
V III .  The S ecretary  and T reasu rer shall keep a record of all tlie proceed
ings of the Society and shall have charge of its property. H e shall also keep 
an  account of th e  moneys received an d  d isbursed  on behalf of th e  Society, 
and  do all such th in g s  as are necessary for th e  up-keep and  fu rth e ra n c e  of the 
objects of th e  Society.

IX . A ny Fellow of the P aren t Society or of its branches m ay be ad m itted  
as a m em ber of the Society on being recom m ended by two of its  m em bers.

X . N on-theosophists, if proficient in  science or philosophy, m ay be ad m it
ted  into tho m eetings of the Society on being  recom m ended by two mem bers.

X I. A ny m em ber who absents him self w ith o u t any sufficient excuse from 
th e  m eetings of th e  Society for a period of th re e  m onths continuously, shall, 
a fte r due w arning, be reported to  th e  P a re n t Society, for indifference.

X II . A ny m em ber whose conduct is considered by th e  Society to  have 
been disgraceful, or who may be found to lead a life inconsistent w ith  th e  rules 
and objects of th e  Society, shall, a fte r  due w arning, be rep o rted  to  th e  P a re n t 
Society, for its orders about him.

T H E  GOOTY T H E O S O P H IC A L  S O C IE T Y .

A correspondent writes :—“ T he local Theosophical Society convened a 
public m eeting on th e  9 th  in s ta n t a t th e  S a n sk rit School, w hen Mr. A. L. 
N arasim ham , B . a . ,  b . l . ,  f .  t .  s . ,  delivered a lecture on Theosophy. M r. T. 
R am achendra Rao, b . a . ,  b .  l . ,  P re s id e n t of the Nellore Thcosophical Society, 
presided. T here were present th e  Rev. B. Lucas, M essrs. S. E. C arapiett, 
t l .  Sreenivasaloo, P. Kesava Pillay, C. R u n g a C harlu, b .  a . ,  b .  l . ,  N atraj 
Aiyer, b . a . ,  H . Sreenivasaloo, J . Y. M artin, Gr. Singappah and m any others. 
M r. N arasim ham , before delivering th e  lecture, observed th a t th e  m eeting 
w as specially convened in honor of M r. R am achendra Rao, th e ir  w orthy 
C hairm an, as a token of their g ra tefu l rem em brance of his valuable services 
to  Gooty and th is institution, and  th e ir th an k fu ln ess for th e  w arm  in terest he 
h ad  taken in its  movements and progress. In  th e  course of th e  lecture he 
explained the objects of the Society, alluded to the good th a t th e  Society had 
w ro u g h t for India, and gave an in te re stin g  account of his v is it to th e  A d y ar 
L ibrary. A fter th e  conclusion of th e  lecture, th ere  was some discussion on 
Theosophy, in wliich the Rev. B. L ucas, of th e  London M ission, an d  Mr. J. 
Sreenivasaloo took the leading p art. The C hairm an, in concluding th e  pro
ceedings, rem arked  th a t they m ig h t differ in  th e ir views, b u t th ey  all should 
ad m it th a t th e  m ovem ent 1ms m ainly  contributed  to the revival of in terest 
and  earnest investigation and stro n g  faith  in  H induism . T he Rev. Mr. 
L ucas proposed a vote of thanks to the lecturer. Mr. P. K esava P illay, r. t .  s . ,  

in  seconding it, said, th a t he was happy th a t a  gentlem an of his cu ltu re  
and earnestness had joined the Theosophical Society, and  hoped th a t w ith his 
assistance th e  local Society would be able to tu rn  out b e tte r results. W ith  
another vote of th a n k s  to the C hairm an, an d  w ith th e  d is trib u tio n  of flowers, 
fru its , sugarcandy, and pan.mpari, th e  m eeting dispersed .”—Madras Mail.

T H E  T H E O S O P H IC A L  P U B L IC A T IO N  F U N D .
T he K r i s h n a  Y a j u r  V i s d a  
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P rin te d  for the first time in In d ia . The price is purposely k ep t low to 
b rin g  it  w ith in  the reach of all stu d en ts. I f  it  does n o t find read y  sale the 
price w ill have to be raised.
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THERE IS  NO RELIGION HIGHER THAN TRUTH.

[[Family motto of the Maharajahs of Benares.']

T H E  H O U R  A N D  T H E  M E N .

C R IS E S  breed h e ro e s ; and  as heroism  is a th in g  of quality, nofc 
of m easurem ent, i t  follows thafc every day and  every cause in  

w hich hum anity  is concerned, begets its  hero. B u t heroism m ust find 
its  opportun ity , w ithou t w hich its  p o ten tia lity  is unsuspected. T he 
one o ther th in g  indispensable is thafc fche hour shall find fche m an ; 
thafc S hakespeare’s c tide in  fche affairs of men* shall be seized by th e  
g re a t soul a t  th e  m om ent for launch ing  his b a rk  on the  ris in g  
flood. In  pub lic  affairs—Carlyle tells u s— “ i t  is only g rea t periods 
of calam ity th a t reveal to us our g rea t m en, as comets are revealed  
b y  to ta l eclipses of fche sun ...upon  fche consecrated  soil of v irtue, and  
upon  the  classic ground of tru th , thousands of nameless heroes musfc 
fa ll and  stru g g le  to  build  up the  footstool from  which history su r
veys th e  one hero, whose nam e is em balm ed, bleeding—conquer
in g — an d  resp lendent. The g ran d est of heroic deeds are those 
w hich are  perform ed w ith in  four walls and  in  domestic p r iv a c y /, 
H eroism  being , as observed, a th in g  of quality , its  pu rity  and  n o 
bleness will be com m ensurate w ith the  altru ism  of the  aim ; an d  no 
tru e  m oralist would fail to set h ighest on th e  heroic scale th a t sub
lime self-sacrifice which devotes itse lf to  th e  m oral and sp iritual r e 
genera tion  of m ankind . A ll w riters ag ree in  th is, and  I  am nofc 
repeating  th e  tru ism  as a fresh  discovery, b u t only to apply  th e  
princip le to  th e  case of th a t business in  which all members of th e  
Theosophical Society are  alike in terested . The Society has had  its  
days and  its  n igh ts , its  tim es of b righ tness and  of gloom, of fa ir 
w eather an d  of foul. F o r  th irteen  years the  ship has struggled on 
its  course, m aking for its  chosen p o r t ; its officers afc times encom 
passed by en thusiastic friends-—fair-w eather sailors—and, again ,



deserted  by them , betrayed, reviled, and  backed only by  the  steadfast 
m en of conviction, who saw th e ir opportunity  for heroism  and  rose 
to th e  occasion. T hus, w ith vary ing  fortune b u t ever keeping  on 
its  fixed course, th e  Society has gone th rough  crisis, a fter crisis and  
ever em erged stronger than  before.

T he history of th e  Society m ay be divided in to  tw o periods • the  
first, th a t  of phenom enalism , th e  second th a t of sober activ ity  on 
conservative lines. T he th in g  w hich gave it in stan taneous celebrity, 
w as th e  claim  th a t i t  was one of several agencies set afoot for tha  
sp iritua l refreshm ent of m ankind  by  th e  living custodians of the  
A ncien t W isdom, the H im alayan a d e p ts : and  th e  back ing  of th is  
claim  by  phenom enal displays of psychic pow er b y  one of the 
Founders, and th e  personal appearance of certa in  of these very 
H im alayan recluses to several favoured individuals. So long aa 
th is  claim continued unchallenged a ll was b righ t sunshine w ithin 
our gates • hundreds and thousands of friends flocked in , scores of 
asp iring  youths offered them selves as chelas, and sundry took the ir 
p ledges of discipleship and publicly  declared them selves personally 
satisfied by irrefu tab le  proofs of the  existence of those Sages. I t  
was a  p leasan t t im e ; one of hours full of confidence and  h o p e ; 
of th e  sunshine of happiness ; of ferven t friendships, and perfect 
t ru s t  as to th e  fu tu re . B ut i t  was b u t life in  a fool's parad ise  : th e  
hopes and  expectations of th e  en thusiasts were b u ilt upon ignorance; 
the  friendships upon selfishness. T hough  the  d irectors of th is move
m ent have re itera ted  w ithout ceasing, from th e  first day of th e ir  
agency  to th e  p resen t hour, th a t  m an m ust w in h is ow n salvation 
and m ake and  ab ide by his own K arm a ; th a t th e re  is no  royal road 
to  G eom etry ; th a t the  old ru les of life an d  conduct p rescribed  and 
described by th e  A ryan  sages w ere th e  only ones by w hich man 
could possibly g a in  wisdom, a tta in  adeptship , b reak  th ro u g h  the 
vicious circle of reb irth , and a tta in  final em ancipation— though  they 
d id  th is  and a re  s till doing it, y e t ears were deaf th a t  should have 
lis ten ed  and ayes shu t th a t should have seen, and  th e  first vicious 
a tta c k  upon the  Society cooled th e  ardour and  unnerved the  hearts  
of m any. Some few fell away, bu t more stayed— in  a  s ta te  of 
apathy  th a t  showed the re a l n a tu re  of the ir previous z e a l : there  
was no heroism  there  ! Amid th e  h o rrid  din of th a t  crisis, one tru th  
shone out like a gu id ing  s ta r  th ro u g h  a cloud : ou r W estern  m ethod 
of public ity  and  sensationalism  in  reg a rd  to tbe  divine secrets was 
n o t m erely  a silly m istake b u t a  w ickedness, while the  opposite 
policy of confidential secrecy, ever followed by  th e  K n o w e r s  and 
s tu den ts of th e  M ysteries, was th e  tru e  and only one to  follow. 
A n o th e r good effect of the  crisis was to show th e  perniciousness of 
th e  h ab it of re ly ing  upon th e  m erits and  supposed favoritism  of tho 
M ahatm as, in stead  of upon one’s own efforts. I f  th ings had  gone 
on as they w ere tending  th e re  m igh t, in  tim e, have been spawned 
a theosophical sect, with its  sa in ts  and popelings ; and  some years 
la te r, a fte r the  pioneers were dead  an d  gone, its  Book of M iracles, 
w ith glim pses of M adame B lavatsky  and  Colonel O lcott moving 
m ysteriously— as  M arion Craw ford describes us in  his “  M r. Isaacs’* 
— am ong tho rhododendron trees of Simla in th e  perform ance of 
our wonders, or rousing to a p itch  of mad excitem ent the m ultitude

sw arm ing in an  In d ian  tem ple by  “ su p e rn a tu ra l^ ” re s to rin g  
speech to the dum b, hearing  to the  deaf, and  sigh t to th e  b lind. 
T he love of th e  m arvellous is so g rea t in  man th a t the clearest 
declarations from  us th a t our phenom ena w ere only exhibitions 
of developed psychical power, would have gone for nought. B ut 
th a t  crisis is happily past, and th e  p resen t chances are no t so 
m uch tha t a theosophical sect will be born  as th a t th e  Society 's 
founders— or a t  least one of them —may be driven into re tirem ent 
th ro u g h  unw illingness to  bear th e  executive burden  any longer, 
when it  ought to  be divided upon m any shoulders. Some love 
pow er for its  exercise, and  fame for its  sweet no to rie ty ; o thers do 
n o t : and  am ong th e  la tte r, count me. I f  I  could be satisfied th a t  
th e  Society h a d  delivered its blow, and  th a t the ideas i t  rep resen ts  
w ere fairly  launched, I  should insist upon re tir in g  after p u ttin g  our 
L ib ra ry  and several o ther m atters upon a  sound basis. I  have a  
horror of lagg in g  superfluous on the  stage. Our Society was born  
as an epoch-m aker, a thought-breeder, a pioneer, a resuscitator of 
ancien t le a rn in g : i t  has been fulfilling its  mission from  K arm a. 
B orn  a t the auspicious hour, le t i t  dissolve a t the  proper m om ent: 
b u t le t no t th a t tim e be an ticipated  by one second. W e shall n o t 
tak e  counsel of th e  tim id  or the  short-sigh ted . A nd in  th is  tim e of 
vigour and expansion let us no t speak of d isso lu tion ; even as th e  
young discuss n o t death , bu t the  old only. In  the  vestibule w ait 
the  bearers to  carry  us out and th e  hera lds to  usher in  our 
successors, I  am no believer in  the  indispensableness of any  
individual’s life to  hu m an ity : he may help  or h inder it ,  b u t  
th a t  is all. A s good fish are in th e  sea as were ever caught,, 
and  as good m en in  the  womb of the  race as were ever born . N a tu re  
alw ays finds th e  m an for the  c r is is : and, to  apply the rule to our im 
m ediate  concerns, I  am  fully satisfied th a t if we should be suddenly 
cu t off by any m ischance, another B lavatsky  and  ano ther O lcott 
w ould step to  th e  fro n t and fill th e  gaps we left. A s reg ard s th e  
survival of the  Society, I  would wish to  say to  every sincere m em ber 
w hat Carlyle p u ts  in to  such m asterfu l E n g lish : “  F igh t oo, thou  
b rave  tru e  h eart, and  falter not, th ro u g h  dark  fortune and through  
b rig h t. The cause thou ligh test for, so fa r as i t  is true, no fu rth er, y e t 
precisely so fa r, is sure of victory. The falsehood of i t  alone will 
be conquered, will be abolished, as i t  o u gh t to b e ; b u t the  tru th  
of it  is p a r t  of N a tu re ’s own laws, co-operator w ith th e  w orld’s 
e te rna l tendencies, and cannot be c o n q u e r e d .P i t y  i t  is th a t our 
colleagues are n o t m ore deft a t d isen tang ling  the  tru th  from  th e  
falsehood of our c au se ; th a t they have n o t all lea rn t as ye t to  see 
how different a th in g  is the ir reverence for an  adept or th e ir affec
tion  for or confidence in  any  hum bler individual, and reverence 
for tru th , love of hum anity , and confidence in  the  action of K arm a.

W h en  th e  crisis above alluded to  occurred, th e  Council, upon th e  
advice of Dewan B ahadur R aghunath  How and other wise m en, 
decided th a t  thenceforth  it would be best for the Society, as a  body, 
to  stric tly  follow th e  policy of silence as regards the M ahatm as and  
th e ir  re la tions w ith us, and  le t our work plead its  own justification 
on its  m erits. To any  longer d rag  holy nam es through the mud of 
publicity  was m ost reprehensible, and to help crystallize this m ove-



rnent into a sectarian  nucleus, absolutely mischievous. T he ex ist
ence of th e  sages would be real to  those who had  m et them  and such 
o thers as should m ake them selves fit to  approach them  ; chelaship 
w ould continue to  occur w hen th e  chela was r e a d y ; chelas would 
succeed, like  D am odar, or fail, like others ; and no am ount of scepti
cism or falsehood or denunciation would destroy th e  place of adep t
sh ip  in  th e  order of hum an evolution. The aims of tb e  Society 
w ere such as to  challenge public confidence, and so broadly defined 
a 3 to  be capable of no denial or concealm ent. They w ere these

I .  To define and v indicate th e  essential b ro therhood of 'psychical 
m an th ro u g h o u t th e  ages.

I I .  To prom ote the  rev ival of th a t  ancien t lite ra tu re  which 
em bodies th e  archaic wisdom and  teaches th a t Secret Doctrine which 
solves all hum an  problem s, unlocks a ll m ysteries, synthesizes all 
relig ions, v italises all sciences.

I I I .  To ex tend  sym pathy an d  help to  all m ystical s tuden ts .

P rac tica lly  em braced in  th is  program m e, are (a) th e  revival 
o£ H indu  Philosophy -y (b) th e  resuscita tion  of th e  Buddhism  of G au
ta m a  ; (c) th e  revival of S an sk rit and  o ther ancient E as te rn  classics ; 
(cQ th e  encouragem ent/ of th e  actual practice  of those ancient m oral 
ru les w hich are  m ost conducive to  hum an happiness, to the  love of 
v irtu e  and  tru th , an d  to  th e  fu tu re  a tta inm en t of mohsha • (e) the  
fo ste ring  of a noble pride  of race am ong th e  A sia tic  nations who 
a re  descended from  th e  sages, and  th e  d raw ing  of them  together 
in  a b ro therly  union fo r th e  service of m ank ind  ; ( /)  th e  sp read ing  
th ro u g h o u t all countries of th e  know ledge of th is  archaic  wisdom ; 
(g) the  h e lp ing  of R eligion to  defend and susta in  itself ag a in s t 
sciolistic science and gross infidelity . Can any  one deny these facts ? 
I s  any  one bold enough to  say  th a t  these are  n o t included in  our 
lines of Society w ork ? A n d  will th e  fa in test-hearted  friend or th e  
m ost unscrupulous enem y dare  to  affirm th a t we have no t accom
plished  m uch in  each of these fields ? Im possib le . L e t them  abuse 
an d  v ilify  and m istru st us, as individuals, as they  m a y ; le t them  
flaunt th e ir lack  of confidence in the existence of the  adepts, or the  
psychical pow ers of th e ir  hum ble and  unw orthy agen ts, the proofs 
a re  overw helm ing th a t we have revived the  H indu  religion, created  
H indu  patrio tism , p u t life in to  Buddhism , begun to  forge the  lin k s  
of b ro th e rh o o d  between B uddhist nations, aw akened classical 
lite ra tu re  th ro u g h o u t A sia, spread th e  renow n of th e  ancient 
sages to  th e  u tterm ost p a rts  of th e  earth , created in  W estern  nations 
a  ta s te  fo r m ystical research, m ade th e  B hagavad  G ita a  saleable 
book th roughou t Am erica, issued rep rin ts  and translations of m any 
ancien t w orks and  published m any orig inal ones, form ed in  In d ia  
m any S anskrit schools, and societies of H indu  boys fo r the promo
tion  of th e  ancien t virtues, opened B uddhist schools in Ceylon an d  
charity  hospitals iu Ind ia , fed an d  clothed thousands of poor p e r
sons, converted  hundreds of college g raduates from  scepticism to  
sp iritu a lity , founded learned  m agazines in  several languages in  
Ind ia , Europe and  Am erica, healed  raesm erically thousands of inva
lids an d  tau g h t the secret to  a ll who were w illing to  learn, and, 
finally, aided Religion by proving its necessary un ity  w ith science

and  the  im pregnability  of its foundations.* L e t the  Bad man who 
would refute these assertions come to  th e  fro n t th a t th e  brand 
m ay be p u t upon him  and  his an tagonism  to tru th  made evident. 
N o t in th e  unw orthy sp irit of boasting  is th is  said, bu t in  heavy- 
heartedness a t seeing some of those who should best know  w hat has 
been and is being done tu rn ing  aside to  w atch th e  receding back of 
some individual who, for p rivate  reasons, som etim es sufficient, some
tim es not, m ay have left our ranks and gone in  search of an im pos
sible ideal elsewhere. The advent of th is  Society offers one of 
those ra re  opportunities for men who a re  b lest w ith the  sp irit of the  
hero and  the  m arty r. I t  is no sunshiny and  holiday w ork th a t i t  
has undertaken , b u t one involving every personal sacrifice, chief est 
of all th a t  of egoism. Y et fre tfu l v an ity  has raised more obstacles 
than  perhaps any o ther th ing  to  the progress of our c a u se : the  
cause of religion, en ligh tenm ent an d  m orality , of th e  h ighest, 
sacredest in terests of the  race. L et him  who can see the  p a th  en te r 
therein , and  press on bravely, hopefully, unselfishly to  th e  end.

_______  . H . S. O lcott.
* Ifc is useless to parade the proofs when the record has been affectionately 

kept by the entire press, bufc room may be made for one or fcwo extracts from 
editorials in Indian journals of influence. Says a very recent number of the 
Indian Mirror: . ' . ::

“ The Times of India is much disturbed to find that ( fche extraordinary 
re-assertion of Hinduism* ia gaining strength in Madras and Bombay and 
in almost every other part of the country. The fact is, indeed, extraordinary. 
The truth, however, is that Hinduism is a religion so comprehensive as to 
satisfy the religious cravings and aspirations of persons of every grade of 
mental culture and enlightenment.’’ ' . ;

The Amrita Bazaar Patrilca, remarked: ,
“ Whatever may be attempted by the enemies of Theosophy to arrest its 

progress, there can be no manner of doubt that Theosophy has made its way 
among the educated class, and that it is winning all as allies those who can think 
for themselves. Hence ifc is often paradoxically said that ifc has become the 
“ religion” of the Indian aristocracy and the thinking public. As far as we 
understand, Theosophy is nofc a religion, much less a secfc; and no other 
proof is necessary to establish fche truth of this statement than the fact that 
the Theosophical Society includes amongst ifcs members the grossest of so- 
called idol-worshippers as well as the most advanced iconoclasts. The fact 
must strike everybody fchafc our adulfcs have their attention turned to the 
ancient Aryan literature and sciences, while our youth, especially the fresh 
graduates, have already learnt fco love and esteem the religion and science of 
their forefathers and to feel proud of their parentage. Our sincere and 
honest belief is thafc this change in our countrymen is due to the exertions of 
fche Theosophists. Theosophy has also revivea, in an extraordinary manner, 
many branches of our sacred literature, and books and publications which a 
little before were lying bundled away in the corners of shops, or were being 
disposed of by weight as waste paper, are now sold afc over a hundred per 
cent, premium! Who knows bufc even our stage has also felt the hallowing influ
ence ? The celebrated religious dramas recently played to greafc and apprecia
tive audiences go to prove this fact. Sanskrit literature is now being 
everywhere encouraged and schools for the purpose are established in differ
ent parts of the country. In  a word, an intelligent and impartial observer of 
facts cannot deny the truth that Theosophy has entirely turned the currents 
which a few years back was running in quite a different and less spiritual 
channel. I t  has taught both young and old how to love and respect our 
ancestors—the Sages of yore—and how to unlock their treasure of knowledge. 
The patriotic spirit it has planted in the heart of the rising generation 
promises a great deal, and we cannot by any means give full expression to



C A G LIO STR O .
~VT~0 h istorical ch a rac te r has  m et w ith m ore v iru len t abuse th an  

Cagliostro. To m ost persons h is nam e is th e  synonym  of 
ch a rla ta n ry  and  im posture, so successful have been  th e  efforts of 
h is  enem ies to  b lacken  his m em ory. E ven now i t  is b y  no m eans 
easy  to  g e t a t  th e  rea l t r u th  abou t th e  events of h is life. T he 
au th o ritie s  used  in  th e  com pilation of th is  p ap er a re  th e  rep o rt of 
a  lec tu re  by  M r. C. S o th eran , who claims to  have  h ad  access to  
im p o rta n t unpub lished  docum ents re la tin g  to th e  life of C agliostro, 
and  the  m em oir of C agliostro  w ritten  by him self, pub lished  in  
1786. A m ong th e  m any rem ark ab le  m en whom th e  e ig h teen th  
c e n tu ry  p roduced , C agliostro  is one of th e  m ost fa sc in a tin g .  ̂ H e  
has  been m ade th e  hero  of rom ance and  d ram a by G oethe, Schiller, 
L y tto n , and  D um as, and  w hile his foes found no ep ith e t too sham e
fu l to apply  to  h im , th e  a rm y  of m ystics, th e  advance-guard  of 
h u m an ity  w hich  su rren d ers  n o t th ough  i t  o ften  seem s to die, hail 
h im  as a  noble m a rty r  in  th e ir  cause.

A ccord ing  to  M r, S o theran , C agliostro “ was b o rn  in  1748, and  
w as th e  offspring  of E m an u el de R ohan, s ix ty -e ig h th  G rand  
M aster of M alta , by  a  la d y  of T urk ish  ex trac tio n , who was 
c a p tu re d  b y  a  M altese g a lley .” In  o rd er to  b rin g  him  down to  
th e  level of a  common sw indler, h is enem ies w ere especially  carefu l 
to  se t on  foo t d iscred itab le  rep o rts  as to  h is o rig in . T h is has 
a lw ays b een  a  common device. The false repo rts  d id  n o t all ag ree  
in  details, b u t  th e y  all a ttr ib u te d  to  Cagliostro an o th e r nam e in  
h is  you th , an d  a  ca reer of p e tty  sw indling before h is em ergence 
in to  E uropean  ce lebrity  as a n  ad v en tu re r  on a  la rg e r  scale.

C agliostro passed  his y o u th  a t  M edina, in  A rab ia , w here he w as 
b ro u g h t up  u n d e r th e  nam e of A ch a ra t. H e lived in  th e  palace of 
th e  M ufti Ja lah ay m . H is tu to r  w as A ltho tas, a  G reek , w ho in s tru c t
ed  him  in  m ystic  lo re—M r. S o th e ran  says he was lea rn ed  in  “ th e  
h id d en  E a s te rn  m ysteries of T heurg ic  M agic ( m a g n e t i s m ) a n d  
C lairvoyance M edicine a n d  C hem istry (Alchemy). W h en  he 
w as tw elve years  old, A lth o tas  took  him  from  M edina to  Mecca, 
a n d  from  th e  la t te r  place h e  se t ou t on h is travels , v is itin g  various 
A frican , A siatic , an d  E g y p tia n  sanctuaries; i t  does n o t appear 
how ever, th a t  he cam e to In d ia . H e  is said  to have been  “  in itia ted  
in to  th e  doctrines of th e  E a s te rn  Illu m in a ti an d  o th e r philosophi
cal fra te rn itie s , sp read  all over O riental countries.”  T hese fra te r 
n itie s  are  n o t q u ite  as num erous now as th ey  w ere a  cen tu ry  ago.

I n  1766 C agliostro  w en t w ith  his tu to r  to  M alta . H ere  
he, fo r th e  first tim e, a d o p ted  E uropean  dress an d  took th e  
n am e of C ount C agliostro. H e lived in  th e  palace of th e  G rand 
m a s te r  P in to , w ith  whom a n d  w ith  his tu to r, he sp en t m uch tim e in  
chem ical an d  alchem ical experim ents. M r. S o theran  says, <( To
g e th e r  h ad  th e y  p rosecu ted  th e ir  studies an d  to g e th e r b ro u g h t ou t 
valuable discoveries in  chem istry , one of w hich w as an  in g red ien t 
fo r im proving  th e  m an u fac tu re  of flax, im p artin g  to  goods of th a t  
m a te ria l a  g loss and  softness alm ost equal to  silk, an d  by  w hich

the gratitude we and the native community in general owe to Colonel Olcott 
and his colleague Madame Blavatsky, for the noble plans they laid and the 
results they have achieved.”

th ey  n e tte d  considerable profit in  A lexandria  and  o th e r tow ns th ey  
had  v isited .”  A t M alta  he lost h is early  friend  an d  tu to r, A lth o 
tas . I n  his m em oirs, Cagliostro says th a t  “ some m om ents before  
his dea th  h e  pressed  m y h an d  : e m y so n / he said in  an  alm ost stifled  
voice, ‘ h av e  alw ays before your eyes th e  fear of th e  E te rn a l an d  
th e  love of your n e ig h b o u r; you will soon learn  th e  tru th  of a ll 
I  have ta u g h t y o u / ”  H ere  we m ay rem ark , in  passing , th a t  th ese  
last w ords show th a t  i t  was no t b lack  m agic th a t w as ta u g h t to  
C agliostro.

F rom  th e  d ea th  of A ltho tas beg ins th e  E uropean  career of 
C agliostro. H e  le ft M alta  soon a fte r  th e  d eath  of h is tu to r. H e  
“  v isited  th e  islands of th e  A rchipelago, and th e n  crossed th e  
M ed ite rran ean  to  N aples, w hence he proceeded to  th e  city  of 
Rom e.”

In  R om e he  m et th e  noble lady  who becam e h is  wife, from  
whom he w as only p a rte d  in  his la s t im prisonm ent, a n d  who w as 
h is fa ith fu l com panion an d  helpm ate in  all his v a ried  fo rtu n es. 
D u rin g  th is  firs t v is it to  Rome, Cagliostro was w ell received  b y  
card inals an d  o th e r d ign itaries of th e  church , an d  acq u ired  
fam e b y  th e  exercise of h is healing  pow ers. F rom  Rom e, C agliostro  
and  his w ife w en t to  Sleswig, in  G erm any, to  v isit th e  ce leb ra ted  
Count S t. G erm ain. H ere  he was in itia ted  in to  th e  o rd e r of th e  
Illu m in a ti, a  m ystical society sp read  all over E urope. B esides 
occupying them selves w ith  m ysticism  th e  Illu m in a ti h a d  a  po litica l 
aim . T h e ir  ob jec t was to  overthrow  the  m onarchical despotism  
th en  p rev a ilin g  alm ost th ro u g h o u t E urope. In  opposition to  th e  
I llu m in a ti w as th e  pow erful o rd e r of th e  Je su its , who w ere  
system atically  doing all in  th e ir  pow er to  sp read  R om an C atholic
ism, an d  to  b rin g  all E urope u n d e r th e  despotic a u th o rity , 
tem poral as well as sp iritua l, of th e  Pope, who was g enera lly  l i t t le  
b e tte r  th a n  a  p u p p e t in  th e  hands of th e  O rder. I n  th e  end  th e  
Je su its  w ere so fa r  successful as to  cause th e  abolition of th e  o rd e r 
of th e  I llu m in a ti, an d  to  do m uch to  neutralise  th e  pow er of th e  
F ree-m asons by  en te rin g  th e ir  cam p an d  crea ting  dissensions. 
To C agliostro  w as assigned  a  lead in g  p a r t  in  th e  program m e of 
th e  I llu m in a ti, hence he was everyw here a ttacked  b y  th e  Je su its . 
A t th e  p re se n t day  th e re  is no such pow erful o rg an isa tion  
as th a t  of th e  Illu m in a ti to  d irec t and  support th e  cause of 
tru e  libera lism . T h ere  a re  p len ty  of m ystical societies sc a tte re d  
abou t th ro u g h o u t th e  w orld, b u t th ey  have no p rac tica l p ro 
gram m e. T h ere  are  p len ty  of socialist, anarch ist an d  rev o lu tionary  
societies in  E urope, fa r  m ore th a n  m ost persons im agine, b u t  
th e ir  p rog ram m e seems to  be  w holly destructive— th ey  a re  
d irec tin g  th e ir  energ ies ag a in st abuses of a ll k inds, b u t  th e y  
seem to  h av e  none b u t u top ian  p lans of a  new  o rd e r of th in g s . 
On th e  o th e r han d , th e  Je su its  a re  as well o rgan ised , as w ell 
p rep a red , as w ealthy, as active today , as a t any period  of th e ir  
h isto ry . In d eed , if we a re  to  believe a  recent w rite r, th e  p re se n t 
schem e fo r th e  d isin tegra tion  of th e  B ritish  em pire by  g ra n tin g  
political independence to Ire lan d , nihilism  in R ussia, th e  ag ita tio n  
in  In d ia  ra ised  by L ord  R ipon, tho  Rom an C atholic V iceroy, th e  
troubles in  th e  Soudan, the rccen t E nglish  cam paign  in th e



T ran sv aa l, a re  all the  resu lt of springs set in  motion by the b lack  
fa th e rs . I n  A m erica  th ey  a re  said to  be in te rfe rin g  in  labour 
d isp u tes  as w ell as politics, while th e  increase in w ealth  and  
influence of th e  R om ish C hurch in  th e  U n ited  S ta tes , is sim ply 
phenom enal, an d  a t  no d is tan t da te  th e  R epublic may find it has been 
n ou rish in g  a  v ip e r  in  its  bosom. In  E n g lan d , am ong th e  a ristocra
tic  an d  w ealthy  classes, th e  w ork of conversion proceeds stead ily , 
w hile  th e  r itu a lis tic  section of th e  A ng lican  C hurch is actually  
c a rry in g  on negocia tions (of course in  secret) for secession eni bloc 
to  Rome.

B u t we m u st n o t d igress longer on th is  p o in t ; enough has been 
sa id  to  show th e  im portance  of th e  m ission im posed on C agliostro, 
w hose caree r w e shall now continue to  sketch .

