
2/—The geological cataclysms of earth ; the frequent absence of inter
mediate types in its fauna; the occurrence of architectural and other 
relics of races now lost, and as to which ordinary science has nothing 
but vain conjecture; the nature of extinct civilizations and the 
causes of their extinction; the persistence of savagery and the 
unequal development of existing civilization; the differences, 
physical and internal,Jbetween the various races of men; the line of 

1 future development.
3.—The contrasts and unisons of the world’s faiths, and the common 

foundation underlying them all.
4.—The existence of evil, of Buffering, and of sorrow,—a hopeless puzzle 

to the mere philanthropist or theologian.
5.-—The inequalities in social condition and privilege ; the sharp contrasts 

between wealth and poverty, intelligence and stupidity, culture and 
ignorance, virtue and vileness ; the appearance of men of genius in 
families destitute of it, as well as other facts in conflict with the law 
of heredity ; the frequent cases of unfitness of environment around 
individuals, so sore as to embitter disposition, hamper aspiration,

1 and paralyse endeavor; the violent antithesis between character and
1 condition; the occurrence of accident, misfortune, and untimely

death;—all of them problems solvable only by either the conven
tional theory of Divine caprice or the Theosophic doctrines of Karma 
and Re-incarnation.

6.—The possession by individuals of psychic powers, clairvoyance, clair- 
audience, &c., as well as the phenomena of psychometry and statuvo- 
lism.

7.—The true nature of genuine phenomena in spiritualism, and the proper 
antidote to superstition and to exaggerated expectation.

8.—The failure of conventional religions to greatly extend their areas, re
form abuses, re-organize society, expand the idea of brotherhood, 
abate discontent, diminish crime, and elevate humanity ; and an 
apparent inadequacy to realize in individual lives the ideal they 
professedly uphold.

* The above is a sketch of the main features of Theosophy, the Wisdom - 
Religion. Its details are to be found in the rapidly-growing literature upon 
the subject. There are three stages of interest:

1.—That of intellectual injury,—to be met by works in Public Libraries, 
etc.

2 .—That of desire of personal culture,—to be met partly by the books 
prepared for that specific end, partly by the periodical Magazines 
expounding Theosophy. The three leading ones are The Theosophist 
(Adyar, Madras, India; subscription $5); *Lucifer—the Light- 
Bringer’ (15 York St., Covent Garden, London, England ; subscrip
tion 12 shillings,); The Path, (P. 0. Box 2659, New York City ; 
subscription $2).

3.—’That of personal identification with the Theosophical Society, an 
association formed in 1875 with these aims,—to be the nucleus of a 
Universal Brotherhood; to promote the study of Aryan and other

■ Eastern literatures, religions, and sciences; to investigate unex
plained laws of nature and the physical powers latent in man. 
Adhesion to the first only is a pre-requisite to membership, the others 
being optional. The Society represents no particular creed, is 
entirely unsectarian, and includes professors of all faiths, only ex
acting from each member that toleration of the beliefs of otheia 
which he desires them to exhibit towards his own.

T H E  T H E O S O P H IS T .

Vol.. IX . N o . 103.— A p r il  1888.

TH ERE IS  NO RELIG IO N  H IG H E R  THAN TRUTH. 

[Family motto of the Maharajahs of Benares.]

THE P H Y S IC A L  PORTENTS OF A N  AVATAR.
A L L  cosmogonies and all mythological efflorescences trace 

back to one of two theories of w orld-birth— evolution or 

creation. A cco rd ing to the one, visible nature has been developed 
out of world-stuff, eternal, fu ll of all potentialities, and periodi
t f f f l l T ’S0* 0Utr rd !y 3 * “  enoisic centres. The other teaches 
that behind formation is the Former, back of creation the Creator 
lh e  latter school divides into those who believe matter to be 
eternal and creation to be but the misleading synonym f o r f forma
tion, and the other section, which affirms that plastic matter as 
w ell as its various subsequent forms are made out of nothing b v  
the power and w ill of God. I t  is not my purpose to discuss these 
piemises, when they have been so thoroughly defined and debated 
by men beside whom we common persons are mere pigmies. Tho 
humbler task of the moment is to take up the subject where the 
connection is to be made between the hidden source of energ-v 
and its physical manifestation in our w orld on the human planet 
In  short, what is “  God made flesh/' in the broad sense, and whafc 
physical commotion attests the appearance of such n ,1,V, „  
personage ? Tho W estern reader will k in d ly  observe thafc tho mios- 
tion is not confined to the problem of the nature or mtivifcv of 
Jesus, although a fam iliar Christian expression applied to him t  
conveniently employed; it covers the w h o le g Z n d  o f d W n o

ph™ ■ »

d e S d ^  c E a n 1or St
his advent is identically the samo. The light of the spirit having

i n° i  ®Xt'm£ UIS,,c'1’ tI,c W03',rI 'la rk  with sin 
sccp ticism ; m ankind have lost the p a th  and w ander like fho



“blind : m oral ru in  is inevitable, unless there  be a new divine influx, 
say ono c lass; unless God in ca rn a te  H im self, say th e  o ther. 
C hristian ity  teaches (1) th a t  God m ade prim itive m an perfec t, 
y e t so w eak as to fall when p u t to  th e  t e s t ; (2) th a t  all m ankind  
th ro u g h  th is  original sin of th e ir  p rogen ito rs fell un d er condem 
nation  ; (3) th a t they shortly  becam e so w icked th a t  God h ad  to  
destroy them  by  an  universal deluge, saving only one fam ily to  
repeople th e  e a r th ; (4) th a t again  th e  race  h ad  fallen  so low as to  
have become thoroughly  bestia l (Rom ans i. 21 to  3 2 ); and (5) 
to  give them  a  last chance of escaping destruction , p resen t an d  
fu tu re , God incarnates him self as the son of M ary. “ I  am com e,”  
says he (John  xii. 46), “ a  lig h t in to  th e  world, th a t  w hosoever 
belie ve th  in  m e should no t abide in darkness. H e  th a t re je c te th  
m e, and  receiveth  no t my w ords, h a th  one th a t ju d g e th  him  : th e  
w ord th a t  I  have  spoken, th e  same shall ju d g e  him  in th e  last day 
an  a lte rn a tiv e  more rudely  declared b y  H im  a fte r his resu rrec tion  
(M ark xvi. 16) in  th e  th re a t th a t  he shall be dam ned who shall 
n o t accept th e  religion to  be p reach ed  by his m issionaries. So 
K rish n a ; “ T hough I  am unborn, and  m y n a tu re  is e ternal, and  I  am  
th e  L ord  also of all creatures, ye t ta k in g  control of m y natu re-fo rm  
(P ra kr iti) , I  am  born by my illusive pow er. F o r w henever p ie ty  
decays, 0  son of B hara ta  ! and  im piety  is in the  ascendant, th en  I  
p roduce m yself. F o r th e  p ro tection  of good m en, fo r th e  d es tru c 
tio n  of evil-doers, for the re-estab lishm ent of p ie ty , I  am  born  from  
ag e  to  ag e” (B hagvad  G ita, 6 to  8). The B uddhists, to o : “ T he 
h isto rical B uddha  is represen ted  to  have  ta u g h t th a t  he was only 
one of a  long  series of B uddhas, w ho ap p ear a t  in tervals  in  th e  
w orld, and  who all teach  th e  sam e system . A fte r  th e  d ea th  of 
each  B uddha  his religion flourishes fo r a  tim e, and  then  decays, 
t ill  i t  is a t  la s t completely fo rgo tten , an d  w ickedness and  violence 
ru le  over th e  earth . G radually  th en  th e  w orld im p ro v es; u n til a t  
la s t a  new B u d d h a  appears who ag a in  preaches th e  la s t D harm a 
o r T ru th , T he nam es of tw enty-four of these B uddhas who ap p ear
ed  previous to  G autam a have been  handed  down to  us, e tc .”  
(R hys D av ids’ Buddhism , p. 180). T he liv ing  B uddha no t only by  
h is  developed divine insigh t can  see all h is predecessors— not a  
m ere handfu l, b u t “ hundreds of thousands of m yriads” (Abhinish- 
Icramana S u tta , also Buddhawanso)— b u t also prophesies th e  nam e 
an d  epoch of h is  successor. “  A n an d a  ! I  rem em ber in  previous 
ages, endless K alpas ago, th e re  w as a  B ud d h a  in  th e  w orld called  
In d ra k e tu  T a th ag a ta , etc. This In d ra k e tu  T a th ag a ta  p red ic ted ... 
U tta ra k e tu  T a th a g a ta ; he  in  h is tu rn  p red ic ted  th e  arriv a l of a  
B u d d h a  called G u n ak e tu ; he p red ic ted  P ritik e tu , etc.” ; (Abh. S u tta ,  
Section 2). Tho B uddha D ip an k ara  w hen on e a rth  m et one day  
a  certa in  ascetic  in  th a t b ir th  know n as Sum edha. “ C asting fo r
w ard  his p resc ien t gaze in to  th e  fu tu re , and  considering, he p e r
ceived th a t fou r A sankheyvas and  a hu n d red  thousand  cycles (an  
un th inkab le  num ber to us W esterns) from  th a t  tim e he (Sum edha) 
would becom e a  B uddha nam ed G otam a.” (B uddhist B irth-stories , 
Fausboll and  D avids, p. 13 ; trans. of Ja tak a tth av an n an a ). W ith  
th e  m isty notions held by most E uropeans about Islam , it m ay 
surprise  them  to learn th a t tho same idea of the periodical sp in -

tual refreshm ent of th e  w orld , is ta u g h t m  th e  K oran . The le a rn 
ed D r. Sale tells us (P re lim . D is. p. 59) th a t  “  the  num ber of p ro 
phe ts  which have b een  from  tim e to  tim e sen t by  God in to  th o  
w orld, am ounts to no less th a n  224,000, accord ing  to  one M ahom- 
inedan trad ition , or to  124,000, according to an o th e r j am ong whom 
313 w ere apostles, se n t w ith  commissions to reclaim  m ankind rrom  
infidelity and  su p e rs titio n s ; and  six of them  b ro u g h t new law s o r 
dispensations, w hich successively ab roga ted  th e  preceding: l h e
K oran  itself affirms w ith  respec t to th e  infidels and  w icked oi M a- 
hom m ed’s day th a t  th e ir  predecessors of th e  tim es of p revious 
D ivine M essengers “ w ere borne w ith  for a  tim e, un til, w hen 
our apostles despaired  o£ th e ir  conversion, an d  they  th o u g h t 
th a t  they  were lia rs , ou r help  came unto  them , and  we d e 
livered  whom we p le a se d ; b u t our vengeance was not tu rn ed  
aw ay from  th e  w icked  people. V e rity  m  th e  histories of th e  
prophets and  th e ir  people th e re  is an in stru c tiv e  exam ple un to  
those who are endued  w ith  understan d in g . T he K oran is no t a 
new  invented  fiction ; b u t a  confirm ation of those scrip tures w hich 
have  been revealed  before  it, e tc.”  (K oran, C hap ter xii). A n d  
i t  says (C hapter x iii), “  Every age hath  its  book o f revelation ; God 
shall abolish and shall confirm  w hat he p leaseth . W ith  him  i s t h e  
original of the  book.”  L itera lly , the  mother o f the book; by  w hich 
is m eant the  preserved  fab le , from  w hich all th e  w ritten  revelations 
w hich have been from  tim e to  tim e published  to  m ankind, accord- 
incr to  th e  several d ispensations, are  tran sc rip ts  (S a les  no te).

Now as to the ancesto rs of th e  P arsis. One of th e  most curious 
and  in te restin g  books in  th e  w orld is th e  “ D esa tir though b u t  
a  fragm ent spared to our tim es of th e  orig inal w ork. The E n g lish  
tran sla tio n  appeared  in  1818 and  has long been  ou t of p rin t, b u t 
happily  M r. D hun jibhoy  Jam sh ed ji M edhora is b ring ing  out a 
new  edition. The genuineness of th e  Desa,tir as an  ancient w ork 
is doubted by some in  our day, b u t th a t em inent scholar Sir W m . 
Jones believed it  upon its  in trinsic  m erits, and  found his opinion 
stren g th en ed  by  th a t  m ost valuable work th e  D ahstan , b y  
M ohran F an i, in  w hich  is g iven  the  h isto ry  of th e  scrip ture  and  of 
th e  people whose div ine revelation i t  w a s - th e  progenitors of th e  
Persians of h istory. I t  is theosophical m  a  d istinc t degree, and  
deserves the  carefu l s tudy  of Theosophists M ezdam (God) is 
shown as sending a  succession of d m n e  agents from  age to ag e  to  
sin-stricken  hum anity . “ I  have said th a t  I  first of all chose 
A bad, and  a fte r him  I  sen t th irteen  prophets m  succession, a ll 
called A bad. By these  fourteen  prophets th e  w orld enjoyed pro - 
p erity .”  (Book of th e  P ro p h e t Jyafram , Sections 17 and 18). 
« In  tim e p ast w hen m ankind  d id  evil, A M darad  d isappeared 
from  arnon J  th e m ; and  in  consequence of his w ithdraw ing th ey  
endured  s iS fe rin g s; u n til I  se ttled  th ee  m  his room W hen th is

relig ion is d issipated ’ Pr0Ph et Shaik lh°  S n l3  ” (Do. 83, 84, 85, 88). H ere is a passage from th e  D abis-
ta n  which alm ost seem s iden tica l w ith  portions of th e  K oran  :
‘‘ T rad ition  inform s us th a t when these auspicious prophets and
th e ir successors beheld  evil to  prevail am ongst m ankind, they
invariab ly  w ithdrew  from am ong th e m - a s  they could not endure



to  behold oi’ h ea r w ickedness; and  sin h ad  no adm ission to  th e ir  
b reasts” (Vol. i, p. 20). Is  no t th e  sam e averred  w ith  re sp ec t to  
th e  blessed ^lahatm as, once so fam iliar to tho A rysusj now in 
re tirem en t ? B u t to re tu rn  to th e  D esatir. “ 0  F e r in z a r  son 
of^Y asunajam ; w hen ...years had  passed  u n d er th e  sw ay of th e  
Y asanians, m ankind  becam e evil doers, and Y asanajam  w ithdrew  
from  am ong them . A nd now m ankind  are  w ithout any head  an d
in  d iso rd e r ; and  have becom e like ravenous b eas ts ...T h ee  have I
selected fo r prophesy. Revive th e  relig ion of th e  p ro p h e t of 
p rophets, th e  G reat A M d .” (Book of P ro p h e t G ilshah, Secs. 4,
5, 6). A  sim ilar narra tive  and  prom ise occurs in  th e  Book of th e  
P ro p h e t Jem shid .

B onw ick tells us (Egyptian B e lie f and Modern Thought, p . 409) th a t
w hat is commonly called th e  C hrist-ideaoi hum anity  th u s ap p ears  

to  have been th e  hope and consolation of th e  ancien t E g y p tian s  so 
m any  thousand  years ago.”  T he T rac t Society’s "  E g y p t”  says of 
th e  relig ious concepts 0f th is  learned , philosophical and  m ysterious 

T i,e £ rea t k°P e an d  end, therefore , which th is  su p e rs ti
tio n  held  fo r th  to its  votaries as th e  consum m ation of th e ir  relig-ion 
was th e  b ir th  of a G o d ; th e ir  expectation  being  ev iden tly  no t 
m etaphysical, b u t real, because they  alw ays identified i t  w ith  ac tu a l 
occurrences. A nd  another a u th o r quo ted  by  Bonw ick p u ts  th e  
id ea  in  an o th e r and  more com plete form  : “  The b ir th  of th is  
g re a t  and  all-pow erful being, h is m anifestation  as an  in fa n t h is 
n u rtu re  an d  education th ro u g h  th e  succeeding periods of childhood 
a n d  of boyhood, constitu ted  th e  g ra n d  m ystery  of th e  en tire  svs 
te r n ; and, m ore astonishing th a n  all, he  also undergoes a  succes
sion of b ir th s  th rough  a descending  series of em anations, h arm o 
n iz in g  p erfec tly  w ith th e  doctrine  of m etem psychosis, so w ell 
know n to be peculiar to th e  E g y p tian  priesthood, conveyincr bv  a  
m etaphor no t to be m istaken, th e ir  persuasion th a t th is sam e au g u st 
being  would a t  some time becom e in carna te , and  be b o rn  unon 
e a rth  as an  in fan t.” *

B u t we need  seek no f a r th e r ;  q u ite  enough has been  c ited  to
prove our prem ise th a t a t th e  foundation  of all relig ions lies th e
. d e .  th a t  th e  p e r fe c t well b e io g  o f m a n t M  0B ly^ r ‘f w £
th e  W h e r t r u t h o l  th e s a v m g .p o w e r  o f t h e  s p ir it  i i  r e a lis e d  a n d  
lived  up to. H um anity, le ft to m ere in te llectual perception  
becom es th e  p rey  of carnal passion, and  physical life is va lued  fo r 
its  enjoym ents regardless of fu tu re  consequences. T he eclir.se of 
divine lig h t m eans moral n ig h t fo r m an, his rap id  de°-eneracv i„ t«  
b estia lity  and  m utual h a tre d  an d  s tr if e ;  th e  w orld o-ets  ou t of 
g ear. B ut th e  pendulum  m ust sw ing back  th rough  its  cyclic a rc  
and  a fte r th e  necessary cataclysm , a  new  day dawns. I t s  h e ra ld ’ 
m essenger is th e  prophet, apostle, dem i-god or incarnate  God In  
th e  language of A dvaita, th e  Logos un ites itse lf w ith  one o r m or^

?arc r r TheWf m a f T h r tare  b° rn a S  SaVi° UrS and teachers of th erace , ih e  sun of T ru th  once m ore em erges from  “  KpHnrl 
clouds of sense,” the P a th  is re-discovered, th e  “ d ra lly  to J e  
w hite banner f° r a ? ew stru g g le  w ith  ignorance "and Yin and  th e  
Golden A ge succeeds the A ge of Iro n  aud Blackness.

N atura lly  enough, m an feels in  such an  epoch so g rea t an exal
ta tio n  of sp irit, so th o ro u g h  a regeneration  of his whole being, th a t 
he cannot im agine th e  effect upon surrounding  n a tu re  to be less 
intense. L e t him  a tte m p t to descant upon th e  them e in speech or 
w riting , and  im ag ina tion  arouses the poetic fancy to its  sublim est 
rhapsodies. H e p ic tu res  to him self a divine th rill passing th ro u g h  
the  ea rth  and  stim u la tin g  all h e r p roductive energies. The life- 
g iv ing  influx runs to  th e  b o rd ers  of each kingdom , to th e  tip  of 
each tin iest leaf, th e  la s t g ra in  of sand, the  pulse of each an im at
ed being, even th e  least in  th e  microscopic world. Is  he not r ig h t ? 
Is  th is  fancy unscientific ? Does not th e  w orld aw aken daily to 
life a t th e  ris ing  of th e  sun, and  is i t  less probable th a t such an  
in-rush  of sp iritua l force as is im plied in  th e  adven t of such a  
d ivine en tity  as above delineated , should quicken every la ten t 
pow er in hum anity  an d  in  th e  globe we dwell upon ? A t least, one 
is s truck , upon read in g  th e  various scrip tures of m ankind, w ith the  
un iversal p revalence of th is conception. A  common in stinc t 
seems to  have led  all scrip ture-com pilers to  in fe r a sim ultaneous 
stim ulus of n a tu re  an d  m an  upon th e  appearance of w hat th e  
H indu  calls an  “ A v a ta r .”  M en, too, seem p rep ared  to expect 
such an adven t as its  necessary  tim e approaches. Is  it an in stinc t 
w hich tells them  th a t  th e  darkest hour precedes the dawn ? O r 
m ust we accept M ichelet’s ironical diagnosis : “  E x trem e w eari
ness, atony, and  despa ir produce, in th is  w orld of ours, a disease, 
w hich may be called th e  Messianic epidemic” ? (Bible of H um anity , 
p . 228).

Some fancy  th e  e a r th  a  m ere lump of m ud and w ater, an d  th e  
life-evolving phenom ena of n a tu re  to be only resu ltan ts of hea t, 
cold, solution an d  chem ical a c tio n : m uddy theory  from  earthy  
b ra in s ! E ugen ius P h ila le th es  expresses th e  occultist’s idea 
(Magia Adam ica , p . 11) about our g lo b e : “  The e a r t h  is 
invisib le...on  m y soul i t  is so, and  which is more, th e  eye of m an 
never saw the  ea rth , no r can  it be seen w ithout a rt. To m ake th is 
elem ent invisible is th e  g re a te s t secret in  m agic ...as  for th is  
fe c u le n t, gross body  upon  w hich we walk, i t  is a  compost, an d  
no e a rth  b u t i t  h a th  e a r th  in  i t . . .in a  word all the  elem ents are  
v isib le b u t one, nam ely, th e  earth , and when thou h ast a tta ined  to 
so m uch perfection  as to  know  why God h a th  placed the  ea rth  
in  abscondito, th o u  h a s t an  excellent figure w hereby to  know God 
him self, and  how H e is visible, how inv isib le” H is real ea rth  is to  
th e  gross m ud-ball, th e  globe, w hat, to th e  enlightened H indu, 
S uryadeva is to th a t  incandescent sphere w hich is weighed, photo
g raphed , spectroscoped, an d  gaped a t th rough  smoked g lass— th e  
O rb of D ay. B lessed Sunshell, shining cuirass of Suryadeva, 
w hich gives such peace of m ind to m aterialistic speculators upon the  
orig in  of m yths and  th e  congenital idiocy of the  ancients ! Between 
such a  physical sun an d  th e  rocky earth , w hat closer relation could 
the  m ateria list conceive th a n  th a t betw een the k itchen  fire and  th e  
po t before it  ? I t  needs th e  concept of a finer, in terio r astra l o r 
psychical earth , and  sun, and  constellations and of a h idden con
nection betw een all v isib le n a tu re  and Parabrahm , to pu t one in th e  
way to u n derstand  th e  poetical fancies and rhapsodies of the



w rite rs  of tlie  world’s m ythologies and  fables. T hen  m ay one 
u n d e r s t a n d  th e  motive w hich led  them  to connect th e  b irth  of 
th e ir  A v a ta r  w ith  the soul of th e  globe— E ugen ius Philalethes* 
rea l e a r th — so th a t  one common th rill or sp iritua l spasm  should, 
a t  th e  sam e hour, run  th ro u g h  m an and  his te rre s tr ia l m other 
w hen she b rin g s fo rth  the divine son of h e r  H eavenly  Spouse.

W e have seen, upon com parison, how all religions concur in  the 
b e lie f in  such periodical v is ita tio n s ; le t us now p u t side by  side the 
descrip tions of the  physical p o rten ts  of an  A v a ta r. S hall we give 
first place to  th e  H indu, in  recom pense for his g if t of th e  conveni
e n t nam e ? W e quote from  the  Bhagw at P urana , as g iven  by Mr. 
E . C. Cox, of Bombay, in  his in te res tin g  little  com pilation, Tales 
o f  Ancient In d ia  : “ W hen  the  b ir th  of K rish n a  was n ea r a t  hand,
th e  whole w orld was filled w ith  joy. The trees p u t on fresh  leaves, 
a n d  th e  f ru it once more ripened  on th e  b ra n c h e s ; th e  flowers 
sp ra n g  in to  blossom, and  the  corn grew  up in  th e  furrow s. The 
riv e rs  and  stream s m urm ured sw eetly  as the  soft breezes glided 
over them  w ith  unknown freshness, and  w hispered  th e  g lad  tid 
in g s  th a t  K rish n a  was com ing. T he b ird s sang  a sw eeter song as 
th e y  flew from  tree  to tree  and  w arb led  th e  nam e of K rish n a . The 
seas fo rg o t to  roar and  th e  w aves m ade delicious m elody, for 
K r ish n a  w as coming. The clouds floated gaily  across th e  firm a
m en t of heaven, and th e  b rig h t beings th a t  dwell in  th e  blue 
e th e r  show ered down flowers upon th e  earth . The trum peters 
of th e  gods pealed  out th e  good news th a t K rish n a  was com ing 
to  ta k e  aw ay th e  burden  of th e  w orld. A nd  th e  v irtuous 
w ere g la d  a t  h ea rt, for sin and  g rie f  should vex th e  sons of men 
no lo n g er. A t th e  dead of n ig h t K rish n a  was born , cloud-coloured, 
m oon-faced, and  lo tu s-eyed ...A nd  when his p a ren ts  saw  the  
d e ity  revealed  in  all his m ajesty , th ey  w ere sore a fra id , and  fell 
dow n before him  and w orshipped him. B u t K rish n a  said, c F ea r 
n o t, i t  is fo r your sakes th a t  I  have come in to  th e  w orld .’ ”  K rishna  
is no t p ro p erly  to be classed as an  A v ata r, i. e., th e  b ir th  of God 
in  a  hum an b o d y ; his was p roperly  an  apparition  of V ishnu  in  an 
illusive body, w hich looked hum an b u t w as a  m ere tem porary  
shell or m aya, A  num ber of th e  H indu  sain ts an d  sages are 
acc red ited  w ith  divine p a ren tag e  and  m iraculous b irth s . I t  some
tim es hap p en s as, for instance, in  th e  case of S ri S ankaracharya , 
th a t  th e  ea rlie r b iog rapher will no t dw ell m uch upon th e  m iracle 
a tte n d in g  th e  b ir th , b u t la te r  ones will do so. I n  A n an d ag iri’s 
life of S ri S an k a ra  we are sim ply to ld  th a t  th e re  was a  ra in  of 
flowers a t  C hidam baram  w hen he was born, and  th a t  th e  drum s 
of th e  ce lestia l m usicians (G andharvas) w ere h ea rd  in  th e  a i r ; 
b u t S ri M adhavacharya, in  his w ork (V , 1) dwells a t  len g th  upon 
th e  m arvellous commotion in  th e  anim al and  vegetab le  kingdom s. 
H e re  we have again  “  th e  fra te rn iz in g  to g e th e r of b easts  ordi
n a rily  hostile , th e  uncommon pellucid ity  of th e  stream s, the  
p re te rn a tu ra l shedding of frag ran ce  by trees and  p lan ts, th e  joy and 
g la d  paeans of th e  whole celestial host, etc. (see artic le  on “ S a n k a ra 
ch ary a , Philosopher and M ystic,” by K ash in a th  T rim bak  Telang, 
M. A ., L  L. B., in Theosophist for D ecem ber 1879). H e  was born im
m aculately  , and a t the age of two years knew  and  spoke M agadha,

S ansk rit and  o ther tongues ; a t th ree  he ob tained  universal know 
ledge a t one s ittin g  w ith  his Guru. H e was an incarnation  of 
M ahadev (Siva). S ri M adhavacharya, founder of the  D w aita S idha- 
n ta , is said to have been  the th ird  incarnation  of the  god V ayu in  
the  p resen t K ali Y uga . I  have not m et w ith  any description of the  
physical p o rten ts  a tte n d in g  his advent, save the  voluntary  v isita 
tion  of th e  G anges goddess, in  th e  form of a  m iraculous u ndercu r
ren t, to  th e  ta n k  in  U d ip i th a t he m ight satisfy his desire to ba th e  
in  th e  sacred w aters w ith o u t undergoing th e  fatigues of a  long 
journey  (.D waita Catechism, p. 7). Ae, too, was supernaturally  
learned  in  childhood w ithou t the  usual school-training and a tte s ted  
his divine ch a rac ter b y  m iracles. S ri R am anujacharya, F ounder of 
th e  V isish tadvaita  Philosophy, was an incarnation  of the god Sesha, 
o r A n an ta , b u t P a n d it  B hashyacharya omits from  his Visishtad
va ita  Catechism  any  m ention of accom panying portents.

Now, passing  to  G autam a B uddha, we have a  w ealth of such 
na rra tiv es  about th e  commotion in  N atu re , a t the  moment of his 
a tta in m en t of suprem e know ledge under th e  Bodhi Tree a t Gya. 
W h a t could be m ore beau tifu l th an  S ir E dw in A rnold’s description 
of th e  phenom ena ?

“ Yea ! and so holy was the influence 
Of that high Dawn which came with victory 
That, far and near, in homes of men there spread 
A n  unknown peace. The slayer hid his knife;
The robber laid his plunder back; the shroif 
Counted full tale o£ coins; all evil hearts 
Grew gentle, kind hearts gentler, as the balm 
Of that divinest Daybreak lightened earth.
Kings at fierce war called truce; the sick men leaped 
Laughing from beds of pain; the dying smiled 
As though they knew that happy Morn was sprung 
From fountains farther than the utmost East;

* * * *
So glad the World was—though it wist not why—*
That over desolate wastes went swooning songs 
Of mirth, the voice of bodiless Prets and Bhuts 
Foreseeing Buddh; and Devas in the air 
Cried “ It is finished, finished!” and the priests 
Stood with the wondering people in the streets 
Watching those golden splendours flood the sky 
And saying “ There hath happed some mighty thing.”
Also in Ran and Jungle grew that day 
Friendship amongst the creatures ; spotted deer 
Browsed fearless where the tigress fed her cubs,
And cheetahs lapped the pool beside the bucks ;
Under the eagle's rock the brown hares scoured 
While his fierce beak but preened an idle wing,
Tbe snake sunned all his jewels in the beam 
With deadly fangs in sheath; the shrike let pass 
The nestling-finch; the emerald halcyons 
Sate dreaming while the fishes played beneath,
Nor hawked the merops, t h o u g h  the butterflies—
Crimson and blue and a m b e r—flitted thick 
Around his perch; the Spirit of our Lord ^
Lay potent upon man and bird and beast.”

Light of Asia.
T he Mossing of perfec t peace and lovo descends upon the ea rth , 

re fresh ing  it as the  shower the parched iicld. \ \  hen Christ was



born afc Bethlehem , we are  told, the  a ir was filled wifch the melo
dious hym ns* of the heavenly choristers, and the shepherds w atch
in g  th e ir  flocks, caught the  blessed w ords “  Peace on ea rth , good
will am ong m en !” God’s angels w atch  over and  m ake them selves 
visible to  the  babe’s paren ts before and  a fte r  h is b irth , and a 
v a rie ty  of m iracles afcfcesfc his d ivinity . One g e ts  m uch m oreinfor- 
m ation in  th is  respect from  th e  A pocryphal Gospels th an  from  the 
few books selected by some undeterm ined  Council of bishops to 
form  th e  canon. True, they  have been m ercilessly assailed  and  
denounced  by  th e  orthodox, b u t no one can deny th a t a t least they  
clearly  reflect th e  cu rren t beliefs of th e  early  C hurch, nor thafc 
p a r ts  of them  are even now woven in to  th e  relig ious books of the  
C atholic C hurch. In  fche Protevangelion Gospel, m iracles occur afc 
every  sfcage of M ary’s life. H e r  husband  Jo sep h  recounts the 
m arvels he saw when she h ad  been tak en  for delivery  in to  a cave 
b y  th e  roadside, and he was h asten ing  in  search  of a  midwife. 
“ B u t as I  was going (said Joseph) I  looked up in to  th e  a ir, and  I  
saw  th e  clouds astonished, an d  th e  fowls of th e  a ir  s topp ing  in  th e  
m idst of th e ir  flight. A n d  I  looked down tow ards th e  ea rth , and 
saw  a ta b le  spread, and w orking people s ittin g  around  it, b u t th e ir  
hands w ere upon the tab le  and  th ey  d id  nofc m ove to  ea t. They 
w ho h ad  m eat in  the ir m ouths d id  no t eat. T hey  who lifted  th e ir  
h an d s up to  th e ir  heads d id  no t draw  them  back  : A nd  th ey  who 
lifted  them  up fco fcheir m ouths did nofc pufc an y th in g  i n ; b u t all 
th e ir  faces w ere fixed upw ards. A n d  I  beheld  th e  sheep d ispers
ed, an d  yefc th e  sheep stood still. A n d  th e  sh ep h erd  lifted  up his 
h an d  to  sm ite them , and  his h and  continued  up. A n d  I  looked 
un to  a  riv er, and  saw th e  k ids w ith  th e ir  m ouths close to  the  
w ater, an d  touching it, b u t th ey  d id  no t d rin k . A nd  a  b rig h t 
cloud overshadow ed fche cav e ...B u t on a sudden th e  cloud becam e a  
g re a t l ig h t in  th e  cave, so thafc th e ir  eyes could nofc b ea r ifc. Bufc 
the  l ig h t g radually  decreased, un til th e  in fan t appeared , etc.”  
(Profcev. xiii, xiv). In  th e  Gospel o f  the In fancy , i t  is s ta ted  th a t 
“  Jesu s spoke even w hen he was in  th e  crad le, and  said  to  his 
m o th e r: c M ary, I  am Jesus, th e  Son of God, th a t  word, w hich 
th o u  d id st b rin g  forth  according to  th e  declaration  of th e  an^e l 
G abriel to^thee, and my fa th e r  h a th  sen t m e for th e  salvation of 
th e  w orld .’ ”  This Gospel teem s w ith accounts of m iracles, b u t they  
a re  fo re ign  to  our present p u rp o se ; save the  s to ry  of th e  “ S ta r  
of B e th lehem ,” about w hich so m uch astronom ical nonsense has 
ju s t  been  com m unicated to th e  papers, apropos of a  new  aspect of 
Venus. I t  requires no g rea t wisdom to com prehend th a t fche 
s tan d in g  of a  s ta r over th e  exact little  spot occupied by  a  stab le  
— unless ifc came down from  heaven and  sw ang itself like a lan 
te rn  over th e  very roof— is an absu rd ity . A  mefceor, if  converted  into

fu w -mm^  b° dy' Perh aPs- Bufc th is idea is b a rre d  inasm uch 
as th e  W ise M en of the E ast who had  followed i t  from  P ersia  to

* “ Celestial anthems fill the air 
With wave of melody divine :
O star! above the cradled King 
In guiding beauty softly shine.

C- L- Uosney] in Golden Era lor Dec. 1887.

