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THERE IS  NO RELIGION HIGHER THAN TRUTH. 

[Family motto of the Maharajahs of Benares.]

A N C I E N T  S A C R IF IC E S .

AL L  persons, w h e th e r or no t they  have received an education  
in  w hat has been  te rm ed  “  the  m odern science of an thropo

logy,”  a  science, how ever, know n to th e  O rientals, and  stud ied  b y  
G reeks long  before th e  tim e of A lexander, m ust have been in  a  
position  w here th ey  have  been  more or less induced to  v isit a  
c irc le  lik e  A bury  o r S tonehenge in E ng land , o r C arnac in  B r i t 
ta n y .

Som etim es, we m ay say nearly  always, th e  Cicerone will try  to  
te a c h  w h at he know s n o th in g  of to those who know little . Bufc 
th e  n a tu re  of these relics is so s trik ing  as to  m ake th e  trav e lle r 
tu rn  h is gaze aw ay from  th e  objects before him , and  in te rro g a te  
h is ind iv idual tho u g h ts , as to  th e  purpose w ith  w hich these 
erec tions have been constructed .

Som etim es, as in  th e  case of th e  “ stones” of Stonehenge, th e y  
a re  m ade of th e  com m on stone of th e  d is tric t. Elsew here th e y  
consist of stones thafc have been  b ro u g h t from  a  distance, an d  
w hich  a re , to all in te n ts  an d  purposes, in tru d ers  on th e  soil. Bufc 
one .th in g  is recognizable in  m o s t: the  circle composed of p illars 
o f u p rig h t stone, accom panied in  all cases by  indications th a t spots 
o f blood have been p u t on the  top  of each p illar.

H e  who looks afc th e  sm aller circles of th e  hill tribes of In d ia  
m ay derive  some definite conception of the  ob jec t of these relics. 
Bufc ifc is only by  an  inspection of the  rem ains which are found in  
fche C heviot H ills am ong th e  “  h u t circles,”  and  w hich have been  
identified  w ith th e  relics of the  ancient B ritons, th a t  we can really  
ap p rec ia te  the  significance of w hat are, in  fact, emblems of th e  
bloody sacrifices of our ancestors.

M any will ask  a t  once “ W ho did th is ? ”  T he Cicerone will 
in ev itab ly  say “ th e  D ru id s ;”  o r if he is a  little  more in telligen t, 
h e  m ay answ er crth e  early  B ritons.”  Such a  reply reduces th e



in te rro g a to r a t  once to  th e  low est stage  of im becility , and  he 
rem em bers th e  days of h is you th  in  the  Cheviot H ills, w hen every  
s tru c tu re  th a t  existed an d  w as no ted  by  th e  enqu irer w as confi
den tly  assigned either to  Ju liu s  Caesar or the  D evil, H is to ry  has 
g iven  us no record  of Ju lius Caesar ever having  v isited  th e  Cheviots.

T he Devil m ay have been th e r e ; fo r au g h t we know , may be s till 
th e re . Y et, as th is explanation does no t satisfy th e  s tu d en t, i t  
behoves him  to look abroad , and  see w hether in  th e  N ew  W orld  
we have no t evidence th a t  exactly  explains th e  causes fo r th e  
erection of these structu res. W e find in th is N ew  W o rld  th e  stone 
circle, as shown by E. G. Squier, and  th e  pyram id, as evidences of 
th e  fo rm er existence of a  p reh istoric  civilisation. T he py ram id  
ind icates of itse lf a g re a t an tiqu ity , and  the M exican sacrificial 
pyram ids w ere in all cases ad ju sted  on th e  square, even as those  
of E g y p t or th e  Old W orld.

Mexico* an d  to a g re a te r  ex ten t C entral A m erica, w as th e  cen tre  
of the  custom s of hum an sacrifice. T he teocallis, o r p y ram ids of 
sacrifice, occupied the cen tra l position in  every m arket-p lace , w ere 
b u ilt of u n b u rn t brick, an d  ascended by  steps. T he m ost im por
ta n t  had  a  space on the  top, capable of contain ing ten  m en, an d  in  
th e  m idst was the  stone of sacrifice, equalling th e  le n g th  an d  
b read th  of a  m an’s s ta tu re , ly ing  a t full len g th . T h e  people 
assem bled around  the p rinc ipa l teocalli, while th e  k in g  occupied 
a  sim ilar pyram id , w here he m ig h t contem plate th e  scene. A fte r  
proclam ation b y . the  h ig h  p riest of th e  num ber to  be sacrificed, 
th e ir  quality , and  the circum stances of th e  feast, th e  v ictim  w as 
Btretched on his back upon th e  fa ta l stone, and w ith  d ism al how ls, 
th e  p rie s t com passed him  abou t th ree  tim es. T hen , w ith  a  stone  
knife , th e  sacrificing Jlamen cu t open his body a t  th e  sh o rt rib s , 
an d  tore ou t his heart. T hey  th en  a te  th e  v ictim ’s f le sh *  I f  he 
w as a prisoner taken  in w ar, the  hands and feet w ere g iven  to  th e  
k ing , th e  h e a r t  to the  p riest, th e  th ig h s  to  th e  nobility , and  th e  re s t 
of th e  body to  th e  people, who cooked and ate  th e  various p a r ts  w ith  
m uch solem nity. I f  a slave, h is body  was b u rn t o r bu ried . T he 
noblem en rea red  such victim s from th e  earliest years, an d  th ey  w ere 
p e tted  universally  until th e  las t m om ents. A lthough  in d u lg ed  w ith  
every freedom , they rare ly  avoided th e ir  doom, by  th e  sim ple m eans 
allowed, th a t  of declaring th a t  th e ir  bodies w ere n o t chaste  an d  
pure, b u t, on th e  contrary , suffered d ea th  w ith  d e lig h t in  th e  
th o u g h t th a t  such a  fate took them  stra ig h tw ay  to  th e ir  ancesto rs. 
T he heads w ere no t eaten, b u t h u n g  on trees, as in  M exico. E ach  
k ing , says P e te r  M artyr, grow s certa in  trees in  a  field n e a r  h is 
abode, w hich he  calls by th e  nam e of each coun try  in  w hich he is 
used to m ake w ar, and th ey  h an g  th e  heads of s lau g h tered  enem ies 
each on th e  tree  of his na tion , as our genera ls an d  cap tains fasten  
-nelm ets, colours, and such tro phies to  th e  walls of churches. One

H*38w ia rlV Si r m the r1P°rt3 and made by the Roman Catholic
Mexico and Ppn? constituted themselves the historians of ancient
will be accuaS nf' * ^ ^ d  years hence, the Christian Church herself
Inquisition and L rieV0Unf f  fch* flf h and bl°°d of the victims of the Holy 
pm to death. T &  w T le  onlv $ £  ^  °f

sm all idol, o£ w hich w e are  not told the nam e, was worshipped in a  
different m anner, b u t  s till w ith bloodshed. U pon this feast, w hich 
took place once a  y ea r, th e  idol was raised aloft upon a spear, an d  
th e  p riests  c a rried  i t  round in procession, dressed in various 
uniform s. Som e w ore cotton surplices h ung  w ith  long frin g es 
down to th e  a n k le ; o th e rs  narrow  b e lts ; and o thers short coats o f 
w hite linen. A t th e  edges of the fringe little  bags h ung  down, 
con tain ing  sh a rp  kn iv es  of stone, and pow der m ade of herbs an d  
coal. The laym en carried  flags representing  th e  idol they  m ost 
v enerated . T hus sin g in g , they  w ent in procession, no m an who 
h ad  legs to  use b e in g  absent. On arrival a t  th e  sacred spot, th e  
e ldest p rie s t gave  signal, upon which all th e  young men ru sh ed  
ou t from  th e  ra n k s , an d  danced w ith m artial cries. The e a r th  
was th en  strew n  w ith  carpets and flowers, th a t  th e  devil m igh t n o t 
touch  the  g ro u n d , a n d  th e  spear p lan ted . W ith  th is  began  th o  
w ildest rio ts. D an c in g  and  raving, the  men took out th e ir stono 
knives, and  cu t them selves on the tongue and  other p a rts  of th o  
body. W ith  th e  blood so obtained, they  daubed  th e  idol’s lip s 
and  th ro a t, an d  each  noble approaching gently  w ith his head on  
his shoulder, ad d ressed  his p rayer and desires to the b lood-stained 
figure, a fte r w hich  th e  wonnds were cured w ith th e  pow der of 
herbs and  coal ca rr ie d  for th a t  purpose.

Such  w as th e  M exican civilization, and  those travellers who, 
like  M r. F . Boyle, o r  th e  present w riter, have cu t th rough  th o  
prim eval forest, have  found on the  banks of the  R iver Mico, w hich 
flows n ea r to  L iv e rtad , and  also on the  island of Omotepe, in  
N icarag u a , g ig a n tic  idols w ith the th roats peculiarly finished, an d  
down whose stony g u lle ts  have poured the  blood of innum erablo  
hum an victim s. T h e  ex isting  I n d i a n  of N icaragua preserves th o  
trad itio n s  of th e  hum an  sacrifices of his forefathers. T he o ld  
tu n e  th a t  th e  sacrificers sung when about to immolate th e ir victim  
is still p reserved  to  us, and  is sung over the whole of C en tra l 
A m erica, and  m ay be, peradventure, for all we know, th e  o ldest 
tu n e  in  th e  w orld. In d eed  the  civilization of A m erica was p roba
b ly  fa r  m oro an c ien t th a n  any of the  old w o rld ; for, its  o rig in  
d a tes  to  a  tim e w hen th e  ancestors of the  Mongols and  P eru v ian s 
occupied w hat is now  th e  Pacific Ocean, w here E aster Is land  now  
stan d s  as th e  s tep p in g  stone between the  two g rea t civilisations of 
an tiq u ity  :* C hina, in  heir m ajestic isolation—A m erica th a t w as, 
in  rea lity , no N ew  W o rld  to  th e  geologists, who find in i t  th e  o ldest 
a n d  m ost conclusive evidence regard ing  th e  th ick-skinned anim als 
of ou r E ocene age. S uch  beings as th e  rhinoceros and  the  tap ir, in  
fac t, ap p ea r to  b e  in  rea lity  types th a t have had A m erica for th e ir  
b irth p lace . I t  h a s  been  shown, on irrefragable scientific an th ro 
pological evidence, th a t  one common type of hum an skull ex tended  
from  n o rth  to  sou th , along th e  H ighlands of Am erica. This typo  
is m uch th e  sam e as, if even i t  is not identical w ith, the  M ongol 
Chinese. A n o th e r  type, widely separate from  th e  preceding, is  
found  to  occur, b o th  in  N orth  and South Am erica, in  the com-

* Easter Island is a Lemurian relic, and this will be shown on good hiatori* 
cal and other authority in the “ Secret Doctrine.”—H. F. B,



paratively low lands of the East. Such is the Indian of the U nited  
States, of Brazil, who is found to exhibit more than a superficial 
resemblance to the W estern African negro, Am erica presents 
two types of man, which are separated from each other by the 
slopes of the Rocky Mountains, and which are the remains left by  
the populations of Atlantis and Lemuria in those ages when— aa 
Tennyson sings now—

..... rolls the deep where grew the tree;
O earth ! what changes hast thou seen;
There where the long street roars haa been 
The stillness of the central sea.

Anthropology has slowly come to the conclusion that the races 
of men may be far older than the continents in which they live.

I t  must not be forgotten that the approximate effect of a depres
sion of the land for 600 feet would entirely transform the physical 
appearance of America. I t  would make the present valley of the  
Amazon a great sea estuary, while that of the La P lata would be  
in  deep mid-ocean with the H ighlands of the Brazil standing out 
as islands to the east of the chain of the Cordilleras. The R ocky  
Mountains and Russian America, would still remain as represen
tatives of America, and the present United States would be a series 
of islets, with Hudson’s B ay having enlarged its borders and  
formed a large sea. Greenland and the Arctic regions would alone 
remain in  their present aspect, but it is in the Pacific that the  
action of that depression would be most striking. A ll the little  
islands that stud that ocean with a series of coral reefs, about which  
poets have sung and geologists speculated, would disappear. The  
evidence o f man ever having peopled these islands would have  
entirely vanished.

The area of the Pacific is an area of depression. The work of 
the coral insect may blind us to the fact that the land has been  
steadily going down ever since the advent of man on the globe. I f  
w e return to Easter Island, look at the curious features of the  
statues, and compare them with those of the Diri and W ulw a Indians 
of Nicaragua, we see that the same idea of the bloody sacrifice 
was perpetuated in the two races. I t  is the same w ith the h ill 
tribes of India, where the head of every stone is marked w ith a  
circle of b lood ; or in those races who have reached a more var
nished condition of civilization, a blotch of red paint.

W e now have to consider what causes can the th ink ing  man, 
who cannot help being an anthropologist nolens volens, assign for  
the distribution of similar customs. The saying of A bbe Troyon  
that “  all savages act identically, independent of tim e or p lace,”  
is of lim ited application. I t  may be conceived that the idea of  
sacrifice is present to all men. Mr. Herbert Spencer derives ifc 
from the thoughts of the Australian, or negro. B ut it  may be  
accounted for on the theory that the early men, Androgynous, com
prising within themselves all perfection, inheriting the attributes of 
the gods, naturally felt a desire for sacrifice, and transm itted to  
their descendants the same feeling.

W e recognise that the desire for propitiation by the offering back  
to the Deity such unclean elements as blood had a higher occult 
s ig n ific a n t. For tho blood corpuscles contained tho organic

factors that may have previously passed through the bodies of 
many incarnations. The wild theories of the reincarnationists 
overlay a certain substratum of truth. W hen people really see  
that the ingestion of hcematoxylin into the blood corpuscles 
affords the opportunity for the introduction into the primae vias of 
the body of effete physiological elements that are the refuse of the  
circulatory system s of the inferior animals, a better and more 
rational diet w ill be adopted. W hen it  is recognised that each  
separate blood-corpuscle, under such conditions, is what the  
spiritualists (who are sometimes right) would call a little devil on  
its own account, breeding Bacteria  and Tomlce, the fusion of which  
produces seven devils worse than the first, then, perhaps, many 
may think that the prohibition of the old law-giver was wise to  
abstain from blood, and from things strangled. For whenever an  
animal has been asphyxiated the blood is congested and over-charged  
w ith carbonic acid particles, and such germ s of disease will 
multiply enormously. W hen all this is realised mankind will revert 
to the more simple diet of their forefathers fruges consumere n a t i*  
B ut the occult significance of that hoemophagy which becomes 
pyaemia, may be inferred from the fact that it is a violation of the  
primitive ethics that should govern the desire of the individual 
not to nourish h is body upon effete and previously used matter. 
Such a course is found, even on Mr. Darwin's theory of Pangenesis, 
to  be what is virtually and actually a reabsorption of the previous 
life-giv ing— or more often death-giving— elements in the bodies of 
other animals. Such is the result that the ingestion of blood m ay 
produce.

The old Saxons, who carried on the worship of Odin in the  
most blood-thirsty manner, had the idea of preserving the blood 
for separate use in the winter, not merely as an article of food, bufc 
as the incarnation of the memory of their predecessors, which  
m ight be offered to their deities. Even in the middle of th e  
nineteenth century, in  the most nauseous forms of religiosity that 
have been developed occasionally in our chief towns, it  may be  
noticed that the popular hymns which are sung by an excited  
congregation are no longer a repetition of the sacred name of  
Bacchus. N o longer does the cry Evohe really repeat a reversed  
Tetragrammaton and invoke an infinitely distant evil spirit, by the  
Greek spelling of the Hebrew Chavah Y o d ; an exact reversemenfc 
of the pentacle. In  place of such cries, which, although they m ay 
represent som ething like the thoughts of the Yezidis, or D evil- 
worshippers, yet conveyed some definite idea of the thoughts of the  
votary we have—

“ Oh come and praise the Lord with me!
Glory to the bleeding Lamb ?”t

* Only true so far as actually decaying meat or blood is concerned, and less 
so with decaying vegetables and overripe fruit. These contain, owing to 
having fermented, leicomains and ptomains, the poisonous alkaloids which 
are fully treated in the “ Secret Doctrinc.”—H. P. B.

t And another:
“ There is a fountain filled with blood
Drawn from Immanuel’a veins, etc.”—H. F> B,



The idea of blood-worship is perpetuated and stuck (somehow or 
other) on to the Christian religion, and the result is that persons 
who from their physical and mental calibre must be worshippers of 
the impure, and m ight directly avow their faith as devil-worshippers, 
base their assumed alliance with the Christian faith on the theory of 
their being “ saved” through the blood of Whom they do not define/ 
A s an anthropologist living amidst all the resources of civilisation, 
as Mr. Gladstone could call them when he had to apply them, we 
have been amused when the purest devil-worship has been  
enunciated by the votaries of the “  B lood,” possibly a matter which 
it  is not our business to d iscu ss ; non enim sciunt quod faciunt. 
Probably the Salvationists that patrol our streets w ith a b ig drum 
in the vanguard like Schamans calling on a devil with a drum, 
have no defined idea of the “ Blood .’1 But by the inexorable law 
of recompense, the scientific principle of a tav ism ; the divine la w ; 
K ism et, as M ahommedans; Karma, as H indoos; Nem esis, as Greeks 
m ay call it, they are, although they know it not them selves, repeating 
in  measured tones, and with stentorian voices the cry of an infernal 
p o w er: a stale invocation of Pagran rite?.

“ Oh Blood!
Save u s !”

W e are scarcely entitled in our nineteenth century to boast when 
w e perpetuate forms of devil-worship against which gallant 
Teutonic k n ights have fought in L ithuan ia; and which still ex ist 
in  m any a quiet peasant's house in W estern Russia.* Directly  
and em phatically the object of fa ith  in the modern Salvation Army 
is  the Tchernoy, not the Bieloy B o g .t  I t  is the Kercunnos of the 
Greeks, it  m ay be the Bes of the E gyptians; and as a Mongolian 
or prehistoric layer in the m idst of our Celtic and A nglo-Saxon  
civilization, deserves the attention of all who are studying anthro
pology, and consider the comparative science of religions one of its 
chief sections. The idea of sacrifice is not merely dependent on 
that of atonem ent, but rather of propitiation. The A zaz-E l had 
temporally the worst of the transaction. The idea of bloodshed 
appears to be concomitant w ith that of sacrifice, and assum ing that 
the early Hebrews had the pure idea of atonement (that is associated  
w ith the thoughts of many religions, and to which we need not 
further allude), we have side by side w ith this pure faith  an impure, 
carnal and sensual one, of which the blood was the essential object 
of worship. {

H ere man is thrown by diabolical influence back on him self, and 
taught to find no higher D eity  than the “ Blood.”  The result 
has been that the influence of the Tikkun is  no longer bene
ficent, man is thrown on him self, and in  fact on his worst 
objects of adoration. H e adores, not merely his own offal, 
but the debris of countless generations of past evil doers.

* Less so, however, than in other Roman Catholic communities; for tha 
population of “ Western79 Russia, noia bene, is not Russian (which belongs to

i m1*? Church) but Polish, i . e., Roman Catholic.—H . P. B.
♦ n rno}J (Black), and Bieloy (white) Bog (god).

J  U“TfCastr “ ed ?ontriVutor sPeaks as a Roman Catholic. It ia aix of one, 
aud half a dozen of another, any way.”—IT. P. B.

W hat wonder can there be, if there is found developed a 
principle of negation, and that the u Oeist der stets vemeint” should  
be found to be the object of adoration ! This has been w ell 
pointed out by F . H . Laing, who has shown that all religions  
m ust rest on affirmative principles. N egations are evil, as no 
result can take place from them. N egations that are accompanied 
by veneration of debris are doubly injurious, as they repeat 
not only the errors and sins of the individual, but also of 
his predecessors. For this reason, the blood, as an object of 
worship, naturally attracts around it all evil influences. In  the  
black m agic of the middle ages the blood formed an important 
elem ent in the invocation of the devils who came back to earth to  
devour w hat the lower forms of life feed upon. The Coprophagous 
are not more h igh ly  organized than the Sarcophagous beetles, and  
those low ly organisms that in the insect series repeat exactly the  
moral and m ental characters of the M exican aborigines of the  
tim es before Cortez and the modem Salvation Army, whose 
vagaries amuse us now in  England. B ut the probability is that 
th e present generation will little by little forget the teachings of 
their ancestors, and ignore in every way that blood-worship is the  
relic of an outworn creed, and may reproduce it, peradventure 
under a quasi-Christian veneer, as the representation of their  
id iotic faith in some event that may have occurred at some period 
of history unknown to them.

“ Somebody told me that somebody said 
That somebody heard that somebody read 
In some newspaper you were somehow dead I”

Although, we are unable to refer them to any particular race of 
man, one fact is  certain, whoever those men were who built 
Abury and Stonehenge, and are alleged by a number of respect
able writers to be the builders of Carnac in Brittany, they were 
certainly blood sacrificers. W herever a hut circle or any other 
form of stone circle exists, there was blood worship, or, as m any 
would call it, devil worship. The builders of the old circles did not 
m erely conceive the existence of the circle as adding in the for
mation of an astronomical, or, it  may have been, an astrological 
diagram . They hung up the quivering victim  against the stone 
p illa r ; dashed out his brains against it, and smeared the blood  
on the top of the pillar. The sight must have been bizarre; and  
would have reminded the observers of the spectacle that was once 
exhibited  on the Appian W ay, of a large stone circle like that of 
A bury, w ith a hundred prisoners, each mangled and bleeding, 
attached to his separate pillar. A  circuit of three miles of palpi
ta tin g  corpses m ust have afforded the old pagans a greater spec
tacle than ever was presented in the amphitheatre of Rome. W e  
recognize, therefore, in these rude stone monuments, not merely  
the relics of a Celtic race, who may or may not be identified w ith  
the Druids about which too much has been sa id ; not merely the  
relics of a race whose hill circles are to be found in India as in  
W ales, but the philosophical, or theosophical, anthropologist w ill 
r e c o g n i s e  the remains as really showing evidence of a universal
faith. For whether we look in the valleys of Peshawur or the



blue m ountains of Galilee, we see evidence of stone circles th a t  
have ind ica ted  a  race of blood-sacrificers, or D evil-w orshippers, 
th a n  whom M oloch wa3  too m erciful, R em phan too benevolent, 
C oty tho  too m oral, and  th e  dw ellers on th e  rock of Sam otrak i 
too com m unicative. “ Omnes d ii gentium dcemonia,” says th e  
old w r i t e r ; b u t we see th a t  th e  base b lood-w orshipping elem ents 
of the  hum an  race have p reserved  a relig ion, such as i t  is, th a t  
perm eates o u r society circles, some of th e  a ltars  of our own faith , 
an d  appeals to  th e  baser and  m ore gross elem ents of hum an cruelty  
an d  d ep rav ity  for its  reception  by  th e  thou g h ts  of civilized m an.

C. Carter B lake.

ON T H E  P R E -E X IS T E N C E  OF TH E  SO U L . *

I T is a  s tra n g e  anom aly th a t  an  age  so b a rren  of o rig ina lity  in  
relig ious ideas, and so com pletely dependen t upon th e  though t 

of S ages an d  S eers of o th e r races and  of rem ote an tiq u ity  for th e  
p rin c ip les  of its  cu rren t theology, should  have com pletely ignored  
so ca rd in a l a  p rincip le  as th a t  of th e  pre-existence of th e  Soul. 
I t s  absence is th e  m ore s tr ik in g  and  rem arkab le  as th e re  prevails 
a  g en era l b e lief in  th e  soul’s existence a fte r  th e  dissolution of the  
body , a n d  th is  cannot be logically  p roved  w ithout a  recognition of 
i ts  p re -ex istence. T h a t a  t r u th  so v ita l should, to  th e  average 
th in k e r  (?), re s t  upon a foundation  so insecure as ex te rna l evidence, 
ind ica tes a  rad ica l deficiency in  th e  logical and  sp iritua l m akeup 
o f th is  se lf-v au n tin g  b u t u n su b stan tia l age of m aterialism  and  
shoddy .

S uch  sp ir itu a l ignorance m ust necessarily  exist w herever th e  
p u re  l ig h t  of reason  and  in tu itio n  is se t aside an d  an  au th o rity  
e x te rn a l to  th e  soul exalted  to  th e  sovereignty  of th e  will and  
u n d e rs ta n d in g : such a  serv itude  can cu lm inate only in  th e  s tag n a
tion , decay, a n d  genera l dem oralization of the  sp iritua l n a tu re , for, 
a s  w ill be show n, the  essential ch arac teris tic  of th e  soul consists of 
self-m otion— i. e. in h eren t th o u g h t.

A n  in q u iry  in to , an d  exam ination of, th e  g rounds for a  belief in  
th e  p re-ex istence  and  im m ortality  of th e  soul, and  th e ir  essential 
in te rd ep en d en ce  an d  un ity , will form  th e  sub jec t of th is  paper. 
So fu lly  has  th e  sub jec t been tre a te d  by  ancien t philosphers, th a t 
to  advance  an y  a rgum en t as o rig inal would be to leave one’s self 
open to  th e  ch a rg e  of p lag iarism , b u t t r u th  is no t an  individual 
b u t  a  g e n e ra l p roperty , an d  th o u g h  we owe an  e te rn a l d eb t to 
them , s till those  who can m ay p a r ta k e  of th e  sacred  n ec ta r  from  
th e  sam e fo u n t as d id  th e y ; o r if a t  firs t we cannot reach  the  
o rig in a l source, we can accept a  liba tion  from  th e ir  han d s th a t  will 
so s tre n g th e n  an d  nourish th e  w ings of th e  soul th a t  th ey  will 
recover th e ir  self-m otion an d  independence, w hich condition has 
tru ly  been  te rm ed  “  a  crown of life .”

H o ld in g  th a t  no th ing  b u t soul can  discover soul, th a t  no pheno
m enon can p rove spiritual t ru th , we proceed to  our dem onstration  
an d  shall endeavor to show th a t  w hat is considered by  m any to be 
only  an  hypo thesis, is a  self-sustain ing , self-evident tru th .

* Reprinted from the Platonist.

E xperience is no crite rion  of tru e  b e in g , except in  a  negative  
sense. T he a rg u m en t so m uch urged  a g a in s t pre-existence, th a t  
none of the  particu lars of form er experience can be recalled to  
consciousness, carries no w eight w h a te v e r; we em body the  sum of 
our experience in  th e  sam e m anner th a t we do of our early  educa
tion , assim ilating  only th e  results of our various tasks. W ho 
could sustain  the  b u rden  of rem em bering all th e  causes and  deta ils  
th a t  con tribu ted  to  a  g iven  result, w henever an  occasion p resen ted  
itself for th e  exercise of know ledge so acqu ired?  So also w ith  th e  
s o u l: not th a t  occasional glim pses m ay no t a t  tim es be g a th e red  of 
its  p a s t career. B u t who am ong us can recall w ith  clearness, all 
th e  details of yesterday , or of a year ago ? How otherw ise explain 
th e  d iversity  of ab ility  and  ta len t am ong th e  d ifferent m em bers of 
th e  sam e fam ily, say no th ing  of the  w orld a t  la rg e  ? W h y  o th e r
wise should one from  th e  lowest and  th ro u g h  th e  m ost adverse 
circum stances rise to the  h ighest s ta tion , w hile another, w ith  every  
ad v an tag e  of b irth , w ealth , education  a n d  environm ent, should 
persisten tly  re tro g rad e , unless th e  soul has gained  its pa rticu la r 
m om entum  p rio r to  its  p resen t incarcera tion  ?

How otherw ise explain  the  deligh t or aversion caused on first 
(?) m eeting  k in d red  or an tagonistic  souls who know and  a re  
know n m ore thoroughly  in  an hour th a n  m em bers of our own 
household in  years, an d  w ith  whom association is more th e  con
tin u an ce  of form er friendship  or enm ity  th a n  th e  form ation of a  
new  ? L e t th is  suffice for th e  m erely phenom enal aspect of our 
dem onstration .

I f  th e  soul is no t p re-ex isten t i t  m ust be  contingen t upon tim e 
an d  generation  : if  upon tim e, it cannot tran scen d  its  n a tu ra l condi
tion  or ground, an d  so m ust be m erely phenom enal, like th e  body ; 
if  upon generation , its  im m ortality  is equally  im possible, as tru e  
b e in g  cannot be g en era ted  from the  phenom enal, o r g en era ted  a t  
all, for i t  is self-subsisting.

T he supposition of an im m ediate div ine creation of each hum an  
soul is m onstrous an d  rep u g n an t to every  elem ent of justice , to  
every  a ttr ib u te  by  the  possession of w hich D iv in ity  is D ivine. 
W ho will dare  advance th e  notion, a like  rid iculous and  b lasphe
m ous, th a t  the  D eity  is m ade daily  subserv ien t to  the  b estia l 
passions of w anton m ortals,— th a t b ru tish  lu s t can call in to  be in g  
a n  im m ortal soul ? Or who will contend  th a t  such passions have 
been  know ingly im plan ted  by  the  D eity  in  his crea tu res w ith  a  
perfec t consciousnesss of the ir resu lting  in  a continued and  incess
a n t creation  of sub jec ts  of m isery an d  v ic e ; for if the  soul is of 
im m ediate and  daily creation, these passions have been p lan ted  in  
i t  b y  its  c rea to r w ith  a  full consciousness of th e ir  result. To 
a ttr ib u te  ignorance to  th e  D eity  is absu rd , while to ju d g e  the  
a r tis t by his w ork and  a ttr ib u te  such w anton  m align ity  to the  
D ivine A rtificer is to degrade him  im m easurably  and  irredeem ably 
below the  low est dep th  ever reached  by  his w eakest c rea tu re . 
These facts m ust be m et face to face,— there  m ust be no flinching. 
To free his soul from all e rro r is the sacred  du ty  incum bent upon 
every m an, and w hat grosser error can th e re  be than  error re g a rd 
ing  the D ivine N atu re  ? In  the search for T ru th  there  m ust be



“ no such w ord as fail,” an d  if the non-philosophic reason  does not 
as y e t apprehend  the idea of pre-existence, it  is from  any  s tan d 
po in t m ore ra tional to consider generation  as one of th e  occasions 
of the  so u rs  descent in to  m atter, th an  its  first creation . The 
aw akened  soul dem ands T ru th , and  le t all idols p e rish  th a t she 
m ay a tta in  it, bu t woe to him  who, hav ing  recognized  it, still 
c lings to e rro r and falsehood. As the  soul carries w ith i t  only the 
resu lts  of its  experiences, th e ir  sum is the  m easure of its  ignorance 
or wisdom, an d  this determ ines the condition of its  n ex t incarcer
ation ; th e  soul g rav ita tin g  to the sphere of environm ents most 
su itab le  for th e  evolution and  developm ent of its ru lin g  im pulse. 
H e re in  is substan tia ted  th e  O riental doctrine  of K arm a, the 
m e tin g  ou t of m athem atical justice  for all ac ts  and  thoughts. 
A cts are  th e  externalization  of though t, th o u g h t is be ing  and  a 
force, an d  as force, action and  reaction are  equal, so all tho u g h t 
an d  all acts, re tu rn  to us inversely to th e ir  in tensity . T he A rab i
a n  p roverb , w hich com pares curses to young chickens w hich 
re tu rn  hom e to  roost, has a substan tia l foundation  in  tru th .