H is  v is it to  th e  Count S t. G erm ain was th e  g re a t tu rn in g  po in t 
of h is  life. H e  m e t a t  th a t  tim e Sw edenborg, F a irfax , L av a te r, 
a n d  o th e r lead ers  of th e  Illum inati. “  H e  w as in stru c ted ,” says 
M r. S o th eran , “ b y  these  assem bled delegates to assist in  opera ting
against the oppressive political tyrannies in Europe.....It was
a g re e d  b y  th e  sec re t leaders th a t  th e  first blows should be s tru ck  in  
A m erica , w here  th e  w ay h a d  been  p rep a red  by  th e  suicidal 
fo lly  of G eorge th e  T h ird  an d  his followers, and  in  F ran ce , w here 
th e  m ass of th e  people w ere in  a  s ta te  of sem i-serfdom , g round  
dow n u n d e r  th e  m ost fea rfu l ty ran n y , an d  w here th e  infam ous 
L ouis Q uinze su rro u n d ed  b y  h is m istresses,...w as dem oralizing th e  
people  s till fu r th e r , allow ing n e ith e r freedom  in  relig ion  no r po liti
ca l r ig h ts ...T o  W ash in g to n  and  F ra n k lin , w ell-know n b ro th e rs  in  
M asonry , w as tlie  secre t ta sk  of o rgan iza tion  confided by  th e ir  
f r ie n d  F a irfa x , an d  to  C agliostro w ere th e  destin ies of F ran ce  con
fided, w hen  th e  fa ll of F re n c h  M onarchy w as b e ing  f a s te n e d  b y  
in te rn a l reasons.”

C agliostro  is sa id  to  have  been  in itia ted  b y  S t. G erm ain in to  th e  
m y ste ries  of th e  R osicrucians, as well as those of th e  Illum inati.
. A f te r  le av in g  S t. G erm ain,C agliostro travelled  th ro u g h  G erm any, 
w h ere , as in  a ll th e  countries he passed  th rough , he founded 
“ L odges of E g y p tia n  M asonry .”  H e  also v isited  Spain an d  
P o rtu g a l. .

I n  1776 he cam e to  L ondon, w here he  w as not only robbed, b u t 
d isg race fu l calum nies w ere se t on foot ag a in st him . F rom  E n g 
la n d  he w en t to  C ourland an d  thence  to  S t. P e te rsb u rg , b u t he d id  
n o t s tay  lo n g  in  th is  cap ita l ow ing to  th e  jealousy of th e  Scotch 
physic ian  of th e  E m press C atherine, b u t w en t on to  W arsaw , w here 
as e lsew here, h e  healed m any  sick persons.

I n  1780 he  a rr iv e d  a t S trasb u rg  w here, “ sh o rtly a fte r  h is arrival, 
a  reun ion  of th e  F ren ch  Illu m in a ti was held, a t  w hich w ere p re 
sen t th e  D ue d ’O rleans, M irabeau , L afay e tte , th e  A bbe P erig o rd , 
a fte rw ard s  b e t te r  know n as P rin ce  T alleyrand , Cagliostro Sieyes, 
P e th io n  D uval”  an d  others.. C agliostro now se ttled  a t  S tra sb u rg  
fo r m ore th a n  tw o years. D u rin g  th is  tim e he lived in  g re a t m ag
nificence a n d  devoted  h im self to  w orks of benevolence on a  la rg e  
scale. “  T h e  C ount, a ided  b y  his wife, assisted  th e  in d igen t w ith  
one con tinued  flow of m oney, and  to prisoners for d eb t they  gave  
fre e d o m ; th e  necessitous sick, p articu la rly  invalid  soldiers— they

w aited  on a t their hum ble homes, affording physical relief w ith
ou t fee or rew ard, sternly  rebuking  rich and  poor alike who dared  
to  offer money for th e ir  services.”  As m igh t be supposed, these 
proceed ings were resen ted  by the  reg u la r m edical p rac titioners, 
who found the ir profits alarm ingly dim inishing, and  assisted by 
the  Je su its , they tried  to raise cabals against him.

A t S tra sb u rg  he becam e acquainted w ith the  C ardinal de R ohan, 
th en  Bishop of S trasbu rg , in whose palace he took up his abode and  
w orked  a t chemical experim ents w ith th e  C ardinal in  the lab o ra
to ry  th ere . H e went w ith the Cardinal to Paris, about the begin- 
in g  of 1783, to a tten d  the  Prince de Soubise, a  re la tive of do 
R ohan. W hile here he was summoned to N aples to a tten d  his old 
frien d  D ’Aquinis, b u t arrived  there  too la te  to do more th an  see 
him  die. In  N ovem ber 1783 we find Cagliostro a t B ordeaux, w here 
i t  is said  th a t “  all day long the  s tree t opposite his m agnificent 
ho te l was crowded by th e  popu lace ; th e  h a lt and  the  blind, women 
w ith  sick babes in th e ir  arms, and persons suffering under every 
species of hum an infirm ity, flocked to th is  w onderful doctor. T he 
rich  w ere s truck  w ith adm iration for his ch arity  and  benevolence, 
an d  im pressed w ith a  fu ll conviction of his m arvellous pow ers.”

B u t here  the  Jesu its  again  jo ined the  physicians in  ra ising  all 
k in d s of dam aging reports against him . No story  was too absu rd  
fo r them . Some said he was A n tich rist, o thers, th a t he was th e  
W an d e rin g  Je w ! In  O ctober 1784 Cagliostro left B ordeaux for 
Lyons and  thence proceeded to P aris, w here he m oved in the  beso 
society  and  was received by the K ing  and  Queen, w ith  whom h e  
had  freq u en t interview s.

T he account of the  rem ainder of his career we copy from M r. 
S o th e ran ’s lecture.*

“  T he celebrated affair of the c D iam ond N ecklace’ took place 
ab o u t th is  t im e ; it is impossible in  a  p ap er of th is  ch arac ter to  
en te r  in to  th is  fully and p a rticu la rly ; o thers b e tte r  inform ed th a u  
m yself have thoroughly probed it to th e  core. I  will, therefore , only 
g iv e  th e  principal facts connected w ith C agliostro’s place there in .

“  M arie  A ntoinette , Queen of F rance , a  woman of b izarre  cha
ra c te r , and  of whom it  has been sta ted  incest was one of 
h e r  crim es, acknowledged as h er p a rticu la r friend, th e  Countess 
V alois de la  M otte, a  lineal descendant of K ing  H enry  the  Second 
of F ran ce . This female, a  confidant also of the  C ardinal de R ohan, 
ac ted  as in term ediary  in  an in trig u e  betw een him  and  the  Queen, 
an d  by  m eans of the  position she th u s occupied, had  m anaged to  
g e t in to  her possession a diam ond w orth  about 400,000 dollars. 
T h is necklace had  been offered to th e  Queen in  the presence of 
M adam e de la  M otte by  the  em inent F ren ch  jew ellers, Bohm er 
and  B ossange, who afterw ards finding them selves unable  to ob tain  
e ith e r  th e ir  money or have th e ir p ro p erty  re tu rn ed , laid th e  
w hole m a tte r before th e  F rench  Law  Courts, w hen i t  was dis
covered th a t th is scion of royalty , th e  Countess de la  M otte, had  
a p p ro p ria ted  it to her own use, and  th a t  her husband , form erly a 
p riv a te  of G endarm erie, had  decam ped w ith i t  to E ngland.

# Truthi*cekLT Tracts, JSro. -3.



“  U nfo rtunate ly  for C agliostro, ow ing to his friendsh ip  w ith  D e 
R ohan , he had  visited  th e  house of th e  Countess de la  M otte,
‘ w here he was received w ith  an  am ount of respect v erg in g  ou 
re v e re n ce / an d  had , by desire  of th e  C ardinal, essayed in  h e r 
presence some experim ents in  m esm erism  and  sp iritualism , b u t 
befo re  doing so h ad  said :—

“ ‘ I t  is tru e , m adam e, th a t b e in g  a  physician , I  am  an  ad ep t in 
th e  science of n a tu re , nor am  I  w ith o u t some know ledge of th e  
p r o p e r t i e s  con tained  in anim al m agnetism , etc. e tc /

“ F or th e ir  supposed com plicity in  th is  reg a l robbery , a t  w hich 
i t  is ce rta in  M arie A nto inette  connived, th e  C ard inal P rin ce  de 
R ohan , C ount an d  Countess d i C agliostro, M adam e de la  M otte 
a n d  o thers w ere a rres ted  on th e  23rd  of A ugust, 1785, and  
consigned to th e  B astille. T he residence of th e  C agliostrosJ was 
p illag ed  by Com m issary Chenon an d  o thers m ak ing  th e  a rrests . 
A m ong the  goods th u s stolen an d  never recovered m ay be m en
t io n e d :—

“ T he considerable sum  of 100,000 francs, a g reen  pocket-book 
con tain ing  forty-seven  b an k  notes of 1,000 francs each, besides 
w hich  gold an d  silver coin, double louis, sequins a n d  S p an ish  
quadrup les, p la te , jewels, diam onds, &c.

“ On the  first exam ination, C agliostro s ta ted  his fo rm er h is to ry ; 
th a t  he was a  p rofessor of m edicine and  a n  occultist of noble b ir th , 
a n d  re la ted  his experiences as a  trav e lle r  in  Asia, A frica , an d  
E urope. H e  s trong ly  denied  any  know ledge w h a tev er of th e  
necklace. H e  fu rth e r  spoke of his in tim a te  acquain tance  w ith  
th e  C ardinal P rin ce  de R ohan , an d  th a t  since h is second v is it to  
P a ris , he  h ad  as a  ru le seen him  th re e  or four tim es a  w eek, an d  
th a t  th e  C ard inal and  his friends h a d  also occasionally d ined  w ith  
h im  a t his residence in th e  R ue S a in t C laude. H e  endeavoured  
likew ise to ( overthrow  th e  cold calculations of po litical anim osity  
a n d  dissolve those dream s of p riv a te  vengeance of w hich  th e  
P rin ce  de R ohan was th e  o b je c t/

“ I t  appears th a t  the  C ount was n o t aw are of th e  a rre s t of h is 
wife, for in  th e  au to g rap h  rep o rt of th e  M arquis de L au n ay  in  th e  
collection of M. F eu ille t de Couches, i t  is th e re  sta ted .

“  Cagliostro, i t  m ay be observed, w as g rea tly  excited  on h ea r
in g  of th e  a rre s t of his wife, an d  on afte rw ard s h earin g  th a t  she 
w as ill, becam e fran tic . H e  p re ten d ed  to  believe th a t  she was 
dead , o r a t  h e r  la s t ex trem ity , and  th re a te n e d  to  kill h im self if he  
w as no t p e rm itted  to see h er, or she w ere no t se t a t  l ib e r ty /

“ A fte r  six  m on ths’ im prisonm ent in  th e  B astille, d u rin g  th e  
w hole of w hich tim e F ran ce  was convulsed w ith  differences of opi
n ion  as to  the  g u ilt or innocence of th e  p a rtie s  accused, C agliostro 
ap p eared  before  the P a rliam en t of P a ris  ‘ dressed in  a  g reen  vel
v e t coat, em broidered over w ith  g reen  lace ; his h a ir  p la ited  from  
th e  top of his head , fell in  sm all curls over h is shoulders, w hich 
gave  him  a s in g u la r ap p e a ra n ce /

“ W ho a re  you ? w hence do you come V was asked of him . ‘ I  
am  a noble tra v e lle r / he rep lied . A t these  w ords the countenance 
of the judges b righ tened  up, and  observ ing  th a t they  seem ed well 
d isposed tow ards him , C agliostro en te red  boldly upon his defence*

a defence acknow ledged a  singularly  ab le one, and  in which Le 
c leared  hiiiiself and  aided justice by a  sta tem en t which gained 
g re a t  cred it.

“  In  accordance w ith  F ren ch  law he was confronted w ith th e  
Countess de la  M o tte ; she sty led  him f one of those ex trav ag an t 
m em bers of the Rosy Cross who profess to raise th e  dead and 
m ake them  converse w ith the  living, m aste r of all the sciences, 
sk illed  in  th e  transform ation  of baser m etals in to  gold, beneficent 
sp irits  who a tten d  th e  poor for no th ing , an d  g ive im m ortality to 
th e  r ic h /

“ She w ent on fu rth e r : c a  sum ptuous hotel, e legan t fu rn itu re , 
a  w ell-supplied table, servants in all sorts of liveries, and the court of 
h is  hotel always noisy w ith  carriages, announcing in  the  m idst of 
an  in te llig en t nation  visionaries of every ra n k . In  a  word, Cag
liostro , w ithout inheritin g  anything, w ithout purchasing  anything, 
w ithou t selling  anyth ing , w ithout acqu iring  any th in g , is possessed 
of all. Such is th is m a n /

“  She also called him a  low alchem ist, a  false prophet, and a  
p ro fan er of the  tru e  religion, to w hich rem arks th e  Count simply 
rep lied  :

“ ‘ N o t always a false prophet, for h ad  th e  P rince  de R ohan 
ta k e n  m y advice he would have seen th ro u g h  the artifices of the  
C ountess, and  n e ither of us been w here we are. To her num erous 
calum nies I  will conten t m yself w ith  m ak ing  a laconic reply, th e  
sam e th a t  was m ade by Pascal u n d er para lle l circum stances, a  
rep ly  w hich politeness forbids me to m ake in  th e  vu lgar tongue, 
b u t  w hich M adam e's counsel will tran sla te  fo r h e r : M entiris 
im pudentissim e.’

“ T he  P rin ce  de R ohan m ade an  equally  able answ er to th e  
charges urged , and  re fe rred  to Cagliostro as ‘ th a t  g rea t, th a t  
ex trao rd in a ry  m a n / and  it may be added  th a t  one of the  accused, 
a n  accom plice of th e  De la  M ottes, one V illette , ‘ expressed h is 
firm  belief th a t Cagliostro was en tire ly  innocent of any com plicity 
in  th e  a ffa ir /

“ T he resu lt of the  tr ia l was th a t M adam e de la  M otte, the  
descenden t of the  royal Capets and  th e  w orthy  bosom -friend of 
th e  Q ueen of F rance, was proven g u ilty  and  sentenced to have 
h e r head  shaved, to be publicly w hipped, b ran d ed  betw een th e  
shou lders w ith a ho t iron, and  im prisoned for life. The C ardinal 
de  R ohan  and  the Count and  Countess Cagliostro were declared 
innocen t of even th e  sligh test scin tilla  of g u ilt and  acquitted. T he 
arret du  P ar lament, the technical finding, o rders :—

“ ‘ D ischarges A lexandra de Cagliostro and  Louis Rene E douard  
de  R ohan  from th e  com plaint and accusation b ro u g h t against them  
a t  th e  req u est of the  Procurewr-General of th e  K ing .

“  * O rders th a t the  memorials p rin ted  for Jean n e  de S a in t 
R em i de Valois de la M otte shall be and  shall continue to be 
suppressed , as contain ing fa lse  statements injurious and calumnious 
a lik e  aga in st th e  said C ardinal de R ohan  and  th e  said Di Cag
liostro .

U pon the  rem ainder of th e  request of the  said Di Cagliostro, 
a like  ag a in st Commissary Chenon and  De Launay, Governor of th a



B astille , p u ts  i t  ou t of court, w ithout prejudice to his appeal 
w hen and how he m ay be a d v ise d ; upon the  rest of his dem ands, 
requests and  conclusions of th e  parties, pu ts these out of court.

“ c Gives perm ission to th e  said  C ardinal de Rohan and  th e  sa id  
D i C agliostro to  cause th e  p resen t judgm en t to be p rin ted  and 
posted  up w heresoever it  m ay seem good to them .’

“ T he  v erd ic t w as received  by th e  people of P aris  w ith  loud 
acclam ations of joy . T he Count, to ge ther w ith th e  C ardinal, 
c lo thed  in  th e  royal purp le , w ere tak en  in trium ph  th ro u g h  th e  
s tree ts  back  to  th e  B astille ; th e  good Parisians ru sh in g  fo rw ard , 
k issed  the  h an d s  and  g a rm en ts  of both,, and * ran  beside the  
ca rriag e  w hich conveyed them , shouting  th e ir  co n g ra tu la tio n s / 
A t th is  rem ark ab le  public g ree tin g , contem porary accounts re 
m ark  th a t no less th a n  ten  thousand  persons were assem bled in  the  
courts  and  th e  passages of th e  P a la is  de Ju stice  and the  ne ighbour
hood. A  crow d g a th e red  from  all q uarters  of P aris, and  rep re 
sen tin g  in its  ran k s  men of le tte rs , financiers, abbes, avocats, police 
ag en ts, soldiers, ouvriers and  o thers.

“ A lth o u g h  exonera ted  from  all charges, y e t C agliostro was 
no t as fo rtu n a te  as De R ohan  in  his release, for h av in g  m ade 
charges of ro b b ery  ag a in s t th e  agen ts of the G overnor of th e  
B astille , he  w as deta ined  a  w eek or two longer.

“  A fte r  n ine  m onths cap tiv ity , the  Count found him self again  
free , and  h is  feelings w ere v iv id ly  expressed in  th e  follow ing 
observation  :

“ ‘ W ere  I  le f t to  choose betw een  an ignom inious dea th  and  six 
m onths in  th e  B astille , I  w ould, w ithout hesitation say, lead  me to 
th e  scaffold /

“ T he ovation  a tte n d in g  h is  d ischarge  was p artic ip a ted  in  by  
thousands, an d  his re tu rn  to his home was more like the  triu m p h an t 
m arch  of a R om an E m peror th a n  th e  release of one ch arg ed  w ith  
crim e. In  describ in g  the event, he says : ‘ My doors w ere forced 
open—th e  y a rd , th e  sta ircase , ap a rtm en ts—every place was full, 
a n d  I  was ca rried  in to  th e  very  arm s of m y w ife/

“ N o tw ith s tan d in g  th a t th e  groundless charges b ro u g h t aga inst 
C agliostro h a d  u tte r ly  b roken  down, and  public m anifesta tions had  
been  ex tended  to  him , y e t th e  agents of the  police, fea rin g  for 
good o rd er in  P a ris , and  p e rh ap s  alarm ed a t th e  charges m ade 
ag a in s t some of th e ir  own body, d id  no t relish his p resence in  the  
city , p a rticu la rly  as his connection w ith  the  secre t societies 
h a d  been discovered. A t all events, w ith in  twelve hours from  the  
tim e of his re lease  from  th e  B astille , an  official appeared  before 
him , and , in  th e  nam e of th e  K in g  ordered  him to leave P aris  
w ith in  tw en ty -fo u r hours, an d  th e  kingdom  w ithin th ree  weeks, 
an d  forbade h is re tu rn . O n th e  3rd  of Ju n e  he left P aris . Crowds 
of his friends m et him  on th e  road, and  expressed th e ir g re a t g rief 
a t  his d ep a rtu re , unm istakab ly  in d ica ting  th a t they reg a rd ed  th e  
C ount's p riv a te  m isfortunes to  be really  a  public calam ity.

“ On leav ing  P aris , he tem porarily  took up his q u arte rs  a t the  
P a ris ian  suburb  of P assv  ; on th e  16th of the  sam e m onth he 
em barked  from  B oulogne fo r E n g land , and , describing th e  m anner 
of his leav ing  F ran ce , he w rites ;

“ ( The shores th a t I  qu itted  were lined by  a crowd of citizens 
of all classes, who blessed and th an k ed  me for the  good 1 h ad  
done th e ir  b re th ren , addressing  to me th e  m ost touch ing  farew ells. 
T he winds carried  me away from them , b u t I  saw them  again  on 
th e ir  knees, w ith  th e ir  hands raised tow ards heaven, and  it  wa.s m y 
tu rn  to bless them , and  to cry out and rep ea t as th ough  they  could 
h e a r  m e : A dieu , F re n c h m e n ! adieu, m y c h ild re n ! adieu, m y
c o u n try !3

“ Im m ediately  on reach ing  E ng land  he took up his q u a rte rs  in  
London, and speedily  g a th e red  around him  a coterie of in fluen tia l 
friends: his acquirem ents as a physician an d  his genera l benevolence 
w ere again  m ade m anifest.

“  W hile in L ondon he published a le tte r  reflec ting  on th e  s ta te  
of F ren ch  law, th e  F ren ch  m inisters of S ta te , and  th e  Queen of 
F ran ce , to whom  he a ttr ib u te d  m any of th e  sufferings he h ad  u n 
dergone. On th e  20 th  of A ugust 1786, an  a tte m p t was m ade b y  
th e  Secretary  of th e  F ren ch  Em bassy in  London to  en trap  h im  
b ack  to F rance , H e  was inform ed th a t  th e  A m bassador h a d  
received in struc tions to  acquain t th e  C ourt he m igh t re tu rn  to  
F ran ce  a t p leasure , an d  desired him  to  call a t th e  E m bassy. I t  
appears th a t  a t  th is  in terv iew  his personal friends, th e  Count B er- 
g e re t de F rouville , and  L ord  George Gordon, happened  to be p re 
sen t on a  visit, and , as treachery  was feared , in sisted  upon accom 
p an y in g  him  th e  n e x t day to th e  Em bassy, w hich they  did, to  th e  
g re a t astonishm ent of M. de B arthelem y, who th en  h ad  charge of 
F ren ch  in te rests  in  G rea t B rita in . The A m bassador b lankly  re fu s
ed  to  discuss m a tte rs  in  th e  presence of s tran g ers , and  as L o rd  
G eorge G ordon fe lt extrem ely  insu lted  by th is  conduct to  a  m an  
of his rank , he  pub lished  in  th e  Gazette a  very  pow erfully w orded 
le tte r , in  w hich he  stigm atized  M arie A n to ine tte  w ith  com pli
c ity  in  th e  th e f t  of th e  D iam ond N eck lace  and  also w ith  
crim inality  w ith  th e  C ardinal de R ohan. F o r  th is  w arm  espousal 
of th e  C ount's cause, L o rd  George Gordon was prosecuted by  desire 
of th e  F ren ch  G overnm en t; was found g u ilty  of l ib e l ; and  suffered a  
heavy  fine an d  long  im prisonm ent in  N ew gate . D uring  the  r e 
m ainder of C agliostro’s stay  in  London n o th in g  fu rth e r  of special 
im portance occurred . H e  continued his system atized  benevolent 
efforts in  d isp en sin g  g ra tu itously  his* m edical ervices and o th e r  
charities, by  w hich he earned  th e  g ra titu d e  of la rg e  num bers of 
th e  B ritish  people.

“ I  have now tra c e d  th e  life of Cagliostro to  1787. H is pub lic  
caree r of usefulness was rap id ly  d raw ing  to  a  close. H is h a tre d  
of religious an d  political ty ranny  had m ade him  a  m arked  ch a rac 
te r — the m eshes of th e  secret societies w ere g radually  ravelling . 
E urope, from  end  to  end, was convulsed in  th roes of im pend ing  
in te rn a l agony, an d  in  F rance  the  days of m onarchy w ere alm ost 
closing, for th e  dow n-trodden and  s ta rv in g  people had  lifted  up 
th e ir  heads an d  asserted  th e ir  r ig h ts— the conflict betw een royalty  
an d  th e  sovereign people h ad  begun. The h a rv es t was ripe  an d  
th e  sickle ready  fo r th e  w o rk ! Despotism  becam e alarm ed a t even 
shadow s. C a g lio s tr o  flying, petrel-like, w hen th e  storm  of revolution 
was about to b reak ; appeared au object of te rro r to European go 



vernm ents. H e visits Rovendo, and  fche K aiser Joseph  banishes him  
from  A ustria . H e journeys to T u rin  and the K ing of S a rd in ia  is 
a fra id  of his presence. H e  passes th ro u g h  G erm any, S w itzerland 
an d  Savoy w ith  like re su lts— all fea r him. In  M ay 17S9 boldlv 
p lan tin g  him self in  the  very  patrim ony  of St. P e te r, he defies the  
p ap a l cha ir and  th e  h ierarch  o r p a n ta rch  of religious an d  political 
despotism , as did, in la te r  days, th e  in trep id  M azzini. H is m a rty r
dom— his crucifixion—was ab o u t to com m ence! W ith  th e  ce r
ta in ty  of d ea th  before his eyes, no t fearing , b u t looking  Mora 
P a llid a  s tra ig h t in  the  face, he haa th e  tem erity  to  hold  m asonic 
meetings.^ l h e  infallible rep resen ta tiv e  of om nipotence, poor good 
old m an, is sad ly  frigh tened . T he revolutionary p a r ty  m  F ran ce  
is u sing  its  claws. O m niscience has been caugh t n ap p in g , an d
S &  * n  denc>unced as chief of a  society of ‘ Illum inati.* On th e  
29 th  o t D ecem ber, th e  P ap a l governm ent discover him  found ing  
a  lodge of E g y p tian  F reem aso n ry ; he is ousted  a n d  th row n  
by th e  H oly  Inquisition  in to  th e  C astle of St. A ngelo. F o r  e ig h teen  
ong w eary  m onths he an d  hia beautifu l wife a re  in ca rce ra ted  

th e re . T he Inquisition  clam ours A d  Leones! an d  h is In fa llib le  
H oliness, th e  A m bassador of th e  P rin ce  of Peace, who sen t nofc 
peace bufc a  sword, th e  successor of A lexander B o rg ia  an d  
P ope J o a n ,m  his justice, m  h is m ercy, in. his charity , condem ns 
an  innocent m an to d e a th ! F o r  w hat ? F o r the  crim e of b e in -  
sad  to  say, a  so rce re r; worse, a  h ere tic , and, w ickedness of afl 
a  F reem ason. Yes, th e  apostle  of F reem asonry is condem ned to  
d ie ;  and  h is  wife, fo r th e  crim e o f being  a wife, to  a  life  of 
relig ious seclusion in th e  C onvent o L S t. A ppoline, w here, ere lone , 
she113 hounded  to  d ea th  by th e  pious p a tte re rs  of Ave M arias  an d  
P ater Nosters. Bufc theology has fo rgo tten  h e r p ray e r * For<nV0 
us our trespasses as we fo rg ive  those who trespass ag a in s t u s '—

^  Th0U 3halt d0 110 “ ^ e r ' - s o ,  te rr ib le
irony, C agliostro s sentence is com m uted to im prisonm ent for life ! 

*1. -re - , r  ’ a re  b ro u g h t in to  requisition fo r has 
n o t th e  crim inal appealed  to  th e  F ren ch  C onstituent A ssem b ly ?
Dlav a n d T n l T '  5 ^ rvafcl011 and  m anacling  m ust be called  into 
play , and  one eventfu l m orn ing  m  1795 his m urderers find in a 
d a rk  and  loathsom e cell m  his H oliness' Castle of S t. Leon, in  th e  
D uchy of U rbino , th e  stiff an d  s ta rk  body of A lexandra  d i Cag- 
liostro— ano ther m arty r  to  Christianity”  or ra th e r  we should  say 
to  th e  b igo ted  rag e  of those who, u n d er th e  cloak of relig ion  use

U,Si'' f8“ ° "  “ e” '  ^  I M '

Maubice F eedal.

T R A V E S T IE D  T E A C H IN G S .
X I.

Tivo struggling in  one womb.

I N  th e  infancy of th e  race, as in  th a t of th e  individual, th e  alle
gorical haa alw ays been the  favourite  way of teach ing . 

T he young child  craves for instruction  ; is ever q u estio n in g ; b u t 
deligh ts to receive inform ation in a form  w hich vividly im presses 
its  im agination . T ell me a story  ? is its constan t entreaty . A  tru e  
story , i t  repeats  w ith  em phasis. A nd w hen its  request is com plied 
w ith, its  long ing  g ratified , w ith w hat av id ity  it listens to th e  n a r
ra to r , w ith  w hat ca re  it  treasures the mem ory of the  narrative, w ith  
w hat eagerness rep ea ts  it  to its com panions as a valued addition  
to  its  slender sto re  of know ledge!

A ppeals to  th e  im ag ination— through  th e  fable, the  parab le , th e  
w ord-picture ; to  the  in telligence,— th ro u g h  the  oracle, have been  
a t  a ll tim es re g a rd e d  as th e  su rest devices fo r a ttrac tin g  th e  a tte n 
tion  of the  u n tu to red  m in d ; and  even th e  tra in ed  un d erstan d in g  
dwells w ith p leasu re  on th e  a rtis tic  form  of th e  n arrative, and th e n  
on th e  possible significances of its  m inute p ic to ria l details.

To th e  Jew , th ese  have been  the. hab itual m ethods of teach ing , 
as even a slig h t acquain tance w ith R abb in ica l lite ra tu re  shows^- and  
in  th e  H ebrew  sac red  scrip tures, allegory  is so constantly  b lended  
w ith  h istory, th a t  i t  is often  difficult to  d istinguish  the actuality  of 
th e  teach ing  from  th e  fanciful g a rb  in w hich i t  is clothed.

T he book of G enesis, w hich abounds in  such allegories, on m ore 
th an  one occasion adop ts th e  symbolism of two brothers an tagonis
tic  to each o ther.

Cain, th e  firs t-born  of Eve, slays h is b ro th e r  A bel—ap p aren tly  
because the  sacrifice of th e  la tte r  has been  reg a rd ed  w ith  fav o r 
by  Jehovah , w hile h is own has been d isregarded . T he doctrine 
veiled  under th is  figure is m ore th a n  shadow ed in  the  genealogical 
h istory  of th e  descendan ts of the  fra tric ide . These are depicted  as 
th e  o rig inators of m ateria l progress and  th e  founders of p rim itive 
civilization, w hile h e  is declared to have been  an  accum ulator of 
w ealth  and  th e  b u ild e r of th e  first city . I s  i t  su rp rising  from  th is  
po in t of view to  find  th a t  Cain (the “ acqu ire r”  or “ possessor” ), as 
th e  typical rep re sen ta tiv e  of a  m ateria liz ing  na tu re , overcomes an d  
destroys his b ro th e r  A bel (a “ b re a th ” ), th e  symbol of th e  sp irit
ualizing an tag o n is t of the  na tu ra l ? Such, a t  any  ra te , was th e  issue 
to  be expected u n d e r th e  conditions ind ica ted .

Ishm ael, th e  n a tu ra l and  leg itim ate  child  of A bram , of him  w ho 
h ad  exalted  th e  F a th e r , is, w ith his m other H ag ar, m ercilessly cast 
out*from his fa th e r 's  hom e and exposed to the  death , which, b u t fo r  
angelic in terposition , w ould have overtaken  him, a t the  dem and of 
S arah , th e  m o th er of A b rah am 's  su p ern a tu ra l son Isaac , th a t he 
m ay no t share  th e  patrim ony  of his fa th e r. H ere  the  veiled teach 
in g  is signified th ro u g h  th e  re lative m eanings of the  nam es an d  
m utual b earin g  of th e  lives of th e  an tagonized  brothers. Ishm ael, 
th e  first-born , th e  “  H e a rd  of Elohim ” (Gen. xxi. 17), is driven fo rth  
from  his fa th e r’s hom e in to  th e  w ilderness th a t  he may be deprived 
of his b ir th r ig h t an d  patrim ony— if need be, even by death . T his 
was done a t the  in stig a tio n  of Sarah  on behalf of hia half-b ro ther



Isaac , tlie “  M ocker.”  T h e  p re ten ce  for th is harsh  trea tm en t an d  
d isinheritance  was th a t “  S a ra h  saw th e  son of H ag a r the E gyptian  
w hich she h ad  borne unto  A b rah am , m ocking" [Gen. xxi. 9^. T he 
m ocking  h ere  im puted  to Ishm ael w as tak ing  the place (or, as she 
chose to  consider it, ac tin g  th e  p a rt)  of th e  first-born— given to him  
b y  n a tu re  w ith  h er own sanction  {Gen. xvi. 1— 4)— w hich S arah  now 
claim ed, an d  was determ ined  a t all hazards to secure for her own 
son. “ C ast ou t [g-rs] th is  bondw om an and  h e r son : fo r the  son of 
th is  bondw om an shall no t [ji-rs]  be h e ir w ith my son, even w ith 
Isaac .”  Gen. xx i. 10). B u t th e  life  of Ishm ael was preserved , so 
th a t  Isaac  becam e, w hat h is nam e ind icated , th e  rep resen ta tive  
"  M ocker,” m ocking, or a c tin g  th e  p a r t  of his e lder b ro th e r ; and 
i t  was in  th is  sense th a t he  w as a  personator. The lesson here is 
u nm istakab le . The heard of E lohim  is th e  deprived  of Jehovah . 
T he n a tu ra l an d  th e  su p e rn a tu ra l a re  a t issue. T he natu ra l, 
rep re sen ted  by  th e  first-born , is d isp laced  by its younger b ro ther, 
th e  su p ern a tu ra l. The p e rso n a tin g  Jehovah  sets up a  personator 
an d  encourages and  prom otes h is (its) personating  career.