Bethlehem , had to go and ash Herod where the babe la y : th e  s ta r  
m ust have d isapoeared . H erod  “ sen t th em  to Bethlehem , and  
said, Go, and  search  d iligen tly  for th e  young  child  ; and when ye 
have found him, b rin g  me word, etc. W h en  th ey  h ad  heard  the 
k in g  they  d ep arted  ; and  io, the  s ta r  w hich  th ey  saw in the  east, 
w ent before them , till it cam e and  stood over w here the  young 
child was. A nd  when they  saw th e  s ta r, th ey  rejoiced, &c.” 
(M atthew  ii, 8 to 10). T he lost lum inary  h ad  been found again. So 
i t  was nofc a star, no r a  mefceor, nor does th e  canon tell us w hat 
ifc was. Bufc th e  m ystery  is solved in  th e  Gospel of the  Infancy 
(Chap. iii. 3): “ A nd  a t th e  same tim e th e re  appeared  to them  an 
A ngel in th e  form  of thafc s ta r  which had  before been th e ir guide 
in  th e ir  jo u rn ey ; th e  lig h t of w hich th ey  followed till they  re tu rn ed  
in to  th e ir  own coun try .” * T hey  w ere P a rs i m obeds, i t  would appear, 
au d  th e ir  jou rney  h ad  been  u n d e rta k e n  in  consequence of a p ro 
phesy  of th e ir  p ro p h e t Z oradusch t (Zoroaster). T he L ady M ary 
g av e  them  one of th e  “ sw addling  clo thes in w hich the  in fan t w as 
w rapped, and  gave  ifc fco them  in stead  of a  b lessing, which th ey  
received from  h e r as a  m ost noble p re sen t” (verses 1 & 2). 
R e tu rn ed  hom e ag a in  “  th e ir  k in g s  an d  princes came to them  
inqu iring  w hat they  h ad  seen and done, e tc .”  T hey  produced th e  
sw addling clo th  “  an d  hav ing , accord ing  fco th e  custom of th e ir  
country , m ade a fire, th ey  w orshipped it. A n d  casting  the  sw addling 
clo th  into ir, th e  fire took it, and  k ep t it. A nd  w hen the fire w as 
p u t out, they  took fo rth  th e  sw addling clo th  u n b u rn t, as m uch as 
if the  fire h ad  no t touched  it, e tc ., e t c ;” th e  cloth being finally 
so prized th a t  "  th ey  la id  i t  up am ong th e ir  trea su re s .” The m ost 
io-norant P ars i w ould know  th a t th a t  sto ry  h ad  been w ritten  by one 
who knew  n o th in g  abou t his relig ion  or c u s to m s!

The physical p o rten ts  so m eagrely described  in  th e  B ible in con
nection  w ith  th e  b ir th  of C hrist, w ere how ever no t w anting  afc 
th e  tim e of his d ea th . T he veil of th e  tem ple sanctuary  “  was 
re n t in  tw ain  from  th e  top to  th e  b o tto m ; and  th e  ea rth  d id  
quake, and  th e  rocks r e n t ;  and  th e  g rav es  w ere o p en ed ; an d  
m any bodies of th e  sa in ts  w hich slep t arose, an d  came oufc of th e  
graves a fte r h is re su rrec tion , an d  w en t in to  th e  holy city, and  
appeared  to m any .”  A n d  “  from  th e  s ix th  h o u r th e re  was darkness

* Dr. Cowper quotes, in liis edition of the Apocryphal Gospels, a curious 
story from the Sermones Dominicales of Hugo de Prato, a theologian of the 
14th century, about this star. “ On this night when the Lord was born 
there appeared in the east a star in which was a child having a cross on 
his forehead, and he spake to the Magi, saying that they were to go into 
Judea to worship Him that was born K ing of the Jews. lh e  same old 
preacher gives us accounts of many portents: the darkness of that night 
was changed into the light of d a y ; at Rome a fountain of oil gushed oue 
and flowed into the T iber; the Temple of Peace fell dow n; the Vinevards 
of Engaddi flowered and produced balsam ; when the Virgin laid the divine 
babe in the manger of the stable of the N ativity, the ox and the ass there 
bowed their knees to him ; three suns appeared in the east and were im m e
diately joined into one ; finally, there appeared at Kome, a golden circle round 
the sun, in which circle was a most beautiful maiden, in whose lap was a 
child ; and a mysterious “ voice was heard in the chamber of the Emperor in  
the Capitol, Here is the altar of heaven,” Time, we have seen, ripens the pious 
fancy of historians and biographers !



o ver all tb e  land  until tlie n in th  ho u r” (S t. M att, xxvii. 51, 52, 53, 
54). I t  has  been rem arked  by sceptics as a  coincidence th a t no 
R om an official happens to  have reported  these  phenom ena to 
H ead -q u arte rs  nor recorded  them  in his d ep artm en ta l archives. 
T h e  life of Z oroaster is so apocryphal th a t we can h a rd ly  u tilize 
i t  in  th is  connection. T he m ost careful O rien talists, E u ropean  and  
P a rs i, a re  alm ost forced to believe th a t th e re  w ere m any  g re a t 
D u stu rs  so  ̂designated , th e  nam e having  been converted  in to  a  
ti t le . S im ilarly , we have  to-day in  In d ia  a liv ing  S an k arach ary a , 
a  young  an d  learned m an, incum bent of th e  tem ple of S rin g eri 
an d  successor in  d irect apostolic line to th e  first d iv ine possessor 
of th a t  au g u st name. T he fearfu l persecutions of th e  P arsis  by 
th e  M ussalm an conquerors of th e ir country, alm ost e n tire ly  s tam p 
ed  out th e  sp lendid  faith  of Zoraduscht, and  th e ir  sc rip tu res  are  now 
re p re se n te d  by a few lite ra ry  fragm ents. B u t th e  conscientious 
com piler of th e  D abistan  p u t together, two cen tu ries an d  a  ha lf 
ago , w h a t d a ta  were then  ex tan t, and the com pendium  is m ost valu
ab le . W e saw  the B uddhas pred ic ting  the  adven ts of th e ir  succes
sors, an d  h e re  we are to ld  th a t  when D oghduyah, th e  m other of 
Z o rad u sch t, asked  a certa in  g re a t dream -reader an d  astro lo g er how 
he  h a d  been ab le  to tell h e r  such w onderful th in g s  w ith  re sp ec t to 
h e r  as y e t unborn child, he re p lie d ; “ th ro u g h  th e  pow er of 
know ledge of th e  stars, and  the 'perusal o f ancient records, w hich 
g iv e  an  account of his auspicious existence” (D abistan , vol. i, p .  
218). T he like  inform ation was in  the  possession of th e  k in g : “ i t  
w as know n from  the  h istorians and astronom ers th a t  he will reveal 
a  b e tte r  relig ion and destroy th a t of A hrim an” (Ib id ). T he  w icked 
so rcerers tr ie d  in  vain ag a in s t the  babe th e ir  m ost devilish  powers. 
O ne w ished to decapita te  him  w ith a sw o rd ; b u t his h a n d  in s tan tly  
d r ie d  up. T hey  form ed a  m ountain of wood, n ap th a , an d  su lphur, 
a n d  h av ing  se t i t  on fire ,threw  into the m idst of i t  Z o radusch t, whom 
th e y  h ad  by force taken  from  his f a th e r ; he escaped u n sca thed . 
T h ey  tr ie d  to  have him to rn  by wolves and  tram p led  by  oxen an d  
w ild horses, b u t th e  beasts u n d er a divine spell, to u ch ed  him  no t. 
T h ey  reso rted  to  poison, b u t th e  clairvoyant ch ild  em ptied  th e ir  
cups upon th e  g round before th e ir  very  faces. A n d  so, th ro u g h o u t 
h is  life, b u t F arrah -i-Izad , an  angel guard ian , w ard ed  off every  
d an g e r. T he conditions of his advent are  sim ilar to  those  of his 
p redecessors spoken of in  th e  Desatir. T he m obed Z oradusch t 
B ah ram  says in  his b iography  of the  p ro p h e t: “  w hen  the  w orld 
h a d  been  th row n  into confusion by  the  w icked, an d  w as en tire ly  
a t  th e  m ercy  of the  demon, God willed to raise up a  p ro p h e t of an  
ex a lted  d ign ity , which the  fam ily of F aridun  w as alone w orthy  of 
fcumg. So, of P urshasp  and  D oghduyah, a m ost v irtu o u s couple, 
w as Z oroaster in  due tim e b o rn .”

H . S . O l c o t t .

T R A V E S T IE D  T E A C H IN G S .
V II.

The T rin ity  of Patriarchs.

T H E  Jew ish  P a tr ia rc h s  A braham , Isaac and Jacob  occupy th e  
b o rd er lan d  betw een  th e  historical and the  m ythical. T he 

s tran g e  inconsistencies and  singular anom alies comprised in th e  
accounts of th e ir  lives found in th e  book of Genesis, show thafc 
t h e s e  are sim ply a  collection of narratives w ritten  f r a g m e n ta r y  
and  a t d ifferen t tim es by various chroniclers, pieced together in  a  
no t very  congruous way and  constitu ting  a whole, of w hich th e  
m ost s trik in g  fea tu re  is, th a t it should have so long held its  place 
as an h isto rical docum ent.

In  s tu d y in g  th is  portion  of the  book of Genesis it is noticeable 
th a t, th o u g h  th e  opposing schools are still acting in  antagonism  
on very  m uch th e  sam e lines, the distinction between the  E lohist 
and  th e  Jeh o v is t has no longer the  diagnostic value it has h ith e rto  
possessed. Je h o v a h  and  Elohim  seem to have been com pletely 
identified  in  the  m inds of th e  w riters. B u t then , as if to m ake up  
for th is, th e  nam es of o ther deities,* as E l Elion, E l Rai, E l S had- 
dai, E l Gholam, an d  so on, are introduced, and seem to constitu te  
a  H ebrew  P an th eo n , of which, when the  doctrine of th e  D ivina 
U n ity  was accep ted  and  fully established, the  several d ivinities 
w ere absorbed  in  the  One God, while th e ir  nam es sim ultaneously 
becam e designations of his attribu tes.

U n til th is  b lend ing  process of unification was accom plished th e  
worship of d ivers gods prevailed. B ut the  gods w orshipped w ere 
actual sp irits— perso n a tin g  spirits ; while th e  m aterial forms by  
which they  w ere rep resen ted  or under which they were worship
ped  were, in th e  first instance, m edia th ro u g h  which they had  in  
some w ay ob ta ined  a  power of d irect phenom enal action or sym 
bols of th a t  pow er.

According* to trad itio n  i t  was to escape from an idolatry such, 
as th is tha t°A braham  abandoned his native land. N ot th a t he d id  
th is by com m and of Jehovah , as th a t sp irit is made to affirm (Gen. 
xv. 7), fo r he was ta k e n  by his father, T erah, from U r of the Chal
dees unto  H a r an  (Gen. xi. 31), and dwelt there  until th a t fa th er s 
d e a th ; and  it  was from  H aran  (Gen. xii, 1—4) and not from U r  
of the  Chaldees th a t Jehovah  brought him. I t  is held by the  ear
lie r in te rp re te rs  th a t  th e  m igration of T erah  was undertaken  a t  
th e  earnest en trea ty  of A braham , and because he desired to seek 
refuge  in n a tu re  from  the idolatrous practices of sp irit worship ; 
and  it was because the  patriarch  sought refuge in n a tu re  from  
form al relig ion and  gave expression to his religious impulses m an 
adoring  love of the  F a th e r  of all, whose presence and action are  
m anifested  in th e  n a tu ra l surroundings of m an, th a t he was called 
Ab-ram , “ H e exalted  the F a ther.” _____ ________________________

*  I t  w i l l  p r o b a b l y  b e  f o u n d  t b a t  w h e n e v e r  a  p l u r a l i t y  o f  g o d s  i s  w o r s h i p p e d ,  
e a c h  £?od i s f  o r i g i n a l l y  a t  l e a s t ,  o n e  o f  t h e  e l e m e n t a l s ,  d e v a s  o r  “  p o w e r s  o f  t h e  
L o ^ o s . ”  T h e i r 3p e r s o n a t i n g  c h a r a c t e r  c o n s i s t s  i n  t h e  f a c t  t h a t  e a c h  o f  t h e s e  
c*ods c l a i m s  su p re m a c y  o v e r  a l l  o t h e r s .  T h e  i n d i v i d u a l  c h a r a c t e r  o f  c a c h  g o d  
i s  h o w e v e r  r e t a i n e d  i n  t h e  d i s t i n c t  i m a g e s ,  r i t u a l  a n d  o f f e r i n g s  u s e d  b y  l i s  

w o r s h i p p e r s .  — E d .



I a  thus exalting  the F a th e r  he was th e  p recu rso r of the 
J e su s  of N azareth  ; and it was to this aspect of the  p a tr ia rc h ’s 
life th a t  the X azarene d irec ted  the  a tten tion  of his hearers  w heu 
he said “ Y our fa ther A braham  rejo iced  to see my d ay ” (John  viii. 
£>o)— in which u tterance he, in Jew ish fashion, p layed  upon the 
p a tr ia rc h 's  nam e, read ing  in it the  sentence ab-ra-jom-i, “ -Father 
saw  my day.”

A b rah am  w ent forth  from  H a ra n  to the  land of C anaan a t the  
com m and of Jehovah. So savs the  scrip tu re  (Gen. xii. 1),

B u t to obey the voice of Jeh o v ah  is to tu rn  from  th e  gu idance 
of God.

R em oved by  his Divine F a th e r  from  the  ido latrous w orship of 
sp irit, to the  exaltation of th a t F a th e r ; taken  by his hum an fa th e r 
from  U r of th e  Chaldees, w here th a t w orship was ca rried  o n ; he 
is now represen ted  as lis ten in g  to  the  prom ises of sp irit under 
th e  nam e Jehovah  and obeying its  commands.

W h y  does the  h itherto  ex a lte r of the  F a th e r  abandon th a t  
F a th e r ’s service of perfect freedom  to pass in to  th e  serv itude of 
sp ir it ?

W h y  ? Because the  sp irit w orked here as d id  th e  “ se rp en t” in 
E d e n — by seductive prom ises.

T h is sp irit is said to have seduced A braham  u n d e r th e  nam e 
Jeh o v ah , and  yet it  is expressly s ta ted , “  E lohim  spake unto 
M oses and  said unto him, I  am  Jehovah  : and I  appeared  unto 
A braham , un to  Isaac and  unto  Jacob  as E l S haddai, b u t by my 
nam e Jehovah  I  was not know n to them ” (Exodus vi. 2, 3).

T he contradiction here  is d irect. I t  is c lear therefo re  th a t th e  
w rite r of th is  sta tem ent, th a t  th e  sp irit w hich m ade it, d id  no t 
know  th a t a sp irit had  appeared  to th e  p a tr ia rch s  as Jehovah . 
H en ce  e ith er another sp irit was in  th e  hab it of v isitin g  A braham , 
Isaac  and  Jacob  as Jeh o v ah , and  req u irin g  th e ir  hom age and  
w orship  under th a t nam e, or the  narra tives subsequen tly  incorpo
ra te d  in th e  book of Genesis d id  no t then  exist in  th e ir  p resen t 
shape  or had  been lost s ig h t of.

W h en  A braham  abandoned th e  land  given up to the idolatrous 
w orship  of sp irit, he sought his D ivine F a th e r, as E lohim , th rough  
n a tu re , and associated th is  designation  w ith his dom estic service, 
even calling th e  stew ard an d  fu tu re  possessor of his house El- 
je z e r  (Gen. xv. 2). I t  is m ore than  probable therefo re  th a t the  
seduc ing  sp irit sought him  as Elohim  or E l, and  th a t  th e  w rite r in 
E xodus was perfectly  accu ra te  in  his s ta tem en t th a t  th e  name 
Jeh o v ah  was not known to the  patriarchs, n o tw ith stand ing  the 
g rav e  consequences which flow from  such an adm ission. B u t 
u n d e r w hatever name the sp irit sough t A braham , i t  found him  in  
th e  open country, under th e  oaks or te reb in th s  of M oreh and  
M am re (Gen. xii. 6, xviii. 1), aw ay from th e  haun ts of men. H ere, 
u n d er the soothing influence of na tu re , the p a tr ia rc h  had  communed 
w ith  the F a ther. Hence here, personating  th e  F a th e r  and  m aking 
prom ises as from him, the seducing  sp irit illu stra ted  those prom ises 
t irough  n a tu ra l objects, as the  d ust of the  e a r th — th a t dust of 
w non Jehovah  Elohim had inform ed A dam  th a t he was constitu ted  
V >cn. in. the stars of the heavens or the sands of the sea shore.

T he change of A b ra h a m ’s nam e follow ed as a  m atter of course* 
for i t  was necessary  to  destroy  every  vestige of his previous re li
gious sen tim ents, w hile leav ing  i t  to be in fe rred  th a t these  w etv  
un changed—th a t  as he  was a t  first, so h ad  he continued to th e  en d .

The m ean ing  of th e  nam e A braham  has g rea tly  p e rp lex ed  
its  in te rp re te rs . T h e  reason given for th e  change is. “  F o r th** 
fa th e r  of a  m u ltitu d e  of nations have I  m ade th ee” (Gen. xvii. 5), 
H ence  i t  should  b e  h e ld  to  s tan d  fo r and  rep resen t the sen ten ce  
A-bra-hamon-goyim . “  I  shall b eg e t a  m ultitude of n a t io n s / '
B u t th is  was n o t th e  view  of its  re -in te rp re te rs . M isled by  th o  
rep ea ted  use of th e  w ord Ab, “  fa th e r ,”  a t  th e  g iv ing  of th e  n a m t\ 
they  supposed th a t  i t  should be read  as a sum m ary of th e  w ords 
of th e  G iver, re d u ced  to  th e  form ula Ab-ra-hamon-goyim , “ F a th e r  
saw a  m u ltitude  of n a tions,”  of w hich i t  is th u s m ade an  a b r id g 
m ent. B u t th is  is a  m isread ing— a m isread ing  m oreover u n d e r  
w hich th e  claim  to  p a te rn ity  d isappears, for to see is in  no senso 
to  beget.

M any o th e r significances have been  a ttr ib u ted  to th is n a u u \ 
w hich need no t b e  no ticed  h e re ; b u t a  m eaning which has beeu 
overlooked h ith e rto  w ill have to  be re fe rred  to presently .

S ara i’sn am e  also undergoes a  change. T he sp irit which effect* 
these changes (in th e  first case as E l S haddai, th en  as Elohim  melt * 
in g  into Jehovah) says to  A braham , “ as for Sarai, thy wife, tliou 
sh a lt no t call h e r  nam e S ara i, b u t S a rah  shall her nam e be” (Gen* 
xvii. 15).

T he m eaning  of th e  nam e S arah  has also been a perp lex ity  to 
its  in te rp re te rs , who have subsided in to  the  absurdity  of supposing 
th a t  i t  signifies “  P rin cess .” A nd  y e t its  actual significance i* 
sim ple enough. S a ra i w as childless, and w ith  reference to tin* 
th e  nam e said  (of h e r  womb) “  Bound of Jehovah ,” or as her own 
w ords express it, “ Jeh o v ah  h a th  restra in ed  me from b ea rin g ’1 
(Gen. xvi. 2). S a ra h  was to have a  child. “  M oreover I  will givo 
thee  a son of h e r”  (Gen. xvii. 16). H ence Sarahs new nam e, Sarali, 
signified u H e  h a th  loosed.0

To th e  child less A braham  a persona ting  sp irit gave th e  p ro m i^  
th a t  his offspring  should  be countless as th e  dust of th e  eartli, 
th e  s ta rs  of th e  heavens or the  sands of the sea shore. Am| 
A braham  believed . So i t  is said. A nd  it  was accounted to him 
for righ teousness. So is it s ta ted  (Gen. xv. 6). B ut w hatever hit* 
righ teousness (developed as i t  was th ro u g h  th e  influence of, ainj 
approved as i t  is declared  to have been by th e  spirit under who*, 
control he had  fallen) m ay have been— and it  does not seem to havo 
included  a ju s t  app rec ia tio n  of th e  n a tu re  of tru th  and a keen moral 
sense (Gen. x ii. 20)—th e  fa ith  of A braham  m ust have been of {(, 
s ingu lar ch a rac te r , fo r his belief hav ing  been affirmed, he thereupon 
asks “  w hereby shall 1 know  th a t  I  shall in h e rit” the land of Canuuu 
(Gen. xv. 8) ? B u t he doubts an d  questions even beyond tlu«, 
say ing  in h is h e a r t , “  shall a  child be born unto him th a t is ;u , 
h u n d red  years o ld  and  shall Sarah, th a t is n inety years old, bear f/* 
(Gen. xvii. 17). A n d  he laughed  a t the absurdity  of the i(i«.:t< 
and  exclaim ed— no t as his words have been rendered, “ O th;,/, 
Ishm ael m ight live before th e o !” b u t —“ perhaps Ishmael liv  .•



before you” or is in your m ind, w ith  the  id iom atic sense, “  P e r
hap s you m ean Ishm ael” (Gen. xvii. 18). S arah  also laughs a t 
th e  idea, though , im bued w ith  the  patria rch al estim ate  of the  value 
of tru th , she denies having  done so (Gen. xviii. 12, 15).

T he possibility  of a quasi-natu ral sup ern a tu ra l conception was 
believed  in a t th a t tim e, a physical qu ickening  on th e  p a r t  of the  
prom iser was considered necessary  in  such a  case. Jehovah  m ust 
co-operate personally in a conception he was to b rin g  about. H ence 
th e  twice repeated  promise, I  will certa in ly  re tu rn  un to  thee ca-gheth 
hhayah  (Gen. xviii. 10, 14), followed by th e  s ta tem en t, “ and  
Jehovah  v isited  Sarah, as he had  said, and Jeh o v ah  d id  unto  S arah  
as he h ad  spoken, for S a rah  conceived and  b are  A braham  a son 
in  his old age” (Gen. xxi. 1, 2).

So called supernatu ra l conceptions w ere alw ays a ttr ib u te d  to the  
p e rso n a tin g  action of sp irit on th e  to be qu ickened m other in those 
cases in  w hich the in terven tion  of a hum an fa th e r  was no t p red i
cated . The conception of th e  M essiah was to tak e  p lace in  th is way, 
an d  th e  culm ination of th e  prom ise to A braham  was th a t the  ex
p ec ted  R eplacer, “ the  chosen of th e  n a tio n s /’ was to come th rough  
h i m ; and  the  m ethod of th is  com ing was foreshadow ed in  th e  
m ean in g  of th e  nam e of him  to  whom S a rah  bore a  son, 
n o t a  d a u g h te r—A-bra-hy am > “ I  shall beget th e  m other”  of him 
w ho is to be th e  B egotten of J e h o v a h ; and  it was th is  expectation  
th a t  led  to th e  a ttrib u tio n  of a  prophetic  c h a rac te r  to  Isa iah
vii. 14. T his culm ination of th e  prom ise to  A braham , thus 
expressed  by his name, was indeed em bodied in  th e  orig inal 
prom ise w hen it  is read  Ci-ab-h’mon-goyim-nathti-ca , “  F o r 
a  fa th e r  of th e  chosen of th e  nations am I  g iv ing  th ee ,” or, as the  
nam e says u n d er th is aspect, A-bra-h’mon-goyim, “  I  shall beget 
th e  chosen of th e  nations,” and  even, in accordance w ith  th e  la te r  
m ean ing  of goyim, of the  Gentiles.

Isaac  was so nam ed because his adven t tu rn ed  th e  derisive 
sm iles of his paren ts  into genuine lau g h te r. T he nam e m eans 
“  m ocker,5’ “  ac to r of a p a r t ,” and  com m em orates in  its  bea re r first 
th e  “  m ocking ,” and then  the  “  ac tin g  th e  p a r t” of no t m ocking, 
of his p a ren ts , w hen th e  prom ise th a t  they  should  no t rem afn 
childless was m a d e ; for i t  was w ith  reference to th is  th a t  th e  nam e 
w as given, an d  in  the  rep ea ted  p lay  upon th e  w ord th e re  is au  
obvious rela tion  to the circum stances connected w ith  th e  b irth . The 
ad v en t of Isaac  reduced his b ro th e r Ishm ael from  th e  position of 
he ir to th a t of a  mocking p recu rso r or ac to r of th e  p a r t  of th e  tru e  
h e ir this th ough  he was th e  firstborn. H ence th e  significant m en
tion  of his m ocking of th a t bro ther, and  of his consequent casting  
out w ith  his m other, th a t  he m ig h t no t be co-heir w ith  Isaac  
(Gen. xxi. 9,10).

In te rp re te d  th rough  the few recorded  events of th e  life of him 
who bore it, th is name m eans “  R epresenter.”  H ence  Isaac  has 

een le g a rd e d  as the  rep resen te r of the  prom ised and  expected 
cep a c e r ; and  it was in th is  sense th a t  he was supposed to have 

ac ted  the  p a rt of the  b u rn t offering on M ount M oriah (,Jehovah 
irt if . e io\ ah was shown forth  or represented) w hen, on his 

ia tiiu r s sav ing—in answer to his question, “ Behold the  fire and the

wood, b u t w here is th e  lam b for a b u rn t offering ?”— “ Elohim  
will see to it. H e  has caused me for a  b u rn t offering to fo rget my 
son” (Gen. xxii. 7, 8), and  thus announcing w hat was before him , he 
subm issively accom panied th a t fa th e r to the  a lta r on w hich he was 
to have been  sacrificed  h ad  the hand  of A braham  not been stayed. 
B u t th is  in te rp re ta tio n  was a  developm ent of the  C hrist-idea, due to 
th e  a ttr ib u te d  conditions and  circum stances of his b ir th  which 
m ade him  a  fittin g  rep resen te r of th e  expected son of Jehovah .

I t  is by  no m eans w ithout significance th a t in  answ ering Isaac’s 
question A braham  uses the words Elohim  Jireh, “  God will see” — 
ren d ered  by its  re in te rp re te rs  “  God will provide.” W hy was th is 
changed  in to  Jehovah Jireh  in  nam ing the  m ountain (Gen. xxii. 14) ? 
and  w h at re la tion  have e ither of these nam es to Moriah, the  designa
tion of th e  land  to  w hich A braham  was sent (Gen. xxii. 2), and in  
w hich th e  m ounta in  was situa ted  ; and of the m ountain of th a t  
nam e on w hich Solomon b u ilt the  house of Jehovah a t Jerusalem  
(2. C hron. iii. 1) ? W hy did  Elohim Jireh  pass th rough  Jehova J ireh  
in to  H am -m orijah  unless as a  channel for or consequence of the  
developm ent of th e  C hrist idea ? The w ord-sign H am-morijah  
m eans, u n d e r one aspect “ apparition  of Jehovah” under another 
“ w hat is concern ing  Jeh o v ah ”— “ m other of Jehovah.’* From  M oriah 
to  M aria is b u t a  step . H as th is been the  order of the developm ent 
of th e  m y th  ? I t  certa in ly  suggests a  reason for the change of 
M iriam  th ro u g h  M aria  in to  M ary.

T he wife of Isaac , R ebekah , “ The fe tte re r,” as h e r nam e signifies, 
was, in  conform ity  w ith  the  aspect of th e  Christ-idea represen ted  
th ro u g h  h e r h u sb an d , reg a rd ed  as th e  type of the  Church of God 
and  th e  b rid e  of C hrist.

T heir offspring, o f w hich the  e lder was to serve the younger 
(Gen. xxv . 23), w ere types respectively of th e  n a tu ra l and  the  
sp iritua l in  th e ir  m utual relations.

Of these th e  e lder, a  m an of action, of the field and a follower of 
n a tu re , was beloved of his fa ther, w hereas the  younger, an 
inactive, a  double o r deceitful m an, lead ing  a  sedentary  life, was 
th e  favourite  of h is m other (Gen. xxv. 27, 28).

Of these  th e  w ily younger, or rep resen te r of the  spiritual, be
guiles th e  unw ary  elder and represen ter of the  n a tu ra l of his b ir th 
r ig h t an d  defrauds him  of his fa th e r’s b le ssin g ; bu t th rough  th e  
goodness of th a t b ro th e r was u ltim ately  reconciled to him.

T his reconciliation  did no t tak e  place till a fter the  conversion 
of Jacob .

T h a t conversion was b ro u g h t abou t in a na tu ra l way and by 
n a tu ra l m eans— in a  m ountain  to rren t, the bed of which was, a fte r 
th e  event, called th e  Jaboc. A nd i t  was so nam ed not m erelv 
because i t  was liab le  to  sudden freshets, bu t because the  reversal 
in  th a t  designation , of the  le tte rs  form ing the last syllable of the  
nam e, Jacob , im aged , according to  H ebrew  usage, the change its 
ru sh in g  w aters h ad  produced.

T rad itio n  has transfigu red  the  circum stances of this event into 
th e  w restling  of Jaco b  with an an g e l; bu t th is could only have 
been in  the  sense th a t  th e  elem ents are  m inisters of God (Ps. civ. 4). 
The circum stances so strangely  m isin terpreted  were very simple.



H av in g  sent g ifts  on to his b ro th e r Esau, Jacob  encam ped for the  
n ig h t by the  nearly  dry bed of a  m ountain stream , for th e  sake 
of th e  w ater still flowing th rough it. B ut as is th e  case in those 
clim ates, heavy rains rapidly tu rn  riv er beds into rush ing  to rren ts . 
Such  a  rain  is inferred  to have commenced and caused Jacob  to 
rise  up in the n igh t and pass his belongings over the ford  (Gen. 
xxxii. 22). N oth ing  else could have rendered so unseasonable and 
hu rried  a passage necessary. This he successfully achieved, him self 
b e in g  the last to  cross the  now swelling w ater. H ence as the 
te x t affirm s:—

“  The to rren t descended on Jaco b  alone. A nd  he (the m an th a t 
is Jacob) strugg led  w ith it un til th e  b reak ing  of th e  day, and  he 
w as frigh tened  because he could no t prevail aga in st it. A nd  he 
w renched the  hollow of his th ig h , and  the hollow of Ja c o b ’s th ig h  
was stra ined  by his strugg ling  w ith  it .”

“  A nd he cried out (to his people) r Save me V F o r th e  day was 
b reak in g  (so th a t  they could see his peril and tak e  steps to help 
h im .)”

“ A nd  it  was said (by his a larm ed conscience, subsequently  
reg a rd ed  as the  voice of God) f I  will not deliver thee  u n til thou  
hum blest thyself before m e / ”

“  A nd  it  was said unto him (by th a t  same alarm ed conscience) 
'  W h a t is thy  nam e V (The fu ll significance of th a t  nam e rush ing  
in to  his m ind.)”

“ A nd he said, Jacob  (“  crooked” ) .”
“ A n d it  was said (by his p en iten t aspirations) ‘ T hy  nam e shall 

be called no more Jacob, bu t Israe l (“  God s tra ig h ten ed ” ); for thou 
h as t striven w ith God and  m en an d  a r t  overcome’ (or m ade s tra ig h t 
as to th y  crookedness.)”

“  A nd  Jacob  asked  and  said (in subsequent com m unings w ith  
himself) ‘ Tell me pray , th y  nam e V ”

“  A nd  it  was said (by his conscience in  reply) r W h y  askest 
thou  this, as to my nam e V (a rt thou  ignoran t of w hat has tak en  
place w ithin thyself ?)’*

“  A nd he (Jacob) hum bled him self there .0
“  A nd Jacob  called the nam e of the  place Penuel f B ecause I  have 

seen God fac& to face and my life has been p reserved’ an d  th e  sun 
rose upon him  as he passed over Peniel, and he h a lted  upon his 
th ig h ,”  (Gen. xxxii. 24—31.)

T h is n arra tiv e  was w ritten  to  show th a t Jacob  w hile s tru g g lin g  
in  th e  w ater was in reality  w restling  w ith an angel in  th a t  g u ise ; 
th o u g h  according to the  la te r view  th is  angel assum ed the  ap p ear
ance of a  m an. Hence the form  given to his com m unings w ith his 
a larm ed  conscience, and to his own humble acknow ledgm ent th a t 
h av in g  h ith e rto  been crooked by  na tu re  as well as by nam e, 
th a t  crookedness was thus overcom e and b ro u g h t to  an  end, and  
as th is  w onderful conversion was th e  resu lt of a  seem ing m iracle, 
an d  associated w ith  a m iraculous preservation , i t  w as a ttr ib u te d  
to  th e  in tervention  of God. H ence the exclam ation, “ I  have seen 
God face to face and  my life has been spared .”  A n d  so, to 
com m em orate th is  m arvellous inciden t and change, lie said of 
him self th a t he was Isra-el, t€ God s tra igh tened .” A n d  th is  was the

orig in  of th e  nam e. A n d  as th ough  to  confirm  th is  as a m oral 
s tra ig h te n in g  i t  is accom panied by a  h a ltin g  g a it  or crookedness 
of the  body.

B u t as th is  nam e was no t g iven  by Jehovah  or Elohim — although 
th e  occasion of th e  g iv ing  becam e th e  type  of bap tism  in its a t tr i
b u ted  regenerative  ch aracter, and  because the  n a rra tiv e  was suppos
ed to need confirm ation, i t  was said la te r  (Gen. xxxv. 9-11) “ Elohim  
ap p eared  unto  Jacob  again , when he cam e from  P ad an aram , and  
blessed him . A nd  E lohim  said un to  him , Thy nam e is Ja c o b : 
th y  nam e shall no t be called any m ore Jacob , b u t Is ra e l shall be 
th e  nam e : and  he called his nam e Is ra e l.’*

A nd  ye t, even so, still la te r  (Gen. xlvi. 2) i t  is said, “  Elohim  
spake unto  Israe l in  th e  visions of th e  n ig h t, and  said, Jacob , 
Jaco b .” B u t indeed th e  pa tria rch  is ra re ly  spoken of as Israe l in  
th e  book of Genesis, and  th a t  only tow ards the  close of his l i f e ; and  
is invariab ly  called Jacob .