I t  w ould be unreasonable to a ttr ib u te  in telligence to th e  resu lt of 
m ere o rgan iza tion  which is itse lf only an effect since an  effect cannot 
tran scen d  its  cause. Souls differ e ith er in essence o r by reason of 
d ifferen tia tion . I f  in essence, no common elem ent will exist w here
b y  th ey  w ould be intelligible to each other. Such is no t the  case, 
fo r th e re  is a  common elem ent th a t b inds all hum anity , and  should 
b in d  all N a tu re , into one universal bro therhood. D ifference is due 
th e n  to  differentiation ; fo r in its  p ristine  esta te  th e  soul is undif
fe re n tia ted  b y  desire, b u t by  desire it  assim ilates sub tle  elem ents, 
fo re ig n  to  its  n a tu re  b u t analogous to  th e  physical. T hese cause 
th e  soul to  deflect from its tru e  course, and  draw  it w ith in  the 
influence of te rrestria l m agnetism , w here, h av ing  lost its  w ings, and 
b e in g  no longer able to energ ize accord ing  to its p ro p er essence, it  
assum es th ro u g h  generation  an  in strum en t ad ap ted  to its  necessi
ties. A n d  as m eteoric m a tte r  when d raw n w ithin  th e  ea rth 's  
a tm osphere  becomes lum inous, so have souls been described  as 
com ing in to  generation  like  fa lling  stars.*

W e w ill now consider ou r sub jec t from  the  s tan d p o in t of innate  
ideas.

A s in  every  cognition i t  is necessary th a t  th e re  ex ist an  elem ent 
com m on to b o th  factors, so in  th e  soul th e re  m ust reside an  im age 
or c o u n te rp a rt of the th in g  perceived (this sub jec tive  im age is all 
th a t  is o r ever can be perceived), else no percep tion  w ould be possi
ble. Such  perceptions would be analogous to w ords spoken in a  
fo re ign  an d  unknow n language , and  w hich convey no in telligence 
to  th e  h e a re r  as there is n o th in g  w ith in  him  th e re to  corresponding, 
h is cognition  being entirely  sen su o u s; and  so of all phenom ena! 
No o b jec t or action can be declared beau tifu l unless th e re  resides 
in the  soul a  conception, a conscious form  of beau ty , itse lf unquali
fied an d  absolute. This form  is im m utable  and  incapable  of 
degrees, fo r there  are no m utab le  ab s trac t p rincip les : th a t  is to 
s a \ , th e re  does not reside in th e  soul a form  corresponding  to the  
m ore beautifu l or the less beautifu l, b u t only of the  beautifu l

* H epub. B o o k X ,

itself. A nd  phenom ena are judged  as m ore or less beau tifu l a* 
th ey  arouse to consciousness in d ifferent degrees of in tensity  its  
in h e ren t know ledge of the  beautiful i t s e l f ; fo r it is by these  in te r
nal forms and  by  them  alone th a t all cognitions are  ju d g ed . Now 
of these form s we p red ica te  absolute being; they  never w ere not, nor 
shall they  ever cease to b e ; im m utable an d  changeless they  are  
n o t su b jec t to corrup tion  b u t are self-subsisting and e te rn a l,— as 
such only can they  be contem plated, for to them  as to p a tte rn s  we 
re fe r  all experience and  arrive a t  a  ce rta in ty  of th e ir  e ternal 
n a tu re  th ro u g h  th e  fluctuating quality  of all th ings, ju d g ed  by 
them  and found w an tin g  in  a common elem ent of being.

T ru e  being  th e n  m ust subsist in th e  s o u l : otherw ise i t  could 
n o t be p red ica ted  of any th ing  w hatever, for we have seen th a t no 
know ledge is possible when there  is no t p resen t an elem ent com
m on to bo th  su b jec t and  object. Now, as th e  soul p a rtak es  of 
tru e  being , i t  is a like indestructib le, e te rn a l and  unconditioned, 
an d  therefo re  p re -ex is ten t to its  p resen t environm ents, fo r th a t  
w hich is e ternal cannot be contingent on th e  transito ry . T he soul is 
th e  g round  of tim e and space—not tim e an d  space of th e  soul. A s 
E m erson has expressed  i t : “ Time and  space are  b u t inverse  m ea
sures of the  force of the  soul.”  The soul be ing  the g round  of tim e 
an d  space cannot be conditioned th e reb y — cannot have had  its  
inception  in  tim e because it  transcends i t : i t  m ust th erefo re  be 
e te rna lly  subsisting , p re-ex isten t and im m ortal. B eing e te rna l and  
m ade in the  im age of the  universe, it  contains all th ings. 66 W ho 
know s him self know s all th ings in  h im self,”  declared  th e  Oracle. 
A nd  though  long ago silenced, th e  clue to wisdom — Know thyself— 
still echoes th ro u g h  the  ages, “ from  D elph i’s sacred  hill.”  Self 
know ledge is th e  foundation  stone of all tru e  know ledge. “ Know 
thyself, and  thou  sh a lt know th y  L ord ,”  declares A lghazzali in his 
A lchem y of H appiness. The soul being an  epitom e of the  U niverse 
contains w ith in  itse lf all forms and all know ledge, bu t be ing  bound 
an d  im prisoned by  th e  body it  cannot recognize th ings as they  are . 
M ost eloquently and  graphically  has P la to  p ic tu red  our p resen t con
dition in the  S eventh  Book of his R epublic as m en s ittin g  in a cavern  
an d  bound in  such a  m anner as to be unable  to tu rn  round  tow ards 
th e  lig h t, w hich is beh ind  them . B ound th u s have they been from  
in fancy ,and  have never seen the  lig h t itself, no r in  fac t any real th in g  
w h a te v e r ; all th a t  they do see is b u t a shadow , and every  sound 
th ey  h ear is an  echo. Such know ledge as we do possess is b u t 
rem iniscence, for th e  soul being possessed of all th ings possesses 
know ledge poten tia lly , b u t being tig h tly  bound in h e r prison and  
h e r  eyes ban d ag ed  by  the  desires of th e  body, she cannot d is tin 
gu ish  th e  th in g s th a t really are, b u t dim ly perceives th e ir  reflected 
im age. To free th e  soul from h er bondage, and  enable h er to tu rn  
tow ards tru e  being  and  recover h e r p ris tin e  p u rity  and  her abode 
in  th e  in te llig ib le  world, is the  mission of Philosophy. B u t th is 
canno t be accom plished so long as the  soul continues to be enchanted 
w ith  h e r prison : only th rough  philosophical contem plation can she 
be aroused and  recalled to a know ledge of h e r tru e  esta te , for so 
long  as she is conquered by the  desires of the  body she will 
g ra v ita te  tow ards m a tte r,—her inheren t m otion being overcom e



by te rre s tr ia l a ttractions, she revolves around  th is sphere of 
d ark n ess , an d  unless th ro u g h  purification an d  philosophy she 
a rrives a t  self-know ledge and  u ltim ate  liberation , she will sink the  
deeper in  sense. F or there  is no in e rtia  in th e  soul and  no m eans 
of escap ing  th e  dreadful m aelstrom  of te rre s tr ia l a ttra c tio n  b u t by 
purifica tion  an d  expelling from  th e  soul every  e lem ent fo re ign  to  
its  essence : fo r if no elem ent of corporeal desire rem ains in th e  
soul it  canno t be draw n w ith in  th is in fluence; b u t while any rem ain , 
to  such an  e x te n t will the soul be re ta in ed  and  d raw n in to  m a tte r , 
fo r th e  like seeks always th e  like. “ F lesh  an d  blood cannot 
in h e rit th e  k ingdom  of G od,” an d  only “ th e  p u re  in  h e a r t’* can 
“  see G od,” an d  only th rough  th e  know ledge of th e  soul can tha  
know ledge of God be a tta in ed .

H o w a r d  C a r t e r .

E SO TE R IC  BU DDH ISM  AN D  IT S  COSMOGONY.
(Concluded.)

T H E  perfec tionm ent of th e  ind iv idual soul is achieved by th e  
h a rv e s tin g  of experiences acqu ired  th ro u g h  a  series of p h y 

sical lives, o r  “  re-in carn atio n s.” C o-incidentally  w ith  th e  form a
tio n  of a  p e rm an en t m ind -struc tu re , o r M anas, as i t  is term ed  in  
c u rre n t Theosophical w ritings, a still m ore lo fty  rea lity  daw ns on 
a  h ig h e r p lane  th an  the  physical.*  K an t w as him self the first 
g re a t  E u ropean  th in k er to th row  out a h in t as to  th e  possible 
ex is ten ce  of a^ “  tran scen d en ta l su b jec t” — th a t  is to  say, of an 
in d iv id u a l ego ity  only fa in tly  m irro red  in  our brain-consciousness, 
a n d  w hich  constitu tes ou r tru e  b e in g .t I f  th e  “  perceived”  
o b jec t possesses its ob jective c o u n te rp a rt (noumenon), w hy no t 
th e  “  p e rce iv in g ” sub ject its  equally  tran scen d en ta l basis ? 
O ccu ltists u rg e  th a t, ju s t as th e  sense-object is a  sym bol only of 
th e  rea lity  “  beyond our k e n ,” sim ilarly th e  p e rc ip ien t ego is a  
reflection  only  of the  (phenom enally) supra-conscious self.J O ur 
te r re s tr ia l  consciousness does no t exhaust our sub jec tive  n a tu re  in  
its  un m an ifested  to ta lity . T he supra-conscious, or h ig h e r self, is, 
in  fac t, th e  “  g u ard ian  angel” of p rim itive C h ris tian ity . I ts  over
shadow ing  presence is ev idenced  a t  tim es by  those  gleam s of 
in tu itio n  an d  clairvoyance, th e  rea lity  of w hich has been forced 
on so m any of th e  leading th in k e rs  of the  day. Such  facts alto
g e th e r  tra n sc e n d  the lim itations of m ind. T he la tte r  is b u t a series 
of flee ting  s ta te s  of consciousness, unified in  an  “  ego” it  is tru e , 
b u t an  “  ego” w hich lacks an  absolute cohesion, as shown by  
th e  freq u en cy  of those m edical cases of “  double personality .”

* “ D a w n s” fo r m anifestation— no m ore.
t  Cf. th is  id e a  as e laborated  b y  C arl d u  P re l— p e rh ap s  h is m ost em in en t 

m o d ern  d isc ip le— in  “ T he  P h ilo so p h y  of M ystic ism  fo r  G-antam a B u d d h a 's  
view s on  th e  - t ru e  self,” c f  B eal’s B u d d h is t  S c rip tu re s , p . 180, et seq. F o r  

e g o o d  re m a rk s  also on in tu i t io n  a n d  clairvoyance , S ir  W . H am ilto n ’s

Of l l w ^ n n  T l W ySiSS V0L iL’ PaS 0  274’ A r^ n ’S “ R eiSn
t h a t  “ q ln o ?? ’ . * L ocke, th e  so-called  S e n sa tio n a lis t, a d m itted
id ea s"  ! l° n  lS ^  0ne °* w a7 s t h e r e b y  th e  m in d  comes by its

J  E m e rso n  s “ Over-soul/*

T he consciousness of the  transcen d en ta l self is not m ade up of 
successive s ta te s ; in its  full realisation, as in th e  caso of an adep t, 
i t  is only to be conceived as absolute ideal and  perceptive clairvoy
ance. B eyond th is  s tag e , again , is the  om niscience a tta in ed  
to  by th e  m erg ing  of th e  “ ego” in  th e  om nipresent sub jec tiv ity  
of th e  Logos.

T he te rre s tr ia l perso n a lity  of man is b u t th e  instrum ent em ployed 
b y  th e  h ig h er self. A t  each physical death  th e  arom a of th e  la te  
personality , th e  flower of the  m ental s ta te s  g enera ted  in  life, are  
absorbed  by it, an d  th e  real m an  enjoys in th e  ensuing expansion 
of his ego ity  th e  fru ition  of the  nobler tastes and  asp irations sown 
in  incarnation . “  W h a t a  m an sows, th a t  shall he reap .” * Obviously, 
how ever, th e re  a re  cases in  w hich no surv ival is possible. Such  an  
ev en tu a lity  w ould be  exem plified in the person of a  T iberius or 
Caesar B org ia , m en whose natu res  w ere so u tte rly  co rru p t and  
d eg rad ed  as to fu rn ish  no elem ent of m oral or m ental beau ty  w hich 
th e  h ig h e r self could assim ilate. T his la tte r  condition constitu tes 
th e  “  u npardonab le  s in” aga inst the  H oly G host (the Logos). T he 
com plete stifling  of th e  “ still, sm all voice” resu lts in  the  an n ih ila 
tion  of th e  personality . On the  exhaustion of the  causes p roducing  
th e ir  h a rv es t of sp iritu a l bliss, th e  h igher self evolves a  new  p e r
sonality  to  g a rn e r  a  fre sh  store of experience under th e  sanction  
of th e  K arm ic law . I t  is by  th e  assim ilation of such experiences 
th a t  th e  ind iv id u a lity  of the  perfec t soul is g rad u a lly  rounded  off. 
I t  m u st ex haust all possible avenues of sensation  prev ious to  
reach in g  th e  goal. Thus, in  brief, it is th a t Occultists trace  the  
p rog ress of the  “  ego” from  th e  rude  m en ta lity t of th e  h ig h e r 
an im al to  th e  g lorious M an-God, whose final destiny is N irv an a—  
re-un ion  w ith  th e  om niscience of sp irit. N irvana  is th a t crow n 
an d  culm ination  of b e in g  im plied by w hat F ich te  foreshadow ed as 
th e  m erg in g  of th e  ind iv idual in  th e  universal soul. T he “  ego” 
becom es th e  all. A s E dw in  A rnold  w rites of the  m ystic, in  his 
b eau tifu l poem, “  T he L ig h t of A s i a —

“ F o reg o in g  self, th e  universe grow s *1.'
T h e soul, w hich rises in to  the  sublim e subjectiv ity  of th e  Logos 

(spirit), becom es th e  Logos itself, and , “  from  th a t p roud  em i
nence,”  contem plates its  form er separateness of ind iv iduality  as a  
tem porarily -d issocia ted  ray  em anating  from  its own universalised  
self-hood. T he conception is, a t first sigh t, apparen tly  open to a 
ch a rg e  of v ag u e n e ss ; b u t, if we bear in  m ind the  fac t th a t  all 
“  selves”  a re  m anifestations of one subjective reality , i t  becom es 
c lear th a t  any  g roup  of “  selves”  m ust, in th e ir  progress tow ards 
p erfection , approx im ate  to  th a t  cen tral iden tity  of be ing  w hence

* C f  c h a p te r  on  “ D ev ach an ,” A . P .  S in n e tt’s “ E so teric  B u d d h ism ,” a lso  
a  m ost ad m irab le  p a p e r  on  “ T he H ig h e r  S e lf” by th e  sam e th in k e r , w ho  how 
e v e r .ap p e a rs  to  th e  w r ite r  to  som ew hat m ateria lize  th e  idea  of tb e  M onad 
(K a ra n a  S a r ira )  a n d  to  lim it th e  h ig h e r  self to th e  ran g e  of th e  in te lle c tu a l 
M anas alone.

f  I t  m u s t a lw ays, how ever, be  borne  in  m in d  th a t  no H u m a n  E g o  of th is  
4 th  R o u n d  te r re s tr ia l  p e rio d  has r ise n  from  th e  an im al k ingdom  a ro u n d  us, 
b u t  th a t  th e  H u m a n  T ide-w ave h as sw ep t he re  from  th e  la s t p lan e t in  th e  
c h a in . T h e  ru d im e n ta ry  E gos “ g e n e ra te d ” in  ape-braius, otc., will n o t becom® 
D h y a n  C hohana  in  thU  P la n e ta ry  M an w an tara .



th e y  have tem porarily  d iverged. To cite a passage from th e  
U p an ish ad s : “ A s flowing rivers are resolved into th e  sea, losino* 
th e ir  nam es and  forms, so th e  wise, freed  from nam e and form 
pass in to  the  D ivine Spirit, which is g re a te r  th a n  the  g rea t. H e 
who know s th is suprem e sp irit becomes sp irit.” T he purpose of 
th e  universe is, so fa r as we can form ulate it, th e  creation of 
“ egos” with distinct experiences, whose final m ergence into th e  
u n ity  of N irvan ic  existence results in an e ternal accession of “  I  
am -ness” to the  Logos. R ead  into C hristian  symbolism, the  
esoteric philosophy, as Mr. T . Subba Row ably shows, throw s ligh t 
in to  the  d a rk e s t places. “ I t  [the Logos] is called the  V erbum , 
o r  W ord , by th e  C hristians, and it is the divine Christos who is
eternally in the bosom of his fa ther  [P a ra b ra h m ]............ th e  first
m an ifesta tion  of P a rab rah m  is a tr in ity ............ the  lig h t of th e
L o g o s . i s  th e  gnostic sophta and  th e  Holy Ghost. . . . . . . . . ^VVhen
Christos m anifests him self in  m an as his Saviour i t  is from th e  
w om b of th is  divine lig h t th a t  he is born .”

T he “ H oly  G host” m ay be also said to “ proceed” from  th e  
“  F a th e r ,”  because th e  Logos is, as previously s ta ted , the  cosmic 
rep re sen ta tiv e  of the  la tte r , em erg ing  from its P a rab rah m ic  la tency  
a t  th e  in au gura tion  of a universe-cycle, or “  M anw an tara .”  W h a t
ev e r our ind iv idual opinions m ay be, the  correspondence betw een 
theo log ica l sym bolism  a n d  th e  clear pronouncem ents of th e  
€C w isdom -religion” of the  E a s t cannot fail to aw aken  m uch in te 
re s t. “  Satin  exemplum ?”

B ut, if  th e  a ttitu d e  of our philosophy tow ards orthodoxy m ust 
b e  ad m itted  to be suggestive, if no t as ac tually  explicative of 
positions h ith e rto  reg a rd ed  by  apologetic w riters as “  m ysterious,” 
i t  equally  assim ilates th a t face t of th e  tru th  cham pioned by the  
P o sitiv ist. W hile  ap p lau d in g  a determ ination  to m erge self in a  
la rg e r sphere  of usefulness, i t  a lto g e th er deprecates th e  p ropaga
tio n  of those pu re ly  neg a tiv e  system s favoured by  th e  optim ists 
o f th e  s tudy . I t  is, a t best, a  ru th less course of procedure to 
p reach  a  gospel of  ̂ann ih ila tion  to men already hearts ick  w ith th e  
troub les of a questionably  welcome existence. T he conviction of 
th e  rea lity  of a fu tu re  life is often a source of solace w hen o ther 
te r re s tr ia l  resources fail. T here  are unnum bered  thousands of 
u n o b trusive  persons to whom th is belief is an  essential of happiness, 
an d  whose lives, w hen once “  free  from  th e  shack les of th is  tim e- 
honoured  s u p e r s t i t io n ,a r e  stripped  of all charm  an d  m eaning. I t  
is a  question of pessim ism  or the  im m ortality  of th e  soul. I f  our 
a rd e n t P ositiv ists are convinced of the  soundness of th e ir  views, 
th e y  a re  u n d er no obligation to im pose upon hum anity  a t  
la rg e  a  philosophy w hich stultifies the  whole evolutionary  
process, and  buries our b r ig h te s t aspirations in th e  ru ins of a  
dem olished ideal. Positiv ism  has no p a ten t for the am elioration 
of the  race , th a t  being  equally  the  aim of all system s w hich possess 
an y  rep u tab le  credentials. Indeed , to b ind up th e  p u rsu it of this, 
o b jec t w ith  the  inculcation of a  purely  negative  philosophy is a  
m istaken  stroke of policy. F o r  th e  p rac tica l th in k e r  has yet to  

e m lorm ed in w hat m anner th e  propagation  of a  m ateria listic  creed 
am ong th e  masses is conducive to th e  in te rests  of m orality.

H um an n a tu re  is far from  perfect. On the  contrary , evil is la rgely  
in th e  ascendan t in i t ;  and  to appeal to th e  m ajority  of men to  
re linquish  self, and, a t the  sam e tim e, to rem ind them  th a t th e ir  
only hope is in th is life, is simply to b rin g  the elem ent of “  self”  
into still g rea te r  prom inence.

W hile  th e  fac t is p a ten t th a t th e re  are cu ltured  m en who realise 
in th e ir  lives the  sp irit of devotion they  so loudly proclaim — men. 
of noble an d  unselfish aspirations, who, however, figure quite aa 
num erously inside as well as outside the pale of th e  creeds— the 
conception of a m aterialistic  p ro le ta ria t conjures up th e  vision of a  
pandem onium  of social anarchy. “  L e t us eat and drink , for to-m or
row we die,” is th e  m otto of the  sensualist, who welcomes scepticism  
as a cloak for indulgence and  licentiousness. Positivism  is, in fac t, 
based on a  foundation of sand. I ts  stands before us as a m asterpiece 
of iconoclastic, unsatisfy ing  and  disruptive rationalism . Theo
sophy, on th e  o ther hand , though  it  teaches th a t only by  sacri- 
iic ing  all we can g a in  all, and  th a t, in  proportion as the  lower self—  
th e  illusory personality— fades aw ay, the  h igher self grows in  sp len
dour and  m ajesty , throw s no such gloomy shadow on th e  w ay
fa re r ’s p a th  as he strugg les th ro u g h  a sad and sensual w orld. 
S tum ble though  he m ay in  th e  m ire, the beacon is ever before 
him  on th e  hill-top. I ts  ray  ever cheers and sustains him  th ro u g h  
the  long journey , till, a t th e  close of its vast evolutionary cycle, 
th e  perfec t soul, m ounting  the  la s t ru n g  of the ladder th a t  leads 
from  m a tte r to sp ir it—

“ U n to  N irv an a, w here th e  silence liv es”—

m erges in  th e  U niversa l S p irit, and  a tta in s om niscience in th a  
bosom of th e  A bsolute.

E. D . F a w c e tt.

T R A V E ST IE D  T E A C H IN G S *
V II I .

“ The Bridegroom of B lood”

U N D E R  th e  influence of jealousy th e  children of Jacob  sold 
th e ir  younger b ro th e r into slavery.

A s a consequence of th is  act th e  children of Is rae l passed in to  
th e  bondage of E gypt.

T h a t th ey  m ig h t in h erit the  lan d  of promise, deliverance from  
th is  serv itude  was necessary.

To effect th is  deliverance a deliverer was required .
This de liverer was found in  Moses, the  “  Bridegroom  of Blood.”  

(Exodus iv. 26. Revised Anglican Version.)
A s th e  redeem er of Israe l from  E gypt, Moses is considered b y  

some to have been a type and  precurso r of the Christ.
The lif tin g  up of the  brazen serp en t—the symbol of sp ir it— in th e  

w ilderness, th a t  those b itten  by the  poisonous (miscalled “  fiery” ) 
serpen ts (Numb. xxi. 6— 9) on looking to it m ight be healed, has

* O n p ag e  26*2, line  4  from  bottom , for deic read  Acie. On page  264-, 
lin e  4, in se r t  “ sp ir i tu a l” before if m an .”



b een  held to confirm th is view ; and  hia declaration  (D eui. xviii.
1 5 __22), “ Jeh o v ah , thy  God, will ra ise  up unto  thee a  p rophe t
from  th e  m idst of thee, of th y  b re th ren , like unto me ; unto  him 
ye shall h ea rk en ,” has been tak en  for a  prom ise and prophecy in  
th is  reg a rd . In  reality , as th e  con tex t shows, i t  was m erely an 
assu rance  th a t  if the  ch ildren  of Israe l d id  not suffer them selves to 
b e  led by  augurs, d iv iners, and  th e  like, as d id  the nations they  
w ere to  dispossess, Jeh o v ah  would never leave them  w ithout a  
p ro p h e t insp ired  by him self.

V iew ed as a  prophecy of th e  com ing of the  Christ, th is  prom ise 
h as , so far, no t been verified ; fo r it  expressly says of the  p ro p h et 
i t  ind ica tes, “ U nto  him  ye shall h eark en .”  W hereas th e  Jew s 
re fu sed  to listen  to Jesus of N aza re th  in  th e  flesh, and  have p e r
s is ten tly  declined to h ea rk en  to  th e  C hrist, speaking  in  his nam e, 
e v e r since.

R eg ard ed  as a  simple assurance, its  h ith e rto  fulfilm ent is d irectly  
den ied  by  th e  closing w ords of th e  second Law  (Deut. xxxiv. 
10— 12), w hich im ply th a t some considerable tim e had  already  pass
ed  since th e  d ea th  of M oses, w hile affirm ing— “ A nd  th e re  h a th  
n o t arisen  a  p ro p h e t since in  Is ra e l like un to  Moses, whom Jeh o 
v a h  knew  face to  fa c e ; in  all th e  signs an d  th e  w onders w hich 
Je h o v a h  sen t h im  to do in  the lan d  of E g y p t, to P haraoh , and  to 
a ll h is servan ts, an d  to all h is land  ; and  in  all the  m igh ty  hand , 
a n d  in all th e  g re a t te rro r, w hich Moses w rought in the  s ig h t of all 
I s ra e l.”

T h e  Jehov istic  deliverer o f Is ra e l was p rov ided  in  th is  wise.
A m ram , a m an of the house of Levi (Ex. ii. 1, 2), took Jochebed , 

h is  fa th e r 's  sister, to wife (E x. vi. 20), an d  she conceived and  bore 
u n to  h im  a  son.

T h is son was Moses.
T he p a ren tag e  of Moses was th u s an offence aga inst th e  Law  to 

b e  delivered  th ro u g h  him on M ount Sinai, an d  can therefo re  hard ly  
h av e  been p leasing  to Jeh o v ah . W as it  for th is reason  th a t a  
second b ir th , so to say, w as prov ided  fo r him  from  th e  w aters of 
th e  N ile ? (E x. ii. 3— 10.)

I t  m igh t have  been supposed from  th e  accoun t of h is b ir th  th a t  • 
M oses was th e  first-born son of h is p a ren ts . B u t he h ad  a b ro 
th e r  th ree  years o lder th a n  him self (Ex. vii. 7), and  a  s is te r who 
m u st have been  by m uch th e  o ldest of th e  th ree .

M oses, as th e  chosen a g e n t of Jehovah  (Ex. iii. 10), was to deli
v e r  th e  Israe lite s  from  th e ir  E g y p tian  taskm asters.

W h y  was Moses chosen b y  Jeh o v ah  for th is  purpose ?
N o t in  v irtu e  of his actual pa ren tag e , as a lready  noticed, for a m an 

is fo rb idden  (Lev. xviii. 12) to  m arry  h is fa th e r 's  sister. N or y e t 
b y  reason of h is adopted  paren tag e , for he fled from  E g y p t 
because P h arao h  sought to  slay him  (Ex. ii. 15), and  th u s  escaped 
th e  death  to  w hich, even accord ing  to th e  Law subsequently  
delivered  th ro u g h  his in stru m en ta lity , he h ad  rendered  him self 
liab le .

T he first recorded act of Moses, a f te r  he had  a tta ined  to m an’s 
e s ta te , waa the  slaying of an  E g y p tian  (Ex. ii. 11, 12). I t  is tru e  
he d id  th is to avenge the sm iting  of an  I s ra e li te ; bu t even so the

ac t was none the less a shedd ing  of blood, and, as an ac t of blood- 
shedd ing  done w ith p rem ed ita tion , show ed th a t he fully deserved 
to be called a  bridegroom  of blood.

H is second recorded ac t was an  a ttem p t to ad jud ica te  betw een 
two of h is H ebrew  b re th ren , one of whom said to him  (Ex. ii. 14),

W ho m ade thee a prince  an d  a  ju d g e  over us ? T h inkest thou  
to  k ill me as thou  k illedst th e  E g y p tian  ?” A nd th is revelation , 
th a t  th e  m urder he h ad  com m itted  was known, led  to his flight 
from  E g y p t.

I t  thus appears th a t Moses com m enced his career as a  self- 
appoin ted  ju d g e  and  slayer of m en : so th a t h is v ind ictive tem pe
ra m e n t fitted  him  for th e  w ork contem plated  by Jehovah . A  blood- 
shedd ing  m an was a  p ro p er associate for a  b lood-th irsting  God. 
A n  in te rv en er in strife  a  su itab le  agen t for an  im poser of law . 
W ere  these the  reasons w hy Moses w as th e  chosen in stru m en t of 
Jehovah  ?

T he w ork to  be done was essentially  a  shedding  of blood.
T he E g yp tians w ere slau g h te red — slaugh tered  in  th e ir  ca ttle , 

s lau g h te red  in th e ir  first-born , s laugh tered  in  th e ir  arm ies, 
s lau g h te red  by  Jehovah , w ho tem pted  and  provoked th e  ru le r of 
E g y p t and  hardened  his h ea rt, an d  th u s compelled him  to lead  h is 
people to  th e ir  destruction .

T he Israe lites  were s la u g h te re d —slaugh tered  by th e ir  k insm en, 
s lau g h te red  by th e  elem ents, s lau g h te red  by disease— sla u g h te re d  
by  insta lm en ts till all b u t two of the  m ultitude th a t  cam e up o u t 
of E g y p t w ere slain , no t excep ting  Moses him self, for g iv in g  
offence to  Jehovah .

T he in h ab itan ts  of th e  prom ised land  w ere s lau g h te red —  
slau g h tered  in  detail, to m ake room  for the ir dispossessors.

E very  step  in the p rogress of th e  work was steeped in  blood, a n d  
its  crown and  glory was th e  b u ild in g  of a  huge slaughter-house o r 
tem ple, w here anim als w ere offered in  sacrifice and  slain  in  th e ir  
thousands, th e ir  tens of th ousands and  th e ir  hun d red s of th o u 
sands a t  appoin ted  tim es and  seasons, no day being  pe rm itted  to  
pass w ithou t the sw eet savour of th e  shedd ing  of blood— th e  innocen t 
nom inally suffering for th e  g u ilty — th a t  Jeh o v ah ’s ap p e tite  fo r 
blood m ig h t be appeased.

Could a  more fitting  in s tru m en t have been found to  ̂in au g u ra te  
such a wholesale shedd ing  of blood th an  Moses, th e  bridegroom  of 
blood ?
. W ell m igh t the  God who, th ro u g h  th e ir ru ler, tem p ted  th e  
E g y p tian s to  the ir destruction  be term ed  Jehovah-Nis&i, “ Jehovah , 
piy tem p te r."

This nam e was g iven  by  Moses to  th e  a lta r he b u ilt to  Jeh o v ah  
('E x . xvii. 15), because he p rovoked  A m alek to  h is destruction  as 
he had  previously done P h a rao h  : b u t i t  re ferred  also to th e  tem p t
ation  a t  M assah and  M eribah  (E x xvii. 7), w hen th e  people 
tem p ted  by  Jehovah  tem p ted  him  again.

Moses him self tem p ted  an d  provoked  Jehovah , and  w as pun ish 
ed for so doing— first w ith  th e  leprous hand (Ex. iv. 6), th en  on  
his way back  to E g y p t, w hen Jehovah  sought to kill him  (Ex. iv . 
24), and  finally by exclusion from  the prom ised land [Numb. xx. 12).



Moses was in every way a rem arkab le  m an. In s tru c ted  in all 
th e  wisdom of th e  E gyptians (Acts  vii. 22), appo in ted  to tak e  tho 
place of God to A aron (Ex, iv. 16), m ade a  God to Pharaoh  (Ex. vii. 
1), speak in g  w ith  Jehovah  face to face (Ex. xxxiii. 11), an d  y e t 
no t p e rm itted  to  see the face of him  w ith  whom he conversed (Ex. 
xxxiii. 20), n o r even th e  b righ tness of th a t  countenance (Ex. 
xxx iii. 22), b u t only the traces of th e  passage of th e  glory he had  
sough t to have revealed to  him , and  finally  excluded from  th e  
lan d  of prom ise— he, the adop ted  of the  d a u g h te r  of P haraoh , was 
unquestionab ly  a  H ebrew  of th e  H ebrew s.

T he lan g u ag e  in  which th e  p rincipal events of th e  life of Mose3 
h av e  been  h an d ed  down is a t  tim es h a rd ly  less rem arkab le  than' 
th e  events i t  records.

H e  is to be  to  A aron  and  to  P h arao h  w h a t th e  judges are  to be 
to  Is ra e l (E x. x x i . 6, xxii. 8, 9)— th a t is to say, th e ir  Elohim . Now 
th e  w ord E lohim y which, as p rim arily  used, m eans “ forces,”  has 
b een  tra n s la te d  “  God,” in  th e  one case, an d  “  ju d g es,” in  th e  
o th e r, even as i t  has been ren d ered  “ angels”  elsew here (Ps. v iii.
5, Heb. ii. 7 ) ; an d  i t  m oreover rep resen ts  th e  sp irit of Sam uel 
(1 Sam . xxviii. 13) as ra ised  by  th e  w itch of E ndor.

