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I carr that mind free which is not passively framed by out-
ward circumstances, which is not swept away by the torrent of
events, which is not the creature of accidental impulse, but which
bends events to its own improvement and acts from an inward
spring—from immutable principles that it has deliberately
espoused.— William Ellery Channing.
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PROSPECTUS CONDENSED.

Sincere friends of the cause of spiritual freedom and universal brotherhood have
for some time been impressed with the need of a strictly high-class periodical represent-
ing all phases of the “new thought.” It is confidently believed by keen observers that
their fundamental principles are identical, and that the establishment of this unitary
basis would greatly facilitate the work in every legitimate field of action.

In full recognition of this demand, The Alliance Publishing Company begs to an-
nounce the publication of “MIND.” This periodical will owe allegiance to no school, sect,
system, cult, or person. Its sole aim will be to aid in the progress of mankind through
a cultivation of the knowledge of Truth wherever found, regardless of individual pre-
judices and preconceptions. The responsibility for statements made in signed Ces
will be assumed by the individual contributors; but it shall be our constant endeavor to
get such material only from authoritative sources.

A question of vital importance to humanity is the thevention and cure of disease
through the understanding and application of Law, which regulates life in its
phases of spiritual, mental, and physical development. Our treatment of this subject
will be truly instructive and educational. The teaching will relate to practice as well
as to theory. Although this science of healing through mind is taught under many names
and has various modes of application, yet it is essentially simple and practical, and we
lha;vlh:u;pe to give to the abstract principles a concrete setting at once beneficent and
convineing. :

< Among the many occult and psychic questions that may be regarded as within the
purview of this magazine are: Reincarnation and Adeptship; Telepathy, or
thought-transference; Hallucinations and@ Premonitions; Phantasms of the living and
Apparitions of the dead; Clairroyance and Clairaudience; Psychometry and Psychog-
raphy, or independent and automatic writing; Inspirational Speaking; the Mediumis-
tic Trance; Spirit-photography, so called; Phrenology and Palmistry; Astrology and
Symbolism; Hypnotism, {ts therapeutic and medico-leﬁ aspects and attendant phe-
nomena of auto-suggestion and multiplex personality. e study of comparative relig-
fons will be made a feature of this magazine and dealt with in an i'zfaﬂ:lal and satis-
factory manner. Well-written articles of moderate length are solici from competent
authorities on these and kindred subjects.

While granting due credit to Hindu metaphgdes and the mysticism of the Orient
in general, we are yet inclined to look for the development of a Western Psychology
that will harmonize with the conditions of life in the Occident, at the same time tending
to promote the spiritual welfare of the race as a whole. “MIND” hopes to become a fao-
for of increasing importance in its growth, and in the work herein outlined we invite
the co-operation and support of all true lovers of humanity.
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GREENACRE.
BY CHARLES MALLOY.

The word Greenacre is not to be found in Webster's Dic-
tionary nor in any gazetteer. It is a new word and was in-
vented by Miss Sarah J. Farmer, of Eliot, Maine. A very
pretty villa, a mile from Greenacre, was the home, in their last
years, of Miss Farmer’s parents, and is now in the possession
of the daughter. The father was a distinguished inventor,
particularly in the application of electricity. He invented the
fire-alarm, for fifty years in use in all the cities of the world,
and about the same time he invented an electric car that was
on exhibition in many places. It would carry two persons
around a hall, and is now in good preservation. But the
method in vogue at that time for the production of electric
power was too expensive and awaited the evolution of the
dynamo.

Miss Farmer’s home she has named “Bittersweet.”” This
etymology suggests phases of experience in the early life of
the daughter. She had lived in Newport, R. 1., a gay girl for
many years, and was quite rebellious at the limited chances and
commonplaces of the life in the country to which her parents
had retired. That was the “bitter.” She came into her inherit-
ance of great riches at last in the form of subjective resources,
and learned that, with good thoughts and high purposes in a
life for others, one is never alone—nor “bitter.”

Greenacre, as an institution and a cultus, was an inspira-
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tion of the “sweet” half of this double experience; hence the
new name of “Bittersweet.”

Greenacre, as a geographical fact, is a beautiful little plateau
of somewhat sandy land, lying high and dry on the Maine side
of the Piscataqua River. On the other side of the stream is
the town of Newington, in New Hampshire. Below that is
Portsmouth, a city of fifteen thousand inhabitants; a,ﬁd below
Portsmouth is Newcastle, where is old Fort Constitution, and
then the acean. Two or three miles above Greenacre the river
parts into affluents on which are many mills and manufacturing
villages and cities, as South Berwick in Maine, and Dover,
Exeter, Newmarket, Salmon’s Falls, and Somersworth in
New Hampshire. These rivers take the name of Piscataqua
only when they come together. This union makes a river so
large and deep that the Kittery Navy Yard, opposite Ports-
mouth, is able to receive the largest war-vessels.

Daniel Webster came to Portsmouth, after he left his
home in the country, and opened a law-office. It was there
that he met Jeremiah Mason, the Nestor and leader of the
New Hampshire bar. Mr. Mason was six feet six inches tall,
well-formed, and with a mind to fit his body. He had for
many years been easily triumphant in great legal battles.
“What do you think of this young Webster?”” some one asked
him, after they had tried their strength in a few cases. “He’s
a devil,” said Mr. Mason. Each respected the other. Webster
said Mason was the strongest lawyer in America in many
forms of legal effort. '

They both moved to Boston, years afterward. Mr. Ma-
son, then an old man, was asked what he thought of young
Emerson, who was making a sensation with his first lectures.
“I can’t understand him,” said the lawyer; “but my gals can.”

But I am getting too far from Greenacre. A road a few
rods north from Greenacre was made for a succession of excel-
lent farms on the south of the town, each farm running down
to the river. Grazenacre is the river end of one of these farms.
There was a yard here for building ships, and there is now a
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pier where boats can land passengers for Greenacre. The tide
comes up twice a day, and there is a good beach for bathing.
There is a good Inn at Greenacre, which is now filled, and the
farm-houses up the road for quite a distance have also their
quota of boarders. There are half-a-dozen cottages connected
with the Inn, in which Miss Farmer domiciles her lecturers.
There is a large tent for lectures, and fifty smaller tents for
camping-out purposes. And a large, convenient building,
built two years ago, called the “Eirenion,” is used for lectures,
concerts, receptions, etc.

A tall staff floats a banner on which in large letters is the
legend Peace. That suggests the genius of Greenacre.

There is no “Society” at Greenacre—in a meaning of the
word designating a class distinction. All persons meet as
members of a family, studious of mutual help and further-
ance—in the sweet courtesies, in the better aspirations taught
and illustrated by Miss Farmer. Happiness is the fashion.
A spirit prevails that is almost playful. Everything bad is
ignored—even disease; and that usually cures it. We meet
like children—without creed, church, or party—for a blessed
week or month, seeing what is good in all things and what is
good in evil, which is “good in the making.”

Professor Schmidt, of Cornell, this season gave an able
interpretation of the poem Job, and imparted a new interest
and value to the Scriptures by showing that much depends
upon a good reader, and that one must read beyond the letter
in order that he may understand what is in the book. Pro-
fessor E. M. Chesley, of Boston, gave an able lecture on Leib-
nitz, and made abstruse metaphysics so interesting as to win
applause from a popular audience—which, perhaps, Leibnitz
himself could not accomplish. Joseph Jefferson has been here
and given us a great day. Ralph Waldo Trine and Mrs. Trine
are here, living in a tent and in a content that make a palace
seem cheap and superfluous.

And Rabbi Joseph Silverman, of New York, has been here
with the Bible, the Talmud, and Theology as regarded by
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the Jew. He illustrated how very much one’s standpoint has
to do with the aspect that things seem to wear, and that we
think is a part of themselves. He gave us much we needed
to know and shall gladly remember. He would have offended
us if Greenacre had not made us superior to offense. He had
the shield of “formidable innocence” around him: transparent
candor and honesty kept dissent and opposition quiet. His
merciless analysis tore the Golden Rule, the Lord’s Prayer, and
the Sermon on the Mount into fragments, scattering them
through the Old Testament, the Talmud, and rabbinical lore;
and nobody wanted to burn him, although there were ten cords
of dry pine wood near by. Indeed, we wish to have him come
again; we like to know the worst, and so revise our estimates.
That is “higher criticism.” '

The dominating thought at Greenacre has always been the
Soul. The soul makes the body, and when the body is ill the
soul heals it. Many lectures have been given upon this
thought, which is the thought.

Greenacre has had, this season, what it has sought before
—a course of lectures by Mr. Charles Brodie Patterson of
New York. Mr. Patterson has given us, free of charge, two
or three weeks out of his busy life; and with thankful hearts
we have all known how to prize the gift. Let us be glad that
we have heard this clear teacher, who “speaks with authority,
and not as the scribes.” Mr. Patterson’s publications are
making a very large and welcome literature upon the general
subject of mental healing. He is a man of large caliber, and
can do the work of several. Let us hope he will not try to do
too much, as such men are apt to.

The Rev. E. P. Powell, author of that very popular book,
“Our Heredity from God,” has given us his great discourse
on “Farming.” It was as beautiful as a poem, and held the
attention of the audience, old and young, like the story of a
thrilling adventure. It made us think we would like to try
farming in his way. He uses the hoe, but he has a better hoe
than that of the man in the “Angelus” of Millet. We think
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some merchant should send over to France an invoice of light,
graceful, American hoes. That would help the French peasant
to “straighten up” a little. Mr. Powell has developed, by
crossing, a currant as large as a cherry, which must be picked
with the aid of a step-ladder. The Agricultural Bureau at
Washington should send this useful man on a lecture-tour
throughout the country.

The writer has given a course of eight lectures on the
poems of Emerson—four for Greenacre proper and four for
the Monsalvat departure, under the direction of Dr. Lewis G.
Janes. Dr. Janes, by the way, has added much to Greenacre as
a total fact by the department called the Monsalvat School of
Comparative Religion.

The dominant genius of Greenacre for six years has been
Miss Farmer. This lady has the highest requisites for a
spiritual teacher. She is just what she teaches. She has had
many trials since she began her work at Greenacre—disap-
pointments, defection of friends, pecuniary limitations, the
desertion of half-converted followers, and her full share of
parasites abusing her good nature and generosity. She has
passed through them all, however, never losing her courage,
her hope, her sweetness and light, which encircle her head like
an aureole; for Greenacre was never so strong and beautiful
as to-day. A dinner was given in her honor, two years ago,
on her fiftieth birthday, at which old schoolmates came to-
gether for reunion; and the following lines were read at the
table:

“We've a queen, and no one can mistake her;

We shall not see her like again.

She was born one day—and Greenacre
Already was in her brain.

So Greenacre is more than Greenacre—
Fair as may be the scene;

And the charmer is still Miss Farmer,
And the best of the scene is the queen.”



THE PURPOSE OF GREENACRE.
BY SARAH J. FARMER.

The great problem is to restore to the human mind something of the
ideal. Whence shall we draw the ideal? Wherever it is to be found. The
poets, the philosophers, the thinkers are its urns. . . . What an ain—
to construct the people! Principles combined with science; all possible
quantity of the absolute introduced by degrees into the fact; Utopia
treated successively by every mode of realization—by political economy, by
philosophy, by physics, by chemistry, by dynamics, by logic, by art; union
gradually replacing antagonism, and unity replacing union; for religion
God, for priest the father, for prayer virtue, for field the whole earth, for
language the word, for law the right, for motive-power duty, for hygiene
labor, for economy universal peace, for canvas the very life, for the goal
progress, for authority freedom, for people the man! Such is the simpli-
fication. And at the summit the ideal.—Victor Hugo.

The purpose of Greenacre is to bring Peace to the world
by helping men and women to become like unto the “little
child” among them, and to demonstrate that it is possible to
live in the kingdom of heaven now.

“Throughout the whole creation one increasing purpose
runs.” To miake more clear this purpose and to show that it
is good, the Greenacre Conferences were established in 1894.
By attempting to bring together representatives of all races
and varying beliefs, from all branches of sociological and
philanthropic work, it is hoped to make manifest the “con-
verging movement of thought, affecting all faithful men,
toward a center of repose, as yet invisible,” to which James
Martineau looked for “ultimate unity.”

As one result of the movement, we hope to establish, first,
training-schools for mothers and for young men and women
that desire to become home-makers and the nurturers of child
life. To this end we would build cottage homes for waifs and
neglected children, and train them to become attractive and
fit for adoption by opening up in them the fountains of divine
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life, knowing that every child born into the world is “the Word
of God made flesh.” By the aid of the most spiritual and
thoroughly trained kindergarteners we hope to help the chil-
dren to live like unto “one of these” throughout life.

Men and women of deep insight, boundless love, and broad
culture stand ready to consecrate their lives to this work, with-
out fixed remuneration, depending upon God to send through
his stewards sufficient to supply personal needs. We desire to
give to these children arts and crafts schools that shall develop
them along lines of individual aptitude. Above all, we expect
to obtain great results by leading the little ones to understand
from the first the meaning of the indwelling power of God,
and the purity of life that comes from such knowledge. We
plan to build our cottage homes simply, embodying in both
exterior and interior the principles of true art. We hope to
have music taught by those who grasp its power and influence
to fill the daily life with harmony. In each home we desire
to have as honored guests and co-workers a man and a woman
who, through overcoming, have reached “life’s late afternoon”
in serenity. By simply shedding an atmosphere of peace and
love in the home, such are able to accomplish more than in years
of greater outward activity.

The schools established for boys and girls will be open to
young people from farms far distant from centers of learning.
The work will be done coGperatively. The aim will be to
develop thoroughly and evenly the threefold nature—physical,
intellectual, and spiritual—and to make known the joy of life
that comes from giving one’s self freely to the service of
humanity. We plan to have training-schools for young men
and women that have sought pleasure as an end, and have failed
to satisfy their highest nature. This school—the Monsalvat
School for the Comparative Study of Religion—has already
made a beginning. We desire to give it permanent form and
so liberal a support that men and women can come to it and
study the best methods of sociological work in the great cities,
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as well as in rural towns and in frontier settlements. We
desire to have also in residence native teachers from the Orient,
professors of languages, and musicians, who may train work-
ers for foreign fields—not to supplant the old "and revered
forms, but to give them new life and meaning: train them
to be quick to “make points of contact” with all that is best
in such countries and to use them in turn as a lever with which
to lift the whole race.

In time we hope to see such a center as Greenacre in every
land—a rallying point for all who desire to forget self and rise
to the plane of universal consciousness and impersonal service.
The union of the many, working toward a common end
through the leadership of the Ideal, is “the divine event to
which the whole creation moves.”

We desire to establish a university for men and women
that have become conscious of ‘“the Power that worketh in
them”—artists, scientists, educators, musicians, philosophers,
sociologists, clergymen, mechanicians—that each may be
thoroughly equipped for largest, fullest living, and for the un-
selfish use of the great powers of body, mind, and soul intrusted
to him or her.

For those now held in bondage by disease of mind or body,
we wish to establish a home—Heart’s Ease—which shall stand
for Life in every sense; where men and women, conscious of
their birthright as children of God, shall have power to heal
with a touch; and where Love shall minister “for the joy of
the working.”

We believe it possible to demonstrate now that even from
a business standpoint alone the kingdom of God is the practical
method of so administering the affairs of life that each may
fulfil the purpose of his being. The love, joy, and peace filling
a life so ordered are the visible witnesses to the Truth that sets
men free. And to cultivate these attributes in the morning
of youth, rather than to await their coming at the eventide of
life, is our great purpose.
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We desire to move forward quietly and diligently, as fast
as the way opens through the gifts of those who are almoners
of the Father’s bounty—those who get a glimpse of the spirit
of the work and recognize the spark that can kindle the fire of
Truth. The codperation of helpers is assured. Boys and
girls are many—waiting to be rescued by the hand of Love.
Little children in large centers pine for green pastures and free-
dom. Voicesyet unborn plead fur the right to bewell born. The
treasure that will set in motion all these mighty forces lies all
about us waiting only for the touch of consecrated Love to
open the doors of hearts that in the midst of an abundance are
yet willing to serve.

What we desire is a fulfilment of faith in the providing
care of the living God, who dwells in men and women and will
supply daily needs. With a generous outpouring to us of
love, service, and treasure, we shall go forward in His name,
giving the largest possible aid to those committed to our care,
and returning to society lives shaped by an inner law through
the powerful influences of the spirit and made conscious
through environment and love.

THE PISCATAQUA RIVER.
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MONSALVAT SCHOOL OF COMPARATIVE
RELIGION.

BY LEWIS G. JANES, M.A.

It is almost a third of a century since Colonel Thomas
Wentworth Higginson, in an address before the Free Religious
Association of America on ‘“The Sympathy of Religions,”
struck the key-note in a movement of thought that has since
been far-reaching in its influence on the minds of thinking men
and women. With ample illustration from the sacred writ-
ings of the world’s great religions, he exemplified the fact tHat
the ethical teachings and deeper spiritual truths in every faith
tend to converge, and to testify to common needs and impulses
of the human mind; that sectarian differences are created by
the superficial rather than by the more profound and endur-
ing elements in religious thought; and that the scientific study
of religions points to the logical grounds of a wider sympathy,
a larger charity, and a deeper sense of universal brotherhood
than have usually been exemplified in human experience.

The Free Religious Association of America was founded
thirty-two years ago as a non-sectarian organization devoted
to the scientific study of religions, and the search for this
more fundamental basis for fellowship in the spirit. Its work,
however, was limited, and the first great popular movement in
the direction aimed at by its founders was seen in the Parlia-
ment of Religions in Chicago, in connection with the Colum-
bian Exposition of 1893.

Before this time, however, a few organizations ha(l sprung
up in which some creditable work was done in the comparative
study of religions. Notable among these was the Brooklyn
Ethical Association, which for three years—i1883-1886—un-
der the leadership of Professor Franklin W. Hooper (now
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the able director of the Brooklyn Institute of Arts and Sci-
ences), the late Z. Sydney Sampson, and the writer, conducted
a systematic course of study in the Oriental Religions and
Primitive Christianity. Some very able papers were con-
tributed during these years, a number of which were published
in the Westminster Review (Lendon), the Unitarian Review,
Boston Index, and elsewhere.

None of the leaders in this work ever lost their interest in
it, or their conviction of its far-reaching importance. Mr.
Sampson’s last literary work was an able essay on “The Ethics
of Mohammedanism,” which was read to appreciative audi-
ences in Brooklyn, N. Y., Cambridge and Boston, Mass., and
at Greenacre. The President of the Brooklyn Ethical Asso-
ciation secured the services of the Swami Vivekananda and
other Oriental teachers, and was able in 1894 and 1895 to
renew his interest and efforts in this line of comparative study.

_He had long held and taught that no one could be thoroughly
competent for the position of ethical or religious teacher who
was not instructed in the tenets of the world’s leading rehglous
faiths.

As a result of her observation of the inspiring effects of
the Parliament of Religions at Chicago, and of her own ex-
perience with the Oriental teachers, the same thought came to
Miss Sarah J. Farmer, the founder of the Greenacre lectures; -
and four years ago she generously offered to the writer the’
opportunity to establish a school for the comparative study of
religions at Greenacre. The first session of the Monsalvat
School of Comparative Religion was held in the summer of
1896, and a month has been devoted to this work in each suc-
cessive season, with steadily increasing interest and attend-
ance. Last year the number of students registered was one
hundred and twenty-two. This year it will approximate, if
it does not reach, two hundred. Two hundred and fourteen
teachers and pupils were actually registered. .

Able representatives of the Hindu, Buddhist, Jain, Parsee



-

12 MIND.

Jewish, and Mohammedan faiths have participated from year
to year in the work of the Monsalvat School, and scholarly
lectures have been delivered on various phases of Christian
doctrine. Among the speakers who have constituted the fac-
ulty of the School from year to year, besides the director,
have been Professor Nathaniel Schmidt, of the chair of Semitic
Languages and Literature in Cornell University; Professor
Ismar J. Peritz, of Syracuse University; the Swami Saradan-
anda and the Swami Abhedananda, of India, representing the
Vedanta philosophy and Hindu religion; the Anagarika H.
Dharmapala, of Ceylon (Buddhist) ; the late Jehanghier Dos-
sabhoy Cola, of Bombay, India, representing the Zoroastrian
(or Parsee) faith; the Rev. F. Huberty James, of England,
for sixteen years a missionary in China and one of our ablest
scholars in the Chinese literature; Virchand R. Gandhi, B.A.,
M.R.A.S,, of Bombay, India, the able and scholarly representa-
tive of the Jain communities in the Parliament of Religions;
Jean du Buy, Ph.D., of Berlin, Germany, whose valuable course
on the ethical and spiritual teachings of the New Testament
has since been published ; Mrs. Ruth Gibson,of Medford, Mass.,
who expounded the philosophy of Emanuel Swedenborg;
Rabbi Joseph Silverman, of Temple Emanu-El, New York,
who lectured on the Talmud; Emin Leo Nabokoff, a repre-
sentative of the Mohammedan faith; T. B. Pandian, of Madras,
India, who spoke on social conditions and missionary work in
that country; Shehadi Abd-Allah Shehadi, of Syria, whose
topic was the religious and social customs of the Syrians and
Bedouin Arabs; and Charles Malloy, President of the Emerson
Society of Boston, who spoke on Emerson’s indebtedness to
Oriental thought.

The aim of the work is constructive, rather than merely
critical; but opportunity for conference and friendly criticism
is offered after each lecture. Nc propaganda of any particular
doctrine is permitted, but each student is expected to exercise
his judgment freely on all the topics treated, and to form his
own unbiased conclusions. Among the students each year
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have been a number of clergymen of different denominations,
and it is especially desired to extend the work in this direction,
and to offer its opportunities to divinity students and others
who are preparing for ethical or religious teaching. The
courses are invaluable to those who aim to become mission-
aries, whatever their religious convictions; for no missionary
worker can be fully qualified for his duties without a sym-
pathetic knowledge of alien faiths.

Besides his duties as organizer and director of the Monsal-
vat School, the writer is also-lecturer on the history and
philosophy of religions. In successive seasons he has delivered
courses of lectures on the “Growth of the Religious Sentiment
as Illustrated in the Primitive Phases of Religion”; “Christian
Origins”; “The Relation of Science to Religious Thought”;
and “Social Science and Applied Religion.” Some of these
lectures have likewise been delivered before the Cambridge
Conferences, of which he is also the director. By the courtesy
and kindness of Mrs. Ole Bull, who offered her house for the
purpose and made it possible for me to undertake the work,
a. comprehensive program of comparative study in ethics, re-
ligion, philosophy, and sociology has been presented in Cam-
bridge during the past three winters. Many of the ablest
scholars in this country have contributed to this work. The
Conferences now number over four hundred members, more
than one-third of whom are students, graduate students, pro-
fessors, and instructors in Harvard University and neighbor-
ing educational institutions. Last year’s course in Cambridge
was arranged in coOperation with a committee of the alumni of
the University of Vermont, and about half the lectures were
repeated in Burlington, under the auspices of the University.

Among the Corresponding Members of the Cambridge
Conferences are Professor F. Max Miiller, of Oxford Uni-
versity, England, -the distinguished philologist and pioneer in
the comparative study of religions and editor of the “Sacred
Books of the East”; Professor Joseph Le Conte, of the Uni-
versity of California; President David Starr Jordan, of Leland
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Stanford, Jr., University; Professor Nathaniel Schmidt, of
Cornell University; Professor James H. Hyslop, of Colum-
bia University, American Vice-President of the Society for
Psychical Research; Professor William H. Scott, of the chair
of Philosophy, Ohio State University, and many others equally
‘well known among the distinguished educators of our coun-
try. By their membership in the Conferences these gentlemen
express their interest in the work thus inaugurated, for the
first time, perhaps, in institutions expressly devoted to this
purpose, in the world’s history.

Both the Monsalvat School and the Cambridge Conferences
stand for the conviction of their founders and promoters that
the search for ideal truth is more vital and helpful to the life
of man than the propaganda of any special doctrine; and both
might take for their motto this noble sentiment from Herbert
Spencer’s “First Principles,” printed in the prospectus of the
former:

“In proportion as we love truth more and victory less, we
shall become anxious to know what it is that leads our op-
ponents to think as they do. We shall begin to suspect that
the pertinacity of belief exhibited by them must result from
a perception of something which we have not perceived. And
wwe shall aim to supplement the portion of truth we have found
with the portion found by them.”

A MAGIC WORD.

There’s a magic word that we all can learn
To use with power and might.
It will wonders work for all who know
It will darkness turn to light.
It is not fame; it is not wealth ;—
It will keep us wherever we rove.
It is not glory, shining fair—
But the wonderful Word of Love.
GracE HYDE TRINE.



EDUCATION THROUGH ENVIRONMENT.
BY FILLMORE MOORE, M.D.

The child starts on its earthly life as an inert atom. If
this atom is not acted upon by its environment it is never
developed; it remains forever inert. If the germ of the male
does not come in touch with the egg of the female and act
upon it, this egg passes into the outer world and is lost. The
child’s life, then, may be said to begin as a reaction of the egg
from the stimulus or influence of the male germ in contact with
it. This germ, therefore, becomes its vitalizing and earliest
educative environment, as the otherwise inert egg sets forth on
its child and man becoming career. Next, the mother’s womb
becomes its immediate énvironment; whatever influences act
upon it must reach it through the mother. She gives the
materials out of which its body is built, and her mental and
emotional states are to a greater or less degree communicated
to the embryonic child.

When the babe is born into the outer world it is surrounded
by the atmosphere of the room or place of birth, and is acted
upon by it. The child inhales in consequence, and its blood
gives off its carbonic-acid gas and takes on oxygen; and so
the function of breathing is established. If there were no air
round about the child, breathing could not occur, and it would
die of suffocation. If the air is foul the child is compelled
to breathe the poisons it contains—and suffers the conse-
quences.

A little later, in order that the child may be fed and nour-
ished, food is necessary, and it must be placed within reach of
the child’s mouth. This food acts upon the child through its
stomach, as the air through its lungs, and the child reacts upon
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it, thus the function of digestion and assimilation is estab-
lished. If the food is unfit the child suffers in consequence,
and thus according to the nature and quality of the substance
taken the child is nourished and developed, or poisoned and
distressed, or destroyed. Likewise, if the light that reaches
the child is suitable and right, its eyes are stimulated and
developed and the function of seeing is established; and if the
squnds that reach its ears are pleasant and proper, the function
of hearing is developed and established. But if the light is
lacking or is defective, sight is either not developed or the
eye is warped; and if the sounds are unfit the child’s hearing
may be defective, or even deafness may result. If the child
is not properly protected from extremes of heat and cold, it
suffers; and if it is roughly handled its sensibilities are dis-
tressed. Thus we see that the child’s life is made or marred
according to the treatment it receives at the hands of those in
charge.

What is true of these functions and faculties of breathing,
eating, seeing, and hearing, is also the case with all others, '
as they are successively aroused and developed—so far as we
are able directly to observe them. That is to say, if the condi-
tions are right, if the agents or influences brought to bear are
favorable, the child grows, and waxes strong in its several parts
or faculties and functions. In a word, it is now plain to the
careful observer that the child is stimulated, led out (or edu-
cated), developed, and established in these several parts and
functions by and because of the nature and quality of the
environment in which it is placed.

The question now arises as tc whether this is not also true
of all the child’s parts or faculties. Is not that which is so
evidently true in the case of breathing or seeing, for example,
equally true in the case of the development or education of any
and all of the other parts and activities of the child? If so,
then it is clear that the true method of education is by attending
to the environment rather than to the child, because we know
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that if the air is pure the child will breathe it, and if the food
is good it will eat it and be nourished and built up.

Already the scientific and philosophic mind is convinced of
the continuity of Nature. This continuity holds also in man,
who is a part of Nature. Therefore, we are justified in believ-
ing that the method of development and education by and
through which the primary and apparent organs and functions
are led out into activity and strength is the method to be
employed in educating and developing the later and less obvious
organs or faculties. As we can make the child’s breathing
right only by surrounding it with pure air, and as we can feed
and nourish it only by placing good and appropriate food
within its reach, so also can we make it speak the truth only
by surrounding it by the truth, and we can induce it to be gentle
and kind only by making gentleness and kindness its environ-
ment. By so arranging the environment that it will contain
within easy access all those things that are good and necessary
for the soul as well as the body, for the mind as well as the
heart, and by making these things the purest and best, judged
according to their effects, the individuals that come under the
action and influence of such an environment will be fed and
nourished, developed and strengthened, or educated in body
and brain, mind and heart. By environment, it will be
observed, we mean all that surrounds and influences the in-
dividuals to be educated. The need or desire is in the child—
as, for example, the need for oxygen and food—whereas the
thing that corresponds to and satisfies the need is in the
environment, and must be in order to meet and satisfy it. The
presence or influence of the thing stimulates and arouses the
desire, and the reaction of the child results in its development,
or education.

By observing these facts, and by heeding the lessons to be
learned by emptying ourselves of all preconceived notions of
education and training, some of us have come to believe that
the child enters the world in a state of innocence; that it is the
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victim or beneficiary of circumstances over which it can exer-
cise no control; that it is extremely sensitive and susceptible
to the influence of its environment; and that its welfare—
physical, mental, and spiritual—is at the mercy of those who
shape, determine, and constitute its environment. The child,
in turn, when it has grown strong and has gained the power
to select or choose, can influence and shape, to some degree, its
own environment; but this power is wholly dependent on
habits and faculties that it has previously acquired, and for
which it was dependent on the environments with which it had
been surrounded.

Greenacre, as we interpret its ideal and spirit, stands for
this conception of child life, of human nature, and of the true
method of education. At Greenacre it is hoped and believed
that in utilizing the excellent natural environment that is found
here, and by creating a mental and moral or spiritual atmos-
phere or environment of equal suitableness, the children (both
of smaller and larger growth) will be led out and onto the
right way. Some of us children of larger growth believe that
we need the little children, set “in our midst,” to redeem us—
to lead us back into the right way; that by turning and
becoming like these little ones we too may be led into the ways
of pleasantness and the paths of truth and life. We further
believe, and this is the occasion for great rejoicing among us,
that when these little ones are suffered to come up in this way
—when they are surrounded by such a natural environment as
already exists here and such a mental and spiritual environ-
ment as we are trying to realize at Greenacre—they will not
be led away from that “kingdom” which Jesus said was made
up of such as these.

Dante says, in the beginning of the “Inferno,” that he
might have gone up by the straight way if he had not been
so full of sleep. That is to say, the devious way through hell
and purgatory might have been avoided if he had not been led
into and lost in the dark and dismal forest of ignorance, doubt,
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and denial. If his environment had contained within easy
reach all things good and necessary, he might have gone
straight up to paradise, and the toil and sorrow of the journey
down through hell and up the mount of purgatory would have
been unnecessary. These worlds of hard toil and anguish are
not a necessary part of human life; and when there is wisdom
and goodness enough so to arrange the child’s environment
that heaven will lie round about it, not only in childhood but
all the days of its life, all necessary work will be a joy and a
play. Froebel says, if you would make the child happy let it
create something. All true and good work is a creation of
something and gives happiness to the creator so long as there
is opportunity and freedom to work. Therefore, it is hoped
that here at least—and then elsewhere, and that speedily—
there are to be places so environed by Nature and by man that
the children will be led out and up in the right and true way -
of the Kingdom, and that they will go by the straight way up to
Paradise; and, as Dante entered that glorious realm looking
into Beatrecha’s eyes, so likewise the men and women asso-
ciated with the. little children will enter by looking into their
eyes. To paraphrase Kipling’s lines, let Greenacre be a place
where— '
Not even a master shall praise them, not even a master shall blame;
And no one will toil for money, and no one will strive for fame;

But each for the joy of working, and each in his happiest way,
May enact the thing when he sees it, making it well this day.

PP BeBoeBe

EVERY being is free and responsible only according to the
degree of its knowledge; not its intellectual knowledge, but ac-
cording to that which is the result of the experiences of its spirit—
its “conscience.”—Franz Hartmann, M.D.

L Sl

LET the honest man ask his own conscience whether God
meant that we should acquire wisdom by murder.—Paracelsus.



A PSYCHOLOGICAL STUDY OF SARAH |J.
FARMER.

BY J. A. FOWLER.

Emerson says, “Things that are for thee gravitate to thee.”
This is the principle that has largely dominated the Green-
acre work, and has been Miss Farmer’s experience more than
once—well-nigh a thousand times.

With all the suitable surroundmgs at Ellot God has pre-
pared not only his “Greenacre,” as Ruskin puts it, but also its
organizer. To carry on any great work, its leader requires
a personal experience that will touch all phases of his work.
In fact, when we take into account the inherited influences that
are at work prior to the birth of the individual, we find that a
century is not too long for molding and developing these cosmic
forces. The parents of Miss Farmer had one great ideal for
their child before she was born, and that was for him (or her,
as the case might be) to represent a strong and guiding force
that should influence the world. Thus, before her advent into
the world, there were important factors at work uniting their
influences to bring about the grand culminating result of what
Greenacre is to-day.

“The Parliament of Religions” was the outcome of the
World’s Fair at Chicago; but, through the consecration of
one woman’s sympathies, a grander and nobler work has been
started at Greenacre—one that has eclipsed it, for it includes a
Parliament of Science, Philosophy, and Religion.

When one makes a full psychological study of the origina-
tor of Greenacre, one cannot but see that her cerebral and
cranial developments ably fit Miss Farmer for her great re-
sponsibilities. Speaking scientifically, the measurements of
her head, when compared with her weight and height, indicate
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that she has not only a fine proportion or balance of power, but.
added to these, she possesses a superior quality of organiza-
tion. Her head measures 2214 inches, while its height and
length are respectively 1474 and 14)4% inches, joined to a
weight of 165 pounds. Size of head counts for iittle, unless
when united to a fine quality of organization; but where these
are united, as is seen in Miss Farmer (her head being three-
fourths of an inch above the average woman’s head), we expect
to find superior power in the regions and lobes where there is
the greatest amount of development and activity.

Phrenologically speaking, Miss Farmer's basilar brain sup-
plies her with energy, spirit, and executive power; but the
strongest forces of her mind come from the superior region
of her brain and enable her to generate a distinctly moral,
religious, and intellectual character through the centers of
Benevolence, or sympathy; Conscientiousness, or sense of jus-
tice to all; Spirituality, or faith in divine influences; Hope,
or expectancy; Veneration, or reverence for all exalted
thoughts and beliefs; and Firmness, or volition. These forces
have so much influence over her character that when united to
her analytical and reasoning faculties they permeate her lines
of thought to a great extent, and throw out into bold relief
the influences that have inspired and encouraged her—not only
to plant the good seed, but to water and nourish it until now
she sees it yielding fruit. We all have the same number of
faculties; but on every hand we see (with St. Paul, in his
letter to the Corinthians) how varied are the gifts that result
from their combination. Miss Farmer has not the sickly sen-
timentalism that actuates some, but possesses a strong, loving,
healthy, progressive mind that looks for larger possibilities in
everything.

If Phrenology teaches anything of the elements of charac-
ter, it gives us an object-lesson in Miss Farmer’s mental de-
velopment when compared with her work. She is as
thoroughly united to her work as is any true woman that takes
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the holiest and most sacred tie of garriage. The only dif-
ference is that one devotes herself to her ideal work—the other
to her ideal husband; but they are alike in their absorption
of mind. ,

Her social qualities are particularly influential, especially
her large Friendship—which makes all people akin to her, with-
out distinction of race, color, or creed—and Philcprogenitive-
ness, which gives her a strong maternal spirit, and enables her
to feel that she could “mother the race” and take into her
mental consciousness the wants of all who come to her for
advice. There are sometimes grander mothers than those who
generate their own children; hence, the motherly spirit and
the maternal instinct have often pointed out the needs of a
community, as has been the case with Miss Farmer, Frances
Willard, Susan B. Anthony, and Florence Nightingale. It
takes more than an intellectual grasp of mind to engineer a
great work, and here is the psychological answer to the problem
why some women are able to stand alone on the mighty rock
of progress, until others are convinced of their purity of mo-
tives and start out to help them.

One important point to be noticed in Miss Farmer’s mental
endowments is her large Vitativeness. This gives her a strong
hold on life and enables her to revitalize her energies, overcome
fatigue, and pass on from one effort to another with wonderful
rapidity. The repair is equal to the expenditure of mental and
physical force.

It would not be surprising if one actuated by such high
ideals of life should ignore the prosaic lines of business and
almost forget the material side of life when soaring into the
realm of faith, but we can see evidences of growth in the more
practical side of her character that when matured will balance
the esthetic bent of her mind. Frequently the work of faith
has in it the elements that call out in others the desire to sup-
port it; hence, the interests of the one to start and the one to
support the work are cemented, the fusion being a consumma-
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tion greatly to be sought. Thus, when a woman like Miss
Farmer devotes her time, strength, and means to a noble work,
she is led to understand the meaning of Emerson’s words—
that “things that are for thee gravitate to thee,” if the work
is to be carried on.

Psychologically speaking, we have a beautiful proof of the
truth of the science when we find that all faculties are capable
of further development. Our minds increase in activity with
use, and, Miss Farmer’s own life is an exemplification of this
fact; for many faculties that are in an active state to-day were
comparatively dormant when the Greenacre work was started.
For instance, the qualities of Self-esteem, giving independence
of mind and power to assume responsibilities, and the faculty
of Language, which gives ‘power of expression, have both
added largely to her success; while her Spirituality, though
always'an active faculty, has broadened and expanded in pro-
portion as she has allowed it to be educated through the light
of her intellect.