B ro u g h t suddenly face to  face w ith  dea th , i t  is no t s trange th a t  
Jacob  should have tak en  th e  voice of conscience for th e  voice of 
God-*—who indeed speaks to m an th ro u g h  his conscience; th a t he 
should have said, “ I  have seen God face to face.” T his presence 
of God, th is  action of God so im pressed him  th a t  he called th e  place 
w here he h ad  crossed th e  Jaboc  Peniel. A nd he so called it  nofc 
only because Peni-el signified “  Face of God,” bufc because Pen-i-el, 
in  its significance “  God converted m e,” was to p e rp e tu a te  his con
viction in  th is reg a rd — indeed  “  God converted  m e” is w hat th e  
w ord Peniel in  its  relations to  Penuel w ith  wliich it a lte rn a tes  in the  
te x t (Gen. xxxii. 31), m ore properly m eans as used h e r e ; for in  th e  
w ord Penuel, which is m oreover th e  nam e of th e  angel of con
version , o thers said of the pa tria rch  “  God converted  him .”

In  conform ity w ith th is  way of read in g  th e  account of w liat 
happened  to  Jacob  a t th e  Jaboc, God is assum ed to have changed  
Jacob , th e  Crooked, in to  Israe l, the  G o d -s tra ig h ten ed ; to have so 
changed  him  by the  action of th e  w a te r a t Peniel, w here th e  
p a tr ia rc h  was supposed to  have been bap tized  by  P e n u e l; th e  
angel of conversion— th e  angel w ith whom  Jacob was held  to have 
w restled .

T his is a very  old n a rra tiv e  in te rca la ted  in a  m uch m ore recen t 
history . H ence the  d iction  is com plicated th ro u g h  its  brevity . 
Some of its  w ord-signs, m oreover, w ere used in  a sense which 
subsequently  passed aw ay. Thus th e  m eaning of barac, “  to bend 
the  knee to ” or “ hum ble oneself before” and so acknow ledge or 
confess, was lost s ig h t of in  the sense i t  assum ed when used of 
him  to whom the  knee was ben t, the  confession m ade, the  hom age 
rendered , w hen it  conveyed the  significance “ to b l e s s a n d  th e  
adoption of th is  ren d erin g  here has a ided  largely  in the p erp e tu a 
tion  of th e  m isreading handed  down by  trad ition . I t  was in  th is  
sense th a t  Jo b ’s wife used the  verb , when she said to h e r 
husband— not w ith th e  V ulgate  “ Bless God and die” nor wifch 
the  A nglican  version “  Curse God and  die,” bufc, according to tho 
idiom— “ H um ble yourself before God (confess the secret sin for 
w hich you are  suffering punishm ent) for you are dy ing” (Job ii. 9).
Ifc was in  th is  sense th a t the  verb w as used, of Jacob , who did nofc
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bless b u t ben t t i e  knee before or ren d ered  hom age to P h arao h  a t  
th e  beginning and end of his audience (Gen. xlvii. 7— 10). I t  waa 
m  th is sense th a t i t  was used in th e  proclam ation by w hich 
P h arao h  placed Joseph over th e  land of E g y p t - "  B efore him  I  
bend the  knee” (Gen. xii. 43)- t h o u g h  he?e i t  has b e e n l a p s e d  
to  represen t an  E gyp tian  title .

in f1 f m8’u^f,r inconsistencies and  s tran g e  anom alies
^  ch r° T les of th e  Hves of th e  th ree  p a tria rch s

i  ^  mUch ° f th e  book of Genesis. These are  fo r
th e  most p a r t  obvious to th e  read er even in  a  transla tion . B u t i t
o f h S ?  i? lfc ?ta te d  thafc A b raham , who rid icu led  th e  idea
f o r t v S s  1  he WasJ0ne h u n d red y ea rs  old, should, some 
x J v  f r  S ’ -aV-e m a rn e d  ano ther wife and  h ad  a  fam ily (Gen. 
S T p l , , r  ; ,  lfc “  m ore th an  su rp rising  an d  p erhaps even a
iossibk t ^ f 3 p 6 that lfc 3h0uld ever have bee* bought
W ™  V  a“ E/ Stern P°teQtate could have coveted for his
o f anv a  w0ma°  n inety  years of age  (Gen. xx. 2 ). T he fa ith  

y one capable of so believ ing  m ust be ro b u st indeed.
H enby P ratt, m. d.

E S O T E R IC  B U D D H IS M  A N D  I T S  C O S M O G O N Y *
IV .

An r in r > T ^ T > T ^ TI!EIC D 0CTH IX E AND MOD KEN PA N TH EISM .
TD ?  1. to  th e  E so teric  doctrine, th e  F irs t Cause, or 

. ^ a ra brahm  is only to  be reg a rd ed  as th e  field of abso lu te  
consciousness. W ill and  Id e a  are  fo re ign  to  it. O b jectively  
non-existen t, i t  is no t ,c p u re  ob jec t” — n e ith e r M atte r nor th e  
noum enon of M atter. I t  is no t even “  p u re  su b jec t” — though , in  
i ts  root-essence, th e  arch e ty p e  of th e  l a t te r - b e c a u s e  our notions 
o t consciousness are solely derived  from  experience of i t  as w elling 
u p  th rough  organism , no t as i t  exists per se. S u b jec t and  o b jec t 
a re  phenom enal m  th e ir p resen ta tio n  to  us. A  successful a ttem p t 
to  conceive th e ir  na tu re  as “  th ings in  them selves,”  to b reak  down 
th e  dualism  of know er a n d  know n, w ould be to transcend  th e  
h u n ts  of hum an ideality . How, th en , can w ord-sym bols even 
iam tly  shadow fo rth  the u ltim ate  tru th  beh ind  the  veil, o r dep ic t 
th e  n a tu re  of th e  unknown God—  v

“ T h at, sh ro u d e d  in  h is  lonely  l ig h t,
B ests u t te r ly  a p a r t
F ro m  a ll th e  v a s t c rea tio n s  of h is  m ig h t—
F ro m  N a tu re , M an, a n d  A r t

nn^.!Lth ? fc ca° be said, is th a t> ob jectively  and  sub jec tive ly
■hoc* * P ^ a b ra h m  is, a t  the  sam e tim e, th e  m ysterioug

the ?'n‘.‘J ° , S'1?3- AS Kris,1“  i3: A1! tina “Diverse has been extended hy me
s n ir i f "  i -  V ^ , dw eU  in  m e ‘ 1 d o  nofc dwe11 in  t h e m .............  m y
th e m ’ Tot -  W ’fK S° w 6 ° f a11- suPPo rt3 .a11 ^ t  dwells in
thosft TrVirt W^th w hat m eaning  is th is  passage  p reg n an t to
those who care to penetra te  its  symboHsm ! °  P °
U nconscious^” ^ ePresf ntatlve  of th e  “ supreme wisdom  of ‘ the 
-------------------------- 0 make use of an expression of H artm an n ’s— is

• Reprinted from tho “ Secular;Review*’*

w hat is know n as th e  “ L ogos” — i. e.} the  stream  of supra-conscious 
cosmic ideation  w hich se ts  in  a t  th e  com m encem ent of a universal 
evolution period, o r e ra  of “ crea tive”  activ ity . This so-called 
“ Logos” is iden tica l w ith  th e  “ A bsolute S p irit,” “ U niversal 
M ind ,” <c S p ir it of th e  U n iv erse ,” “ Unconscious,”  etc., of W este rn  
P an th e ism . I t  is th a t  “  th o u g h t as solid as the  adam an t” behind  
phenom ena ; b u t i t  is no t th e  G reat F irs t Cause— ra th e r  tho  
“  D em iourgeos”  of th e  P la to n is ts . To us, ne ith er S p ir it nor 
M atte r is th e  fa n s et origo of B eing . S p irit (the Logos or Cosmic 
Id ea tio n ), th e  foundation-source of all m anifestations of conscious
ness, and  M a tte r (Cosmic S ubstance, objectiv ity  in  its  h ig h est 
abstrac tion), th e  basis of all ob jective evolution an d  cosmogony, 
a re  b u t “ M anvan ta ric”  aspects of th e  One R eality. By “ M anvan
ta r ic ” is m ean t th a t n e ith e r h as  any absolute existence, possessing 
only w hat m ay be te rm ed  a  species of perm anent phenom enality  
d u rin g  th e  life-cycle of a  un iverse . I t  is a question of “  w heel 
w ith in  w heel. ” M atte r, as g iven  in consciousness, is the  sub- 
jec tiv e  creation  of th e  senses. I ts  objective coun terpart, th e  
unknow n basis w hence sp rin g  th e  stim uli transla ted  by the  senses 
in to  th e  w orld of appearances, is itself, again , of a sub-phenom enal 
n a tu re— th a t  is to say, th e  “ occult cause of our sensations” (M ill), 
th o u g h  objectively  rea l d u rin g  a  M anvantara  (universe-cycle), is 
of no absolute ob jective perm anence. M atter, as “  perceived ,” 
is th e  resu lt, in  consciousness, of th e  relation of the  perc ip ien t to  
the  N oum enon. T his N oum enon is no t the F irs t Cause, as V on 
H artm an n  m akes it, b u t, to  employ a beautiful expression of M r. 
T . Subba Row’s, th e  “ veil of P arab rah m .” “  P arabrahm  cannot
be  seen as i t  is ............ i t  is seen w ith a veil throw n over it .”  A s
C arlyle w rote, m uch in  th e  sam e stra in  : “ The th in g  v is ib le ......
w hat is i t  b u t a  g a rm en t, a  clo thing of the  h ig h er, celestial, 
invisible ?” T his was, also, th e  in tu ition  of G oethe, w hen he  
m akes th e  E rd g e is t in  “  F a u s t”  speak of M atte r as th e  liv in g  
robe woven by  N a tu re , by  w hich God is seen.

P arab rah m , in  short, m anifests, as two existences, Cosmic 
Id ea tio n  an d  Cosmic S ubstance— the  form er the basis of all 
degrees of ind iv idual sub jec tiv ity , the  la tte r  th a t of all objective 
n a tu re . T he pure  Id ea lis ts  recognise the form er, th e  M aterialists 
th e  la tte r  alone ; while no w rite r of e ither school even vaguely  
conceives th a t  bo th  these aspects m ay be secondary phases only of 
th e  One R eality , Those P an theistic  th inkers, again, who identify  
S p irit w ith  M atte r and M a tte r  w ith  S p irit, and fail to realise th a t 
M atte r is b u t a mediate m anifestation of the  A bsolute* necessarily 
posit God, no t only as th e  support of foul as well as of p leasan t 
objects, b u t also as th e  u  doer of all evil.”  For, if th e  un iverse  
is a direct m anifestation  of th e  essence of God, and D ualism  
is, in  rea lity , non-ex isten t, every  evil act m ust be em braced in th e  
u n ity  of th e  A bsolute. E so teric  teachers avoid th is conclusion by 
p ositing  th e  G reat F irs t  Cause as un re la ted  to phenom enal being , 
w hich is com plete in  itse lf. The sym m etry of th e ir  cosmogony is 
thus perfect.

*  F o r  a  su c c in c t  e x p o s itio n  o f th e  r e la t io n  of M u la p ra k r i t i  to  th e  O ne R e a lity , 
? id e  M r. S u b b a  R o w ’s b r i l l ia n t  le c tu r e , T heosophist, A p ril , 1887, p. -1-32.



A ccording to H artm ann , the  “  Unconscious”  guides th e  course 
of cosmic evolution. T he sta tem en t would be accepted  by O ccult
ists as illu stra tive  of one function  of th e  “  Logos,” not of th e  
F irs t  Cause itself. T he Logos “ sleeps in th e  bosom of P a ra 
b rahm , as M r. Subba Row pu ts it— thro u g h  those aeons of non- 
b e in g  which in te rv en e  betw een th e  g re a t M anvantaras. B ut how, 
it will be asked , d id  the m anifested  universe sp rin g  into existence ? 
\ \  h a t is th e  purpose of the  e ternal series of cosmic evolutions and  
dissolutions ? P rem ising , by  s ta tin g  th a t E so teric  science, as fo r
m ula ted  by  its  h ig h est adepts, postu lates seven s ta tes of M atte r, 
a n d  th a t  all these  la tte r  have an  in tim ate  correlation  w ith  th e  
various princip les * constitu ting  th e  hum an soul, is it  in our 
pow er to  assign  a “ W h y ” ? or “ H ow” ? A  pa rtia l rep ly  to  these  
queries now seem s to be possible. H a rtm an n  him self adm its th e  
necessity  of find ing  a reason. In  his ce lebra ted  w ork, “ The P h i
losophy of th e  U nconscious,” he traces it, a3 a lready  said, to  th e  
(unconscious) aim  of th e  A bsolute to  a tta in  to  self-consciousness 
in  h u m a n ity ; and  th a t  for th is  end  alone th e  whole h isto ry  of 
creation , w ith its  incidental m isery and  suffering, has been u n d e r
tak en . T his solution appears to be em inently  superficial. T he 
A bsolute, even as in te rp re ted  by H artm an n , has h ad  an e te rn ity  in  
w hich to realise  itse lf as above m entioned. W hy , then , is th e  
w orld-process still in th e  course of prosecution  ? Does it  req u ire  
an  infinity  of globes in w hich to b rin g  abou t th is 'consum m ation  ? 
O therw ise no ob jec t is a tta in ed  by th e  existence of the  countless 
system s sca tte red  th roughou t Space, th e  m ajo rity  of w hich a re  
ten an ted , ir no t m ere lum ber. M oreover, i t  im presses us as a  
species of tran scen d en ta l selfishness on th e  p a r t  of the  “  U ncon
scious to cu ltiv a te  th is  aim , desp ite  its  in ab ility  (as asserted  by  
Pessim ism ) to  produce a  su itab le  un iverse fo r its  crea tu res . I f  
th is  w orld “  does no t deserve to  ex is t,” th e  relig ion of P an theism  
— th a t m ost ferv id ly  held and  insp iring  of creeds— is a m ockery 
in d e e d !

A t th e  in augura tion  of a  cosmic period th e  Logos aw akes from  
its  slum ber in th e  bosom of P a ra b ra h m ,t an d  Cosmic Substance  
comes into (m anifested) being— th a t is to  say, th e  S ub jec t an d  
O bject sides of N a tu re  sim ultaneously em erge from  po ten tia l in to  
ac tual existence. C oncurrently  w ith  the  o rig ination  of the  stream  of 
cosmic ideation  constitu ting  the  Logos, p rim ary  und ifferen tia ted

* F o r  w hich  cf. chap . “ C onstitu tio n  of M an ,” “ E so te ric  B uddhism  ” by  A  P  
S in n e tt , though i t  seem s now clear th a t  th e  se p ten ary  d o c tr in e  h ith e r to  preached* 
w ill have to  un d erg o  m odifica tions in  o rd er to  w ith stan d  critic ism .
€ i t a C/* 4 8trikiDg Passa" 0 in  P ro fessor M onier W illiam s’ tra n s la tio n  of th e  B hagavad

“ I  am  th e  cause of tho w hole un iv erse—
T hrough  m e i t  is c rea ted  and dissolved ;
On me a ll th in g s  w ith in  i t  h an g  suspended ,
L ike p earls upon a  s tr in g  * * *

* * * * I  am  V ic to ry
A n d  E n e rg y ; I  w atch  th e  U niverse - 
W ith  eyes and face in  a ll d irec tio n s tu r n e d ;
I dwell as W isdom, as in  th e  h e a r t  o f a l l ;

# *  *  I am  the symbol A
Amonsr tho characters. I have created all 

Out of ono portion of myself-”

cosmic substance passes in to  full objectivity. By a transcenden ta l 
process of will, “  superio r to all consciousness, and  m ind, the-Logos 
evolves F ohat— th e “ link  betw een objective m a tte r  and  subjective 
th o u g h t” *— w hich im presses on tlie originally in e rt basis ot th e  
fu tu re  (bu t now und iffe ren tia ted ) world-stuff th e  w ondrous laws 
and  p roperties  w hich  so astound  the  votary  of science. Ih e se  
laws and  properties are , however, only a t p resen t m ediately known 
to us, th e  n a tu re  of our p resen t powers of cognition lim iting  us to  
the  phenom enal. T h us, w hile “ force,”  as p red ica ted  of pheno
m ena, is only a  mode of m oving m atter, yet, transcenden ta lly , its  
source is traced  to th e  F o h a t above m entioned. _ T his F o h a t is the 
p rim al cause of m otion ; m erged  in m atter, i t  is transfo rm ed  into 
m otion ; a p a r t from  the  form er i t  has no objective being. _ is 
th e  long-sough t-fo r lin k  betw een subject and objec t— a species ol 
sem i-subjective, sem i-objective, thought-energy , passing  from  t  e 
idea  of th e  Logos a t  one end  into the  transcenden tal cause of 
m o t i o n  a t  th e  o ther. “ I t  is th e  one instrum ent w ith  which th e  
Logos w orks.” T h e  conception of F ohat unlocks m any a  m ystery  
— the “  how”  of th e  causation  of molecular change y •
or em otion, as well as th e  origin o f force. In  th e  case of th e  in i- 
v idual, ju s t as th e  ideation  of th e  Logos evolves th e  transcenden ta l 
source of m otion, so every  hum an idea creates, ind irec tly , the  
m otion of those m olecules in  th e  brain , whose re-m arshalbng  inva
riab ly  a tten d s  m enta l labour. . .„

T he p rim ary  hom ogeneous world-stuff, to tu rn  to  the^scienti 
aspect of th e  question, sp lits  up  in to  severa “ protyles. M r. W 
Crookes, F . R . S ., has recen tly  sta rtled  th e  scientific public by 
advancing  a  theo ry  to th e  effect th a t th e  seventy odd chem ical 
“  elem ents”  are  traceab le  to one originally hom ogeneous basis. H e  
has, in  sh o rt, d iscovered th e  protyle of the m atter-d ifferen tiahons 
on our physical p lane  of existence. B ut o th er p lanes and  o ther 
p ro ty les e x is t;  th e  th re e  sub-states of m a tte r, know n as th e  
solid, liquid , an d  gaseous, be ing  m erely phases of one o f  
o f the real objective universe. I t  rem ains for some fu tu re  scien tist
to  unveil th e  secrets of th e  “ a s t r a l ”  plane, th e  v ery  existence of 
w hich is den ied  by  m odern science. O ccultists have  to  consider 
th e  rela tion  of all these  g rades of m atte r to th e  various sheaths 
o r  p rincip les co n stitu tin g  the  hum an soul, and  th a t  of each p n n c i- 
pie to th e  degree of ind iv idual subjectivity  peculiar to  it.?
P Such, then! is th e  h isto ry  of the  Beginnings. D e ta i l* a s  of th e  
fire-m ist doctrine, a re , to  some extent, g rasped  by  th e  neb^ r  
theo ris ts  so fa r as reg a rd s  th e  proxim ate facts of physica evo u.

* Cf. M r. T. Subba Row ’s b r ill ia n t series of lectures, Theosophist, February—Ju n e , 
1887 (London : Red w ay). . ,

f  T ho evo lu tion  from  th is  basis of astral-protyle of tha  ̂ 0̂  our
necessa rily  inv isib le  to  th e  o rd in ary  eye proceeds analoS o :„ nptt ’s “ E soteric  
physica l d itto . Cf. c h a p te r  on “ P lan e ta ry  Chain ”  in Mr A. P . S m j t t ^  Esot* ^  
B u d d h ism ,” fo r ou tlin es of O ccu ltis t view s regarding  relateL SeDtember,
o th e rs . On th is  su b je c t M r. N. Pearson observes (N ineteenth Century^ b e p te m D e r 
1886, in  an  a r tic le , “ B efore B ir th ” ) :  “ I t  is im possible to  suppose» 1 
of ours is th e  only se a t of life  an d  m ind in  th e  universe ; a n d ,i  p __
th a n  ono, th e re  is no conclusive reason why m ind-stuff and mxnd-Qtructures \_ 
M ind-princip le  of O ccultism  !] should not pass freely between them , though we - 
detect the law s which these migrations follow , ”



Carl du P rel has in troduced the  principle of n a tu ra l selection in to  
th e  astronom ical theories on the  orig in  of p lane ts— a speculation  to  
w hich analogy lends g rea t support. The discussion of th is  po in t 
is, however, fo reign  to our subject.

The universe of the A theist is a  m echanical m onstrosity . Is  th a t  
of the  A gnostic  or Pan theistic  N eg a tion ist m uch superio r ? W h a t, 
fo r instance, should we say of a factory , w hich, desp ite  its  possess
ion of th e  m ost elaborate m achinery, failed  to tu rn  ou t any definite 
re su lt?  A ccord ing  to B uchner, “ N a tu re  am uses herself, w ith  an  
e te rn a l bu ild ing  up and destroying, th e  b e g in n in g  of w hich is like  
i ts  end, an d  th e  end like the  b eg in n in g ” (“  F o rce  and  M a tte r ,” 
p . 244). W h a t a  universe ! w hat e te rn a l folly ! I s  th e re  no ou t
come of, no final purpose im m anent in , M r. H e rb e r t Spencer's  
“  R hythm  of Evolution and  D issolution.............in  th e  v as t a g g re 
g a te s  d is trib u ted  th rough  space, com pleting itse lf in  periods w hich
a re  im m easurable to hum an th o u g h t............ un iversa l and  e te rn a l” ?
N o solution is afforded by the  P an th e is t, Y on H artm an n . T he 
o b jec t contem plated  by his u ltim ate  is too tr iv ia l;  th e  m eans em 
ployed to realise  it d isproportionate to  th e  end. I t  m ust be tru e  
th a t  some solid basis of raison d’etre is discoverable to ju stify  th e  
ex istence of th e  world-process a t all. T his basis is found in  th e  
recognition of the  fac t th a t, ju s t as a  fac to ry  in  its  hum ble w ay 
tu rn s  out som ething in th e  in terim  betw een its  construction  and  
dem olition, so th is  m igh ty  universe, u p rea red  a t  th e  cost of such 
infinite toil, is continually grow ing a  h arv est of hum an  souls. T he 
stu d y  of th e  orig in  of these la tte r, of th e ir  g rad u a l evolution and  
destiny , constitu tes th a t science of sciences w hich th e  p redecessors 
of th e  liv ing  “  adepts of esoteric B uddhism ” have been  cu ltiv a tin g  
th rough  th e  ages— aye, an terio r even to  th a t  far-off y este rd ay  
w hen th e  Colonists from  the  lost A tlan tis  re a re d  th e  pyram ids of 
P e ru  and th e  colossal statues of E as te r  Islands. Som e frag m en ts  
of th is  hoary  science have already  been m ade over to  W este rn  
th o u g h t; a  fu r th e r  and more libera l in sta lm en t is to follow, as 
rem arkab le  for its  wide scope as fo r its  bearings on some of th e  
m ost puzzling  problem s of anthropology and relig ion .

A ny a ttem p t to explain th e  esoteric doctrine  of soul-evolution in  
its  en tire ty , or to  sustain its  va lid ity  ag a in s t th e  conclusions of 
m odern n egative  psychology, would ex tend  th is  p a p e r to  an  undue 
len g th . A  resume is alone required  to  enable  us to  com plete our 
answ er to  th e  query  regard ing  the  w hy of th e  K osm os. I t  is held  
by  esoteric th in k ers  th a t th e  m ind-princip le—th e  vehicle of th a t  
degree  of ind iv idual subjectiv ity  know n as “  M ind” —is w oven 
ou t of a  super-sensuous m aterial. C uriously enough, we m ust 
im pute to so “  thorough-going a n eg a tio n is t”  as th e  la te  P ro 
fessor W . K . Clifford the discovery of th is sub lim ated  condition 
of m atter. H is “ Mind-stuff” is a  phase of w h a t is te rm ed , in th e  
esoteric system , fifth s ta te  m a tte r (recent researches, how ever, 
in to  “ rad ian t m a tte r,” etc., only ca rry in g  us in to  a  possible ap p ro x 
im ation w ith  th e  fourth  s ta te , or “ a s tra l” d itto ). I n  th e  face of 
a  disposition shown by a  sceptical pub lic  to  accep t B uchner’s 
advice to th e  effect th a t “ the  non -apparen t an d  th e  non-existen t 
mus be trea ted  in the  same w ay,” i t  is g ra tify in g  to m eet w ith

such testim ony to th e  fac t prom ulgated by Theosophy. Clifford 
errs, however, in re g a rd in g  “  m ind-stuff” as conscious—this, too, 
in  the tee th  of his adm ission* of the  difficulty of ex trac tin g  con
sciousness from m a tte r. M ind-stuff is bu t a super-sensuous m atter. 
I t  can  be in no sense considered as any th in g  b u t th e  vehicle 
th ro u g h  w hich th a t  cosmic consciousness, previously spoken of as 
the  Logos, wells up. A s very  ably described by  Mr. N orm an 
P earson  (Nineteenth Century, Septem ber, 1886,) th e  rud im en tary  
m ind-structu re  first o rig inates in  the  aggregation  of m ind-stuff into 
a  perm anen t fab ric  in  * th e  b rains of the  h ig h e r ve rteb ra tes— a 
consum m ation effected a t th e  daw n of self-consciousuess.t The 
la tte r  is a tta in ed , accord ing  to  Occultists, w hen th e  com plication 
of the  m ind-structu re  becom es such as to adm it of th e  Logos—  
the  world soul of H egel— reflecting  itself clearly w ith in  it.

E . D. F a w c e t t .

(To he continued.) 

T H E  A N G E L  P E A C O C K .

C h a p t e r  I I I .
The Wrath of the Great Angel.

H E IK H  A li seem ed in  doubt for a m om ent how to act. D u rin g  
th a t m om ent h is eyes h ad  found V ernon’s figure in  the  gloom 

of the arch , and  had  gazed  fixedly upon it.
“  Y ou are  rig h t, Z eenab,”  he said. So fa r all th a t  h ad  been 

said  was in  Persian , and  V ernon  understood it. B u t now S heikh  
A li said  some w ords in  A rabic , and  Zeenab rep lied  in  th e  sam e 
language. The o th er Sheikhs h a d  ga thered  round  these two, th u s  
form ing a  cen tra l group . Occasionally one o r o th e r of them  spoke 
a  word, b u t otherw ise th ey  listened . V ernon m oved once, in  o rder 
to  see Sheikh  A li’s face th e  b e tte r, and th en  his p rac tised  senses 
to ld  him  in stan tly  th a t th e  crow d of in ferior p rie s ts  who h ad  
now filled the  hall w ere w atch ing  h im ; th a t, in  fac t, th o u g h  he 
stood un fe tte red  and  as y e t untouched, he was a  prisoner.

V ery little  was said, th o u g h  to V ernon th e  tim e it  took to say 
seem ed very  long. Z eenab detached  herself from  th e  group and  
m oved aw ay out of his s igh t, and  Sheikh A li alm ost im m ediately 
followed her. T hen  th e  fak irs  nearest to V ernon  form ed into a  
circle round  him , an d  he was to ld  to follow w here they  led  him . 
T here  was no choice b u t to  do so. They w ent down th e  long hall 
tow ards th a t end w here th e  g leam ing w ater fell ceaselessly, and  
tu rn ed  aside in to  a  passage. V ernon saw th a t various small cells 
and cham bers opened ou t from  th is, and he im m ediately guessed 
th a t he  was to be im prisoned here. So it  was. H e was th ru s t, 
no t ungently , in to  a  small room, and  the door was shu t on him  and

* Vide “ Body and  M ind’* ( “ L ectn res and  E ssays,” vol. ii.).
f  T h is solution is adop ted  in  o rd er to  assist in c learing  aw ay th e  necessary  

m etaphysica l com plexities w h ich  eso teric  thought deals w ith . In  s tr ic t accuracy- 
th e  M o n a d  is eternal and evolves the ego— the m ind-self of our te r re s tria l life being 
i ts  reflected light. I t  p icks up  th e  personality , as i t  w ere, a t  a certa in  stage of 
evolution. I t  appears, m oreover, th a t  the re  are  Kace-Logoi, aa well as Logoi for 
an im al specieB, etc .



fastened  very  securely. H e heard  th e  fak irs  re tu rn  down tho 
corridor and ag a in  enter the  g re a t hall.

In  ano ther m om ent he h eard  S heikh  A li’s voice re-com m enco 
th e  strange ch an t which had  been in te rru p te d  by the  inc iden t of 
h is discovery,— an incident, as he well knew , unparalleled in  th e  
h istory  of th is m ysterious w orship. The chief du ty  of th e  
h ig h  priest was to p ro tec t from  any  b u t priv ileged gaze the  
symbol of th e ir deity. So jealously  were these symbols g u a rd 
ed, so well did th e  priests carry  ou t th e ir  duty , th a t th e  existence 
of the A ngel Peacock in actual form  was doubted by all E uropean  
travellers. In  spite  of his s itua tion  Y ernon was alm ost carried  
aw ay by the  exultation  he fe lt in hav ing  actually  seen th e  idol, 
and  th a t too a t th e  very m om ent before the  suprem e cerem ony 
of its worship took place. F rom  th a t  he was excluded, and  his 
fa te  was only w hat he had expected , should he be discovered. H e 
m ust resign him self to missing th a t w hich he would have risked  
his life to w itness. B ut he could hear the voices of the priests, 
and  the unintelligible words th ey  u tte red , and the low harm ony in 
w hich they  rap id ly  pronounced them , affected him strongly. I t  was 
impossible b u t th a t it  should be so, for he was as h igh ly  s tru n g , 
as fully prepared , for th e  final m om ent of excitem ent as any 
accustom ed w orshipper of the  “  G reat A ngel.” All th a t had gone 
before had s tirred  him more deeply  th an  he had  been conscious of, 
and  now he could only yield to a  species of nameless ecstacy 
which th rilled  him , s tirred  h is blood, and shook his heart-s trin g s. 
The man was dissolved in em o tio n ; such as he had never experi
enced before, and  which was no t only nam eless b u t unin tellig ib le 
even to him self. H e lay down upon the  stone floor of the  hall and  
gave him self up, in  his so litude, to  th e  fierce sensations w ith in  
him . So keen  w ere they th a t  he scarcely realised w here he was, 
o r th a t he was alone. T he ecstacy a t last becam e p a in fu l; he 
longed to escape from  it  an d  from  th is  exhausting, unfam iliar 
s ta te . T h a t w hich had in  i t  a  s tran g e  joy, a wild and passionate 
pleasure, lost th a t  power over him  and  changed  into a species 
of sickening horror. T hen th e  in stinc t of self-preservation 
awoke suddenly w ithin him . T here  was silence in  the  tem p le ; 
he heard  no sounds, of voices, or of m oving feet. H is h ea rt 
contracted  w ith in  him w ith a  sudden  despair. H e realised to th e  
full, in an in stan t, th a t his chances of life were p ractically  none. 
H e  had enraged  a fanatic priesthood, and  a  priest-ridden  people. 
H e  was absolutely alone, in  a  rem ote place am id th e  deserts of 
P ersia . W h a t more easy th an  to  m urder him  and, perhaps, offer 
his blood to  th e  evil deity ? H e h a d  heard  a  thousand tim es th a t  
hum an sacrifices were offered before th e  G reat A n g e l; tru e , th e  
fac t was no m ore a  proven one th a n  th a t  the  G reat A ngel existed. 
Now he h ad  proved the one by  his own e y e -s ig h t; probably it  
was his lot to  prove the o ther by  his own experience.

W hy w ere th ey  so silent? H e rose and  moved about his cell, unable  
any longer to  endure th is in tense  quiet. W as he rendered  so 
sensitive by th e  excitem ents he h ad  passed th ro n g h  th a t he had  
indeed some dim  consciousness of w hat was passing in the  g rea t 
hall, now d a rk  and  silent, save for th e  sp lash ing  w ater ? Though

bo dim and still, i t  waa full of priests, p ro s tra te  and  absorbed in  
silen t w orsh ip ; and  th e  people were crow ded to g e th e r in th e  
co u rty ard  and  fa r  beyond it. B ut th ey  too w ere m otionless, only 
rep ea tin g  some w ords now and  then inaudib ly .

W ith in  th e  shrine of th e  G reat A ngel S heikh  Ali knelt, his head 
bow ed low. Zeenab stood beside him , h e r eyes fixed in ten tly  on 
th e  peacock, h er hands m oving slowly to and  fro to th e  ry thm  of 
low m usical words she u tte red . Suddenly she becam e m otionless.

<c Dost thou  see ?” asked  S heikh  Ali w ithout ra ising  his head, “  Ia  
th e  G reat One w ith us ?”

“  H e is w ith  us” rep lied  Zeenab in a  low voice th a t  seem ed like  
th e  voice of one in  pain .

To Sheikh  Ali th e  sm all shrine seem ed suddenly  to grow  d a rk 
e r and  the  a ir  had  a  s tran g e  odour upon i t ; he dared  not ra ise  
h is head, fo r he d read ed  to gaze on th e  d a rk  shadow which he 
expected  to see b eh in d  th e  form  of th e  Peacock. F o r he knew  
th a t  he had  failed in  his d u ty — as no p rie s t of his race had failed  
before.

“ A sk w hat shall be done” he m urm ured ; and  in  th a t  low m u r
m u r were perceptib le  th e  accents of despair.

F o r he d readed  his own fa te  ; he knew th a t he m ust die ; he knew  
n o t to w hat to rtu re  he him self m ust be condem ned. A nd th e  
Y ezidi knows no mode of escape from th e  an g e r of his deity. I t  
is no t visited  on him  by hum an hands, as he believes ; and he c an 
n o t avoid it by flying to th e  u tterm ost ends of th e  earth .

V ernon, m oving restlessly  to and fro  in  his cell, was w aiting  
his doom w ith alm ost as g re a t an apprehension. N ot as g ro a t 
because he did no t believe in the  su p ern a tu ra l pow er which tho 
Y ezidi w orshipped an d  dreaded. W h a t he feared  was sim ply 
d eath , a t hum an hands. H e became certa in , now th a t  the  pow er 
of th o u g h t was resto red  to  him, th a t th is  last, th e  m addest adven
tu re  of his adventurous life, had  b ro u g h t him  face to face w ith  
death . A nd in th a t ce rta in ty  came a th o u g h t which had  not touched 
so deeply as now, for m any a long day. I t  was tho  th o u g h t of 
his d augh ter, his only child, Anemone. W hen  her m other died he 
h ad  left h e r to th e  care of his b ro ther’s wife, and  had  left E ng land  
determ ined  to w ander till he had  conquered th e  passionate m em ory 
of the  fa ir woman he had  loved. H e h ad  rebelled b itte r ly  
ag a in st h er loss, and w hen he m et the  inexorable fa te  which took 
h e r from  him, becam e sullen and hard . H e  had  le ft his child 
w ithou t th ough t th a t he was m aking h er literally  an orphan by so 
doing. Now, when any m om ent lie m igh t die, he found in his 
h e a r t the  deep-buried  desire which had been h idden  there  th rough  
his years of w andering, to re tu rn  to h e r and  see h e r again. H is 
h e a r t longed for h e r ;  and  he cursed the  folly w hich had  b rough t 
h im  into th e  m idst of these  merciless and  lawless fanatics.