Jaco b , the  younger, in s tig a te d  by his m other in  th e  sam e pitiless 
w ay as S a rah  in s tig a ted  A b rah am , an d  ac tu a ted  by th e  fra tric id a l 
sp irit of his p ro to type  Cain, de libera te ly  supp lan ted  his b ro th e r < 
fo r he d e te rm in ed  to  g a in  th e  b ir th r ig h t of E sau— a t th e  cost of 
th a t  b ro th e r’s life, if  no t o therw ise .

T his is m an ifest w hen th e  n a rra tiv e  of th e  sale and  purchase of 
th is  b ir th r ig h t  is considered, fo r th e  te x t— of which every word 
is sign ifican t, of w hich n o t  a  sing le  w ord should be lig h tly  passed 
over— says, “ E sau  came in  from  th e  field, and he was fa in t. A nd  
E sau  said  to Jacob , * F eed  m e, I  p ra y  thee, w ith  the  R ed, the Red, 
th e  This, fo r I  am  fa in t '— th e re fo re  was h is nam e called Edom  {Ad’m- 
“ R ed ” ) A nd  Jacob  said, c S ell m e first of all th y  b ir th r ig h t. ' A nd  
E sau  said , ‘ B ehold, I  am  a t  th e  po in t to d ie ; an d  w hat profit 
shall th e  b ir th - r ig h t do to m e ?' A n d  Jacob  said, ‘ Sw ear to me first 
of all.' A n d  he swore un to  h im . A n d  he sold his b ir th r ig h t unto 
Jaco b .”  {Gen. xxv . 29— 33.)

T he ex trem ity  to  w hich E sa u  w as rednced is obvious and  should 
never have been  overlooked. H e  is said  to be fa in t. Says th a t 
h e  is a t  th e  po in t of dea th . I s  so rev ived  by th e  food, th e  em pha
tic  66 R ed ” of whose na tu ro  n o th in g  is know n— hence its  contem p
tuo u s designation  “  pottage* '— th a t  he is able to rise up  and  w alk. 
A n d  th e  im portance, of w h a t h as  ju s t  happened  is denoted  by  
th e  second nam e, u  E dom ” (derived  from  the  appella tion  of th e  
rev iv ify ing  food), now app lied  to him  : though  th is  nam e was m ore 
th a n  foreshadow ed a t his b ir th , w hen  he is said to  have been of a  
ru d d y  aspec t o r “  wholly A d am ic .”  The play  upon th is  w ord, as- 
id en tify in g  E sau  w ith  th e  o rig in a l A dam , the  n a tu ra l m an, is very  
m ark ed .

I t  is claim ed fo r E sau  b y  th is  n a rra tiv e  th a t  he  saved  his life 
b y  th e  sale of h is b ir th -r ig h t. W as th e  redem ption of th e  first
b orn  u n d e r th e  Levitical yoke p red ica ted  here, or suggested  by  
th is  inc iden t ? In  each case th e  life  of th e  first-born was spared 
a t  a price, an d  in consideration  of tho  su rrender of the  priv ileges 
accru ing  th rough  prim ogen itu re .

A connecting link  run3 through these allegories. U nder it  the  
parallelism  of th e  relations of Isaac to Ishm ael, w ith those of Jacob  
to  E sau are  very  s ig n ifican t; for, w hereas th e  younger son of 
A braham  is a nom inal, the younger son of Isaac is an actual p e r
sonator of his b r o th e r : so th a t the  nom inal here  engenders the  
actual, rep roducing  itse lf in a more in tense and  strin g en t form, 
in each instance a t the  instigation  of th e  m other.

The allegory of the  conduct of Jacob  tow ards his b ro th er E sau  
dem ands a  careful study, as regards its  doctrinal im port. T his 
stru g g le  for th e  ascendancy commences in  the  womb. H is 
resolve to a tta in  to  i t  is foreshadowed by the  m anner of his b irth .

A s in  th e  case of the  conception of Isaac, th e  d irect in tervention  
of Jehovah  is claim ed h e re ; for a t th e  en trea ty  of her husband  
th a t  personating  sp irit causes th e  b a rren  R ebekah  to conceive.

H e r offspring s tru g g lin g  w ithin her, she inquires the  cause of 
Jehovah , and is to ld — “ Two nations (antagonists) are  in  th y  
womb, and  two peoples (two linked together) shall be separa ted  
even from  thy  bowels. A nd the  one people shall be stronger th a n  
th e  o ther people. A nd  th e  elder (g rea te r) shall serve the  younger 
(less).” Gen. xxv. 23.

U n d er th is allegory, in  which th e  h istorical and  th e  oracular a re  
in terb lended , the  g es ta tin g  R ebekah was a passive instrum ent or 
m atrix .

A ccording to it  she was to b rin g  fo rth  an tagonistic  tw ins, who 
w ere to come into th e  world the  one linked  to the  other.

Of these thus associated bu t an tagon istic  tw ins, th e  younger w as 
to  prevail over th e  elder, the  lesser to  su p p lan t the  g rea ter.

These thu s associated b u t an tagon istic  tw ins are  linked to g e th e r 
in  th e ir passive m atrix , R ebekah— whose nam e, from  one po in t of 
view, m eans “ F e t te r e r ;”  from ano ther, tc Source of strife .”

The p red iction  of th e  oracle received its lite ra l fulfilm ent w hen 
R ebekah  gave b ir th  to tw ins, of w hich th e  younger came into th e  
w orld g rasp in g  th e  heel of the  elder.

A  suggestive side-ligh t is d iscernible here, for, since E sau w as 
the  ac tua l first-born, w hereas th e  priv ileges of prim ogeniture w ere 
sough t for Jacob , e ith e r Jehovah  could no t cause the  a tta in m en t 
of th e  end in view by w ay of na tu re , o r p re fe rred  th a t it should be 
gained  by overreaching, by falsehood, and by fraud.

The first-born of these tw ins was, from  his n a tu ra l aspect, called  
E sau— “ H a iry ,” tc R uddy .” B ut th is  a ttrib u tio n  of the origin of th e  
nam e was used as a veil for its  doctrina l sense, “ R adian t,” w hich 
th e  elder b ro th e r was thu s declared  to  be, because, as t€ wholly 
A dam ic,”  his was th e  h ig h er type.

T he younger of th e  two, owing to  th e  significant circum stance 
characteriz ing  his b irth , received th e  appellation Jacob, “  H eel 
g rasp er,”  "  S u p p lan te r.”  This nam e, th rough  its a ttribu tive  orig in , 
veiled th e  doctrinal m eaning “ C rooked, u to rem ind those who 
discerned th is significance th a t  th e  chosen of Jehovah rep resen ted  
such as gained th e ir ends by tortuous and  crooked ways, by false
hood and  fraud ; for of these was Jacob , as contrasted  w ith Is rae l 
(the “  God s tra ig h ten ed ” ), tbe type.



If

T he veiled doctrinal m eaning of th is a llegorical h istory  is very  
rem arkab le .

I ts  form  is oracular. B u t then  the  o racu lar e lem ent,—as is th e  
case w ith  all doctrinal parab les em bodying a  possible m ultiple 
teach in g — as fa r as i t  p redicates fu tu re  contingencies, ind icates a 
probable  expectancy based  upon the  past course of th e  events to  
w hich i t  re la tes : for its  positive sta tem ents re s t on w hat has gone 
before. H ence, th e  s tru g g le  pointed  to here  reaches back  into th e  
p reh isto ric  p ast, and  is still going on w ith  every  prospect of con
tin u in g  ; and  is a s trugg le  whose course, th e re  is every  reason to  
expect, will follow th e  d irection it  has h ith e rto  pursued , and  be 
m ark ed  by  like  results.

I t  is commonly believed th a t  th e  Sem itic sym bolism  of two s tru g 
g lin g  in  one womb signifies th e  two n a tu res, as th ey  have been  
m iscalled, th e  two tendencies, as th ey  rea lly  a re —anim al and  
sp iritu a l— stru g g lin g  for ascendancy in th e  ind iv idual hum an being .

I t  is as p lausibly  supposed to suggest th e  s tru g g le  betw een th e  
free  and  th e  bond. B etw een those who claim ed th e  r ig h t of d irec t 
access to  th e  divine, an d  th e ir  an tagonists who declared  th a t  God 
could only be approached th ro u g h  a m ed ia ting  agency .

I t  has been  more recen tly  held to ind icate  th e  ceaseless c o n tro 
versies of two opposing schools in  th e ir  a tte m p ts  to  overcom e 
do c trin a l differences by  enforcing  a single un iform  teach ing .

E ith e r of these  senses can be claim ed to  be in h e ren t in  th e  
figure ben ea th  w hich th e  originally in tended  m eaning  is veiled, 
an d  can be a ttr ib u te d  there to  or derived therefrom  a t p leasure. 
B u t th e  p rim ary  symbolism of two an tagon ists s tru g g lin g  to g e th e r 
in  a  passive m atrix , of which th e  younger p revails over th e  elder, 
an d  th e  lesser supp lan ts th e  g rea te r, is undoub ted ly  th a t  of two 
doctrines bound to g e th e r in  one fo rm u la ; of two system s in te rp re t
in g  th e  sam e sc rip tu re s ; of two doctrines an d  two system s, 
of w hich th e  la te r, ac tu a ted  by  th e  sp irit of com prom ise, takes th e  
p lace of and  suppresses th e  earlier, whose claim s i t  casts out and  
re jec ts .

B u t th e  sp irit of com prom ise can only g a in  th e  ascendancy by  
com prom ising the  tru th .

T he first form  in w hich th e  two oppposing schools of teach ing  
a re  found s tru g g lin g  to g e th e r in  th e  H ebrew  S S . is as th e  E lohist 
an d  the Jehov ist, in th e  earlier chap ters of th e  book of Genesis.

T here  th e  Jehov ist, or la te r  teacher, overcom es th e  E lohist, his 
predecessor, by  trav esty in g  th e  E lohistic teach ings, and  g iv ing  a  
sp iritu a l sem blance to a  n a tu ra l exposition.

A  relapse into ignorance becomes th e  Jehovist^s chief su p p o rte r 
in  th is. The teach ing  of the  E lohist has been g rad u a lly  lost s ig h t 
of u n d e r th e  pressure  of c ircum stances; th e  significance of his 
w ritings forgotten . The a ttem p t to recover th e  m eaning  of th e ir  
au th o r th ro u g h  a re in te rp re ta tio n  of his w ritings u n d er th e  fostering  
care  of a developing Jehovism , evolves a spurious tra d it io n ; and  
th is , ever grow ing, is th e  in strum en t th ro u g h  th e  in terven tion  of 
w hich the  Jehov ist insensibly draw s the  nom inal an d  ign o ran t 
followers of the E lohist into his toils, and  absorbs th e  one set of 
teach ings in the  o ther.

B u t th is  absorption  is only effected a t  th e  expense of the earlie r 
tru th s  of Elohism .

T hen  a revulsion takes place. U nder it, th e  earlier tru th s  hav ing  
qu ite  disappeared, m ateria l progress is sought, m ateria l p rosperity  
prom oted, a  m aterialized civilization in itia ted  and  advanced by  th e  
accum ulation of w e a lth ; and th is, for a tim e, overcomes the sp iritua l 
im pulse of th e  Jehov ist. Cain, th e  m ateria liz ing  tendency, slay3 
h is b ro th e r A bel, th e  spiritualizing influence. This tim e th e  firs t
b o rn  is th e  fra tric ide . B ut he is m ade to  pay  dearly  for th ia  
la te r.

N ow  a  reaction occurs. The sp iritualiz ing  tendency, acqu iring  
a  renew ed force, reasserts itself in  th e  la te r  Jehov ist, upon whom  
devolves a  double s tru g g le ; betw een m aterialism  on th e  one hand , 
an d  th e  earlier Jehovism  on th e  o th e r ; for th e  teach in g  of th a  
E lohist has long since disappeared.

U po n  th is  follows another recoil, u n d er which all is sw ept 
aw ay in  a  flood of anim alized m aterialism , and  th e  sp iritua l elem ent 
is subm erged.

A fte r  th is, a t a  long interval, th e  sp iritualiz ing  influence hav in g  
reg a in ed  th e  ascendancy, the stru g g le  is renew ed— th is  tim e 
betw een  th e  L evitical and the D euteronom ical Jehovists. I n  i t  th e  
D euteronom ist represen ts the earlier Jehovist, who m aintains 
th e  r ig h ts  of th e  first-born as opposed to  th e  pretensions of h is  
L ev itica l rival. B u t he is overcome and  absorbed by  th e  la tte r , who 
com m em orates h is victory by  devoting th e  first-born to  Jeh o v ah  
an d  enforcing  its  redem ption a t a  price.

T hereupon ensues th e  strugg le  bew een p ro p h e t and  p riest, in  
w hich th e  one p ro tests  against th e  o ther, always in  th e  nam e of 
Jeh o v ah .

T h a t these successive struggles followed each o ther appears even 
from  th e  trad itional read ings of th e  H ebrew  S S . ; b u t th e  h is to ry  
of those  scrip tu res, as fa r  as i t  is know n, and  of th e  transfo rm ing  
influences to w hich they  have been subjected , as fa r  as these can  
be g a th e red , as well as their p rim ary  significance, as fa r  as th e  
sam e can be recovered, suggest th a t  the  te x t itse lf has been th e  
b a ttle  field on w hich these struggles have tak en  p la c e ; th a t  th e  
teach ers  of opposing doctrines have sought th e  support ot its  
le tte r , in  order, th ro u g h  th e  au thority  of its  im puted  dicta, to ob ta in  
th e  ascendancy, th e  one over th e  o th e r ;  and  th a t  of these , th e  
y o u n g er has p revailed  9ver the  elder.

T he te x t  of th e  H ebrew  scrip tures has passed th ro u g h  m any 
v ic issitudes. E v en  adm itting  th a t  its  le tte rs  w ere prim arily  alp a- 
be tic , th o u g h  in te rv a l evidence shows th a t th is  cannot have been th e  
case—th e  orig inal H ebrew  ch arac te r was abandoned during  th e  
B aby lon ian  cap tiv ity , when, for reasons, th e  te x t was ̂  tran sc rib ed  
in  th e  Chaldee le tte rs , in w hich i t  has been  ever since handed  
dow n • so th a t  any  m ystical characteristics a ttr ib u te d  th ereu n to  
th ro u g h  th e  form of its letters, as fa r as these deviated  from  each 
other,°m ust have orig inated  subsequent to th a t  cap tiv ity .



T hen, som ewhere abou t the  tim e of E zra, a necessity seems to have 
arisen  for recovering  or res to rin g  the  sc rip tu res— the book of the  
Law  of Jeh o v ah  had  been lost once before, apparen tly  for a  long 
period , as th e  finding th ereo f, w ith  th e  re-enforcem ent of its  
provisions (as th o u g h  these  h ad  been com pletely forgo tten ) is duly 
recorded  (2. Chron. xxx iv . 14— 21)— for they  w ere then  re-ed ited , or, 
acco rd ing  to  some, re -w ritten  from  m em ory, un d er th e  supervision 
of th a t p ries t an d  sc r ib e ; and  i t  would ap p ear to  have been d u rin g  
th is  process th a t  th e  Ahevi le tte rs  w ere used as vowels, and  in te r
ca la ted  in  th e  w ord signs, to  g ive  these  a  se ttled  u tterance .

A fte r  th is, n o t earlie r as is believed th a n  the seventh  cen tury  
of th e  p resen t era , th e  vowel po in ts w ere invented  and  in troduced, 
th e  A hevi le tte rs  th a t  had  been  used as matres lectionis hav ing  been 
previously  rem oved from  th e  te x t ;  and  by  these, a  fixed and  
im m utable read in g  was, so to  say, crystallized  thereon .

E ach  of these  processes in  succession m arks th e  progress and  
denotes th e  resu lt, so fa r, of the  conflict to which i t  was d u e ; and  
reg is te rs  the  advance  of w hich i t  had  been  th e  outcom e and  was 
th e  indication .

T hese successive s tag es  in  tran sitio n  w ere, each an d  all, e ith er 
p receded , accom panied, or followed by, re-in te rp re ta tio n s, tran s la 
tions, paraph rases, expositions, and com m entaries, w hich se t fo rth  
a n d  accen tuated  th e ir  m eaning .

T he course of th e  s tru g g les , th u s  suggestively  depicted , seems 
to  have been  in  th is  w ise.

T h e  E lohist, h av in g  en u n cia ted  h is views of a  sim ple, n a tu ra l 
science, th e  earlie r Je h o v is t im pu ted  to  th e  ideographic  expression 
of these  a sp iritu a l c h a ra c te r— a ch a rac te r under w hich th e  orig inal 
te ach in g  disappeared .

 ̂T hen  th e  la te r  Je h o v is t arose an d  sough t to form alize the  reli
gious expression of th e  sp iritu a liz in g  im pulses of his predecessor.

T he conten tion  of E lo h is t w ith  Jeho v ist, of th e  free  w ith  the  
bond , thu s in itia ted , was ca rried  on even a fte r  th e  g iv ing  of the  
L aw , th e  L ev itical a n d  D euteronom ical expression of which, w ith 
th e ir  d iv erg in g  form s of its  decalogue, te s tify  to  th e  v e ry  decided 
u n d  prolonged c h a ra c te r  of th e  s t ru g g le ; while th e  u ltim ate  inclu
sion of the  book of D eu teronom y in th e  P en ta teu ch  m arks the final 
p revalence  of th e  one over th e  o ther, as th e  resu lt of com pro
m ise.

So fa r  th e  s tru g g le  betw een  th e  two in  one— betw een  E lohist 
an d  Jeh o v is t— has been form al in  ch a rac te r , th e  advocates of 
freedom  resisting  th e  p re tensions of th e  advocates of authoritv* 
13lit w ith  the  B abylonian  cap tiv ity  th e re  cam e a  change in  th is 
r e g a r d ; fo r th en  th e  teach ers  of th e  people w ere b ro u g h t into 
con tac t w ith  th e  m ystical doctrines of th e  E ast, and  fasc inated  by 
these, sough t to find a u th o rity  for them  in, o r a t  any  ra te  to  as
sociate them  w ith, th e ir  own scrip tu res ; and  it  w as to  facilita te  
th is  search, to ren d er easy  th e  discovery of this au th o rity , th a t
t ev caused these sc rip tu res  to be tran sc rib ed  iu  the Chaldee 
character.

H av in g  persuaded  them selves th a t  w hat th ey  could not find as 
an  open teach ing  m ust be veiled under th e  too lite ra l sense to  
which th ey  h ad  h ith e rto  lim ited  th e  expression of th e ir  w ritten  
word, they commenced a  system  of oral paraphrases which ended 
in  th e  w ritin g  of the  Targum s.

In  these th ey  in itia ted  th e  a ttrib u tiv e  unveiling i t  was th e ir  
desire to  effect. T hrough  these they  sought to lead  th e  un learned  
up  to , an d  fam iliarize them  w ith, the outlines of th e  m ystical 
princip les they  w ere adopting , and in particu lar, to im press them  
w ith , and  h ab itu a te  them  to, the cen tral doctrine— th a t of the 
Logos—w hich they  h ad  them selves em braced w ith  avidity .

To do th is  the  m ore surely they  did  no t hesita te  to  fa lsify  the  
le tte r  of th e ir  scrip tu res by  p re tended  renderings of th e  same.

Some of these  falsify ing renderings are  am azing in  th e ir  au d a
city . U nscrupulous as th e ir  devisers undoubtedly  were, they  
delibera te ly  in troduced  such sta tem ents as, “ T hey h ea rd  th e  
voice of th e  w ord of Jehovah  E lohim  w alking in  th e  g a rd en ” 
{Gen. iii. 8), w hich th ey  substitu ted  for th e  lite ra l assertion, 
“ They h e a rd  th e  voice of Jehovah  Elohim  w alking in  th e  g ard en ,”  
to  feign a  basis, otherw ise w anting in  th e  Law  of Jehovah , for 
th e ir  borrow ed d o c tr in e ; and  the  fac t th a t  th is could be done, and  
m eet w ith  genera l acceptance, shows how unfam iliar w ere those 
susceptible of such  indoctrination  w ith  the  law designed to be 
th e ir  ru le  of l i f e ; how  unprincip led  were th e  teachers who thus 
tam pered  w ith  its  le tte r  to  perv ert its  doctrinal im port.

T he specious en g ra ftin g  thus commenced did not cease here, fo r 
when th e  transm ission of th e  branch  of th e  w ritten  word passed 
from  its  H ebrew  channel in to  th e  G reek and  L atin  tongues, and  
in to  th e  Sem itic an d  H am itic  dialects, each transla tion  in  succes
sion served as a  m edium  fo r ascrib ing some fu rth e r  a ttribu tion  of 
borrow ed doctrine to  th e  professedly represen ted  b u t thu s m ost 
effectually m isrepresen ted  tex t. The S ep tuag in t, {Ps. xl. 6) 
in  th is  w ay, in troduced  th e  read ing , “  A  body d idst thou  p rep are  
fo r me” to  support th e  belief in  th e  supernatu ra l incarnation of th e  
C hrist, an d  countenance o ther m ystical views ; and  th e  Y ulgate , 
{Gen. iii. 15) th e  ren d erin g , “ She shall bruise,” to  tran sfe r th e  
action p rescribed  for th e  son to th e  m other. Indeed  th is  process 
of g ra f tin g  is b y  no m eans g iven  up even in  th e  p resen t day—  
w itness th e  recen t substitu tion  of th e  petition, “ D eliver us from  
th e  Evil One*’ {Matt. vi. 13), for tc D eliver us from  evil,”  in  th e  
rev ised  ed ition  of th e  A nglican  version of the  N ew  T estam ent, of 
course on th e  p lea  of re in s ta tin g  an  ancien t rendering ,

T he a ttem p ted  vocalization of th e  tex t, w hether by  th e  in te rca l
ation of th e  A hevi le tte rs  as matres lectionis, or by the  in troduction  
of th e  vowel points, was th e  outcome of a  reaction  aga in st the  
m ystical teachers and  an  endeavour to re tu rn  to the  s tric t le tte r of 
the  scrip tures.

T he m ysticizers, on th e  o ther hand , continued th e  evolution of 
th e ir  doctrine, un til i t  cu lm inated  in  th e  K abbalah, by  the  a t tr i
bu tive  devices of w hich th ey  sought still fu rth e r  to leaven the  
le tte r  of th e  tex t, and  subordinate its literal to an a rtfu lly — im puted 
m ystical expression.



D u rin g  th is  evolution th e  literalizers w ere not inactive on th e ir  
p a r t , and the  T alm ud, as th e  outcom e of th e ir  prolonged and  ex
haustive  labours, while se ttin g  fo rth  th e  views thus developed, gave 
force and  au th o rity  to  the  expression of th e  same.

N o r was th e  stru g g le  lim ited  to these m anifestations of its  ac ti
v ity , for bo th  m ysticizers an d  literalizers illu stra ted , em phasized, 
a n d  enforced th e ir  teach ings, by  very  able and  instructive  com
m entaries, some of w hich are  of g rea t in te rest in  the  p resen t day, 
ow ing to  th e  lig h t they  th row  on the  course of a controversy so 
strenuously  m aintained. B u t unfortunately  these are, for th e  m ost 
p a r t, b u t too little  know n.

T he s tru g g le  th u s  traced  from  its inception is found, in  reality , 
to  resolve itse lf in to  a  contest betw een th e  rep resen ta tives of th e  
o rig in a l sp iritua liz ing  su p p lan te r of th e  E loh ist—the earlie r Jeh o 
v is t— and th e  successors of h is more sp iritua l offshoot— the la te r 
Jeh o v is t— in  th e ir  opposing charac ters as literalizers an d  m ysti
cizers.

I n  each of these  characters, e ith er seeks a  basis fo r his teach ing  
in  th e ir  common scrip tures.

Of these scrip tu res, the  one attem p ts to  c lear up and  confirm th e  
lite ra l, narra tiv e , historical, an d  doctrinal sense.

To these sam e scrip tu res th e  o th er im putes veiled and  m ystical 
m ean in g s—m eanings w hich th a  le tte r  thereof is certain ly  v ery  far 
from  openly declaring . ,

I n  th is  s tru g g le , th e  p rim itive  science of th e  E lohist, w ith  its  
d irec t m ethod of expressing  itse lf th rough  a system  of ideogram s, 
has been suppressed, its  v ery  m em ory stam ped  out, and  its  ideog ra
p h ic  signs tu rn e d  in to  a lp h ab e tic  characters, of which th e  ind iv i
d ua l le tte rs  have passed  th ro u g h  m ore th a n  one transform ation .

T he recognition  of th e  o rig in  of th e  T e trag ram m aton— th e  
p ercep tion  th a t  th e  pecu liar characteristics of th e  so-called 
Ineffab le  N am e are  due to  a  m isconception of th e  o rig inal signifi
cance, and  constructive or s tru c tu ra l use of w hat, under th e  a lpha
betic  system , have come to be  called  the  A hevi le tte rs, and  th a t  th e  
consequent m isrep resen ta tion  of th e  in te rp re tin g  value of these  
le tte rs , in  decyphering  w hat, th ro u g h  lapse into ignorance, has 
becom e a veritab le  cryp togram , was the  inevitable outcome of th e  
p rim ary  m isconception— is th e  tru e  key  to  th e  sanctuary  beh ind  
th e  veil of w hich th e  predecessor of the  contending doctrines is 
concealed, th e  only clue to th e  lab y rin th  in  w hich i t  has been  so 
lo n g  hidden .

W h en  th is  k ey  is rig h tly  used , th is clue carefu lly  followed to  its  
source, i t  w ill be  seen :—

1. T h a t th e  tw o con tend ing  an tagon ists  are  m isconceived off
shoots from  a  p rim ary , long-fo rgo tten  stem .

2. T hat hav in g  supp lan ted  th is  stem  by  b e ing  eng rafted  on its  
stock, th ey  are , th ro u g h  th e ir  a ttach m en t to  th is  stock, them selves 
in terlinked  an d  bound  to g e th e r in  a  passive m a trix — th e  unpo in t
ed te x t of the  H ebrew  scrip tu res.

3. T h a t of th ese , th e  one is o lder th an  th e  o ther.
4. T h a t of these, th e  yo u n g er has, in  its  tu rn , supplan ted  tho  

elder.

A  doctrinal conflict-such as th a t of w hich th e  memory has been 
preserved  in  and  handed  down by  th e  allegory of the  tw ins stru g 
g lin g  in  th e  womb of R ebekah— a conflict carried  out by the  same 
m eans an d  tend ing  to  th e  sam e end— is still going  on. Does it 
need  a prophetic  in tu itio n  to  affirm th a t  it  will no t cease so long as 
th e  p resen t order of b e in g  shall endure ?

H e n r y  P r a t t ,  M, D.
E rra ta .

P . 396, delete “ th e ” a t  end  of line 1.
P . 399, line 21, fo r “ w hat is concerning,”  read  “ th a t  is 

conceiving.”

H I M A L A Y A N  F O L K  L O R E .
IY .

T H E  Lam as in  all th e  B uddhist countries to  th e  northw ard  of 
Kooloo a re  of th e  red-robed  order, th a t  is to  say D ugpas ; so 

fa r  I  have no t y e t succeeded in  com ing across a  L am a of th e  yellow 
robe, or G elupka. W h a tev e r th e  D ugpas m ay be in  B hootan, 
h e re  th ey  are  a  v ery  harm less race, an d  B lack M agic is quite 
unknow n am ongst them . L ate ly  I  succeeded in  m aking  the 
acquain tance of th e  abbo t of th e  la rge  m onastery  a t L undee, close 
by  th e  junction  of th e  C hundra  and  B haga rivers in  L ahoul. The 
L ahoulies are a  peculiar race , fo r a lthough  by  religion they are 
B uddhists, th ey  call them selves H indoos and  keep all th e  obser
vances of caste, there in  differing from  th e  B uddhists of Spiti. 
M y friend  the  abbo t is a  fine m an, stand ing  over six fee t in  he igh t 
an d  b road  in  proportion . H e  is also a  good S an sk rit and  Thibetan 
scholar, an d  w as held  in  m uch esteem  by  th e  la te  M ah ara jah  of 
C ashm ere. H e  has also v isited  L 'hassa , and  says that^ b u t few 
L am as in  T h ib e t have psychic powers now adays. W hile I  was 
a t  A li M usjid  in  1879, th e  M adras S appers and  M iners excavated  
an  old B u ddh ist tem ple th a t  h ad  been  b u ried  for m any hundred  
years. In  all th e  niches w ere clay figures of sain ts sea ted  ra p t 
in  contem plation, all fash ioned  exactly  alike w ith  th e  sam e caste 
of countenance. I  m ention these  facts, as one of th e  abbo t s chelas, 
a  young lad , m ig h t have sa t as a  model for th e  clay figures found 
in  th e  K h y b er. N ow here else in  In d ia  have I  seen sim ilar 
fea tu res . I t  is curious how steadfastly  certa in  types survive, in 
conform ity  apparen tly  m ore w ith  relig ion th an  w ith  race, as if the
soul h ad  its  index  in  th e  face. . .

T he ab bo t's  p a tro n  sa in t is one P adm a Sanga, who again  is 
P aucheen  R im boshay. I t i s  difficult to follow th is  A rh a t s history , for 
h is incarnations have been m any, and  his nam es m ost num erous. H is 
first appearance  was a fte r  th e  d ea th  of G autam a B uddha, b u t 
before our p resen t era, an d  took place a t U jja in , w here he was 
found  as a  babe, ly ing  on a  lotus flower in  a  ta n k  of th e  royal 
palace. W hen  he grew  up  th e  K ing  w anted to  m arry  him  to his 
d au g h te r, b u t he fled and  becam e a  w andering  m endicant. Subse
q uen tly  he appears to  have  becam e fam ous all over Ind ia  and 
T hibet. A t a place called Z auhur or Johore he experienced the fate



of Sfcadrach, M eshach, and  A bednego, and  w ith  like resu lts Th« 
ab b o t had  a  g re a t w ish to v isit th is last locality , and  questioned m ! 
how he was to g e t  there . I  told him  th a t the  only Joho re  I  k n“ w 
of was n ea r S ingapore, b u t th a t th e  R a jah  thereof was a  M ahom l 
m edan. Can an y  of your read ers  inform  me of th e  locality  of 
Z auhar . A m ong o th er m a tte rs  th e  abbo t inform ed th a t  he  had  
read  m  an  old S an sk rit w ork th a t  th e  average  span of life would 
shortly  begm  to  dw indle, and  th a t th e  m an who reached  t t T J E

W° U i e c° n/ idered  a  M ethusaleh. Afc p resen t i t  s e e m  
th e  o ther w ay abou t, fo r cen tenarians are  becom ing qu ite  num er- 
ous. On question ing  th e  abbo t as to th e  locality  of Sham ballah 
he said i t  waa  ̂ a t the * o r th P o le , and  th a t  he h ad  read  in  an o th e r 
Sans k u t  w ork th a t  in  400 years tim e, th e  K in g  of Sham ballah  
would figh t a  g re a t b a ttle  w ith  th e  M ahom edans on th e  Oxus an d  
u tte rly  ex te rm ina te  them . A nd  th is because of the  cruel way they  had  
oppressed th e  A ry an  relig ion  and  peoples for 600 or 700 years
cu  “ I T T  I  ProPhec7  13 a lready  fulfilled, fo r th e  K in g  of 
S ham ballah  can  be no o th er th a n  th e  C zar of R ussia.