Some may ask, Is there not a selfish interest at heart that
promotes such a work? We say, emphatically, no; a selfish
thought would crush the work. One must be willing to give
one’s all, as the greatest of divine healers did, in order to be
stripped of every particle of selfishness; and then the soul life
is in an attitude to receive divine inspirations and to give them
to others.

[NoTe.—Some of the discussions arranged during the psy-
chological week at Greenacre, this season, were on “Character, and
how to make the best use of our talents.” These were conducted
by the author of the foregoing “Study”—the daughter of L. N.
Fowler and Vice-president of the American Institute of Phrenol-
ogy, New York. These discussions awakened advanced thoughts
on character-study, or the true art of living. Miss Fowler, who
has made a thorough study of psychology, looked forward to the
time when our boards of education will all possess a phrenological
expert, so that a backward child will be encouraged to its fullest
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possibilities and a brilliant child will be prevented from develop-
ing its powers in advance of bodily health and strength. Then
every superintendent will make a short and concise examination
of the ability of the children under his or her care when each child
enters school. This will be kept in the archives of the school and
supplemented every year by a reéxamination, so as to record the
progress made in the child’s mental development. With the pres-
ent method much time is wasted before the talents are discovered
by individual teachers; but, with the new facilities in mental
science explained by Phrenology, the teacher will be able to see
the possibilities expected of each pupil. The highest ideals of
life and character were encouraged by an explanation of methods
for drawing out the talents of each child. In a second discussion
Miss Fowler explained the discoveries made recently by scientific
experimenters on the various motcr areas of the brain, and showed
by diagrams where these were located and how influences from
the senses were received by the brain through the optic thalamus
and sent to the cell or gray matter and afterward despatched
through the corpus striatum to the various senses. Another dis-
cussion elicited some recent discoveries with regard to the influ-
ences wrought upon the brain, and hence the character, through
alcohol and other stimuli. It is not generally known that the
superior parts of the brain are first influenced by alcoholic stimu-
lation, and that when this is the case the second or middle division
of the organ appears at the time more active in yielding a certamn
excitement of the faculties, namely, Language, Music, Mirthful-
ness, etc. When a further addition of alcohol is taken this region
also is paralyzed and the victim becomes unconscious; but the
cerebellum and base of the brain still give life to the individual,
who has apparently no activity of the cerebrum. If a still larger
quantity of alcohol be taken, affecting both the large and small
brain, then consciousness and life cease. It was owing to the
fact that so much derangement of mental power is brought about
by the influence of alcohol that, from a scientific standpoint, Miss
Fowler urged her hearers to consider the importance of these
truths. Interesting discussions followed, and the psychological
development of a little hov was shown—as an object-lesson to the
arguments brought forward.—ED.]



PSYCHOLOGICAL ASPECTS OF LABORATORY
SCIENCE.

BY LYMAN C. NEWELL, PH.D.

Science is the investigation, interpretation, and compre-
hension of truth. It is now studied so extensively in the
laboratory that the term “laboratory science” is used in contra-
distinction to ‘“‘text-book science.” The experimental study
of science presents psychological aspects of inestimable value
to teachers.

Laboratory work is concrete labor, and hence (1) cannot
Le shirked mentally, like geometry or history. It also (2)
relieves mental fatigue, for it permits harmonious action of
the whole body. Finally, it (3) produces the highest grade
of reactive conduct, because it furnishes unlimited opportunity
for the application of the psychological principle, “no reception
without reaction, and no impression without a corresponding
expression.”

Laboratory work is individual labor, and therefore allows
manual and mental freedom. Free hands and free brains are
complementary. It likewise eliminates what Emerson calls
“the pain of discovered inferiority,” because timid minds have
little fear when superior fellow-workers do not hear their
blunders.

Experimentg stimulate curiosity, and as a result give im-
pulses toward better cognition. Mere curiosity, however, is
an unscientific stimulus; hence, the teacher should use labora-
tory work to replace indiscriminate curiosity in things by philo-
sophic interest in principles. Interest at first is native, and
if it ends there has a limited psychical value. All students
should aim to secure acquired interest. The law of interest
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says that acquired interest can be gained by associating unin-
teresting things with interesting things. Laboratory science
applies the law of interest by constantly presenting uninterest-
ing principles in connection with interesting facts. Electricity,
for example, lures the student from fact to principle—from
concrete to abstract. _

Attention is mutually related to interest. One implies the
other. There are two kinds of attention—involuntary and
voluntary. The former is common, but the latter is enviably
rare. Voluntary attention is essential to complete psychical
life, and should be aroused in all students. Many subjects by
their very nature preclude its attainment, but laboratory sci-
ence is peculiarly well fitted to inspire voluntary attention
because it permits constant and alluring change. The experi-
mental study of the chemistry and physics of the atmosphere,
for example, begets voluntary attention to the functions of
- the atmosphere in geology, astronomy, meteorology, and
physiology.

Laboratory science cultivates the memory, because it at-
taches new conceptions to concrete facts and connects verbal
reproduction with objective work. The fundamental aim of
the experimental study of science has always been to secure a
philosophic connection between the abstract and the concrete.

Inhibition, or mental arrest, plays an important part in
experimental work. If broad fieids of consciousness are sown
in which both impulse and inhibition guide the mind, then
correct judgments follow. Experiments for laboratory use
should be so prepared and presented that the students’ mental
attitude is constantly judicial—:. e., neither impulse nor in-
hibition should rule, but so interact that the mind will move
along the diagonal, not the sides, of the mental parallelogram
of forces in the field of consciousness. Constant supervision
of students’ work will produce minds that habitually eliminate
foolish impulse and unwarranted inhibition, and so forces the
attention that decisions are based on all available data.
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The reign of Law and the unity of Nature constantly con-
front a student of laboratory science. He sees that “Nature is
a great law-governed unit.”” Many of the simple laws of sci-
ence, especially physical science, can be verified ir the labora-
tory. Students in constant contact with law learn to set aside
the element of chance, accident, or luck. They see the univer-
sality of law and submit willingly to its provisions. The
conception of unity gradually arises from a consideration of
such general laws as the conservation of matter and of energy,
and of such general subjects as vibration. The ideas of unity
thus gained teach that “fundamentally life is a unit, and we
live not unto ourselves but as members of one family.”

Science has bestowed upon humanity, as one outcome of
its strife with religion and other branches of human thought,
a love for truth. Daily conference with truth teaches stu-
dents not only to tell-but to believe the truth, to sift evidence,
and to believe what has been demonstrated.

The best results frcm laboratory science are obtained by
the teacher whose own mind is sympathetic, truthful, free, and
poised.



GREENACRE IDEALS.
BY HELEN VAN-ANDERSON.

It was winter in Boston. One of the stormy days, when
the snow fell in blinding clouds and the wind blew in unre-
lenting fierceness, a gentle knock was heard on my door. In
response to my invitation to ‘“come in,” a woman entered.
Tall, amply proportioned, graceful, dignified; with eyes clear
and penetrating, yet inexpressibly soulful; her face illumined
with a rare, surpassing light—she stood before me a wondrous
personification of Faith. Her flowing gray robes, with the
long gray veil depending from the close-fitting bonnet, seemed
a part of her individuality. Such was Sarah J. Farmer the
second time I ever saw her. She was radiant with the glow
of her beauteous Ideal, and she had come undaunted through
the forbidding storm to tell me about it.

How long we sat and talked and dreamed and planned, it
matters not here; but the storm raged, the morning waned,
and the afternoon took its place. The darkness grew apace;
but we knew neither time, place, hunger, nor cold. We were
in a world of beauty and peace and love—and heavenly op-
portunity. She had lifted me to her point of vision, and I
too was radiant.

Greenacre—the Only, with its wide reaches of grassy hills
and sunlit dales, with its lone trees stalwart and strong like
sturdy sentinels, its majestic pines, its wonderful Piscataqua
with the almost nightly miracle of a setting sun in a sea of
gold, its magic skies open and hospitable as heaven—Green-
acre was to be the favored spot where Truth, like the loaves
and fishes of old. was to be shared with all the hungry
multitude.
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“And all may come—no matter who they are, no matter
what their opinions—and share the feast; and whosoever has
a constructive word to give for the bettering of humanity may
give his message at Greenacre,” said Miss Farmer. “And
from there to the four corners of the earth we will send the
latest interpretation on Religion, Art, Science, Literature,
Music, and Social, Political, and Moral Reform. The key of
it all will be the ideal life made practical; and to that end we
will study the Law of the Spirit and its workings with men.
Greenacre shall be, as it were, a Parliament of Truth, where
each one who comes will lay his richest gifts—the gold of his
life’s experience, knowledge, and inspiration—upon the altar
of human need.”

All this and much more poured in glowing words from this
God-ordained prophetess, as her soul took flight into the region
of the ideal.

Is it any wonder I assented to the request to go and help
break the bread that first summer, six years ago? And every
summer since, with the exception of the present one (when
circumstances forbade), it has been my honored privilege to
speak at Greenacre.

Many and brilliant men and women; representing the vari-
ous phases of Life and Truth, have stood under the white
canopy of the ‘“Peace” tent and uttered words that have burned
into the minds and hearts of those who in turn have spoken
them to the far-off circle of hungry ones who can only “stand
and wait.” ‘

Thus, through shining days of immeasurable success, as
well as clouds and sometimes storms of unconquered condi-
tions; through weariness and uncertainty, and often the criti-
cism of misunderstanding; with the unfaltering courage of a
sublime faith; with ‘“peace that passeth understanding” in her
radiant eyes—thus has Sarah J. Farmer stood for Greenacre
Ideals, herself the fair embodiment of them all.



THE LAND AND THE MIND.

A Talk at Greenacre.
BY BOLTON HALL.

We must devote ourselves to the preparation of the way
to externalizing the kingdom—the kingdom that must first be
within ourselves, but that will not stay within us unless we
strive to extend it. For, to try to keep it to ourselves would
be selfishness; that is, would be a return to the bondage of
small desires and narrow thoughts—and the kingdom of
heaven is liberty. The animal condition of our nature neces-
sarily underlies the mental and the spiritual condition; there-
fore, with the great majority of our fellow-creatures, a release
from the fierce struggle of the animal for physical existence
is requisite before they can find time or energy even to consider
spiritual things. It is with the physical that we must begin.

The recent experiments in the “cultivation of vacant lots
by the unemployed” show that men and women without skill
can, with slight instruction, make trades-union wages if they
have access to the valuable and accessible land lying unused
about our cities.* If we can relieve the deep physical distress
about us by a method so divinely simple—we have a means
of awakening the rich as well as the poor to the moral and
spiritual truth of brotherhood. It seems hopeless to talk or
think of spiritual elevation for the benefit of a car-driver who
must work thirteen hours a day to keep together the bodies
and souls of his wife and babies. He has not even the time
to listen or to read, nor can we in any sense get at him. It is

*Ss:e A. I. C. P., Notes No. 1, published by the Association for Im-
proving Condition of the Poor, New York, 1895, and Report of the Phila-
delphia (Pa.) Committee, 1898. Of course, the utilization of vacant lots
for the unemployed (the present system of land ownership still remaining)
will ultimately make conditions worse by reducing wages and raising rents.
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true that one who has reached a certain stage of interior culti-
vation can rise superior to conditions, even if he cannot rise out
of them; but how is the average man in our present state of
social and political confusion even so much as to learn that
there is a Holy Ghost?

Man’s body lives upon the land, and even the highly
developed man is in the chains of the flesh. When the material
existence is made a slavery because a few persons monopolize '
all that Nature’s opportunities offer, how can the masses learn
- to throw off those physical chains? Nor can we throw the
physical chains off of ourselves alone. No one can have a
little private heaven of his own, for we are of one flesh and
members of one another. Therefore, you and I, who see the
truth, must stir the people to take possession of their material
inheritance before we can share with them spiritual gifts. We
may try monkishly to withdraw or to run away from the sur-
rounding injustice of which we, you and I, are a part; but
evil is like the “black care, which sits behind the horseman;”
and though we may look, each of us for ourselves, from our
heights, over into the promised land, yet none of us, any more
than Joshua, can go to dwell in it, except as a leader of the
people, for “none of us liveth to himself, and no man dieth to
himself.” This is as it ought to be. Man is a social animal,
and is intended to help his fellcws and to live by the help of
his fellows; and when he came upon earth he found in it the
means to help his fellows and himself.

It is an infidelity to a loving God and a slander on a wise
God to suppose that man has been put upon an earth on which
he cannot support himself except by living on his fellows. “I
knew,” says Ruskin, ‘“that the fool had said in his heart,
“There is no God’; but to hear him declare openly with his
lips, ‘“There is a foolish God,” was something for which my art
studies had not prepared me.” But, in order to draw support
from the resources of the earth, man must be allowed to get at
the earth.
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Our entire social organmism is based upon private monopoly
of land, based upon the inequity of allowing some to monopolize
that upon which all must live. To work at improving the
present conditions of the earth, therefore, is clearly to do little
else than to improve the condition of the owners of the earth.
Mental Science, true religion, or any other kind of wisdom
will increase the value of the land upon which the wise persons
live. Ralph Waldo Emerson said concerning the early days
of Boston, in a paper published in the Atlantic Monthly for
January, 1892:

“Moral values became also money values. When men saw
that these people, besides their industry and thrift, had a heart
and soul, and would stand by one another at all hazards, they
desired to come and live here. A house* in Boston was worth
as much again as a house just as good in a town of timorous
people, because here the neighbors would defend one another
against bad governors and against troops. Quite naturally,
house-rents rose in Boston.”

While present economic conditions remain, any reform or
improvement will add to product or to population, and there-
fore add to the rent of land; that is, to injustice.

The first necessity of man is the earth, which includes all
the resources of Nature; and from it, by his labor, comes all
produce. If the earth is really our mother, or if we are the
children of a common Father, then all have equal right to use
the earth. There is a communal cause of land value which
should make it a common inheritance. This must be taken for
the use of the community. As the value increases, the increase
also should go to the community, so that no one can confiscate
part of the labor of his fellows by appropriating land value to
himself. As soon as all the value of land is taken by the public,
speculation in land and the withholding of it from use will

cease, because these will be unprofitable; and men will be free
*Of course, Emerson meant the building site, not the building. The

house could be built more cheaply as the community became more mutu-
ally helpful.
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to use the earth, the source of all raw material, in order to
produce wealth and capital for themselves.

The reform, then, of our present land “system,’
none but '

y

which is

“The good old rule, the simple plan,

That they should take who have the power

And they should keep who can,”
—is not the end of reforms nor the sum of reform. It is, as
a great teacher has said, “the gateway of reforms.” More
than that, it is the one reform: without which all others will be
self-destructive, because all other reforms tend to increase
either population or production, and thereby to increase rent
—and so to foster every form of monopoly.

THE OLD ROAD AT GREENACRE.



VEDANTA PHILOSOPHY AT GREENACRE.

BY THE SWAMI ABHEDANANDA.

The Greenacre Conferences were started by Miss Farmer
in 1894, the year after the Parliament of Religions was held
at Chicago. Since the time of their inauguration the liberal-
izing and unsectarian spiritual teachings of the Vedanta phil-
osophy have taken a prominent part in shaping the ideals of the
Greenacre movement. The teachers of this philosophy have
come from India, and have represented it almost every year.
These teachers are known as ‘“Swamis,” a word meaning spir-
itual teachers, or masters. Of these, the first was Swami Vive-
kananda, the Hindu Sannyasin, or monk, who represented the
Hindu philosophy before the World’s Fair Parliament of Re-
ligions. He was the first Hindu teacher who came to America
and explained the lofty ideals of the Vedanta through his
wonderful eloquence, oratorical powers, and magnetic per-
sonality.

In 1896, his successor, Swami Saradananda, came to Green-
acre and taught Vedanta for two successive seasons. By his
charming manners and unselfish love for humanity he suc-
ceeded in making a deep impression, as to the practical results
of the Vedanta teachings, upon the minds of almost all who
met him personally or heard his discourses under the “Swamis’
Pine” in the woods.

In 1898, Swami Saradananda was followed at Greenacre by
the writer of the present article. During that season he gave
one lecture on “Science and Religion,” in the large tent before
the general audience, and four lectures before the Monsalvat
School of Comparative Religion, established and conducted at
Greenacre by Dr. Lewis G. Janes. On account of the pressure
of work at different cities this season, the present Swami could
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give only three lectures—in the last week of August. The
subjects were “Is Hinduism Pantheistic?”” ‘“Reincarnation,”
and “The Spiritual Influence of India in the West.”

It is necessary to mention some of the fundamental prin-
ciples of the Vedanta philosophy, so that the reader may be
able to learn a little of what this ancient philosophy of the
Hindus teaches. The word Vedanta means literally “end of
all wisdom,” and this philosophy teaches what that end of
wisdom is and how it can be attained. Some people may mis-
understand the meaning of the above phrase, and may think
that, like all sectarian philosophies, it limits the scope of human
knowledge by asserting that there is an “end,” and that no one
can go beyond it. This philosophy never means that; it tells
us rather to realize the eternal Truth of the universe and to
become one therewith. It teaches that revelation 1s not given
once and then left to stand for all time, but that it wells eter-
nally in the heart of man, being ever from within, never from
without. It teaches that science, philosophy, and logic must
not be separated from religion; that that which is unscientific,
unphilosophic, or illogical cannot be truly religious.

Vedanta says that religion does not mean a belief in this
creed or that dogma, in this book or that person, but that it is
the science of the soul. It gives a scientific and philosophic
basis to religion. It teaches that every soul is divine and a
child of immortal bliss; that we must become conscious of our
divine nature and become perfect in this life, manifesting
divinity in and through all the actions of our every-day life.
It points out the various methods by which we can unfold our
higher nature and mold our conduct of life in the highest form.
It teaches the secret of work, the secret of devotion, the secret
of concentration and meditation, as well as the secret of the
highest wisdom. The Vedanta philosophy explains the pur-
pose of life and how it can be fulfilled. It is based upon the
doctrine of evolution and teaches that through the natural
process of evolution each soul is bound to attain to the highest
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stage of spiritual development, and become perfect sooner or
later. It recognizes the different stages of the spiritual evolu-
tion of the individual soul as spiritual childhood, youth, and
maturity, and explains scientifically the immortality of the
individual soul. It teaches that the soul of man existed in the
past, exists in the present, and will exist in the future, con-
tinuing to exist after death, manifesting again according to its
desire, tendency, and powers, either on this earth or on some
other planet. The Vedanta holds that our present is the result-
ant of our past, and that our future will be the result of our
present. It maintains that we ourselves are responsible for all
the pleasure and pain, happiness and misery, of our present
life; that we make our own destiny and shape our future by our
thoughts and deeds. It teaches that we are at present bound
by the law of action and reaction—of cause and sequence. The
Vedanta says that God does not reward the virtuous, nor does
he punish the wicked; but that reward and punishment are
the reactions of our own actions.

This philosophy has three grand divisions: first, the Dual-
istic; second, the Qualified non-dualistic; and third, the Non-
dualistic. By these three it includes within its all-embracing
arms the various systems of religion that exist in the world,
together with all their creeds, sects, and denominations. It
has no quarrel with any system of philosophy or religion. It
believes in an intracosmic, eternal Being, who is personal as
well as impersonal. The personal aspect of that Being is called
“Iswara,” the Creator (¢. e., Projector) of the universe, who:
is worshiped by all nations under different names: by some
as a Father in Heaven; by others as Divine Mother; by some
as God; by others as Jehovah, Allah, Brahma, Hari, Buddha,
or Lord. The impersonal aspect is called “Brahman” by the
Hindus, “Will” by Schopenhauer, “The Unknown and Un-
knowable” by Herbert Spencer, “Substantia” by Spinoza,
“The Good” by Plato, and “The Absolute” and “The Nou-
menaon” by others.
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Vedanta is not pessimistic, like Buddhism. It does not
teach that the whole visible universe is an illusion, as some
people misunderstand the spirit of this philosophy through not
knowing the real meaning of the word Maya. Its true mean-
ing is relative, conditional, or phenomenal existence, and not
“illusion.” Professor Max Muiiller understood this when he
said :

“For all practical purposes, the Vedantist would hold that the whole
phenomenal world, both in its subjective and objective character, should
be accepted as real. It is as real as anything can be to the ordinary mind.
It is not mere emptiness, as the Buddhists maintain. And thus the
Vedanta philosophy leaves to every man a wide sphere of real usefulness
and places him under a law as strict and binding as anything can be in this
transitory life. It leaves him a Deity to worship as omnipotent and majes-

tic as the deities of any other religions. It has room for almost every
religion—nay, it embraces them all.” i

The Vedanta philosophy does not recognize caste, creed, or
sex in the Soul of man. It teaches the equality and sameness
of the true nature of all human beings. The one peculiarity
of the teachings of Vedanta lies in their universal toleration for,
active coOperation with, and acceptance of all the various
phases of religious thought in the world. It says that there is
one universal Religion in the world, which cannot be confined
by any name or authority—nor by any personality or book.
Christianity, Judaism, Mohammedanism, Buddhism, Zoroas-
trianism, Jainism, Hinduism, and all other “isms” are but par-
tial expressions of that underlying, universal Religion. It
teaches that all such “isms” are but so many paths leading
to the same Goal. It says: “As rivers rising from different
mountains run, crooked or straight, toward one ocean, so all
these various creeds, sects, and religions, starting from differ-
ent points of view, run crooked or straight toward one Infinite
Ocean of Truth, which we call ‘God.” ”

The Vedanta philosophy is not confined to any particular
book or scripture—it embraces all the Scriptures of the world.
It is not built around any particular person, or special revela-
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tion. Its ethics includes all the ethical laws discovered by all
the great prophets and religious teachers of the world—Christ,
Confucius, Zoroaster, Buddha, and others. Moreover, it gives
a rational explanation of the moral or ethical nature of man,
as distinguished from his true spiritual nature, and it explains
the moral and spiritual laws that govern the destiny of each
individual soul.

I, THE imperfect, adore my own Perfect. I am somehow re-
ceptive of the great Soul, and thereby I do overlook the sun and
“stars and feel them to be the fair accidents and effects that change
and pass. More and more the surges of everlasting Nature enter
into me, and I become public and human in my regards and ac-
tions. So come I to live in thoughts and act with energies that
are immortal. Thus revering the soul, and learning, as the an-
cient said, that its beauty is immense, man will come to see that
the world is the perennial miracle that the soul worketh, and be
less astonished at particular wonders. He will learn that there is
no profane history ; that all history is sacred; that the universe is
represented in an atom, in a moment of time. He will weave no
longer a spotted life of shreds and patches, but he will live with
a divine unity. He will cease with what is base and frivolous in
his life, and be content with all places and with any service he can
render. He will calmly face the morrow in the negligency of
that trust which carries God with it, and so hath already the whole
future in the bottom of the heart.—Emerson.

“THERE is evil enough in the world; but what nation or age
approved of it? What people ever praised selfishness, injustice,
falsifyirg of speech or trust? No literature ever celebrated them.
No religion ever enjoined them. No laws ever enacted them.
Books may have taught such things, but they never taught them
as noble things.”



THE HABIT OF IT.
BY RALPH WALDO TRINE.

Life is, in a sense, a series of habits. The aggregate of
one’s habits is his character. All habit has its birth, its basis,
in thought. It is the result of the gradually repeated act, and
every conscious act in every life is preceded by a thought.
Thought is, therefore, always parent to the act. A thought,
an act, a habit: character, life, destiny—so runs the sequence.

Gautama Siddartha, who became the Buddha, knew
whereof he spoke when he said: “The mind is everything;
what you think, you become.” The law of all life is: as
within, so without. -What one lives in his thought world, that
sooner or later he will find objectified in his life; this is an
absolute law, and from it there is no escape, whether that
objectified be desirable or undesirable, peace or pain giving,
success or failure bringing, heaven-lifting or earth-binding.
Unconsciously, every hour of our lives, through what we live
in our thought world, we are forming habits of either a
desirable or an undesirable nature.

Now, there is a simple law of the mind, the understanding
and observing—hence the using—of which will enable us to
come into whatever type of habits we would come into—what-
ever type of character, whatever type of life.

The law is this—the mind tends to perpetuate its own
activity along whatever lines we set it, and to the degree that
it works in any particular way, or along any particular line,
does it tend to act in that particular way or along that particu-
lar line; and in time even unconsciously, or without any effort
on our part. Another law, or the same general law stated in
other terms, is this—the mind grows into the likeness of that
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upon which it feeds. It is on account of this law that we grow
into the likeness of those things we contemplate. The truth,
“as a man thinketh in his heart so is he,” has its basis in
this same law. The simple use of this law will enable any
one who is willing to pay the price in effort to unform whatever
habits of an undesirable nature are in his life to-day, as well
as to form and to incorporate into his life whatever habits of a
desirable nature he may choose.

Innumerable companies of people all over the world, even
quite unconsciously to themselves, are living with habits that, -
so far as peace of mind and growth in power and influence are
concerned, are both expensive and detrimental; while a little
careful examination into their lives, a little thought, a little
effort, a little stick-to-itiveness, would enable them to form
habits such as would bring most beneficial results along the
lines just mentioned, as well as along all other lines.

How universally and how unconsciously, for example, do
we drift into and live in that state where we are dominated by
fears and forebodings of all kinds: fearing lest something—
we know not what—of an undesirable nature overtake us, fear-
ing lest we do not succeed in what we undertake, fearing loss
of some kind for ourselves or those near to us, fearing sick-
ness, fearing even the transition we call death! In this way
our energies are crippled and we are setting in operation forces
that will in time bring about the actualization of the very condi-
tions we fear—for thoughts are forces, and each creates and
attracts its kind. Now, in the degree that we live in this atti-
tude of fear—fear of anything—does this element tend to per-
petuate and increase itself in our lives. It is simply the natural
working of the law of the mind that we have noted.

Through the operation of this same law we can come out
of the state where we are influenced or even dominated by
fear into the state where hope and faith and energy abound.
We can in time gradually get the mind set in that direction,
and then, by being for a while faithful to the work of keeping
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it true in that direction, it will gradually of itself gain a con-
tinually increasing energy and power along that line; and the
time will eventually come when that will be the prevailing atti-
tude or characteristic of mind, and the element of fear will
lose its hold. The habitual attitude of fear is weakening,
crippling, paralyzing, destroying in its influences. To be free
from it and to live in the attitude of faith and hope and courage
is energizing, upbuilding, health and power and success giving;
and it remains with each one to determine whether the latter
or the former is to be the dominating influence in his life.

The habit of taking the pessimistic view, of looking always
on and for the darker side of things, which is a most expen-
sive and peace-stealing characteristic of so many, is the result
of a habit into which they have fallen. To acknowledge this
habit and to recognize how expensive it is, to desire its correc-
tion, and then to set the mind along the lines of always looking
on and for the bright side of things, and not to play the part of
a weakling even if at first the brightness in every case does not
appear, and to couple a little perseverance with the effort, will
bring them into what we may call the habit of optimism, and
they will find beauties and joys and powers that in their former
condition they never could have found. The one who is con-
tinually looking on and for the dark side of things is always
his own worst enemy, as well as a hinderer and a crippler of all
about him—of all with whom he comes in contact.

The bright things in life are far more numerous than the
dark for him that lives in accordance with the laws he is privi-
leged to live in accordance with. The habit of looking on the
bright side of things can be grown just as easily as the habit
of looking on the dark side, for it comes through the operation
of exactly the same law; moreover, it pays. The critical,
cynical, complaining, fault-finding disposition is simply the
result of a habit into which we have drifted, either consciously
or unconsciously, through the operation of this very law of
the mind we are considering. But a disposition large and
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open-hearted, with charity for all things, ever ready with en-
couragement where weakness is apparent, brave, generous, and
loving-hearted, ever desirous in every possible way to help all
forward, finding therefore (although incidentally for its pos-
sessor) the highest life and powers and enjoyment this life can
know, can be grown through the operation of this self-same
law. To set the mind in the direction of these latter qualities,
and to use a little effort at first to hold it there, will enable it
to get such a movement and power in that direction that
nothing except the conscious effort on our part will enable it
to move again along its old paths.

The habit of selfishness, self-centeredness, can be changed
into the habit of absolute unselfishness, through which alone
true life, joy, power, and influence come—through the opera-
tion of this same law. A little forgetting of self now and
then, a desire for service, a doing of what comes into the mind
to do, will completely revolutionize the lives of many.

To set the face, the mind, in the right direction, and then
simply to travel on, with a little earnest effort (especially at
first) to keep it true in that direction, will bring us sooner or
later to whatever in habit, in character, or in lifc, we would
attain to; it is, indeed, the secret of all attainment.

MAN's soul resembles a seed containing the potency of con-
scious immortality in an unconscious state. There is nothing im-
mortal in man except God; and by the awakening of that which
is divine in him he attains the self-consciousness of his own
immortality.—Franz Hartmann, M.D. i

IT is my confident belief that all law is law by divine appoint-
ment, for a divine purpose, and that all force is the ever-active
Divine Will.—Jantes D. Dana.



ART IN ETHICAL DEVELOPMENT.

BY JULIA O0SGOOD.

The soul takes color from its fantasies.—Marcus Aurelius.

The vast importance that the fine arts may have in mental
therapeutics has here and there some slight recognition in the
field of music, but as regards painting and sculpture the
initiative is yet to be taken.

A mother cannot begin too early to familiarize her child
with reproductions of great art. The earlier impressions
made in childhood are not only of superior strength and clear-
ness, but carry with them a halo of sweet association that gives
them in later life an actually sacred quality. Let the master-
pieces of painting and sculpture be introduced to the child, one
after another, at suitable intervals, so that the successive im-
prints may each remain clear in memory; for undue haste
weakens and even obliterates impressions already produced.
A mother of moderate intelligence can readily present each
picture in a slight frame of narrative that will meet the child’s
demand for “a story,” and at the same time draw him into a
personal and friendly relation with the artist; or a few lines
of noble interpretative poetry may be associated with a given
picture, strengthening its power over the little mind, thus led
to dwell upon its import with added interest and earnestness.
A memory thus equipped has untold wealth with which to
enrich the hours of loneliness, waiting, and temptation that
sooner or later creep into most lives.

If this storing of the memory with beautiful scenes from
the world of art were overlooked in childhood, it can with
profit be begun at any period of life, and will not only give new
joy to the most keen and wholesome existence, but will be of
special value to those suffering from maladies of mind or body.
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The visions of a Michaelangelo or a Diirer would be a tonic
to any mind habitually harboring them. The wise physician
might well call to his aid the teacher who, through art and its
history as a medium, is capable of interesting a weary patient,
of faint courage and relaxed moral fiber, in the sane and virile
art of a Millet; or one who could carry to the bedside of a
stricken worldling the chaste and serene interpretation of life
and its meaning bequeathed to us by the yet unmeasured
genius of a Puvis de Chavannes.

Some years ago a traveler returning from Europe with
many choice photographs found the one she was most anxious
to share them with unequal to the strain of looking at even
two or three at a time. A solid frame was made with ad-
justable back; into this a large photograph was slipped, and
the frame placed upon the bed, resting upright at its foot.
Whenever the tired eyes of the invalid opened for a moment
there was something beautiful within easy range for them to
feed upon. Every week a new photograph was introduced.
It was a blessed change in the monotony of the sick-room, and
in time the most valuable part of an interesting collection had
become the mental property of an extreme invalid, cut off from
the ordinary pleasures of both physical and intellectual life.

We recognize at once what it might be, to one lying on a
“mattress-grave,” to find, facing her listless eyes, not a blank
footboard, on which she spelled and respelled her pains and
renunciations, but Millet's “Shepherdess,” sweet, simple, and
wholesome, under the open sky, in the midst of her flock.
Could the sick one stay longer within her four dark walls?
No; ‘her thought would follow her eye into the meadow at the
wood’s edge; she would be free, for a moment at least, and
again and yet again would the miracle be wrought each time
that the tranquil shepherdess rose before her.

Millet's art to-day leads captive the critic and connoisseur
who grasp its secrets of color, line, and composition, and on
this basis struggle for the privilege of giving $100,000 for a
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few inches of canvas that his brush has made instinct with
emotion. The broad humanity of Millet’s work lays sym-
pathetic hold on all mankind; while its courage, its love, and
its deep religious quality make it of the highest value to the
physician of the soul who seeks a healing, strengthening
draught for a fainting patient, or an inspiring potion for a
cold and loveless heart.

Great art, though never didactic, is always ethical; and
knowledge of the circumstances under which a picture or statue
is produced generally enhances its moral value. Take, for
instance, Jean Frangois Millet and his exquisite trilogy of pas-
torals—"“The Sower,” “The Reapers,” and “The Angelus.”
Looking at these inspired compositions, breathing peace and
plenty, we think of Millet as a man removed from the tempta-
tions of the world and of wealth—who in close and sane com-
munion with Nature painted what he experienced. Now, what
were the facts? Millet with difficulty provided his family
with daily bread, for his art was above and beyond the period
in which he lived, and the world did not awaken to his message
till he had passed beyond the reach of its applause and recogni-
tion. His atelier was a cold room with an earthen floor; and
when in winter his hands cramped so that he could no longer
direct the brush, he burned a handful of dried leaves or straw
by which he thawed the stiff fingers. Meanwhile the bailiffs
sat in the little cottage, and the wife and children lacked food
as well as fire.

This went on year after year, and was the habitual aspect
that life presented to Millet. Did he embody it in his art?
Did he paint hunger and poverty and the bitterness of un-
recognized, unrecompensed genius? Emphatically, no. He
gave us ‘“The Sower” going forth in his strength to scatter
broadcast the seed that should feed the multitude. Fruition
came to the sower, but not to Millet, in any earthly sense.
The mighty peasant again took up his brush and painted for
us, not his own empty cottage and cupboard, but the wealth
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of broad grain-fields, and patient gleaners content with their
frugal portion of the harvest. And still a third time, in the
midst of his deprivations, he turned to the canvas—not to por-
tray, as he might have done, a scene of anguish from the social-
istic tragedy in which he daily acted a part, but to complete
with “The Angelus” the cycle in which he interpreted the joy
and dignity of labor as it had never been attempted since
“Adam delved and Eve spun,” and which to the present hour
remains unique.

Knowing these facts, how infinitely precious do these pic-
tures become, not alone as masterpieces of color and composi-
tion, but as divine proofs of the courage and sanity of a great
human soul, who, unshaken by an existence of sordid poverty,
unending struggle, and cold neglect, retained his inner peace
and beauty of vision and tnumphantly ‘made of necessity a
glorious gain.”

A GLIMPSE OF GREENACRE.



THE SPIRIT OF GREENACRE.

BY ELLEN M. DYER.

“The people of tired cities
Come up to their shrines to pray;
God freshens again within them,
As He passes by all day.”

So sang William Gannett, in his exquisite poem entitled
“The Hills of the Lord.” None the less truly do these words
apply to Greenacre, beloved by all who have abided amidst its
quiet scenes long enough to catch the underlying spirit, which,
like an unbroken golden thread, has, from its first inception
in the heart of the originator, interwoven through all the mis-
takes and tangles that attend the early beginnings and human
details of every newly tried enterprise.

For six years, seekers of truth along the broader and
deeper lines of thought have assembled on the eastern bank
of the Piscataqua, the beautiful river in which the waters of
five small tributaries join and curve gracefully out to the sea.
Some have come to teach, some to listen, some to investigate,
some to speculate; some with purpose too deep to be disturbed
by obstructions or confusions of a surface nature; some with
but general interest, or a ‘“first enthusiasm” that they could
not themselves wholly account for.

Consequently, a somewhat mixed assembly constituted the
July and August gatherings for the first few years. We did
not know just who we were, or just what we wanted, or the
best methods of finding out about it. It was through this
confusion that the Greenacre spirit shone out most gloriously—
not with forceful and compelling light, but with steady, pene-
trating ray, warming the heart, uplifting the soul, calling
forth the God ¢n the man and the woman.
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Those who were not ready to respond to such subtle and
insistent call dropped away, one by one—first the curiosity-
seekers, then the critics, then the wise ones who felt it wisdom
to wait apart till the central idea, better understood in all its
relations, could be carried out more colperatively. Mean-
time, this same spirit hovered like a benediction over all, while
the silken flag continued to open its white folds to the purifying
winds, bearing the message ‘“Peace—to them which are afar
off, and to them which are nigh.”

And as the sixth season, just closed, falls back into per-
spective view, it seems to many that this Spirit of Peace, born
of the recognition of the divine nature in man and the power
to overcome all evil with good only, has defined itself and made
its presence and power felt as in no previous year. Unity of
soul through diversity of detailed thought, which must in its
nature compel unity and order of action, has been a marked
feature of the summer’s work; and to the degree that cumu-
lated power is greater and more permanent than the power of
impulse—to the same degree does the Greenacre of to-day,
we believe, stand on a basis immeasurably stronger, firmer,
and more enduring than the Greenacre of eighteen-ninety-
four.

Deep, soul-building lessons have been learned, and are yet
to be learned through the coming years, by those who come
to this “shrine to pray.” Many a soul has found himself here,
awakened to undreamed-of possibilities, and gone away with
clearer vision of God as a Father, of man as a brother, of
himself as the divine image and likeness, and of the world as
his field of conquest.

MAN must rise, not merely in his imagination, but with his
will, above all that is earthly, sensual, or merely intellectual, if he
desires to be a power in the kingdom of the Spirit. Thus will
the ideal become real to him.—Franz Hartmann, M.D.



