
arrears due to him throughout the principality, amounting to no less a sum 
than £185,253 10s.; and in 1885 he similarly cancelled a large proportion of 
the rents due to him, amounting to £53,079 12s. When asked, as a pious 
Hindoo, to subscribe to the Benares drainage works, he put down a contribu
tion of a lakh of rupees (10*000J.)” . #

The gift which he has promised the Theosophical Society, and to which liis 
name will be attached, has the double of value being spontaneously offered as 
a mark of his good opinion of the work of the Society is doing. “ I can seo 
on every hand, he said to the President in the year 1885, “ the beneficial 
effects the Society is having upon the people of India: vou need help ; put 
me down for Rs. 1,000 a year.” The annual payments for that and the succeed
ing two years have been paid, and appear in the published accounts of the 
Society. His present munificent subscription of Es. 25,000 is, as explained 
in his telegram, (read to the late Convention) to take the place of the annual 
gift and secure it in perpetuity. Any Society which can have such names 
as his upon the roll of its General Council, is indeed fortunate.  ̂He is a 
Hindu Prince in heart as well as in rank. Of such men, Dryden said—

* His tribe were God Almighty’s gentlemen.’ ” .

H . S. O.

CREEDS A N D  CRIM IN ALITY . .

The following cutting from the Tablet, the leading English Roman Catholic 
organ, (?) is very suggestive and might be reprinted with advantage in all 
missionary reports :

“ The official statement as to the moral and material progress of India, which 
has recently been published, supplies a very interesting contribution to tho 
controversy on the missionary question. It appears from these figures that 
while we effect a very marked moral deterioration in the natives by convert
ing them to our creed, tbeir natural standard of morality is so high that, 
however much we christianise them, we cannot succeed in making them 
altogether as bad as ourselves. The figures representing the proportions of 
criminality in the several classes are as follows:—Europeans, 1 in 274; 
Eurasians, 1 in 509; Native Christians, 1 in 799; Mahomedans, 1 in 856; 
Hindoos, 1 in 1,361 ; and Buddhists, 1 in 3,787. The last item is a magnificent 
tribute to the exalted purity of Buddhism, but the statistics are instructive 
throughout, and enforce with resistless power the conclusion that, as a mere 
matter of social polity, we should do much better if we devoted our super
fluous cash and zeal for a generation or two to the ethical improvement of our 
own countrymen, instead of trying to upset the morality, together with the 
theology, of people who might reasonably send out missions to convert us.”

MR. STU R D Y .

Our valued Brother, Mr. E. T. Sturdy of New Zealand, has reached San 
Francisco on his tour around the world. His observations upon the progress 
of Theosophy in the United States are mopt cheering.

T H E  T H E O S O P H IS T .

V ol. IX . No. 102.— M a r c h  1888.

T H E R E  IS N O  R E L IG IO N  H IG H E R  T H A N  TRUTH.

[ Fam ily m otto o f  the M aharajahs o f Benares.']

E L E M E N T A R Y  O C C U LTISM .

O U R  learn ed  b ro th e r  P ap u s, of th e  Isis (F rench) B ranch of th e  
T heosophical Society , has ju s t pub lished  an  “ E lem entary  

T reatise  of O ccult S c ie n c e / '*  in tended  to  show  th a t  occult science 
is com posed “  of a  body  of doctrines w ith  w ell estab lished  foun
dations,” an d  th a t  i t  is n o t “ th e  collection of v ag u e  reveries w hich 
people im ag ine its  nam e im plies.” T his w ork  seems, in  a  sm all 
com pass, to  give an  excellen t gen era l idea  of w h at is m eant by  
occult science, and  as we know  of no single book th a t  answ ers th e  
purpose q u ite  so well, we propose to  offer our read ers  a  transla tion  
of p a r t, a t  least, of th is  w ork, in se rtin g  a few  notes from tim e to  
tim e.

I.
A t th e  p re sen t day th e re  is perhaps too g re a t  a  tendency to con

found science w ith  th e  sciences. The la t te r  are  as variab le , 
accord ing  to th e  caprice of m en, as th e  fo rm er is im m utable in  its  
p rincip les ; w hat w as scientific a  cen tu ry  ago, in  physics for 
instance , h a s  now n ea rly  passed  into th e  dom ain of fa b le ,t for lea rn 
in g  abou t special su b jec ts  constitu tes th e  dom ain of the sciences,— 
a dom ain whose ru le rs , I  rep ea t, are ch an g in g  every in stan t.

No one is ig n o ra n t th a t  these  special sub jec ts  are ju s t those 
tow ards w hich th e  s tu d y  of m odern savants is d irected , so m uch 
so th a t  w e app ly  to  science th e  rea l p rogress accom plished in  a  
num ber of special b ranches. T he fau lt of th is  conception appears, 
how ever, w hen we try  to  b in d  all to g e th e r, to  really  constitu te  
science a  synthesis, th e  to ta l expression of e te rna l T ru th .

* Traite Eleraentairo de Scienco Occulte. Paria; G. Carre, 1888. Prico 3fr. 50* 
t  Phlogiston for instance.



T liis idea  of a synthesis em bracing w ith in  a few im m utab le  
law s th e  enorm ous mass of know ledge of detail accum ulated  in  a  
couple of centuries, appears, to the  seekers of our tim e, to  becom e 
lost in  a  fu tu re  so rem ote, th a t  each only hopes h is descen d an ts  
m ay see its  rise  on the  horizon of hum an know ledge.

W e s ta l l  seem very bold w hen we affirm th a t  th is  syn thesis h a s  
ex isted , th a t  its  laws are so tru e  as to  be exactly  applicable^ to  
m odern  discoveries, theore tica lly  speaking, and  th a t  th e  E g y p tia n  
in itia te s , th e  contem poraries of Moses and O rpheus, possessed it  in  
its  en tire ty .

To Egypt let us add India, whose initiates claim that this synthesis, when 
expressed in words, may be formulated into a few general conceptions and 
propositions, the whole of which might be included in a couple of printed 
pages.

To say  th a t  science existed  in an tiqu ity , is to pass, am ong m ost 
serious persons, for a  sophist or a fool, ye t I  am  going  to try  to  
p ro v e  m y parodoxical claim , and  I  beg  the a tten tio n  of those w ho 
c o n tra d ic t m e.

I n  th e  firs t place, I  shall be asked, W here are  we to find any  
tra c e s  of th is  p re tended  an tique  science ? W h at b ranches of know 
led g e  d id  i t  include ? W h a t p rac tica l discoveries has i t  produced ? 
H ow  d id  th e y  learn  th is  p re ten d ed  synthesis of w hich you speak  ?

All th in g s  considered, i t  is no t the  m aterial th a t  is lack in g  fo r 
th e  reco n stru c tio n  of th is  ancien t science. The relics of old m onu
m en ts, sym bols, h ieroglyphics, different rites and  in itia tions, a n d  
m an u sc rip ts , are  there  in  crow ds to aid our investigations.

B u t som e cannot be deciphered  w ithout a  key  w hich few care to  
possess, th e  an tiq u ity  of o thers (rites and m anuscrip ts) is fa r  from  
b e in g  ad m itte d  by  contem porary  savants, who consider th a t  they  
d a te  back , a t  fa rth est, b u t to  th e  A lexandrian  School.

In India, living tradition and the feats of many a yogi and fak ir , still keep up 
a vague, universal conviction, that there is such a thing as occult science. 
Eew are the Hindus who have not themselves, or through their relations and 
immediate friends, had some experiences that seem to transcend ordinary 
explanation.

W e  m u st th en  seek some m ore solid bases, an d  we shall find 
th e m  in  th e  w orks of au tho rs m uch an terio r to th e  A lexandrian  
School— P ythagoras, P la to , A risto tle , P liny , T itus-L iv ius, etc. etc. 
T h is  tim e  th e re  will be no d ispute  about the an tiq u ity  of th e  tex ts . 

I t  h a s  been  indeed no easy m a tte r to seek ou t th is  an tiq u e  
science p iece by piece in  ancien t authors, and  we owe all g ra titu d e  
to  those w ho have u n d ertak en  and  succeeded in  th is  colossal w ork.

A m ong  th e  most estim able we m ust cite D utens,*  F a b re  d JOli
v e t , t  S a in t-Y ves d’A lveydre.J

L e t us open th e  book of D utens and see th e  effects p roduced  b y  
an tiq u e  sc ie n c e ; let us read  F ab re  d 'O livet and  S a in t-Y ves 
d ’A lveydre  and  pene tra te  into th e  tem ples w hence rad ia te s  a civi
lisa tion , th e  productions of w hich would aston ish  th e  m oderns 
'who p re te n d  to be civilised.

* D u ten s . Origine des Dtcouvcrtes a ttrib . aux Modernes, 1825, 2 vol. in-8, 
t  F a b re  d ’O livet. Fcrs Dores de Pythagore. H istoire iphilosophiqiie de Vhuffianitv*
J  S a iu t- l  ves d ’A lveydre. M ission des J u ifs , ch. iv.

Sanskrit literature is, however, the greatest treasure-house of occult sci
ence. But just because the old Kishis went more deeply iuto the absolute 
basis of things than any others, their writings are harder to be understood. 
Thousands of volumes on occult science by later writers await intelligent 
examination, but they are mostly mystical writings written for mystics. Here 
we are confronted not only with the difficulty of interpretation, but with tha 
colossal mass of available material.

I n  th is  c h ap te r  I  can  only glance a t these  au thors, and  they  m u st 
them selves be consulted  to verify  th e  affirm ations I  shall p roduce, 
an d  for w hich they  supply  th e  needfu l proofs.

In  astronom y th e  ancien ts  knew  th a t  th e  ea rth  moved round  th e  
sun ,*  the  th eo ry  of th e  p lu ra lity  of th e  w o rld s ,t of universal a ttra c 
tion ,J  of tides p roduced  by  lunar a ttra c tio n ,§ of the  constitu tion  of 
th e  m ilky way, an d  especially th e  law  re-d iscovered  by  N ew ton. I n  
th is  connection, I  can n o t resist the  p leasu re  of c iting  two v e ry  
sign ifican t passages ta k e n  from  D utens. T he one, on un iv ersa l 
a ttrac tio n , is from  P lu ta rc h , th e  o th er, on th e  law  of squares, is 
from  P y th ag o ras  :

“ P lu ta rch , who w as acquain ted  w ith  alm ost all th e  b rillia n t 
tru th s  of astronom y, also recognised th e  reciprocal force which, 
m akes th e  p lan e ts  g ra v ita te  one on ano ther, and, a f te r  h av in g  
un d ertak en  to explain  th e  reason of the  tendency  of te rrestria l bodies 
tow ards th e  earth , he seeks its o rig in  in  a  reciprocal a ttra c tio n  
betw een  all bodies w hich is the  reason th a t  th e  earth  causes te rre s 
tr ia l bodies to g ra v ita te  tow ards itself, ju s t as the  sun and  m oon 
cause to  g ra v ita te  to  th e ir  bodies all th e  p a rts  belonging to  them , 
and , by an a ttrac tiv e  force, re ta in  them  in  th e ir  p a rticu la r sp h ere . 
H e  a fterw ards applies these  special phenom ena to o th er m ore 
gen era l ones, and , from  w hat happens in  our globe, he deduces, b y  
app ly ing  th e  sam e p rincip le , all th a t  o u g h t to tak e  place in  th e  
celestial bodies respective ly  to each in  p a rticu la r, and  a fte rw ard s 
considers them  in th e  re la tion  they  o u g h t to bea r, according to  th is  
p rincip le , to  one ano ther.