A fte r  all, th e  prophecies concerning th e  duration  of Mahomedan 
ru le  m  th e  A pocalypse a re  b e tte r  know n and  m uch c learer. I a  
ch ap te r xu , verse  14, th e  period  of Islam  is g iven  as a  tim e, an d

hf ^  a t lm e ’ a a d  “  c h a p te r  x iii, verse 5, as fo rty  an d  
tw o weeks ; th a t  is, a  period  of 1278 years. In  th e  12th and  la s t 
ch ap te r of Daniel th e  period  is g iven  first as 1290, and  th e n  as
I t ?  a n S‘ f se num bers to  th e  y e a r of th e  H e g ira
v  j -’- We s  -I3?  th e  com putation of th e  A pocalypse of a
tim e, and  tim es, an d  h a lf a  tim e, th e  th re e  following years, 987, 
1717, an d  1900. T h a t is to  say, from  th e  y ears  622 to  987 Islam

7 Z % r Z f n P° Wer’ h T l 87 t0  -1717 ifc Was a t  its  zen itll> an d  from  1717 to  1900 rep resen ts  th e  period of its decay and  d isappearance.

T  ^ an,iel th e  tim e w ould be pro longed  to191- and  19o7. To see th e  last of w hich I  m ust live to th e  good 
old p a tria rch a l age  of 107. E heu me m iserum l What a  peffec* 
description we have of th e  p resen t age  in  verse 4, ch ap te r z ii, of 
D aniel, E ven  to  th e  tim e of th e  end  : m any shall ru n  to  an d  fro  
an d  know ledge shall be increased .”  A n d  in  ch ap te r ix , verses 17, 
18, 19, w hat a  curiously  exact descrip tion  we g e t of th e  b a ttle s  of 
th e  p resen t day  w ith  th e ir  concom itants of villainous sa ltp e tre .
« f i.sa^  the, horses in  tlie  Vision, and  them  th a t

sa t on them , hav in g  b reastp la te s  of fire and  of hy ac in th

\  * 1 7  ' aJnd  th e  heads of th e  Worses a re  asth e  heads of l io n s ; an d  ou t of th e ir  m ouths proceeded fire an d
smoke and  brim stone. B y these  th ree  p lagues w as th e  th ird
P art of m en killed , by th e  fire an d  th e  sm oke an d  th e  brim stone,
which proceeded out o t th e ir  m ouths. F o r  th e  pow er of th e

(i horses is m  th e ir  m outh, and in  th e ir  ta ils  : fo r th e ir  ta ils  a re
t iJ Serpents>and have heads; and with them they do hurt.”

,, 11 c“ aPter  xx , verse 8, th e re  is a  reference  to  Gog an d  M ago°\
r t l  I  • ]UJ £  tt® M ahom edans, and  identified  by  them  

r ‘: V ^ : R “ S- D r* ? enry  P r a t t  an d  M ontague R . Laza- 
o b s c u v p  i n ^ eiVr ut V?r^  , ean ?ec* explanations of m uch of w hat is

o B ible by th e  lig h t of the  K abala  and o ther ancien t

trea tises. Could these gentlem en explain to us in some detail the  
prophecies of D aniel an d  tlie A pocalypse; m ost of which appear 
e ith e r  to  re fe r to the  p resen t tim e or the  near fu tu re  ?

I  have  been g iv ing  tem porary  accom m odation to one Gyal 
C hang  and  his fam ily. He is a B issahiri of th e  w eaver caste, and  
em ig ra ted  h itherw ards some years ago from  his native  village 
Sungnum  in K uniaw ar on th e  borders of T h ibet. F o r some tim e he 
served  the R ajah  of R am pur B issahir, Shum shere Sing, as court 
ta ilo r. F irs t th ree dau g h ters  were born to him  and  then  five sons, 
an d  for any th ing  I  know  his fam ily may still go on increasing. B u t 
I  am  concerned w ith  his eldest son, N um yul C hering, who is 
b e in g  b ro u g h t up a Lam a, w ith  the g rea test solicitude on th e  p a r t  
of th e  en tire  family, by  whom he is trea ted  as a  dem igod. T he 
B issah iris, or ra th e r th e  K uniaw aris, like the  Lahoulies, a re  B ud
dh ists  by religion and Hindoos by c a s te ; even th e  w eavers se ttin g  
g re a t  store by caste observance. W ell, th e ir  eldest son, Num yul 
C hering , till the  age of th ree  years, was m uch like o th er ch ildren , 
b u t  one day when his fa th e r  offered him  a cupof w ate r from  w hich 
h e  h a d  d runk , refused it, saying, “ I  cannot d rin k  a fte r you, as I  
am  no t your son.”  B eing  asked who he was th en , he replied , “ I  
am  th e  R a jah ’s guru , Tum baderya, who died a y ear before I  was 
a g a in  born . In stead  of rem aining celibate, I  m arried , therefo re  
m y early  death  and  re b ir th  into your low caste fam ily.” A fterw ards 
h e  po in ted  out his widow and  daugh ter, th e  R ajah , an d  m any 
o th e r  persons w ith whom he used to associate in  his form er b i r t h ; 
am ongst them  his old G uru, Choang, who lived a t  T aling . 
C hoang, a fte r a long conversation w ith th e  child , acknow ledged 
th e  tru th  of his sta tem ents. H e to ld  his p a ren ts  to keep him  
a p a r t  from  the  rest of th e  fam ily, to  le t his h a ir  grow  long, and  
b r in g  him  up as a Lam a. C hoang died th ree  years a fte rw ards a t th e  
ag e  of e ig h ty -s ix ; he also recollected his form er b ir th , hav ing  had  a  
sim ilar experience to th a t  of th e  boy, N um yul C hering. C hoang was 
a  N ingw a lam a; th ey  are  clothed in red  and  use m uch th e  sam e 
litu rg y  as the  D ugpas. The only difference, apparen tly , betw een 
th e  tw o sects, is, th a t th e  N ingw as w ear th e ir  h a ir  long, while 
th e  D ugpas crop it short.

I  see no reason to  disbelieve th is story, w hich I  h ea rd  a t 
first hand . The boy, N um yul C hering, only spoke of his form er 
b ir th  w hen betw een th e  ages of th ree  and five. Since th en  he 
ap p ea rs  asham ed of h is p resen t circum stances, and  m aintains a  
s tu b b o rn  silence about his form er b irth . H e is now fourteen  year3 
o ld , b u t looks two or th ree  years younger.

T he R ajah , Shum shere S ing  of Bissahir, has an am iable w eak
ness fo r th e  fire-w ater of th e  pale faces. In  o ther words, he is a  
d ru n k en  swine. The G overnm ent, I  hear, have qu ite  la te ly  deposed 
him  an d  p u t his son on th e  R am pur g u d d e e ; and, if tru e , a very  
good th in g  too for the B issahir people. T um badarya , th e  royal 
G uru , m ust have had  a hard  tim e of it w ith his d ru n k en  m aster ; 
c ircum stances were evidently  too strong  for h im  in his last b irth . 
H e  d ied  a t the  early  age of th irty -four, falsifying th e  g re a t promise 
of h is youth  ; let us hope he will be more successful in this, his 
p re sen t b irth , as Lam a N um yul Chering, the w eaver’s sou.



M onsieur A . Tournier, in  th e  Theosophist for A pril last says : 
cc A bstain  from  beans,” th a t is to  say, (as he understands it) do not 
occupy yourself w ith p o litic s ; fo r in  th e  tim e of P y thagoras, 
beans rep resen ted  voting-papers. Y et we are assu red— vide “ Isis 
U nveiled ,”  Yol. ii, page 78, th a t  P y th ag o ras  once persuaded  an ox 
to  give up ea tin g  beans. Surely  M onsieur A , T ourn ier does not 
m ean to  a sse rt th a t in  the tim e of P y thagoras th e  franchise was 
ex ten d ed  to c a t t l e !

A .  B a n o n .
Editors Note.—Gafferel, the diligent author of that quaint 17th century 

book, “ Unheard-of Curiosities”—previously cited in these pages—says (p. 119) 
the Pythagorean precept a Fabis abstiteyite, “ hath yet been rightly understood 
by no man but he classifies the bean with pease as “ hot” food, and asks 
whether the former was not proscribed by the b’amian Sage because of its 
being naturally marked with phallic figures on both sides of the bean.

N A T U R E 'S  F IN E R  F O R C E S.
The M ind.

N O theory  of the  life of the  universe is a t once so simple and 
so g ran d  as the theory  of b rea th  (swara). I t  is the  one 

universal m otion, which m akes its  appearance in  m aya  by virtue 
of the unseen substra tum  of th e  Cosmos, the  parabrahm a  of the 
V edantins. The m ost app rop ria te  expression in  E nglish  for swara 
would be <rth e  curren t of life .”  The Ind ian  science of b rea th  
investiga tes and  formulates th e  laws, o r ra ther the  one universal 
law , accord ing  to which th is  cu rren t of life, th is motive power of 
U niversal In telligence, ru n n in g , as Em erson so beautifully  puts it, 
a lo n g  the  w ires of thought, governs evolution and involution, and all 
th e  phenom ena of hum an life,— physiological, m ental, and sp iritual. 
I n  the  whole leng th  and b read th  of th is universe, there  is no 
phenom ena, g rea t or small, w hich does no t find its  most na tu ra l, 
most in te llig ib le  and m ost apposite explanation in the  theory of the 
five m odes of m anifestion of th is  universal m otion— the five 
elem entary  tatwas.

I n  th e  last  ̂ two articles I  tr ie d  to explain generally , how 
every physiological phenom enon was governed by the  five tatwas. 
The ob jec t of the  present artic le  is to briefly ru n  over the  various 
phenom ena re la ting  to th e  th ird  h igher body of m an— the manomaya 
hosha, the  m ind ,—and note how sym m etrically and universally the 
tatwas^ b rin g  about the form ation and  work of th is  principle.

I t  is w hat is in general language called know ledge th a t 
d istingu ishes the  mind from physical life (p ra n a ); bu t i t  will be 
seen, on a little  consideration, th a t different degrees of knowledge 
m ig h t very well be taken as the d istinguish ing  characteristics of the 
five s ta te s  of m atter, which in  m an we call the five principles. F o r 
w hat is know ledge but a k ind  of tatwic motion of breath , elevated 
in to  self-consciousness by the presence, in  g rea ter or less degree, of 
the  elem ent of ahankar ? This is no doubt the view  of knowledge 
tak en  by  the  Vedantic philosopher when he speaks of in telli
gence (prana) as being the m otive power, the first cause, of the 
universe^ T h ew o rd  sic ara is only a synonym of intelligence, tho 
one m anifestation of the One descending into p ra k r it i , °

‘ 1 see so m e th in g / means, according to our view of know ledge, 
th a t  my m anom aya kcsha  has been p u t in to  visual vibration.

‘ I  h e a r /  means th a t my manomaya kosha is in a sta te  of auditory 
v ib ra tio n .

41 fe e l/  m eans th a t  m y mind is in a sta te  of tangible vibration. 
A n d  so on w ith th e  o ther senses.

c I  lo v e / m eans th a t  my mind i3 in a s ta te  of am atory vibration 
(a form  of a ttrac tion).

The first s ta te— th a t of anandamaya  is th e  sta te  of the h ighest 
know ledge. T here is then  but one cen tre—the substratum  for the 
whole infinity of parabrahm a , and the ethereal vibrations of h is  
b rea th  are one th roughou t tbe whole expanse of infinity. There 
is b u t one in telligence, bu t one knowledge. The whole universe, 
w ith  a ll its po ten tia lities and actualities, is a p a r t  of th a t knowledge. 
T his is the h ig h es t s ta te  of bliss. There is no consciousness 
of self here, for th e  I  has only a relative ex istence, and there  m ust 
be a Thou  or a He  before there  can be an  J.

T he ego tak es  form  when, in the second plane of existence, 
m ore th an  one m inor centre comes in to  existence. I t  is for th is  
reason  th a t the nam e of ahankara  has been assigned to this sta te  
of m a tte rs . The e th e ria l impulses of those cen tres are confined to  
tb e ir  own particu lar dom ain in  space, and  they  differ in each centre. 
T bey can, however, affect each other, ju s t in  the  same way as the  
individualized e th eria l impulses of one m an are affected by those 
of o thers. The tatw ic  m otion of one cen tre  of Brahm a  is carried 
along  th e  same universal lines to the o ther. Two differing motions 
a re  th u s found in  th e  one centre. The s tro n g er impulse is called 
th e  I ,  th e  w eaker th e  Thou , or the  He as the  case may be.

T hen  comes m anas . T'iraj is the centre, and m anu  the  atm os
phere  o f th is s ta le . T hese centres are beyond th e  ken of ordinary 
h u m a n ity ; b u t they  w ork under sim ilar law s to  those ruling the 
re s t of th e  cosmos. T he suns move round  th e  virata- in tho  sam e 
way as th e  p lane ts  move round th e  sun .

T he com position of m anu  is sim ilar to. th a t of prana;. it is com
posed of a still finer g rad e  of the  five ta tw as , and this increased 
fineness endows th e  tatwas w ith different functions..

The five functions of prana  have been given ^ the following a m  
th e  five functions of m anas, as given by P a ta n ja li, and accepted

^ 1 .  Ilean 3  of know ledge (Pr.amana) ; 2.. F a lse  knowledge (F i-  
p a rya ya ) ; 3. Com plex im agination (V ikalpa) ,* 4.. Sleep (N idra ) ; 
5. M emory (Sm riti)

A ll fche m an ifesta tions of the  m ind fall u n d er one or other of 
th e se  five heads. T hus, Pram ana  includes 1. Perception  (pratyr 
aksha) • 2. In fe ren ce  (amwn<ma); 3. A u tho rity  ( agama). Veparyaya  
includes 1. Ign o ran ce  (avidya , tamas) 2. Egoism  (asmitay moha) ;
3. R etention  (raga, mahamoha) • 4. R epulsion (tamessay d/wesha);
5. Tenacity  of life (abhinwesha , andhatam esra).

* The rem aining th ree  have no definite sub-divisions. I  shall now 
show  th a t  all th e  modifications of though t are  forms of tatwic motion 
on the m ental plane*



The word pram ana  (means of knowledge) is derived  from two 
roots, th e  predicative roo t ma and th e  derivative roo t ana  with the 
prefix pra . The original idea of the  root ma is “  to go, to  move ” 
nnd thence “  to m easure.”  The prefix pra  gives to  the root the  
idea of fulness connected a3 i t  is w ith the root p ri, “  to fill.” T h a t 
which moves exactly up or down to  the  same height w ith any other 
th in g  is the prainana  of th a t th in g . In  becom ing the  pram ana  of 
any o ther th ing , the  first th in g  assumes certa in  qualities which it  
had  not before. This is always brough t about by a change of state 
caused by a certa in  kind of m otion, for it is alw ays motion th a t 
causes change of sta te . T his, in  fact, is also th e  exact m eaning of 
th e  w ord pram ana  as applied  to a particu lar m anifestation  of the 
m ind.

P ram ana  is a particu lar tatw ic  m otion of the  m en ta l body ; its  
effect is to  pu t the  m ental body into a state sim ilar to  th a t  of some
th in g  else. The m ind can undergo as m any changes as the  ex te r
nal tativas are capable of im prin ting  upon it, and  these changes 
have been classified by P a tan ja li under th ree genera l heads.

1. (P ra tya ksh a ) Perception . T his is th a t  change of sta te
w hich the  operations of the  five sensuous o rgans produco in 
th e  m ind. The word is a compound o fp ra ti, “ e a c h / ' and akshya , 
“ sensuous power, organ of sense.”  H ence it  is th a t sym pathetic 
tatw ic  v ibration  which an organ of sense, in contact w ith  its object, 
produces in th e  m ind. These changes can be classified under five 
g enera l heads according to the  num ber of senses.

The eye gives b ir th  to the  tejas (vibrations), the  tongue, th e  skin, 
th e  ear, and th e  nose respectively, to th e  apas, th e  va yu , the  akasa , 
and the prith w i v ibrations. T he pure agni causes th e  perception 
of red, the tejas p r ith w i  of yellow, the  tejas upas  of white, the 
tejas vayu  of blue, and so on. O ther colors are produced in the  
m ind by m ixed vibrations in a thousand varying degrees. The 
apas gives softness, the vayu  roughness, the agni harshness.

W e see th ro u g h  the eyes no t only color, but also form . I t  will 
be rem em bered th a t a particu lar form has been assigned  to every 
tatwic  v ibration , and  all the  forms of gross m atter answ er to corres
pon d in g  tatw ic  v ibrations. T hus form  can be perceived through 
overy sense. The eyes can see form , the tongue can ta s te  it, th e  
skin  can touch it, and so on. This may probably  ap p ear to be 
a  novel assertion, but it  m ust be rem em bered th a t v irtu e  is no t 
ac t. T he ear would hear form  if the  more general use of the eye 
and  th e  sk in  for th is purpose has no t alm ost stifled i t  in to  inaction.

The pure  apas v ib rations cause an  astringent taste , the  apas- 
p rith w i, a sweet, the  apas-agni, hot, the  apas-vayu , acid, and  so on. 
Innum erable  o ther variations of ta s te  are  caused by  interm ediate 
v ibrations in various degrees.

The case is sim ilar w ith th e  vocal and o ther changes of 
v ibration . I t  is clear th a t our perceptive know ledge is nothing 
m ore th an  a veritab le  tatwic  m otion of the  m ental body caused 
by the sym pathetic  com m unications of the v ibrations of prana, ju s t 
as a strin g ed  instrum ent of a  certa in  tension begins to v ib ra te  
spontaneously  when vibration is set up in ano ther sim ilar instru
m ent.

The word anum ana  (inference) has th e  same roots as the  
word pram ana. The only difference is in  th e  prefix. W e have 
here anu (C a f te r” instead  of p ra . In ference (anumana) is therefore 
after-m otion. W hen  th e  mind is capable of susta in ing  two v ib ra 
tions a t one and the same tim e, then, if a t  any tim e one of these 
vibrations is set up and perceived, the  second vibration m ust also 
m anifest itself. Thus suppose a man pinches me. The complex 
vibrations th a t m ake up the perception of th e  ac tion  of man pinch
in g  me are produced in my mind. I  recognise the  phenomenon. 
Alm ost sim ultaneously with these v ib ra tions another set of 
v ibrations is produced in me. I  call th is  pain. Now, here 
are  two kinds of tatwic  motion, the one com ing after the other. I f  
a t  any other tim e I  feel similar pain , the im age of the  man pinch
in g  will be recalled to  my consciousness. T his after-m otion is “  in
ference.”  Induction  and deduction are bo th  modifications of th is 
after-m otion. The sun always appears to rise  in a certain direction. 
The image of th a t d irection becomes for ever associated in my m ind 
with the ris in g  of the  sun. W henever I  th in k  of the phenomenon 
of sunrise, the  p ic tu re  of th a t d irection  m akes its  appearance. I  
therefo re  say th a t th e  sun rises as a  ru le  in  th a t direction. 
Inference is therefore nothing more than  a tatw ic  motion coming 
after  ano ther re la ted  one. The th ird  modification of w hat is called 
th e  means of know ledge (pram ana) is au thority  (agama). W hat is 
th is  ? I  read in my geography, or hear from the  lips of my teacher, 
th a t  B ritain  is surrounded by the ocean. Now w hat has conuected 
these words in  m y m ind with the p icture of B rita in , the ocean, and 
th e ir  m utual relation ? Certainly i t  is not perception , and therefore 
not inference, which m ust by natu re  work th ro u g h  sensuous know
ledge. W h a t then  ? T here m ust be some th ird  modification.

The fact th a t w ords possess the power to  ra ise  a  certain  p ictu re  
in  our m inds is one of very deep in terest. E very  Indian philoso
ph er recognizes i t  as a th ird  modification of the  mind, b u t i t  re 
ceives no recognition a t the hands of m odern European philosophy.*

T here is however, little  doubt th a t th e  color corresponding to th is 
m ental m odification differs from th a t corresponding to either percep
tion  or inference. T he color belonging to  th e  perceptive modifica
tions of the mind is always single in its  na tu re . A  certain phase of 
th e  ta.yus v ibration m ust always prevail in th e  usual modification, and  
sim ilarly the v ibrations of other tatwas correspond to our different 
sensuous modifications. Each of these m anifestations has its  own 
distinctive color. T he red  will appear as well in the  visual as in  
th e  auditory  or any o ther v ib ra tio n ; bu t the red  of the visual vibra
tion  will be b rig h t and pure, tha t of the  organ of smell will be 
tinged  w ith yellow, th a t of the  organ of touch will be bluish, ande 
th e  somniferous red  will be ra ther dark . T here is therefore not the 
least likelihood th a t  th e  vocal v ibration  will coincide with the pur- 
perceptive vibration . The vocal v ibrations are double in th e ir  na
tu re , and they  can only, if at all, coincide w ith  the  inferential v ibra 
tions ; and here too they can only coincide w ith  th e  auditory vibrations. 
A  little  consideration will however show th a t there  is somo difference

B at seo M ax M uller’s new  book “ The Science of T h o u g h t/ ' in which he d is
cusses th e  id e n tity  of th o u g h t and  language.—Ed,



betw een th e  vocal and inferential vibrations. In  inference a cer
ta in  modification of sound in our mind is followed by a certain  
visual p icture, and both theso v ibrations retain in  our mind an 
equally im portan t position. We place two percepts together, com- 
pave them , and  then say th a t  one follows the other. I n  the verbal 
m odification, there  is no com parison, no sim ultaneons consciousness 
no p lacing  together of the two percepts. The one causes the  o ther no 
doubt, bu t we are not a t all conscious of the fact, Iu  inference the 
sim ultaneous presence for some tim e of both the cause and the effect 
b rin g s abou t a change ia  the  color of the effect. Tbe difference 
is less g rea t in the vocal as com pared with th e  in feren tia l vibra* 
tion . A xiom atic know ledge is no t inferential in the presen t, though 
it  has no doubt been so in  the  past 3 in the p resen t i t  has become 
n a tiv e  to the  mind.

The second m ental modification is called v ip a rya ya  (false know
ledge).

T his w ord also is derived from a root m eaning m otion—i  or ay “ to 
go, to  m ove,0 The prefix p a ri is connected w ith the root pra  and 
gives the  sam e idea to the root. P aryaya  has, therefore, the  same 
m eaning as pram ana . T he word viparyaya  therefo re  means “  a 
m otion rem oved from the  motion which coincides w ith the  object.” 
The v ibrations of pram ana  coincide in nature  w ith  the  vibrations of 
th e  o b jec t of perception, n o t so the  vibrations of viparyaya . Cer
ta in  acquired conditions of th e  m ind im prin t on th e  percep ts a new 
color of th e ir  own, and th u s  d istingu ish  them  from  th e  percepts 
of pram ana . There are five modifications of th is m anifestation.

1. A v id y a  (Ignorance). This is the  general field for m anifesta
tion  of all th e  modifications of viparyaya  (false know ledge). The 
w ord comes from  the  root v id  to know, the prefix a  an d  the  suffix 
ya. ' The original m eaning of th e  root is “ to be, to  ex ist.” The 
orig inal m eaning  vidya  is therefore  “  the sta te  of a th in g  as it  is/* 
or, expressed iu term s of the  m ental plane in  one word, €C know
ledge.”  A s long as in th e  face of a hum an being I see a face  and 
n o th in g  else, m y m ental v ibration  is said to be vidya . B u t as soon as I  
see a moon, or som ething else not a face, when i t  is a  face I  am look
in g  at, my m ental v ibration  is no longer said to be vidya  bu t avidya . 
A v id y a  (ignorance) is therefo re  no t a negative co ncep tion ; i t  is 
ju s t as positive as vidya  itself. I t  is a g rea t m istake to  suppose 
th a t words having  the p riva te  prefixes always imply abstractions and 
never realities. This how ever by-the-bye. The sta te  of avidya  is th a t 
s ta te  in which the m ental v ib ra tion  disturbed by th a t of akasa  and 
some o ther tatwas, which thus resu lt in  the  production of false 
appearances. T he general appearance of avidya  is akasa} darkness, 
and  th is  is w hy tamas is a synonym  of th is word.

T his general prevalence of darkness is caused by some defect in  
ind iv idual minds, because, as we find from  daily experience, a 
given ob ject does no t excite th e  sam e set of v ibrations in all m inds. 
W h a t th en  is the  m ental defect ? I t  is to be found in  the  n a tu re  of th e  
sto red-up  po ten tia l energy  of the  m ind. This sto ring-up  of energy 
is a problem  of the deepest im portance in philosophy, and  the doc
trine  of transm ig ra tion  of souls finds its m ost intellig ib le explana
tion iu this. The law m ight he enunciated as follows

I f  an y th in g  be se t in any particu lar k in d  of tatwic m otion— 
internal or ex ternal— it acquires a capability  of being for a second 
tim e easily se t in  the  same sort of m otion, an d  of consequently 
resisting  a different sort of motion. I f  the th in g  be subjected to 
the  same m otion for some time, th a t m otion becomes a necessary 
a ttrib u te  of the th in g . The superposed m otion becomes, so to speak, 
“ second n a tu re .”

Thus if a m an accustom s his body into a p a rticu la r form of exer
cise, certa in  muscles in  his body are very easily set in motion. A ny 
other form  of exercise th a t requires the  use of o ther muscles will be 
found fa tigu ing  on account of the resistance set up by m uscular 
habits Sim ilar is the case with the m ind. I f  I  have a deep-rooted 
conviction, as some bave to th is day, th a t the  ea rth  is flat and th a t 
th e  sun moves round it, i t  may require ages to dislodge it. A  thou
sand exam ples m ig h t be cited of such phenom ena. I t  is however 
only necessary in  th is place to sta te  th a t the  capacity of tu rn ing  
easily to one m ental s ta te  and offering resistance to another, is what I  ' 
mean by th is  stored-up energy. I t  is variously called vasana or 
sunsakara  in S ansk rit.

The word vasana comes from the root vas “  to dwell.” I t  m eans the 
dw elling or fixing of some form of v ib ra to ry  motion in the uiind. I t  
is by vasana  th a t certain  tru th s become native to the  m ind, and not 
only certa in  so-called tru ths,bu t all the  so-called natu ra l tendencies — 
m oral, physical, sp iritu a l,—becom es in th is  way native to the mind. 
T he only difference in different vasanas is in th e ir respective stab i
lity . Those vasanas which are im p rin ted  upon the  mind as the 
re su lt of th e  o rd inary  evolutionary course of nature, never change. 
The p roducts of independent hum an action are  of two kinds. If  
action  resu lt in tendencies tha t check th e  evolutionary progressive 
tide  of na tu re , the  effect of the action exhausts itse lf in tim e, by the  
repe llen t force of the  under-current of evolution. I f  however the two 
coincide in  d irection, increased s tren g th  is th e  result. The la tte r  
sort of actions we call virtuous, the form er vicious.

I t  is th is vasana , th is  tem porary dom inion of the  opposite cur
ren t, th a t causes false knowledge. Suppose the  positive generative 
curren t has in any  m an the streng th , &c. I f  to  i t  is presented a 
negative  fem ale cu rren t of the same degree of s treng th , &c., the two 
will try  to unite. A n attraction  w hich we term  sexual love will 
then  be set up. I f  these two curren ts are no t allowed to unite, they 
increase in  s tren g th  and  react on th e  body itself to its injury, if 
allowed to un ite  they  exhaust them selves. This exhaustion causes a 
relief to the  m ind, the  progressive evolutionary  currents asserts itself 
w ith g re a te r  force, and thus a feeling of satisfaction is the result. 
T his tatw ic  d isturbance of the m ind will, as long as it has sufficient 
S trength, give its own color to all percepts and concepts. 1 hey 
will not appear in  th e ir  true ligh t, b u t as causes o f  satisfaction . 
Thus they say th a t tru e  lovers see all th in g s  rose-coloured. The 
appearance of a face we love to see, causes a  partia l runn ing  of tho 
cu rren ts  in to  one another, and a ce rta in  am ount of satisfaction is 
the  resu lt. W o fo rget th a t we aro seeing a face  3 we are only 
conscious of some cause resulting iu a sta to  of satisfaction. That
cause of satisfaction wc call by different names. Sometimes we call



ifc a flower, afc others we call ifc a moon. Sometimes we feel thafc the  
cu rren t of life itself is flow ing from those dear eyes; afc ofchers we 
recoguize n ec ta r itself in thafc dear embrace. Such are the m anifesta
tions of a vidya. A s P a ta n ja li says, avidya  consists in the  perception 
of the in ternal, tbe pure, th e  pleasing, and the  sp iritual, instead of or 
ra th e r  in  the  non-eternal, th e  im pure, the  painful, and the non
sp iritua l. Such is the  genesis of avidya  which, as has been rem arked, 
is a substan tia l reality  and no t a mere negative conception*.

This m ental phenom enon causes the  four rem ain ing  ones :__1.
Asicita , egoism. 2. R aja , re ten tiv e  desire. Z.Dwesha, repulsive desire.
4. Abhivivesha, tenacity  of life.

1. A sw ita  (egoism) is th e  conviction th a t real life (puruah-swara) 
is one with th e  various m enta l and  physiological modifications ; th a t 
th e  h igher self is th e  sam e wifch the  lower one, th a t th e  sum of 
our percepts and concepts is the  real ego, and th a t there is nothin a* 
beyond. In  the  presenfc cycle of evolution and in the  previous ones, 
th e  m ind has chiefly been occupied w ith these percepts and con
cepts. The real power of life is never seen m ak ing  any separate 
appearance • hence the  feeling thafc the  ego m ust be the  same 
wifch the m ental phenom ena. I t  is plain thafc avidya , as defined 
above, lies a t the  rnofc of th is m anifestation. R a ja  (desire 
to re ta in ). T he m isleading feeling of satisfaction above m en
tioned under avidya  is th e  cause of this condition. W hen 
any object repeatedly  produces in our mind th is  feeling of 
satisfaction, our m ind engenders the  hab it of falling again and 
again  into the  same s ta te  of tatwic v ibration. The feeling of 
satisfaction, and the p ic tu re  of the object which seemed to cause 
th a t satisfaction, tend  to appear together, and th is is a hankering  
a fte r  the object, a  desire nofc fco le t ifc escape us— th a t is to say— 
R a ja .

W e may here investiga te  m ore thoroughly  the nature of this feel
in g  of satisfaction  and its  opposite— pleasure and pain. The 
S anskrit w ords for these tw o m ental states are respectively sukh  
and dulckh. Both come from  th e  roofc khan, to dig ; the suffixes su  
aud das m ake the difference. The form er prefix conveys the idea 
of ‘ ease / and it derives th is idea from the  unrestrained easy flow of 
breath. The radical idea of su kh  is therefore unrestra ined  digging— 
digg ing  where the soil offers b u t little  resistance. T ransferred  to 
th e  mind, th a t acfc becomes sulch, which m akes upon ifc an easy im
pression. The acfc must-, in  th e  natu re  of its  vibrations, coincide 
w ith  the then  prevailing  conditions of the  m ental vibrations. 
Before any percepts or concepts had taken root in the  mind, there 
was no desire, no p leasure. T be genesis both  of desire and whafc 
is called pleasure, thafc is the  sense of satisfaction caused by the 
impressions produced by ex te rna l objects— begins w ith certain  per
cepts and concepts tak in g  roofc in  fche m ind. This tak in g  root ia 
really only an overclouding of tlie  original set of impressions arising 
out of evolutionary m ental progress. W hen contact w ith the external 
object; for a m om ent rem oves thafc cloud from  the clear horizon of tho

# C f Iho  word u m itra, ao i-fr.eac l, enem y, a real anim al in flesh and  blood.

m ind, the soul is conscious of a feeling of satisfaction, which, as I  
have shown, avidya  connects w ith the external object, This, aa 
shown above, gives b irth  to desire.

Sim ilar is the genesis of pain and the desire to  repel. T he 
radical idea of dulchah (pain) is the act of d igging where a good 
deal of resistance is experienced. Transferred to th e  mind ifc 
signifies an acfc which encounters resistance from the m ind. The 
m ind does nofc easily give place to these vibrations, i t  tries to  
repel them  with all its m ight. There arises a feeling of privation • it 
is as if som ething of its nature were being taken away and an alien 
phenomenon introduced. This consciousness of privation or w ant, 
is pain, and  the repulsive power, which these alien vibrations 
excite in  the  mind is known by the name of dwesha (desire to  
repel). T he word dwesha comes from the  root dewish , which is a  
com pound of die and  ish. Ish  itself appears to be a compound root—  
i  and s . This final s is connected wifch the roofc su “ to breathe, 
to  be in one’s natural s ta te .” The root i means “ to go,”  and ish  
therefore means “ to go towards one's natural s ta te ."  T ransferred 
to  the  m ind the word becomes a synonym of raja. The word 
du  in  d u-kkh  (pain) perform s the same function as in d u s . Hence- 
dwish  comes to mean “ a  hankering after repulsion.”  A nger, 
jealousy, h a tred , &c., are all modifications of this, as love, affection,, 
friendship, are of raja .