* Mortal,"she softly murmurs, ‘‘cast thy care
On One above.” And from the distant hills
A wandering zephyr answers, ‘* Yea, on Him
Who careth for thee. This is perfect peace.”



MUSIC AT GREENACRE.
BY KATHERINE CAMERON.

One of the strong features of Greenacre is the School of Mu-
sic, which for four years has been under the direction of Miss
Mary H. Burnham, with a competent corps of teachers. The
aim of the School has been, not music simply as entertainment,
but as an educational and spiritual factor in the development of
life as a whole.

It is well understood that music tends to strengthen and de-
velop the artistic temperament. It appeals to the instinctive and
intuitive side of life. Music affects the whole nature of man,
and a consciousness of order and harmony is developed, as well
as a sympathetic responsiveness to the world of imagination. For
under the power and sway of great music the imaginative faculty
is stimulated and lifted, and we enter for the time being that
radiant place where the great stillness is. There we become
receptive to all that is highest and best, and there come a clearer
vision and a deeper insight into all phases of truth.

The spirit in which the music has been given at Greenacre has
meant to many a deeper insight into Nature, and made manifest
the unity of thought, feeling, and action—and with a growing
consciousness of rhythm, the “heart-beat” of the universe.

There comes from across the sea—from one who gave freely
of her voice and self—a message that, in the giving, she received.
She writes: “When alone in the Swedish woods, I feel the peace
which we used to experience in the big tent, those wonderful
evenings, with a longing for goodness and holiness that we called
the ‘Greenacre spirit.’”

In the strong words of William S. Tomlins, of Chicago,
“Music comes to us with amazing, incomprehensible power, lift-
ing us from the valley, from the pots and pans of daily toil, up to
the heights from which life may be reviewed in truer perspective.
Thus it reveals to us our fuller stature and suggests higher ideals.
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Setting the standard before our eyes, music says to us: ‘This is
you; this is the mark of your higher calling,’ and bids us to live
the harmonies we voice in song.”

The School has been ably conducted by Miss Burnham, with
the thought that it should reach the people in the surrounding
country, as well as those who come to Greenacre for its many
advantages. No one is turned away for lack of means.

D o o o ]

THE world is young as yet and hardly recognizes the fact that
there are necessaries of life for the soul as well as for the body.
As food develops the physical system so ideas develop the spirit of
man. It is no more important that you should lay in a stock of
the one than of the other. Men live on their ideas quite as they do
on bread. As there is a difference in food, so there is a differ-
ence in thoughts. Some are exhilarating, stimulant in their na-
ture, uplifting, making us optimistic, hopeful, ready for any for-
tune that may befall. They nourish the soul, make it athletic, take
away all dread of the future, give us what the racer has who feels
sure that he is going to win the prize and whose anticipation of
victory adds to the speed of his feet. Tell me frankly what your
controlling thought is, what kind of thinking you do every day,
and I will tell you what kind of a man you are—whether you are
making friends or enemies, how you will meet the emergencies
that come into every human experience, whether affliction will em-
bitter you or mature, sweeten, and ripen you. We are what we
think. Your chief thought is as truly the master of your destiny
as the captain is master of the vessel he guides through storm and
drifting currents. Your happiness depends not half as much on
your surroundings as on yourself. It is possible to have nothing
and yet to have all, and possible to have all and yet to have very
little. Acheerful heart can lighten the heaviest burden and make it
comparatively easy to bear. If you would discover what a man’s
life is worth either to himself or to others you need not look at his
bank account, for that is no sure indication. If you can find out
what kind of thoughts he cherishes you will learn the whole story.
—Rev. George H. Hepworth.



THE SOUL OF GREENACRE.
BY F. EDWIN ELWELL.

The effect of Greenacre on the mind is not to take away
individuality, but to lead one to realize the power of those
forces that make up the real life of man.

The benefit derived by the artist is to lead him to see the
great value of intellectual and spiritual thought in his profes-
sion, and to teach him to climb the mountain of his own soul—
where he can breathe the purer air of spirit and look down
with rational intelligence on the materialism of his profession.

While one must admit that it is irrational to have the head
so far in the clouds that one is unfit for life on this earth, yet
it is reasonable so to divide the activities of life that one shall
not live entirely on the ground, but be able whenever the spirit
moves to leave the sordid and commonplace for the real and
spiritual. ,

Those who think they live but once will find it difficult to
rise into the spirit of Greenacre.

Still, the pure materialist would doubtless be interested, if
he have a good mind, in listening to the other side of human
reasoning.

From whatever point of view one may regard the Green-
acre movement, there will be a possible measure of interest that
is difficult to duplicate at any other knowledge resort in the
country. A happy spirit of individual freedom pervades the
atmosphere, and one is growing better and broader in mind
while he sleeps at night.

One finds that he has a soul at Greenacre; and this fact is
brought about in the most gentle, loving regard for others’
opinions than one’s own.
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One great truth has been clearly brought to light at Green-
acre:

“No matter how much our opinions vary, if they are hon-
estly expressed they find an answering something in the minds
of others, and one discovers that one is not far from the cen-
tral truth held by all.”

This, then, is perhaps what this movement means: To
show mankind that the thinkers from the East, West, North,
and South are all of one mind as to fundamental truth; that
we are all brothers of one family; and that our journey on this
planet is but the school of the soul.

THE ATMOSPHERLE OF GREENACRE.
"BY COLONEL ALFRED NORTON.

The environment of Greenacre has one Word blazoned on
its white flag that is also inscribed on all aspects of land, water,
and sky hereabouts—as if Nature at this place had taken on
its charm in a peculiar manner. This Word opens the way
of initiation into that secret which is the foundation of all cul-
ture administered in its name.

The Word is Peace, whose soothing tones still all dismay
and perturbation of souls that listen and give heed to it. En-
shrined in this Word is Love, the final law of creation, whose
flower is beauty. There seems to be gathered at this center
a certain aura whose inspiration—gentle, pure, and calm—is
as if Buddha had passed this way and left somewhat of his
benign and gracious presence here.

Let this spirit of Peace and Love abide here for strength
and gladness forever!



CHILDREN AND TEACHERS.
BY W. W. STETSON.

We need to learn the power of quiet and serenity. There
is no section of our people that needs this lesson more than
the children in our public schools. If they learn it, the'y must
learn it in part from their instructors. These things cannot
be given unless they are unconsciously possessed by the in-
structor. '

Greenacre may render a great service if it is allowed to
extend its influence to those who have the care of the youth of
our country. It gives them an opportunity to acquire better
ideas of all the subjects in which instruction should be given
and a better conception of the means that should be used in
managing the children. But best of all, and more than all, it
gives them a wholesome idea of life—its duties, its responsi-
bilities, its work. It puts them in touch with the best spirit
found in this age. It not only gives them new ideas and more
courage, but it gives teachers that kind of faith which makes
it possible to toil although the result may not come while they
are teaching.

If I were to put it in a single phrase, I should say that
Greenacre enabled teachers to make the most of the best that is.
in them and helped them to do this for others.

GOVERNMENT exists simply that the largest number of people-
may have happy homes.—George Frisbie Hoar.

Every intellectual step is a step out of one’s self.—Orville-
Dewey.



THE GREENACRE SUNSETS.
~ BY MABEL BLISS TIBBITTS.

We arrive in Greenacre a stranger in name and find our-
selves among strangers in name only, for all the faces bear a
friendly, welcoming look of recognition that each and all have
come to this spot with a desire in common—to drink of the
fountain of constructive thought that is poured forth from the
platform on the subjects of the most supreme importance in
molding every-day life in the image of truth and beauty.

We pass the hours in which the sun has risen from the faint
light breaking through the mist of cool, silver dawn, mounted
upward in fulness and glory, passed mid-day hour and on
toward eventide, on river, bank, or in the richly scented pine
woods, listening here or there in company with those who,
having other interests than those of commerce and other loves
than those of wealth, have journeyed hither to hear the earnest,
thoughtful, scholarly presentation of some phase of truth in its
application to the bringing of more abundant life to each in-
dividual.

At the sunset hour we walk out onto Sunset Point and see
that the sun, having risen to the highest point in the dome of
that vast dominion of unfading blue, has bent its head over,
like some huge, majestic, bursting blossom at the close of day,
just opposite there on the horizon down back of the hills that,
circling round, hem in the spreading, winding-banked river like
a vast amphitheater.

We wait and watch spell-bound while those foot-hills of the
White Mountains clothe their beautiful, dark-green, verdure-
clad slopes in festal garments of loveliest, lilac-hued gauze,
which deepens to densest purple so rich and luminous that it
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seems to vibrate. Meanwhile, stretching across diagonally
from the bit of shore beneath our feet to a point on the opposite
bank, just beyond where the land sloping gently down divides
the waters of the inflowing rivers from Great Bay, which lies
like a lake spreading out from our view on the left, there is a
bridge of gold formed by the reflection of the passing sun, and,
underneath, the river gleaming like molten copper flows
silently, swiftly on to the sea.

Along one side the inflowing tide in the river, catching
the glint lights on its surface, shimmers like molten silver;
and the flowing metals—one hurrying in, the other pressing its
way out—fascinate the eye until we look up and find the
heavens declaring the glory of God in the most wonderful
wealth of color. Cloud-bank piled upon cloud-bank, rich-hued
and color-tipped, are there with bands of richest orange and
scarlet let in between, while overhead the rose-tones spread
away beyond the zenith and the whole atmosphere pulses with
color; the bushes near by are aflame with brilliant coloring,
and the trees along their tops have turned to burnished gold.

After that the dark folds all the radiance of this glorious
blossom of the finished day within its ample garment, so softly
—we knew not when it was folded in; but just now we breathe
in the calm of heavenly fortitude, and, listening, we hear a
myriad of tiny voices from out the grass singing a benediction.

This sunset is no exception; day after day does the sun
burst forth thus in blossom as the crowning glory of the day,
and these beautiful pictures are hung in the inmost chamber
of the mind, forming part of its choicest furnishing to be en-
joyed all through the winter months when rush and pressure
of the demands of city life bring sure need of the moral uplift
as distinct from the intellectual uplift.

The sunsets at Greenacre, the beauty and gorgeous coloring
of which we have never seen surpassed either in the Swiss Alps
or the Rocky Mountain region, are an important part of the
wealth that Greenacre has to give to all who come within the
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horizon of its generous bounty. ~ If we have ears to hear, the
lecture-platform gives intellectual illumination; if we have
eyes that can look with the earnestness of childhood, we shall
find a spiritual inspiration of greatest value in the pictures pre-
sented evening upon evening—as the sun, dropping its head
in blossom of magnificent splendor, is folded away until another
day.

IN memory of the second of August—and in hope of many
successful sessions of the Greenacre College. The higher and
highest education of all God’s sons and all his daughters is the aim
to which we consecrate Greenacre.

Epwarp EvErRertr HALE.

It is true that some ideas produce spiritual depression. There
is a dyspepsia of the soul as well as of the body. Your thoughts
may force you into a perfect purgatory and keep you there until
you change your mental outlook. The apple-seed never grows to
become a pear-tree,and the low thought never results in a high lifc.
The level of your thinking decides the level of your living, be-
cause one is cause and the other effect. Love, and you will be
loved ; hate, and you will be hated. Your attitude toward others
is the sure indication of their attitude toward you, and the way in
which you bear yourself toward the world is the product of your
conviction as to your duty to be kind and helpful or your deter-
mination selfishly to get all you can at whatever cost to others.—
Rev. George H. Hepworth.

Bl o o o o o o

THE “history of Adam” is nothing else than the history of
mankind as a whole. Its truth may be recognized by cvery one
capable of self-examination.—Franz Hartmann, M.D.

“THE perfect man has no thought of self; the spirit-like man
none of merit; the wise man none of fame.” .



EDITORIAL DEPARTMENT.

VOLUME FIVE.

HE fifth volume of MIND opens most auspiciously, as the
attractive dress and varied contents of this number amply
attest. In dedicating one of our issues almost wholly to the
interests of the Greenacre movement, we do no violence to the
independent platform on which MIND made its initial bow. The
Summer School of Philosophy at Eliot, Me,, is itself typical of
the representative character of tliis magazine; and thc symposium
presented to our readers this month gives, therefore, an added
impetus to our unifying efforts.

The Greenacre Number of MIND is microcosmic, not alone of
the Eliot School, with its multifarious aspects of truth-seeking,
but also of the New Thought world as a whole. It represents a
wider range of metaphysical thought and spiritual activity than
the liberal world has heretofore seen collated between the leaves
of a single cover.

The artistic decoration of this special issue is the work of
Miss Harriet B. Bradbury, with whose literary skill and helpful
thoughts our readers are already familiar, and whose clever art
work is here seen to reveal the same keen perception of spiritual
truths.

Its production has involved much labor and financial outlay,
as an enlarged edition has been issued in anticipation of the de-
mands of advanced thinkers everywhere for this consensus of
New Thought opinion. But we feel amply repaid in the appre-
ciation that is sure to follow the advent of this number among
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all friends of true science and true religion, and in the conscious-
ness that we have been instrumental in producing a souvenir
worthy of preservation and a genuine aid to the spiritual ad-
vancement of the race. '

A PEersoNAL NoTe.—It is not without regret that I drop the -
editorial “we” and adopt the first person singular to announce the
termination, with this issue, of my official connection with MIND.
I am about to assume the editorship of The Arena, the famous
Boston magazine, which will hereafter be issued from these head-
quarters, under new ownership and control. During the two
years in which I have aided in developing the literary and meta-
physical qualities of MIND, many pleasant episodes have been in-
cidental to duties that were frequently arduous; and the privilege
of addressing this intelligent constituency once a month has been
a pleasure that I forego with some reluctance. But humanity 1s
a unit—a connected whole—and the work involved in its growth
is of more importance than the individual worker. My successor
in the responsible editorial direction of the magazine is Mr.
Charles Brodie Patterson, who needs no introduction to the read-
ers of MIND nor to that rapidly growing section of the English-
speaking world that is familiar with the best literary output of
the New Thought. I have no hesitation, therefore, in assuring
all our friends that the successful career of MiND will suffer no
interruption by reason of its change of editorship, and that plans
already made for its betterment will ere long materialize in a
constant elevation of its standard of thought and spiritual use-

fulness.
JorN EMERY MCLEAN.
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INTRODUCTORY.

N assuming the editorship of Minp, which Mr. McLean has so
ably conducted for the last two years, I wish first to inform
our readers that it is not my intention to make any radical change
in the character or tone of the magazine. The management, from
the first, have tried to keep this periodical free from sectarian
prejudice or bias; and this course will be followed as consistently
in the future as it has been in the past. Every effort will be
directed, not only to keeping MIND up to the high standard that
it has already attained, but also to improving it through putting
before our readers the very best articles that can be secured from
the standard writers along the lines of the most advanced religious,
philosophic, and scientific thought.

While Mr. McLean retires from the editorship of MIND, to
assume that of The Arena, he will doubtless be persuaded, from
time to time, to contribute signed articles to our pages on the
vital questions of the day, and to furnish reviews of the latest
books. I am sure that the readers of MinDp will wish him every
success in his new undertaking.

It may please our subscribers’ to know that at no time since
its inception has the magazine been so successful as at present;
and we look forward to a still greater measure of success, be-
cause every new subscriber obtained makes it more possible to pro-
vide a better magazine. If our readers would bear this in mind,
I am confident they would consider it a pleasure to bring the
periodical to the attention of their friends, thereby advancing the
New Thought that we all have so much at heart.

CHARLES BRODIE PATTERSON.
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THE GREENACRE IDEA.

IND, in this number, gives a symposium of the work going
on at Greenacre. At the Greenacre-on-the-Piscataqua’
School of Philosophy, nearly all the contributors to this issue have
during the present season given their valuable time and services
toward the advancement of spiritual growth and intellectual free-
dom. The School is unique. It is doubtful if there is another
enterprise of the same kind in the world. Here are gathered to-
gether many of the finest minds to be found in our whole coun-
try, with an occasional thinker from foreign lands, each speaker
giving out from his own fulness—from his own point of view.
It might be thought by some that the bringing together of so
many people, looking at things from such a variety of standpoints,
would bring confusion, and even antagonism. This, however, is
not the case, because it is well understood that at Greenacre a
large amount of charity prevails, and that no matter how opposite
the views of the people may be there is that perfect toleration
and kindly feeling which in a sense are agreed to “prove all things,
and hold fast that which is good.” People coming together in
this way learn to know more of one another—their desires, their
hopes and aspirations—than they could possibly learn in any other
way. The interchange of thought and idea brings about the true
spirit of friendliness, so that the conventional side of life that
tends to hamper people in their understanding of one another is
largely done away with. The material scientist and the most
transcendental philosopher meet here in the spirit of brotherhood.
The Hebrew rabbi and the orthodox Christian minister find many
points° of contact and agreement. The Hindu monk, with his
message from the Vedanta philosophy, and the leader of the New
Thought movement sympathize with each other’s aims and aspira-
tions. The fact is that here, as nowhere else, the Fatherhood of
God and the brotherhood of man are exemplified.
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Many have questioned the wisdom of bringing together so
many representatives of different sciences, sects, and creeds; but
the wisdom of it is demonstrated every year, because it is doing
away with prejudice and misunderstanding, which have hitherto
.existed because of a lack of comprehension of one another’s re-
ligious, philosophic, and scientific views. Prejudice and bigotry
pass away. and are succeeded by tolerance and charity. The good
that is being accomplished cannot be estimated. The spirit of
brotherly kindness going out from Greenacre must have its effect
upon the thousands and tens of thousands of people who never
have visited it—and in some cases may not even have heard of the
place.

And when we think of what is being accomplished for the
advancement of God’s kingdom on earth, and how in a sense it is
largely being brought about through the efforts of one woman
whose hold on the highest ideal of life and the possibilities con-
tained therein is intense, it should go to show the tremendous
power and influence that can be exerted for good whenever we
have the highest ideal of life and strive to give it expression.
The founder is trying to carry out, as far as possible, the Christ
ideal, having given freely—having in fact given all: time, labor,
and money.

But the work has now come to a stage when to extend it and
make it fulfil its perfect missicn the burden of it can no longer
remain upon the shoulders of one, no matter how willingly or
lovingly that one might wish to bear it. The perfect work must
now be carried on with and by the aid of the many—the many
who have the interests of humanity at heart, and who will work
for its good through aiding the movement by financial as well as
by sympathetic means. If those interested in accomplishing the
most lasting and highest good for mankind could realize what a
tremendous power for good is being exercised at this place, there
is not the slightest doubt that there would be money in abundance
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to carry on the work as it should be carried on. It is not the
work of an individual, of a school, of a sect, or of a creed, but
the grandest of all works—the breaking down of the barriers that
have been made by ignorance and dogma; the desire to find truth
or the sake of truth; the desire to serve humanity for humanity’s
sake; the desire to know more of the supreme Power that has
brought us all into existence. .

- To sum up, we would say that the Greenacre movement stands
for God and Humanity—for Freedom and Immortality.

THE INTERNATIONAL METAPHYSICAL LEAGUE.

HE preliminary notice of the coming Convention of the In-
ternational Metaphysical League hasMclosed so broad and
deep an interest in the new movement to establish a world-wide
unity and coOperation along the lines of the New Thought that
this gathering promises to be one of the most important steps
in the whole history of this remarkable spiritual evolution. The
sessions of the Convention will be held in Lorimer Hall, Tremont
Temple, Tremont street, Boston, Mass., and will be as follows:
Tuesday, October 24, at 7.45 P.M.; Wednesday, October 25, at
10 A.M. and 3 and 7.45 P.M., and Thursday, October 26, at the
same hours. The morning and evening sessions will be devoted
to addresses, and the afternoon sessions to business and such ‘
brief, informal addresses as the time will permit.
The meetings will open with an address of welcome by the
President, Mr. Charles Brodie Patterson, of New York, and the

following able and representative speakers are expectéd:



64 MIND.

Mr. Henry Wood, Boston; Mrs. Ursula N. Gestefeld, New
York; Mrs. Jane W. Yarnall, Chicago; Mr. A. P. Barton, Kan-
sas City, Mo.; Miss Ellen M. Dyer, Philadelphia; Miss Susie C.
Clarke, Cambridge, Mass.; Dr. J. W. Winkley, Boston; Dr.
Lewis G. Jzines, Cambridge, Mass.; Mr. Horatio W. Dresser,
Boston; Mr. Paul Tyner, New York; Mr. Bolton Hall, New
York; Prof. E. M. Chesley, Boston; Rev. Solon Lauer, Santa
Barbara, Cal.; Rev. R. Heber Newton, New York; Miss Anita
Trueman, New Haven, Ct.; Miss Sarah ]J. Farmer, Greenacre,
Eliot, Me.; Mrs. Ruth B. Ridges, Lansing, Mich.; Rev. Benja-
min Fay Mills, Boston; Mrs. M. E. Cramer, San Francisco;
Mr. H. S. Tafft, Providence, R. I.; and Mrs. C. J. Barton, Kan-
sas City, Mo.

This Convention will give a rare opportunity to hear many
notable speakers and to gain a new uplift from thcir inspiring
words, as well as to bring together earnest workers from widely
separated sections. The social features of the gathering will be
very helpful and interesting.

The business meetings will deal with matters of importance
to the cause everywhere, and should be largely attended.

Full programs, giving detailed information, will be issued by
October 1st, and it is desired that they be widely distributed. To
this end our friends are kindly requested to send to the Secretary
the names and addresses of all who are likely to be interested
in the movement—also the names and addresses of organizations.
Contributions toward the necessary expenses should be sent to the
Treasurer, Mr. William E. Uptegrove, 1175 Bergen street, Brook-
lyn, N. Y. Send all inquiries and communications, except those
containing subscriptions, to Warren A. Rodman, Secretary, 201
Clarendon street, Boston, Mass.



MIN D.

VoL. V. NOVEMBER, 189g9. No. 2.

L e o S T Y

THE FAILURE OF SUCCESS.*

BY SAMUEL M. JONES.

The favorite Americanism that “Nothing succeeds like suc-
cess” should be paraphrased into the paradoxical statement
that the most complete success is failure, and the most complete
failure is perfect success.

We have been worshiping a false god; we have compassed
the earth in searching for “groves and high places” where we
may prostrate ourselves before the altar of this Moloch. It
is the one word to-day that, more than any other, has com-
manded the universal worship of the nations. To achieve the
mythical thing called success has been deemed a goal worthy
of the highest and noblest ambition, and yet we must confess
that it is a thing so mythical that hardly any two can be found
who will agree upon a definition of it. All will agree that one
who accumulates large sums of money is a “success,” but all
alike fail to agree upon how much money, how many dollars,
how big a pile one must acquire before he can have placed upon
his forehead this much-coveted crown. I am inclined to the
opinion that there is no greater delusion in the world to-day
than that of success; that there is no one cause responsible for
so many disappointments, heart-aches, and heart-burnings as
this dreadful delusion. From our very childhood we have
been taught that success is a thing easily within our grasp

*From advance sheets of “The New Right,” by the Hon. Samuel M.

Jones, Mayor of Toledo, O. The selection is from the chapter on “The
Golden Rule.”
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if we have the necessary ambition, pluck, energy, nerve, push,
etc. On the right hand and on the left there are pointed out
to us striking examples of success in the persons of men and
women who were poor boys and poor girls, who, by reason of
their indomitable energy, pluck, and luck—generally the latter
—have achieved fortune and fame.

My mother used to teach me that it was a part of God’s
plan that a few should be rich and the many poor, that a few
should be masters and the rest servants, and at a very early
age I began to see it was more advantageous to be a master.
So before the age of twenty I became an employer, and began
to make slaves ot a few of my fellow-men. I was enabled to
eat my bread, not in the sweat of my face, but in the sweat of
other men’s faces, as every “successful” man must do in the
present system.

With this heresy early implanted within our breasts, we
start out into what is properly called life’s battle. We are
determined that, come what may, we are going to succeed, and
so we enter into the game, the life-and-death struggle, that
most of us very soon find out is after all a game of chance;
for, were we not “blind leaders of the blind,” a moment’s
reflection would bring us to see that so far as achieving what
is called success is concerned we may with equal reason direct
a young man or woman to the roulette-wheel, to the faro-
bank, or to such a gambling scheme as was the Louisiana
lottery in its palmiest days, as to hold out before either the
hope of winning success in the fratricidal struggle for suprem-
acy that is now going on throughout our Christian civilization.

Much has been said and written about the advantage that
an education gives one in winning success. Not long ago I
heard a prominent lawyer address a graduating class; in the
course of his talk he said that “the advantage of a college
education may be seen when we reflect that fifty-three per cent.
of all the political offices in the country, from the President
on down through the cabinet officers, heads of departments,
Senators, Congressmen, down to Governors of States, are held
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by college graduates,” and, taking this as his text, he urged
upon the young men the importance of securing a college edu-
cation at any cost. Now, let us see what there is of real
encouragement in this lawyer’s statement for the average young
man of to-day. More than half of the “good jobs” in political
life are held by college graduates—quite a pleasing prospect
to the young man with his diploma in his hand, indeed; but.
when we take into account that a college education to-day is
almost exclusively the prerogative of the well-to-do and espe-
cially the rich, and that but two per cent. of all the men in the
country ever saw the inside of a college, the prospect is indeed
a discouraging one for the masses of the people. All right for
the select classes, I admit, but, when the welfare of all the peo-
ple is considered, the prospect of success, so called, in this field
is truly most discouraging.

But I am talking about the failure of success, and I call
pointed attention to these statistics in order to show that even
the so-called success or supremacy of a few men in political life
must be purchased at the cost of the failure of many of their
brethren. We seem to have an unfortunate and deplorable
misunderstanding of the purpose of life. God never placed a
human being in this world without having a purpose in doing
it. That purpose never was that he should find the thing
called success through compassing the failure of his fellow-men.
We are all His children, entitled to share alike in His bounty
and care; and only as conditions are such that they will allow
us all to share alike in His bounty and the prosperity arising
from it—only with such conditions, I say, can God by any
possibility look with pleasure upon the children of this earth.
But the popular measure of success to-day, as I have already
said, is money, and I think all of us alike, in church and out—
Christian, pagan, heathen, Jew—pretty generally accept the
possession of money as evidence of success, with no questions
asked as to how it has been acquired.

Is it not a little strange that Christians should so easily fall
into this delusion, in the face of the plain statement of Jesus
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in regard to this poison? “A man’s life consisteth not in the
abundance of the things which he possesseth.” “A man’s life
is more than food and raiment.” “No man can serve God and
Mammon,” which means money, of course. “What shall a
man give in exchange for his life?” The world is filled with
men to-day who are willing to give their life in exchange for
money. ‘“How hardly shall they that have riches [success]
enter into the kingdom of heaven.” “It is easier for a camel
to go through the eye of a needle than for a rich [successful]
man to enter into the kingdom of heaven.” Finally, “What
shall it profit a man if he gain the whole world and lose his
life or himself be a castaway?”’

Here we have the most unqualified declaration of the failure
of success from the lips of our Lord himself, from the lips of
the loving, tender-hearted Jesus, who was moved with com-
passion when He saw the multitude that were like “sheep with-
out a shepherd;”’ whose tender, loving heart was touched with
sympathy for the leprous, for the blind, the infirm, the lowly,
the poor, the depressed, who were His daily companions.
How thoroughly do the standards of Jesus cast down the idols
of to-day! The successful man, the rich man whom we igno-
rantly worship, the leading citizen, the best people, and the
higher classes—all of this phraseology is pure blasphemy when
considered in the light of the teachings of Jesus, whose broad
sympathies reached out for all of the people. 'What condemna-
tion do His words visit upon our measure of success to-day as
we contemplate the horrors of modern industry, as we con-
template our men and women riding in costly equipages, be-
decked with diamonds and jewels and royal apparel, purchased
at the price of the destruction of the lives of little children and
underpaid men and women in sweat-shops, factories, and
stores! And this wealth we are exhorted to “use for God’s
glory.” We make much ado about the generosity of the rich
man who gives a dole to feed the poor, when, by the operation
of the clever machine called business, he wrings from the same
classes dollars in return for his doles.
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The Golden Rule in its last analysis requires one to do as
he would be done by, 4. e., render service for service. This is
impossible in the present social order, and consequently a
strictly Christian life, according to the life and teachings of
Jesus, is incompatible with what is known as “success” in busi-
ness. No man can succeed in business to-day and be Christian.
He may be a very good man, a very pious and religious man;
but Christian, according to the life and teachings of Jesus, no.
Can you imagine that Jesus would be content to have while
others have not; to abound while others want; to sit in an
office and make money, draw dividends, clip coupons, etc.,
while all around people were standing in want and every
imaginable condition of distress, who were denied the right to
work in order to extricate themselves from their dilemma?
I think not.

According to my understanding, there is no room for profit-
making in the ethics of Christianity. I cannot imagine Jesus
as a “successful business man’ or financier any more than I
can imagine him a successful general, leading an army into
battle and letting the warm life-blood of his brethren crimson
the ground.

No man would willingly cheat himself, and the teaching of
Christ is that every man should love his neighbor as himself.
We are to act as if every man and woman was a partner of
ours—as if a wrong done to any one was a wrong done to the
national firm.

Oh, that the standards of the simple Nazarene might be
our standards! Oh, that we were ready and willing to apply
the scientific gospel of overcoming evil with good to real life,
rather than merely to exhaust ourselves in worship of the rich
man, in merely attending the “means of grace,” and simply
saying nice things about God! The most pathetic utterance
recorded as coming from our Lord, save His last expiring cry
upon the cross, it seems to me, is this one: “Why call ye me
Lord, Lord, and do not the things that I say?” The gospel
plan, the plan of Jesus, contemplated nothing less than the
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success of society, the success of all; for in any proper sense
there is no other success. That city, that State, or that coun-
try, can only be said to be really rich in which all have some-
thing, in which all have some measure of real success. In
the ideal society, the little gathering of early Christians, of
which we have a record in the fourth chapter of Acts, we are
told that they “had all things in common, neither was there
any among them that lacked, for as many as were possessors
of lands and houses sold them and brought the price of the
things that were sold and laid them down at the apostles’ feet,
and distribution was made to every man according as he had
need.”

Evidently the money-making craze was not a part of the
training of the early Christians. According to the measure
of to-day, this little company would hardly be able to produce
a successful man; but if we were governed by the simple rules
of justice that inspired the lives of these saints, we should have
no problem of the starving miners in Ohio to-day. Our suc-
cessful coal-operators may point to the failure of the starving
miners as the legitimate corollary of their sutcess.

I am not arraigning individuals; I am arraigning a system
that is as un-Christian as it is unscientific, in which men are
pitted against one another as wild animals in the fierce warfare
for supremacy, and in which we point to the strongest man and
most unscrupulous man as our model of success. It is vain
that a man with a streak of tenderness in his bosom shall try
to apologize for this iniquitous system by gifts to churches
and universities or by dealing liberally with his employees.
All such efforts, while inspired by worthy motives, no doubt,
are at best but mere apologies for a system that is inherently
wrong, and that is as certainly doomed to failure as is a system
for playing faro or roulette. The fact that we have thousands
of people in the great State of Ohio annually brought to the
verge of starvation ought to bring the blush of shame to the
cheek of every honest man, and yet this is a periodical curse
that has happened before, and it will happen again; it will be



The Failure of Success. 71

so next year and the next, and perhaps oftener than annually,
while this fratricidal strife continues.

Men must come to realize that this program of Jesus is
the only program, that salvation can be found only in the
recognition of the imperishable fact of Universal Brotherhood;

“and no matter what thin gauze of corporation or trust or
monopoly may hide it from our eyes, the sacrifice of life that
is going on to make our profits, all of the ill-gotten gains that
are wrung from the toil and tears of underpaid men and
women, and the avalanche of failures in the business world
that continually confronts us (according to some statistics
ninety-five per cent. of all who ever engage in business), are
a most comprehensive and sweeping indictment of our whole
cut-throat system.

Referring again to the periodical trouble of the coal miners:
One of the most distinguished as well as most thoughtful and
most loving of the Christian teachers of this State wrote me
recently in regard to this subject: ‘“The condition of the coal
miners is truly deplorable, and I can see no possible solution of
the question except that the State shall take possession of all
of the mines and operate them for the benefit of all of the
people.” Here the successful man has made failure most com-
plete and dismal. The coal miners of the country are now,
and have been for some years, living in a state of degradation
that can only properly be called serfdom; their freedom is a
mockery, and their liberty is liberty only in name.

It is not the fault of the captains of industry that their
success is purchased at the price of the failure of so many, but
it is rather due to a system in which there is no possibility of
any other result than failure colossal for every instance of
success infinitesimal.

. “It is because of monopolies which we permit and create
and the advantage which we give to one man over another
that some are tramps and some are millionaires,” said Henry
George. These words serve as perfectly as any I have ever
heard to reveal the iniquity of our whole selfish system. As

~
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I have said before, I do not arraign particular individuals or
classes. We are “all in the swim,” all relatively guilty, for
the system is made up and lives by the consent of society, and
we are the units that make up this aggregate whole that we
call society.

It is only when we look at a subject in the aggregate that
we are able to see what a colossal failure the success of a few
of us has really wrought. Dr. Spahr’s tables tell us that one-
half of the families of the nation own practically nothing, and
I think if you look about you, think of your situation and
that of your neighbors with whom you are intimate, you can
easily understand this is not an over-statement. One-eighth
of the families own seven-eighths of the wealth, and one per
cent. of them own fifty-nine per cent. of the wealth.

With this outlook before you, young men; with discrim-
ination everywhere in favor of the privileged classes; with
the necessity upon you who are poor of doing what the farmer
and wage-earner to-day must do, that is, sell your product in a
competitive market and buy to a very large extent in a monopo-
lized market; with such tremendous competion for a “job”
that more than a thousand applications are on file in a whole-
sale house in this city employing only about fifty men, and
where only about a half-dozen changes occur during the year;
with the battle for place and the right to live becoming fiercer
and fiercer, sharper and sharper, year by year, by reason of the
development of machinery, and of the means of transportation
and the perfection of the instruments of production; with all
of the benefit of the marvelous improvements of the century
captured and enjoyed by the employing classes—with these
conditions before you, the prospect of finding the kind of suc-
cess that may be more properly called failure is certainly not
alluring, is certainly not such as to draw to the game any who
have clear ideas of the purpose of life, any who understand that
we are not put here for the purpose of exploiting one another,
or exhausting ourselves in ceaseless energy to try to make profit
at the expense of the comforts of our fellow-men.



THE ESOTERIC ART OF LIVING.*
Part IV. ORriGINAL THOUGHT AND FREE EXPRESSION.

BY JOSEPH STEWART, LL.M.

Man stands between two powers—Authority and Free-
dom. To the first he may subject his mind; to the second
he may ally himself. The one seeks to enforce its ancient lien
upon the soul, to foreclose the mortgage of ancestral making,
to exact from new life a homage to the old, to compel the
present to conform to the past, and jealously to guard that
the future shall bring forth no new thought. The other is
like a breath of sweet air in spring-time, exacting nothing,
but laying all things in glorious gift before the soul. In its
presence there is the suggestion of a new life. It invites the
soul to think for itself, to live outwardly the inward conviction,
and to aspire and build regardless of the failures or successes
of the past.

The limitation upon the liberty of the soul, which Authority
seeks to enforce, is the result of countless ages of life-history.
Thousands of generations have added their moieties to the
whole, and the burden has increased as the stream of life has
flowed onward. It speaks to the soul through every relation
of life—the institutions of State and the creeds of Church,
the common customs of nations and the mandates of the law,
and the recognized standards of art and literature, morality
and ethics. It strikes with paralysis the spontaneous and
original thought.

The child is born an heir to the ages, and the greater part
of the inheritance into which it speedily comes is this bondage
to Authority. The cradle is environed by its hard and un-

*Copyright, 1899, by Joseph Stewart.
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yielding dictum. It displays its diploma of experience, and
with assumed wisdom undertakes the rearing and education
of the child. To every original, spontaneous, and progress-
ive question from the unfolding mind, it offers the opinion of
the past, though formed in ignorance or selfishness. In the
early years of youth, when perchance one wanders in the deep
and silent woodlands, or is fortunate enough to know the
trackless prairie whose expanding circle with unbroken dome
above engenders concepts of unity and sublimity unthought
before, and through this touch of Nature perceives the law
of free life and expression, then for the time being this ancient
phantom of Authority fades away as something belonging to
an artificial world of transient things, and is replaced by the
genius of light—the spirit of Freedom. For the soul, the past
is then dead, and its gaze is turned to the future, which it
claims to work with in its own divine way.

In such conditions have been born many great thoughts
and purposes that have swept the race onward to higher levels
of attainment. But such conditions do not come to all, and if
to the few are of short duration. The soul is soon forced
back into the beaten path of life, and to some extent must fol-
low it. Conventional life and conditions claim him, and he
enters an existence whose controlling factor is Authority.
Would he fashion his life upon a higher social order of things
than that which surrounds him, and with which his fellow-
beings are content? He cannot; Authority in a multitude
of disguises opposes his way and threatens to brand him with
all sorts of disagreeable epithets if he persist. Would he
evolve a higher religious conception than the average possess
and manifest in life? He is anticipated ; for Authority, know-
ing its strong point to lie in forestalling, has molded his
plastic young mind after one of the prevailing philosophies
or creeds, and if in time the evil be recognized the effort to
gain the vantage-ground of fairness and unbias may be an
uncertain one in its results. In business, in politics, and all
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the vocations that depend upon the multitude for favor, the
soul must yield to the tyranny of the special embodiment of
Authority which the multitude has set above it to rule its
thoughts and define its limitations.