H is d au g h te r ! H ad  he done r ig h t to  leave her a ltoge ther, 
m erely to  drow n his pain  in  adventure  ? *

“ She is like a  pale wind-flower,” h er m other had said as they  
looked a t  the  fair, fra il little  child, “ le t us call her Anem one. W o 
m ust tak e  care of h e r .”

H ad  he taken  caro of her ?



S t r a n g e ,  in  h is  e x tr a o r d in a r y  s i tu a t io n ,  a m id  th e  s c e n e s  w h ic h  
h a d , b u t  a  f e w  m in u te s  a g o , e x c i t e d  h im  so  t h a t  h e  f o r g o t  h im s e l f  
a n d  a i l  e ls e  m  e c s ta c y , n o w  h e  t h o u g h t  o f  n o th in g  b u t  h is  c h ild  
H e  h a d  n e v e r  se r io u s ly  a n d  in  c o ld  b lo o d  fa c e d  d e a t h  b efore*  
th o u g h  h e  h a d  p a s se d  th r o u g h  m a n y  a  d a n g e r o u s  m o m e n t .  N o w  
h e  w a s  m  s i le n c e ,  a n d  a b le  to  t h in k  a n d  f e e l .  H e  h a d  n e v e r  
u n d e r s to o d , u n t i l  th is  h o u r , t h a t  h e  h a d  in  h im  th e  f a t h e r ’s  lo v e  

A n e m o n e  w o u ld  n e v e r  e v e n  k n o w  t h a t  h e  w a s  d e a d  ! P o o r  c h i ld  I
# H e  t h r e w  h im s e l f  o n c e  m o r e  u p o n  t h e  s to n e s  a n d  b u r ie d  h is  f a c e  
m  m s arm s. There was no o ther re s tin g  p lace ; an d  he waa 
n o w  m  a  s t a t e  m  w h ic h  h e  k n e w  n o  d if fe r e n c e  b e t w e e n  t h e s e  s to n e s  
an a  a bed or rose-leaves.

o W er nfcJ 7  i16 hearTT a s o ? n d  w h ic h  s e e m e d  to  t e  a  v e r y  s a d  s ig h ,  
c lo s e  b e s id e  h im . H e  h a d  im a g in e d  h e  w a s  s t i l l  a l o n e ; a n d  h ia

6 u d d S ? v S1n° ^  r e t “ rnf? d  w i‘ h  s ic k e n in g  fo r c e .  H e  s t a r t e d  defence v lo Ie ilt ly  to  h l3  ^ 1 1  o f  t h e  in s t in c t  o f  s e l f -

7r,*L  7 a s . Z eeJQab w h o  7 a 3 t h e r e ,  c lo s e  b e s id e  h im . S h e  s to o d  
m a je s t ic a H y , h e r  a rm s f o ld e d ,  h e r  e y e s  f ix e d  o n  h i s  f a c e .  H e  
w a s  a  t a l l  m a n , y e t  h e  d id  n o t  d w a r f  h e r  n o b le  fio-ure, w h e n  h e

S ; a tn d t ^ h T -heî tWa3 r e a llJ  le s s > h e r  e y e s  s e e m e d  to
t h a t  d i« f lg £ V v °  h ia ‘ i h f e  w a s  a  s t r a n g e  e x p r e s s io n  in  th e m  
t h a t  d is tu r b e d  h im  m o r e  th a n  h e  l ik e d .  T h e y  w e r e  n o t  t u r n e d

^ e m T d  "toTonV V,611 Sp? e £  in  t h e  ? reafc h a l l J b i t  t h e y
n i l i n w f f  S  g  a n d  th r o u g h  a n d  r e a d  m a n y  t h in g s  

P«  m f  , w h lc lx  w e r e  nofc ^ s i b l e  to  o th e r  e y e s .
i 7 u ?  COndeT e d  y ° u  t0 d e a t h ,”  s h e  s a id  s p e a k in *  in  a  

v e r y  lo w  b u t  v e r y  d is t in c t  v o ic e .  Y e r n o n  d id  n o t  f l in c h -  h e

J S i T - t  i  i ° m  re She Cam 9 t0  h im > a n d  s in c e  t h e n  h e  ’h a d  
r e a d  it  c le a r ly  w r it te n  on  h e r  fa c e .  T h e r e  w a s  in  t h a t  m a g n if ic e n t
c o u n te n a n c e  a n  im m o b ility — a  s o m e t h in g  in h u m a n  w h ic h  Y e r n o n
u n d e r s to o d  a s  t h e  lo o k  o f  t h e  f a n a t ic a l  executioner B u t  s h e

h im  k t o ?  g ;  a n d  f 6r  ne;Ffcw o rd 3  a m a z e d  h im  a n d  s t a r t le d  nim  in to  an expression of emotion.

in s u L 1d l en in t e v e d e d -fi0 ? y0U )” s h e  s a id - l<1> t h e  p r o p h e t e s s  o f  t h e  
in s u l t e d  g o d  Y o u  w ill  le a v e  th e  te m p le  s a f e ly  a n d  g o  f o r th  u n o n

f l i p 1" e t “ m  to  y ° u r  o w n  p e o p le ;  th e r e  is  a  fa ir ,  f r a il  g ir l
th e r e  w h o m  y o u  lo v e . D o  y o u  le a v e  t h a t  f lo w e r  to  b e  t o s s e d  b v  a l  
t h e  c o ld  w in d s  o f  h e a v e n  ? W e l l ,  y o u  w il l  su ffe r  fo r  L  S h e  n  J e d s  
y o u .  Y o u  a r e  n o t  t h e  sa m e  m an  t h a t  l e f t  h is  h o m e  in  s e a r c h  o f  n e w

i a S  2  a r 6 ,a  ?  im Po r ta ^  “  7™* o w n  p la c e .  Y o u r  v e r y  
n a m e  i s  c h a n g e d  a n d  h a s  a  n e w  d ig n it y .  Y e t  y o u  a r e  n o t  t W «
to  b «  th a t  d ign ity  o r fill th a t  p lace. Do y o / n o t  ” aUse w h S

ch folly m eans to  the  child  you love ? Go to h e r I  have had 
f t  ^  M °od wffl n o tso il  f t e T L p l t

d r o p  b y  5r 0 ^ fc 1°™  h e a r t ?  b [ ° o d  ?ta11 w r u n g  fr o m  / o u  
o n  u s .  Oul End I V "  7 ° U W v  ® b r o u ^ fc r u in  a n d  d is a s t e r

punishment f!li 0n at  , T erS,e0n 7  6yeS but the deePesfc
h a n d . A lr e a d v  T S  ° a r e le3 s  w o r sh ip p e r s . I t  is  h e r e — n o w — a t
w h ile  th e r e  i s  t im o __W  N o rsem en  o n  t h e  h il ls .  G o — e s c a p e

the  w rath  of the  G reat A n ^ e l^  ^  y ° U suffer 3ufficient1/  to satisfy

V ernon found i t  u tte r ly  im possible to  g rasp  the m eaning of 
th is ex trao rd inary  ad d ress , delivered as it  was w ith  the m ost 
m ajestic m anner of th is  ap p aren tly  insp ired  c rea tu re . B ut th a  
words w ere spoken v e ry  rap id ly , which, perhaps, added to h is 
difficulty in  g ra sp in g  h e r  m e a n in g ; and as she ceased she flung 
wide th e  door of th e  cell an d  m otioned to him  to leave it. H e  
did  so, obeying h e r  w ith  a  certa in  m echanicalness; he hard ly  
knew  w hy he w en t or w here he  proposed to  go. B u t when ho 
em erged in to  th e  g re a t ha ll from  th e  narrow  passage which led  
to his cham ber, he  saw  th a t  i t  was em pty, silent, deserted . T hen  
th e  in stinc t of se lf-p reserv atio n  awoke in  him . H e  hastily  
w ent down th e  le n g th  of th is  s trange  place of w orship, pausing b u t 
an  in s tan t to glance a t  th e  cu rta in  which h id  th e  A ngel Peacock. 
H e saw a t a g lance th a t  a  g roup  of p riests crouched apparen tly  
asleep or insensible ab o u t th e  archw ay, alm ost h idden  by  th e  
darkness of th e  heavy  c u r ta in ; w ith  scarcely a  perceptib le  hesita 
tion  in  his step  h e  w en t on, and  finally h u rried  out th ro u g h  th e  
open po rta l in to  th e  cool n ig h t air.

The lig h t b u rn ed  b r ig h tly  all over th e  valley  and  the  m oun
ta in  s id e s ; b u t th e re  was profound stillness over the  g rea t m ass 
of hum an beings collected th e re . W orn  out and  exhausted  by th e  
religious and  passionate  ecstacy to which th ey  h ad  been excited , 
th e  w orshippers lay  silen t, all alike buried  in  th e  profoundest sleep. 
T he difference b etw een  th e  scene now and  w hen Y ernon last saw 
i t  s truck  him  w ith  am azem ent. H e stopped fo r a  few m om enta 
to  look round  an d  g ra sp  th e  p ictu re  before him . Then, suddenly, 
a  v ivid sense of d a n g e r w oke in  h is m ind. Zeenab had  g iven  
him  th e  m eans of escape— was he to  th row  away his chance by  
w aiting  th ere  like a  fool till one of th e  savage w arriors who lay  a t  
h is feet should aw ake ? F o r  all he knew , sp ite  of Zeenab* s in te r
cession, his fa te  m ig h t be sealed in  one swift in stan t. A nd  Z eenaV s 
s tran g e  words h a d  b ro u g h t m ore vividly to  his m ind th a n  ever th e  
th o u g h t of A nem one.

M a b e l  C o l l i n s .

{To he continued.)

T H E  V E D A N T A *

T H E  nam e Y e d a n ta  is not, s tric tly  speak ing , th e  nam e of an  
indep en d en t school of philosophy. I t  ra th e r  represen ts a n  

a ttem p t, or a  series of a ttem p ts , to g a th e r to g e th e r and system a
tize  the  theory  of th e  un iverse  as laid  down in  certa in  portions of 
th e  V edas— the M ant ra cad  Brahm ana,— hence  its  nam e, which m ay 
be rendered  "  th e  end of th e  V edas.” _ This “  end” — the fu rth e s t 
po in t to w hich ou r specu la tion  can rise— is th e  ^Supreme S p irit. 
H ence “  Y ed an ta” m eans w hat is said in the  Veda3 about th e  
Suprem e S p i r i t  A gain , “  an ta”  m ay be tak en  to m ean “ d e te r
m ination ,”  and  th e  resu lt of Yedic know ledge is said to be the

* \  Lecture read by the Secretary before t h e  Convention of t b e  Theoso
phical Society, D e c e m b e r  1887. The quotations from and references to San- 
»krit works have been supplied by Paauit N. Bhashyacharya.



determ ination  of the Suprem e S p irit. In  th e  U p an ish ad s th is  is 
said  to be rahasya, from raha, s e c re t : rahasya, occult know ledge 
o r science. T he word U pan ishad  is derived from  upa, n ea r, and  
nishad, he who stands ; th a t  is, he  who stands n e a re r  th e  S uprem e 
S p irit. T he scrip tures th a t teach  w hat m ay be know n ab o u t th e  
Suprem e S p irit are called U pan ish ad s. T his sp ir itu a l know ledge 
is derived from  th e  Mantras and  th e  Brahmanas of th e  Y eda. The 
la s t adhyaya  of the  ten th  mandala of th e  R ig  Y ed a  tre a ts  of v a ri
ous philosophical topics : w hat ex isted  before  th is  evolution or 
em anation, and  w hat was the  ch ief cause of th e  w hole cosmos, and  
w h a t are  th e  tru e  realities of existence. A gain , in  th e  B lack  Y a ju r 
\  eda, in   ̂th e  A ranyaka, th e  first and  third, p ra p a tik a s  tr e a t  the  
sam e sub jec t. Sim ilar passages are  to be found  in  o th e r  p a r ts  of 
th e  V edas.

The U pan ishads are generally  considered to  be te n  in  num ber, 
an d  these  form  the  most ancien t body of sp iritu a l l ite ra tu re . T he 
au th o r of th e  B rahm a S u tras took several ap p a re n tly  co n trad ic to ry  
passages from  these ten  U pan ishads and  show ed how  th e y  m ig h t 
be reconciled . H e solved maDy problem s in  h is 'aphorism s, and  
we find th a t  he argues ag a in s t and  condem ns th e  in te rp re ta tio n  
p u t upon some of these passages by th e  S ankhyas. T h e  w orks 
co n ta in ing  th ese  condem ned in te rp re ta tio n s  hav e  n o t com e down 
to  us, b u t th ey  evidently  ex isted  w hen V yasa  w ro te  th e  B rahm a 
S u tras , as o therw ise he would n o t have a rg u ed  a g a in s t th e ir  con
clusions. I n  Southern  In d ia  th e re  are  said  to  be one h u n d red  and  
e ig h t U pan ishads, and la te r  scholars enum erate  n ea rly  th ree  hun 
d red . M any of these show by th e ir  sty le  th a t th e y  a re  of m odern 
d a te . M any too seem w ritten  w ith  th e  sole pu rpose  of upho ld ing  
ce rta in  sec ta rian  views. One is even called  th e  A llah  U pan ishad  
an d  extols M ahom et. N e ith e r  S an k arach ary a , n o r R am an u ja
charya , two of th e  g rea tes t com m entators on th e  B rah m a  S u tras, 
quote m ore th an  ten  U panishads, and  we shall p ro b a b ly  be r ig h t 
if we accep t those  ten  only and re je c t th e  re s t  as u n tru s tw o rth y . 
M oreover, a lthough  there  is m uch d ispu te  as to  th e  au th en tic ity  
of m any of th e  U panishads, no one fails to acknow ledge th e  claim s 
of th ese  ten . I t  would seem th a t, in  la te r  tim es, m ystica l w riters  
who p u t th e ir  speculations in to  a  form  resem bling  th a t  of the  
U p an ishads, th o u g h t them selves a t lib e rty  to a d d  th e ir  w orks to 
th e  U p an ish ad  literatu re .

T he genesis of th e  U panishad  seem s to  be th a t  th e y  w ere w rit
ten  a fte r th e  o th er parts of th e  V edas, w hen those p a r ts  b eg an  to 
be incom prehensible by reason of th e  key  req u ired  to  un lock  the ir 
m ysteries be ing  lost.

The B hagavad  G ita is som etim es called an  U p an ish ad , because 
it trea ts  of sp iritua l knowledge.

The V edan ta  Sutras o r B rahm a S u tras , so called , because 
th ey  tre a t of Brahm , may be considered a  so rt of com pend of

c an a  philosophy. T his w ork contains fo u r ch ap te rs , six teen 
padas, five hundred  and fifty-five su tras . T h is book has  been 
U igely  com m ented upon, b u t th e  com m entators d iffer in th e ir  
1” ^ *  ^ ,r>ns. A ccording to S an k arach ary a  i t  m ay be divided 

1 - 1 u’°  hundred problem s, in tho solution of whioh m any

im p o rtan t questions as to the m eaning of th e  U panishads, especially 
w hen they  seem to  d isag ree  w ith one another, are answ ered.

In  th e  first c h a p te r  of B rahm a Sutras th e  in terp re ta tion  of the 
S an k h y a  school is a rg u e d  against. In  the second chapter the author 
gives his ow n view s and  argues against th e  conclusions of o ther 
philosophical schools. I n  the  th ird  chapter he speaks of the means 
of concen tra tion  an d  describes th irty-tw o vidyas or upasanas. In  the  
fo u rth  c h ap te r  he  tre a ts  of moksha, w hen and  how it  can be 
ob tained , and  th e  condition  of those obtain ing it. As authorities he 
q u o t e s  B adari, A sm ara thva , Jaim ini, K ashakru tsna  and B adarayana 
to  su p p o rt h is  views. T his shows the  existence, a t the  time th e  
B rah m a S u tra s  w ere w ritten , of o ther w orks by  various au thors 
se ttin g  fo rth  th e  sam e philosophical views. I t  m ust be m entioned, 
how ever, th a t these  au tho rs differ on m any points from the au thor 
of B rahm a S u tras .

T h e  au tho rsh ip  of th e  B rahm a S u tras has been disputed. 
A ccording to  th e  S k an d ap u ran a  and th e  G arudapurana, m any 
a ttr ib u te  th e  au th o rsh ip  of th is  work to Vedavyasa.  ̂ The nam e 
B adarayana  is an  appellation  of V edavyasa. H e uses it  when he 
w ishes to  quote one of his own opinions. The B adarayana, whose 
nam e we find in  th e  vamsa of teachers in  th e  B rihadaranyaka 
U p an ish ad , does n o t seem to  be the son of P a ra sh a ra—th a t is V eda
vyasa— b u t some o th e r teacher.

Some th in k  th e se  S u tras were composed by  a  follower of th e  
V e d an ta  philosophy, who was a disciple of e ither V edavyasa o r 
B ad aray an a . I t  is a  very  general custom am ong Indian authors th a t  
when a disciple of an y  g re a t sage w rites a  book, he a ttribu tes th e  
w ork to  his m aste r, an d  puts it  fo rth  under th e  name of the  la tte r  
in s tead  of his own.

I t  is difficult to  fix th e  exact date at*which the  B rahm a S u tras 
w ere w ritten . P a n in i quotes from  the  B hikshu S u tra  in  the  fourth  
ch ap te r of his g ram m ar,*  and  says th a t th e  nam e of the au thor was 
P a ra sh iry a . F ro m  th is  we m ay conclude th a t the  author of th e  
B rah m a S u tras  w as th e  son of P arash ara  or V edavyasa. P an in i 
lived  abou t B .C. 700 or B.C. 800, according to modern Sanskritists. 
H ence  th e  B rah m a  S u tras m ust have been w ritten  some tim e 
before th a t  da te . F u r th e r , we find from  the  K athasarstagara , th a t 
P a n in i’s teach er w as U pavarsha. This nam e was fam iliar to  
S an k arach ary a , w ho quotes from  him and m entions his commen
ta ry  on B rahm a S u tras . A gain  Subrasaw m i, author of M iman- 
sabhashya, quotes th e  same work. This shows th a t the  B rahm a 
S u tra s  ex isted  befo re  Panin i. There is also a Commentary on 
B rahm a S u tras b y  B oddhayana, a R ishi who was a disciple of 
V yasa . O ther com m entaries have been w ritten  by U pavarsha, 
D rav idacharya , B hartrip rapancha , B h arth rihari and B h artuda tta . 
S an k arach ary a  quotes from  these commentaries, showing th a t they , 
as well as the  B rah m a Sutras them selves, were in existence before 
his tim e.

T he o-reat teachers who have founded sects, have all established 
th e  foundations of th e ir  systems in the  form of commentaries on
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th e  B rahm a Sutras. Thus th e  C om m entary of S ankaracharya  is 
th e  foundation  of the  A dw aita system , th e  V isish tadw aita  system  
traces  its  orig in  to the com m entary by R am anujacharya . In  the  
sam e way th e  Commentary of M adhvacharya (A nandatirtha) form s 
the  g re a t au tho rity  of the  D w aita  system . The Com m entary of 
S r ik a n th a  S ivacharya gave rise to  the S aivavisishtadw aita, th a t  
by  V allabhacharya  to the  S uddadw aita  system s.

S an k arach ary a , the  founder of A dw aita  philosophy, lived not 
la te r  th an  200 or 300 A. D. R am anu jacharya  flourished in  th e  
e leven th , M adhvacharya in  th e  th ir te en th , Y a llab ach ary a  in  the  
fifteen th , S reek an ta  S iv ach ary a  in  th e  tw elfth  cen tu ry  of our era.

T he m ain  ex isting  schools of V ed an ta  a re  th e  th re e  called th e  
A dw aita , th e  D w aita, and th e  V ish istadw aita . T hese th ree  sys
tem s do no t differ in  th e ir  m ain  conclusions, b u t th ey  differ in th e  
s ta r tin g  po in t laid  down in  each. T he A dw aita  system  professes 
to  reduce a ll th ings to an  abso lu te  un ity , th e  D w aita  traces all 
back  to  an  e te rn a l duality, and  th e  V isish tad w aita  system  is a sort 
of reconcilia tion  of the two o thers. The V ed an ta  system , tak en  
as a whole, is an a ttem pt to  reduce  th e  teach in g s  of th e  V edas, 
o rig ina lly  prom ulgated in  m ore or less de tached  passages, in to  a 
coheren t system  of thou g h t.

T he ob jec t of the  V edan ta  is to  declare w hat a re  th e  tru e  rea 
lities  of ex istence. B u t th is  existence has two m ain divisions, the  
m anifested  an d  unm anifested . A ll th e  system s postu la te  the  
existence of P arab rahm  w hich, in  its  unm anifested  aspect, is 
unknow able. P arabrahm  is said to  have an  ex istence composed of 
a lte rn a tio n s of m anifestation an d  non-m anifestation. A ll we are 
concerned w ith  practically  is th e  m an ifested  condition of P a ra 
b rahm .

W hile  P arab rah m  is itself an  absolute un ity , w hen m anifested, 
i t  appears as a  m ultiplicity.

A s to  how or why P arab rah m  ever came to m anifest a t all, and  
w hy i t  d id  no t always rem ain in  its  la te n t condition, we do not 
know . A ll we are told is th a t i t  does have these periods of 
a lte rn a te  m anifestation and  non-m anifestation . W e do not even 
know  th a t  Parabrahm  is indeed  th e  end of all th in g s. F o r us, 
now, i t  is th e  end, because we cannot th in k  a n y th in g  beyond it! 
P a rab rah m  m ay be said to be a general expression used to  
include all th a t is and all th a t  we can conceive as ex isting .

W hen  P arab rah m  takes on its  m anifested  s ta te , i t  does so by 
th e  evolution of a centre of energy  called Isw ara , th e  A tm a, or as 
M r. S ubba Row has conveniently  nam ed it, th e  Logos. T ha 
second of these  names— A tm a— is peculiarly  characteristic . I t  fu r
nishes, one m ig h t almost say, a key  to the  V edan ta . I t  is often 
said  th a t  S an sk rit term s carry  th e ir  own m eaning  along w ith them , 
and  th is  seems to be a case in  point. A tm a in itsgenerafsign ification  
m eans self. Therefore the know ledge of the  suprem e A tm a means 
know ledge of th e  supreme self. T his term  seems to  im ply both  th e  
un ity  of the  cosmos and also th e  law  of continu ity . T he one th in g  

r ^ ° l a i n 3  a ite r  we th in k  aw ay all the  ex ternals  of a m an is his
* . 0 one th in ^  th a t we p red ica te  aa ex isting  eternally , i f  we

believe m  hum an im m ortality, is the real essential s e l f — w h a te v e r

conception we m ay form  about th e  ac tual na tu re  of th a t 
self. The rea l self is th e  epitom e of th e  whole m an, th e  cen tre  
th a t  b inds a ll his p a r ts  to g e th e r in to  a  single whole. T he w ord self 
as applied  to  th e  cosmos seems m oreover to give the  idea of p lan  
and  o rder, an d  it  suggests  th e  idea th a t  the  whole is somehow one 
v as t field of consciousness. T herefore  when th e  V edan tin  postu la tes 
th e  existence of a  suprem e self, he seems to  postu late th e  laws of 
con tinu ity  an d  o rder, and  w hen he wishes to  draw  a  d istinction  
betw een  rea lity  an d  unreality , he speaks of th e  difference betw een  
th e  self an d  th e  non-self. H e th u s divides th e  universe in to  two 
g re a t categories, th e  self w hich persists and  th e  not-self w hich is 
ever chang ing , an d  indeed  only exists in  so fa r  as i t  happens to be 
re la ted  for th e  tim e being  to th e  self.

By th e  energy  of th is  self-existing A tm a th e  cosmos is c rea ted , 
no t c rea ted  ou t of no th in g , b u t evolved th ro u g h  the  action of th e  
A tm a on m a tte r  in  its  sub tlest form . W h e th e r we postu late  th is 
m a tte r  as an  e te rn a lly  ex isting  independen t rea lity  or no t does 
n o t m uch m atte r. I f  th e  A tm a is looked upon as m erely a cen tre  
of energy  in  P a rab rah m , th en  th e  first th in g  th a t  occurs to  us is 
th a t  th is  cen tre  of energy , w hen called in to  existence, does no t 
include all P a ra b ra h m  in itself. W hen  A tm a comes in to  existence 
th e re  a re  two th in g s— P arab rah m  and A tm a, and  when A tm a, b y  
its  energ izing  pow er, sets the  wheel of evolution in'm otion, i t  draw s 
its  m ateria l from  th e  orig inal P a rab rah m . A tm a once b e ing  
evolved, P a rab rah m  is said to  ta k e  on a  new  aspect and  to becom e 
P ra k riti . W h en  th e  period  of re s t comes, all th in g s sleep in  P a ra 
b rahm , b u t as soon as evolution commences P a rab rah m  m ay be  
said  to  be sp lit in to  two entities, th e  A tm a and  P rak riti.

F rom  a m etaphysical po in t of view th e  P ra k riti  is som etim es 
called A vidya— ignorance, or m aya— illusion. This is because i t  
has not, like th e  A tm a, any  rea l existence as a  th in g  in  itself, o r 
ra th e r  because i t  is only a so rt of chaos except when ac ted  upon 
by  A tm a— because i t  is not an  organised, in te lligen t self.

The peculiar charac teristic  of th is A tm a seems to be, its  pow er 
to  call in to  ex istence innum erable centres of energy, w hich are 
like  reflections of itself, in  P ra k r iti , w hich form  to them selves bodies 
or upadhis, each of these centres w orking th ro u g h  its upadhi in  snch 
a  way as to  p roduce a  continuous developm ent of th e  whole o rg an 
ism. T his continuous developm ent is w hat we call evolution. 
T he a tm a is fu r th e r  said to carry  w ith in  itself the  p lan  of th e  
whole cosmos—th a t is th e  mahachaitanyam — and according to  th is  
p lan  th e  whole system  of evolution proceeds.

I t  is very  no ticeable  th a t  th e  V edan tin  does no t recognize an y 
th in g  like a  h ap h aza rd  a rran g em en t of th e  universe—a fo rtu itous 
concurrence of energ ized  atoms. E xpressed  or im plied th e re  is 
alw ays some ru lin g  in telligence behind  all, and, how ever we m ay 
rid icu le th e  idea of a personal God, it  is no t difficult to trace  th e  
genesis of th e  id ea  as the  only com prehensible theory  of an in te l
ligen tly  constructed  universe th a t could be g rasp ed  by un in te lli
g en t th inkers.

T he V edan tin  views the  whole universe from the stand-po in t of 
the  individual m an, and the  radical idea runn ing  th rough  th e  V e-



iliinta is tlie relation of th e  J iv a tm a, the  ind iv idualised  A tm a in 
m an, to the  Param atm a or A tm a of the  universe— th e  re lation  of 
th e  sp irit which is in m an to  th e  suprem e sp irit.
• T he A dw aitees say th a t  the  J iv a tm a  is a reflection  of the  P a ra -  

inatm a. T he difference betw een them  is th a t  th e  J iv a tm a  is said 
to  be bound, w hereas th e  P aram atm a is said  to  be free . Or we 
inay say th a t  the  consciousness of the  P a ram a tm a  is unlim ited, 
w hile th a t  of the  J iv a tm a is lim ited. T h is bon d ag e  of the  
J iv a tm a  is c rea ted  by th e  b ind ing , b lind ing  pow er of A vidya or 
ignorance. W hen  th e  J iv a tm a  is able to b u rs t  its  bonds by th e  
d estruction  of A vidya th ro u g h  know ledge, i t  becom es free an d  
u n ited  w ith  th e  Param atm a. T his destruction  of ignorance  is said 
to  be effected by g rad u a l stages. T he J iv a tm a  h as  to g rad u a lly  
realize  its own g reatness, to  rise to the  fu lness of its  own glory . 
T h e  difference betw een th e  J iv a tm a  and  th e  P a ra m a tm a  being  
essentially  a  difference in  degrees of consciousness, th e  J iva tm a 
h as  to ra ise  its  own consciousness th ro u g h  successive stages, each 
h ig h e r  than  th e  last, u n til its  consciousness becom ing  a t len g th  
iden tical w ith  th e  consciousness of th e  P a ram a tm a , th e  tw o become 
un ited , th e  J iv a tm a  becom es the  Param atm a. T h e  theo ry  involved 
m ay briefly said to be th is . A ny given s tage  of ex istence has a 
consciousness of its  own, and  above th a t s tage  a re  h ig h e r  stages 
of existence w ith  corresponding s ta tes of consciousness. Now if 
a t  a  certa in  po in t we a re  able to neu tra lise  ou r p re se n t conscious
ness, to  p u t ourselves in  such a position th a t  th e  o rd in a ry  contents 
of our consciousness are  no t in  any  way sensible to  u s—are 
as  if  th ey  did not ex ist a t a l l ; th en  as consciousness does 
n o t stop b u t is in a  so rt of perpe tua l m otion, and  m ust have 
som eth ing  to  feed upon, th e  one p lane b e in g  neu tra lised , our 
consciousness, draw n upw ards by  th e  a ttrac tio n  exerc ised  on it by 
th e  suprem e consciousness of w hich it  is a reflection, a t once p ro 
ceeds to  cognize the  conten ts of th e  n ex t h ig h e r  p lane . All in i
tia tio n s and  all occult tra in in g  have as th e ir  o b jec t th e  enabling 
m en by  realising  the  h ig h e r p lanes of consciousness to  rise h ig h er 
an d  h ig h e r tow ards union w ith  th e  suprem e A tm a.

In  his lectures on B hagavad  G ita, Mr. S ubba  Row explained 
th e  divisions of th e  hum an being  into th ree  bod ies o r upadhis, 
w hich, w ith  daiviprakriti, m ake up the hum an be in g . These th ree  
a re  th e  sthula sarira  or physical body, the  sukshma sarira , subtle 
o r a stra l body, and the  karana sarira  o r causal body.

T he A dw aitees say th a t th e  hum an being, considered  as the  enve
lope of th e  Jivatm a , consists of five koshas o r sh ea th s . The low
est and  m ost m aterial of these is the  annamaya kosha or physical 
body. The second is th e  pranam aya kosha. T h is kosha belongs 
to  th e  sukshma sarira  o r a s tra l body, and  inc ludes all th a t  system  
of v ita l cu rren ts  which form , as i t  were, th e  basis  of th a t  body. I t  
is th is system  which has th e  seven chakrams o r force cen tres as its 
gang lia , these being connected w ith  one an o th e r b y  th e  sushumna 
n a d i . The object of p rac tica l Yoga is to arouse-these cu rren ts into 
g re a te r  activ ity  in such a m anner as to enable us to m ake a defi
n ite  and practical use of them . They have a c ircu la tion  of th e ir 
own which, when disturbed, causes the  body to suffer from  disease,

iu st as d is tu rb ed  blood-circulation causes disease. In  ord inary  
life we especially ac t on them  w hen we give way to anger or pas
sion. T he pranam aya kosha m ay thus be said to rep resen t th a  
physical side of th e  a s tra l body.

The th ird  kosha is called manomaya kosha. This also belongs to  
the  astra l body and  rep resen ts its  m ental side. A s its nam e shows, 
i t  is connected  w ith  th e  manas or in telligence, w h a t m ay be called  
the  physical in te lligence. I t  has to do w ith  the doub ting  p a r t  of 
the  m ind, th a t  w hich discusses and  reasons, we m ig h t call i t  th e  
m achine in  w hich o rig ina l ideas are w orked up and  woven in to  th a  
web of experience.

The fo u rth  kosha is th e  vijnanam aya kosha. This is connected 
w ith th e  karana sarira , and  m ay be called the  vehicle of our h ig h 
est ideation . T he karana sarira  itse lf is said to be nourished b y  
ab strac t th o u g h t as th e  body is by  food. I t  will be rem em bered 
th a t wisdom is said to  be one m em ber of th e  tr in ity  of which dai~ 
viprakriti consists, an d  th is  vijnanam aya kosha m ay be looked 
upon as the po in t on w hich daiviprakriti acts in its aspect as w isdom, 
while we m ay say th a t  th e  pranam aya kosha is th e  po in t on w hich 
it  acts in  its  aspect as force.

The fifth and  la s t kosha, th e  anandamaya kosha, is said to arise aa 
the  resu lt of the  action  of the  fo u rth  kosha, or ra th e r  the  vijnanam aya  
kosha itse lf becom es the  anandamaya kosha. T his last kosha ia 
connected w ith  th e  karana sarira , and  m ay be described as th a  
garm en t of karana sarira  w hen th is  la tte r  goes in to  swargam  o r 
devachan.

The th ree  bod ies,— th e  physical, astra l, and  causal,— are fu r th e r  
said to correspond to  th e  th ree  avasthas or states of co n sc io u sn e ss -  
w aking, d ream ing  and  sound sleep. The karana sarira , w hich 
corresponds to  th e  s ta te  of sound sleep, is said to have no con
sciousness of its  own, b u t to have consciousness only in so fa r  aa 
i t  is connected w ith  th e  o ther two bodies. I t  is perhaps m ore 
correct to say th a t  i t  is an  upadhi or vehicle,^ m ateria l 
composed of m a tte r  finer th an  any know n to us, and  acting  as one 
of the  m eans for th e  m anifestation  of daiviprakriti in  th e  ind i
vidual m an.