I t  is easy, by w hat has been said above, to follow up the  genesis 
of the principle of “  tenacity  of life.”  I  m ust now try  to assign 
these actions their prevailing tatwas.

The general colour of avidya, is, as already said, th a t  of akasa , 
darkness, otherwise the agni tatwa  prevails in anger. I f  th is is  
accom panied by vayu, there  will be a good deal of motion in  th© 
b o d y ; prithw i will m ake ifc stubborn, apas easily m anageable, akasa 
will give a  tinge of fear.

T he same tatwa  prevails in  love. Prithivi makes ifc lustful, vayuy 
changeable, agni, fre tting , apas, lukewarm, akasa,  b lind. A kasa  
prevails in  fear. I t  tends to produce a hollow in the veins them 
selves. In  prithw i the tim id man is rooted to the s p o t ; w ith vayu  
he runs aw ay; apas succumbs to fla tte ry ; agni tends to  m ake 
one revengeful.

I  tu rn  now to vika lpa . This is thafc knowledge which the  words 
imply or signify, bufc for which there is no reality  on the physical 
plane.

The sounds of na tu re  connected with its sights have given u s  
names for percepts. W ith  the additions or subtractions of tho 
percepts, we have also had additions and subtractions of the  sounds 
connected therew ith. The sounds constitute our words..

In  vika lpa , two or more percepts are added together in  such a 
way as to answer to a concept having no corresponding reality  on 
the  physical plane. This is a necessary result of the  universal law of 
vasana. W hen the  mind is babituafced fco the  perception of more 
phenom ena than one, all of them have a tendency to appear a g a in ; 
and whenever two or more such phenomena coincide in time, we 
have in our mind a  picture of a th ird  something. T h a t som ething 
may or may not exist in the physical plane. I f  it does not., the



phenom enon is vikalpa  • if however ifc does, we call ifc sam adhi. 
W e will nex t exam ine the im portan t phenom enon of sleep (nidra). 
This also is a phenom enon of the  manomaya Icosha, mind. Ind ian  
philosophers speak of th ree  states ia  th is connection,—W aking , 
Dream , Sleep,

1. Waiting* This is th e  ord inary  sta te  when the principle of 
life works in connection w ith  the mind. The m ind then receives 
through tho action of th e  senses im pressions of ex ternal objects. 
The ot'ior faculties of the m ind are purely m ental, and  they may 
work in the w aking as in th e  dream ing sta te , l 'h e  OQly difference 
is th a t in dream  the mind does no t undergo th e  perceptive changes. 
H ow  is th is ? These changes of state are always passive, and the 
soul has no choice in  b e in g  subjected to them . T hey come and go 
as a necessary resu lt of th e  w orking of swara  in  ali its  five modifi
cations. A s has been explained in my last article, the different 
sensuous organs cease to respond to  ex ternal tatw ic  changes, when 
the  positive curren t gains more than  ordinary s tren g th  in th e  body. 
The positive force appears to us in the  shape of heat, the  negative 
in  th a t of cold (Cf. B abbit, Electricity  and M agnetism ). I  m ay, 
therefore, in  fu tu re  speak of these forces as hea t and  cold.

The U panishad says th a t  in  dreamless sleep the  soul sleeps in  th e  
blood-vessels, the pericardium , the hollow of the  heart. H as the  
system  of blood vessels —th e  negative cen tre  of p ra n a —anyth ing  to 
do with dream  also ? The sta te  of dream , according to  the  Ind ian  
sage, is an in term ediate  one betw een w aking and sleeping, and it  is 
b u t reasonable to  suppose th a t there  m ust be som ething in th is  
system which accounts fo r bo th  these phenom ena. W h a t is thafc 
som ething ? I t  is variously spoken of as the  p itta , th e  agni, and 
th e  sun. I t  is needless to  say th a t these words are m eant to  denote 
one and the same th in g . I t  is the effect produced on the body by the  
solar breath  in general, and  the  agni tatwa  in  particu lar. The word 
p itta  m ight m islead m any, and  it is therefore necessary to sta te  
that the word doe* not necessarily always m ean bile ? There is one 
p itta  which S anskrit physiology locates especially in the  heart. 
T ha t is called the  sadhaka p itta .  I t  is no th ing  more nor less than 
cardiac tem perature, and i t  is w ith this th a t we have to do in  sleep 
or dream.

A ccording to  th e  Ind ian  philosopher, ifc is th e  card iac tem pera
tu re  th a t causes th e  th ree  sta tes in vary ing  degrees. T his and  no
th in g  else is the m eaning of the Yedic te x t th a t  the soul sleeps in the 
pericardium , &c. A ll the functions j f  life a re  carried  on properly 
as long as we have a perfect balance of the  positive and negative 
currents— heat and cold. T he mean of the solar and  lunar tem pera
tu res is the tem peratu re  a t  which the prana  keeps up its connec
tio n  with the  gross body. The mean is s tru ck  a fte r an  exposure 
of a  whola day and  nignfc. Wifchin th is  period th e  tem pera tu re  is 
subjected to two general varia tions. The one is th e  extrem e of 
the  positive, the  o ther th e  extrem e of th e  negative. W hen th e  
positive reaches its daily extrem e, the  sensuous organs pass out oi 
tim e.

I t  is a m atter of daily experience thafc the sensuous organs res
pond to ex ternal tatwic vibrations w ithin certain  lim its. If  the 
lim it is exceeded either way, the  organs become insensible to these 
vibrations. There is therefore a certain degree of tem perature a t 
which th e  sensuous organs can ordinarily work j when this lim it is 
exceeded e ither way, the organs become incapable of receiving 
any im pression from without. D uring day the positive life 
curren t gathers s tren g th  in  the heart. The ordinary w orking 
tem pera tu re  is na turally  exceeded by this gathering  up of the 
force, th e  senses sleep. They receive no im pression from w ith
out. This is sufficient to produce the dream ing sta te . As yet the 
chords of the gross body (sthula sarira ) alone have slackened; the soul 
sees th e  m ind no longer affected by external impressions. The 
m ind is however habituated  to various percepts and concepts, and 
by the mere force of hab it passes into various sta tes. The breath 
as ifc modifies into the five tatwic states becomes the^ cause of the  
vary ing  impressions com ing up. The soul, as already said, has no 
p a r t in calling up these visions of h e r own free-will. I t  is by the 
w orking of a necessary law of life, th a t the  m ind undergoes the 
various changes of the w aking and the sleeping states. The soul 
does no th ing  in conjuring up the phantasm s of a dream  • otherwise 
it  would be impossible to  explain horrible dream s. W hy indeed, if 
the  soul is entirely free in  dream ing, does it sometimes call into be
in g  those hideous appearances, which, w ith one terrib le  shock, seem 
to  send our very bood back to our heart ? No soul would ever ac t
thus if it  could help it.

The fact is th a t the im pressions of a dream  change w ith the tatwas. 
A s one tatw a  easily glides into the  other, one though t gives place to 
another. The akasa causes fear, shame, desire, a n g e r ; the  vayu  takes 
us to different p laces; th e  agni shows us gold and silver j the  p rith w i 
may b rin g  us to enjoym ents, smiles, dalliance, and so on. A nd then  
we m igh t have composite tatwic vibrations. W e m igh t see men and 
women, dances and battles,councils and popular gatherings ;we m ight 
walk in  gardens, smell the  choicest flowers, see th e  most beautiful 
s p o ts ; we m ight shake hands with our friends, we m ight deliver 
speeches, we m ight travel into different lands A ll these impressions 
are  caused by the tatwic  state of the m ental coil, b rough t about 
e ith e r by (1) physical derangem ent, (2) ordinary tatwic changes, (3) 
o r  some other coming n a tu ra l change of sta te .

A s there  are three d ifferent causes, there  are thus th ree  different; 
k inds of dream s. The first cause is physical d e r a n g e m e n t .  W h e n  
th e  n a tu ra l currents of prana  are disturbed so th a t  disease results, 
o r are abou t to be so d isturbed , the mind, in th e  ordinary 
undergoes these tatwic changes. The s y m p a t h e t i c  chords or t h e  
m ind are excited, and we dream  of all the  disagreeable accom pani
m ents of w hatever disease may be w ithin our physical atm osphere, 
in  store for us. Such dream s are akin in their na tu re  to the rav ings 
of delirium  - there is only a difference in  stren g th  and violence. 
W hen  ill we may in a sim ilar way dream  of health , and its 
surroundings. The second kind of dream s is caused by ordinary 
tatwic  changes. W hen the  past, th e  present, and the  fu tu re  tatwic 
condition of our surroundings ia uniform in its nature, when tneru



i3 no change, and  when no change is in store for us, the  stream  of 
dream s is most calm and equable in its easy flow. As the atm os
pheric and th e  healthful physiological tatwas g lide smoothly one 
in to  the other, so do the impressions of our minds in th is class of 
dream s. O rd inarily  we cannot even rem em ber these dream s, for 
in  them  th e re  is no thing of special excitem ent to keep them 'in  our 
memory. The th ird  kind of change is similar to the f i r s t ; there is a 
difference only in  the  nature of the effects. These we call the effects 
disease or health , as the case may b e ; here we m igh t group the 
resu lts, under th e  general names of prosperity  or calam ity.

T he process of th is sort of m ental excitem ent is how ever the 
sam e in  both . The curren ts of life, p reg n an t with ali sorts of 
good and evil, are  sufficient in streng th , while yet po ten tia l and 
ouly tend ing  tow ards the actual, to set the sym pathetic chords of 
th e  m ind in vibration. The purer the  mind, and th e  freer from 
th e  dust of th e  world, the more sensitive is i t  to the sligh test and 
th e  rem otest tendency of prana  towards some change. W e conse
quently  becom e conscious of coming events in  dream s. This 
explains the  n a tu re  of prophetic dream s. To weigh however the 
force of these dream s, to find out exactly w hat each dream  means, 
is a  most difficult, and, I  m ay say under ordinary circum stances, a 
quite im possible task. W e may m ake ten  thousand m istakes a t 
every  step, an d  we need nothing less than  a perfect Y ogi for the 
r ig h t  understand ing  of even our own dream s, to  say nothing of 
those of o thers. L et us illustrate and explain the  difficulties 
w hich  ̂su rro u n d  us in  the  rig h t understanding  of our dream s. A  
m an  in th e  sam e quarter of the c ity  in which I  live, b u t 
unknow n to m e, is about to die. The tatwic  cu rren ts  of his 
body, p re g n a n t w ith  death , d isturb  the  atm ospheric tatwas, 
and are, th ro u g h  th e ir instrum entality , spread in  vary ing  degrees 
of s tren g th  all over the world. They reach me too, and while I  am 
sleeping, excite th e  sym pathetic chords of the m ind. Now there 
being  no special room in my mind for th a t man, my im pression will 
only be general. A  hum an being, fa ir or ugly, th in  or fa t, m ale or 
fem ale, lam ented or not, and having similar o ther qualities, will come 
in to  the  m ind on his death bed* B ut w hat m an ? The power of com
plex  im agination (vikalpa) unless strongly k ep tin  check by the hardest 
exercise of yoga, will have its play, and i t  is alm ost certa in  th a t a 
m an who has previously bee& connected in my m ind w ith all these ta t- 
toic qualities, w ill make his appearance in my consciousness. I t  is 
evident I  9hall be on the wrong track. T h a t some one is dead or 
dying we may be sure, b u t who or where it is impossible for ordi
na ry  men to discover. A nd not only does the m anifestation of v ik a l
p a  p u t us on th e  wrong track  ; ail the  m anifestations of the  mind 
do th a t. T he sta te  of sam adhi, which is n o th in g  more th an  p u ttin g  
one’s self in to  th e  m ost perfect am enability to tatw ic  surroundings, is 
therefore im possible, unless all the  o ther m anifestations are held in 
perfec t check, “ Y o g a / 's a y s  Patanjali, tc is keeping in. check  the  
m anifestations of the m ind.”

B ut to resum e. The dream y sta te  is m aintained as long as and 
w hen the  cardiac tem pera tu re  is no t s trong  enough to affect tho 
R en ta l coil. B u t with increasing positive strength  th a t too m ust bo

a ffec te d . The manas and  th e  prana  are m ade of the  same materials 
aud are subject to the  sam e laws. The more subtile however these 
m aterials are, the s tro n g er m ust be the forces th a t produce similar 
changes. A ll the  coils are tuned  together, and  changes in the one 
affect the other. The v ibrations per second of the first one are how
ever g rea te r th an  the o ther lower one, and this causes its subtlety . The 
h igher are always affected through the im m ediately lower principle. 
Thus the ex ternal tatwas will affect prana  im m ediately, bu t the mind 
can only be affected th ro u g h  the prana  and  not directly. The car
diac tem perature  is only an indication of the  degree of heat in  prana* 
W hen  sufficient is g a th e red  up there, the prana  having acquired 
sufficient s tren g th , affects the  m ental coil. T h a t too now passes 
out of tim e. The m ental v ibrations too are a t rest. The mind can 
only work a t a ce rta in  tem pera tu re; beyond th a t i t  m ust go to 
re s t. In  th is state we have no more dream s. The only m anifesta
tion  of the  mind is th a t  of rest. This is th e  state of dreamless 
sleep (sushupti).

A  good deal more rem ains to be said about the  relations of the 
h igher self in  th is  state- T his we shall tre a t under a separate head.

I  pass on now to th e  fifth and  last m ental m anifestation— Sm riti, 
“ R etention, M em ory.”

A s Professor M ax M iiller has rem arked, th e  original idea of the 
roo t sm ri (from which sm riti) is “ to m ake soft, to m elt,’* The 
process of m aking  so ft o r m elting consists in the  m elting th ing 
assum ing a consistency nearer, and nearer to the  tatwic consistency of 
th e  m elting force. A ll change of sta te  is equivalent to the assump
tion  on the part of the  th in g  changing, of the sta te  of the  tatwa  
which causes the  change. H ence the secondary idea of the root, 
“ to lo v e /' Love is th a t s ta te  of the  mind in  w hich it  m elts into 
th e  sta te  of the  object of love. This change is analogous to the 
chemical change th a t gives us a pho tograph  on a sensitive plate. 
A s in th is  phenom enon th e  m aterials on the  sensitive p late are 
m elted into th e  sta te  of th e  reflected ligh t, so the sensitive p late  of 
th e  m ind  m elts in to  th e  s ta te  of its percepts. T he impression 
upon the  mind is deeper, th e  g rea ter the force of the  im prin ting  
rays and the  g rea te r the  sym pathy, betw een th e  m ind and the 
ob ject perceived. T his sym pathy is c rea ted  by stored-up  potential 
energy, and  the perceptive rays them selves ac t w ith grea ter force 
when the m ind is in  a  sym pathetic state.

E very  percep t takes roo t in  the m ind as explained above. 
I t  is no th ing  m ore than a change of the  tatw ic  sta te  of the mind, 
and w hat is le ft behind is only a capacity  for sooner falling into 
th e  same sta te  again . The m ind falls back in to  th e  same sta te , 
w hen it  is under the  influence of the  sam e tatw ic  surroundings. 
The presence of th e  same th ings calls back  the  sam e m ental state.

These tatw ic  su rroundings may be of two descrip tions— astral and 
local. The astra l influence is the  effect upon the  individual prana  
of the  th en  condition  of the  terrestria l prana. I f  th is effect 
appears as the  agni ta tw a , those of our concepts which have a 
prom inent connection w ith  th is tatw a , will m ake th e ir  appearance 
in the mind. Some of these are a hankering  a fte r w ealth , a desire 
for progeny, &c., &c. I f  wc haye the  vayu tatwa, a desire



to  travel may take possession of our minds and so on. A m inute 
tatwic  analysis of all our concepts is of the g rea test in terest *, 
suffice it  here however to say th a t the  tatwic condition of prana  
often calls up into the m ind objects which have, in  sim ilar 
previous conditions, made the objects of perception. I t  is th is power, 
already shown, th a t underlies dream s of one class. In the  w aking 
state too this phase of m em ory often acts as rem iniscence.

Local surroundings are constitu ted  by those objects which the 
mind has been accustomed to perceive together with tho im m ediate 
object of mem ory. This is the  power of association.

Both these phenom ena constitu te  memory proper (smriti). H ere 
the  object comes first into the  m ind, and afterw ards the ac t and  the 
surroundings of perception. A nother very im portan t kind of 
memory is what is called buddhi, lite rary  memory. T h is is the 
power by which we call to m ind whan we have learnt of scientific 
facts. The process of sto ring  up these facts in  the m ind is the 
same, bu t the  com ing back in to  consciousness differs in th is , th a t 
here the  ac t first comes into the  mind, and then the object.

A ll the five tatwas and the foregoing mental phenom ena may 
cause the  phenom enon of m emory. L iterary  memory has a good 
deal to do with yoga, i . e., the exercise of free will to d irect the  
energies of the  m ind into desirable channels. W hile those im pres
sions w hich take  root in the m ind on account of natural su rround
ings, make the m ind an unw illing slave of the external word, buddhi 
may lead it  to bliss and freedom . B ut will these tatwic surround
ings always b ring  related phenom ena into consciousness ? No ! 
This depends upon th e ir correlative streng th . I t  is well known 
th a t when th e  vibrations per second of alcasa (sound) pass beyond 
a certain  lim it e ith er way, thf'y do not affect the tym panum . Sim i
l a r  is the case w ith the  o ther tatwas ; it is for example only a  cer
ta in  num ber of v ibrations p e r  second of the tej as tatw n , which 
affects the  eye, and so on w ith  th e  other senses. S im ilar is th e  
case w ith th e  m ind. I t  is only w hen the m ental and ex te rn a l ta t - 
wic tensions are equal, th a t th e  m ind begins to v ibrate  as i t  comes 
in to  contact w ith  the external world. Ju s t as the varying sta tes 
of the ex ternal organs m ake us more or less sensitive to ordinary 
sensation, so d ifferent men m igh t no t hear the same sounds, m igh t 
n o t see th e  same sights, th e  m ental tatwas m ight no t be affected 
by percepts of different s tren g th , or m ight be affected in d ifferent 
degrees by percep ts of the  same s tren g th . The question is, how is 
the varia tion  of th is m ental tatw ic  s tren g th  produced ? By exercise, 
and  the absence of exercise. If we accustom  the mind ju s t as we do 
the body, to  any particular percep t or concept, the mind tu rn s  easily 
to  those percep ts and concepts. I f  however we give up the  exercise, the  
m ind becom es stiff, ami closes by degrees to respond to these 
percep ts and concepts. T his is the  phenom enon of fo rgetting . 
Lpfc a s tu d en t whose lite rary  exercise ia just opening the buds of 
his m ind, whose m ind is ju s t gain ing  strength  enough to  see into 
the  causes and effects of th ings, gives up his exercise— his m ind 
will begin  to  lose tha t nice perception. T h9 stiffer th e  m ind 
becomes, the less will the causal relation affect him , the  less will 
Le know of it, un til a t last he loses all his power.

Ceaseless influence and activity of one sort being  impossible in  
the  ordinary course of n a tu re , every im pression tends to pass away 
as soon as it is made. I ts  degree of stability depends upon tha  
duration of the exercise.

But although activ ity  of one sort is im practicable, activity  of some 
sort is always p resen t in  the mind. W ith  every action the color 
of the  mind changes, and  one color may take  so deep a root in the  
mind as to rem ain there for ages upon ages, to say noth ing  of 
minutes, hours, days, years. Ju s t as time takes ages to demolish the 
im pressions ot the  physical plane, just as m arks of incision upon the 
skin may not pass away in even two decades, so also it takes ages to 
demolish the im pressions of the mind. H undreds and thousands of 
years m ight thus be spent in  devachan in order to wear away those 
antagonistic im pressious which the mind has contracted  in earth ly  
life. Hy antagonistic impressions I  mean those impressions which 
are not com patible w ith  the  sta te  of moksha , and have about them  
a tinge of ea rth ly  life.

W ith  every m om ent the mind changes its color, w hether th e  
im pression be adding  or subtracting. These changes are tem porary . 
B ut there  is a t th e  same tim e a perm anent change going on in the  
color of the m ind. W ith  every little  act of our worldly experience, 
the evolutionary tide  of progras* is ga in ing  s treng th  and passing 
into variety. The color is constantly changing . But the same general 
color is m ain tained  under ordinary circum stances during our earth ly  
life. Under extraordinary  circum stances we m ight have men having 
two memories. U nder such circumstances, as in case of approaching 
death, the accum ulated forces of a whole life, combine into a  
different color. T he teasion, so to speak, becomes different from  
w hat it was before. N othing can p u t the m ind into the same 
state again. This general color of the  m ind, diffeiing from 
th a t of other m inds, and yet retain ing its  general character, for 
a whole life, gives us the  consciousness of personal identity . I n  
every act which has been done, or which is, or m ight be, done, 
the  soul sees the  same general color, and hence the feeling of 
personal iden tity .

In  death  the genera l color changes, and although we have the  
same mind, we have a different consciousness. Hence no continuance 
of the feeling of personal identity  is possible th rough  death .

Such is a b rief account of the m anomaya hosha, the m ental coil 
in  the  ordinary s ta te . The influence of the h igher principle, (the 
vygnanm aya hosha) th rough  the exercise of voga induces in th e  
m ind a num ber of o ther m anifestations. Thafc will form the sub
jec t of my n ex t a ttem pt.

K a m a  P r a s a d ,



T E E  A N G E L  PEACO CK.
The Sacrifice claimed .

C h a p t e r  V II.

A N E M O N E  lav all the  m orning on a couch in th e  corner of h er 
room , to w hich her fa th e r  had  carried  her. She had  soon 

recovered  consciousness, bu t th e  colour had  not re tu rn ed  to her 
face, an d  she seemed unw illing to  speak or move. H eatherbloom ' 
dared  n o t d irec tly  ask her w hether she had  also seen, or fancied 
she h a d  seen, th e  black shadow  which his im agination had  con
ju red  up . B u t he questioned h e r as nearly  as possible, and  could 
no t g a th e r  an y th in g  except th a t  she had  felt suddenly  fa in t and 
exhausted , an d  th en  knew  n o th ing  more till she found herself on 
the  couch. H e  hovered about h e r all th e  m orning, in  deeper d is
tress th a n  even she could have fancied  possible. H e sen t for Lady 
H au g h to n , an d  for a doctor. B oth  prescribed  a drive out into 
th e  coun try . T he darkness h a d  cleared off now and  it  was a 
glorious day. H eatherbloom  ordered  lunch early  and  the car
r iag e  im m ediately  afterw ards. H e would tak e  A nem one to 
R ichm ond P a rk  and  see if th e  a ir  would b rin g  h e r colour back. I f  
i t  d id  no t, an d  if she did no t very soon g e t b e tte r, he resolved to 
go up to  Scotland, spite of its be ing  ju s t the  h e igh t of th e  season, 
and  A nem one's court-dress no t y e t worn or even finished.

A s th e y  w en t out of th e  hall door, Anem one noticed, s tand ing  on 
th e  pavem ent, th e  poor P e rs ian  who had  followed th e  p o rte r from  
th e  house th e  A ngel Peacock  had  come from. She paused  and  
looked a t  him  ; h e  im m ediately  m ade h e r a  profound and  m ost 
g racefu l obeisance.

6C P a p a ,”  she said, “ I  w ish you w ould speak to  th a t m an, I  am 
sure he know s no E n g lis h ; I  believe i t  is in  the  hope you will 
speak  to  h im  th a t  he has come here . I t  m ust be dreadfu l to be so 
poor and  so helpless as t h a t !”

H eatherb loom  felt ir r ita te d  abou t it, as he h ad  fe lt before ; b u t 
he could no t refuse Anem one an y th in g , especially to-day, w hen he 
h ad  rea lised  fo r th e  first tim e w h a t h e r illness would m ean to him. 
H e tu rn e d  and  spoke to th e  P ersian . Anem one w ent on and  took 
h e r p lace in  th e  carriage. P resen tly  H eatherbloom  came to her.

“ T he m an is starv ing  and  can  g e t no work. W ell, of course, 
n o t. W ho  would im agine he could g e t work here, w hen he can’t 
speak  a  w ord  of E nglish ? I  c a n 't  g e t him  work. W h a t am  I  to do 
fo r him  ? Oh, I  see your eyes and  w hat they  say, child. W ell, 
I  will g ive h im  half a sovereign, and  send him  off.”

“ D o n 't send  him  off a lto g e th e r, P ap a ,”  p leaded A nem one. “ I t  
m ig h t be possible to find him some work, surely. H is face is so 
p i t i f u l !”

H eatherb loom  tu rned  im patien tly , gave th e  m an th e  money, and  
spoke a  few w ords to him.

“ I  have  to ld  him  to come in th e  m orning ,” he said, as he go t into 
the  carriag e . cc I  will try  and  th in k  if I  can do any th in g  for him  by 
th en .”

“  W hy  should  we no t have him  to b rin g  in  afternoon tea  and  
th a t sort of th ing , P apa ? H e  would look m uch nicer th an  a b ig

footm an. L ady  M annering  has a T urk , you know , and  it  really  
looks very  nice.”

H eatherbloom  laughed .
“ You babe !”  he said, cc so you w ant th e  m an as a  so rt of toy, an  

ornam ent to th e  estab lishm ent. H e w o u ld n 't be  m uch else for 
no one b u t m yself could g ive him  any o rders.”

“ B ut th in k  w hat he  would look like  if  we go t h im  some b e a u ti
ful P ersian  clothes an d  jew ellery, and  le t h im  p u t them  on in  h is 
own way. H e bows like a prince !”

<e H ave your own w ay, child ,”  said  H eatherb loom  ind ifferen tly , 
iC b u t I  w arn  you th e  housekeeper will p ro test, because h e  w ill 
have no c c h a ra c te r ;’ an d  from  th e  ho u r h e  en te rs  th e  house every
th in g  th a t  goes w rong  will be p u t dow n to  him  b y  th e  o th e r 
servants.”

Anem one laughed  m e rr ily ; an d  a t th e  sound of th a t  delicious 
lau g h te r  H eatherbloom  vowed she should hav e  w hatever p leased  
her, if it  would help  to  keep h e r well and  keep  h e r gay.

“  V ery  well,” he  said , “  you shall have  your P ers ian . I t  w ill 
cost a  good deal to  d ress h im  properly , an d  I  don’t  suppose h e  
will ever do an y th in g  b u t bow, an d  p e rh ap s  ca rry  th e  tea -tra jr. 
H ow ever you shall have him . H as your ladyship  considered  
w heth er he is to  go  to  Scotland w ith  us, an d  on any  tra v e ls  w e 
m ay undertake  ? fo r h is  life will be m ade in supportab le  to  h im  b y  
th e  o ther servan ts w hen  we are aw ay.”  #

iC Oh, w ait fo r th ese  m isfortunes till th e y  come !” sa id  A jiem ona 
w ith  ano ther g ay  lau g h .  ̂ „

(C T rue, he m ay have w alked off w ith th e  spoons by th en , 
observed H eatherbloom  grim ly ; b u t in  ano ther m om ent he forgot 
th e  Persian , in  th e  effort of shak ing  off th e  gloom an d  ir r i ta b ility  
th a t  so read ily  se ttled  on him . H e  w ould n o t  le t Anemone, feel ifc 
if by any m eans he  could p rev en t it. B u t i t  w as no t easy. I n  sp ite  
of all his resolute th in k in g  ag a in st it, th e  conviction forced its  way: 
in  upon him  th a t  th e  curse was follow ing him . H ow  would i t  show
itse lf?  • • • • : V

In  a very  few  days he  had  discovered. H e  h a d  no d o u b t ; 
superstition  was fasten ing  on his soul, a n d  w as a lready  p a ra ly z in g  
it  w ith a sense of u t te r  im potence.

F o r A nem one w as sick en in g ; every d ay  she grew  p a le r a n a  
more la n g u id ; th e  fac t was ev ident to  a ll abou t h e r. H e a t er- 
bloom sent for an  em inent physician  to  m eet th e  doctor who h a d  
already  seen h e r. B u t there  was n o th in g  w rong, and  a ll th e  doc
tors could say w as th a t  she was delicate and  m ust be ta k e n  care o .

T aken  care of ! W h y , H eatherbloom  th o u g h t of n o th in g  b u t how 
to  take  care of h e r, from  the  m om ent h e  rea lised  th a t  s e w as 1 . 
V eryngtow er h au n te d  th e  house as m uch  as he dared , longing  to  
find some o p p o rtun ity  of serv ing  her. L ad y  H au g h to n  d id  h e r  
utm ost to rouse an d  am use her, show ing m uch m ore h e a r t th a n  
any one expected  to  find in  a wom an of h e r ty p e . I h e  very  
servants were anxious to please A nem one, fo r h e r  gentleness h a d  
won even th e ir h e a rts . B u t she lik ed  b e s t to  be w aited  on b y  
h e r fantastic-looking P ersian  servitor. T h e  m an h ad  been  ta k e n  
into thc house; in  ‘spite  of the housekeeper's  expcctcd  p ro test,



ancl decked out gorgeously in  P ersian  clo ths and  jew els. H o 
really  waa a g re a t o rn a m e n t; and  h ith erto  h ad  shown no desire 
to appropria te  the  spoons. M oreover, lie was exceedingly ready  
to be useful, and  it seem ed to please him  specially when he m igh t 
w ait upon Anem one.

<( I  wish I  could talk  to th a t  m an,” she said one day to h e r fa th e r, 
“ I  find him  looking a t  m e som etim es w ith  such a  s tran g e  
expression in  h is w onderful eyes. I  w onder w hat he ia th in k in g  
then  ?”

“ T h a t you saved him  from  dying  of starvation , I  hope,”  said 
H eath erb lo o m ; “ bu t I  doub t if th ere  is enough g ra titu d e  in him for 
th a t. You would not find him  in te restin g  to  ta lk  to ; I  have tried , 
and  I  th in k  he is stupid. T h a t beauty  of expression is like th e  
beau ty  of an  anim al’s face.

“ I t  may b e ,” said A nem one, “ and y e t I  cannot help  fancying  
thero  are s tran g e  though ts in  th a t  m an 's head  som etim es.”

H eatherb loom  laughed  ; he was not disposed to  in v estiga te  th e  
subject, hav ing  small in te rest in  the  o rd inary  P ersian . A nd  as no 
one b u t him self could speak  to  th e  m an, any  such investigation  
m ust na tu ra lly  fall on him . “ You are  b e tte r  off, I  th in k ,” he said 
to  A nem one, w ith  a laugh , “ w ith  your ideal th an  if you could have 
the  rea lity .”

So Anem one said no m ore abou t i t ; b u t th e  P e rs ian ’s d a rk  eyes 
an d  th e  s tran g e  look in them  fascinated  her, and  she bu ilt up an  
im ag inary  h isto ry  for him  w hich would have  am used h e r fa th e r  
h a d  she re la ted  it  to him  ; for i t  was construc ted  out of h e r 
m em ories of certa in  P ersian  rom ances w hich she h a d  read . Aa 
fa r  as th e  m an him self w as concerned, he certa in ly  d id  not seem 
in  ch a rac te r to  be of the  type  of a  hero of rom ance. H e was so 
tac itu rn  and  silent, even w hen he h ad  th e  opportun ity  of speak ing  
h is own tongue, th a t it  am ounted  to s tup id ity .

H eatherbloom  becam e very  anxious to  leave London, for ifc 
seem ed to  him  th a t  A nem one was fad in g  aw ay before his eyes. 
Bufc th ey  w ere heavily engaged , and  A nem one would not allow 
th a t  she was ill enough fo r all these engagem ents to be th row n 
over. M oreover, she really  did w an t to  w ear h e r  C ourt dress and  
m ake h e r curtsey  to the Queen. So they  stayed  on, hoping  every day 
th a t  she would g e t be tte r. She w ent ou t less, for she was nofc fifc 
now to be up la te  n igh t a f te r  n ig h t.