“ H e speaks aga in , in  ano ther place, of th is  inheren t force in  
b o d ie s ; th a t  is to say, in  th e  earth  and  th e  o th e r p lanetary  bodies, 
w hich draw s tow ards them  all bodies subord inate  to them .” [̂

“ A  m usical s trin g , says P y thagoras, g ives th e  same sounds as 
ano th er s tr in g  whose len g th  is double, w hen  th e  tension, or th e  
force w ith  w hich th e  la tte r  is s tre tch ed , is q u ad ru p le ; and  th e  
g rav ity  of one p lan e t is quadruple th e  g ra v ity  of ano ther w hich is  
a t  a double distance. In  general, th a t  a  m usical s tring  m ay b e  
b ro u g h t in to  unison w ith  a sho rter s tr in g  of the  same k ind , its  
tension o u gh t to  be increased  in th e  sam e p roportion  as th e  square  
of its  leng th  is g rea te r , and, th a t th e  g ra v ity  of one p lanet m ay  
becom e equal to  th a t  of ano ther p lanet n ea re r to  the  sun, i t  o u g h t 
to  be increased  in  p roportion  as th e  square  of its  distance from  th e  
sun is g rea te r . I f  th en  we suppose m usical s trin g s stre tched  from  
th e  sun to  each p lane t, th a t  these s trin g s  m ay be b rough t in to

* D atens, ch, ix.
+ Id . ch. vii.
£ Id. ch. vi.
§ Td* ch. xv.

D utens, I. p. 100. D t facic in orbc lum z  (P lu ta rc h ),



► unison, we m nst increase o r dim inish  th e ir  tension in  th e  sam e 
proportions w hich would be necessary  to m ake th e  g rav itie s  of th e  
planet3  equal. I t  is from  th e  sim ilarity  of these re la tions th a t  
P y th a g o ra s  deduced his doctrine of the  harm ony of th e  spheres.” *

These are  genera l discoveries w hich th e  force of m ind  m ig h t 
have  sufficed to  a tta in  ; b u t can  we show, am ong th e  ancien ts, 
exp erim en ta l discoveries, th e  g lories of th e  n in e teen th  cen tu ry  and  
th e  proofs of th e  progress w hich draw s us on ?

Since we a re  speaking of astronom y, consult A ris to tle , A rch i
m edes, Ovid, and  especially S trabo , cited by  D u te n s ,t  an d  you will 
find  th e  telescope, concave m irro rs,J  m agn ify ing  g lasses serv ing  
fo r  m icroscopes,§ th e  re frac tio n  of ligh t, th e  discovery of th e  iso- 
ch ron ism  of th e  vibrations of th e  p endu lum ,^  etc.

Y ou will be  doubtless aston ished  to see th a t  these  in s tru m en ts , 
com m only believed  to be so m odern , w ere know n by  th e  ancien ts ; 
b u t  th is  a t  least you will adm it.

I  have  n o t y e t m entioned th e  m ost im portan t questions :
"Where a re  steam , electricity , pho to g rap h y  and  all our chem istry , 

in  an c ien t science ?
A g a th ia s  lived  in  the  six th  cen tu ry  of our era . A t th a t  epoch 

h e  w ro te  a  book  which was rep rin ted  in  1660. || A t p ag es  150 and  
151 of h is book, you will find a  com plete descrip tion  of th e  m an
n e r  in  w hich A nthem ius of T ra lla  used steam  as a  m otive pow er in  
o rd e r  to  rem ove a  whole roof. A ll is th e re  : th e  w ay to  p lace th e  
w a te r , to  stop  up  th e  outlets to  produce steam  a t h ig h  p ressure , to  
m an ag e  th e  fire, etc., etc.

S a in t-Y ves d ’A lveydre also cites th e  fac t in  h is  w ork ,**  w herein  
h e  shows us th a t  th e  science w as know n long  before  th is  epoch.

O ur e lec tric ians would look very  sm all befo re  th e  E g y p tian  
p rie s ts  an d  th e ir  in itia tes (G reek and  Rom an) who h an d led  lig h t
n in g  as we em ploy heat an d  m ade i t  descend and  fa ll i t  a t will. 
S a in t-Y v es shows us the w ork in g  of th is  secret, w h ich  constitu ted  
one of th e  m ost occult p rac tices  of th e  san c tu ary .
 ̂ ^  hat then would they say to the use of such weapons aa those described 

in the article “ An ancient weapon/’ which appeared in the November number 
of this journal ?  ̂ Fancy the effect of a power that could use a hundred-ton 
gun like a repeating-rifle wifch a limitless magazine!

“ I n  th e  E isto ire Ecclesiastique de Sozomene (Liv. IX , ch. vi.) we 
see th e  sacerdo ta l corporation of th e  E tru scan s defen d in g  the  tow n 
of N arn ia , w hich  was not ta k e n  aga in st A laric.” t+

T itu s  L iv ius (Book I, ch. xxxi.) and  P liny  (H ist. N a t. Book I I ,  ch.
1, iii, an d  Book X X V III , c h .iv .) , describe th e  d eath  of T ullius H ost- 
lius try in g  to  evoke the  e lectric  force accord ing  to  th e  rite s  of a  
m an u sc rip t of N um a, and d y ing  from  the  shock th ro u g h  inab ility  
to  repel th e  re tu rn  curren t. '

, Dutona, PP* 168, Loi du, Carre des distances  (Pvtliagoras),
T Chap. x.
t  Chap. viii. t. I I .
§ Chap. ix. t. I L  

TT C hap. vi. t. II.
• i 1 A j r a t W  De r e b u s  j u s t i n i s .  P a r i s ,  1 6 6 0 , in  f o l .v>hap. 1V. 1
t t  J/l.s*, rlC6 c ]li

I t  is know n th a t  m ost of th e  m ysteries am ong th e  E g y p tian  
priests, w ere b u t th e  veil w herew ith  th ey  covered th e  sciences, an d  
th a t to be in itia ted  in to  th e ir  m ysteries, was to be in s tru c ted  in  
the  sciences w hich th ey  cu ltiva ted . F o r  th is  reason  Ju p ite r  w as 
called by  th e  nam e of Elicius or th e  electric  Ju p ite r , b e ing  con
sidered  as personified lig h tn in g , allow ing him self to  be d raw n to  
the  ea rth  by  th e  v irtu e  of ce rta in  m ysterious p rac tices  an d  fo r
mulas ; for J u p ite r  E licius m erely m eans J u p ite r  susceptib le of 
attraction, Elicius b e in g  derived , accord ing  to  Ovid and  V arro ,*  
from  th e  verb  elicere.

Eliciunt caelo te, Jupiter unde minores.
Nunc quoque te celebrant, Eliicumque vocant.— (Ovid, Fast. Book III, v, 

327,328.

Is  th is  clear enough ?
The fourth  ch ap te r of th e  Mission des Ju ifs  tells us m oreover t h a t : 
cc The m anuscrip t of Panselenus, a  m onk of A thos, reveals, from  

ancien t Ion ian  au thors, th e  application  of chem istry  to  p h o to g ra 
phy. T his fac t has been  b ro u g h t to lig h t w ith  respect to th e  p ro 
cess of N iepce and  D ag u erre . T he d a rk  room, th e  optical ap p a ra tu s , 
and  m aking  m eta l p la tes sensitive, a re  described  a t le n g th .”

A s to th e  chem istry  of th e  ancien ts, I  have s tro n g  reason to  
believe, from  m y sligh t acquain tance  w ith  alchem y, th a t  i t  w as, 
theoretically  and  prac tica lly , m uch superio r to m odern  chem istry . 
B u t as we m ust cite  fac ts  and  no t opinions, lis ten  again to  D u ten s 
(Ch. I l l ,  t . I I) .

“  The ancien t E g y p tian s  w ere acqu a in ted  w ith  th e  process of 
m etal w orking, g ild ing , dyeing  silk in  colours, g lass-m aking , a r t i 
ficial egg -hatch ing , ex trac tin g  m edicinal oils from  p lan ts  and  p re 
pa rin g  opium, m ak ing  beer, cane sugar, w hich they  called  reed  
honey, and  m any u n g u e n ts ; th ey  knew  how  to d istil and  w ere 
acquain ted  w ith  alkalis and  acids.”

“  In  P lu ta rch  (Life of A lexander, ch. X X IX ), in  H erodotos, in  
Seneca, (N a tu ra l Questions, Book I I I ,  ch. xxv), in  Q uintus C urtius 
(Book X , la s t ch ap te r), in P liny  (N a tu ra l H isto ry , Book X X X , ch. 
xvi), in P ausan ias (A rcad., ch. xxv) we find our acids, our bases, 
our salts, alcohol, e ther, in  a word, th e  unm istakeable traces  of an  
organic and  inorgan ic  chem istry , of w hich these au th o rs  no longer 
possessed, or would no t deliver up, th e  k ey .”

Such is th e  opinion of S ain t-Y ves su p p orting  th a t  of D utens. 
B u t one question still rem ains— th a t  of guns and  gunpow der.
<e Porphyry , in  his book on th e  A dm in istra tion  of th e  E m pire , 

describes th e  a rtille ry  of C onstantine Porphyrogenetes.
“ V alerianus, in  his Life of A lexander, shows us th e  bronze 

cannon of th e  Ind ians.
“ In  C tesias we find th e  fam ous G reek fire, a  m ix ture  of sa ltp e tre , 

su lphur, and  a hydrocarbon  em ployed long before N inus in  C haldea, 
in  Iran , in  In d ia  u n d er th e  nam e of fire of B haraw a. T his nam e, 
w hich alludes to  th e  sacerdos of the  red  race, th e  first leg isla to r of 
th e  b lack race  of Ind ia , itself denotes an  im m ense an tiqu ity .

W e should like more particulars about this red sacerdos.

* D utens, t, I , p. 275.



“  H erodotus, Ju s tin  and  P ausanias speak  of m ines w hich sw al
lowed up u nder a  ra in  of stones and p ro jectiles and  flame, the  
P ersian s and  th e  Gauls who were invading  D elphi.

“ Servius, V alerius F laccus, Ju liu s A fricanus, an d  M arcus 
Graecus, describe gunpow der according to  ancien t tra d itio n s ; th e  
la s t even g ives th e  proportions used a t  th e  p resen t d ay .”  (Saint- 
Y ves d’A lveydre).

In  an o th e r branch  of know ledge we see th e  p re ten d ed  m odem  
m edical discoveries, am ong o thers the  circulation of th e  blood 
an th ropo logy  an d  general biology, perfectly  well know n by  the  
ancien ts,*  especially by H ippocrates.

W e  m ay indeed  adm it w h at you advance, i t  will be said, fo r in  
each  of our new  discoveries th e re  will be alw ays found some one 
to  show th a t  some old au th o r spoke more or less about i t ; b u t has 
th e re  been  any  experim ent th a t  we no longer possess, any^physical 
o r chem ical phenom enon, th e  production of w hich w ould be im pos
sib le  fo r us ?

T here , ag a in , th e re  are a  crow d of th ings to q u o te ; b u t to w eary  you 
no  longer, I  will only nam e D em ocritus and  his discoveries, lost for 
u s ; am ong o thers the  artificial p roduction  of precious s to n e s ; th e  
E g y p tia n  discovery  of th e  a r t  of m aking  g lass m alleable, th a t of 
p rese rv in g  m um m ies, of p a in tin g  in an indelible m anner b y  soaking  
canvas w orked  over w ith  d ifferent varn ishes in a  single solution, 
w hence it  cam e out covered w ith  varied  colours, w ithou t m ention ing  
th e  p roducts em ployed by th e  Rom ans in th e ir  a rch itec tu re . °

W h y  is all th is  so little  know n ?

 ̂ P e rh ap s , because of th e  h ab it am ong h isto rica l au tho rs of copy
in g  one au o th e r w ithout tro u b lin g  them selves w ith  w orks fo re ign  
to  th e  question th a t in terests  th e m ; p erh ap s because of th e  public 
h a b it  of believ ing  only its  jou rnals  w hich believe only in  E ncy 
c lo p ed ia s  m ade God knows h o w ; p e rh a p s ...b u t w hat is th e  use of 
w astin g  tim e looking for causes th e  know ledge of w hich w ould no t 
lead  us any  fu r th e r  ?

T he fac ts exist, and th a t is enough for us, th a  science of an tiq u ity  
h as  g iven  m ultip lied  proofs of its  existence, and  e ith e r th e y  m ust 
be believed or hum an testim ony m ust be denied for ever.