Thus does this psychological tyrant, whom the human race
has created, dog the steps of every soul, exacting his tribute
at every stage of life, lavishing material benefits upon his
willing subjects and withholding them from the defiant ones,
and does not yield up his office until what men call death
claims the victim, and even then imposes conditions upon the
disposition of the body. Under these conditions is it strange
that people fear to harken to their own thought upon the
problems of soul life, and seek to press them into the back-
ground, where they will cease to annoy or surprise them; or
that they should wish first to have displayed the authoritative
label of your philosophy before they concent to listen, and, if
not able to classify your idea in some highly respectable and
authoritative category, reject it as dangerous and visionary;
or that they are timid and indolent in thought, scarcely claim-
ing the right to think for themselves, deferring always to tra-
ditional opinion and that of their appointed masters and
leaders?

What is more usual than the popular demand of “What is
your authority ?”’ or “Who says so?”’ as the first rejoinder to
a new or an old thought which they are compelled to enter-
tain, as if it could be more or less true on account of him who
asserts it? Proclaim a profound truth, one as deep as human
nature but without the stamp of Authority or the must of age
upon it, and the average mind is little more than entertained
or the heart little stirred. But declare a less deep or vital
truth in the name of some one whose reputation is revered, and
allegiance is gained at once. This is the mystic charm of
Authority and its blighting influence upon the original, pro-
gressive, and creative powers of the mind.

An attempt to build from without, and not from within, is
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a false philosophy. It is a dependence upon another’s mind,
another’s excellence, another’s goodness or wisdom, rather
than upon one’s own. It is the mental and moral sloth from
which nothing can deliver one but the exchange of this master
of Authority for the companionship of the genius of Free-
dom and the power that will thereby come to attain for
ourself. ,

If the one universal essence pervades all beings—if each
be the temple of divinity through which the higher, subliminal
consciousness is ever seeking to emerge—why should I in-
quire of Plato or Emerson what truth or virtue is? If they
be nearer to it than I, is not that approach a result of their
own self-evolution, to attain like which I too must follow the
same road? No one can have a monopoly upon that which
is the nature of all.

You may ask, Is there not a difference in the wisdom of
men? Yes, surely; but that difference is not fundamental
and create: it is a difference in unfoldment, or evolution, and
the consequent apprehension of truth.

Did these men acquire their wisdom by collecting the
opinions of others? Surely not. No doubt they were familiar
with the thought of preceding souls, but they attained wisdom
through self-evolution, by the process of unfolding that higher,
subliminal consciousness which holds in potentiality all that
man can ever become.

Here we may well ask, What truly great man who has had
a message for humanity ever sought to quote some one else
for what he declared to be his conviction of the truth or his
conception of life? I think we may say, No one. Did Jesus
quote some respectable Authority for his teachings? ‘Verily,
I say unto you,” is his reputed language. Did Socrates quote
the philosophers or oracles? ‘“Plato, it must be so,” would
be his words. Did Epictetus or Marcus Aurelius couch their
teachings in the language and with the sanction of the then
great schools of philosophy? Did Emerson or Shakespeare
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deliver his profound messages in the language of another, or
borrow his luster to give them currency? No; because they
spoke from the conviction of their own souls, and not from
the dictum of another.

There can be no real progress or unfoldment except the
evolution of the self. Another can give advice, good counsel,
information; can teach facts, but never truth, nor wisdom, nor
experience. These are matters of self-attainment. They
cannot be borrowed or loaned or transferred. He who pos-
sesses them cannot part with them if he would, neither can he
monopolize them: they are free to every one, because they are
of the nature of the one essence of which all are the differen-
tiated parts.

Any attempt to attain virtue by another’s virtue must fail.
The internal self-perception of truth must ever be individual,
though there may be an illimitable number who possess it;
but the perception by one can never supply the want of it by
another. Neither can one become wise by the vicarious wis-
dom of another. We cannot build up our lives from without;
hence, Authority is a false teacher if it stifle growth from
within. But may we not be taught by others, and share the
thoughts of the great and enlightened minds who have illum-
ined the way before us? We may. They can show us the
way and stimulate our endeavor to attain a knowledge of what
they have known, and, as we attain it, enable us to participate
in their elevated association. But, when a vital problem is
presented in the life, the thoughts and theories of others will
dissolve into nothingness and the question will be solved by
the self, from the deepest promptings of one’s soul, with as
much light from the Source of wisdom as has been caught and
retained in the aspiring ego. One will do this if he appreciate
his own divinity and the opportunity to express it. Any
other attempt to settle a vital question wholly by the standards
of another’s thought or conviction may perchance result hap-
pily occasionally; but as a scheme of life it must ultimately
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prove a failure, and involve its hapless victim in a vacillating
and uncertain state of dependence and unhappiness.

What, then, should we seek to do? Dismiss the master
Authority and accept the companion Freedom, which acts upon
the soul’s powers as the sunlight upon the unfolding flower.
Live your life from your own standards, arrived at through
the deepest search into your true self. Have a care not to
become shallow or one-sided in an artificial exclusiveness, nor
to become fanatical and egotistical. Keep a true balance with
the cosmos, especially with the higher thought of your fellow-
souls. Do not fear that higher thought will trick you. If
by the effort you fall into occasional error it will be a blessing
to you thus to discover where in your own personality there is
something that needs rectifying: for the error will flow from
that point, not from the nature of your effort.

Do not be fearful of your own thoughts. First to learn
yourself, give them perfect liberty and freedom. One of the
beneficial results will be a partial discovery of yourself. This
aspect of the self may present two phases. One may dis-
courage, because it will disclose your weaknesses. But do
not flee; remain to conquer, and let the thought run on and
show what kind of habit of life is beneath them. By this dis-
closure you will learn where improvement is needed; and,
once learned, from that point begin the inhibition of harmful
thought and the building of the higher. The other phase dis-
closed will be the sublimer one before which the intellect may
stand amazed in the presence of its grandeur and beauty.

How many people will rhapsodize over a beautiful thought,
read from an author of reputed standing, but fail to recognize
the same when it flits through their own minds! Outside of
science, the narration of empirical facts, what is there new in
substance in books? Do you not sit down with your favorite
one and read it as though you yourself had written it? Why
is it so, but that you have many times thought the same
thoughts yourself, and only half-recognized and never fully
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appreciated them? It may be that your favorite author has
possessed the art of producing a happy concatenation of words,
which lends an additional charm to the thoughts; but that is
largely an artificial adornment. To know somewhat of other
thoughts is in truth delightful; for it is association, and cheers
the life. Books, if they be good ones, are excellent mental
society (some have thought the best, as did Petrarch); but
neither books nor society become an unqualified good if they
tend to check or nullify the originative and creative activities
of the mind. They are liable to be used as one would take
a stimulant, and as long as one takes a stimulant the natural
powers of the stimulated organ decrease; and when the stimu-
lant is discontinued the healthful action becomes torpid.

Once recognizing the duty to think with untrammeled free-
dom, we will have another question to settle. 'We will be met
at every step with the suggestion from ourselves or others that
there cannot be much merit in our thoughts, for others have
anticipated them. Suppose they have: if the thoughts be
noble and sublime, we should feel encouraged that we are
unfolding as did they who went before us and left recorded
thought. Nor can we be dismayed with the thought that any
one has a property-right in an idea to our exclusion. No one
can monopolize ideas; if so, he could suppress soul life alto-
gether, except as an acknowledged imitation. It is the privi-
lege of every soul to express its highest nature. That some
one has expressed it for himself, before me, is of no import
to me; it is my privilege and duty to express it for myself.
Hence, it is untrue to say of my thought, or of yours, that it
is Emerson’s or Paul’s or Plato’s. It is mine or yours as much
as it was ever theirs.

When we admit any such proprietary right in ideas, to our
own exclusion, we limit the possibility of unfoldment to that
extent; for it is primarily through the mind that unfoldment
in the objective life takes place. Under those circumstances
we could never enter the field of thought without being a
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trespasser—without borrowing from those who have gone be-
fore and acknowledging an eternal and insurmountable in-
debtedness to them; whereas we should enter it as though we
are passing into our own domain, expecting at every point to
disclose to ourselves its beauty. This we can do only by per-
fect freedom and a due appreciation of the powers of the soul.
So long as one feels that there is any subject of knowledge or
wisdom which he has not the liberty to seek, uncover, and
question in the sanctuary of his profoundest thought, he has
failed to realize his opportunity and the right use of his mind.
He has failed to relate himself to that part of the Universe.
It is this attitude of perfectly free relation to the Universal
Mind, without the aid of intermediary devices, that is neces-
sary to a higher mental and spiritual development.

If, then, we shall hope to make the higher mental life our
own, we must not ;'elinquish its development to others, but
must claim it for our own self-attainment. There is a great
difference, in the store added to the soul, between reading or
hearing the expression of another’s thought and thinking like
thoughts for ourselves: all the difference there is between
borrowing and making a beautiful design or clever device.
We must think boldly and fearlessly, and be assured that what-
ever wrong can arise from it will be from our own ignorance
and imperfect manner of proceeding. There is nothing in
the nature of things designed to be hidden from us. That
would be imputing to Divinity ways that are ignoble, trivial,
and childish. If men believe knowledge of a particular kind
is forbidden them, it will remain for them a closed book.
They will never pass beyond the circle they draw around
themselves.

While with this freedom and faith one opens the mind to
the flood of thoughts that seek self-expression on subjects of
soul importance, it must not be forgotten that it is done with
many imperfections in the evolved personality, which may
tinge with their own special and erroneous color some of the
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conclusions. But there is a court of reason and conscience
where we may detain such conclusions and guard against their
possible error.

The reading of many books will not add the richness to
one’s mind that the attempt to write one poem drawn from
the deepest and sincerest side of his nature will do. His own
meditation upon the nature and destiny of his soul will add
more wisdom than all others can tell him. His own concepts
of the higher virtues, of the nature of truth, if formed with
sincere and unselfish purpose, will be surer aids to advance-
ment than the thoughts imperfectly gotten from others. The
daily recognition of the beauties in sky and stars, in clouds
and their forms and tints, in landscapes and flowers, in faces
and souls, will be grander poetry than can be found in books.

To make the mind, then, the open door into the sublimer
realm of the intellectual life, to make it the instrument by
which all the true and noble things shall be self-perceived
through our own powers and not induced as a vague thought
from others, is the special duty and privilege that each must
recognize. Thus, with no other authority but Truth and
with Wisdom as a counselor, the soul may proceed with its
work of more perfectly expressing its harmonious relation to
the Whole and attaining to higher states of consciousness.

(To be continued.)

L o

NEGLECTING no material means and enacting wise regimen,
the directing power still lies in the personality of the good
physician. Upon that may stand the stay and persistence of the
patient’s mind, which, so far as cure is concerned, is bound up
with his faith and hope. Any real virtue in the physician is a
gift of the God-man, who is health itself and the head and heart
of the cure of our race. Some such gift is indispensable. Rev-
erence and tenderness for sick bodies and minds and cessation
from hard and cruel ways are impossible on lesser terms.—J. J. G.
Wilkinson.



WHY DO I EXIST?

BY A. L. MEARKLE.

“True mystic philosophy is as clear as the summer sky. It is full of
brightness and full of warmth.”

—Max Miiller: “Vedanta Philosophy,” p. 171.

The question, Why do I exist? which in view of the
unsatisfactoriness of life from a materialistic standpoint is a
reasonable one, may be answered by spiritual philosophy. The
fundamental principle of a spiritual (as distinguished from a
materialistic) philosophy is that Spirit is the source and cause
of all that is. Spirit is not a product of evolution; it is eter-
nal. It was, before anything objective came into being. It
is not the summit of existence, but its base. Every reality has
its being in Spirit. The spirit of man is drawn to existence
in obedience to a law inherent in itself; for the desire to exist
belongs to the essence of Being and is its first movement toward
individualization. Existence is a phase of being, voluntarily
undergone by the spirit in pursuance of its own eternal inter-
ests. In existence the spirit expresses itself objectively, and
develops, through the processes of evolution, the reason and
the moral nature that are distinctively human. It thus be-
comes capable of a different order of consciousness from that
of pure subjective Being, and of a self-conscious immortality.

The existence of the spirit is often denied by positivists,
because self-analysis reveals no absolute or constant element in
the processes of thought. Those who hold that “if it exists, it
can be known,” either do not comprehend the true nature of
the spirit or fail to realize the limitations of sense-conscious-
ness. Spirit and mind, in fact, are not the same thing, and
are not coéxtensive. Mind is the conscious phase of spiritual
activity. Spirit, per se, has no such consciousness of self as
the evolved mind has, for consciousness of self involves con-

\
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sciousness of not-self; and nothing is properly external to
Spirit, for, in its absolute being, it is the All in all. When
individualized and associated with a brain and nervous system,
it assumes the relation of subject to the world of objective
experience. But it is still incapable of becoming an object of
ordinary consciousness, simply because of the natural limita-
tions belonging to the nerves and brain. So long as these
limitations, proper to the material organism, exist, this rela-
tion of subject and object cannot be reversed. Hence, Spirit
is, in philosophic language, unconscious. That does not mean,
of course, that it does not itself know and think, but that its
knowing and thinking are beneath consciousness; that is, are
subjective. Spirit cannot be cognized by the mind, either as
absolute, uncreated Being, or as the subjective ego—the
knower underlying every act of consciousness in the individual
living man.

Spirit is the Self beyond the self-consciousness. Soul is
the spirit where it touches the self-consciousness. To bring
the spirit out of the “unconsciousness” of absolute Being into
the consciousness of Soul is the object of existence. The
varied experiences of life in the body have this supreme pur-
pose, and each adds to the eternal treasure of the soul. This
belief is productive of unlimited optimism.

Now, if Spirit is the source of all that is, it is itself the
world without as well as the world within. If the knower is
spirit, the known is also spirit. Evolution has provided me
with the means of consciousness. By the same movements
and interactions of material forces that built this wonderful
machine, my body, all the rest of the objective universe has
been formed; and now, as I look out on it, the self faces the
Self. The whole objective universe is a progressive expression
of Spirit, and each organism has two functions—to understand
and to express. Thus it fulfils the purpose of its own indi-
vidual existence, and brings nearer realization the object of all
existence—the self-recognition of spirit.
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Not only the human anatomy, but man’s mind, together
with all its complex products—civilization, society, morality,
and the arts—are the result of the working of natural law.
All, in fact, that differentiates mankind from the lower animals
is temporal in nature and has been acquired by the race in the
course of its evolution. Man owes his preéminence on this
planet, not to a diviner origin than the rest of creation, but to
evolution. Thus Darwinism proves the immense importance
of existence, with its conditions of heredity and environment
and its wondrous chain of laws, physical and moral; for with-
out these man would not be man.

But the intrinsic value of life, aside from any of its condi-
tions, is shown by the instinctive clinging to life of the physical
organism. Existence, once begun, is not subject to the per-
sonal will, but is surrounded by subconscious safeguards, so
that life cannot easily be terminated. Breathing is automatic,
and cannot be stopped by an effort of the will for a single
minute without distress—the protest of the subconscious mind.
The beating of the heart, digestion, nutrition, and secretion
go on independently of the will and reason. Not the conscious
will, but the subconscious mind, controls the body. So that,
however undesirable existence may appear to the reason, the
body continues to live, and suicide cannot be accomplished
without overcoming the fear of pain and death—indifferent
to the spirit but terrible to the evolved mind. This natural
love of life is one of the conditions proper to existence. When
we persuade ourselves that we do not desire immortality—-
when we admire a Stoic indifference to pain and laugh at the
poor French beggar who pleaded that he “must live”’—we only
show how far the mind can wander from its first love. It is
necessary to live, not because we, personally, like it so particu-
larly well, but because our spirits have so decreed for our own
eternal good.

Yet we sometimes wonder why our subjective selves chose
this environment—this strange, tragic earth, with its painful
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limitations, its rigid natural laws, its apparent hostility to its
own creatures, and its never-ending flux and change in the
throes of ‘evolution. Why, indeed, unless evolution and the
eternal purpose underlying existence are one? Evolution is
the method of physical life; therefore, the laws of evolution
must be laws to which the spirit, drawn to existence by its own
essential will, desires to submit itself. The pains and failures
involved by subjection to these laws, then, either are in har-
mony with eternal purposes or do not matter in the end.

The spirit comes into existence with only one attribute—
the will to live. The object of existence is to develop it into
a self-conscious, individual soul. In this view of life we can-
not shirk or complain of any experience. Life is worth living,
for it is by means of earthly experience that we are rounded
into completeness according to the purpose of an eternal will—
not outside of ourselves, but the very instinct of our lives.
Personal existence is not a primary object: it is only means
to an end. Personal pleasure, arising from harmony with
environment, and its converse, pain—in themselves indifferent
to the spirit—are important: the one as a reward, the other
as a penalty, attached to the physical laws. Death, too, is
indifferent, since death is only to—

“Cry ‘Miss!” and then
Begin again.”
Exactly what death means to the soul cannot be told; but it
is certain that, once having chosen, for purposes of its own, to
become individualized in a material organism, the spiritual ego
will not vote existence a failure, but will continue to exist, in
this body or another, until its object is attained.

Individuality is achieved through connection with a physi-
cal organism, which the law of evolution, supreme on this
planet, has brought to moral and esthetic excellence as means
to ends unmoral and unesthetic in themselves—Nature’s ends
—and has joined with other organisms in intricate relations,
2ll adapted to train the individual and add to his eternal trea-
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sure: self-consciousness. Why is self-consciousness such a
treasure? Pure subjectivity (the condition of absolute Being,
as distinguished from existence) was a state in which the
Spirit recognized nothing as outside of itself—a state in which
self-consciousness was impossible. Indeed, since the ego was
then indistinguishably merged in the All, there was nothing
external. It was then an atom of pure Love with nothing to
love. God, who is Love, is imagined to have created the uni-
verse as an object upon which to pour out the yearning essence
of an infinite nature, unsatisfied with pure subjective being.
So the spirit detaches itself from the Unconscious to become
an organized love, voluntarily undergoing the limitations of
existence, with its physical laws and its moral laws—some of
them so repugnant to individualism. It loves, and through
loving imperfectly the objects of earthly consciousness learns
at last to love perfectly, when complete individualization shall
have made it capable of comprehending as an object of con-
sciousness the whole spiritual universe.

“A man,” says a metaphysical writer, “is a born love.” A
child, though a born love, and from the moment of conception
an organized and acting love, does not love in any sense worthy
of the term until it loves consciously—with some realization
of the distinction between itself and the objects of its love.
Remaining conscious in a subjective sense only, it could not
love. This is the condition of the soul before it attains self-
consciousness through connection with a body. No wonder
that the will to exist is the essence of being, and that the spirit
willingly leaves the realm of the Unconscious, and whatever
glory it had before the world was, and undergoes the severities
of the struggle for existence! It does not matter if the organ-
ism with which it is associated is one of those dropped out by
the way in the march of race progress—that is not one of the
things it cares for. It obtains the prize of individualization
just the same. Once having begun the process of evolution,
it cannot again be absorbed into the Unconscious; for con-
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nection, however brief, with the physical basis of consciousness
must make a difference in its way of apprehending eternal
realities. The objects of spiritual consciousness—not recog-
nized as objects until the subject has attained a degree of self-
consciousness, but then standing out clearly as not-self—are
never afterward to be merged in its subjectivity. Thence-
forth it goes on, perhaps through a variety of incarnations,
each determined by the requirements 6f its individual destiny,
until its goal is reached and it becomes capable of the highest
happiness. This is not reabsorption into the immemorial sea
that breaks forever on the shores of existence, but conscious
union with the Divine.

b o

THE method of Socrates seemed the destruction of all in
which men lived and moved ; of that beautiful poetry which was
enshrined in the hearts of the people; of the statesmanship which
had won and secured their liberties; of the oratory which was
the mouthpiece and apparent mainspring of the national will; of
the mythology in which, as in an opal casket, the secret of their
social and religious life lay hid. It was in reality the creation of
a new principle, which should give to each of these elements of
Athenian life an ideal significance, and should, unlike them, speak
directly and with immediate power, not to the Athenians only,
but to the men of intellect throughout the world. And while
~ the work of Socrates appeared the death-stroke of all confidence
in traditional teaching, and in the powers of the Mind itself, it
was really inspired with a deep and sober faith—the belief that
truth exists for man, and that he is able, if not to grasp it, yet to
aim at it, and not without a sure hope.—London Quarterly
Review.

PO PSP OmPre

THE severe schools shall never laugh me out of the philosophy
of Hermes—that this visible world is but a picture of the in-
visible, wherein as in a portrait things are not, truly, but in
equivocal shapes, and as they counterfeit some more real sub-
stance in that invisible fabric.—Sir Thomas Browne.
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It is the preéminent merit of some scientific writers that
their speech is the dialect of the people. They do not have to
rely upon the glossaries of lesser minds to translate in faulty
idioms the truths they tell.

Genius does not deliberately hunt for truth nor beauty; it
stumbles upon them in the dark. We all run foul against these
same truths and beauties; but, poor mediocrities, we are so
taken up with rubbing our shins that the true and the beau-
tiful get away in the obscurity.

Do not judge misfortune from the outside. Some of the
sweetest caresses our infancy knew were given with a slipper.

To make good emotional deficits from an intellectual sur-
plus is always precarious and seldom effective.

To insure the solvency of the bank of character, the emo-
tional bills issued must be based upon the royal metal of intel-
lectual conviction.

The gifts of the lavish are “wildcat” notes; it is only the
benevolences of the naturally sordid that have real value for
the giver.

Truth is found as men find potato-tubers—by digging.
In plain sight, both truth and potatoes are inedible—stalk,
flower, or seed-ball—each a delusion. To those who know
the plant or wish to propagate, they are signs only of the real
palatable food below ground.
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Frankness is the first step on the road to freedom.

Influence is advice; but advice is not always influence.

Don’t judge your neighbor’s manners by your standard;
find out what his standard is, and judge him by that.

We begin to be understood only when we stop speaking;
we shall understand life only when we have ceased to live.

Do not be contemptuous of contempt, neither be indifferent
to it; rather go your way not heeding it, but seeking the
philosopher’s stone to transmute the base thought of the world’s
misunderstanding into the royal metal of comprehension.

Centigrade, Reaumur, Fahrenheit; Catholic, Protestant,
Hebrew. Temperature or religion—the emphrased philosophy
of all the bickering ages!

It is not when the bow is bent, but when the shaft strikes,
that the tragedy happens.

The Supreme Power of the Universe is exact, not vacil-
lating; accurate, not complaisant; just, not merciful. His
sun shines and rain falls upon the evil and the good alike; and
the same penalties await both design of motive and accident
of heedlessness—our own or others’.

With man there is seldom motive; almost all things are
accidental or autoxpatic. With Nature (being exact, accurate,
and just) there is no accident. Nature’s “accidents” are Cos-
mic designs.

Impressions are the food of the mind. Some people suffer
from mental dyspepsia because they have taken something
they cannot digest.
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The true Christian’s mind processes are perfect, because,
in the first place, he has no fear of facts and swallows all that
come; and, in the second place, his Christianity enables him
unerringly to assimilate truth and to reject error.

There is a philosophy which says that experience is the
only teacher. And yet they who hold to this opinion are the
most determined not to experience religion.

Discipline is the matrix of the ore of progress, but “regu-
larity” is the curse of all systems.

When you find the adherent of any cause turning to a text-
book or a hierophant to determine the principles of his “belief,”
believe me—what he calls belief is mere credulity.

Wisdom uses facts as army engineers on the march use
pontoons: after they have served their purpose they are taken
up and carried along for service at the next stream.

When a man ceases to make excuses for his shortcomings
he begins to realize his responsibility for his long-goings.
When he appreciates the fact that he passes through life but
once, he understands something about eternity.

Heredity is everything at first. The newly born are
nothing else. But afterward life always consists of two fac-
tors: the continually increasing ratio of experience and the
continually decreasing ratio of inheritance.

We are what Destiny has made us, but destiny may be
what we ourselves make it.

Free-will is the fulcrum between inheritance and fate; in
terms of the past it is the inevitable, and of the future it is
the impossible.
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Prayer is a good wish, not to God, but from Him.

Truth can always afford to compare herself with error,
but never can afford an alliance.

The most apparent of grievances are those that are com-
mon to all, and of which the perversity of all prevents redress.

Some get a big reputation for wit who merely have a lit-
tle memory and vast audacity; while the wise man is often
considered extremely dull. When will the world realize how
much less labor and merit there are in taking a jar of jam off
a shelf than in picking berries?

Speckled hens will not always lay speckled eggs, nor clever
people say wise things.

Gn P PuPuuPufrds

THE tendency to intolerance, which time might have softened,
was crystallized by the Inquisition and deeply ingrained in the
Spanish character. The chivalrous consideration for the Moslem
enemies, of which so many examples were seen at and before the
conquest of Granada, utterly disappeared within half a century.
By making terrible suffering an enjoyable spectacle, which no
one must fail to attend, and at which no one, on peril of his life,
must manifest a thrill of pity, the Inquisition trained a nation to
delight in cruelty for its own sake, and did much to perpetuate
that ferocious spirit that makes Spanish women of to-day crowd
in among shouting and delighted thousands to watch the butchery
of the bull-fight. Coming as it did, just before the discovery of
America, this training of the Inquisition aggravated that ten-
dency to inhumanity which so commonly characterized civilized
men in their dealings with savages.—James C. Fernald.

R o o ]

WHEN the cause is just, even the small will conquer the
great.—Sophocles.



SABBATHS AND FESTIVALS.

BY WILLIAM SHARPE, M.D.

“And thus it was those shrines were made to serve

As object-lessons for the multitude,

Awaking in them all the faculties

Of love and worship, feelings of the heart,

And thought therewith that dormant else would lie:
Uplifting men who otherwise had lived

But heedless lives, like animals untaught.”

—THE DuaL IMAGE: Book V1., “Ancient Egypt.”

The sages of old, having regard to the spiritual education
‘of the masses, and no doubt pitying also the hard lot of the
toiling millions in the early days, instituted in connection with
the established religions of the time certain recurring periods
and days of rest or cessation from labor to be observed in the
course of each year. The longer periods of seven or more
days were established as festivals to be observed in honor of
the gods, and especially of the sun-god. At all such times the
people, as enjoined by the priests, congregated at their temples
and other sacred places in large assemblies of both sexes to
return thanks to the gods, and especially to the all-bountiful
luminary, for his conquering of the winter and for the genial
warmth of his all-impregnating beams, which caused the re-
vival of nature in the spring and brought in due season the
bountiful harvest of fruit and golden grain. But besides these
longer periods of a week or more, which marked the four sea-
sons of the year, the Chaldeans and others, in connection with
the worship of the moon-god, set apart every seventh day,
which marked the four quarters of the moon, as a day of rest
—a sabbath, in fact, on which the péople rested from their
labors and spent according to their bent in worship, mental
improvement, or social enjoyment.

Indeed, without the institution, on the cogent grounds of
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public worship, of certain regularly recurring times and days
of rest, it is not easy to conceive how terrible would have been
the lot of the toilers in these early days; and how dark their
lives, had there been no break to the dull monotony and crush-
ing weight of incessant labor, often urged beyond endurance
by the cruel lash of the taskmaster. Surely these public festi-
vals and sabbaths were a wise and merciful institution, afford-
ing, as they did, times of rest and relaxation to the toiling
millions on whose behalf they were instituted and so ordered
as to be rigidly observed; for that there might be no evasion
of the law on the part of the non-toilers their observance was
enforced under pain of the displeasure of the gods, or, what
was more to be feared, the displeasure of the priesthoods.
Even aside from the apparent mercifulness of the institution,
the foresight and wisdom thereof cannot be disputed when we
have regard to the mental and intellectual progress of the
masses—not only rendered possible but directly aided and
stimulated by the leisure thus afforded for social gatherings:
a matter of prime importance as a humanizing agency beyond
and aside from the worship for which they were convened. At
such times, dressed and washed from the grimy sweat of their
toil and thus made more presentable and human in appearance,
the people had their minds lifted for the time being above the
dull cares of every-day life, and moreover, on special occa-
sions, had their thoughts, which otherwise had lain dormant,
further stimulated by the soul-inspiring harmony of music and
song. And the passing of the festive cup, drank freely in the
observance of that worship, however perverted by vain and
even at times cruel rites, nevertheless raised man immeasurably
above the animal.

With us, in these years, it has been customary to set down
the institution of all sabbaths and festivals to “superstition,”
and our would-be, pseudo-utilitarians complain that the world
has been robbed thereby of a seventh of its labor—as if the
production of material wealth were the sole and only object
of human life on this earth that ought to be attended to: for-
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getting that labor unbroken and unrelieved by leisure dwarfs
the intellectual faculties, which it is the first duty of all men,
both on their own behalf and that of their fellows, to expand
and develop to the utmost by all means in their power. And
as a step toward the attainment of this most desirable end,
namely, the intellectual expansion and moral growth of hu-
manity, no agency is or has been more effective than the
friendly, social gathering of the people at stated times to which
they could and did ever and always look forward with wistful
longing as a break to the wearisome days of prolonged toil,
which the wants and exigencies of human life demanded.

This being so, our social gatherings are needful still, and
will be during all time. Whether, as in the present, they take
the form of park outings on gala days, musical festivals, anni-
versary celebrations, and other assemblies, it matters not. In
church and theater gatherings, the people, washed from the
smut of toil and clad in their best raiment, meet in a social
way and exchange for a time friendly and admiring glances
in the worship of “beauty.” This is an inborn impulse, which
is a prophecy that all, even the plainest, shall grow to be what
they thus regard with such worshipful admiration—the climax
of all evolution—while at the same time they are being taught
the needed moral lessons from the pulpit, the platform, or the
stage. The latter, with its excellent methods of teaching en-
hanced further by appropriate scenery and musié, is at once
an education and an amusement that has aided much at all
times in the intellectual improvement of the race.

So let us hold in all veneration the sages of old, who by.
their institution of sabbaths and festival-times for the people
rendered the social state possible through the habitual assem-
bling together of the masses at such times for mutual improve-
ment and enjoyment; for, without the social gathering of
whatever kind, with its potent influence for good, man would
be a hermit and a savage—an unsocial misanthrope whose
hand would be against all his fellows. All honor to the sages
of the East!



VOICES FROM MOUNT LEBANON.*
BY ANNA WHITE. .

We Shakers built the temple of our faith one hundred and
twenty-five years ago, making its four corner-stones Purity,
Peace, Justice, and Love; but they were quarried from one
rock, and that rock is the Christ.

In the day of the founding of this temple there was less
light than now, and the shadows lurking in our corners were
often mistaken for the mysteries of godliness; while some
honestly believed ours to be the one temple where God was
‘worshiped in spirit and in truth. In the broader, intenser
light of to-day we recognize many shrines under the roof of
the great world-cathedral of the All-Mother, All-Father, God;
and if we put ours nearest the door that opens into heaven, and
if we consider our life of virginal purity more nearly that of
the angels, yet we place no ban upon the life of ¢ruly wedded
love, nor do we fail to acknowledge the sacredness of the names
of father and mother—such fathers and mothers as God recog-
nizes to bless. But oh, the desecration of those names—the
damnable desecration of the holy name of love!

You sometimes hear people speak of pure love, as if there
could be any other kind! This word has no qualifying adjec-
tive. Love is pure and simple, and selfishness has no part or
lot in it. Says George Eliot, “Love sits in the corner content
to be forgotten.” Our theme to-day is peace, but there can be
no peace except where love dwelleth.

Dear friends, brothers and sisters, even as Paul, let me
quote in question the words of the ancient Greek, “Are we not
also His offspring?” Do we not all live and move in Him
and have our being? We try to bear witness to the Spirit of

*A paper read at the Universal Peace Meeting, Mystic, Conn.
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God moving on the face of the waters, wherever those waters
may be, and so far as in us lies to help obey the command,
“Let there be light!” But, when we look back through the
century of our existence as a Church, we are not unconscious
of the errors that have crept in; of the many who have clung
so closely to the letter as to strangle the spirit that giveth the
letter life; and of those who have failed to awaken. Neither
have we escaped the disciple who followed afar off; the Simon,
who for money would buy and sell the Holy Ghost; nor the
Judas, who carried the bag and was a traitor. Neither have
we failed to have and to keep among us true daughters and
sons of God, who are willing to be nothing—that Christ and
his gospel may be all things; who cheerfully give health and
wealth in his service; who sever the ties of relationship—that
of father and mother, yea, of husband and wife—to look upon
all as brothers and sisters in the household of faith; who know
not the word “death,” but regard the twilight called by that
name as a shadow cast by the tree of eternal life in the sunshine
of infinite love: and who, therefore, know no such thing as
separation from their true sisters and brethren; for when the
mortal garb, through the wear and tear of earthly uses, grows
too thin to be visible, they continue still to walk hand-in-
hand with them in loving communion.

Our Church, founded upon the pentecostal, is pledged to a
community of interests in all things; and though conflicting
sorely with the natural “mine and thine,” it has stood the storm
and stress of over a century. Upheld by the hand of God.
shall it not yet count its age by centuries? Our chief aim has
been purity, virginal purity, as yours has been peace; yet in
God’s great family how various and how varied is the work
to which our hearts and hands must turn! There are no
longer cowardly places in which we may hide complacently to
contemplate by our farthing candles our farthing virtues; nay,
we realize profoundly our duty to be zealous in all that makes
for righteousness.
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The temperance cause is the cause of all lovers of human-
ity; and you, dear friends, marching under the banner of the
Prince of Peace, who have been the seed-sowers of fields that
to-day are white for the harvest, well know that intemperance
is the father of strife as temperance is the mother of virtue
and peace. I do not mean simply temperance in eating and
drinking, but in all things wherein excess makes us less the
children of God.

The cause of social purity is very near our hearts. May
God give us a voice of thunder and a glance of lightning, to
protest at all times and in all places against the demon that is
worshiped in so many households under the holy name of love!
But when we come to the provision made for raging passions,
the lust-license granted in the government of war—when we
know of the disease and rot that pollute the citizens, young
and old, who in military ranks become butchers—we in sack-
cloth and ashes send up this plea for strength and wisdom to
meet such deplorable conditions. And oh, the many social
wrongs—the cankering love of gold that is eating out the heart
of the nations; the constantly increasing power of the gigantic
Trust, which, like the angel of the apocalyptic vision, standing
with one foot on land and one on the sea, swears that though
freedom has been it shall be no more! We cannot forget that,
in all the sacred writings of the people of the past and present,
no greater anathemas are pronounced than against those who
gather field to field; and the cries of whose oppressed laborers
rise to the ear of the Lord of Sabaoth.

The woman question, being answered to-day in letters of
fire that whoso runneth may read, has always been an ever-
present one with us. Our founder, Mother Ann Lee, spoke
out boldly for the God-given right of woman to the common
right of humanity, at a time when the few timid protestations
against her wrongs were so faint as to be confounded with the
sighs wrung from her helpless and hopeless misery. But, lo!
her night is ending and the day approacheth; and it is to you,
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and to such as you, we pour forth our thanks that we need no
longer cry, despairingly, “Watchman, what of the night?”

We sometimes speak of this as a prosaic century; but
where in history do we find one more full of knight-errantry
than this? God bless our victorious slayers of the devour-
ing dragons of wrong! With one of these, George D. Herron,
I believe there has never been and can never be necessity for
war. That no motive can ever be so holy as to lend sanctity to
murder—that though the priceless boon of liberty of thought
and action has apparently been secured by war—it was because
God, the faithful Friend, failing to induce us to walk in his
way, walked in ours, black and bloody as it was, leading us to
a victory we might have won in the ways of peace and right-
eousness and without the long train of poisonous results that
follow the winning of even the most sacred cause through the
suffering of others. Nor does the antiquity of war lessen in
any sense its horrors. The eye-for-an-eye, tooth-for-a-tooth
principle is none the less barbarous in that we find it recorded
in the Hebrew Scriptures. I agree with Tolstoy that no com-
promise should be made with this monster of evil. If all refuse
to take up arms, what then? Whoever heard of a fight with-
out fighters?

Oh, if war could only be presented to us in its true colors:
its ruthless feet dripping with the blood of its trampled vic-
tims, its cruel face lighted by the torch of the incendiary, its
trailing garments of desolation upheld by the gaunt and ven-
omous hands of Famine and Pestilence! But oh, the sweet
trickery of words! They talk of the “soul-stirring” drum and
fife; the gold and scarlet and purple; the war-horse, with
neck clothed with thunder, that snuffeth the battle from afar
and cryeth “ha! ha!” at the sound of the trumpet; the three
hundred at Thermopyle snatching immortality from death;
the Grecian Phalanx; the Persian Immortals; the “Ironsides”
of Cromwell; the Rough Riders of the heroic Roosevelt; the
Anglo-Saxon “Swing of Conquest;” and we hold in our mem-
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ory the names of Sydney and Hampton and Washington.
Poets have sung, painters have drawn, and sculptors have
carved magnificent memorials to war; and the innocent lips of
babes have fed on love of slaughter at the very breasts of their
loving mothers. Oh, the pity of it!

Stripped of all its trappings, war is murder—all the
more cruel, all the more dreadful, in that it is disciplined,
legalized murder. Timour the Tartar raised a monument
of the bodies of his slain. Let us be consistent, and, if we
must raise monuments to war, take for our model that of
Timour the Tartar. His monument was built of two thou-
sand bodies: what of the height of one built of the bodies
of the victims of the wars of this country alone? But such
a structure would tell the most innocent part of the story.
What of the maimed in body and soul of whom we never
hear? What of the rent households and the wrecked lives?
I arraign war as the grinning skeleton at the sacramental
feasts of the nations; the monopolist in the miseries of human-
ity; the keeper of the immigrant bureau in the kingdom of
Satan.