M oses is to  be  shown th e  akhari of Jeh o v ah  (Ex. xxxiii. 23). 
N ow  th e  w ord akhari, as th u s  used, has been  held  to m ean th e  
“  b ack  p a r ts ”  o r “  b ack ” of Jeh o v ah . W h a t i t  really  signifies is th e  
(c tra ce s  of th e  passage (as of fire) of th a t  g lo ry  Moses had desired  
to  see, w hich  scorched as i t  passed  by.

T h e  m an n er of using  th is  language  in  th e  records is a t  tim es 
pecu liar.

M oses te lls  th e  people th a t  Jehovah  ta lk ed  w ith  them  “ face to 
face  in  th e  M ount, out of the  m idst of th e  fire”  (Deut. v. 4). B u t 
th e n  he im m ediately  adds, “ I  stood betw een  J  ehovah and  you a t  
th a t  tim e, to  shew  you the  w ord of Jehovah , fo r ye were a fra id  
because of th e  fire,”  and  thus rem inds th e  read e r th a t th e  ph rase  
“ face to  face”  h ad  a very  d ifferen t m eaning  in  those days from  
th a t  w hich i t  bears  now.

On an o th e r occasion (Deut. vii. 19) he  says— speak ing  of th e  
Bigns an d  w onders w hich p receded  and  accom panied th e  E xodus—  
(c th e  g re a t tem p ta tio n s w hich th in e  eyes saw .”  This was b u t a 
sh o rt tim e before  Jo shua  led  th e  people over th e  Jo rd an . A nd 
y e t th e  reason for th e  fo rty  years w andering  in  th e  desert was, 
th a t  all^ who cam e out of E g y p t, save th e  tw o exceptions nam ed, 
m ig h t die before the  en try  of the  Israe lite s  in to  th e  land of p ro 
m ise (Num b, xxxii. 10— 12).

A m id all th e  possible renderings of the^language of these records, 
those consonant w ith  id iom atic usage a re  only too often over
looked in th e  e x ta n t versions.

Ow ing to  th is , s ingu lar m isconceptions of th e  m ean ing  of o rd i
n a ry  expressions have c rep t in.
o r ig in 301110 til0S0 miaconcePt i°n s s tran g e  superstitions owe th e ir

T he se  ̂ *n th 0 b reas t-p la te  of th e  h ig h  p rie s t were to  be
v n m  and thum m im , “ b r ig h t and  flawless.” B rillian t and of the  

rs wa er would be tho technical p h rase  now used to describe

such stones. To these, u nder a  designation w hich did no t designate  
them , b u t sim ply denoted  th e ir  characteristics, a  m agical im port 
has been a ttrib u ted .

T hrough  o ther m isconceptions m arvellous m alversations of sense 
have arisen.

W hen  Moses said un to  Jehovah , “ Shew me, I  p ray  thee, th y  
g lo ry” (E x. xxxiii. 18), Jeh o v ah  has been supposed to say in  
response, “ I  will m ake all my goodness pass before thee, &c.” B u t 
in  rea lity  i t  is Moses who continues— as though  by  se ttin g  fo rth  
his own claims, and, th ro u g h  w hat under o th er circum stances 
an d  addressed  to any one else w ould be term ed  fulsome adulation , 
to  ensure the g ra n tin g  of his req u est— u I  will m ake all m y good
ness pass before thee, and  I  will invoke the  nam e Jeh o v ah  before 
thee , and  I  shall be favoured  by  him  by  whom I  am  favoured , and  
I  shall be graciously tre a te d  by  him  by whom I  am graciously  
tre a te d .”  A nd  it  is upon th is th a t Jehovah  replies, “ T hou canst no t 
see my face, for m an shall no t see me and live” (Ex. xxxiii. 19, 20).

T hen  in  th e  following chap ter (Ex. xxxiv. 5— 7) i t  is s ta ted , 
“ A nd  Jehovah  came down in a cloud and  stood w ith him  th ere . A nd  
he (Moses) invoked Jeh o v ah  by  nam e. A nd  Jeh o v ah  passed  
before him . A nd  he (Moses) exclaimed, Jehovah, Jehovah , God 
com passionate and  gracious, slow of anger and  the  fulness (com
p lem ent and crown) of love and  tru th , show ing favour to  th e  
subm issive (the “  first”  generations), suffering transg ression  and  
rebellion  and  profanation— b u t he will assuredly no t w ithhold  
p u n ishm en t— visiting  th e  transgression  of th e  fa th e rs  upon the  
ch ild ren  and  upon th e  ch ild ren’s children, on th e  re sis tin g  an d  
those  com bining” in  resistance (“ unto  th e  th ird  an d  fo u rth ’* 
generations).

T he read er should com pare these translations w ith  th e  version 
w ith  w hich he is fam iliar, o r to which he may have access, to  see 
th e  charac ter and  ex ten t of the received m isreadings. The H eb ra 
is t will, of course, verify  them  th ro u g h  the original,, the unpointed  
Hebrew text.

T he m isreadings ju s t ind icated  have been  so long m ain tained  in  
consequence of the  use in  the first commandment (H eb. division) 
of certa in  of th e  phrases common to both, b u t more especially 
because of th e  reference and  pa rtia l quotation in N um bers xiv. 18, 
p receded  by the  a ttrib u tio n  of the  original utterance^., as i ts  
association w ith  tlie com m andm ent, to Jehovah* T his a ttr ib u tio n  
accrues th rough  the  absence of the  le tte r Jo d  in  th e  w ord-sign 
d b  r t, which should have been w ritten  d b r t i. T his le tte r  w as  
evidently  dropped  out of the  tex t when it had  come to b e  believed 
th a t  Jehovah , and  not Moses, had  spoken in  th e  orig inal u tterances 
T he fam iliar, no t to say reproving, m anner in  w hich Jehovah  is  
addressed  on th is occasion, con trasting  so strangely  as- i t  does w ith 
th e  adulatory  reverence shown in  the  first instance, is perhaps the- 
m ost strik in g  fea tu re  connected w ith  th is in  every w ay g arb led  
reproduction .

Some of th e  m i s u n d e r s t a n d i n g s  of the  Old. T estam ent have 
reac ted  in a rem arkable  way on the teachings i n c u l c a t e d  th ro u g h  
th e  New. Thus, i n  M atthew  iv. 4, the Christ i s  m ade to reply  to



tho  Tem pter, “ I t  is w ritten , man shall no t live by b read  alone, 
b u t by every w ord th a t proceedeth  from  th e  m outh of G od.”

B u t w hat says th e  original, of w hich th is  is assum ed to have  
been a  reproduction  ? “ A nd  he hum bled th ee , an d  suffered thee  
to  hunger, and  fed thee w ith m anna (the “ W h a t is it  ?” E x . 
xvi. 15)— w hich thou  knew est not (what i t  w as), n e ith e r  did th y  
fa th e rs  know — th a t he m igh t m ake th ee  know  th a t  m an do th  no t 
live by  b read  on ly ; for by  every p roduct of th e  m outh  (every 
th in g  p roduced  by the command) of Jeh o v ah  do th  m an live ."  
[Deut. viii. 3.)

E ven  th e  ten  com m andm ents, a ttr ib u te d  to th e  h an d  as well 
as to th e  m outh  of Jehovah  (Ex. xxxi. 18, D ent. ix. 1 0 ) are no t free , 
from  m isconception and m isrep resen ta tion ; and  th e  two copies 
th e reo f (Ex. xx ., Dent, v.) are, in m any of th e ir  details, found to  be 
n o t ag reeing .

T he division of the  decalogue in its  A ng lican  ren d e rin g  differs 
from  th a t  of th e  H ebrew  original. W hy  th is  difference w as m ade 
does no t ap p e a r— unless indeed it  w as to  veil the  h igh ly  signifi
can t fac t th a t  in  th e  n in th  com m andm ent, acco rd ing  to th e  tex t of 
E xodus, th e  neighbour’s house, s tan d in g  alone, rep resen ts  h is 
rea l p ro p erty  (as confirmed by the  te x t of D euteronom y, w here hia 
field is classed w ith  it), w hile his wife is, in  th e  ten th  com m and
m ent, p laced  a t th e  head of tlie list of his personal belongings.

T he first com m andm ent, according to th e  H ebrew  division w hich 
is followed here , com prises th ree  com m ands, p receded  by a  dec la ra 
to ry  in troduction  an d  followed by an  exp lan a to ry  justification .

T he in troduction  needs no com m ent.
T he first com m and— “ T hou sh a lt have  none o th e r gods before  

*&e”— while ad m ittin g  th e  existence of o th e r  gods, d isreg ard s th e  
ru les of g ram m ar, fo r the verb  is in  th e  sin g u la r— “ T here  shall 
n o t be o ther gods to  thee .”

T he second command, w hich in E xodus says— “  T hou sh a lt no t 
m ake  unto  th ee  a  g raven  im age, n o r any  form , &c.” — is m oro 
exactly  reproduced  in  Deuteronom y, as— “ T hou sh a lt no t m ake fo r 
th e e  an im age of any  form  which is in  th e  heavens above, &c.”  
T h e  presence o r absence of a single le tte r  (Ouv) m akes th e  
difference here . I t  evidently  should have  been  om itted  in  E xodus.

T he th ird  com m and— “ Thou shalt no t bow down to them , &c.” —  
refe rs as m uch to  th e  objects th a t m ay n o t be rep resen ted  as to  
any  a ttem p ted  rep resen ta tions of th e m ; for, w hile th e  “  im age of 
an y  form ” is in  th e  singular, these a re  in  th e  p lu ra l.

T he ju stifica to ry  epilogue cannot be so briefly  dea lt w ith , fo r  
i t  has been g rave ly  m isrepresented . I t  does no t tre a t of lov ing  o r  
h a tin g  God. T he loving or h a tin g  of h is com m andm ents is w hat 
i t  re fers to ;  and  it  is only by  im plication th a t  th e  one can b e  
included in  th e  o ther. I t  does no t speak  of th e  “  thousands”  t a  
whom Jeh o v ah  shows favour, b u t th e  firs t (generations), w hose 
trea tm en t is th u s  con trasted  w ith  th a t  of th e  th ird  an d  fo u rth  
(generations) specified previously. T h is is seen in  th e  lite ra l 
ransla tion  “ F o r  I , Jehovah  th y  God, am  a  jealous God, v is itin g  

tn e  transgression  of the fa th e rs  upon th e  ch ild ren  unto  th e  th ird  
a n a  to u rth  genera tions (H eb. th e  “ th ird s  an d  fou rth s” ) of th e  
Haters o t m y (com m andm ents), and  show ing favour unto  the  first

genera tions (H eb. th e  “ firsts” ) of the lovers an d  keepers of my 
com m andm ents.” A ccord ing  to the  construction  of th e  H ebrew  
the w ord “ com m andm ents”  is not needed a fte r  “  the  h a te rs  of 
m y” — indeed  it is h a rd ly  requ ired  in the  E ng lish  version.

T he second com m andm ent— “ Thou shalt no t tak e  (pledge) the  
nam e, I  E  U  E , of th y  God in  vain  (to an u n c e r ta in ty ) ; for Jeh o v ah  
will n o t hold him  guiltless (will not w ithhold pun ishm ent from  him) 
who ta k e th  his nam e in  vain” — was in tended  only for th e  Jew s. 
I ts  effect, as in te rp re ted  by them , was to ban ish  th e  nam e of th e ir  
God from  th e ir lips, to  b lo t out the  m eaning of th a t  nam e from  
th e ir  m em ories : th o u g h  why th e  word Jehovah  should no t have 
served  to  rep resen t i t  as well as th e  le tte r Jod (God) it  is difficult 
to  u n d ers tan d , for th a t  w ord was in  no sense th e  te trag ram m ato n .

T he o b jec t of th is  com m andm ent was to g ive san c tity  to  the 
nam e by p rev en tin g  its  needless or thoughtless u tte rance , as in  th e  
invocation  of Jehovah  to  tak e  p a r t in an ac t of w hich he could no t 
approve. The son of an  Israe litish  woman (Lev. xxiv. 10— 16) 
was condem ned to d ea th  for invoking  and  so p ro fan ing  th e  nam e 
in  his s tru g g les  w ith  an  Israe lite . H e, the  offspring of an E g y p tian  
fa th e r , h ad  presum ed to ask  the  help of th e  God of Israe l aga in st 
an  Is rae lite— “ and  th e  son of the  Israe litish  w om an invoked  and  
(by invoking) p ro faned  th e  nam e . . . A nd  Jeh o v ah  spake un to  
M oses, say ing  . . .  W hosoever p rofaneth  his God, and ta k e th  th e  
sin  th e reo f (an  idiom  fo r “ deliberately” ), and  u tte rs  th e  nam e 
Jeh o v ah , shall surely be p u t to dea th .”

T h e  th ird  com m andm ent differs widely in  th e  two copies. I n  
E xodus i t  begins, “  R em em ber the  S abba th  day to  keep it  holy.”  
I n  D euteronom y, “  O bserve th e  S abbath  day to keep  i t  holy” — to 
w hich  is here  added, “  as Jehovah , th y  God, h a th  com m anded th ee .”  
T hen , in  enum erating  th e  subjects of th is  com m and th e re  is added  
to  th e  specification in  D euteronom y, “  nor th in e  ox, nor th ine  ass, 
no r any  of th y ” ca ttle  ; and  th e  explanation is g iven, th a t  th y  m an 
se rv an t an d  th y  m aid  serv an t m ay rest as well as thou.

A fte r  th is  th e re  is an  absolute divergence, for while in  E xodus 
th e  re a d in g  is— “ F o r  in  six  days Jehovah  m ade heaven  and  ea rth , 
th e  sea  an d  all th a t  in  th em  is, and  rested  on th e  seven th  d a y : 
w herefo re  Jeh o v ah  blessed th e  seventh day and  hallow ed i t” — in 
D euteronom y th e  com m andm ent continues—“ A n d  rem em ber th a t 
th o u  w ast a  servan t in  th e  land  of E gyp t, and  th a t  Jeh o v ah  th y  
God b ro u g h t th ee  ou t thence w ith  a  m ighty h a n d  and  by a  s tre tch 
ed ou t arm  : therefo re  Jehovah  th y  God com m anded thee  to  keep
th e  S a b b a th  day.”

T h is  d ivergence is very  significant. I t  shows th a t a  reason io r  
th e  in junc tion  to  keep  holy the  S abbath  day  h a d  been  found  
necessary  a fte r  th e  com m and h ad  been g iv e n ; an d  th a t  different 
expositors h a d  seen fit to  g ive different an d  dissociated  if no t 
c o n t r a d i c t o r y  reasons, which, i n  th e  course of tim e, cam e to  be 
g ra f te d  on to  the  com m andm ent, each in its  respective copy. »

B u t th en  th is  difference represen ts the  d ivergence betw een two
se p a ra te  sets of teachers.

N ow  th e  book of Exodus represen ts th e  Levitical and th e  book 
of D euteronom y th e  non-Levitical school. I t  is a  leg itim ate  in fe r



ence therefore , th a t the non-Levitical teach ers , whose teach ing  w as 
com m itted  to th e  book of D euteronom y, d id  not believe in  th e  six 
days theory  of creation , an d  therefo re  re fu sed  to associate it w ith  
th e  Jehov istica lly  im posed sabbatical re s t, preferring* ra th e r  to 
a ttr ib u te  th e  in junction  to  a recogn ition  of th a t  necessity  for 
periodical repose which long u n in te rru p te d  serv itude  had  shown 
th a t  they req u ired .

In  any case th is  divergence deprives th a t  theo ry  of the  au th o rity  
supposed to have been given to it by th e  expository  clause of th is 
com m andm ent in  Exodus, for view ed as an  accretion  to th e  te x t 
in stead  of an in te g ra l p a rt of the same, th e  assum ed and  Jehov istic  
o rig in  thereof d isappears.

T his com m andm ent is s tric tly  Jew ish  in  orig in  and  app lica tion . 
I t  is wholly d isreg ard ed  by the  C hristian  churches, fo r th e  S unday  
is  not th e  S ab b a th . Hence, since n e ith e r  Jeh o v ah  nor C hrist have 
sanctioned  th e  tran sfe ren ce  of the  ob liga tion  from  the  la s t day of 
th e  week to  th e  first, every C hristian  is a  S ab b a th  b reaker.

The s tric tn ess  of the  observance of th e  sabbatica l in ju nc tion  
requ ired  by th e  G iver of th e  Law  an d  its  ea rlie r in te rp re te rs , as 
well as th e  p e n a lty  im posed for its  in frac tio n , is show n by th e  
sentence passed  on the man who g a th e re d  sticks on th e  S abbath  day, 
of whom Jeh o v ah  com m anded (Numb. xv . 35), “ The m an shall 
surely  be p u t to  death . A ll th e  co ngrega tion  shall stone him  w ith  
stones, w ithou t th e  cam p.” >

To the fo u rth  com m andm ent th e re  has  b een  added  in D euteronom y 
— “ A nd th a t  i t  m ay be well w ith thee  in  th e  land  w hich Jeh o v ah  
th y  God g iv e th  thee .”

The fifth  com m andm ent— “ Thou sh a lt no t k ill”— needs th e  
qualification “  on th in e  . own account”  o r “  to p lease thyself 
unless i t  is to  b e  assum ed th a t  Jeh o v ah  requ ires th e  incessan t 
b reak in g  of h is  own in junction  by  rep ea ted ly  com m anding and  
hab itua lly  p e rm ittin g  to kill.

T he s ix th  com m andm ent— “ Thou sh a lt no t com m it ad u lte ry "—  
as in te rp re te d  b y  th e  Jew ish  p ractice  of divorce, was h ab itua lly  
evaded  if no t absolutely  set aside. T he leg isla tion  in  re g a rd  to a 
deceased h u sb an d 's  b ro ther (Deut. xxv . 5— 10) is h a rd ly  com patible 
w ith  th is  com m andm ent.

T he seven th  com m andm ent—“  Thou sh a lt no t s tea l”— requires 
th e  in te rp re tin g  addition, from  one a n o th e r ; fo r Jeh o v ah  com
m anded  th e  spo iling  of the E gyp tians a n d  of th e  C anaanites. I n 
deed  th e  h is to ry  of the p rogress of Is ra e l (from th e  tim e when 
Jacob  by  tr ic k e ry  despoiled his fa th e r-in -law  (Gen. xxx. 37—43), 
a f te r  deceiv ing  his fa th e r  th a t he m ig h t ro b  h is b ro th e r  (Gen* 
xxvii. 14— 29), is one of scarcely in te rru p te d  spoliation .

In  th e  e ig h th  com m andm ent— “ T hou  sh a lt no t b e a r  false (a 
deceiving) w itness again st th y  n e ig h b o u r,”  th e  D euteronom ic 
copy says, “  a  v a in  (or uncerta in ) w itness.”

comrrian( l̂nei1  ̂ can h a rd ly  be sa id , even by  im plication, to 
p ro h ib it th e  te llin g  of lies genera lly , fo r  its  in ju n c tio n  is specific. 
1 ere is no com m andm ent in  th e  decalogue ag a in s t th e  u tte rin g  or 
ac ting  or falsehood. A nd y e t the  com m and, T hou sh a lt no t lie, was 
aa necessary  in  th e  m oral o rder as th e  com m and, Thou shalt not

k ill— was it  w ithheld  because personation is th e  p rac tice  of ly ing , 
an d  because Jeh o v ah , a  typ ical sp irit and  lead er of sp irits , waa 
a  personation  ?

T h e  n in th  com m andm ent, according to E xodus, is— “ Thou sh a lt 
n o t covet th y  n e ig h b o u r's  house’' — as rep resen tin g  his real p ro 
p e r ty  or im m oveables ; w hile the  ten th  com m andm ent forbids th e  
cove tin g  of his personal p ro p erty , at the head o f which i t  places 
his w ife.

T h e  teachers in D euteronom y re jected  th is view  ; an d  to  m ake 
th e ir  teach in g  clear, an d  even constitu te of i t  a  p ro test ag a in s t 
th e  L evitical doctrine on th e  subject, give as th e ir  n in th  com m and
m e n t— “ T hou shalt n o t covet th y  ne ighbour's  w ife” — and th u s  
d e ta c h  h er en tire ly  from  his belongings, the  coveting  of which, w he
th e r  as rea l or personal p roperty , is re leg a ted  to  the  ten th  com
m an d m en t.

Those who hold th a t  th e  decalogue not only proceeded from  th e  
m o u th  b u t  was w ritten  by th e  finger of Jehovah , th a t  th e  form as 
w ell as th e  substance of the com m andm ents w as Jehovistic , w ill, 
on rea liz ing  th e  significance of these differences in  teach ing , 
h a rd ly  be  able to avoid the  admission th a t  in  his second law ita 
G iv er has  endeavoured to  correct errors in to  w hich he h ad  le a rn t 
b y  experience th a t  he h ad  fallen in his first— unless indeed  th ey  
a re  d riv en  to  acknow ledge (the two laws being  found  to  be n o t 
a g r e e in g )  th a t  both  d id  n o t proceed from  th e  sam e source. B u t 
such  a n  adm ission w ould gravely  affect th e  estim ate of the  value 
of th e  te ach in g  au th o rity  of Moses, the  deputed  g iv er of the  Law.

A n d  y e t obedience to  the  law given th ro u g h  Moses was to  b e  
th e  life o f  Israel.

H e  says of i t  im m ediately  before th e  close of his career, “  S e t 
y o u r h e a r t  unto  all th e  words which I  testify  un to  you this d a y ; 
w h ich  ye shall com m and your children  to o b se rv e : to  do all th e  
w ords of th is  law . F o r  i t  is no vain th in g  fo r you, because i t  ia 
y o u r l ife ; and  th ro u g h  th is  th in g  ye shall p ro long  your days upon 
th e  land , w h ither ye go over Jo rd an  to possess i t .” (Deut. xxxii. 
4 6 ,4 7 .)

I t  is rem arkab le  of th is  Law  th a t the  only rew ards and pun ish 
m en ts i t  deals w ith  are , life and the  pro longation  of life in th e  
p rom ised  land , or exclusion therefrom  by death . I t  would seem  
as  th o u g h  Jeh o v ah  h ad  no knowledge of a  continued and  continu
in g  existence for m an a fte r  the close of his e a rth ly  career, and  a t  
an y  ra te  in  th e  Law  a ttrib u ted  to him  he does no t even suggest 
th a t  th e  individual expectations, hopes or asp irations of personal 
m an  coun t for an y th in g  under his teach ing  in  th is  reg ard . The 
re w a rd  to  Moses for h is long service is, as a pun ishm ent for a 
sing le  ac t of im patience, reduced to a  d is tan t view of th e  in h e rit
ance of Is ra e l—upon w hich he dies, th a t  his las t res tin g  place 
b e in g  unknow n, he m ay no t be carried into th e  lan d  he was not to  
en te r .

Such  was tho  rew ard  p repared  by Jeh o v ah  for h is chosen 
rep resen ta tiv e .

H en r y  P r a tt , m . d .



T H E  A N G E L  P E A C O C K .
C h a p t e r  IV .

The W rath Descends.
T 7 E R X 0 N  hastily  clim bed up the side of the  rav ine  to w ard  the

V she lte red  spot w here his ca rp e t was spread . H e  found  h is 
se rv an t th e re , fa s t a s le e p ; and  p u ttin g  his hand  on h is  m outh  
to  p reven t any  exclam ation, roused him cautiously. I n  a  few  
m om ents th e  m an was aw ake, and  V ernon  w hispered  to  h im  thafc 
he w ished to leave the  valley quietly  w hile th e  w orsh ippers w ere 
asleep. T he se rv an t was n o th ing  lo th  ; for th o u g h  he h ad  fe lt 
some curiosity  a t  en te ring  th e  valley of S heikh  A li, he h a d  been  
filled w ith  considerable d isgust a t h av in g  to associate  w ith  th e  
ha ted  devil w orshippers. V ernon knew  th is and  re lied  on th e  
m an’s inborn religious p re jud ices to  assist him  in  m a k in g  good 
h is escape. H e  had  only to  h in t th a t  he doubted  w h e th e r th ese  
people were as sincere in  th e ir  hosp ita lity  as they  h ad  p ro fessed  
to  be, than  a lready  the carpet was half rolled u p ; for th e  s e rv a n t was 
im m ediately filled w ith  one keen desire— to save h is  own sk in . 
A nd  so the  horses were very  quietly  sadd led  and  m ade read y  fo r 
th e  jo u rn e y ; then , each lead ing  one of them , th e  tw o m en  b eg a n  
to  m ake th e  best p a th  they  could th ro u g h  th e  valley  am ong  th e  
m any sleepers. V ernon m om ently expec ted  a  shout to  rise , o r 
some one to s ta r t  forw ard and  stop him . In  th e  p resence  of such 
a  m ultitude he would be u tte rly  pow erless a t  once. B u t no one 
seem ed to  no tice th e  passing  f e e t ; the  sleepers whom  th e y  roused  
only s tirred  in  th e ir  sleep a  m om ent. A t la s t th e y  b eg a n  to  
m ount the  p a th w ay  w hich led  to  the  n a rro w  in le t to  th e  valley . 
H ere  some of the  exhausted  devotees la id  r ig h t across th e  p a th 
w ay ; b u t even th en  no harm  arose. T he in te llig en t ho rses seem 
ed  to know w h a t was requ ired  of them  and  p icked  th e ir  w ay w ith  
the  g re a te s t care. A t la s t the place was .reached  w here  V ernon  
h ad  paused a t  his first en trance  to th e  valley, en tra n c e d  a n d  
excited  by th e  m agic of th e  Y ezidi ch an t. H e  now g av e  b u t  one 
g lance back  across the silen t v a lle y ; th en  quickly m o u n ted  a n d  

.u rg ed  his horse as quickly as possible a long  th e  narrow  p a th w ay . 
A lm ost im m ediately  th is  pathw ay  b eg an  aga in  to  descend , an d  
soon the descen t became alm ost p rec ip itous. I t  was im possib le to  
hu rry , so steep  and  difficult was the  ro a d ;  th e re  w as n o th in g  to  
be done b u t le t the horses p ick  th e ir  w ay an d  help  th em  as fa r  as 
possible. O nce th is dangerous ta sk  w as safely accom plished , 
V ernon b rea th ed  more fre e ly ; the road  waa to lerab ly  level now, 
and as the horses were fresh and  the  a ir cool, th e  jo u rn ey  p rom is
ed to be a quick and easy one. T he way lay th ro u g h  severa l 
ham lets which were silent and  deserted , the  in h ab itan ts  being  
Yezidis who w ere now in the valley of Sheikh  Ali.

The lig h t was grow ing s tro n g  and th e  sun w as a ll b u t  risen , 
w hen th e  tw o horsem en who had  rid d en  rap id ly  an d  s ilen tly  
along th e  qu ie t roads, em erged upon a  v as t and  d re a ry  p la in . 
Vernon h ad  crossed th is  d ese rt m ore th a n  once; y e t now as 
he en tered  on it in the dim  daw n, it s tru c k  upon him  w ith  a  
strange and unexpected m elancholy. S eeing  his se rv an t stop his

horse, he did the  sam e, w ithout knowing why, and for a m om ent waa 
absorbed in experiencing  the  strange influences of the  hour and  
place. B ut he noticed , a f te r  a moment, th a t the  servant had risen  
in  his stirrups and  was gazing  intently  across th e  plain. H e, too, 
lo o k ed ; and soon d e tec ted  a moving mass r ig h t across the  horizon.

“ W e m ust t u r n / ’ sa id  the  Persian excitedly. “ W e m ust go 
back  and g e t beyond th e  valley !”

“  W hy ?” dem anded  V ernon.
“ This is a la rg e  fo r c e ; it m ust be the  forces of the  Kurdish, 

tribes. I t  is useless to  stay  in  the ir p a th ;  we shall only be
annih ila ted . I f  th ey  are  led by the  robber-chief------------- , no
saddle-bag is too little  a  th in g  for him  to kill a m an for. L e t us tu rn  
b ack ,” and su iting  th e  action to the  word the  m an hastily  tu rn ed  
his horse’s head  and  b eg an  quickly to re trace  th e  p a th  on w hich 
th ey  had  so la te ly  come. V ernon ju dged  it  best to follow h is 
l e a d ; although  he h a d  been some tim e in  P ersia  and  was well 
versed in the m anners of the people, for a  E uropean traveller, he  
failed  to u n d erstan d  th e  politics of the  tribes, and found it  very  
difficult to know  who m ig h t be friendly and  who m ight not. T he 
se rvan t now led  th e  w ay a t a rap id  pace, and  V ernon followed. H e  
soon saw th a t th o u g h  re tu rn in g  on th e  way they  had  come to  
some ex ten t, ye t th e ir  pa th , which, as they  w ent on, becam e 
m om ently more difficult, would carry  them  considerably to the  
le ft of the  valley of Sheikh  Ali. V ernon wondered a little  afc 
th e  tortuous and  som ew hat dangerous way his servant had  chosen ; 
b u t, w ith  the  th o u g h t of Anemone in his m ind, he followed w ith 
out p ro test. H e knew  th a t the Persian was perfectly  determ ined to  
save his own skin, an d  he therefore th ough t th e  easiest way of 
ob ta in ing  safety was to  tak e  the  lead given him.

Before the h e a t of th e  sun had become overpow ering they  h a d  
reached  th e  foot of a  long chain of hills which V ernon had  once 
crossed on a previous journey to the  Chaldean M ountains. H e  
knew  there  w ere spots here which would afford shelter and  re s t, 
and w hich would indeed  be almost hiding-places. B ut the  P ersian  
was so unw illing to pause th a t V ernon le t him  push on, and  
followed him. A t la s t a spot was reached which seemed to b e  
satisfactory . I t  was a cave in  the  hill-side, so placed as to b e  
invisible from  the  p lain  below. A nd it was very cool and p leasant, 
V ernon approved of th is place, especially when he discovered a  
sp ring  of w ater very  n ea r a t hand.

“ How  long do you propose we shall stay  here ?”  inquired  V ernon, 
who h ad  for th e  m om ent given up the conduct of his own affairs.

“ U n til to-m orrow  even ing ,” said the Persian. “ The K urds ride  
like m adm en. T hey  will be far away on th e  desert by th en .”

V ernon was tire d  ou t, and accepted th e  situation w ithout p ro 
test. The servan t p rep a red  a meal out of such provisions as th e ir  
saddle bags held, and very  soon it was disposed of, and V ernon 
lay  down on his rugs and  fell fast asleep.

N o t so th e  Persian  ; he rose constantly and  went to the m outh 
of th e  cave, w here he listened and looked and watched. H o 
n e ither saw nor heard  a n y th in g ; and as the  tim e passed by, his 
face assum ed an expression of less alarm. All he cared for w as



th a t he should personally avoid crossing tbe  p a th  of those cruel 
robbers. H e knew  well w hat had  b ro u g h t them  in th is  d irec
tion ; bu t he would not say any w ord to  V ernon, for he d id  not 
und erstan d  his m aster, o r his m aste r’s m otives for action a t ali. 
H e  th o u g h t i t  safest, therefore , to say no word of w h a t he felt 
sure was happening. H e  had  guessed, a t th e  first s ig h t of the 
K urd ish  forces, th a t th e ir  destina tion  was th e  valley  of the  
Sheikh  A li. Tbe w orshippers w ere plunged in profound sleep,—  
th e  deep sleep of exhaustion and  ecstacy. T here  was no one to w ake 
o r w arn th e  w arriors. Zeenab h ad  spoken, b u t th e ir  ears w ere deaf. 
T he K urds would sim ply m assacre them , com ing in  such g rea t 
num bers.