W e m ust now enquire w hence th is science was learned , an d  for 
th a t  purpose th e  Mission des Ju ifs  will be useful (page 79) ;

“  Elem entary education and instruction were, after Callipedv 
g iven by the family. r  J>

“  T his was religiously constitu ted  according to th e  rite s  of th e  
anc ien t cu lt of ancestors an d  sexes a t the  hearth , and  m any o ther 
sciences w hich i t  is useless to  m ention here.

‘ ' Professional education and instruction were given by what the 
ancient Ita lian s call the gens and the Chinese the jin,  in  a word, by

“  \lo rV o  th e  af cient and  little  known sense of th is  expression, 
w ere th e  lot ana l°o 0u® to o u r  secondary instruction ,
ZTor 'y l Z Z s  the W°rk  °f the t6m P leS'  and  Were caIle*

•  D utens, t. I I ,  ch. i ; S a in t- X r w ,  ch. iv.

“ Those who h a d  acquired, som etim es a fte r  long  years, th e  know 
ledge of n a tu re  and  m an from  th e  lesser m ysteries, took th e  title  of 
Son of the  W om an, H ero , and  Son of M an, an d  possessed ce rta in  
social pow ers, such as th e rapeu tics in  all its  b ranches, m ediation  
w ith the  ru lin g  powers, a rb itra tio n , etc., e tc .........

“  The g re a te r  m ysteries com pleted th is  in struc tion  b y  an o th e r 
h ie ra rchy  of sciences an d  a rts , the  possession of w hich gave th e  
in itia te  th e  title  of Son of th e  Gods, or Son of God, accord ing  to  
w hether th e  tem ple was or was no t m etropo litan , and , besides, cer
ta in  social pow ers called  sacerdotal and  roya l.u

T hus i t  was in  th e  tem ple th a t  was confined th is science w hose 
existence we have first sough t and  w hich we are  now abou t to  
exam ine m ore closely. W e have a rriv ed  a t these  m ysteries ab o u t 
w hich so m any speak  and  so few  know  an y th in g .

B ut, in  o rd e r to  be ad m itted  to  undergo  th ese  in itia tions, w as 
one obliged to belong  to a special class, w as one p a r t of th e  nation  
forced to bow in  an  ignorance exploited by  in itia tes  rec ru ited  from  
a  close caste ?

By no m eans : every  m an, of w hatever ra n k  he m igh t be, m ig h t 
p resen t him self for in itia tion , and, as m y simple affirm ation m ig h t 
no t alone suffice fo r some, I  refer to th e  w ork of t S ain t-Y ves fo r 
the  gen era l developm ent, and  I  quote an  au th o r well versed  in  a ll 
these questions, F ab  re d J Olivet, to e lucidate th is  p a rticu la r  po in t.

“ The an tiq u e  relig ions, especially th a t  of E g y p t, w ere fu ll of 
m ysteries. A  m u ltitu d e  of im ages an d  sym bols composed th e  tis 
sue : adm irab le  tissue  ! sacred  w ork of an  u n in te rru p ted  succes
sion of divine m en, who, read ing  tu rn  by  tu rn , bo th  in  th e  book of 
N a tu re  and  in  th a t  of D ivinity , tran sla ted  th e  ineffable in to  hum an  
language. Those whose s tup id  gaze, fixed on the  im ages, on th e  
sym bols, on th e  holy allegories, saw n o th in g  beyond them , w ere 
sunk, i t  is tru e , in  ig n o ra n c e ; b u t th e ir  ignorance was vo lu n tary . 
A s soon as th ey  w ished to qu it it, they had  only to speak. A ll th e  
sanctuaries w ere open to th e m ; and  if th e y  had  the  necessary  
firm ness an d  v irtue , no th ing  p rev en ted  th e ir  m arch ing  from  
know ledge to  know ledge, from  revelation  to  revelation, up to  th e  
m ost sublim e discoveries. T hey  could, liv ing  and  hum an, an d  
accord ing  to th e  force of th e ir  will, descend to  the reg ion  of th e  
dead, ra ise  them selves up to th e  gods, an d  p en e tra te  ev e ry th in g  
in  e lem entary  na tu re . F o r religion included all these th in g s ; and  
none of th e  th in g s  th a t  composed relig ion was unknow n to  th e  
sovereign pontiff. T h a t of the  fam ous E gyp tian  T hebes, fo r 
instance, only a rriv ed  a t th e  culm inating poin t of th is  sac red  
doctrine, a f te r  h av in g  passed th ro u g h  all th e  inferior g rad es, a f te r  
h av ing  successively d ra ined  th e  d rau g h t of science p resen ted  a t  
each g ra d e  an d  hav ing  shown him self w orthy to a rriv e  a t  th e  
h ig h es t............

u T hey d id  no t m ultiply th e  m ysteries because the  m ysteries 
w ere som eth ing  r e a l ; they  did not profane the  know ledge of D ivi
n ity , because th a t  know ledge ex is ted ; and  to preserve th e  tru th  
for m any th ey  d id  no t give i t  vain ly  to  all.***

* F ab re  d ’O livet, La Langue Hebraique restitu te , p. 7, 2nd, vol•



W lia t then  was the an tiq u ity  of these m ysteries ?
W h a t was the ir origin ? . . . . .
W e find them  a t the base of all the  ancient civ ilizations, to w h a t

ever race th ey  belong.
F or E g y p t alone, whose in itia tion  has form ed th e  g re a te s t m en 

am ong the  H ebrew s, G reeks and  Romans, we can go b ack  m ore 
th a n  ten  thousand  years, w hich shows us how false a re  th e  classi
cal chronologies.

H ere  are th e  proofs of th is  assertion.
“ Do you speak  of E g y p t ?*
“ P la to , in itia ted  into its  M ysteries, m ay well te ll us th a t  ten  

thousand  years before M enes th ere  existed  a com plete civ ilization, 
th e  proofs of w hich he had  before his e y e s ;

u H erodotus m ay well affirm the same fact, ad d in g , w hen  re fe r 
ence is m ade to Osiris (god of th e  ancien t syn thesis au d  of th e  
an c ien t universal alliance), th a t excellent oaths sealed  h is lip s a n d  
he trem bles to  u tte r  a w ord ;

“ D iodorus m ay well ce rtify  th a t he know s from  th e  p ries ts  of 
E g y p t th a t, long before M enes, they  have th e  proofs of a  com plete 
social s ta te  th a t h ad  lasted  eigh teen  thousand  y ea rs  up  to  H o ru s ;

“  M anetho, th e  E gyp tian  p ries t, m ay indeed  trace , s ta r tin g  from  
M enes only, a consecutive chronology, ta k in g  us b ack  six  th o u 
san d  e ig h t h u n d red  and  e ig h ty  th ree  years b efo re  th e  p re se n t 
y ea r :

“ H e  m ay te ll us th a t before  th a t  sovereign In d ia n  V iceroy  m any  
im m ense cycles of civilization h ad  succeeded one an o th e r on th e  
e a r th  and  in  E g y p t itself ;

“ A ll th is  au g u st testim ony, to  w hich we m ay add  th a t  of B ero- 
sus, and  of all th e  lib raries of In d ia , of T ib e t an d  of C hina, a re  
nu ll an d  void before the  m iserab le sp irit of sec ta rian ism  an d  obscu
ran tism  w hich tak es  the  m ask of Theology.”

A t th is  s tag e  of our enquiry , le t us tak e  a  b ird ’s-eye view  of th e  
po in ts we have raised , and  exam ine th e  conclusions we are  ju s ti
fied in  form ing.

In  th e  first place, we hav e  determ ined  th e  ex istence , in  an c ien t 
tim es, of a  science th a t w as as pow erful as our ow n in  its  effects, 
a n d  we have shown th a t th e  ignorance of th e  m oderns w ith  re g a rd  
to  i t  arose from  th e  nonchalance w ith  w hich th e y  ap p ro ach ed  th e  
s tu d y  of th e  ancients.

W e have n e x t seen th a t  th is  science was confined in  th e  tem ples, 
cen tres of h ig h  instruction  and  civilization.

L astly , we have learned  th a t  no-one was excluded  from  th is  
in itia tion , th e  orig in  of w hich is lost in  th e  n ig h t of p rim itiv e  
cycles.

 ̂ T hree k inds of tria ls  w ere p laced  a t  th e  b e g in n in g  of all in s tru c 
tion  • physical, m oral, and  in te llec tual tria ls . Jam blichus, P o r- 
phyry , and  A puleius am ong th e  ancients, L enoir,1* C h ristianJ an d  
D elaage§ am ong th e  m oderns, describe a t  le n g th  these  tr ia ls  on

I  r a il£ Yve3 d ’A lveydre, M ission des J u ifs , p . 95.
T La Franc-Macotmcric rcnduc <X sa veritable  originc (1814).
T K'stO'rc de la ITagie (1863.)

La Scicnce du  Tra. (Dontu, 1SS*±),

w hich I  shall nob now dwell. W h a t is ev iden t from  all th is is, 
th a t  before  all th in g s  the  science was h idden  science.

Even a superficial s tu d y  of th e  scientific w ritings le ft us b y  th e  
ancien ts enables as to affirm th a t  if th e ir  know ledge a tta in ed  th e  
production  of sim ilar effects to  ours, i t  y e t differed g rea tly  as to  
m ethod an d  theory .

In  o rd er to  know  w hat was ta u g h t in  th e  tem ples, we m ust look 
for th e  rem ains of th is in stru c tio n  in  th e  m aterial? we possess, 
and w hich have, in  g re a t p a r t, been handed  down to us by th e  
alchem ists. W e shall no t troub le  ourselves about the  m ore or 
less apochryphal o rig in  (according to  m odern savants) of these  
w ritings. T hey  exist an d  th a t ough t to  be enough for us.  ̂ I f  w e 
can m anage to discover a m ethod th a t will a t once explain  bo th  
th e  sym bolical lan g u ag e  of the  alchem ists and  th e  ancien t sym
bolical h isto ries of the  G olden F leece, th e  T ro jan  W a r and  th e  
S ph inx , we shall be able to  boldly  affirm th a t we have go t hold  of a  
portion of th e  ancien t science.

L e t us first g lance a t  th e  w ay in  w hich th e  m odem s tre a t a» 
n a tu ra l phenom enon, th a t  we m ay be the  b e tte r  able to ap p recia te  
th e  co n tra ry  m ethod  of an tiqu ity .

W h a t w ould you say of a  m an who w ould describe a  book in  
th is  fashion :

“ T he book you have g iven  m e to exam ine is placed on a shelf 
- two m etres and  forty-n ine cen tim etres d istan t from  th e  tab le  a t  

w hich I  sit, i t  w eighs forty-five gram m es eigh t decigram m es, it  is  
form ed of one h u n d red  and  forty-tw o sm all leaves of p ap e r on 
w hich a re  im pressed  one  h u n d red  and  eighteen thousand  tw o 
h u n d red  and  e igh ty  p rin te d  charac ters w hich have consum ed, th ree  
h u n d red  an d  n inety  gram m es of b lack  in k .”

This is th e  experim en tal descrip tion  of the  phenom enon.
I f  th is  in stan ce  shocks you, open th e  books of m odern science 

an d  see if i t  does no t exactly  correspond, as to  m ethod, w ith  th e  
astronom er’s descrip tion of th e  sun or of S aturn , g iv ing  th e  p lace, 
w eight, volum e an d  density  of th e  stars, or w ith  th e  physicist’s 
descrip tion  of th e  solar spectrum  enum erating  the  num ber of th e  
r a y s !

W h a t in te rests  you in  th e  book is no t th e  m aterial, physical 
side, b u t w hat th e  au th o r in ten d ed  to  express by the signs, w hat 
is h idden  b en ea th  th e ir  form , th e  m etaphysical side, so to  speak.

This in stance  suffices to show th e  difference betw een the  ancien t 
and  th e  m odern  m ethods. T he form er, in  the  study of phenom ena, 
alw ays occupy them selves w ith  th e  general side of th e  question, 
th e  la tte r  rem ain  a ‘priori encam ped in  th e  dom ain of the  fact.