But, hark! “Watchman, what of the night?” The night
passeth, the shadows are fleeing, the mountain-tops are bright-
ening in the golden light of a dawn of peace—the dawn of a
day in which the accumulated truth of the ages will become
potent in the lives of the reformers who shall yet come to aid
the aspirations of humanity. A sad world and a mad world,
say some; yea, but never before in its history have we had so
many hopeful reasons for calling it God’s world. The people
are awake; their senses are alert; no longer will they sleepily
and slavishly call evil good and good evil. We, on our ancient
hills, hear the stir of armies coming up to the help of the Lord
against the mighty. From every quarter of the globe they
come; their voices are like the voices of many waters; and
the banner over them is Love. True, the enemy is bitter and
strong, and the victory will be gained not without weary con-
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flicts and the agony of hope deferred; but at last it will be
ours. Have you noted the fine, high faces of many of our
young men that are called the heroes of the unholy war we are
now waging in the islands of the sea? Think of the grand
work they could do for us in the ranks of peace! Take
courage, brave workers; they shall yet be ours.

And there was a man sent from God whose name was Love,
and a woman also whose name was Amanda, worthy to be
loved. We bring to them and their co-workers our greetings
in the words of the simple husbandmen of old, “Peace be with
you; and victory in peace!”

“New occasions teach new duties—
Time makes ancient good uncouth;
They must upward still and onward
Who would keep abreast of Truth;
Lo, before us gleam her camp-fires!
We ourselves must pilgrims be;
Launch our Mayflower and steer boldly
Thro’ the desperate winter sea;

Nor attempt the Future's portal
With the Past’s blood-rusted key.”

b o o o ]

FoLLow crystallization from snow and salt to rubies and dia-
monds, and you will learn that the molecules of atoms have a
stern code of morals. Their first aim is to be pure; their sec-
ond, to be perfect in form; and their third, to act in harmony.
On the harmonious action of the atoms, and on pure, perfect
molecules, all the gigantic chemistries of to-day depend.—Dr.
Bailey.

THE times will come in future years when the ocean will un-
loose the chain of things and open a vast region; when the sea
will uncover new worlds, and Thulé will be no more the farthest
of countries.—Seneca.

THE man is hateful to me as the gates of hell who hides one
thing in his mind and utters another.—Homer.



RIP VAN FOSSIL:
A MEebpicAL TRAGEDY.
BY FRED DEEM.

In Athens, once upon a time,
When Ancient Greece was in her prime
And ruled in power and glory,
There lived a man exceeding queer,
In some respects without a peer
In legend or in story.
Though history heralds not his fame,
And Plutarch does not give his name
(Which fact to that historian’s shame
Is most contributory),
He certainly deserves a place
Among the heroes of the race,
Although he never held a mace
Nor fought in battle gory.
But few there be who live to tell
Such strange things as to him befell,
And few so many long years dwell
On earthly territory:
So marvelous his life that few
Who read this little story through
Will grant that it is strictly true,
Or €’en commendatory.

Old Rip Van Fossil was a man

(Nicknamed “Old Rip” and “Old Rip Van”),
Stiff-jointed, stooped, and lame, and old;

His hands and feet were always cold;
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Dire rheumatism in his knees

From suffering gave him little ease;

He scarce could waltk without a cane;
And then, with every twinge of pain

His knees gave down, he’d groan and sigh
And stumble on with face awry.

Rip greatly wished to be made well,
And when he heard the people tell
About the Great Hippocrates,
That famous healer of disease,
At once he hobbled off to see
This great and world-renowned M.D.
The doctor felt Rip’s stiffened knees
And said, “Stick out your tongue now, please,”
As all physicians do;
He asked some questions, scratched his head,
Looked very wise, and slowly said,
With the air of one who knew :
“Ahem! Your humors, sir, I see,
Are not mixed as they ought to be.
I will explain
What I maintain—
That human bodies all contain
Red blood, black bile, and phlegm also,
And yellow bile.
(Now do not smile,
Although ’tis humor-ous, I know.)
These humors must be rightly mixed,
And in correct proportions fixed,
Or ’twill result in sickness, sure.
Therefore, the proper way to cure—
The way that’s scientific—
Is simply nothing less or more
Than regulate these humors four,
The cause of ills prolific.
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This humor-regulator here
Will cure your sickness, never fear;
The cause it will remove.
Just take a dose, and healed you'll be,
By medicatriz nature,
And thus my theory prove.”

The treatment of Hippocrates

Did not relieve Rip’s aching knees.
Although he faithfully applied

The medicines that were prescribed,
He was compelled his ills to bear

In spite of this physician’s care.

And thus the doctor’s theory,

When put to test, was found to be
Quite faulty; and his “laws of cure”
Were not reliable, nor sure.

Rip saw his ills could not be cured;
He limped away, and just endured.
“The art of doctoring,” thought he,
“Is in its infancy; I see
Such ills as mine it cannot cure
Till wiser grown, and more mature.
Now, I was born too soon, ’tis plain,
For doctors to relieve my pain.
If I alive could only stay
Until the coming of that day
+ When sicknesses and pains and ills
Shall be destroyed by drugs and pills,
My long-lost health I'd have again.
I wish that I could live till then!
But in the meantime I should be
Stiff and rheumatic in each knee,
Suffering, aching, cross, and glum,
For years, and years, and years to come.
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A dreary prospect, that I own!”
And poor old Fossil gave a groan.

But suddenly he cried: “I vow

I have the right idea now!

I've thought of just the thing to do!
I'll sleep a century or two,

And give the doctor’s art a chance
To gather knowledge and advance,
Until they understand for sure
Diseases, and their cause and cure,
And the po-ten-ti-al-i-tee

Of medicines: then healed I'll be.”

So Rip climbed up a mountain steep,
Crawled in a cave, and went to sleep.
The years passed by, and still he slept;
Old Alexander fought—and wept
Because (if history’s tale be true)

No other worlds could he subdue.
Great wars were waged, but Rip slept on
Until three centuries were gone.

Then he awakened with a sneeze

And rubbed his stiff rheumatic knees;
He came outside and looked around,
And said, “Now, then, I'll soon be sound!”
The ablest doctor of that day

In Rome was living. So straightway
Our hero went to Rome, and there

He found the little office where

Old Doctor Asclepiades

Was wont to wrestle with disease.

He placed himself in this man’s care.
The doctor offered Rip a chair,

Looked down his throat and thumped his head,
Gazed at his knees, then slowly said:
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“According to my theory,
The cause of your disease must be
[ And here he looked exceeding wise]
An alteration of the size,
Arrangement, number, or the shape
Of atoms small that go to make
Your body. All I have to do
Is to correct this ill in you!
Just take this powder, if you please—
"Twill go straight down unto your knees
And heal you. I reject, you see,
Vis medicatriz nature.
Now, when you eat
Be most discreet;
Take exercise like some athlete;
Plunge into water, heels and head,
And you will soon be well—or dead.”

Though Rip did this as best he could,
It failed to do him any good.
“I woke too soon,” he sadly said;
“I see the time is still ahead
For medicine to help poor me!
I’ll sleep another century;
By that time surely there will be
Enough advancement to insure
To invalids like me a cure.”

Again into a cave he crept,

And there three centuries longer slept.
While he was waiting there until
Some one should learn to make a pill
That would procure him health and ease
And limber up his stiffened knees,

A Healer lived in Palestine,

By far the greatest ever seen.
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All invalids to him that came—

The sick, the blind, the deaf, the lame—
Were all made whole by His command
Or by the touching of His hand.

If Rip had but awakened then

And found this Friend of Suffering Men,
Instead of waiting in a cave

Until some pill was found to save

Him from his wretchedness and woe—
Till Science had a chance to grow

More wise and strong, and could discover
By accident some drug or other

With which his stomach he could fill

And put to flight his every ill—

1 say, if Rip had just appealed

To Him who all diseases healed,

He might have been made sound and well;
He might have been—but who can tell?
For had he been like some to-day—

Too “smart” to be helped in that way,
Who think they understand too much
Of science, natural law, and such,

To be misled and made believe

That invalids may help receive

By means of faith instead of pills—
The Lord would not have healed his ills.

Time passed. Rip wakened finally
About one-ninety-six A. D.

His aches and pains resumed once more
Their work exactly as before.

With many a groan and many a frown,
He hobbled painfully to town.

To Galen went he then straightway—
A doctor famous to this day,

Who made dissections and, ’tis said,
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Knew man’s make-up from heels to head.

Rip found this doctor cutting up
A little yellow, pug-nosed pup,
To find out where his howls came from.
When Rip explained why he had come,
The doctor answered :
“Yes, my friend,
Your broken health I soon shall mend,
Without a bit of doubt.
My theory of disease and cure
Is scientific—therefore sure:
I know what I'm about.
I cut up every dog I can
To learn what drugs to pour in man.
In this I take great pride.
Last night till very late I sat
Dissecting our old Thomas cat,
To learn what was inside.
I carved a soup-bone while ago:
I did this so that I might know
How people’s joints are made;
Also to learn how best to ease
The pain in stiff rheumatic knees—
You see I know my trade.
A man is filled with humors four:
Perhaps you've heard of this before.
[Rip answered that he had.]
And spirit, too, is mixed with these.
Improper mixture brings disease,
And sometimes very bad;
Four elements the organs hold—
To wit: wet, dry, and hot and cold;
This is my own discovery.
Proportioned rightly these must be
Or sickness will result, you see—
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Sometimes beyond recovery.
In medicines I recognize
These same four elements likewise.
(You see I know a deal, sir!)
And by ‘contraries’ I can cure;
I’'m scientific—therefore sure:
By natural law I heal, sir!”
He fixed some stuff for Rip to drink,
And said, “You’ll soon be well, I think.”

But Galen’s doses failed to do

The healing he desired them to.

And poor Rip had to bear his ills

And pay some good-sized doctor bills.
So he concluded with a sigh

That he must let more time pass by,
And give the doctors one more chance
In skill and knowledge to advance.

So in a cave he crawled once more
And went to sleep just as before.

This time he slept so very sound

That fourteen hundred years rolled round
While he was slumbering away

(In “coma,” as the doctors say).

The Middle Ages passed away,

The Feudal system had its day,

The Reformation was begun,

The Crusades took place one by one,
And Guttenberg’s hand printing-press
Was helping science to progress

By making books and papers cheap:
But Rip Van Fossil staid asleep.

The thinking world still moved ahead,
And knowledge grew and learning spread.
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E. Spenser wrote his poetry;
F. Bacon wrote philosophy,
Anfl William Shakespeare wrote the plays
That since have won him so much praise;
Copernicus found out the world
Around the solar center whirled;
And Galileo came to know
Why pendulums swing to and fro;

And Kepler eyed

The starry sky,
And Gesner tried
To classify

The animals and growing plants;
And knowledge had made such advance
It seemed to ride a wingéd steed
That moved with Pegasean speed.
But Rip, awaiting to be sure
That they had learned the laws of cure,
Slept on—so sound he did not snore,
And let them learn still more and more.

Columbus in his three small ships
Sailed on his famous ocean trips;
Magellan sailed until he found

Our planet could be sailed around;

They settled Jamestown, Plymouth too;
And both in spite of hardships grew.

In this progressive, forward race,

Had medicine been keeping pace?

O Rip! Wake up! Why sleep so fast?
For surely ample time has passed

For medicine to grow until

It can restore a man that’s ill!

Most rapidly has knowledge grown—
The secret now is surely known!
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Through all these years have doctors been
Experimenting on sick men:

Trying that and trying this,
Sometimes hit and sometimes miss;
Trying again to find out sure

If what they gave would kill or cure;
Upon their patients making trials

Of everything put up in vials.

With records back to Hippocrates,
They surely understand disease
Enough to cure rheumatic knees!

So Rip, awaken, if you please!

Year sixteen-sixty. In surprise

Rip shook himself and rubbed his eyes.
“Mehercule!” (which means “By jing!”)
“What change has come o’er everything!”

He cried, bewildered and amazed,

And wondering if his mind were crazed;

But when his knees began to pain,

Old Rip Van was himself again.

A host of fine-spun theories

Concerning treatment of disease

Had been by leaders formulated,

And by physicians advocated,

While Rip was sleeping. Systems new,

Fantastic and mysterious too,

Sprang into life. Each had its day;

Then, friend deserted, passed away.

Of these old Paracelsus’ creed

Might well be said to take the lead.

Each man and woman, argued he,

A microcosm proves to be,

In which is reproduced the whole

Of Nature—sun, moon, stars, and pole.

To understand, then, how to deal
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With maladies, and how to heal,

One simply needs to study out

The seen in Nature rcund about.

All kinds of ills are caused by Archeus
(A kind of spook inside of us).

His remedies were just to kill

The spirit-essence of the ill.

And then came Doctor Harvey, who
Discovered that the blood flows through
The arteries and veins!
It took so long this fact to find!
Had doctors heretofore been blind,
" Or were they minus brains?

And yet through all these centuries past
Their wisdom was profound and vast—
And each year brought more light!

If it required that long to get
One letter of the alphabet—

To learn the letter A at sight—
How long, then, must the science grow
Before ’tis old enough to know

Enough to plainly read?

How long, how long ere it can pass
Beyond the infant primer class?

O Light, how thee we need!

If other sciences grew so slow,
What would a civilized man know
Except how friends to bleed?

Iatromechanic schools arose,

And physiologic—goodness knows

How many schools and theories

There were—all based on wild ideas:

Each one the others contradicting,

And all with common sense conflicting.
(To be continued.)



A PRACTICAL VIEW OF EDUCATION.
BY ANITA TRUEMAN.

In these latter days, when so much is said of education in
its many phases and so many varying opinions are expressed
with regard to it; when college professors and presidents, in
baccalaureate addresses, declare that it both fits and unfits men
for their work in life; and when citizens wrangle in the public
press over the advisability of maintaining high schools at the
expense of the taxpayers—it is not strange that the average
mind fails to grasp the real meaning of Education, its original
purpose, and its just place in human affairs.

When I was a student at the Brooklyn Girls’ High School,
one of the finest institutions of its kind in the country, my
teacher one day called for a definition of education. I volun-
teered to give one, and said, “Education is the leading forth
of those faculties which are already within the mind of the
individual.” “I differ with you,” she said. “It is true that
it means the leading forth of certain faculties—one can see
that by the derivation of the word ; but I cannot agree that they
are already within the mind of the child. They have to be
inculcated, as every teacher knows by experience.”

The absurdity of this statement aroused the interest of my
fellow-students, and the argument that followed was one they
will never forget. Of course, the teacher refused to acknowl-
edge her error, and turned the topic by giving another defini-
tion of the word. But at recess I talked with the girls about
it and found that they agreed with me. If the first clause of
my definition were correct, then the second must be so by
logical necessity. But if the whole were wrong, then the
derivation of the word must count for naught—and this we
Latin scholars were not willing to allow.
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The incident made a great impression upon my mind, and
led me still further to study the subject that had fascinated
my attention. I resolved to seek out the fundamental princi-
ple and apply it—for myself at least. Observation told me
that true education was something in which study was only
the major factor, not the sum, as my preceptors would have
me believe. I know one college-bred woman whose education
amounts to the possession of a diploma, whose purport is, so
far as one may judge by observation, that she has read certain
bocks, heard certain lectures, and remembered their contents
until a certain day. On the other hand, I have known men and
women whose schooling had been of the poorest, and termin-
ated at the age of ten or thereabouts, who were educated in
the true sense of the word; for every faculty of the mind was
so trained by vigorous self-culture that it was ready at a
moment’s notice for application to the problems that constantly
arise, whether in the field of practical every-day life or that
of study and esthetic culture.

My study of the subject led me into a wider realm of
research, and a more beautiful and interesting one than I had
dreamed. From observation and philosophic reflection I drew
the following conclusion: Education is the evolution, by prac-
tical application, of the powers involved in the human mind.
Thus study, which is systematic training in the application of
these powers, is a means to this end. We have fallen into the
error of supposing that study is in itself the sum of education;
whereas the true function of teachers, and of all institutions of
learning, is merely to teach the young mind how to learn. If
this be not done, and it be represented to the student, as is
often the case, that one must “go to college” to learn and that
the university is the only home of learning, these institutions
fail in their primary purpose; for the school or college is but
the nursery of learning, where the child finds out how to use
his powers. Learning finds a separate home in the life of every
thoughtful man or woman, whether college-bred or not, and
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is an utter stranger to the self-sufficient individual who “knows
it all,” though he or she may have spent a-score of years in
“getting an education.”

Education, in this true sense, is so great'a factor in human
life that every man, woman, and child has a continuously
increasing and vital interest in it. It is indeed one with the
very purpose of human life itself, if we may presume to say
that the purpose of human life is to evolve into tangible ex-
pression those hitherto unrealized dreams of the Creator—
our souls.

“Ignorance is the root of all evil.” Intelligence is the sa-
vior of the world. Intelligence cannot be acquired : it must be
developed from within, led forth, educated. Every mind is
perfect in intelligence, but in some minds it lies dormant while
in others it is conscious and active. A sleeping man, we all
acknowledge, may be quite as intelligent as one who is awake;
yet while he sleeps his intelligence counts for nothing.
Awaken him, and at once he is a living power. There is no
more power at his command than before, but he has become
conscious of his power, and because he is conscious his facul-
ties are active.

The sole aim of education is to develop the dormant powers
of the individual, to awaken him to a consciousness of the fact
that in the depths of his soul there is a fountain of power and
understanding whose source is Infinite Wisdom, which may be
applied in a myriad different ways; to show him, by the ex-
periences of individuals and nations the world over, that igno-
rance is the only limitation, that intelligence is power, and that
ignorance may be overcome and intelligence awakened to con-
scious power only by exercising thought; and to afford
means and suggest methods of exercising thought in such a
way that it shall become a potent instrument with which he,
the artist, may bring forth into tangible form the ideal con-
ceptions of his imagination. All that the best teachers can
do is thus to suggest, to awaken, to guide. No power is “in-
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culcated” into the human mind; no idea can be put into it from
without. These all arise from the depths within the soul, in
response to the outer suggestion. The teacher is already con-
scious that the student possesses such mental powers as per-
ception, observation, memory, reason, analysis, construction,
and expression. His object is to awaken a similar conscious-
ness in the mind of the student, and the work of the schoolroom
is admirably adapted for this purpose. These principles are
clearly understood by all those who engage in the beautiful
kindergarten work that has done so much to revolutionize edu-
cational methods. The process is one of continual awakening
to greater, fuller, freer, finer consciousness of the outer world,
as well as of the wondrous inner realm revealed by this de-
velopment.

When all this is comprehended in the word education and
it is all accessible to every human soul, what a deplorable fact
it is that many of our teachers, and a vast majority of our
young men and women, in and out of college, never realize it!
How many college graduates find themselves stranded upon
the world, with their minds so full of “facts” that there is no
space left for the activity of thought, utterly incapacitated for
the struggle of life! This is not the fault of college educa-
tion; study has not unfitted these persons for their work in
life. The trouble lies in the fact that they have not approached
the work of the classroom and lecture-hall in the right mental
attitude—because of their ignorance of the fundamental prin-
ciple of education.

The right attitude toward study would seem to be this:
From beginning to end, the fact and purpose of human life are
the expression of thought through material media and the
impression of thought from the suggestions conveyed by these
material expressions. This is just as true when we speak to
a person and he hears our voice, or when we write a letter that
he reads, as when the artist paints a picture or molds a statue
to convey to the multitude the ideal his fancy conceived, or
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Nature unaided molds beauteous forms to delight our vision.
The sustenance of the body, which occupies a great part of
our time, we consider only in ministry to the soul, that it may
have this instrument by means of which to express its thought.
So the purpose of study is to train the powers of impression,
repression, and expression, which must be utilized to the finest
and fullest degree through systematic application. If every
hour of study be consciously and conscientiously devoted to this
purpose, college education becomes a rich blessing, and its bene-
fits continue to increase from day to day as these powers are
applied in its pursuit. Then, when college work is over, they
are ready to be used in the life that must be lived, and no vain
regrets arise to mar its beauty or usefulness.

But it is in the school of experience that the richest lessons
are learned and the nobler powers of the soul developed to the
fullest degree. For here greater demands are made; and, if
one understands the true value of education, they are met from
the wonderful fountain of power within, whose capacity is aug-
mented each time its waters are utilized. Instead of the exam-
inations of the classroom, we are questioned by a greater
master—in the trials of our lives. Each time the examination
is passed—the trial overcome—a higher standard is gained
and a fuller capacity registered. When we fail to pass the
examination, however, we are compelled to go over the ground
again and meet the trial a second time. But no trial ever
becomes a trouble unless we succumb to it.

In this school of experience there is but one student—the
individual. All others are teachers. We can learn from
every one, and, paradoxical as it may seem, we can learn most
from the most ignorant, the most needy. If we watch the
growth of our own characters, we shall find that each
new person and each new circumstance we meet with de-
mands of us some new application of our powers—and un-
folds in our nature some element hitherto unnoticed. If we
give without stint of this wonderful well of power within, our
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characters will become all that they were meant to be by crea-
tive Mind. If we train ourselves to apply our powers of per-
ception, reason, etc., to every circumstance that presents itself
in our lives, we shall develop our minds and characters to their
fullest capacities. Every faculty will be at our immediate
service—never rusty from want of practise. It must be re-
membered here, as in the schoolroom, that experience, like
study, is but a means of development, never a final aim. There
is no final aim to life—no end to education. As we approach
our ideals we develop still higher conceptions, which are per-
spective images of ourselves. ‘““Be what ye dream, and earth
shall see a greater greatness than she e’er hath seen.” A right
understanding of the principle of education makes all this pos-
sible. But without that understanding study and experience
count for naught. We must be masters of our fate, ruling—
by the administration of Nature’s deepest laws—the destinies
of men and nations.

THE problems that the future presents are these: First,
bread for all; then, education for all. The next is the attaining
of the ideal of reconquering from the past all that we have lost,
and becoming again equal in force, in agility, in skill, in health,
and in beauty with the finest, straightest, and most skilful men
that have lived before us. The next problem is how to secure
the universal brotherhood of man. Under a thousand apparent
changes in the surface, the solution of this problem is being ac-
complished in the depths of the nations.—Reclus.

PP @uPr PP

THE “heretic” is one who chooses or selects for himself a
way that is different from the common way of the world. That
is what the word means in its origin, and it is a sufficiently broad
definition to cover all particular cases. In the language of evo-
lution, he is one who begins the variation from an established
type, and he is therefore a necessary link in the chain of de-
velopment.—Christian Register.



REINCARNATION.
BY MARY J. WOODWARD-WEATHERBEE.

It may be only a legend
The Eastern sages tell,

But the thought is so sweet and assuring
That I cherish it strangely well.

I am glad if the soul is a seedling
That growing, aye, well as it may,
Must be now and again transplanted

E’er it bloom in Eternity’s day.

I am glad for the chance of the starveling—
That the soul in the damp and the gloom,

Trod down by the wheel and the grindstone,
May come to a beautiful bloom.

It lessens the shock and the heartache—
Things seem so unequal in life—

If this be one stage but of many,
Where we grow by legitimate strife.

What is good for a man—who knoweth?
Is joy so much better than pain?

How the roots of the Soul do languish,
Aye, perish, for want of the rain!

Not here is our life, but abiding
Serene in the Might that enfolds;

What matters the pain of the conflict
If the hour but our triumph unfolds?

In the love of the Highest encircled,
Though passing through valleys of pain,
We are slowly but surely ascending
To blossom on Heaven’s high plane.



EDITORIAL DEPARTMENT.

MAYOR JONES AND THE GOLDEN RULE.

N the current number of MIND we present an article entitled
] “The Failure of Success,” by the Hon. Samuel M. Jones, of
Toledo, who is now the Independent candidate for Governor of
Ohio. Mayor Jones has introduced into politics a new factor,
namely, the application of the Golden Rule, hitherto considered by
politicians as a transcendental dream; and it is not an uncommon
thing to hear him referred to as “Golden Rule Jones,” a title
which he may well be proud of, for it means far more than the
empty titles usually conferred upon distinguished persons.

The article in question is in every way worthy of the most
thoughtful consideration. It is not an attack on individuals be-
cause of vast accumulations, but it shows that society as now con-
stituted, where such inequalities as extreme riches and poverty
can coexist, must be radically wrong. He believes that the Christ
method—or that adopted by His disciples after the crucifixion:
having all things in common—would come nearer the true solu-
tion than the methods in vogue at present; also, that the Christian
plan does not admit of the fierce competition and underpaid labor

that enter into our commercial system.
* * *

Society as now constituted cannot fail to recognize to some
degree its responsibilities, and we see certain things done for the
amelioration of the poor which only a few years ago would not
have been considered. But society is not yet conscious that it is the
author—the creator—of all the human degradation and poverty

’
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of the world, and is responsible for the crime and misery we see
on every hand. Violation of God’s eternal law, whether by the
individual or scciety, must bring with it the evil results of life;
and the community, in ignoring the fact of its relation to the in-
dividual life, allows the body politic to become sick and diseased,
and there is no health in it.

It is not enough to say that the individual is responsible for
his own life—the individual is only a part of the grand body of
humanity, and is influenced to a marked degree by the other parts.
“No man liveth to himself and no man dieth to himself.” Society
will be as truly judged as a whole for its wrong-doing as the

individual.
* * *

The great creative Power, in His love and wisdom, designed
that there should be enough of everything—an abundance to sup-
ply the needs and wants of the many. But some, in their folly
and greed, through a wrong system, have deprived the many.
People may retort that all have equal chances and opportunities
in our country; but a careful analysis of the facts will show this
assertion to be utterly false. The one who has developed his men-
tal faculties to a sufficient degree may push himself up to a place of
worldly honor, wealth, and distinction ; but how about the masses
of the people? Their chances are not equal and never can be so
long as our present system prevails.

* * %

It is true the evolutionist may say that this is an essential con
dition in the process of development. But no condition is neces-
sary after wrongs are perceived; and few will care to question
the fact that society, though callous, perceives the wrongs of the
present time. The right means and methods may not as yet be
clearly discerned, but enough is known which, if put into practise,
would result in great gain to humanity as a whole.
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The New Thought movement, in its relation to the great
questions of the day, takes a thoroughly constructive attitude.
It does not stand for the tearing down or destructive process, but
for a process that will gradually replace old means and methods
by those more in accord with the laws of life. It would make no
attacks on individuals because of their extreme wealth or injus-
tice in their dealings with their fellow-men, but rather would it
seek to bring about so perfect a knowledge of law and order that
the wrongdoer would in the light of it become self-convicted.

* * *

The efforts put forth toward reform in the past have been but
the plowing and harrowing of the ground, which have been a
necessary part; but the New Thought would plant the seed. The
old way dealt with the external side of life—the new would deal
with the invisible. Like the seed expanding from its own vital cen-
ter, it would teach that only as man recognizes the center of
Being in his own conscious life, and expands from that real center
outward, does he find the true riches of life. Only then can he
appreciate the saying of the Master: “Seek ye first the kingdom
of God and his righteousness, and all these thihgs shall be added
unto you.” The present system, reversing the Christ order, tells
its votaries to seek first the kingdom of Mammon ; for in this way,
it is thought, they will find all things needful. And so it is the
old alternative repeated: “‘Choose ye this day whom ye shall serve
—God or Baal.”

* * *

But not all success is failure. There is a success in life that
even the world does not consider failure, and, while not willing
to imitate, yet worships from a distance. Even the worldly mind
venerates the loving service of a Jesus or a Buddha, and to a
lesser degree the many who have given of themselves for the love
of humanity. After all, it is not the enormously wealthy men of
the past whom the world looks back to with love and veneration.
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The merely wealthy man is soon forgotten, while the man ani-
mated by the love of humanity continues to live in the hearts and
minds of the people. There is a glamour thrown around the very
rich man of the present, which is dissipated after he passes from
this particular plane of existence; so we see that worldly success,
while it appeals to the minds of worldly people, is at best of a very
temporary nature. The thoughtful mind must admit that the real
success of life is the development of every inner power and possi-
bility—and the use of such potencies for the uplifting and bene-
fiting of mankind. There is a reality in such success as enduring
as life itself. Shall we choose the shadow or the substance—the
temporal or the eternal success?
* %* *

As we go to press, the great New Thought Convention is being
held in Boston, Mass. It shows how deeply rooted the movement
is becoming when representatives from the Pacific Coast and
many other parts of the distant West have made the long journey
in order to attend this Convention.  In the next issue of MIND
we hope to give a very comprehensive report of the proceedings,
as well as some of the leading addresses. To those unable to at-
tend, this presentation should prove of great interest and value.

PuPuPuPnGuPuuds

THE fondness of the mind for stability is a very remarkable
fact. Whatever is ancient and long in time has attractions for
us. The man of thought is willing to live, or, living, to die; he
probably sees the cord reaching both up and down. You shall
not say, “O, my Bishop!” or “O, my ‘pastor! is there any resur-
rection?” or “Did Channing believe?” Go read Milton, AZschy-
lus, Plato, St. Augustine, and ask no such school-dame questions
as these. True lives—those of prophets, philosophers, thinkers,
students—suggest vast leisure. In reading some of their sen-
tences you feel the certainty of immortality. Belief in the future
of the mind is only such to those who use it.—Emerson.



CHILDREN'S DEPARTMENT.

CoNDUCTED BY FLORENCE PELTIER PERRY.

“I love God and little children; ye stand nearest to Him, ye little
ones.”—Jean Paul.

THE CASTLE BEAUTIFUL.

I wonder if any of you children, during your vacation in the
mountains or by the sea, came across the Castle Beautiful; for if
you did, I think you will have something to talk about for ever
and ever so long. It may be that you have never heard of it
and would not know how to get to it, unless you have already
been there; for I know some grown people who have traveled a
good deal and have seen the old Scottish castles and those on the
Rhine, and yet they do not know much about this Castle Beau-
tiful—surely, not so much as they ought to know.

Let me tell you that a castle is a great stone mansion where
the King and Queen live. It has a good many tall towers with
little barred windows that overlook the valleys and hills, and it
has strong walls and a heavy gateway; and round the whole
building is a broad and deep ditch filled with water. Then, to
make it more secure, it is built on the top of a high hill or on the
edge of a steep, rocky cliff.

Now, why they make it so difficult for any one to get inside
this castle, is because kings and queens have great riches; and
I'm sorry to say there are bad people, sometimes, who just for
a little money or jewels, will try to climb those walls or break
down the gateway. So the castle is built very strong. And
there are men who keep watch all the time, and if they should
see any one coming—though a long way off—that they knew
were not friends, they would hurl at them their arrows, or what-
ever weapon they had.
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If any of you children ever saw such a building, you would
surely know it, for it is so wonderfully protected; and the cost
—well, I couldn’t even guess the expense, it must be so great.

Now, the very strange part of it is, that the body you live in
is just such a Castle Beautiful; and you live in your castle and /
am queen in mine. I can’t enter your castle, and you can’t enter
mine. But we have enemies that can get over this deep ditch
and climb our walls and break into our windows and make us
very unhappy; for I never knew a king or queen that didn’t have
enemies.

There are a great many good servants that will wait upon us.
You (I mean your soul) and I have a long retinue of serving-
maids. Love is one of them. In fact, she is the maid-of-honor;
she is always the nearest and the most attached. Mercy and
Goodness are two other sweet maids, and Faithfulness and Trust
are very dear. When we are good, there are so many sweet
virtues to wait upon us 'twould be hard to count them.

I knew a little girl that used to get very impatient, and she
would say: “I'm just tired playing this lesson over and over
again. I don’t care if I don’t play it perfectly.” She didn’t look
out of those little windows in the watch-towers of her soul, and
so, Impatience broke into that Castle Beautiful, and then, be-
cause the walls were broken, Pride got in, and a good many
other bad servants, and then the little gir! cried. But tears didn't
amount to much after the enemy had once got in.

Now, I think you understand why there are so many towers
in this castle. If Johnny keeps a good lookout from one of these
little windows, just as soon as he happens to feel a little out of
sorts, he can be pretty sure that some one is trying to get in and
make trouble in his Castle.

Love and Kindness are such faithful and true servants, Bes-
sie says she knows that they will never let the gates of her Castle
be unprotected.

Now, some time we shall leave this Castle Beautiful, and peo-
ple will then say that we have died. But that isn’t really so; for
there may be reasons why we can’t stay, and so, the soul will sim-
ply leave this Castle for one still more beautiful.

MAaRY J. Wo0DW ARD-WEATHEREEE.
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THE FIRST DAY ON EARTH.
(Part I1.)

The scarlet sunbeam was such a large boy that Mother Moon
hardly knew him, and he could scarcely tell her of all the fun
he had, for the thought of it made him laugh so.

“I am sure I don’t see anything to laugh about,” said the
sunbeam in blue. “It’s a very stupid old earth, and I am very
glad to get back.”

The baby in yellow hung his head, and tears were in his eyes,
for he thought Mother Moon would sccld him when he told her
where he had been all day. But she took him gently in her
arms, and he began:

“First, I was very frightened and wanted to run home, but
I didn’t know the way. Then I heard some one singing—oh! so
sweetly ; but it took me a long time to find out who it was. At
last, I peeped into a dirty little back window, and there sat a
little boy in an old rocking-chair, singing and cutting the queer-
est pictures out of paper. As I looked in he smiled at me and
said: ‘Oh, do come in, little sunbeam; for I am so lonely and
cold! I thought if I sang a little sunbeam would hear me, and
come to ‘make me happy. What a lovely dress you have on!
I like yellow, it is so warm and nice. A sunbeam, about as large
as you, came only a little while ago; but she wore a blue dress,
and her face was so cold and unkind. She only looked in, but
it gave me such a chill that I have been cold ever since.” ”

Here, Mother Moon looked sorrowfully at her little beam in
blue, whose only answer was: “Yes, I did look in; but it was
such a dirty place, and I was afraid of soiling my pretty new
dress.”

“Well,” continued the yellow beam, “we did have such fun!
There was a tiny plant growing in an old tin on the window-
ledge, and it looked so miserable that I just danced all over it,
until the poor withered leaves began to look up and smile at me.
But the play with Roy (that is the cripple boy’s name), was the
best of all. I danced on his scissors so that he could not cut;
then, when he laughed, I kissed his poor thin cheeks and tangled
myself all up in his hair. I shone on the black grimy wall twist-
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ing myself all out of shape. ‘Now, be an old man!’ Roy would
shout as his scissors ran over the paper to cut me out. ‘And now
a lady—a horse,’ and so on, until I had made myself into every-
thing he wanted me to, and his great wistful eyes began to grow
sleepy and his little fingers to tremble. Then, I just shone bright
and warm down on his little eyes, and he went to sleep. As I
kissed him good-bye, he smiled in his sleep, and I know when he
‘wakes he will think of me, for he has a lapful of my pictures.”
Mother Moon drew her baby close to her breast, telling him
that his day had been spent best of all, for he had warmed a
poor little lonely heart. CARRIE BLAKESLEE HUMPHREYS.

WHAT THE RHYME SAID.

“‘I am so small, so very small,
I cannot smaller be;
And yet I think my own dear God
Must have some work for me.’

“I wonder what kind of work it is,” said Alceste.

She was lying in the hammock under the maple-tree, and, as
she slowly swung backward and forward she could hear the
leaves stir gently in the branches above her. The birds were
busy building their nests. The little girl watched them through
half-closed eyes. It was easy to see what work they had to do.
“And they are smaller than I am,” reflected Alceste.

“Could my little daughter help me pare the apples?”’ called
Mother from the house.

The blue sky looked down on Alceste. “Here’s your oppor-
tunity,” it seemed to say. A tiny squirrel ran across the path.
“Perhaps the squirrel’s in search of work,” thought the little girl.

But all this while Mother was calling, “Could my little girl
help me pare the apples?”

Alceste looked doubtfully at her small hands; then she jumped
down from the hammock, the quaint rhyme repeating itself to her
as she went—

“And yet I know my own dear God
Must have some work for me.”
“And to-day it’s paring apples to help Mother,” said Alceste.
LiLLian Foster CoLBY.
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IN A SUMMER SCHOOL.

One Friday afternoon everything outside the village school-
room was giving, as usual, a special invitation to the children
to come and play—not that it needed the sunshine to do that;
for even when it rained the little puddles danced and sparkled
as the bright drops fell into them, and said as plain as any talk,
“Come and splash in me.”

This particular day the sunlight was glinting the green leaves;
the trees were bowing and swaying in the soft breeze; gaudy
butterflies, looking—for all the world !—like flying blossoms play-
ing at tag, flew where they chose. Everything was having a
gloriously free time except the children. They did not stop to
consider that the schoolroom was bright and cheery and that they
had a lovely girl teacher, or that the lesson-hours were over for
the week, and that they were going to have “speakin’.” (You
see, this happened to be a summer school, and not one that was
brought to a close with the June roses.) '

On one side of the schoolroom were ranged the girls, their
yellow hair braided in little tight “pig-tails” that had a way of
standing out in a curve. On the other side the boys just simply
couldn’t sit up, but lolled in their seats while they -marked out
imaginary marble-rings with their bare toes.

The teacher had given her wearied little pupils a “talk,” and
a couple of boys had told, in sing-song voice, how “The boy
st-0-o-d on th’ burnin’ deck,” and of the position of the sun at
Linden on a particular day. And now, it was the “new girl’s”
time.