A ccording to  th e  Y isish tadw aita  system , Chit, A chit and  P a ra 
brahm am  are th ree  realities : independent, ye t in  union w ith  one 
another, th e  two fo rm er being  looked upon as a ttrib u tes  o f
P a r a b r a h m a m .  ̂ ^

Thev say also th a t  th e  J iv a tm a  in  each individual is d ifferent 
from th a t  in ano ther. T here are th ree  classes of Jivas : (1) N ity - 
as who perm anen tly  enjoy suprem e bliss and  are never subject to  
m a tte r or K arm a. T hey  are om niscient and  dwell in V aikun thaloka . 
They are  A n an ta  G aruda, etc. (2) M uktas who have a tta in ed  
M oksha (suprem e bliss) and  who are  thus freed from all m iseries 
and from  th e  bondage of m a tte r and  have become om niscient. 
These seem to answ er to th e  g re a t ones of the  earth  who hava 
united  them selves w ith  th e  Logos and t*jus gained  im m ortality . 
(3) Baddhas (bound) who are  subject to all K arm a and to th e  
miseries a rising  from  connection w ith matter* These are devas, 
anim als, hum an beings not ye t perfected , etc.



Moksha, according to  R am anujacharya , is said to be of four 
k inds : (I) K aivalya, th e  enjoym ent by  J iv a , in  its  rea l condition 
of suprem e bliss, (2 ) B rahm ananda o r S ayujya, enjoym ent of 
suprem e bliss by  J iv a  as P a rab rah m a enjoys it, (3 ) Salokya, which 
m eans liv ing  in  one an d  th e  sam e place, (4) Sarupya, w hich m eans 
hav ing  body or shape sim ilar to th a t of Isw ara . T his la s t seem s 
to correspond w ith th e  s ta te  of those  exalted  beings who a re  
called D hyan Chohans in  m odern theosophical lite ra tu re .

The followers of R am anu jacharya  fu r th e r  say  th e re  a re  fou r 
m eans of a tta in ing  M oksha. (1) K arm ayoga, w hich m eans th e  
perform ance of duties (m oral and  relig ious) w ithou t anv  self- 
in te re s t in  th e  resu lt, a f te r  ob ta in ing  tru e  know ledge of th e  
th ree  realities, Chit, A ch it and  Isw ara— th ro u g h  th e  sc rip tu res 
and  always keeping  in  view  th e  suprem e Spirit, th a t is to say ' 
con tem plating  i t  in  th e  various k inds of K arm a  or action, such aa 
J a p a , H om a, Y agna, Dana, tapas, etc.

(2 ) Gndnayoga or th e  concentration described  ih  th e  Y ogasas- 
t ra s  w ith th e  e igh t angas. T rue percep tion  of J iv a tm a  resu lts  
from  these two, K arm ayoga and  G-nanayoga, o r it  m ay resu lt from  
e ith e r  separately  and  th ese  two becom e th e  causes of M oksha.

(3)  ̂ B haktiyoga, w hich is th e  contem plation  of P arab rah m am  
w ith  its  various a ttrib u te s  and  qualities, w ithou t any  in te rru p tio n  
w hatever, th roughou t one’s whole life, a t  th e  sam e tim e discharging* 
one s duties to the  best of one’s ability. T his B h ak tiyoga  m ay bo 
p rac tised  by th e  aid of G-nanayoga w ith  its  princip les. B hak tiyoga 
also resu lts in  M oksha. O f th is  la s t th e re  a re  severa l k inds a ris in g  
from  differences in the contem plation  of th e  a ttr ib u te s  and  quali
ties of P arab rah m .

A  fou rth  road to M oksha is called P ra p a th i. I n  th is  one only 
contem plates (1 ) one’s own inab ility  to  p rac tise  any  of th e  th re e  
o th e r k inds and , (2 ) Isw ara  w ith  all its  a ttr ib u te s  an d  qualities aa 
t  e sole redeem er w ithout doing an y th in g  co n tra ry  to its  will an d  
"eepm g fa ith  in  it, as th e  saviour, till dea th . T he qualities to be  

contem plated  in th is  are  know ledge, pow er, s tre n g th , w ealth , an d  
o thers m entioned in  th e jsc rip tu res .
,  _ qualifications req u ired  in  one who w ould p rac tise  m eans of 
M oksha are  (1 ) T rue  know ledge of A ch it, C hit an d  Isw ara  obtained 
from  a  qualified A charya, (2 ) Love tow ards th is  A charya , (3) F a ith  
m  the  scrip tures, (4) D esire for M oksha, (5) V a irag y a  o r th e  destruc
tion  of all w orldly desires and  affections, (6 ) A tten tio n  to duty, (7 ) 
j-tudy  of scrip tu res and sp iritu a l lite ra tu re  to g e th e r w ith  renuncia
tion  of evil associations an d  self-in terest of all k inds.

The M adhvas define B h a k ti as a tta in ab le  by  sh u n n in g  th e  nine 
vices and  following the  n ine  v irtues. T he n ine vices are— (1 ) To 
of°f u . God and  J iv a  a re  identical, (2 ) T h a t God is void of 
a ttr ib u te s , (3) T h a t God’s a ttr ib u te s  a re  im perfec t, (4) T h a t th e re  

(5) T h a t th e re  a re  o th e rs  superio r to God, (6 ) 
A v-itor 1 3  ereQt from his incarnations— A v ata rs , (7) T h a t th e  

dlvm e incarna tions b u t are  m en, (8 ) A buse of
ninn virrn (d ?vot?es)’ (9) T he denial of G od’s suprem acy. T he 

Yutuo* aro the opposites of th e  n ine vices.

In  th is system  God, M a tte r and  J iv a  are recognised as th ree  
independen t en tities. God is said to be Param atm a, b u t J iv a  does 
not seem to  be a reflection of th is P aram atm a, nor is it  possible for 
J iv a  to becom e u n ited  w ith  P aram atm a in th e  sense of becom ing 
one w ith  it.

T he m oral code of th e  M adhw asis tenfold, namely, ( 1 ) V eracity , 
(2) Benevolence, (3) K indliness, (4) Sacred study, (5 ) C harity , (6 ) 
Defence of th e  w eak, (7) P ro tec tion  of all, (8 ) Clemency, (9) C ontent
m ent, and  freedom  from  ea rth ly  longings, (1 0 ) F a ith  to the  last. 
I t  is fu r th e r  said  th a t w orship m eans the dedication of each one of 
these du ties as i t  is realized— in though t, word and  deed— to God.

T he A dw aita  system  insists m ost strongly th a t the  way to free 
ourselves from  th e  bondage of ignorance or avidya is b y  th e  des
truction  of ignorance by  its  con trary  knowledge or gnanam . 
This does no t m ean m ere in te llectual knowledge or m ere m ental 
assen t to th e  tru th  of ce rta in  ab strac t propositions. I t  is th e  
know ledge th a t  is pow er and  m ust be assim ilated and realized, and, 
as i t  w ere, m ade p a r t  of ourselves. W e are called npon no t 
m erely to assen t to  tru th , b u t to live the  tru th . Before a  person is 
fit to receive th is  know ledge a t all, four prelim inary conditions are  
requisite . These are  (1) Viveka, the  power of d iscrim inating th e  
rea l from  th e  un real. This is to be a tta ined  not only by  study 
b u t by m edita tion  and  reason ing . W e m ust, in fact, th in k  out th o  
solution of our own problem s in  our own minds and  no t b lindly  
accept solutions offered b y  o thers w hether or no we understand  
them . O ccultists te ll us th a t  w hat we gain  by th in k in g  th in g s  
ou t s tren g th en s th e  k a ra n a  sa rira  and is by  it carried on to fu tu re  
incarnations. B u t w hen we have simply gained inform ation from  
outside, as w hen we learn  a  book by  h eart w ithout apply ing  our 
own reasoning  pow ers to  m astering  its m eaning and m aking  it  our 
own, th a t in fo rm ation  is liable to  be like the w ater-drop on th e  
lo tus leaf, beau tifu l i t  m ay be, b u t adding no th ing  to  the  real 
nourishm ent of our sp iritua l being.

(2) Vairagyam. F reedom  from  desire, passion and  all ea rth ly  
longings.

(3 ) sh a t sam pati, of w hich th e re  are six divisions: (i) control 
over th e  m ind, (ii) contro l over th e  senses, (iii) ceasing to  care for 
w orldly th in g s , (iv) endurance as of pleasure and pain , hea t and  
cold and  all th e  p a irs  of opposites, (v) confidence in the  teachings 
of th e  guru , (vi) tran q u illity  of m ind.

(4) MumuJcsha o r  desire for liberation . S ankaracharya  defines 
B h ak ti as concen tra tion  on th e  rea l self-

G nanam  is said to b e  of two kinds, one gained th ro u g h  study, 
m edita tion  and  reasoning, th e  o ther is th e  real know ledge gained  
by  experience.

W h a t is te rm ed  th e  doctrine of K arm a is common to  all these 
V ed an ta  system s. I t  is also held  by the B uddhist, though, 
n n fo rtuna te ly , th e  B uddh ist Catechism does not seem to pu t the 
doctrine of K arm a as so clearly as Beal’s Catena.

O ther books do no t give as much on this point. “ L ig h t 
on th e  P a th ” has, a t th e  end, a very beautiful appendix on K arm a 
from  the point of view of hum anity  viewed as a connected body o£ 
units.



M ost m odern Theosophical w riters  on K arm a seem to leave 
a lto g e th e r ou t of s ig h t th a t  if th e  ind iv idual is w hat he is by  
reason of K arm a, so conversely, all th e  o ther individuals around 
h im  are w h a t they  are  by reason of K arm a—it is no t only 
th e  organism  but the  environm ent also w hich has to be accounted  
fo r in th is  way.

A  g re a t m any w rite rs  are ap t to  fo rg e t th a t K arm a— th e  
w ord itse lf— means essentially  action. I t  is applicable to every 
so rt of action , m ental o r physical. S an k a rach a ry a  says K arm a is 
necessary  in  o rder to b rin g  about th e  purification of th e  upadhi, 
a n d  w ithout action i t  is h a rd  to  see how an y th in g  liko p rac tica l 
experience can be gained . M any m istakes can only be learned  
a n d  m any tru th s  can only be realised  by doing som ething. U nless 
you  sub jectively  experience the  sensation  th a t  corresponds to  
sweetness b y  ta s tin g  su g ar or som ething else th a t  ta s te  sweet, it  w ill 
n o t be possib le fo r you to  u n d erstan d  exactly  w hat sw eetness is 
like . K arm a, as action, is a necessary  condition of ex istence— p a r t  
of th e  m achinery  em ployed in  th e  g re a t p lan  of evolution, and  
w ithou t action  no progress would be possible even if life itse lf 
could be supported . M oreover m ost of us m ake m istakes, and  i t  
is very  necessary  as a  ru le  th a t  we should sometimes do so, for very  
o ften  i t  is no t u n til a  m istake has actually  been m ade th a t  we 
realise  ou r own defects and  short-com ings, M istakes seem, fo r 
m ost of us, to  be necessary  teachers, an d  i t  is not easy to m ake 
them  w ithout action. A ction  in its aspect as experim ent lays th e  
foundation  of experience. W ith o u t ac tion , we have, in m any 
cases no p erfec t te s t to  w hich we can su b je c t our theories. A s 
th e  m ind is constitu ted , it  is possible, by  calling in  th e  a id  of im a
g ination , to  construct a  new  set of circum stances in  accordance 
w ith  our preconceived theories, b u t p u t those theories into p ractice, 
tran sfo rm  th o u g h t in to  action, and  you have the  only perfec t an d  
convincing  te s t of th e  value of a  theory , no t as applicable to  a  
possible s ta te  of th in g s, b u t as applicable to th e  p resen t s ta te  of 
th in g s  now existing. N o t only is action  th e  necessary comple
m ent of th o u g h t, b u t th o u g h t itself is action  and  m ust not be le ft 
o u t in considering  th e  different aspects of K arm a. A gain , we a re  
to ld  th a t  in  o rder to becom e a  p erfec t ad ep t and  to  arrive  a t th e  
n irvan ic  condition, we m ust exhaust all experience, as L ig h t on tho  
P a th  says : we m ust go th ro u g h  all p laces, fa ir  and foul alike. This 
is im possible w ithout action. One of th e  g re a t objects of each evo
lu tio n ary  cycle is to g a th e r  to g e th e r a  v ast body of experience, 
w hich experience is to form  th e  basis of fu tu re  progress, and  action 
is a  necessary  fac to r in  the  accum ulation of th is body of experi
ence. W h en  a man fails by  some cause o r  o ther to  reach  th e  
L ogos and  does not ga in  im m ortality  as an  individual, bu t is, as it 
w ere, resolved back  again  in to  his p rim e elem ents, w hat does defi
n ite ly  surv ive is his experience. I  m ean th e  essence of th a t  expe
rience w hich is said to be, so to speak , skim m ed off by th e  Logos 
an d  added  to  its own store.
 ̂ Now to tu rn  to the  doctrine  of K arm a, in  w hich th e  word K arm a 

is used m  a  purely techn ica l aspect. In  th is  aspect K arm a is 
tak en  as an  expression to signify the law  of cause and  effect. W o 
p  am ly see th e  way in which th is word, m eaning p rim arily  action,.

comes to  include also th e  effects of action. T here  are  two false 
popu lar notions abou t K a rm a  technically  understood . Some say 
th a t  Isw ara  alone acts in  rea lity  and the  ind iv idual ac t goes for 
no th in g . T he ind iv idual responsibility is denied entirely , and all 
th a t  happens is said  to  be “ K arm a.” In  o th er words the doc
tr in e  of K arm a is red u ced  to  a sort of m echanical fatalism . I  am  
n o t now concerned to  a tte m p t to define th e  lim its of individual 
responsib ility  even w ere I  able to do so. B u t unless responsibi
lity — in w hatever m easure— be postu lated , life an d  an object of 
life seem  to  be alm ost un th inkab le , certain ly  incom prehensible.

A no ther m eaning  given  to  K arm a is one th a t  lim its it to th e  
perform ance of relig ious rites  and  duties. I  th in k  we have already 
seen th a t  th is  lim ita tion  is quite unjustifiable.

Now K arm a is of two k inds. F irs t, our actions m ay be so ordered 
th a t  they  help  on our progress, and secondly, they  m ay be so ordered 
as to re ta rd  th e  sam e. T he first is called good K arm a, the  second 
b ad  K arm a, and  from  th is  po in t of view the first is sometimes called 
m erit and  th e  second dem erit. I  have already  said in a form er 
lec tu re  th a t  all our ideas of r ig h t and wrong, good and  bad, come 
in  th e  u ltim ate  analysis to th is : r ig h t is action in  accordance w ith 
th e  un iversal law an d  w rong is the  contrary  of such action. T here
fore good K arm a sim ply m eans action in  accordance w ith the law 
an d  b ad  K arm a is action in  opposition to the sam e.

Good and  b ad  K arm a are  specially said to  affect fu tu re  incar
nations. I n  each  incarnation  we generate  a  certa in  am ount of 
energy , w hich am ount m ay be expended in th a t incarnation  or i t  
m ay not. B u t it  m ust be  expended somehow. W hen  we do an  
action  w ithou t a ttach m en t, m aking the cause exactly  equal and  
opposite to  th e  effect, th e n  th e  exact am ount of energy  genera ted  
is expended, th e re  is no energy  left over to be expended a t o ther 
tim es. W h en  th is  happens i t  is said th a t no K arm a  is generated . 
W h en  energy  is g en era ted  in  th e  shape of sp iritua l aspirations or 
desires w hich, from  th e ir  n a tu re , cannot find an ou tle t on th is e a rth  
p lane, th e  expend itu re  tak es  place on the  Sw arga plane, and th en  
i t  is said th a t  th e  K arm a of th e  man was such th a t  it  procured him  
a  sojourn  of bliss in  Sw argam . Similarly, unexpended energy in  
th e  a stra l p lane, th e  resu lt of passion, especially a t  th e  moment of 
sudden  d ea th , is said  to generate  Karm a, which takes effect on the 
p lane of P itrilo k a  (called K am aloka in  B uddhist w ritings), and its 
effect is on th e  a s tra l body of the  m an— the shell as it is some
tim es called— w hich is by th is  K arm a a ttrac ted  to th e  astral plane 
of th e  ea rth  and  k e p t th e re  some time before dispersion, w ith a ten 
dency to en te r if possible th e  m aterial plane.

O r we m ay tak e  ano ther view of the case. E ach  individual has 
a lo n g  road  to  trav e l beginning w ith hum anity and ending  in  divinity. 
T h is 'ro ad  has to be traversed  in  the course of m any incarnations on 
ea rth , for th e  conditions of the  progress are th a t p a r t  of th a t pro
gress m ust be w orked out on the earth  plane. N ot un til all th a t can 
1 ^ 0  lea rn ed  on th a t  p lane is exhausted can the m an en tnely  leavo 
it. B u t w hen th a t  plane has been exhausted, there  is nothing to 
a ttra c t him  to i t ; b u t th e  law of progress, and  the  ceaseless 
m otion of the One Life, require  th a t he m ust go on w ith his pro-



gress som ewhere, he  cannot stop and be snuffed out like a candle 
for th e re  has been no th ing  to b reak  the  con tinu ity  of h is b e inc/ 
Therefore he is a ttrac ted , sim ply by the  force of circum stances, to  
th e  N irvan ic  p lane, and then  i t  is said  he has no m ore K arm a  
A gain, a t  any given stage of our ex istence, a t th e  beg inn ing  of an y  
g iven  incarnation , we s ta r t as i t  w ere w ith  p a r t  of the jo u rn ey  done 
an d  p a r t  still to follow. W e have w orked out p a r t  of th e  problem  
and  have p a r t  still to w ork out. F o r  w ork ing  out th e  prob lem  
we have two m ain fac to rs : (1 ) ourow n acquired tendency  and  ch arac- 
te r , (1 ) th e  circum stances am id which we have to  act. T hese tw o 
factors, a t  any  given  stage, are said  to be resu lts of p a s t K arm a 
I t  we exactly  fulfil d u rin g  one incarnation  the  precise conditions 
se t before us, if we do all the  w ork set before us w ithout a tta c h -  
m ent, we shall have genera ted  no m ore K arm a and  shall no t be 
born again . B u t if we have done too m uch o r too little , we shall no t 
have fulfilled th e  precise condition of our being, th e  problem  w ill 
n o t have been  com pletely solved, som eth ing  has been left undone 
an d  we m ust be born again . I n  such case th e  causes of re b ir th  
a re  all included  m  the  word K arm a, o r th e  effects of K arm a.
_ I t  is to be no ted  th a t any  p rogress we a re  able to  conceive of 
includes th e  notion of trium ph  over obstacle— a so rt of su rv ival of 
th e  fattest. L ev i says, “  one leans on th a t  w hich resists.”  I f  th e re  
is n o th in g  to resist, if  all is perfec t equilibrium , i t  is, a t th e  sam e 
tim e, death , and, as fa r  as we can th in k  it, p rac tica l ann ih ila tion , 

w w ; -ltctl0n P f°g ress by  vanquish ing  obstacles is u n th in k ab le , 
•vvnat K arm a  in  th e  technical sense is concerned w ith  is th e  

m ainly  th e  n a tu re  of the  obstacles considered separately .
Ka,rma m eans th en  th a t every cause has its  corresponding effect 

in d  fu r th e r  im plies th a t w hatever ind iv idual sets up a  cause th a t  
ind iv idua l m ust profit by or suffer from  th e  effect of th a t cause. T he 
causes whose effects we have  no t suffered are  th u s sa id  to be  
i la rm a  th a t has no t j e t  been w orked out.

A s long as such K arm a exists, we a re  baddha (bound) b y  
th e  chain of b ir th s  and  deaths. Salvation o r moksha (release) m eans 
em ancipation  from  th a t bondage. U n til K arm a  ceases to  op era te  
on us we cannot escape th e  chain. H ow  th en  is K arm a to  be ren - 
d ered  inoperative ? M any seem to th in k  th a t  K arm a  can as i t  w ere 
De eluded, th a t m  some curious w ay we can  p u t an end to  i t  an d  
stop  its  operation  before i t  has ceased to ex e rt its  effects. I  th in k  
th is  is w rong. I f  one single cause can be so nullified th a t  i t

r J J r S  ProducinS efff cfc> th e  whole law of cause an d  
eiiect is stultified, and  any  p lan  of th e  universe we a re  ab le  to

S E T p S i S g :  " d the “ Iy w
M w ® ! -  f l )  W e  » » ?  s » a c t  a s  t o  

i n ^ o i  p re ™ 1 1 3  k a rm a  m  a  g iven  incarnation  w ithout g en e ra t-  
is ° n o t a tlien  t h e r e . 1 3  obviously an end to re-b irth , fo r re -b ir th  
a  necessitv  choice o r caprice to th e  unperfected  m an, b u t
Eo S t  and ^  T *  X the  .UIr ersal ^ w . O r (2 ), a  m an m ay
him self to s u c h T  sta te  ^  f ^  g ®n er 3 J* 7  sPeakm "> ra ise  
inoDerativp - , ° of perfection  thafc K arm a is, to  h im ,

, cause w hatever m ay or m ay not happen , no th in g  can

sh ak e  his seren ity , he has w ith in  him self th a t “ peace which passe th  
all u n d erstan d in g ,” a g a in s t w hich no earth ly  influence or dem oniacal 
suggestion  is ab le to  prevail. I f  then  we w ould escape our 
bondage, w hat we have  to  do is not to rack  our b ra in s to try  as i t  
w ere to tr ic k  th e  opera tion  of K arm a, b u t so to perfec t ourselves 
as to  be sim ply and  absolutely  independent of it. A s long as we 
live h ere  we m ust do K arm a, w hat we are go ing  to do elsew here 
does no t m uch m a tte r  fo r th e  p resen t. O ur concern is w ith  the  
here  and  w ith  th e  now. W e m ust do K arm a, b u t we m ust do i t  
w ithou t a ttach m en t, w ithou t useless anxious th o u g h t, w ithou t care, 
w ithou t w orry, w ithou t excitem ent, w ithout a feverish  desire for th e  
fru it. I t  is ours alone to  do our d u ty  here  as best we m ay and  
accord ing  to  the  b es t lig h ts  we m ay possess— w ith  th e  resu lts we 
have  no concern, th ey  a re  in  o th e r hands th an  ours. W e each of 
ns in  our own place have  our own w ork to do, th a t  w ork is to  be  
done by  us alone an d  b y  no o ther, and n e ith e r God nor m an nor 
devil can do th a t w ork  fo r us, any more th an  e ith e r God or m an or 
devil can rob us of our own in teg rity  and up rig h tn ess  if we b u t 
rem ain  tru e  to ourselves.

P S Y C E IS M  A N D  T E E  FO U RTH  D IM E N SIO N .

A T th e  p resen t day, th o u g h  science has added  to its  fo rm er 
treasu res  m any  th in g s  rich  and  rare , its  w ildest ad m irer 

would no t claim  fo r science a  w ealth  of poetic an d  im aginative 
conceptions.

A n d  y e t science haa one veritab le  rom ance,— the  F o u rth  
D im ension.

T his conception,— a t one tim e an object of w ild enthusiasm , afc 
ano ther, th e  rec ip ien t of unm easured scorn,— arose, i t  appears, 
from  th e  analogy of p u re  m athem atics. M athem aticians, besides 
dealing  w ith  th e  square  and  cube of a  num ber or a  quan tity , have, 
from  th e  rem otest tim es, b ro u g h t the  fourth , fifth, and  h ig h er 
pow ers also in to  th e ir  conceptions.

Now, while th e  num ber, its  square and cube, have th e ir  visible 
co un te rparts  in  n a tu re ,— in th e  line, the  surface, and th e  solid,—  
th e  fo u rth  and  h ig h e r powers seem to have been long tre a te d  as 
m ere handy  expressions w ith  no real represen tatives.

R ecently , how ever, th e  id ea  has been m ooted th a t  a t least th e  
fo u rth  pow er has its  re a l coun te rp art in n a tu re , and  the  p roper
ties of a  fou rth  dim ension have  even been analysed and  discussed.

W e have not been  able to  discover the  o rig inato r of th is  idea, 
nor w heth er or no t i t  was know n to the m athem aticians of ancient 
G reece and  Ind ia . T h a t th e  old philosophers of In d ia  were fam i
lia r  bo th  w ith  th e  fac t an d  th e  theory of th e  fou rth  dimension, 
some of th e ir  m etaphysical conceptions leave us sm all room to  
doubt. The only w rite r on the  subject we in ten d  to  m ention ia 
P rofessor Zollner, whose book, “  T ranscendental Physics,” is or 
ough t to  be fam iliar to all s tu d en ts  of the  m odern wave of psychism .

Professor Zollner, h av in g  been  led by his m athem atical investi
gations to form  opinious as to th e  reality  and n a tu re  of th e  fou rth



dim ension of space, was led to  connect these views in feren tia lly  
w ith  the  phenom ena of sp iritualism , th en  a ttra c tin g  g re a t a tte n 
tion . S upposing  the observations of them  m ade by sp iritua lists  
to  be co rrect, these  phenom ena could be explained and  reduced  to 
o rd er and  in tellig ib ility , in  the  opinion of Zollner, on th e  hypo the
sis th a t th ey  w ere caused by agencies or beings ac ting  in space of 
four dim ensions : space as know n to us hav ing  th ree  dim ensions, 
len g th , b read th , and height.

T hese four-dim ensional beings w ould, a rgued  Zollner, have the 
sam e ad v an tag e  over us th a t  we w ould have over th e  hypothetical 
dw ellers in  tw o-dim ensional, o r su rface  space,— the F lat-Ianders 
of rom ance : an d  the th ree-d im ensional space we in hab it would 
be as m uch u n d e r th e ir pow er as tw o-dim ensional space, the  surface 
of a  sheet of paper, for exam ple, is under ours.

B y m eans of th is ad van tage  th ey  could, he thou g h t, tran sp o rt 
any m ateria l ob ject d irectly  in to  th e  cen tre  of a room, w ithout 
i ts  passing  th ro u g h  any of the  boundaries of th e  room, w hether 
walls, ceiling , or floor : ju s t  as we, by  v irtu e  of our th ree - 
d im ensional pow er, can tra n sp o rt an  ob ject, th e  p o in t of 
a  pencil, fo r exam ple, in to  th e  cen tre  of a  tw o-dim ensional 
room , rep resen ted  by a square d raw n on a sheet of paper, without; 
passing  th e  pencil-point th ro u g h  any  of th e  boundaries of the  
square, as a  tw o-dim ensional b e in g  w ould be compelled to do.

Zollner d id  no t confine h im self to  theorising . I n  su pport of 
h is  p roposition  he quoted th e  u n iv e rsa l trad itio n  of ghosts and  
phan tom s ap p earin g  suddenly in  th e  cen tre  of a room w ithout 
en te rin g  by  door, window, or chim ney— a h ab it ind ica ted  in  th e ir  
nam e, apparitions.

F u rth e rm o re , in  a  series of experim en ts w ith  th e  celebrated  
m edium  S lade, who was sen t to E u rope  by th e  advice of our esteem 
ed  founders, M adam e H . P . B lav a tsk y  and  Col. Olcott, Z ollner 
rep ea ted ly  h a d  objects tra n sp o rte d  from  and  to  th e  cen tre  of th e  
room w ith o u t passin g  th ro u g h  th e  w alls ; am ongst o th er th in g s, 
a  tab le  of considerable size was th u s  trea ted . O ther phenom ena, 
usually  ascrib ed  to the passage of m a tte r  th ro u g h  m atte r, such as 
knots being  tied  on endless strings, o r on continuous bands cu t from  
a  single sh ee t of parchm ent, fo rm ed  by  d raw ing  two concentric 
circles, an d  th e n  using the  s tr ip  of p arch m en t betw een th e m ; 
o r th e  in te rlin k in g  of tw o w ooden rin g s, each tu rn ed  in  a single 
piece from  a  block of w ood ; or th e  p assage  of one such rin g  to 
th e  leg  of a  tab le , though bo th  ex trem ities  of the leg  were la rg e r 
th a n  th e  r i n g ; and a series of sim ilar occurrences, Zollner success
fully explained on the  hypothesis of th e  action  of four-dim ensional 
agencies. T h ere  is one phenom enon in  p a rticu la r w hich deserves 
notice from  its  unique evidential value, for it  is such th a t, if th e  
observations of Professor Zollner w ere correct, it  could be explained 
on no possible hypothesis except th e  action of unknow n forces, 
since it is qu ite  inim itable by  m echanical m eans. I t  was as 
follows : a t one of the seances w ith  S lade , while Zollner, Professor 
W eb er and  Slade were seated  aro u n d  a  tab le , a  bluish lig h t sudden
ly appeared  u n d er the table, castin g  shadow s of the table-legs on 
the  four walls, as was observed by Zollner, The rem arkable fea.*

tu re  of th e  phenom enon was this, th a t while th e  lig h t m anifestly 
came from  a po in t u n d er the  table, and threw  well-defined shadows, 
these shadows w ere no t appreciably la rg e r th a n  the  table-legs 
w hich cast them .

B nt i t  is ev iden t th a t, since the shadows w ere clearly defined, 
th e  source of lig h t m ust have been of very sm all area.

A  sim ple experim en t will m ake this clear. L e t a ligh ted  lamp 
on a tab le  n ear th e  cen tre  of the  room be tu rn e d  down till th e  
flame is of very  sm all area ; le t the  h an d  now be held betw een 
th e  lam p and  th e  wall, close to the  lam p. A  m uch enlarged 
shadow  of the  h an d  will be cast on the wall, well-defined in  pro
portion to th e  sm allness of the  flame.

I f  th e  lam p be now tu rn ed  up, as the  area  of th e  flame increases, 
th e  shadow will be seen to grow blurred  and  indistinct, will, in fact, 
be surrounded  by  a  penumbra, or p artia l shadow.

Since th e  shadows in Zollner’s experim ent w ere sharply defined, 
th e  source of lig h t m ust have been very  small, in  fact almost a  
point.

B u t i t  was observed in our experim ent w ith  the  small lam p 
flame th a t  when th e  h and  was held near th e  flame its  shadow was 
very  m uch en larged . A nd the  nearer th e  h an d  is to the  wall, the  
m ore nearly  will its  shadow approach its own size, and when its  
d istance from  th e  w all is about one-tw entieth  of its  distance from  
th e  flame, th e  shadow will not be appreciably la rg e r th an  the  hand  
itself.

To apply  th is to Zollner’s ex p erim en t: as th e  shadow of the table- 
leg  on th e  wall was no t appreciably la rg e r th an  the table-leg which 
cast it, th e  lig h t m ust have been from ten  to  tw en ty  tim es fa rth e r 
from  th e  table-leg th an  the  table-leg was from  th e  w all; so th a t if  
th e  table-legs w ere each  five feet from th e  walls, the  source of the  
l ig h t m ust, from  th e  facts observed by Zollner’s, have been approx
im ate ly  a  lum inous point, from fifty to  one hundred  feet beh ind  
each leg  of the  tab le . B ut, under ord inary  three-dim ensional 
circum stances, th is  is m anifestly impossible, unless either th e  
tab le  was one or two hundred  feet square, or th e  lig h t came from 
a  p o in t one hu n d red  feet either above or beyond the table, and  
th e n  separated , so as to  appear to three-dim ensional understand
ings to trav e l in  a t least four directions a t once. L e t us re tu rn  to  
the  fourth  dim ension, beg inn ing  w ith a few parallels from th e  infe
rio r dim ensions.

L e t a  sheet of p ap er represen t two-dimensional space. L et a 
s tra ig h t line be draw n on it. A t any point in  th is s tra ig h t line, 
le t a perpend icu lar be draw n. H ere the perpendicular, being on 
th e  surface of the  paper, is also in two-dimensional space. Now 
le t two o ther s tra ig h t lines be drawn, in tersecting  the first line a t 
th e  point where the  perpendicular meets it. I t  is evident, as every 
geom eter can dem onstrate, th a t neither of these lines, nor any 
o th e r lines th rough  the same point, except th a t first drawn, will 
be  a t r ig h t angles to the  perpendicular, so long as it remains on 
th e  surface of the paper, th a t is in two-dimensional space, but th a t 
th e  perpendicu lars to the in tersecting  lines a t the point of in ter
section will be represented by a series of line?, all in different



directions. B u t le t the first perpend icu lar be supposed to  be ra ised  
u p rig h t in to  three-dim ensional space, rep resen tin g  it  by  a  pencil 
he ld  u p r ig h t w ith  its po in t a t the  po in t of in te rse c tio n ; i t  is evi
d en t th a t  i t  is now perpendicu lar to all the  in te rsec tin g  l in e s ; an d  
th e  only conception a tw o-dim ensional being  could form  of th is  
line , rep resen ted  by the pencil, would be a s tra ig h t line go ing  in  
several d irections a t o n c e ; since it is p erp en d icu la r to all th e  
in te rsec tin g  lines, and he perceives th a t  all th e ir  p e rpend icu la rs 
g o  in  d ifferen t directions.

Suppose a  beam  of ligh t, com ing from  a point several feet above 
th e  p ap er, so th a t  its  ray s are  sensibly paralled , fo r sm all d is
tances. Suppose i t  to fa ll on a  su itab le  reflector a t  th e  po in t of 
in te rsec tion , so th a t  it m ay be sp read  evenly in  every  d irec tion  
from  th a t  po in t along th e  surface of th e  p ap e r :— a rig h t-  
an g led  conical m irror would serve th is  purpose. N ow  le t fou r 
circles ab o u t h a lf  an inch in  d iam eter be draw n a t equal d istances 
ro u n d  th e  p o in t of in tersection , an  inch  or two from  th is  po in t. 
L e t a  square  be draw n round  all th e  circles an inch  o r two outside 
them . W e have here  a tw o-dim ensional co u n te rp art of Z ollner’s 
room an d  tab le  : and  i t  will be m an ifest th a t  the  shadow s from  th e  
tw o-dim ensional tab le-legs,— th e  circles— will fa ll ou tw ards on 
th e  w alls, th a t  these shadow s will no t be app reciab ly  la rg e r  
th a n  th e  tab le -legs,—since th e  rays casting  th em  a re  sensi
b ly  p a ra lle l— and  th a t they  w ill be sharp ly  defined, since th e  
ray s  come from  a  point of lig h t— th e  electric arc  fo r exam ple. 
N ow  in  o rd e r th a t  the  l ig h t should  produce th is  effect, i t  was 
necessary  th a t  i t  should fall from  three-d im ensional in to  tw o-dim en
sional space, and  th a t its  source should  be a t  a  d istance  from  
th a t  tw o-dim ensional space. The only conception a  tw o-dim en
sional b e in g  could form  of th is  lig h t, w ould be a  beam  go ing  in  a ll 
d irec tions a t  once.