To show th a t  th is  is indeed  the  sp irit of th e  ancien t m ethod, I  
quote a v ery  significant passage from  F abre  d’Olivet on th e  two 
ways of w ritin g  history.*

“ F o r  i t  m ust be rem em bered  th a t the  allegorical h istory  of 
these p a s t tim es, w ritten  in a  d ifferent sp irit to the  positive h isto ry

* I apologise to  th e  reader fo r the  quo tations w ith  w hich th is trea tise  ia loaded ; 
bu t I am  obliged, a t  oach step , to  lean on solid bases fo r support. W hat I advance 
aeems so im probab le  to  m any, and  I do n o t know w hy, th a t  an y  num ber of proof* 
w ill h a rd ly  se r^e  to  com bat an  in c red u lity  founded on p rejud ice.



w hich has succeeded it, in  no way resem bles ifc, and  confounding 
these two has led  to  g rav e  erro rs. This is a  very  im p o rtan t 
observation  w hich I  h ere  m ake again . T his h istory , confided to the  
m em ory of m en or p reserved  am ong th e  sacerdotal archives of th e  
tem ples in th e  form of d e tached  pieces of poetry , considered th in g s  
from  th e  m oral side only, i t  was never occupied w ith  ind iv iduals, 
i t  looked afc th e  action of m asses; th a t is to  say, peoples, corpora
tions, sects, doctrines, even a rts  and  sciences, as so m any sep ara te  
beings w hich it  called by  a generic  nam e.

“ I t  w as nofc, doubtless, th a t  these m asses h a d  no chief to  d irec t 
th e ir  m ovem ents. B ut th is  chief, reg a rd ed  as the  in strum en t of some 
sp irit, was neg lec ted  by  th e  h isto ry  th a t  cared  for th e  sp irit alone. 
O ne ch ief succeeded an o th er w ithou t th e  least m ention b e in g  
m ade of h im  by  allegorical h istory . The adven tu res of all w ere 
accum ulated  on the  h ead  of one. I t  was th e  m oral th in g  whose 
ca ree r w as exam ined, whose b irth , p rogress or fa ll was described. 
T he succession of th in g s took th e  place of th a t  of ind iv iduals. 
P ositive  h isto ry , w hich ours has becom e, follows qu ite  a  different 
m ethod, fo r in  it individuals are  every th ing  : w ith  scrupulous ex ac ti
tu d e  i t  no tes dates and  fac ts  d isdained  by  th e  o ther. T he m oderns 
rid icu led  th e  allegorical m anner of th e  ancien ts, if th ey  indeed  b e 
lieved i t  possible, ju s t as I  am  persuaded  th a t  th e  ancients w ould 
have  rid icu led  the  m odern m ethod had  they  foreseen its  possib ility  
in  th e  fu tu re . H ow  can  one approve w hat one does no t know  ? 
O ne only approves w hat one l ik e s ; one alw ays im agines one know s 
a ll one o u g h t no t to like.0*

L e t us now  re tu rn  to  th e  p rin ted  book w hich we used to  estab lish  
o u r first com parison, a n d  note th a t  ifc m ay be considered in  tw o 
w a y s :

F irs t, b y  whafc we see, fche characters, p ap er, ink , th a t  is to say, by  
th e  m ateria l signs w hich a re  b u t fche rep resen ta tio n  of som ething 
m ore e levated , and  second, by  th is som eth ing  we cannot see physi
cally  : th e  ideas of the  au th o r.

W h a t we see m anifests w h at we do no t see.
T h e  visib le is the  m anifesta tion  of th e  invisible. T his principle, 

tru e  for th is  p articu la r phenom enon, is likew ise so for all o thers of 
n a tu re , as we shall see in  th e  sequel.

W e see still more p la in ly  th e  fundam en ta l difference betw een  
th e  science of th e  ancien ts an d  m odern science.

T he first occupies itse lf w ith  th e  visible solely in  order to dis
cover th e  invisible i t  rep resen ts.

T he second occupies itse lf w ith  th e  phenom enon fo r itse lf w ith 
o u t tro u b lin g  itself w ith  m etaphysical relations.

T he science of the  ancien ts is th e  science of the  hidden, of th e  
esoteric.

The^ science of the  m oderns, is th e  science of th e  visible, of th e  
exoteric.

L e t us b r in g  to g e th e r these  ind ications of vo lun tary  obscurity  
w^ ch  th e  ancients have  covered th e ir  scientific symbols, and  

we s all be  able to estab lish  an  acceptab le definition of the  science 
of an tiq u ity  w hich i s :

* F abrc d O liv e t, Tcrs (lore's de Pythagorc, pp. 20, 27.

The h idden  science— Scientia occulta.
The science of the  h idden— Scientia occultati.
The science which hides whafc ifc has discovered— Scientia 

occultans.
Such is fche trip le definition of O c c u l t  S c i e n c e .

M a u r ic e  F r e d a l .

ESOTERIC B UDDH ISM  AND ITS COSMOGONY*
I I I .

THE ESOTERIC DOCTRINE AND MODERN PANTHEISM.

W E have previously shown th a t the  ac tuality  of our subjective 
consciousness is inexplicable on th e  theories which reg a rd  

it as th e  re su lta n t of m olecular change, and, furtherm ore, th a t th e  
radical co n trast p resen ted  by  m ental and  physical d a ta  justifies 
us in  seek ing  the source of all m anifestations of subjectiv ity  in  a  
deeper a n d  m ore profound  u n ity  th an  the hypothetical substra tum , 
“ M atter.”  T here  is, indeed , a cen tra l un ity  in  our realisation  of 
“ Self,”  coupled w ith  a sense of w hat W illiam  M accall term s 
“ instinc tive  P anontism ,” w hich wells up from  the  fount of an  
O m nipresent sp irit. T he cosmic soul m irrors itself in  th e  self- 
consciousness of m an. T his b rings us to a consideration of th e  
fundam enta l iden tity  of God and  th e  universe, w hich constitu tes 
the  p ivotal doctrine of th e  P an theists .

M odern A gnosticism  cannot, of course, be considered as a t all 
closely app rox im ating  to P antheism . The two causes w hich stan d  
in  the  way ap p ear to be— (1) The problem  presen ted  by the  ex ist
ence of m a tte r, or ra th e r  of its  Noumenon. (2) The vicious 
tendency  ex h ib ited  by  w rite rs  of th is school in th e ir  a ttem pts to 
corre la te  consciousness w ith  m olecular dynam ics. I t  is certa in ly  
difficult to  understand  how those who reg ard  m ind as “ b rain- 
function” can  consistently  accept a  F irs t Cause— consciously or 
“  unconsciously” wise— in th e  absence of a universal brain . T he 
w riter is inclined, on th e  con trary , to agree w ith H aeckel and  
B uchner in  m ain ta in ing  th a t  th e  propositions of fashionable 
A gnosticism  frequen tly  veil a pu re  A theism . “  T he enthusiasts of 
know -nothingism ,” rem arks the la tte r , “ know how to spread  
around them selves th e  deceptive veil of objectivity , while, in
reality , th e ir  p retence a t trim m ing  (!) is based ........on a  fear of being
taxed  w ith  A the ism !” (“ Force and  M atte r,” p. 498). In  C aptain 
M cT ag g art's  recen t w ork— an “ Exposition of th e  H ylo-Idealistic 
Philosophy” — S pirit is, apparen tly , regarded  as a prim ary homo
geneous substra tum , an  undifferen tia ted  basis, which gave rise to  
d ifferen tia ted  m atter, according to some innate  law. Clearly this 
“ S p ir it” is proty le, m a tte r pure  and  simple ! Even M r. H e rb e rt 
Spencer, w hen speaking of the U nknow able as “  an infinite, eternal 
energy,”  “ a  Power m anifested  in  phenom ena,” commits himself to 
a term inology in  no w ay unsuitable to express the  M aterialistic 
conceptions of “  Force.” E lsew here he contends th a t m ind and 
m atte r are  m erely modes of m anifestation of an Unknown Cause,

* liep ria to ii from  the  Secular Review.



w hich id, possibly, of ne ither of these n a tu res  in itself. A  M ole- 
scho tt or F euerbach  would not h esita te  to affirm as m u c h ; b o th  
accepting  as a fact the re lative ch a rac te r of our “  percep tions.”  
T he A bsolute, however, if it  exists, m ust be essentially  o f th e  sam e 
n a tu re  as consciousness, though  u tte rly  rem oved from  all phases 
uf the  la tte r  fa lling  w ithin th e  range of our p resen t experience.

The two W este rn  th in k ers  who have m ost closely app rox im ated  
to  the ontology of the E astern  E soteric Philosophy are, undoubted ly , 
H egel and  von H artm ann— the exponents of P an th e is tic  O ptim ism  
au d  Pessim ism  respectively. A ccord ing  to  H egel, th e  o b jec t 
th e  A bsolute S p irit had  in view in u n d e rta k in g  th e  vast lab o u r 
of th e  un iverse  was th e  realisation of itse lf , as self-conscious. 
H artm an n , indeed, bu t for th is “  unique aim ,”  reg a rd s th e  his 
to ry  of creation  as an unfathom able folly. H e  errs, how ever, 
accord ing  to O ccultist notions, in  endow ing th e  “  U nconscious” —  
as he term s th e  A bsolute R eality  beh ind  phenom ena— w ith  th e  
dual a ttr ib u te  of will and  id e a ; w hereas th e  “  P a ra b ra h m ” of 
fche In d ian  Y edan ta  philosophy, for instance , is devoid of an y  
a t tr ib u te = m erely the field of Absolute Consciousness. H e r ig h tly  
considers th a t  th e  ra tionality  observable in  th e  o rd er of th in g s  
subverts  any  theory  of “  necessary” evolution w hich excludes 
design  (unconscious) from  its  cosm ogony. N evertheless, w hile 
a ttr ib u tin g  th e  wisdom evinced in the  cosmic process to  the  id ea 
tio n  of th e  Unconscious— wbich, “  by a c la irvoyant wisdom supe
r io r  to  all [em pirical] consciousness,” se t th e  w heel of th in g s  
revolv ing— he accounts fo r th e  im perfections and  anom alies in  
N a tu re  as th e  outcome of th e  jo in t share  ta k e n  by  th e  A logical 
b lind  W ill in  carry ing  out th e  evolutionary im pulse. A n exp lana
tio n  is, certa in ly , desirable as to why a  “  b est of all possible w orlds” 
should be th e  scene of such m oral debasem ent, suffering, an d  
m isery  as falls to the  lo t of our p lanet. S tu d en ts  of esoteric sci
ence believe th a t  explanations exist w hich solve these  and  a ll 
sim ilar problem s com patibly w ith an  exa lted  optim ism . I t  is 
su re ly  less difficult to hold th a t philosophy m ay  be  in  re serv e  
w hich m eets th e  charges of th e  Pessim ist ag a in s t th e  reasonable
ness of th e  universe, th a n  to b e sp a tte r  th e  “ n a tu re  of th in g s” 
w ith  scholastic contem pt. Is  not th e  m ind  w hich criticises a p a r t  
of th e  g re a t whole, and, th is  being  so, is i t  no t p robab le  th a t  th e  
source of m ind, th e  g re a t whole itself, is w iser th a n  its  p ro d u c t ? 
“ W hence,”  w rites M r. R oden Noel, “ comes w h a t is h ig h es t, 
b es t, an d  deepest in us ? W hence if no t from  th is m uch-m aligned 
n a tu re  of th in g s in  itself ?* M eanwhile, i t  m ay no t be am iss to  
g lance a t th e  system  of th e  g rea t Pessim ist before p roceed ing  to  
g ive  th e  outlines of th e  E soteric B ud d h ist cosmogony.