Her big brown eyes looked out wistfully over her audience.
The teacher looked tired and bored. The little human sensitive-
plant tried to speak; but her words, somehow, just wouldn’t come.
She had studied hard and knew her recitation well. Now, all
was a blank. Her lips quivered. What could she do? The
boys giggled and pushed one another; the girls tossed their
heads and threw looks around that told the thoughts back of
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them—*“Simpleton!” ‘“Stuck-up thing!” “Dresses better 'n we
do, an’ wears her hair in curls; but we know the most.” “Might
know she’d fail!”

Suddenly, a pair of saucy blue eyes—eyes that belonged to
the mischief of the school—flashed out the kindly message to
the little one on the platform, “Don’t be afraid ; you can do well.”

Not a moment of time had passed, but the words began to
come freely, the little frightened face brightened, and, now—
ves, even the teacher was interested in that old, old story of the
“Curfew.”

* * * * * * *

“I am very thankful to you for sending me that thought,”
said the “new girl” in a clear, sweet voice as the children were
leaving for home.

“I don’t know what you mean,” said the little mischief-
maker.

“No? When I was so frightened because all were wishing
me failure, and I couldn’t recall my words, don’t you remember
you ‘thought’ me to have courage?”’

The eyes of the little listener were fast growing so large that
they threatened to cover her face!

“I see you really don’t know what good you were doing.
Mama often tells me how our thoughts, either good or bad, af-
fect everything. In all that crowd I could see only, ‘She will
fail;’ and their thought almost choked me, when you, in your
kindness, wanted me to succeed ; and that one good thought was so
much stronger than all the bad could be that it pierced through
the gloom like a star, and then I regained my lost words.”

“Oh, pshaw!” said the little mischief, as she turned in her
own gate.

* * * * * * *

Not many weeks, and the school-children were wondering at
the strong friendship between the two little girls. But they
wondered more at how kindly they were all beginning to feel
toward one another. The week, now, wasn’t half long enough—
in spite of the birds singing and the trees beckoning.

HARrrIETTE E. WRIGHT.
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THE INTERNATIONAL METAPHYS-
ICAL LEAGUE.

lN accordance with the action taken at the New Thought

Conference held in Hartford, Conn., in February, 1899,
the first Convention of the International Metaphysical League
was held in Boston, Mass., on the 24th, 25th, and 26th of
October. A most attractive program had been prepared
and was enjoyed by large audiences. Though a preliminary
notice, sent out during the summer, had brought forth a wide
expression of interest, yet the attendance was so large as to
more than justify the most sanguine hopes of the promoters
of the League. Organized only tentatively at the Hartford
Conference, all steps taken to insure its permanency by the
temporary administration were ratified by the assembly. A
Constitution and By-Laws were adopted, officers and an
Executive Board for the ensuing year were elected, and all
necessary steps were taken to insure the stability of the League
as an organization and its power and scope as a leader in the
modern metaphysical movement. Letters were received from
England, Germany, Australia, New Zealand, and other coun-
tries, assuring the League of the sympathy and good-will of
friends of the New Thought in those distant lands and of
their energetic coOperation in carrying on the work. It was
decided to hold the next Convention in New York City in
October, 1900.
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In the following pages we present a number of the interest-
ing and instructive papers that were read at the Convention—
selected with the sole view of portraying the variety of stand-
points from which the truth of the New Metaphysics may be
approached and revealed, and of showing the breadth and
liberality of the teachings.

The President.opened the Convention with the following—

ADDRESS OF WELCOME.
BY CHARLES BRODIE PATTERSON.

It is peculiarly fitting that this New Thought Convention
should meet in the capital city of the commonwealth of Massa-
chusetts—the State and city that have made so much history
for our country as a whole. Not being a native of Massachu-
setts, 1 feel free to speak of her greatness. What State is
there in all our great Union, or what city is there among cities,
that have stood so grandly for the cause of human liberty and
progress as this great State of Massachusetts and this liberty-
loving city of Boston? Look over the names of the illustrious
men who have stood for freedom and human rights even at
the cost of their own lives—men who have been great in bat-
tle and great as statesmen; men who have been the most won-
derful thinkers and poets of our whole country. It is not
necessary for me to enumerate their names, for they are known
to every schoolboy—names that we love to honor and revere.
And so, it is fitting that we should meet in this city of Bos-
ton, which we might speak of as the heart of the common-
wealth, and which many believe to be the very heart of the
nation itself. Boston, through all the past, while filled with
the most generous impulses, has controlled and directed these
impulses by the head; and this New Thought movement may,
in one sense, be looked upon as the child of both heart and
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head. It stands for human progress; it stands for that liberty
wherein the Truth makes free.

The International Metaphysical League, which has for its
motto, “God, Freedom, and Immortality,” in its aims and
objects has no desire to take away any good thing that people
have acquired through their religious organizations. It has
not come to destroy, but rather to fulfil—to make manifest, so
far as possible, the perfect Law of God. It has no desire to
build churches, or to start a new sect, or to formulate any creed
or dogma. I believe that its one great thought is to bring a
deeper knowledge of law and order into the individual—into
the Universal Life. It aims at showing to the world the possi-
bility of recognizing immutable Law, and that through such
recognition will come conformity to law and a higher standard
both to the individual and to the race; that social and economic
conditions will be changed, not in any arbitrary way, but
through people seeing the right and then desiring to do right.

This movement would do away with the bitterness and
strife that so often exist between the capitalist on one side and
the laborer on the other: because it would show that humanity
is one—that the good of the individual consists in the good of
all—and that the masses can only be free as each individual is
left to work out his own perfect salvation in the way that God
has intended. '

It is a great mistake to suppose that this New Thought
movement has as its objective end mere physical healing.
There is something besides the physical body of man—the
body politic needs healing. Outer healing, no matter whether
it be of the individual or the race, proceeds from an inner un-
derstanding of life; and necessarily the outer will conform
perfectly to the inner. We are persuaded in our own minds
that knowledge is not pumped into a man from without; that
all study should have for its object the calling into a living
existence that which is latent in the life of man. We believe
that in the life of every one there is a vital center that is in
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touch with God—one with the Universal Soul—and through
its recognition both mind and body are quickened and renewed ;
that true worship of God and true service to man come as a
result of such an awakening. We have neither the time nor
the desire to find fault with old ways and methods of life. We
neither judge nor condemn. We simply present anew the
Christ ideal—“the kingdom of God is within”’—and maintain
that this kingdom lies in a knowledge of all our powers and
possibilities and their rightful use; that the real authority of
life is resident in the soul of man, and that we should listen to
the “still, small voice” as our guide in life rather than to any
person or book.

We are temples of the living God—temples far more holy
than any that are made by hands. Let the true worship of
God, in spirit and in truth, take place in each temple; and when
we assemble together it shall be in a spirit of oneness and love,
overshadowing and uniting all, so that petty differences and
misunderstandings will melt away and we shall of one accord
desire that which is highest, noblest, and best: the union of
many minds and souls will go out to bring to us our hearts’
desires.

I will not enter into or try to explain in detail the aims
and objects of the International Metaphysical League. The
addresses made by the able and distinguished speakers who are
to follow will make plain the reason for the existence of the
League, and also tell of its great desires and ideals, which we
all hope to see realized in the near future. In behalf, then, of
the International Metaphysical League and of the Metaphys-
ical Club of Boston, I bid you all welcome to this Convention.
I am well aware of the fact that you come from many States
—from East and West, from North and South. Many of
you have traveled many miles, and at no small inconvenience,
to meet here, and we sincerely trust that you may feel amply
repaid, and that the three days we are together may prove very
happy ones and beneficial in the truest sense.
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At our first Conference, held in Hartford, Conn., I can
- truthfully say that I have never seen so many people brought
together who were so genuinely happy. And so, at this Con-
vention, let us all feel so well acquainted that the formality of
an introduction will be unnecessary. No matter whence we
have come, we are here as brothers and sisters with common
hopes and desires. We are not strangers, but children of the
great Father-Mother God; then let the true spirit of brother-
hood and sisterhood show forth when we mingle together.
We would also welcome the many speakers who give their
time and services so generously. We know that to them will
come a reward for their well-doing ; for there is nothing in this
world that better serves to make one happy than the giving of
happiness to others. Already we feel assured that this Con-
vention will be a great success, and the good received will live
long in the hearts and minds of those present as an uplift for
spiritual and mental freedom and righteousness. Bidding you
all welcome, therefore, and thanking you for your kind atten-
tion, I now give place to the other speakers of the evening.

THE NEW CENTURY'S CALL.
BY THE REV. R. HEBER NEWTON.

We are approaching the end of a century. It is more than
that. I remember well as a boy, sitting at the feet of my vene-
rated father in Old St. Paul’'s Church. Philadelphia, and hear-
ing him again and again declare his conviction that before the
end of the century Jesus Christ would return to earth, sit in
judgment upon the world, wind up the present dispensation,
and introduce the millennium. This was the conviction of a
host of devout men of that day. They drew this belief from
a microscopic study of the prophetic Scriptures of the Old Tes-
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tament. Included in this belief was the conviction that before
the end of the century the Jews would return to the Holy Land.
Behold before our eyes, in Zionism, a movement that omens
this very result—though it may be no fulfilment of unfulfilled
prophecies. Such a rare miracle may give us pause in a too
flippant dismissal of this quaint idea. We may well have our
doubts as to the end of the world in our day: we can have no
doubts as to the end of a distinct period in human history.
What the Old Testament calls a “dispensation” is certainly
drawing to a close. An ®on, or age, is terminating. “An
old order changeth, yielding place to new.”

It was not only the evangelical students of unfulfilled
prophecy who saw this significance in the end of our century;
mystic students of other schools of thought in Christianity, and
occult students outside of Christianity, have united in looking
forward to the end of this century as the closing of a cycle in
the history of man. Nor is this expectation confined to the
mere mystic and the obscure occultist—it is an indication of
science itself. Between 1890 and 19oo there is the end of a
great astronomical cycle, at the close of which the sun passes
into a new constellation in the zodiac. This occurs once in
about 2,160 years—Nature thus signing a period in the cosmic
processes.

Certainly there can be no question as to the wonderful
nature of the century just closing. If you have read Alfred
Russell Wallace’s book entitled “The Wonderful Century,”
you will have a fresh realization of its astonishing character.
In the closing chapter of the first section of his work he
contrasts our century not merely with the previous century, nor
yet with any other earlier century, but with all the centuries
before it. Summing the great discoveries of history, he finds
only five inventions of the first rank in all preceding time. In
our own century he finds thirteen first-class discoveries and in-
ventions. As to theoretical discoveries, he finds our century
about equaling previous centuries taken together. In all past
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history he find only eight great theories or principles antecedent
to the nineteenth century, as compared with twelve during that
century. So that his conclusion seems justified that “to get
any adequate comparison with the nineteenth century we must
take, not any preceding century or group of centuries, but
rather the whole preceding epoch of human history.”

Wonderful as the century is, its true wonderfulness lies not
in what it has achieved, but in the achievements to which it
opens the way. The marvelous discoveries of the nineteenth
century, so far from exhausting Nature, are only beginning to
open its wonders. Each new discovery points the way to a
further discovery. The universe is practically infinite. Its
resources are boundless. Our century is preparing the way
for a century still more wonderful—wonderful beyond the
dream of imagination.

Man is mastering Nature. He is learning the secrets of
Mother Nature. Her power is passing over into his hands.
The ancient word is coming true, and God, now for the first
time really creating man in his image, is saying unto him,
“Have dominion over the fish of the sea and over the fowl of
the air and over every living thing that moveth upon the earth.”
Aladdin’s experience is proving real in the story of Man—the
genii of the lamp are trooping to his feet to do his service,
placing their miraculous powers at his disposal.

It is plain that such a new and absolutely unprecedented
dominion over Nature provides man with the physical means
for preparing a new earth, in which there shall be health and
wealth, peace and plenty and prosperity. The ills of earlier
civilizations have largely resulted from the ignorance and fee-
bleness of man—his lack of knowledge of Nature and his lack
of power over Nature. Now that he discovers the door into
her treasure-house and holds the key in his hand, what fabulous
opulence of life may not pour forth upon him!

The new physical order is plainly preparing the way for a
new social order. The multiplication of wealth that results
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from the invention of machinery and the harnessing of Na-
ture’s forces to our magnificent mechanism insures the possi-
bility of the abolition of poverty. The capacity of the earth’s
yield—on which everything else rests—is being multiplied be-
fore our eyes infinitely. For the first time in human history,
we are coming within sight of a possible productivity that shall
insure enough for all the children of men. Wealth beyond the
dream of the ancients is piling up in our modern civilization—
wealth enough for all, if all can but share aright therein. The
degrading and imbruting labor of the past is coming to an
end. The work that man, with bent shoulders and aching
limbs, did a generation ago, the machine is doing for him now.
Work is passing over from the toil of brawn to the higher and
educating toil of brain. Man is being freed by the machine,
which is drawing upon itself the yoke of manhood’s ancient
slavery.

The factory, which in its day was a vast step forward for
labor, despite all its disadvantages—associating workingmen
more closely together, teaching them thus the power of com-
bination, and preparing the way for the labor unions through
which their emancipation is being so largely wrought—the
factory still oppresses us by its continued evils. The thought-
ful man often shudders as he passes it, and thinks of the hosts
of his fellow-beings doomed to spend the whole of the sun-
lighted day within its dark walls, amid the whirl of its ma-
chinery, in its dust-laden atmosphere, over labor that however
lightened is still mechanical and often uninteresting—drudg-
ery, and not true toil—women and children chained to the
loom and the wheel. And, lo! our wonderful century turns
the key in the wards of the lock that opens the way to Nature’s
secrets; the door slides, and we see light ahead. The factory
exists because of the concentration of power necessary for
modern machinery. Given the possibility of the distribution
of power, as is not within our ken, and the factory may in its
turn cease to be. \When electricity can be turned on in every
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home—then in every home the workingman, again dwelling
in the midst of his family, may perhaps carry on the home
industry as a branch of the factory.

We shudder in our great cities over the problem of tene-
ment-house reform. Again and again in my day have our
own citizens risen to struggle with this problem. In vain; but
science smiles her secret of hope. When we have our true
rapid transit—in the deep, underground, electrically-worked
and electrically-lighted railroad—the suburbs will be accessible
to the center of our city, not only for the business man and
the professional man, but for the wage-worker. Then rows of
modest houses, such as surround Philadelphia, may surround
New York. Leaving their children tothe education of the open
air and the sunlight, the wage-workers may enter the city for
their day’'s work and return again for the rest of the night
in the country. With the rate of speed increased, as our scien-
tific men say it may be increased, to a hundred miles an hour
—bythe substitution of electricity for steam, by better road-
beds, by more scientifically constructed trains of cars, by per-
haps some such evolution as the bicycle road—the whole sur-
rounding country within a hundred miles may be the garden
home of New York.

The problem of the abolition of crime—how it appals one!
Penologists struggle with it, not hopelessly, yet with the great
discouragement of the slow progress thus far achieved. Yet
how marvelously is our wonderful century preparing the phys-
ical means for the amelioration of crime! The electric light-
ing of our cities decreases crime. With the drying up of the
springs of poverty the sources of crime will dry up. The social
evil may not spring altogether from the stress of hunger, but
it surely is fed largely therefrom. While the working-girl still
gets four dollars a week in many of our great stores, is it any
wonder she is tempted to eke out her insufficient income in
other ways? As our magnificent increase of wealth provides
for larger wages, it will banish the temptations that at present
haunt our great centers.
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The laws of heredity have been working thus far without
scientific control, and with amazing issues. Take Mr. Dug-
dale’s story of the Jukes family, and, seeing the several hun-
dred criminals and prostitutes and vagrants and paupers who
have issued in the memory of living men from one household,
how portentous seems this law of heredity! Our wonderful
century is again opening the way to the reversal of the law of
heredity—to the making it bear upward for higher and nobler
life, instead of downward for degraded and imbruted life.
We are coming to understand that Swedenborg was right,
and that marriage is the seminary of the human race—that in
the right control of the physical sources of life lie the regenera-
tion of human society. This knowledge has our century given
to us.

There again is the sad problem of intemperance. What-
ever else can be said of it, there can be no question that it is
aggravated by the factors of poverty and overwork and joy-
lessness and lack of nutritious food—all of which are the issues
of the poverty that has so long cursed our civilization. When
that poverty is no longer necessary, all such feeders of in-
temperance may come to an end. :

Then there is the persistent problem of disease. Up to our
own century, man has simply stumbled along in his search after
any knowledge of the mysteries of the pestilence that walked
in darkness and the sickness that destroyed in the noonday.
For the first time in human history, our wonderful century
has opened a scientific knowledge of the nature and origin of
the great plagues of the past and of the possibilities of prevent-
ing them. The Black Plague can no longer curse Europe,
decimating its population. We no longer fear cholera. The
yellow fever has disclosed its secret. Even the demon of con-
sumption, that fellest scourge of modern civilization, is being
tracked to its lair. We are on the eve of the knowledge of
preventing it. Science is thus providing us with the sanitary
knowledge that will do more than heal individual sicknesses—
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that will prevent sickness. Never again in the future shall
a fair city like Florence sit shrouded in sackcloth because half
of its young men and maidens are rotting in the ground—
from the poisons they drew from their wells.

So with the crowning horror of war. Our wonderful cen-
tury has placed in our hands the physical means for the aboli-
tion of war. Bulwer Lytton was prophetic when he made the
discovery of “vril,” the secret of the higher civilization of
the future. It is the discovery of these monstrous forces of
Nature that is slowly making war impossible. The rapid
multiplication of new means of destruction is entailing such
an expense upon the military armaments of Europe as to make
even the most warlike monarchs stand aghast. Hence the
Czar’s rescript. The horrors of the battle-field of the future
are appealing to the imagination of man—the faculty which
is the true creative power in human history. The international
relationships of man, through our physical discoveries and our
new means of locomotion, are being revolutionized. All na-
tions are being bound together in one common bond. Every
people knows what every other people is doing. The journals
of New York and San Francisco, of London and of Budapest,
are now recording from hour to hour the struggles of a little
war in the wilds of Africa. The true Areopagus for the
universal court of humanity sits in constant session in judg-
ment upon every wrong of war—thanks to the submarine
cable.

Nor is this all that is needful for the development of the
work of our wonderful century in the opening of the new era
for humanity. The dominion over Nature and the lordship in
society may introduce the millennium—but only as the millen-
nium is found first within man. If there is a genuine and
earnest and passionate desire for the betterment of mankind,
the way is being opened thereto. An enthusiasm of humanity
—that is what is needed to be called forth within the new brain
and back of the new strong right arm of man. And this is
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the most significant evolution of our wonderful century. Be-
yond any other century in the history of man, save perhaps
in such creative periods as the dawn of Christianity and
the rise of Buddhism, our century manifests a philanthropic
awakening.

We have a new charity in this wonderful century. Old
as humanity, the divine spirit of charity has reincarnated itself
in our century. It has entered every sphere and begun the
task of ameliorating every condition of mankind. It has not
been merely a spasmodic outburst of feeling—it has been a
steady growth of feeling, systematizing itself into social habits
and building for itself social institutions such as the world
has never known heretofore. It is needless even to attempt
to tell the tale of our modern charity, which is going wherever
there are ignorance and suffering and want and misery, and
consecrating wealth and life to the uplift of mankind. In
prison reforms, in hospitals, in university settlements, in all
the myriad forms of modern philanthropy, we behold a new
spirit stirring within man’s heart.

A new political passion has taken possession of the mind
of man. The ideals of democracy enkindle his enthusiasm.
Liberty, Equality, Fraternity—these are the terms that are
fascinating the soul of the new-born sovereign people. As
never before in the history of mankind we have witnessed in
our century the rise of the great nationalities—vith the indi-
vidualizing of the national spirit, the national genius, and the
development of the national power for the service of man-
kind. Slavery has been abolished in its worst forms in our
wonderful century, as in the serfdom of Russia and the negro
bondage of the United States. The worst political tyrannies
of the past, handed down to us through successive generations,
have been wiped out in our century: the last years of the cen-
tury seeing the end of the last of the great medieval despotisms
—the colonial empire of Spain. Labor has found a way to
.organize itself—banding itself together and building up vast
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unions through which is to come the emancipation of the wage-
worker: his education in self-government, his preparation
~for the role that awaits him in the new era. More than a
selfish struggle for rights is this labor movement—it is the
unselfish struggle that finds in the wrongs of one member of
the body the call for help from all other members. Far out
beyond the ranks of the wage-worker, the new hunger for
justice in civilization is stirring in the souls of men; and the
manifestation thereof is in the movement vaguely known as
socialism. About the economic adjustments of the new order,
as the socialist conceives them, we may well differ, believing
such an order impracticable or dangerous, if so we judge. Of
the ethical ideal back of socialism, there can be but one opinion.
It is a movement toward the dispossession of selfishness and
the mastery of human relationship by justice and by love. It
is the beginning of the crowning effort of civilization to rank
competition by coGperation, to blend individualism into a true
association, and to make a veritable brotherhood out of the hell
of selfish strife that we know as the modern business world.
Henry George and Edward Bellamy and Lawrence Gronlund,
just passed away, are the proto-martyrs of this new crusade
for humanity. In the currents of this new movement are be-
ing swept men of every vocation in life who are seeking after
the ideal society. Ruskin in literature; Morris in poetry;
Wallace in science, and Wagner in music—all alike betoken
the depth and fervor of this new uprising of the soul of man
against the vested wrongs of society. Our wonderful century
has been evolving the moral force that is to utilize the new
brain and direct the new tools in the strong right arm of the
coming man and turn his dominion over Nature into the king-
dom of God.

The new century—the more wonderful century that is
opening upon us, in which the travail of our century is to come
to its birth—is it not to see the new man standing upon the
earth radiant with the light of intelligence, strong in the mas-
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tery of Nature, glorious in the life of the Son of God? Witha
new mind, a new heart, and a new conscience evolved in man,
all else that he needs will come trooping to his feet as he stands
master over Nature, having dominion upon the earth.

The consummation of every reform that our wonderful
century has begun, and that the coming century is to carry for-
ward toward completion, is a moral reform. '

Do we want new homes for the new man of earth? We
must put the new man within the new home that we build, or
it will rot into its old putridity. Leave a man filthy in his
instincts and habits, and the model tenement will become as
bad as the one from which we have dragged him. Bath-tubs
put in improved tenement-houses have been used again and
again as coal-bins. We must awaken the desire for cleanliness
‘before we can have the clean home or the clean city.

Do we want to abolish crime? We have need not only to
educate the man of the future in his mind but to educate him
in his heart, to write the law of society within his soul, and to
put him above the temptations to vice and crime by the new
nature rising within him—or all our efforts will prove futile.
Would we end the plague of intemperance? We must not
merely have high license, or prohibition, or what not, in ex-
ternal legislation; not merely improved conditions, better
homes, more substantial food, and more true social life. We
must enter into the wisdom of that ancient word—*“Be not
«drunk with wine, but be filled with the Spirit.” Make a man
‘God-intoxicated and you cannot intoxicate him with whisky.
Teach him to walk in the spirit and he will not fulfil the lusts
-of the flesh.

Is it disease that we would bring to an end for the coming
man? We must not merely create a sanitary science and pre-
vent the spread of plague. We must not merely achieve a
sound scientific therapeutics. All these will not prevent a
man’s falling into sickness. Man will be sick in body so long
as he is sick in mind and heart and soul. So long as he breaks



The New Century’s Call. 143

the moral laws of life, comes short of self-control, surrenders
himself to the appetites and passions of the body, is a slave to
desire—is out of order (harmony within)—so long will he be
the victim of disease. If we neglect the moral and spiritual
laws ourselves, or permit social conditions that tempt or
compel large bodies of our fellow-men to neglect them, we
must expect disease-germs in the air and the water that we
breathe and that we drink—contaminations spreading from
the guilty to the innocent, in the vicariousness of the social
organism. The bacteria, our modern devils—present every-
where above, below, about us—science teaches we have no need
to fear, as our modern man so slavishly fears them. Their
function is a beneficent and reconstructive one. It is theirs to
break up by putrefactive processes all dead unorganized mat-
ter, and thus prepare it for being again assimilated by plants,
so as to form food for animals and for man, as well as to pre-
pare the soil itself for plant growth by absorbing and fixing
the nitrogen of the atmosphere. “It is we ourselves, who by
our crowded cities, our polluted streams, and our unnatural and
unwholesome lives, enabled them to exert their disease-creat-
ing power.” It is the moral wrong of the selfish individual
and of a selfish society that exposes us to all the danger of the
dreaded bacteria. The new man, walking in the life of love,
of purity, of temperance, will have dominion over germs, as
over every living thing. Man must be moralized to be healthy.

Is it the end of the carnival of war that we long for in the
coming century? The way thereto may be found for us by the
physical discoveries of science, but we shall never know how
to utilize that way until the passionate desire rises within the
soul of man to make an end of the brutality and barbarism of
war. It is just after our Hague conference that England and
the Transvaal enter into strife. The outward way for the
prevention of this war was found in the provision of a Court of
Arbitration. But of what avail is this, in the rudimentary
nature of conscience in Englishman and Boer alike? The soul
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must grow larger within man before the Angels’ song shall be
heard—Peace on earth, good-will among men.

Is it the coming of the millennium that men dream of under
the various forms of socialism looming ahead of us in our new
era? That good time coming must needs have a material basis
provided for it, and an economic order prepared for it; but it
will never come, with material means and economic order pro-
vided, until first of all there is within the average man a deep
desire, a fixed determination, to have that good time come.
As Josiah Quincy told us years ago, after his long and painful
experiences in coOperation—cooOperation needs good men.
Socialism needs social men. The government of the Golden
Rule, which our big-hearted Toledo mayor is preaching, needs
men in whom the Golden Rule is enshrined, as it is in Ats manly
bosom. Socialism induced from without may make the mon-
ster of slavery that Herbert Spencer depicts. It is only as it
grows from within and becomes the outer form of the altruistic
spirit—the unselfish, loving, just nature of the new man—that
it will prove a freedom for the world. Get the social soul into
our present civilization, and the social body will quickly grow
around it. Why, even our mammoth trusts would make a
pretty good form of socialism if there was within them a
heart; if these gigantic corporations found souls growing
within them; if the directorates of these mammoth combina-
tions really cared for anything else than the heaping up of
personal fortunes. They bring to an end now the era of brute
competition. Even now they organize and systematize in-
dustry and trade; prevent the alternate fever and chill of over-
production and stagnation; end the anarchy of competition—
do pretty much everything that the Socialist wants, short of
socializing the results of organized industry and trade—the
wealth accumulated in them. Without waiting for legislation
to solve the problem of the trust, that problem can be solved if
a new man, with the new commandment written in his heart,
takes possession of them and utilizes them for the service of
society.
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Everywhere one turns, he faces the broad fact that the new
movements of the new age with which our wonderful century
has been in travail, surely coming to the birth in the days be-
fore us, are calling for a new man—the man made after the
image and likeness of God, with the living law of love in
his heart and the living law of justice in his conscience, walk-
ing in the life of the Spirit.

If Nature is to hand the keys of her storehouse over to man
he must be found worthy of such power—a trustee of Nature.
Let Bulwer Lytton’s “vril”’ come into the hands of a race not
moralized and spiritualized, and we should have hell let loose
on earth. All reforms, all new movements, call for one su-
preme development—the evolution of a new conscience, the
growth of the soul in man. The most wonderful fact in our
wonderful century is the beginning of the preparation for this
new man—the man of mind and soul. The greatest marvels
of our century are not physical, but psychical. The man who
is coming to the dominion over Nature appointed him by Prov-
idence is coming to the dominion over the inner and greater
kingdom of God which is within. A hidden universe is open-
ing within the coming man, stored with boundless resources.
And he is turning the key of the lock that opens this arcana.

This wonderful century has seen the discovery of Mesmer,
made at the end of the last century—flouted and derided then
and for many a year after; sat upon by the coroner’s inquest
of the French Commission and duly pronounced dead—coming
to life again, insisting upon walking about on the earth as if
it were not a ghost, and finally creating for itself a new and
respectable body—under the form of hypnotism. Whether
any force thus emanates from man’s body may be an unsolved
question. It is no longer an open question that a force ema-
nates from his mind. Under this force the marvels with
which we are now so familiar are being accomplished, and a
potent therapeutic agent opens before men, shrining within
itself a profound philosophic secret—reconstructive of man'’s
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thought of himself and of his power. Allied with this is what
is now known as Telepathy—the actual communication of
thought with thought, through no seen or recognizable media.
A fact this, as it seems to me, beyond question—holding again
mighty potencies for the future; holding for the present a
revolutionizing conception of man’s nature and power. Al-
lied again with this is the other strange fact, now duly con-
ceded by most competent critics—the fact of clairvoyance and
its associated powers. Other strange and mystic powers loom
up within man, not as yet clearly recognizable. These dis-
coveries we owe to this century—to the patient labor of many a
brave man content to be called a crank in his day; and, above
all, to the painstaking, scientific study of the psychical re-
search societies in Europe and our own country.

Linked with these mystic forces within man stands the
most significant fact of Mental and Spiritual Healing—one of
the most stupendous of the facts of our wonderful century.
A fancy, still, in the minds of hosts of so-called educated peo-
ple—but a fact to those who have been content to study it
without prejudice. The full revelation of this mystic fact"
may not have dawned upon us yet;—how could it have done
so thus early in the day upon which we have discovered it?
But the profound significances of this fact—who that believes
it does not realize?

Man is thus disclosing himself as the “heir of the ages;”
the inheritor of the dreams of the mystic in all lands and in all
times; the man that not only stands in the Macrocosm, but
who is himself the microcosm—the universe epitomized
within himself; the man called not merely to dominion over
the external world, in all its plenitude of powers, but to
dominion over the inner world, with all its omnipo-
tencies. Plainly, our century is preparing for an evolution
of man in the coming century beyond that which the world
has as yet conceived.

Thus all the new movements of the new century converge
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toward that movement represented here to-day, which concerns
itself not with outward conditions but with inner states; not
with external legislation, but with internal development; not
with the manufacture of a social body, but with the growth of
a social soul; not with new and higher dominion over the na-
ture without us, but with the memory of the nature within; not
with the bringing down of the kingdom of God upon the earth,
but with the bringing out of the kingdom of God within the
soul—that kingdom, which is righteousness and peace and joy
in the Holy Ghost. If I understand the New Thought which
gathers its representatives here to-day, it should be the feeding
force, the crystallizing center of all the new movements of
the new era. It means—make man conscious of his power
within, before you throne him upon the power over the external
world ; develop his inner life before you make him sovereign
over the universe. To make him sovereign over the universe,
it is not merely necessary to build the throne: it is necessary to
educate the sovereign. The true sovereign power of the uni-
verse is thought. The universe is embodied mind. Nature
is an idea outworking itself. ~All physical forces are psychic
powers. The “infinite and eternal energy” is the will of God.
To develop the psychic powers within a man is to evolve in
him the inner potencies of the outer and material nature. To
master these psychic powers is to become master of the omnipo-
tencies of the universe. For man to crown himself the viceroy
of God, and throne within the soul the laws of mind and heart
and conscience, is to present to the world its true ruler, or-
dained to have dominion over the heavens above and the earth
beneath and the waters under the earth. Dominion over him-
self is the first achievement of the dominus who is to master
the outer world.

Fancy this movement spreading until, throughout the
length and breadth of the land and of the world, men are set-
ting themselves, not first of all to the accumulation of wealth,
nor yet to the development of political power, nor yet to the
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achievement of external social reforms, but first of all to the
development of the true creative, omnipotent power of the uni-
verse within each man; to the evolution of the life of mind; to
the growth of a conscience; tothe freeingof a soul; to the enter-
ing upon the life of the spirit, infinite and eternal and universal;
to entering into communion and vital participation with the
innermost essential forces that are building the universe; to
opening a way for the Living Will that shall endure, when all
that seems shall suffer shock, to rise in the spiritual rock, flow
through our deeds and make them pure.

The work of the new century is psychic rather than polit-
ical or economic. It is more moral than intellectual; more
spiritual than moral. It is to lead man within, where open the
Castalian springs of spiritual life that will float him over all
low desires out after all high ideals; on whose swelling flood he
shall escape the defilement of every appetite and passion and
lust, and free himself in the life of the spirit, desiring only
whatsoever things are just and true and pure and lovely and
of good report.

There is a further and striking aspect of the thought which
I am trying to bring to you. For earth’s regeneration, indi-
vidual action alone is not enough. This is the mistake of
those who do not see that a really new order is struggling to
the birth in civilization, and that that new order must be newly
ordered. It is an organic change that is needed, if our present
conditions are to be altered, our laws changed, and our systems
remodeled. For this the motive power lies within the indi-
vidual man, but in the individual man as he reaches out to other
individual men, binding all individuals. that come under the
new spirit into a new social action. A new public opinion
must be made before any change in any department of life
can be achieved. It takes a majority in a democracy to order
a new Constitution or operate a new law. We must psychic-
alize, moralize, and spiritualize humanity.

Public opinion is the creative force in a democracy. It has
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worked slowly thus far in human history, owing to the lack
of development of the truly human power in men. In ages
when few men have thought seriously and with concentration,
thought has spread slowly. What is needed for the more rapid
spread of a nobler public opinion is the development of the
power of systematic, concentrated thought—of thought used
for a definite purpose and under the proper laws of mental
action. If a generation were trained to use the potencies of
concentrated, systematized thought, along the lines of the new
ideas and ideals, what a revolution could be effected! Social
miracles would be accomplished. What would otherwise have
‘taken centuries to achieve might thus come to pass in a gen-
eration. Fancy these metaphysical clubs turning the power
of systematized, concentrated thought in which they are train-
ing men, upon the great problems of social health, of social
vice and crime, of civic reform, of socialism, of the various
reform movements of our modern world! Who does not see
that, given such a power developing in man, its application will
make reform leap ahead with giant strides? Because of this
I verily believe that our new century is to see a ratio of progress
in all reform work that man has not dared to dream of before.
The ancient word comes true again: “Reform ye; for the
kingdom of heaven is at hand!” At hand—so near, so close
that the concentrated will, the applied thought of a generation,
may bring the good time coming within sight of man!

With this high hope and faith kindling in our souls to-day,
we realize the final thought of my theme—the essential re-
ligious nature of this new movement, in which, as it seems to
me, is the central and crystallizing point of all reform work for
humanity. It is a commonplace that religion is in a transi-
tion epoch. We think of it as decaying. In reality, it is dis-
integrating the old forms in preparation for a new and higher
integration. He who compares the close of the nineteenth
century with the close of the eighteenth century in our land
will see that, so far from there being a decline of faith, there is
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an immense gain for faith. The old, shallow skepticism, the
cheap and nasty infidelity (so called) of the close of the
eighteenth century, is no longer possible for man. Truly, he is
throwing off his old forms of belief, with many of his old
customs and institutions; but it is in the agony of one who
feels himself in the travail-throes of a new birth. All the de-
structive work of our wonderful new century—biblical criti-
cism, the historical study of Christian institutions, the conflict
of science with religion, comparative religion—all of these,
while destroying the traditional forms of faith, are preparing
the way for a renaissance of a new birth of the old spirit of
faith and hope and love which are the essentials of religion.
Within the churches and without the churches alike, the resur-
rection is going on. Within the churches and without alike,
essential spiritual religion as the life of man in common with
the life of God, the indwelling of God, is coming to be recog-
nized and believed in with new power—is coming to apply
itself to all forms of life with new regenerating influences.
Witness the wonderful hearing given to the literature of the
movement represented here—the writings that appeal to the
pure spirit in man. Within the church and without the church
alike this renewal of religion is a return to the Founder of
our Christianity—the fount and spring of the religion that has
watered the Western world for eighteen centuries. A new
discovery of Jesus is taking place. The theological Christ
may be disappearing, but the divinely human Jesus is reap-
pearing. His life is seen to be the norm, the type, the example
of the spiritual life of his children and followers, the sons and
daughters of his Father and our Father. In his teaching is
found the clue to the problems agitating us, whether they be
religious or ethical, philosophic or therapeutic, economic or
social. The new literature appealing so powerfully to the
inner and spiritual life of man is redolent of his thought, is
charged with his spirit. The new social ethics everywhere
struggling for the mastery of the world is an application of
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his life. “A Singular Life,” “No. 5 John Street,” “In His
Steps”’—books all widely read, the last read by millions—are
signs of the times, verily. What if that insistent religious
faith of Christianity is at last to verify itself, though in new
and higher forms?

I opened with a reference to the mystic predictions con-
cerning the close of this century. Let me close with another
glance at them. The heart of these mystic predictions con-
cerning the close of this century was that its end would see the
coming again of Jesus Christ to the earth. Perhaps not in
outward and visible form, descending from the skies. But in
no other form? The ending of a great cycle of 2,160 years
has from of old been believed by mystic minds to date the
periods of religious renaissance. According to Hindu chro-
nology, when, in the age preceding the birth of Christ the sun
entered a new constellation, Krishna was born. Buddhists
believe that every 2,160 years there is a new Buddha born into
the world, to bring higher thoughts and a nobler life to the
mass of men. Is our new century thus to bring a new incar-
nation of the Logos, a new manifestation of God upon the
earth? Is another great world-soul about to be born? One
thrills at the mere thought. A man who shall embody in
himself the law of the new life, the ideal of the new society, the
faith and hope and love of the new world, and draw men round
about himself under the spell of his spirit, to accomplish the
work for which the world has waited through the ages! If so
it is to be, it must be, according to the scientific thought of our
. age, as the environment is made ready for him, by the building
up of an organized spiritual life, a psychic organism, a mystic
fellowship of soul, straining and soaring after the new and
higher life, which when the travail-throes are at the height
will give birth to the Son of God.