N ow  app ly  th is  by analogy to  Z ollner's  table. Suppose a  beam , 
from  a  p o in t of in tense lig h t, in  four-dim ensional space, to  hav e  
fa llen  on th e  three-dim ensional space we are  acqua in ted  w ith, a t  
a  po in t u n d e r Zollner’s tab le , abou t equ id istan t from  all th e  legs, 
an d  to  b e  reflected  in all the d irections of three-d im ensional space 
b y  a  su itab le  four-dim ensional reflector— as we d id  w ith  a  conical 
m irro r in  th e  tw o-dim ensional space :— it is ev iden t th a t  i t  would 
have b eh av ed  exactly  as th e  lig h t Z ollner observed d id  behave, 
and  th e  d irec tion  of the  beam  could only have been conceived by 
a  th ree-d im ensional being  as go ing  in  all d irections a t  once.

To sum up : no three-dim ensional lig h t could have behaved  as 
th is  l ig h t d id  b e h a v e ; an d  a four-dim ensional l ig h t w ould have  
b ehaved  exactly  as this lig h t behaved : th e  conclusion obviously is, 
th a t the  l ig h t observed by  Zollner was a four-dim ensional lio-ht.

To re tu rn  to a point we touched on a  m om ent ago. W e d ea lt 
w ith  a p e rpend icu la r to a  line, and  w ith  a perpend icu lar to a p la n e ; 
by carry ing  th is idea on, i t  will be ev iden t th a t, in four-d im en
sional space, a  perpend icu lar may be d raw n to a solid, and  the beam  
in Z ullner’s experim ent was actually  perpend icu la r to the cubical, 
o r approx im ate ly  cubical, room in which thc experim en t took 
placc.

l o  go back a l i t t le :  all the  sensory organs of the body, the  
re tina , tym panum , p a la te , or skin , are surfaces, th a t  is, tw o-dim en
siona l: bu t objects a p p ea r to us th ree-d im ensional : fu rth e r, ou r 
m ental conceptions a re  four-dim ensional. L e t us illu stra te  th is : we 
cannot see inside a closed opaque box, a four-dim ensional be in g  
could no t only see in side  such a  box, b u t could w rite  a m essage 
inside. B ut le t us now form  a m ental im age of such a box. 
T hough it  appears to  our m inds opaque, y e t we can w ith  th e  
m i\  i S6e th e  inside and  th e  ou tside a t  o n c e ; hence—  
and  th is is of th e  first im portance—our m en ta l conceptions a re  
four-dim ensional.

H ence the m ind can conceive a four-dim ensional p erpend icu lar to 
tin  ee-dim ensional space— the room, for in stance ,— w hich w ould be  
perpendicu lar to th is  room, and  would e n te r  three-d im ensional 
space a t the  point of physical consciousness in  th e  head.

I t  is an  experim ent in  psychics w orth try in g , to  follow th is  p e r 
pendicular in th e  o th e r d irection .

L et us now come to  a  sim pler experim ent in  tran scen d en ta l phy 
sics, also from  Z ollner’s book. A s a  s tra ig h t line can only be 
draw n in one d irection  a t once on a sheet of paper, so, i t  is c lear 
a  F la t-lander could only pou r w ater in one d irection  in  two dim en
sional space—along a  s tra ig h t line in  fact. W e, how ever, in  v ir tu e  
of our th ree-d im ensional superio rity  are  able to  spill w ater from  
above on a surface, so th a t  it will spread in every  d irection  on th a t  
two-dim ensional surface, exciting  the  w ondering  adm iration  of an y  
two-dim ensional be ings who happen to be in  th e  neighbourhood.

By analogy, a  dw eller in  four-dim ensional space could p o u r 
w ater into our th ree-d im ensional room, so th a t  i t  would spill in  
every direction  a t once— as it  would appear to  u s— on floor, ceilino- 
and walls. '  °

Now Zollner ac tually  records such an  experim ent, and  dem on
stra tes, as we have done, its  connexion w ith four-dim ensional space.

F o r in a sectrice w ith  Slade, Zollner observed a je t  of w ater issu- 
ing , apparen tly  from  a po in t n ea r the  ceiling w hich spouted  ag a in s t 
the  walls and  th e  ceiling  a t  the  same tim e ; th is  took place in  a  
sitting-room  w here no w a te r was kept.

W e have h ith e rto  tak en  th e  genuineness of .Zollner’s pheno
mena for g ran ted , and , as fa r  as our theories of th e  fou rth -d im en
sion are  concerned, it  m a tte rs  little  w hether th ey  actually  occurred  
o r no t since they  ev iden tly  all m igh t have done so on our hypo
thesis of four-dim ensional agencies.

These phenom ena closely resem ble those p roduced  by  th e  con
scious in ten tion  of advanced  occultists, so th a t  we m ay reasonably  
connect there  la tte r  also w ith  the hypothesis of a  fourth  dim ension, 
in  which case there  w ould be reason for be liev ing  th a t th e  consci
ousness of an occultist who produces phenom ena is four-dim en
sional.

 ̂ F u rth e r , i t  has been  s ta ted  th a t  space has rea lly  seven dim en
sions, th a t the  evolution of each round and  princip le in  m an co
ordinates w ith the  evolution of the perception of a new dim ension.

 ̂I t  seems th a t  a t p resen t we aro passing  from  th ree  to four- 
dim ensional consciousness. Let us recapitu late.



The sensory surfaces of the  body, and  hence, our sensations, are 
tw o-dim ensional, our perceptions of objects are  th ree-d im ensional 
while our conceptions are  four-dim ensional.

As an infinite num ber of independen t s tra ig h t  lines— 
one-dim ensional spaces— m ay be draw n on a surface— two-dimen- 
tional space— and as ao infinite num ber of in d ep en d en t tw o-dim en
sional spaces exist in a three-dim ensional spaces so, we m ay believe, 
an infinite num ber of independen t th ree-d im ensional spaces— the  
space know n to us being one— may ex ist in four-dim ensional space, 
an idea  harm onising perfec tly  w ith  th e  In d ian  idea of innum erable 
lokas filling th e  universe. Space, b e ing  m erely  a  form  of Maya, 
i t  is ev iden t th a t  its vary in g  dim ensions a re  only phases of p er
ception, an d  not realities, and  th a t every  ad d ed  conception is a 
fresh  step  in  our divine unfolding, a  new phase of th e  absorption 
of th e  finite in  the  I n f i n i t e ,  of th e  expansion of th e  u n it to th e  a l l .

C h a l e s  J o h n s t o n ,  f . t . s .

T H E  V E D IC  C O M M E N T A T O R S .

I T is no t d ispu ted  th a t th e  an tiq u ity  of th e  o lder po rtions of the  
Y edas ex tends to a period  considerably a n te rio r  to  th e  Chris

tian  era . T h e  actual estim ates of th e  exact da te  a re  various, ran g 
in g  from  B. C. 1425, th e  da te  assigned  by  M r. P . B entley  to
B. C. 30,000 as calcu lated  by  K rish n a  S h astri G odbole (Yide 
Theosophist, Yol. I l l ,  p ag e  127). I t  is no t th e  purpose of 
th is  p a p e r to  a ttem p t any  fu rth e r  investiga tion  of th is  d a te ; it  
is m erely  m entioned to  show th a t in  all p ro b ab ility  th e  V edas 
have  been  com m ented upon in  ancien t tim es. I t  ap p ea rs  indeed 
from  d ifferen t passages in  in th e  S rau ta  S u tra s  th a t  such commen
ta rie s  w ere in  existence in  th e  S u tra  period. T he o rig inal works, 
how ever, a re  now lost. A t th e  p resen t tim e th e  b es t know n com
m en tary , the  only one th a t  has been published , is th a t  a ttrib u ted  
to  M adhavacharya . H e is said  to have  w ritten  a  com m entary  on 
all th e  four V edas. e find, however, by  in te rn a l evidence furn ished  
b y  quo tations and different in te rp re ta tio n s g iven  in  his commen
ta ry  on th e  R ig  Veda, th a t  M adhava m ade use of m ateria ls  already 
in  ex istence w hen he began  to w rite . A lth o u g h  he  does no t give 
th e  nam es of the  com m entators, this shows th a t  som e com m entaries 
m u s t have been  available.

W e h e a r  from  reliable sources th a t  R av an ach ary a  (not of course 
th e  R av an a  connected w ith  Rama) who is supposed to  have lived 
in C h itrk u ta , the  country  south-w est of A llahabad , w rote a  com
m en tary  on the  R ig V eda Sam hita. T his R av an ach ary a  also 
w rote a  trea tise  on th e  etym ology of th e  d ifferen t V edas— Rig, 
Y aju r an d  Sam a— know n by th e  nam e of R avanabha it, 
som etim es called P ad a ra tn a . Of th is tre a tise  tw o m anuscrip t 
copibs are in th e  possession of the  A d y ar L ib ra ry . F u rth e r , the  
V r  WaS hy the  la te  D r. B urnell th a t th e  com m entary

avanach ary a  was to be found in th e  lib ra ry  of the  M aharaia
o e )p o ie . Ih e  existence of such a work is m entioned in the 
preiace ot A itareva B rahm ana by D r, M. H au g . T his manua-

c rip t m ust be o lder than  any other existing com m entary on th e  
R ig  V eda, because th is  R avanacharya had  some connection w ith  
th e  g ram m ar of P an in i and his name was fam iliar to B h artru h ari 
who lived in  V a lab h i in the  fourth  cen tu ry  A. D. as fixed by  
m odern scholars, such as Dr. R ajendra  L al M itra, w ith reference 
to  th is au th o r’s V akyapadiya. T here  is therefore  no reason to  
doub t the  ex istence  of R avanacharya and  his connection w ith  
V edic lite ra tu re .

W e also h e a r th a t  H aradattacharya , au tho r of a com m entary on 
G -autam adharm asutra, called M itakshara, (not the  M itakshara of 
V ignanesw era) and. also of a com m entary on A pastam ba D harm a- 
su tra  know n by th e  nam e of U jvala, as well as of a g rea t g ram m a
tica l trea tise  called. Padam anjeri upon N yasa, a  com m entary on 
th e  K a sh ik a v ritti  of Panini, and who is often quoted in  th e  
S id d h an tak au m u d i, w rote a com m entary on the  R ig  V eda Sam hita. 
T he ex istence of th is work was m ade know n to the  w rite r 
by  P a n d it C hatu rvedishrin ivasacharya of th e  M ysore province 
form erly  P a n d it  in  th e  M adras C hristian  College. The P a n 
d it s ta te d  th a t  he  had  himself seen th is com m entary of H ara -  
d a ttach a ry a  w hich  was found in  the  p riva te  lib ra ry  of B angalore 
V ed an tach ary a , a P an d it a ttached  to th e  M ysore D urbar. On 
m ak ing  enqu iries about the above lib ra ry  du ring  a  recent v isit to 
B anglore, th e  w rite r  was informed th a t its contents, mostly M SS., 
have been p led g ed  w ith a  certain  B rahm an now deceased and w ere 
in  th e  possession of his widow. In  course of tim e it is hoped th a t  
these M SS. w ill be recovered for the  A dyar L ib rary . H arad a tta - 
charya  is supposed  to have lived in  th e  eleventh or tw elfth  
cen tu ry , fo r i t  is evident th a t he was subsequent to K asika v ritti, 
th e  date  of w hich is fixed a t about th a t tim e.

A n o th er com m entator on the R ig  Y eda was U v ata  who w rote a 
com m entary  on P ra tisak h y a  of R ig  V eda (phonetics). T here is 
also a  gloss on th e  R ig  V eda by Devaswami. W e cannot how 
ever g ive any  definite inform ation regard ing  these two com
m entaries, as th ey  seem to have been lost. T heir com m entaries 
on th e  V ed an g a  are , however well known.

T here  is an o th e r commentary by A nanda T irtha , otherwise called 
M adhw acharya, founder of Dwaita system , on R ig  V eda Sam hita up 
to  th e  th ird  ch ap te r in  the  first A staka. The followers of M adhw a
ch ary a  a tta c h  m uch im portance to th is com m entary. A  fragm en t 
of an o th er com m entary on R ig Veda Sam hita by M udgalacharya 
w hich ap p ears  a  m ere gloss of words, can be found in South M ah ra tta  
coun try .

T hese com m entaries are generally w ritten  w ith especial reference 
to  th e  B rahm anas, in which the derivation, uses and purposes of 
th e  d ifferen t hym ns are explained. Sim ilar explanations are also 
found  in  th e  S rau tasu tra , such as A svalayana Sankhyayana an d  
o thers. T he p ro p er interpretations of different passages are also 
som etim es to  be gathered  from the  problem s of the M im ansa 
system  expounded  by Jaim ini. I t  therefore appears tha t we are  
ab le to trace  various sources of inform ation available to such 
scholars as M adhavacharya who commented on the Vedas, besides 
o thers which are now lost.



The firsfc com m entary we a re  able to trace  on th e  B lack Y aiu r 
\  eda is th a t o t 1 a lavrun tam vasi, called V ritti, whose common 
ta ries on A pastam ba S ra u ta  and  G rihya S u tras  a re  f a m E  to  
B rahm ans. H is date is supposed to be about th e  .
c en tu ry  A. D. Quotations from  th is work a r f f o u n d  T  tl? lrd  
m en ta ry  on the  Black Y a ,u r  V eda o f B h a v a s » a L “  h i V Z '
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has been pub lished  by G iriprasad w ith  a  H ind i C om m entary, in  
th e  N o rth ^v est Provinces.

M adhavacharya  w rote a  com m entary on th e  K anw a S ak h a  an d  
th e  S a tap a th ab rah m an a . Of th is com m entary only fragm ents ex ist

The o ldest e x ta n t com m entary on th e  Sam a Y eda is th a t  b y  
B haratasw am i. The w riter saw a copy of th is  com m entary in  M S. 
in  the  p riv a te  lib ra ry  of th e  la te  D r. B urnell. H e was inform ed, 
how ever, th a t  th is  MS. was no t th e  p ro p erty  of D r. B urnell, b u t 
only len t to him  by  some B rahm an of S ou th  In d ia . M adhavacharya  
w rote a  com m entary  on the e igh t B rahm anas as well as th e  Sam 
h ita  of th e  Sam a V eda, called th e  R an ay an i S akha, w hich is 
well know n am ong th e  B rahm ans in  th e  South. R eg a rd in g  
th e  Ja im in i S a k h a  w hich is cu rren t in  a  few B rahm an fam ilies in  
M adura  an d  T innevelly  districts, we do no t know  w hether th e re  
is any  com m entary  on it  or not. On th e  K authum i S ak h a  of th e  
Sam a V eda, w hich is cu rren t in G u je ra t and th e  N orth -w est P ro 
vinces, we know  of no o ther com m entary  except th a t  of S atya- 
v a r ta  Sam asrim i, of w hieh only frag m en ts  rem ain. S a ty a v a rta  
Sam asrim i is still liv ing  a t B enares, an d  i t  was th rough  his assist
ance th a t th e  A siatic  Society of B engal published th e  Sam a V ed a  
w ith  th e  com m entary  of M adhavacharya. T he K au thum i S ak h a  
has been pub lished  in  G erm any.

The A th a rv a  V eda Sam hita, know n as S aunaka Sam hita, has been  
published  by  D r. W hitney  w ithout com m entary. Subsequently  D r. 
B iihler d iscovered in  K ashm ere th e  P aippalada Sam hita. T h is 
has not as y e t been p rin ted . A fte r m uch  research portions of th e  
com m entary on th is  V eda by M adhavacharya w ere discovered in  
th e  S ringeri M ath . These were len t fo r publication to  P a n d it  
P a n d u ran g  Gopal of Bom bay an d  a re  now in  th e  press. T h e  
G opatha B rahm ana of A th a rv a  V eda  had  been published w ithou t 
com m entary by  th e  A siatic  Society of B engal.

A t th e  p re sen t day  the  best know n com m entary on the  V edas 
is th a t of M adhavacharya called th e  V idyaranyabhashya. A m ong 
th e  pand its , th e re  is, as a rule, very  little  in te rest in  V edic l i te ra 
tu re  from  a  c ritica l point of view. T his is owing to the  sectarian ism  
w hich prevails am ong the  B rahm ans in  all p a rts  of In d ia . T he 
p an d its  have fo rgo tten  m ost of th e  older com m entaries, an d  
b u t few a re  aw are of th e  existence of th e  com m entary of 
B h a tta  B h ask ara  on the B lack Y a ju r  V eda. The only com 
m en tary  now know n to the H indu  public in the  south of In d ia  
is th a t of M adhavacharya. T he B rahm ans generally  assum e 
th a t  th is  com m entary  was w ritten  by one V idyaranyasw am i, 
b u t in  th e  com m entaries them selves th ere  is noth ing  to  show 
th a t  he h ad  any connection w ith them , and there  is no evi
dence w hatever to  show th a t he is, as supposed, iden tical w ith  
M adhavacharya . W e are not now able to say exactly  who th is  
V idyaranyasw am i w a s ; we only know th a t he was a g rea t ascetic  
from  th e  trad itio n s of the S ringeri and  V irupaksha* M aths. Tho 
V iru p ak sh a  M ath is in possession of the  g rea t tem ple a t H am pi,

* Thi* M a th  ic s i tu a te d  in  H am p i.



th e  ru ined  city  m the B ellary  d istric t, form erly  th e  capital of the 
B ijian ag a r kingdom  In  th is tem ple is th e  g re a t tom b of V idv! 
aranyasw am i, called by H indus th e  B hrandavana, and  it  seems 
m ost Probable th a t V idyaranyasw am i was th e  founder of the  
Y irupaksha  M ath There a re  trad itio n a ry  accounts of th e  life 
of th is ascetic, b u t they a re  only found in m odern books the
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was the  son of M ayana and  his m other’s nam e was Srim ati. H o 
had  two b ro th ers  nam ed B hoganatha and Sayana. H o was 
a tta ch ed  to th e  Y a ju r V eda and  Bodayana S u tra , his g o tra  waa 
th a t of B h raradw aja . I t  is also a well known fact, as shown in his 
various w orks, th a t  he was prim e m inister of k ing  B u k k an a  of 
B ijianagar.

In  th e  in troduction  to th e  Com m entaries on th e  Y ed asb y  M adha
vacharya , we find th a t  he offers salu tation  to his g u ru  V idyatir- 
tham ahesw ara. H e  also says th a t  th is same g u ru  was in ca rn a ted  
in  th e  shape of his own m aster th e  k ing  B ukkana, a t whose com
m and he com piled his various works. I t  will here  be no ticed  th a t  
th e  nam e of his g u ru  being  V id y a tirth a  and  not S an k aran an d a , 
th e  g u ru  claim ed by  V idyaranya, shows th a t  these two scholars 
a re  no t one and  th e  sam e person. There is no reason to  believe 
th a t w hen M adhavacharya  re tired  from public life and becam e an  
ascetic he took ano ther g u r u ; and  even supposing th is  to  have 
been so, we should still expect to find a reference to V id y a tir th a  
in  th e  w ork of V idyaranya, as his first g u ru  from  whom he receiv
ed  sp iritu a l instruction , b u t no such reference is made.

T here  has also been  m uch discussion as to the  re la tionsh ip  
ex isting  betw een  M adhavacharya and Sayana. F rom  th e  com
m entaries them selves we learn  th a t they  have been w ritten  
som etim es by  S ay an an ach ary a  and  sometimes by  M adhavacharya. 
The personality  of these  two scholars is no t however, as some sup
pose, iden tical. I f  we exam ine th e  Parasaram adhav iya  and  K ala- 
m adhav iya (p rin ted  in  M adras), and  V yavaharam adhaviya (of w hich 
th e  A d y ar lib ra ry  possesses a MS.), and the  translation  of D aya- 
v ibhaga, th e  H in d u  Law of Inheritance, by D r. B urnell, we find i t  
s ta ted  th a t S ay an ach ary a  was the  bro ther of M adhavacharya. In  
th e  com m entaries on the  S am hita  of th e  V edas (published by th e  
A siatic  Society of Bengal) it  appears th a t th e ir au thorship  is claim 
ed for M adhavacharya, In  th e  com m entary on the  Y a ju r  V eda 
A ran y ak a , and  also th e  com m entaries on Sam a V eda, S ayanacharya  
is said to  have  been th e  au thor. F rom  th e  ancient M SS. to  be  
found  in  S outh  In d ia  we learn  th a t the  en tire  au thorsh ip  of th e  
com m entaries w as a ttr ib u ted  to  M adhavacharya and  no t to  
S ayanacharya. T he old M SS. in  th e  south do not m ention th e  
nam e of S ayanacharya  a t all. W e have in th e  A dyar L ib ra ry  a  
very  old M S. contain ing  th e  com m entary on the  Y a ju r V eda 
p re sen ted  by  a  gen tlem an  resid ing in th e  Ceded D istric ts. T his 
M S. is, ju d g in g  from  th e  w riting , more th an  th ree  h u n d red  
y ears old. A ccord ing  to th is MS. M adhavacharya, no t Sayana
charya , was th e  au th o r of the  com m entary. As M adhavacharya 
him self lived in  the  Ceded D istricts, M SS. of his com m entaries 
com ing from  th a t  p a r t  of In d ia  are  more likely to be reliable copies 
th an  those from  o th e r parts. The copy in question m oreover came 
from  a fam ily th a t has produced several generations of V edic 
scholars. I t  is also to be noted th a t, afc the  com m encem ent 
of the  work, M adhava salutes his gu ru  V idyatirtha. In  ano
th e r MS. of the  com m entary on the second K handa of the  samo 
V eda, a sim ilar s ta tem ent is made regard ing  the au thor. In  
the  com m entaries published by the A siatic Society, it is said



a t the  beg inning  of the w ork th a t it was by  M adhavacharya, bufc 
a t  th e  end it s ta te s  th a t i t  was by  S ayanacharya. W e find th e  
sam e th in g  occurring  in  the  com m entary  on th e  Y a ju r Y eda 
A ran y ak a . In  th is  we find a verse s ta tin g  th a t  M adhavacharya 
w as com m anded by k ing  B ukkana  to  w rite  com m entaries on th e  
V edas. I t  also appears th a t, hav ing  w ritten  a  com m entary on th e  
M im ansa system , Sayanacharya b eg an  to expound th e  Y edas also.

I t  has been said  by D r. B urnell in  his in troduction  to th e  
Y am sabrahm ana of the  S am a V eda, th a t  M adhavacharya and  
S ay an ach ary a  are  one and th e  same person. H e says th a t  th e  verse 
w hich is genera lly  understood to  show th a t  M adhavacharya and  
S ay an ach ary a  w ere b ro thers has a figurative m eaning. H e  seem s 
to  th in k  th a t  S ayana was a  sort of fam iliar nam e g iven  to M adha
vach ary a  by  h is relatives, as o ften  happens amcmg B rahm ans. 
B u t i t  does no t seem  likely th a t such a  w ell-known m an as M adha
vach ary a  should have been designated  by  a  so rt of p e t nam e w hen 
m entioned  in  his g re a t w ork. A gain , we should not, in  such a  
case, expect to  find the  com m entary described  as th e  com m entary 
o f M adhavacharya which was m ade by  S ayanacharya. T he con
s tru c tio n  of th e  verse shows th a t th e re  w ere two persons, o th e r
w ise a  d ifferent form  of words w ould have been used to show 
th a t  only one w as m eant, an d  we canno t see any  reason fo r 
g iv in g  a  forced m eaning  to  th e  passage b y  supposing figurative 
lan g u ag e  w here i t  does no t ap p ear th a t  such lan g u ag e  was in ten d 
ed . I n  th is  verse one of th e  persons is called th e  m ind and  th e  
o th e r  th e  in te llec t— the m anas and  th e  b u d d h i— and  th ere  is no 
reason fo r supposing th a t  th e  in ten tio n  w as to  show th a t  th e  
tw o w ere identical. I f  th e  language  of th e  verse is figurative, 
th e re  is no reason w hy we should no t suppose th a t  th e  verse des
c rib in g  th e  m other and  fa th e r of M adhavacharya  is also figurative. 
Bufc th is  objection has never been u rg ed . I t  appears from  th© 
verses as th ey  s tan d  th a t i t  was th e  in ten tion  of th e  w rite r to g ive 
som e inform ation about h is own fam ily.

I n  some of th e  com m entaries on o th e r V ed as ifc is said th a t, 
u n d e r th e  d irection of the  k in g , S ay an ach ary a  has begun  to  com
p ile  th e  co m m en ta ry ; while a t th e  end  it  says, “ In  th e  commen
ta ry  on such a  V eda, com posed by  S ay an ach a ry a , th e  c h a p te r  
ends so and  so.” H ere  we find the  nam e of M adhava en tire ly  
om itted .

W e possess more th an  tw en ty  works by  M adhavacharya , such as 
th e  com m entary  on the R ig  V eda S am hita , th e  com m entary on 
th e  A ite riya  B rahm ana, com m entaries on th e  S am hita , B rahm ana 

^ ran 7 a^ a  Y a ju r  V eda, com m entaries on th e
W h ite  Yajui* V eda Sam hita  and  B rahm ana, com m entaries on th e  
bam a V eda and  e ig h t B rahm anas, com m entary  on th e  A th arv a
V eda Sam hita, a la rge  lexicon of th e  derivations an d  etym ologies 
ot the  words in  th e  B lack Y a ju r  Y eda called the  S abdasangraha , a  
w ork w hich M adhavacharya him self m entions as h is own in tho  
111 com m entary on the Y a ju r Y eda, a  com m entary
on o la ja n a  K alpasu tra , a g rea t com m entary  on Paninisutra,. 
ano t r  ou < .inskrit roots called Dhatuvrifcti (now being  published 
in  e unt i , Benares), a com pendium  of M im ansa philosophy in

verse w ith his own com m entary thereon called N ayayam alavistara, 
w hich was published by G oldstucker, another com pendium  ot 
V ed an ta  in  verse called  V aiyasikanyayam ala published  by  th e  
A siatic Society, two trea tises  on astronom y called S iddhantachu- 
dam ani and  S iddhan tasarvabhaum a, th e  form er b e ing  quoted m  
th e  S iddan thash irom ani of B haskaracharya  (see page 292, C alcu tta  
ed ition), a com m entary on P arasharasm riti, and  K alam adhaviya, 
a  trea tise  on civil and  crim inal law  called V yavaharam adhavya.

A ccord ing  to  M orley 's d igest th e  head  p an d it of th e  old college 
of F o r t  S t. G eorge s ta ted  th a t  M adhavacharya h ad  also com posed 
a  trea tise  called  D attam adhav iya, on th e  law of adoption. In  th e  
re p o rt of M r. E llis i t  is s ta ted  th a t  M adhavacharya compiled a  
com m entary  on M anusm riti, a  s ta tem ent corroborated  by  R ao 
S aheb  V . N . M andalik’s edition  of M anavadharm asutra, w here h e  
m entions th is  w ork as one of th e  com m entaries th a t  are  no t a t  
p resen t available. W e also hear from  reliable sources th a t th e re  
a re  tw o trea tises by  M adhavacharya on a rch itec tu re  and  a  com
m en tary  on N y ay av artik a  (logic).

A  w ork called M adhava B hatteya, a com m entary onB appana  B a t- 
teya , a  com pendium  of B rahm anical ceremonies, is said to  have b een  
w ritten  by M adhavacharya. F rom  the  perusal of M SS. in  th e  
A d v ar L ib rary  ifc appears th a t i t  is not so. M adhava B h a tta , th e  
au th o r of th a t  work, was th e  son of M uni K uta laya  M achanna.

W h e n  we exam ine these  w orks i t  appears quite  im possible th a t  
th ey  can have all been  w ritten  by  one and  th e  sam e m an m  th e  
space of a single life-tim e. F o r instance, in  the  com m entary on th e  
R i^  Y eda th e re  are  references to  N iruk ta , an  ancien t lexicon, as 
w ell as to  th e  g ram m ar of P an in i and th e  phonetics of th e  sam e 
au th o r, also references to  th e  S rau tasu tra  of A sw alayana and  to  
M im ansa philosophy. Sim ilarly, in  th e  com m entary on th e  Y a ju r  
V eda , references a re  m ade to  B oddhayana S rau ta su tra  and  A pas- 
tam b a  S rau ta su tra  as well as to  other B rahm anas. I t  has b een  
ca lcu lated  th a t  th e  whole com m entary on th e  R ig  V eda am ounts 
to  nearly  100,000 g ran th as  or divisions of 32 syllables each. I h e  
com m entary on th e  A iteriya  B rahm ana contains 20,000 g ra n th a s , 
th a t  on th e  W h ite  Y a ju r  V eda 60,000. The com m entary on th e  
B lack  Y a ju r V eda  contains 67,000 g ran thas, on th e  Sam a V ed a  
S am hita  30,000, on th e  B rahm ana 15,000, on th e  A th arv a  V ed a  
S am hita  80,000 and  on th e  B rahm ana 20,000 g ran thas. I f  w e 
consider only th e  w orks we have ju s t m entioned we cannot sup
pose th ey  w ere all composed by  one man. Even th e  copying w ould
ta k e  a considerable tim e.

Some believe th a t  th e  Sarvadarsanasangraha  ̂ was com piled 
by  M adhavacharya  or V idyaranya. M onier W illiam s says m  
“ In d ian  W isdom ” th a t th is  was so. H e m ust have followed some 
o th e r w rite r w ithout consulting the  original, w herein it  is p la in ly  
s ta ted  th a t  th e  w ork was by one M adhava who was a descendant 
of Sayana. I t  is also to be noted  th a t the au thor of the  S a rv ad ar
san asan g rah a  calls his g u ru  V ishnu tho son of Sharangapani,. 
m ak in g  th e  usual salu tation  a t the commencement, w hereas 
M adhavacharya th e  com m entator, invariably addresses his g u ru  
as V idya tirtha .



In  M adhava’s works we find m any contrad ictions and  d ifferen t 
opinions expressed. This fact is of itse lf sufficient to show th a t  
M adhava was nod himself the au tho r of all of them . T he in 
te rp re ta tio n s g iven of certa in  passages in  the  R ig  Y eda  a re  
con trary  to th e  in terp re ta tions p u t upon th e  sam e passages 
w hen th ey  ap p ea r again  in  the Sam a V eda and  th e  Y a ju r V eda. 
T he o rd e r in  w hich M adhavacharya composed these com m entaries 
seems to  be p lain ly  shown by his in troduction . F irs t  he com posed 
th e  com m entary  on the B rahm ana and  A ran y ak a  of th e  B lack  
Y a ju r V eda, th en  th a t on th e  Sam hita of the  sam e, and  th e n  thafc on 
th e  R ig  V eda Sam hita. Now the  passages in fche lOfch an u v ak a  of 
th e  first p ra p a ta k a  in verses 2 and 3 of th e  Y a ju r V eda A ran y ak a , 
w hich describe th e  story of B rijyu , th e  son of T u g ra  who p rays to  
th e  tw in  A sw ins, says th a t  he p ray ed  to  them  fo r ra in  clouds. 
.Though the  w ords seem to  have some reference to  B rijy u ’s tra v e ls  
b y  sea, he g ives fchem a d ifferent in te rp re ta tio n  in  his com m entary. 
I n  his com m entary  on the  first aslitaka, e ig h th  chap ter, e ig h th  v a rg a  
of th e  R ig  V eda, on the 3rd , 4 th  and  5 th  riks, he gives an o th e r in 
te rp re ta tio n  of th e  same story. H e says th a t  B rijyu , th e  son of T u g ra , 
w en t on some vessel fco conquer an  enem y on an island  in  th e  sea* 
a n d  th a t  th e  A sw ins p ro tec ted  him  and  b ro u g h t him  to  his own 
fa th e r  s house, offering th e ir  own strong  ships w hen his own w as 
in  danger. A g a in  th e  verse which is g en era lly  used in  fu n era l 
cerem onies a t  th e  b u rn in g  ground , in  th e  s ix th  p ra p a ta k a  o f 
th e  Y a ju r V ed a  A ranyaka, 1st anuvaka, 24th  verse, is in te rp re t
ed  as au th o ris in g  th e  widow of th e  deceased to  re-m arry . 
M any refo rm ers d ispute abou t th is  in te rp re ta tio n , an d  we find 
in  th e  com m entary  on th e  10th M andala  of th e  R ig  V eda , 
r ik  8, w here th e  same passage occurs, n o th in g  is said  abou t re -m ar
riage , and  th e  widow is advised to rem ain  chaste and  have th e  
deceased as h e r husband (in the  n ex t incarnation  if no t in  heaven). 
These two illustra tions will suffice for th e  p resen t, b u t m any m ore 
m igh t be adduced .

A gain , in  th e  law-book called P arasharam adhav iya , in  tre a tin g  
of th e  m arriage-law , a lthough o ther law -givers en tire ly  p ro h ib ited  
m arriag e  w ith  a  pa te rn a l uncle’s d au g h te r , M adhava quotes 
B oddhayana as an  au thority  to show th a t  th e re  is some usage p re 
valen t in  th e  south p e rm ittin g  such m arriages. H e  g ives an  
illustration  from  the  V eda in  w hich such m arriages a re  com pared 
to  th e  offering of certain  oblations. B u t in  the  M im am sa N yayam - 
a lav istara , in  one of the  problem s he  solves to  de term ine  th e  
superio rity  of th e  laws of scrip tu re  over any  con trary  custom s, h e  
shows th a t th e  m arriage of the  p a te rn a l uncle’s dau g h ter is con
tra ry  to M anu and  others, and  sta tes th a t  th ough  i t  is p rev a len t 
m  th e  south , such usage has no w eight ag a in st th e  p rohib ition , 
an d  th a t such  m arriages are  null and  void (page 36, V izag ap a tam  
t* F u r th e r  he m isunderstands th e  passage he quotes from
■Boddhayana describ ing  the usage in question. B oddhayana re - 
ie rr in g  to such usages concludes th a t, be in g  ag a in s t th e  law  
o t scrip tu re , th ey  cannot be au th o rita tiv e . G autam a th e  sage  
eorro o rates th is  view (See in troduction  to  transla tion  of A pas- 
luuiba D harm a in Sacred Books of the E ast).

