it in a more com m on w a y, to rem ain an exile 

from  her own country, to be poor and despised w here she m ight be w ealthy 

and honoured ? I f  anyone can produce, outside B ed lam , a lunatic more 

m ad than H .P .B . m ust be if  she be a fraud, I should be gratefu l for 

the honour o f an introduction.

(4) I f  H . P . B .  is a true messenger, opposition to her is opposition to the M asters, 

she being their only channel to the W estern W orld .

T h is  proposition scarcely  needs argum ent to sustain i t : it is self- 

evident ; she alone is in d irect and constan t com m unication w ith the 

tran s-H im alayan  A d ep ts. T h e y  chose her, and presum ab ly th ey  can 

m anage their own business. O nce accep t the philosophy, you m ust accep t 

h e r ; accep t her and you cannot stop short o f the full proposition as stated 

above. A n d here let me m ake a suggestion  to those who rashly and 

superficially  ju d ge  H . P . B ., and com plain th at she is hasty, that she 

“  shuts up ”  enquirers, that she repels w ould-be d iscip les. H . P . B . 

varies w ith  the people w ho com e to her. T o  the person who veils mere 

curiosity  under polite form s and false courtesy, she w ill be abrupt, sharp, 

repellent. T h e  hostile feeling m asked under sm iles, finds itse lf pierced by 

a keen sarcasm , or knocking itse lf against a w all o f ice. B u t to the honest 

enquirer she is patien t and gentle to a rare extent, and only her pupils 

know  o f a patience th at has no lim its, a strength that never falters, an 

insight th at never errs. In fact, H . P . B . herself is the test o f the 

m em bers, and when they begin to grum ble at her, th ey  w ould do w isely  to 

a n alyse them selves. I som etim es th in k o f a test dropped into a solution, 

p recip itatin g  some substance therein  contained. “  W h a t a horrid liquid 

it m ust be so to d irty  that b eautifu lly  c lear flu id ,”  cry  th e ignorant. If  

the sub stance had not been present, it w ould not have been precip itated  

b y  the test, and if  enquirers and m em bers are honest, th ey  w ill find 

them selves attracted , not repelled, by H . P . B .
(5) I f  there are no M asters, the Theosophical Society is  an absurdity, and there is  

no use in keeping it up. B u t  i f  there are M asters, and H .  P .  B .  is their messenger, 

and the Theosophical Society their foundation, the Theosophical Society and H .  P .  B .  

cannot be separated before the world.

T h is  is the conclusion of the w hole m atter, the decision on w hich 

m ust gu ide our policy. I see on some sides a disposition to tem porise, to 

w h ittle  aw ay  the E so teric  T ea ch in g s, to h astily  tw ist them  into accord  

w ith  tem porary hypotheses o f Scien ce, in order to gain  a m om entary 

ad va n ta ge , perchance a fuller hearing. T h is  is not w ise. A lread y some 

Such hypotheses, opposed to o ccu lt teach in gs, have been throw n aside b y



more advanced scientific thought, and have been replaced b y  other 

hypotheses, more n early  ap p roach in g the occult view s. T h ere  is no need 

to hurry, nor to try  to pour the arch aic  doctrines into new  bottles, ere 

those b ottles have been tested. T h e  Secret T ea ch in g s h ave stood m any 

thousands o f years, and have been the source from w hich the stream  of 

progress has flow ed. T h e y  can venture to stand on their own b asis for a 

few  yea rs  m ore, till S cien ce crosses the d ivid in g line it is ten tatively  

approaching w ith  each new  discovery.

T o  the m em bers o f the T h eosop h ical S o ciety , I venture to say  a word 

o f pleading. B u t a few years stretch  before us ere the cen tury  expires, a 

cen tury  whose close coincides w ell-nigh w ith the close o f a cycle . A s  the 

sands o f those years are running through the hour-glass o f T im e, our opportu

nities are running w ith them  ; it is “  a race against tim e,”  in a v e ry  real sense. 

I f  the m em bers care at all for the future of the S o ciety , if  th e y  w ish  to 

know  that the T w en tieth  C en tu ry  w ill see it stan din g high above the strife 

o f parties, a beacon -light in the darkness for the guiding o f m en, i f  they 

b elieve in the T ea ch er who founded it for hum an service, let them  now 

arouse them selves from  slothful indifference, stern ly  silence all dissensions 

over p etty  follies in their ranks, and m arch shoulder to shoulder for the 

achievem ent o f the h eavy task laid upon their strength and courage. If 

T h eo sop h y is w orth anythin g, it is w orth liv in g  for and w orth  d yin g  for. If 

it is worth nothing, let it go  at once and for all. It is not a th in g to play 

w ith , it is not a thing to trifle w ith . E re  1891 sees its earliest dawning, 

ere 1890 falls into the grave now a-d iggin g for it, let each  Theosop hist, and 

above all let each O ccu ltist, ca lm ly  review  his position, carefu lly  m ake his 

choice, and if  that choice be for T h eo sop h y, let him  sternly determ ine that 

neither open foes nor treacherous friends shall shake his lo ya lty  for all time 

to com e to his great C ause and L e a d e r, w hich tw ain  are one.

A n n i e  B e s a n t ,  F .T .S .

“ W H E R E ? ”

I stood w here rob6d priest did chant, 
In m ournful notes, a solem n p r a y e r ; 

W h ere  sw ell’d m ajestic  organ-tones, 
A n d  fragrant incense fill’d the a i r ; 

W h ere  a ll resplendent ^altars shone 
In ligh t than earth ly  light more fa ir: 

I low ly  b o w ’d and tried to p r a y :
M y soul refus’d its d u t y : “  W here,—  

W here shall I  seek my G od ? ”  I cried :
A n  angel answ er'd  m y despair :

“  E rect a temple in thy heart,
A n d  worship thy  Creator there 1 ”

R e a v e l  S a v a g e , LL .B ., F.T.S.



“ Wtt (BntpBnrr s Clotbea/'
c&± _
t T  is th e fashion o f the d a y  to seek in m yth s, legends, and fa iry  stories

som e fundam ental and underlying truth, w hich  m ay serve to rescue 

them  from the ch arge o f m ere trivia l a b su rd ity , and p la ce  them  on 

the higher level o f in stru ctive  allegory. W e  are all m uch indebted to M r. 
A n drew  L a n g , and other w orkers on those lines, for w hat their researches 

h ave a lread y  done in this direction, and for the flood of light w hich  has 
recen tly  been shed on m any o f those household tales and legends, w hich 

our infant m inds received so readily, and h ave retained so fa ithfully.

A nd far deeper still is our sense o f gratitu d e to those w ho, for 

purposes o f  real instruction, have sought to unfold the m eaning o f m uch 

that w as obscure and b ew ilderin g in E astern  Sym b olism , and thereby to 

open our understandings to the reception  of unsuspected tr u th ; every  

d ay, indeed, it becom es m ore and m ore apparent how  potent an instrum ent 

a llegory  has a lw ays been in the w orld ’s h istory  for the purpose o f at once 
concealing and con veyin g lessons o f a profound natural and sp iritual 

significan ce.
N o w  in the instance to w hich  I am  about to a llude, I am quite aw are 

that som e w ill be o f opinion th at I am strain ing a point, and im puting 

m otives to m y author w hich  he w as quite innocent o f entertaining. B u t 
the charge o f fanciful interpretation  n otw ithstan ding, I cannot help 

th in kin g th at the originator o f the sto ry  entitled  “  T h e  E m p eror’s new  

clo th es,”  w hoever he m ay h ave been— for I h ard ly  know  w hether H an s 

A ndersen is to be regarded as the author or the collaborateur m erely—  

had some m oral to co n vey  for those w ho could read betw een the l in e s : or, 

at least, that the story itse lf w a s suggested  to his m ind b y  the evidence o f 

w h at he saw  around him . W h a te v e r  m ay h ave been its h istory  before it 

cam e to  us in its present form, I know  n o t ; nor is it a m atter o f m uch 
m om ent. W h a t is o f concern is that w e should learn to deduce and 

appreciate the argum ent it em bodies. S atirica l, n ay, alm ost cyn ica l, as 

it ap p ears w hen view ed  in th e light o f an a llegory, no one, I th ink, can 

fail to see how  ve ry  true it is to nature.

T h e  story runs as follow s : M an y yea rs ago there lived  an E m peror

w ho cared so enorm ously for new  clothes that he spent all his m oney upon 

them . In  the great c ity  in w hich he lived  it w as a lw a y s ve ry  m erry ; every 

day a num ber of strangers arrived  there. O ne d ay  tw o ch eats cam e : they 

ga v e  them selves out as w eavers, and declared th ey could w ea ve  the finest 

stu ff anyone could im agine. N ot only w ere their patterns, th ey said, 

uncom m only beautifu l, b u t th e clothes m ade o f the stu ff possessed the



w on d erfu l'qu ality  that th ey  becam e invisib le to anyb ody w ho w as unfit for 

the office he held, or w as in corrig ib ly  stupid.
“  T h ose w ould be cap ital clothes ! ”  thought the E m p eror........................

and he g a v e  the tw o ch eats a great deal o f cash in hand, that th ey m ight 

begin their w ork at once.
A s for them  th ey put up tw o loom s, and pretended to be w orkin g; 

but th ey had nothing at all on their loom s.......................
“  I should like to know  how  far th ey have got on w ith  the w o rk,’ ’ 

thought the E m p e r o r : “  I w ill send m y honest old M inister to the 

w ea vers.”  . . . .

N ow  the good old M inister w ent into the hall w here the tw o cheats 

sat w orkin g at the em pty loom s.

“  M ercy preserve u s ! ”  thought the old M in ister. “  I can not see 

anythin g at a ll.”  B u t  he d id  not say th is .......................

“  D o  you say  nothing to it ? ”  said one o f the w eavers.

“ Oh it is charm in g— quite e n c h a n tin g ! ”  answ ered the old M inister, 
as he peered through his sp ectacles. “  Y e s, I shall tell the E m p eror that 

I am very  m uch pleased w ith  it.”

“  W e  are glad  o f th a t,”  said  both the w eavers, and then th ey nam ed 

the colours, and explained the strange pattern. T h e  old M inister listened 

atten tively , th at he m ight be able to repeat it when the E m peror cam e. .
T h e  E m peror soon sent again , d esp atch in g another honest statesm an 

to see how  the w ea vin g  w as going on. H e  fared ju st lik e  the first.

“  I am  not stupid ! ”  thought the m an,— it m ust b e m y good office for 

w hich  I am  not fit. It is funny though, but I  m ust not U t i t  be noticed.”  S o  

he praised the stu ff w hich he did not see.

A ll the people in the tow n w ere ta lk in g o f the gorgeous stu ff The 

E m peror w ished to see it  h im self w hile it w as still upon the loom . . . .
“  W h a t’s th is ? ”  th ought the E m p eror. “  I can see nothing at a l l ! ”

. . . . “  O h, it is very  p retty ,”  he said  aloud....................... A ll the
C ourtiers looked and looked, and saw  n o th in g ; but, like  the E m p eror, they 

said “  T h a t is p retty ,”  and counselled him to w ear those new  clothes for the 

first tim e at the great procession that w as presently  to take place.
* * * *

S o  the E m p eror w ent in the procession, and everyone said “  H o w  
incom parable are the E m p eror’s new cloth es.”  . . . .

“  B u t he has nothing on ”  a little  ch ild  cried. “  B u t he has n oth in g

on ”  said the w hole people at len gth ........................T h e  E m peror th o u gh t

w ithin him self, “  I m ust go through w ith  the procession.”  A nd th e  

cham berlain  held on tigh ter than ever, and carried  the train  w hich  did n ot 
exist a t all.

A n d  never, perhaps, w as the truth o f th is satire m ore evident th a n  

now. In  these d a ys o f  conflicting doubts and false securities, o f  e m p ty  

form s and vain  pretences, o f  pseudo-sensationalism  and barren a g n o stic ism ,



w hen men, w ho h ave long lost a ll faith  in the efficacy o f the teachin gs of 

the C h u rch , or o f dogm atic C h ristian ity  generally, and know  that such is 
the case w ith  them , still call them selves m em bers o f a com m unity w ith 

whom  they can h ave no sort o f  sym p ath y, and still continue to worship—  

ou tw ard ly , at least— a personal and anthropom orphic G od, w hose very  

existen ce th ey regard as exceed in gly  problem atical, w e find in our story 

a v e ry  faithful representation o f such, in the m ental attitude o f those w ho 

m ade pretence to b elieve in that w hich  had no existence. S u re ly  th is is 

a course o f  action  at once undignified and harm ful, naught but a poor kind 

of fetish-w orship  w ithout the sin cerity  a tta ch in g  to such, and rig h tly  

d eservin g the cau stic  denunciations o f a C arly le .

B u t b esid es these, there is another class o f persons w ho, w hile dim ly 

conscious th at the popular religious system s o f the d ay do not confer any 

true know ledge o f man, or at all accu rate ly  define the relation in w hich  

he stands, either to his environm ent or to the transcendental world o f 

w hich  he is a subject, are yet afraid  o f questioning their au th ority , or 

o f seekin g to arrive a t a n y  solution o f such problem s, how ever partial, 

outside the pale o f  that w hich  th ey have been taugh t to recognize as 

revealed  doctrine. Such questionings are stifled, regarded as pre

sum ptuous or unlaw ful, and fin ally  relegated  to the lim bo o f unattainable 

kn ow ledge w hich it w ould be hopeless and dangerous to pursue. T h ey  

w ould have us believe that th ey are content to rem ain as th ey are, 

“ finished and finite clods, untroubled b y  a s p a r k ” ; and from constant 

suppression o f all desire o f progressive know ledge, and persistent adhesion 

to som e stereotyped form o f b elief that their reason tells them  is insufficient 

to sa tisfy  their dem ands, end b y  becom ing so indeed. T h e y  sought rest, 

and  they h ave found it. B u t it is the rest o f  stagnation. F earfu l of 

en tertainin g, and unw illing to exercise their reasoning faculties in the 

exam ination s o f those feelings o f doubt and d issatisfaction, w hich  assail 

every  one at some tim e or a n o th e r ; refusing even to recognise their 

existen ce, th ey have throw n logic to the w inds, and succeeded in a great 
m easure in persuading them selves, and deluding others into the belief, that 

su ch  feelin gs never did exist, or i f  th ey  did that th ey h ave lost their power. 

In  the w ords o f M atth ew  A rnold, “  they believe that they b elieve ,” — and 

b eliev in g  so live  on. N or is fear the only agen cy  w hich w orks to bring 

th is  abou t. O ther causes, no less pow erful, com bine to effect a like result. 

T h e y  h a v e  been adm irably epitom ized b y  the poet C o w p e r :—

“  S o m e  t o  t h e  f a s c i n a t i o n  o f  a  n a m e  
S u r r e n d e r  j u d g m e n t ,  h o o d w i n k ’d .  S o m e  t h e  s t y l e  
I n f a t u a t e s ,  a n d  t h r o u g h  l a b y r i n t h s  a n d  w i l d s  
O f  e r r o r  l e a d  t h e m  b y  a  t u n e  e n t r a n c e d  ;
W h i l e  s l o t h  s e d u c e s  m o r e ,  t o o  w e a k  t o  b e a r  
T h e  i n s u p p o r t a b l e  f a t i g u e  o f  t h o u g h t ,
A n d  s w a l l o w i n g  t h e r e f o r e  w i t h o u t  p a u s e  o r  c h o i c e  
T h e  t o t a l  g r i s t  u n s i f t e d ,  h u s k  a n d  a l l . ”



W h a t else is th is than w hat P rofessor D rum m ond w ould denom inate 

“  parasitism .”  It is alm ost an axiom  that man can, b y  dint o f  persevering, 

persuade him self to believe alm ost a n y th in g ; and I m ake no doubt that if 

th e  courtiers in the story had persisted in their endeavour to dispute the 

evidence o f their senses they w ould, in the end, h ave succeeded b y a 

process o f self-hypnotism  in creatin g  the desired phantasm agoria.

I h ave called the story a satire. L e t  anyone look around him , w ith  

unprejudiced eyes, and I think he w ill agree w ith me. W h a t sadder 

sp ectacle  can be conceived than men in search o f the truth, and seekin g to 

find it w here it is not. M an y g iv e  up the search altogether, and b old ly  

announce th at if  it ex ists at all, it is on ly  in some in accessib le region, and 

th at therefore it is pure fo lly  to w aste further effort in its  d isco very . 
T h is  at least is honest. O thers, like our poor courtiers, pretend that th ey 

have found it, or are in sight o f i t ; and this pretension m ust be kept up at 

all h azards, despite the conviction  in m any m inds that it is m erely som e 
w ill-of-the-w isp th at is deluding their senses, and lead in g them  th e y  

know  not w hither. A n d, strangest fa ct o f all, b y  refusing to exercise  

their d iscrim inative faculties, others again  h ave honestly, and quite 

unconsciously, deluded them selves into the b elief that for them the search  

is at an end, since th ey  h ave found that w hich  th e y  w ere seekin g.
It is well-nigh hopeless to do an yth in g for these latter. R ooted 

conviction  like this it is gen erally  im possible to shake. B u t for those 

others w ho are beginning to suspect that the cause o f their fa ilure to 

perceive th e truth arises from th e fact that th ey are  all the w hile turning 

their b acks upon it and seekin g it w here it never w as and never w ill be, w e 
would say, that the honest and persistent seeker, if  he looks deep enough 

into his ow n heart, m ay find it there revealed. H e  m ay send a ra y  o f 

intelligen ce into the depths^ o f his own soul, w hich w ill illum inate its  

hidden treasure, and d iscover th e germ  concealed therein, “  w h ich  

aw aken ed  to consciousness w ill grow  into a Sun  that illum inates the w hole 

o f the interior w orld w herein everyth in g is con tain ed .”  A n d  truth  h a vin g  

thus aw aken ed know s that it alone is, and th at all else is delusive.

M. U . Moore, F .T .S .

------- -----------

S e l f i s h n e s s  is tru ly  the seed o f ev ery  v ice  and ev il know n  to the hum an  
soul, and in itse lf an invocation  o f the h ea v y  p en alty  o f  K arm ic la w , 
irresp ective o f the fruits that spring from it in action  and th at h a v e  th e ir  
own recom pense.

J. H . C o n n e l l y  i n  N e ila  S e n .

“  I p  w e tak e the good w e find, w e shall h ave h eap in g m easure.”

E m e r s o n .



- L a p i n a .
(T ran slated  and annotated by G .  R .  S .  M . ,  w ith additional notes by H .  P .  B . )

(  C ontinued.)

[ 1 4 8 ] A n d  the F irst M yste ry  again  continued in his conversation  
and said  to his D isc ip le s : “  I t  cam e to pass w hen I had brought P is t is -  

Soph ia  upw ards in C haos, she cried out again , s a y in g : 11 h ave been 

p reserved  in C h ao s and freed from  th e bonds o f M ist. I  h a ve  com e to 

thee, O  L ig h t, for thou w ert L ig h t on ev ery  side for m e, p reserv in g and 

h elp in g me. A n d  thou didst preven t the P rojection s o f th e Self-w illed  

O ne, w hich  are figh tin g again st m e, b y  th y  L ig h t, and th ey  w ere not able 

to  approach  me, for th y  L ig h t  w as w ith  m e, and w as preserving m e b y 

th y  Stream s o f L ig h t, for th ey oppressed me and took a w a y  m y P o w er 

from  m e, and cast m e into O rcu s ( p i.), (1) dep rived  o f m y L ig h t. I w as 

like  as h ea v y  H y le  before them . A n d  a fterw ard s th e P o w er o f the Stream  

cam e to m e from thee p reserv in g m e. It shone on m y left hand and on 

m y righ t, and surrounded m e on every  side, so th a t no part w here I w as, 

w as w ith ou t L ig h t, and thou didst cover me w ith  the L ig h t o f th y  Stream , 

and didst p u rify  in m e all m y ev il H y le  (p i.) , and I w as above a ll m y H y le  

(J>1.) b ecau se o f th y  L ig h t and thy Stream  of L ig h t. T h is  it w as w hich 

exalted  m e, and took me from  th e P ro jectio n s o f the S elf-w illed  O ne, w hich 

w ere com pressin g m e. [1 49 ] A n d  I trusted  in th y  L ig h t, and also in the 
pure L ig h t  o f th y  S tr e a m ; and the P rojectio n s o f the Self-w illed  O ne, 

w h ich  w ere op p ressin g m e, w ere rem oved from m e, and I becam e L ig h t b y  

th y  g rea t P ow er, for thou dost p reserve me for ev er.’ T h is  is the 

Repentance w hich P is tis -S o p h ia  sp ake, w hen she w as p roceedin g upw ards 

in C h ao s, and w hen she had been freed from its bonds.”

T h ereu p o n  T h o m a s cam e forw ard and said  [1 5 0 ] :  “ T h y  P o w er o f 
L ig h t prophesied  o f old through Solom on, th e son o f D av id , in his O des ; 

‘ I am  loosed from  m y bonds. I have fled to thee, O  lord, for thou w ert 

on m y right hand p ro tectin g  m e ; and preserving and h elp in g m e, thou 

didst preven t them  th at w ere figh tin g again st me, nor did th ey  becom e 

v is ib le ;  for th y  face (appearance) w as w ith  me p reserv in g me by th y  

g ra c e  (beauty). I am  laden w ith  dishonour before the m ultitude, and they 

h a ve  c a st m e forth. I w as as lead  before them . T h o u  hast g iven  m e a 

pow er to  help me, for thou hast set lam ps on m y left hand and on m y 

rig h t, so th at n othin g around m e should be w ithout light. T h o u  didst 

sh e lter m e under th e shadow  o f th y  m ercy, and I w as p laced  ab ove the 

coats o f  sk in . (2) T h y  right hand has exalted  m e, and thou hast rem oved m y 

w ea k n ess from  m e. I am  m ade stron g b y  th y  truth , and purified b y  th y



righteousn ess. T h e y  th a t fight again st me, are rem oved from  me, and I 

h a ve  been ju stified  b y  thy goodness, for th y  rest is for the etern ity  of 

etern ity .’ T h is , then, m y M aster, is the interpretation  o f the R epen tan ce, 

w h ich  P i s t i s - S o p h i a  spake w hen she w as preserved  in C haos. H earken, 

therefore, I w ill speak in freedom .”

[1 5 1 -1 5 3 ] [T hom as then com pares the H ym n  of S op h ia  and the O de 
o f Solom on, sentence by sentence, and is com m ended for his interpretation.] 

A n d  the F irst M ystery  continued and said  to his D is c ip le s : “  And 

P is tis -S o p h ia  continuing, san g to me sayin g : [1 5 4 ] ‘ I sing this hymn, on 

h igh to thee. B y  th y  S ta tu te , thou hast brought me forth  from  a high 

/Eon, w hich  is above the H eav en , and thou hast led me dow n into  the 

low er R e g io n s ; and again  b y  th y  S ta tu te , thou hast freed me from  the 

low er R egions, and of th y s e lf  thou hast taken  a w a y  the H y le  there, w hich 

is in m y P o w ers o f L ig h t  and I h ave seen it, and thou h ast also dispersed 

from me the P rojectio n s o f the Self-w illed  O ne, w h ich  w ere oppressin g m e, 

and w ere hostile to me, and thou hast given  m e A u th o rity  so th at I should 

be freed from the bonds o f the P rojection s o f A dam as, and thou hast 

sm itten the B asilisk  w ith  the seven h ead s. T h o u  hast cast it from  m y 

hands and set me above its  H yle . T h o u  hast caused it (the H yle) to perish, 

so that its  Seed  should not rise again  henceforth  from  th is tim e, and thou 

art the one w ho wast w ith  me, g iv in g  m e pow er in all these (afflictions), 

and th y  L ig h t surrounded m e in a ll R egion s, and of th yself, thou didst 

render a ll the P rojection s o f the Self-w illed  O ne im potent, for thou didst 

ta k e  a w a y  th e P ow er o f their L ig h t  from  them  and didst d irect m y path  

to lead me forth from C h ao s, and thou didst tran sfer m e from the H y lic  

D arkness, and didst take a ll m y P ow ers, w hose L ig h t th ey  had taken , from 

them . [1 5 5 ] T h o u  didst infuse into them  pure L ig h t, and to a ll m y 

L im b s, w h ich  had no L ig h t, thou didst g iv e  pure L ig h t  from the L ig h t  o f  

the H eigh t, and thou didst d irect their path  for them , and the L ig h t  o f 

th y  F orm  has becom e m y L ife , void o f D estru ction . T h o u  hast brought 

m e upw ards above C h aos, the R egion of C h aos and D estru ction , so that 

all the H y le  {p i.)  m ight be d issolved, w h ich  are in that R egion , and th a t 

a ll m y P ow ers m ay be renew ed b y th y  L ig h t, and th y  L ig h t b e in them  a ll. 

T h ou  hast set the L ig h t o f th y  Stream  in me. I am  becom e purified 

L ig h t . ’ T h is  is the second hym n w h ich  P i s t i s - S o p h i a  sp ake.”

[A nd M atth ew , h a vin g  asked and received  perm ission to  sp eak, 

answ ered and s a id :] “  T h y  P o w er o f L ig h t prophesied o f old in an ode o f  

Solom on : ‘ (H e it is), w h o brought me dow n from the lo fty  regions ab o v e  

the heaven, [15 6 ] and led me upw ards in the regions, w hich  are  in th e  

low er fo u n d atio n ; w ho took a w a y  there these things, w h ich  are in the m id st, 

and tau gh t me them  ; w ho scattered  m y enem ies and m y adversaries, w h o  

g a v e  me au th ority* over the bonds so that I m ight loose th e m ; w ho sm o te  

the serpent w ith  th e  seven  heads from m y hands. H e  set m e ab ove h is

* In the further explanation this term is changed to "  wisdom ”  (SofAta).



root, th at I m ight p luck  up his seed ; and thou w ert w ith me, help ing me, 

in every  region thou didst surround me with th y  nam e.* T h y  right hand 

has m ade to perish the venom  of him  w ho speaketh  evil. T h y  hand hath 

m ade sm ooth the w a y  for them  th at h ave confidence in thee. T h o u  hast 

redeem ed them  from the tom bs, and thou hast transferred them  from  the 

m idst o f the corpses. T h o u  hast taken th e dead bones, thou hast clothed 

them  w ith  a b ody, and to them  w ho stir not them selves, thou hast given  

the en ergy  o f life. T h y  w a y  has becom e free from destruction, and b y  thy 

form , thou hast led th y  aeon into destruction , th a t all m ight be loosened 

(dissolved) and becom e new , and that th y  light m ay be doubled for them  

all. T h o u  hast built up th y  w ealth  through them , and th ey h ave becom e 

a sacred  d w ellin g .’ T h is  then, m y M aster, is the interpretation  o f the 

hym n w hich  P i s t i s - S o p h i a  spake. H eark en , therefore, I w ill tell it op en ly.’ ’ 

[[1 5 7 -16 0 ] M atth ew  then further exp lain s the H ym n  o f S o p h i a ,  b y com 
parin g it w ith  the O de of Solom on, sentence b y  sentence, and is com m ended 

for his interpretation.]

And the F irst M ystery continued: “ Then Sophia continuing in this 
Hym n, sa id : ‘ I will say thou art the L igh t from on high, for thou hast 
freed me and brought me to thyself, nor hast thou suffered the Projections 
of the Self-willed One, which are my foes, to take away my L ight, O Light 
of L ig h ts; I sing on high to thee. Thou hast freed me, O L ig h t; thou 
hast led my way on high in C h a o s; thou hast freed me from those which 
descend into the M ist.” [1 61 ] And M ary came forward and s a id : “  I 
will tell the interpretation of the words which she (Sophia) spake, but I 
fear Peter, for he threatens me and hates our kind.”  And the First 
M ystery said unto h e r : “  None shall prevent whomsoever it may be who is 
filled with the Spirit of L ight, from coming forward and uttering the 
interpretation of the things which I say.” Mary, therefore, answered and 
sa id : “  Concerning the interpretation of the words which P istis-S op h ia  
spake, thy Pow er of L ight prophesied of old through D avid : ‘ I will exalt 
thee, O lord, for thou hast received me to thyself, neither hast thou made 
my enemies to rejoice over me. O lord, my god, 1 have cried on high to 
thee and thou hast preserved me. O. lord, thou hast led my soul upwards 
in chaos. Thou hast preserved them that descend into the p it.”

[162] And the F irst M ystery  havin g com m ended M ary, said  to his 
D isc ip le s : “ T h en  P i s t i s - S o p h i a  continued in this H ym n  and sa id : ‘ T h e  

L ig h t has becom e m y P reserver, and has turned m y D arkn ess into L ig h t, 

and has cleft the C h aos surrounding m e ; he has girded m e w ith L ig h t.’ ”  
A nd M artha cam e forw ard and said  : “  M y M aster, thy P ow er prophesied of 

old through D a v id  concerning these w o r d s : * T h e  lord has becom e m y 

helper, he has turned m y g r ie f into jo y . H e  has rent m y sack cloth  and 
girded  m e jo y .’ ”  A nd the F irst M yste ry  com m ended M arth a and said : 

“  A n d  P i s t i s - S o p h i a  continued and s a id : ‘ S in g  m y P o w er to the L ig h t.



F o rget not all the P o w er o f the L ig h t , w hich  it hath g iven  thee, and all the 

P o w ers w hich  are in th e e : sin g to the N am e of its S acred  M ystery , w hich 

rem its all th y  transgressions, for it preserves thee from  all the afflictions o f the 

P ro jection s o f the Self-w illed  O ne, [1 6 3 ] w hich are num bered for D estru c
tion, for he has g iven  thee in his m ercy a C row n  of L ig h t, w hile he 

preserved  thee, and filled thee w ith pure L igh t, and th y  B egin n in g shall be 

n ew  as an In visib le o f the H e ig h t.’ T h u s san g P i s t i s - S o p h i a  : and she was 

set free  and  r e m e m b e r e d  a ll the evil deeds w hich I  had done to her.”  A n d  M ary 

cam e forw ard again  and s a id : “  C on cern in g these w ords th y  P o w er o f 

L ig h t prophesied through D a v id  : ‘ P ra ise  the lord, O  my s o u l: let all that

is w ithin  me praise his holy nam e............................. th y  childhood shall be

renew ed like as an ea gle ’s .’ T h a t is, S o p h i a  shall be as the In visib les, which 

are in the H eigh t. T h erefore he said ‘ as an ea gle ’s ,’ because the h ab i

tation  o f the eagles is in the H eigh t, and th ey are invisib le also in the 

H eigh t. [1 6 4 ] T h a t is, S o p h ia  shall shine as the eagles, like  as she w as 

in her v e ry  B egin n in g.”