T he tim e passed very q u ie tly ; V ernon  lay  still th ro u g h  the  
lieat, alm ost too drowsy even to th in k . B ut as th e  cool of the 
evening cam e on he began to go over in his m ind th e  ex trao rd in a ry  
even ts of th e  past n igh t. A t la s t th e  recollections ru sh ed  upon 
him  w ith  over-pow ering force ; he rose from  his ru g , an d  began 
to  pace th e  cave restlessly  to  and  fro. G radually  from  ou t °the 
m ass of s tran g e  memories, Z eenab 's w ords, w hen she se t h im  free, 
stood forw ard  as the  s tra n g e s t of all. W h a t did she m ean ? 
W h a t could have induced h e r to  say w h a t she d id  ? T hey  sounded 
w ild  w ords,— th e  words of frenzy , y e t now, w hen h e  w en t over 
th em  aga in , a m eaning rose from  ou t them  and  b u rn ed  in to  his 
b ra in . H e found he had  fo rg o tten  no one w ord she h a d  u tte re d  ; 
he could read  over h e r e x trao rd in a ry  speech as accu ra tely  as though  
he re a d  i t  from  th e  page of a  book. H e  understood  from  th e  
la s t w ords she h ad  spoken th a t  she believed herself to be p reserv- 
in g  his life  in  order th a t  he m ig h t suffer some g re a te r  to rtu re  
th a n  death . T his d id  not a larm  h im ; he w as no t superstitious, and 
h e fe lt no fea r  of th a t suffering w hich Zeenab ev iden tly  fancied  
w as already w ritten  in his fu tu re . B u t w hat profoundly  perp lexed  
him  in  h e r speech was her ap p a re n t know ledge of h is d a u g h te r’s 
e x is te n c e ; and  th e  s ta tem en t she m ade th a t  he was now a m an of 
im portance in  h is own place, and  th a t  h is very  nam e w as changed . 
To V ernon  th is read ily  bore an in te llig ib le  m eaning. I t  could m ean 
n o th in g  else th an  th a t his fa th e r was dead, by  w hich he would 
now  be tho  E arl of H eatherbloom , w ith  large estates in  S cotland  
an d  a heavy  rent-roll. T his even t was very  p robable , fo r his 
fa th e r had been ou t of health  fo r m any years. I f  i t  h ad  happened , 
th en  indeed V ernon  felt th a t  Zeenab w as justified in  all she had  
said  to him . F o r no one in  E ng lan d  knew  th a t he was s till alive ; 
a cousin whom  V ernon d e tested  w ould lay  claim to th e  title  and  
p ro p e r ty ; and Anem one m igh t be in  a  very unhappy  position. 
V ernon had left her w ith h er old governess, aud h ad  placed  a sum 
of m oney in  th e  b an k  for them  to d raw  upon. T his was p robably  
e x h a u s te d ; and  in  his selfish desire for change and d is trac tio n , he 
had  given th e  m a tte r no th o u g h t, th in k in g  th a t A nem one w as in 
safe keeping till  his re turn . W h a t if the  old governess w ere dead ? 
Anem one would not be able th e n  to  go to  h e r g ran d fa th e r, b u t 
w ould be a  dependan t on th a t de testab le  cousin. I t  m ay easily be 
im agined th a t w ith such thoug h ts  as these  in  his m ind, V ernon was 
restless enough, pacing to  and  fro in  the cave whence he m ight

no t em erg e ; far away in  a rem ote province in Persia, a long , long 
journey from  E n g lan d  ! H e grew  angry  and im patient w ith th e  
delay w hich lost h im  a n ig h t and a day.

B ut continually  he reverted  to the  unintelligible circum stance 
tb a t it  was Zeenab who knew noth ing  of him , Zeenab who had no 
m eans of know ing an y th in g  of him, who told him these th ings. 
Even if th ey  w ere n o t true, how could she have auy idea of th e ir  
probability  ? H is  b ir th  and  rank  were as completely lost and  
fo rgo tten  in these rem ote places as though they had never ex isted ; 
he him self h a rd ly  rem em bered them.

B ut now they  w ere recalled to his memory, and by the prophetess 
of the  A ngel P e a c o c k ; i t  was not likely thafc they would easily 
be fo rg o tten  again . H is one aim and  desire a t present was to  
s tra igh tw ay  com m ence th e  hom eward journey  as fast as possible.

T he P ersian  rem ained  immoveably convinced th a t th e re  was no 
sa fe ty  in  s ta r tin g  un til th e  nex t e v en in g ; and  V ernon gave w ay 
to  him , m uch as he chafed a t the  delay. L ong ing  as he now waa 
to  g e t home, he  fe lt how g rea t the  folly would be to ru n  th e  risk  of 
be ing  m urdered  by  th e  w ild K urds. I t  would merely be th row ing  
his life aw ay. So he  w aited  w ith w hat patience he could th ro u g h  
the long hours.

A t la s t th e  n ig h t wore o u t ; a t last th e  day in  its tu rn  grew  
pale, an d  evening  cam e. T hen the  carpets were rolled up, th e  
horses saddled , a n d  V ernon im patiently  m ounted and led  th e  w ay 
down to th e  valley . H e soon noticed, however, th a t th e  P ersian  
ev idently  w ished to re tu rn  by a different rou te  th an  th a t by w hich 
they  c a m e ; an d  w ithou t caring to question him  as to th e  reason, 
he yielded to  th e  w ish and followed. Possibly it  was a  sh o rte r 
w a y ; possibly i t  w as m ore sheltered  and  safer— Vernon concluded 
th a t  the  m an h ad  some such reason, b u t he was so absorbed in  h is 
own thoug h ts  th a t  he d id  not trouble to  ask  him .

I t  was daw n, and  lig h t enough to see a long way, when th e  se r
v an t stopped  h is horse  suddenly a t the  top  of a hill, and  u tte red  
an  exclam ation w hich sta rtled  Vernon. H e looked round hastily , 
and  saw in  a  m om ent som ething which caused him  profound 
am azem ent, followed by  a horror as profound. They had  reached  
(to his su rp rise , fo r he h ad  not th o u g h t they  w ere so near) a po in t 
from  w hich th ey  could look down into the  valley of Sheikh A li. 
I t  was a  considerab le distance off, and it  needed a clear eye-sighfc 
to p en e tra te  th e  fa in t shadow of the  valley, and  understand  w hat 
lay  w ith in  it. B u t V ernon did so a t once, though  he was no t p re 
p ared  by an tic ipa tion  as his servant had  been. The horrib le evi
dences of a  g re a t m assacre m ade the valley hideous. V ernon’s 
very soul sickened  w ith in  him  a t the  sight.

“ T he K u rd s have passed th a t w ay,” said the  Persian. ec I  knew
it,-------has vowed to exterm inate the  extinguishers of F ire, the  vile
D evil-w orshippers ; and  it was he who led those forces thafc we saw. 
I  was sure of i t  by  the  fury  w ith w hich they  ro d e /’

V ernon would say  nothing. The contrast betw een the  valley as 
he now saw it  and  as he had last seen it, was so appalling  th a t he  
could not ye t recover from his amazement. A fte r they had rem ained 
th e re  in  silence some m inutes, he suddenly found his tongue.



“  T here  m ay be some w ounded whom we could help !” he 
exclaim ed. “  L et us ride  to th e  valley and  see .”

T he se rvan t followed som ew hat sullenly. H e h ad  small sym 
p a th y  w ith  th e  h a ted  Y ezidis, and  he co n g ra tu la ted  him self on 
hav ing  said no word as to w h at he believed th e  K urds to  be en g ag 
ed in. T h a t mad E nglishm an m ig h t have insisted  on go ing  on 
to  th e  battle-field  and defend ing  his la te  hosts, in spite  of his suspi
cions of th e ir  treachery  to  him . Now, however, no harm  could 
come of a v isit to the valley, excep t th e  delay  of a  few hours on 
t'iieir jo u rn e y ; so he followed Y ernon, who now took th e  lead  and  
rode  on rapidly.

T he only saf*9 entrance to th e  valley was by th e  narrow  inlet, and  
V ernon  knew  th e  quickest w ay was to ride on so as to  reach  th is , 
a lth o u g h  th e  d istance was considerable. B u t th ey  rode quickly, 
for th e  horse3 w ere very  fre sh  a fte r  th e ir  long rest, and  before 
long  th ey  w ere once more p ick in g  th e ir  way up th e  difficult p a th  
w hich led  to  th e  entrance. I t  was a prolonged and  tiresom e task , 
c lim bing  th is  m ountainous w ay on horseback , and  V ernon , who 
w as fu ll of im patience, w as very  g lad  when th ey  had reached  the  
top. H e u rg ed  his horse in to  a  tro t, an d  in  a  m om ent h ad  reach 
ed  the  passage betw een the  walls of th e  rock  w hich ad m itted  to  
th e  valley. J u s t  as he en te red  it h is horse s ta rte d  violently , and  
stood still, trem bling . Z eenab w as close in fro n t of him , and  p laced  
one h an d  on th e  anim al's qu ivering  nostrils.

“ Go back ,”  she said to  V ernon , “ you cannot en te r h e re .”
“  I  am  come,”  said V ernon, hum bly  enough, “  to  see if I  can g ive  

any  help .”
“  N one. A ll th a t are here  a re  dead. T he o th ers  have escaped  

to  th e  h ills. The tom b has been  strip p ed  and  th e  g re a t A n g e l 
sto len  from  his shrine.”

A  cry  from  th e  servan t m ade V ernon  tu rn , and he saw th a t  i t  
had  been  caused by  Z eenaV s w ords. T he P ersian  understood  
b e tte r  th a n  V ernon  could w hat th ey  m eant, w hat a w eigh t of 
calam ity  th ey  expressed. I n  th e  h isto ry  of th e  Y ezidis no such 
even t h a d  occurred before, a lth o u g h  th e ir  orig in  was b u ried  so fa r  
back  th a t  none could tell w hence th e ir  s tran g e  relig ion was deriv 
ed. Z eenab  h ad  spoken in  a  m echanical, du ll way, an d  V ernon  
w ould perhaps hard ly  have understood  h e r b u t fo r th e  expression 
on his s e rv a n ts  face. H e understood  now before w hat a trem en 
dous calam ity  he stood, a  m ere spectator, an  u n in te lligen t ou t
sider. I n  Zeenab was b u rn in g  th e  fu ry  of the  fanatic , th e  agony 
of tho  w orsh ipper whose god  is desecra ted . V ernon fe lt he was 
incapable of sym pathy w ith  th e ir  profound em otion, and  he tr ie d  
to  tu rn  h er a tten tion  to thing's m ore in te llig ib le  to him.

ec L e t m e en te r the  valley,” he said , “  th e re  m ay be some w ound
ed th e re  th a t  I  m igh t he lp .”

“ N o,”  she said, “ go back . N o infidel m ay see us in  our d e g ra 
dation.”

T hese w ords wero spoken in  such a  w ay th a t  V ernon  could no t 
resist them  ; th e  ta ll priestess, s tan d in g  th e re  in  fro n t of his horse, 
form ed a  b a rrie r as positive as a g a te  of iron. I t  w as im possible 
xor any  b u t a  savage to ou trage  th a t  p rid e  w ith  w hich she defend

ed h e r dead  and  dying . W ith  a sigh V ernon  took up the re ins 
and p repared  to tu rn  his horse back. Then suddenly an o th er 
th o u g h t s tru ck  him .

“  A t least,”  he said, “  you will give me news of those who hava 
been k ind  to me. Is  N asr Beg dead ? Is  Sheikh Ali dead ?”

H e had  no t u tte re d  the  words w ithout seeing his fa ta l m istake  
— an in s tan t too la te .

“  K ind  to you !” exclaim ed Zeenab, h e r face rem ain ing  as s till 
as ever, b u t for a sudden  trem bling of h e r m outh  and fierce flash 
in  h e r eyes as she looked a t him. H e bowed his head  and  said no 
m ore. H e knew  th a t in  h er eyes he was th e  cause of this m assacre, 
of th is  desecration.

“  Y ou,”  she repea ted , with a frig h tfu l an g er in  h er tone, “  you, 
th e  h eathen  who by  your treachery  has b ro u g h t on us th e  w ra th  
of th e  g re a t A n g e l! How have you repaid  th e ir kindness ? B y  
ta k in g  from  them  life in  this world and any hope of pardon  beyond 
i t ! A sk  m e no m ore.”

V ernon  tu rn ed  his horse n o w ; i t  was impossible any longer to  
face th is unreason ing  fury . A nd yet again  he hesitated .

“  Z eenab ,”  he said, “  listen to me one m om ent. Do not le t your 
a n g e r b lind  you altogether. You are alone here, helpless, one 
w om an w here la te ly  w ere m any w arriors. Believe me, Zeenab, if  
I  have done it, I  have done it  unknow ingly. Be generous, believe 
me and  show th a t  you do so by  le ttin g  me tak e  you to a p lace 
of safety.

Z eenab gazed  a t  him  in silence while he spoke, and  th en  b u rs t 
ou t in to  an  ex trao rd inary , musical, yet most te rrib le  laugh . V ernon  
sh ran k  from  before it. Suddenly she lifted  h e r  arm s, w aved th em  
over h e r head, and  commenced to sing— ah, such a song— wild, 
b izarre , rough  and  discordant— yet a m arvellous fascination in  it—  
a  fascination  of horro r. As she u tte red  the first notes the  P e rs ian  
se rv an t s truck  his spurs into his horse and  galloped off. V ernon , 
h a rd ly  th in k in g  w h at he did, followed him  ; b u t p resen tly  re in ed  
in  his horse and  looked back. Zeenab stood th e re  still, h e r  arm s 
up lifted , looking im m ensely t a l l ; he  could h ea r h e r  voice in th e  
still m orning a ir, chan ting  the wild and  te rrib le  m elody, w hich  
riv e tted  his a tten tio n , though it had not a note of beau ty  or a  touch  
of m elody in  it.

H is servan t, however, was going off a t such a pace, th a t i t  becam e 
necessary to follow h im ; for V ernon was ig n o ran t of the  road. So, 
w ith  one long la s t look a t the  ex traord inary  solitary  figure of th e  
w hite-robed priestess, he pu t his horse to a  gallop and  followed 
th e  Persian .

“  W h a t is ifc ?”  he dem anded as soon as he h ad  overtaken  th e  
m an, who looked strangely  ag ita ted .

“  T h a t song is th e  Y ezidi’s curse,” answ ered the  P ersian . “  N one 
h e a r  i t  b u t suffer. W ould  th a t I  had never been induced to come 
to  th is h a te fu l p lace.”

V ernon  m ade no answer. I t  was not easy to keep his own b ra in  
c lear am id such an  atm osphere of superstition .

Mabel Collins,
(To le continued.)



N A T U R E 'S  F IN E R  F O R C E S. 
The F ive P rincip les.— Prana .

I f Y  friend  B. B .*has, I  find, very  cred itab ly  tak en  upon him self 
1 Y L  an explanation of th e  m ystic term inology of th e  tan tra s . 
I t  will be b e tte r, I  th in k , if he takes a little  m ore trouble  and  
renders his explanations m ore intelligible to unscientific readers.

M y own idea  has iong been  th a t th e  ta n tra s  are a p e rfec t s to re 
house of H in d u  physiology, b u t on account of th e  difficulty w hich 
one has to encounter in g e ttin g  a t these books, I  have no t been 
able to classify my views w ith  thoroughness and  sa tisfaction .

A s m y learned  friend  has, however, k indly  quoted  me as an  
au th o rity  on th e  identification of th e  th ree  ce leb ra ted  ta n tr ic  
tubes— ida, p ingala , and  sushum na,— I  feel constra ined  to  speak  
out and  w rite  som ething more, as a  deeper in s ig h t in to  th e  
Science of B rea th  has som ew hat modified my views on the  sub jec t. 
A n o th e r w ork on the  Science of B rea th  and th e  Philosophy of th e  
T atw as, will shortly  be out, and  th a t will g ive a  fu lle r  ex p lan a 
tion  of my views. M eanw hile, I  m ay use th e  valuable  colum ns of 
th e  Theosophist in  con tinuation  of my previous artic les  on th e  
above sub jec t, to  give some fu r th e r  explanations.

P rana  is m a tte r one s tag e  finer th an  th e  gross m a tte r  of th e  
ea rth . The five tatwas, w hich have been b u t im perfectly  described 
in  m y previous articles, e n te r  in to  th e  com position of th is  p rincip le , 
ju s t  as m uch as they  go to  compose th e  gross m atte rs . T he sun ia 
the  cen tre  of th is  P ra n a ;  round  it th e  whole ocean of P ra n a  
revolves in  an  ellipse. T h e  w orking  of P ra n a  organ izes th e  fifth  
s tag e  of dead m atter.

A ll the  elem ents of chem istry  are  g iven  form  to b y  P ran a , A n  
atom  is a g roup  of the five classes of tatwic m inim a. A  m inim um  
is th e  least possible q u an tity  of a  M ahabhuta  th a t  can  ex ist in  
composition. Prana  is the  re su lt of th e  composition of th e  five ta tw as 
held  in  check by  and  round  th e  sun. L ig h t is th e  t a i j a s  ap p ea r
ance of P ra n a . T he red  colour of the  spectrum  m ark s th e  agni 
ta tw a , th e  lum iniferous e th e r ; th e  bluish  g reen  is Y ayu , th e ta n g i-  
ferous e th e r ; th e  yellow is P rith w i, the  odoriferous e th e r ; th e  d a rk  
lines rep resen t th e  A kdsa, th e  som niferous e ther. T he colour of 
th e  apastatw a— w hite— we see reflected from  th e  gaseous molecules 
of the  atm osphere. The p rism , accord ing  to  th e  th eo ry  of th e  
Science of B reath , does n o t decompose th e  white  l i g h t ; i t  only 
b rin g s th e  o th e r e ther in to  th e  plane of vision.

The spectrum  of any substance  is th e  su rest ind ica tion  of its  
ta tw ic composition. B u t i t  is very  difficult to g e t  a  complete 
sp e c tru m ; our m odern sp ec tra  are  only partia l.

A bsorp tion  spectra  are ord inarily  explained by  th e  th eo ry  th a t  
th e  vapours of certain  substances have th e  pow er of abso rb ing  
rays of th e  sam e refran g ib ility  w hich th ey  em it. T he d a rk  line D 
is thus said to be caused by  sodium  vapour in th e  envelope of th e  
sun. A  very  strange theory  th is  ! I t  is very  difficult, in  th e  first 
in stance , to understand  how m otion can be absorbed. I f  m otion 
comes into contact w ith any  body— solid, liquid, o r gaseous— ifc 
m ust be tran sfe rred  to the  atom s of the  body. Ifc m ay be re ta rd ed ,

* See iiareh Theosophist, page 370.

it may be accelerated , b u t how can it  be absorbed ? I f  the  v ib ra 
tory m otion w hich corresponds w ith th e  yellow of th e  spectrum , 
comes into con tac t w ith  sim ilar m otion in  ano ther place, we can 
only reasonably  expect i t  to be stren g th en ed .

In  the  second place, w hen we suppose th a t  th e  envelope of th e  
sum has sodium  vapour p resen t, in  th e  position of th e  d a rk  line D, 
we m ust, if we would be consistent, suppose th a t th e  solar nucleus 
itself has sodium  v apour in a sym m etrical position. T he absorp tion  
theory  will then  come to  th is, th a t a flame of sodium, p laced b eh ind  
ano ther sodium  flame, w ould d a rk en  th e  yellow line of th e  sodium  
spectrum  !

The tatw ic theo ry  of th e  solar com position is this. Suppose we 
rep resen t th e  sun by th e  figure of a  circle divided by  lines d raw n 
from  th e  cen tre  to  th e  circum ference in to  ten  equal p a rts . These 
ten  p a rts  rep re sen t respectively , beg in n in g  a t th e  top division, th e  
ta tw as : A gn i, vayu, akasa, apas, p rith iv i, agni, vayu, akasa, apas, 
prifchivi, th e  first five being  positive, th e  second five negative. T he 
corresponding  colours, beg inn ing  w ith  th e  division betw een p r i
th iv i and  ag n i are  : o range, red , pu rp le , blue, indigo, violet, d ark , 
pale dark , d a rk  w hite, w hite, pale yellow, yellow, o range yellow, 
and  so for th e  n eg a tiv e , each colour appearing  twice.

F irs t of all th e  figure has two sides, th e  positive and  negative. 
E ach  of these has five divisions, each hav ing  in  i t  fche prevalence of 
one tatw a . This, how ever, is only a genera l prevalence. The lim its 
of the  divisions a re  no t sharp ly  defined. One ta tw a  runs in to  the  
o ther, an d  a  good m any  in term edia te  colours, as is shown by  th e  
circle, are  produced.

In  rea lity  th e re  is an  alm ost infinite varia tion  of colours, for 
w hich I  do not even know  nam es. T he varia tion  of colour is thus 
produced. In  th e  field of each ta tw a , th e  m inim a of th e  rem ain
ing  tatwas come into composition, in  various degrees of s tren g th , 
w ith the  m inim a of th a t  tatwa. E ach  m inimum of ta tw a , while in  
general re ta in in g  its  p rim ary  figure and  colour, is modified bo th  
in  shape and  colour by  th e  presence of the o ther ta tw a . T hus th e  
Y ayu while in its  p u rity  hav ing  th e  figure of a sphere, changes as 
i t  comes in to  com position w ith  o th e r tatwas in to  irreg u la r  
shapes.

T here is an alm ost infinite varia tion  in  th e  natu re  of these  sh a p e s ; 
and  w ith them  of colours. This change in  th e  figure of th e  tatwas 
produces a  sim ilar change in  w hat is called the  refrang ib ility  of th e  
tatwic rays. Thus th e  P rana , w ith  th e  sun for its cen tre , is th e  
sun of rays of alm ost infinite refrangib ilities.

The pow er of th e  prism  consists in  decomposing some one or m ore 
of these tatw ic  m inim a. The yellow atom  thus decomposed will 
show in its  m idst one or m ore d a rk  lines. The num ber depends 
upon th e  pow er of th e  prism .

I t  will be seen th a t  d a rk  lines alone appear in  every colour, 
because akasa  alone hav ing  alm ost no refrang ib ility  of its  own, 
appears w ith  w hatever colour i t  is placed. The blue or red  hav ing  
different refrang ib ilities, will never be refrac ted  in the  prism  a t th e  
sam e angle as th e  yellow. The sam e is the  case w ith the akdsa  of 
the o theri ztwas.



I t  is th is  ocean of life— P ra n a —th a t  g ives form  to th e  gro33 
m a tte r  of the  ea rth . The gross elem ents hav ing  corresponding 
su itab le  elem ents in P ranas, they  are  no th ing  m ore than  tatw ic 
m inim a p u t toge ther in d ifferent proportions. T he p revailing  
ta tw a  of any  substance w hatever can  only be ascerta ined  by 
spectrum  analysis as we know it  now. T he yellow colour of 
sodium  m arks th e  prevalence of the  prith-wi tatwa o f P rana .

T he te rre s tr ia l Prana  as a w'hole is a m odification of the solar 
Prana. A s the earth  moves round h e r own axis and  round th e  
sun, two-fold centres a re  developed in  the  terrestrial P rana . 
D u rin g  th e  d iu rnal ro ta tion , every place, as i t  is sub jected  to the  
d ire c t influence of the sun, sends fo rth  the  positive life cu rren t 
from  th e  east to the ivest. D uring  n ig h t th e  sam e place sends 
fo r th  th e  negative  cu rren t.

In  the  annual course, th e  positive c u rren t travels from  the  no rth  to  
th e  south d u rin g  the six m onths of sum m er—the  day of th e  D evas— 
a n d  the  negative  during  th e  rem ain ing  six m onths— the n igh t of the  
D evas.

T he n o rth  and  the  eas t a re  th u s  sacred  to th e  positive cu rren t, 
th e  opposite directions to  th e  negative cu rren t. The sun is th e  
lo rd  of the  positive curren t, th e  moon th a t  of the  negative, because 
th e  negative  solar P ran a  comes d u rin g  n ig h t to  th e  ea rth  from  the  
moon.

T h e  T e r r e s t r ia l  P r a n a  is thus an  ethereal b e ing  w ith  
double cen tres of work. T he first is th e  no rthern , the  second th e  
sou th ern  cen tre . The two halves of these cen tres are  th e  eastern  and  
w este rn  cen tres. D uring  th e  six  m onths of sum m er th e  cu rren t 
o f life runs from  the no rth  to  th e  south, and  du rin g  th e  m onths of 
w in te r  th e  negative cu rren t goes th e  o th e r way.

W ith  every m onth, w ith  every  day , w ith  every  nimesha, th is 
c u rre n t com pletes a m inor course. A n d  while th is  cu rren t con
tin u es  in  its  course, the d iu rn a l ro ta tio n  gives it  an  eastern  or a  
w este rn  direction.

T h e  n o rth e rn  curren t ru n s  d u rin g  th e  day  of m en from  E ast to  
W est, d u rin g  the n ig h t from  W est to E ast. T he d irections of th e  
o th e r c u rren t are  respectively opposite to th e  above. So p ractically  
th e re  a re  only two d irec tions,— the ea s te rn  an d  w estern. T he 
difference of the  no rthern  an d  sou th ern  cu rren ts  is no t fe lt in  te r 
re s tr ia l  life.

These tw o curren ts p roduce in  th e  terrestrial P rana  two dis
tin g u ish ab le  modifications of th e  com posing e thers. The rays of 
e ith e r  of these e thereal m odifications p roceed ing  from  th e ir  d ifferent 
cen tres  run  in to  each other— the  one g iv in g  life, s tren g th , form, and  
o th e r  qualities to the  o ther. A long  th e  rays em erg ing  from  th e  
n o rth e rn  cen tre  run  the cu rren ts  of th e  positive P ra n a ;  along 
those  em erg ing  from  the  sou thern , th e  c u rre n t of th e  negative 
P rana . T he eastern and  w estern  channels of these  cu rren ts  are 
respective ly  called P ingala  and  Id a , tw o of th e  th re e  celebrated  
nad is  of th e  T an trists. I t  will be b e tte r  to discuss th e  o ther 
b ea rin g s  of P ra n a , when we have localized it  in to  th e  hum an body.

T he influence of this T e r r e s t r ia l  P r a n a  developes two centres 
of w ork in th e  gross m a tte r  w hich is to form  a  gross hum an body.

P a r t  of th e  m a tte r  g a th e rs  round th e  northern  and p a r t round the  
southern cen tre . T he no rthern  centres developes into the  b ra in ; 
the  so u th ern  in to  the  heart. The general shape of th e  T errestria l 
P ra n a  is som eth ing  like an ellipse. In  th is  the  n o rth e rn  cen tre  
is th e  b r a in ; the  sou th ern  centre, the  heart. T he colum n along 
w hich th e  positive m a tte r  g a th ers  up runs betw een these  centres. 
The line in  the  m iddle is the place w here eastern  and  w estern  
— rig h t an d  le f t— divisions of th e  column join. T he colum n is 
th e  m edula  ob longata . T he cen tral line is also nam ed sushum na, 
th e  r ig h t  and  left divisions, the  pingala  and id a . T he rays of 
P ra n a  w hich d iverge  e ither way from the  two nadisf are only 
th e ir  ram ifications and  constitu te  to g e th e r w ith  them  the  nervous 
system .

T he n eg a tiv e  Prana  g a th ers  round th e  southern  cen tre . This 
too tak es  a form  sim ilar to  th e  form er.

T he r ig h t  and  le ft divisions of th is column are  th e  r ig h t  an d  le ft 
divisions of th e  hea rt.

E ach  division has two principal ram ifications, and  each ram ifi
cation  aga in  ram ifies in to  others. The two openings e ith e r way 
a re  one a vein  and  one an  a rte ry , the four openings in to  four cham 
bers, th e  fou r pe ta ls  of the  lotus of th e  hea rt. T he r ig h t p a r t  of 
th e  h e a r t again , w ith  all its  ram ifications, is called  p inga la , 
the  le ft ida , and  the m iddle p a r t sushumna.

T h ere  is reason  to  th in k , however, th a t the  h ea rt is only spoken 
of as th e  lo tus, its  cham bers as the  petals, while th e  th ree  foregoing 
nam es a re  set a p a r t fo r th e  nervous system.

The c u rren t of P rana  works forw ard and  backw ard , in  and  ou t. 
T he cause of th is  lies in  the m om entary changes of th e  being  of 
P ra n a . A s the  y ear advances, every moment a change of s ta te  tak es  
place in  th e  T errestria l P ran a , on account of the vary ing  s tren g th s  
of th e  solar and  lu n a r curren ts. Thus every m om ent is, s tric tly  
speak ing , a new b e in g  of P ra n a ; as B uddha says, all life  is m om en
ta ry . T he M o m e n t  w hich is the  first to  throw  in m a tte r  th e  germ  
w hich will develope th e  two centres, is th e  first cause of o rganized 
life. I f  th e  succeeding M o m e n ts  are friendly in th e ir ta tw ic  effect to  
th e  first cause, th e  organism  gains stren g th  and developes, if no t, 
th e  im pulse is ren d ered  fru itless. The general effect of these succeed- 
din°* m om ents keeps up  general life, b u t the im pulse of any one 
m om ent tends to pass off as the  others come in. A  system  of forw ard  
an d  backw ard  m otion is thus established. One Moment of P rana  
p roceed ing  from  th e  cen tre  of work goes to the  fa rth e s t ends of 
th e  g ross vessels— nerves and blood-vessels—of th e  organism . 
T he succeeding  M oment gives it  however the  backw ard  im pulse. 
A  few  m om ents a re  ta k e n  in the  completion of th e  forw ard 
im pulse, an d  th e  determ ination  of the  backw ard one. This 
period  differs in d ifferent organism s. As th e  P ran a  runs forw ard, 
th e  lun g s inspire, as i t  recedes, th e  process of exp iration  sets in . 
rj^Q P rana  moves in  pingala , when it moves from  th e  no rthern  
cen tre  tow ards th e  east, and  from the  southern cen tre  tow ards 
th e  w e s t ; i t  moves in  ida  when it moves from th e  n o rth e rn  cen tre  
towards th e  w est and from  the  southern centre towards the  east. T his 
m eans th a t  in  the  form er case the Prana  moves from  the  b ra in .
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tow ards th e  r ig h t, th rough  th e  h eart, to th e  left and  back  th ro u g h  
th o  b ra in , and , from the  h ea rt to the  left th ro u g h  the  b ra in , to 
th e  rin-ht back  to  th e  h ea rt. In  the  la tte r  the case is th e  reverse. 
T o  use o th e r term s. In  the  form er case the  Prana  m oves from  
th e  nervous system  tow ards th e  r ig h t th ro u g h  the  system  of blood 
vessels, to th e  left and  back again  to the  nervous system  ; or, from  
th e  system  of blood-vessels to the  le ft th ro u g h  the nervous system  
to  the  r ig h t and  back  again  to the  system  of blood vessels. T hese 
tw o cu rren ts coincide. In  th e  la tte r  the  case is the  reverse. T he 
le f t  p a r t  of th e  body contain ing  bo th  th e  nerves and the veins 
m ay  be called  id a , the  r ig h t the p ing a la . The r ig h t and  le ft 
b ro n ch i form  as well the  p a r ts  respectively  of pingala  and ida, as 
a n y  o th er p a r ts  of the  r ig h t and left divisions of the  body. B u t 
w h a t is sushum na  ? One of th e  nam es of sushum na  is sandhi, th e  
p lace  w here th e  tw o— ida  and  pingala— join. I t  is really  th a t place 
from  w hich th e  P rana  m ay move e ith er w ay—rig h t or left-—or, 
u n d e r ce rta in  conditions, bo th  ways. I t  is th a t place w hich th e  
P ra n a  m ust pass, when i t  changes from  th e  r ig h t to the  le ft and  
from  th e  le ft to  th e  rig h t. I t  is th ere fo re  bo th  the spinal canal 
a n d  th e  card iac  canal. The spinal canal extends from  th a  
Brahm arandspra , th e  n o rthern  centre of P ran a , th ro u g h  th e  whole 
v e r te b ra l colum n (B rahm adanda). The card iac  canal ex tends from  
th e  sou th ern  cen tre  m idw ay betw een th e  two lobes of the  h e a rt. 
A s  th e  P rana  m oves from  the  spinal canal tow ards th e  r ig h t hand  
to  th e  h e a r t, th e  r ig h t lung  w o rk s ; th e  b re a th  comes in  and  goes 
o u t of the  r ig h t  nostril. W h en  it  reaches the  southern  canal, you 
can n o t feel th e  b re a th  ou t of e ither nostril. A s how ever i t  goes 
o n t of th e  card iac  canal to  th e  left, th e  b rea th  begins to come out 
of tb e  left nostril, and  flows th ro u g h  th a t  un til th e  prana  aga in  
reach es th e  sp inal canal. T here again  you cease to feel the b rea th  
o u t of e ith e r  nostril. T he effect of these tw o positions of prana  
is  iden tica l upon th e  flow of b r e a th ; and  therefo re  I  th in k  
th a t  b o th  th e  n o rth e rn  and  southern  canals are designated  by  
sushum na . I f  we m ay speak in  th is  way, le t us im agine, 
a  p lane passes m idway betw een the  spinal and  cardiac canals. 
T h is p lane w ill fill up the hollow of the sushum na . B u t let it  be 
understood  th a t th e re  is no such plane in  reality . I t  will perhaps 
b e  m ore correct to  say th a t as th e  rays of th e  positive ida  and  
p in g a la  sp read  e ith e r way as n e rv e s ; and  those of the  negative  as 
blood-vessels, th e  rays of sushum na  spread all over the body m idw ay 
be tw een  th e  nerves and blood-vessels, th e  positive and  negative 
nad is . The follow ing is th e  description of sushumna  in the  Science 
o f  B rea th .

cc W hen  th e  b re a th  goes in  and out, one m om ent by th e  le ft and  
th e  o ther b y  th e  r ig h t nostril, th a t  too is sushum na . W hen prana  
is  in  th a t  nadi, th e  fires of d eath  b u r n ; th is  is called vishuva . 
W h en  i t  moves one m om ent in  the  r ig h t and  th e  o ther in th e  left, 
le t it be called th e  unequal state  (V isham a B h av a ); w hen it moves 
th rough  both  a t once, the wise have called it  v ish u v a ”

A gain  :— “ (I t is sushumna) a t th e  tim e of th e  passing of th e  
p rana , from  th e  ida  into th e  pingala  or vice versa; and also of th e  
change of one ta tw a  into another. T hen th is sushumna  has two

o ther functions. I t  is called  Vedoveda in one of its m anifesta tions, 
and Sandhyasandhi in th e  o ther.