AFTER CHRISTIANITY, WHAT?
BY THE REV. SOLON LAUER.

There is a story of an English candidate for Parliament
who was stating to an audience what good things he would
do for the people if elected. “Will you vote for an alteration
of the Decalogue?” shouted a wag in the crowd. Now, this
candidate had perhaps heard of the Decalogue, but, if so, had
forgotten that it meant the Ten Commandments of Moses;
and so, turning to a friend on the platform, he asked, in a
whisper, “What the deuce is that?”’ The roguish friend re-
plied treacherously that it referred to flogging in the army.
Turning to his expectant hearers, the candidate made reply:
“If elected I will vote, and indeed I will move, for its total
abolition!”

I trust that none who have seen the announcement of my
subject may think that I, like this aspiring politician, design to
overthrow the foundation of morality. When I say “Chris-
tianity,” I mean the doctrines and usages of the Christian
churches. That these have undergone a tremendous change
within the last fifty years, no close observer can deny. That
they will undergo still further change every believer in human
progress must admit. From Calvinism to Unitarianism is a
long way, but Unitarianism is not the end of it. Unitarianism
may have reached its limit, but bold explorers are pushing on—
past the stakes driven by Channing and Parker—to explore
the vast unknown. Unitarianism has carried the evolution
of Christianity as far as Christianity can be carried. Those
who pass beyond the present position of Unitarianism must
leave Christianity as a systematic religion behind them and
enter the field of universal religion. Timid souls shrink from
this bold step. The Unitarian body falls back upon what it
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calls “the religion of Jesus,” as if this would prove a safe and
respectable substitute for Christianity.

But what ¢s the religion of Jesus? Out of the dim mists
and silence of tradition we can hear no very certain answer to
this question. When a rich young man asked Jesus what he
should do to be saved, Jesus is said to have replied, “Keep the
commandments’’—mentioning some very good rules of con-
duct. If religion is that which teaches what we must do to be
saved, this reply may be taken as a statement of what is the
religion of Jesus. But if this is the religion of Jesus, it is also
essentially the religion of Buddha, and Confucius, and Mo-
hammed, and Socrates, and Epictetus, and in fact of all who
think rationally upon the subject of morality. Even our great
skeptic, Ingersoll, indicated his satisfaction with this sort of
religion., If this be the religion of Jesus, it is certainly not the
religion of the churches founded in his name, and there is no
valid reason for naming it Christianity—more than for calling
it Buddhism or Confucianism. The fact is, when we have dis-
carded what is irrational and unscientific in the gospel of the
New Testament, very little remains that differs in any great
degree from the essence of other so-called sacred books. Most
of them are characterized by stories of so-called supernatural
phenomena. The New Testament is very rich in such; and,
if one-half that is recorded there be true, primitive Christianity
was much more indebted to these marvelous phenomena for its
remarkable progress than to anything peculiar or essentially
superior in the teachings of Jesus. The sick are healed by
some mysterious agency; luminous forms appear to the dis-
ciples as guides and co-workers; chains are struck from the
limbs of prisoners; prison walls are shaken by invisible power,
and prison cells illuminated by a mysterious light; men speak
in unknown tongues, or in their native language under what
seems to be a supernatural impulse. These strange phe-
nomena certainly distinguish primitive Christianity from the
ethical movements of Greece and Rome, and are so far dis-
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tinctive; but as they have been common to other religions, and
have long since disappeared from the Christianity of the
churches, there is no need to call them by the name Christian,
should they be found occurring in our modern life. They
belong to universal religion, whose office it is to study them
scientifically.

Granting that ecclesiastical Christianity is passing away
(which, of course, is a concession many will not make), the
question is forced upon us, What is to take its place? Ralph
Waldo Emerson once remarked that there was “a whole gen-
eration of ladies and gentlemen out in search of religions.”
This remark is very applicable to the present day. Thousands
of thoughtful and earnest persons realize that the Christianity
of the churches cannot much longer meet the spiritual needs of
a progressive race. If we look about us we find several move-
ments that aim to take the place of decadent Christianity.
There is Ingersollism, exalting the things of this world but
ignoring the whole spiritual nature of man. There is Spirit-
ualism, with its alleged demonstration of human immortality.
There is Theosophy, with its finger pointed backward toward
“the lost mysteries of antiquity”’—a movement including much
that is pure and lofty, amid much—alas! too much—that is
absurd and preposterous. Then there is “Christian Science,”
discovered and copyrighted by Mrs. Eddy, which, in its idol-
atry of the Bible and Mrs. Eddy and its spirit of dogmatism, is
so like unto the Christianity of the Pope of Rome that perhaps
we can hardly treat it as a substitute.

In addition to these distinct movements there is another
movement which as yet is largely unformed, but which seems
to be tending toward something definite and distinctive. In
this movement are found many who call themselves Christian
Scientists, but who are Christian Scientists in much the same
sense that Martin Luther was a papist—many who call them-
selves by other names, but who agree upon many essential

points.
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Although I have spoken of Spiritualism, Theosophy, and
Christian Science as separate movements, the fact is there are
no very distinct lines of demarcation between them. All have
certain things in common, and perhaps a broad and generous
interpretation of each would remove most of the points of
seeming antagonism. Certain it is that there are thousands
of persons who read the literature and attend the public meet-
ings of all these movements, and who find much to love and
admire in them.

History teaches that in the decline of any great and domi-
nant philosophic or religious system various movements arise
and flourish, each one making some contribution to the new
system that is to take the place of the old. Gradually errors.
are eliminated, truths are made prominent, a process of syn-
thesis takes place, and the result is greater coOperation and
unity of effort. The chief duty of all who perceive the passing
away of the present ecclesiastical system is to study with a sym-
pathetic mind every new movement that arises among the
people. No system of religion ever sprang, like Minerva, full-
armed and complete from the being of Zeus. Systems of
thought grow, as man himself has grown, from savagery to
civilization by slow and often painful methods. When the
new system comes, it will be found to include the labors of
many earnest minds, brooding on the problem of human life
and destiny. It will be the fruit of the tree of the new hu-
manity, whose leaves are for the healing of the nations.

If I may be allowed to indicate what I believe will be the
outcome of the present struggle in the religious world, I will
do so briefly. I believe that the idea of God is to be enlarged
and ennobled, until it includes Herbert Spencer’s statement of
“an infinite and eternal energy, from which all things pro-
ceed;”’ Matthew Arnold’s conception of “a power, not our-
selves, which makes for righteousness;”’ St. Paul’s statement
of a Spirit “in all, through all, and above all;” “in whom we
live and move and have our being.” In the midst of the seem-
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ing diversity and discord of Nature we are to know, with Pope,
that—

“All are but parts of one stupendous Whole,
Whose body Nature is, and God the Soul.”

When we have once recognized the truth of the unity of
all life, we shall be ready to sit in deep meditation with Buddha,
our soul filled with the consciousness of our union with
Brahma, the Supreme; or to stand with Jesus on the Mount of
Transfiguration, where the consciousness of our oneness with
“The  Father” transforms the body of flesh, and makes it
luminous with the light of the awakened spirit. We shall
then understand the mystic language of all scriptures, for we
ourselves shall have penetrated the veil of the temple and
gazed upon the glory of Divine Life.

Along with this conception of God as the Life of all that
lives, there will come the conviction of the immortality of all
life. That which is alive cannot die—appearances to the con-
trary notwithstanding. Forms are many, but Life is one.
Then we shall know that all apparitions, all voices from the
invisible, all marvels and miracles, are but the attempts of that
Life which is hidden to reveal itself to that which is outside
the veil. While we depend upon these signs, we can, at best,
see but “as thro’ a glass, darkly;” but then face to face. We
must live the life to know the doctrine. Emerson says, “When
immortality is taught as a doctrine, man is already fallen.”
While we trust to signs, we can only believe. When we live
the life, we know. Men are converted to a belief, but they-
‘must grow into a knowledge of this fact.

When we have entered into the consciousness of the unity
of all life, and have felt our divinity, we shall no longer depend
upon tables of commandments, but shall perceive the Law as
written upon our own hearts, and obey that as the means of
attaining health and harmony. No Decalogue ever included
all the commandments necessary to human welfare. No
Beatitudes ever embraced them all. Man must find his laws
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within himself; he must find his heaven and hell within him-
self; and Divine Judgment, Forgiveness, Atonement, must all
receive their interpretation from this interior point of view.
When these doctrines are so interpreted they will be found to
coincide with the esoteric doctrines of all religious systems.
Man’s authority for truth must be the voice of his own reason
and his own experience. All sacred books, all revelations, are
secondary to the soul.

The new movement, which is to take the place of Chris-
tianity for advanced thinkers, must discover the essence of
the old doctrines and usages and put it into universal form.
The evolution of the Sabbath idea is an illustration. As the
world progresses we find it impossible to preserve the letter of
the Jewish Sabbath. Railway trains and steamships cannot
stop, and scores of other industries must go forward on the
Sabbath as on other days. Jesus said, “The Sabbath was made
for man, not man for the Sabbath.” So are all the institu-
tions of the Church made for man, not man for them. While
they serve man they are useful and good; but man must not
be enslaved to them, whatever priests or poets may say. The
essence of the Sabbath is rest, and communion with the Divine
Life in the soul. The new system must recognize and include
these, or it cannot serve the highest needs of the race. But
it need not attain them in the old way. With shorter working-
days, each day might have its portion of Sabbath rest and
worship. When we have learned that no day is holy of itself,
but that any hour is holy when we consecrate it to communion
with the Highest, the Sabbath problem will disappear. A
Hindu proverb says: “Any place where the mind of man can
* be undisturbed is suitable for divine worship.” We might add,
any hour also. Thus religion becomes a matter of daily, even
hourly, experience; and the old literal Sabbath, with its theo-
logical disputes and its perplexing legal problems, passes away
forever.

Other points might be discussed, but time is limited.
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Doubtless most of you who are in attendance upon this Conven-
tion are especially interested in the possibilities of attaining
health for the body through the power of the soul. If ex-
treme and unwarrantable claims have been sometimes made,
if doctrines irrational and opposed to the known facts of
science have sometimes been put forward, these are but as the
froth on the new wine. In good time this wine shall purify
itself, and become indeed an “aqua vite,” or water of life,
which thirsting souls may drink unto salvation. True religion,
or philosophy, must include the salvation of both soul and
body. Unless our better philosophy results in purer life, in
better health, it is fatally deficient. Let us not dispute too
much over methods, or over points of doctrine. Let us also
beware of exalting the cure of disease above the reception of
spiritual truth for its own sake. Let us “seek first the king-
dom of God and his righteousness,” assured that all good
things shall be added unto us. To center our thought upon
the healing of the body alone is to miss the true aim of our
higher philosophy. Let us strive rather to enter into conscious
union with that Divine Life which is in us and in all Nature.
All true healing must be a manifestation of deeper spiritual
consciousness. Thus this movement, which seems to the
superficial observer a movement in therapeutics, becomes a
deeply religious movement in the best sense of the word.

Let all who have seen something of the new light strive for
sympathy and unity of action. Let points of unity, rather
than points of difference, be emphasized. Let personal inter-
ests be subordinated to the common good. Let all envy and
detraction be put aside, that the truth may prevail. Let dis-
course be without controversy. Let each listen greatly to the -
Voice within, rather than to coloring voices without. Let
each seek not so much to guide, but to be guided. Let preju-
dice be put away and the mind be opened to new truth, from
whatever source. Thus shall those who have found the
Christianity of the churches inadequate unite in the upbuilding
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of a new philosophy, a new religion, broad as humanity, in-
clusive of all known good, all demonstrated truth; whose
God shall be the Spirit of Life; whose worship shall consist
in conscious communion with that Spirit; whose prayers shall
be the unutterable aspiration of the soul for higher life; whose
Bible shall be all wise and inspiring utterance, of whatever age
or race; whose priesthood shall be all men and women endowed
with love and wisdom to lead and inspire their fellow-men;
whose temples shall be consecrated to communion with God
and to the service of man, and, in them, all men shall be
brothers. '

A RATIONAL AND POSITIVE SPIRITUAL
PHILOSOPHY.

BY HENRY WOOD.

The movement, which in a broad way is represented by this
Convention, will present itself in a variety of aspects to differ-
ent observers. Even could we clearly define it, in its essence,
its validity would yet depend mainly upon the personal point
of view. Whether called the New Thought, the Metaphysical
Movement, Practical Idealism, or by some other name, it will
be variously rated by the majority—as intangible speculation,
or illogical and unscientific assumption—while to the lesser
number, who have recognized its truth, scope, and usefulness,
its value can hardly be exaggerated.

In the twenty minutes at my disposal, I shall try to inter-.
pret concisely its motive and purpose. I wish to emphasize
its rationality and spirituality. Doubtless there are those
present who come as lookers-on, as well as those who are al-
ready identified with the movement. Let me first offer a few
suggestions to those who may term themselves outsiders, in an
attempt to present simply the rationality of the new movement.
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We call it new, while in a deep sense no truth is new. But
eternal and immutable principles are constantly receiving
fresh application and adaptation. A thousand years ago,
electricity was waiting to do its part in the operation of trolley-
cars; but a new movement was required, simply of human
cooperation. Innumerable beneficent laws of undreamed po-
tency—physical, psychical, and spiritual—are still waiting, we
might almost say impatiently, for recognition. Could we
touch them with the wand of human codperation they would
spring from latency into wonderful concrete activity. We
may almost imagine Truth, personified, upon bended knee, be-
seeching us to receive her welcome blessing.

How we have unwittingly limited the realm of orderly law!
Conventional science, while of late theoretically admitting its
universality, still has eyes for little beyond the physical
realm. A few investigators, however, are engaged in tracing
the lines of truth as they run through the realm of psychology.
But these studies are confined mainly to the speculative tests
and phenomena of institutional laboratories, with little or no
attempt to apply them to practical human welfare. A few
educators have attempted something more useful, by turning
the light of psychology upon their own professional work.
But any earnest recognition and helpful application of psy-
chical and spiritual law in thought-education, the systematic
use of ideals, and other helpful exercises in the sphere of mind,
are yet limited to the unconventional minority.

The materialism of the age has illustration in the popular
degradation of the noble term “metaphysical,” which simply
means above or beyond the physical. When with a single
thrust one wishes to extinguish the argument of an opponent,
he usually retorts, “mere metaphysical speculation.”

The moment we can convince the scientific world that the
continuity of cause and effect is unbroken through the three
zones of man’s nature, and that the higher is normally supreme,
thus forming a scientific basis for our principles, we shall
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graduate from any suspicion of crankiness and be tolerated as
sane and regular. Then—not long hence—people will be
ready to avow the higher philosophy, with the significant
comment—“Yes; we always thought so!”

It must be shown that faith, instead of being a blind, ex-
pectant emotion, has a perfectly logical foundation; that
thought, in its purpose, control, and effects, is amenable to in-
telligible law ; and that a mixture of certain ingredients in the
mental compound. is as sure of a legitimate result as is that of
material substances in the chemist’s laboratory. It must be
made evident that all disappointment in the practical demon-
stration of our principles is not in the least due to the uncer-
tainty of their trend, but to local and personal limitations in
the hospitality of their reception.

The scientific exactitude of the New Thought, to a large
class of minds, has been obscured by the disproportionate prom-
inence that has been given to its so-called religious side. The
term religion has been so long used to define some particular
system, outside of applied moral and spiritual law, that it is not
easy to rescue and broaden it.

The real touchstone of truth for any philosophy or system
is: Does it fit the constitution, needs, and capacity of man?
Does it nourish, harmonize, and develop his threefold nature?
Any guidance that can most effectively teach him the laws of
his own being; refine and spiritualize his inner life and forces;
aid his higher nature to maintain orderly rule over that which
should be subordinate; and unfold and bring into manifesta-
tion the latent divinity within him—must be beneficent and
normal.

The reasonable position of the New Thought has been
largely overlooked. It is evolutionary in its spirit, quiet in
its methods, and to a great degree operative without observa-
tion. It depends more upon simple statements of truth than
upon external organization. Its silent inner life is penetrating
and permeating existing churches, though it organizes few of
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its own. It is no surface affair, for “still waters run deep.”
These are some of the reasons why it is not more talked about.

Perhaps, to the average man, the therapeutic phase of the
New Thought has awakened the most interest. When under-
stood, the intelligent application of the laws and forces of mind
for the eradication of mental and physical ills contains no ele-
ment of magic, supernaturalism, or strangeness. Modern
materialism has carelessly disregarded the logic of the innu-
merable historic straws that point to the fact that the body is
the composite outcome and expression of past mental beliefs
and activities. All the so-called miracles of healing with
which history is crowded are due to the conscious or uncon-
scious use of a law that can be defined and followed. It savors
of an ignorant, superstitious, or blindly skeptical bias, either to
deny their validity on the one hand, or on the other to attribute
them to a supernatural interruption of the moral order. True,
it may be a baseless superstition that starts the mental forces
into operation, or even a fetish that awakens the activity of a
powerful molding faith. The momentum of a stone that rolls
down hill is the same whether it was started by accident or
design.

Some of you may have noticed in the Outlook, a few weeks
ago, an article entitled “The Physiological Effect of Faith.”
Its author was George E. Gorham, M.D. I note its signifi-
cance, because it evidently represents the most intelligent and
advanced thought in the medical profession at the present time.
Dr. Gorham shows in considerable detail the wonderful effect
of faith upon what he calls the unconscious physical processes.
These include all those multiform activities which are not
under the supervision of the will, like digestion, assimilation,
the heart-beat, circulation, etc., down to the innumerable other
functional processes that involve every sweat-gland, molecule,
and cell ~¢ the whole organism. He also contrasts most graph-
ically the deranging effect of fear, anger, and other inhar-
monious mental states, upon the same wonderfully delicate
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mechanism. Let me give a few sample quotations. After
speaking of the office of the red and white corpuscles, he says:

“If blood-cells are such important physiological elements of the body,
is it any wonder that we have ill health when by fear, jealousy, or anger
we are throwing the whole manufacturing plant into wild confusion?”

“From a physiological standpoint one must say that he who is cured
by faith has simply complied with one of the fixed laws of the body. This
law is universal, regardless of the soundness of the faith. The unconscious
processes respond to faith as they do to fear, blindly.”

“Cures are made under all systems of faith-healing, cures of many
functional and some organic diseases, which often have resisted for a long
time all regular methods of treatment.”

He then recounts several remarkable examples of the cure
of paralysis and other serious disorders through faith.

Now, the vital and practical problem, which Dr. Gorham
does not even touch upon, is, How shall faith be invoked?
The ignorant and superstitious may awaken it, though it is
always uncertain, by resorting to some shrine, holy relic, priest,
or in former time to some king, who was supposed to embody
a divine prerogative, to be touched; but how shall one who is
intelligent, and believes the world is governed by orderly law,
command the desired power? Has the Creator put a premium
upon ignorance and superstition? Are calm reason and
knowledge a positive disadvantage to the exercise of a healing
faith? Such a conclusion is unthinkable. We then come to
the necessity of an intelligent and scientific basis for the saving
power. The useful superstition, even though it be strong to-
day, may be dispelled by to-morrow. Only truth can have any
guarantee of permanent availability. The definition of faith
must be broadened. If “thy faith” is to make thee whole, it
must lay hold upon eternal principles, and to lay hold of them
it must know how to find them. It must be too wise to expect
a capricious intervention, on the Divine part, in an economy
already perfect. No! God’s work is fully complete, and
human conformity is all that is lacking. How, then, if we
are above the plane of superstition, can we logically cooperate
with the overcoming force?
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The power is already latent in every human soul. Through
systematic thought-concentration it may be unfolded into
dominant activity in the consciousness. By law, we become
or grow like our ruling ideal. We are to regulate the phys-
iological processes by a mental renewing that will be back of
them; this, not by any sudden or strained effort, but by cul-
tivated growth. Instead of vainly dwelling on the surface of
effects, we must take hold of underlying causation. We are
souls having bodies, not bodies having souls.

Shall the man be in bondage to the handful of dust he has
molded and erected into temporary shape, or shall he affirm
lawful superiority and rule? Shall the abounding and uni-
versal divine Life be consciously received and co6perated with,
or shall it be barred out through materialism and a false sense
of separation? If the body be subordinate and expressive,
the claims of mind or man must be advanced to the desired
ideal as potentially present, here and now. Then, through
the intricate processes already noted, the physical subordinate
will correspond and index the same. Shall the potter rule the
clay, or the clay the potter?

Made as we are in the image of God, and equipped by well-
ordered law to mold and out-picture the higher prerogatives of
the soul, how have we lingered in a worse than Egyptian
bondage to sense and matter! However, matter, so called, is
good, and only misplacement makes it otherwise. But the
law of gravitation is no more normal and constant than are
the corresponding laws of mind and spirit, which are written
in our constitution and awaiting our codperation.

Man, wittingly or unwittingly, creates his own conditions.
Health or disease, happiness or misery, life or death, and
heaven or hell—all primarily growths in the human conscious-
ness—are respectively brought into active expression through
well-ascertained law. When the great Adamic, or evolution-
ary, step was taken from animality and instinct into the realm
of reason and recognition of the moral order, man became a
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virtual creator. His mind is his kingdom, and he peoples it
with subjects. Through their subjective selection and mold-
ing, the objective world also falls into line and receives corre-
sponding color, form, and quality.

Let me, in closing, offer one or two suggestions, more
especially to those already in the New Thought; for we all
want one another’s point of view. What will best promote
the spread of the Truth? It seems to me, singleness of aim.
We need to be free from diffusive beguilements and entangling
alliances. Avoid side issues and by-paths. Though rational,
the New Thought is distinctively spiritual. It does not deal
directly with surface phenomena, but with their inner springs
of causation. I believe the danger that most threatens the
New Thought to-day is its more or less intimate amalgama-
tion with other reforms, whether real or theoretical, upon
lower planes. If we scatter our energies in the attempted
repression of mere effects, the true momentum of the move-
ment will be lessened or lost. Without uttering a word pro
or con concerning political socialism, or theoretical land sys-
tems, tax systems, money systems, labor systems, and other
political questions, I believe the New Thought should be kept
above and distinct. A true moral socialism will result from
a free spiritual individualism. We have before us an object-
lesson in the spread of one system, which we believe contains
a great basic truth, even though associated with certain dog-
matic extremes. Whence its great momentum? The secret
is, it has never lost itself in the endless mazes of materialism.
As individuals, and in other relations, we may take such posi-
tions as we please; but do not let us overload, to the sinking
point, a spiritual philosophy whose message humanity is wait-
ing to hear. The external face of society, like the human
countenance, is but the exact expression of the inner forces.
Better the ruddy glow upon the cheeks when it comes from
within, than a coating of cosmetics from without.

The New Thought believes in the potency of God and Law,
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and that an aggressive pessimism, emphasizing the evil of
human conditions, is unscientific and harmful, even when well
meant. The seat of man’s inharmony and unhappiness lies
deeper. Even were external conditions perfect, a divine rest-
lessness would possess him until he found God to be within
and without—All in all. The allegory of the Garden of Eden
pictures a material Utopia; but, to enter it now, men would
have to take a spiritual anesthetic and be carried backward.
The sweat, toil, and unrest of the present evolutionary plane
are infinitely better and higher. It contains a supernal element,
of which an Eden is destitute and which can never go back to
latency. Like leaven, it will work from the center outward
until all is leavened.

THE VALUE OF SOCIAL IDEALS.
BY LEWIS G. JANES, M.A.

The most suggestive and instructive idea that modern
science has brought into the world of thought is the doctrine
of Evolution. The broadest generalization of science, it shows
that a single method characterizes all the manifold world-
processes, from the development of suns and planets to the
growth of philosophic systems. It therefore points unswerv-
ingly to a monistic interpretation of the nature of that Infinite
Reality of which every world-process is a finite manifestation.

In the earlier and more objective phases of the exposition
of the doctrine of Evolution, it dealt chiefly with physical phe-
nomena, and in the human world—with these phenomena as
they relate to the structure and physical peculiarities of the
human individual. The law of heredity was emphasized, and
the general tendency of evolutionary studies was toward the
negation of freedom. It gave a sort of fatalistic or determin-
istic trend to philosophy—so far as philosophy has been
influenced by early evolutionary studies.
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Herbert Spencer led the way in the application of evolu-
tionary principles to the investigation of mental phenomena,
but he did not' wholly escape from the deterministic tendencies
that seemed to be involved in the facts of cosmic and biological
evolution. To him more than to any other man we are indebted’
for laying the sure foundations for a science of sociology; but
his work was based largely on the study of primitive social
conditions, emphasizing the factors of heredity and objective
environment ; and it therefore necessarily magnified the de-
terminative influences in all the processes of social growth.
An individualist in his political philosophy, Mr. Spencer yet
seemed to make the individual scarcely more than a cog upon
the wheel of life, which was turned by forces over which the
control exercised by the voluntary action of individuals or so-
cieties must be infinitesimal.

Within the last decade the attention of philosophic evolu-
tionists and sociologists has been directed more explicitly to
the nature of man as a social being. While studies in this
direction have not diminished the significance of those ante-
cedent, determinative influences which are potent in all the
processes of social evolution, yet they have brought to the
front other factors of which due account must be taken in all
efforts at the formulation of a true sociological science.

Accepting the conclusion of Mr. Spencer and other sociol-
ogists that society is an organism, corresponding in its life
processes in many respects to the lower individual organisms,
it has been found to differ from the higher animal and human
organisms in the fact that there is in a society no sensorium—
no common brain and unified consciousness that directs its
movements and experiences the rewards and penalties of its
right and wrong actions. Consciousness exists only in the
individual. All communities, indeed, have thoughts and feel-
ings held by their individual members in common, and in this
sense we may say there is a social mind; but as Professor Gid-
dings, our ablest American sociologist, declares:
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“We must be careful to avoid associating false conceptions with the
terms ‘social mind’ and ‘social consciousness.” They do not stand for
mere abstractions. The social mind is a concrete thing. It is more than
any individual mind and dominates every individual will. Yet it exists
only in individual minds, and we have no knowledge of any consciousness
but the consciousness of individuals. The social consciousness, then, is
nothing more than the feeling or thought that appears at the same moment
in all individuals, or that is propagated from one to another. The social
mind is the phenomenon of many individual minds in interaction, so play-
ing upon one another that they simultaneously feel the same sensation or
emotion, arrive at one judgment, and perhaps act in concert. It is, in
short, the mental unity of many individuals, or of a crowd.”*

Thus interpreted, the social consciousness is indeed a very
primitive and important factor in human experience, but one
that allies itself to the lower rather than to the higher and more
progressive tendencies in social evolution. It is more potent
among the lower animals than in human societies, as exempli-
fied in those common impulses that suddenly seize a herd of
animals and impel them to common action—impulses often
akin to frenzy or unreasoning fear. In the human world,
such influences are potent in spreading epidemic attacks of
certain forms of disease, and are also illustrated in riots, revo-
lutions, and the frenzied action of mobs, and in a less objec-
tionable way in the phenomena of the religious revival and of
the political campaign.

The course of action that a body of men or a society will
take, when under the influence of this common emotional im-
pulse, is determined not at all by reason or reflection, but
almost wholly by suggestion. If left to itself, without guid-
ance, it acts like a purely animal prompting, and is almost
always destructive in its results. It is such an impulse that
sways an army in battle, dispelling the physical tendency to
fear that would overcome and paralyze the single individual.
It may move to deeds of heroism or to dastardly acts of loot-
ing, ravishing, and plunder; it may be directed in an orderly
way by the command of a leader, or fall into a disorderly panic

*Principles of Sociology. By Franklin H. Giddings, Ph.D., of Co-
lumbia University, New York.
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—its direction being determined largely by the suggestion of
the moment.

The sources of the suggestions that direct the movements
of these common social impulses are chiefly two: individual
leadership and the influence of social ideals. Where the latter
motive is weak, the former is usually dominant. Where the
social ideal is strong and well defined, it usually controls both
the leader and the crowd; so that the dual sources of suggestion
are unified, and the result in action is correspondingly intense
and effective. Where the social bond is weak, as in most
savage and primitive communities, social ideals are undevel-
oped, and the social impulses, though strong, are moved almost
entirely by the suggestions of individual leaders. The social
purpose is unstable, and a change of leaders is likely to give
it an entirely new direction. In more stable and civilized
communities quite other phenomena are manifest. Love of
country becomes a dominant ideal, and nerves the defenders
of their native land to heroic deeds like those of Leonidas and
his Spartan three hundred at Thermopyle. When love of
country is supplemented by the higher ideal of respect for the
rights and liberties of the individual citizen, the community in
which these ideals are controlling motives becomes almost un-
conquerable. It was such a motive that carried our fore-
fathers triumphantly through the conflict with the Mother
Country, and laid the enduring foundations of the American
Republic. Patriotism, however, is sometimes, as Dr. Johnson
declared, “the last refuge of a scoundrel;” and patriotic mo-
tives, skilfully played upon by the demagogue or designing
politician, are as fatal to the welfare of nations as they are
beneficent when rightly understood and wisely guided.

Social ideals, scientifically formulated and wisely directed,
in accordance with the everlasting laws of social justice and
equity, often render a community impregnable against the as-
saults of a foe much greater in numbers and in material
resources than itself. God is not always on the side of the



170 MIND.

strongest battalions. There is real atheism in this oft-quoted
saying of Napoleon. Shakespeare gives us the truer insight:

“Thrice is he armed that hath his quarrel just;
And he but naked, tho’ locked up in steel,
Whose conscience with injustice is corrupted.”

But if right social ideals are potent for the upbuilding of
stable and enduring civilizations, equally potent are wrong
ideals in the promotion of those tendencies that make for social
degeneracy and decay. The thought that makes for health
in human societies becomes, if perverted, the prolific mental
soil in which are bred the disease-germs that undermine and
destroy the social organism. It was said by one of old, “Ye
cannot serve God and Mammon;” and how often in the history
of nations has the mad greed for gain and dominion under-
mined empires and sapped the life-energies of the most power-
ful States! Egypt, Assyria, Babylonia, Phcenicia, Greece,
Rome—where are they? Once the most powerful nations on
the earth, exemplars of the highest extant civilizations, to-day
are but stories in the pages of ancient history.

If we read between the lines of these pathetic accounts of
the abortive efforts of men to create enduring social and polit-
ical institutions, we shall see that the causes of the death of
nations have always been mental and moral; the maintenance
of wrong social ideals, or the decay of right ones. ‘“When the
causes are examined that led to the successive ruin of the
various peoples with which history is concerned,” says M.
Gustav Le Bon, one of the most suggestive writers on the
problems of social psychology, “whether the people in ques-
tion be the Persians, the Romans, or any other nation, the
fundamental factor in their fall is always found to be a change
in their mental constitution resulting from the deterioration of
their character. I cannot call to mind a single people that has
disappeared in consequence of a deterioration of its intelli-
gence.”* M. Le Bon further shows that in nations having no

*The Psychology of Peoples: Its Influence on Their Evolution. By
Gustav Le Bon.
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definite ideals, beyond the hasty enjoyment of rapidly acquired
advantages, the citizens abandon to the State the care of public
affairs; they soon lose all the qualities that had made their
greatness, and easily fall a prey to dissensions within or foes
without. Against this fate no education that is merely intel-
lectual can avail. He says: “It was when Rome already bore
within it the ggrms of its approaching decadence that it counted
the greatest number of men of culture, artists, men of letters,
and men of learning. Almost all the works that have made
its greatness date from this period of its history. But Rome
had lost that fundamental element which no development of
the intelligence can replace: character.”

One of the inferences drawn by M. Le Bon from the un-
questionable facts of history is that our educational systems
are fatally defective in the direction of character-building, not
merely in the individual but in the community. They are
too much given to machine methods. They respect too little
the individuality of the future citizen. There is little training
of the conscience and will, and that instruction which is purely
intellectual is too vague and diffuse. Their ideals and aims
are unscientific. It is by the weakening of the will-power
rather than by special vices that the character of a community
is undermined. By this I mean not merely the power of over-
coming occasional obstacles by a spasmodic action of the will,
but rather the power of mental concentration: the ability to
hold the mind steadily to right thoughts and right ideals, by
which means alone can such thoughts and ideals be objectified
in customs, laws, and institutions. In the cultivation of this
faculty our popular methods of education are defective.

The teaching of all history reenforces the conclusion of the
scientific student of the laws exemplified in the evolution of
societies that all permanent social integration must proceed
from within and rest upon the assured convictions and well-
established social ideals that have been created in the minds of
the individual citizens. The mere machinery and outward
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ingtitutions of the “body politic”’ are of little avail unless they
are sustained and informed by this inward soul of personal
aspiration and assured conviction.

To have better governments, more peaceful relations be-
tween nations and individuals, a forward movement toward
a world-federation, we must first have better and wiser men
and women, citizens of such steadfast integrity, and devotion
to higlr ideals that they will create a zeit-geist that shall control
and wisely direct these common social impulses that make for
good or ill—for the upbuilding or the destruction of nations
and civilizations. The education that will accomplish this is
the education that we need. * As Carlyle has said :*

“The Spiritual is the parent and first cause of the Practical. The
Spiritual everywhere originates the Practical, models it, makes it: so that
the saddest external condition of affairs, among men, is but evidence of a
s dder internal one. For as thought is the life-foundation and motive-
soul of action, so in all regions of this human world, whatever outward
thing offers itself to the eye is merely the garment or body of a thing which
already existed invisibly within; which, striving to give itself expression,
has found, in the given circumstances, that it could and would express itself
so. This is everywhere true; and in these times, when men’s attention is
directed outward rather than inward, this deserves more attention.”

The great leaders of men, especially those who are pre-
eminent in moral and spiritual leadership, are always superior
to those common movements of popular impulse which are
closely allied to the animal instincts. The politician or mili-
tary leader sometimes diverts them to his own ends, or rides
them into the port of his ambition ; but he is never mastered by
them. The community that has them most completely under
the control of well-defined and scientifically created social
ideals is most secure in its liberties. A republic in which such
ideals are not dominant is a body without a soul; it is a re-
public in form only, and its days as a government “of the peo-
ple, by the people, for the people,” are surely numbered.

All true social progress is away from the conditions in
which these unreasoning popular impulses are dominant—

*Latter Day Pamphlets, VIII. By Thomas Carlyle.
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away, therefore, from militarism, which always fosters and
sustains them; from State socialism and communism, which
subordinate and undermine the character and autonomy of the
individual; and from all restrictive and autocratic forms of
government, which by a natural reaction always tend by revo-
lution to lapse into anarchical or socialistic conditions. Social
science demonstrates that all true movements toward the inte-
gration of societies must proceed from within, and depend for
their permanence on the free volition of the true-hearted men
and women who constitute the State.

The stone which the Fathers hewed, but which the build-
ers of to-day have apparently rejected, “consent of the gov-
erned,” must become the head of the corner in all future efforts
for the spread of free institutions. The ideals of personal
right and individual liberty, which they declared to be unalien-
able, will yet win a world-wide recognition; for they are based
upon the everlasting realities of social science and the moral
law. Science and philosophy thus supplement the loftiest
teachings of the great apostles of religion by emphasizing the
law of Love as the strongest motive force for the redemption
of the world. By painful experience, if we are not wise
enough to accept the teachings of science and the admonitions
of history, we must be led to see that this ideal is practical;
that “bullets first and Christ afterward” is obsolete paganism
and not Christianity ; that force never created the soil in which
the seeds of self-government and lofty social ideals can take
root and grow. Not in this way, O blind leaders of the blind,
can our missionary movements for the salvation of the weaker
races be pushed to successful issue. “Hast thou considered,”
says Carlyle, “how Thought is stronger than Artillery-parks,
and (were it fifty years after death and martyrdom, or two
thousand years) writes and unwrites acts of Parliament, re-
moves mountains, models the world like soft clay? Also, how
the beginning of all Thought worthy the name is Love; and
the wise head never yet was without the generous héart ?”’
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What Mental Science affirms as the sound basis of health
and sanity in the individual, Social Science thus posits even
more emphatically as the sure foundation of health and sanity
in the social organism; the causal efficiency of thought and
the commanding influence of right ideals. Seeing this truth,
it is ours to spread its good tidings wherever our influence may
reach—that, at no distant day, it may transform our politics,
revive the nobler tendencies in our religious movements,
inspire our statesmanship, assure justice and equity in our in-
dustrial and economic relations, promote peace at home and
abroad, and in its sacred name proclaim the brotherhood of
man and the possibility and ultimate certainty of realizing the
prophetic dream of a “Parliament of Man, a Federation of the
World.” Walt Whitman writes:

“And now, gentlemen,
A word I give to remain in your memories and minds,
As base and finalé too of all metaphysics.

Having studied the new and antique,
the Greek and Germanic systems, -

Kant having studied and stated,
Fichte and Schelling and Hegel,

Stated the lore of Plato, and Socrates greater
than Plato,

And greater than Socrates sought and stated,
Christ divine having studied long,

I see reminiscent to-day those Greek and
Germanic systems,

See the philosophies all, Christian churches and
tenets see,

Yet underneath Socrates clearly see, and
underneath Christ the divine I see,

The dear love of man for his comrade, the
attraction of friend to friend,

Of the well-married husband and wife, of
children and parents,

Of city for city, and land for land.”