Schopenhauer, as is well known, posited  a  b lin d  W ill as th e  
U ltim ate  of Existence— a theory  obviously open to  th e  same objec
tions as th a t  of A theism . To him, existence is a h uge  b lunder, an d  
ann ih ila tion  the  only goal a  tru e  p h ilan th ro p is t need  ind ica te  to  
H um anity .  ̂ A  blind W ill “  ever ru sh in g  in to  life ,” unable to check  
its  spasm odic impulses, and  possessed of no raison d'etre is an  id le  
conception. I t  is psychologically u n tru e , because W ill im plies

* “ ria lu so p h y  of Im m o rta lity ,” p. 1S3,

antecedent ideation , and  is itself no u ltim ate, b u t resolvable into 
its  constituen t elem ents !* I t  is philosophically invalid , because it 
is un th inkab le  th a t, in  th e  “ objectivation” of th e  automatic W ill 
as m ind, th e  c rea tu re  should bo th  transcend  its c rea to r and possess 
an individual spontaneity  of tho u g h t reg a rd in g  its  own origin and  
destiny ! H artm ann , who almost accentuates the  pessim ism  of his 
m aster, comes forw ard as a  reconciler of h is “  W ill” w ith th e  
“ Id e a ” (or universal reason) of the  H egelian  creed , labelling  bo th  
as co-attribu tes of th e  A bsolute. The W ill elem ent is th e  chaotic 
and  discordant fac to r in  th e  w orld-process; th e  Id e a  th e  gu id ing  
in te lligence “ w hich m akes for righ teousness.”  To H artm an n  
(who re jec ts  the  sub jective Idealism  of his insp irer,) m a tte r is th e  
illusion of th e  senses— these la tte r, in  th e ir  tu rn , being  equally 
u n rea l as given in  th e  consciousness of a perc ip ien t. M atter, in  
itself, as th e  K an tian  “  N oum enon,” is an  ag g reg a tio n  of so m any 
force-centres of a ttrac tio n  and  repulsion resu ltin g  from  th e  
m ultitudinous “  w illings’* of the A bsolute. This view, so fa r as its  
resolution  of m a tte r in to  force is concerned, is th a t  of Boscovitch, 
adop ted  also by H e rb e rt Spencer. T he objections w hich appear 
to  w eigh against i t  a re— (1) “ F orce,” as known to us, is no en tity  
or collection of en tities, b u t m oving m atter. (2) The property  of 
in e rtia , common to th e  extended world, is inexplicable on th is  
theory . (3) T h at by  en tify ing  “ force”  we a ttr ib u te  an objective 
rea lity  to a  mode only of th e  m atter, w hich is itse lf a phenom enon 
of sen se .t

T he ideation of th e  “  U nconscious” is no t to  be  reg a rd ed  as even 
analogous to the  phenom ena of th a t  em pirical consciousness found 
in  connection w ith  b ra in . T he doctrine of an  unconscious univer
sal M in d  is ju s t as un tenab le  as th a t  of a  self-conscious personal 
God. T he im possibility  of th e  existence of stim uli ex ternally  to  
such an en tity  (which, as m ind , could only th in k  by  estab lish ing  
rela tions betw een sensation-born and  successive s ta tes of consci
ousness), ap a rt from  o th er objections, deprives th e  conception of 
a  logical basis. A ccord ing  to  H artm ann , some idea  of the  rea lity  
m ay be a tta in ed  by  an observation of th e  fac ts  of clairvoyance, 
w hich dem onstrate th e  existence of a h ig h e r phase  of individual 
su b jec tiv ity  th a n  can be grouped u nder th e  phenom ena of our 
o rd in ary  m entality . T he em pirical m ind consciousness is a re la 
tively  low ru n g  in  a  lad d er of ascending sub jec tive  possibilities. 
T he first cause cannot be said to be of the  exact n a tu re  of M ind—  
i t  is something infinitely higher and grander. I t s  consciousness is 
iio t com posed of a seriality  of successive s ta te s— a necessary limi
ta tio n . T he ideation of the  Unconscious is instan taneous, clairvoy- 
an tlv  om niscient, and absolutely incapable of hesita tion .

E .  D. F a w c e t t .

(To be continued.)

•  Motive +  Desire4-Action (mental or physical).

f  T he a rgum en t here adopted  is only valid  in its  sc ientific aspect, being directed  
ag a in s t those who (notwithstanding their belief in the basis o f a ll knowledge resting on
* sense* experience), a tte m p t to  g rasp  the  Noumenon of “  Force.’̂  Obviously they  
c a n n o t a tta in  to  th e  tru th , b u t are  dealing  w ith  w ordy u n realities. How can a 
Speucer w ho traces all knowledge to  sensation  deal w ith  a  rea lity  ly ing  beyond 
Bonsatiou ? Lot ua have consistency a t least.



T R A V E S T IE D  T E A C H IN G S .
V I.

Aspiring Priestcraft baffled.
\  N D  th e  whole earth  was of one language  and  of one speech.

_£JL A nd  it caine to pass, as they  jou rneyed  east, th a t  they 
found a p lain  in  th e  land of S h in a r ; an d  they  dw elt th e re . A n d  
th ey  said one to  another, Go to, le t us m ake brick , and  b u rn  them  
thoroughly . A nd  they had  b rick  for stone, and  slim e (bitum en) 
h a d  they  for m ortar. A nd they  said, Go to, le t us bu ild  us a  city, 
a n d  a  tow er whose top m ay reach  unto heaven, and  le t us m ake us 
a  nam e ; lest we be sca ttered  abroad  upon th e  face of th e  whole 
e a rth . A nd  th e  Lord (Jehovah) came down to see th e  c ity  and  th e  
tow er, w hich th e  children of m en builded. A n d  th e  L ord  (Jeho
vah) said, B ehold, they are one people, and  th ey  have all one la n 
g u ag e  ; an d  th is  is w hat th ey  beg in  to  do ; and  now n o th in g  will 
be w ithholden from  them , which th ey  purpose to  do. Go to, le t 
u s go down, an d  there  confound th e ir  language , th a t  th ey  m ay no t 
u n d e rs tan d  one ano ther's  speech. So th e  L o rd  (Jehovah) sc a tte r
ed  them  ab road  from  thence upon th e  face of all th e  e a r th  : and  
th ey  le ft off to  build  the city. T herefore was the  nam e of it  called  
B a b e l ; because the  L ord  (Jehovah) d id  th e re  confound th e  
lan g u ag e  of all the  e a r th ; and  from  thence d id  th e  L ord  (Jeho
vah) sca tte r them  abroad upon the  face of all th e  e a r th .”— Genesis 
ix . 1— 9.

T his n a rra tiv e  necessarily raises th e  question, w as m an  ever so 
ig n o ran t or so silly as to suppose th a t  he could bu ild  a  tow er whose 
sum m it should reach  unto heaven ?

T he proposition  so sta ted  as necessarily  re fu tes  itse lf, a lth o u g h  
Jeh o v ah  is m ade to  say, “  now n o th in g  will be w ithholden  from  
th em  which th ey  purpose to do.”
. B u t if m an w as never so silly or so ig n o ran t as to  suppose th a t 
h e  could bu ild  a  tow er whose sum m it should reach  un to  heaven,, 
w h a t can  be th e  m eaning of a  n a rra tiv e  w hich a ttr ib u te s  such a  
design  to h im  ? Can it  have been in ten d ed  by its  a u th o r to  be 
re g a rd e d  as o th e r than  a fab le  or p a rab le— a teach in g  m y th  ?

To consider th e  na rra tiv e  from  th is  po in t of view  is a t  once to 
m ake its  ch a rac te r clear and  palpab le , an d  to  show th a t  its  only 
h isto ric  basis is to be found in th e  re la tions of th e  d o c trine  i t  w as 
designed  to incu lcate to th e  conditions and  c ircum stances w hich 
called i t  fo rth .

B u t to determ ine  these relations, and  th e  conditions an d  c ircum 
stances in re g a rd  to w hich th e  doctrine so u g h t to  be th u s  tra n s 
m itted  was form ulated , and  in  th is  w ay be g u id ed  to  th e  h isto ric  
basis th a t underlies the n arra tiv e , i t  is necessary  to  recover th e  
doctrine i t  w as in tended  to convey and  im part.

This doctrine, long lost s ig h t of in  th e  fabulous h is to ry  w hich 
has overw helm ed it, is easily recoverable w hen th a t  h isto ry  is 
reg a rd ed  in its tru e  light. The n a rra tiv e  s ta r ts  from  an  assum ed 
o rig inal un ity  of language, and  has been held  to incu lcate  and  
account for th e  origin of the  d iversity  of hum an speech ; an d  u n ity  
certa in ly  was a t once the instrum ent and  th e  aim  of th e  a tte m p t-

in "  builders of the  c ity  and  tower, while d iversity  of speech and 
c o n f u s i o n  of tongues— inab ility  to com prehend th e  original com
mon language, on th e  due understanding  of w hich the success of 
th e ir  w ork depended— was the  cause of its non-com pletion.

B ut th is in te rp re ta tio n  is an assum ption—an assum ption more
over which passes over th e  most im portan t incidents with which 
th e  in te rp re te r  has to  deal. Can th e  doctrine in tended to have 
been tran sm itted  be em bodied in a rendering  which gives no m ean
in g  to th e  city  and  tow er whose building was considered so im por
ta n t th a t  Jeh o v ah  cam e down to see them , and  found it necessary 
to  confound th e  lan g u ag e  of the  builders to  p reven t the  comple
tion  of th e ir  u n d e rta k in g  ? I t  is not s ta ted , m oreover, how Jeh o 
vah  confounded th is  p rim itive tongue— th e  one language of the  
builders, and  y e t th is  is th e  all-im portant po in t under such an  
aspect.

H ence it  can  be positively  affirmed th a t the  orig in  of the d iv er
sity  of speech was n o t th e  doctrine in tended  to be set forth .

The p rim ary  and  ac tua l doctrine of the  au th o r of the narrative, 
therefo re , has y e t to be sought.

This doctrine cen tres in  th e  prevention of the  build ing of th e  
city  and  tow er by th e  confusion of tongues of th e  builders, and is 
to  be learned  by  d isc o v e rin g : (1) who were represen ted  by tho  
b u ild e rs ; (2) w hat was figured by the city  an d  to w er; and (3) 
w h a t ind ica ted  by  th e  confusion of tongues and  its consequence, 
th e  non-com pletion of th e  original design— its fa ilu re  as fa r as th e  
followers of th e  fram er of th e  parable were concerned.

T he ch arac te r of th e  bu ilders here is ind icated  by  the  aim  
proposed in  th e ir  desig n —to reach unto  heaven. They cannot 
therefo re  have been o th e r th an  spiritualizing teachers.

T he n a tu re  of the  b u ild in g  they sought to  construct is suggested  
b y  th e  ch a rac te r and  aim  of the  builders. H ence the  figurative 
c ity  and  tow er m ust have  symbolised an organized  spiritual body 
co-ord inated  as an  ecclesiastical institu tion  or church, w ith an  
h ierarch ica l head  invested  w ith  au thority  in  th in g s  spiritual, whose 
appoin ted  function  was to  m ediate betw een God and  man, betw een 
e a rth  and  heaven.

The significance of th a t  which is set fo rth  as the  confounding 
of tongues is to  be g a th e red  from  the circum stances and condi
tions u n d er w hich th e  bu ilders worked. I t  points to the  confusion 
of doctrine from  w hich an  au thoritative escape was thus sought, 
an d  cannot there fo re  b u t  have rep resen ted  th e  various ways of 
read in g  and in te rp re tin g  th e  ancient and venera ted  scriptures from  
w hich the  teachers of th e  people professed to derive th e ir  several 
doctrines.

H ence  th e  key  to  th e  whole position is to  be  found in  the r ig h t 
apprehension  of th e  relations of these to each other.

T he experience derived  from difficulties w orking in the presen t 
is a  sure guide to influences which have operated  in the past. The 
im possibility of g iv ing  one uniform  read ing  and  in terpreta tion  to  
th e  H ebrew  and G reek scrip tures of the  Jew ish  and Christian 
world, or even to any one of the several versions thereof, and th e  
inab ility  due to th is of devising a code of doctrincs acceptable to



all professing Christians, have been the  cause of the  m anifo ld  d iv i
sions of C hristianity , and of th e  consequent fa ilu re  of its  eccle
siastical bu ilders to organize an  all-em bracing church , au tho rized  
and  em powered to m ediate betw een  m an and  his M aker. T he 
fa ilu re  here, w ith the d iv id ing  and  sca tte rin g  consequent th ereo n , 
is m anifestly  due to w hat is en titled  to be te rm ed  a confusion of 
tongues.  ̂ .