As how ever the  r ig h t an d  left directions of th e  card iac  prana  
coincide w ith  the  le ft an d  r ig h t of the  sp inal cu rren t, th e re  are  
some w riters  who dispense w ith the  double sushumna . A ccord ing  
to  them  th e  spinal colum n alone is sushum na . The Uttar G ita  
and th e  Satachakravirupana  are  works of th is class. T his m e
thod  of explanation  tak es  away a  good deal of difficulty.  ̂ T he  
h ig h es t recom m endation of th is  view is its com parative sim plicity . 
The r ig h t side cu rren t from  th e  h eart, and  the left side cu rren t 
from  th e  spine, m ay both , w ithout any difficulty, be reckoned  aa 
th e  le ft side spinal c u r re n ts ; and  so m ay th e  rem ain ing  tw o cu r
ren ts  he reckoned  as th e  r ig h t side spinal current.

T he developm ent of th e  two centres is thus the  first s tag e  in  th e  
developm ent of the  foetus. The m a tte r which g a th e rs  up under 
the  influence of th e  n o rth e rn  cBntre is the  spinal colum n, th e  
m a tte r  w hich g a th e rs  up round th e  southern  cen tre  is th e  h e a r t. 
T he d iu rn a l ro ta tion  divides these columns or canals in to  th e  r ig h t  
and  le f t divisions. T hen  th e  correlative influence of th ese  tw o 
cen tres upon each o ther developes an upper and a low er division 
in  each of these centres. This happens som ewhat in  th e  sam e 
way, an d  on the  same principle, as a Leyden ja r  is ch a rg ed  w ith  
positive electricity  by a  negative  rod. Each of these cen tres is  
th u s  d ivided into four p a r ts— 1. The r ig h t side p o s it iv e ;
2. T he rio-ht side n ega tive  ; 3. T he le ft side p o s it iv e ; 4. T he 
le ft side °negative. In  the  h e a r t these four divisions a re  called  • 
th e  r ig h t and  left auricles and  ventricles. The ta n tra s  sty le  
these  four divisions th e  four petals of the  lotus, an d  ind ica te  
them  b y  various le tte rs . T he positive petals of th e  h e a r t form  
th e  cen tre  from  wliich. p roceed th e  positive blood-vessels— arte ries ;  
th e  negative  peta ls  are the  s ta rtin g  po in t of the  n eg a tiv e  blood
vessels—th e  veins. T his negative prana  is p reg n an t w ith  ten  f orces.
1 P ra n a  : 2. A p a n a ; 3. S a m a n a ; 4. V y a n a ; 5. U d a n a ; 6. K r ik ila ; 7. 
N a g a  • 8. D e v a d a tta ; 9. D h a n a n ja y a ; 10. K urina. T hese te n  forces 
a re  called vayus. The word vayu is derived from tn e  roo t va to  
move, and  m eans no th in g  more th an  a motive power, i h e  
T an tris ts  do no t m ean to give i t  th e  idea of a gas. H ence I  shall 
in  fu tu re  speak of these vayus as th e  forces or motive pow ers o t 
■prana. These ten  m anifestations of prana  are by_ some w rite rs  
reduced  to th e  first five alone, holding th a t the  rem ain ing  ones a re  
only m odifications of the  form er. As, however, th is  is  only a  
question  of divisions, I  shall pass over i t  for the p resen t. F rom  
th e  le ft side positive p e ta l th e  prana  gathers up in to  a  nad% 
w hich ramifies w ithin th e  chest in to  th e  lungs, and aga in  g a th e rs  
up in to  a  nadi w hich opens in to  the rig h t side negative  p e ta l. 
T his en tire  course forms som ething like a  circle (a ch ak ra ). l h i s  
na d i is called in m odern science the pulm onary a rte ry  and  vein . 
Two lungs come into existence by  th e  alternate w orkings of positive 
and  negative pranas of the  eastern  and w estern powers.

S im ilarly  from  th e  r ig h t side positive petal b ran ch  several 
nadis  w hich lTo both  upw ards and downwards into two directions 
th e  form er u n d er the influence of the northern , the  la tte r  under



tho  influence of the southern pow ers. B o th  these nadis open, 
a f te r  a  c ircu la r m arch  th ro u g h o u t th e  u p p e r an d  lower po rtions 
of th e  body, in to  th e  left side negative  pe ta l.

B etw een th e  le f t side positive and  r ig h t  side negative  pe ta ls  is 
one chakra . T his chakra  com prises th e  pu lm onary  a rte ry , th e  
lungs an d  th e  pulm onary vein. T he chest g ives room to  th is  
chakra  w hich is positive w ith  respec t to  th e  low er portions of th e  
body in w hich ru n  th e  various ram ifications of th e  low er chakra, 
w hich la tte r  jo ins the  r ig h t side positive  p e ta l and  th e  le ft side 
negative  pe ta l.

I n  th e  above chakra  (in th e  cav ity  of th e  chest), is th e  sea t 
of prana , th e  first and th e  m ost im p o rtan t of th e  above te n  
m anifestations. In sp ira tio n  and  exp ira tion  b e ing  a  tru e  index  to  
th e  changes of p ra n a , the  pulm onary  m anifestation  thereo f has th e  
sam e nam e. W ith  th e  changes of p ra n a  we have  a  co rrespond
in g  change of th e  o ther functions of life.

T he low er neg a tiv e  chakra contains th e  p rinc ipa l seats of o th e r 
m anifesta tions of prana.

T hus apdna  is located  in th e  long in testin e  ; samana in  th e  n a v e l; 
udana  in  th e  th r o a t ; vyana  a ll over th e  b o d y ; udgana  causes 
b e lc h in g ; Tcurma . in  th e  eyes cause them  to  sh u t and  open ; 
k r ik ila  in  th e  stom ach causing  h u n g er. I n  short, p roceed ing  
from  th e  fo u r pe ta ls  of th e  h e a rt, we h av e  an  en tire  netw ork  of 
blood-vessels. T here  are tw o sets of th ese  blood-vessels, ly in g  
side by side in  every  p a r t of th e  body, connected  by  innum erab le  

. little  channels— th e  capillaries. A ll th is  ne tw ork  is form ed by th e  
vessels b ran c h in g  from  th e  four p rin c ip a l tubes, tw o and  tw o of 
w hich form , as h a s  been seen, th ree  g re a t chakras. One of these cha- 
kras  fills up, w ith  all its  ram ifications, th e  chest. T he o ther, b eg in 
n in g  in  th e  h e a r t, has the  navel for its  opposite po in t. F rom  alm ost 
every  po in t in  th is  chakra  little  vessels ram ify . T hese g a th e r  u p  
in to  various cen tres. One goes in to  th e  liver, an o th er in to  th e  
stom ach, an o th e r in to  the in testin es , a n o th e r in to  th e  spleen. A ll 
of these  v iscera , i t  m ay be rem ark ed  by  th e  bye, a re  positive an d  
neg a tiv e  to  each other, as th ey  a re  s itu a ted  respectively  in  th e  
r ig h t an d  le f t p a r ts  of th e  body. T hese various cen tres of pow er 
a re  know n b y  th e  nam es of apana, sam ana , &c. The th ird  circle 
w hich goes u pw ard  tow ards th e  head  b ran ch es in to  eigh t p rinc ipal 
nadis.

1. G undhari, goes to  th e  le f t eye.
2. H asta jih v a  do. r ig h t eye.
3. Pusha do. r ig h t  ear.
4. Y ashasw ani do. le f t ear.
5. A lam m uka do. m outh .
6. K uhu.
7. Sankhini.
8. Damini.

Of these la s t th re e  my book gives no d irec t explanation, and  I  
therefore  say no th ing  about them  a t p resen t.

T he two n egative  chakras, as has been said, pass, the  low er 
th rough  the navel, and the  upper th ro u g h  the  th ro a t (K anthaa- 
thankur).

“ F rom  th e  navel, an d  from  the  throat b ranch  72,000 nadis, 
sp read in g  all over th e  body. T he navel is also called sa rp in i; i t  
ap p ears  as a  se rp e n t.” Som e say it  looks like a tortoise ; the  
vessels p roceed ing  from  th is  g ive it  th is appearance. “ F rom  th is 
cen tre  ( th e  navel) te n  nadis  go upw ards, and ten  downwards ; two 
and  tw o go crookedly . S im ilarly  from the th ro a t.”  The num ber 
ten  is, as I  have seen  by  some, reduced to five, because these n a d is  
a re  separa te ly  th e  vehicles of the  m anifestations of prana . Two 
go to  th e  h an d s an d  fee t, and  two to the generative and th e  vocal 
o rgans.

I t  is th u s  briefly  seen th a t  from  the  southern  cen tre  of prana— 
th e  h e a r t—th e  p ra n a  m oves along channels which g a th e r up into 
various p a r ts  of th e  body  as centres of the  various m anifestations 
of p ra n a . I t  is like  w ater fa lling  from a hill, g a th e rin g  in to  various 
lakes, each  lake  le tt in g  out several stream s. These centres are

1. H a n d  pow er c e n tre s ; 2. Foot power c e n t r e s 3. Speech power 
cen tres ; 4. E x cre tiv e  pow er c e n tre s ; 5. G enerative power centres ;
6. D igestive  an d  ab o rb ing  pow er centres ; 7. B rea th ing  power 
c e n tre s ; 8. The five sense pow er centres. Centres of in tellectual and 
m oral pow ers also ex ist in  th is  sy s tem ; it will be more convenient 
to no tice  them  u n d er th e  head  of Manas, th e  m ental coil.

I t  is these  cen tre s  to g e th e r w ith  the  h ea rt itself th a t b ea r the 
nam e of padm as  or kam als (lotus). Some of these are large, some 
sm all, v ery  small. A  ta n tr ic  lotus is the type of a  vegetable organism , 
a  roo t w ith  various b ranches. These centres are  th e  reservoirs 
of various pow ers a n d  hence th e  roots of th e  p ad m a s ; th e  nadis 
ram ify in g  from  th ese  cen tres are th e ir branches.

T h e  nervous p lexuses of th e  m odern anatom ists coincide w ith 
th ese  cen tres. F ro m  w h at has been said above it  will appear th a t 
th e  cen tres a re  co n stitu ted  by  blood-vessels. B u t th e  only differ
ence betw een  nerves an d  blood-vessels is th e  difference betw een 
th e  vehicles of positive and  negative prana. The nerves are  th e  
positive, th e  blood-vessels th e  negative system  of th e  body. 
W h erev e r th e re  a re  nerves, th e re  are corresponding blood-vessels. 
B o th  of them  a re  ind iscrim inately  called nadis. One set has to r  
its  c en tre  th e  lo tus of th e  h e a r t ; the  o ther th e  thousand-petalled  
lo tu s of th e  m edu lla  oblongata. The nervous-system is an  exact 
p ic tu re  of the  system  of blood-vessels T he only diSerence th a t 
th e re  exists in th e ir  appearance is caused hy the ir different positions. 
L ik e  th e  h e a r t, th e  b ra in  haa its upper and  lower divisions 
- t h e  cerebrum  and  th e  c e re b e llu m -a n d  as well its r ig h t.a n d le f t  
div isions. The nerves go ing  to every p a r t of the  body, and those 
com ing back  from  thence, to ge ther w ith those going to th e  upper 
an d  low er portions, correspond w ith the  four petals of th e  h ea it. 
T his system  too has ag a in  as m any centres of various energies aa 
th e  fo rm er. B o th  th ese  cen tres coincide m  position. They are in  
fa c t th e  same— th e  nervous plexuses and ganglia of m odern ana-
to m y .

T hus in  my opinion, the  tan tric  padmas are  nofc only the centres 
of nervous pow er— th e  positive northern  prana, b u t as well of th e  
n ega tive  prana, whose vehicles are the blood-vessels.



In  m odern anatom y the function of the  nadis  of the  h e a r t  ia 
said to be the  d istribu tion  of blood. T he ta n tr ic  view is som ew hat 
different. T he c u rre n t of P rana, w h e th e r positive or negative , 
passes both  th ro u g h  the  nadis  of th e  h e a rt and the  b ra in . T h is  
cu rren t establishes bo th  in the  blood-vessels and  the  nerves, th e  
curren ts of two d iffering^im fo. T he fluid of th e  nadis of the  h e a r t  
is commonly called  blood,— a solution of various n u tritive  su b stan 
ces. The fluid of th e  nadis of the  brain  carries sensations an d  
m otive energies. I n  both  cases i t  is a ca rry in g  of substances from  
w ithout into th e  system . T he form er tak es  in chem ical, the  la tte r  
physical substances, o r th e ir  im pressions upon chem ical substances. 
Or more sim ply, th e  form er tak es  in  chem icals, th e  la tte r  th e ir  
changes.

As for action, th e re  are certa in  actions w hich are  b e tte r  done 
by  positive e n e rg y ; others th a t  a re  b e tte r  done by  the  n eg a tiv e  
energy. T he ta k in g  in  of chem icals an d  th e ir  changes are  actions 
as well as any o ther. Some of th e  chem icals are  b e tte r  assim ilated  
by  th e  negative , o th ers  by th e  positive p r a n a ; some of our sensa
tions produce m ore lastin g  effects on th e  negative , o thers on th e  
positive p ra n a .

P rana  has now  a rran g ed  th e  gross m a tte r  in to  the  nervous an d  
blood-vessel system s, and its  cu rren ts  w ork to and  fro in  th ese  
system s. The P rana, as has been  seen, is m ade of th e  five ta tw as  
(ethers), an d  th e  nadis  serve only as lines for tatwic  cu rren ts  to  
ru n  on. T he cen tres  of pow er no ticed  above, are  cen tres of 
ta tw ic pow er. T he ta tw ic  cen tres in  th e  r ig h t  p a r t  of th e  body  
a re  solar, those in  th e  left lu n a r. B o th  these  solar and  lu n a r  
centres, a re  of five descriptions. T h e ir k in d  is determ ined  b y  
w hat are called th e  nervous gang lia . T h u s th e  sem ilunar g a n g lia  
a re  th e  reservo irs  of the  dpasta iw a . S im ilarly  we have th e  
reservoirs of th e  o th e r forces. F rom  th ese  cen tra l reservo irs tho  
ta tw ic cu rren ts  ru n  over th e  sam e lines, an d  do th e  various ac tions 
allo tted  to  them  in  physiological economy.

 ̂The Vayu tatw a, am ong o thers, perfo rm s th e  function  of g iv in g  
b ir th  to, and  n o u rish in g  the  s k in ; th e  positive gives us th e  positive, 
and the n eg a tiv e  th e  n egative  sk in . E ach  of these has five layers. 
1. P ure V a y u ; 2. Y ay u -ag n i; 3. V a y u -p r ith iv i; 4. V a y u -a p a s ; 
5. V ayu-akasa. T hese five classes of cells have the  follow ing 
figures :

1. P u re  V ayu :— T his is th e  com plete sphere  of th e  V ayu.
2. V ayu-agn i:— T he sphere is th row n  in to  its  shape by  th e

trian g le  of th e  ag n i.
3. V a y u -p rith iv i:— This is th e  re su lt of th e  superposition  of

the q u ad ran g u la r p rith iv i over th e  spheri
cal V ayu.

. 4. V a y u -a p a s :— Som eth ing  like1 an  ec lip se ; th e  semi-moon
superposed upon th e  sphere.

5. V a y u - a k a s a T h e  sphere fla tten ed  by th e  super-position
. of th e  circle, and  do tted .

A microscopic exam ination of th e  sk in  w ill show th a t th e  cells of 
tho skin havo th is appearance.

S im ilarly  are bone, m uscle and fa t given b ir th  to by the p rith iv i, 
th e  agni and  th e  apas. A kasa  appears in  various positions, 
w herever there  is room  for any substance, th ere  is akasa.

I t  is th u s seen th a t  w hite Terrestrial Prana  is an exact m anifes
ta tio n  of the  Solar P rana, the  H um an Prana  is an  exact m anifes
ta tio n  of either. The m icrocosm  is an exact p ic tu re  of the  m acro
cosm. T he four p e ta ls  of th e  lotos of the h e a r t b ranch  really  in to  
tw elve nadis  (k, k h , g , g h , n, k, kh, j, jh , n, t, th ). S im ilarly  
th e  b ra in  has tw elve p a irs  of nerves. These are  the  twelve signs 
of th e  Zodiac, b o th  in  th e ir  positive and  negative phases. In  
every  sign  the  sun rises 31 tim es, we have therefo re  31 pairs  of 
nerves. In stead  of pa irs, we speak, in th e  language of the  T an tras , 
of chak ras. W h erev e r these 31 chakras pass th roughou t th e  
body, we have ru n n in g  side by  side the  veins proceeding from  
th e  tw elve nadis  of th e  h ea rt. The only difference betw een th e  
sp inal an d  card iac  chakras is th a t the. form er lie crosswise, while 
th e  la tte r  lie leng thw ise  in  th e  body. The sym pathetic chords 
consist of lines of ta tw ic  cen tres—the padmas or kamals. T hese 
cen tres  lie in  all th e  31 chakras noticed above. Thus from  th e  
tw o cen tres of w ork— th e  b ra in  and the  h ea rt— th e  signs of th e  
Zodiac in  th e ir  positive and  negative phases—a system  of nadis  
b ran ch es  off. The nadis  from  either centre ru n  into one ano ther 
so m uch th a t  one se t is found always side by side w ith  th e  
o th e r. T he 31 chakras oi th e  spine are b rough t into existence 
a n d  correspond w ith  th e  31 sunrises, and those of the  h e a rt, w ith  
th e  31 sunsets of a  zodiacal sign. In  these chakras are  various 
ta tw ic  c e n tre s ; one se t is positive, the o ther negative. T he 
fo rm er owe allegiance to  th e  b ra in , w ith which they  are connected 
b y  th e  sym pathetic  c h o rd s ; th e  la tte r  owe allegiance to  th e  
h e a r t  w ith  w hich th e y  have a  venous connection. This double 
system  is on th e  r ig h t  side called pingala, on th e  le ft id a . T he 
g a n g lia  of th e  apas cen tres are sem ilunar; those of th e  tejas, 
th e  vayu, the  p rith iv i, th e  akasa, respectively trian g u la r, spheri
cal, q u ad ran g u la r an d  circular. E ach tatwic cen tre  has g an g lia  
of a ll th e  ta tw a s  su rro u n d in g  it.

I n  th is  system  of nadis moves P r a n a .  A s  th e  sun passes in to  
th e  sign  of M esha in  th e  macrocosm, th e  P rana  passes in to  the  cor
respond ing  nadis (nerve) of the  brain . F rom  thence i t  descends 
every  day  tow ards th e  spine. W ith  the rise of the sun it  descends 
in to  th e  first sp inal chakra  tow ards the  rig h t. I t  thus passes in to  
th e  p inga la . A long  th e  nerves of the rig h t side it  moves, passing  
a t  th e  sam e tim e little  by  little  into the  blood-vessels. U p  to th e  
noon of every day  th e  s tre n g th  of th is  prana  is g re a te r  in  th e  
nervous th an  in  th e  blood chakra. A t noon they become of equal 
s tre n g th . In  th e  even ing  (with sunset) the prana  w ith its  en tire  
s tre n g th  has passed  in to  the  blood-vessels. F rom  thence i t  
g a th e rs  up into th e  h e a r t  the  negative southern  centre. I t  th en  
sp reads in to  th e  le ft side blood-vessels passing gradually  into th e  
nerves. ' A t m idn ig h t th e  stren g th  is equalized ; in the  m orning 
(the p ra t ah sandhia), th e  prana  is ju st in th e  spine (positive 
sushum na); from  thence it  begins to travel along the second 
chakra .



T his is the  course of th e  solar cu rren t of p ra n a . T he moon 
e iv e s  b irth  to o ther m inor cu rren ts . T he moon moves tw elve odd 
tim es more th a n  the  sun. T herefore w hile th e  sun passes over 
one chakra (i. e., during  60 g h aris— day and  n ight) th e  moon 
passes over tw elve odd chakra. T herefore  we have tw elve odd 
changes of prana  du ring  tw enty-four hours. Suppose th e  moon 
too begins in  A ries. She begins like th e  sun in the  first chakra, 
and  takes 58 m. 4 s. in  reaching  from  th e  spine to th e  hea rt, and  as 
m any m inutes from  the  h e a rt back  to  th e  spine.

B oth these  pranas  move in  th e ir  respective courses, a long  th e  
ta tw ic cen tres above spoken of. E ith e r  of them  is p re sen t a t  any 
one tim e all over th e  same class of tatw ic  centres, in any  one p a r t  
of the  body. I t  m anifests itself first into th e  vayu  cen tre , th e n  in  
th e  taijas, th ird ly , in the  p r ith iv i, an d  fourth ly  in the  apas cen tre . 
A kasa  comes in  and  im m ediately precedes the  sushum na .

A s th e  lu n a r cu rren t passes from  the  spine tow ards th e  r ig h t, 
th e  b re a th  comes out of th e  r ig h t nostril, and  as long  as th e  
cu rren t of prana  rem ains in  th e  back  p a r t  of th e  body, th e  ta tw as 
change from  th e  vayu  to th e  apas. A s th e  prana  passes in to  th e  
fro n t p a r t  of th e  rig h t, the  ta tw as change back  from  th e  apas to  
th e  vayu. A s th e  prana  passes in to  th e  h ea rt th e  b re a th  is no t a t  
all felt ou t go ing  of th e  nose. A s it  proceeds from  th e  h e a r t tow ards 
th e  left, th e  b re a th  begins to  flow ou t of th e  le ft nostril, and  as 
long  as i t  is in  th e  fro n t p a r t  we have  a  change of ta tw as  from  
the  vayu  to  th e  apas. T hey change back  as before  u n til th e  
p rana  reaches th e  spine w hen we have akasa . Such is th e  even 
change of pra)ia9 w hich we have in  th e  s ta te  of p e rfec t hea lth . 
T he im pulse th a t  has  been g iven  to  th e  local prana  b y  th e  sun 
an d  moon,— forces w hich g ive active pow er and  existence to  th e  
te rre s tr ia l prana , i ts  pro to type, m akes i t  to  w ork in  th e  sam e 
w ay for ever an d  ever. The w orking  of th e  hum an freew ill an d  
certa in  o th e r forces change th e  n a tu re  of the  local p ra n a , an d  
individualize i t  in  such a  w ay as to  ren d e r i t  d istingu ishab le  
from  th e  un iversal te rre s tr ia l o r ecliptical pranas . W ith  th e  
v a ry in g  n a tu re  of prana  th e  o rd e r an d  dura tion  of ta tw ic  and  
positive an d  n egative  curren ts m ay in  various degrees be  affected. 
D isease is th e  re su lt of th is  variation* I n  fac t th e  flow of b re a th  
is the tru e s t  ind ication  of the  tatw ic  changes of the  body . T he 
balance of th e  positive an d  n ega tive  tatwic  cu rren ts  resu lts  in  
h ealth  ; th e  d istu rbance  of th e ir  harm ony in  disease. T h e  science 
of the  flow of b re a th  is therefo re  of th e  h ighest im portance  to 
every m an who values his own health  an d  th a t  of h is fellow crea
tu res. I t  is a t th e  same tim e th e  m ost im portan t, th e  easiest, an d  
th e  m ost in te re s tin g  b ranch  of Y oga. I t  teaches us how to  gu ide 
our will so as to  effect desired changes in  th e  o rder an d  n a tu re  
of our positive and  negative ta tw ic  cu rren ts . T his i t  does in  th e  
following way. A ll physical action is prana  in  a  ce rta in  s ta te . 
W ith o u t prana  th e re  is no action, and  every  action  is th e  resu lt 
of the  differing  harm onies of ta tw ic  cu rren ts . T hus, m otion in  any  
one p a rt of th e  body is th e  re su lt of th e  ac tiv ity  of th e  vayu  
cen tres in th a t  p a r t  of the body. In  th e  sam e way w henever th e re  
is activ ity  in the  p rith iv i centres, we have a feeling of en joym ent

and satisfaction , s im ilar are  the causes of o th e r actions and sensa
tions.

W e find th a t  w hile ly in g  down, we change sides w hen th e  
b rea th  passes out of th a t  nostril. W e therefo re  conclude th a t  if 
we lie on any side, th e  b rea th  will follow out of th e  opposite 
nostril. W henever, there fo re , we see th a t it  is desirable to  change 
th e  n eg a tiv e  conditions of our body to th e  positive, we reso rt to 
th is  exped ien t. A n  investigation  into th e  physiological effects of 
prana  upon th e  gross coil, and the counter effects of gross action 
upon prana , will form  the  subject of my next.

R a m a  P r a s a d .

R E N U N C IA T IO N ,
“ E n ts a g e n  so lls t D u, so lls t en tsag en .”— Goethe.

E E N U N C IA T IO N  m ay be said in one sense to  be th e  g re a t 
law  of ea rth ly  ex istence. In  olden days th is g re a t princip le  

was typified  by  th e  freq u en t sacrifice, em blem  also of the  g re a t 
sacrifice of “ creation .”  N a tu re  is lavish of h e r g ifts  to m an, b u t in  
o rd er to  ta k e  ad v an tag e  of h e r g ifts, m an m ust labour. A ll labour is 
renuncia tion , y e t in all tru e  labour there  is satisfaction . I n  one 
of his paradoxical u tte rances, H egel has spoken of the  evolution of 
a  positive out of a  n eg a tiv e . The same idea  is expressed in  th e  
C hristian  B ible w hen it  says th a t “ W hoso hum bleth  him self shall 
b e  exalted .”  T he V ed a  tells us th a t  those who would know 
B rahm am  m ust tran scen d  the know ledge of th e  senses and  
renounce th e  low er joys of life, and “ L ig h t on th e  P a th ” g ives a  
lis t of th e  th in g s  th a t  m ust be killed out by him  who would a tta in  
th e  h ighest.

E a rth ly  life  is characterized  by the  prevalence of th e  pairs o f 
opposites—h ea t and  cold, lig h t and  darkness, a ttrac tio n  and  
repulsion , life  an d  death , th e  positive and th e  negative . T he 
problem  we are set to solve is to find th e  point of equilibrium , and  
our troubles arise  from  th e  fac t th a t we a re  alw ays n a tu ra lly  ap t 
to  dwell on one side to th e  exclusion of th e  o ther. So it  is w ith 
th is  p rinc ip le  of renunciation . W hen  th e  disciple is suddenly  
called upon to  renounce  first one th in g  and then  ano ther till th e re  
seems no th in g  le ft to  renounce fa rth er, he is filled w ith a  s tran g e  
sense of th e  u tte r  barrenness of existence. A ll th a t seem ed to 
m ake life w orth  liv in g  has to be given up, and there  is noth ing  
visibly p resen t to ta k e  its  place. H e forgets th a t  there  is such a 
th in g  as th e  opposite pole to ren unc ia tion ; th a t, out of th is 
negative, positive satisfaction is to be evolved. Religiously 
m inded people who do no t accept the tru th s  of occultism , who do 
no t u n d erstan d  th a t  our g re a t object in life is the  creation of th e  
p erfec t m an, the  ris in g  to the h ighest perfection th a t  it  is possible 
to  conceive, a re  o ften  ap t to almost deify renunciation. They 
will subm it to  every  so rt of discomfort, even to  positive torture, 
in  th e ir  w orship of renunciation as a  th in g  in itself. They 
repress every feeling  of joy or satisfaction till they become sour, 
morose, and often uncharitable. On the  o ther hand, another school 
of th inkers tell us th a t  we m ust not maim and wound our own



n a tu res . W e m ust not quench th e  n a tu ra l longings of hum anity , 
we m ust enjoy “  th e  g ifts th e  gods provide,” and  leave system atic 
renunciation  to the  m orbid votaries of a  b lind  asceticism .

B oth  p a rtie s  are  r ig h t as fa r  as they  go, b u t n e ith e r  sees m ore 
th an  h a lf th e  question. W e m ust renounce, y e t n o t m aim  our 
n a tu re . W e m ust grow as th e  p lan t grow s, and  w hile jud icious 
p ru n in g  is necessary , ind iscrim inate  hack ing  off buds an d  branches 
is in jurious.

T he analogy  th a t will b e s t  help  U3 to  reconcile th ese  co n tra rie s  
is to be found in  th e  law  th a t  two th in g s cannot be in  th e  sam e 
p lace a t  one and  th e  sam e tim e, and the  s tro n g er d rives ou t th e  
w eaker— th e  fittest survives. W hen D arw in was m ak in g  his 
experim ents w ith  p lan ts, he  found th a t, if  in  a c e rta in  p lo t of 
g ro u n d  a lready  occupied b y  a  certa in  num ber of p lan ts , some o th e r 
s tro n g e r p la n t was in troduced  am ong them , th e  la s t p la n t would 
ta k e  all th e  nourishm ent to  itse lf and  k ill ou t th e  o th e r ones. 
R oo ting  up  w eeds is no t alw ays advisable even in ag ricu ltu re , in  
case v a lu ab le  and  useful p lan ts  m ay a t th e  sam e tim e be in ju red , 
b u t th e  difficulty in m ental roo ting  up is g rea te r, because th e re  
is  n o t alw ays a  m ental dusth eap  available w here we can g e t  
r id  o f th e  w eeds pulled  up . T he desires we have  to  k ill ou t are  
g rad u a l g row ths, th e  resu lt of ce rta in  n a tu ra l tendencies th a t  have 
been  encouraged  or a t least le f t unchecked. To g e t r id  of them  
u tte r ly  a n d  com pletely, we should no t only check them  w hen th ey  
a p p ea r, b u t coun terac t them  by  th e  in troduction  of co n tra ry  te n 
dencies. U nconsciously we a re  doing th is  all ou r lives. I n  th e  
p ro g ress  from  childhood to  m anhood our ideas a re  con tin u a lly  
ch an g in g . T he m an “  p u ts  aw ay childish th in g s ,”  as S t. P au l has 
it . T h in g s w e once dism issed w ithout a tten tio n  seem  in  la te r  
years of p a ram oun t im p o rtan ce ; th ings th a t once seem ed to  fill 
our whole horizon dw indle in to  insignificance. W h e n  a  m an 
en te rs  on th e  pa th , he is only asked  to  go  on w ith  th e  sam e 
p ro cess ; b u t th is  tim e i t  is to  be repeated  consciously in stead  of 
unconsciously.