A n d  the F irst M ystery continued and said  : “  B ea rin g  P i s t i s - S o p h i a ,  

I brought her into the R egion , w hich  is below  th e T h irteen th  jE o n , and 

g a v e  her a new  M ystery  o f L igh t, w hich does not belong to her ow n jE o n , 

the R egion  o f the In visib le, and I also g a v e  her a H ym n  o f L ig h t, so 

that th e R ulers (of) the ^Eon, should not overcom e her henceforth  from 

th is  h o u r ; and I set her in th at R egion , until I should com e and b rin g her 

into her R egion in the H eigh t. It cam e to pass, therefore, when I had set 

her in th at R egion , she again  sang th is H ym n  as fo llo w s : ‘ W ith  confi

dence I h ave trusted  in the L ig h t, and recallin g m y m em ory, it has heard 

m y H ym n . H e h as brought m y W a y  out o f C h ao s and th e low er M ist o f 

H y le , and leading m e upw ards, he has set m e in a lofty  and strong .<Eon; 

he has set me in a path leading to m y R egion , and has given  me a new  

M ystery, w hich belongs not to m y .<Eon, and has g iven  me a H ym n  o f 

L ig h t. N ow , therefore, O  L ig h t, all the R u lers shall see w hat thou  hast 
done with m e, so that th ey  m ay fear and have confidence in the L ig h t.”

[1 6 5 ] A n d  A n d rew  cam e forw ard and s a id : “  M y  M aster, th is  is w hat 

th y  P o w er o f L igh t prophesied o f old concerning her through D a v id : 
‘ W ith  ta rry in g  I w aited  for the lord. H e g a v e  heed unto m e and heard 

m y prayer. H e  led m y soul from the pit o f distress and the m ire o f  the 

m u d ; he has set m y feet upon a rock and directed  m y goings. H e has 

cast into m y m outh a new  song, the praise o f our god. M any sh all see it, 

that th e y  m ay fear and hope in the lord .”

A n d  the F irs t  M ystery, after com m ending A n d rew , continued and 

said  to his D is c ip le s : “  T h ese  are all the th in gs w hich  befell P i s t i s - S o p h i a .

[1 6 6 ] It cam e to pass when I had brought her into the R egion , w hich is 

below  the T h irteen th  iE o n , that I w as about to approach the L ig h t in order 

th at I m ight depart from her and she said  unto me : ‘ L ig h t o f L ig h ts , thou 

art go ing to th e L ig h t, in order th at thou m ay est depart from m e, and A d am as,



the T y ra n t, w ill know  that thou hast departed  from  me, and he w ill know  that 

there is no one to preserve me. H e is again  com ing to me in this R egion, 

he and all his R ulers, w ho hate me, and the Self-w illed  O n e also w ill g iv e  

strength to his P rojection  w ith th e appearance o f a L io n , in order th at a ll 

m ay com e together and oppress me, and take aw ay  the w hole o f m y L ig h t 

from m e, so that I m ay becom e im potent and be again  deprived o f m y 

L ig h t. N ow , therefore, L ig h t  o f L ig h ts , take a w ay  the P o w er o f their 

L ig h t  from  them , so th a t th ey m ay be not able to oppress me hence

forth from  th is hour.’ A n d  w hen I had heard these w ords, w hich 

P is t is -S o p h ia  spake, I answ ered and said unto h e r : ‘ M y F a th er  w hich 

projected me, has not y et given  m e com m and to take a w a y  their L ig h t 

from  them , but I w ill seal the R egion s o f the Self-w illed  O ne and all its 

R ulers w hich  hate thee, so that thou m ayest h ave confidence in the L i g h t : 

and I w ill a lso seal the R egions o f A d am as and his R ulers, so that th ey  m ay 

not h ave the P o w er to fight w ith  thee, until their tim e has been com pleted, 

and the hour arrives for m y F a th e r  to g iv e  me com m andm ent to take 

a w a y  their L ig h t from th em .’ [1 6 7 ] A n d  afterw ards I again  said  to 

h e r : ‘ H earken, I w ill te ll thee the tim e, w hen these things w hich I tell 

thee, w ill com e to pass. It w ill be when three Tim es h ave been com pleted .’ 

A n d  P is t i s - S o p h ia  answ ered and said unto m e : 10  L ig h t, how  shall I 

know , when the three T im es shall be, in order th at I m ay rejoice and be 

g lad , in that the tim e has draw n nigh, for thee to lead me to m y R egion ; 

w hen also I shall rejoice in that the tim e is nigh for thee to take aw ay  

th e P o w er o f L ig h t from  all o f them  w hich  hate me, for I have trusted in 

th y  L ig h t  ? ’ ‘ A n d  I answ ered and said  unto her, ‘ W h e n  thou shalt see 

th e G a te s  o f the T reasu re o f the G rea t L ig h t, w hich  is opened in the 

T h irteen th  /Eon, w hich  is in the L e ft ,— when th ey  shall open that G a te , 

three T im es shall have been fu lfilled .’ A n d  S o p h ia  answ ered again  and 

s a id : ‘ O  L ig h t, when shall I know , w hile I turn in this R egion , that that 
G a te  is opened ? ’ A nd I answ ered and said unto her : ‘ W h e n  they open 

that G a te , they w ho are in all the /Eons, shall know  because o f the great 

L ig h t , for it shall be in all their R egion s. L o , then, I h ave ordained it, 

that th ey  should not venture against thee in any ev il, until three T im es 

are fulfilled. B u t thou shalt h ave the pow er o f go ing into their T w e lv e  

/Eons at w hat tim e thou m ayest w ish, and o f returning [1 68 ] to com e into 
th y  ow n R egion w hich is below  th e T h irteen th  J E o n ,  in w hich thou now  

a r t ; b u t thou shalt not have th e pow er o f entering w ithin  into the G a te  

of the H eigh t, w hich is in the T h irteen th  /Eon, that thou m ayest com e into 

thy R egion , from w hich thou didst com e forth. N a y , then, when three 

T im es are fulfilled, the Self-w illed  O ne w ith  a ll its R u lers shall oppress thee 

again , to take aw ay  th y  L ig h t  from thee, being enraged w ith  thee, thin kin g 

that thou art suppressing its P o w er in C h aos, and that thou hast taken 

aw ay its L ig h t from it. Therefore, w ill it be enraged w ith  thee, in order 

that it m ay take thy L ig h t  from thee, and send it into C haos, and im part



it to that P rojection  o f his, in order that it m ay have power to issue from 

C h aos and com e into its own R egion . T h ese  w ill A d am as h e lp ; but I will 
take a w ay  a ll their P ow ers from him ; I w ill g ive  them  to thee and come 

to take them . N ow , therefore, w hen th ey  oppress thee at th at tim e, sing 

on high to the L ig h t, and I w ill not d elay  to aid t h e e ; nay, I am  com ing to 

thee quickly  from the R egion s w hich are below th ee;  and I am  com ing 

to their R e g io n s ; I w ill take a w a y  their L ig h t from  them  : and I am 

com ing to th is R egion , in w hich I have set thee below  the T h irteen th  iEon, 
until I shall seek again  th y  R egion, w hence thou hast com e forth.’ [169 ] 

A n d  it cam e to pass, w hen P is t is - S o p h ia  had heard these w ords, w h ich  I 

spake unto her, that she rejoiced w ith great jo y . A n d  I, lea vin g  her in the 

R egion , w hich  is below  the T h irteen th  iE o n , cam e to the L ig h t and 

departed from her.”

T h u s  had the F irst M ystery  spoken to his D iscip les concerning all the 

th in gs w hich  had befallen P is t is - S o p h ia ,  and w as seated  on the M ount of 

O live s n arratin g them . And he continued and said unto th e m : “  It  cam e 

to pass after these things, when I w as sittin g  in the W orld  o f M en, sitting 

beside the w ay, w hich is th is p lace, that is the M ount o f O lives, before 

th ey had sent m y V estu re  to me, w hich  I had p laced  in the Four-and- 

tw entieth  M ystery  from the Interior, w h ich  is also the F irst from  the 

E xterio r, w hich  sam e is the great U n con tainable, in w hich  I shine fo r th ; 
and I had not yet com e into the H eigh t to receive m y tw o V estu res a lso ; 

when I w as seated  w ith  you in this p lace, w hich is the M ount o f  O lives, 

the T im e w as fulfilled, w hen I told P is t is - S o p h ia  th at A d am as would 
oppress her w ith  all h is R ulers. It cam e to pass, therefore, w hen that 

tim e w as com e, [17 0 ] that A d am as ga zed  forth from the T w e lv e  iEons, 
peering down into the R egions o f C haos. H e  saw  his ow n Daemonial P ow er, 

w hich  is in Chaos, u tterly  deprived o f its L ig h t, for I had taken its  L ig h t 

from i t ; and he saw  that it w as dim m ed and had not the pow er to com e 

to its ow n R egion, w hich is the T w e lv e  ,<Eons: so A d a m as again  

rem em bered P is t is - S o p h ia  and w as exceed in gly  enraged w ith  her, th in kin g 

that it w as she w ho w a s oppressing his P ow er in C h aos, and had  taken 
a w a y  its  L ig h t from it. So he w as greatly  enraged, and castin g w rath  on 

w rath , em anated from him self a D ark P rojection , and also another uncouth 

(Projection) o f evil Chaos, that he m ight throw  P is t i s - S o p h ia  into 

Confusion therew ith. A n d  he created a D ark  R egion  in his ow n R egion , 

in w hich  to oppress S o p h ia  ; and assem bled the hosts o f  h is ow n R u lers. 

T h e y  pursued after S o p h ia  to d rag  her into the dark C haos, w h ich  he 

created, and to oppress her in that R egion, so that th e tw o D ark  

P rojection s w hich A d a m as had em anated m ight throw  her into confusion, 

until th ey  should take aw ay  all her L ig h t  from her ; and th at A d am as 

m ight tak e aw ay  the L ig h t o f  P is t is - S o p h ia ,  and giv e  it to  th e tw o 

unrelenting P rojections, that th ey m ight take it into th e great low er C haos, 

w h ich  is the M ist [171 ] ,  and cast it into their own P ow er o f M ist, w h ich  is



the C haos, (to see) w hether perchance it m ight com e to its ow n R egion , 

because it w as M ist as m uch as possible, since I had taken a w a y  its 

P ow er o f L ig h t from  it.

“  It cam e to pass, therefore, w hen th ey  had pursued after P is t is -  

S o p h ia , that cry in g  out again , she sang on high to the L ig h t, for I said 

unto h e r : ‘ W h e n  th ey shall oppress thee, sing on h igh  to me, I w ill com e 

q u ick ly  to help thee.’ It cam e to pass, therefore, w hen th ey  began to 

oppress her, and I w as sittin g am ong you in th is p lace, w h ich  is the M ount 

o f O lives, that she sang on h igh  to the L ig h t, s a y in g : ‘ L ig h t o f L ig h ts , I have 

trusted in th e e ; preserve m e from all these R u lers w hich  are pursuing me, and 

aid me, lest th ey  should take m y L ig h t from me, like  as (did) the P o w er w ith 

the appearance o f a L io n , for n either have I th y  L ig h t, nor the Stream  L ig h t, 

to preserve m e. M oreover A d am as is enraged against me, s a y in g : “  T h ou  

didst suppress m y P o w er in C h ao s.”  N ow , therefore, O  L ig h t o f L ig h ts, 

if  I h ave done th is and suppressed it, if I h ave done an y injustice to that 

P ow er, or i f  I h a ve  oppressed it, like as it oppressed me, m ay then all 

these R ulers w hich pursue me, take a w a y  m y L ig h t, and send me a w a y  

em p ty, and m ay m y foe A d am as pursue m y P ow er, to take it, and take 

a w a y  m y L ig h t from me, and infuse it into his dark P ow er, w h ich  is in 

C haos, and set m y P o w er in C haos. [1 7 2 ] N ow , therefore, O  L ig h t, 

raise m e up in th y  w rath , and exalt m y P ow er above m y enem ies, w hich 

h ave risen up against me at the end. H a ste  thee, restore me, accord in g as 

thou hast said  : ‘ I w ill help th ee.’ ”

A n d w hen the F irst M ystery  had finished, Jam es cam e forw ard and 

recited  the seven th P salm  (vv . i — 6).

[1 7 3 ] And the F irst M ystery commended James and continued: “  It 
came to pass that when P istis-S op h ia  had finished the words of this 
H ym n, that she turned round to see whether Adam as would turn back 
with his Rulers, so that they should come into their own iEon, and she 
saw them pursuing her, and turning said unto them : ‘ W h y do ye pursue 
me, saying that I have no help so as to be preserved from you ? Now, 
therefore, the L ight is the Judge and Strong: yea he has been long- 
suffering until the time when he said unto me “  I come to aid thee,” 
neither shall he cast his wrath upon you for all time, but this is the time 
of which he told me. Now, therefore, if ye will not turn back and cease to 
pursue me, the L igh t will prepare his w ay and set in order all his Pow ers; 
yea he has prepared his w ay to take your L igh ts from you arid ye shall be 
dim. And he has generated his Powers to take aw ay your power from 
you, so that ye m ay perish.’ And when P istis-S op h ia  had said this, 
gazing into the Region of Adam as, [1 7 4 ] she saw the D ark Region and the 
Chaos which he generated, and also saw the two Dark and very cruel 
Projections, which Adam as had emanated, to seize on P istis-S op h ia  and 
take her down into the Chaos which he generated, that they might oppress 
her in that Region and throw her into confusion until they should have



taken  her L ig h t from her. Thereupon P is t i s - S o p h ia  feared and cried  out 

to the L ig h t, sa y in g : ‘ L o , O  L igh t, A dam as, the D oer o f In justice, is 

enraged and has generated  a D ark  P rojection, and also another Projection  

o f C haos, and has generated  a third P rojection  also o f C haos, and 

has draw n him self up (in b attle  array). N ow , therefore, O  L ig h t, as 

for the C haos w hich  he has generated, that he m ight cast me into 

it, and tak e a w a y  m y P ow er o f L ig h t from me, take thou it from 

h im ; and as for the plan w hich he has devised, to take aw ay  m y L ig h t, 

let them take it from him ; and as for the injustice, w hich he uttered for the 

takin g a w a y  o f m y L ig h t, take thou all o f h is.’ ”

[1 7 5 ] [And M artha cam e forw ard again , and recited  the seventh 

P salm  (vv . i i — 16)].

[1 7 6 ] A n d  Jesus continued in his conversation  and said to his 

D iscip les : “  It cam e to pass, therefore, after a ll these things, th at carryin g 

P is tis -S o p h ia , I led her into the T h irteen th  /Eon, being the greatest 

possible L ig h t— for there w as no lim it to m y L ig h t— , and entered into 
the R egion o f the F our-an d-tw entieth  In visib le, and th ey  (the Invisibles) 

w ere disturbed w ith  great perturbation, and h avin g regarded, th e y  saw 

S o p h ia  w ho w a s w ith me, and recognised her, but m yself th e y  did 

not know , w ho I w as, but thought that I w as some P rojection  o f the 

R egion of L ight. It cam e to pass, therefore, when S op h ia  saw  her fellow  

In visib les, that she rejoiced w ith great jo y  and w as exceedin g glad, 

and w ished to show them  the wonderful th in gs w hich I had done 
concerning her below  in the W o rld  o f M en ( lit .,  E arth  o f H um an ity) until 

I had freed her. A scen d in g into the m idst o f the In visibles, she san g to 

m e in the m idst o f them , s a y in g : [1 7 7 ] ‘ I w ill praise thee, O  L ig h t, in 
th at thou art the S aviou r, and thou art the R edeem er for all tim e. I w ill 

utter th is H ym n  to the L ig h t, in that it has preserved and freed m e from 

the hand of the R ulers, m y enem ies, and has set me free in all the R egion s, 

and in the H eigh t, and in the depth of the C haos ( p i ) ,  and in the /Eons o f 

the R ulers o f  the S p h e r e ; and when I had com e forth from the H e igh t, I 

w andered in the R egion s in w hich there is no L ig h t. I w as not able to  

turn m yself b ack  into the T h irteen th  /Eon, m y habitation, because there 

w as no L ig h t in m e, or P o w er ; m y P ow er w as u tterly  afflicted. A n d the 

L ig h t preserved me in all a fflic tio n s; I sang to the L ig h t. It heard me 

when th ey  oppressed me, it shew ed me m y w ay  in the C reation  o f 

the /Eons, in order that it m ight lead me to the T h irteen th  /Eon, m y 

d w elling-place. I w ill praise thee, O  L ig h t, for thou hast preserved 

m e; and thy w onders in the R a ce  o f M en. W h e n  I w as d ep rived  o f m y 

P ow er, thou ga v est P ow er to m e, and when I w as dep rived  o f m y 

L ig h t, thou didst fill me w ith pure L ig h t. I w as in the M ist and 

th e Shadow  o f C haos. I w as bound w ith the hard bonds o f Chaos, in 

w hich is no L ig h t, because I h ave provoked the S ta tu te  o f th e L ig h t ; 

I transgressed, and m ade w rath the Statu te  o f the L ig h t, in th a t I w ent



forth from m y R egion. [1 7 8 ] A n d  when I had descended, I lack ed  m y 

P o w er and w as w ithout L ig h t, and no one helped m e ; and w hen they 

oppressed m e, I sang on high to the L ig h t, and it preserved me from . 

all m y afflictions, and also severed all m y bonds. It led me forth from the 

M ist and the afflictions o f Chaos. T h o u  hast broken the lofty  G a te s  o f the 

M ist, and also the hard bolts o f C haos, and when th ey oppressed me, I 

sang on high to the L ig h t ; it preserved me from all m y afflictions. 

Sen din g th y  Stream , thou didst g ive  P o w er to me, and didst free me from 

all m y affliction s."

[1 7 9 -181 ] [And P h ilip  cam e forw ard and explained the H ym n  of 
P is t is - S o p h ia  by recitin g the one hundred and seventh P salm  (vv. 1— 21)] 

(3).

C O M M E N T A R Y .

(1) O n u s .  T h e  U nderw orld  (see T a b le  I., L u c ife r , N o. 34, page 319) has 
three divisions, O rcus, C haos and the O uter D arkness. In the allegorical 
descriptions o f the fate o f sinning souls, in other w ords, the fate  o f the 
lower principles after death, w e are inform ed that in O rcus ( lit ., a prison or 
enclosure), souls are torm ented w ith  F ire , in C h aos w ith  F ire , D arkness 
and S m o k e ; and in the CeUigo E xtern a  w ith  added H a il, Snow , Ice, and cruel 
Cold. T h is  w ould m ake these three lokas represent the states o f m atter 
corresponding to K a m a  R u p a  (B od y of D esire), L in g a  S arira  (A stra l B ody) 
and S tu la  S arira  (P h ysica l B ody). Therefore, when w e read : “  th ey  cast 
me into O rcus deprived  o f m y L ig h t ,”  w e n aturally  can understand that 
the K a m a  principle w ould o f necessity dull the L ig h t o f the spiritual 
princip les and deprive them  of their pow er.

(2) C oats o f  S k in . T h is  term  w as un iversally  understood b y  the 
G n ostics to mean th e P h ysica l B od y. A s  said in Is is  U nveiled  (I., 149), “  T h e  
C haldean K a b a lists  tell us that prim eval m an, w ho, contrary to the 
D arw inian  theory, w as purer, w iser, and far m ore sp iritual, as shown b y 
the m yths o f the S can din avian  B u r, the H in du D e v a s, and the M osaic 
‘ Son s o f G o d ,’— in short, o f a far higher n ature than th e man o f the 
present A d am ic race, becam e despiritualised  or tainted w ith  m atter, and 
then, for the first tim e, w as g iven  the flesh ly  body, w hich  is typified in 
G enesis in that profoundly significant ve rse : ‘ U n to  A dam  also and to his 
w ife did the Lord G od  make them coats o f  skin, and clothed them .”  (See 
page 107, “  girdle o f sk in .” )

P istis-S o p h ia . W ith  page 181 o f the C optic codex, we com e to th e con 
clusion o f th e incident o f the R epentant Sophia. T h e  139 p ages w hich  deal 
w ith  th e subject dem and the closest attention o f the student o f Esotericism , 
for not only have we here a h istory o f the “  p ilgrim age ”  o f the Soul, but 
also a description  of the degrees o f In itiation  w hich  correspond both to the 
natural degrees or states o f consciousness, and to the cycles o f  hum an 
evolution. W e  w ill now endeavour to review  this P ilgrim age of P i s t i s -  
S o p h ia , follow ing the path o f her “  transgression ”  or desire for L ig h t, 
through her 13  R epen tances, or Changes o f  M in d  ( M eta-noiac, chan ges of 
the N o u s  or M a n a s), until her restoration to the Thirteenth /E o n , her proper 
region or plane.

T o  atta in  to the know ledge o f L ig h t, or the Logos, the soul has to 
descend into M atter or H y le . H en ce P is t is - S o p h ia ,  desiring the L igh t, 
descends tow ards its R eflection  from the T h irteen th  iE o n , through the T w elv e



.(Eons, into the depths o f C haos, w here she is in danger o f entirely  losing 
all her own innate L ig h t or Spirit, o f w hich she is continually deprived by 
the P ow ers o f M atter. H avin g descended to the low est depths o f Chaos, 
she at length reaches the lim it, and the path of her pilgrim age begins to 
lead upw ard to Sp irit again . T h u s she reaches the B a la n c e ; and still yearn 
in g for the L ig h t, rounds the turning-point o f the cycle , and chan gin g the 
tendency o f her thought or mind, recites her penitential hym ns or R epen t
ances. H e r ch ief enem y who, w ith his fa lse  L ig h t ,  has draw n her down 
into C haos, is Ildabaoth, the Pow er w ith the appearance o f  a L ion , the K am a  
“  principle ” , the false “  L ig h t "  in C haos, w hich is assisted by the 2 4  H ylic  
or m aterial P rojection s, or E m anations, the reflections o f the 2 4  Supernal 
Projection s, the co-partners of P i s t i s - S o p h i a ,  4 8  in all, w hich  together 
w ith  that pow er or aspect from w hich the w hole m ay at any tim e be 
view ed, m ake 4 9 -* T h u s then she first utters 7  R epen tances. A t the 
4 th  o f these, the turning-point of a sub-cycle, she prays that the Image 
o f  L ig h t  m ay not be turned from her, for the tim e w as com e when the 
R epentance o f “  those w ho turn in the L o w est R egions ”  should be regarded, 
“  the m ystery  w hich  is m ade the T y p e  of the R a c e .” (4 t h  Round). A t the 
6th  the L ig h t  ( Upper M anas) rem its her transgression, in that she quitted 
her own Region and fell into C h a o s ; but the com m and had not yet come 
from  the F ir s t  M ystery (B u d d h i) to free her en tirely from Chaos. Therefore 
at the conclusion of her 7 t h  R epentance, w here she pleads that she has 
done it in ignorance through her love for the L ig h t, Jesus, the Initiate on 
the o b jective  plane and the L ig h t on the subjective plane, without the com
mand o f  the F ir s t  M ystery (i.e ., the pow er of M anas alone w ithout B u d d h i) ,  
raises her up to a sligh tly  less confined R egion in C haos, but S o p h i a  still 
knew not by whom it was done. A t the 9 t h  R epentance the F irst M ystery 
p a rtly  accep ted  her p rayer and sent Jesus, the L ig h t, to help her secretly, 
that is, w ithout the pow ers of the .(Eons know ing i t ; then did P i s t i s - S o p h i a  
recognise the L ig h t .  H er next 4  H ym n s are sung knowingly to the L ig h t ,  
and are o f the nature of th an ksgivin g, and of declaration  that K arm ic justice 
shall shortly overtake her oppressors, w hile she p rays to be delivered from 
her “  transgression,” v iz ., the K am ic P ow er with the appearance o f a L io n . 
A fter the 1 3 th  R epentance, Jesus again , o f  him self, w ithout the F irs t M ys
tery, em anated a brilliant P ow er of L ig h t from him self, and sent it to aid 
S o p h i a ,  to raise her higher still in Chaos, until the com m and should come 
to free her en tire ly .+ N ext follow s a description of the L igh t-p ow ers w hich 
should be closely  com pared w ith the description of the 3  Vestures in the 
opening pages o f the C odex. T h en  w hile S o p h i a  pours forth hym ns o f joy , 
the P ow er becom es a Crown to her head, and her H y le  or m aterial propensi
ties begin to be purified, w hile the spiritual or L igh t-p ow ers w hich she has 
still retained, join them selves w ith the “  V esture o f L ig h t ”  w hich has 
descended upon her. Then w as the Statu te  fulfilled, and the F irst M ystery, 
in its turn, sent forth a great P ow er o f L ig h t, w hich joined w ith  the first 
P ow er em anated by the “  L ig h t ,”  and becam e a great Stream  of L ig h t,  this 
P ow er w as the F irst M ystery  itself Lo oking-w ithout (B u d d h i-M a n a s)  on its 
own plane and the “  glorified ”  In itiate in this terrestrial sphere. It cam e 
forth from  the F irst M ystery  Looking-w ithin  (A tm a -B u d d h i), or “  the F ath er.”  
W h en  then this is accom plished, P i s t i s - S o p h i a ,  the I.ower M anas, is purified 
again , and her L igh t-p ow ers are strengthened and filled w ith L ig h t, b y  
their own co-partner of L ig h t, that Syzy g y , w ithout whom  P i s t i s - S o p h i a  
in the beginning thought she could reach the L ig h t o f L ig h ts , and so fell 
into error. S till she is not even yet entirely freed from the bonds o f M atter, 
for the higher she rises, the stronger are the P ow ers or P rojection s sent

* C o m p are the list o f 26 Tatwas (24 + 1 or from  anoth er aspect 5 x 5) in the a rtic le  
en titled  “ T h e  H in du  T h e o ry  o f V ib ra t io n ”  in the N o vem b er Thtosophist.

+ T h e re  are, therefore, 3 degrees o f C h aos.



against her, w ho proceed to change their shapes, so that she now  h as to strug
gle against still greater foes w hich are em anated  and directed by the strong
est and subtlest P ow ers of M atter. Thereupon, P is t is -S o p h ia  is surrounded 
entirely w ith  the Stream  o f L igh t and further supported on either hand by 
M ichael and G abriel, the “ S u n ” and “ M oon.” T he “ W in g s ” of the  
“ G reat Bird ” flutter, the “ W inged  G lobe ” unfolds its p inions, preparatory  
to its flight. For is not the Infinitude o f Space, “ the nest o f the Eternal 
B ird, the flutter of w hose w ings produces life ? ” ( S .D .  II . 293). T hus the  
last great battle  com m ences. T he First M ystery L ook ing-w ithout, d irects  
its a ttack  against the “ cruel crafty pow ers, passions incarnate ” and causes 
P is t is -S o p h  1 a to tread underfoot the B asilisk  w ith  the seven  heads, d estroy
ing its H yle, “  so that no seed could arise from  it henceforth," and casting  down the  
rest o f the opposing host.* T hereupon P is t is -S o p h ia  sin gs trium phant 
H ym n s o f P ra ise  on her being loosed from the bonds of C haos. T h u s w as  
she set free and remembered. Y et the G reat Self-w illed  O ne and A dam as, 
the T yrant, were not yet entirely subdued, for the com m and had not yet 
com e from the F irst M ystery, L ooking-w ith in  the F ather. Therefore does  
the F irst M ystery, L ook ing-w ithout, seal their R eg ion s and those o f their  
R ulers until 3  tim es are com pleted . T h at is until the com pletion  of the  
7 th  R ound (for w e are now  in the 4 th ) w hen hum anity w ill pass into  
the in terplanetary N irvana. '1 h is N irvan a , how ever, is a sta te  outside of  
sp ace and tim e, a s w e know  them , and therefore can be reached now and 
w ith in , by very holy  m en, N arjols and A rhats, w ho can attain  to the h ighest 
degree o f th e  m ystica l contem plation, called  in the E ast Sam adhi. For  
then  shall the “ G ates o f the Treasure o f the G reat L igh t ” be opened, as 
described in our tex t, and the N irvan ic heights be crossed by the “ P ilgrim  ” 
( c l p a g g .  169-181).

(T o  be continued.)

-3 0 6 -

Uijpnotrsnt,
A N D  I T S  R E L A T I O N S  T O  O T H E R  M O D E S  O F  F A S C I N A T I O N .

r(y  E  are asked b y  “  H . C . ”  and other F ello w s, to answ er the several 

queries hereafter propounded. W e  do so, but w ith a re se rv a 

tion : our replies m ust be m ade from  the standpoint o f O ccultism  alone, no 

consideration  being given  to such hypotheses o f modern (another nam e for 

‘ m aterialistic  ’) Scien ce, as m ay clash w ith  esoteric teachings.
Q . W h a t is H y p n o tism : how does it  differ from  A  nim al M agnetism  (or 

M esm erism ) ?

A n s .  H ypnotism  is the new  scientific nam e for the old ignorant 

‘ superstition  ’ variou sly  called  ‘ fascination  ’ and ‘ en ch an tm en t.’ It is an 

a n tiq u ated  lie  transform ed into a m odern truth. T h e  fact is there, but the 

scien tific  explanation  o f it is still w an tin g. B y  som e it is believed that 

H y p n otism  is the result o f an irritation  a rtific ially  produced on the periphery 

o f  th e n e rv e s ; that th is irritation  reactin g  upon, passes into the cells 

o f  th e brain-substance, causin g by exhaustion  a condition w hich  is but 

a n o th er mode of sleep (hypnosis, or hupnos) ; b y  others th at it is sim ply a

*  S e e  Light on the Path, i s t  E d . ,  pp. 1 5 - 1 7 .



self-induced stupor, produced ch iefly  b y  im agination, & c., & c. It  differs 

from  anim al m agnetism  w here the hypnotic condition is produced b y  the 

B ra id  m ethod, w h ich  is a purely  m echanical one, i.e ., the fixing o f the eyes 

on som e bright spot, a m etal or a cry sta l. It becom es ‘ anim al m agnetism  ’ 

(or m esm erism ), w hen it is ach ieved  b y  ‘ m esm eric ’ passes on the patient, 

and for these reasons. W h e n  the first m ethod is used, no electro-psychic, 

or even electro-ph ysical curren ts are at w ork, but sim ply the m echanical, 

m olecular vib ration s o f the m etal or crysta l gazed  at b y  the subject. It is 

the eye— the most occu lt organ o f all, on the superficies o f  our b od y— which, 

b y  serving as a m edium  betw een that bit o f m etal or crysta l and th e brain, 

attunes the m olecular vib ration s o f the n ervous cen tres o f the latter into 

unison ( i.e ., eq u a lity  in the num ber o f their resp ective  oscillations) with 

th e vib ration s o f the bright object held. A n d , it is th is unison which 

produces the h ypn otic state. B u t in the second case, the right nam e for 

hypnotism  would certain ly  be ‘ anim al m agnetism  ’ or th at so m uch derided 

term  ‘ m esm erism  F or, in the hypn otization  by prelim inary passes, it is the 

hum an w ill— w hether conscious or oth erw ise— of the operator him self, that 

acts upon th e nervous system  o f the patient. A n d  it is again  through the 

vib ration s— on ly  atomic, not molecular— produced b y  th at a ct o f energy 

called  W i l l  in th e ether o f sp ace (therefore, on quite a different plane) 

th at the super-hypnotic state ( i.e ., ‘ suggestion ,’ & c.) is induced. F o r  those 

w h ich  w e call ‘ w ill-v ibration s ’ and their aura, are absolutely  d istin ct from 

the vibration s produced b y  the sim ply m echanical m olecular m otion, the 

tw o a ctin g  on tw o separate degrees o f the cosm o-terrestrial p lanes. H ere, 

o f  course, a c lear realization  o f that w h ich  is m eant b y  w ill in O ccult 

S cien ces, is necessary.