T he sim ilarity , not to say iden tity , of th e  conditions an d  re la tio n s 
•thus com pared is palpable. H ence, read in g  th e  p ast th ro u g h  th is  
phase  of th e  present, who can  doubt th a t  th e  p arab le  of th e  so- 
called bu ild ing  of the city  and  tow er of B abel po in ts to  an  early  
a ttem p t to  organize a universal church and  in au g u ra te  an  au th o ri
ta tiv e  body, and  indicates th e  cause of th e  fa ilu re  of its  o rg an 
izers to  firm ly establish th e ir  sp iritua l k ingdom  an d  m ake i t  
allem bracing  ?

T he p reservation  of th is parab le , indeed , and  its  em bodim ent in 
th6  H ebrew  scriptures establishes more th a n  th is , fo r i t  proves 
th a t  even in  those early days th e re  ex isted  a teach er w ith  sufficient 
influence to  raise his voice ag a in st the  o rgan iz ing  bu ilders, to  
em body his p ro test in a  form  w hich com pelled its  w ide-spread  
acceptance, and  so to antagonize the  a ttem p ted  o rgan iza tion .

B u t th e n  th is  thus ven era ted  teach er was a Jeh o v is t, fo r th is  
p a rab le  th ough  Elohistic in  ch a rac te r is Jeh o v is tic  as to. form .
. T his com bination of ch arac teris tics  is as sign ifican t as i t  is 
suggestive. ' —

H ith e rto  th e  antagonism  betw een  th e  E loh ist an d  th e  Jeh o v is t 
has been illu stra ted  in th e  trav esty  of th e  teach in g s of th e  fo rm er 
b y  th e  la tte r . H itherto  ancien t E loh istic  docum ents have been  
read  in  a  Jehovistic  sense and  em bodied in  Jeh o v is tic  sc rip tu res .

Now  the  Jehovists are found  a t issue w ith  each o th e r, an d  an 
earlie r Jehovistic  parable, em bodying w h at m igh t u n d er som e of its  
aspects be considered an E lohistic  teach ing , is found  in  th e  sam e 
scrip tu res, w here it has undergone an  analogous tra v e s ty .

W h y  was Jehovist thus a t issue w ith  Jeh o v is t ?
I t  has been  already poin ted  out th a t  th e re  was an  ea rlie r an d  a  

la te r  Jehov istic  teaching.
! T his is only another w ay of say ing  th a t  th e  Jehov is tic  doctrine  

. passed  th ro u g h  a process of evolution, in  w hich a t le a s t two w ell 
m arked  stages or phases are  d istingu ishab le .

This evolution was accom panied or followed b y  successive 
adap ta tio n s of earlier form ularies to  m ore recen t teach in g s.

These adaptations were necessarily  transfo rm ations of th e  o rig i
nal significance of the form ularies to w hich th ey  w ere applied—  
travesties of the  teaching th ey  w ere in ten d ed  to tra n sm it.

The E lohistic teachings w ere trav estied  in  th is w ay b y  th e  earlie r 
Jehov ist.

In  the received rendering  of the  B abylonian  p arab le  an  exam ple 
is found of the  way in w hich th e  teach ings of the  ea rlie r Jeh o v is t 
have been similarly travestied  by  his re in te rp re tin g  successor.

ih e  earlier Jehovist ta u g h t th a t  ind iv idual m an should  hold 
d irec t communication or be in personal com m union w ith  his God, 
th a t ho m ight be divinely gu ided  on all occasions.

The la te r  Jeh o v is t affirm ed th a t a m ediator was required  to  
replace th e  divine gu idance  w hich God w ithheld  from sinful m an, 
and  a ttem pted  to o rgan ize a  system  of priestly  m ediation, th ro u g h  
w hich an official rep lacem en t was to be a tta in ed  and the  w ork of 
tho delegated  R ep lace r p rep ared  fc r o r continued, as the  case 
m igh t be, in accordance w ith  th e  prevailing  view.

The earlier Jeh o v is t p ro tested  against this insidiously in tro d u ced  
and  artfu lly  veiled design, as soon as its aim  becam e ap p a ren t, 
and  seems to have h ad  sufficient au th o rity  to successfully a n ta 
gonize th e  cra fty  schem e, a t  any ra te  for a tim e and  as fa r  as hia 
influence reached  ; an d  th e n  as a w arn ing  to  his followers a n d  
th e ir  descendants, em bodied a  b rief account of -the a ttem p t an d  
its failure, as fa r  as they  w ere concerned, in  the  parab le  u n d e r 
discussion, w ith  th e  cause to  which h is successful resistance w as 
due.

A nd yet, no tw ith stan d in g  th is energetic  and  successful opposition 
of some of his own ag en ts , th e  proposed organization m ust h av e  
been  suggested  by Jeh o v ah , fo r it was th e  outcome of a leg itim ate  
Jehov istic  evolution w hich  th e  earlier Jeh o v is t only succeeded 
in  com bating for a  tim e— u ntil the  g iv ing  of the  Law on M ount 
Sinai* w hen by  th e  d irec t com m and of Jehovah  th e  L ev itica l 
o rder and  ord inances w ere estab lished  on an uncom prom ising 
h ierarch ica l basis.

T he earlier Jeh o v is t i3 thus found to have been a t issue w ith  
Jehovah  here, tho u g h  he believed him self to be fighting Je h o v a h 's  
b a ttle s— unless indeed  the  doctrine th a t was bein g  unfolded waa 
itself ia a transitio n  s ta te  as it passed th ro u g h  th e  m ind of Jeh o v ah , 
undergo ing  evolution in th a t  mind as Jeh o v ah  gained  a  fu r th e r  
aud  fu ller experience of th e  tendencies of m a n k in d ; or unless a  
conflict of sp irits  is to be assum ed, in w hich successive p e rso n a t
ing  Jehovahs co n trad ic t each  o ther. T he antagonism  of Je h o v is t 
w ith Jeh ov ist is no t w ithou t its analogies to the con ten tions 
betw een P ro te s tan t an d  Catholic in  the  p resen t day, in  w hich  
each condem ns th e  o th e r in  the  nam e of the  selfsam e God.

S ta r tin g  from  the  p rim itive science of th e  E lohist, th ree  d is tin c t 
stages or steps of evolution in  the Jehovistic  teach ing  are in d ica t
ed  in the  H ebrew  scrip tu res.

In  th e  first place m an falls under the  dominion of sp irit— th a t  
is under the  dom inion of Jehovah  according to the  Elohist, b u t of 
a  sp irit hostile to Jeh o v ah  according to the  Jehovist.

T hen  (in th e  tim e of Enosh) man begins to  invoke the  nam e of 
Jehovah , by in s titu tin g  form al religious worship.

Now a system  of organized  m ediation, in an exclusive ch u rch  
w ith  all inclusive claims, by an au thorita tively  established ecclesi
astical or p riestly  body, is in troduced.

B ut if passing un d er the  dominion of sp irit was rig h tly  accoun t
ed as the  fall of m a n ; if the in troduction of form al religious w or
ship, requ irin g  the in stitu tion  of a  priesthood, was correc tly  
regarded  as th e  work of co rrup ted  man ; if the  outcome of p ries tly  
presum ption was an  a ttem p t to build up an aspiring  p rie s tc ra ft 
claim ing sp iritual suprem acy over the  whole hum an race— th a n  
which no assum ption has exercised so pcrnicious an influence over



or been  so pre jud ic ia l to tlie  w ell-being of m an k in d  : th e n  does ifc 
becom e m anifest th a t each successive step  in  ad v an ce  of th e  p re 
tensions of sp irit is associated w ith fu r th e r  p ro g ress  in  th e  process 
of the  d eg rad a tio n  of m an.

Is  it no t significant in  th is  re g a rd  th a t  th e  H eb rew  w ord-sign  
Babel ( in te rp re ted  th ro u g h  balal, “ to  confound '') b ea rs  th e  idio
matic^ value ba-b-el, “ to go ag a in s t E l.” W h en  i t  is rem em bered  
th a t  ju s t  as th e  nam e Jeh o v ah  was shortened  in to  J a h , so w as th e  
designa tion  Elohim  con trac ted  in to  E l, it  becom es a p p a re n t thafc 
in  th is  v e rb a l ph rase  th e  ea rlie r Jeh o v is t a ttr ib u te d  to  th e  w ork 
h e  w as com b atin g  th a t i t  was “ an  advance a g a in s t E lo h im /> or, 
as E loh im  was th en  understood  and  in te rp re te d , an  advance 
ag a in s t God.

H e n r y  P katt , d .

Note.’-“The narrative of the building of the tower of Babel looks somewhat 
like another version of the history of the Atlanteans and their overthrow. Ib 
is said that this race was pre-eminently distinguished by its love of organi
zation in religious as well as social matters. They are further said to have 
deliberately set themselves up as the only supreme gods of the universe. 
Iradition says that they got hold of some of the terrible powers that are the 
special property of the mysterious children of the fire-mist and even threat
ened to attack these latter.̂  The aspect of occultism especially cultivated 
by the Atlanteans, is one with which some of the most tremendous forces of 
nature are connected. They seem to have pushed their researches in practi
cal occultism to <*reat lengths, and to have become as it were intoxicated by 
the magnitude of their own achievements. It is said that one of the Mighty 
Ones went to them and remonstrated with them, but they refused to 
listen, and immediately on his departure the first of the cataclysms which 
destroyed their country took place. After this, those who remained were 
naturally shaken in their allegiance to the official doctrines, and this may bo

^ 0jRLng of the confusion of tongues as stated in the article. With regard 
to the difference existing between one Jehovist and another, it may be said 
that each Logos has more than one aspect. As time goes on and the original 
teachings become forgotten or misunderstood, one or other of these aspects 
is specially reverenced to the exclusion of the others, and the exaggeration of 
such a single aspect is likely to take a form that will be in apparent conflict 
with the original teaching. In the case of the Atlanteans their religion 
seems to have degenerated into a stupendous system of black masric, and this 
must infallibly have involved a contradiction of the teachings oi* the right* 
hand side of the same system.—Ed. Theos.

TH E  SAN KH YA  A N D  YOGA P H IL O S O P H Y *

T H E S E  tw o system s are  so closely linked  to g e th e r  thafc any 
a tte m p t to  tre a t the  one w ithou t th e  o th e r w ould be  incom 

plete  an d  unsatisfactory . T he S ankhya system  first dem ands 
a tten tio n , as b e in g  ap p aren tly  th e  e lder of th e  tw o, th e  Y oga 
system  b e in g  in  some sort its  com plem ent. °

T he w ord S an k h y a  is variously  said  to  m ean p e rfe c t o r tru e  wis
dom — th e  w isdom  ta u g h t by  th is  philosophy,— or num erica l system , 
or system  of num erations, from  th e  im portance p lay ed  in  th ia  
system  by th e  num bered  categories w hich form  its  basis .

Swi«y.LDccembcr^J<w-y 'tu SecrE\tar7 bcfor0 tho Convention of the Theosophical

In  its  num erical aspect th e  S ankhya system  is said to be  a v e r
sion of th e  system  w ith  w hich the nam e of P y th ag o ras  is identified. 
The theory  u n d erly in g  th is  system  m ay be rou g h ly  said to be thafc 
the  universe an d  its  various p a rts  are capable  of a sort of m a th e 
m atical rep resen ta tion . E ach num ber has a  certa in  m ystical 
m eaning, says M adam e B lavatsky (Isis U nveiled , ii. 407):

“ A ll system s of religious m ysticism  a re  based  on num erals. 
Wifch P y thago ras, th e  Monas or unity , em anating  th e  duad, an d  
th u s form ing  th e  tr in ity , and  the qu a te rn a ry  or A rba-il (the m ys
tic  four) compose th e  num ber seven. T he sacredness of num bers 
begins w ith  th e  g re a t first—the O N E, an d  ends only w ith  th e  
nough t or Zero— symbol of the  infinite an d  boundless circle w hich 
rep resen ts th e  universe. A ll the in te rv en in g  figures, in  w h a tev er 
com bination, or how ever m ultiplied, rep resen t philosophical ideas, 
from  vague outlines down to a  definitely estab lished  scientific 
axiom, re la tin g  e ither to a  moral or a physical fac t in  na tu re . T hey  
a re  a key  to the  ancien t views on cosmogony, in  its b road  sense, 
includ ing  m an and  beings, and th e  evolution of the  hum an race , 
sp iritua lly , as well as physically .”