_ I f  we se t ourselves^ seriously to cu ltivate  th e  a sp ira tions of the  
h ig h er n a tu re , we shall soon find th a t th e  desires of th e  low er have 
no  m ore hold  on us. R enunciation is, a f te r  all, b u t a  m eans to an 
end , i t  is p a r t  of the  process of the  h igher cultivation .

T he s ta g e  we w ant to reach  is th a t  a t  w hich th e  desires of th e  
low er n a tu re  a re  no t only repressed  w henever th e y  arise , b u t no 
longer ex is t a t  all. In  th e  beg inn ing  it  is necessary  th a t  d is tinc t 
effort be m ade to check and  k ill ou t th e  desires them selves. T his 
13 because they  have acquired  a  certain  am ount of m om entum  and  
have becom e a  h ab it of th o u g h t. W hen we try  to in troduce  con tra ry  
h ab its  of th o u g h t, there  m ust a t  first be a  ce rta in  am oun t of fric 
tion . W e  have become so accustom ed to look a t  all th in g s  from  
th e  p a rtic u la r  po in t of view w e have, as i t  were, m an u fac tu red  for 
ourselves, th a t  we find it very  difficult to change our po in t of v iew ; 
*W1 *ii ^ 6re arises in th e  m ind th a t  s ta te  of despondency  w hich 
w i  ra t6 d  in th e  deJ?Pa ir  of A rju n a  in  the  B h ag av ad  G ita.

. can once realise th e  full m eaning of th e  th in g s  of the
sp in  , w en we realize the  suprem e self as our one only  goal, then

there  is no room for any  lesser th o u g h t. In  the  old H in d u  books 
the  in tense desire  for u n ity  with th e  Logos is som etim es com pared 
to the  feelings of a  lover for the ob jec t of his affection. W hen  a  
person is w hat is called  in  love, he is very liable to become en tire ly  
oblivious to  all th a t is go ing  on around him and en tire ly  ta k e n  up  
w ith th in k in g  ab o u t his love.

W hen  we a re  called  upon to m ake the g re a t renunciation , th e  
fu tu re  looks d a rk  a n d  b arren  because we are  no t able to  rea lise  
th e  g lories y e t to  be  revealed . T hen  doubt comes in  and  we w on
der if it  is w orth  w hile a fte r all, and  w hether i t  is w orth  w hile to  
give up th e  little  th a t  m ade life to lerab le  for the sake of we do n o t 
know exactly  w hat. Em otion will not help us a t  th is s tage , th o u g h  
in  our d esp a ir we a re  tem pted  to p lunge in to  any th in g  th a t  offers 
p leasurab le  sensations fo r the  m om ent— only to be speedily  d isap 
pointed. O ur sole refuge  is in our m inds. W e m ust b rin g  to  b ea r 
all we know  ab o u t th e  h ig h er life, all th a t i t  logically en tails, 
though  un realised  by  ourselves. W e have to support ourselves ou 
teach ings an d  d e te rm in e  to m ake th e  g re a t effort. W e have in  
g re a t m easure to w alk  by  fa ith  and  no t by sig h t in our a ttem p t to  
see th e  invisib le. H ere , on th e  g re a t div id ing line, s tands th e  
“ dw eller on th e  th resho ld ,” and th a t enemy has to be conquered 
before fu r th e r  p rog ress is possible.

T he ren u n c ia tio n  th a t  produces sour looks and  an  unfeeling  
h e a r t is w ell-n igh  useless. W e  have to renounce cheerfully . Tho 
H indu  books a ll te ll us th a t th e  Y ogi m ust be of a  cheerfu l d ispo
sition, indeed  th e y  say th a t one who is always despondent can n o t 
m ake m uch p rogress. C hrist told his disciples th a t  when they  fast
ed, th ey  w ere no t to ap p ear to men as if they  w ere fasting . W h en  
we renounce, we o u g h t to be so strongly  convinced of th e  necessity  
and  ad v an tag e  of th e  renunciation  th a t  we a re  g lad  to  m ake th o  
effort an d  lose s ig h t of the  pain we cause ourselves in  a  tra n sc e n 
d en t joyfulness. D oes not the  excitem ent of th e  b a ttle  p rev en t 
th e  soldier from  fee ling  the pain  of his w ound a t th e  tim e ho 
receives i t  ? A n d  surely  our w arfare is no less absorb ing  while i ts  
resu lts a re  infin itely  m ore far-reaching . Some of the  processes of 
physical yoga a re  exceedingly painful. Even a fte r ho ld ing  one 's  
b rea th  in  th e  w ell-know n pranayam  for bu t a few tim es, one passes 
th ro u g h  some v e ry  uncom fortable sensations a t first, feeling  v e ry  
m uch as if one w as go ing  to d ie ; b u t a fte r the  exercise is over, i t  
is w onderful how  inv igora ted  one feels, as if, w ith  th e  persp ira 
tion  th a t  usually  accom panies the  process, all sorts of evil hum ours 
h ad  been  expelled  th e  body. W e have to learn  to enjoy th e  ren u n 
ciation  of en joym ent. To renounce successfully, th e  g re a t p o in t 
to  rem em ber is th a t  i t  is not of m uch use to pull up weeds if th ero  
is n o th in g  useful to  be sown in the  ground whence they  have been  
e rad ica ted , an d  i t  is  no use to erad icate  desires unless we a t tho  
sam e tim e cu ltiv a te  som ething h igher to tak e  th e ir  place.

Maurice F redal.



E A S T E R N  A N D  W E S T E R N  SC IE N C E .

I T is, of course, know n th a t  a  chief object in  founding  the  
Theosophical Society was to effect in  the  in te rest of the  race, 

a n  union of ideas and reciprocity  of work betw een the  scientific 
m en of th e  E as t and  W est. T heir field is iden tical, th o u g h  th e  
w orkers are  delving a fte r facts a t its  opposite sides. Som ething 
in  th is d irec tion  has been done a lready  and  much m ore is com ing. 
T h e  P re s id e n t’s a tten tion  was recently  arrested  by th e  repo rted  
discovery, by  th e  F ren ch  hypnotists, of a certa in  sensitive spot 
(Zone Erogene) on the hum an  body w hich, in  hypnotic-som nam - 
bu lists , would, upon pressure, provoke very aston ish ing  physical p h e
nom ena. A s he  was aw are th a t th is secret had  been know n in In d ia  
ce rta in ly  as early  as the tim e of S ri S ankaracharya , he w ith  some 
difficulty p rocured  a copy in  Tam il of a  certa in  ancient S an sk rit w ork, 
a n d  sen t i t  w ith  an  exp lanato ry  le tte r to th e  em inent P rofessor 
C harco t, of th e  In s titu te  of F rance , D irector of L a  Salpetriere* I t  
m ay  offend D r. ,Sircar, of C alcutta , and  sim ilar H indu  reform ers (!) 
to  lea rn  th a t  D r. Charcot acknow ledges w ith th e  w arm est thanks th e  
va lu e  of th e  inform ation sen t him  : he calls i t  a  v e ritab le  treasu re  
tro v e  (nne vraie trouvaille). C learly th e re  is som ething m ore th an  
“  tra sh ”  in  S an sk rit books, all In d ian  g radua tes n o tw ith stand ing . 
D r. C harcot is th e  acknow ledged leader in  contem porary  W este rn  
N euro-pathological science; y e t he— begging  D r. S irca r’s pardon—  
calls th ese  “ m arvellous docum ents,” and offers in  re tu rn  h is “ m ost 
g ra te fu l an d  devoted acknow ledgm ents.”  H e w ill a t  once “ tak e  
m easures to  m ake them  know n” to  th e  W este rn  w orld of science. 
H e  bespeaks Col. O lcott’s help in  fa rth e r  researches, an d  very  
k in d ly  offers to  reciprocate in  every possible way in  case any  new  
verifications are  w anted  in  F rance . Col. O lcott has  u n d e rtak en  
to  collect fo r h im  an o th er class of facts, h ig h ly  im p o rtan t a t  
th is  p a rtic u la r  junc tu re . A  special Commission has recen tly  been 
organ ized , un d er th e  chairm anship  of P rof. C harcot, an d  by  o rder 
o f th e  In s ti tu te  of F rance , to  verify  th e  alleged discoveries of 
D rs . B ourru , B uro t and L uys as to th e  existence of special au ras 
{tejas) in  vegetab les and m inerals, as d istinct in  each as th e  m agnetic  
influence, o r au ra , in  the loadstone. O ur readers w ill recollect th a  
fa c t w hich has, m oreover, been  described a t  some len g th  in  th a t 
u sefu l p am ph le t “ P sychom etry  and  T hough t-transference .”  N ow, 
in  In d ia  i t  is a  very  common th in g  for native  physicians, bo th  
H in d u  an d  M ussalm an, to  cure diseases by  sim ply b in d in g  upon th e  
a rm , neck  o r o th e r p a rt of th e  body, certa in  roots, leaves or n u ts of 
h ea lin g  p lan ts  and  trees. T hough  ign o ran t g rad u a te s  deny, y e t, 
a ll th e  sam e, th e  K ab ira jis  an d  hakim s cure. W h a t w ould be  
h ig h ly  p rized  b y  th e  F re n c h  Commission w ould b e  a  lis t of 
th e  substances so em ployed externally , and  of th e  diseases th u s 
c u rab le . W ill th e  lovers of science am ong ou r A sia tic  read ers  
a n d  b re th re n  assist in  p rov in g  th e  scientific know ledge of ancien t 
sages and  au thors ? O r do they  indolently  leave all th e  troub le  to  
fo re igners ? A  doctor a t  L ahore cures en larged  spleen by  ty in g  
a  certa in  root on the opposite side of th e  b o d y : w h a t is i ts  
bo tan ica l nam e ? In  M adras, jaundice is cured by  ty in g  upon th a  
r ig h t  arm  tho root of the  Kodeveli ; W h a t is its  bo tan ica l nam e ?

W hooping  cough in  ch ild ren  is said  to be cured by sim ilarly  
app ly ing  a  nu t, P unga  : W h a t is its  nam e ? A nd will such 
learned  b ro th e rs  as D r. Jasw an tra i B hojapatra , of the P un jab , com
m unicate  th e  fac ts  w ith in  th e ir observation ? I f  it  is so ex trem ely  
im p o rtan t to  W este rn  scientists to  find th e ir independen t dis
coveries co rrobora ted  by  the  H indu  Sastras, is i t  no t even m ore 
im p o rtan t to  H indus to  find th a t th ey  can find in th e ir old scrip tu res 
a  deep well of scientific tru th  ?

E M E R S O N  A N D  OCCULT L A W S .
" I t is true that a little philosophy inclineth man’s mmd to atheism, but 

depth in philosophy bringeth men’s minds about to religion.”—L o b d  B a c o n .

BU L W E R  L y tton , w ritin g  for an  age more credulous th an  our 
own—observes a recen t w riter,— painted the  Dweller of th e  

T hresho ld  in  colours a lto g e th e r te rrib le  and fear-insp iring , while 
th e  ordeal of th e  th resho ld  is, for our more sceptical age, no longer 
an  o rdeal of fea r  b u t an  ordeal of doubt.

A nd th a t  th is  is very  true , we a t once perceive ; for th e re  is in  
each  one of us,— in every m an and  woman,— a philosopher-sage 
an d  a  m ateria list-scep tic.

J u s t  now, th e  two w age incessant w ar : those in whom th e  scep
tic  has fo r th e  tim e g o t the  upper hand, a t presen t fill up the  
“ se rried  ran k s  of m aterialism .”

B u t no m an is a lto g e th er a  m a te r ia lis t ; ju s t as no m ortal is 
a lto g e th e r a  ph ilosopher,— a sage.

T he arm oury  of th e  sceptic,—th e  m aterialist w ithin our b reasts—  
is well supplied . T he weapons he wields are no less th a n  th e  whole 
a rra y  of seem ings, of appearances, of th ings well assured , and  
provable a t  once b y  th e  sen ses; th ings th a t can be seen and  fe lt 
by  every  one who tak es  th e  trouble to w alk abroad, w ith  h is eyes 
open ; fo r ou r sceptic-m aterialist has an a ltogether p lausible case, 
such as one would ac t upon in  the  ord inary  affairs of life.

W h a t w eapon can th e  philosopher and sage use against so well 
a rm ed  an  opponent ? A t first s ig h t he has hard ly  a n y ; and  his 
su pporte rs  fea r  th a t  th e  w orld m ay be entirely  g iven  over to  th e  
enem y.

B u t if  we look closer, we find th a t  i t  is no t quite so.
T h ere  is a  legend of a  little  child who once w ent out to  fight a  

g re a t arm y of w arriors, arm ed only w ith a  m agic sw ord form ed of 
a  single pu re  diam ond, so free from  every flaw as to be well n igh  
invisib le unless th e  sun shone on it.

T he host of w arriors, clad in  strong arm our of steel and  bronze, 
w ere fu ll of w onder w hen they  saw the little  child com ing out to  
m eet them , n o t even hav ing  any weapon, as fa r as th e ir  eyes could 
see.

B u t suddenly  th e  sun  appeared from  behind a  cloud, and  shone 
fu ll on th e  diam ond-sw ord in  th e  child’s hand, k ind ling  it  in to  
sudden  splendour, and  blinding th e  eyes of tho w arriors with its  
dazzling  b righ tness.

T h e  leg en d  goes on to  re la te  th a t, such was th e  v irtue  of the  
m agic sw ord, all th e  w arriors began stra igh tw ay to  unbuckle 
th e ir  arm our, casting  th e ir  aworda and shields upou th e  ground*



losing all feelings of hostility , and  finally choosing the  little  child 
for th e ir k ing  and  ruler, th rough  the  p o ten t m agic of th e  diamond- 
sw ord.

V ery  m uch like the w eapon of th is  l ittle  child, is th e  power 
th a t  the  philosopher-sage w ith in  us b rings to b ea r on h is po ten t foe.

I t  is a t  first a  softly w hispered in tim ation ,— fain t as the  first 
rosy  s treak s of daw n,— telling  us th a t  perh ap s th e  sceptic and 
m ateria lis t does not know the  whole tru th  about the  universe afte r 
all.

As th e  ch ild ’s sword suddenly  gain ed  potency, so does th is 
w hispered  voice grow  in s tren g th  and  volume, till it  bu rsts  out into 
a  g ra n d  song w hich all th e  holy b ard s  an d  sages help to swell,

th e  song of th e  d ivinity  of m an. A n d  th en cefo rth  a  g re a t 
an d  holy peace reigns in  th e  h e a rt of m an, fo r th e  tru e  ru ler has 
been  exalted  to his throne. Theosophy has from  th e  first boldly 
th row n in its w eight on th e  side of th e  philosophy of th e  sage, and 
declared  w ar to  the death  ag a in st th e  m ateria lism  of th e  sceptic.

B u t theosophy is still a  s tran g e r to m a n y ; and  perhaps the  best 
w ay to secure fo r th is s tra n g e r a  m ore cordial welcome, is to shew 
its  com plete harm ony w ith  w hat has been w ritten  by those “  elder 
b ro th e rs  of th e  race” whom all have already  lea rn t to recognise and  
love.

N o t least am ongst these valued teachers, am ongst the  la te r  b irths 
of tim e, stands Em erson.

T h a t th e  b ro ad  outlines of his teach in g  tru ly  harm onise wifch 
w hat is ta u g h t b y  the leaders of th e  theosophical m ovem ent, has 
been  shew n elsew here.*

T h a t he is in  unison w ith  theosophy, in  d e ta il also, i t  is in tended  
now to shew.

Occultism  w as well defined as “  p rac tica l p a n th e ism ;”  and  th a t 
E m erson was a  p rac tica l p an th e is t his w ritings again  and  again  
declare. F o r  exam ple, he w r i te s :—

“  Of fche un iversal m ind, each ind iv idual m an is one m ore incar
nation . I t  is a  secret w hich every in te llec tual m an quickly learns, 
th a t ,  besides h is privacy of pow er as an  ind iv idual, th e re  is a  g re a t 
public pow er on w hich he can draw , by  unlocking , a t all risks, hia 
hum an  doors, an d  suffering th e  e therea l tides to  roll and  circulata 
th ro u g h  him  : th en  he is cau g h t up in to  th e  life of th e  universe, 
h is  speech is thu n d er, his th o u g h t is law ...

“  T he un iversal soul is th e  alone c rea to r of th e  useful and tho 
b e a u tifu l; therefo re , to m ake an y th in g  useful o r beautifu l, th e  
ind iv idual m ust be subm itted  to  th e  un iversa l m in d ....

“  T here  is b u t one Reason. T he m ind th a t  m ade th e  world is no t 
one m ind, b u t the m ind. E v ery  m an is an  in le t to  tho  same, and  
to  all of fche sam e...

“  A  million tim es befcfcer th an  any  ta len t, is th e  cen tra l intelligence 
w hich subord inates and  uses all ta len ts  ; an d  i t  ia only as a  door 
infco th is, th a t  any ta len t, or th e  know ledge i t  gives, ia of value. 
H e only who comes in to  th is cen tra l in te lligence, in  which no 
egotism  or exaggeration  can be, comes in to  self-possession.”

* Luctjer, Dec. 1887. “ E m erso n  a n d  O ccu ltism .”

W e hold, as theosophists, th a t the true  elder bro thers of our race, 
whom  we know  as M ahatmas, have thus been “ caugh t up into the 
life of th e  U niverse ,”  th a t  th e ir  “ speech is thunder, and  their 
th o u g h t is law .”

T hese “  e ld er b ro th e rs”  are th e  true  founders of our movem ent, 
an d  we can confidently p red ic t th a t the ir help will never fail us, so 
long as we deserve success.

I f  th e  fu ll im port of h is words be thoughtfu lly  w eighed, i t  will 
be seen th a t  belief in  th e  existence of these exalted  sages is the 
logical outcom e of these sentences. Em erson is ye t ano ther added 
to  th e  b a n d  of w itnesses to  the  necessary existence of these m ighty  
souls. I f  fu r th e r  evidence of this is needed, we have no t fa r to 
seek for it. E m erson  w rites :—

“  W h o ev er has had  experience of th e  m oral sentim ent cannot 
choose b u t believe in  un lim ited  pow er...

“  T he boundaries of personal influence it  is impossible to  fix, as 
persons a re  o rgans of m oral or supernatural force...

“ W e w ake an d  find ourselves on a  s ta i r ; there  are sta irs  below 
us w hich  we seem  to have  ascended ; th e re  are sta irs above us, 
m any  a  one, w hich go upw ard  and out of s ig h t...

“  O ften  th e  m aster is a  h idden  m an, bu t not to the  tru e  studen t ; 
invisib le to  all th e  rest, resp lendent to him . All his own w ork and  
cu ltu re  form  th e  eye to  see the  m aster.”

B u t a g a in ; th a t  th e  doctrine of reincarnation, which has played 
such an  im p o rtan t p a r t  in  th e  theosophical exegesis, was also fam i
lia r  to  Em erson, an d  received his adherence, we can easily shew. 
T h is doc trine  finds its  strongest support in th e  feeling of eternalness 
in  th e  h um an  h ea rt, linked  as i t  is w ith the  belief in im m ortality .

Re-incarnafcion is th e  necessary corollary to im m ortality, as m any 
theosoph ical w riters  have ably shewn.

T h e  ch ief p o in t w hich distinguishes th e  O riental conception of 
im m orta lity  from  th a t  w hich obtains in  Christendom , is th a t  th e  
O rien ta l m ind, from  its  g rea te r spiritual insight, perceives th a t th e  
soul m ust be  im m ortal backw ards as well as forwards, th a t its  life 
ex tends beyond b ir th  as surely as i t  trium phs over death .

To prove th a t  th e  specific idea of re-incarnation was know n to  
Em erson, th e  following words suffice :

“  I t  is th e  secre t of th e  w orld th a t all th ings subsist, and  do not 
d ie, b u t only  re tire  from  sigh t, and  afterw ards re tu rn  ag a in . 
Je su s  is n o t d e a d : he is very  well alive : nor John, nor P au l, nor 
M ahom et, n o r A ris to tle ; a t tim es we believe we have seen them  all, 
an d  could easily  te ll the  names under which they go.”

I s  th is  enough ? or is fu rth e r  testim ony needed ? W e can easily 
produce  it.

I n  an o th e r place Em erson w rites :—
u Do n o t be deceived by dimples and  curls. I  tell you th a t 

b ab y  is a  thousand  years old.”
A n d  again , “  T he soul does not age wifch fche body. On fche bor

ders  of fche g rave  th e  wise m an looks forw ard w ith equal elasticity  
of m ind  or hope, and  why nofc, a fte r millions of years, on fche verge 
of still new er existence



“ W e are  driven  by in stin c t to  live innum erable  experiences, 
w hich are of no visible value, and w hich we m ay revolve th ro u g h  
m any lives before we shall assim ilate or exhaust them .”

T hese sentences are  enough to  fo rtify  us, in so fa r as th e  know 
ledge th a t  Em erson also is on our side can fortify  us, in our 
adherence to th e  ideas of universal sp irit, of M ahatm ahood, of 
re -b irth .

W h en  i t  is clearly  perceived th a t w hat we believe, as theoso
p h ists , is no t som ething new and  grotesque, b u t is a lto g e th er sane, 
a n d  is w hat th e  g re a t teachers have alw ays ta u g h t, no t those of 
an tiq u ity  only, b u t those whom our own cen tu ry  has honoured, th en  
th e  difficulties w hich we have to  encounter will have been dim inish
ed  by half.

I t  is no t in ten d ed  now to take  th e  doctrines of theosophy one 
by  one, and  to  shew th a t they  have th e ir  coun terparts  in  E m erson 's 
w orks. This has already  been done to  a  sufficient ex ten t. F o r 
th e  p resen t, we shall confine ourselves to  th e  m ost tabooed an d  
unorthodox  am ongst the  theosophie id e a s ; those w hich it  requires 
m ost courage to  support, and  those to  w hich th e  sceptic w ithiu us 
offers th e  strongest opposition.

F ir s t  am ongst th e  tabooed doctrines, comes th e  possibility  of 
occult phenom ena, produced by  delibera te  in ten tion , by  th e  edu
ca te d  hum an will. To believe in  such phenom ena a t th e  p resen t 
day , is to  be ra n k e d  as e ith e r knave o r fool,— in th e  opinion a t  
le a s t of those whose “ little  philosophy h as  led  tb e ir  m inds to  
a theism ,”  and  y e t w hatever w eigh t E m erson 's au th o rity  can give is 
ou the  side of occult phenom ena. S peak in g  of pow er, he  w rites :—

“  T here a re  m en, who, by  th e ir  sym pathetic  a ttrac tions, ca rry  
natio n s w ith  them , and  lead  the ac tiv ity  of th e  hum an race. A n d  
if  th e re  be such a  tie , th a t w herever the  m ind  of m an goes, n a tu re  
w ill accom pany him , perhaps th e re  are  m en whose m agnetism s 
a re  of th a t  force to  draw  m ateria l and  elem ental pow ers.”

M en “  whose m agnetism s are  of th a t  force to  draw  m ateria l and  
elem ental p o w e r s a  b e tte r  definition of th e  conscious producer 
of occult phenom ena could no t be desired .

In  another p lace Em erson w rites :—
“  The whole w orld is the  flux of m a tte r  over th e  w ires of th o u g h t 

to  th e  poles o r po in ts w here i t  w ould b u ild ."
I t  is well know n how theosophists have  been  derided , for believ

in g  th a t, even in  sm all th ings, a  “  flux of m a tte r  over th e  w ires of 
th o u g h t”  is possible. A nd  y e t we find E m erson, a  m an esteem ed 
of good u n d erstan d in g  an d  en tire  san ity  a t  th e  p resen t day, 
rep ea tin g  th e  very  words alm ost th a t  a  theosoph ist would use.

In  In d ia  especially i t  will be of in te re s t ju s t  now to learn  w hat 
E m erson  th o u g h t on the  su b jec t of A lchem y an d  A strology— th e  
m ost derided  of th e  sciences sp rin g in g  from  O ccultism .

In  h is Essay on B eauty, he w rites :—
“  A stro logy in te rested  us, fo r it  tied  m an  to  th e  system . How

ev er rash , an d  how ever falsified by  p re ten d e rs  and  trad e rs  in  it, 
th e  h in t was tru e  and  divine, the  soul's avow al of its  la rge  relations, 
and  th a t  clim ate, century , rem ote na tu res , as w ell as near, are  p a r t 
of its  b iography ,”

L e t us rem em ber th a t Em erson considers th a t the  tru th  h in ted  
a t  by  astro logy ,— by th e  astrology known to him ,— is “ true  and 
d iv in e .”

Of alchem y he w rites :—
“  C hem istry  takes to pieces, b u t it does not construct. A lchem y 

w hich sough t to prolong life, to arm  w ith power,— th a t wras iu  the  
r ig h t  d irec tion .”

A lchem y, Em erson th inks, and not chem istry, is in “  the  r ig h t 
d irec tio n .”

T he natives of In d ia  have recently  seen an a ttack  m ade on th e ir 
an c ien t system  of A strology, by one of themselves, th e  weapon of 
a tta c k  being  w hat is vaguely  called “ W estern  th o u g h t.”  B ut 
E m erso n 's  position in  W estern  thought is h igh  and  incontestible. 
L e t the  natives of In d ia  therefore  rem em ber th a t Em erson esteems 
th e  g e rm  of tru th  contained in astrology as “ h igh  and  divine.” 

O f E astern  th o u g h t, he w rite s :—
“  I  th in k  H indoo books th e  best gym nastics of th e  m ind. A ll 

E u ro p ean  lib raries m ig h t alm ost be read w ithout the  sw ing of th is  
g ig a n tic  arm  being  suspected. B ut these O rientals deal w ith 
w orlds and  pebbles f r e e ly .A m o n g s t  the “ class of books which are  
th e  b e s t,5' Em erson m entions the  Zoroastrian oracles, the  Yedas, and  
law s of M anu, th e  U panishads, the V ishnu P urana, the  B hagvadG ita , 
th e  wisdom  of M encius and  Confucius, and H erm es Trism egistus.

L e t th o s j who question th e  fitness of the  Theosophical Society 's 
second  object, rem em ber th is  list of the “ best’' books, in  E m erson 's 
opinion.

I t  has  been th o u g h t of la te  years to exalt m odern science into a  
d e ity . L e t us learn  w hat opinion th is g rea t m an held— he w rite s :— 

“  T h e  universe is th e  externization  of the soul. W herever th e  
life  is, th a t  b u rsts  in to  appearance around it. Our science is 
sensual, and  therefo re  superficial. The ea rth  and  th e  heavenly  
bodies, physics and  chem istry, we sensually trea t, as if they  were 
s e lf-e x is te n t; bu t these  a re  the  retinue of th a t B eing we have.”

“  O ur science is sensual, and  therefore superficial le t u s  
rem em ber th is  before we capitu late to the  arm y of materialism* 
On th e  sam e sub jec t Em erson w rites fu rth e r :—

“  T h e  spurious prudence m aking th e  senses final, is th e  god of 
so ts an d  cow ards.”  P lain ly , and simply, Em erson declares, th a t  
h e  believes th e  criterion  of m aterialistic science to be the god of 
“  so ts an d  cow ards :5’ th is  also should be rem em bered.

T h e  stru g g le  for existence, and all the misery i t  entails, has 
b een  declared  by  m odern m aterialistic science to be th e  law of the  
un iverse  ; b u t w hat does Em erson th ink regard ing  hum an m isery ? 
H e  w rites :—

“ W e have violated law upon law, until we stand am idst ru in s.... 
“  T h e  d isease and  deform ity around us certify  th e  infraction 
of n a tu ra l, in tellectual, and  moral laws, and often violation on 
vio lation , to  breed  such compound misery. W ar, plague, cholera, 
fam ine, ind icate  a  certa in  ferocity in nature, which, as it  had  its  
in le t b y  hum an crime, m ust have its outlet by hum an suffering.”

I t  seem s th a t the  H indu  is r ig h t after all, when lie believes K ali- 
y u g a  is th e  resu lt of hum an depravity.



A nd tliis is no t th e  only poinfc in w hich Em erson is in harm ony 
w ith  In d ian  cosmogony. H e w rites :—

“ P lan ts  are  th e  young of the  world. Tbey grope ever upw ard  
tow ards consciousness; the trees are im perfect men.

“ The anim al is the  novice and p robationer of a more advanced  
o rder.

“ The m en, though  young, have tas ted  the first drop from th e  cup 
of th o u g h t.”

W e see a com plete harm ony here  w ith  w hat theosophy has ta u g h t 
of the  evolution and  destiny of the  low er kingdom s.

B u t we m ust now rise to a more joyfu l s tra in . The Iro n  A ge 
w eighs heavy  on us no d o u b t; and  y e t it is only th e  d a rk  ho u r 
before  the  g lorious dawn. A ll th a t is now darkness shall th e n  be 
lig h t, and  w hat seems evil will be tu rn e d  to  good.

M an s redem ption  is depicted  thus by  Em erson— <c as w hen th e  
sum m er comes from  the south, the  snow banks m elt, and  th e  face 
of th e  e a r th  becom es green before it, so shall the advancing  sp irit 
c rea te  its  o rnam ents along its pa th , it  shall d raw  beau tifu l faces, 
w arm  hearts , wise discourse, and heroic acts around  its w ay, u n til 
evil is no m ore seen. The kingdom  of m an over n a tu re , w hich 
com eth  no t w ith  observation,— a dom inion such as now is beyond 
h is  d ream  of G od,— he shall en te r w ithou t m ore w onder th a n  th e  
b lin d  m an  feels who is g radually  res to red  to p erfec t sigh t.

“ A  m an is a  god  in ru ins. W hen  m en are innocent, life shall be 
longer, an d  w e shall pass in to  the  im m ortal, as gen tly  as we aw ake 
from  dream s.”

L e t us rem em ber th a t th is glorious fu tu re  can only dawn th ro u g h  
hum an  righ teousness,—rectitude  always and  fo r ever. W h o ev er 
else w avers, le t us stand  fa s t;  rem em bering th a t  we are  th e  visible 
rep resen ta tiv es  of the  eternal, and  th a t  by rec titu d e  alone th e  
un iverse  is he ld  together.

Charles J ohnstox, F . T. S.

OM.
K A IV A L Y A N A  V A N IT A

O f S r i  T h a n d a v a r a y a  S w a m ig a l .

PA R T  I I .
"I /?  Q  “ T hese are the nam es (of th e  two classes of Param a- 

hamsas)— the in q u ire r1 and  th e  wise one , 2 of whom  th e  
in q u ire r  is th a t  in te lligen t being  th a t  w alks in  th e  first th re e  of 
th e  seven reg ions of sp iritua l wisdom, and  the  wise one is th a t  holy 
exalted  b e in g  th a t  has a tta ined  to th e  sta te  called J iva n m u k ti  

A gain  th e  in q u ire r from  whom ignorance flees is of tw o k inds. 
Now  h ear m e describe them .