Q . I n  lo th  (hypnotism and anim al magnetism) there is an act o f  w ill in  the 

operator, a transit o f  something from  him  to his patient, an effect upon the patient. 

W h a t is the ‘ something ’ transm itted in both cases ?

A n s .  T h a t w hich  is transm itted has no nam e in E uropean 

lan guages, and if  w e sim ply describe it as w ill, it loses all its m eaning. 

T h e  old and v e ry  m uch tabooed w ords, ‘ en chan tm en t,’ ‘ fascin ation ,’ 

‘ g la m o u r ’ and ‘ sp ell,’ and esp ecially  th e verb  ‘ to b ew itch ,’ expressed 

far m ore su ggestive ly  the real action  th at took place durin g the process o f 

such a transmission, than the modern and m eaningless term s, ‘ p s y c h o lo g ize ' 

and ‘ b io logize.’ O ccu ltism  calls th e force transm itted, th e ‘ auric 

f lu id ,' to d istinguish  it from the ‘ auric l i g h t ; '  th e ‘ fluid ’ being a corre

lation o f atoms on a higher plane, and a descent to this low er one, in the shape 

o f im palpable and invisible p lastic  Substan ces, generated  and d irected  b y  

the potential W i l l ; the ‘ auric lig h t,' or that w hich R eich en b ach  ca lls  O d ,  a 

light that surrounds every  anim ate and inanim ate ob ject in nature, is, on 

th e other hand, but the astral reflection em anatin g from  o b je c ts ; its  

particu lar colour and colours, the com bin ations and varieties o f the latter, 

denoting the state, o f the gunas, or qualities and ch aracteristics  o f  ea ch



special object and sub ject— the hum an b ein g ’s aura  b ein g the strongest 

o f all.

Q . W h a t is the rationale o f  ‘ Vam pirism  ’ ?

A n s . I f  b y  th is w ord is m eant th e involuntary transm ission o f a 

portion o f one’s v ita lity , or life-essence, b y  a kind o f occult osmosis from one 

person to another— th e latter bein g endow ed, or afflicted rather, w ith  such 

vam pirizing  facu lty , then, the act can becom e com prehensible only w hen w e 

study w ell th e n ature and essence o f the sem i-substantial ‘ auric fluid ’ 

spoken o f ju st now . L ik e  every  other occult form in N ature, this end—  

and exosmosic process m ay be m ade beneficent or m aleficent, either uncon

sciously  or at w ill. W h en  a h ealth y operator m esm erizes a patien t w ith  a 

determ ined desire to relieve and cure him , the exhaustion  felt b y  the 

form er is proportionate to the relief g iv e n : a process o f endosmose has 

taken  place, the h ealer h a vin g  parted  w ith  a portion o f his v ita l aura to 

benefit the sick  m an. V am pirism , on the other hand, is a blind and 

m ech an ical process, gen era lly  produced w ithout the know ledge o f either 

th e absorber, or th e vam pirized  p arty . It is conscious or unconscious 

black  m agic, as th e case m ay be. F o r  in th e case o f  trained adepts and 

sorcerers, th e process is produced consciously and w ith  the gu idance of 

th e W ill. In  both cases th e agen t o f transm ission is a m agnetic and 

a ttra ctiv e  facu lty , terrestrial and ph ysio logical in its results, y et generated  

and produced on the four-dem ensional plane—  the realm  o f atom s.

Q . U nder vuhat circumstances is hypnotism ‘  black m a g ic ' ?

Ans. U nder those ju st discussed, but to cover the subject fu lly, even 

b y  g iv in g  a few  instan ces, dem ands m ore sp ace than w e can  sp are for 

these answ ers. Sufficient to sa y  th a t w henever th e m otive w hich  actu ates 

the operator is selfish, or detrim ental to an y liv in g  bein g or beings, all 

such acts are classed b y  us as b la ck  m agic. T h e  h ealth y v ita l fluid im 

p arted  b y  the ph ysician  w ho m esm erizes his patien t, can  and does c u r e ; 

but too m uch of it w ill kill.

[T h is  statem ent receives its exp lanation  in our answ er to Q uestion 6, 

when show ing th a t the vib ra to ry  exp erim ent shatters a tum bler to pieces.]

Q . I s  there any difference between hypnosis produced by mechanical means, such  

as revolving mirrors, and that produced by the direct gaze o f  the operator (fascination) ?

A n s .  T h is  difference is, w e b elieve, a lread y pointed out in th e 

an sw er to  Q uestion 1. T h e  g a ze  o f th e  operator is m ore potent, hence 

m ore dangerous, than  th e sim ple m echanical passes o f th e H yp n otizer, 

w ho, in  nine cases out o f ten, does not know  how , and therefore cannot w ill. 
T h e  students o f E soteric  S cien ce  m ust be aw are by th e v e ry  law s o f the 

o ccu lt correspondences that the form er action  is perform ed on the first 

plane o f m atter (the low est), w hile the latter, w hich  n ecessitates a w ell
concen trated  w ill, has to be en acted, i f  the operator is a profane novice, on 

the fo u rth , and if  he is an yth in g o f an occu ltist on th e f i f t h  plane.
Q . W h y  should a bit o f  crystal or a bright button, throw one person into the



hypnotic state and affect in no way another person ? A n  A nsw er to this would, we 

think, solve more than one p erplexity .

A n s .  S cien ce has offered several varied  h ypotheses upon the subject, 

but has not, so far, accep ted  any one of these as defin ite. T h is  is because 
all such speculations revolve in the vicious circle o f m aterio-physical 

phenom ena w ith  their blind forces and m echanical theories. T h e  ‘ auric 

fluid ’ is not recognised by the men o f S cien ce, and therefore, they reject it- 
B u t h a ve  they not believed for y ea rs  in the efficacy o f metallotherapeuty, the 

influence o f these m etals being due to the action o f th eir electric flu id s  or 

currents on the nervous system  ? A n d  this, sim ply because an an alogy w as 

found to exist betw een the a ctiv ity  o f th is system  and e lectricity . T h e 

theory failed , because it clashed  w ith  the m ost careful observation  and ex 

perim ents. F irst o f a ll, it w as contradicted  by a fundam ental fact exhibited  

in the said m etallotherapeuty, w hose ch ara cte ristic  p ecu liarity  show ed (a) 

that b y  no m eans every  m etal acted  on every  n ervous disease, one patient 

being sensitive to som e one m etal, w hile all oth ers produced no effect upon 

h im ; and (A) that the patien ts affected b y certain  m etals w ere few  and 

excep tional. T h is  showed that ‘ electric  fluids ’ operatin g on and curing 

diseases existed  only in the im agination  o f the theorists. H a d  th ey had 

an y  a ctu al existence, then a ll  m etals w ould affect in a greater or lesser 

degree, a ll patients, and every  m etal, taken sep arately, w ould affect every  

case o f  nervous disease, the conditions for gen eratin g such fluids being, 

in the given  cases, precisely  the sam e. T h u s  D r. C h arcot h a vin g  vin di

cated  D r. B u rke, the once d iscredited  discoverer o f m etallotherapeuty, 

S h iff and others discredited all those w ho believed in e lectric  fluids, and 

these seem now to be g iven  up in favour o f ‘ m olecular m otion,’ w h ich  now 

reigns suprem e in p h ysio logy— fo r  the time being, o f course. B u t n ow  arises 
a question : “  A re  the real nature, behaviour and conditions o f ‘ m otion ’ 

know n any better than the nature, behaviour and conditions o f the 

‘ fluids ’ ? ”  It is to be doubted. A n yh o w  O ccultism  is au d aciou s enough 

to m aintain  that electric  or m agn etic fluids (the tw o being rea lly  identical) 

are due in their essence and origin to that same molecular motion, now tran sform ed 

into atomic energy,* to which every  other phenom enon in n ature is also 

due. Indeed, w hen th e needle o f a galvan o— or electrom eter fa ils  to show  a n y  

oscillation s denoting the presence o f e lectric  01 m agn etic fluids, th is  does 

not prove in the least that there are none such to record ; but sim ply th at 

h avin g passed on to another and higher plane o f action, the electrom eter 

can no longer be affected by the energy d isplayed  on a plane w ith  w h ich  it 

is en tirely disconnected.

T h e  above had to be explained, in order to show  that the n ature o f the 

F o rce  transm itted from  one man or ob ject to another man or ob ject,

* In O ccu ltism  the w ord atom h as a  special significance, d ifferent from  the cn e  g iven  
to it b y  Science. S ee  editorial, Psychic a id  Xogii: Action, in  the tw o last num bers.



w hether in hypnotism , electricity, m etallotherapeuty or ‘ fascin ation ,’ is 

the sam e in essence, va ry in g  only in degree, and m odified accordin g to the 

sub-plane o f m atter it is a ctin g  on ; o f w hich  sub-planes, as every  O ccu ltist 

know s, there are seven on our terrestrial plane as there are on every 
other. •

Q . I s  Science entirely wrong in its definition o f  the hypnotic phenomena ?

A n s. It has no definition, so far. N ow  if there is one th in g upon 

w hich O ccultism  agrees (to a certain  degree) w ith  the latest d iscoveries o f 

ph ysical Science, it is th at all the bodies endow ed w ith  the prop erty o f 

inducing and ca llin g  forth m etallotherapeutic and other analogous 

phenom ena, have, their great va riety  n otw ithstanding, one feature in 

com m on. T h e y  are all the fountain heads and the generators o f rapid 

m olecular oscillations, w hich, w hether through tran sm ittin g agents or direct 

contact, com m unicate them selves to the nervous system , chan gin g thereby 

the rhythm  o f nervous vibration s— on the sole condition, how ever, o f being 

w hat is called , in unison. N ow  ‘ u n iso n ’ does not a lw a y s im ply  the sam e

ness o f nature, or o f essence, but sim ply the sam eness o f degree, a sim ilarity  

w ith regard  to g ra v ity  and acuteness, and equal potentialities for intensity 

o f sound or m o tio n : a bell m ay be in unison w ith a vio lin , and a flute 

w ith  an anim al or a hum an organ. M oreover, the rate o f the num ber o f 

vib ration s— esp ecially  in an organic anim al cell or organ, chan ges in 

accordan ce with the state o f health , and general condition. H en ce 

the cerebral nervous centres o f a h ypn otic subject, w hile in perfect unison, in 

potential degree and essential original a ctiv ity , w ith  the object he 

ga zes at, m ay yet, ow in g to som e organic disturbance, be at the given  

m om ent at logger-heads w ith  it, in respect to the num ber o f their respective 

vibration s. In such case no h ypn otic condition en su es; or no unison at 

all m ay exist betw een his nervous cells and the cells o f  the cry sta l or m etal 

he is m ade to g a ze  at, in w hich case that particu lar ob ject can  never have 

any effect upon him . T h is  am ounts to saying th at to ensure success in a 

h ypn otic experim ent, tw o conditions are req u isite ; (a) as every  organic or 

‘ inorganic ’ body in nature is d istinguished b y  its fixed m olecular o scilla 

tions, it is n ecessary to find out w hich are those bodies w hich w ill act in 

unison w ith  one or another hum an n ervous sy s te m ; and (A) to rem em ber 

that the m olecular oscillations o f the form er can influence the nervous 

action  o f the latter, only w hen the rhythm s o f their respective vibration s 

coincide, i.e ., when the num ber o f their oscillations is m ade id e n tica l; w hich, 

in the cases o f hypnotism  induced b y  m echanical m eans, is achieved 

through the m edium  o f the eye.

T h erefore , though the difference betw een  hypnosis produced b y 

m echanical m eans, and that induced b y the d irect gaze o f the operator, p lus  

his w ill, depends on the plane on w hich the sam e phenom enon is produced, 

still th e  ‘ fascin atin g ’ or subduing agent is created b y  the sam e force at 
w ork. In the ph ysical w orld and its  m aterial planes, it is called  m o t io n  ;



in the w orlds o f  m en tality  and m etap hysics it is know n as w i l l — the 

m any-faced m agician  throughout a ll nature.

A s  th e rate o f vib ration s (m olecular motion) in m etals, w oods, crystals, 

e tc ., a lters under the effect o f heat, cold, etc., so do the cerebral m olecules 

chan ge their rate, in the sam e w a y :  i.e ., their rate is raised or lowered. 

A n d  th is is w hat really  takes place in the phenom enon of hypnotism . In 

the case o f gazin g, it is  the e y e — the ch ief agent o f the W ill  o f the active 

operator, but a slave and traitor when this W ill  is dorm ant— th at, uncon

sciously  to the patient or subject, a ttun es the oscillation s o f his cerebral 

nervous cen tres to the rate o f the vibration s o f the object ga zed  at by 
catch in g the rhythm  o f the latter and passin g it on to the brain. B u t in 

the case o f d irect passes, it is the W ill o f the operator radiatin g through his 

eye that produces the required unison betw een his w ill and the w ill o f the 

person operated upon. F o r, out o f tw o ob jects attuned in unison— as tw o 

chords, for instance— one w ill a lw a ys be w eaker than the other, and thus 

have m astery over the other and even the p o ten tia lity  o f destroyin g its 

w eaker ‘ co-respondent.' So true is th is, that w e can  call upon ph ysical 

S cien ce to corroborate th is fact. T a k e  the ‘ sensitive flam e ’ a s  a case  in 
hand. S cien ce tells us that if a  note be struck  in unison w ith  the ratio o f 

the vibration s o f the heat m olecules, the flam es w ill respond im m ediately 
to the sound (or note struck), that it w ill dance and sing in rhythm  w ith 

th e sounds. B u t O ccu lt Scien ce adds, that the flam e may also be extinguished  

if  the sound is intensified (V ide  ‘ Isis U n v eiled ,’ V ol. I I . ,/ / .  606 and  607). 

A n oth er proof. T a k e  a w ine-glass or tum bler o f v e ry  fine and clear glass ; 

produce, b y  strik in g it gen tly  w ith  a silver spoon, a w ell-determ ined note; 

after w h ich  reproduce th e sam e note b y  rubbing its rim  w ith  a dam p 

finger, and, if  you are successful, the g la ss w ill im m ediately cra ck  and be 

shattered. Indifferent to ev ery  other sound, the g lass w ill not resist the 

great inten sity  o f its own fundam ental note, for that p articu lar vib ration  w ill 

cause such a com m otion in its particles, that the w hole fabric w ill fall in p ieces.

Q . W h a t becomes o f  diseases cured by hypnotism ; are they really cured or art 

they postponed, or do they appear in another form  ? A r e  diseases K a r m a ; and, i f  so, 

is  it  r ig h t to attem pt to cure them ?

A ns. H yp n o tic  suggestion  m ay cure for ever, and it m a y  not. All 
depends on the degree o f m agnetic relations betw een  the op erator and the 

patien t. I f  K arm ic, th ey  w ill be on ly  postponed, and return in som e other 

form , not n ecessarily  o f disease, but as a pun itive ev il o f another sort. 

It is a lw a y s “  right ”  to try  and a lleviate  suffering w hen ever w e can , and  

to do our best for it. B ecau se  a man suffers ju stly  im prisonm ent, and  
catch es cold in his dam p cell, is it a reason w h y  the prison-doctor should  

not try  to cure him o f it ?

Q . Is  it  necessary that the hypnotic ‘ suggestions' o f  the operator should be 

spoken ?  I s  it  not enough fo r  him  to think them , and may not even h e  be ignorant or 

unconscious o f  the bent he is im pressing on h is subject ?



A ns C ertain ly  not, i f  the rapport betw een the tw o is on ce for all 

firm ly established. T h ou gh t is m ore pow erful than speech in cases of 

a real subjugation  o f the w ill o f  the patient to that o f his operator. B u t, 

on the other hand, unless the ‘ suggestion  ’ m ade is for the good only o f 

the subject, and en tirely  free from an y selfish m otive, a suggestion  by 

thought is an act o f  black m agic still m ore pregnant w ith  evil consequences 

than a spoken suggestion. It  is a lw ays w rong and unlaw ful to dep rive a 

man o f his free-w ill, unless fo r  his own or Society ’s good; and even the 

form er has to be done w ith  great discrim ination. O ccultism  regards all 

such prom iscuous attem p ts as b la ck  m agic and sorcery, w hether conscious 

or otherw ise.

Q . D o  the motive and character o f  the operator affect the result, immediate or 

remote ?

A n s. In so far as the hypnotizing process becomes under his operation 
either white or black magic, as the last answer shows.

Q . I s  it  wise to hypnotize a patient not only out o f  a disease, but out o f  a habit, 

such as d rinking or ly ing  ?

A ns. It is an act o f ch a rity  and kindness, and th is is next to wisdom . 

F o r, although the dropping o f his vicious habits w ill add nothing to his 

good K arm a (w hich it w ould, had his efforts to reform been personal, o f his 

own free w ill, and necessitatin g a great m ental and p h ysica l struggle), still 

a successfu l ‘ suggestion ’ prevents him from gen eratin g m ore bad K arm a, 

and addin g constan tly  to the previous record o f his transgressions.
Q . W ha t is it  that a fa ith -h ea ler , when successful, practises upon h im se lf;  

w hat tricks is he p la y in g  w ith  his principles and w ith h is K arm a ?

A ns. Im agin ation  is a potent help in every  event o f our lives. 

Im agination  acts on F a ith , and both are the draughtsm en w ho prepare 

the sketch es for W ill  to en grave, m ore or less deeply, on the rocks o f 

ob stacles and opposition w ith  w hich the path o f life  is strew n. S a y s  

P a r a c e ls u s : “  F a ith  m ust confirm  the im agination, for faith  establishes the 

w ill. . . D eterm ined w ill is the beginning o f all m agical operations. . . .

It is b ecause men do not p erfectly  im agine and b elieve the result, th at the 
arts (of m agic) are uncertain, w hile th ey m ight be perfectly  certain .”  T h is  

is all th e secret. H alf, if not tw o-thirds o f our ailin gs and diseases are the 

fruit o f our im agination  and fears. D estroy the latter and g iv e  another 

bent to the form er, and n ature w ill do the rest. T h ere  is nothing sinful or 

injurious in the m ethods p er se. T h e y  turn to harm  only w hen belief in 

his pow er becom es too arrogant and m arked in the faith-healer, and when 

he th in ks he can w ill a w a y  such diseases as need, if  th ey  are not to  be 

fatal, th e im m ediate help o f exp ert surgeons and ph ysician s.



jH tm liis anil itt&ftiiiitals.

“  L e t  not him  that putteth h is hand to the plough look backwards, though the 
ploughshare cut through the flow er o f  life  to its foundations, though it  pass o'er the 
graves o f  the dead and the hearths o f the liv in g ."

“  H ow  you awake the sleeping sword o f  war ;
W e charge you in the name o f  G od, take heed :
F o r  never two such Kingdom s d id  contend,
W ith o u t much f a l l  o f  blood ; whose guiltless drops 
A  re every one a woe, a  sore complaint,
'G a in st him , whose wrongs give edge unto the swords 
T ha t make such waste in b rie f m orta lity ."— S h a k s p e a r e .

f T  is fa irly  certain  that every  m anifestation o f m atter has tw o aspects, 

so far separate as are the tw o sides o f a tr ia n g le ; neither o f these tw o 

lines can, b y  itself, enclose an ythin g, yet botb together exp ress an 

Idea, th ey g ive  form to a T ru th  ; M an sees one or other o f these lines and, 

unable to trace it to the clouds, w here it is over-shadow ed b y R e a lity , and 

w here its com panion line jo ins it, he w orships it, follow s it up, and stoutly 

denies the ex isten ce o f an y other line, unaw are that he is thus destroying 

a ll possibility  o f h is creations havin g substance, or o f their being otherw ise 

than flat and im perfect representations o f the T ru th  he w ishes to con vey.

T h u s  life appears, m anifested again  and again  in the fam iliar forms of 

a  unit and groups o f units, a single cell and com plex organism , In dividual 

and F a m ily .
O b serve the fam iliar crysta ls  w hich ow e their beautifu l form to an orderly 

arrangem ent o f tin y  atom s o f m atter, the displacem ent o f any o f 

w hich would h a ve  resulted in one o f those flaw s w hich  obscure th e rays o f 

oth erw ise fau ltless diam onds, or m ar the pyram idal form and destroy the 

polarity  o f w hat ought to h ave been perfect pieces o f quartz.

Scientific  observers affirm , and the m icroscope m ay be m ade to 

verify  their statem ents, that to each substance w hen undergoing 

crystalizatio n , a different form appears to belong, salt and snow , sugar and 

starch , each  has d istin ct and beautifu l star shapes peculiar to itself.

A g ain  it is believed that the cells  in vegetable tissue had orig in ally  one 

com m on form w hich w as gra d u ally  m odified as the structure o f the p lant 

grew  m ore com plex. O ne recogn izes the prop riety o f the le a f ce lls  o f  a 

rose tree grouping them selves round th e organs o f generation and secretin g 

an a ttractive  colouring m atter, as w ell as d ispersing a subtle sw eet odour, 

but it occurs to no one, that the rose has an y cause o f com plaint b ecau se its  

stem  rem ains thorny, and its branches never w ear the leaves o f a S p a n ish  

c h e stn u t; m ore than that, it w ould be considered ve ry  unreasonable i f  it



proposed such a ch an ge and be v e ry  like ly  told th at the long beautiful 

chestnut leaves would look as thoroughly out o f p la ce  on a little  rose tree 

as w ould the sharp thorns o f a sw eetbriar, if  transferred to the stem  of a 

purple vio let.

E xam in ation  o f one o f those low  forms o f the anim al kingdom  w hose 

m em bers p rop agate them selves b y  fission show s that the cells m ultiply 

them selves to replace those destroyed b y  an y chan ce m utilation w hich  is 

not fatal, and leavin g aside their sp ecial function, accom plish  the good of 

the w hole.

In th e case o f the “  little  lives the leucom aines, the producers, 

accordin g to m odern science, in hum an beings o f hideous diseases and death 

itself, it is a d isregard o f the com m unity w hich causes such ruin, as it is the 

absence o f oxygen  in som e o f the cells w hich  is the im m ediate cause o f the 

m ischief, the im poverished cells p reyin g on their fellow  cells until the 

dam age is irreparable.

E v e r y  one know s som ething of the life h istory o f bees and ants. 

W h o  has not seen little  brown ants carry in g  up to the sunlight their big 

un w ieldy pupa children and presently hauling them  down again, solicitous 

perhaps for their com plexions. T h e  united efforts o f the colony are called 

into p lay  should one o f their num ber find an apple or otherw ise desirable 

article  o f diet w hich he is unable to bring into the com m on store room. 

T h e  bees also, in order to w ard off the death ’s head m oth, on honey stealin g 

intent, w ill leave off their honey gatherin g until their joint labour has 

created  a barrier o f w a x  past w hich the unw elcom e giant cannot force his 

w ay. T h e  poor m uch m aligned w asps w ork in concert to build a 

wonderful paper-like nest or an underground cham ber in w hich the common 

fam ily is reared.

W ith o u t searching the records o f the naturalist, w ithout w andering in 

th e depths o f primaeval forests, the sam e instincts o f citizen sh ip  can 

be found am ongst birds. W a n d er across the fields when the harvest is 

golden and observe the solitary wood pigeon arch in g his rainbow -tinted neck 

in th e sunlight or sw ayin g b ackw ard s and forw ards on the topm ost branch 

o f  som e ta ll fir-tre e ; he is th e sentinel o f the w atch  set by a flock  o f 

p erhaps th irty  or forty ring-doves, who are feastin g right m errily in a 

neighbouring w heat field. T h ro w  a handful o f broken bread on a snow- 

covered  garden p ath  ; only tw o birds are in sight, a dull-eyed sparrow  

w ith  feathers fluffed out to protect his feet from the p iercing cold, and a 

starlin g  perched high up on a leafless poplar tr e e ; they have flown aw ay, 

scared  perhaps by the scattered  fragm ents ? P e r h a p s ! B u t in less than 

five m inutes there are tw en ty  starlings and a dozen sparrow s peckin g in the 

snow  w here the crum bs fell. A ll through the spring tim e, the starlings fly 

in groups to look for food or gath er in the even ing for some concerted m usic. 

M ost o f the other bird groups b reak  up in the spring t im e : the instinct for 

p rop agatin g their species has overtaken  them , and as w ith men, it has the



pow er o f aw aken in g jea lo u sy  and suspicion, and  o f sep arating individuals 

from their fellow s. W ith  birds, how ever, this obtains on ly during five or six 
m onths o f the year.

• S w allow s never seem  to lose the habit o f  association ; their nests are 

built close together, th ey repair to com m on hun ting grounds and m ake 

common cause in trouble and  danger. Sh ou ld  som e half-finished nest fall 

to the ground it is soon replaced  b y the jo in t efforts o f  m any sw allow s. It 

is recorded on a u th ority  th at an intruding sp arro w , w hich  took possession 

o f the n ew ly  com pleted nest o f  a house-m artin, w as built up in its self

selected  tom b b y  the w hole com m unity o f  sw allow s, w hen the repeated 

efforts o f the rightful ow ner failed  to eject it.

It w ould be useless to go  through all the volum es o f N atu ral H isto ry  

contained on the library  s h e lv e s ; every  one w ill from personal experience 

add to the facts offered. T h is  should go  far to convince fair-m inded folk 

that, though often diverted  from its course or h a lf overw helm ed b y  the 

b rute force through w hich  it w orks, a strong feeling or instinct o f association, 

o f  co-operation, sym p ath y  aud unity, perm eates the kingdom s o f n ature 

below  m an. A n d  above him ? It is im possible to describe the course 

through w hich  has flow ed the “  T id e  o f L ife  ”  since it first reached the 

v isib le  boundary o f the unfathom ed m ystery. P o ets  and dream ers in a ll 

lands and in a ll ages h ave tried to clothe it in w ords and failed. B u t 

search in the earliest records o f an y great religion, it reveals glim pses 

o f tw o beliefs, beliefs more or less c le a rly  expressed.

T h e  one tells o f countless groups o f intelligences, above and beyond m an, 

w orkin g in concert to accom plish  the in evitab le  law . T h e  m otive pow er in 

these beings appears som etim es as the creator, again  a s  the preserver or 

destroyer, but a lw a ys as S pirit, the unique, conjoin tly  w ith m ultiform  

m atter, the dual aspect o f  T h a t w hich  IS .

T h e  other hints o f  little  known schools o f w ise m en, brotherhoods in 

w h ich  the individual sacrifices h im self w illin gly  for the w elfare o f the 

m ultitude, and in w hich the advancem ent o f each  is sought b y  a ll. N o w  

and again  a vo ice  from these invisible B ro th ers reaches hum an hearing. 

A  great teacher has com e forth, and stan din g am idst the sons o f men, 

rem inds them  o f their form er glory, o f the h eig h ts to w hich  th ey m ust turn 

their faces and scalin g them  w in again  their heritage, i f  th ey  w ould not 

sink b ack  and dow n sem i-livin g b r u te s ; w arn s them  o f that ch an ge w hich  

m ust overtake and destroy even the most lastin g  o f th eir evan escen t 

treasures, or p ity in g ly  com m ands th e m : “  I say  unto you , love your 

enem ies, do good to those that hate you, visit the prisoners, ou tcasts, 

orphans, ju d ge  not, and be y e  m erciful, but beyond all, through all, lo ve  

w ith  your whole hearts, serve w ith  a ll your stren gth, seek w ith  ev ery  

breath, the G o d  o f whose presence w ithin you  are dim ly a w are.”  W ith  

no uncertain  sound com e the vo ices o f these great T e a c h e r s : “  T h e  

kingdom  o f heaven is like unto a pearl o f great price w h ich  a m an h a v in g



found goeth  stra ig h tw ay  and selleth a ll that he hath  and buyeth it. T h is  

is m y com m andm ent that ye  love one another. H e m y servant is dear 

unto me, w ho is free from enm ity, w ho is the friend o f all n ature, m erciful, 

exem p t from pride and selfishness, the sam e in pain and pleasure, patien t 

o f w rongs, contented, constan tly  devout, o f subdued passions, and firm 

resolves, and w hose m ind and understanding are fixed on me alone.”  

T h ere  is no w a v erin g  or doubtful sound in these sentences, far into the 

night one m ight linger quoting like passages, or m any w hich inculcate 

d irectly  or in d irectly  the U n ity  w h ich  underlies a ll th in gs and the deep- 

rooted brotherhood o f men. O n everyon e’s lips to-day are the words 
socialism  and hum an rights, alm ost everyon e has a new  rem edy to propose 

for the seething, w ell-nigh  desperate condition o f E urop e. T h is  condition 

has been m ainly brought about b y  Ignorance regarding, or w ilful neglect 

of, the great law s w hich govern  F am ilies and In d iv id u als; men h ave seen 

one side only o f the trian gle. In India the castes glorified the rights o f 

fam ily , and during m any decades p ca ce  and ju stice  flo u rish ed ; but, like 

all half-truths, this system  had to perish, one am ongst its resultant evils 

being the la ck  o f responsible in dividuals. In C orsica  and w ith  th e  S cottish  

clan s this exclu sive  feeling o f fam ily  sa n ctity  w as productive o f m uch ev il, 

m urder w as done again and again  to aven ge the death o f a kinsm an, even 

to w ip e out a fancied insult.

T o -d a y  in the 19th cen tury, in E u rop e and in its ch ild , A m erica, men 

bow  before the great Idol th ey have set up and cry  “  G reat A lon e  is the 

In d ivid u al. T o  him  alone w e ow e aught;”

M azzin i, the Ita lian , w arns his countrym en that evil w ill qu ickly  overtake 

those w ho prate o f rights, and forget th at the f ir s t  r ig h t  o f m ankind is  to do 

h is  duty. W h e re ?  T h e  E n g lish  P rayer-b ook  says : “  In th at state o f  L ife  

unto w hich  it shall p lease G od  to ca ll m e.”  B h a g a v a t s a y s : “  O ur ow n 

d u ty , not another's." T h e  T h eo sop h ist s a y s : “  A ll the duties w hich  are ours 

as inhabitants o f  a country, as m em bers o f a fam ily, as men and wom en, 

kn ow in g that they are those selected  by past actio n .”

T h e  F ren ch  revolution contain s an aw ful w arning o f the crim es into 

w h ich  men and nations rush when their b attle  cry  is :  “ M y  R ig h t s ! ”  

“  A bsolution  from all d u tie s ! ”

N o form of socialism  or com m unism  can last w hich ignores the grouping 

o f  men into fam ilies, o f fam ilies into states, states into nations, and nations 

in to  a great solid brotherhood o f H u m an ity. It is only n ecessary  to study 

th e  condition o f the em ancipated  slaves o f  the W e s t Indies to becom e con

vin ced  that a revolution, w hether accom panied w ith  bloodshed or not, w ill 

n ever conduce to the upw ard progress o f m en. It w as once said that no 

greater punishm ent could be laid  on a v era ge  hum anity, than to transfer it 

un chan ged, to the dw elling-p lace o f G od , th ere to spend etern ity  in praise 

an d  w orship ; and yet this h eaven  is the hope o f men in all countries. Is it 

not evident th at no L e a d e r  w ho tau gh t men to aspire, ever believed that



th ey could reach the dw elling-p lace o f the G o d s before passing through the 

fire w hich transm utes base m etal into gold ? A re  the men of to-day so 

m uch w iser than them  o f old tim e th at th ey dare contend that th ey have 

the pow er to m ake of men saints and heroes b y  robing them  in w hite, or 

crow n ing them  w ith  b ay  leaves ? If  th is w ere true, the fortunes of the 

flax-spinner and the garlan d-w eaver w ould h ave been m ade long ago.