A s th e re  a re  now no available works tre a tin g  the  S ankhya sys
tem  from  th is m ystical po in t of view, an d  as I  am not in a position  
to  g ive even an abstract) of it, I  merely m ention th e  alleged ex is t
ence of such explanation  and pass on to enquire  into th e  sources 
w hence our p resen t know ledge of the  system  is derived.

T he genera lly  received  opinion is thafc th e  S ankhya philosophy 
o rig in a ted  w ith  th e  R ish i K apila. I t  is how ever more p robable  
th a t  K ap ila  w as ra th e r  the  expander an d  a rra n g e r  of th e  system , 
as we find evidence th a t  it  was previously know n to th e  V edic 
w riters.

In  R ig  Y eda, Ch. viii, v. 31, i t  s a y s : the  heavens, th e  e a rth , 
th e  m ountains, th e  creator, every th ing  in  th e  cosmos— are e ternal.

I n  several o th e r passages we find expressions th a t seem to  
show th a t  th e  evolutionary theory, as expounded  by K apila, w as 
a lread y  know n to older sages. These passages show th a t  th e  
w riters  conceived all th ings as being a t first la ten t in  m ulaprakritiy 
an d  then , when m anifestation  set in, i t  is said  th a t th e  C reato r 
form ed all these th ings as they had  been before.

In  the  A nushasan ika P arv a  of the M ahabhara ta , in th e  Sahas- 
ran am a A dhyaya, th e  Sankhya, Y oga and  Y eda are said to  be th e  
m ain sources of know ledge th a t have come from  Janadharm a o r  
Isw ara . In  th e  M okshadharm a of the  sam e book, Sankhya, Y oga 
and  others are quoted  as fundam ental theories th a t cannot b e  
shaken  by argum ent.

In  th e  B hagavad Gita, Ch. ii, v. 3, K rish n a  speaks of him self a s  
th e  prom ulgator of S ankhya and Y oga. These two are  ag a in  
m entioned in Ch. v.

These passages go to show th a t we m ust trace  th e  orig in  of th is  
know ledge to Isw ara, or the  Logos, as its source. Perhaps we m ay 
say th a t  the  S ankhya philosophy represen ts one of the  aspects o f  
thafc body of know ledge which form ed the he ritag e  of our race, and  
th a t  K ap ila  reduced  tlie original ideas to th e  system  associated  
w ith  his nam e.



A ccord ing  to the V islinu P u ran a  and  the B h ag av a ta  P a ra n a , 
K ap ila  was the son of K ard h arn ia  P ra ja p a ti by Ins wife D evahuti. 
I n  tho B hagavad  G ita K rish n a  says, “ A m ong th e  S iddhas, I  am 
K ap ila ,” th u s  singling ou t K apila as the  special rep resen ta tiv e  of 
a  p a rticu la r  type of sage. S ri S an k arach ary a , in  th e  first su tra  of 
th e  second chap ter of his Com m entary on B rahm a S u tras , quotes 
a  verse from  the  V eda to show th a t  th e  know ledge a ttr ib u ted  to 
K ap ila  was already known to  the  V edic sages. (The au thor of the  
B rah m a S u tras refers to th e  S ankhya system  w hen lie speaks of 
th e  th eo ry  held  by certa in  persons th a t P ra kriti is th e  one only 
m a te ria l cause of the  universe, w hereas th e  V ed an tin s hold th a t 
B rah m a is th a t  cause. I n  o th e r respects the  V ed an tin s do no t 
d isp u te  the  Sankhya conclusions, so fa r as th e  la tte r  go. T his 
goes to  show th a t the S ankhya  system  was in  existence before 
th e  d a te  a t which the B rahm a S u tras  were w ritten .)

The au th o r of the  B rahm a S u tras, who is supposed to be th e  
founder of the  V edanta  Philosophy, criticises th e  various in te r
p re ta tio n s  of th e  Sankhyacharyas upon the  passages of tho  U pa- 
n ish ad s an d  expounds them  in his own way. T his exposition goes 
to  prove th e  p rio rity  of th e  S an k h y a  system  over th e  V edan tic  
d o c trin e  as expounded by V yasa  him self.

I n  th e  fo u rth  chap ter of his g re a t trea tise , P an in i m entions 
th e  B rah m a Sutras. W hoever reads th e  B hikshu  S u tra —w ritten , 
as show n by  the  Y a ju r V eda, by Parasa iya , is called P arti
s a n . T he B hikshu S u tra  is a  nam e given to B rah m a S u tras, 
because  it  w as m ostly stud ied  by  B hikshus or ascetics. P arasa iya  
is  a  nam e of V eda Vyasa, th e  repu ted  au tho r of B rahm a S u tras, 
a s  show n in  th e  first P ra p a th a k a  of th e  Y a ju r  V ed a  A ranyaka. 
T h is shows th a t  the  S ankhya system  existed p rio r to  th e  V edan ta . 
M oreover all philosophers, includ ing  Ja im in i and  G autam a, argue  
abou t th e  conclusions of th e  S ankhya system , th u s  show ing th a t it  
w as a lread y  well established in  th e ir  day. K ap ila  h im self is m en
tioned  as an  ancien t Siddha  am ong th e  R ishis, and  ap p aren tly  m ust 
hav e  lived beforelGOO B. C., th o u g h  how m uch before  it  is im possible 
to  say. Thom son, who calls th is  “ th e  first and  only rea l system  of 
philosophy to  which the  In d ia n  m ind gave  b ir th ,”  speaks of K apila 
as h av in g  lived  “ at least seven  or e ig h t cen tu ries before C hrist.”

Kapila is said to have lived on the banks of the Saraswati in 
Brahma Varta.

T h ough  th is  system of philosophy m ay h av e  been , an d  p robab ly  
'was, as to  its  m ain outlines, derived  by  K ap ila  from  sages who h ad  
p receded  him , his m ethod of tre a tm e n t was probab ly  orig inal. H e 
differed  from  o th e r Ind ian  th in k e rs  and  philosophers in°this, th a t 
no based his conclusions solely on percep tion  and  inference w ithou t 
su p p o rtin g  them  by appeals to th e  au th o rity  of th e  scrip tu res.

.e Problem  he set him self was to  th in k  out a  theo ry  of the  
nm verse , as fa r  as it could be constructed  from  th e  d a ta  fu rn ished  

^  ap p eared  to him fundam en ta l propositions re sp ec tin g  tho 
th ln SF in them selves, to the com plete exclusion of any

Dlzcziomcni \ ^ sill» le contro lling  in te lligence  beh ind  all
Inch would have to be derived  from  th e  scrip tu res.

For th is  reason he is called N irishw ara—because he om itted  
all m ention of Isw ara  in  his system . B u t it by  no m eans necessarily  
follows because we find no m ention of Isw ara  in  K apila’s system , 
whence indeed  such a  fac to r was ex c lu d ed  ex hypothesi, th a t  th e  
sage him self h ad  no belief in  Isw ara . H is followers, who in la te r  
times earned  th e  e p ith e t N a stika  or a th e is t, d id  en tire ly  exclude 
Isw ara or th e  Logos from  th e ir  th eo ry  of th e  universe, and  even 
seem to have denied  its  very  ex istence on th e  m erely negative 
evidence of th e ir  m aste r’s system . K ap ila  was well aw are of th e  
existence of th e  sc rip tu res  and  of th e ir  value. I t  was no t h is 
intention  to su pp lan t them  w ith  some new ly coined schem e of h is 
own, or we should  have found  him  a rg u in g  ag a in s t th e ir  teach ings 
point by point. A s we do no t find such a rg u m en t, i t  seems b u t fa ir  
to conclude th a t  K ap ila ’s design  w as no t to  destroy  b u t to su pport 
the  au th o rity  of th e  sc rip tu res  them selves, b y  show ing, in  an  
independent m anner, how fa r  th e ir  in sp ired  conclusions could be  
defended and  p ara lle led  by  an  a rg u m en t founded  on p u re ly  
ra tional considerations deduced  from  th e  n a tu re  of th in g s  in  
them selves. I n  sp ite  of num erous specific instances to  th e  
contrary , we are , a t  th e  p resen t day , only too fam iliar w ith  th e  
popular idea th a t  relig ion  and  science a re  necessarily  hostile to  one 
another, an d  the stu p id  reproaches of a theism  levelled a t K ap ila  in  
ancient days a re  b u t ano ther proof th a t  “  th e re  is n o th ing  new  
under the  sun.”  In  his Com m entary on th e  B rahm a S u tras  (Ch. ii,
v. 1) S ri S an k a rach a ry a  him self tries to rem ove these s tric tu res  
passed on K ap ila , an d  to  po in t ou t th a t  th e  m istake has arisen  
from im pu ting  to th e  sage  opinions he never expressed.

Sri S an k arach ary a  calls th e  w ork of K ap ila  a  T an tra , by  w hich 
he m eans to say th a t  i t  deals w ith  re a l i t ie s ; some of his successors 
speak of i t  in  sim ilar te rm s. F rom  th e  w ay in  w hich th e  system  
is m entioned in the  w orks of Sri S an k a rach a ry a  and  his followers, i t  
would seem as if th ey  w ere in  possession of num erous S an k h y a  
works w hich have no t come down to us. A m ong these m ay have 
been one by  K ap ila  him self.

The o ldest w ork now  available seem s to  be  th e  T attw asam asa, 
a  collection of abou t e igh teen  su tras or aphorism s : the  au th o rsh ip  
of th is book canno t now  be ascerta in ed  w ith  precision, th o u g h  
some a ttr ib u te  i t  to  K ap ila  him self.

Our la rg e s t w ork is th e  S an k h y a  K arik a , con tain ing  seventy  
stanzas, w ritten  by  Isw ara  K rishna . A t th e  end  of th is  book 
lsw ara  K rish n a  traces  i t  back , from  disciple to  teacher, to K ap ila , 
T here a re  also th e  su tra s  a ttr ib u te d  to  P anchash ika , who learned  
them  from  A suri, th e  pup il of K apila, T hese a re  quoted b y  m any 
philosophical w rite rs . I n  th e  Com m entary on P a tan ja li, a ttr ib u te d  
to V edavyasa, a S an k h y a  aphorism  is quo ted  w hich is not now found 
in  the su tras we now possess. T his, of course, shows th a t books 
once existed  on th is philosophy w hich are  now unfortunate ly  lost.

A gain, in S a rv a rth asid d h i, a  C om m entary  on th e  T attw a- 
m uktakalapa, by  V edan tacliarya, su tras are  quoted  from  A suri w hich 
are not now found elsew here. T he nam e of A suri, above re fe rred  
to as a disciple of K ap ila , is m entioned in  the  B rihadaranyak - 
opanishad.



On tho Sankhya K arik a  we liavo a C om m entary b y  G audapa- 
charya , the  teacher of S ri S ankaracharya, and  bo th  tlie la tte r  and 
S ri Rarnanu j acharya quote th e  Sankhya K arik a  in th e ir  com m entaries 
on B rahm a Sutras. A no ther com m entary on th e  S an k h y a  K arik a  
w as w ritten  by V achaspatim isra, who also ann o ta ted  S ri S ankara- 
ch a ry a 's  C om m entary on B rahm a Sutras. The S an k h y a  K arik a  is 
called  by th e  V edantins T a ttw a  S angraha  as is show n by the  use 
of the  te rm  in R am anujacharya 's Com m entary on B rah m a Sutras.