Yes; the greatest, most practical, and most efficient of
Social Ideals is Unselfish Love.



THE DIVINE LAW.
BY HENRY S. TAFFT.

The topic I have chosen for this occasion is one that
touches the heart, soul, and life of every human being. It is
most generally known under the title of the “Golden Rule.”
Without its daily application in the social and business life
of man, in whatever sphere of action he may be placed, what-
ever his worldly state or condition, age, or lineage, he leads an
unhappy, care-laden, unsatisfied, and disappointed existence.
By its practise in thought and deed, applying its precepts to
every department of his mental and physical activities, he be-
comes a creature to be envied by the immortals; the boon of
happiness is his; wisdom and power, riches and honor, crown
his days; and health, strength, and vigor become manifest in
every woof and fiber of his physical being. I am quite aware
that this is a strong statement, and one that is likely to arouse
some opposition and to provoke much criticism. It is never-
theless true, and no amount of skepticism or doubt of its verity
can change it into error or controvert its moral or physical
effects.

We are endeavoring to solve the problems of an existence
which, it is reasonable to assume, is but the training-school
for other and greater activities, and for the exercise of our
spiritual functions in a more intelligent and comprehensive
manner—after we shall have passed from these varied ex-
periences and have been freed from the dross and impurities of
this temporal life. The struggle to live, to enjoy every good
and perfect gift, to retain health and vigor of mind and body,
and to attain happiness, has been and is the burden of the song
of Christendom and heathendom alike.

Man is bending all his energies, all his intellectual powers,
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and searching at wisdom’s fountain to gain this priceless treas-
ure. “How few there be that find it!” Yet it needs but the
consciousness of God’s love and the full understanding and
realization of the precepts of Jesus to know that it is within
our grasp. These words were spoken by the most profound
metaphysician that the world has ever known, upon that
memorable occasion nineteen centuries ago when the Christ,
followed by a great multitude, went up into a mountain, and
there spoke unto them and delivered that wonderful and sub-
lime address known as the Sermon on the Mount. Summing
up the cardinal points of his discourse, near its close, he said:
“Therefore, in all things whatsoever ye would that men should
do to you, do ye even so to them; for this is the law.” This
statement bears the impress of divine authority, and appears
to me to be the most profound and comprehensive fragment
of intellectual and spiritual wisdom that was ever embraced
in words so few and language so significant.

Jesus presented the doctrine of spiritual righteousness and
of moral equity to mankind in a manner hitherto unknown,
startling the world from its sleep of idolatrous belief and
worship, its aggressive and cruel selfishness, and its deep moral
degradation, and implanting the seeds of divine truth and of
inflexible and impartial justice in the hearts and lives of men,
as the sole basis for right living in this temporal life and the
only safe guide for the attainment of everlasting happiness in
the life beyond. Upon another occasion he said: “A new
commandment I give unto you—that ye love one another.”
While this command is logically embraced in the first, its repe-
tition particularly emphasizes the doctrine of the “brother-
hood of man” in an eminent degree, and clearly shows its
divine authority. The instinct of love—the desire to love and
to be loved—innate in man is as natural as life itself; it stirs
the deepest emotions of his being, fires his ambition, and in-
spires his courage. The difficulty appears to be that his point
of view is too narrow; and, while he is commanded to love all
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the world, we find that the world he loves is ofttimes exceed-
ingly small.

Now, if we are ready to follow this divine mandate, this
“Golden Rule,” love will sweep away all hatred and malice
and selfishness from our hearts as surely as the mists of the
morning fade and flee away before the lustrous glow of the
rising sun. The simplicity of the language employed and its
comprehensive brevity appeal alike to the understanding and
the sense of justice in the individual. The meaning of the
word whatsoever is a striking illustration of the vast im-
port of the entire paragraph. Nothing is left to conjecture or
doubt. All things, every thought and deed, small or great, in
. private or public life, in all business relations, whatever their
character, in every social requirement or performance, in the
exercise of professional or judicial service, or in whatever
vocation man may be engaged—all are embraced in this
one word. ‘“Whatsoever earth, all-bearing Mother, yields.
Whatsoever the Heavens in his wide vault contains.” What-
soever you may desire that others should do for you, “do ye
even so to them.” This appears to be the whole summing up
of man’s moral obligation to his fellow-men and of love to
God, and the sum and substance of the teaching and practise
of Jesus.

At the first glance it appears to be an exceedingly simple
matter to comply in all things with this divine law. You need
only to put away selfishness, envy, jealousy, lust, avarice,
malice, cruelty, covetousness, fear, and their kindred evils—
those things that every one knows to be wrong, and produce
only misery and unhappiness, must all be thrust out of the
heart of the individual, root and branch; the entire being must
be swept and purified of all baneful thoughts, all unholy de-
sires; and in this beautiful chamber of the soul, so cleansed and
garnished, must be planted that good seed, “that bringeth
forth some an hundredfold, some sixty, and some thirty;” and
the only condition or restraint put upon you is to do those
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things to others that you would like others to do to you. No
other demands are made upon you—this is the law. This
good seed is the word of God, and its fruit is love, joy, peace,
gentleness, patience, meekness, faith, temperance, honesty, in-
tegrity, brotherly love. Against such there is no law. But,
my friends, the law is not fulfilled unless this good seed is
nourished and garnered into our lives, and manifested in our
deeds, being “always careful to maintain good works.”

As a mere experiment, as a transient sentiment or a fash-
ionable fad—as so many are testing its efficacy—it will not
avail; it will result in dismal failure. We must accept it in a
whole-souled, hearty, and sincere manner, holding to it
through good and evil report, storm and adversity, through the
bitterness of disappointment and seeming disaster; its roots
must be implanted in our heart of hearts, in the inmost re-
cesses of our being, and it must constantly be kept in the clear
sunlight of God’s love and beneath the shadow of His wings.
Then, as the expanding flower yields its rich fragrance upon
all alike, so will your life unfold, your deeds and words will
express the beauty and the sweetness of the Christ within, and
all shall know that you are living close to the great heart of
theinfinite Father.

I have said that it seems a simple thing to be able to comply
with this Law, but we daily have occasion to realize how dif-
ficult it is to do what we consciously know and recognize to
be right and best. As the Apostle Paul says, “The good that
I would, I do not; but the evil which I would not, that I do.”
Man, when swayed or controlled by his physical or animal in-
clinations, becomes a most inconsistent and peculiar creature.
No sane or intelligent person commences the use of alcoholic
stimulants without knowledge of the inevitable result. The
same may be said of the man with an abnormal appetite for
food. The glutton is as much to be condemned as the wine-
bibber. The same inflexible rule holds with all shades of im-
morality and crime—the sure results are known; yet men will
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pursue these courses of evil, even when the great highway of
good is open before them and the guide-posts are pointing in
the opposite direction to reach the goal of happiness: so that
if we go wrong we are wilfully blind, and violate the Law
with full knowledge of the resulting punishment.

God does not wish His children to walk in darkness—He
provides the way ; He gives to man an intuitive knowledge, and
supplies the intellectual powers by which he may be able to
shun and avoid the snares, pitfalls, and temptations by which
he is assailed, through yielding to the siren notes of his lower
nature, and invites him to become a participant in the life that
knows no evil—the life that is attained through compliance
with this Divine Law. The Law is a just and righteous one;
it bears upon all alike; none are exempt from its requirements
or from the results of its violation; any deviation from its ob-
servance not only affects adversely the person or persons
against whom the wrong is intended, but it reflects upon the
doer with a force far greater than that which projects it. It
was the precept of the righteous man centuries before the
Christian era. ) .

The prophet Daniel, Joseph the savior of his people, Soc-
rates, Plato, and Epictetus attempted its exemplification, and
many other grand and heroic figures shine forth upon the pages
of ancient lore as loyal and sincere exponents of this sublime
doctrine. Through its presentation by Jesus, as the great
cardinal principle of the perfect life, it became rehabilitated and
revitalized, and his expression of it gave to it a greater em-
phasis and living force than it had ever attained. It has been
paraphrased in various ways; but its deep and purposeful sig-
nificance remains the same under all disguises, and it stands
to-day before the world as the one supreme embodiment of
divine love and spiritual life. A compliance with this Law
will bring unnumbered blessings to every man, woman, and
child upon the earth.

Let us briefly consider some of the results of the adoption
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of this Law as the accepted rule of life—of its practical ob-
servance by the human race. The pursuit of happiness is one
of the chief objects of the human family. Under whatever
suns they live and move and have their being, all are struggling
for this rare blessing; none have thus far been able to secure
the priceless boon; wealth cannot purchase it; kings, princes,
and men in high places fail to secure it, and all earthly power
is futile to command its presence. But by the simple observ-
ance of this Law, and without effort, without spending years
in its search and in the vain struggle for, its attainment, lo! it
stands upon the threshold of your heart and enters unseen
within its portals. It is no respecter of persons; it is im-
partial in its action; every member of the human family—
however lowly in station or influence—is a recipient of its
beneficent bounty. Wealth is at your command. The power
to give unto others, to render unselfish service, to promote the
comfort and well-being of our fellow-men, will bring to the
giver all the temporal blessings and worldly comforts that he
may desire; riches and honor and glory shall crown his days;
opulence and ease shall reign within his dwelling ; no one will
be miserly or niggardly, and want and poverty will be un-
known. Beauty and physical perfection will abide with you.
A compliance with this Law will render every face beautiful—
shining with the brightness of God’s love—with the spon-
taneous sunlight of the soul, expressing in face and form the
ideal of the perfect life. Some one has said that—

“every face should be beautiful; no old person has a right to be ugly, be-
cause he has had all his life in which to grow beautiful ; life’s opportunities
of nobleness, of kindly deeds, if well used, are enough to make so much
beauty within that it cannot help coming through to the surface and ex-
pressing itself in graceful outlines and perfect repose. The transfiguration
of a pleasant smile, kindly lightings to the eyes, restful lines of self-control
about the lips, pure shining of the face as great thoughts kindle inwardly—
these things no parent makes inevitably ours; no fitful week or two of good-
ness ; no schooling of the visage or training of muscle and tissue gives them,

but only habitual nobleness and graciousness within: and this will give
them all.”
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This Law brings health to body as well as to mind; no one
can experience the full joy of happiness if weakness, pain, and
suffering are their companions; no face will bear the impress
of the heaven within if the body be tortured and filled with
inharmony. The soul that has renounced the debasing powers
of the lower self will speedily find itself emancipated from
disease. Resting upon the infinite Arm of the Almighty, ac-
knowledging His sovereignty, His constant love, His guid-
ing hand, and His omnipotence, we shall claim our birthright
as sons and daughters of the living God, who “healeth all our
diseases.”

How much of the public life of Jesus Christ was conse-
crated to this grand work of healing the sick? It is recorded
that all who “believed” on Him were healed of their diseases.
There are but few individual cases of healing recorded, but
sufficient to bear witness to His great power to restore the body
to health and even to raise the dead to life. I illustrate His
work for the purpose of showing that Jesus had power to heal,
and did heal all manner of disease. The lame walk, the blind
receive their sight, etc.; yet He says, “If ye believe in me, ve
shall do greater works than these;” and His words are true.
It follows, then, that if you are fulfilling this Divine Law—
Golden Rule—you are abiding in Christ, and His words are
abiding in you, and you have His assurance and authority that
“ye shall ask what ye will of the Father, and it shall be done
unto you,” and that believing on Him ye shall do mightier
works than He has done.

Can there be any question or doubt remaining in your mind
that health, wealth, and happiness are subject to your com-
mand through compliance with this Law? Let me repeat
again what I have already said in substance regarding the heal-
ing of disease; for it is essential that the fundamental princi-
ple should be perfectly understood. Acknowledging, as I do,
the sovereignty of God, and claiming that He alone has power
to heal, I believe that no one can be permanently restored to
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health who persistently denies the existence of the Supreme
Being whom we call God, or refuses to recognize His omnipo-
tence and fatherhood. He must become regenerated in spirit,
born again into a new spiritual life wherein new chords are
touched, and heart and soul are awakened to the rhythm and
harmony of the heavenly sphere; in a word, he must be ready
to obey the Divine Law in all things before he will be per-
manently healed of mental or physical infirmities.

This principle is illustrated in the healing by Jesus of the
man at the pool of Bethesda. Jesus said unto him, “Rise, take
up thy bed and walk,” and immediately he was made whole and
took up his bed and walked. Afterward Jesus findeth him in
the temple and said unto him, “Behold, thou art made whole;
sin no more, lest a worse thing come unto thee.” A violation
of Divine Law is here set forth as the cause of bodily discom-
fort and disease. Again, a man sick with the palsy was
brought, and because of the multitude they went upon the
housetop and let him down through the tiling with his couch
into the midst before Jesus; and when He saw their faith He
said unto him, “Man, thy sins are forgiven thee.” I make this
statement with a full understanding of the broadest interpreta-
tion of the Law; and I believe that, so surely as the man per-
sistently continues in the violation of the Divine Law, so
surely will its violation find expression upon his body or in his
mind.

I venture the statement that there is not one person in ten
thousand in the Christian world to-day who has not heard or
read this statement of the Divine Law: ‘“Whatsoever in all
things ye would that men should do to you, do ye even so to
them.” Every intelligent man and woman throughout
Christendom is familiar with its teaching; and, while it is
recognized as the most beneficent rule of living—bringing to
those who follow it a wealth of happiness surpassing human
comprehension, an inexhaustible supply of physical and mental
health, emancipation from the bonds of passion, envy, selfish-
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ness, and hatred, with a long train of attendant evils—yet,
with all these rich blessings in view, almost the entire trend
of thought and the methods and results of our education are
opposed to the cultivation of the principles of this higher Law,
and practically repudiate it. I will ask my business friend,
my legal adviser, my grocer, my dry-goods merchant, my
professional associate, if this is not true. Self-interest at the
cost of others is the rule rather than the exception. It is
amazing to note with what perverseness of spirit and dogged
determination men—yes, and women too—will bow down to
Baal, will follow the dictates of the lower self, will abase
themselves and seek for the gratification alone of the selfish
instincts and desires, rather than reach out for the higher,
purer, and more unselfish purposes of human life. Why do
we thus persistently turn our face toward the darkness, grop-
ing blindly and without hope in the search for the “pearl of
great price”—Happiness ?

But I am told that the business world will not accept this
principle as a working hypothesis; that business cannot be
adjusted to these lines or carried forward successfully under
this Law. If that is so, business is conducted upon a false
basis; deceit, hypocrisy, and the shrewdness that enables one
to get the better of his fellow—this is the accepted highway
to prosperity and worldly riches. I place this picture before
you and invite you to examine it with microscopic vision, and
discover if it be true or false. If true, I ask in all seriousness
of the business man, in whatever vocation he may be engaged
and whatever his present standing in the world, to listen for a
moment to this statement of Jesus Christ: “Whatsoever a man
soweth, that shall he also reap.” And I ask him to consider
if it be worth while to spend the best years of his present life
in sowing seed that is sure to bring a harvest of misery, dis-
honor, and unhappiness.

Quoting from a paragraph in a recent issue of a daily paper
published in this city, upon the death of a noted man formerly
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of great wealth (acquired by deception and fraud), the writer
says: “His career simply illustrates the old truth—that, while
it is possible by more or less shady methods to acquire wealth
and power for a brief time, there is no real and enduring pros-
perity that is not based upon personal integrity and substantial
service to mankind.” Here again is this great fundamental
truth repeated in different phraseology, but with equal em-
phasis and with undiminished force. It should be engraved
upon the lintel of every doorway throughout the land; it
should be inscribed in letters of gold and hung above the
desk of every teacher and pupil, of every banker and mer-
chant, of every artisan and mechanic throughout Christendom,
and above all upon the portals of every church upon earth that
bears the name of Christ. It is here referred to as the “old
truth;”’ yes, as old as time itselfi—a truth ever and forever re-
stated in the words of Christ, “Whatsoever a man soweth, that
shall he also reap.”

The paragraph above quoted represents, undoubtedly, the
general consensus of opinion and belief among thinking men
and women to-day; it is acknowledged as an inflexible rule
and unchangeable law. They who wilfully violate its injunc-
tions, and set it at naught, must and will receive the just recom-
pense and merited punishment either here or in the beyond.
“Therefore, in all things whatsoever ye would that men
should do to you, do ye even so to them; for this is the law.”
Do this as a matter of principle; do it as a sacred duty to your
fellow-men, preferring it to any other rule of life; observe it as
a recognition of its justice and equity, and because you are a
child of the infinite Father who made this Law for the chief
good of all His children, and because of your love for Him
who created you in His image and likeness and gave to man-
kind dominion over all the earth.

I appeal to you as sons and daughters of the living God,
to resolve in this hour and moment to put on the whole armor
of righteousness, and determine, so far as your individual
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consciousness of right and the wisdom you shall receive from
the inexhaustible fountain of the infinite Mind shall direct,
that your life from this time forth shall be in harmony with
this Law. A compliance with this law would inaugurate a
new era in the world—an era of universal happiness and pros-
perity, and of peace and good-will among men and nations;
an era in which the Fatherhood of God and the Brotherhood
of Man would be fully recognized, and the omnipotence, om-
niscience, and omnipresence of the Divine devoutly acknowl-
edged; an era in which all the relations of the family life, the
civil life, and the governmental policy would be perfect har-
mony—where discord could not enter because all would be
seeking the others’ good: where selfishness and self-interest
would be subordinated to the welfare of our neighbors and
of the State. I simply say that, if we choose, it may readily
become the rule of practise and daily living.

As showing the trend of modern thought, I quote this
paragraph from a circular letter by the eminent Roman
Catholic prelate, Archbishop Corrigan, recently addressed to
the various churches of the archdiocese over which he pre-
sides, in an appeal for funds in aid of the sufferers by the hur-
ricane in Porto Rico:

“The charity by which we are made one in Christ Jesus our Lord
with our suffering brethren in the faith is reenforced in the present in-
stance by the claims of a common citizenship. The Porto Ricans are now
Americans. Our government is acting with a truly admirable energy in
forwarding aid to the starving inhabitants of Porto Rico; private citizens
are hastening to help the holy work by subscriptions. The Church must
not be found wanting in such an emergency. To furnish our people an
opportunity of contributing each his mite to this deserving object, I hereby
direct that a collection be taken up for this purpose in all churches of this
diocese on Sunday, September 10, and that the result be sent as early as

possible to the Chancery office, whence it will be forwarded at once to the
Rt. Rev. Bishop of Porto Rico for distribution.”

I quote this as an illustration of the broad, tolerant, and
evangelical spirit that pervades all classes of people and all
denominations of the Church of Christ, showing that no single
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individual or personality—no church, sect, or organization—
holds proprietary rights or exclusive dominion over this so-
called new philosophy, or is alone engaged in its extension
and manifestation. It shows the advancing light of the con-
science of the world—the unfolding and uplifting influence of
the Christ within, as well in the individual as in the State and
in the Church, if above her temples floats the cross of Jesus.

You will say that the condition that this law would create
is an ideal state—the prophetic millennium practically illus-
trated ; a situation that could not possibly be maintained. As
the mind of man is at present constituted and filled with pes-
simistic notions and skeptical theories regarding God and the
life hereafter, I freely admit that the plan is impractical and
untenable; but we must remember that it demands simply a
change of heart, a profound belief in our natural and intuitive
knowledge of the infinite and supreme Power—a sincere trust
in the infallible guidance and overshadowing love of God.
With God all things are possible. He has given to mankind
the functions of reason, intelligence, and a sound mind, which
should be exercised wisely for the improvement and the best
welfare of the race. We must make our own choice of the
life we live—the course we run; it is entirely open to us of our
own free will. Shall it be an unselfish life—the entire abnega-
tion of self, considering the well-being of others before our
own; a life of self-sacrifice and of strenuous, eager, and active
endeavor to help our fellows; shall it be an honest and upright
life—good measure to be meted out to all, without deception
as to quantity or quality, without deceit, without hypocrisy or
disloyalty; or shall it be a life of love and truth—with love
toward all and malice toward none, bearing about in face and
form, in words and expression, the impress of the Christ
within?

It is generally and popularly understood that the special
and only purpose of the Mental Scientist or metaphysician is
that of healing disease; that he takes no thought or cognizance
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of other conditions of the mental and physical realm of man-
kind, and only desires to be known as possessing an infallible
remedy for every infirmity under the sun. Surprise is fre-
quently expressed that he does not advertise his particular
wares like the patent-medicine vendor, or herald his magic
powers in like manner with the so-called medical quacks; but
they who thus believe err through ignorance and blindness of
heart. They fail to comprehend the signs of the times in the
great spiritual awakening that is now taking place—in the
rapid evolutionary progress from the materialism of past cen-
turies into the spiritual kingdom of man’s nature—into recog-
nition of the spirit as the real man. The metaphysician not
only believes in the redemption of the body from disease, but
he also believes in and teaches the redemption of the soul from
sin. He believes that the violation of Divine Law is the
cause of sickness and suffering, and that a sincere and earnest
desire to comply with it will restore the body. It is one of
the cardinal principles of metaphysical thought and the para-
mount aim of every true disciple of this religion to manifest
this law in his life and to inculcate its sublime truths in the
hearts of others; in other words, to teach the doctrine of Jesus
Christ and to walk in his steps.

In making this principle our constant rule of thought and
action, the guide of our faith, the inspiration for our good
works, we become conscious of a subtle influence diffusing
itself through mind and body, animating and invigorating the
entire being, creating a wondrous tranquillity and self-poise, a
calm and reliant bearing which the ordinary events of our
experiences can neither ruffle nor disturb. Disregarding self-
interest, unmindful of the cold, sordid, and selfish purposes
toward which the masses of humanity are drawn, our lives be-
come unconsciously consecrated and our thoughts intuitively
directed to the grand and noble object of promoting the hap-
piness and aiding in the establishment of the physical and
mental well-being of the human family.
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“With what measure ye mete it shall be measured to you
again.” These are the words of Christ, spoken with a full
knowledge of their true import and far-reaching consequences;
they admit of no modification or substitution; whatever of
good you shall do will be returned to you again, and for every
evil thought or deed you will receive just recompense. There
is no possible escape from the penalty sure to follow a wilful
disregard of God’s Divine Law, except you repent and re-
turn to the Father’s house. The question arises, Would it
produce harm or cause unhappiness or suffering to any mem-
ber of the human family if the obligations of this Law were
fully complied with? If universal obedience to its require-
ments were given by all the inhabitants of the earth for a single
year, what would be the inevitable consequence? One can
easily demonstrate what wonderful results may be obtained
if a single mind of the millions of beings who people the globe
will fulfil this beneficent Law. You discover it in your own
life. For every good deed performed or word expressed you
have full recompense in a delightful consciousness of con-
tributing to the welfare of others; of lifting the bur-
den from some sorrowing heart; of comforting the af-
flicted; of clothing the naked, it may be, or providing food
for the hungry and destitute; and in your heart and soul you
give willing assent to the truth of the Master’s words, “It is
more blessed to give than to receive.”

This is being demonstrated to-day by loyal and sincere
disciples of the Christ in many lands; but never in the history
of mankind has this statement of Jesus appealed more directly
to the hearts and souls of men than during these closing years
of the nineteenth century. ‘The harvest is ready, but the
laborers are few.”

Let me ask your attention for a brief moment to the re-
sults that would follow if every human being in the world
would resolve to comply with this Law. The vast sums an-
nually expended for the maintenance of the armies and navies
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of the earth would be saved, and the destruction of human life
and the misery and suffering caused by these agencies would
cease. No prisons or reformatories for the punishment of
criminals would be required ; there would be no law-breakers;
no judges, lawyers, or criminal courts; no police or detectives;
no safes or safe-deposit banks, except for protection against
fire; no locks or bolts would be needed upon the doors or win-
dows of our dwellings, shops, or stores; all the mechanical
devices for the prevention or detection of crime would be of
no use; no pauper asylums; no Keeley-cure establishments;
no milk inspectors; milk would be sold as milk, and water as
water; maple syrup would be the pure sap from the tree, not
from the spring; your coffee would be the exact brand you
had ordered; in fact, all varieties of food would be unadul-
terated and pure; no deception practised in our gold or silver
utensils for ornament or use; the “less than cost” or “half-price
bargain sale” would be real, and not an increase of five or ten
per cent. above the usual prices. What an éxquisite sense of
relief one would experience to walk into a shop and know that
the fabric that was declared all wool, all linen, or fast colors,
was really so—that the grocer and baker gave you full weight
and measure! Even the professional horse-trader would tell
the truth, and you would know to a certainty if you were pur-
chasing a steed that was spavined or blind, or young enough
to use his own teeth. Drunkenness and dissipation would be
the exception rather than the rule, and the hard-earned wages
of the laborer would be expended for the benefit and comfort
of those dependent upon him for support and sustenance,
rather than for the gratification of a debased appetite. We
would not envy our neighbor his fine house and furnishings,
his horses and carriages, his jewels and rich garments. The
needs of the sick, destitute, and helpless—if perchance any
such abnormal conditions prevailed—would be quickly and
gladly supplied ; human slavery and oppression in their varied
and monstrous forms would be removed, and men, women, and
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children could roam at will the wide world over without danger
or harm. In fact, there appears to be no relation or condition
of human life that this Law will not favorably affect. Em-
perors and kings, and all men in high places in civil or military
life, would be subject to its beneficent operation.

To all these rich blessings are to be added happiness, seren-
ity, riches, perfect physical and mental poise and harmony,
absolute sinlessness, love to God, and love to man. “Peace.”
Picture this condition in your mind for a moment. The wild-
est flights of imagination would utterly fail to convey a com-
prehensive realization of the sublime and transcendent state
of human happiness that would prevail throughout the world
through willing, sincere, and loyal compliance with this Divine
Law. I feel how inadequate my words are to shadow forth
the full and complete results of a life that shall be lived in ac-
cordance with this principle of love and brotherly kindness.
I may only trust that whatever of good has been transmitted
to you may find welcome place in your hearts, and that the
angel’s song of “Peace and good-will to men” may become
your daily prayer and the continual guide of your life.

“GOD, FREEDOM, AND IMMORTALITY.”

BY PAUL TYNER.

The League has chosen a splendid rallying cry: “God,
Freedom, Immortality!” Every word means life, and life
more abundant. In God—in very Goodness, absolute and
unconditioned, infinite and inexhaustible, eternal and unchang-
ing, the same yesterday, to-day, and forever—we live and move
and have our being. If this were not so, we would neither
live nor move and we would have no being. Because this
is so, we may live truly and fully in the certain assurance that
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for every need there is fullest supply; for every wrong there
is righting; for every affliction comfort; for every sickness
healing. Because our God is and our only life is in him, Love
is always and everywhere, filling and enfolding all. And with
Love are joy and peace, beauty and truth, making our universe
a vision splendid, a palace of delight. Our life is filled by this
Love with the peace that floweth as a river.

Through imperfections of the flesh the perfection of the
spirit pushes ever with unwavering purpose to declare perfec-
tion. Through all mutations of the finite, the Infinite unfolds
in ever increasing expression of immutability. Its unity is
emphasized in and through the widest diversity. The king-
dom of God is within and at hand—not a thing of the dim past
or the distant future; not far to seek or difficult to find and
know ; not the exclusive possession of any age or clime, nor of -
any man or set of men—but the common heritage of all God’s
children, and for every living soul of us:

“Closer is He than breathing, and
Nearer than hands and feet.”

Because the kingdom is within, a well of living waters, we
are free—free to choose. We may drink, and, drinking,
have eternal life—or fail to drink, and so fail of life. “’Tis
only God may be had for the asking;” but the free gift must
be as freely accepted, a free choice, the unfettered and un-
forced exercise of the individual will. Nothing is more cer-
tain than that the state of freedom or of bondage is primarily
a state of mind, and not essentially dependent on environment,
laws, or institutions. True, the mental state sooner or later
finds expression in fitting forms; but we have eloquent illus-
tration of the supremacy of mind over matter in the prevalence
of democratic ideals and practises in the cities of monarchical
England and in the development of autocratic political bossism
under democratic forms in our own country. So the Puri-
tans, who braved Church and State and crossed the seas in
assertion of the right to freedom of worship, persecuted the
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Quakers who sought like freedom. Even more modern re-
ligious movements, started for the furtherance of liberal ideas,
have been known to degenerate into illiberalism in practise.
Often, too, those who most vehemently demand freedom accord
very little freedom to their friends or neighbors. All genuine
freedom and fulness of life spring from belief in God. The
life in God, which is our highest and truest life, may be knowr
only through the attitude of absolute freedom—of freedom
not for ourselves alone, but for every other, under all circum-
stances. This is why we are told to judge not lest we be
judged. Real freedom is impossible where there is a shadow
of doubt, distrust, or criticism.

We cannot consider God apart from man. The ideas for
which the words stand are related and interdependent. Hegel
.defines religion as “The surrender of the finite will to the Infin-
ite Will.” Such surrender, however, is not the surrender of the
vanquished. It does not mean defeat. On the contrary, it
marks the largest victory possible to man—the victory of the
will, of the supreme Will, the Infinite Will: of the God in us.
It is a glad and willing surrender, freely chosen and desired
above all things. “Not my will, but thine.” The words mark
the crown and consummation of Christ’s mission. What such
surrender means is eloquently declared in the words of James
Freeman Clarke: ‘“When we put ourselves into right relations
with God, with truth and the laws of the universe, all things
are working with us and for us.” “Thy will be done in
earth.” In our daily prayer, we grope toward this highest
and happiest consummation for all men, everywhere.

As the motto of the International Metaphysical League,
this definition of Kant’s will find larger meaning and larger
application than were dreamed of in the Kantian philosophy.
Our utilitarian age has stormed and carried the last stronghold
of those thought forces that have so long separated the life
of man from the conscious realization of the source and sus-
tenance of life, and consequently from the most practical and
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effective use of life. Metaphysics is, at last, democratized.
In this democratization of metaphysics, as in that of govern-
ment, of learning, of science, and of art, wisdom broadens and
works out its ends in ways impossible under the narrow limita-
tions of the older systems. Long had the feast been prepared;
but the invited, including priests and scholars, failed to appear,
although not lacking in excuses for their unreadiness. Now
are the guests gathered in from the highways and byways—
the lame, the halt, and the blind—those who hunger and thirst
after righteousness. When a hungry man is invited to a good
dinner spread in his sight, his thought processes are simple and
direct. He does not have to twist his brains to think up rea-
sons for eating or for not eating. He does not let the dinner
get cold. He asks no questions for conscience’ sake. While
the invited are analyzing the invitation and speculating as to
the character of the host, the hungry and thirsty are filled and
rise refreshed and thankful.

Let us above all things keep this New Thought simple and
open! We have no right to fence in and monopolize the
power of God, and we should beware of the many words that
darken counsel. The New Thought may be new to most peo-
ple; but it is really old as the hills. We of this generation are
not the first to find it out, nor the first to perceive and demon-
strate its present practicability. Jesus healed the sick, fed the
hungry, and raised the dead through the power of the word
of Truth, and he left the knowledge of this power as a precious
legacy to mankind—a legacy that has been neglected, perhaps,
but never entirely lost. And if the time has come for the
fulfilment of Christ’s prediction that “these and greater works”
shall be done, we know that it is because the New Thought is
the ripe fruit of Christ’s teachings—a fruit nourished and
watered by all human thought and experience, since his day,
by the speculations of philosophers, the piety and learning of
religious teachers of every sect, and by that development of the
sciences and arts that has, in our age, broadened our under-
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standing of the world we live in and brought all men nearer
together. While recognizing our debt of gratitude to the
thinkers and workers who have prepared the way for this
democratizing—this Christianizing—of metaphysics, let us
remember that of the Great Metaphysician it was written that
“the common people heard him gladly.” As much can hardly
be said for Kant or Hegel. Of even Lotze, their great suc-
cessor, Professor Ladd of Yale, tells us:

“Until recently all his most important published works have been in-
accessible to every one unable to cope with voluminous philosophical
German. . . . Recently creditable translations of the two large volumes
on Logic and Metaphysics have appeared in England. These works, how-
ever, are not only large, but technical and difficult; few are likely to
attempt their mastery who are not already trained in the reading of German
philosophy.”

It is natural enough that teaching, intended rather to pro-
vide intellectual gymnastics for the few than to feed the many
with the bread of life, should be esteemed in proportion to its
depth, voluminousness, and difficulty. In New Thought teach-
ing, we will do well to avoid this tendency. We must not mis-
take word-twisting for wisdom.

The deep things of God are hidden from the wise in their
own conceit, but revealed to babes. None of the philosophers,
it seems to me, have improved on the simple Saxon word God.
The word carries its own definition. It sums up and crystal-
lizes all the definitions of Deity attempted in more elaborate
phrase. What clear, true instinct led the Saxon to choose this
short, strong, and most familiar word to stand so distinctly
for an idea more than all other ideas? As Cornelius Agrippa
tells us: ‘“The source and cause of all ideas are in very good-
ness itself.” God is good, we say; God is Love. Yet we may
not predicate attributes of the Infinite. God is not merely om-
nipotent, omniscient, and omnipresent. He is Omnipotence,
Omniscience, Omnipresence. And he is all these because he is
Good, because he is Love—not merely a good God or a loving
God; but Absolute Good, Absolute Love.
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"Thus our word for God helps to make the Absolute in-
telligible, makes the abstract in a manner concrete to our
understanding, relates principle to action, and reduces theory
to practise. The Infinite is without attributes, but through
attributes becomes known, at least in part, to the finite. The
metaphysics of the older schools was content, for the most
part, with tracing effects in existences to cause in Being: we
are learning to insist on relating cause in Being to effects in
existences. We are finding that this is the way rightly to un-
derstand existences. If “nothing is good or evil but thinking
makes it so,” and if it is true that “as a man thinketh in his
heart so is he,” it is of the utmost importance that we should
see things and think of things in right relation. For this a
stand in the Absolute affords the only sure point of view.
Logically, we can make our Absolute and Infinite nothing else
than Absolute Good and Infinite Love. Absolute Evil and
Absolute Hate are simply inconceivable. The terms express
-not verities, but the lack of verities. ‘“Unconsciousness of
the presence of God,” says Paracelsus, “is the only death to
be feared.” The same is true in regard to all the negatives.
What we mean to emphasize when we speak of sin, sickness,
evil, weakness, fear, hatred, is simply our unconsciousness of
the presence of God. An eloquent agnostic, who recently
passed to the great beyond, never tired of picturing the crimes
and horrors, the calamities and cruelties, for which the God he
denied would be responsible, were there such a God; in the next
breath he would carry his hearers into the empyrean on the
wings of a glowing rhapsody as to the beauties and virtues,
the heroism and the grandeur, of human life—and for which
he could not thank God.

There is no such thing as successful sin. The sinner is
simply one who, attempting the impossible, scores,a failure,
and so affords additional demonstration of the supremacy of
inviolable Law—in the last analysis, Unfailing Love.

The conception of the Absolute involved in this word God
solves the vexed question of Free Will or Predestination.
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Through a God who is Love we come to Freedom. On this
rock we may safely build a fruitful philosophy and a rational
religion. Living in a world of change and of becoming, we
yet find in the phenomenal, viewed from this standpoint, rea-
sons sufficient for our faith in the noumena from which all
phenomena proceed—for our faith in the perfection of the
Permanent and the permanency of the Perfect. Our progress
is through the relative to the Absolute, through the finite to
the Infinite, through weakness to strength, through bondage
to freedom, through man to God, through death to life.

Liberty has always found its most earnest and eloquent
championship in slave-holding communities. It was so in the
Rome of Cicero and Catullus; it was so in the Virginia of
Jefferson and Patrick Henry. So, enmeshed in matter, its ap-
parent bonds and limitations, the human mind is ever strug-
gling toward freedom as its dearest desire. Men are not “born
free,” any more than they are born angels. They are born
with opportunity and power to achieve freedom. “Who
would be free himself must strike the blow.” This saying but
illustrates the common conception that, although freedom is
possible to all men, the condition of its attainment is struggle
and effort—the striking of somebody or something. Jesus
taught a better way and an easier way: “Ye shall know the
truth, and the truth shall make you free.” We are learning
that there can be no freedom for any man in a state of society
that refuses the essentials of freedom, or rather of the ex-
perience and expression of freedom, to all men. The master
is always as much in bondage as the slave. No man can be
truly free who does not accord the same freedom to every
other, from the least to the greatest—not only according it, but
demanding it and helping toward it. For Jesus has told us
also that the attainment of freedom depends on a recognition
of our relation to God and the neighbor. The will of the
Father, in the doing of which we shall “know the doctrine,” is
made plain in the new commandment—that we “love one
another.”
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It is the proudest boast of modern civilization that our
progress is marked by a steady expansion of the “bounds of
freedom,” as Tennyson puts it. The expression seems para-
doxical, yet it is most suggestive of an underlying truth.
Freedom that is susceptible of expansion is only relatively
such. There can be absolute freedom only in the Infinite and
Unconditioned. God and immortality are necessary to its con-
ception and realization. Freedom, in this sense, has no
bounds and no relativity. It is one—simple, pure, incorporeal,
immutable, and eternal. On this account, freedom is first and
foremost a state of mind ; and its consciousness and demonstra-
tion in steadily increasing degree are to be brought about by
right mental attitudes and right mental activity. All the fet-
ters of doctrine and dogma, all the petty restraints and re-
strictions now associated with medievalism, and that have so
long hampered and handicapped man’s growth, have in their
time been considered the inevitable conditions of right worship
or of social order and welfare. As the mind emerges from
these old restraints, it is found that all social and religious
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