B rah m a-V ish n u -S iv a , the personified L ife  and F orce, w as a lw a y s three

fold, creator, preserver and d e stro y e r ; those men are blind w ho would 

disturb th is order o f w o r k in g ; it is n ecessary  to create in those who are 

led — either for good or ev il, w hether by w illin g  and w ise leaders, or b y  men 

w ho rem ain w ilfu lly  ignorant o f their respon sib ility,— in those w ho are led 

it is n ecessary to create a love o f duty, o f wisdom , o f self-sacrifice, before 
darin g to confer on them  pow er, freedom  and self-governm ent. M en can 

on ly create a q u ality  in others by callin g  it to a ctiv e  life in them selves. It 

h as becom e a need also to preserve, not hares and pheasants, but a ll that 

w hich is good and noble, w hich conduces to hum an perfectness, which 

raises men over the brutes, and refines the vessel w hich holds the sp ark  o f 

heaven-lit fire. T h ese  treasures w ill not be preserved by men w ho have 

not learnt their v a lu e ; destruction is n ecessary, but men surely do not 

desire a cataclysm  or a deluge ; it is better to pull down prison w alls than 

to blow  them  up with dynam ite, and build w ith them  shelters for men, 

instead of producing a heap of ruins in w hich w ild  beasts m ake their dens. 

A re men blind and d eaf and senseless that they perceive no w arn ing in the 

m utilated statues of A n cien t G reece ? D o the burnt libraries o f A lex a n 

dria, the sacred palm -leaves b lazing under soldiers' half-cooked rations in 

India, or the rivers o f blood w hich flowed in P a ris  the beautiful, ju st 100 

yea rs ago, teach  them nothing ?

T h e  T h eo sop h ist ought to know  that all true reform  begins over-head ; 

he know s th a t men are links in a chain . T h a t as w ater finds its level, so 

from  above com es to men all th at is w orth h avin g, in proportion to the 

readiness w ith w hich they let their stores flow dow n w ards. T h eo sop h ists 

w ill h ave to be taugh t to see that man is not alone his ow n creato r but also 

the accum ulation  o f his own surroundings. W h a t folly then to w aste  

precious yea rs in try in g  to force law s into a hotbed-grow th, to force a 

distribution o f m aterial things. R aise, educate, hum anize the men, and 

unjust law s w ill die o u t ; show by the exam ple o f appreciation  w h at th in gs 

are o f perm anent value and b eau ty , and a m ore deadly blow  w ill h a ve  been 

dealt the world o f sham s than w as ever struck by the guillotine.

T w o  great principles ought to be the m oving sp rin g o f fam ilies and 

in dividuals in their m utual relations, v iz ., their d uty to those o f w hom  th ey  

are the head, and their duty to those larger groups o f w hich th ey  are units. 

It ought to be the care, recognized  and fulfilled, o f every  fam ily  to  foster 

the developm ent o f each of its m em bers, to provide for its needs and its  

advancem en t to a more responsible position as soon as sufficient progress



has been m ade ; but no less should each m em ber o f a group sink his 

in d iv id u ality  in his m em bership, never losing sight o f the fact that he is 

o f im portance only in so far as he is a useful m em ber o f h is ow n fam ily, 

and th at his am bition ought to be— to m ake th at fam ily  a unit o f m ore 

value to  the S ta te . H is  own education, in all senses o f th at w ord, ought to 

trouble him only in so far as the more com m and he gain s over the pow ers 

of nature, focussed in him self, so m uch the better will he be able to advance 

the w elfare o f  his body p o lit ic : he w ill no longer be a ’prentice hand, but 

w ill p ass through the various grades, until the stone-m ason becom es a 

sculptor, or the agricu lturist a statesm an. N o t even a cursory g lan ce is 

needed to con vin ce m inds th at these qualities o f altruism  and im personal 

am bition are alm ost w h olly  w an tin g in the civ ilized  W e s t in this our 

cen tury. A re  our states, institutions, colleges, and trades governed b y  the 

desire to  ad van ce as far as possible the w ell-being o f the units com posing 

them  ? D o these units m ake serious and conscien tious efforts to profit b y  

the m odes o f im provem ents open to them , and to ad van ce the u tility  o f the 

institution b y w h ich  th ey  live  ? A n d n ever can these princip les be 

recognised as true b y  S ta te  or college, w hile the spirit o f irreverence and 

selfish disregard for others is unchecked, w hile old age is treated  with 

disrespect, and each  m em ber o f a fam ily  tries to push his own interests, to  

start w ell equipped, careless i f  h is am bition has unduly pinched those less 

strong than him self. W h ile  children are perm itted to grow  up w ithout 

the spirit o f religion, w ithout a due sense o f their responsibility  to their 

country, and to those socia lly  and b y  n ecessity  their inferiors, it w ill be 

useless to hope for the attainm ent of excellence, as w ise men m easure it.

T h ere  is yet another reason w h y T h eo sop h ists ought to be prepared 

for failure. In search in g for parallel cases am ongst fam ilies, th e y  can  

scarcely  fail to observe th at it is not the sam e m em bers o f  a fam ily who 

w ork and who en joy life thoroughly. In  som e fam ilies the Ideal is so far 

N atu ra l, that the little  children  sport in unconstrained h ap p in ess; those 

m em bers w ho h ave attained  adolescence w ork, and find in renew ed w ork 
their recreation, w hile instruction  com es from  those w ho have grow n old 

in labouring for the others, w hose passions h ave burnt out and whose eyes 

are c lear  and fearless.

M ore com m only far, how ever, one finds in fam ilies the sam e inequality  

w hich  p revails at present in the larger w o r ld ; all their lives som e of the 

m em bers toil and toil to  produce conditions favourable to pleasure, but 

th ey cannot, even  if lib erty  o f action  and leisure be theirs,— th ey  cannot 

attain  th at condition o f b u oyan cy w ithout w hich pleasure is a m o c k e ry ; 

w hile their brothers and sisters, often their seniors, as men count age, w ill 

not w ork except on severe com pulsion and w ill return ligh t-h eartedly  to 

their gam es as soon as the hated  task is done. In the fam ily some never 

regard w ork as a d u ty , nor feel degraded when served b y  others, nor do 

those w ho serve lose self-respect or the sense o f freedom  w hen proferring



service. A ll th is is p erfectly  n atu ral, the pairs o f opposites are a n ecessity  

o f the present condition o f know ledge, all exp erience has to be gained 

and cannot all be gained sim ultaneously, nothing w ill ever a lter men but 

the burning brighter or m ore feebly o f the light w ithin . N o th in g  is really  

o f use w hich  does not tend d irectly  or in d irectly  to increase th at light, 

and nothing is valueless w hich serves to protect it, or clean se the vase 

in w hich it is concealed.

T h o se  w ho love truth w ill h ave a long hard fight before ignorance and 

illusion are conquered. T h erefore it is w ell to a tta ck  real foes only, so that 

no strength need be w asted  and no offence unnecessarily g iven . T ru th - 

lovers clin g to the w atch w ords L ib e r ty , E q u a lity , and F ra tern ity  ; let them 

retain  these w atch w ords but let them  never be accused o f fa lsify in g them . 

L ib e r ty  ! D are  men degrade the nam e o f freedom  b y tak in g sw ords and 

cannon, and, w hile p itch in g shells into the houses o f th eir fellow-m en, or 

stab bin g them  to the death, invoke the aid o f L ib e r ty  ? D are men offer 

w ine to a possible drunkard, or line streets w ith  a le houses, say in g th at in 

a  free country m an has a right to destroy h im self and his descendants, 

should he leave  an y, b y  im bibing alcohol, and yet deny him  the right to 

spring o ff W estm inster B rid ge, or place a revolver again st his tem ples? 

E q u a lity  ! A n  you w ill, let children have an equal education ; let strong 

men share the burden o f w ork or risk losing the esteem  o f those w hose 

respect th ey v a lu e ; let the wom en o f our country, w hether they are o f th e  

socia lly  h igher or o f th e hum bler, aye the low est classes, receive equal 

respect as wom en, though w e cannot give to earnest and frivolous equal 

valu e as m em bers o f the great hum an fam ily. F ra te rn ity  ! N o one surely 

calls it an act o f brotherhood to leave little children unguarded in a c o n 

fectioner’s or d ru g gist’s shop, or a saw -m ill ?

T h in gs m ove to a ll appearance in c y c le s ; when men w ere first driven  

out o f E den  th ey  had to toil, or d ie ; when the w heel o f birth reached a 

point still low er, the strong com pelled those less pow erful to toil, w h ile th ey 

them selves explored th e regions o f mind. ’1 hey now pay the penalty  : for, 

h avin g discovered the unity o f men, a resistless pow er im pels them  to toil 

ceaselessly  to procure for others a p assage into that tem ple w hose ve il w as 
rent before them . T o -d a y  cu ltivated  men and wom en are toiling w ith head 

and hands for no rew ard but the know ledge that others w ill th in k them  

fools, but for the certa in ty  also that they are doing right.

T w o  m otives only seem strong enough to bear the strain  put upon them  

b y  the contest w ith  ev il— L o v e  and D u ty . Men can , and do deny them 

selves m uch lu xu ry, happiness, even life itself, for the sake o f those th e y  

love. T h e y  w ill p ersevere in destroyin g all fau lts w hich the aw aken ed sense 

o f d u ty  condem ns as injurious to their children, those w ith  w hom  th ey are 

in con tact, or their race. L o v e  and D u ty . T h ese  are the k eys w hich g rea t 

teachers h a ve  ever placed in the hands o f average hum anity, and the ga te  

w hich  th ey open is the gate o f the garden w h ich  has in its cen tre the tree  

of K n ow ledge and of L ife . G . A . H . J o h n s t o n , F .T .S .



% Bream aitit its Interpretatimr: % Dtalujjttt.
FiRSt F . T . S .— W h at you tell me is very curious. Six months ago 

and you would have laughed to scorn the idea that there was anything in 
psychism but madness or indigestion, yet now—

S econd F .T .  S.—  A y e , now  I have discovered that I m y se lf am p sych ic; 

at least I h ave had experience, w hich  w ould lead me to suppose s o !

N o n sen se! In d ig estio n !
I am never troubled w ith it.

Cranium  poorly fu rn ish e d !

P erhaps, b u t as cranium s go ’tis  w ell enough.
T hen  you are m ad.

So are w e all, and those the m addest w ho think them selves the sanest.

Y o u  are fly in g  in the face o f all authority. It has been definitely 

settled th at a theosophist and especially  a psychic, m ust be one (or all) o f 
three things.

H em  ! w hat are th ey ?

H e  m ust be ill, a fool, or m ad. O  ! I b eg  your pardon, there is a fourth 

th in g he can be : a kn ave.

Ill, fool, m ad, or k n ave ! A  pretty  q uartette and 'tis  hard to decide 

w hich is the most com plim en tary ep ith et o f the four.

O r w h ich  o f right belongs to you !

T o  m e !

Y e s, are you not a T h eo sop h ist ?

A nd y o u  ?

L ik ew ise , but I am not a p sych ic. Y o u  are both psych ic  and 

theosophist and consequently doubly dam ned.

In d e e d !

I have it on good authority,

W e l l ! w e l l ! you  see I am  resigned. B u t a tru ce to jests  ! Is  it not 

sin gular th at th is sen sitiveness o f m ine to th in gs o f another plane, should 

h a v e  com e upon me so suddenly and as it w ere, unasked for, and to me, 

an unrom antic, scep tica l m aterialist.

M ateria list no longer.
T ru e , I h ave been forced to see the error o f m y w a ys, but can you 

exp lain  the anom aly ?
N o anom aly, and easily  explained. Y o u  w ere p sych ically  sensitive 

from  your b irth. Y o u  gain ed the g ift— a tw o-edged sword by-the-bye—  

in som e form er incarn ation. T h e  last prob ab ly.
S tran g e  th at for tw en ty  years I n ever knew  it, and now  I cannot, do 

w hat I w ill, forget it or be unconscious o f it.



D u rin g those tw en ty  yea rs  it w as laten t, buried under a thin veneer 

o f m aterialism  and positiveness. T h a t veneer worn a w a y  and it aw akes 

into a ctiv ity .

B u t w hat aw oke it ?
I w ill tell you. Y o u  becam e acquainted  w ith  m e ; through m e w ith  

Theosop hy, and the latter set w orkin g the m ystical elem ents in your own 

n ature w hich responded irresistibly, and in spite o f your in tellectual 

prejudices, to the tou ch  o f a kindred stim ulus. Y o u  are not alone. M any 

are those w ho h ave joined the T h eosop h ical S ociety , or w ho have not 

joined the S o ciety  but h ave m ade acq uain tan ce w ith  its  literature, who 

through that connection  h ave discovered undream t-of qualities or g ifts, 

upon the m ystical or esoteric side o f their n atures. S o  w ith you.

I have had som e strange dream s lately , w hich have caused me a good 

deal o f th in kin g in order to explain  to m yself their m eaning, for m eaning 

o f som e kind I am  convinced th ey h ave. T h e y  w ere not ordinary dream s, 

though I should be puzzled  how else to define them . T h e y  were rem ark

a b ly  realistic, far more real and viv id  even in m y recollection than the 

ob jects I see around me at present for instance. I w onder if  you can  help 

me to interpret them , you certain ly  ought to be able to do so, i f  an yb od y 

can.

I doubt th at, m y intuitional pow ers being, I am sorry to say, o f  the 

fe e b le s t; but w hat m akes you have that im pression ?

S im p ly  this. I dream t I saw , or rather I d id  see— y o u ; in fact you 

dom inated a series o f three visions I h ave had, w hich appear to be m utually 

exp lan atory  o f each  other if  one only had the k ey  to their sym bology.

T h e y  w ere sym bolic then ?

I ju d ge  so.

V e ry  like ly . P syc h ic  m essages are often given  indirectly  b y  aid o f 

sym bols as ev ery  medium  is aw are.

T e ll me, have you ever influenced me p sych ica lly  and w a s it rea lly  you 
whom  I saw  in your astral body ?

I know  not. I should im agine that it could be m yself. A s  for 

influencing you consciously, I w ould not do it on an y a c c o u n t: it w ould  
be sorcery, m y friend.

B u t I saw  you, it w as you, and nobody but you.
H u m !

H eaven s ! the fellow  is  scep tica l, on w hat he h im self has eloquen tly  
and un an sw erab ly proved to be possible m any a tim e in m y hearing. T h en  

I  w as the scep tic. W e  h ave chan ged roles. It is odious conduct in you , 
that it is. I perceive that it w ould be useless to relate to you w h at I h a v e  

both seen and heard in the land o f shadow s and of dream s. I could not 
have b elieved  it.

N ot so fast, please. I do not doubt th at the incident o f  your dream s 

a ctu ally  took p lace on the astral plane, and that th ey  h ave an o ccu lt



m eaning, w orth  diggin g fo r ; but I do doubt that you saw  m y astral body. 

Such  an occurren ce w ould be possible, but most im probable.

I f  not you, whom  did I see then ?

M y im a g e !

H o w  ?

M y silhouette and yours and ev eryb o d y ’s, liv in g  or dead, is indelibly 

im printed upon the astral light, there to be seen b y  an y c la irvoyan t w ho 

happens to com e across it. I f  the c la irv o ya n t know s no better he takes 

the shadow  for an apparition o f th e individual him self.

B u t you m oved, lived, n ay, you spoke to m e ! C ould a silhouette, as 

you call it, do that ?

N o t o f itself, but tem porarily  saturated  w ith  a portion of your life 

prin cip le it m ight.
B u t the life principle is not intelligent and you had intelligen ce o f the 

highest order w ritten  on your face, y h e n  you thus appeared before me. 

Y o u  m ight h ave been a G od.

P rec ise ly . Y o u r H igh er E g o  it m ight have been, w hich you  uncon

sciously  clothed w ith m y outw ard  sem blance, finding m y portrait for that 

purpose in the astral ligh t or in your w akin g recollection o f me.

I am  incredulous.

It has been scien tifically  proved th at the tw o h alves o f the brain m ay 

w ork independently o f one another, and even hold a (m ental) dialogue 

as i f  belon ging to tw o sep arate bodies. T h is  occurs in certain  diseases 
d u rin g w hich the patient feels h im self to be som ebody else, w ho is not 

h im self at a ll. In your case the one h a lf o f the brain w ould  be you, the 

other h a lf b ein g en gaged m eanw hile in projectin g your alter-ego on the 

a stra l light, and dressing it up w ith th e figure and features o f you r 

hum ble servan t.

A n d  th at is the w hole explanation , is it ?

I do not say  so, but it is my exp lan ation  o f the m atter.

’T is  ingenious, but vagu e !

B ecau se the f u l l  explanation  could not be g iven  to you or the w orld, 
su p p osin g th at I knew  it.

W h y ?

It w ould in volve th e revelation  o f several details, respectin g the 

m ode o f action  and interaction  o f the seven hum an principles w hich are 
and  w ill rem ain, secret.

B u t I h ave not yet told  you m y dream s.

• I am  listening.

Y o u  w ill p lay  the .<Edipus for me and exp lain  me th e r id d le , will 

you not ?
I f  I can, and if  it is w orth expounding.

Y o u  shall hear. I dream t th at you  stood in front o f me—

A  m om ent. H o w  did I look ?



A s you  are  now, but m ore b rillian t, m ore m ajestic. Y o u  sm iled, 

and m en tally  com m anded m e to follow  you. I obeyed, and im m ediately 

found m yself in th ick  darkness. I groped for som ething to guide 

me. A  hand— your hand— w as placed in m ine, and I felt a  m agnetic 

thrill p ass through me at your tou ch. S uddenly, I stum bled against a 

stone. It w as the first o f a w indin g sta ircase w hich , still h old in g your 

hand, I com m enced to m ount. U p  and u p ! I thought th e staircase 

w ould n ever end. E v e r y  now  and then I fell, or rath er, should have 

fallen, had you not pulled me into b alan ce again . It w a s p itch  dark. I 

w as gettin g  frightfu lly  tired, and ready to sin k and die from sheer w eari

ness on th e stones, when w e reached the top. It w as dark there too, but 

a ll w earin ess fell from me as i f  b y  m agic. G ra d u a lly  a dim half-light 

crept over us and showed me th at w e w ere in a narrow, tortuous passage, 

through w h ich — you  let go m y hand at the top o f the stairs— w e threaded 

our w a y  som ew hat q u ick ly, you  leading, and occasion ally  g lan cin g b ack  at 

m e w ith an en couragin g sm ile. P resen tly , you turned o ff to th e right, 

through a door, and into a cham ber. I follow ed. T h e  room I had entered 

w as ob lon g in shape and ve ry  lofty . O pposite the door, in the other w all 

o f the cham ber, w ere a couple o f large w indows, through w hich  I could see 

a fleecy  expanse o f sky. T h ere  w as an im m ense fireplace in the room , in 

w hich w as b la zin g  an eq u ally  im m ense fire. It w as bare o f furniture w ith  

one excep tion. T h is  w as a m assive m arble table, situated  d irectly  under 

the w indow s. W h e n  I en tered, you  had a lread y  p laced  yo u rself b y  this 

table. Y o u  glan ced  and sm iled at m e, and then ga zed  fixed ly  at three 

ob jects upon th e table . I approached them , and saw  th at th e y  w ere a 

skull, a  d irty  w hite wooden cross, and a statuette, apparen tly  o f gold. I 

looked at you for an exp lanation  o f the m ystery, but you  continued ga zin g  

steadily  at the table and at the ob jects upon it. I sa y  at the ob jects, but 

you  glanced m ore p a rticu la rly  a t one. It w as the sku ll. I understood 

in stan tly  w hat you w anted m e to do. I took it up in m y hands. Y o u  

lifted  your eyes from the table and stared m eanin gly into the fire. A g ain  I 

understood, and threw  the g h a stly  em blem  o f m ortality into the cen tre o f 

the flam es. Y o u r eyes im m ediately reverted  to the table, and set them  

in ten tly  upon the cross. I repeated w h at I had done w ith  the skull and 

threw  th at into the flam es also. N o w  your eyes covered the statuette. I 

seized it and w a s ju st on the point o f sending it a fter the skull and the 
cross, w hen—

W h y  do you pause ?

Im agin e m y surprise on finding th at I held in m y hands, a m ost 
b eau tifu lly  carved  golden im age o f m yself. M yse lf in shin ing g o ld ! I 

had cast the tw o form er ob jects into the fire w ithout com punction, 

indeed I w as rather glad  to see them  burn, but this I w as rather loth  to 

let go. It w as so p retty  that it seem ed a sacrilege to drop it into the fire. 

I w ished to keep it. 1 looked full in your face askin g you if  I m ight, but



I w as startled at the rigid  sternness o f  your features. I w as troubled, and 

threw  the statuette at once into the flam es. O n ce m ore I lifted m y eyes to 
yours. W h a t a tran sfo rm atio n ! Y o u  w ere sm iling instead o f frowning, 

sm iling as angels must sm ile, and the radiance o f that sm ile pierced like a 

shaft o f glorious light through the darkness o f m y soul. It w a s but for a 

m om ent. T h e  next instant you, th e table , the cham ber, everyth ing had 

vanished and I w as a w a k e ! Y e t  I can say  w ith B yron  :
“ I had a dream which was not all a dream."

Y o u  can.

N ow , sir, interpret.

It is said b y  P o e  th at “  It w as w ell said o f a certain  G erm an  book 

that l er lasst sich  n icht lesen '— it does not perm it itse lf to be read .” * 

T h ere  are som e dream s, and those th e m ost m ystical and spiritual, 
w hich do not perm it them selves to be unravelled. T h is  does not im ply 

that th ey  are devoid  o f m eaning, but that the m eaning that they h ave is so 

elevated  above the plane o f m aterial thought, that to express it in words 

w hich are th e essential sym bols o f that m aterial thought, is to drag it from 

its spiritual level, and p ra ctica lly  to ruin it.

Y o u r rem arks h a ve  doubtless a depth in them  greater than th e well o f 

D em ocritus, but I am  no diver, ph ysical or m ental. I m ust positively 

decline to ta k e  a header into the w aters o f your occult m etaphysics. 

E m b od y th e  dream  in w ords,— but I h a ve  done th at. W h a t does it mean. 

I cannot grasp  i t ; I com e for help to y o u  who ruled m y dream .

1 ? H a v e  I not a lread y inform ed you th at it w as your own H igh er 

E g o  whom  you disguised w ith  m y p h ysica l or rath er astral apparel, and 

that before y o u  had  had the courtesy to ask  m y perm ission.

A ll right. W e  adm it th at. P roceed .

B u t I do not know  if  m y interpretation  o f your vision is the true one. 

T h ere  are so m any w a ys o f interpreting a dream  like yours w hich w ill 

differ accordin g to th e m ental and ph ysical id iosyncrasies o f the interpreter.

V e ry  w ell. G iv e  m e your interpretation.

I ju d ge that th e darkness w hich  you described in the b egin n in g of 

your dream , w as sym bolic o f the mental darkness w hich confronts the 

can didate for occu lt truth at th e T h resh o ld  o f his jou rn ey. T h is  d arkness 

m ust be dissipated  b y  the can d idate him self. H e  m ust win his w a y  to the 

lig h t  alone. N on e can  help him . B u i if he call upon his H ig h er S elf, 

as a chela for his guru, he w ill assuredly be heard, and by that S e lf  be led 

into the daw n  and then into the day.
W h a t did the staircase sym bolise ?

T h e  ascent to a higher plane.

A n d  m y stum bling ?

E v id en tly  th e falls that the student m ust exp ect to h ave in his upward 

passage to it.

'T h e  Man of the Crowd.’



G ood. N ow  for w hat took place in the cham ber ?

T h ere w ere three ob jects on the table w hich you threw  into thefire. 

T h ese  were—

A  skull—

T h e sym bol o f the m em ory o f evils wrought in the p ast. It has to 

be killed . W h a t is done is done. It  is useless and w eaken in g to

an ticip ate  their K arm a b y dw elling upon them . T h a t is sim ply to a ct them 

again  on the m ental plane and im print fresh pictures o f them on the astral 

ligh t. I f  you have skeletons in the cupboard— and who has not ?— shut 
the cupboard doors close and forget them . It is an occu lt m axim  “  look 

not behind or thou art lost.”  T ran slated  into the sym bology o f your dream 

the m axim  w ould run, “  T h ro w  your skull into the fire."

B u t the cross— wooden and o f a d irty-w hite colour ?

R elig ion. T h e  dirtiness o f  the cross sym bolised the present im purity 

o f  religion. T h e  student o f  the S acred  W isd om  m ust belong to no

religion or sect. H is  aim  should be the T ru th , apart from its incom plete 

presentm ents to men in particu lar form s. A s  for the im age o f you rself—

A h  yes, the little golden im age. T h a t pu zzles m e trem endously.
H o w  so ? It w as yourself.

U n d en iab ly , but—

Y o u  h ave tw o Selves, a H igh er and a L o w er, have you not ?

A nd the im age—

W a s  your L o w er, personal Self. O ur personality is apt to be sweet

to  us. It is selfishness, and it is easy  to be selfish, difficult to be

self-sacrificing. “ N um ber I ”  is as precious as gold in the sight o f 

the m ajority. “ N ev er m ind N um ber I ,”  says O ccultism . “ D estroy  your 

sense o f  person ality,— crush it as you w ould a reptile  under your foot—  

and blend you rself w ith  the a l l . T h e  L o w e r  S e lf is a S e lf  o f insularity, 

the H ig h er is a S e lf o f  diffusion, including all other S elves. Y o u  cannot have 

consciousness in both. R aise  it from the L o w e r  into the H ig h er.”

A n d all that w as in m y dream  ! It w as a m essage to me and I could 

not read i t !
T h e  lan guage w as strange to you.

B u t as I said, I had a series o f tM ce dream s. I have on ly told  you 

the first.

M editate on the other tw o, on the lines I have used for th is one. 
A n alyse them T h eo so p h ica lly . T h en  you w ill understand.

J a s t r z e b s k i .

“  H e r d e r  has only one thought, th at is the entire w orld .”
“  L aw alone can giv e  us freedom ."

“ T h e  M aster show s h im self in lim itatio n .”
G oeth e .



^ b o n j j b t s  o i t  $ t a t a r f .

t
H E R E  are m om ents in the sw eet stillness o f ea rly  m orning, when 

strange and novel thoughts flow  in upon the soul and when the 
harm onies o f nature produce sym phonies o f m usic so sw eet and w ild, 

and w ith al so exquisite, that the spirit o f the privileged beholder is stirred 
to its most m ysterious depths and thrills w ith new  and inexpressible 
emotions. T h e  m agic o f even ing is em inently so o th in g ; it lulls the spirit, 
tired out w ith  the trials and w orries o f a long d ay  ; its influence p artak es o f 
the nature o f a narcotic, w hich , for the tim e, supplies a balm  that 
sm ooths over the pains and big realities o f the active life battle. It sleeps 
on the soul o f the w eary  one, as m oonlight sleeps on the surface o f a calm  
lake, w akenin g only the lightest and most p leasurable rip ples o f reflection ; 
but it can never “  trouble the w aters,”  nor call into action those energies 
that lie in the deeps, as the w ind-storm s do, racin g over the ocean w a te r s ; 
neither can it aw aken  those highest en ergies— “ noble longings for the 
strife ” — the nobler w ill-potencies, w hich, in a lofty  m ind, cannot fail to be 
evoked  b y  the w ondrous freshness, vigour, n ovelty, and alm ost unearthly 
loveliness o f  an ea rly  m orning scene.

A s  the darkness o f the night slow ly  m erges into the first streaks o f the 
sunrise lights, the beholding spirit seem s to leave its  own plane o f con
sciousness and to enter that o f the surrounding nature-life, to com m une, 
indeed, w ith  the poten cies w hich , above and behind all n atural phenom ena, 
render them  beautifu l, m ysterious or w eird. T h en , too, w e seem to be in 
perfect sym p ath y w ith  the “  unknow n ” (not the “  unknow able ” ) w hich g iv es 
to a ll such beautifu l scenes their wonderful life  and high sp irituality. 
T h en  it is that the spirit understands in tu itively  the exp ressive vo ices o f 
the trees, and is more susceptible to the sw eet cadences o f the son g o f the 
stream  as it rushes along over the p e b b le s ; p la yfu lly  sp rin ging up to kiss 
the lea ve s o f som e low -hangin g bough or to carry  from  them  some m essage 
bori\, o f n ig h t’s lightest breeze and purest dew  to old father ocean, a w a y  
in the far distance, under the g lare  of the noon-day sun— to that grand  old 
ocean w hose m urm ur, too, at such a tim e has a deeper significance than 
usual and to the spirit righ tly  attuned w ill, in sm othered roars along the 
lone shore, disclose som ething o f “  w hat is unknow n.”  It is at this hour of 
ea rly  m orning that one m ay seem to hear faint echoes o f the weird 
w hisperin gs in w hich the form s o f n ature converse during the great 
silen ces o f  the night.

H ig h  up am ong the w ild  m ountains such a  scene to a  sensitive spirit 
w ill be one o f aw e, pow er and indescribable grandeur. A s, one b y  one, 
the dark gian ts rearing up into the unm easured depths o f the sk y  first 
catch  a glim m er o f the returning light and, as the w inds, that all the long 
night through h ave slept on the cold solitudes o f in accessible ice-fields, 
begin again  to breathe along the still, shadow ed slopes, w here m yriads o f 
pines point, like long fingers, heavenw ard, im parting to all th ey  touch an 
in describable sense o f aloofness and strong b eau ty , o f “  pow er apart and 
inaccessible ”  w hich  belongs not to the softer ch aracteristics o f the great 
m idday h ea ts— as these m orning airs stir the w ild  grasses and pass from  
one ro ck y  m onster across intervening va lleys in deepest slum ber to others 
more distant still, a  new sense thrills through us and we particip ate, as far 
as m ay be, in the life throbs o f the great n ature spirits b y  whom  w e are 
su rro u n d ed ; w e are raised aloft to their cool heights o f repose, and alm ost 
ga in  an entrance into that sp iritual and far m ore beautifu l w orld o f w hich



our ow n is but an im perfect reflection— an im age, distorted and to pass 
aw ay.

B y  the greater pow er that lies around us on such an occasion  w e are 
enabled, perhaps some of us for the first tim e, to com prehend the exquisite 
b eau ty  that lies in the com bined poetry and m usic o f the w ind am ong the 
pine boughs and the m ajestic pow er freed b y  the cataract, the crash in g of 
rock-falls or the thunders o f  the snow slides.

"These are the voices of the mountains ;
Thus they ope their snow lips
And speak to one another
In the primaeval language lost to man.”

B u t another poet gifted  w ith  far deeper insight into the real essence 
and nature o f th in gs on beholding some such scene of w ildness, e x c la im s :—

“ Spirit of Nature ! here !
In this interminable wilderness 
Of worlds, at whose immensity 
Even soaring fancy staggers,
Here is thy fitting temple.
Yet not the lightest leaf
That quivers to the passing breeze
Is less instinct with thee :
Yet not the meanest worm
That lurks in graves and fattens on the dead,
Less shares thy eternal breath.”