W h en  we exam ine th e  sty le in  w hich the  d ifferent w orks a t t r i 
b u ted  to  M adhavacharya  a re  w ritten , we find fu r th e r  evidence th a t  
th ey  w ere no t by  th e  sam e author. A gain  w hen we consider th e  
position  of M ad h av ach ary a  as th e  m inister of th e  k ing , and  
ch ief counsellor in  a  k ingdom  th a t extended from  K rish n a  to  Cape 
Com orin, as is ev iden t from  th e  inscriptions, i t  is no t likely  th a t  
he  h a d  sufficient le isure  to  enable him  to compose w orks of such an  
im p o rtan t charac ter. H e  m ust evidently  have h a d  a num ber of 
scholars a t  h is com m and who carried  on th e  w orks under h is 
d irection . I t  is m ost like ly  th a t  th e  com m entaries on th e  d ifferent 
V edas w ere m ade b y  differen t persons. T he whole w ork was se t 
on foot by  M adhava a t  th e  com m and of the  k ing  an d  th u s i t  was 
called  b y  his nam e. T his supposition is sufficient to  account fo r 
th e  con trad ictions an d  th e  differences in  th e  sty le  em ployed. 
W h e n  M adhavacharya  re tire d  from  public life he was succeeded 
in  h is  office by  his b ro th e r  Sayana. A t th a t tim e th e  whole 
schem e of w ork set on foot b y  M adhava was probably  still unfinished. 
On ta k in g  his b ro th e r’s place, S ayanacharya continued th e  w ork 
w hich still continued  to  be called by th e  nam e of its  o rig inato r. 
T h is seem s especially to  be  borne out by  th e  use of th e  ad jec tive  
m adhav iya , m eaning belong ing  to M adhava, w hich we so often find 
in  th ese  works.

B urnell says in  h is  in troduction  to  th e  D h ay ab h ag a  of M adhava
ch a ry a  th a t  th is  w rite r  w as no t th e  real au th o r of all th e  w orks 
said  to  have  been com posed by  h im : th is opinion is also sh ared  b y  
W eb e r, an d  from  whafc has been said above it  will be seen th a t th is  
conclusion is justified  on an  exam ination of th e  w orks them selves.

N .  B h a s h y a  C h a r y a .

OM.
K A I V A L Y A N A  V A N IT A  

O f S r i  T h a n d a v a r a y a  S w a m i g a l .

P A R T .IL
1 / 1 1  “  S at (being) itse lf is Chit (consciousness) ; b u t if i t

tiJL »  be sai<* ‘ N o, o ther (than S a t  is so ) / th en  th a t  o th e r 
m ust be A sa t (not-being) ; if A sa t, w here is S d ksh i  (or witness)?*

C hit itse lf is S a t ; b u t if i t  be said ‘ No, o ther (th an  Chit is so )/ 
th e n  th a t  o ther m ust b e  Jada , and  to Jadas th e re  can  be no con
t in u ity  of evolutionary  p rog ression .2

T h e  app earin g  to g e th e r  of S a t and Chit in  fu ll harm ony is 
A n a n d a  (perfect b liss). T his is a seed for Y u k t i  (or philoso-

1. What exists is consciousness; otherwise, what does not exist must 
be consciousness, that is, consciousness does not exist. But as a matter of fact 
consciousness does exist in and through the three states (Avestas) as we all 
see in daily experience. Hence it is absurd to say that consciousness does 
not exist. Where is Sdkshi ? i. e., How are we to account for there being 
Sdksh i or witness of all the three states through which the Jiva passes ?

2. C o n s c io u s n e ss  is all that exists ; if not, we must say unconsciousness is 
all that exists. But what is unconscious cannot come into existence, grow, 
flower and bear fruit as we see things in the universe do. Hence ifc is not 
right to say that what is unconscious exists.



pliical deduction).1 B ut if o tlier (than C hit, w hich is also a t th e  
sam e tim e S a t, is so), th en  th a t  o th e r is Jada  and  A sa t, ou t of 
w hich experience of b liss2 will no t grow  up.

142. " I s  i t  by itself or by  som ething else th a t th e  im perishab le  
S a t ev idently  shines fo rth  ?3 I f  by  m ere word of m outh  thou  
shouldst say  ‘ by som ething e lse / I  ask  w hat is th a t  som ething ? 
I s  th a t also S a t  or Asat ? I f  thou  shouldst say c A sa t,3 th en , th o u  
a r t  a m ad fo o l! Can the b a rre n  wom an’s son produce any  effect or 
perform  any  action ? B u t if thou  shou ldst say th a t  th a t  som ething 
is also S a t  b u t distinct from  the  first S a t, th en  I  say th a t  th e  in te r 
m inable Anavesta  fallacy will be th e  resu lt. H ence forsake com 
pletely such perverse sophistical m odes of reason ing .

14*3. “ (The proposition th a t S a t, Chit, and  A nanda  a re  no t 
separa te  b u t one and  indivisible) is, as thou h as t seen, in  accord  
w ith  S r u ti  (or revelation) and  Y u k ti  (or philosophical deduction). 
I t  is likew ise in  agreem ent w ith  experience (or Anubhava). H ear 
m e ! A s th e  felicitous A n a n d a 4 of sleep is of th e  form  of rem em 
brance  (S m riti), th a t A nanda  itse lf is C h it; for th e re  is no o th e r 
th e re . A g ain , in the  two Avestas of P ra lay a  and  S u sh u p ti, th o u  
(Chiddnanda) art, and being, seest th e  darkness there in . Is  i t  no t ? 
(Hence th e  Chiddnanda  is also S a t) .5 F eeling  th u s in  th y  h e a r t, 
b e  thou  one all-fulness.”

144. T hus did  the  M aster, versed  in  all th e  sciences, in s tru c t th e  
pupil in  th e  tru e  n a tu re  of sp irit, w herein  S a t, Chit an d  A nanda , like  
th e  honey from  several flowers, a re  undiv idedly  one. N ow , accord
in g  to  th e  M aste r’s instruction , th e  disciple closed h is eyes an d  
rem ained  in  Sam adhi for a  long tim e. W hen  he aw oke an d  saw, 
h e  was like a  canvas-cloth w ith  all th e  p ictures of m oveable an d  
im m oveable objects of m ultifarious form s appearing  th e re o n .6

145. P u p il— “ 0  L ord , ag reeab le  to m y h e a rt ! I s  th e re  any  
o th e r pastim e (lila) for us th an  T his  ? Is  i t  not th e  p ro p er d u ty  
(niti) of th e  wise sages to be alw ays u tte r in g  That an d  po n d erin g  
That ? N ow deign to explain un to  me th e  befo re-m entioned7 T uri- 
y iid ita—th e  seventh  region, the  s ta te  called the  h ig h es t— an d  i ts  
n a tu re , so th a t  I  m ay u n d erstan d  it  easily.”

1. This deduction is the foundation for Anubhava or experience.
2. i. e., Sukhanubhava.
3. Can it be otherwise than that what knows self is self ?
4. Com. P . “ I n  th y  sleep, (th e  e te rn a l n p ad h ile ss , tra n sc e n d e n ta l)  fe lic ito u s  

fo rm  of A n a n d a  h av in g  been sh in in g  on  a g n a n a m  th e re , a n d  th u s  h a v i n ^  
enab led  i t  to  becom e visible, com es up, on  aw ak in g , in  th e  fo rm  of rem em ^ 
b r a n c e ; fo r th o u  s a y e s t ,£ I  h av e  been  q u ite  h ap p y  w ith o u t k n o w in g  a n y 
th in g .’ T h u s  A n a n d a  is th e  on ly  th in g  e x is tin g  in  sleep ; th e re  is no  'o th e r .  
Thou^ can s t n o t rem em ber th is  on  a w a k in g  un less th is  A n a n d a  i ts e lf  be  
consciousness o r  C hit.”

5. T h ere fo re  th o u  a r t  Sat, Chit a n d  A n a n d a  to g e th e r  b len d ed  in to  one.
6 . C o m p are : “ W ith in  a n d  w ith o u t th e  body, above, below , a n d  in  a li 

d irec tions , m  heaven , on e a rth , ev ery  w here, th e re  is n o th in g  b u t  m yself. T here- 
is  no p lace w h ere  I  am  not. T h e re  is n o th in g  w h ich  is n o t in  m e. T h ere  i s  
n o  o th er th in g  th a t  sh ines fo r th  by  itse lf  th a n  m yself. I  am- SachchidiW  
nanUa. bo sa id  G ajam uni.— G n dnan ie ish tam .

\  ide S ta n z a  Vol of T a r t I L

146. M aster— “ On enquiry the sages will enum erate seven 
reg ions of Agnanam  (ignorance) and  seven reg ions1 of Gnanam  
(sp iritual wisdom). N ow  of these two we will first describe the  
seven reg ions of A gnanam ; hear ! F irst, the  solitary Vindu-Jagra ; 
second, J a g ra ;2 th ird , M aha-Jdgra; fourth, Jagra-Sivapna ; fifth, 
S ivapna; six th , Sivapna-Jagra; and seventh, S ushup ti. Thus 
have th e  g re a t g iven  seven names to the  seven regions.

147. “  F irs t in  th e  undividedness (AJchanda) will rise an A ri-  
v u 3 m erely  ; th is  alone form s the  first Vindu . In  this Arivu  will 
rise  like  a  sprout a th in g  th a t was not there  before, namely, A ha - 
dai (egoism) ; th is is Jagra.*  Then constantly coming on th rough  
successive incarnations, th is  notion of ‘ I  and m ine’ will grow up 
(into a  tree) ; th is is M aha Jagra.5 The re ign ing  of the m ind6 
d u rin g  Jagra  th ro u g h  th e  grow ing Antahkarana  is Jagra-Sw apna.7

143. " T h e  re ig n in g  of the  m ind afte r one has eaten and gone 
to  sleep, has th e  nam e of Sw apna .8 Recollecting again w hat was 
fo rm erly  seen in  Jagra  b u t forgotten, is called Swapna-Jdgra . 
T h ick  darkness covering  is called Sushupti. W e have thus 
described  th e  (seven) k inds of Agnanam . Now hear us explain 
th e  seven reg ions of Gnanam  affording unconditioned all-full 
em ancipation.

149. “ T he  first reg ion  praised by  the  learned  is Subhechclia ; 
th e  second reg ion  is called Vicharana; the  th ird  region is th e  
good Tanum anasi ; th e  fourth  region is Sa tw dpa th i; the  fifth, sixth 
an d  seven th  reg ions have respectively the  nam es of Asamsathi, 
Paddrthdbhavanai, a n d  Turiya. Thus, 0  my stainless son ! have 
th e  g re a t classified (sp iritual stages).

150. " 'A b an d o n in g  evil associations and longing for Sivagna- 
nam °  is Subhechcha . Jo in in g  good company (by the  m aturing of 
Subhechcha) and  lis ten in g  to the ir teaching by asking them and  
stu d y in g  w orks on gnanam , and then  so p rac tis ing  is V icharana. 
(By th e  s tre n g th  of th e  first two regions) having faith , and giving

1. B h u m is , L e., s tag es  o r degrees.
2. O r B ija  J a g ra ,  L e., seed-w aking.
3. In te ll ig e n c e  o r consciousness. T he com m entators say  th a t  i t  is  th e  

consc iousness u n ite d  w ith  Chiddmbhdsa. C o m p are : “ F rom  Chit, a  nam eless 
a n d  s ta in le s s  A rivu ,  w ill a rise  in  th e  form  of a  seed (V indu)  as o rig in  to  th e  
nam es a n d  ac tio n s of M anas, J iv a , &c., th a t  a re  to  ap p ear an d  grow  here
a fte r . H en ce  th e  f irs t re g io n  is called Vindu-Jagra. T h is Vindu-Jagra  is th e  
f ir s t  A vesta  w ith  re g a rd  to  B rah m .” Gndnavdsishtam .

4. “  A f te r  th is  is b o rn , a  th o u g h t th a t  ‘ th is  is I  an d  th a t  is m ine’ will 
a r is e  in  a  su b tle  fo rm . T h is  is Jagra."— G ndnavdsishtam .

5. “ T h is  th o u g h t  th a t  * th is  is I  and  th a t  is m ine’ com ing on continuously  
th ro u g h  successive  b ir th s  w ill increase in  s tre n g th  an d  solidify. T his is  
M aha  Ja g ra .

6 . M ano rd jya , i. e., b u ild in g  castles in  th e  air.
7 . “ A  p erso n  b u ild in g  castles in  the  a ir  d a r in g  J a g ra  o r w ak ing  by im a

g in in g  w h a t he d id  o r d id  n o t see before, and  h im self becom ing of th a t  form  
b y  b e in g  com plete ly  im m ersed  in  w h a t th ere  appears is Jagra Sw apna . 
O w in g  to  o u r  ex p erien c in g  in  J a g ra  a g re a t m any m odifications, such as a  

v a s t  sh e e t of w a ter in  th e  m irage, silver in th e  conch-shcll, tw o moons, &c.r 
th e  S w ap n a  is of va rio u s k in d s .”— Gnanuvasjslitam .

8 . “ S ee in g  the  fo rm  th a t  we have b u ilt up  by fancy d u rin g  J a g ra  
Sw apna.*’

0. S iv a  + G nanam  =  K now ledge of S iva  or B rahm .



up th e  trip le  Ishanas th a t form ed one’s com pany before, is Tanu- 
mdnasi. B y m eans of these th ree , th e  sp rin g in g  up of tru e  wisdom 
in  th e  M anas th a t  has g a th e red  up good affinity is S a tw apath i.

151. “  T he M anas fixing itse lf  on t ru th  an d  fo rg e ttin g  all th a t  
is m ithya  (illusive) is asam satti. (By th e  s tren g th  of th e  prac tice  
of these five) th e  bliss of n on -dua lity  (adwaitdnanda) will come 
an d  th e  no tion  of the  known, know er, an d  k n ow ledge1 will pass 
aw ay. T his is Paddrbhdbhavanai. T he s ta te  of rem ain ing  in  the  
form  of abso lu te  silence2 acco rd ing  as th e  n a tu re  of Vastu  is, is 
T u riya . T h is very  same reg ion  of T u riy a  was before called  th e  
s ta te  of T uriyad ita . (I shall te ll thee  why.) H ea r !

152. “  A s th e  universe ap p ears  in  th e  first th ree  reg ions, they  
a re  Jdgra. B eyond these th ree , th e re  is th e  fo u rth  reg ion  w hich 
is  Sw a p n a .3 T he fifth region, w here th e  s ta te  of th e  fo u rth  region 
slowly g lides away, is S u shup ti. 4 T he six th  region w here th e  m ost 
w onderfu l experience of bliss is p aram o u n t is T u riya .5 B eyond 
th is  is th e  seven th  region w here th e re  is no t th e  least illusion. T he 
Y edas w ill silently  point to th is  as T uriyad ita .

153. “ T he sages, th in k in g  th a t  confusion will arise  if  it  be 
sa id  th a t  th e  Turiya  reg ion  is T u riyad ita , will describe th e  ra re  
incom parable  V idham utti as Turiyadita . W hen  th ey  say so, 
th ey  jo in  th e  region—th e  s ix th  in  o rd er called Paddrthabhavanai 
— to  S u sh u p ti , (the fifth region) an d  call i t  th e  m ost w onderful 
Su sh u p ti. 6 B ear this in  th y  m ind. T h ere  are  still o ther speci
alities of G nanabhum i th a t  afford g rea tn ess . H ea r me tell thee.

154. “  T he th ree  classes of persons th a t  have  ascended th e  
first th ree  reg ions are m erely abhydsis (exercisers) an d  no t m uktas  
(adepts). Those th a t have  clim bed up  th e  las t th ree  reg ions are  
respectively  th e  classes of J ivan -m uktas  denom inated  Varan , 
V ariyan  and  Varishtan . Those gndnis  th a t  have come up in  th e  
m iddle reg io n  called S a tw dpa tti a re  th e  m ost holy m uktas know n 
as B ra h m -V ittu s , I  will still fu r th e r  re la te  to  thee  th e  g rea tness of 
these  reg ions of sp iritual w isdom  so th a t  thou  m ayest understand  
it.

155. “  Those who, h av in g  o b ta ined  th e  first th re e  regions and  
w alked in  them  died before  g o ing  to th e  fou rth  reg ion , would 
a tta in  to a  superior s ta te ,7 th e n  re -in ca rn a te  and , m ak ing  g rad u a l 
advances tow ards (the o th e r reg ions), a tta in  to M oksha. They 
w ould n ev er more fall in to  in fa tu a te d  ex istences.8 I t  is m ost

1. T ir u p u ti , viz., G neyam , G n a tru , a n d  G n an am .
2. Moima-Subhava.
3. A s th e  Vdscwia of th e  u n iv e rse  s ti ll  l in g e rs  th e re .
4. B ecause  th e  un iverse  com p le te ly  d isa p p ea rs  from  view . T h ere  n o th in g  

is  kno w n  ex cep t th e  self.
5. W h en  a  person  tran sce n d s  th e  th re e  a v es ta s  o r s ta te s  th a t  a re  com m on 

to  th e  w hole w orld , he e n te rs  u p o n  th e  T u r iy a  s ta te  w h ich  belongs to  th e  
d om ain  of sp ir itu a lity . T h e re  is no  re tro g re ss io n  fo r h im  th e n . H e  is s o  
su re  th en  of re a liz in g  the  T u r iy a d ita  s ta te  th a t  T u r iy a  its e lf  m ay  th e re fo re  
be called  T u riy a d ita .

C o n s c i o u s  s l e e p .
' * ^  g o  to  S w a rg a , &c.

b i r t h s ^  U° rc lIu ^ liU ĉ ^ CP fo r them . T hey  will n o t descend  to lower

difficult, 0  m y son, to  a tta in  even the  first region. I f  th e  first r e 
gion, which is th e  foundation  for the o thers, is won, th en  (one m ay 
be sure tha t) M oksha has been won.

156. “ I f  any in  th is  w orld rem ain p rac tisers  in th e  first o r 
second of these G ndnabhum ist those persons, though Mlechchas 
by  b irth , w ill becom e M uktas. This prom ise is no th ing  b u t tru e  ;
I  sw ear by  th e  F e e t of m y Guru ! Those who say th a t these a re  
false and  deceitfu l w ords will not prosper. D oubt no t th e  te a c h 
ings of th e  Y edas fu ll of im partial equity . Be firm in  th e  w ay of 
th e  word ta u g h t b y  th e  Y edas and m ake clear to thyself e I  am  
B rahm .’ ”

157. P u p il.— 0  M aster who hast converted  me who w as 
grow ing like p ad d y  in to  huskless rice th a t does no t sp rou t fo rth  I1 
T hou h a s t said  th a t  th e  Gndnabhumis will yield  V ideham ukti even  
to  the low est M lechchas, B ut some in  th e  w orld declare th a t  
unless m en abandon  th e ir  wives and fam ilies and, en te rin g  upon, 
ascetic life, becom e so litary  herm its, th ey  w ill not a tta in  to  m u k ti 
(em ancipation). D eign  to remove th is perp lex ity .

158. M aste r— “  0  m y son extolled by  saints, The question  
th o u  h ast asked  me is a good one. I  shall explain th is  to th y  
understandings h ea r me ! The bondage-breaking  ascetic life is o f 
four k inds. T h e ir nam es a re— K utisaka, B ahudaka, H am sa  a n d  
Paramahamsa. B y these th e  vexation of Sam sara  will be destro y 
ed. The essential elem ent for ascetic life by  w hich a ll socialities 
are  relinquished is dispassion ( Virdgam ) and  not a t all ou tw ard  
d isgu ise2 (Vesha).

159. “ D ispassion (Virdgam) is of th ree  k inds, nam ely, M anda  
Virdgam, T ivra Virdgam  and  Tivratara Virdgam. W h en  a dom estic 
calam ity  happens, th e  dispassion th a t th en  springs up  d ic ta tin g  
renunciation  of fam ily-life is M anda Virdgam. "W ith  the  d e te r
m ination  th a t  wife, w ealth , &c., are no t requ ired  so long as th e  
body lasts, ab sta in in g  from  them  is Tivra Virdgam . R ecognizing  
th e  illusive ch a rac te r of B rahm aloka3 an d  g iv ing  up one’s d esire  
for it  is Tivratara. T hus do the  sages declare. U n d erstan d  th is .

160. “  By th e  crim inal Manda Virdgam, no k in d  of ascetic life  
(sanydsam) will succeed. In  Tivra Virdgam, th e re  are two deg rees  
of ascetic life called K u tisaka  and B ahdduka . K utisaka  is for those  
who are not able to w alk about freely and  B ahudaka  is for tho se  
who are able to w alk  about freely everyw here in  the  world. So 
have the  g rea t enacted.

161. “ In  Tivratara Virdgam, they (the sages) will describe tw o 
k inds of ascetic life, nam ely, Hamsa  and Paramahamsa. To th e

1 . P a d d y  w ith  h u sk  w hen sow n will g e rm in ate  a n d  grow . So long  a s  I  
w as covered w ith  A vid ya ,  I  was being born over a n d  over again . B u t y o u  
h ave  m ade me now lik e  th c  husk less rice, i  <*., you have rem oved  m y Avidya, 
b y  y o u r te a ch in g  a n d  I  shall not be born again .

*2. S uch  as w earin g  a c lo th  dyed w ith red  ochrc, b esm earing  one’s self w ith  
sacred  aslie.s, w earin g  holy beads. &c.

o. S w arga . &c.



Ham sa  ascetic  th a t observes tlie rules of ascetiVwm • i.-
(M u kti), they  say, will accrue only “ ' f  ° n
from  th is  w orld. They m oreover stat*. f W  + 1 „ a  and  no t
ascetic, M oksha will resu lt in th is  world itse lf bv  m L  7 ^ “”“ “ 

l  he firm -m inded Paramahnmvn  f  m eans of G nanam. 
two classes. I  will fcell th e e ; h e a r .ascetlcs are aga in  d iv ided  in to
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but is the “ one thing needful” to which every other thing is- subordi
nate: their thought by day, their dream by night, the one end, aim, and 
object of their existence. Through darkness and brightness, through 
states of spiritual exaltation and depression, having once seen the Light, 
they strive onwards to it, no matter what obstacles arise. To them 
nothing is unimportant which bears on the subject of their spiritual 
growth, aud this question, the one, namely, of responsibility towards 
tiiose around who have the claim of relationship or friendship, between 
whom and themselves there is absolutely no sympathy, is a very great, 
pressing and embarrassing one.

Another subject also presents itself for consideration. How much 
lime, whicli might be profitably spent in study and meditation, is now 
wasted over pursuits which are worse than useless. The habit of self- 
indulgence, and the multiplication of “ desires,” whichjis the character
istic of the age, form another stumbling-block in the way of the soul 
which is striving to live the Higher Life. How far does his or her duty 
to their family warrant them in spending precious time iu miuistering to 
these quite unnecessary wants ? and how far are the family and friends 
justified in requiring tbat their demands shall be acceded to ?

In theoretical Theosophy these questions lie beneath the surface—blit 
in practice, they and other cognate subjects come into great and impor
tunate prominence. To the earnest practical Theosophist nothing that 
relates to the great question of duty is unimportant. Those who have a 
family certainly owe ifc a duty, tbey as certainly owe a duty to them 
selves, and how to reconcile conflicting claims is a subject on which 
many would like the opinion and advice of those more enlightened than 
they, as beginners, can hope to be.

©
Editor s Note.—Our correspondent well defines the grave dilemma in 

which the world-bound aspirant for Divine Wisdom finds himself. Tho 
situation is as old as time, the remedy ever the same. When Jesus bade 
the rich man sell his all, give it to the poor, and then came to him for 
knowledge; and when he made the giver of the “ feast” turn from the 
owners of oxen, the would-be bridegrooms, and the others whose worldly 
ties were their excuse for absenting themselves from the feast, and 
gather in those who had naught to bind them to society and who were 
famishing for food, he anticipated the reply we should give our esteemed 
friend. One cannot be wholly in the world and out of it at once : if one 
has duties to oneself, so also has one to husband, wife, child, relatives, 
friends, and the society of which one forms an integer. Yet one has 
duties to oneself, and these should no more be sacrificed to cowardly 
expediency or conventional tyranny, than should the actual family and 
other responsibilities be ignored and neglected to please one’s selfish pre
ferences. The Aryan plan, so often referred to by us, and the noblest of 
all social schemes, was to cultivate all parts of human nature in turn : 
each had its ample time and full attention. Married life was preceded 
in by a period of psychical, moral and intellectual preparation, and, in 
the evening of age, followed by one of complete spiritual absorption. 
Moreover, throughout the term of cc householding,” or married life, a 
portion of each day was set apart for solitary worship and soul-commu- 
nion. Why should not married people now-a-days also take their daily 
spiritual rest ? Is there anything to prevent P Has not the wife of the 
most worldly and tyrannical husband, the mother of the most trouble
some family, one hour, a half-hour or a quarter hour, when she can go 
by herself somewhere, indoors or outdoors, and plunge herself into the 
spiritual reality ? I t  may bo hard to learn to fling off the poison-shirt of



the world and at once p a t on the white robes of spirit : yet it can be 
done where there is the w ill, And may not one learn to W'ake an hour 
earlier and, lying in bed, rise to the zenith of thought ? And has not 
one the capacity to develope the power of seeming wholly attentive to 
the external surroundings, whilst at the same time being in closer rela
tion with the H igher Reality. The greatest of all ascetics is he who can 
practice Yoga in drawing or ball rooms, amid beauteous surroundings 
and all the temptations of sense. He who flies to the desert or jungle 
and there developes his Siddhis, is liable to lose them wrhen brought in 
contact with real temptation. The modern wife or husband, then, should 
do their strict duty no more, no less—to each other and to third parties. 
This does not mean that they should debase themselves to gluttony, 
to mere sensuality, to worldly slavish ness, or other ignoble extreme : 
each should have, and even be ready to die to maintain, a reserve 
of self-respect and self ownership. Slavish natures are hopeless 
pupils, and it is useless to address them. Those women who from a 
false sense of duty, trample under foot their womanly dignity and self- 
respect, and abase themselves to the very dirt, will not thank us for 
advice. But to reasonable, self-respecting people, w'e say that, by setting 
apart a particular time of the day for self-culture, and having some room 
or some spot out of doors, set apart as a sanctuary, or sacred place, or
* occult room” forbidden to all outsiders, and daily used by themselves 

as a place for inner development and a repository for occult books and 
portraits of several occultists and other persons, they can “ grow in 
grace and steadily develope the highest and divinest side of their selves.

M A G A ZIN ES.

L e L o tu s (French). The February number opens with an article by 
Abbe Roca replying to some criticisms on his former articles by Madame 
Blavatsky. Carl de Leinigen writes on the soul according to the 
Kabbala.  ̂ Papus has an excellent paper on the Masonic legend of 
H irain w ith an explanation of its interpretation. A stral perception is 
an  article translated from the Platonist. Hans Pfaal contributes an 
amusing philosophical conversation on Positivism. The intellectual 
metaphysical constitation of Man is reproduced from Fabre d ’Olivet. A 
poem by Guymiot, notes and reviews, complete the number.
 ̂ T h e  E s o t e r i c  (Boston). A. F . Melcher opens with a paper on fcW hat 

is aura? This he says is an emanatiou from magnetism and 46 Magnet
ism in its purest state is entirely freed from m atter and an evolution 
of electricity,—a refined condition of the same” which lands us in an 
enquiry as to what is exactly meant by electricity. A ura is said to be a 
form ot magnetism, but we fancy tha t aura is also a form of m atter. 
JJr. J . CL Street writes on m ental illumination and cultivation of soul. 
Practical instruction by H. B utler dwells upon the importance of a 
High spiritual ideal and action in accordance therewith. W. Cox’s sixth 
paper on the science of understanding deals with construction. W ill 

13 ain adaPtafcioa ?rom Eliphas Levi. Education of a hero, conti- 
f * r0np number, is well worth reading. The rest of the number 

n / v 'ciples and Practice of Hygiene, Twelve m anner of People, 
lh o  A rt of -Never Forgetting, etc.

The S o u l  (Boston) is a new Spiritualistic journal of which the February 
number is the|second. The principal contributors are H. Kiddle and J . K. 
Applebee. E. J. Arens contributes a paper on “ Old Theology Healing.” 
The fact3 departm ent contains an interesting slate-writing experiment 
(illustrated) with F. Evans.

T h e  B u d d h is t  E a y .—We have received from Santa Cruz (Califor
nia) the first number of this eight-page journal. The presiding genius 
seems to be Philangi Dasa, author of “ Swedenborg the Buddhist.” I t  
is devoted to Buddhism in general and to the Buddhism in Swedenborg in 
particular. The first number is excellently got up, printing and paper 
are perfect, and the contents well chosen. We wish the Buddhist Ray all 
success, if all the  numbers are to be as good as this one, it will be well 
worth taking iu, but where and what amount are we to send for 
subscription ?

The P a t h . (New York). W. Brehon continues his papers on the Bhaga
vad Gita. The next is a short article on the Seeress of Prevorst 
(Illustrated). Jasper Niemand contributes some suggestive “ Stray 
Thoughts.” C. Johnston writes on the lessons of Karma. H. L. Sumner, 
on the Bean of Pythagoras, J . Campbell on “ The Way of the W ind. 
Answers to Correspondents, Tea-table talk, etc., complete the number.

H IN D U  C IV ILIZA TIO N  IN  A N C IEN T A M E R IC A .*

W e  cannot help wishing that the author had devoted more than th irty  
pages to the elucidation of the interesting problem which this book is 
written to solve. Many have been the conjectures as to who the original 
builders of the ancient monuments of America really were. Our author 
considers that the Indians of America were inmigrants of Mongol origin, 
and tha t the civilized builders of the ancient cities of Central America 
were Aryans who came to America from India by way of Java. H e 
bases his conclusions first on the prevalence in both countries of common 
myths and traditions, such as that each has the tradition of a great 
deluge, and that each had a legend to the effect that one of their holy 
personages told the sun to stand still. The emblem of the serpent is 
found in both places and both peoples had similar observances a t the 
time of eclipses. He also shows that there is a remarkable resemblance 
between the dress of the Mexicans and the Hindus, and mentions some 
religious ideas, such as that of re-incarnation, held by both peoples in
common. . . .  - ,, i

At the beginningof the book a long list is given of the different works 
consulted, showing that the writer has well studied his subject. One of 
the most remarkable of the similarities cited is the presence of a god 
with the head of an elephant in Central America closely resembling the 
Hindu Ganesa. As there have been no elephants in America s in c e  the 
very early days of the extinct mastodon, this fact is specially remarkab e. 
As our author says nothing about the possibility that the myth of tho 
deluge is connected with the history of the lost Atlantis, we may suppose 
tb a t he considers this history to be merely a fable. The facts adduced 
in this work show that the hypothesis put forward by the writer rests 
on a strong foundation, but we think tha t more remains^ to be said on 
the subject, and that before we can finally make up our minds we ought 
to be in possession of more extensive^ information about these ruined 
cities than is yet available to the public. ____

* By Kedar Nath Basu, with a map and illustrations. Calcutta, C. Gangooly 
and Co., 1888.



TH E SEV E N  CR EA TIV E P R IN C IP L E S .*

I t  must have struck most of those who have read Mr, Bn tier’s works 
attentively tha t there seemed, besides his own power of individual 
thought and the material he has obtained from other works, some other 
intelligence helping him to work out his problems. In the February 
number of The Esot&'ic, he tells us tha t he accepts the Masters of “ The 
Solar Circle/* but is “ open to^the highest and most useful tru ths.” He 
also says tha t the Cf Theosophists accept and claim as their only teachers 
the Masters of India, who are said to Jive in the wilderness near the 
Himalayan mountains etc”, and seems to imply tha t the Theosophists 
are not, like himself, “ open to the highest and most useful tru ths”. As 
membership in the Theosophical Society does not even necessarily imply 
belief in the existence of the “ Masters of India,” nor belief in the teach
ings alleged to emanate from them, his apparent assumption that the 
Theosophists are not “ open to the highest and most useful tru ths” seems 
hardly a fair one, but we cannot think that Mr. Butler meaut quite so 
much as his words seem to imply.

His last im portant work is the book under notice. The seven forces 
are, force, discrimination, order, cohesion, fermentation, transmutation, 
seusation. There are indeed seven great forces iu Nature which corres
pond to the seven types of the Logos, and to the seven centres of energy 
in the hum an body. They are not easy to define exactly, but it seems 
that the first is perhaps best expressed by life and the second by mind, 
of the other five two are sub-branches, as it were, of the first, and three of 
the second. Although all these forces are everywhere acting together in 
harmony, one or other of them seems to be more prevalent in the different 
cycles. A t present the prevailing force seems to be the seventh, magnet
ism —attraction—love, given by Mr. Butler under the name of cohesion 
aa the fourth in his list. One of the things th a t we notice most in 
modern literature is the important place given to love and all that it 
implies, but in older literature we find very little of it— little that is 
from the modern point of view. I t  seems to us that Mr. B utler is more 
especially under this principle, one of the names of which is the concealed 
sun, hence his reference to the Masters of “ The Solar Circle.” But the 
first (life) principle also has especial reference to the sun, and, as 
generally considered, in a higher degree, and its Masters are more pro
perly, as it seems to us, to be called the “ Masters of the Solar Circle.” 
B ut with these it is hardly likely that Mr. Butler can have come in 
contact. There are not mauy of them and they are extremely difficult 
to approach. All Masters whatever have been men of some sort once, as 
far as we know at present* The real “ Solar Masters” follow a form of 
philosophy which is peculiar and exactly like no other. Of this system, 
now practically lost, and of which the Yedas are probably the only avail
able books, Mr. Butler’s writings show no trace whatever, but that he 
has received inspiration from the seventh principle corresponding with 
the element called “ earth” by the ancients, is quite possible and likely. 
B ut however this may be, Mr. Butler's book is worth reading for its 
own sake. I t  contains many fresh and beautiful thoughts, and we wel
come it as a contribution to that body of mystical literature springing up 
all around us, which is, as we hope, the harbinger of a new and a 
brighter day.