1 6 0 . “  Som e abandoning  the bondage-producing  fam ily an d
rem ain ing  as Sanyasis  will, by exercise, ob tain  sp iritua l w isdom. 
O thers again  will rem ain as B rahm ins, K sh a triy as , V aisyas, o r

1. Jigyids. O ne  w ho has desire  to know  Self.
Gndnavan. H e  who has know n h is t ru e  Self a n d  n o t th e  re flection .

S u d ra s1 and  obtain  G ndna . W ell aw are as thou a r t of this doctrine 
expounded in the  S h astras  and  exemplified actually  in daily  life ; 
how is it th a t thou dost still e n te rta in  doubts in th y  mind? 2 Forsake 
those doubts and  by  th e  light of R evelation (Sruti), philosophical 
deduction (Yukt-i) and  experience (A nubhava) clear up (thy doubts).

1(34.3 “ Only w hen it  is tru e  th a t I  have h ad  b irth , it will also
th en  be tru e  th a t  I  shall have d e a th ; is i t  no t so ? (* A re you th en  
free from  b irth  an d  d ea th  ?’) Y e s ; for I  am th a t B rahm  itself 
w hich the  S ru tis ch a rac te rise  as never-born .

I f  it be said how ever th a t  w hat was born on e a rth  is I , 4 th en  I  
declare th a t th a t I 5 is no t B rahm .

I  am  only th a t  B ra h m ,6 free  from  b ir th  and  d ea th — I  am th a t  
B rahm  free from  b ir th  and  death .

165. “ T hat B rahm -S w arupa, I  alone, w hich rem ains in the  s ta te  
of contem plative s ilen ce ,7 and  w hich a fte r th a t s ta te  calls itself I , is 
I  (myself). I f  thou  shou ldst say ‘ I  do no t know  my I  (self), d u r
in g  th e  sta te  of con tem plative silen ce / th en  I  a s k : w hat an d  
w hence is th a t I  w hen a f te r  the  silent s ta te  thou  dost nam e thyself 
specially  as 41 am  D e v a d a tta ’ or CI  am E g n a d a tta  V If thou dost 
rep ly  : ‘ I t  is our B u ddh i th a t so d ec la res/ I  say : No, it cannot 
be ; fo r th a t B uddh i is dead in th e  s tupor of profound sleep (Su
shupti).

T h a t which w ithou t so dy ing  in Sushup ti is full as I  is G nanam —  
is A tm a— is I.

166. “ I f  thou  shouldst say : 'H o w  is G nana-Sw arupa A tm a
all-full ? The n a tu re  of it I  do no t fully u n d e rs ta n d / hear m e. 
T he A tm a th a t d u rin g  Sushup ti was view ing (ignorance or d a rk 
ness) is of the  form of bliss (Ananda). (This is our daily  experi
ence. H ence th e  A tm a  is all-full B rahm .)

In  the  world, no happiness is to be found in th a t which is  
defective. T herefore  th is A tm a (th a t is of th e  form of bliss in. 
Sushupti) is really  a ll-fu ll.8 This all-full B rahm — C haitanya alone 
— is th e  F irs t Cause.

1 . L  e., th ey  w ill ob se rv e  th e  dharm as  o r d u tie s  of th e  fo u r  cas tes o r p ro 
fessional d is tin c tio n s  in  o rd e r  to  se t a n  exam ple to  th e  w orld  an d  a t  th e  sam e  
tim e  re m a in  G ndnis b y  re a so n  of th e ir  neg lect to  fix th e  w orld ly  ties in  th e i r  
m in d s .

2 . W h a t is th is  w o n d e r th a t  thou  sh o u ld st e n te r ta in  do u b ts like  these , n o t
w ith s ta n d in g  th a t  th o u  h a s t  seen persons fro m  a ll c lasses a n d  castes o b ta in  
G n an am  by th e ir  ow n in d iv id u a l efforts.

3. T h e  a u th o r  now  desc rib es V id hydnanda  o r G nandtianda  as p ro m ised  in  
s ta n z a  133 of th is  p a r t .

4. “ T he discip le  say s : 41 can n o t b r in g  m y m in d  to  believe th a t  you  a re  
free  from  b ir th  a n d  d e a th .” T he  six  vikaras  (changes) of b irth , &c., a re  e v i
d e n tly  seen in  th is  w orld . Y ou  a re  m oreover know n to  be th e  son of so a n d  
so, &c., w hich  is ev idence  th a t  you  w ere  bo rn .”

5. “ W h en  it is ‘ I  am  b o rn ,’ th a t  I  is no t m y tru e  Se lf b u t  A ha n kd ra y w h ich  
is  no t B rahm . T h e  ‘ I* in  th a t  sen tence  is only V d c h y a r ta ”

6 . K u ta sta  w hich  is L a k sh y a rta  o r esoteric  m ea n in g  of I.
7. Thushn imbh utd vesta .
8 . D u rin g  th e  s ta te  of con tem pla tive  silence {T h ushn im bhu tavesta) 

n o th in g  b u t  I  re m a in s  a n d  I  also experience b liss. I f  w ha t rem ains in  t h a t  
s ta te  be defective, no b liss shou ld  en su e ; fo r in  d a ily  experience we see t h a t  
h a p p in ess  does no t a t  a ll a rise  w here  th e re  ia im perfection . I  th e re fo re  
d educe  th a t  I , who alone rem ain  in  th e  s ta te  of con tem plative  silence w h ere  
b so lu tc  bliss p rev ails , am  all-full.



107. “ I t  is onlv by willing  th ro u g h  the M anas th a t th is  un i
verse has arisen . On investigation, (it is seen) th a t all th e  m any 
w orlds th a t  have arisen by the fancy of the  M anas, to g e th e r w ith 
th e  M anas itself, continue to exist iu th a t  A rivu  (G nepti o r consci
ousness). Is  i t  not so ?

T herefo re  th e  universe called M anas, &c., th a t has arisen  in  
consciousness an d  continues to  ex ist in  consciousness is conscious
ness itself* W h en  I  solitarily in v estig a te  myself in th is m anner, I  
alone am H e who, transcending  th e  w hole universe of M anas, &c., is 
beyond th a t un iverse , all-full as one an d  w ithout end-

168. “  I f  thou  dost ask : ‘ In  w h a t w ay m ust I  be in o rd er th a t
I  m ay rem ain  solely one, endless, all-fu ll and  exalted  above all 
sensible ob jec ts, and  a t the sam e tim e experience and  be conscious 
of V idhyananda  called S d rva kd m a p ti? 1 f I  will te ll thee. I f  thou  
dost rem ove th e  V rittis  of ghora, nnidha, &c*, arising  in  th e  th ree  
s ta tes  of J a g ra , Sw apna, and  S u shup ti, thou  m ayest rem ain  in th a t 
w ay and  a t  th e  sam e time obtain  Vidhydnanda.

169. “ I f  th o u  dost e n q u ire ; B y w hat way all the  V rittis  
a ris in g  th ro u g h  th e  power of Sam&kdra (or Vasana) be subdued  ? /  
h e a r  me* I f  th o u  canst afford to b e  k in g  Bodha a— self— and to 
m ake the  A ntahkarana , th e  five senses and  all o thers th y  servan ts, 
all Vdsanas w ill of them selves die out.

170. “  T h ere  a re  still o th er m ethods of 9ubduing th e  V rittis . I f , 
b y  th e  w onderfu l p ractice of Y oga, th e  b rea th  th a t  is blown in 
an d  ou t lik e  a  p a ir  of bellows be in  a  wholesome m anner 5 sup
pressed , th e  V rittis  will com pletely stop . If  thou shouldst have no 
m ind  to  do th a t ,  th en  root out th a t  one A vidya  th a t has consolidated 
in to  th e  K a ra n a  S a rira  and th e  V rittis  will of them selves perish . 4

171. “  I f  th o u  dost ask : cH ow  am  I  to  root o u tth e  J fa ra n a -S a n ra  
called A vid ya  ?' h e a r  me. The Y edas will never u t te r  falsehood. 
H ence  fix th e  substance of th e  Y ed ic  teach ings in  th y  m ind. I f  
by doing  so th is  t ru th ,—nam ely, all the w orlds a re  m ere m an ifesta 
tions in  M e who am  all-full— comes to  thee  aa i t  will surely come, 
w here th e n  w ill A vidya  rem ain ? ( I t  will com pletely d isappear ) . 5

1. A c q u is itio n  of a ll desires. T h e  p u p il a sk s  if i t  is possib le to  know  
e v e ry th in g  th a t  h ap p en s  in  th e  w hole u n iv e rse  as w ell as e v e ry th in g  th a t  a ll 
th e  J iv a s  in  th e  u n iv e rse  experience. T h is  d o u b t has a risen  in  th e  m in d  of 
th e  p u p il, becau se  m en  w ho com m only g o  b y  th e  n am e of A d w aitis  (and  w ho 
a re  no t re a l o ccu ltis ts ) declare th a t  w h en  B ra h m  is realized  n o th in g  will be 
cognized , i. e.f th e  G nani loses h is in d iv id u a lity — is a n n ih ila ted  in  o th e r  w ords, 
w hich  th e  M a s te r  den ies in  th is  s ta n za .

*2. C o n s c io u s n e s s  o r  k n o w le d g e .
3. T h is  show s th a t  w h a t is m ea n t is n o t H a ta  Y oga.
4-. C o m p are : “ If . by  the co n v ic tio n  th a t  th e  w ho le  u n iv erse  is B rahna

itse lf, ig n o ran c e  {A gndnam j flees; V d sa n a s  p ro d u c in g  S ta n i w ill d isap p ea r. 
Gndnacdsishta-m.

5. “ O n  th e  s p r in g in g  up of th e  a ll-fu ll B ra h m d n u b h iiti  (rea liz a tio n  of 
B rah m ) w ith o u t  th e  le a s t doubt lin g e r in g  in  th e  m ind, A v id ya  w ill be rem o v 
e d ;  on th e  rem o v a l of A vid ya , th e  Vdaana» co m in g  from  tim e  w ith o u t b eg in 
n in g  w ill d is a p p e a r ; on th e  d isap p ea ran ce  of Vdsasanasr th e  V rittis  a r is in g  
by ther po w er of Vdsanas- will be su b d u ed . T h en  tlie  pe rso n  in  w hom  V rittis  
have d ied  o u t w ill be w itness (or S d ksh i)  to  th e  V r itt i  of th e  fo rm  of A n a n d a  
a  one in his body. J u s t  in the  sam e w ay  aa he  is w itness to  th e  A n a n d d kd ra -  
</•*. * ° Wn b °d v  he is w itness to  A n a n d d kd ra vr ittis  in  th e  bodies cf
k .u i\a  lhow rna am i o thors. H ence th e re  is Sarvakdm dptL '*  Com T. 

th e  s ta te  of Kritukritya is d escribed .

172. “ I f  thou  dost ask  : f How is it possible to persevere in th a t
<way (nam ely, w ith  the  ce rta in ty  th a t all th e  worlds are m ere 
m anifestations in  m y all-full self) while the  manas wavers in  
Vivakaras accru ing  by  P ra ra b d a ? ’ listen to me. T here is no th ing  
b u t m yself. (B ut thou  m ayest ask ‘ How can th is  world, which is 
an o b jec t of ac tual experience, be said to be non-existent in th e  
three d ivisions of tim e?’ I  say :) all the  w orlds of form  and nam e 
th a t we thu s see are  of th e  form  of my s e lf ; they are illusive like 
my dream . T he Chit th a t  so sees every th ing  is m y self.

17:3, “ I f  thou dost rem ain  without ever fo rg e ttin g  th is certain- 
tv , nam ely, ‘ I  who am, C h id a tm a1 am all-full B rahm , w hat avails i t  
how m uch soever th o u  dost th ink , and  w hatsoever thou dost do V 
L ike th e  dream  th a t  persists (in rem em brance) a fte r aw aking  
from  sleep, it is all surely  false. I  am the  form  of A n an d a .2

174. “ In  my m any previous b irth s  1 believed th a t the  body 
alone w as I. A ll those (circum stances, &c.,) w hich then  appeared 
to constitu te  me as a  low m an aud  a g rea t m an, I  have now by th e  
g race  of my good master** found to be illusive like the pheno
m enal w ater in  th e  m irage and  having placed my fa ith  on m yself
as I , have been saved.

175. “  I  know  not w h a t m eritorious deed I  have done or w hat 
fo rtu n e  has influenced me ! By the grace of N arayana who (the 
l ig h t of th e  logos itself hav ing  taken  form) has incarnated  in  the  
good lan d  called M aduvana, I  have become a K ru tdrta .* I  throw  
m y u p p er g a rm e n t5 up  in  th e  sky and thus play. M oreover I  who 
have th u s become a  K ru ta r ta  also dance the T liandava6.

176. “ Is  i t  no t ow ing to my M aster’s h av in g  by omniscience 
know n th e  ce rta in ty  th a t  I ,  by th e  transcenden tal happiness 
accru ing  to  me, b y  th e  attainment) of know ledge of th e  true  n a tu re  
of m yself, would alw ays dance, th a t H e called me by the  causal 
nam e of T h an d av a7 d u rin g  in itiation ! T ruly  my M aster possessing 
so m uch excellence is b o th  my fa th e r and m other !

177. “ To whom should I  tell th is incom parable happiness of
V idhy& nanda th a t  has accrued to me !8 W ith in  my m ind it  has
risen , bubbled  up, filled th e  whole universe and  swelled and  h as
th u s become endless. I  worship the  lotus-feet of the  Isw ara who, 
as th e  G uru and  as th e  V edantic form ula, has deigned to favour 
me w ith  such V idhy an an d a  ! _______ ____ ____________ _

1 . C hit + A tm a. . .  , .  . . , .
2. T h e  p u rp o rt  of so say in g  13 sim ply  t h i s : 41 h a v e  fin ished p e rfo rm in g

a ll th a t  I  o u g h t to  hav e  done.” . , ,
3 . T h is  ad v erb ia l p h ra se  is jo ined  by a com m enta to r to  h av in g  placed,

w h ich  co n stru c tio n  also tb e  s ta n za  adm its. u ,
4 .  A person  who h as o b ta in ed  all his w ishes. A com pletely w ealthy  m an .
5 . “ J u s t  in  th e  sam e w ay  as th e  hero who has w on a h a rd -io u g h t b a ttle

a n d  c o m p le te ly  c r u s h e d  l i i s  e n e m y ,  h o i s t s  h i s  f la g  a n d  w a v e s  i t  in  t h e  a i r  m 
t o k e n  o f  s u c c e s s ,  s o  t h e  a u t h o r  w h o  h a s  k i l l e d  h is  e n e m y ,  n a m e ly ,  t h e  b a n d  
of p rin c ip les  o r ta tw as, su ch  as m ind, &c., waves his sca rl o r m an tle  in  th e  a i r  
in to k e n  of h a v in g  rea lized  m ere self. • * c* •

6 . T h e  ecs ta tic  d ance  of S iva. Sym bolical for th e  operations of S iva  in
se n tie n t beings. , , . ,

7 .  D ancer? T he nam e T han d av aru y a  (K in g  d ancer) was g iven to  th e
a u th o r  by  h is G u ru . ?}

b. “ I  can n o t express th is  to any uae.



173. “  W e have thus described  th a t V idhvananda aa of such and
such a. n a tu re .

Those who w ith  fa ith  and  devotion study  th is w ork and  realize 
th e  union of B rahm  and A ta ia  as described here, will become like 
those  M unis w aras who form erly lived in this w orld w ith  the 
know ledge of th e  n a tu re  of the e te rna l m eritorious S a m a d h i  
(adep tsh ip ) an d  the  possession of J iv n n m u k ti.

179. “ I n  o rd er th a t V idhvananda, which is the  sp irit of the 
Y edic teach in g s  m igh t shine fo rth , my M aster Narayana a p p e a r e d  
in  my Yoga a t  the  ancien t good land  called N an n ilam 1 and  
o rd ered  m e to  w rite  and  com plete th is work called K a iv a ly a n a v a n ita  
w ith o u t leav in g  a  single po in t untouched.

180. “  J u s t  as those, who sp rink le  on th e ir heads th e  refresh ing  
w a te r  w ash in g  th e  fee t of th e  good resp lenden t M aster, ob tain  the  
p ro sp e rity  of h av in g  ba thed  in all the  sacred w aters in the world 
so those  w ho study , only th is work K aivalyanavanita  affording 
A n an d a  w ill live aa sages th a t  have learned all th e  works on 
wisdom .

T he follow ing stanzas a re  by  th e  a u th o r’s disciple in p ra ise  of his 
Cxuru a n d  th e  experience to be obtained  by th is work.

1. T h ro u g h  th e  grace of his Lord N arayana, my L ord  T handa- 
vesa  has c learly  shown in th is  w ork th e  m eaning of the  esotericism  
of th e  V ed an tic  form ula to  be th a t “  the thought-transcending- 
in te n o r-a n d -e x ten o r-fre e  one. I t  (Brahm ) is I  (K utasta),”  so th a t  
we m ay se t aside th e  un iverse of body, &c., accruing to us as only 
u p a d h i o l  N adam  (sound or M6ya) and  see every th ing  as sp irit

2 Those w ho deeply perceive th e  self-resplendent C haitanya 
freely  an d  absolutely  sh in ing  fo rth  as TuriySdita perfected  in th e  
m ean ing , nam ely, Thou a r t  i t ' of the  m ost excellent trip le-w orded  
fo rm ula  T atw am as., will ban ish  th e  in fatuation  of e rro r an d  
com pletely  c u ttin g  off all k inds of obstacles and appearing  qu ite  
f ie e  from  M aya, th ey  will becom e them selves. To them  alone 
b r ig h te n s  self-experience.

v J ? v I hlS ‘i3 th e u a'}UZ e ^ { y"edliy ananda expressed by  th e  fou r 
V edic form ulas called M ahavakyas. Those th a t worship and  extol
th e  fee t of M ahatm a N aray an a  who described it  a re  spotless 
be ings Those persons who, like H is disciple (my G uru), continue 
to  s tan d  in th e  stag e  where every k ind  of doubt is ban ished  by th e  
W u ,  will becom e holy M uktas (em ancipated beings).

4. H a v in g  caused the  in te rn a l darkness of M aya, persevering  
' L  fW neSS’ t0  ^ ’ ^ d t h e s u b l i m e  H° hfc of Chit t0 sh ine fo rth  in  
r' h  ! Pa r t  ^ t i t l e d  L l&h t of T ru th ,” and  hav ing  cleared  aw ay 
th e  d oub t a ris in g  th rough  th e  perversity  of m ental faculties
“ c le a r in g 611 th e  ]ef  ̂ ^ o w  of it .  rem aining in th e  second p a r t 
th e  D h ilo so ^ 217 f hav ing  also consistently  w orked up
ha^ L v i d  me 1U tW° PartS my L °rd  T !landava M urbhi

Nri.rriv;uri°Ut - ' P^ac*Do on head  th e  feet of th e  endless
----- —1-  Qrc Ŵ °  has reclaim ed thee, h ast w ritten  th is

(1; O r M aduvana.

w o r k  ! T hou who, by  th e  exalted  m ethod (y u k ti) of apavdda  h a s t 
d e s t r o y e d  w hat has a risen  as a mere fictitious ap pearance  th ro u g h  
th e  tr ip le  drnpa of J iv e s w a ra ja g a t! Thou who has deigned  to  fix 
th y  gracious gaze on me and  caused me to be alw ays v iew ing  th e  
s p i r i t ! T hou who h a s t been  the cause of my salvation  ! P ra ise  be 
unto thee ! P ra ise  be un to  th e e !

T. M. S c n d a r a m  P i l l a y .

H a s h c h i s h  V J S I O N S .

I  w a k t  to call your attention to anarticle in 4C Popular Science M onthly” 
for February 1884, entitled “ An Overdose of Hashchish,’* and w ritten 
by Mary C. Hungerford.

I read it in 1884 with much interest (not being a t all acquainted w ith 
occultism at the time) and, as I was, a t that time, a materialist, 1 laid it 
aside, and thought of it only as an hallucination of the lady’s mind. B nt 
after a slight acquaintance with occultism—which by the way impressed 
me profoundly from the beginning—I hunted thafc number up and read 
the article in a new light.

The w riter was, I think, a Christian at the time of writing, and views 
her experience in th a t light, while being impressed with the belief thafc 
there is something hidden which even Christianity does nofc know.

In  order to ward off a threatened attack of her old enemy, headache, she 
took a larger quantity of the drug than had been prescribed. I  quote: 
“ One terrible reality—I  can hardly term ifc a fancy even now—thafc 
came to me again and again, was so painful, thafc ifc must, I  fear, 
always be a vividly remembered agony. Like dreams, ifcs vagaries can 
be accounted for by association of ideas, past and passing, bufc the suffer
ing was so intense and the memory of ifc so haunfcing, fchafc I  have 
acquired a horror of death unknown to me before. I died, as I  believed, 
although by a sfcrange double consciousness I  knew thafc I  should again 
reanim ate the body I  bad left. In  leaving it I  did nofc soar away, as 
one delights to think of the freed spirits soaring. Neither did I  linger 
around dear, familiar scenes. I sank, an intangible, impalpable shape, 
through the bed, the floors, the cellar, the earth, down, down, down ! 
as if I  had been a fragment of glass dropping through the ocean, I  
dropped uninterruptedly through the earth and its atmosphere, and then 
fell on and on for ever. I  was perfectly composed, and speculated curious
ly upon the strange circumstance that even in going through fche solid 
earth , there was no displacement; of material, and in my descent I  
gathered no momentum. I  discovered that I  was transparent and 
deprived of all power of volition, as well as bereft of fche faculties belong
ing to humanity. Bufc in fche place of my losfc senses I  had a marvellously 
keen sixth sense or power, which I  can only describe as an intense 
superhuman consciousness thafc in some way embraced all the five and 
went immeasurably beyond them.”

W hat evidence could be plainer or stronger in support of occultism 
than the above! B ut here is some of equal importance:

“ For several days I  had slight relapses into the trance-like state I  
have tried to describe, each being preceded by a feeling of profound 

v dejection. I  felfc myself going as before, but by a desperate efforfc of will 
saved myself from falling far into the shadowy horrors which I  saw



before me. I dragged myself back from my fate, faint and exl.nusterl 
and with a melancholy belief that I  was cut off from human symnathv 
and my wretched destiny must always be unsuspected by mv friend'!’
T h T ' d Dr0t b7 n5  r“-vsf  f ,to sPeak to iiny one of the dreadful foretaste 

of the hereafter I firmly believed I had experienced. On one of
occasions, when I felt myself falling from life, 1 saw a great black
ocean like a rocky wall bounding the formless chaos into which I sank
A s  I watched, m descending, the long line of towering tumultuous waves
m ? p L w UI'StHH° me -lnvlslbIe ban ',iet'’ a siSbi»g whisper by mv side told 
me each tiny drop of spray was a liumau existence, which iu that passing 
instant had its birth , life and death.’’ °

C( s^ort a life !* was my unspoken thought.
♦i, v , .sh o rttin time>’ was the answer. ‘ A lifetime there is shorter than 
the breaking of a bubble here. Each wave is a world, a piece of hire 
th a t serves its purpose in the universal system, then returns again to be 
reabsorbed into infinity.’ S 08

-H o w p itifu H y s a d  is life !’ were the words I  formed in my miud as I  
felt myself going back to the frame I  had quitted.
f1lft J : ow r f j fullZ -Sadider t0 ha7e had no life> for ouly through life can 
liv e d - l \° e v e ^ a \a l lS’ n t8 red!’ ‘he wWsPered answ er,‘ I  never

“ ‘ W hat are you then ?'
R: ; nr ’laf . taken PIace among the living when the answer came, a
Sudden1v m SPe%  ^ ’ u V1V*dly distinct tliat I  looked about me 

r. < w 7 \  ?thers beside mJ self could hear tbe strange words ’
I  am is c h l J m a d e . -  “  a“ real : a f° rmle8S atom ? aud of as

_ I cannot rid myself of the impression that this lady’s article is of vast 
importance to Occultism. s or vast

My acquaintance with the Wisdom religion is but of few months’ 
duration; yet it has come, I believe, to stay. Formerly I was unable 
to entertain anything that bordered on the supernatural; still I have i n s t  
read your “ People from the other World” with much interest a n d  I

ness of such phenomena8.®6 ^  ^  t0 ^  P°SSibUity ° f tbe genaine-
Fraternally,

—  J .  F .  CRAWFORD.
VARATIJA, W t OMING TERRITORY, U .  S .  A . ,

- i th  February 1888.
[Our correspondent 8bouldread Cahagnet’s “ The Sanctuary of Spiritualism ” 

among the vanous works which treat of this interesting phenomenon Iof?he 
psychical action ot narcotics. These visions of Haschish°(Man«) and similar 
drugs areoltener subjective-begotten by a highly stimulated i X i n S  
which pictonahses its preconceived ideas—than objective—i. e„ real psychic 
researches. See the review in the present number of M . A . (Oxonj’s “ Visions.”

N adigrantham s.

w ' u p ^ S d  Tn'thI nV te  hartiCl° ent^ eud l Th° Bbri- n Sanhita," which 
to b e l i o v e th a r T  DeCf “ b e r >«ue tho Theosophist, has led the public 
the reverse H “  Nadigranthams, while the fact is jnst
Introdurtirm  f i qlJ?  ̂ toIlowi°S sentenco from page 18 of my 
of his s ta tem entC . 1 ,tra,uaIafcion of tho Brihat Ja taka  in support

*ould appear on a superficial consideration of the

subject that, such books cannot at all exist.’’ Whafc I meant was that a 
deep consideration would show the possibility of their existence, as would 
appear from the very next sentence which the writer has failed to quote, 
viz., “ T hat they exist is a fact, and the question therefore is how came 
they to exist ?—How were they prepared ?” This is explained in the 
subsequent pages.

I t  is true that at page 2 of my Introduction I  have said that the work 
consulted by Col. Olcott cannot be a genuine one; for, the work does 
not purport to be a Nadigrantham of Nativities—horoscopes, bu t one 
of Prasna or horary questions. Such a book I  assert cannot exist.

Yours faithfully,
N. C hid a m ba ra m  I y e r .

Note.— Col. O lco tt n ev e r p re ten d ed  to g u a ra n te e  th e  genu ineness of the  p a lm -leaf 
MS. from  w hich  th e  T elugu  B rahm an  read  (o r p re ten d ed  to  read) th e  h is to ry  and  
prognosis of th e  T heosophical Society : he to ld  h is s to ry  and  le f t h is reader to  ju d g e  
fo r h im self,— Ed.

THE POSTHUMOUS PICTURE WOBLD.*
A mong the authors who have produced the large body of spiritualistic 

literature in our times, a few stand conspicuous for scholarship, intellec
tual and literary capacity, and thorough conscientiousness. Of these* 
the author of the pamphlet under notice occupies a very prominent 
place. Those who know him most intimately most respect and love 
him. W hatever he says he believes, and may be taken as the literal 
expression of his thought and experience. No man in modern spiritual
ism is more able to comprehend its facts or more ready to enlarge and 
correct his opinions. Since I  first enjoyed his acquaiutance, he haa 
modified his views to some exteut, and been steadily growing towards 
the light—or what we of the Orient think the light. “ Visions’’ is the 
record of his psychic experiences on three days—the 4th, 5th and 6th— 
of September, 1877. Though a seer for many years, and the recorder of 
a series of very noble and striking teachings from superior non-mundane 
sources, he had never until then been brought into relations with 
“ spiritual beings who profess never to have been incarnate in this 
world.” He styles them, in conventional Christian parlance, “ angels,” 
and as ‘ angel’ means a messenger, we make no objection to its use. 
The Christian angel is a being with wings of feathers, a crude concept 
due to the misconception of the old painters and writers as to the 
methods by which spiritual beings, disincarnate man included, move 
about in the supramundane spheres. Our teaching-angel, or messenger, 
is a divine person who has attained through many evolutions on various 
earths the enfranchisement of his knowledge from the illusions of 
physical intelligence ; in short, a Manu, a Chohan, a Rishi, a Mahatma. 
The divine being who instructed M. A. (Oxon.) during these recorded 
experiences he knew under the very appropriate name “ Harmony.’' To 
him it seemed a female spirit, shining with a glorious light, a u golden 
circlet in her hair, and with a cincture of blue.” His intuition told him 
th a t these appearances were symbolic of the purity, love and wisdom, 
ensouled in the character of his visitant. I t  also taught him thafc the 
apparent sex was not actual, for he asks another intelligence who acted

* “ Visions.” By M. A. (Oxon.), Honorary Corresponding Member of the American 
Spiritualist Alliance, tho Societe iiogrietiqtie de Fr-aiice, &c., &c,

s



as a sort of intermediary or sub-instrnctor “ Why ‘ she’? Is the angel 
feminine ?" And was answered, “  No. You said ‘ she,’ and the feminine 
best suits the tender grace and purity of one who has not been in rude 
contact with your earth.” There is in fact no sex in the spirit enfran
chised, nor sexual feeling; the entity is androgyne, because perfect: tho 
compensation or halves ia complete. The seer asks as regards * Harmony * 
"  Has she passed through any form of incarnation ?” The answer is • “ Oh 
yes : but not on your earth. 1 may not say more.” If  he had, he would 
perhaps have prematurely disclosed in 1877, to an unprepared ( medium * 
the  facts as to these teaching visitants from other planets and the law 
of karmic evolution.

Our author received his instruction with respect to the post-mortem 
condition oi man through the agency of clairvoyant visions. Seeming 
to go out oi-the body, and to be endowed with transcendental faculties, 
he, under the guardianship of the angel, was made to see typical land
scapes, buildings, cities and personages. Some dead acquaintances and 
friends he recognized, and was astonished to see them surrounded with 
the creations of their own diseased or healthy fancies : they had made to 
themselves just such residences, costumes, and other objects as were 
m ost consonant with their moral, intellectual and spiritual states before 
dismcamation This fact is very clearly and attractively presented to
• ® - f,0n “ k . : “ l n  f act> t k e n > a  spirit makes its surround-
tn g s a n d  that is the meaning a f the assertion so often made that we are 
building our house m  spmt-land now ?” The reply is : “ Yes. just so You 
are  makmg your character, and according fco your character will be your 
home and (its  surroundings. That is inevitable. All gravitate to their 
r ? kC,e- T ?  S 13 ?rthodox oriental doctrine. The summer land of 
nwn ^ V Si°-n r • !°ca’ and its pictures and experiences of our
waq f?shl°nlnS* ** *he course of my psychical researches I
was once so fortunate as to be for a short time in literary collaboration

? !  shv?cfa?lar who died several generations ago. He
t W U  !!f * Va . ?a,b]6ctlve librar7 in ‘ his castle in Spain,’ without a 
thought of rising higher towards Samadhi, but with all his vast intellec
t s  UJ T  the PUr9aitof the Philosophical study to which
h  s earth-life had been devoted. No m atter how I learnt this the 
i lustration 13 pertinent. The pamphlet in question gives an amusin°-

° t  1 DSe‘eS3 ^Pod-lay  and actual self-deception of false 
spirits m kama loca : they th ink they deceive others, yet the acts belie 

a“ dac>  . “ They spend their time in the m ostfo o liS ian d  
o th ira tv,mP t  *° dece,ive each other. All can recognize the hypocrisy in 
likn nrt 0n^ j  1°. no.fc see how Patent it is in themselves.” How 
i n l l h f l  T  i 0i fashl°“ ! the ^ o k  shows that there is no coercion ol 
enlightened and progressed spirits over the ignorant and unprocessed I t  
teaches the actual law of karma as understood in India. ‘‘ Spirits rise by

by l0- ;  Kn° ^ d g e  Hornes with experience, and experience 
estroy3 illusions and fosters growth and evolution. “ We cannot hasten

f r l T  SaV\ b j  the means: -  The motive-spring must come
learn So^ho lye mmd. We could not teach you if you had no desire to
depends a ltncfjif el®Jatlon °f the spirit from one state to another
W Olanv f e  UP°n f  ° W?  de9lre-” That ia 80Und philosophy.
a re b e “n„ i ?v e n S T f ^ r% g t ^ o b° - 9 sketch of the Cachings thlfc 
prophecy t £ t  foremost Spiritualist of the day, gainsay the
thinkers ia a reLffc806/ 8^acceptance of Aryan philosophy by Western

sixpenny pamphlet and then answ“ ! ? ^  * * *  ** *  ^
H. S. 0 .