T h e  poet w ho g a v e  birth to the above lines had a passing glim pse o f 
a great truth, one that can on ly be appreciated  and therefore thoroughly 
enjoyed b y th e Theosop hist.

A g ain  the sam e sw eet singer s a y s :—
"  Spirit of Nature ! No!

The pure diffusion of thy essence throbs 
Alike in everv human heart.

•  e •  •  o

Thine the Tribunal which surpasseth 
The show of human Justice,
As God surpasses man.
Soul of those mighty spheres
Whose changeless paths through heaven’s deep silence lie :
Soul of that smallest being,
The dwelling of whose life 
Is one faint April sun-gleam.”

H e  elsew here sa ys that

“ Every heart contains perfection’s germ,”

but th e w hole truth  in all its  grandeur w ith  the m arvellous evolution  o f  
life from its  source through all form s back again  to the beginning had not 
daw n ed on his mind.

So  again , we find th at this poet, w ho w rites so b eautifu lly  abou t one, 
like him self, creatin g  “ form s m ore real than liv in g  m an,” n ever rea lly  
perceived that “  form is illusive, and that the rea lity  is a principle w h ich  
is independent o f form .”

N everth eless he has glim pses o f h igh est truth ; as for instan ce, w hen 
he expresses the inexorable ju stice  o f the K arm a w hich  e v e ry  m an is slo w ly  
and surely  w eavin g for h im self and his future, even as he has in the past 
brought about his present condition and circum stances.

"  And all-sufficing nature can chastise 
Those who transgress her law, she only knows 
How justly to proportion to the fault 
The punishment it merits.”

H e  n ever fu lly  realised, though, the full m eaning o f the w ord he w a s



so fond of using and w hich represented w hat he ju s tly  w orshipped w ithout 
ever com prehending that he w as w orshipping in reality, not the high est, 
but only the shadow  of the h igh est— N a t u r e . H e  saw  through a glass 
d arkly, and only in part did  he grasp  the great T ru th  that, as the author 
o f “  M agic, W h ite  and B la c k ” puts i t — “  N ature has the sam e organisation 
as m an, although not the sam e extern al form .”

A l g e r n o n  B l a c k w o o d .

-------------3 S € -------------

anti folesiastirim .
(A  P a p er read before T h e  B lavatsky Lodge.)

C h i _

f N  considering the question as to the relation betw een T h eo sop h y and 

E cclesiasticism  it m ight appear at first sight that the tw o are so 

utterly opposed in principle and in p ra ctice , that little  rem ains to be said 

unless w e open up the w hole question as to first principles. B u t to do 

this, to exhibit the principles upon w hich th at w hich is know n as 

T h eo sop h y is based, in contrast w ith those principles w hich  h ave resulted 
in, and w h ich  are upheld b y, our modern ecclesiastical system  ; to  do this, 

and then to put forw ard the argum ents w hich as T h eo sop h ists w e should 
use in support o f our particu lar opinions, is ev id en tly  beyond th e scope o f 

our efforts to-night. N o  doubt the question o f first principles is the most 

im portant o n e ; for w e as T h eo sop h ists deal w ith principles, and leave  the 

outw ard  forms to take care o f them selves. B u t though to-night w e m ay 

tou ch  inciden tally  upon fundam ental principles, w e m ust be content to do 

so on ly as bearing upon some practical questions w hich I shall bring before 

your notice, as to the relation betw een modern T h eo so p h y and ecclesias
tical C h ristian ity  ; as to our influence as T heosop h ists upon th e  C hristian  

C h urch  o f the future.
I h ave said  that T h eo sop h ists deal w ith principles and leave  the 

outw ard  form s to ta k e  care of them selves, and in sayin g th is I h ave struck 

the keynote of the essential difference betw een  T h eo sop h y and E cc le s ia s

ticism , betw een the m ethods o f the T h eosop h ical S o ciety  and those o f the 

church. T h e  T heosop hical S o ciety  know s no distinction o f race, creed, 

sex, caste, or co lo u r; it w elcom es all w ho have recognised the broad 

principle o f the B rotherhood of H u m an ity, and h avin g recognised th is 

principle h a ve  been able to break through those a rtific ia l distinctions 
w hich sep arate com m unities, classes, and individuals. T h e  church on the 

other hand is essen tially  and n ecessarily  exclu sive and in to lera n t; its first 

requirem ent as a condition of m em bership is a profession o f belief in the 

auth ority  o f a dogm a. T h eo so p h y recognises the difference betw een a 

principle and the form w hich  is but a tem porary expression o f that



principle. It  recognises to the fullest exten t th e fact w hich  m ay be plainly 

discerned on every  side in the realm  of nature, and in every  age in the 

history o f hum anity, th a t a ll form s are im perm anent, th at th ey  are ever 

being m odified and rem odified, that th ey have their birth, m aturity , and 

death  ; w hile the principle w hich underlies them  rem ains th e sam e. T hus 

T h eo so p h y, dealing w ith the religions o f the w orld, is tolerant tow ards 

every  form  of faith, and deals on ly  w ith  th e fundam ental principle which 

finds an expression in such a va riety  o f form s under different external 

c o n d itio n s: the principle w hich leads the hum an to look upw ards towards 

the divine. E cclesiastic ism  on the other hand is essen tially  a m atter of 

form s and fo rm u la s; the church has no raison d 'etre, save as the 

represen tative of a special and p articu lar form o f religion.

T h eo sop h y includes E cclesia stic ism  in its  generalizations, can  regard 

it from  an im partial standpoint, and assign to it its due p la ce  am ong other 

religious phenom ena, including the various form s w h ich  T h eo sop h y itself 

has assum ed in different ages.
B u t E cclesiasticism  cannot thus regard  itse lf as a mere tem porary 

phenom enon. It considers itse lf as the one and only d ivin e authority, the 

outcom e and representative o f G o d ’s dealings w ith  the hum an race from 

the foundation o f the w orld to its  final consum m ation. E cclesiastic ism  is 

based essen tially  on the princip le o f supernatural a u th o r ity ; T h eo sop h y is 
based on n atural law  in the sp iritual w orld. E cclesia stic ism  is the offspring 

o f theology, T h eo sop h y of pantheology. E cclesiasticism  relies upon dogm a, 

T h eo sop h y upon reason and experience.

T h e se  then are the p o le s ; in these respects T h eo so p h y  and 

E cclesiasticism  are as w ide a p art as it is possible to sep arate  them. 

T h ere  can  be no com prom ise betw een the tw o ; eith er Theosop hy 

m ust becom e ecclesiastica l, or E cclesiasticism  m ust becom e th e o so p h ica l: 

the great question for us to decide is as to w h ich  it shall b e ; 
shall we as T heosop h ists so leaven  the thought o f the age th a t th e church 

w ill be bound to conform  to the dem and w hich  w e m ake for a recognition 

of our p r in c ip le s ; or w ill T h eo sop h y be subject to th e sam e process of 

degradation  w hich has follow ed other religious reform ations, and becom e a 

m ere exoteric religion of creeds and form ulas? T h is  I take it is th e main 
question, th e point of p ra ctica l interest as betw een m odern T h eo so p h y and 

modern E cclesia stic ism , to w h ich  w e m ust confine our atten tion  to-night. 

T h e  question is a narrow er one even  than m ight appear at first s ig h t ; for 

observe th at the fundam ental princip les in respect to w h ich  T h eo so p h y 

stands opposed to E cclesiasticism , being so to speak the op posite poles o f 

a ll that is related to the religious elem ent in hum an nature, h a ve  existed  
and m ust continue to exist so long as the phenom enal w orld  o f duality  

exists. M odern E cclesiasticism  is the outcom e of certain  princip les, o f 
certain  tendencies in hum an nature, w hich  h ave produced num berless 

form s of sacerdotalism  and exoteric religion in past a g e s ; and w h ich  w ill



doubtless do th e sam e for ages to c o m e ; for w e are only in the fifth race o f 
the fourth round, and m oreover in the cyc le  o f K a li Y u g a . M odern 

T h eo sop h y also is m erely one o f a great v a riety  o f form s w hich have 

appeared on the surface o f hum an history, as an indication or expression 
o f that deep current o f spiritual know ledge w h ich  has been preserved 

uncorrupted from  the earliest ages, though unknow n and unrecognised as 

to its  n ature and source. Y e t it is from  that source that all th at is 
spiritual in the h istory o f th e w orld has origin ally  proceeded. W e  are 

accustom ed to claim  for T h eo sop h y that it is the root o f all the great 

W o rld  R e lig io n s ; th at exoteric religions are m erely corruptions and 
differentiations o f the esoteric W isd om  R elig ion, or T h eo -soph ia. B u t 

w e m ust observe th at w h at w e now  call T h eo sop h y in th is sense,

i.e ., those esoteric doctrin es w hich h ave thus been corrupted, are 

them selves m erely tem porary form s representative o f h igh er truths and 

w ider know ledge. T h e  real sp iritual source is som ething of w hich our 

modern T h eo so p h y is m erely one o f a num ber o f exoteric  representations. 

B eyon d  T h eo sop h y lies O ccultism , and beyond that again — w ho shall say 
w hat ?

N o w  it is n ecessary to point th is out because it has an im portant 
b earin g on the question w e are considering, the more im m ediate question 

as to the relation o f our m odern T h eo sop h y to modern E cclesiasticism . It 

is n ecessary that w e should take the w idest possible v iew  of both  in their 

connection w ith hum an history and evolution, i f  w e would understand the 

forces w hich  are at w ork in each  c a se ; w e m ust understand our own 

position as T heosop h ists in relation to the spiritual forces o f the w orld, as 

w ell as the position o f the church or o f exoteric religions in general.

B ea r in m ind then that M odern T h eo sop h y— b y  w h ich  I mean those 

w ritin gs and teachin gs w h ich  are now  called  theosophical, and w hich has 

the T h eo sop h ica l S o ciety  as a represen tative body— is but one o f a num ber 

of rev iv a ls  or im pulses w hich  h ave been sent out from the centre o f the 

w orld ’s spiritual v ita lity , and have found an expression in various w a ys on 

the ob jective  plane o f h istory. It is a v e ry  im portant revival no d o u b t; 

so far as w e w ho are liv in g in the m idst o f  it can see, it m ust take rank 

w ith  the G n osticism  o f the early  centuries, w ith  those teach in gs w hich 
afterw ard s becam e corrupted into ecclesiastica l C h r is t ia n ity ; and, as I 

shall p resen tly  point out, there are m any resem blances betw een the 

present a ge and the ea rly  centuries o f our era. It is for us to determ ine 

w h eth er our revival shall share the sam e fate as th at, w h eth er we shall be 
able to perm anently  d ivest C h ristian ity  o f its  ecclesiastica l garm ents, and 

re-instate th e original teachings, or w hether our m ovem ent w ill share the 
sam e deteriorating and hardening process w hich w e trace in the form ation 

of those creeds and dogm as w h ich  now  go b y the nam e of C h ristian ity .
T h e  question is therefore com p aratively  a narrow  one, but it raises 

the m ost im portant points o f p ractica l interest to those w ho are seekin g to



aid the w ork o f the T h eo sop h ica l S o ciety  and the spread o f T h eosop h ical 

principles.

L e t  us glan ce then for a m om ent at the phenom ena of the Christian  

C hurch, at th at system  o f E cclesiastic ism  w hich professes to derive its 

authority  from  the person and teach in gs o f Jesus of N aza reth , though in 

reality  it is pagan  in all its  form s and cerem onies. T o  those o f us w ho 

have rea lly  grasped  the principles o f T h eo so p h y, and th a t profound history 
o f hum an evolution w hich the Secret D octrin e discloses, the w hole history 

o f E cclesiasticism , from its rise nigh upon tw o thousand years ago  to the 
present d ay o f its  decline, is but a very  sm all and com p aratively  insigni

ficant cycle  in the history o f the fifth R a ce. It is a phenom enon, a phantom  

even , a m aterialised  spook, posing for a b rief tim e in the seance room  of 

hum an ignorance, as a d ivin e and  heaven-inspired m essenger. A s 

T h eo sop h ists w e take E cclesiasticism , a long w ith  other exoteric  religious 

phenom ena, as the last and low est expression o f m an’s sp iritual instinct. 

It corresponds to the p h ysica l w orld o f m atter, to th e phenom enal w orld o f 
form s w hich  most people ca ll real, as being the plane on w hich alone they 

are self-conscious, but w hich  w e h ave learnt to regard  as the most unreal 

and illusive, as being the furthest rem oved from  the sp iritual cen tre which 

is the only reality. T h e  w orld o f form, the p h ysica l m aterial plane, is the 

plane o f illusion, because it is subject to conditions o f tim e and space, of 
birth and d e a th ; and w here birth and death operate, w here all is subject 

to chan ge and d ecay, there w e say  is no rea lity , but only a reflection, an 

illusive shadow . T h e  spiritual rea lity  w hich  w e seek lies  far above the 

chan ge and flux o f hum an thought and p h ysica l life, and so w e regard  all 
extern al form s of religion, a ll tem porary m odes o f thought, including our 

ow n theosophical doctrines, not as perm anent realities, not as dogm as, but 
m erely as lim ited and conditional expressions o f a higher spiritual reality. 

T h e  danger— nay, the in evitab le  tenden cy— is for th is  to be lost sight of. 
Just as m ankind as a w hole has lost sight o f its  sp iritu al origin, know s of 

the spiritual w orld on ly  b y  vag u e report, and traditional hearsay, so it is 

the in evitab le fate o f  a ll that is sp iritual to descend into m aterial forms, 
and lose its  original purity in the w orld o f gross m atter, w hether ph ysical 
or in tellectual. In  th e history o f every  religion, o f  every  great spiritual 

revival, w e trace th is process, and there is no m ore terrible exam p le than 

the corruption o f the pure teachin gs o f Jesus into that ecclesiastica l system , 
w hose history, w ritten  in fire and blood and unm entionable crim es, is the 

b lackest and foulest in the long record  o f hum an evolution.

T o  us, therefore, E cclesiastic ism  appears as the final expression 

o f th at m aterializin g process w hich is ever at w ork, the centrifugal 

principle o f the universe operating on the religious elem ent or spiritual 
instincts o f  hum anity. T h eo sop h y stan ds so m uch high er than  E cc le s ia s

ticism , that w e can a lw a y s trace  the latter b ack  to a source w h ich  is 

p urely  T h eo sop h ic. T h e  teach in gs o f  Jesus are the purest form  of



T h eo so p h y, and the sam e is the case w ith  the teachin gs o f B uddh a and 

other great religious re fo rm ers; but th ey  h ave a ll becom e overlaid  and 

incrusted  w ith  traditions and custom s w hich h ave w ell n igh obliterated 

their origin al p u rity  and un iversality .

W h a te v e r , therefore, m ay be th e claim s w hich E cclesia stic ism  m akes, 

w h a tev er m ay be the strength of its  a u th ority  or its hold upon the m asses, 

w e can h ave no doubt as to its u ltim ate fate  ; it m ust follow  the inevitab le 

law  o f d eca y  and death. A n d  w ho can doubt that it has a lread y  had its 

d ay, that it has topped the highest point o f its  c y c le  and- is now  passin g 
dow n on the descending arc. T h e  prin cip les w hich  g a v e  rise to it w ill 

reappear in som e new  form, for th ey are deeply rooted in hum an n a tu r e ; 

let us b ew are, how ever, lest th at new  form should be th e re-m aterialization 
o f those T h eo sop h ic principles w hich w e are now  en deavouring to teach 

the w orld.

T h e  d a y  o f the tem poral pow er o f the church  is past, the d a ys o f 

church and state are num bered, and soon the church w ill be left to 

depend en tirely  upon its ow n inherent v ita lity  to fight the b attle  w ith  the 
accu m u latin g forces o f scien ce and reason. H a s it life and force enough to 

do th is ? C an  the authority o f its creeds and dogm as be m aintained in 

face o f the w orld 's in tellectual progress, or w ill th ey  be yielded  one by 

one, as in the past, until the last trace o f all th at constituted  the authority 

w h ich  it w ielded has been w rested from it ?

A n d  observe, as one o f the signs o f the tim es, that these questions are 

not m erely being asked b y independent thinkers and w riters outside o f the 

ch u rch . Som e o f the most thoughtful men in the church itse lf see plain ly  

that unless the old m ethods, the old theology, can be reconstructed  and 

brought into line w ith m odern thought, its d ays are num bered. T h e  great 

question o f the d ay in this m atter is t h is : can  the church shift the b asis o f 

its a u th ority  w ithout b rin ging the jvhole structure down in ruins ? O r as 

P rofessor D rum m ond so ab ly  puts i t : “  w e m ust exh ib it our doctrines, not 

ly in g  ath w art the lines o f the w orld ’s thinking, in a p lace reserved, and 
therefore shunned, for the G rea t E xcep tion  ; but in their kinship to all 

truth and in their L aw -relatio n  to the w hole o f N a tu re .”  F o r  it is  c learly  

seen that if  the church cannot do this, its fate is a lread y sealed. T h e  

auth ority  w hich men dem and to-day is no longer the sam e as th a t w hich 

held in the early  d a ys  o f C h ristian ity , or even at the com m encem ent o f 

the present cen tury, and w hich the church  so successfu lly  w ielded  in 

grasp in g the tem poral pow er and dom inating th e thought and effort o f 

centuries. T h e  auth ority  o f the supernatural in p a s t ; the age when a 

m iracle could be supposed to prove a dogm a is g o n e ; the literary  

docum ents and historical evidences o f the church  are no longer regarded as 
outside the scope of scientific and literary  criticism . T h e  authority  w hich 

is required n ow -a-days is the auth ority  o f natural law , the test dem anded is 

that o f experim ent and induction. C an  the church carry  her cherished



traditions and dogm as through these opposin g influ en ces; can she show  

the auth ority  w hich is d em a n d ed ; can  she stan d the scien tific  test, and 

show  th at her dogm as are based on natural law  ? I th in k the answ er to 
th is question m ust be em p h atica lly — N o ! F or observe, th a t a lthough the 

n ecessity  is recognised b y  m any men w ithin the church itself, and although 

som ething has a lready been done to m eet the dem and, y et these men are a 

very  sm all m inority, and m oreover the attem pt is ve ry  insignificant and 

apologetic w hen placed in contrast w ith  the results arrived  at b y  indepen
dent thinkers. N o  doubt the old theology has been ve ry  larg e ly  m odified 

b y  the influence o f the a g e : the doctrine o f H ell for instance has been 

very  w idely repudiated. B u t we are som etim es told th at not one essen tial 

doctrine has been touched, or even m odified by the controversies o f  the 
p ast fifty y e a r s ; b y  w hich  I believe we are intended to understand th at the 

central doctrines o f the church  w ith  regard  to the personality and m ission 

o f C hrist rem ain unaltered. N o w  th is is undoubtedly true inside the 
church, but it is not true outside o f it. T h e  net result o f  m odern criticism  

has been to d ivorce en tirely  the intellect o f the age from the old th eology. 

“  Intelligent men refuse to ta k e  o r d e r s ; intelligen t men refuse to atten d  

ch u rch ," are the tw o facts w hich  are p la in ly  d iscern ible by a ll w ho 

do not close their eyes. O f course w e do not claim  b y  th is th a t there 

are no intelligen t men in the ch u rch . T h e  church  has rep resen ta tiv e  

men o f v a st intellect and profound learning ; but th ey  belong to a past 
generation. W h a t is the rising generation of c lericals, w e m ust ask ? 

W h a t are the men w ho now enter the church, and w ho w ill be the repre
sen tative men in tw en ty-five  or fifty yea rs ’ tim e ? D o they represent the 

intellect o f the age ? H o w  m any o f them  understand the dem and w h ich  
the age is m aking in respect to the A rticles o f R elig ion  to w h ich  th e y  

subscribe ?
B u t apart from this w e m ust observe, that although som e a p ologists 

w ithin the church are endeavouring to place the old doctrines on a n ew  

b a s is ; are en d eavou rin g to retain the old doctrines, and infuse into them  a 

sanction derived from the culture o f the a g e ;  the verd ict o f  th at cu ltu re is 

em p hatically  that no such com prom ise is p o s s ib le ; th at new  w ine cannot 

be put into old b o tt le s ; th at the doctrines them selves are obsolete and 

worn out.
W h a t I p lace before you  for consideration  is t h is : w h eth er the a g e  

has not a lready pronounced its verd ict, w hether the theology o f the 

supernatural is not a lread y dead. M ind, I say  the theology, not the religion  

derived  therefrom . T h e  exoteric religion and form s o f w orship  m ay live  

on, long after the doctrines from w hich th e y  originated  h a ve  ceased  to  

exist in the thought o f  the age. D o not be m isled into th in kin g th a t th e 

church w ill rap id ly  lose its influence. W e  who live  and m ove in th e 

atm osphere o f advanced  thought are perhaps too liable to over-estim ate 

the im m ediate effect and influence o f the higher and w ider princip les w hich



w e h ave been able to assim ilate. B u t the great m ass o f m ankind is still 

either unable or unw illing to decide these questions for them selves, and 
w ill c lin g  to old and accep ted  doctrines as the safest or easiest course. 

H o w ever absurd m ay appear to us the orthodox C hristian  doctrines in 

reference to a personal G od, and the so-called “ plan  o f sa lvation ,”  we 

m ust not shut our eyes to the fact that these id e a s— obsolete as th ey now 
are in the region o f modern thought— have still a trem endous hold and 

influence upon the m asses. L o o k  for instance at the Rom an C atholic 
church, the inflexible representative o f the old theology. Its  influence 

to-day is w idespread and p ow erfu l; nor can w e altogether c la ss  its 

devotees as ignorant and  superstitious. Su ch  a man as the late C ardinal 

N ew m an, a man whom  w e m ust credit w ith  splendid intellectual power, 

and a profound desire for truth, can  be pointed out as against an yth in g w e 
m ay say respecting the intellectual status o f R om an C a th o lic  devotees. 

N o  doubt it has appeared an extraordin ary th in g to m any that such a man 

could becom e the cham pion o f such a system  ; but I do not think that it 

is a ltogeth er inexplicable in view  o f the doctrine o f re-incarnation and 

K arm a. It is quite evident from w hat we know  of h is early  thoughts and 

tendencies that he w as a religious m ystic by b irth. T h e  influences 

generated  in his past incarnation  w ere too strong to be overcom e, and we 

m ay easily  im agine him  to h ave been one of those religious ascetics  o f the 

ea rly  or mediaeval ages, w ho w ere such absolute devotees to the church, 

and w hose w hole life w as one continued self-torture for the sake o f the 
dogm as w hich had laid  such a hold upon their life. Such  a K arm a as this 

w ould  generate, w ould appear in evitab ly  to g ive  a bias w hich w ould 
reassert itse lf in m any succeeding incarnations. C an  it be that w e h ave a 

clue to th is in his devotion to the old S ain t, P h ilip  Neri-, w ho lived  300 

yea rs  ago ?
In  looking broadly at this question as to the continued influence o f the 

ch urch , it has often appeared to me that this factor o f K arm a com es 

large ly  into operation in connection w ith the rebirth in the present cen tury  
o f hundreds and thousands, w ho m ay have been closely  associated  with 

the great current o f E cclesiasticism  an y tim e during the past fifteen 

cen turies or so. L o o k ed  at from one point o f v iew  the h istory o f the 

church has been the h istory o f a terrible p sych ic  w hirlpool or vortex, into 
w hich  m illions o f souls have been draw n b y  their K arm ic affinities and 

sw ep t a w a y ; or tossed hither and thither am ong the innum erable eddies, 

as help less as w ithered leaves. T h ere  is a passage in the “  V o ice  o f the 

S ile n c e "  w hich  bears on this. “ B ehold  the H o sts o f Souls, w a tch  how 

th ey hover o ’er the storm y sea o f hum an life, and how  exhausted, bleeding, 

broken -w inged, th ey drop one after other on the sw ellin g  w a v es . T o ssed  

b y  the fierce w inds, chased by the ga le , th ey drift into the eddies and 
d isap p ear w ithin  the first great v o rte x .”  A nd even thus appears to us 
that p sych ic  current know n as E cclesia stic ism . W e  w atch  it down the



course o f ages, and know ing w h at it is th at ga v e  it b irth , w e stand aside 

and let it p a s s ; for our eyes are fixed upon a light w hich  show s a broader 

nobler w ay, a fuller and diviner purpose than th at w hich  m oulds the little 

world o f sects and creeds. B u t still the current is strong and s w if t ; and 

as the w heel o f birth  and death  turns round, these souls w ill reap p ear 

again  and yet again  upon the surface, until their individual and collective 

K arm a being exhausted, the current fa ils and dies a w ay, and the history of 

E cclesia stica l C h ristian ity  becom es in its turn an ancien t legend.

T h ere  is another modern phenom enon w hich  show s how  stron g the 

current is s t i l l : I refer to the S alvatio n  A rm y m ovem ent. T h e re  is no 
doubt as to the strength and pow er o f th is latest r e v iv a l; and it is inter

estin g to us as show ing the h ypn otic influence w hich m ay be exercised  by 

one m an, w ho know s how  to m ake use o f certain  p sych ic  currents, though 

he m ay not know  the real n ature o f the pow er he w ields.

W e  m ust stu d y un iversal law s and princip les if  w e w ish  to understand 

the phenom ena o f religious em otionalism  in all its varied  form s. I f  w e do 
not w ish  to be sw ept a w a y  on one or other o f the great currents which 

produce these phenom ena, w e m ust swim  against the tide and not w ith  it. 

It is so easy  to drift down these currents, to go w ith the crow d. A n d observe 

that th is applies to the T h eo so p h ica l m ovem ent as m uch as to a n y  other 

exoteric stream  of thought. T h e  current flows/row and not towards its source. 

T h e  spiritual influences w hich  w ater the earth  are like the rain  from 

H eaven , w h ich  h avin g fallen upon the th irsty  ground, co llects in rills and 

stream s and r iv u le ts ; these uniting form tributaries and rivers, w hich 
sw eep at length  in m ighty volum e until th ey  reach the sea, and are 

sw allow ed up at last in an indistin guish ab le chaos o f w aters. A nd 

T h eo sop h y as a m ere exoteric  m ovem ent m ust follow  the sam e law . A t 

present it is so m uch nearer to the source, in that it has not yet becom e a 

m atter o f creed and fa ith ; it is not yet confined to one chan nel b y  the 

lim its o f dogm a and authority. L e t  us gu ard  against th is bein g done as 

long as possible ; but I w ould not have you close your eyes to th e p rin ci
ples w hich  m ust operate in the h istory o f the T h eo sop h ica l m ovem ent as 

in a ll such c a s e s : to the m aterializing process to w hich  ev e ry  sp iritu al 
influence is subject, when it enters this w orld o f fo rm s; only let ea ch  one 

sae to it that he does not help th at process. W e  m ust use the stream  as a  
m eans to reach its source, not as a mere m ethod o f passing ea sily  through 

life. F o r  if  we m erely drift down the current in th is present life, w e shall 

reappear at som e low er point in our next incarn ation, and so the stream  

w ill bear us along down the course o f centuries, until it sw eeps us in utter 
helplessness into the great ocean w hich sw allow s every  hum an effort ; 

w herein  every  system  and creed and faith  is lost in d ark  oblivion, and  

leaves to begin a ll over again  the cyc le  o f our in itiation . B ew a re  o f th e 

broad and easy  w a y. It is still true that m any are called  but few  are 
chosen. It is so easy  to be a conventional C hristian  to -d a y ; and w hen



it becom es easy  to be a conventional T h eo so p h ist, then bew are o f 
T h eo sop h y. T h e  broader the stream , the nearer it is to the sea in w hich  

its iden tity  w ill be lost. A n d  so it is w ith ecclesiastica l C h ristian ity  to-day. 

It is a broad and pow erful stream , but it has nearly run its  c o u rs e ; and it 

is far rem oved from that spiritual source from  w hich it started  ; from the 
pure teachings o f Jesus o f N azareth .

W . K i n g s l a n d , F .T .S .

(To be concluded.)

---------- ----------------

jk  fox HaraumiJ.
'■ For while one saith, I am ;of Paul; and another saith, I am of Apollos; are ye not 

carnal ? Who then is Paul, and who is A olios, but ministers through whom ye believed ?
New  Testament.

"Be humble, if thou wouldst attain unto wisdom.”— Voue cf the Silence.

t
H E  Theosop hical S o ciety  w elcom es to its fold people o f every  nation, 

and of every  school and creed in religion and philosophy, and asks 

o f none the accep tan ce o f an y dogm a or the adoption of an y hypothesis. 

It is new  and unfashionable, at least in the W e s t ; and those w ho join  it 

must be prepared to m eet the ridicule o f science and the opposition of the 

c h u r c h ; hence the m em bership w ill largely  consist o f men and wom en of 

independence of thought and fearlessness o f expression, men and wom en 

w ith  courage to stand up for their convictions. T h is  alone is enough to 

m ake it certain  that differences o f opinion and of statem ent w ill arise, and 

that great forbearance and som ething more than toleration  w ill be n ecessary 

if  the p ractice o f universal brotherhood is to prevail. T h e  danger is 

increased b y  th e w ide difference in train ing and in m odes o f thought am ong 

those who here com e together for co-operation.
In vestigation  shows th at m any o f the disputes and factions w hich  d is

figure the h istory o f philosophy grow  from and large ly  consist o f a difference 

o f m eaning attach ed  by different w riters and speakers to words in common 

use. T h is  has been so often rem arked that it seem s alm ost superfluous to 

recur to i t ; but unfortunately the literature o f T h eo sop h y show s too p la in ly  

th at it is often overlooked. O f  the hundred thousand w ords in the E n glish  

lan gu age only very  few  w riters use five thousand ; each sect in religion and 

each  school in philosophy has its pet w ords and its peculiar phraseology ; 

and th e w ritings o f one sect or school are not w holly  in telligible to follow ers 

o f another, until the vo cab u lary  em ployed, and esp ecially  th e  m eaning 

attach ed  to techn ical term s, is m astered.
Theosop hical literature has m any new techn ical term s, and m any old



ones used in new  or unusual senses, derived from diverse lan guages, and coined 

or adapted b y  w riters o f different kinds and degrees o f culture. T o  illu s

trate, take the term  astral lig h t , not new  in fact, but so rarely  used hereto

fore as to be new  to a large m ajority o f readers. It com es from mediaeval 

tim es, when the corpuscular theory o f light prevailed, and w a s an appropriate 

t3rm to represent a subtle state o f m atter, sim ilar to the hypoth etical ether of 

modern science. B u t the word light now  g iv es the average hearer an idea 

o f undulations in m atter, and is not taken to be the nam e o f a su b stan ce or 

en tity  at a ll. W h a t conception w ill such an one gain , on being told th a t the 

astral light contains a record o f a ll that men think and do ? H o w  can he 

im agine it as constituting— not m erely disclosing— a picture ga llery  ? O r if  he 

first m eets it as a translation o f A k is a , w hat im pression w ill he receive o f the 

signification of the H indu word ? W ill he not in evitab ly  understand it to 

mean a mode o f motion, and not a state o f m atter ?