*  I  he  S e v e n  C r e a t iv e  P r in c ip le s ,  b e in g  a  S e r ie s  o f S e v e n  L e c tu re s  d e liv e re d
k S o c ie ty  fo r  E so te r ic  C u l tu r e , o f B o s to n , w ith  i n t r o d u c to r y  L e c tu re  

on. th e  I d e a  o f G o d , a n d  c o n c lu d in g  L e c tu re  o n  th e  E s o te r ic  S ig n if ic a n c e  o f 
C o lo r. B y  H ir a m  E r a s tu s  B u tle r .  W ith  c o lo re d  i l lu s t r a t io n s .  B o s to n , E s o 
te r ic  P u b l i s h in g  C o m p an y .

W hether Mr. B utler is specially inspired by the “ Masters of the Solar 
Circle” or not does not m atter so very much after all. There is but one 
truth, though it appears to our imperfect eyes in many various forms. 
We recognise in Mr. Butler an earnest, true-hearted worker in the great 
cause, and as seekers, however humbly, of th a t divine wisdom by which 
Jlone’ the world cau receive the light of life, he will find none more 
willino- to listen to w hat he has to say and to reach out to him the 
brotherly hand of a fellow-worker.

A ilO X G  T H E  B O S I C K U C I A N S .*

This is, as its name implies, an account of a visit to a sort of Rosi- 
crucian monastery. The writer had been for a long time engaged in 
absorbing study of old manuscripts and mystical books, and as however 
willing the spirit may be, there is, so long as we iuhabit an earthly 
body °a  limit of exertion which we cannot over-pass, a t last he found it 
necessary to take some rest. Accordingly he started out for an excursion 
amono' the romantic mountains of the Tyrol. Here in one of the secluded 
valleys he was met by a little dwarf who told him he had come 
to lead him to the “  Im perator.” H e was taken by the dwarf up to 
the foot of one of the high mountains surrounding the valley, and just 
as his way seemed blocked against further progress, he discovered a great 
split in the rock ending in a sort of tunnel through which he passed. A t 
length emerging on the other side, he found himself m another and most 
beautiful valley entirely surrounded by high mountains.^ Such spots as 
this are said to be numerous among the mountains of India, and to have 
been in former times the places selected by the members of mystic 
brotherhoods as their abode. The entrance to such places generally 19 
through a dark cave, and as such caves are often inhabited by noxious 
wild beasts, it is not likely that many of them will be explored.

In  th is valley was situated the monastery, a large square stone building ; 
not however without architectural pretensions, having a dome and many 
proiecting windows and turrets. On the way to this structure he was 
met by the Im perator or head of the community, who conducted him to 
the house. Here be was shown various wonderful things and 
introduced "to the other brothers and sisters, of whom, to his surprise, he 
found there were two. One, who afterwards told him her history, seems 
to have been Joan of Arc, the other a Russian poetess who died a t an early 
acrC He ioined the brotherhood a t their midday meal, and when this 
was over one of the brothers, who seems to have been Paracelsus, showed 
him the experiment of turning silver into gold by the projection of the

rCIThlTbulk of the work is taken np with the speeches of the brothers 
w ith whom our author conversed, who gave him much good advice aud
e x p la in e d  v a r io u s  points of spiritual philosophy. .

Speaking of the will the Imperator says : The will is a universal
power • it holds together the worlds in space and causes the revolutions 
of planets ; it prevades and penetrates everything, and docs not require 
y o u r  strengthening it, for i t  is already strong enough to accomp .sh
e v e r y t h i n g  possible. You are only an instrum ent through wh.ch t h i s  
im iv e r b a l  power may act and m a n i f e s t  i t s e l f ,  and you may experience 
STp fullest e x t e n t  o f  i t s  strength i f  you d o  not attem pt to oppose it. B ut 
i f  you i m a g i n e  tha t yon have a will of your oxon, whose mode o f  action is

“ * Au a d v e n tu r e  a m o n g  the R o s ic ru c ia n s . By a  Student of Occultism. B os- 
to n . O c c u l t  P u b l i s h in g  Co., 1887.



different from the universal will, you merely pervert an insignificant 
p a rt of the latter and oppose it to the great original power. The more 
you imagine to have a will of yonr own, the more you will come iuto con
flict with the original will-power of the universe; and as you are only 
an insignificant part of the latter, you will be overwhelmed and bring 
on your own destruction. Your will can only act powerfully if it remains 
id e n t ic a l  with the will of the universal spirit. Your will is strongest, if 
vou have no will of your own, but remain in all things obedient to the 
L a ic” An analogous tru th  is stated in Eastern philosophy when it is 
said tha t what we have to do is to purify and improve the upadhi, and 
so enable the Atma to act through it freely withont hindrance. Again, 
he says, “ We can accomplish nothing useful by attem pting to employ 
any will of our own; but we may employ our Reason and Intellignece to 
guide and conduct the already existing will-power in Mature, and thus 
we may accomplish in a few moments certain things which it would 
require unconscious nature much longer to accomplish without our aid. 
The miller who employs the water of a river to set his mill in motion 
does not create water, nor does he attempt to make the river run 
upw ards towards it source; he merely leads the stream into certain 
channels and uses the already existing current in an itelligent m anner 
to  accomplish his purpose. In  the same manner acts the Adept. He 
guides the existing power by his intelligence, and thereby causes it to 
accomplish certain things in accordance with the law of nature. Man's 
intelligence is perhaps the only thing which he may properly call his 
o w n ; and the highest intelligence to which he may possibly aspire is the 
perception and understanding of the universal tru th .” I t  is a well known 
scientific commonplace that man is able to make nothing in the strict senso 
of the word. All he can do is to place already existing materials side 
by side in such in a manner as to make them unite to form new forms. 
H e  cannot even create the power of cohesion, all he cau do is to direct 
the  action of th a t power which exists already.

Another passage on the seat of consciousness needs a good deal of 
emphasis in these days of the deification of the brain. “ Tbe conscious
ness of the great majority of intelligent people in our intellectual age is 
nearly all concentrated within their brains; they live, so to say, entirely 
in the top story of their houses. B ut the brain is not the most important 
p a rt of the house in which man resides. The centre of life is the h e a r t; 
and if consciousness does not take its residence in the centre of life, it 
will become separate from life, and finally cease to exist. Let those 
who desire to develope spiritually attempt to th ink with their hearts, 
instead of continually studying with their brains. Let them attem pt to 
sink day after day their power of thonght down to the centre of life in 
the heart, until their consciousness is firmly established there. A t first 
they will see nothing but darkness; but if they will persevere in their 
efforts, they will behold a light a t that centre which illuminates the mind. 
This inextinguishable light will send its rays as far as the s ta rs ; and in 
i t  they may see the past, the present and the future.”

These extracts are sufficient to show that this book merits careful 
perusal by all who are mystically inclined. In  the end the author wakes 
up under a pine tree in the valley where he had been met by the dwarf: 
bu t is not sure whether or no he has been really dreaming because he 
finds in his pocket the gold he had seen made, and on arriving at his inn 
lie finds there a book which the Imperator had promised to send him, 
and in which there is a pencilled note from the Im perator himself.

SU P PL E M E N T  TO

T I I E  T I I E O S O P H I S T .

A P R I L  1 8 8 8 .

T H E  E X E C U T IV E  C O U N C IL .

A t its  m ee tin g  a t  H e ad -q u a rte rs  on  th e  4 th  M arch, u lt., th e  follow ing 
"cn tlem en  w ere u n an im ously  elected  a d d itio n a l m em bers of tho  E x ecu tiv e  
C ouncil, su b je c t to  th e  action  of th e  G en era l C ouncil in  D ecem ber n e x t : 
M. R. R y. N . B h ash y aclia ry a , F . T . S., P a n d i t  of th e  A d y a r L ib ra ry , M. R. Ry. 
C. S am b iah  C h e tty  G aru .

A n  u n an im o u s recom m endation  by th e  L ondon  L odge T. S., th a t  trio 
C oun tess C. W acb tm e is te r , F . T . S., of L an sk ro n a , Sweden, be appoin ted  an  
ad d itio n a l S ec re ta ry  of th e  T heosophical Society , was, upon  m otion, acceded 
to , su b jec t to  th e  p lea su re  of th e  G enera l C ouncil.

T H E  P R E S ID E N T ’S H E A L T H .
Tt is g ra tify in g  to  be able to  s ta te  th a t  Col. O lco tt’s h e a lth  h as  im proved  

suffic iently  to  p e rm it  bis leav in g  M ad ras fo r O otacam und  f o r a  m uch-needed  
re s t, th e  f irs t he has tak e n  in  ten  y ears . H e  and h is colleagues a t  H e ad 
q u a r te rs  a re  m o st g ra te fu l fo r th c  very n u m ero u s k ind  m essages a n d  en q u iries  
m ade by te leg rap h  an d  post d u r in g  th e  p a s t m o n th  th a t  lie lias been confined 
to  h is room . A s soon as h is s tre n g th  is re cu p e ra ted  he will sail fo r Ceylon.

A M E R IC A .
W e are  re q u es te d  to  p u b lish  th e  follow ing, om itted  from  J a n u a ry  S u p p le 

m en t. T he new  B ran ch es are, how ever, in c lu d e d  in  second ed itio n  of C onven
tio n  R eport.

On A pril 24,1887, a C onvention  was h e ld  in  N ew  Y ork, a t  w hich a ll B ran ch es 
w ere  re p re se n ted , a n d  th e  A m erican  sec tion  w as th en  organ ized .

B r a n c h  dissolved  T he G ita  T. S. of A labam a has dissolved, an d  on 
S ep tem ber 29, 1887, re tu rn e d  its  C h arte r, w h ich  has been cancelled.

B r a n c h e s  fo rm ed  :— K rish n a  T. S., P h ilad e lp h ia , Pa , M ay 17, 1887. C.
F . R edw itz , P re s t . ,  C a rrie  E . H ow ard , Secy. 129 S. 15th S t.

P ra n a v a  T . S., S t. L ouis, Mo., Ju n e  10, 1887. M r. T hro ck m o rto n , P re s t . , ; 
500, N . C om m ercia l S t., S t. L ouis.

H am ayaiia  T . S., C hicago, 111., Ju ly  27, 1887. W . P . Phelon , M. D., P re st., 
M iss A .’ M. H . H a tc h , 029 F u lto n  St.

A rju n a  T. S., S t. L ouis, Mo. p u b lish ed  S ep tem b er 21, 1887, C h a rte r  d a ted  
S ep tem b er 17, 1882. E. B P ag e , P re s t., Box 629, S t. Louis, Mo.

P u ra n a  T. S., S a n ta  C ruz, Cal., Ju ly  27, 1887. M rs. L . U . M 'C ann , Prest.* 
D r. W . S co tt H a ll, S ecre tary . Sam e address .

Ish w a ra  T. S., M inneapolis, M inn., D ecem ber 17,1887. D r. J .  W . D. B. L a  
P ie rre , P re s t., J u l ia  L over ing, 225 S ou th  5tli S t. M inneapolis.

A p p lica tio n  is on h an d  for C h a rte r  fo r B ra n ch  a t  G rand  Islan d , N eb rask a , 
to  be called  N irv a n a  T. S. A n o th e r is exp ec ted  from  N ew Je rsey  to  be called  
N a ray a n a  T. S.

T hc above lis t  of B ran ch es show w h a t good p rogress is be ing  m ade  in  
A m erica  a n d  speaks volum es for th e  e n erg y  of M r. Ju d g e  and  his colleagues. 
I t  is on ly  a  q u estio n  of tim e  fo r A m erica  to  havo as m any  B ran ch es as 
In d ia .

C in c in n a t i  T h e o s o p h ic a l  Society  c o n tin u es active  w ork. In  D ecem ber a  
p aper e n title d  “ P ro te n s” wras read . Som e e x tra c ts  from  i t  w ill ap p ear in  
th e  P ath.

A r y a n  T i i E o s o r u i C A L  S o c i e t y ,  N e w  Y o r k . — T he weekly m ee tin g s a re  full o f  
in te re s t  a n d  well a tte n d ed . T he su b je c t of K a rm a  has been discussed , and  
S p iritu a l C u ltu re  ta k e n  up  for co n sid era tio n . T h e  L ib ra ry  h as increased  in  
size a n d  is m u ch  used.



C E Y L O N .
O n S u n day , J a n u a ry  22, a  p a r ty  of T h eo so p h is ts  of th e  Colombo B ra n c h  

p a id  a v is it to  P a n a d u re , in  response to  an  in v ita tio n  from  th e  lead in g  in h a 
b ita n ts  of th a t  tow n. M r. C. W . L ea d b ea te r  spoke on  th e  im p o rtan ce  of 
re lig io u s ed u ca tio n  to  a  very la rg e  g a th e r in g  iu  th e  B u d d h is t  scliool-room , 
an d  adv ised  th e  im m edia te  e s tab lish m en t of a  S u n d a y  School—a su g g estio n  
w h ich , we nre g lad  to  say, has since  been  ad o p ted .

D u rin g  th e  m on th  of Ja n u a ry  th e  Colom bo B ran ch  h a d  th e  p lea su re  of 
rece iv in g  a  v is it from  fo u r B rahm an  b ro th e rs— P a n d it  G opi N a th , of L ah o re , 
P a n d i t  S u ra j N a ray an , of Lucknow , P a n d it  S h am a  N a ra y a n  an d  M r. K . "Ven
k a ta  Rao of B ellary . P a n d it  Gopi N a th  a n d  M r. K . V e n k a ta  R ao d e liv e red  
ex trem ely  in te re s tin g  addresses to  c row ded  au d ien ces a t  th e  T heosophical 
H a ll, Colombo. I t  w ould  be difficult to  ex ag g e ra te  th e  good th a t  o u r In d ia n  
b ro th e rs  m ay  do to  th e  cause of U n iv e rsa l B ro th erh o o d  by v is its  su ch  as 
th ese  ; we t r u s t  th e re fo re  th a t  th e  good exam ple  of th ese  lea rn ed  P a n d its  w ill 
be largely follow ed.

W e are  g lad  to  be ab le  to  s ta te  th a t  since  th e  d a te  of o u r la s t  d e sp a tch  
m oney c o n trib u tio n s  have  a rriv ed  fo r th e  F a n c y  B azaar F u n d , w h ich  b r in g  
u p  th e  to ta l rece ip ts  to  a considerab ly  h ig h e r  figu re  th a n  la s t  year.

T h e  B uddh ist Catechism  has ju s t  been p u b lish ed  a t  R angoon  in  B urm ese. 
I t  has  u p  to  th e  p re sen t tim e appeared  in  th e  fo llow ing  la n g u a g e s : E n g lish , 
S inhalese , F re n c h , G erm an, Japanese , A rab ic  a n d  B urm ese.

N ev er before  h as th ero  been so m u ch  h e a lth y  v ig o u r in  o u r m ovem ent in  
“ Spicy  T ap ro b an e .” O u r sem i-w eekly v e rn ac u la r  paper, th e  S a ra sa vi S a n -  
daresa , co n ta in s w eekly one E n g lish  ed ito ria l, d evo ted  to  th e  defence of 
B u ddh ism , o r  th e  exposition  of i ts  p rincip les . T hose  w h ich  have  ap p eared  
recen tly  have been very able and  a t  th e  sam e tim e  su cc in c t.  ̂ A  d a s ta rd ly  p lo t 
h a tc h ed  a g a in s t th e  Society by a  no ted  b u t  m alicious p ries t, has re su lte d , 
n a tu ra lly  enough , in  a  s tro n g  reac tio n  in  o u r  fav o u r. Seven  y ears  of h o n e st 
w ork  canno t be ignored . T he people of A n a ra d h n a p u ra  a re  w a itin g  fo r Col. 
O lco tt to  come a n d  o rgan ize  a  B ra n ch  T heosoph ical S oc ie ty  u n d e r th e  sac red  
sh ad e  of th e  Bo T ree, p lan ted  th e re  by  P r in c ess  S a n g h a n itta , d a u g h te r  of th e  
W h ee l-k in g  D h arm a  Soka, in  th e  th ird  c e n tu ry  B. C., a n d  conceded to  be th e  
o ld es t h is to rica l tre e  in  th e  world.

B E L L A R Y  S A N M A R G A  S A M A J.
I  am  g lad  to  co m m u n ica te  th a t, in  a d d itio n  to  th e  a lre ad y  ex is tin g  F re e  

S a n sc rit School” an d  “ M oral C lass,” w h ich  th e  Sam aj has Btarted, a  ^ew  
d ep artm en t called  th e  “ B h ag av a t B ra n ch ” h as been opened . E v ery  S u n d a y  
even ing  “ B h a g av a t G ita” is read  a n d  expla ined  w ith  th e  com m entaries of feri 
S a n k a rac h a ry a  a n d  R am an u jach ary a , by P a n d its  of th e  A d w aita  a n d  th e  
V is ish tad w a ita  sec ts . T he  om ission of th e  M ad h w a Bha-shyam sh o u ld  n o t 
be construed  as p a r tia li ty  on th e  p a r t  of th e  S am ai, b u t  i t  is to  be ta k e n  as 
a r is in g  from  th e  p rac tica l difficulty in  p ro c u rin g  th e  serv ices of a ± and it of 
th e  M adhw a seet, who will, free from  p re ju d ice  a n d  b ig o try , exp la in  th e  
B h ash y am  to  th e  general public.

I t  is hoped th a t  the  schem e will m eet w ith  th e  ap p ro v al a n d  genero sity  of 
th e  public, w ith  whose a id  for th e  up-keep of th e  establishm ent of P a n d its  th e  
B ran ch  m u st be stren g th en ed  a n d  th e  n u m b er of tim es in creased  from  once a 
w eek to tw ice o r th ric e  a  week.

T . A . SWAMINATHA AlYAR,
Secretary .

F R A N C E .
Tho Societe M agnetiqne de France  has ju s t  been  c o n s titu ted . I t s  se a t is a t  

th e  office of th e  J o u rn a l du  M agnetisme. 5 B o u lev ard  d u  T em ple  P a n s .
A m ong ita m em bers we notice th e  do c to rs O chorow icz, H . V ig o u ro u i, 

M oricourt, R e ig n ie r, L uce, D eniau. L ieb eau lt, lo n to n  P c r r o m i e t A i o ,  

lionnefoy , C orn illean , D avid , D upouy , M ora, R ip a u lt A nfossi, B abt M, 
B o urada, de D as, L o to q u a rt, etc., e tc., correspondents ;— W .  C rookes, Jair . 

N u s, E ug . de B onnem ere, Delbcnuf, P e lad an , E . Y u n g , S ta m to n  M oses, 
D urville , P apus, F a u v e ty , Mme. B lav a tsk y , e tc ., e tc .

E N G L IS H  N O T E S .
M adam e B lav a tsk y ’s im m ed ia te  coterie of fr ien d s  a n d  pup ils is fa r  from  

id le . R ecen tly  an  ex p o stu la to ry  open le tte r  to  th e  A rch b ish o p  of C a n te rb u ry , 
p ro te s tin g  a g a in s t th e  p re ju d ice d  a n d  ig n o ra n t a t t i tu d e  of C h ris tia n s  g e n e 
ra lly , to w ard s eso teric  ph ilosophy  an d  psych ica l science, th e  v e ry  p illa rs  a n d  
fo u n d a tio n s  of re lig io n —w as issued , a n d  15,000 copies c ircu la ted . T h e  
T h eosoph ical P u b lic a tio n  Society , L im ited , w hose fo rm a tio n  has been  p re v i
o u sly  n o tified  in  th ese  pages, beg ins i ts  w ork  by  re is su in g  in  t r a c t  form  fo r 
p o p u la r  c ircu la tio n  a  n u m b e r of th e  b e s t a n d  m o st in s tru c tiv e  a rtic le s  th a t  
h a v e  ap p ea red  in  th e  Theosophist. T h is  is a n  ex ce llan t p lan , an d  in  E n g la n d  
o r  a n y  o th e r co u n try  w h ere  people a re  in  th e  c o n s tan t h a b it  of b u y in g  a n d  
re ad in g , i t  shou ld  bo com ple te ly  successful, a n d  th e  tra c ts , if p roperly  p u shed , 
sell by  th o u san d s. I n  In d ia , a n  ed itio n  of a  few h u n d re d  copies of a n y th in g  
is a ll th e  p u b lish e r can  co u n t u p o n ; even th e  lead in g  d a ily  p ap ers  of th e  g re a t  
c itie s  do n o t do b e tte r, a n d  th e  la rg e s t c ircu la tio n  of a ll is less th a n  fo u r  
th o u sa n d . T h e  field is th e re fo re  sm all, a n d  theosoph ical tra c t-d is tr ib u tio n —  
a  re a lly  n ecessary  w o rk — m u s t be done th ro u g h  p r iv a te  m unificence.  ̂ O u r 
th eo so p h ica l m ovem en t h as n ev er y e t been b ro u g h t u n d e r  g en era l no tice  in  
E u ro p e , b u t  ra th e r  confined w ith in  th e  sm alle r c irc le  of th e  elite an d  th e  
h ig h ly  cu ltu red . E v e ry  tim e ly  an d  ju d ic io u s e ffo rt to  w iden  its  a c tiv ity  is  
m o st welcom e. W e t r u s t  th is  is of th a t  so rt.

O B IT U A R Y .
W e h av e  h a d  th e  m is fo rtu n e  to  lose by  d e a th  a n o th e r  re sp ec ted  a n d  

in flu e n tia l m em ber of th e  Socie ty , in  R ai B a h ad u r P . J a g a n n a th  R az  Sah ib , 
D ew an  to  H . H . th e  M a h a ra ja h  of Y iz ian ag ram , K . C . I .  E ., fo r m ore th a n  
th i r ty  y ea rs  past.

W e  re g re t  to  h ave  to  an n o u n ce  th e  d e a th  of M rs. A n n a  K in g sfo rd , w ell 
k n o w n  to  m o st of o u r re ad e rs  by  h e r  w orks, a n d  to  m an y  of th em  perso n ally . 
I t  w ill be rem em b ered  th a t ,  in  1883, she  was P re s id e n t of th e  L ondon  L o d g e  
T h eo so p h ica l Society . H e r  h ig h  in te llec tu a l a tta in m e n ts  a n d  deep sp ir i tu a l 
in s ig h t  m ade  h e r  one of th e  m o st valuab le  w o rk ers  in  T heosoph ical fields o£ 
th o u g h t.  H e r  loss w ill be d ep lo red  by a la rg e  c ircle  of frien d s , am o n g  w hom  
i t  w ill be h a rd  to  find an y  one to  ta k e  h e r place. W e clip  th e  fo llow ing n o tice  
of D r. K in g sfo rd  from  th e  L ondon  Tim es  :—

M rs. A n n a  K in g sfo rd , M .D., w ho d ied  a t  h e r residence, W y n n s tay -g a rd en s , 
K e n s in g to n , on th e  2n d  in st., w as th e  d a u g h te r  of M r. Jo h n  B onus, of S t r a t 
fo rd , E ssex . B orn  in  1816, she  m arried , in  1867, th e  R ev. A lg e rn o n  G . 
K in g sfo rd , Y ic a r of A tch am , S h ro p sh ire . M rs. K in g sfo rd  e n te red  th e  com 
m u n io n  of th e  R om an  C a th o lic  C h u rc h  in  1870. S h e  took  a  deep in te re s t  in  
m ed ica l a n d  ph ilosoph ic  su b je c ts , a n d  she s tu d ied  m ed ic ine  fo r six  y e a rs  afc 
th e  F a c u lty  of P a r is , w here  she  took th e  deg ree  of M .D . J u ly  22, 1880. S h e  
becam e a  v e g e ta ria u  d u r in g  th is  period , a n d  chose fo r th e  su b je c t of h e r  
d o c to ria l trea tise , “ De I’A lim e n ta tio n  V egeta le  chez l ’H om m e.” Soon a f te r  
ta k in g  h e r  deg ree  M rs. K in g fo rd  e n te red  upon a  v igorous c ru sad e  a g a in s t 
v iv isec tio n  a n d  th e  co n su m p tio n  of an im al food. E a r ly  in  1884 sh e  fou n d ed  
th e  H e rm e tic  S ociety  fo r  th e  s tu d y  of re lig ious ph ilosophy. She  m ade  sev era l 
ap p ea ran ces  in  th e  field of g en era l l ite ra tu re , p u b lish in g  “ B eatrice  ; a  ta le  
of th e  E a rly  C h r is tia n s ,” in  1863; “ R o sam u n d a, th e  P rin c e s s ,” in  1868 ; a n d  
“ T h e  P e rfe c t W ay  ; or, th e  F in d in g  of C h ris t,” b e in g  th e  su b s ta n c e  of n ino  
le c tu re s  d e liv e red  in  co n ju n c tio n  w ith  M r. E d w ard  M a itlan d , in  1881. A m o n g  
h e r  sp ec ia l m edical tre a tis e s  m ay  be m entioned  “ A  lec tu re  on* Food “ R o t 
on T y ra n ,” an  a n ti-v iv isec tio n is t brochure ; an d  “ L a  R ag e  e t M. P a s te u r . * 
M rs. K in g sfo rd  was P re s id e n t of th e  T heosophical Society  (L ondon  L odge) 
fo r 1883.”



N O W  R E A D Y .

Col. O L C O IT S . N E W  BOOK.

P O S T H U M O U S  H U M A N I T Y :  a Study of Phantoms.
By Adolphe D’Assier, Member oj the Bordeaux Academy of Sciences.
Translated and Annotated b y  H e n r y  S. O l c o t t , President of t h e

Theosophical Society. Only Authorised Translation.

C O Z K T T E lS rT S .

In tro d u c tio n .

C hap te r I .— Facta es tab lish ing  tho  existonce of th e  posthum ous personality  
in  m an—Its  various m odes of m an ifesta tio n .

„  : I I ; —F acts  estab lish ing  th e  ex istence of a  second p e rso n a lity  in  tlio
liv ing  m an— I ts  v arious m odes of m an ifesta tio n .

» I I I .— F ac ts  estab lish ing  th e  existenco of th e  p e rso n a lity  in  anim als, and  
concerning a  posthum ous a n im a lity —F lu id ic  fo rm  of vege
ta b le s—Flu id ic  fo rm  of g ross bodies.

>» IV .— C haracter of th e  p osthum ous b e in g —Its  phy sica l c o n s titu tio n —Its
aversion  fo r  l ig h t—I ts  rese rv o ir of ac tiv e  fo rces— Its  b a l
listic.

”  V*— The nervous fluid—E le c trica l an im als—E le c trica l p ersons—E le c 
tr ic a l p lan ts.

V I.— Tho m esm eric e th e r  and  tho  p erso n a lity  -which, ifc engenders 
i — The som nam bule—-The sle ep -ta lk e r—T he seer.

„  V II .— The m esm eric e th e r  and  tho  p erso n a lity  w hich ifc engenders
(continued) — The tu rn in g - ta b le —Tho ta lk in g -tab le— The me* 

: dium .
> V I I I .— The m esmeric e th e r  an d  tho  p e rso n a lity  w hich  ifc engenders

(continued) — M iracles of th e  ecsta tics.
,> IX . The m esm eric e th e r  and  th e  p erso n a lity  w hich  ifc engenders

(continued)—P ro d ig y  of m agic.
j> X, T he m esm eric e th e r : and  th e  p e rso n a lity  w hich  ifc engenders

(continued) —The incu b u s—The obsessing  sp irit.
,, X I. Causes of th e  r a r ity  of th e  liv ing  p h an to m — Causes of th e  ra r i ty  of

' ' th e  trans-sep u lch ra l p h an to m — R esem blanco betw een th e
phenom ena of sp iritism  and  tho  phen o m en a  of th e  po sth u 
m ous o rder— L ycan th ropy .

„  X II , Glanco a t the  gho stly  fa u n a —T h eir p re -occupations— H ow  th ey
prolong th e ir  ex is ten ce—The p osthum ous vam pire .

W ith  an  A ppendix  contain ing  a  d ig es t of th e  opin ions of th e  people of all p a rts  of 
In d ia  w ith  respec t to  tho condition  of m an  a f te r  death , to  phan tom s, tho  P han tom  
W orld, e tc. : as derived from  o rig ina l sources.

This is ono of tho most in te restin g  and  valuable  w orks ever 
published, and  its  sale will no doubt be very  la rge . By a special 
a rrangem en t w ith  M r . R e d w a y ,  a  cheap E d ition  in pap er covers 
has been p repared  for Ind ia . P rice  Es. 2 As. 12. Orders, ac
com panied by. th e  cash, filled stric tly  in tu rn . The books have 
arrived.

T H E  T H E O S O P H I S T .

V ol. IX . No. 104.— M ay 1888.

THERE IS  NO RELIGION HIGHER THAN TRUTH. 

[F am ily motto of the Maharajahs of Benares. ]

A N C IE N T  S A C R IF IC E S .

AL L  persons, w hether or n o t they  have received an  education  
in  w h a t has been te rm ed  “  the  m odern science of an th ropo

logy,”  a  science, how ever, know n to th e  O rientals, an d  stud ied  b y  
G reeks lo n g  before the  tim e of A lexander, m ust have been  in  a  
position  w here  th ey  have been  more or less induced to  v isit a  
c ircle lik e  A b u ry  o r S tonehenge in  E ng land , o r C arnac in  B r i t 
ta n y .

Som etim es, we m ay say nearly  always, th e  Cicerone w ill try  to  
te ach  w h a t he knows n o th ing  of to those who know  little . B u t 
th e  n a tu re  of these relics is so s trik in g  as to m ake th e  trav e lle r  
tu rn  h is gaze  aw ay from  th e  objects before him, and  in te rro g a te  
h is in d iv idua l though ts, as to  th e  purpose w ith  w hich  these 
erec tions have been constructed .

Som etim es, as in  th e  case of th e  “ stones” of S tonehenge, th e y  
a re  m ade of th e  common stone of th e  d istric t. E lsew here th e y  
consist o f stones th a t  have been  b ro u g h t from  a  d istance, a n d  
w hich  a re , to  all in ten ts  an d  purposes, in truders on th e  soil. B u t 
one .th in g  is recognizable in  m o s t: th e  circle composed of p illa rs  
o f u p r ig h t stone, accom panied in  all cases by  indications th a t  spots 
of blood have been p u t on th e  top  of each pillar.

H e  w ho looks a t  th e  sm aller circles of the  h ill tr ib es  of In d ia  
m ay d erive  some definite conception of the  ob ject of th ese  relics. 
B u t i t  is only by  an  inspection of the  rem ains which are  found  in  
th e  C heviot H ills am ong th e  “ h u t circles,”  and  w hich have  been  
iden tified  w ith  th e  relics of th e  ancien t B ritons, th a t  we can  rea lly  
ap p rec ia te  th e  significance of w h a t are, in  fact, em blem s of th e  
b loody sacrifices of our ancestors.

M any will ask  a t  once " W h o  did th is ? ”  T he Cicerone will 
in ev itab ly  say a th e  D ru id s ;”  o r if he is a  little  m ore in te lligen t, 
he  m ay answ er a th e  early  B ritons.” Such a reply  reduces th e
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Y o u  are free:

to  S h a r e  —  l o  c o p y ,  d istribu te  a n d  t ra n sm it  th e  w o r k

©
to  R e m ix  —  to  a d a p t  th e  w o r k

U n d e r the  fo llo w in g  co n d it io n s :

CD A t t r i b u t i o n  —  Y o u  m u s t  attribute th e  w o r k  in th e  m a n n e r  sp e c if ie d  b y  th e  au tho r 

o r  l ic e n so r  (bu t no t in a n y  w a y  th a t s u g g e s t s  th a t t h e y  e n d o r s e  y o u  o r  y o u r  u s e  o f 

the  w o rk ) .

N o n c o m m e r c ia l  —  Y o u  m a y  no t u s e  th is  w o r k  fo r  c o m m e rc ia l p u rp o s e s .

© S h a r e  A l i k e  —  If  y o u  alter, t ra n s fo rm ,  o r  bu ild  u p o n  th is  w o rk ,  y o u  m a y  d istribute  

the  re su lt in g  w o r k  o n ly  u n d e r  th e  s a m e  o r  s im ila r  l ic e n se  to  th is  one .

W ith  the  u n d e rsta n d in g  that:

W a i v e r  —  A n y  o f  the  a b o v e  c o n d it io n s  c a n  b e  w a i v e d  if y o u  g e t  p e r m is s io n  f ro m  the  c o p y r ig h t  

holder.

P u b l i c  D o m a in  —  W h e r e  th e  w o r k  o r  a n y  o f  its e le m e n ts  is  in  th e  p u b l i c  d o m a in  u n d e r  

a p p lica b le  law, th a t s ta t u s  is  in  n o w a y  a ffe c te d  b y  th e  licen se .

O t h e r  R i g h t s  —  In  n o  w a y  a re  a n y  o f  th e  fo llow ing  r igh ts  a ffe c te d  b y  th e  licen se :

• Y o u r  fa ir  d e a lin g  o r  f a i r  u s o  righ ts, o r  o th e r a p p lica b le  c o p y r ig h t  e x c e p t io n s  a n d  

lim itations;

• T h e  a u th o r 's  m o r a l  rights;

• R ig h t s  o th e r  p e r s o n s  m a y  h a v e  e ither in th e  w o r k  itse lf o r  in h o w  th e  w o r k  is  u se d ,  s u c h  

a s  p u b l i c i t y  o r  p r iv a c y  rights.

N o t i c o  —  F o r  a n y  r e u s e  o r  d istribution, y o u  m u s t  m a k e  c le a r  to o th e rs  the  l ic e n se  te rm s  o f 

th is w o rk .  T h e  b e s t  w a y  to  d o  th is  is  w ith  a  link to  th is  w e b  page .