A t last there  came a clim ax.
H-eatherbloom had  been out to d inner alone. H e cam e back  afc 

two in  th e  m orning, a fte r go ing  down to the house, and  let him self 
qu ietly  in  w ith  his latch-key . N o one ever w aited  up for him , he 
disliked it. H is habits of independence, learned  in knocking  
abou t the  w orld alone, w ere no t easily shaken  off. H e needed 
little  sleep, and  often  enjoyed a  qu ie t hour a fte r  com ing homo 
late, when all th e  household was asleep.

On th is  n igh t, as ho w ent softly  u p sta irs  he h eard  tho  sound of 
a  door opcuing and a footstep  on the  land ing  above. This waa 
tho draw ing-room  tioor. W ho could be up, aud  here, a t such au

hour ? H e went on quickly and met Afiz, tho Persian  servant. 
E v idently  he was com ing to m eet him : ho stopped aud made his 
custom ary profound salutation.

“ W h a t is it, Afiz ?” asked H eatherbloom  in am azem ent.
Afiz answ ered in as few words as possible. H e said th a t 

A nem one had  sa t in the draw ing room very late, reading. To pu t 
ou t th e  ligh ts in  th a t  room was one of his few duties. H e w aited 
up for th e  purpose, and not until a fter one o’clock did he venture 
to  go th e re  and  see if anyth ing  was wrong. H e had  found 
A nem one unconscious, lying on the  floor.

H eatherbloom  listened to no more, b u t pushed past him and went 
in to  th e  draw ing-room . Anemone still lay upon the floor, looking 
like one dead. H e tu rned  angrily  upon the man and dem anded 
w hy he h ad  n‘ot called her maid. Afiz explained th a t  he had  
tr ie d  to do so, b u t th a t he could nofc m ake h er understand , and  
th a t  the  servan ts w ere very sleepy and  would not pay auy a tte n 
tion  to him. This seemed possible, and H eatherbloom  could not say 
a n y th in g ; ye t he felt as if he could have killed the man for le tting  
A nem one lie neglected  th ere  upon the floor.

S he was close in fron t of the  niche in which th e  A ngel Peacock 
stood. H eatherbloom  noticed th is im m ediately, w ith a s ta r t of 
un reason ing  horror. B u t the curtains were close draw n in fron t of 
i t ; and  even if they  had  not been, how could it have harm ed his 
ch ild  ? H e tried  to ask him self this, as he stooped over h er ; b u t 
th e  d read , th e  superstitious te rro r th a t Zeenab’s terrib le  words had 
first im plan ted  in his m ind, was too strong  for reason. However, 
h e  would not le t it  paralyse him. H e lifted  Anemone in  his arms* 
and  very  easily too, for she was as lig h t now as a child, and  carried  
h e r  to  h e r room. Then he quickly called up her maid, who p ro test
ed  vehem ently th a t  Afiz had  not been near her. H eatherbloom  
could no t lis ten  th en  ; b u t he saw th a t one or the  o ther was lying 
an d  resolved to discover which if possible, and send th a t one out of 
th e  house. A t p resen t his overpow ering anxiety  for A nem one 
crow ded out all o ther thought. H e could not make out how long 
she had  been in  th is s ta te ;  the  account Afiz gave was not clear 
enough  to be in telligible. H e had sen t one of the men off hastily 
fo r a  doctor who lived close b y ; and  presently , to his g re a t relief, 
th e re  was a sound dow nstairs. H e hu rried  to m eet the  d o c to r ; 
b u t found th e  m an had come back alone. The doctor was out. 
H eatherb loom  sen t him  off again and re tu rn ed  to Anem one’s room 
in  a  d espera te  sta te . H e acted  b lindly, hard ly  know ing w hat 
h e  did. H e had  a  s trange feeling  as if he had  the pow er to 
re s to re  h e r to life if only he knew w hat to do. H e sent th e  m aid 
aw ay and  shu t him self up alone w ith her. All the o rd inary  rem e
dies h ad  failed. She was as lifeless, as cold, as white, as when h e  
h a d  firsfc seen her.

“ She shall not die !” he exclaim ed as he. looked a t her.
Sudden ly  he rem em bered seeing Afiz crouched against the  wall 

in  th e  passage outside the room. The idea oppressed him, 
he  w ent out and  bade him go away. Afiz en trea ted  to be allowed 
to  re m a in ; he said he desired to be near in case he should bo of 
any use. B ut H eatherbloom  curtly  told him to go. H e had made



up  his m ind th a t Afiz had  never a ttem pted  to call the  servants ; th a t 
th e  lie was his. W hy  he had come to th is  conclusion he could 
no t have s a id ; he had  done it  w ithou t thinking*. The m an rose 
and  w ent aw ay w ithout a  w o rd ; th e re  was th a t  in  his m aste r’s 
m an n er w hich did  no t adm it of fu r th e r  answ er or p ro test.

H eatherbloom  w ent back  in to  th e  room and  sh u t the door. H e 
drew  n ea r th e  foot of A nem one’s bed , m oving very  slowly. H is 
purpose was slowly shaping  itse lf and  in tensify ing  as he d id  so. 
A t last he ra ised  his arm s w ith  a gestu re  as of com m and.

“ R e tu rn  to me, my child  !”  he said, “  you m ust live, I  will 
th a t  you live ! S urely  my love is strong  enough to  m ake you live !” 

He stood in  th is  a ttitu d e  for some m om ents, his eyes fixed on 
his d au g h te r’s face, his hands s tre tch ed  over her. H e h ad  only 
one th o u g h t,— to b rin g  h e r  back  to  life— and forgot all else in th e  
in tensity  of his desire. P resen tly  a  so rt of trem ble passed over 
A nem one’s fa c e ; h e r  eyelids qu ivered— and th en , w ith  a  fa in t 
sh ivering  sigh , she opened them .

“ Oh, P a p a  I” she said  in  a  voice b u t ju s t audible, “ I  have 
been  to  such a  s tran g e  place and  seen such stran g e  th in g s ! le t 
m e te ll you now, for I  feel as if I  should soon fo rge t th e m !”

H eatherb loom  would have p reven ted  h e r from  speaking—b u t 
before  he h ad  tim e to  stop her, she began  to  ta lk  very  rap id ly , in  
a  v ery  low voice, so th a t  he h ad  to  lean  close over her to  h ea r 
w h a t she said. A n d  th e n  he would no t have stopped h e r if he 
could, fo r he  w as fasc inated  and  leaned  closer, no t to  lose a  
syllable. F o r she to ld  him  how, la te  th a t n ig h t, w hen a t last she h ad  
risen , hav ing  finished h e r book, to  go to  bed, som ething im pelled 
h e r  to  draw  back  th e  cu rta in  th a t  h id  th e  A ngel Peacock  an d  
look a t  it. A n d  th en  a ll sense of th a t  about h er gave place to  a 
s tra n g e  scene so unfam iliar to h e r th a t she knew  no t how to describe 
i t .  B u t H eatherbloom  recognised i t  very  Well; each deta il w as 
in te llig ib le  to  him . She h ad  seen th e ’ shrine of th e  A ngel 
Peacock , in  th e  fa r  tom b of S heikh A di in  rem ote P ersia . She 
h ad  seen th e  p ro s tra te  figures of th e  priests, bowed w ith  th e ir  fore
h eads tow ards th e  id o l ; she had  seen an  u p rig h t figure, th e  
figure  of a  wom an, tow ering , m ajestic , te rrib le , w hich filled h e r 
w ith  fear.

“ A nd y o u ” w hispered H eatherbloom , “ w here were y o u ”
“ I  lay* helpless, as if bound, a t the  foot of th e  pedestal on w hich 

th e  peacock stood .”
H eatherb loom  drew  back  suddenly. H e dared  not le t A nem one 

see th e  em otion w hich he  fe lt su rg in g  into his face. A t th e  foot 
of th e  p e d e s ta l! T h a t place, w here, from  tim e im m em orial, th e  
hum an  sacrifice h ad  been placed , th e  hum an blood sp ilt w hich 
w as offered to th e  idol. H eatherbloom  drew  b ack  and le t th e  
fo lds of th e  m uslin  cu rta in  th a t  fell over A nem one’s bed  come 
betw een him self, and her. B u t he  need n o t have done so. 
A lready  h e r eyes had  closed again, and  she was fa lling  into a  sleep 
of deep exhaustion .

T h is sleep m ig h t have resto red  her, b u t th a t  i t  did no t continue 
unb roken  fo r m ore th an  a  few m inutes. Incessan tly  she s ta rte d  
up , crying out for mercy. She seem ed overpow ered w ith a sense of

some terrib le  im pending d a n g e r ; and  h e r confused cries appeared  
to  be addressed  to some person who th rea ten ed  h e r. H ea th e r
bloom  tr ie d  his u tm ost to  soothe h e r  by  h is p re se n c e ; he held  her 
hands all th e  while she slept, and  k e p t close to  her, so th a t  her eyes 
m ig h t fall on him  th e  m om ent she awoke. B u t h e  could no t 
sh ield  h e r  from  the  te rro r . F in d in g  th is  w as so, he determ ined  to  
aw ake h e r a ltogether. H e drew  th e  cu rta in s  and  opened wide the  
windows, le ttin g  in  th e  sun, w hich w as now fu ll and  strong . No 
one was s tirrin g  yet, and  th e  house w as silen t. B u t th e  dayligh t, 
an d  th e  m orning sounds from  out-of-doors b ro u g h t a  healthy  
cheerfulness into th e  room.

“ Y our sleep gives you no rest, d e a r / ’ he  said . “ Can you wake up 
an d  throw  off th is n igh tm are  ?” ■

A nem one roused herself an d  sa t up  in  b ed . B u t she fell back  
on th e  pillows aga in  im m ediately . “ I  am  so t i r e d ! ” she said. 
T hen  she seemed to  fa ll in to  a  deep reverie , from  w hich i t  was 
difficult for H eatherbloom  to  rouse h e r .

So i t  was all day, an d  so th e  n ex t, an d  th e  n e x t. A nem one 
p assed  th e  hours in  a  sort of du ll d ream , often  a p p ea rin g  hard ly  
conscious. W hen  she spoke it  was m ost often  to  say w earily , “ I  am  
so t ire d  !” She ne ith er a te  nor slept, an d  th e  read y  smile seem ed to  
have le ft h er lips fo r ever. One docto r a f te r  an o th er cam e to  see 
h e r ; th ey  could do no g o o d ; H eatherb loom  th o u g h t of no th ing  b u t 
h is d au g h te r, n ig h t o r d a y ;  y e t he  could n o t help  h e r ;  Y eryng- 
tow er h au n ted  the house as m uch as h e  dare , an d  b ro u g h t Anem one 
th e  loveliest flowers—b u t she d id  no t seem  to  see them , o r V eryng
tow er him self, even w hen he was in  th e  room . Afiz apparen tly  
took  some g rea t blam e to him self w ith  re g a rd  to  A nem one’s illness, 
on account of her s ittin g  up so la te  w hen he w as, so to  speak, in  
c h a rg e ; a t all events he served h e r w ith  a  slavish zeal, and  was 
alw ays a t her beck and  call, o ften  indeed  an tic ip a tin g  h e r w ishes. .

{To be concluded next m onth.) -

“  T W O  T H O U S A N D  Y E A R S  A G O ” — A  C O N T R A S T .

T H E  events which preceded the form ation of th e  Roman Em pire, 
ju s t before the  beg inn ing  of our era , fu rn ish  an  analogy in  

som e respects to w hat is happening  to -day  th roughou t Christendom .
N ations had been conquered ; fo re ign  lands had  been su bdued ; 

g re a t trium phs over na tu re  had been  ach ieved ; th e  arts  of life had 
a rrived  a t g rea t excellence;life’s beauties and  ornam ents had  reached 
a  h igh  standard  of perfection.

T hese trium phs had been achieved u n d er the  stim ulus of th e  old 
religion  ̂ were offered as a tr ib u te  to the  m ajesty of the early gods.

T his religion is already p a s t its  prim e when we first g e t a  clear 
view of th e  Roman world. T he gods no longer descend from  heaven 
to  jo in  in battles, against Rome’s enemies. ^

No Jove-sent nym ph now d ic ta tes laws in  the  sacred grove. N o 
prodigies now m ark th e  w rath  and  an g er of th e  gods.

T he institu tions of religion a re  still k ep t u p , i t  is true  ; so m any 
p riests  o rdained; so m any vestals *, so many pontiffs and augurs elect
ed every year. The sacrifices and ceremonies of religion are still



perform ed ; b u t the priests and th e ir  reveuues have grow n f a t ; the 
vestals tend the  sacred fire w ith  careless and unzealous hands ; 
th e  pontiffs and augurs have become c y n ica l; if any one pay 
a tten tio n  to the ceremonies of relig ion, to the  omen of the en trails 
o r to the pecking of the holy chickens, i t  is only some of the  vu lgar 
h erd , or some superstitious old w om en; or perhaps a rustic  from  
Corsica or the rugged  A pennines.

I f  the  trium phs still ascend to th e  tem ple of Ju p ite r of the 
Capitol, i t  is now to gra tify  tbe pride of the  conqueror, and no longer 
to  offer th an k sg iv ing  to the g u ard ian  god. T he ignorant, and thq 
old women perhaps, believe in it s t i l l ; b u t all the  th in k in g  men and 
women of Rome know b e t te r ; they keep up the  farce to amuse the 
vu lgar, b u t they laugh  in  th e ir sleeves the  while.

W h en  two priests m et, we read, they  b u rst out laugh ing  in each 
o th e r’s faces.

Cicero does no t believe m uch of th is  p riest's  nonsense, we m ay 
be sure, nor Caesar, nor Pom pey. They have become wiser, have 
grow n out of i t ;  they  have know n b e tte r  now for near a hundred  
years.

B u t still th e  old religion was good for som ething while i t  lasted. 
Rom ulus believed in it , and he who avenged  Lucrece and drove the  
T ar quins out, and  C incinnatus, and  Camillus, and m any a good m an 
and true .

Rome’s old religion was insp iring  enough for Q uinctus C urtius, 
who leaped into the yaw ning g u lf ; had  power enough to  lead R egulus 
back  to  C arthage, and  to certain  death . B u t th a t was all over, could 
nev er b e  restored , however m uch th e  loss of i t  m ig h t be lam ented. 
I t  had been w ritten  on th e  inexorable tab le ts  of tim e th a t “  the  fairy  
ta le  of J u p ite r  and  the gods, no m an can v e r ify /’ and inevitab le 
progress could no more h a lt for these, than  could the  rebellious 
waves, before th e  royal Canute.

B ut th is  old fa ith  had filled a large place in  th e  Roman life ; it  was 
no m ere trifle, b u t occupied a wide span of the  ho rizo n ; an d  th e  
void le f t  by  its  dissolution cried  aloud to be filled. A  new m oral 
stim ulus was needed, and the  m aterials lay ready  to hand  in  Greece. 
P lato , th e  Stoics, th e  Epicureans, had  already been  busy constructing  
a  philosophy, and  a  ru le of life. B u t th e  p ractical realism  of the  
Rom ans was no congenial g round for P la ton ic  d octrines; and only a 
few rare souls like B rutus, and Cato of U tica , could aspire to the  v irtue 
and  m ajesty of th e  Stoics* creed. F a r  more congenial was th a t dis
to rtio n  of E picurus’ philosophy which is called to  our m inds by th e  
nam e E picurean . A ll th a t could aid th e  due celebration of th is doc
tr in e 's  rites , all th a t could m in ister to  the  perfection of pleasure, and 
afford delicate gratification to the senses, was already a t  hand. W ea lth  
had  poured in  from  all the w orld ; Rom e stood pre-em inent am ongst 
th e  nations, fearing  no rough invasion of conquering m ig h t ; G recian 
taste , and  Grecian a rt were ready w ith  th e ir  m inistrations to  th a  
votaries of th e  new shrine.

The cultivation  of the beautifu l an d  refined; th e  satisfaction of all 
delicate aesthetic yearn ings and desire; the  deligh ts of culture and a r t;  
th e  gratification  of the senses, b u t a polite and refined gratification 
w ithal, seemed now the only th ings w orth living for.

S um ptuousbanquets, delicate wines, “ Coan and Falernian,M assic 
and Surrentine, the head of U m brian  boar, the hashed limbs of a 
crane, the  disjointed shoulders of a hare, the liver of a white goose 
fed ou luscious figs, th e  Lucrine mussel, oysters from  Circeiix, crabs 
from  M isenum, scallops from  Tarentum , A frican  cockles, apples from 
T ibur, the olive of Venafrum , the A lbanian g rape  and the  Venucu- 
lum  ;” all th ings dain ty  and refined, as we learn  from  H orace’s poems.

T he tru e  Epicurean, however, was no m ere gross and gluttonous 
fe e d e r ; he was pre-em inently  the man of ta s te . H is banquets were 
g arn ished  with beautiful flowers; music added its  melodious charm ; 
the  wine was th rice  dilu ted  th a t i t  m igh t b rin g  vivacity  and 
flow of conversation, b u t stop sho rt of riotous and  uproarious 
jo llity . O ar Epicurean was a m an of fine nerves, of delicate 
p e rcep tions; could judge you a poem or a p ic tu re  as skilfully as he 
could d iscern  Coan from  F a le rn ia n ; he could ru n  over the whole 
gam ut of aesthetic sensations as well as our b est modern of hia 
school. Pleasure became a regular science, a fine a r t  to  be studied 
like pain ting  or poetry .
* Greece was ransacked for artists, for the celebrated  statues, for 
th e  Periclean m aster pieces.

T yre and  the E ast added the ir splendid fab rics ; the  whole known 
w orld  was laid under contribu tion  for delicate perfum es, for rare 
additions to the table.

I n  fine, an age had  come when all was done th a t could be done 
to secure the perfection of unm ixed enjoym ent.

A n d  th e  signs of ju s t such a school of Epicureanism  are nofc 
w an tin g  afc the presen t day ; for look where we will, in  hum an his
to ry , or the life of individuals, we find th a t one of the  inevitable 
resu lts  of the  relaxation of religious belief is a g rad u a l inclination 
tow ards sensualism.

R eligion, say the  Epicureans, is a m ere fable of the  priests, ita 
fa iry  stories no man can verify ; life is brief, th e  end is no t far o ff; 
while our little  day endures ‘shall we no t enjoy it ? “  V irtue” ia 
a  disagreeable, cram ping th ing , a s tra it w aist-coat only necessary for 
h ighw ay-m en and house-breakers ; heroism ge ts  one in to  m any aa  
aw kw ard predicam ent, your u sincere” m an is never ou t of trouble. 
Goodness is merely a  so rt of asstheticism, a  fla tte ring  unction for 
th e  sensibilities of th e  soul. N ational p rob ity  never paid, or haa 
now ceased to pay . Politics are m erely a form of excitem ent, a  
diversion more fascinatiog  than  horse-racing o r pigeon-shooting. 
These are the sentim ents which find the ir na tu ra l home in the 
b re a s t of the  modern as of the  ancienfc disciple of Epicurus. H e 
finds in  himself so many inclinations— some are rude  enough to call 
them  “ sensual,”  b u t to  th e  Epicurean they seem  merely natu ral 
and hum an— and he finds it  so very p leasan t to g ra tify  them.

A nd w hat contrary  tendency is there  to oppose to his incli
n a tio n s  ? F o r a force can only be overcome by ano ther force in  the 
opposite direction.

Ifc is the trad itional office of relig ion to check these tendencies ; 
w hat does he find in  the religion about him w hich moves a t all in a 
contrary  direction to them  ? “ Bishops a t a minim um  salary of four 
thousand a y e a r /’ says tho w arning voicc of Carlylo. I t  is true, as



even the E picurean  knows, th a t the  M aster of these men said, "  Sell 
all, g ive to th e  poor, and come and follow m e ;” but th is seems to ba 
fo rgo tten  now-a-days. The C hurch he finds, if, moved by any 
lin g e rin g  sp ark  of divine fire, he tu rns his eyes in th is direction, 
is an in stitu tio n  where beautiful music may be heard, where grace
ful arches rise to  the  fre tte d  roof, where reigns an  atm osphere of 
peaceful calm and repose :

“ To sleep, the cushions, and soft dean invite,
Who never mentions hell to ears polite.’*

W h ere  aro sweet-voiced cherubs in  w hite ro b es ; where elegant 
sen tim ents are  u ttered  in  delicately-m odulated tones by refined and 
cu ltu red  scholars.

B u t even an  E picurean can see th a t all th is  tends fa r more in 
his own direction  than  tow ards the Galilean.

In  all th is  there  is found no th ing  rough and vigorous enough to 
say to  our E picurean of th e  modern school “ To live as you do, 
m erely fo r gratification, is to be a little lower than  th e  beasts of the 
fie ld ; be  a t  least a  m an, if you cannot be a noble one.”  The conse
quence ? T h a t the  Epicurean gratifies bis appetites.

I f  th e  E picurean still persists, driven by the spark of celestial fire, 
in in te rro g a tin g  those who would teach the Church b e tte r  and more 
C hristian  ways, what does he find ?

T he professors of & re lig ion  of love and brotherhood vieing with 
each o ther in  denunciations, reproaches, and m utual recrim inations. 
“ T his is pu re  b arbarism ,”  says the  m an of fine sensibilities, and 
hastens to  seek refuge and  peace. The “ dissidence of dissent, 
m erely ja rs  h is nerves, n o th in g  more.

T he volup tuary  re tu rns therefore and settles down in rig h t ear
n est to  qualily  him self to  become u a hog of E picurus’ drove.”

H e now applies himself to the  gratification of his u natu ra l appe
tite s ,”  to  th e  enjoym ent of his aesthetic propensities. A nd yet who 
shall blam e th e  Epicurean ? F o r his representative exists in every 
one of us, and  pleasure is really  such a very pleasant th ing  !

B u t th is ideal of unim peded enjoym ent, from w hatever cause aris
ing , is as old as the  h i l ls ; is in  fact alm ost entitled to ran k  as an 
in n a te  id e a ; we find i t  in  universal tradition  j in  the  millenniums 
always ab o u t to  arrive, as in  V irg il's  fourth E clogue; in the  Golden 
A ge ; in  all m ythologies.

A nd  n o t only th is, b u t th e  p resen t m aterialism , w ith its  philoso
phy, from  th e  spread of which the m odern golden age is  to result, 
and even its  two g rea t scientific generalisations,— the Nebular 
H ypothesis, and the  Evolution T heory,— are, if not as old as the hills, 
a t least of such extrem e an tiqu ity  th a t we can point to no period of 
hum an though t, when we can say w ith certain ty , th a t th e ir counter* 
pa rts  d id  no t exist.

This p resen t m aterialism  is very terrib le to the tim id. W hat dread
ful new m ind is th is hum anity  has falleu into ? they ask, piteously ; 
w hat possible escape have we from  the tyranny of these terrib le 
doctrines ?

A nd  yet th is m aterialistic  fit has fallen on hum anity befo re ,-^  
p erhaps many times.

This philosophy of physical science, a t  once of hope, and despair, 
under whose influence m an th inks alm ost any action of his own 
natu re , possible and  likely, and yet says of him self— the crown and  
end of nature— th a t “ he is indeed a  th in g  of n o u g h t; fo r as th e  
flower of the field, so he flourisheth ; the  wind passes over it, and it 
is g o n e ; and  the place thereof knows i t  no m ore,”—this te rrib le  
nihilism  is in reality no novelty b u t m ere repetition .

There is a relation, says Emerson, betw een the  hours of our life 
and the centuries of tim e ; and these periods of doubt have fallen 
on m ankind as often as they fell on the m ind of th e  Prince of Den
m ark. I t  depends on the inherent v ita lity  of the nations then  in the  
van  of human thought, w hether these d a rk  doubts are m erely th e  
precursors of a b rig h te r dawn of hope, or are  th e  signal for a  
relapse into sensuality and barbarism .

This materialism  has had its counterparts in  th e  p a s t ; and in  no 
well m arked h istoric epoch do they appear m ore clearly than  in  
th a t period preceding the  form ation of th e  Rom an em pire which 
we have in outline depicted.

I n  L ucretius— who had  them  from  his m aster Epicurus, and  
he from  Dem ocritus— we find the  very  atom ic doctrine now eo 
enthusiastically  espoused by the m aterialists, an d  which finds its  
ab lest exponent in  Professor Tyndall. N o t a fresh  idea, no t a new 
conception has been added ; we have th e  very  same innum erable 
and  unchangeable atom s floating or fly ing  a t  random  th rough  
infinite space ; the  same fortuitous a g g re g a tio n s ; th e  same g radual 
condensations; th e  world, merely a tem porary  group of th em ; 
man, merely a group, b rought into being  by a  chance collection 
of atom s, to be destroyed by the ir inevitable dispersion.

A ll th a t is vital of th is  doctrine is tw en ty  cen tu ries old and m o re ; 
existed before the  b irth  of Christ and th e  beg inn ing  of C hristi
an ity  ; all is there  th a t touches hum anity n e a r ly ; th a t speaks to  
our deepest hopes and fears. A nd no t only th e  general outline of 
th e  philosophy, b u t even the g rea t scientific generalisations • as 
th e  N ebular H ypothesis, by which we bu ild  th e  w o rlds; s ta r tin g  
from infinitely diffused rad ian t m atter or som eth ing  more a tten u a ted  
s t i l l ; this gradually  condensing to a gas, th e  gas contracting to  a  
liquid, the liquid finally becoming so lid ; to  th is  ad d  only the  circular 
spin, and we have the  N ebular theory of L aplace.

A nd yet w hat is th ere  in all th is th a t I  do n o t find in the teach 
ings of a  philosopher who flourished more th a n  five centuries before 
our e r a ; and whose doctrine is thus recorded :—

“ Anaxim enes ascribed the first principle of a ll th ings to a ir, or a 
subtle aether, which is infinite, im m ense, an d  in perpetual m otion.

“ From  th is air, or aBther, proceeded fire, w ater, a n d  earth , by the 
process of rarefaction and condensation. T he sun  and stars, he 
supposed to be igneous masses.”

Incorporate w ith this, the heliocentric system , an d  the rotation of 
the  planets, unquestionably known to the P la to n is ts  and P y thago ras, 
and w hat originality has Laplace to boast of in th is vaunted N ebular 
H ypothesis which we grandiloqueutly  ascribe as f‘ one of the g randest 
scientific generalisations of our age ?”



The evolutionary theory too, th a t daring innovation w hich sw ept 
away so many cherished notions, and which has proved so d istress
ing to all believers, from Louis A gassiz down ; even th is theory is ia  
no b etter position on the score of novelty.

F o r do we not find the key-note of the whole doctrine the  general 
form ula from which it all is derived, and  especially th a t m ost con
spicuous p a r t of it  w hich relates to man, in  H orace’s well known 
lines— now near two m illenium s old :

“ Cum prorepserunt prim is anim alia terris,
M utum  e t turpe pecus, glandem  et cubilia proptes 
U ngnibus et pugnis, dein fustibus, a t que porro 
P u g n ab an t arm is, qiue post fabricaverat usus ;
Donee verba, quibus voces sensusque notarent,
N om inaque invenere : dehinc absistere bello,
O ppida cceperunt m unire, et ponere leges/’

“  W hen animals crep t fo rth  on the  prim itive ea rth , a dum b and 
w retched herd , they fough t for the ir dens and acorns w ith fists, and  
n a ils , th en  w ith clubs, and  a t last w ith weapons, w hich experience 
had subsequently  discovered ; un til they  found words and  nam es to  
d istingu ish  sounds and m e a n in g s : then  they left off fighting, and 
b eg an  to  bu ild  cities an d  m ake laws.”

W as ever the strugg le  for existence more graphically  described, 
or the  survival of the fittest, or th e  gradual evolution of th e  m an 
from  th e  a n im a l! H ere and  in th e  succeeding lines, we have even 
a  foretaste  of the m ost recent doctrines of the  new science of 
Sociology,

A nd  y e t these doctrines a re  no t original w ith th e  Rom ans, o r 
even with the Greeks.

I  find them  all in the U panishads of the  B rahm ans, and  th e  laws 
of M anu.

“ W hen I  write my d ia ry ,” says W elling ton , iC m any sta tues m ust 
come d o w n /’ and when these  b rillian t and novel theories of ou r 
m odern philosophers are  com pared w ith th e  w orld-old notions, 
m any fine reputations will be in danger, for they  will be seen to  
rise perilously, like inverted  pyram ids, on the sm allest possible 
basis of originality.

So now th a t we have found Darwinism , and the  rest, to be no more 
th an  old friends w ith new faces, now we know th a t these aston ish
ing  and dazzling feats of m ateria listic  speculation, have all been gone 
th ro u g h  before other aw e-struck spectators ages ago, we are able to  
draw  our breaths, and view them  more collectedly, and  calmly ; to 
consider them  leisurely, and to  see if, after all, they m ay not perhaps 
be a little  less final than  th e ir  adherents would fain  have us believe.

I f  we have hastily rushed to the  conclusion th a t we are  doomed 
inevitably for all future ages to a dreary m aterialism  and nihilism , 
tricked  out though they be w ith ever so fine E picurean prom ises—we 
may perhaps be induced to pause a little • and reconsider th e  question, 
for s trange  beliefs have found credence since last these fine theories 
were in vogue. Perhaps, a fter all, our hasty conclusions, our gos
pels of “ Epicureanism, the creed of the  fu ture ,”  ft M aterial prosperi
ty, the  only good,” fc M atter, the promise and potency of all life,”  
may, before long, bo forced from the pedestals to which we so trium 
phantly raised them. Charles J ohnston, F . T . S,

T E E  D O U BLE IN  N O R W A Y .*

A N enquiring  peasant once asked an astronom er to give him an 
explanation of the  causes of the  moon’s phases. W hen the  

savant, w ith much skill, had  set fo rth  in popular language the true  
solution of the problem , th e  peasant cried  out, “ No, th a t cannot be 
tru e , for I  cannot understand  it.”

Somewhat discomposed, the professor said, “ Well then , some 
give a different explanation, but one th a t  I  can  neither accept nor 
understand . They say th a t the good God, when th e  moon is fully 
grow n, cuts off from i t  pieces out of which he m akes stars.”

“ Y es,”  cried th e  delighted peasant, “ tha t m ust be the tru th , I  
can understand  t h a t”

M ost opponents of the  recognition of supersensual facts are in 
deed apparen tly  cleverer than  th is conceited p e a sa n t; at the  bottom  
however the case w ith them is not much better. T hough they  
always identify objective reason—reason in itself—w ith the ir own 
reason, they are yet guilty  of the same m istake as the peasant.

T he organic body can tak e  in  no th ing  b u t what is sim ilar 
to  th e  substances of w hich it is composed, and which belong to 
th e  organisation and  are capable of being  assim ilated th ere 
w ith. All else it s tra in s all its powers to  re jec t, and if i t  cannot do 
this, if its  powers are no t equal to the  strain , as is the  case with poi
sons, th e  organisation is d isin tegrated  and  death  ensues. A  sim ilar 
operation takes place in the mind. The hum an mind can only 
accept such representations as agree w ith those it already has, and 
to  accept som ething as true, is in reality no th ing  more th a n  to b e 
come conscious of this agreem ent. W hen  the m ind calls up a 
representation  th a t cannot be linked on to those i t  has, it cannot 
tak e  it  into itself, b u t e ither forcibly rejects it or is obliged to change 
those i t  had into agreem ent w ith the  new one. H ere  th e  analogy 
w ith the  body seems so far to  cease 5 bu t th is too is bu t an 
appearance th a t rests on the  fact th a t th e  mind has in the  body, 
perceptible by the senses, an ex te rna l object of contem plation, since 
i t  can easily d istinguish the substance thereto  belonging, while in 
th e  self-contem plation of the  m ind represen tations are caugh t hold 
of in an  unin terrupted  charge, in which only the logical laws under 
w hich the workiugs of the m ind tak e  place are unchangeable, so 
th a t the mind, in a given tim e, can never declare which represen ta
tions will rem ain unchanged as be longing  to it. I f  a new 
representation, such as cannot be linked  on to  those already p resen t, 
forces itself w ith  a certa in  degree of s tren g th  or energy upon th e  
m ind, a  sim ilar case to  th a t occurring in th e  body may appear, th a t, 
nam ely, through an  over-strain  of the  m ental powers, these m ay 
prove unequal thereto  so th a t d isin tegration  is set up, w hich m ay 
increase to complete m adness, and th is , wheu incurable, m ay, to a 
certa in  extent, be looked upon as spiritual death. H appily  this 
case is not the general one, though it  may occur often enough. F ar 
m ore generally we sh irk  the strain  and conten t ourselves, like the  
conceited peasant, w ith an offhand and  contrad ictory  rejoinder.