A g ain , suppose one has studied modern p h ysics just far enough to learn 

the use o f  the w ord element in chem istry, and is left to suppose, as he can  

find good authority to suppose, that ancient philosophers considered earth, 

w ater, fire and air to be elements in the sam e sense. H ow  long would it take 

him  to understand the teachings o f R am a P rasad  about the tatvas f  D oes 

it not alm ost involve a re-learning o f his own tongue ? W h en  it daw ns upon 

him that the stoicheia o f  A ristotle h ave nothing in common w ith  the elements 

o f modern physics, I suspect he w ill im agine h im self in a new  world.

L e t me not be understood as sa y in g  that the corp uscular th eory  o f 

light, e tc., underlies the teach in gs o f O ccultism  in T h eo sop h y. P erh ap s 

n either th is nor the u n dulatory th eo ry  is w h olly  true, or w h olly  false. It 

is the fashion o f the d a y  am ong p h ysic ists  to resolve h eat, light, e tc., into  

m odes o f m otion ; n ay, P rofessor C rookes, in pursuit o f “  rad iant m atter,”  

exp resses the d istin ctions betw een solids, liquids and gases in term s o f 

m otion. It need not cause surprise if  som e learned doctor o f scien ce 

should g ra ve ly  en unciate the proposition th at m atter itse lf is m erely a  

mode o f m otion. O n the other hand, a reaction  has a lrea d y  com m enced, 

and the doctrine o f “  su b stan tia lism ,”  so-called— that heat, ligh t, e tc., 

and pre-em inently sound, are sub stan tia l en tities— has a large fo llow in g 

am ong men w ho call each other learned.

W ith  a ll th is confusion o f tongues in the d iscussion  o f p h ysics, it w ere 

strange indeed if  those w ho undertake to d iscuss and to teach  m etap h ysics 

should fa il to show  even greater d ive rsity  in the use o f la n g u a g e ; and the 

utm ost care m ust be exercised  i f  one would not fall into m ere verb al 

quibbling.
T h ere  is a still deeper cause o f m uch difference o f opinion and o f m uch 

m utual m isunderstanding am ong us. T h is  is the im m ense reach and the 

wonderful involution  o f the sub jects discussed. E v e r y  lock h as seven 

keys, and ev ery  k ey  m ay be turned in seven different m anners, w e are 

told. It follows as the n ight the d ay, that persons w ho suppose honestly



th e y  are ta lk in g about the sam e thing, are often rea lly  handling different 

key s or turning the sam e k ey  in a different m anner. T a k e  A kasa again  for 

an exam ple. Ak&sa is m entioned above as i f  it w ere only a state o f m atter, 

but in some o f its  uses it concerns an en tity  far other than an yth in g that 

can  properly be called  m aterial. L e t  us com pare a few  expressions about 

it, taken at random  from the “  Secret D octrin e ”  and other standard w orks.

T h e  E tern al P aren t, S p a ce— or its robes— is the source from w hich 

A k asa  radiates.

E th er— the gross body o f A kasa, if  it can be called  even th a t— w ill 

cease to be hypothetical.

E th er is one o f seven aspects o f A k is a .

E le ctric ity , the O n e  L if e  at the upper rung o f being, and astral fluid 

at its lowest.

Sp ace (A k is a , or th e noumenon o f ether) has one q uality, sound.

Ak^sa . . cannot be the ether o f modern science. N or is it astral 

ligh t.
T h e  astral light is iden tical w ith  the H in du Ak&sa.

T h e  soul o f  the astral light is d iv in e ; its body is infernal.

Som e o f these references appear incongruous, and even c o n tra d icto ry ; 

but collect a m ass o f  such quotations, and analyse and arran ge them , and 

an intellig ible and consistent d o c tr in e 'w ill appear. T h e  purpose o f this 

pap er is accom plished, if  it is shown that th e last th in g to do is to call 

statem ents necessarily  partial into judgm en t as i f  th ey  were exhaustive, 

and then condem n them  as illo gical and contradictory. M eanw hile it must 

a lw a ys be borne in mind that m istakes m ay exist, even  in our m ost valued 

and most reliable w orks. F o r  us there is no infallible pope, and no 

infallib le scripture. In d ivid u ally , I m ay as a C hristian  accep t the G osp els 

as the inspired W o rd  of G od  ; as a Theosop hist, I h ave no right so to quote 

it. M y theosophical brother, w ho is a B rahm in, m ay place the sam e 

estim ate on the B h ag av a d  G ita  ; but he can quote it to me only on its 

m erits as d isplayed  in the internal evidence o f its  contents. In the 

U n iversa l Brotherhood no one speaks w ith au th ority . T h e  highest G uru  

does not ask  b elie f on the ground o f his own know ledge, but tells the 

L an o o  to look for h im self and to call nothing known w hich he cannot see to 

be true. T h e  highest wisdom  is as thoroughly an exact scien ce as is 

g e o m e try ; w e are enjoined to go  forw ard no faster than w e are able to 

m ake sure our footing. W e  m ay find it useful to take m uch for granted, 

as th e a lgeb raist assum es the value o f the unknown q uan tity, but w e must 

ever preserve a clear-cut distinction  betw een w hat we know  and w hat we 

take on trust, and be careful to tran sfer into th e form er category  only w hat is 

established b y  unquestionable evidence. D oin g this, w e shall be slow  to 

assert our convictions dogm atically, and shall be ever ready, not m erely to 

tolerate, but to hold in respect every  expression of opinion b y others.

G . A . M a r s h a l l , F .T .S .



Wht JHajgxral ^pljflrisms 0f fajgeithts $btlal*tlj£s.

T h is  is the P rim al T ru th ,

T h is  is th e U ltim ate T ru th .

1. T h e  Prim ordial P oin t existed  before all th in g s; not the A tom , 

even M athem atical, but D iffusive.

T h e  M onad w as E xp lic it.

T h e  M yriad  w as Im plicit.

L ig h t existed, and so also D arkness ; P rin cip le, and the end o f P rin cip le  ; 

A ll th ings and N o th in g ; it existed, and w as also non-existent.

2. T h e  M onad m oved itse lf in the D y a d , and through the T r ia d  the 

F a c e s  o f the Secon d L ig h t w ere produced.

3. S im ple F ire  existed  uncreated, and beneath the w aters clo th ed  

itse lf w ith a garm ent o f the M ultip lied  C reated  F ire .

4. H e  looks b ack  upon the Superior F oun tain  and has sealed the 

inferior, o f a reduced type, with the T rip le  C ountenance.

5. T h e  U n ity  has created One, and the T rin ity  has d istinguished it 

into T h ree, it becom es even  a Q uatern ary, a connexion and a m edium  o f 

R eduction.

6. W a te r  at first shone forth from visib le th in g s ; the F em a le  o f the 
In cubating F ire , and the P regnan t M other o f things havin g form.

7. T h e  interior w as porous and various w ith its  co verin gs; whose 

B e lly  w as the R evo lv in g  skies and the inseparable S tars.

8. T h e  Separatin g C reator divided this into vast R egions, as the 

offspring w as produced, the M other disappeared.

9. T h e  M other indeed brought forth Shining Sons, flow ing over the 

earth  o f C h ai, L ife .

10. T h ese generate the M other in the N ew est forms, whose 

Foun tain  singeth in the M iraculous G rove.

11 . T h is  is the Foundation o f wisdom , be thou who thou can st, thou 

S tew ard  o f the M ysteries, and D iscloser.

12. H e  is th e F a th er  o f the W h o le  C reation, and the F a th e r  is 

generated  from the C reated  Son, b y  the livin g analysis o f the Son.

N o w  thou hast the highest M ystery  o f th e G en erating C ir c le : H e  is 

th e Son o f the Son, who w as the F a th er  o f the Son.

G lo ry  be to G od  alone.

Translated from the original Latin by W . Wynn Westcott, M .B .,
Quod scis nescis.



Jrobkms o f life
F R O M  “ T H E  D I A R Y  O F  A N  O L D  P H Y S I C I A N .”

B y  N . I. PlROGOFF.

(Translated from  the R ussian  by H .  P .  B . )

I.

T r a n s l a t o r ’s  P r e f a c e .

nlto? V E R Y  cultured  man in E u rop e and A m erica  is more or less fam iliar 
J j S j  w ith  D octor P irogofFs nam e. A n d our readers perhaps m ay 

rem em ber w hat w as said o f th is em inent R ussian  surgeon and 
pathologist in L u c i f e r  o f A p ril last— in the editorial “  K osm ic M ind." 
Som e quotations from his posthum ous M em oirs w ere brought forw ard, to 
show  how  closely the view s o f a great m an of science approxim ated to the 
occult teach in gs o f T h e o so p h y : e.g ., his ideas on the universal mind, 
“  infinite and eternal, w hich  rules and govern s the O cean  of L ife ,”  and 
also on that bugbear o f the m aterialists— the existence in every  organism , 
as also outside, in K osm os, o f a distinct V ita l Force, independent o f any 
chem ical or p h ysica l process. It w as likew ise stated, that the posthum ous 
publication  of D octor PirogofFs D ia ry  had raised a stir o f am azem ent 
am ong the R ussian  public, and— am ong the D arw inists and M aterialists, his 
ex-colleagues— quite a storm  of indignation, as our em inent surgeon had 
hitherto been regarded as an “  A g n o stic ,”  if not an out-and-out A th eist of 
B u ch n er’s School.

S in ce then w e have heard it said  that a few  lines quoted from  a m an’s 
w ritin gs proved nothing, and that the T h eo sop h ists had no right to affirm 
that their view s had received corroboration at the hands o f such a well- 
know n man o f science. T h erefo re , it has been decided to m ake len gth y 
selections from the tw o volum es of D octor P irogofFs M em oirs, and to publish 
their tran slations in L u c i f e r . O f course the com plete D ia ry  cannot be 
tran slated , in order to satisfy  the sceptics. N or is it needed : as it is am ply 
sufficient, in order to prove our point, to translate on ly those p ages w hich 
contain the w riter’s intim ate thoughts upon the great problem s o f men. 
T h ese, consisting o f detached fragm ents, it is intended to publish in a short 
series o f articles. M oreover, an autobiography in the shape of a p rivate  
d iary , interspersed w ith  anecdotes about even ts and people belonging to a 
foreign country, would interest an E n glish  reader but little. A ll th is is 
a ttra ctiv e  to those only w ho are fam iliar w ith the nam es m entioned, and of 
w hose country the author w as for over a period o f th irty  years the pride 
and glory. H en ce only such pages o f the “  D ia ry  ”  as bear upon w hat we 
ca ll theosophical and m etap hysical questions, or w hich  are o f a philo
sop hical ch aracter w ill be translated. T h e  valu e o f such pages is 
enhanced tenfold for us, as havin g been penned b y a m an o f science, w hose 
great learning w as recognised by all E urope, and w hose fam ous a ch ie ve
m ents in surgery have been so appreciated , that som e o f them  have becom e 
au th oritative  even in E n g lan d ,*  a lw a ys so b ackw ard  in recogn ising foreign 
— and esp ecially  R ussian — merit.

B efore proceeding w ith our selections, it m ay not be out o f place, 
perhaps, to say  a few  w ords about the author.

N . I. PirogofF w as born in N ovem ber, 1810, and died in the sam e 
m onth o f the year 1881. H a v in g  passed the best yea rs o f h is youth in the 
U n iv ersity  o f D orpat, th e ve ry  hotbed o f G erm an freethought during the

• E .g., the operation on the tarsus of the foot, called “ the Pirogoff Operation.”
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yea rs 1830-60, he w as filled, as he h im self confesses, w ith that proud spirit 
of all-denial, em bodied b y  G oethe in his M ephisto. “  W h erefo re ,”  he 
w rites, in describ ing his state o f mind in those early  days, “  w herefore, 
and to w hat ends need we suppose the existence o f a D eity  ? W h a t can it 
explain  in cosm ogenesis ? Is not m atter eternal, and should it not be so? 
W h y  then th is useless hypothesis w hich exp lain s nothing ?”

E lsew here, how ever, probably years after, treatin g on the sam e 
subject, he w rites in a different s tr a in :— “ T h ou gh  it w as a great heathen —  
der grosse H e id e— (as G oeth e w as called), w ho said that he ta lked  of G od  only 
w ith G od him self, yet I, a C hristian , follow ing his advice, also avoid 
ta lkin g o f m y intim ate b elief and convictions even w ith  those nearest and 
dearest to m e : th e holy to the h o ly .”

T h is  accoun ts for the am azem ent experienced b y those w ho knew  
D octor P iro g o ff most intim ately, when on reading his posthum ous D ia ry , 
th ey  found that he had been an opponent o f religion only in its form s, in its 
church and dogm as; but that ever since his thirty-ninth year he had found 
w hat he had craved  f o r : nam ely, faith in an abstract, alm ost unreachable 
ideal, abso lutely  outside every  form and ritualism . H is  w ritings show  him 
to be a m ost profound m ystic and philosopher.

F o u r yea rs after his death, D octor P irogoft's w idow  and sons g a v e  his 
papers to be published, and the tw o volum es from w hich the follow ing 
pages are translated  w ere printed at the end of 1887. T h e  first volum e 
contains in full the unfinished “  D iary  o f an O ld  P h ysic ia n ,” and ends in 
the m iddle o f a sentence, interrupted b y  death. A n epigraph on its title 
page exp lain s th at the late author w rote it “  exclu sively  ”  for him self, “  yet 
not w ithout a secret hope th at, perchance, others m ight read it too, some 
d a y .”  “  T h e  perusal o f these posthum ous papers leads one to th in k,”  adds 
the R ussian  publisher in his Preface, “  that this last work o f the author w as 
connected in his thoughts with his early  public w ritings, as he added to 
his d iary, etc., a sub-title a lread y used by him  some tw en ty  years before, 
in heading his philosophical essays, nam ely, ‘ T h e  Q uestions (or Problem s) 
o f L ife .’ ”  B u t as the latter, collected in volum e II , are alm ost all o f a 
social and educational rather than o f a m etap hysical character, it is not 
proposed to treat o f them  for the present.

O N  A U T O B I O G R A P H I E S *

5TH N ovember, 1879.

W h y  are there so few  autobiographies ? W h y  such a m istrust o f  them ? 

S u re ly  every  one will agree w ith m e that there is no subject w orthier of 

attention than acquain tance w ith the inner n ature o f a thin kin g m an, even 

though he has done nothing to distinguish him self in social life.

T h ere  is a profound interest for us in the com parison o f our own concepts 

w ith those that gu ide our fellow -m an in his life-journey. N o  one denies this; 

y et it is an old habit w ith us to learn all w e can about others, through others. 

M ore is believed of w hat is said o f a m an by another m an, than  o f what 

his own actions suggest. T h is  is ju rid ica lly  t r u e ; and there are no other 

m eans o f finding out a ju rid ical, i.e ., an outw ard fa ct. E ven  th e  modern 

physician  is gu ided in his d iagnosis b y  ob jective sym ptom s, th at w hich 

he h im self sees, hears, and senses, rather than by w hat his p atien t tells 
him .

* Ths headings are added by the translator to separate the philosophical subjects herein 
treated-



B esid es m istrust, there are, I thin k, other reasons for the sca rc ity  o f 
autobiographies. T h ere  are too few  people ready to w rite them . Som e have 

no tim e, w hile a l iv e ; others find little  interest in, and would rather not look 

back  and recollect, their p a st; others a g a in — and these are am ong the most 

thoughtful— believe that h a vin g  published other w orks, there is no need to 

w rite about th e m selv e s; there are also those w ho have rea lly  nothing, to 
sa y  o f them selves, as there are others w ho w ill do it for them . F in a lly , 

m any are deterred from w riting their lives through fear and all kinds o f 

other reasons. V e r y  n aturally, in our d a y  o f scep ticism , confidence in 

open confession has decreased still m ore than in the tim es o f Jean Jacques 

R ousseau. It is w ith a sm ile of distrust that w e read now  his bold state

m ent (w hich I so m uch adm ired, once upon a t im e ) :— “  Q ue la trompette du  

jugem ent dernier sonne quand e lk  voudra, j e  viendrai, ce livre h  la  m ain, devant le 

Souverain J u g t ,  et j e  d ir a i: voilh ce que j e  fa is ,  ce que j e  fits , ce que j e  p en sais."  

B u t a modern autobiography need not be a confession before the Sovereign  

J u d g e ; nor has the O m niscient a n y  need o f our confession ; yet no m ore 
ought a m odern autob iography to be a kind of ju rid ical a ct, w ritten  in 

accusation  or in defence o f self, before the social tribunal. It is not 

extern al truth alone, but the un veiling o f all the inner truth before one’s 

own self, and w ith  no object o f self-condem nation or self-justification, such 

m ust be th e aim  of the autobiography o f every  th in kin g m an. It is not 

the reader he has to acquaint w ith  his personage, but first o f a ll to m ake his 
ow n consciousness fam iliar w ith  him self. A n d this m eans th at the 

autobiographer has to m ake plain, through the an alysis o f his ow n actions, 

their m otives and objects, the latter being but too often profoundly hidden 

in the innerm ost recesses o f his soul, and, therefore, incom prehensible even 

to him self, let alone to a ll others.

B u t now, a q u e r y : is the autobiographer able to speak the truth 

about his, and to him , past m otives ? C an  he ap preciate at its true valu e 

th at w hich  once guided his actions ? C an  he feel certain  that his concepts 

w ere such as he describes them , and not of another kind, at th at given  

m om ent o f his existence ?

I believe that these questions m ust be solved variou sly  in accordan ce 

w ith  the faculties, character, and in d ivid u ality  o f each  w riter. F o r  one sure 

o f h im self w ithout a n y  van ity, there m ust exist also a firm conviction  that 

it w as ju st such a v iew  and no other, th at gu ided him w hen he perpetrated  
this or th at action. A n d  if  I feel sure that he sp eaks the truth, con cealin g 

nothing, w hat m ore, then, can  I exp ect ? Should, then, a man w ho w ould 

learn the m otives o f m y actions, and m y ideas at the tim e when I did them , 

b elieve others and him self more than he should m yself ? H e , or anyone 

else, can ju d ge  o f the inner m echanism  w hich propelled m y actions, only 

b y  those sam e actions, or the evidence o f other persons ; and an y opinions 

form ed, b y  our deeds and second-hand testim ony concerning th e hidden, 

inner m echanism  o f the form er, dem and a certain  conform ity and must



adm it o f no co n tra d ictio n s; though indeed w e all know  by exp erience that 

very  often our deeds contradict our ow n conceptions, beliefs and con vic

tions. V e ry  frequently too, our grandest deeds are called  forth b y  the w eak

est m otives, and in v e rse ly ; therefore in our case even conform ity o f testi

m ony cannot be a lw ays a gu aran tee for the real inner truth.

H o w  can th at critical analysis o f our own acts  and m otives, so difficult 

even  for ourselves, be said  to be more accessib le to others, w ho are entirely 

unfam iliar w ith  our inner m ental life ?

V e ry  true, it does happen som etim es, that a stranger, a heart-reader, 

m ay gu ess b etter and more correctly  than w e can ourselves why w e have 

acted  so and not otherw ise at some given  moment o f our life. It  is true 

again  that none o f us is a ju d g e  o f h im self; but to d iscover the m otive of 

our actions, a m otive J unknown to ourselves, can be done only in tw o 

cases : firstly, when w e dissem ble and rem ain secretive before our own “ I " ;  

and secondly, w hen we have done som ething in a m om ent o f forgetfulness 

or o f irresistible im pulse, and w ithout h avin g ascertain ed, beforehand, that 

w hich w as takin g place w ithin us, at the tim e, and w ithout one single 

introspective g lan ce. A n d  supposing the principle that no one can  be his 

own ju d ge be true, still it is so only so far as extern al truth is concerned—  

ju rid ical truth ; a m agistrate or an attorney-general, can o f course expose 

a h ypocrite or a liar m ore easily  than the latter w ould do so him self. B u t 

w ith  regard to the inner truth, when w e are neither h ypo crites nor liars, 

there can be no better or m ore com petent ju d ges than w e ourselves. T h u s  

the whole question depends on that issu e : who is the w riter, w ho la y s  open 

before us his inner, so u l-life ; and an opinion on this, to say  the least, is as 

difficult to form, as the opinion of a stranger, who undertakes the d u ty  of 

lay in g open, before the world, the inner life o f some public ch aracter. E v e n  

if  the latter has been, at tim es, confessedly to a ll, a hypocrite and a liar, 

th is does not at all prove that he has ever been such. T h ere  are cases in 

our lives so fertile in contradictions, that it is precisely a liar and a h y p o 

crite who, at certain  m om ents o f his life becom es more cap able o f sp eakin g 

the truth about h im self than an y other people who had known him  on ly 

extern ally , as he appeared. T h ere  is no more contradiction in th is, th a n  

there is in the fact, that a base man is som etim es cap able o f the noblest 

deed, and that the most honest o f men com m its at tim es the basest o f action s.

F o r  w hom , and w h y do I w rite a ll th is ? U pon m y con scien ce— a t 

th is moment on ly  for m yself alone, out o f som e u n accoun tab le inn er 

n ecessity, though w ithout the least desire o f keep ing secret from  others 

that w hich  I w rite. T h ou gh  I have the idea o f w ritin g about m y se lf for 

m yself, and h ave determ ined not to publish  th is during m y life, y et I h a v e  

nothing against other people readin g these memoirs when I am no m ore. 

A n d  th is— w ith  m y hand on m y heart— not because, w hile I am  still 

livin g, I dread criticism , or being laugh ed  at, or not read at a ll. N o  ! 

though I h a ve  no sm all share o f van ity, and do not rem ain insensible t Q



the w orld ’s praise, yet m y amour propre is m ore o f an inner than of an outer 
kind.

M oreover, I am an egotistical self-d evo u rer*; and therefore, dread 

m yself, lest the description of m y inner state, read in the hearing o f all, 

should be m istaken b y me for va n ity , for a desire to pose for origin ality, 

and th at all this should in its  turn dam age that inner truth I w ould fain 

preserve in its  greatest p u rity  in these m em oirs. A s  a self-devourer, 

how ever, I know  that it is im possible to be absolu tely  sincere w ith  oneself, 

even when liv in g  w ithin , and w ith , that Self, on absolu tely  open-hearted 

term s. O ccasion ally  and w ithout an y apparent cause for it, one is beset 

b y  thoughts so base and foul, th at, at their bare a p p earan ce, as they 

em erge from the secret cham bers o f one’s soul, one feels burning w ith 

sham e, and alm ost persuaded at tim es that these thoughts are not one’s 

own, but are suggested  b y  som eone else— b y  that basest o f beings that 

lives in each  o f u s .f It is, as the A p ostle  P au l said  lon g ago, one does 

not w ant to do evil, but does it un w ittin gly. A  grand  truth, this ! A nd it 

is our thoughts, our m ental states that brin g it out most prom inently. 

O ne does not w ant to think foully, and yet one does it— and woe to him 

w ho does not gu ard  h im self from  it in the ve ry  beginning, w ho fails to 

perceive and catch  him self in so doin g and thus stop in tim e.

T h u s, as so m any others, I cannot, how ever stron gly I m ay desire it, 

eith er in the past or in the present, turn m y inner life inside out before me. 

W ith  regard  to th e P a st, I am o f course unable to gu aran tee before 

m yself that m y concept o f things w as at a certain  moment o f m y life, just 

as it seem s to me now . A n d, in connection w ith  the present, I cannot 

sw ear th at I h ave succeeded in catch in g the ch ief feature, the real esse o f 

m y present concepts. T h is  is a difficult affair. O ne has to trace the red 

thread through a ll the entangled bundle o f doubts and contradictions, w hich  

arise every tim e when one seeks to m ake the gu id in g thread m ore clear.

A n d  here I am , w ishin g to exam ine for m yself and through m yself, 

m y l i f e ; to m ake up the sum of m y aspirations and w orld concep ts (in the 

p lural, as I had several such) and to an alyze the m otives o f m y past 

action s. B u t sto p ! Stop at th e s t a r t ! D o not I dissem ble with m yself?  

D o I rea lly  w ish to w rite  but for m yself ? E ven  if  I h a ve  decided to leave 

th at w hich  I have w ritten  o f m yself, unpublished during m y lifetim e, do I 

not, nevertheless, desire th at it should be read som e d ay b y  certain  persons, 

sa y , for instance, b y  m y children and a few  friends. M y w ife w ill be sure 

to read this. A n d  if  I h ave no such desire, I still create th ereby a cause 

for posing, for concealing th is and the other, and for colouring facts before 

those nearest to me. T h is  is the first thought that enters a self-absorbed 

can n ib al’s head.

* In the sense of self-absorption or self-engrossment.
f  The thoughts of the lower self or “ personality,” a being distinct from us, truly ; the 

indweller of the man of flesh and but too often the sorry shadow of the true and higher 
Self and Ego I [Trans. ]



It is but right it should be so. A s  long as th is is  kept in view , there 

is hope for an efficient counteraction. Self-devouring, alone, w ould n ever 

allow  m e to lose sight o f m yself during th is w ork w ith  m y s e lf ; and if  I 

w atch , I shall notice and catch  m yself tripping, and so w ill stop and a llow  

no opportunity for an y dissem bling or secretiveness. H o w ever, I know  b efore

hand that I do not w ish to be cyn ica lly  sincere, even w ith  m yself. C lean li

ness is not only for show. It is better to la y  aside, w ithout touchin g them  

and subjecting them  to analysis, our cyn ica l actions in life— better, for 

one’s own s a k e ; otherw ise, one m ight find oneself in the sew ers o f the soul, 

and by unclosing them , contam inate even that w hich  it is most desirable to  

leave im m aculate, and as pure as it is in rea lity . A ll o f us have q u ite  

enough mud a t the bottom  o f our so u ls; and if  by descending to th at 

bottom  w e once stir it up, it w ill becom e w ell-nigh im possible even  for our

selves to distinguish the clean  from the unclean. B u t, if  it w as such  

cyn icism  and soul-filth that w as the m otive o f an y action, that had in 

fluenced a ll our after-life, then w e h ave no choice, and w e are forced to 

descend even into these very  sew ers.

B u t, am  I able to w rite  about m yself— for m yself ?

O ne q u ery  m ore— w hat are th e conditions for this ?

T h e  ch ief condition is, a full sincerity w ith oneself.

O ne th in g only can I say, and  it is, that I have n ever been secretive w ith  

m y s e lf; for there are people who are less sincere w ith  them selves th an  

they are with others. I do not belong to the latter catego ry, though it did  

happen, that I confessed certain  th in gs to m yself, only after h a vin g  been 

frank about them  w ith  others. It is when ta lk in g  openly to others abou t 

things done, th at one begin s to b etter realize th at w hich  takes place w ithin 

m y s e lf; and it is often possible to learn it w ell, only w hen discussing 

oneself w ith another person. A n d it so happens that one feels asham ed 
to confess to on eself that w hich w eighs on th e soul, and one avoid s it, un til, 

as if by chance (though not all b y  “  ch an ce,”  either), as in som e fit o f 

cyn ica l sin cerity, one b lurts out to another person that, w hich  one h ad  

hitherto so carefu lly  concealed even from  oneself.
T h e  D ia ry  then, w hich  I am  now  w riting, is destined, in every  case  o f  

insincerity w ith  m yself, to o ccu p y  the p la ce  o f such a spontaneous confes

sion, or a conversation  w ith a second p e rso n ; the paper replaces the la tter  : 

a w riting, even one’s own, feels m ore ob jective  than a m ental d ialogue w ith  

oneself. W e  becom e bolder before ourselves, w hen w e w rite, and th e  

process, m oreover, keeps thoughts in order, preven tin g them  from  w a n d er

ing and scatterin g on every  side. W h ile  w riting, the m ain thought b eco m es 

like unto a thread, and it spins out easier from  th e brain, than it d o e s  
durin g our m ental reflections alone.

H en ce  in th is D ia ry , I hope to be a s  sincere, yea , and far sin cerer e v e n , 

w ith  m yself, than in m y m ost h earty  effusions, even w ith  those n earest a n d  

dearest to m e. (T o  be continued.)



“ Wbe ftttbatjrat o f (©mar Hijaijgatn.”
(T h e Astronom er-Poet o f  P ersia  — n t h  Century.)

A like for those w h o  for t o -d ay  prepare,
A nd th o se  th a t a fte r  so m e t o -m o r r o w  s ta re ,
A  M uezzin  from the T o w e r o f D arkness cries,
“  F ools ! your R ew ard  is neither H ere  nor T h e re .”

W h y , all the S ain ts  and S ages w ho discuss'd  
O f the T w o  W orlds so w isely— th ey are thrust 
L ik e  foolish P rop h ets forth ; their W ord s to Scorn  
A re  sc a tte r ’d and their M ouths are stopt w ith  D ust.

M yse lf when youn g did eagerly  frequent 
D octor and S ain t, and heard great argum ent 
A bout it and a b o u t: but everm ore .
Cam e out b y  the sam e door w here in I w ent.

W ith  them  the seed o f W isd om  did I sow,
A n d w ith m ine own hand w rought to m ake it g r o w ;
A nd this w as all the H a rvest th at I reap ’d—
“  I cam e like W a te r , and like W in d  I g o .”

Into th is U n iverse, and W h y  not kn ow in g 
N or W hence, like  W a te r  w illy -n illy  flow ing ;
A n d out o f it, as W in d  along the W a ste ,
I know  not W hither, w illy-n illy  b low in g. '

W h a t, w ithout askin g, hither hurried W hence ?
A n d, w ithout askin g, W hither  hurried hence !
O h, m any a C u p  o f th is forbidden W in e 
M ust drqwn the m em ory o f that insolence !

U p  from  E a rth ’s C en tre through the Seventh  G ate 
I rose, and on the T h ron e o f Saturn sate 
A nd m any a knot u n ravel’d b y  the R o a d ;
B u t not the M aster-knot o f H um an F a te .

T h ere  w as the D oor to w hich I found no k e y ;
T h ere  w as the V eil through w hich I m ight not see :
Som e little  talk  aw hile o f m e  and t h e k  
T h ere  w as— and then no m ore o f t h e e  and m e .

E arth  could not a n s w e r ; nor the S eas that mourn 
In flow ing P urp le, o f their L o rd  forlorn ;
N or rolling H eaven , w ith  all his signs reveal’d 
A nd hidden b y  the slave  o f N igh t and M orn.

T h en  o f the t h e e  in  m e  who w orks behind 
T h e  V eil, I lifted up my hands to find 
A  L a m p  am id the D a r k n e s s ; and I heard,
A s  from W ith o u t— “ t h e  m e  w it h in  t h e e  b l in d  ! ”

’T is  but a T en t (the B ody) w here takes his one d a y ’s rest 
A  Sultan to the realm  of D eath  a d d re st;
T h e Sultan  rises, and the dark F e rrish  
Strikes, and prepares it for another G uest.



A nd fear not lest E x isten ce  closing your 
A ccou n t, and m ine, should know  the like no more 
T h e  E tern al S lk i  from the B ow l has poured 
M illions o f B u bb les like us, and w ill pour.

W h en  Y o u  and I behind the V eil are past,
O h, but the long, long w hile the W orld  shall last, 
W h ic h  o f our C om ing and D ep arture heeds 
A s the S e a ’s self should heed a pebble-cast.

A  M om ent’s H a lt—  a m om entary taste 
O f b e in g  from the W e ll am id the W a s te —
And L o ! the phantom  C aravan  has reached 
T h e  n o t h in g  it set out from — O h, m ake h a s te !