THE DIVINE KURAL.

T h e  author of this ethical poem in Tamil is very well known all 
over Southern India by the name of Thiru-Valuvar (the divine sooth
sayer). The book is divided into three parts, treating of Virtue, W ealth, 
and Pleasure, and contains in all 133 chapters of 10 distichs each, 
resembling the Sanskrit Sutras, by Yeda Vyasa on Vedanta and those of 
Patanjali on Yoga. The following ten different native scholars have 
written as many commentaries upon this important book, of which tha t 
by the Vaishnava Brahmin of Conjeeveram, known as “ Pari Melalagar, 4 
is considered the b e s t:

1. D arum ar; 6, P a r i th i ; 2. M anakudavar; 7. T iru M alaiyer;
3. D am athar; 8. M alla r; 4. N achar; 9. K aniperum al;
5. P ari MUnlay a r ; 10. K alinger;
P ari Melalagar’a commentary was published a t Madras so far back as 

D unm athy, by the well known and much lamented Tamil scholar of 
Jaffna, known as *« Arumuga Mavalar.” This scholar is well known in  
Southern India and Jaffna for bis invaluable help to the Tamil world 
by the publication of some of the most important books, such as 
Kovaivar— Kural, &c., and by his own productions. H e stood foremost 
amono' fche Tamil scholars of his time for neatness and accuracy in his 
publications, and for his sweet and simple style in prose, although ha
was a staunch Sivaifce. Under the patronage of Ponnusawmy Thevar, 
of Ramnad, he published the book in question with the aaid commen-

^T hiruvalluvar, in this book, has not touched any particular religion o r 
philosophy, but dwelt on the main fundamental truths which underlie all 
the six systems of Oriental philosophy. And hence all the.leading com- 
mentators and original writers in Southern India, both Brahmin ana  
Sudras, and have quoted and borrowed the lines of Thiruvalluvar, for tha  
sake of their acuteness of thought and deep meaning.

For logical arrangement, clearness of thought and expression, in  as 
concise a manner as the writers of Sanskrit Sutras, this book stands 
foremost among the Tamil books of the 8fch century, and as such is 
approved by all the sectarians of Southern India. Consequently ifc 
forms the book of books in the Tamil world. I t  is known by nine ap
pellations. I t  is known, among others, as the Tamil Veda, the common 
Veda, the Divine Book and the Sacred Book, while its author 1 3  axsa 
known by nine appellations. Among them, the God, the divine poet, 
and the God Brahma. No work in Southern India, is known by so many 
appellations as this with reference to its merit. As regards the origin 
of the book nothing is known. I  think the sage having discovered tha 
degraded condition of the people, thought it best to write this book as a, 
guide to sectarians in Southern India on the three purvsharthas.

The four Vedas in Sanskrit form the anterior Yedas, the Bharata 
being an intermediate Yeda, so to say, and the Kural a pos er‘°I\  ?,
I t  is stated in Thiruvalluva-malai—an Appendix to theKural, that the God 
Brahm a in the form of Thiruvalluvar reproduced the substance of tha
four Veda3 as the three p a r t s  a b o v e  alluded to, of himself. Therefore,
there is no record to show thafc any one had requested the sage to com
pose th is important book, but as to the approval of i t  by the 
marvellous bench of the Madura College, the following extract from M r. 
Wilson’s sketch of the Pandyan Kingdom will be instructive. Varna 
Sekara Pandia is said to have founded a College a t Madura for tho culti
vation of the Tamil language and literature. His son Vamsa Chiidamam. 
completed his father’s design and established the College on a proper



footing. Being the head-quarters of several Pandian monarchs, Madura 
•was then the most celebrated seat of learning in all Hindustan, and it
exercised as great an authority over Tamil literature, as the Academy
of Paris in it3 palmy days did over that of France.

After the w rathful glance of Siva at “ N arkiera” the chief of the 
professors, Siva presented to the conclave of professors a diamond bench 
endowed w ith great discriminative power, for it extended itself readily 
for the accommodation of such individuals as are worthy to sit beside the 
sages of the Sangathar, and mercilessly excluded all who attempted to 
sit upon it w ithout possessing the requisite qualifications.

A candidate for the honor of a seat on the bench appeared in tho 
person of T hiru Valluvar, the author of this ethical poem. The learned 
professors were highly indignant a t the stranger’s presumption, but as 
he was patronized by the Raja, they were compelled to give his book, a t 
least, the trial. I t  was therefore decided to let it try to find a place if 
possible, at the end of the bench, on which the professors spread themselves 
ou t so as to occupy it fully. To their astonishment, however, the bench 
extended itself, expanding and contracting until all of them were pushed 
oft from the bench. The Raja and the people of Madura witnessed the 
wonderful phenomenon and enjoyed the humiliation of the conceited 
sages; and the professors were so sensible of their disgrace that unable 
to survive it, they straightway went out and drowned themselves in a 
neighbouring pool called Porramarai Koolam%

Subsequently the attention of the pandits of Madura was directed more 
to  the ancient model of Sanskrit composition and the beauty of the old 
original Tamil as found in the 18 books, known as Pathu P attu  and 
E ttu  Thokai, was subsequently altered, and the Tamil began to decay by 
the unnecessary introduction of words and phrases from the Sanskrit, and 
th a t a t places where it was quite unnecessary to have fallen into such a 
pernicious habit. Consequently our books of the later days are inferior 
in  style to the ancient, being mostly sanskritised Tamil, W ith Thiru- 
valluvar, however, circumstances changed, he having cared so much for 
th e  preservation of the old Tamil style, with an occasional infusion of 
banskn t words which he considered quite necessary to suit the people of 
the day. This book stands superior to the codes of Manu and other
^  J  5 u  « t0 Mok3ha> or Nirvana, ia dealt with 
from Chapters 34 to 37, both inclusive; Chapter 26 treats of abstinence
tekinglife Chapter 33 treats of the question of abstaining from

: A  careful study of these and other similar Chapters will shew clearlv 
to an unbiassed mmd that the author adheres more to the main principles 
f  ,i r 11! Philosophy than to anything else. The transmigration of soula 
and the law of Karma have been upheld by this author, and hence this 
is a book of a marked non-Christian character. Though handled bv 
many young and old men in thiseountry, thisbookhas been comprehended 
by but few on the lines of Parimal Alagir’s commentary. This being so. 
it  is no wonder that foreigners who are not in close touch with the 
people of this country, and familiar with their language, both high and 
low as well as their domestic and social duties, rights, and customs, 

t I o  fS° a y interpret them quite contrary to the commentaries. 
x he foreigners who have translated this special book, are as follows: 
Beschi—mto Latin. T. W. Ellei—into English (only a portion). W. H. D rew -m to English (63 Chapters). port on;.

understood i°f ^ tin>  ̂ not a position to say how far Beschi
remarks will a8 or °ther two translators, my abovo

“ th e , wU1 “ |J

There is an English translation of the whole book by the R ev. Mr. Pope 
of the Indian Institu te a t Oxford.

This translation is no doubt a valuable help to such as want a summary 
of the contents of the sayings of the great sage Thiru valluvar, and are 
themselves unable to read the original in Tamil and to understand the 
florid style of Pari Melalagar’s commentaries. B ut I  should say th a t the 
translator has entirely failed in the passages above quoted and the like, 
and th a t those portions should be marked particularly by the readers of 
this English translation. As for my countrymen who are thinking of 
studying the K ural with the help of this translation, I  should advise 
them to wait until they can study and improve their Tamil and then 
attack the text and the commentary. For Mr. Pope’s book will scarcely 
enable them to understand the book thoroughly and clearly. I f  they 
cling to him, nevertheless, let them mark the following defects:

In  the Introduction,
I .

Spelling Mistakes. 
t 'g g a 'i f ,  Valuluvar, instead of ajw'isja.’ir, Valluvar.
Couplet 13. M £ir, Virinir, instead of M Sir, Virinier.

Do. 14. ©yaw, Vuluvar, instead of Vulavar.
Do. 31. nyuS/ri©, Yuyirku, instead of Vuyirku.
Do. 33. eop, lara, instead of arp, Nara.
Do. 60. esrdr, nan, instead of nan with a different N .
Do 74. jj», Peenu, instead of Veenu,

II .
The whole book is written in K ural venpa, the mechanical construction

of which should be 4 metric feet in the first line, and 3 in the second
line. The metve is observed strictly, even between two consecutive 
lines The lines of this m etre should strictly run according to the rules 
of Q*uuGm <x>*, Seppal&sai, which should be preserved even between 
two consecutive lines. This rule has been entirely forgotten by the 
Rev. Mr. Pope throughout the book.

Couplet 42 should be w ritten thus 
1 2  3 4

W V V —VV—'WV—W W
1 2 3yyy_yy_i f f

—leaving a small space after each metric foot. (Vide Arum uga Navalari’a
edition, page 16, Chapter 5.)

The Rev. gentleman published this couplet without dividing the feet, 
and w ith 3 feet in the first line and 4 in the second line, which is an 
arrangement quite unknown to the Tamil work. This arrangem ent is 
as follows: 

wvvvvwv.

ThiVsVk Vve^y, very objectionable, and no Tamil scholar would be 
guilty of such a  mistake. The following are the couplets.among many 
where Mr. Pope has failed in  preserving this metre, though he has Diven
rules regarding this in his own book.

Couplets 53 Couplets %  
r  97



Ifc is clear by this thafc scansion has nofc been followed to preserve tho 
metre particularly, and fche Rev. gentleman has entirely forgotten the 
compulsory rules to be followed in writing the text above his trans
lation. Arumuga Navalar’s edition and the revised edition should be 
compared for the tru th  of my statement, and I am sure tha t by such 
comparison several other couplets in the whole book will be found by my 
countrymen to be equally faulty.

I I I .

Mistake in the text.

Couplet 1100 ssmomfaar Jcanninai (hard), and not <sacr«0fi&ar Icutminai

IV.

In these it should be remembered thafc fche Rev. gentle
man has failed to catch the true sense and translate 
them as they are, bufc has spoiled the text and the 
commentary by wroDg interpretation.

V.
Part 111, on Pleasure.

This part relates here and there to the manners and customs of the an
cient Hindus with regard to their social condition in early times. The 
translation of this part is unintelligible to tho English and the Indian 
mind, as the headings of the verses, one or more as the case may be, are 
not taken along with the translation; and for this reason this part remains 
simply a maze for the readers. The commentator haa given those head
ings to make the meaning clear, and even for Tamulians, without the 
headings, a simple commentary word for word, would be useless.

In  conclusion, then, the voluminous work to which the Reverend Mr. 
Pope has devoted so much time and labor is not, in the opinion of Tamil 
pandits of Southern India, calculated to reflect a very great lustre upon 
either himself or Sir Monier W illiams’ Indian Institute a t Oxford.

T % V en k a ta ra m a  I y en g a r ,  Pandit,

THE SECRET SYMBOLS OF THE ROSICRUCIANS.
This, the latest work of Dr. H artm ann is the most sumptuous publica

tion relating to mystic subjects thafc has appeared in recent; times. Ifc 
contains twenty-four large sheets of symbols, coloured by hand, and the 
printing and general get-up of the book leave nothing to be desired. 
Those however who have been expecting thafc th is book will contain an 
elaborate explanation of all the symbols of the Rosicrucians with a full 
and complete account of their mysteries w ritten  in such a manner thafc 
one has only to read it to at once understand all about ifc, will be mistaken. 
The deeper fcrufchs of fche spirit can only be grasped by infcuifcion. They 
musfc be felfc in the heart; rafcher fchan explained in words. Those who 
have expected too much in the way of explanation will be disappointed, 
bu t those who are true mystics will read the text and examine the 
diagrams over and over again until they understand their significance.

The book opens with a very excellent introduction treating of the views 
of the Rosicrucians generally, and giving a general outline of what ia

^soiy .

Couplet 62 
„ 262
„ 349

398 
„ 339

required in one who would study spiritual mysteries. Dr. Hartm ann 
also gives a very good vocabulary of technical terras and this will be 
found useful by all mystical students.

The rest of the text consists of a parable, an allegory and a short 
treatise on the philosopher's stone, translated from an old German 
Rosicrucian MS.

The diagrams are those of the sacred numbers, three, seven, etc.; the 
corner-stone, the foundation, the great mystery, the philosopher’s stone, 
the sealed book, the open book, eternity, etc. These diagrams are taken 
from works which exist only in MSS. and are therefore not otherwise 
available to the public. The general reader is thus, for the first time, 
pu t in possession of these remarkable symbols. The full title of the book 
is , “ Cosmology or Universal Science, containing the mysteries of tha 
Universe, including God, Nature, Man, the Macrocosm and the Microcosm, 
E ternity  and Time, explained according to the Religion of Christ, by 
means of the Secret Symbols of the Rosicrucians of the sixteenth and 
seventeenth centuries. Copied and translated from an old German 
Manuscript, and provided with a dictiouary of occult terms by Franz 
H artm ann, M. D.

No real student of the mysteries who can afford to buy ifc will fail to 
possess himself of this book for, as we have said, he will find in it  thafc 
which he cannot easily find elsewhere. Dr. H artm ann has had unusual 
opportunities for examining the MSS and other writings of the Rosicru
cians and we are grateful to him for trying to give the world the benefit 
of his studies as in the volume before us. The enterprise shown in the 
issue of this expensive work does great credit to the Occult Publishing 
Company (Boston), though we may at the same time remark thafc all fche 
works published by this company are well got up.

T H E  F U T U R E  R U L E R S  O F  A M E R I C A .*

This* a twenty-eight page pamphlet, also called Hermetic Manuscript 
No. I, contains a remarkable prophecy of tho way in which certain 
occultists are to take charge of America within the next century or so. 
I t  would indeed be a wished-for solution of political troubles in the 
W estern world if some real adepts would take the charge of government, 
and give us a benevolent despotism under an all-wise ruler. That, in 
the opinion of many thinkers, would be the best possible form of 
government, and it  seems to be the form hinted a t in the work beforo 
ns. W hether these things are really to be, or whether this strange 
story is ra ther a wish than a prophecy, we are of course unable to say. 
In  any case there is a good deal in it  that is suggestive, and it will be 
read with interest by mystics. We should like to know whether the 
physician is still alive and whether he is still in communication with his 
mysterious patient, but we hardly hope thafc our curiosity will be 
satisfied.

W e may also here draw attention to the Hermetist, a small monthly 
published by the Hermetic Publishing Co. We have seen one number 
of this paper, but ifc does nofc contain very much matter a t present, 
though what i t  does contain is good enough.

* T h e  F u tu re  R u le rs  of A m erica . A  P h y s ic ian ’s A d v en tu re . A rran g ed  by 
W . P . Phelon , M. D., C hicago, H e rm e tic  P u b lish in g  C om pany.



REINCARNATION. *
This book is an attem pt to give a thorough and exhaustive account of 

the doctrine of reincarnation, the considerations in its favour, the objec
tions urged against it and the authorities, both ancient and modern, who 
•uphold it. Such a book has been m u c h  wanted to fill a g a p  in modern 
T h e o s o p h ic a l  literature and Mr. W alker is to be congratulated in the 
way in which he has fulfilled his task.

H e begins by stating what reincarnation is. He then goes on to 
examine the W estern evidences of reincarnation and next the objections 
against it. The next two chapters give extracts from Western writers, 
in  prose and poetry, who have supported this doctrine. Chapter six is 
on reincarnation among the Ancients. He then goes on to reincarnation 
in the Bible, reincarnation in the Fast to-day, Eastern poets on rein
carnation, esoteric Oriental reincarnation, transmigration through animals, 
death, hell and heaven, Karma, as the compauion truth of reincarnation, 
and conclusion. There is also an appendix of writers on reincarnation 
which takes up fifteen pages and will surprise many readers by its extent, 
and finally an excellent index. Thus, it will be seen that the author 
has tried to make his work as complete as possible.

The couclusion of the whole is, that it is only in recent times 
th a t this doctrine has been rejected by thinkers as absurd and unten
able, while even among modern writers the number of those who 
expressly or by implication accept it, is more numerous than is generally 
supposed. I t  has always been a curious fact that modern Christians, while 
insisting upon the future eternity of the soul, have, so to say, always 
shirked the question as to the possible eternity of its origin. They 
always seem to suppose th a t there is a distinct creation of each separate 
soul, which creation takes place a t the time of physical birth or 
conception. The modern theory that human existence on earth is con
fined to one life only, cannot be shown to have been productive of any 
particular advantage, for all the inducements towards a holy life are 
equally present to those who believe their present incarnation to be 
only one of many. But, on the other hand, the selfishness, the reckless 
competition for bare existence, the bane of modern civilisation, is in no 
small degree stim ulated by this consideration.

If  the  value of a doctrine consists in its reasonableness and its capa
city to account for the state of things we see around us, then the twin 
doctrines of reincarnation and karma have higher claims than perhaps 
any other current theory. To deist and atheist alike they recommend 
themselves by their wide-reaching significance and their inherent equity. 
They are eminently practical and easy of comprehension. They have 
however been so kept out of sight in modern times, that to many it has 
not even occurred tha t reincarnation is at all possible. Modern theoso
phical literature has done a great work in awakening men’s attention 
to these forgotten truths, the book before us is the best work th a t has 
yet appeared on the subject, and we trust it will meet with thc succe&s 
i t  deserves.

* Reincarnation, a Study of Forgotten Truth, by E. D. Walker. Boston 
and New York, Houghton, Mifflin and Company.

SU P PL E M E N T  TO

T H E  T H E O S O P H I S T .

M A T  1 8 8 8 .

T H E  A D Y A R  L IB R A R Y .

P a n d it  N . B h a sh y a ch a ry a , D irec to r of th e  L ib ra ry , has se n t in  h is 
“ R ep o rt fo r th e  q u a r te r  e n d in g  th e  31st M a rc h  1888.” Books to  th e  am o u n t 
of Rs. 222 h ave  been p u rc h ase d  in  L ondon, C a lc u tta  and  M adras ; an d  p r in te d  
books a n d  M S S . p re sen te d  by  P a n d it  N . B h ash y ach a ry a , P a n d it  V e n k a ta  
R am asastri, a n d  M essrs. N ara in asaw m i Iy e r, S r i  R am am u rti, an d  A tm u k a r  
L ak sh m i N aras im m am , D is tr ic t  M unsiff of G ooty. V ery  va lu ab le  and  ra re  
M S S . have been rece ived  from  M r. K . S esh iah  C h e tty  G aru , D epu ty IC o llecto r 
of C u d dapah . I f  a ll o u r o th e r  n a tiv e  official m em bers w ould also tak e  a  l it t le  
tro u b le , th e  L ib ra ry  w ou ld  soon be ono of th e  g re a te s t  an d  best in  th e  w orld . 
T lie  D irec to r h as com pleted  tb e  catalogue of w orks in  th e  E a s te rn  Section , a n d  
i t  will be se n t to  th e  p r in te r . H e  says, in conclusion  : “ I t  is g ra tify in g  to see 
th a t  som e very  im p o rta n t books on M edical a n d  O ccult Sciences a n d  V ed ic  
l ite ra tu re  h av e  b een  ad d ed  to  th e  L ib ra ry  d u r in g  th e  p re sen t q u a r te r .’*

B E L L A R Y  S A N M A R G A  SA M A J.

T he  first a n n iv e rsa ry  of th e  “ B ellary  S a n m arg a  S am aj” was ce leb ra ted  o n  
S u n d ay , th e  8 th  A p ril  1888. T he  a n n iv e rsa ry  address was d e livered  by  
M r. R. J a g a n n a t h ia h , F . T . S. I n  h is a d d re ss  he  ro u g h ly  sk e tch ed  th e  
o rig in , developm ent, ar\d a  fo recast of th e  usefu ln ess  of th e  S am aj. I h e  
particulars of th e  o rig in , developm ent, financia l condition , p u b lica tio n s n n d  
d iffe ren t d e p a rtm e n ts  of th e  Sam aj w ere d e a lt w ith  by  th e  S e c re ta ry  in  h is  
rep o rt. T h e  to ta l  rece ip ts  of th e  y ea r am o u n ted  to  R s. 190-12-4 an d  th o  
e x p en d itu re  to  R s. 122-2-3. T h ere  w as also a  T e lu g u  ad d ress exp la in in g  th e  
objects of and  th e  w o rk  done by  th e  Sam aj. P r iz e s  w ere d is tr ib u te d  to  th e  
s tu d e n ts  of th e  M ora l class b y  M r. A. S a b a p a th y  M udalia r Rao B ah ad o o r 
w ho had  th e  k in d n ess  to  p re sid e  on th e  occasion. T he proceed ings closed 
w ith  th e  d is tr ib u tio n  of p a n  au'pari, flowers, &c.

T .  A .  SW A M IN ATH A  A lY A R ,

S ecre ta ry .

o



C E Y L O N .
T he influence of th e  Sarasavi Sandaresa, o u r  sem i-w eekly  v e rn a c u la r  

jo u rn a l, has so in creased  th a t  i t  h a s  been fo u n d  ex p ed ien t to  en la rg e  th e  
p r in tin g  office. A  th ird  p ress a n d  a d d itio n a l fo n ts  of ty p e  a re  needed , a n d  a  
su b sc rip tio n  is b e in g  m ade for th e ir  p u rch ase .

T h e  Ceylon Examiner (an u n frien d ly  p ap er) of 21 th  M arch, co n ta in ed  a  
m alicious le tte r  sa y in g  th a t  “ H . S u m a n g a la ” a n d  a n o th e r  p r ie s t  had  d ec lared  
in  a  local p r in t  th a t  “ th e  T heosoph ists a re  t ry in g  to  ro o t o u t B u d d h ism  from  
Ceylon, an d  to  co n v ert i t  in to  th e  re lig io n  ta u g h t  by  C h ris tia n s .” T h is  
comical s la n d er needs no reply, b u t  since  th e re  w as an  im p lica tio n  th a t  th e  
V enerab le  H ig h  P r ie s t  H ik k ad u w e S u m a n g a la  h a d  tu rn e d  a g a in s t u s ;  a n d  as 
th e  R om an C atho lic  o rgan , th e  Messenger, h as been  co m fo rtin g  itse lf  w ith  th e  
falsehood, a n d  i t  is m ore  th a n  like ly  to  be q u o ted  in  W e s te rn  jo u rn a ls , we m ay 
as well lep ro d u ce  fo r ou r friends th e  noble re p ly  se n t to  tlie  Examiner by  o u r 
v enerab le  an d  beloved b ro ther. H e re  i t  i s :—

“ Widyodaya College, Colombo, 23rd March.
T O  T H E  E D I T O R  O F  T I I E  C E Y L O N  E X A M I N E R .

S ir , H a v in g  seen a  le tte r  in  y o u r  issu e  of th e  22nd in s ta n t,  in  w hich  i t  is 
s ta te d  th a t  I  w ro te  to  a  c e rta in  S in h a lese  p a p e r  a  le t te r  condem ning  th e  
T heosophists as tea ch in g  a  novel a n d  in c o rre c t fo rm  of B u d d h ism , I  beg  to  
s ta te  th a t  I  h ave  n ev er w ritte n  an y  le t te r  w h a tev e r  to  th e  p a p e r  m en tioned , 

n o r do I  believe th e  sta tem en ts  m ade  a b o u t th e  te a c h in g  of th e  T h eo so p h is ts  
in  Ceylon to be w ell-founded.

I  tak e  th is  o p p o rtu n ity  to  in fo rm  yo u  t l ia t  th e  “ H . S u m a n g a la ” re fe rre d  
to  in  th e  le t te r  is H ig o d a  S u m an g ala  of G alle.

I  am , y o u rs  tru ly ,
H . S u m a n g a l a ,

P rin c ip a l, V id y o d ay a  College,
H ig h  P r ie s t  of th e  P e a k  a n d  G alle , 

a n d  M em ber of th e  I ta l ia n  R oyal A s ia tic  Society , F lo re n c e / '

W h a t a re  th e  odds th a t  th e  Catholic Messenger w ill no tice  th e  c o n tra d ic tio n ?

M A D A M E  B L A V A T S K Y .
M r. B e rtra m  K e ig h tley  w rites e n co u rag in g ly  fro m  L on d o n  a b o u t th e  h e a lth  

of o u r a b se n t friend . H e  says “ she is m u ch  s tro n g e r  th a n  a t  th e  b e g in n in g  of 
th e  year, and , th o u g h  su ffering  m uch  from  th e  d e ra n g e m e n t of th e  s tom ach , is 
w o n derfu lly  ch eerfu l.” Tho pub lication  of th e  “ S e c re t D o c trin e ” has been com 
m enced , a n d  as soon as th e  m ag n itu d e  and , of course, th e  cost of th e  w ork  
can  be d e fin itive ly  calcu la ted , th e  p rice  to  su b sc rib e rs  w ill be fixed a n d  a 
c irc u la r  se n t th em  g iv in g  them  th e  op tion  of ta k in g  i t  o r rece iv in g  back  th e ir  

m oney, w hich  has been ly in g in  the  B an k  u n to u ch ed  ev er since  th ey  p a id  it. T he  
“ S ecre t D oo trine” is so v ast a them e an d  ram ifies in to  so m an y  d irec tions, thafc 
i ts  trea tm e n t invo lves enorm ous labor, w ith  no p o ss ib ility  of fix ing  in  ad v an ce  
th e  num ber or size of th e  volum es req u ired . H en ce  th e  n ecessity  of re v is in g  
th e  M anager’s c o n tra c t w ith  the  su b scrib e rs .

O O T A C A M U N D .

Colonel O lcott, th e  P re s id e n t  of th e  Th eoso phical Society , d e livered , b y  
sp ec ia l req u est, a  le c tu re  on  “ Aryan C iv iliza tio n ” on th e  a fte rn o o n  of lasfc 
S u n d a y , a t  “ Alexandra H a ll” A lm ost all th e  B ra h m in  re s id e n ts  a n d  o th e r  
H in d u  gen tlem en  of O o tacam u n d  w ere p re sen t, a n d  G en era l M organ  occup ied  
th e  c h a ir. O ne a n d  a ll w ere  p leased  to  h e a r  th e  s ilv e r voice of th e  le c tu re r , 
a n d  h is m as te rly  in te rp re ta tio n  of th e  m ean in g  of tb e  w ord  “ C iv iliza tio n .”  
T h is  d iscourse , I  believe, h a s  c rea ted  in  th e  m in d s  of som e e d u ca ted  y o u n g  
g en tlem en  of th e  p lace  a h e a r tfe l t  desire  to  becom e m em b ers of th e  T oda B o tta  
T heosoph ical Society , a n d  to  w o rk  for th e  good of h u m a n ity  a n d  th em se lv es .

Col. O lco tt h a s  accep ted  an  in v ita tio n  to  le c tu re  once a t  O oty  fo r a  
c h a r ita b le  o b jec t u n d e r  d is tin g u ish e d  p a tro n a g e , a n d  i t  w as ex p ected  afc 
la te s t  adv ices th a t  th e  m a jo rity  of th e  E u ro p ea n  c o m m u n ity  w ould  a tte n d . 
T h e  su b je c t chosen fo r  h im  w as “ T h e  N oble  A rm y  of G h o sts  a n d  th e i r  
M ansions ;” th e  desire  be ing , of course, th a t  he  sh o u ld  ex p la in  th e  m y ste ry  of 
h a u n tin g s  a n d  h a u n te d  houses.

O o t a c a m u n d , 10th April 1888 P a n d i t  T. V e n c a t a r a m a  A iy a n g a r ,

Secretary, 1\ B. T♦ 8 .

JA P A N .

L a te  adv ices from  J a p a n  s ta te  th a t  th e  B u d d h is ts  a re  co llec tin g  u se fu l a n d  
a r tis t ic  a rtic le s  as a  f ra te rn a l  co n trib u tio n  to w ard s  th e  A n n u a l F a n c y  B a za a r 
of th e  Colombo T heosophical Society . P re p a ra tio n s  a re  m a k in g  also fo r th e  
expected  v is it  of Col. O lco tt, w hich , in  consequence of h is  ill-h ea lth , m ay  have, 
a f te r  all, to  be postponed.

M r. K in z a  H ira i re p o rts  th a t  The Golden Rules of Bnddliism h as a lre ad y  
been  tra n s la te d  in to  Ja p a n e se  a n d  p u b lish ed  by  M r. S. Sano*

H A Y T I,

O u r esteem ed frien d  a n d  colleague th e  R t. R ev. th e  B ish o p  of H a y ti,  w rite s  
e n co u rag in g ly  ab o u t th e  speedy  fo rm atio n  of o u r B ra n c h  in  th a t  W e s t In d ia n  
is la n d — th e  “ Gem  of th e  T ro p ic s .” I t  w ill be e n tire ly  com posed of ed u ca ted  
N eg ro  gen tlem en , P a r is ia n  in  c u ltu re  a n d  lan g u ag e .

D O N A T IO N S  T O  T H E  L IB R A R Y  F U N D .

T h e  C om m ittee  acknow ledge, w ith  th an k s , d o n a tio n s  of R s, 100 fro m  th e  
ex -R a jah  of V e n k a ta g ir i  a n d  £20  fro m  M r. E . W . P a r k e r ,

A M E R IC A .

M r. Ju d g e  w rites  to  u s from  A m erica  th a t  he has|tw o ap p lica tio n s fo r C h a rte rs  
fo r new  B ran ch es still on h a n d  from  S t. L ouis a n d  S an  D iego, C alifo rn ia . H e  
also  d esires u s to  p u b lish  th e  acco m p an y in g  com plete  l is t  of B ranches in  
A m erica.
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T H E  T H E O S O P H I S T .

Voi.. IX . No. 105.— J uxe 1888.

f lw ra  ^mfcr q fl «r : i ■\

THERE IS NO RELIGION HIGHER THAN TRUTH.

[ Fam ily motto o f the M aharajahs o f Benares.]

T R A V E S T IE D  T E A C H IN G S. - 
IX .

The S tayer o f the S u n .

H O S H E A  (H eb. Eosh), th e  son of N un, was called Joshua 
(H eb. Jeosh) by Moses on th e  occasion of sending him w ith  

o thers, a t  th e  com m and of Jehovah , to “ spy out th e  land of 
C anaan .”  B ut, though  th is  nam e could not have accrued to him 
till then , th e  m ilita ry  leader of the  Jew s is invariably  called Joshua, 
as w ell before  as a fte r receiv ing  his new designation, w henever 
m ention  is m ade of him , so th a t the  n arra tive  of his exploits m ust 
have been w ritten  subsequently—probably  long subsequently  to 
th e  even t.

I t  has been  assum ed th a t  th is  change was m ade to b rin g  out a 
nom iual association of Jehovah  w ith  ffoshea in  Joshua, in order 
th u s to com m em orate th e  relations th a t were to exist betw een the  
Jew ish  lead er and  his actuator.

To do th is , th e  nam e has been held  to mean “ Jeho  is help ,”  when 
“ Jeh o ” is trea ted  as an abbreviation of Jehovah. But, as H oshea 
is ren d ered  “ God is help”  by th e  same in terpreters, no h igher 
significance can be claim ed to have accrued th rough  th e  transfo r
m ation of H oshea into Joshua, since no change in  m eaning takes 
place.

A nd  y e t Moses m ust have had a good and  sufficient reason for 
m aking th e  change. T h a t reason, moreover, m ust have had some 
re la tion  to th e  occasion on which the new designation was given— 
ih e  first en try  of Joshua into the land  he was now sen t only to  
explore ; and  m ust havo expressed itself through some difference 
in  m eaning  betw een the two names.
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