*  T ranslated  from Der Sphinx, (Gera, lieu.sz). T he narratives are tak en  from 
th e  preface to “ Der Geisterseher Swedenborg” (W eicm ar, B. V oigt) by D irec
to r M u s a  u s .



The character of th e  wonderful consists in this : th a t the  re 
presentation of the fact cannot be linked on to our o ther ex isting  
representations. W ere  i t  not out of agreem ent w ith these we 
should, g iven the necessary authority , add it to these others, and  
bo  have done w ith the  m atte r. The first th in g  the rational m ind 
has to  do is to tes t the  credibility of the givea fact, in  order to 
know, w hether it is to be considered a real fact. I f  he neglects 
th is  te s t, and a t once ask himself if and how the representation 
of the  given fac t may be jo ined  on to his already presen t represen
tations, i t  may easily be w ith him as with th a t enquirer in to  
n a tu re ’s laws, who asked somebody how i t  was to be explained 
th a t  an  apple, which was lying one cold w in ter evening on 
th e  wiudow-sill, was frozen on the  side tu rned  from the  window 
an d  not on th e  side tu rn ed  towards the window. The natu ral 
philosopher began at g rea t length  and very subtilly  to  dem onstrate 
how th is m ust, according to  the laws of nature , necessarily take 
p la c e ; b u t ju s t when he had  finished his dem onstration , the  jester 
asked  him  if the appearance could not be explained in  some other 
way as he had him self tu rned  the apple round a few m om ents before. 
T he w orthy savant recognised, too late, th a t he had neglected to  veri
fy the  phenom enon p resen ted  to his notice. I f  however tbe  verifica
tion  of a  wonderful fact is of the first im portance, such verification 
is  by no m eans the  end of the  m atter. F o r if we cannot bring  its  
rep resen ta tion  into harm ony with our already existing representa
tions, we recognise th a t th e se  are not true, bu t, a t  best, we can 
only  im agine them  to  be true. N ot even w hat we have ourselves 
experienced and  taken note of through the senses, which yet pos
sesses a  h igher degree of certa in ty  than w hat we have learned by 
testim ony and thus a t second-hand, can we accept as true  if we have 
n o t b rough t it into harm ony with our form er represen tations. I n  
th is  connection I  may be allowed to communicate some occurrences 
in  my own life.

*  *  *  *
My sa in ted  fa ther was, in  his youth, when I  was a  little  boy, the  

second pastor in a widely scattered commune, consisting of no less 
th a n  five to lerably la rg e  parishes. W hen he entered upon th is  
office, the  first pastor, a venerable old man, was ill and died a few 
w eeks later. As a part of the  great commune was unsettled , a 
successor was not im m ediately appointed, but my father was oblig
ed, for the space of a year and  a half, to a ttend  to the whole d istrict. 
The resu lt of th is was th a t  he had to spend a  very large portion of 
h is tim e in journeys betw een the  five churches, of which th e  two 
m ost d istan t ones were situated  about ten G erm an miles (sixty 
E n g lish  miles) ap art, while my mother, w ith an already num erous 
fam ily , rem ained at home. Three of the five churches were a t the  
m iddle and the two ends of a lake, six German miles long, w hich 
occupied the  bottom  of the  principal valley. On the  sides^ of th is 
lake, and  in  th e  neighbouring side valleys, were scattered the pea
san t farm s belonging to the com m une; and near the m id d le m o st  of 
the  th ree churches already m entioned was the parsonage in  which we 
lived. A s  the roads in th is out-of-the-way place were, a t th a t 
tim e, very bad, mostly only foot-paths, and a t the  best only paas-

able by a p ractised  hill climber, the  principal means of communica
tion  between th e  three churches and the forms on the sides of 
the  lake, was the  lake itself, by boats in summer and by sleighs in 
w inter.

I  still vividly rem em ber one au tum n day in the year 1812 
w hen we, as so often before, were expecting our father’s re turn  from 
one of his frequent journeys. A  friend of my fa ther’s, a m ining 
overseer, who lived about half a mile off, on the shore, had come 
over about m idday on a visit, and  the kindly neighbour helped me, 
a  boy of ten  years of age, to m ake a great paper dragon. Busied 
w ith  th is , we were standing a t a tab le  before th e  window, my 
m other sat near with h er k n ittin g , and was ta lk ing  with our friend 
about th e  la tes t news about the g rea t arm y m arching against Russia, 
while my little  b ro thers and sisters, perched on chairs and on the 
tab le , were all around us looking on a t our in te restin g  work. 
Suddenly we all exclaimed with one voice : t( There comes father 
as we plainly saw him  pass the  window, and w ith th is cry  we all, 
g re a t and small, joyously rushed out to greet the beloved one re tu rn 
in g  home. B ut when we got outside we found no one there . Our 
friend would no t believe his eyes, b u t obstinately insisted thafc 
he m ust be thete, for w© had all seen him — and we children chimed 
in  w ith  him , u n til our m other quietly assured us th a t he would 
be home in  an hour or two, the same th ing  had often  happened 
to  her before. A ll our looking about for him  whom we had  seen 
and  who had again  disappeared was useless. W e h ad  to calm 
ourselves, and in a somewhat solemn fram e of m ind, aw ait his 
arrival, which indeed followed in the course of about an  hour. Afc 
the  tim e w hen he appeared fco us he had been s ittin g  in  his boat 
nearly a mile away from the house, u rg ing  on the  th ree rowers to 
g e t over th e  last s tre tch  quickly.

I t  was no t only his relatives to  whom his approach was announced 
in  th is  way. A t one end of the  lake was the house w here, w ith 
a younger friend, lived the  old widow of the deceased first pastor. 
My fa th e r  never willingly neglected to visit these  two ladies 
whenever his journeys took him  near where they  lived. This 
often happened , as the  way to the two churches fa rth est from 
th e  lakfc lay th rough  th a t way, and when he had  to pass 
th e  n ig h t, he p referred  to go to  the widow’s house instead 
of one of the  peasants*. More th an  once the widow W iudfeld or 
her friend , who were bo th  only too g lad  to have th e ir quiet mono
tonous life enlivened by  the visit of the  ever cheerful young man 
w ith his pleasant ta lk , saw from the  window of the ir sitting-room , 
which commanded some five hundred paces of the road leading from 
the  lake-shore to the  widow’s house, my father com ing up, then 
they  used to rin g  and tell old K ar, who answered the  bell, and 
who had  for five and tw enty or th irty  years done parlour m aid’s 
work a t the parsonage, th a t he m ust pu t the  guest cham ber in 
o rd e r ,“  because we see our dear pastor coming.” B ut i t  wanted 
an  hour, two hours, before the dear pastor, who, when seen from 
th e  window, was a mile away from the house, actually arrived. A t 
last the  two widows became so accustomed to this appearance, that, 
when old K ar entered the room, often added to the  orders about



the  guest-cham ber the words : “ I t  may be th a t it is only h i3 
fo re ru n n e r; bu t he is certainly co m in g /’ Once announced in this 
w ay, he never failed to come.

I  do no t know  w hether the  appearance here m entioned is also 
seen in Germ any. B oth  in  Norway and Sweden it  occurs so often 
th a t even in  the  language it  has a special designation. In  Norw e
g ian  i t  is called Forbud or Forgianger (announcer or fo rerunner), 
in  Swedish it  is V alnad . In  G erm an it m ay perhaps be called 
u a n n o u n ce r/’ as i t  always announces the  com ing of the  person 
announced. The possession of an “ announcer”  always seems to  
belong  to certa in  persons. I  have inherited  this with o ther spiritual 
g ifts  (alas ! not all) from m y sainted fa ther, b u t, as it  seems, w ith 
th e  difference th a t, as fa r as I  know, people always saw  my fa th e r  
com ing, w hereas, if 1 am righ tly  inform ed, th ey  always hear me. 
T hus, when I  have been absent longer than  usual, my wife has 
often distinctly  heard  me come in, so th a t she has gone out herself to 
open the door to me. B ut in vain ; no one has been there. Only 
a fte r h e r hearing  me come in  in ju st the  same way, an hour or two 
la te r , do I  really m ake m y appearance. A nd n o t only she, b u t 
o thers also have heard  m y forerunner. Once indeed several per
sons heard  i t  very d istinctly , and as th is occurrence seems to me to 
be  som ew hat rem arkable, I  will n a rra te  i t  a t g rea te r leng th  as a pen
d a n t to  what has been said about my father, and m oreover it  will g ive 
me an opportun ity  by  com m unicating a conversation th a t substan
tia lly  really  took place, to  set fo rth  more fully my views upon 
such appearances, a t the standpoint from w hich I  regard  them .

* • *  *  . * • . v . ;

, E ig h t years ago in the  Christm as holidays, I ,  w ith one of my 
daugh ters, was in  a parsonage on a long v isit to one of the dearest 
friends of my youth, whose wife had been my playm ate in child
hood. One afternoon I  had  gone out to  call on a neighbour whose 
fields jo ined  those of the  parsonage, and who lived about half a 
m ile away. The farm er and S torth ingsm ann (member of th e  as
sem bly and  deputy) whom I  was v isiting w as—and  is, for he is 
s till alive—a splendid m athem atician who studies the  best G erm an 
m athem atical works, and has for this purpose learned the  Germ an 
language. In  th e  conversation a rem ark escaped him to the  effect 
th a t  a lack of the  necessary linguistical acquirem ents prevented  
him  from  studying  the w orks of the m ost celebrated F ren ch  m athe
m aticians, m uch to his reg re t. I  made some suggestions which, I  
th o u g h t, if followed, would enable him , considering the  frequen t 
repetition  of technical expressions and symbols, to  read easily 
m athem atical w orks w ritten  in  French . This gave rise to a long 
an d  in teresting  discussion, so tha t it was only when it  was nearly 
th e  hour for the evening meal a t the parsonage, th a t I  left Bergs- 
ak e r— for th is  is the nam e of the farm  and also of its possessor—  
and arrived  a t  the parsonage later than  I  h ad  been expected.

In  en tering  the  parsonage there is a door on the  left lead ing  to 
th e  servants' room, and exactly in  fron t th ere  is another th a t leads 
in to  a hall where there is ano ther door on to the left th rough  which 
one enters the  sitting-room  and com m unicates by ano ther door

•with th e  servants' room. A s I  was tak in g  off my over-shoes in the  
hall and was just going in to  the sitting-room , my hostess opened 
the  door and  received me w ith  the  words :

“ Is  it  really you, Joh n  ? Y our M aria and I  heard  you come in 
an d  take  off your over-shoes more th an  an  hour ago. B u t as it was 
so long before you came in , I  took the  lamp to see when you were 
w aiting ; bu t there was no one there. I  asked in the  servants' room, 
if they had heard any one come in, and was told ‘ we only heard  
th e  H err D irector in the  hall a  little  while ago, no one else / bu t 
ne ither Joh n  nor the D irector could be found.''

“  W ell then, i t  may have been my fo re ru n n n e r/' 
c‘ W hat does th a t m ean ? H ave you a forerunner ?” . • -
u  I  am told I  have. B u t I  can solemnly assure you th a t I  am in 

no relations with the fellow. H e only appears to those I  love or 
who love me, which indeed comes to m uch the  same th in g , w ithout 
troub ling  himself in the  least about m e."

“ B ut do you know another th ing  Jo h n  ? This circum stance 
m akes me even more in terested  in  you ; fo r you know th a t th e  mys
terious and the w onderful have a g rea t a ttrac tion  for m e."

As indeed for all im aginative persons. B u t, I  have to  th an k  
m y forerunner for rising  h igher in your favour, I  am deeply obliged 
to  him, he could have done me no g rea te r service. I  shall not for
g e t and  for the fu ture always m ention th e  worthy gentlem an with 
th e  g rea test respect. O therwise I  like the  unknow n, because I  
have inherited him from m y father.'*

“  H ow is tha t ? From  your fa ther ? H ad  he too a  forerunner V9 
“  H ad  he one ? I  fla tte r m yself th a t th is is the  sam e,* and  th a t 

he rem ains in the fam ily and has served me so well, and, if this is 
th e  case, forty-tw o years ago I  once had the  honour of seeing th e  
fam ily ghost in the form  of my then  young fa th e r—he was only 
th irty -fou r years old—w ith  my own e y e s /'

<c B u t I  do not rem em ber h earing  any th ing  about i t  a t  the  time, 
an d  then your paren ts often saw m ine, an d  1 should no t so easily 
have forgotten such a  circum stance/*

“ I  also heard nothing of his appearance when we were liviDg a t  
S tavanger. In  the  tow n onr servants were fewer th an  afterw ards 
a t  the  parsonage. The forerunner m ust have only en tered  our ser
vice when we went in to  the m ountainous c o u n try .'

“ A gain, when we la ter, a fte r the death  of my fa ther, lived in  
Dram m en, when your fa th e r  now and then  g laddened us with a  
v isit, he never let us know of his coming through a fo re ru n n e r/'

“ Yes, the forerunner always seems to have been a self-willed 
person. In  his service he behaves like our peasants when they are 
our servants, they serve us faithfully, bu t always in the ir own way, 
and  w ithout troubling them selves much about obedience to orders, 
a lthough  they are very well acquainted w ith D r. M artin 's  in terp re
tation  of the fourth com m andm ent/'

“ B u t te ll ns w hat you know about your fa ther’s fo re ru n n e r/'

'* I  cannot help remarking that I consider this view of the writer's as not 
only unfounded but erroneous. This is evidently a case of Telepathy.—-(Ed. 
tiphinx.)



I  th en  n a rra te d  the circum stances already made know n to the 
read er, and  ended with the words :

iC I t  is a fine th in g  after all to have such a  serviceable ghost who 
looks a fte r our comfort by ge tting  our friends to warm the  guest- 
cham ber and  in  fac t to g e t every th ing  ready for our reception .” 

u  B u t seriously, te ll me, w hat do you th in k  yourself of th is
s tra n g e  appearance V9

“  J u s t  because it  is rare to  me, I  th in k  n o t much, or ra ther no th 
in g  a t  all, of i t ; could I  th in k  any th ing  about i t  would cease to  
seem  strange to  me.’*

<l The rea lity  of the  fac t is no t open to  doubt, when one has so 
perceived i t  w ith  one's own sen ses /' . . .

€€ B u t th a t  is ju s t w hat dem ands fu rth e r investigation. Y ou with 
m y daugh ter, as well as th e  folks in  the  o th e r room, have heard the  
appearance. F o rty  years ago, also in com pany with several persona, 
I  saw  a  sim ilar, or if you will, th e  same appearance. Thus we have 
b o th  perceived i t  w ith one of our senses, a different one in  each 
c a se ; b u t h ad  we even both toge ther perceived it  w ith  these two 
senses, there  would have still have been som ething w anting , and 
th a t  som eth ing  very im portan t, to  assure us of the  reality  of the
fact.” # ' ’ 1 "' '
- “ Y ou are  r ig h t  in  saying th a t our conviction would be surer had 
w e  each  perceived  th e  appearance th ro u g h  two of our senses ; for 
th e  d ifferent senses ex tend  and com plete one another in  perception . 
B u t if you dem and besides th a t we m ust understand th e  appear
ance,— fo r i t  m ay be th a t th is po in t is w hat you say is w anting—  
I  m u st rem ark  th a t there  are  a  num ber of facts about which we 
have  no t th e  least doubt, a lthough we a re  unable either to  under
s ta n d  o r explain  them . Nobody had  any  doub t about the  reality  
of the  moon’s phases, the  eclipses of th e  sun and moon, or th e  ebb 
an d  flow of th e  tides, long before we were able to understand  or 
explain th is  phenom ena.”

“  B u t do yon no t find an im portan t and  fundam ental difference 
betw een  the  n a tu re  of those phenom ena and  th a t of th is one.” 

u  I t  is tru e  th a t  all those belong to th e  m aterial world, while this 
belongs to  th e  spiritual, and  th is difference may be fundam ental 
enough  w hen sensuous perception is in  question.” .

“  Y es, indeed ! The facts of the  m aterial or sensuous world are 
p a lpab le , we can  fix th e ir rea lity  a t any moment before our eyes. 
B u t in  th e  o th er case a  phenom enon of the  spiritual world is in  
question , an d  such a one cannot be accepted as a fac t before we 
u n d e rs ta n d  it , th a t is, are  able to join it  on to our other represen
ta tions. Y ou have adm itted  th is yourself by calling the  appear
ance strange, a n d  ask ing  me w hat I  th o u g h t about it. H ad  i t  
re la ted  to phenom enon of the  m aterial world, you would have had 
no doub t abou t it,. even h ad  you been unable to explain it. Y ou 
would no t have found it out of harm ony w ith your o ther represen
ta tio n s , because am ong them  you find m any indubitable facts th a t 
h ave  to  rem ain  long unexplained. B ut if, as in the  presen t case, 
i t  is a  question about the re la tion  subsisting  between the  m aterial 
a n d  sp iritu a l w orld, we find ourselves before the g rea t riddle that 
no one has as ye t solved. The whole relation is hidden from our

s ig h t by a th ick  veil which no man h as  raised  and no m ortal eye 
has penetrated , and a phenom enon in th is field can only be accepted 
as a real fact in so fa r as it  can be linked  on to our o ther represen
ta tions.” • .

“  B ut how can one dispute and reason away an appearance th a t 
one has perceived w ith one’s own senses.”

“ W e should not do th a t e ither ; I  only m ean to  say th a t we m ust 
let such an appearance, whose rep resen tation  we cannot link  on to 
our other representations, remain by  itself. B u t we m ust always 
adm it the possibility th a t either the  circle of our represen tations is 
capab le  of being changed, so as to allow of the  appearance being 
jo iued  or to our other represen tations, or w hat is really  contained in 
th is , th a t other new representations m ay occur which will bring 
ab o u t such a union.”

J o h a n n e s  M u s js u 3.

T H E  F R E N C H  A C A D E M Y  OF M E D IC IN E  A N D  T H E  
T R A N S -C O R P O R E A L  A C T IO N  O F  D R U G S .

R e p o r t  o f  D r . D u j a r d in  B e a u m e t z .*

O N  the  30th of A ugust last Dr. Luys subm itted  to the Academ y 
of Medicine, a comm unication upon “  the  action of certain 

substances which act a t a d istance upon hypno tised  subjects.”
T he Academy was much excited by the  experim ent described by 

D r. Luys and. contrary  to custom, appointed a  com m ittee to super
vise experim ents made by  one of its  m em bers, who m oreover cheer- 
fully acceded to th is unusual exam ination. This commission has 
ju s t  completed its task . M. D ujardin  B eaum etz read  d u rin g  the 
s ittin g  of th e  Academy yesterday, th e  rep o rt he had been commis
sioned by his colleagues, M essrs. H erard , Gariel, B ergeron , and Bro- 
uardel to prepare, and which will appear in  extenso in  the  B ulletin  
Medicale. The g ist of i t  we now give.

M. D ujardin Beaumetz begins by sum m arizing th e  communica
tion of D r. Luys, re la ting  anew the experim ents of M. B urot and 
B ourru  (de Rochefort). T he g rea t alienist a ttem p ted  to  shew tha t 
m edicinal substances, e ither held a t a d istance ,—o r  in actual con
ta c t w ith hypnotised subjects, cause em otional phenom ena varying 
w ith  the  substance employed.

T he commission appointed  to rep ea t these experim ents with 
all possible guarantees of good-faith  and  sincerity , adopted the 
following plan for its researches :—

A t a prelim inary sitting  Dr. L uys was to rep ea t his experim ents 
as he had been accustomed to m ake them  (i. e., w ithout interference). 
T hen a t the subsequent sittin g s he should repeat these experim ents 
in  th e  way to  be indicated by th e  com m ittee. N either Dr. Luys 
nor the  committee were to  have any know ledge of the medicinal 
substances employed in the  second series of experim ents.

A  chem ist-apothecary, M. Vizier, was en tru sted  w ith  the prepara
tion  of the tubes enclosing certain  drugs.

These tubes held 10 gram m es each, such as D r. Luys generally 
uses and were all exactly alike.

#  Translated from the Figaro, ot 7 th  M arch 1888.
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Sixteen  tubes were therefore prepared, of which ten  contained 
solutions aud six powders, the  last being covered w ith w hitepaper. 
Fio-ures w ere m arked on each of these tubes, and sealed slips of 
paper, bearin g  th e  same num erals, perm itted  their contents to be 
ascertained a t  a given m om ent. F inally , an  empty tube, identical 
apparen tly  w ith  th e  o thers, was added to  them.

A s soon as th e  commission should have noted the  experim ents, 
the sealed slips were to be opened and the  nature of th e ir obser
vations (the several d rugs being  th en  known), a  comparison should 
be m ade betw een the ir recognized properties and th e  sym ptom s 
recorded in  connection w ith  each separate experim ent.

T his program m e was scrupulously adhered  to with th e  following
re s u l ts :—  .

Durino* th is  series of researches th a t w hich specially s t r u c t  tn e  
com m ission before opening th e  sealed slips of paper, was th e  
resem blance betw een the  observed phenom ena, whatever tu b e  m ight 
have  been tested  : contractions, passional movements, anger or joy, 
asphyx ia , congestion of the  neck 5 these symptoms were produced, 
one and all, b y  th e  m ere application, or even the mere proxim ity [of 
tubes enclosing unknow n substances, to  such a degree th a t i t  was 
im possib le, w ithout opening th e  sealed slips, to say to  which drug  
each phenom enon m ight be a ttrib u ted —

W e  will quo te  literally , and word for word, the  passage re la ting  
to  th e  em pty  tu b e .

I t  is no t th e  le a s t curious in  th is  repo rt.

“ A n o th e r p o in t, also very significant, stru ck  th e  commission, and  th a t is—* 
th e  action  of th e  em pty tube. T h is action was am ong the m ost pronounced, 
th e  m ost energetic, an d  even m ore intense th a n  th a t of the m ajo rity  of tubes 
co n ta in in g  m edicinal solutions.

“ I n  fact, if one exam ines th e  account of th e  phenom ena caused by the em pty 
tu b e, i t  w ould seem  th a t  w hen placed on th e  left side, i t  induced a  con
tra c tio n  of all chat side of th e  body, afterw ards a  general contraction of the 
whole body ; th a t  if held  before th e  eyes, i t  caused an invincible terror, so 
m uch so th a t  th e  p a tie n t violently recoiled, pushing back th e  arm  chair upon 
w liich she w as seated.

“ T he sam e phenom ena were reproduced w ith  even greater in ten sity  when 
th e  tu b e  waa applied  to  th e  r ig h t side of th e  neck. Finally, th e  sam e em pty 
tube, placed upon th e  thro at, produced a  sw elling of the thyroid  body, conges
tion of th e  face, gasp in g  for breath, and  w heezing.

“ M. L u y s is  inclined to  a ttrib u te  these strongly-m arked phenom ena to 
th e  sh in in g  of th e  glass tube experim ented w ith.

“ To prove th is , he re-covered th e  tube w ith  a  black w rapper and then i t  
produced no appreciable effect a t all upon th e  patient. The commission th in k  
i t  th e ir  d u ty  to  rem ark, all th e  same, th a t  th e  tubes containing medical 
solutions w ere as b rig h t, if no t b rig h te r th a n  th e  em pty one. *

W hen  th e  commission had  thus followed Luys* experim ents 
w ith  the  d ifferen t tubes p repared  by M. Vizier, they proceeded to  
open th e  sealed slips, and th en  sta ted  th a t  no relation w hatever 
appeared  to  them  to exist betw een the  symptoms m anifested, ancl 
the  tube u n d e r experim ent— in other words, th a t the phenomena 
produced ord inarily  by the  absorption of m orphia, if we take it for 
an exam ple, a re  by  no m eans those which are produced by the 
application  of tb e  tube  containing th is  substance.

M. D ujardin  Beaum etz gives the following example from tha 
report of the  official proceeding *

“ F o r instance, notice th e  action of effects produced by tu b e  Iso. 10. T his 
tu b e  enclosed 4  centigram m es of sulphate of strychnine in  10 gram m es of 
w ater. B eing placed on  th e  left side o£ th e  neck, i t  produced th e  following 
phenom ena :

“ The patient scratch ed  her head, body, legs, rem oved h er comb and took'down 
h e r h a i r ; rubbed h er eyes, and then  u ttered  a  few w ords— “ I  cannot see ;
I  cannot hear ; I  am  too young to be b lin d ”—a t th e  sam etim e, m ak in g  
movem ents as if she w ere try in g  to guide herself in  th e  dark .

“ Placed on th e  r ig h t of th e  neck, th is sam e tu b e  m ade her s m ile ; th e  
p a tie n t expressed pleasure, she said th a t she could see, an d  hear, and  spoke 
w ith  g ra titu d e  of M. L uys, who for seven years, she said, h ad  tak en  care of 
her.

“ H eld  on th e  th ro a t in  front of the neck, th e  tu b e  produced gasping an d  
suffocation.

“ I t  is very difficult to  d etect in  this table of sym ptom s, th e  least trace  
of th e  fam iliar pharm a-dynam ic action of su lp h ate  of strychnine, and, 
a  m ost ex trao rd in ary  coincidence, i t  is one of th e  ra re  occasions when we 
have observed n eith er contractions nor convulsions.”

This experim ent, and  other similar ones, w ere m ade w ith tubes 
ho lding solutions. A s to  the  effects produced by the  tubes holding 
powders, they are equally uncertain and indeterm inate .

The m anifestations have no sort of connection w ith th e  substance 
under experim ent.

M. D ujardin Beanm etz drew up th ree  d is tin c t and  significant 
tab les of these experim ents, and, on behalf of th e  commission, he 
w inds u p :—

“ I  shall p ursue no fu rth e r  these experim ents, from  th e  conviction th a t th e  
A cadem y has been sufficiently enlightened by th e  exposition ju s t  m ade of 
th e  fruitlessness and in  consequence of th e  d ifferent facts observed by th e  
comm ission.

“ F aith fu l in  th e  ta s k  confided to them , th e  com m ittee considered th e ir  
m ission to be a t an end, and  th a t, although acknow ledging M. L u y s’ p e r
fect good faith , it sufficed for i t  to have shew n th a t  th e  effects produced by 
d ru g s  held a t a  distance, in  hypnotisable subjects, seem ed to  depend m ore 
upon the vagaries of im agination and m em ory in  th e  p a tie n t experim ented 
w ith, th a n  upon the m edicinal substances enclosed in  th e  tubes used in  any 
p a rtic u la r case. T he com m ission deputed by th e  A cadem y to  exam ine th e  
facts sta ted  by M. L u y s a t  its s ittin g  of A ug. 30 th , 1887, is of opinion th a t  
none of the facts investig ated  by it agree in  th e  sm allest degree w ith  the 
n a tu re  of the substances u n d er examination, an d  consequently, n e ith er th era
p eu tic  nor legal m edicine need concern them selves *w ith th ese  experim ents.”

The Academ y saw no necessity for passing  any  orders upon th e  
rep o rt, one of its own m em bers being concerned. M . Luys reserves 
to  himself the  r ig h t to  reply a t some fu tu re  s ittin g .

Note hy the Editor .— H aving called public a tte n tio n  to the  experi
m ents of D r3. B ourru  and B urot, the ir pub lic  experim ental verifica
tio n  by Dr. L uys a t  L a  C harit6, and th e  appoin tm ent by the 
A cadem y of M edicine of the Special Commission, i t  is our duty  to  
no te  the  la tte r’s re p o rt through Dr. D u jard in  Beaum etz, as above 
sum m arized by the P a ris  Figaro. W hile  en te rta in in g  the  h ighest 
respect for the  scientific ability and professional s tan d in g  of the  
m em bers of the Commission, we cannot b r in g  ourselves to believe the  
R eport a finality. The last word is not ye t spoken. D r. Luys has 
g iven  notice th a t he shall mako a rejo inder, and  u n til he does we are 
n o t go ing  to close the  case, like the  K nickerbocker m agistra te , by 
w eighing in scales the  ledgers and cashbooks of the  contestants ! 
T he experim ents repo rted  by the three em inent doctors above named,



__B ourru, Burofc and Luys— were too circum stantially observed and
too inheren tly  convincing, to perm it our instan tly  su rrendering  our 
convictions a t the call of the Commissioners. F o rty  years ago, Dr. J .  
R. B uchanan  proved, and th irty -o d d  years ago the  p resen t w riter 
verified in  p riv a te  experim ents, the  fact th a t m edicinal, and  other 
substances in na tu re , have the property  of ac ting  outside th e ir  mass 
upon hum an nerve-fibre. The recen t French experim ents b u t confirm 
the  discovery of B u ch an an ; and  to the am ateurs of Psychom etry  
i t  will require fa r better evidence than th a t adduced by  th e  p resen t 
Commission to m ake them  fo rget w hat they have practically  learn t.

TH O U G H T.

O ft, as I  muse alone in peaceful hours.
A n d  lose myself in  vague ecstatic dream s,
T he sound of long-lost voices seems to b reathe 
A gain , in  well-known accents, in  my ear :
Or, softly-rippling m usic seems to trill 
N o tes th a t I  only h ear to lose again.

- P e rh ap s  the  face, most loved i& life, bu t lost,
* . , ' - R ecalls some tender vision of the  past,

A s vivid, and as b rig h t as when on earth  :
'» * Y e t runs th ro u g h  all a sure and subtle sense 

• T h a t the  sweet m em ory is bu t a dream.

I n  w akeful moments too, I  recognize
• Some form, some na tu re , I  have known before

W h en  !— W here !— I  know  not, and yet oft indeed  
Of one w ith  whom my lo t was never cast.
Now and  again, a scene recurs,
A nd strikes my memory a subtle b low ;
Some characters, some words, some incidents,
To stam p the recollection treb ly  sure.

I s  th is some gift of prescience, second-sight ?
Or, when our bodies rest in  deepest sleep,
Do well ourselves rehearse our daily lives 
In  some weird corner of the  vast U nknow n,
A nd, guided thus, by  m ystic im pulse led,

' W o rk  out the day according to  the  n ig h t ?
A n d  are these blessed phantom s b u t the  dregs 
Of L e th e ’s draught, and  fashioned in  the  b ra in  
I n  w aking  moments, w hen th® soul re tu rns ?
If  not, w hat need have we for dream less sleep,
O r why indeed, is sleep a need a t all ?

W hatever the solving of th e  problem  be,
I  only  know th a t often  and  again,
Scenes, characters, and  acts of daily life,
Sound some forgotten  chord of memory.

P , f l .  F ., r .  t. a.

THE PSYCHICAL ASPECT OP VEGETARIANISM.*

The writer starts with a very lncid dissertation on the law of evolution, 
m  which he shows that development, as soon as the human stage is 
reached, is psychical development. He then goes on to show how a vege
table diet is more favourable to this development than an animal one.

u Can such an aim be as easily attained on an animal diet as it can on 
a vegetable diet ? I  believe not. And the reason is not far to seek. You 
remember that animal cells and tissues preserve, while materially chang- 
ing, their psychic capacities intact; it  is in this great and mysterious 
tru th  that our hope lies of getting our house in order, of establishing 
peace and harmony between a lofty psychic impulse that ever presses 
onward, and a hody that has been left behind in the process of natural 
development. And now you go and feed upon flesh, and you mean to 
build up thereby the structure of your body; to build it up out of 
materials, that preserve the structure of your body ; to build it up out of 
materials, that preserve along with their nutritious capacities, all the 
previous instincts of animal life ; of a life th a t’is far behind your owu, 
had you even been born a savage or a monkey ! In  tha t morsel of flesh 
and blood, nerve and muscle, you are jast going to swallow, dwells tho 
reminiscence of brutality. I t  is dead you say ; all brutality has gone 
out of it. Has it  ? Are you not also dying by inches, by minutes and 
seconds ? Have you not been dying all your life-time ? And yet you 
have grown in strength and experience all the time, you have never lost 
for a moment your identity. Whatever may be your convictions with 
regard to the immortality of the soul, you cannot deny th a t there is a  
perpetuation of the dead and dying within the living ; a perpetuation, 
unconscious to us, nevertheless brought home to our consciousness by the 
irrefutable demonstrations of physiology.”