W ou ld  you that spangle o f  E xisten ce  spend 
A bout t h e  s e c r e t — quick  about it, Friend  !
A  H a ir  perhaps divides the F alse  and T ru e 
A nd upon w hat, prithee, does life depend ?

A  H a ir  perhaps divides the F a lse  and T r u e ;
Y e s ; and a single A lif  w ere the clue—
C ould  you but find it— to the Treasure-house, 
A n d  peradventure to t h e  m a s t e r  t o o ;

W h o se  secret P resen ce, through C reatio n ’s veins 
R unning Q u icksilver-like eludes you r p a in s ; 
T a k in g  a ll shapes from M ih  to M a h i; and 
T h e y  change and perish a ll— but H e rem ain s;

A  m om ent gu ess’d— then b ack  behind the F old  
N um erst o f D ark n ess round the D ram a roll’d 
W h ich , for the P astim e o f E tern ity ,
H e  doth H im se lf contrive, en act, behold.

............................................................................... t

I sent m y Soul through the In visib le,
Som e letter o f th at A fter-life  to s p e l l :
A n d by and b y  m y Soul return ’d to me,
And answ er’d, “  I m yself am H e a v ’n and H e ll ” :

H e a v ’n but the V ision  o f fulfill’d D esire,
A n d H ell the Sh ado w  from a Soul on fire 
C ast on the D arkn ess into w hich O urselves,
So late  em erg’d from, shall so soon expire.

W e  are no other than a m oving row 
O f  M agic Shadow -shap es that com e and go 
R ound w ith the Sun-illum in ’d L an tern  held 
In M idnight by the M aster o f the S h o w ;

B u t help less P ie ce s  o f  the G am e he p la ys 
U pon this C hequer-board o f N ig h ts  and D a y s ; 
H ith er and thither m oves, and ch ecks, and slays, 
A n d  one b y one b ack  in th e C loset lays.

T h e  B a ll no question m akes o f A y e s  or N oes,
B u t H ere or T h ere  as strikes the P la y e r  g o e s ;
A n d H e that toss’d you down into the F ield ,
H e  know s about it all— h e  know s— H E  know s !



T h e  M ovin g F in g er w r ite s ; and, h avin g w rit,
M oves o n : nor all your P ie ty  nor W it  
Sh all lure it b ack  to can cel n aif a L in e ,
N or a ll your tears w ash out a W o rd  o f it.

A n d  that inverted  B o w l they ca ll the S ky, 
W h ereu n d er craw lin g coop’d we live  and die,
L ift  not your hands for I t  for help— for It 
A s  im poten tly  m oves as you or I.

W ith  E a rth ’s first c la y  T h e y  did  the L a s t  M an knead, 
A n d  there o f the L a s t  H arvest sow ’d the Seed :
A n d  the first M orning of C reation  w rote 
W h a t the L a s t  D aw n  of R eckon in g shall read.

A n d this I k n o w : w hether the one T ru e  L ig h t 
K in dle to L o v e , or W rath-con sum e me quite,
O ne F la sh  of It w ithin the tavern  caught 
B etter than in the T em p le lost outright.

‘ ( F ro m  F itzg era ld 's  T ranslation.)

A ll things created  Speak o f him only
C am e out o f chaos, A s “  T a o u  ”— P erfect Reason ;
B efore heaven and earth w ere T h u s in one word
N au gh t but deep silence Including his a ttr ib u te s :
R eign ed o’er a void H e, the a ll-P ow erful,
O f endless im m ensity—  H e, the a ll-K n ow ing,
D ead , for no breath T h e  all-P ervadin g
O f life had yet breathed there, E v e r  E xisten t.
T h en  H e , tne infinite, Infinite, Boundless,
P erfect, Im m utable, N ear— yet, so far off.
M oved  through this nothingness,—  M an’s law s are earth ly,
H e, the C reator, N atu re ’s are H eav en -b o rn ;
T h e  M other o f a ll things, Y e t one and both com e
I, in m y ignorance, A lik e  from G reat T aou ,
K n ow in g no nam e for him, T h e  law  to him self—

T h e  centre o f a ll law .
C o n f u c iu s  (A lexa n d er ’s T rans.)

T r u s t  th y se lf! E v e r y  heart vib rates to that iron string. A c c e p t the 
place the D ivin e  P rovid en ce has found for you, the society  o f your 
contem poraries, the connexion o f events. G reat men h ave a lw a y s done 
so, and confided them selves ch ild like to the genius o f their age, betrayin g 
their perception that the E tern a l w as stirrin g at their heart, w orkin g 
through their hands, predom inating their being. A n d  w e are n ow  men, 
and m ust a ccep t in the sam e spirit the sam e transcendent d e stin y ; and  
not pinched in a corner, not cow ards fleeing before a revolution, but 
redeem ers and benefactors, pious aspiran ts to be noble c la y  p la stic  under 
the A lm igh ty  effort, let us ad van ce and advance on chaos and the d a r k !

E m e r s o n .
------+— -

“ I f  you w ould escape vexation , reprove yourself lib era lly  and others 
sp aringly.”

C o n f u c iu s .



f U b u t a s .
— :o:—

C O N F U C I U S , T H E  G R E A T  T E A C H E R .*

T m T N D E R  this heading, w e have in a little over three hundred pages, the 
(L A I) result o f researches com m enced more than forty years ago. A  very 

^  difficult, and to most readers, “  d r y ”  subject has been handled in such 
a w ay, as to m ake the book exceedin gly interesting from beginning to end. 
T h e  short glim pses we are allow ed of Chinese poetry, m ake us feel that the 
author has translated very  skilfu lly, and created a wish for more.

T o  the student o f other system s of religion, it becom es evident that, 
either the old teaching which Confucius revived  w as common to a ll, or, that 
these different system s continually m odified each o th e r ; the former o f these 
suppositions is probably the most held. T h e  birth signs, am ongst w hich 
“  celestial strains ”  m ust not be om itted, are suggestive, takin g into considera
tion those relating to the birth o f C hrist, and B uddh a. A n interesting 
question, as to certain anim als being extin ct or fabulous, is raised b y  the 
author, w hich w ill have especial attraction  for students of “  T h e Secret 
D o ctr in e ."  T h e  account o f Confucius learning M u sic  also w ill not be w ithout 
suggestion. “  . . . the value o f m usic had, how ever, no claim  to
originality. It belonged to a tradition alm ost as ancient as the em pire ; for 
so far b ack  as the days o f the Em peror Shun, even birds and beasts were 
said to have been brought into subjection through its influence.”  A nd 
again  C onfucius s a y s : “  It is im possible for a vicious man to be a good 
m usician.”

T h a t C onfucius had an esoteric doctrine w hich he taught only to the 
w ell-tested o f his disciples is h igh ly p rob ab le; speaking of the Y ih -K in g , 
G en eral A lexan der says, . . . “  it is still regarded by the C hinese
literati as the arcanum  of all K n o w le d g e ; and some o f them even assert 
that, to the initiated, there is no modern scientific invention w hich is not to 
be found in it.”

T h e book is w ell w orth reading, and w ill serve as a useful introduction to 
deeper study, for some, and convey suggestive hints to others. “  S .”

F R A N C I S  B A C O N  versus P H A N T O M  C A P T A I N  S H A K E S P E A R E .f

t
H E  object o f this w ork is, accordin g to the preface, to re-inforce the 

evidence in favour o f M r. D on n elly ’s B acon ian  theory o f the au th or
ship o f Shakespeare's p la ys. O ur author begins by constructin g from 
B a co n ’s w orks w hat m ight be called  a B acon ian  mind ; and show s how it 

finds its faithful reflection in Sh akesp eare’s p la ys. H e then institutes 
parallels betw een R osicrucian  literature and L o rd  B a c o n ’s w ritin gs, so as 
to illu strate how  the poetic lan guage and bright im aginin gs o f the 
p layw righ t are but the garm ent o f R osicrucian  thought. In the last 
ch ap ter B acon , as a R osicrucian, loom s upon us from the distant past as a 
true m ystic w ho in his A tla n tis  had intuitions o f other races and tim es which 
in our day h ave been put into clearer lan guage in the Secret D o c tr in e ; w hile

* By Major-General G. G. A l e x a n d e r , C.B. 
Kegan Paul, Trench, Trubner &  Co., Limited.

t  By W. F. G. Wigstone.



throughout the book the profound m eaning w hich n aturally  fell to the 
w ords and phrases o f S h akesp eare ’s p lays when traced b ack  to an origin 
in the ideas o f F lu d d, B acon , and T h om as V au g h an , are o f great interest. 
Indeed these m eanings, w ound from the rhythm  of Shakespearean  verse into 
the solid w isdom  o f B acon ian  lore, should prove equally interesting to the 
lover o f and b eliever in the bard w e knew  before D onnelly and W igsto n e 
cam e to disturb our faith , as to those th a t see in him only a “  Phantom  
C ap tain  Sh akesp eare.”  H o w  far our author has succeeded in d isproving 
the existen ce o f the P oet in favour o f that o f the P h ilosoph er the public 
w ill be able  to ju d ge.

T H E  A G N O S T I C  A N N U A L .*

R . C h arles A . W a tts  presents us w ith a readable 72 pages in the 
new  A n n ual, not how ever that w e agree w ith  the A gn o stic  position 
in any degree or recognise such a profanation o f the term  G n ostic 

as contained in the sentence “  the orthodox G n ostic  or C hristian  th e ist.” 
E v e ry  shade o f A gn osticism  is represented and definitions o f the term  
given , va ry in g  from  the H u xleian  dictum  “  A gnosticism  says that we know  
nothing of w hat m ay be beyond phenom ena,” to the advanced philosophy 
of Saladin , who w rites : “  I recognise no A gn osticism  th at is in doubt as
to ‘ w hether there is a G od  or n ot,’ and ‘ w hether the soul is im m ortal or 
n ot.’ T h e  basis o f the A g n o stic  philosophy is p sych ic  M o n ism ; its 
process is unitary devolution, the convergin g o f all, the unification of all, 
w ith the P a n-th eos." T o  notice esp ecially  one or tw o of the p a p e r s ; M r. 
Sam uel L a in g ’s “  A n  A g n o stic  V ie w  of the B ib le ”  is built entirely on a false 
basis as regards the cen tral position, though his criticism s as far as they 
go are useful and a thorn in the orthodox flesh. '1 he paper by R . B ith ell, 
B . S c ., P h . D ., is interesting as g iv in g  the “  F u n d am en tal T h eses of 
A gn o sticism .”  T h e y  are said  to be :—

I. T h e  foundation of a ll certain ty  is a F e e l in g  o r  S e n s a t io n .
II .  W h e n  our attention  is directed  to our feelings, it g iv es  rise to 

C o n s c io u s n e s s  ; and any feeling or sensation on w hich our attention is 
steadily fixed is a F a c t  o f  C o n s c io u s n e s s .

I I I .  T h e  facts o f consciousness, w hen accum ulated  and stored by the
m em ory, constitute K n o w l e d g e . "

IV . A ll  K n o w l e d g e  is  R e l a t iv e  : it is the perception of the 
relations betw een our personal consciousness and the universe.

V . B e l i e f  is the trust w e place in our judgm en t on m atters concerning 
w hich  our know ledge is incom plete.

V I . F a it h  is the nam e w e a p p ly  to those beliefs that are so strong as 
to enlist the co-operation o f the w ill.

T h e  second thesis o f th is five-sense philosophy is esp ecially  rem arkable : 
w hen , how ever, w e are conscious o f being conscious, things seem rather 
m ixed. T h e  author o f “ A gnosticism  and the C hurch o f E n g la n d ” 
discredits h isju d gm en t and inform ation by th e ju m b led  and false statem ent, 
“  those dark sisters, hum anity-negating T heosop hy and Spiritualism  ” ; 
this is hardly “  A gnosticism  ” in one sense, though perfectly  so in 
another. T h e  rest o f the A n nual am ong other things contains a review  of 
L u x  M u n d i and tw o papers entitled  Is  Agnosticism  Sound, in the second of 
w hich Saladin  telescopes the view s of D r. C aru s as set forth in the first.

“ 1891, London : \V. Stewart & Co., Farringdon Street, E.C.



T h is  novel m ay b e b riefly  characterised  as a school-girl’s day-dream  o f 
theosophy. It is doubtless not m eant for serious criticism , but only for 
rom antic youn g people o f a m ystical tendency. T h e  stem  actu ality  o f the 
m atter g iv es place to an im agined creed dished up w ith all that is beautiful, 
learned and w ealthy. T h e  rings formed b y the stone thrown into the 
world-pond fifteen years ago, are indeed w idening out and gettin g  tow ards 
the sh a llo w s!

M O S T  im portant w ork h as ju st issued from the press b y  our learned
brother T ookaram  T a ty a , the m anagin g director and m oving spirit 
o f the B om b ay T h eo sop h ica l P ublication  F u n d . It is no less an 

un dertaking than a new edition of the “  R ig -V ed a -S am h ita  ”  w ith  th e well- 
know n B h a sh ya  or C om m en tary o f S a y a n a ch a ry a . T h e  un dertaking has 
been one of very  great difficulty but has h ap p ily  been b rought to a successful 
issue. I t  offers the follow ing ad van tages w hich m ake it b y  far the best 
edition th at has yet appeared.

(а) It has been divided into eight volum es, each  com p risin g  an 
A sh tak a , so th at the size o f each  is h a n d y ; it has been printed  on superior 
paper w ith  typ e sp ecially  cast for i t ; and w ith al, the price has been fixed 
at the v e ry  low  figure o f R s . 50 (about £ $  15s.) per copy, i .e ., only 
R s. 6^ per volum e, exclu sive o f postage.

(б) T h e  Sam hita and P a d a  te xts  o f the V ed a  as w ell as the text o f the 
B h ash ya  have been carefu lly  collated w ith m anuscripts obtained from the 
P an d its o f B enares, P oona, and R atn agiri, and also from the L ib raries o f 
the B om bay B ranch  R o yal A siatic  S ociety , and the D eccan  C ollege, P oona.

(c) Copious notes have been given  to illustrate the m eaning of the 
B h ash ya , from the A itereya  and T a iteriya  B rahm anas, N iru kta , M im ansa, 
and other w orks, as also to point out the varia lectiones.

(d) T o  the m ain w ork are added S u tras o f P an ini, U nadi, and P h it 
Sutras, B rihadrigvidhana and the P isish ishtha, w hich are essential for a 
clear com prehension in m any p laces and are, therefore, appended for 
convenience and reference.

T h e  work is indeed a m arvel o f cheapness and both on this account 
and for its other ad van tages o f text and reliable n ative scholarship, should 
rapidly find its w ay  into the shelves o f all S an skrit scholars and public 
libraries. W h en  it is rem em bered that the original price o f Professor M a x  
M uller’s edition w as £ 1 2  and that it now fetches nearly tw ice as m uch, it 
w ill easily  be seen w hat a  boon M r. T ookaram  T a ty a  has conferred on 
lovers o f San skrit learning.

T h e  R ig -V ed a is probably the oldest known scripture in the w orld, and 
the fountain head of all San skrit literature and A ryan  religions. “  It p laces 
before us a picture o f the ideas, religious and m oral, the feelings and 
custom s, o f the early  A ryan  seers, thinkers and philosophers o f India, . . . 
and fills a vacuum  in the history o f the world which no other w ork does.”  
W e  have, therefore, as lovers o f all that is great in A ry a v a rta , ve ry  great 
pleasure in announcing this generous undertaking on w hich a large sum  of 
m oney has been expended b y  our patriotic and theosophical brother, to our 
readers, and in solicitating them  to make the fa c t  widely known among their  
learned fr ie n d s ;  and, as theosophists, in adding that “ the profits realized 
from the sale of this work w ill, as in the case o f sim ilar other series, be 
devoted  to the B om bay T heosop hical S o c ie ty ’s F u n d  for the publication  o f 
original S an skrit texts and their translations, together w ith those o f other 
popular M arathi and H indi w orks o f em inent S ad h u s.”

O rders m ay be addressed to M r. T ookaram  T a ty a , M an aging D irector, 
T h e  B om b ay T heosophical P ublication  F un d, B om bay.

T H E  R I G - V E D A - S A M H I T A .

* B y Chancie de W itt: The Minerva Pub. Co., New York.



I N D I A .

S u ra t.— “  O n the 16th O ctober a g irls ’ school w as opened in S u rat, under 
the m anagem ent o f the San atan  D harm a S abha L o ca l B ranch  of the T .S . 
T h ere were 51 girls present, and the num ber o f pupils is expected  to shortly 
reach 100, for the m ovem ent is m uch appreciated in the high caste quarter 
of the city , w here the school is situated .” O ur tru ly theosophical and ph il
anthropic m em bers o f the Su rat B ran ch  also conduct a boys’ school, now 
num bering 140 pup ils; and in other respects, as described by B ertram  
K eig h tley  in his last m onth’s “ Jottings in In d ia,”  are doing really good 
w ork. “  B esides the course o f subjects, as laid down by G overnm ent for 
prim ary schools, there is d aily  im parted to the boys, for one hour, a system  
o f moral instruction based on the precepts and ethics o f Sanatan  D harm a. 
T h e  girls ’ school ju st opened is to be conducted on the sam e plan, everything 
sectarian or dogm atic being carefu lly  excluded  from the teach in gs.”

W e  cordially endorse the words o f the correspondent to the Theosophist, 
B ro th e r C . L .  P eacocke, o f the V th  B om b. L t . Inft., who w rites: “ I think 
that m any dorm ant and w ealth ier branches m ight take exam ple from these 
their poorer brethren in S u rat, and try to m ake their m em bership in the T .S . 
more than a nam e.”

N a g p u r .— “  T he C en tral Provinces and B era r  N ew s and R ailw ay G azette 
devotes over tw o-and-a-half colum ns to a report o f the fifth annual m eeting 
o f the N ag p u r B ranch  o f the Theosophical S ociety . T h e  report is very  
encouraging, and the branch eviden tly  m eans w ork. T h e  feature of the 
m eeting w as the address of D r. Jehangir K hurshedjee D aji, G en eral S ecre
tary  o f the B om bay Section. T h e  learned and am iable doctor spoke in his 
usual felicitous w ay, and laid great stress on the realisation of the S o ciety ’s 
‘ F irst O b ject ’— universal brotherhood.”  M r. T .  H erb ert W rig h t, F .T .S .,  
spoke en thusiastically o f the work in Am erica and E n glan d , and urged native 
gentlem en not to be outdone by the W e st in a ctiv ity , and presented the 
B ranch  L ib rary  w ith a handsom e gift o f books, to the valu e o f R s. 157. 
“  M r. C . V . N aya d u , too, late V ice-P residen t o f the C am bridge B ranch, 
spoke in m uch the sam e strain. P erh ap s the most interesting speech of the 
evening w as b y  a M ahom edan, as it illustrated w hat B rother D aji had said 
in his address, that a ll religions are at one in their bases. T h e  report s a y s :

** Moulvie Abdul Nubhee, an aged pensioned Mahomedan gentleman and a staunch 
advocate of the doctrine of the ' Sufis,' who had specially come down from Kamptee to 
attend the Anniversary, on being introduced by the Chairman, addressed the audience in 
Hindustani, and said that every man must work out his own salvation, i.e., Mukti which 
could only be attained by a thorough realisation of the higher states of consciousness 
connected with the three Shariras (bodies) known as the ‘ Sthula,’ • Sukshma,’ and 
' Karana.’ ”

B ella ry .— “  M r. J. P . B haskura Rajoo, S ecretary  o f the C ow l B a za a r  
P rogressive U nion, o f B ellary, w rites to say that B rother R . Jagannathia, the 
founder o f the B e lla ry  Sanm arga Sam aj, has been lecturing on Theosophy, 
for tw o consecutive Sundays, to very  interested and appreciative audiences, 
at the Union H a ll in B e lla ry .”  W e  are exceedin gly glad  to notice th is use
ful w ork. N ativ e  pundits and lecturers are, w e believe, far more capable o f 
carryin g on our Indian program m e than an y but very exceptional W estern s. 
Such men as our P resident-Foun der who really  love India, are rare. Ceylon 
has learnt to help itself, w h y should not India learn to do as m uch ?*

* The quoted information is from the Theosophist,



Bertram  K eightley 's T our .— B ertram  K eig h tley  joined the P resident- 
F ounder, on the latter's  return from his C eylon  visit, at T in n ev e lly  and 
accom panied him to A m basam udram , w here th ey  met w ith  a most 
enthusiastic welcom e from the m em ber o f the B ranch, who had festooned 
the A lb ert V icto r  H a ll w ith floral decorations in honour o f the visitors. 
B oth  on their arrival ga v e  lectures in the open air, w hich w ere translated 
into T a m il, sentence by sentence. T h is  B ran ch  is very  a ctiv e  and its 
m em bers meet every  day in the reading-room , w hich is furnished w ith  an 
excellen t Theosop hical and gen eral library. T h e  follow ing even in g  the 
President delivered an adm irable address to a large audience and w as 
follow ed again  by B ertram  K eigh tley . O n their return to T in n ev e lly  both 
again  lectured, the “  H indu C ollege being literally  cram m ed ”  ; the C olonel's 
lecture w as esp ecially  good and w as m uch appreciated . A t M adura the 
sam e program m e w as repeated to a crow ded audience, and an earnest 
appeal w as m ade for the revival o f H in du literature and learning. So 
successful w as the earnest enthusiasm  o f the P resid en t-F ou n d er th at, on 
the proposal o f the Zem in dar, w ho w as in the chair, a subscription  list 
w as opened for the A d ya r L ib ra ry , and generously supported. T h e 
Colonel thence returned to A d y a r, and B ertram  K eig h tley  w ent on to 
K um bakonam  w here he met w ith an en thusiastic  reception by the mem bers 
o f the B ran ch , w hose name is so w ell know n for their tran slations o f the 
U pan ishads and P u rin a s  in the Theosophist. T h e  next m orning at 7 .15  a.m ., 
he lectured to a good audience, and again  in the even ing at 8.30 to a much 
larger one, both lectures being delivered in the T o w n  H all.

C E Y L O N .

The O pening o f  the B u d d h ist G ir ls ' School.

T h e  B uddhists o f C eylon  have taken a new departure. H ith erto  their 
energy had been directed tow ards the w elfare o f the boys, for whom  no less 
than forty schools had been opened w ithin recent years under the auspices 
o f the T heosophical S ociety . B u t it had been long ago pointed out b y  Col. 
O lcott that the Sinhalese girls should have a school o f their own, where 
they m ight be brought up in harm ony w ith  their religious and national 
instincts. T h is  idea w as zealously  worked up b y  a devoted B uddh ist lady, 
M rs. W eerakoon , and a band o f her countryw om en, w ho w ith praisew orthy 
a ctiv ity  organised th e W o m en ’s E ducation al Society , now num bering over 
1,800 m em bers. W ith in  one y ea r  this Society  opened four girls' schools, 
the B la v a tsk y  School at W ellew a tte  with above 100 children in d aily  attend
ance, and the G irls ’ Schools at K an d y, G am pola, and P an edura.

T h e  Society  has been active in a quiet, unobtrusive w ay w ithout any 
aid or encouragem ent from G overnm ent, so that but few  know  anythin g of 
the good w ork being done.

T h e  opening o f th e school at T ich b o u m e H a ll w as celebrated  w ith  great 
eclat. T h e  spacious grounds were tastefully  decorated w ith evergreens, 
ferns, and festoons. A  square pandal w as run up at the entrance w ith  the 
m otto “  From  daughter to wife, from w ife to m other.”  Inside, bouquets of 
flowers and garlan ds adorned the w alls.

O v er four hundred Sinhalese ladies had their seats in the H all, m ostly 
m em bers o f the W om en ’s E du cation al Society , and the grounds were 
crow ded w ith B uddhists from Colom bo and the neighbouring towns. 
A ltogether there w ere over a thousand present. A m ong others w e noticed 
Colonel H . S . O lcott, P . T . S . ; H on. P . R am anathan, C .M .G .; and M iss 
R am an ath an ; D r. T. B ow les D aly , L L . D . ; the V en erable H . Sum an gala, 
H ead A b b o t; and the R everend H eyan tudure, V ice-P resid en t o f th e 
V idyod aya C o lle g e ; M udaliyar's L .C .  W ijesh in a, T u d o r R ajap akse, and 
S iriw a rd en a ; P an d it B a tu v a n tu d a v e ; A . E . B u u ltje n s; M r. and M rs.



Sim on F ern a n d o ; M r. and M rs. U . D . S . G u n ask era : M r. and M rs. D e 
A b re w ; M r. and M rs. D . N . T ille k e ra tn e ; M rs. L iv e r a ; M rs. W eerakoon : 
M essrs. W ijeyesekera , G unaw ardene, D h am m ap ala; the E ditor o f the 
B auddha B and u, etc., etc., etc.

T h e  proceedings began b y P an sil being given  b y the H ead  A bbot, D . 
Sum an gala. T h e  V en erable monk then spoke in the highest term s o f the 
work o f the W .E .S .,  and wished it every  success.

M rs. W eerakoon , the President o f the W .E .S .,  then addressed the 
m eeting, and ga v e  a sketchy history o f the F em ale E ducation  M ovem ent 
am ong the B uddhists. She thanked M rs. R ajap akse, L a m a  E tten a, Patron 
o f the Society, for her generous support, and Colonel O lcott and M rs. 
Susan A . E nglish , o f A m erica, for their sym pathy and services. M iss 
M . E . D . S ilva , the A ssistant S ecretary, next read a report o f the work 
done, g iv in g  statistics o f B ranches, Schools, etc.

T h e  C hairm an read letters from his E xce llen cy  the G overnor, and 
from the D irector o f P u blic  Instruction, expressing regret at being unable 
to be present, and sym pathising w ith the E ducation al M ovem ent.

H on. P . R am anathan, in his speech, expressed his profound adm iration 
of the good w ork being carried on b y his countrywom en for e levatin g  their 
sisters. T h e y  were doing their work without an y help from G overnm ent. 
T h e  wom en o f E ngland  and A m erica would be proud to hear o f their noble 
undertaking. H e concluded b y expressing his strong regard and friendship 
for Colonel O lcott, w ho had been labouring in C eylon  during the past ten 
years, and had endeared him self to all. T h e  hon. gentlem an sat down 
am idst applause.

D r. D a ly  next addressed the m eeting and dw elt on the benefits o f 
fem ale education. H e  w as followed b y M udaliyar, L .  C . W ijesin ha, 
P an d it B atu van tu d ave, the E ditor o f the B aud dha B a n d u , and M r. A . E . 
B uultjens.

T h e  School w as then declared open, and it w as designated the 
“  San gh am itta "  School in honour o f P rincess San gh am itta, one o f the 
heroines o f Buddhism , who introduced that religion to C eylon. T h e  
proceedings term inated b y the chan tin g o f the Jayam an gala G a th a .

W ekada School.— On the 21st inst. Colonel O lcott visited the School and 
delivered an address to an audience o f about five hundred B uddh ists. 
A fter the speech a sum  of R s. 1,500 w as raised tow ards the School F un d.

Nugegoda School.— T h e  B uddh ists o f this village have at last aw akened 
to a sense o f their duty, and taken their children from the hands o f the 
m issionaries. A  school-room has been put up, and on the opening day, 
Colonel H . S . O lcott, D r. D a ly , A . S . B uultjens, and a party  o f the 
T heosophists went over there at the invitation o f the School Com m ittee, 
and the Colonel opened the School. T h e  collection tow ards the School 
F u n d  realised on th e spot w as Rs. 350. W e  w ish the School all success.

Ratnapura School.— T h e  R atam ah atm eyas of this D istrict are evidently  
not friends o f education, if  w e m ay judge from their lack  o f interest in their 
own school. T h e  energetic S ecretary  o f R atnapura T .S . deserves credit 
for th e pains he is takin g about the School. T h ere are eighty-tw o boys at 
present.

K a n d y  B u d d h ist M ission .— M issionary L ectu rers are sent out from tim e 
to tim e from the K a n d y  B ran ch  o f the Theosophical S ociety  to preach from 
village  to village. G . D harm apala o f the K an d y M ission is now on tour 
and has been lecturin g at about th irty  different places in K urunegala, 
P olgah aw ella , B ala p itu ja , G a lle , M atara, D ickw ella  and T a n g a lla . H e 
w ill continue his tour in the R atn ap ura D istrict. O u r B uddhist brothers 
should do all in their power to help the work of the B ranch  by receiving 
the delegates, and m aking arrangem ents for bringing together a good 
audience.— T h e B u d d h ist.



E n g l a n d .

T h e  T h u rsd a y  ev en in g  m eetings o f the B la v a tsk y  L o d g e  are m arkedly  
successfu l at the p resen t tim e, and the discussions on T h eosop h ical 
teach in gs are a ttra c tin g  audiences o f a most thoughtful ch ara cter. A s  our 
readers know  the first o f th is series o f discussions w as opened on O ctob er gth 
b y  the P resid en t o f the L o d g e , w ho dealt w ith  the subject gen era lly , show in g 
the general n ature o f th e  evidence for T h eo so p h y, and the proofs offered and 
dem anded. D r. K e ig h tle y  follow ed on the succeedin g evening w ith  a 
review  o f the ev id en ces from  history, religions, and experim ent, thus com 
pleting the introductory sketch  o f “  T h eo sop h y and its E v id e n ce s ."  An 
adm irable paper from G .R .S . M ead began the defin ite exposition , and 
dealt w ith  the U n ity  o f the U n iv e rse : his w a s the difficult task o f helping 
the com m encing student to obtain som e idea o f w h at is hinted at in the 
term “  A b so lu te ,’ ’ and to reach som e conceptions, how ever h a zy , o f the 
prim al m an ifestation s o f the E tern a l L ife . T h en  cam e M rs. C oop er-O akley, 
still in the realm  of m etap h ysics, but dealing w ith  concep tion s not q uite so 
abstract, telling in w on derfu lly  clear fashion o f the L o g o i and th e S even , 
as o f  F o h at, a concep t th at g a v e  rise to m uch bew ilderm ent. On the 6th 
N ovem ber, M r. K in gslan d  opened the section, “  T h e  S ep ten ary  in N a tu re ,”  
w ith the log ica l coherence w hich alw ays m akes him pleasant to listen  t o ; 
this portion o f the subject w as concluded on the follow ing T h u rsd a y  by 
M rs. C leath er, in a pap er w hich won general praise for its lu cid ity  and  
adm irable arrangem ent o f m aterials. “  T h e  S olar System  and th e P la n e ta ry  
C h a in s ”  occupied the even ings o f N o v. 20 and 27th, W . R . O ld , as th e best 
astronom er in the L o d g e , being told off to explain  th e S o lar  S ystem . T h e  
com plicated  subject o f the P la n eta ry  C h ain s ga v e  M r. M ead  an op portun ity 
o f readin g one o f the best papers o f the course, and the discussion w as kept 
u p  far more vigorously  than is usual. T h e  4th and n t h  o f D ecem b er w ere 
devoted to the study o f “  R ounds on a P la n eta ry  C h ain ,”  the opening of 
the d iscussions fa llin g  to the lot o f  M rs. B esan t.

T h e  L o d g e  has com m enced a series o f conversaziones, to be holden on 
the first T u e sd a y  o f every  m onth, to w h ich  all m em bers and associates are 
cord ia lly  in vited . It is hoped thus to g iv e  opportunities to m em bers o f 
m akin g friends w ith  each other, and so prom oting that spirit o f  fellow ship  
w hich  should be ch aracteristic  o f true Theosop hy.

T h e  W o rk in g  W o m en ’s C lub  at B ow  is proving a great success. It  has 
now  over 1 50 nam es on its books, and it is a pleasant sight to see th e girls 
in the ev en in g , readin g, p la y in g  gam es, singing, quite happ y as at home, 
safe from th e  dangers o f the streets. M rs L lo yd , the m atron, has her 
hands m ore th a n  full, as she not only has to superintend everyth in g , but is 
constan tly  in request to p la y  accom panim ents to songs. T h e  ch eap  m eals 
are a great com fort to w om en whose w ages are so low  as are those o f our 
E a st E n d  sisters, and the m idday m eal o f m eat and tw o vegetab les for 3d. 
is w ell atten d ed . T h o se  whose m eans w ill not stretch to so luxurious a 
repast can h a v e  a pint o f soup and a thick  slice o f  bread for id .— a dinner by 
no m eans un satisfactory  on a sharp frosty d ay. T h e  large d inin g hall 
gen erally  sees about 150 visitors a d ay, betw een breakfast, dinner and  tea.

T h eo so p h ists  w ould do useful service b y  sending short articles, su itab le 
for insertion  in n ew spapers, on T h eo sop h ical topics, to  th e B aron ess de 
P allan d t, 36, B ry a n sto n  S treet, H yd e  P a rk , W .

T h e o s o p h y  a n d  t h e  P r e s s .

T h e  issue o f L ig h t  o f N ovem ber 1st contains several item s o f 
T h eo so p h ic  interest, in cludin g review s o f the O ctob er num bers o f  L u c ife r  
and T h e Theosophist. In the Globe o f  the sam e date is a letter from  th e



G en eral S ecreta ry  o f the B ritish  Section , pointing out th e distinctions 
b etw een T h eo sop h y and the H ath a  Y o g a  system  practiced  b y a certain  
P sych o -R elig io u s S ociety . T h e  W eekly R eview  g iv es a colum n to a notice 
o f the O ctober num ber o f L u c ife r , and an epitom e of the ch ief articles 
therein. T h e  colum ns of the W om en's Penny Pa p er  o f is t  N ovem ber and 
succeeding dates contain discussions on W om en  and Theosophy, arising 
from an article in the O ctober num ber of L u c ife r , “ T h e  future o f W om an .”  
T h e  S ta r  (which is gen era lly  posted  up in T h eosop h ical new s) contains a 
short accoun t o f the recent R eception  at H eadquarters, as do also the W estern 
M ercury  and Society o f 6th and 15th N ovem ber resp ectively . T h e  W om an's 
Tribune (A m erica) o f N ovem ber 8th has an article by M iss M ills, F .T .S . 
w ho also contributes to the Society T im es o f the sam e date a short paper 
entitled “  T h ou gh t, the P erform er.”  T h e  N ovem ber issues o f this last named 
p aper are rich  in T heosop hic m atter and include articles on “  T h e  P o w er o 
R igh t A ctio n ,”  “  T h e  R om an tic L o v e ,”  “  T h e  B asic  H yp oth esis o f 
T h eo so p h y,”  & c. T h e  A gn ostic Jo urn a l o f N ovem ber 8th and succeeding 
issues contain a series o f articles by Jastrzebski, a w ell-know n contributor 
to those colum ns, entitled “  T h eo sop h y on the D efen sive,”  w hich w ill 
doubtless be read w ith  m uch interest by enquirers. R ecent issues o f the 
daily  even ing paper, T h e E ch o , contain  som e correspondence arising from 
Sir L .  G riffin ’s rem arks on T h eo sop h y, & c. T h e W estern M orning N ew s  and 
the M anchester G uardian  o f N ovem ber 12th, the P a ll  M a ll G azette  o f the 13th, 
and the C ourt Jo u rn a l of N ovem ber 15th, contain  paragraphs on m atters 
T h eo sop h ical, the first nam ed a notice o f L u c ife r , the three latter an 
announcem ent o f the “ V a h a n .”  In the Commonwealth o f N ovem ber 13th 
is the continuation o f a discussion on T heosop hical T en ets  in general. A n  
am using accoun t o f the B la v a tsk y  L o d g e  discussion, “  T h e  S ep ten ary  in 
N a tu re ,”  is inserted in th e S ta r  o f N ovem ber 14th, followed by a short letter 
o f explanation  and rectification  from M rs. C leather, the opener o f the d is
cussion. A  periodical, T h e T ablet, has a paragraph on D r. B ow les D aly , 
F .T .S . ,  and his w ork am ong the B uddh ists o f C eylon. J u d y , th e w ell- 
know n com ic paper, has a short poem  “ T o  those about to age ”  dealing w ith 
the “  Y o g h i S h astra ,”  the rhythm  w here o f is w eak and the w it m uch differen
tiated . T h e  N ew castle W eekly Chronicle of N ovem ber 22nd, under the 
heading “  N otes and Q u e r ie s”  has tw o contributions on dream s, one from 
“  F .B .O .,”  based on an article on the subject in a recent num ber of L u c ife r . 
T h e  W eekly Review  of N ovem ber 29th, notices the last issue o f “  T heosop liical 
S iftin g s.”

S w e d e n .

T h e  S ociety  has now decided to publish  a T h eo sop h ica l M onthly, 
whose first num ber w ill appear n ext m onth, contain ing translations from 
E n g lish , and several original articles. T h e  price is 3 K r. a year. W e  hope 
that th is m onthly, treatin g as it w ill o f various m atters o f interest, w ill do 
a good deal for the spread of T h eo sop h y in our coun try. T h ree  thousand 
copies o f the first num ber w ill be distributed gratis. O ur last m eetings 
have been v e ry  interesting, and the long discussion on “  free w ill ”  is now 
closed, several m em bers contributing to it w ith  papers. A  translation of 
Mr. A lexan d er F u llerton ’s article, “  T h e  M ission o f T h eo sop h y ”  (from T he  
P a th )  w as read by a m em ber. T h e  first B ran ch  of our Sw edish  society  has 
now been established in G othen burg. T h e  officers are as fo llo w s: 
P resid en t:  M r. T orsten  H edlund. V ice-P resid en t: M iss E . W esterlu n d . 
S ecreta ry: M rs. H elen Sjostedt, T reasurer: M rs. L in d a  L arsson . A ll 
these persons are already m em bers o f the Stockholm  L o d g e , and w e hope 
th at their earnest w ork for T h eo sop h y will bear good fruit. T h a n k s to a 
donation of E n g lish  books from C oun tess W ach tm eister, they are able at 
once to  begin w ith  a L en d in g  L ib ra ry .



O u r ordinary draw ing room receptions, given  b y  tw o m em bers, have 
begun, and are a lw a ys v e ry  w ell attended. A .C .

A M E R I C A .

C in cin n a ti T .S .  prom ises a very  active  future, under the presidency o f 
our excellent brother D r. J. D . B u ck . N otices o f a new head-quarters, and 
a long list o f lectures and other signs o f active  propaganda take up a page 
o f the P a th .

L ig h t  T . S . ,  F o rt W a yn e , Ind., has secured a large and cen tral room 
for B ran ch  work and head quarters.

T h e Brooklyn T . S .  is not content w ith one evening a w eek for L od ge 
M eetings, but has added another for closer study of Theosop hy. T h is  is 
an excellen t e x a m p le ; co-operative study and intercourse between m em bers 
are the corner stones o f the solidarity o f the T .S .

T h e Chicago T .S .  has opened its autum n m eetings in a new  H a ll.
T h e L o s  A ngeles T . S .  have a set o f com m odious new rooms.
In the 19 days from N ovem ber 3rd to N ovem ber 22nd, the G en eral 

S ecretary  issued 4 C h arters to new B ran ch es and received  application s for
2 others. T h e  form er are the “  E ast L o s  A n geles T .S . ,”  E a st L o s  
A ngeles, C a l i f ; the “  D ie  D eu tsch e Theosop hische G ese llsch a ft,”  the 
first G erm an B ran ch  in the U n ited  S ta tes and located  at P h ila d elp h ia , P a . ; 
the “  S iddartha T .  S .,”  V ick sb u rg , M is s .; and the “  V ishnu T .  S .,”  
P ittsb u rg , P a . T h e  latter are th e “  K esh ava  T . S., B oulder, C o lo .,’’ and the 
“  W illam ette  T . S ,”  P ortlan d, Oregon. T h e  “  V ish n u  ”  is the 47th B ra n ch  
on the A m erican  roll.

T h e  C ount W a ch tm eister  has visited  San  D iego, C alif., and delivered 
an ad dress to a m eeting in the U n itarian  C h u rch . A bout 300 w ere present, 
the largest audience ever assem bled in San  D iego  for T h eo sop h ica l 
purposes. A t a reception given  to the C oun t, he charm ed the gu ests with 
his m usical skill, and accounts are com ing E ast o f it and of him.

T h e  T h eosop h ical H eadq uarters and L ib rary  o f the P acific  C o a st have 
been forced b y  grow th  to seek larger room s, and are now at 103, P a rk  
A ven ue, San F ran cisco. T h e  next course o f public lectures on T h eo so p h y 
has been announced, 9 in num ber, and including very  varied  topics.

In N ovem ber P a th  the G eneral S ecretary  invited T heosop h ists to  send a 
C h ristm as gift to A d yar. In less than tw o w eeks he received $200, one 
cheque bein g for $150, and the sum w as forw arded to C ol. O lco tt on the 
n t h .  In th e past three m onths the G en eral S ecretary  has sent to A d y a r  
$867 and the total'rem ittan ces there during th ejp ast tw o years, including 
fees and dues, h ave been $3372 !

T h e  very  great need for a cheaper edition o f Esoteric B ud dh ism  has at 
last been met b y  its issuance in the “ O ccu lt S e r ie s ”  o f the John W . 
L o v e ll P u b lish in g C o. T h e  form er edition is $1.25 ; the latter is $1.00 in 
cloth and 50 cen ts in paper.

“  Stu d y, w ithout reflection, is w aste o f t im e ;
R eflection, w ithout study, is dangerous.”

“  T h e  w ise h ave no doubts,
T h e  virtuous no sorrows,
T h e  b rave no fears.”

C o n f u c i u s .



%a, anir f t o .

I n a leader o f the P a ll  M a ll  G azette o f N ovem ber 25th, h ead ed :

ARE WE CRUEL AS A NATION?

Som e  T h o u g h t s  b y  t h e  W a y  on  t h e  R e a r -g u a r d  A t r o c it ie s .

the w riter, treatin g o f the late  A frican  exploration scan dals, s a y s :
“ Though the African stories are the heaviest bloiv dealt against the reputation of 

the Anglo-Saxon race for humanity since the publishing o f ‘ Uncle Tom’s Cabin,’ there 
is, or appears to be, this difference between the floggings and kidnapping 011 the Congo 
and the cow-hiding and kidnapping in Tennessee— that whereas the inbred cruelty 
of the Southern planters was the result of a savage system, the atrocities of the 
rear-column were isolated, single, sporadic outrages, confined to a single camp.”

H e then proceeds to ask th e ominous question : B u t is th is rea lly  the 
case ? A n d relates a gh astly  anecdote o f w hich a youn g E nglishm an  is 
th e “  hero,’ ’ taken from the second volum e o f the journ al o f the brothers 
Jules and E dm ond de G oncourt, and concludes as fo llow s:

“ By itself the anecdote might be dismissed as a study in morbid mental anatomy. 
But ranged with the Jameson story it goes to strengthen the inference that there exists 
in the English character a strain of latent cruelty which is not sufficiently allowed for 
when we give our countrymen a free hand in new territories. Our innate love of 
bullying, repressed but always present in English schoolboys as a class, in favourable 
surroundings develops into ferocious cruelty for cruelty’s sake. The deeds of the old 
buccaneers are probably the most wantonly ferocious of any recorded in recent history. 
These men, though largely recruited from other maritime nations, and from the blacks 
of Africa and the West Indies, were in the main Englishmen. Their captains, distin
guished above the rest for cruelty, were nearly all of British stock. Horrible as was 
the Spaniards’ treatment of the Caribs, these Indians could be armed and trusted to 
fight to the last gasp for their Spanish masters rather than run the risk of capture by 
the buccaneers. The cruelties inflicted by the latter after taking a settlement are 
almost incredible. Death by burning and torture was the usual fate of the prisoners ; 
and it is related of one of the captains that he cut out and ate the heart of a Spaniard 
who refused to betray the place of the buried valuables of the community. But if 
these are ancient tales— not so very ancient, as history shows— what shall we say of 
the brutal bullying which still flourishes in public schools ? Is this the training to 
make gentle masters of subject races? Quite recently in one of the best public 
schools in England a boy was roasted before a fire till the skin peeled off his back ; 
and it is certain that were the present double supervision of masters and monitors 
relaxed our big boys would make the weaker ones’ lives too miserable to be endured. 
Schoolboy bullying is a purely British institution. It is without a parallel on the 
Continent; and yet we refuse to believe that the instincts of the boy recur in the man. 
If we do not, and dispense with that supervision of the rule of our countrymen abroad 
which we do not remit in the case of our boys at home, we may look to a repetition of 
the Congo scandals with tolerable certainty. ’

O f the past indeed it m ay be s a id : “  L o o k  not behind or thou art 
lost ”  : but o f the present, and th ereby of the future, w hat ? It is hard ly  a 
question o f pitting one W estern  nation against another in this for th ey are 
all tarred  w ith  the sam e brush more or less. B u t w hat is im portant is that 
just as he w ho cannot recognise his own faults, is the least w is e ; so, that 
nation w hich is th e most self-satisfied about its m orals and qualities, has 
least cla im  for w isdom  am ong its sister n a tio n s; esp ecially  if  it exaggerates



and w axes piously indignant over th e faults o f the rest o f  the fam ily , and 
shuts tig h tly  its eyes to its own. N o w  there is no doubt w h a tev er but that 
the most piously self-contented race in the w orld is the A n glo-Saxon  s to c k : 
the slim y virus o f Puritanism  has still to w ork its w a y  out o f the system  
o f our national body. W e  are am ong nations th e “  unco’ gu id ,”  and the 
more intellectual we becom e, the less aw are w e are o f our self-adm iration, 
as the subtle disease strikes in from plane to plane.

A re  we cruel as a n ation ?  Y k s :  ph ysically , p sych ically  and m entally 
we are cruel. W e are selfish and unjust right through and therefore must 
in the nature o f th in gs be cruel. N ow  how can th is be ch an ged ? 
E d u ca te  ! E d u c a te !! T h e  children are our salvation . Just as the student 
o f occult n ature can im bue the new atom s of his body w hich m om entarily 
replace the old ones, w ith less vicious tendencies and thus regenerate 
him self b y  m oral A lch em y and attain  the “  E lix ir  o f L ife ,”  so can a nation 
w ork its own regeneration by educating the new  atom s of its national body, 
its children. T h u s the w riter o f the article has put his finger right on the 
diseased spot. T ru e  it is that bullying is not so flagrant as it w as, but it 
is still popular; and a “ fe llo w ” still th inks it a  legitim ate am usem en t; in 
fact a reward of virtue, for w as he not “ r a g g e d ”  when he w as a “ ju n io r ” 
and so has won the prerogative in his turn w ith suffering. T h u s  the w eary 
round goes on, and hate breeds h a te ; unfeelingness and anim alism  breed 
their like un ceasin gly, and the finer sentim ents and intuitions are crushed 
out o f all our children and replaced w ith a Spartan  cru e lty  in w hich they 
ign oran tly glory, rejoicin g to place them selves on a a par w ith  the 
retrograde anim alism  of the R ed Indian. “ T h e  child  is father to the 
m an,” and the ea rly  habits o f thought and feeling continue throughout life. 
O h the pity o f i t ! W h en  w ill the m ind  o f the nation, its parents, guardian s 
and preceptors, be strong enough to influence its matter, when ? D o  you 
w ant proof o f this reasoned ferocity ? T h en  read the follow ing cu ttin g 
from T h e Standard  o f  N ovem ber 19 th :

“ EXTRAORDINARY SURGICAL OPERATION NEW YORK, NOV. 18.

“ In the Charity Hospital in New York a portion of a living dog’s foreleg has been 
grafted in a boy’s leg to take the place of a bone which is wanting. The two are 
bound together, and the youth and dog lie side by side in one of the hospital cots. In 
ten or twelve days, if the dog’s limb unites with the boy’s, the operation will be com
plete, and the last links of flesh by which the dog is connected with the boy will be 
cut. The dog is a black spaniel, and was’placed under anassthetics.”

W e  som etim es hear it said o f com m unities that th ey have “  N o  b ack s 
to be thrashed and no souls to be dam ned ” : but they have, and w hen th e 
rock descends it breaks them  to powder. T h e  proofs are on ly too 
abun dan t. T h e  rock  is a lready s w a y in g : let us not shout too loud or w e 
m ay bring it on our h e a d s !

•---------------- > K -----------------

T h e  theorem s o f philosophy are to be enjoyed as m uch as possible as if  
th ey  w ere am brosia and n ectar. F o r  the pleasure arisin g from  them  is  
genuine, incorruptible and divine. T h e y  are also cap ab le o f producing 
m a g n a n im ity ; and though th ey cannot m ake us eternal beings y et they 
enable us to obtain a scientific know ledge o f eternal natures.

I f  vigour o f sensation is considered b y  us to be an eligible thin g, w e 
should m uch more strenuously endeavour to obtain prudence ; for it is as 
it were the sensitive vigour o f the p ractical intellect w h ich  w e contain . A nd 
as through the form er w e are not deceived  in sensible perceptions so through 
th e latter w e avoid  false reasoning in practical affairs.



anti JEgtftu $tthluatioiLS.
THE THEOSOPHIST for November 

opens with the President’s account of the 
foundation of the T.S. ipropos of the 15th 
anniversary of the Society. This is fol
lowed by a translation of the famous 
“  Maitrayo-Upanishad of Sama Veda” by 
the Kumbaionam TS. ,  whose painstaking 
and scholarly work has now become quite 
a feature of the Theosophist. Those who 
fail to conceive of what is meant by Atma, 
should carefully study “ Adhyaya III.” 
Among other gems of occult lore we may 
select, “ The Contemplation of the Tatwus 
is the transcendental method, that of 
the Shastras the middling, and that of 
the Mantras the lowest ” . . .  and “ For 
one who longs after Salvation, the wor
ship of idols made of stone, metals, gems 
and earth, leads to rebirth and enjoyment 
(sc. of material existence). Therefore the 
ascetic should perform his own heart- 
worship and relinquish external worship 
in order that he may not be born again.” 
Seven “ Tamil Proverbs ” are next ex
plained in a very clever and intuitional 
paper by P. R. Venkatarama Iyer. The 
popular belief is that 2,000 years ago there 
were 18 brotherhoods of adepts in the 
Tamil country presided over by 18 
Sadhoos, and that these used to meet in 
the hills of the Tinnevelly district. The 
object of these brotherhoods was to popu
larise Esoteric truths and bring them 
home to the masses. Hence it is that 
Tamil “  contains a larger number of popu
lar treatises in Occultism, Alchemy, &c., 
than even Sanscrit . . . .  so that even in 
these degenerate days, esoteric philosophy 
is ringing in the bazaars and streets of the 
Tamil country; to those that can raise 
the symbolic veil and can understand the 
grand truths, ' wisdom crieth in the 
streets ’ ; ” and indeed the seven proverbs 
which are given as examples, fully bear 
out the statement. Professor Alexander 
Wilder’s article on the “ Serpent ” is con
cluded, and Brother C. Kotayya contri
butes his second paper on the "Hindu 
Theory of Vibration,” which should be 
studied in conjunction with the learned 
papers on “ Nature’s Finer Forces ” which 
appeared in Volume IX. In the conclu
sion of paper on the “ The Religious 
Aspects of the Early Tantras of the 
Hindus”  the author, K. Chakravarti, puts 
forward some arguments against “ anthro
pomorphism ” and “ materialism” in re
ligion in favour of the so-called “  Athe
ists” as against the “ Deists,” declaring

that no proof of the existence of soul 
exists ; with what object however it is 
difficult to see. E. D. Fawcett next re
views an interesting pamphlet by Dr. 
Saltzer on Buddhism and Positivism ; the 
treatment of the pamphlet will, in its 
turn, no doubt, be interesting to those 
who compare the terms of Western 
thought. Those, however, who have an 
idea of the fitness of things, after reading 
Dr. S.’s comparison between Buddha and 
Comte, will go in dread of meeting such 
head-lines as Sankaracharya v. Smith, or 
Plato v. Jones. Mr. Gopalacharlu next 
concludes his essay on “ Women in An
cient India,” showing how the reform of 
Buddha endeavoured to restore women 
to their original status in the Vedic and 
Epic period, and how Brahminism again 
gained the upper hand and finally all pos
sibility of reform ceased with the Moham
medan conquest. “ Man’s Conquest over 
Nature ’’ is an excellent paper by our re
spected brother Dr. Buck, written with all 
his customary force. The condensed re
port of Mr. Fawcett’s Lectures on “ The 
Evolution of Deity ” deal with the con
ception of the “ Absolute” and conclu
sively prove, at any rate for the student 
of the Vedanta and the reader of the 
Upanishads, the insufficiency of Western 
thought in this direction.

THE PATH is headed by a capital 
paper by William Main on “  Evolution 
and Involution ” which shows that the 
writer is a diligent student of the Secret 
Doctrine; the circle dance of the Three 
Graces, Purusha, Prakriti, and Fohat is 
traced intelligently in its outline. “ Japan
ese Buddhist Sects” deals with a brief 
description of twelve of thechief Buddhist 
sects in Japan : it is a practical little expo
sition which will be useful to general 
readers. “  Eusebius Urban ” follows with 
a common-sense paper, entitled “ Which 
is vague, Theosophy or Science ? ” The 
paper of course deals with the theories of 
Science and not with its observations and 
“ mechanical manipulations” in which it 
is naturally supreme. Deductions drawn 
from the observation of one seventh only 
of the factors at work must necessarily be 
vague. Miss Kate Hillard is the next 
writer, who gives us another of her many 
admirable papers, treating of “ Recogni
tion after Death” and disposing of the 
materialistic views of the Spiritualists by 
philosophical arguments based on the



analysis of the “ man ” as distinguished 
from the “  animal ” in the “ Key. Mrs. 
J. Campbell Ver Planck’s “ Theosophical 
Catechism” deals with three of the princi
ples of Theosophy, viz., “ That there is one 
universal eternal principle of Being or 
Life, from which proceeds all that exists.

. . The absolute universality of the law 
of periodicity, or action and reaction, ebb
and flow............The identity of all souls
with the oversoul.” The wording of the 
second doctrine would seem beyond the 
cerebral capacity of even an infant Sankara- 
charya, but then, perhaps, “ grown-ups” 
require some coaching as well. Bro. 
Fullerton’s paper on “ The Reincarnating 
Part of Us ” is coloured with the pigment 
of the G.A.O.T.U., which shows that Le 
Principe Createur of the “ Grand Orient ” 
is not accepted even by otherwise philoso
phical minds. The puzzle about the differ
ent kinds of memory which is brought for
ward in this paper, is disposed of in our 
last editorial on “ Psychic and Noetic 
Actions.” The number concludes with 
some more information about the “ Pilla- 
katuka” derived from baby lips. We 
have read nothing more charming than 
these baby utterances and hope they will 
often put in an appearance in “ Tea Table 
Talk.”

Theosophical Siftings, Vol. 3, No. 14, 
price threepence, contains articles on 
The Mayas, and on “ Individuality and 
Personality.” The former of these is a 
reprint of a Lecture given at the Blavat
sky Lodge by Mdme. Le Plongeon, wife 
of the famous Central American explorer. 
The article is a most interesting and 
valuable one, the authoress giving a 
charming description of the marvellous 
discoveries made by her husband and 
herself, placing before the reader cities 
and races of vast antiquity. The con
cluding paper of this number will be 
welcomed by Theosophists in general. 
In many minds the relation of the 
Individuality and the Personality has been 
the source of much confusion. Here the 
distinction between the two is in simple 
language made perfectly clear. The 
article is an excellent one and will well 
repay most careful reading.

The Buddhist. We are more than ever 
convinced of the worth of this industrious 
journal, which lies in the fact that it gives 
us the views of the Buddhists themselves 
about Buddhism. This is principally 
brought about by translations from the 
Pali, the Singhalese as a body repre
senting the Southern Church which 
occupies itself principally with the 
ethical teaching of their great Master. 
Aphorisms, proverbs, scripture-stories

crowd every page. One of the most 
charming of the Suttas in the October 
number is called the “ Dhaniya Sutta,” 
and is of an amabcean character like the 
shepherd songs in the Eclogues of 
Theocritus and his imitator Virgil. 
Dhaniya is a cowherd owning large 
herds of cattle. “ One night after his 
day’s work was finished and his cattle had 
been placed under shelter, it began to 
rain heavily. As he lay down after his 
dinner, he, through inordinate joy, began 
to sing stanzas." Buddha hearing and 
wishing to lead him in the path of 
Nibbana (Nirvana), answers him verse 
by verse. We cannot refrain from quot
ing the first four stanzas to show the 
beauty of the conception.

“ :. I have finished my meal ; I have 
collected the milk ; I am living peaceably on 
the b.ir.ks of the Mahi, surrounded by my 
wife a n d  children ; my house is roofed, the 
file is kindled. Rain on now, O cloud ! if 
you will. Thus said ihe cowherd Dhaniya.

“  2. I am free from anger, free from stub
bornness ; I am living for a night on the banks 
of the Mahi ; my house is rooflers, the fire is 
extinguished. Rain on now,O cloud ! if you 
will. Thus said BhagavS.

“ 3. There are no mosquitoes ; the cattle 
are roaming on ground covered with rich 
grass ; the cattle are able to endure the 
coming rain. Rain on now, O cloud ! if you 
will.

“ 4. My raft is bound together, and well 
made ; having crossed the flood (of existence) 
and swum through it, 1 have arrived at the 
other shore ; there i* no further use for the 
raft. Rain on now, O cloud ! if you will. 
Thus said Bhagavfi."

Those who want a new ethical 
philosophy to cope with the misery of 
the poor and suffering, something that 
will make them soar above the im
permanence and appearance of things, 
have they far to seek f Most of us have 
heard of the wise judgment of King 
Solomon, those, however, who would like 
to see it in its Buddhist dress should read 
the “ Ummagga Jataka.” There are 
also Egyptian, Thibetan, Chinese, South 
Indian and Mussalman versions, of the 
same world-story which cannot fail to 
interest all students of comparative re
ligions. Lovers of the'1 Paramita Paths ” 
should study the stanzas translated by 
H. J. Mendis on “ The Importance of 
Shi la."

Le Lotus Bleu besides the usual transla
tions contains two interesting and original 
papers, “ Mature et Divinit6 ” and 
“ Etude sur l’lnde.”

Department oj Branch Work, Paper No. 
7. gives us a very creditable paper by 
Miss E. B. Hooper on “ Evolution and In



volution,” illustrated by diagrams. This is 
a study from the Secret Doctrine and steers 
far wider of mistakes than the lucubrations 
of many older heads.

Le Bouddhisme Esoterique (Paris : 
Librarie de 1’Art Independant ; 11, rue de 
la Chaus6e d’Antin, 11, 1890. Price 
3 fr. 50.) A translation of Mr. A. P. 
Sinnett’s well known work by one of our 
most hard-working French theosophists, 
Mme. Camille Lemaltre, has just appeared. 
YVe are especially glad to welcome the 
placing of this new stone in the founda
tion of the future edifice of Theosophy 
in France. It is by such translations alone 
that we can hope for a real introduction 
of Eastern Esotericism into Europe, so 
that every effort in this direction must 
be regarded as most excellent work. The 
sub-title of Positivisme Hindou, however, 
is not a very happy choice. Buddhism is 
not Positivism, and Esoteric Buddhism is 
not only not Positivism, but not even 
Buddhism. Esoteric Brahminism or 
Zoroastrianism, &c., would be equally 
applicable to the system expounded in 
the letters written to Mr. Sinnett.

We have received a copy of a pamphlet 
entitled “ The Practice of Altruism ” with 
the sub-title of “ Universal Brotherhood,” 
from Bombay. A member of our active 
and energetic Branch there, has had 
5,000 copies struck off for free distribution. 
It is a reprint of a lecture delivered by 
Dr. A. Keightley at the third annual 
convention of the American Section of 
the T. S. This is excellent work.

The Vahan is an exceedingly welcome 
publication. For eighteen months the 
American section has set us the good 
example of the Theosophical Forum, which 
has gone monthly to every member of the 
Section gratis. The American Section 
and its subscription are both larger than 
the British Section, but the latter, for all 
that, is not going to be outdone in activity. 
So in its usual utopian fashion, with a 
smaller membership and smaller subscrip
tion, it has broken out into a fortnightly 
“ Vehicle for the Interchange of Theoso
phical News and Opinions," which is sent

free to every member on the books. The 
effort deserves the co-operation and sup
port of every member of the Section who 
is in a position to aid it. Branch news 
and questions are required and every 
effort will be made to convince the mem
bers that the “ Vahan ” is essentially 
their vehicle of interchange of news and 
opinions. The first number contains a 
short article by H. P. B. appealing to the 
“ working members ” and warning them 
of the “ Close of the Cycle.” This is fol
lowed by interesting items of news, liter
ary and scientific, with short accounts of 
the various “ activities.”

The Theosophical Forum, No. 17, in its 
first answer tackles the question of Deva
chan, and we congratulate the editor on 
his common-sense view of the subject. 
We had better learn the root states of 
matter first before prying too closely into 
the “ critical states.” Q. Ixxxii. ought to 
have been waste papered. The next 
question deals with emotions and the ele
vating effect of the best music. From 
one point of view every principle has its 
“ emotions,” the different aspects of the 
One Motion, and each again has its reflec
tion on our lowest terrestrial plane. But 
then this is not the meaning of the word 
emotion as commonly employed. All that 
is ordinarily called “ emotional ” should 
be suppressed, for it goes no higher than 
the animal human. The next answer is 
hardly clear in its terminology. The 
“ General ” is the “  Higher Ego.” Atma 
in Esotericism is out of all relation to 
finiteness and personality. Exoterically, 
that is to say in the Upanishads, &c., it is 
so used.

The Golden Era of San Diego, Cala., con
tains an exceedingly good paper by Dr. 
Jerome A. Anderson, F.T.S., on Evolu
tion ; it deals with that very abstruse and 
difficult subject, the “ Emanation of the 
Universe” down to man; and that, too, 
in a most encouraging manner. We hope 
that it will have a wider field of ciicula- 
tion than that of the magazine. If it 
should be re-edited, it would be well to 
give the designation “ Causeless Cause ” 
to Parabrahm rather than “ First Cause.”

“  A l l  c h o ic e  im p lies  lo s s .”

“  M an is  th e  o n ly  in te re st to  m a n .”

“ T o  a c t a c c o rd in g  to  th o u g h t is tro u b le so m e .”

“  T h e  b e st  g o v e rn m e n t is  th a t w h ich  te a c h e s  us to g o v e rn  o u r se lv e s .”

G o e t h e .
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