And this is Dr. Salzer’s conclusion, in which those of our readers who 
eat no flesh will heartily agree. “ If we are to walk undisturbed and 
unhampered, along the path of spirituality, then we must be allowed to 
carry a body with us entirely of our own make. The spirit of what haa 
been styled the lower creation, is not to flow along in us with tha t higher 
aspiration of ours th a t is to lead us to, or at any rate to prepare us for, 
perfection. Vegetarianism is by no means a virtue in itself ; but it is a  
means, a most adequate means, to an end. A  negative means, i t  is tru e ; 
but a negative means to a positive end.” •

Besides the lecture there is a very valuable sixty-page note on vital 
energy, in which the w riter states his views “ as to' the compatibility of 
ancient with modern thought.” He says, at the end of an exhaustive 
argument, “ We have, in our present constitution of mind and body, no 
normal means a t our command by which any hypothesis concerning the 
ultim ate destiny of psychic energy could be made verifiable, either by 
experiment or observation. That psychic energy does not perish is 
evident enough ; tha t it is capable of manifesting itself in various forms 
or by various functions, we know from our own experience ; and we know 
just as well that those functions correlate with each other after the man
ner of the various forms of physical energy. We have further undoubt-

*  A lecture delivered by L. Salzer, ^1. D., a t th e  in augural m eeting of th c  
C alcutta  V egetarian Society (w ith additional 2sotes and A ppendices).



cd proofs that psycllic activity stands in intimate correlation with vital 
a c tiv ity , and ulteriorly, with physical changes ; and such being the case, 
nothing is more natural than to suppose that all acquired automatic 
actions are psycho-motor actions in the sense explained in the preced
ing lectnre. Organized memory is in fact psychosis incarnated. We 
are still on scientific ground when we say that the man who eats animal 
food re-incarnates within himself the reincarnated psychosis of the animal. 
T hat animalised food has a tendency to raise the proportion of the red 
corpuscles of the blood, which means in so many other words, the 
blood’s vital energy, is an established fact, for which there is no physi
ological explanation, taking the term  physiology in the modern sense. 
According to our theory we can well understand the difference in the 
energising effect of the same chemical constituents when derived from 
the two different kingdoms. And just as the vitality of the animal 
m inisters to the vitality of the man, so does the potential psychosis of 
the animal minister to his own psychosis. B ut all this leaves yet a wide 
margin open as to what becomes of our feelings and thoughts, or of the 
psychic energy tha t feels and thinks, after the work—the feeling or the 
thinking—has been gone through. The phenomena of hypnotism, som
nambulism, and thought-transference, are no doubt destined to throw 
light on this subject.......

€t I  have along spoken of the ethereal theory of life and psychosis as
* our theory.’ The theory is, however, as old as the ancient Rishis of 
India, the sages of Chaldea and Persia ; it was the mystic theory of the 
ancient Egyptians, taught in modified forms by Plato and Pythagoras, in 
ancient Greece, and by the Gnostics Kabbalists, and Rosicrucians of later 
times. I  have merely attem pted to frame its outlines in modern lan
guage in order to render it  accessible to all.”

We have no space to enter more fully into a discussion of the points 
involved in this valuable pamphlet, which we recommend all our readers to 
procure for themselves.

THE MORALS OF BHARATAM**
The savage onslaught on H indu religion, some three years ago, by the 

Rev. Mr. Hastie, the Scottish Missionary at Calcutta, has had results quite 
the opposite of those he had anticipated. His sweeping calumny that 
i t  tended to make H indu men liars, and Hindu women unchaste, has led 
to the issue of a number of compilations from the Shastras, which prove 
th a t the Indian Scriptures inculcate the highest moral precepts, and that 
salvation, and the attainm ent of eternal bliss, are impossible without put
ting  them  in practice. The Epitome of Aryan Morals, which has been 
circulated in  various languages universally, is one of these pamphlets, 
and the one under notice is the latest of the series. Mr, Sivasankara’a 
name has now become very widely known in connection with tho propos
ed H indu Theological College and the Hindu Tract Society, and the 
present compilation will add to his fame. The selections from Yana, 
Santi, Adi Vidyoga, Souptika Parw a, Anu-Sasanika, and other Parvas ot’ 
Bharata, have been judiciously made and conveniently grouped under 
classified headings, such as u Parents and Preceptors/* “ Learning,” 
“  W orks,” “ Exertions,” “ T ru th ,” “ Righteousness,’” “ Women,” “ Brah

* M oral Gems of the  M ahabharata in  S a n sk rit (T elugu  charactcr),
T elugu, an d  E nglish. E d ited  by R. Sivasankara P andiya, B. A., F. T. S»

mans,” “ God,” “ Soul,” etc. etc. A t this time, when W estern philan
thropists are interesting themselves w ith respect to the condition of 
H indu women, i t  will be as well to quote a few of Mr. Sivasankara’a 
compilations of texts which bear npon the su b jec t:—

A wife ia wealth to a m an; she is his best friend; she will lead him to 
heaven, and she is the means by which he cau cross the ocean of worldly life.— 
Adi Parwa.

Those who are consumed by mental sorrows, and those who are tormented 
by bodily diseases, will rejoice very much in their wives, just in the same 
way as water will cause pleasure to those who suffer from sunstroke.— 
Adi Parwa.

The wife is the best medicine for all kinds of sorrows; there is no other 
medicine equal to it. I  tell you this truth .— Vana Parwa.

We must honor those women who are noble and virtuous, and who illumi
nate their homes and who lead them to prosperity.— TJdnjoga Parwa.
' That man must repair to a forest who has not got a good and virtuous wife, 

(L 6., he will not enjoy the true pleasures of domestic life.) His home becomes 
as dismal as a forest.—Santi Parwa.

No relative and no shelter can be equal to a wife. There is no way in thia 
world for acquiring virtue, equal to her.—Santi Parwa.

Although the home of a householder has a good many sons, grand-sons, 
daughters-in-law, and servants, yet if it does not possess a housewife, iii 
becomes as miserable as a deserted house.—Santi Parwa.

Just as all creatures live by seeking the shelter of their respective mothers, 
so also by seeking the shelter of a householder (i . e., a married man) men 
belonging to other stages of life get their livelihood. (i. e., a married life is 
the best of all states of life)—Saiiti Parwa.

0  k ing ! birds, beasts, spirits, &c., enjoy happiness only by seeking tha 
shelter pf a married person ; consequently, a house-holder is the best of all. 
—Santi Parwa.

A mere house is not a home; that alone is entitled to be called a home 
where there is a housewife. I t  is my opinion that a home without a house
wife resembles a forest.—Santi Parwa.

I t  is very reprehensible to give girls in marriage to others for the sake of 
getting money thereby. Great men will not do so.—Ansasanika Parwa.

A girl should be given in marriage only to such a husband as possesses, 
on careful examination, good conduct, proper education, noble birth, good 
deeds, and qualities.—Ansasanika Parwa.

C o i j i i e 5 | j 0 n d f l n M .

STAMMERING.
Sik,—I  am ono of those unfortunates who suffer from stammering— 

a defect which puts an end to many a  young man’s hopes of worldly 
success. I  write to beg of you kindly to afford me help.

I  have passed the M. A. Examination of the Calcutta University and am 
a t present at a loss what to do. I  cannot appear for the B. L. Exami
nation because I  vstammer, nor can I  be appointed as a Professor or 
Head Master, for tha t also require speaking.

In  short every departm ent of public service demands more or lesa 
speaking. I  have tried every sort of medicine but without success, and 
I  apply myself to you as my last hope.

Yours obediently,
M. S. C.

Reply by the Editor :—So many have asked this question that, in reply 
to all, the following information ia given.



Stammering and stuttering are not identical. The causes which lead 
to  stammering are usually, though not always, organic ; hare-lip, cleft 
palate, elongation of the uvula, enlargement of the tonsils, deficiency 
or unusual position of the teeth, tumors on tongne or mouth, inflam
mation, or ulceration of the parotid glands, are the most frequent of 
these causes. You do not mention yourself as having any physical 
defect or affection ?

S tuttering, on the other hand, is seldom or never organic. Tho 
stu tterer is in perfect h e a lth ; vocal organs in no way deformed, or un
usual.  ̂  ̂  ̂ . . .

H is difficulty lies in a distressing momentary inability to articulate 
certain syllables. Among the causes m aybe mentioned* over-excitability 
of the nervous system, feai, anxiety, or any strong emotion. W hatever 
tends to lessen the control over the muscles and nervous system 
will increase stuttering, and whatever develops the power of tbe will 
over the body will lessen it.

The proper treatm ent of either stammering or stuttering is indicated 
by the inducing causes. In  the case of stammering, thorough investigation 
m ust be made for any organic defect and this remedied, if possible. 
C atting of the uvula or tonsils, insertion or removal of teeth, a wedge- 
shaped piece cnt out of the side of the tongue if too large, tonics for 
debility—have each cured stammering,- but none of them will answer 
in  all cases ; everything depending on the individual case.

In  stuttering, enquiry m ust be made into habits. Temperance, absti
nence, and avoidance of undue excitement, are necessary. If  a permanent 
cure is expected, a course of lessons in enunciation by a capable teacher 
will often effect a cure if steadily persevered in for a couple of years.

Your case appeals strongly to my sympathies, and my only regret is 
th a t I  have not been allowed for some years past to continue the healing 
of disease, but I  will help you as far as I  can gladly.

Assuming you have no physical defects I  should say the remedy lies 
in your own hands, if you are endowed with two qualities, patience and 
courage.

The case in ancient history of Demosthenes will have occurred to you 
doubtless.

Stam m ering is often the result of sheer imitation. There is a case 
of a servant here in Madras who has become a stammerer from associa
tion with a stammering master. H . H. the M aharajah of----- -also caught
the habit from his guardian. H . H . has set himself earnestly to cure it. 
H e goes away somewhere alone, and reads or talks aloud—at any 
word he finds a difficulty he tries at that until he succeeds and not till 
then does he go on.

W e are asked what mesmerism can do. Mesmerism often effects a 
cure i f  the patient can be so thoroughly put into a state of mesmeric 
sensitiveness {so hypnotised or psychologised) as to have the fixed idea 
implanted in his mind by the mesmerizer, that he will never s t u t t e r  again. 
B u t equally efficacious is it where the person is able to make himself his 
own patient, and by sheer force of will impress on himself the same 
idea with regard to his subsequent stuttering. Everybody in reality 
goes through this process who cures himself of any bad or inconvenient 
habit.

SUPPLEMENT TO

T H E  T H E O S O P H IS T .

A U G U S T  1 8 8 8 .

T H E O S O P H Y  IN  EU ItO PK .

T he theosophical movem ent is g e ttin g  on fo  well iu Am erica on tlie plan of 
g o v ern m en t adopted two years ago, th a t th e  Executive Council, in view of 
recen t occurrences in F rance, have requested  th e  President to go to London 
an d  organize an  E uropean section of th e  G eneral Council, and clothed him  
w ith full pow ers to  settle all existing difficulties in any B ranches. H e will, 
accordingly, leave a t once so as to re tu rn  in good season for the Convention. 
L etters w ill reach him  a t 17, Lansdow ne Road, Holland P ark , W ., L ondon.,

B E L G IU M .

T he same post tb a t b ro u g h t us th e  lam entable news of the death  of M. 
D ram ard, F. T. S., of P aris, notified us of th e  adhesion to  the Society of a  
B elgian publicist of wide fam e and  deep erudition. M. Pol de Mont, 
P rofessor a t  th e  A thdnee R oyal, and also a t  th e  Academie des Beaux A rts, is o ur 
new colleague. H e is also P resid en t of the Folk-lore Society, and E d ito r 
of two m onthly  m agazines.

Bo m b a y .

M r. Tookaram  and his colleagues are indefatigable as usual. T he Theoso
phical P ublication  F u n d  has circulated g ra tis  1,500 copies of Mr. Ju d g e ’s 
Epitome of Theosophy in  and  about Bombay, and  sent m any copies to all our 
In d ia n  B ranches. T he H yderabad  B ranch has also been supplied with 500 
copies a t  its  own cost. The F u n d  has also engaged th e  services of o u r 
colleague Mr. N irb h ay an an d  Swami as a travelling  m issionary, and excel
len t reports reach  us of the w ork he is doing.

SU R A T.

O ur local B ran ch  a t  S u ra t has been profiting m uch by a v isit from Sw am i 
N irbh ay an an d , who has lectured  in private  and  public upon th e  best m ethods 
of sp iritu a l developm ent, an d  vindicated the superiority of the ancient system  
of S anatan  D harm a (th e  W isdom  Religion of the R ishis). A t his ‘public 
discourse our respected colleague, D r. R. S. N arim an, Civil Surgeon of S u rat, 
occupied th e  chair. O ur B ranch  is in a  healthy  condition, th an k s to  ita excel
le n t P resid en t, Mr. N avtam ram  O otam ram  T rivedi.

B R A N C H  T H E O S O P H IC A L  SO C IE T Y , U D A M A L PE T .

Tresident.—N . K a n d a s a m i  M u d a l i a r ,  B. A. Secretary.—T. N. S u j b j b a iy a k ,  

Treasurer.— U. M .  M i n a t c h i s u n d k a m  P i l l a i .

R U L E S .

1 .  ̂ T he B ranch Society form ed a t U dam alpei on the 7th Ju n e  1888 by the 
P re s id e n t F o u n d er Bhall be called “ U dam alpet Theosophical Society.”

2 . T he aim s and  objects of th is  B ranch Society shall be identical w ith 
those of th e  P a re n t Society a t A dyar.

3. O rdinary  m eetings of the Society shall be held fortn ig h tly  on the 1st 
and 3rd  S undays of the m onth a t 6-30 r. m .

4. N o stran g ers shall be allowed to be present a t the m eetings.
5. The objects of the Society shall be promoted (a ) hy the opening of*, 

lib rary  of Theosophical and scientific publications, (b) by holding discussions



and delivering lectures, and (c) by settin g  on foot such m ovem ent in the tow n 
or in the vicinity, as will prom ote the m oral an d  th e  religious well-being of 
th e  com m unity a t large.

6. A subscription of not less th an  4  As. a m onth shall be levied from each 
m em ber in  furtherance of the object.

7. T he office-bearers shall be elected once a y ear and w henever a vacancy 
arises.

8. A ll questions coming before th e  m eeting shall be decided by a m ajority  
of votes, provided th a t th e  P resid en t shall have a  casting  vote in case of 
equality  of votes.

9. The m eetings shall be presided over by th e  P resid en t, or, in  his absence,
by any  mem ber voted to  th e  chair. .

10 . Three m em bers shall form th e  quorum . ,
11. Special m eetings may be convened by th e  P resid en t, or a t  th e  req u est 

of any two mem bers of th e  Society.
12 . The transactions of the Society shall be perm an en tly  recorded by th e  

Secretary, and accounts rendered by him  to  the Society once every q u arter.
13. Ih e s e  rules shall be subject to  additions or alteratio n s as circum 

stances m ay arise, w ith  th e  approval of th a  P resid en t F o u n d er of th e  Theoso
phical Society.

14v T his Society shall be guided by th e  ru les fram ed by th e  P a re n t Society 
for th e  conduct of branches as reg ard s th e  adm ission or rem oval of m em bers, 
&c.

Udamalpet T. S., > 

8 th July, 1888. j

T. N. Subier,
Secretary.

A pproved, H. S. O l c o t t ,  P. T. S.

' - T H E  A W A K E N IN G  O F IN D IA .

T he silent yet potent effect of th e  theosophical m ovem ent upon contem 
porary  In d ian  th o u g h t is graphically  depicted in  th e  p arag rap h  hereunder 
quoted from  the Methodist Times.' T hongh th e  language was used in  connec
tion w ith  th e  subject of one of its social evolutionary phases, th e  C ongress, 
i t  yet applies in  a preem inent degree to our movem ent as a  whole. I f  an y th in g  
ever had  an epoch-m aking character, th en  Theosophy has. Says th e  Times :—

11 As a  ru le , th e  g rea te s t even ts in hum an h is to ry  tak e  p lace  w ith o u t exciting  th e  
in te re st, o r even fche a tten tio n , of those who a re  supposed to  be w ise and  g re a t. 
P re occup ied  wifch fcheir vain  am bitions, and  th e ir  foolish p u rsu it  of w ea lth  or 
p leasure, th e y  are  blind and  deaf to  th e  epoch-m aking m o v em en ts  w hich  a lte r  tho  
fo u n d a tio n s  of h u m an  society . T he educated  gen tlem en , th e  p o litic ians, th e  
soldiers,, and  the  li te ra ry  m en  of th e  Rom an E m pire  desp ised  and  rid icu led  th e  
C rucified  C a rp en te r  of Galilee^ w ho was d es tin e d  to  sw ay th e  d e s tin ie s  of th e  
w o rld  w hen thoy  w ere a ll fo rg o tte n , T b e  sam e in te lle c tu a l a n d  m oral b lindness is  
ex h ib ited  to -d ay .”

A N  IN T E R V IE W  W IT H  D E W A N  B A H U D U R  R A G H U N A T H A  R O W .

We are very pleased to  find a C h ris tian  paper, tho Harvest Field, speaking 
eo k indly  of o u r em inent colleague and  councillor, tb e  ex-P rim e M inister 

^ n.^ore> th e  rep o rt of an interview  so u g h t for th e  purpose of e liciting  
his views upon various social and  religious subjects

■** T h ere  is  no  H in d u  of w ider o r no b le r influence th an  D ew an B ah u d u r R a g h u n a th a  
R ow . l i e  has proved  h im self in  m an y  capac ities , an d  n o t leas t as D ew an to  tho  
M a h ara ja h  H o lk a r  afc Indore . Fufc h is  ch ie f claim  to  th e  g ra ti tu d e  and  resp ec t of 
his b re th re n  w ill evfer be in  th e  en e rg y  an d  p e rsis ten ce  w ith  w hich  h e  has so u g h t 
to  in tro d u ce  a n d  fu r th e r  essential social and, re lig ions refo rm s. B ut w hile  a  
zealous L ibera l, ho co u n ts  h im self an  o rthodox  H indu,, an d  h e  th in k s  th a t  all w hich 
In d ia  needs to  p u t  i tse lf  in to  its  r ig h t  position  am ong fhe  n a tio n s  can  be had 
w ith in  the  lim its of th o  S h astra . T ow ards E nglishm en  an d  C h ris tian s  tho D ew an 
h as alw ays shew n a cordial and ap p recia tive  sp ir i t .’*

A M E R IC A .

Theosophical Society, American Section,
Office of the General Secretary,

New ’ York, June 5, 1888, 

I  beg to report th e  following for insertion in th e  S upplem ent to  th e  Theoso
phist. New branches :

P o i n t  L o m a  L o d g e  T. S., a t S an Diego, California. Thos. F. Docking, 
P resid en t; Mrs. V. M. Beane, Secy., 1123 E. S treet, San Diego, California. 
T his B ranch m eets on the first and th ird  S undays of each m onth.

V arUna T. S., of B ridgeport, Connecticut. P resident, E m il K irchgessner ; 
S ecretary, M rs. I . J .  W ilkins.

The B o s t o n  T. S. h a s  elected the following officer^ for the ensuing  y ear:  
P resident, Chas. W h ittak er;  Secy* H . A. Richardson.

F ra tern ally  yours,
William Q. J u d g e ,

General Secretary.

H IN D U rU R  S A N S K R IT  SC H O O L.

A correspondent w rites to  the Hindu:—T he V ice-P resident of th e  A n an tap u r 
Theosophical Society, a fter his advent to th is place on tran sfer, on the 18th 
A pril, w ith th e  aid of two other leading officials, succeeded in s ta rtin g  a S an s
k r it  school here on 13th  M ay 1888. The school sta rte d  w ith 6 boys and ft. 
P u n d it teacher. Now the stren g th  of th e  school is 11. M essrs. Sankara- 
sastru lu  (P u n d it Pam ady, Gooty T aluq), S. Ila n u m a n th a  R au  (D eputy  
Inspector of Schools, P enukonda), B. T eppurum al C hetty  (T reasury  D eputy 
collector, A nan tap u r,) severally inspected th e  school on different occasions 
and  expressed th e ir satisfaction. Especially the last gentlem an was so 
m uch pleased th a t he prom ised a donation of Rs. 25 and an in te re st a t 12' 
p er cent, per annum  till paym ent, which will be done as soon as he is con
vinced th a t  the M anagers try  to form a perm anent fund for th e  up-keep of th e  
school. T he following are th e  m eans of collecting th e  m oney for th e  up-keep 
of th e  school. (1) M onthly subscriptions of 1 anna and upw ards ; (2 ) dona
tions of any am ount a t any t im e ; (3 ) b o th ; (4) h arv est eharities ; and (5)- 
g ifts on feasts and festivals and on all joyous occasions :—say of births, pro
motions, m arriages* success, escape from d anger or accident, recovery from ' 
illness, &c. &c. Generous and  p atrio tic  gentlem en m ay help th e  cause in any 
or all of these ways. The ob3ect in ra isin g  a  good fund is to  invest about 
Rs. 3,000 or 4,000 in  Pro-N otes, so th a t th e  in terest thereon m ay ever m aintain  
th e  school.

A W A R D IN G  T H E  P R IZ E S -

Upon receiving his voting-paper next m onth (w ith th e  Septem ber 
Theosophist) each subscriber is courteously requested to look over the tw elve 
num bers of th e  cu rren t volume, select tfte lite rary  contributions be th inks 
m ost w orthy of the first, and second prizes respectively, fill in the blanks 
left for th e  purpose in the voting-paper, and  post it  to the E d ito r of the 
Theosophist, A dyar, M adras. A fte r w aiting  a reasonable tim e [for all to 
send in  th e ir votes who m ay w ish to  do so, th e  votes will be counted, and th e  
prizes announced in the m agazine and paid on dem and. The offering of 
these tw o prizes is not m eant to  be in the n atu re  of a paym ent b u t an/ 
honorable distinction, mado th e  more valuable because conferred by th e  
suffrages of all tlie readers of th e  m agazine, in  all p arts of the world. 
Choice m ay be m ade of single essays, serial essays, translations, seria l 
stories, poems, etc.—any two contributions judged  m ost w orthy of th e  first 
an d  second prizes. Of course, if translations are delected, tlie choice m u st be 
only m ade for tlie  skill of th e  tran sla to r in rendering  hi& au th o r correctly, 
an d  not for th e  subject-m atter i t s e lf : the au th o r only deserves credit for 
th a t.



col. olcott’s celebrated lectures.

T h e o s o p h y ,  R e l i g i o n ,  a n d  O c c u l t  S c i e n c e .
BY

H E N R Y  S. OLCOTT,
P resident of tue Theosophical Society.

WOTTM ©F O M DM  IT E M S  AKJ© DKJIDDÎ ,

C O N T E N T S ,
Forewords. I . Theosophy or Materialism—Which ? II. England’s Welcome

— an address delivered a t  P rince’s H all, P icadilly , L ondon, Ju ly  21, 1884. I I I .  The 
Theosophical Society and its Aims—an adcU'esfl d elivered  a t  the  F ra m ji Cowasji 
H all, Bombay, 23rd  M arch 1879. iv. The Common Foundation of all Re
ligions—a lec tu re  delivered  a t  P a tch eap p ah 's  H all, M adras, 2Gth A pril 1882.— 
V. Theosonhy: the Scientific Basis of Religion—a  lec tu re  delivered  a t th o  
Town H all, C a lcu tta , 5 th A pril, 1882. vi. Theosophy: its Friends and Enemies 
— a lec tu re  delivered  a t  the  F ram ji Cowasji In s t i tu te , Bom bay, 27th  F eb ru a ry  1881. 
V II . The Occult Sciences—a  lec tu re  delivered  a t  Colom bo, C eylon, 15th Ju n o
1880. V III . Spiritualism and Theosophy—a  lec tu re  delivered  a t  th e  Rooms of 
the U nited  Service In s titu tio n  of India , Sim la, 7 th  O ctober 1889. IX . India: Past 
Present and Future— a lec tu re  delivered  a t  A m ritsa r , 29 th  O ctober 1880. X* 
The Civilization th a t India needs—a lec tu re  delivered  a t  T u tico rin , 22nd O ct’
1881, X I. The Spirit of the Zoroastrian Religion— a  lec tu re  delivered  a t  tho  
Town H all, Bom bay, 14th F eb ruary  1884. X I I .  The Life Of Budhdha and its 
Lessons—a lec tu re  delivered  a t  th e  K andy  Tow n H all, Ceylou, l l t h  Ju n e  1880.

The L ectures upon Ind ia  in th is collection are  known to th e  
whole public of B hara tavarsha, and have m ade a  g re a te r  sensation 
th a n  any orations of m odern tim es. Several have been tran sla ted  
in to  th e  vernacular tongues. M r. R edw ay has received  orders from  
all p a rts  of th e  w orld and  b u t a few copies a re  now available. 
A m ong th e  criticism s of the book is th e  fo llow ing :

This hook, to  w hich wo can only allot an am ount of space quite incom 
m ensurate  w ith its in trin sic  interest, is one tbafc will appeal to the prepared 
Btudent ra th e r th a n  to the general reader. To any one who has previously 
m ade the acquaintance of such books as M r. S in n e tt’s ‘ O ccult W orld/ and  
‘ Esoteric B uddhism ,’ or has in other ways fam iliarised him self w ith th c  
doctrines of tho so-called Theosophical Society or B rotherhood, these lectures 
of Colonel O lcott’s will be rich  in in terest and  suggestiveness. The A m erican 
officer is a person of undoubted social position and  unblem ished personal 
reputation, and his m ain object is not to secure belief in  th e  reality  of any  
‘ phenomena,’ not to win a barren reputation  for him self as a thaumafcurgisfc or 
wonder-worker, b u t to win acceptance for one of the oldest philosophies of 
n a tu re  and hum an life—a philosophy to w hich of late years th e  thinkers of tho 
W est have been tu rn in g  w ith notew orthy curiosity  and in terest. Of course, 
should the genuineness of the phenom ena in question be satisfactorily  estab 
lished, there would undoubtedly be proof th a t  th e  E a ste rn  sages to whom 
Colonel O lcott bears witness do possess a know ledge of the laws of the physical 
universe fa r w ider and more in tim ate th a n  th a t w hich has been laboriously 
acquired by th e  inductive science of th e  W e s t; b u t th e  theosophy expounded 
in  th is volume is a t once a theology, a m etaphysic, and a sociology, in  w hich 
m ere marvels, as such, occupy a quite subordinate and  u n im p o rtan t position. 
W e cannot now discuss its claims, and we will nofc produce any opinion upon 
them  ; we will only say thafc Colonel Olcofct’s volume deserves and will repay 
tho study of all readers for whom th e  byc-ways of speculation have an ir re 
sistible charm .”—Manchester Examiner.

The book, w hich is beautifully bound, will be sen t by valuo P a y 
able Tost for Ra. 4-2. A ddress tho M anager, Theosophist Office, 
A dyar, M adras.
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THERE IS NO RELIGION HIGHER THAN TRUTH.

£Family motto of the Maharajahs of Benares.']

T E E  B A R I S  A L  G U N.

I T occasionally happens th a t  oui* know ledge of th e  finer forces 
of N atu re  is increased  by  th e  researches of sceptical scientists 

who are w orking on qu ite  ano ther theory . T hey m ay in tend  to prove 
a  purely  physical phenom enon, b u t find them selves confronted  by a  
psychical revelation. I f  open to  conviction, they  m ay, like Professors 
TTa.rftj G regory, Zollner, an d  B uchanan, and  ^Lessrs. Crookes an d  
W allace, step outside th e  circle of sciolism a n d  becom e th e  b rav e  
defenders of occult t r u t h ; if th e  con trary , th ey  rem ain prejud iced  
adversaries of a  sp iritual t ru th  for whose com prehension they  lack  
ap titude . W hen, in 1840, D r. B uchanan  was to ld  by  Bishop P o lk  
th a t  th e  touching  of a  b rass  door-knob gave him  a  brassy  ta s te  in  
th e  m outh, the  stupendous fa c t of psychom etrical law  sp ran g  up  
in  h is m ind, and he se t to  w ork to  te s t the  theory  experim entally . 
W h en  B aron V on R eichenbach— u n til th en  m erely  a  renow ned 
m etallu rg ical chem ist— found th a t  a  certa in  p a tie n t in. hospital w as 
affected in juriously b y  ly in g  w ith  h e r  head  to  th e  east or west, and  
suffered m uscular spasm s a t  th e  approach of^ a  m agnet, his g re a t 
an d  open m ind in stan tly  set to  w ork upon a  line  of research  w hich 
eventually  gave to th e  w orld  h is discovery of O d jle . _

Conversely, i t  has freq u en tly  occurred  th a t po p u lar superstitions 
have been  uprooted and  destroyed  upon scientific exam ination of 
th e ir  basic facts. A nd  so th e  wise investigator, m indful of both  
these circum stances, w ill suspend theory  and  avoid prejudice un til 
he  has go t a t the  bottom  of his subject.

B acon's rule, we know , was th i s : “  W e have se t i t  down as a  law 
to ourselves to exam ine th in g s  to the bottom , and  no t to receive 
upon cred it, or reject upon im probabilities, un til th e ie  ha th  passed
a  due exam ination.” .

The m ystery of w hat is know n as “  The B arisal b u n  offers an  
excellent occasion to exem plify th is sound principle. B unsal ia
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A t t r i b u t i o n - N o n C o m m e r c i a l - S h a r e A l i k e  3 . 0  U n p o r t e d

Y o u  a r e  f r e e :

to  S h a r e  —  l o  c o p y ,  d istribu te  a n d  t ra n sm it  th e  w o r k

©
to  R e m ix  —  to  a d a p t  th e  w o r k

U n d e r  t h e  f o l l o w i n g  c o n d i t i o n s :

CD
A t t r i b u t i o n  —  Y o u  m u s t  attribute th e  w o r k  in th e  m a n n e r  sp e c if ie d  b y  th e  au tho r 

o r  l ic e n so r  (bu t no t in a n y  w a y  th a t s u g g e s t s  th a t t h e y  e n d o r s e  y o u  o r  y o u r  u s e  o f 

the  w o rk ) .

N o n c o m m e r c ia l  —  Y o u  m a y  no t u s e  th is  w o r k  fo r  c o m m e rc ia l p u rp o s e s .

©
S h a r e  A l i k e  —  If  y o u  alter, t ra n s fo rm ,  o r  bu ild  u p o n  th is  w o rk ,  y o u  m a y  d istribute  

the  re su lt in g  w o r k  o n ly  u n d e r  th e  s a m e  o r  s im ila r  l ic e n se  to  th is  one .

W i t h  t h e  u n d e r s t a n d i n g  t h a t :

W a i v e r  —  A n y  o f  the  a b o v e  c o n d it io n s  c a n  b e  w a i v e d  if y o u  g e t  p e r m is s io n  f ro m  the  c o p y r ig h t  

holder.

P u b l i c  D o m a in  —  W h e r e  th e  w o r k  o r  a n y  o f  its e le m e n ts  is  in  th e  p u b l i c  d o m a in  u n d e r  

a p p lica b le  law, th a t s ta t u s  is  in  n o w a y  a ffe c te d  b y  th e  licen se .

O t h e r  R i g h t s  —  In  n o  w a y  a re  a n y  o f  th e  fo llow ing  r igh ts  a ffe c te d  b y  th e  licen se :

• Y o u r  fa ir  d e a lin g  o r  f a i r  u s o  righ ts, o r  o th e r a p p lica b le  c o p y r ig h t  e x c e p t io n s  a n d  

lim itations;

• T h e  a u th o r 's  m o r a l  rights;

• R ig h t s  o th e r  p e r s o n s  m a y  h a v e  e ither in th e  w o r k  itse lf o r  in h o w  th e  w o r k  is  u se d ,  s u c h  

a s  p u b l i c i t y  o r  p r iv a c y  rights.

N o t i c o  —  F o r  a n y  r e u s e  o r  d istribution, y o u  m u s t  m a k e  c le a r  to o th e rs  the  l ic e n se  te rm s  o f 

th is w o rk .  T h e  b e s t  w a y  to  d o  th is  is  w ith  a  link to  th is  w e b  page .