T he S ankhya-pravachana is a  collection of fou r h u n d red  an d  
n inety -n ine  su tras in  six A dhyayas or read ings. T he rea l au tho r 
of th is  book is unknown ; it contains quotations from  P anchash ika- 
c liarpa, a  follower of K ap ila , hence it cannot have been w ritten  by  
th a t  sage him self. The nam e S ankh y a-p rav ach an a  S u tra  shows 
th a t  i t  is in tended  to be a sort of in troduction  to  th e  philosophy 
se t fo rth  by  K apila, and th is  goes to  show th a t i t  m ust be subse
q u e n t to th e  original K ap ila  S u tras, and  was p robab ly  w ritten  by  
Bome follower of th a t school to  fu r th e r  e lucidate  th e  system  as 
o rig ina lly  se t forth . T here is a  Com m entary on th is  w ork by  
V ijn a n a  B hikshu. The S ankhya-p ravachana S u tra  is quoted  by  
n e ith e r  S ankaracharya  nor R am anujacharya , n o r by  any  V edan tins, 
a n d  th e  com m entator th ereo n  speaks of S an k a rach a ry a  and  
a rg u es  ag a in s t his doctrines. H ence we conclude th a t  th e  au thor 
of th is  C om m entary m ust be a m odern w riter, an d  p ro b ab ly  he 
d id  no t flourish before th e  th ir te e n th  cen tury .

A n o th e r S ankhya w ork is th e  S ankhyasara , in  slokas, w ritten  
b y  G audapadacharya, an d  th is  ends the lis t of availab le  w orks on 
th is  system .

T he g re a t ob ject w ith w hich K ap ila  s ta rts  on h is enqu iry  as to  
th e  rea lities  of the  universe and  its laws, is to find out, if possible, 
som e m eans of p u ttin g  an  end to th e  m isery w hich seem s insepa
rab le  from  em bodied existence.

H e  divides th e  enquiry in to  four p a rts  : m isery itse lf, th e  cause 
of m isery, how misery m ay be destroyed, and  th e  cause of its  

. d estruc tion . T he endeavour to find a solution to  th ese  four problem s 
is a t  once found to involve an  enquiry  in to  th e  foundations of 
ex istence. So, in like m anner, we find th a t  th e  g re a t problem  
B u d d h a  se t himself to solve was the  cause of evil.

T he S an k h y a  K arika declares a t its  com m encem ent th a t, since 
we a re  su b jec t to the th re e  k inds of m isery, we a re  un d er the  
necessity  of enquiring in to  the  way in  w hich th a t m isery  m ay bo 
destroyed . T he same reason  is g iven  in  th e  first aphorism  of th e  
S an k h y a  S u tras.

T he th ree  kinds of m isery  a re  A dliiatm ika, A d h id a iv ik a  and  
A d k ibandd ika . The first is personal or in te rn a l an d  arises from  
th e  very  fac t of bodily existence. T he second is ex te rn a l and  
arises from  our connection w ith  th e  various elem ents of th e  
un iverse, w hence we are exposed to suffering from  th e ir  action on 
ou r bodies in the  shape of heat, cold, and  th e  like ; an d  th e  th ird  
oi m ot m isery, th a t w hich i t  is to ta lly  beyond our pow er to  con- 
ro > as it  implies the direction of hostile energ ies ag a in s t our- 

se \e s , includes such accidents as snake-b ite , a tta c k s  by  tig ers  or 
o th e r  wild beasts, and so on.

A ccord ing  to th e  S ankhya-p ravachana S u tra  the  object of hum an  
existence is deliverance  from  th e  bondage of th is  th ree-fo ld  m isery. 
T he question  th en  arises : whence cam e th is m isery into existence ? 
and  we a re  to ld , in  rep ly , th a t ignorance is the  roo t of all evil. 
A gain , i t  says th a t  we a re  under th e  dom inion of ignorance by  
reason of ou r connection  w ith  m a tte r or p ra k r iti . T his m a tte r o r 
p ra k r iti  is sa id  to consist of the  com bination of th e  th ree  qualities, 
satwa, rajas an d  tam as . K ap ila  he ld  th a t  p ra kriti  had  no ex is t
ence as a  th in g  in  itself, b u t th a t w hat we call substance is the  
com bination of th ese  th ree  gunas. H e  differs from  o ther philoso
phers in  n o t allow ing th e  existence of a separa te  substance— he 
says the  g u n as  them selves are  the  substance.

This p ra k r it i  is unknow able in  its  real condition. I t  can on ly  
be in fe rred  from  its  effects, behind these know ledge cannot reach , 
and  he cam e to  th e  conclusion th a t  th is  p ra k r iti or avyakta, th e  
u nm anifested , itse lf  a  pu re ly  negative conception, is th e  m a te ria l 
cause of th e  un iverse .

I n  its  rea l condition, w hen it  is in  a  la te n t s ta te  before th e  u n i
verse comes in to  existence, i t  has no form  w hatever. K ap ila  does 
no t ag ree  w ith  the  atom ic theory . A ccord ing  to him  th e  sim plest 
atom  is a  com pound ob jec t— it is substance hav ing  form, and  hence 
is a step  beyond  p r a k r it i . H e considers i t  im possible to form  an y  
id ea  w h a tev er of the  un iverse  in  its  n a tu ra l condition. H e beg ins 
b y  conceiving p ra k r iti  as en tire ly  devoid of all qualities. A ll w e 
can say ab o u t i t  is th a t  it  is, b u t as soon as we try  to  say w h a t i t  
is or how i t  is, we a t once lim it it  and  invest i t  w ith  qualities, a n d  
as soon as th a t  is done it  ceases to  be p ra kriti  in  th e  sense of 
avyakta  o r u nm an ifested  and  becomes v ik r iti, th e  m an ifested  
p rincip le. W e  can th ere fo re  only describe p ra kr iti by  saying w h a t 
i t  is no t. I t  is causeless, endless, p roduced by  no o th e r end, im m u
tab le  w ithou t b eg inn ing . B u t while i t  is free from  qualities i t  is one, 
a n d  sovereign because in  its  rea l condition th e re  can be no o th e r 
beside it. A ll we can  know  about i t  is its  m anifestations w hich 
em anate  from  it.

F o r th e  sake  of convenience of discussion nine th in g s  a re  
p red ica ted  of p ra kr iti. I t  is (1) causeless, (2) e ternal, (3) u n i
versal, (4) im m utable, (5) single, (6) independent, (7) free  from  
qualities, (8) sim ple, (9) sovereign.

F rom  p ra k r iti  em anates vyakta, th e  developed principle.
T his com prises tw en ty -th ree  categories.
V yakta  is sa id  to  have nine a ttr ib u tes , each th e  polar opposite 

to  w hat is p red ica ted  oi p ra kriti. They are : (1) it  has a cause o r 
o rig in  (p rakriti), (2) i t  is no t eternal, (3) i t  is not universal, (4) i t  
is  m utable, (5) i t  is m ultip le, (6) it is accidental, (7) i t  is endow ed 
w ith  qualities, (8) i t  is com pound, (9) i t  is subordinate, and  th e  
reasons g iven  a r e :

(1). I t  has a  cause, because it  em anates from  na tu re .
(2). I t  has been  crea ted , and m ust therefore p e r ish ; i t  h as

em anated  from  n a tu re , and  will be re-absorbed into it.
(3). I t  is th is  universe only, and m ust therefore be finite.
(4). I t  varies in  its  various com ponent parts , w hich it p roduces

In o rder.



(5 ). I t  is m ultiple, be in g  composed of tw en ty -th ree  p arts .
(0). I t  is accidental, because i t  depends on p ra k r iti  for its  exis- 

teu ce .
(7). I t  h as  various a ttr ib u te s .
(8). A n d  com ponents.
(D). I t  is subordinate to  th e  will of na tu re , on w hich it depends. 
F irs t itse lf an d  then  seven n ikritis , which to g e th e r m ake up v ik r iti  

(change, lead ing  to form ation, destruction , etc).
T he first of th e  n ikritis  is In te lligence (Mahafc, &c., see Thom son, 

B hag av ad  G ita, page lxxv, &c.)
The seven n ikritis  a re  said  to be th e  m anifesta tion  of p ra k r iti . 

T h e  six teen  vilcaras are said  to be m anifestations of v ikriti and  no t 
of p ra k r iti . T he  seven n ik r itis  are  thus said  to  form  collectively 
th e  p ra kr iti  of th e  vikaras.

In  all the details of his system  K apila  adm its only so m uch from  
th e  sc rip tu res as m ay be reconciled w ith p u re  reason. H is au tho 
ritie s  a re  th ree , perception , inference and  th e  scrip tures. H e 
e n tire ly  leaves ou t of account, how ever, all th e  cerem onies ordained 
in  th e  Y edas,. and  says th a t  th e  only road  to  destroy ignorance is 
b y  th e  a tta in m en t of tru e  know ledge of th e  tru e  conditions of 
rea lities. T his he calls tatwajnanci.

A ll those objects we are  ab le  to  perceive ex ist as th e  re su lt of 
th e  union of purusha  w ith  m a tte r. A ll th a t  we call know ledge 
is  p roduced  in  th e  atma b y  th is  connection w ith  m atter, and forms 
m anas  an d  ahankara. T hese objective an d  subjective pheuom ena 
a re  no t the a ttr ib u te s  of atm a, b u t are  like th e  colour of the  flower, 
th e  reflection of an  ob jec t in  a  m irror, o r th e  appearance of a  
flow er enclosed in  a  c lear g lass vessel. T he orig inal reflection 
com es from  th e  po ten tia lity  of p ra k r iti . W h en  it  em anates the  
ca teg o ries  b eg inn ing  w ith  th e  m anifested  princip le , a num ber 
of cen tres o f reflection a re  se t up , these reflect them selves on th e  
vyaJctam  an d  on one ano ther, th ese  reflections give rise to  o ther 
reflections, and  thus all th e  ob jects in .the  un iverse  are  produced.

U n til  th e  atm a  is entirely  separated  from  m atte r, m isery will nofc 
cease. A tm a  is said to  be e ternal, it is th e  in tellectual form  of 
p ra k r iti  an d  p ra k r iti  is said  to  give rise to  evolution by its  own 
n a tu re . P ra kr iti  in  fac t seem s to  answ er to  th e  Parabrahm  of the 
V edan tin s, as described in  last y e a r’s lec tu res.

W hen  atm a  a tta ins th e  s ta te  of moksha, o r release, i t  will go 
on ex is tin g  for ever a s . an eternal rea lity , b u t th e re  will be no 
m ore self o r separation. I t  is said th a t  w hen th e  atm a  is once 
evolved out of p ra kr iti, i t  becom es eternal, and  th a t th is quality  
of im m ortality  also applies to  the  ind ividualized atm a  in  hum an 
beings. B u t th is existence seems to be en tire ly  negative, so 
th a t  it  does no t seem easy to  d istinguish  pu re  atm a  from  unm ani
fested  p ra kr iti. There is no bliss for it, no sta te  or locality in 
w hich it m ay dwell fo r ever. The atm a sim ply seems to be able 
to  enjoy  ̂b a re  real existence, a sta te  th a t  an  ord inary  m ind 
canno t d istinguish , for all p rac tica l purposes, from  annih ilation , 
i liis view of the sta te  of th e  released atm a  seems to be the  

p ro to type  of th e  popular B u d dh ist idea of N il •vana in its aspect 
of annih ilation . I t  is very m uch to be doubted w hether B uddh ists

can show any  sound au th o rity  for p rov ing  thafc N irvana  does nofc 
mean p ractica l ann ih ila tion , unless they  are  p rep ared  to ad m it 
tho conception of som eth ing  resem bling  fche Isw ara  of fche V edan* 
tins.

rJ he w eak po in t in  th e  conception b o th  o f m odern B u d d h ists  
and  S ankhyas is, fchafc by red u c in g  fche u ltim ate  d estin y  of a ll 
hum an beings to a colourless s ta te  o f N irv an a , no m ach inery  ia 
provided fo r progessive evolution a fte r  th e  p resen t cycle* W h a t 
becomes of all fche accum ulated  experience of th e  m illions upon  
millions of years th a t  m ake up a day  of B rahm  ? Whafc prov ision  
is m ade for an y th in g  like th e  con tinued  consciousness of th e  
U niversal M ind ? T he occult; doc trine  fchat fchere is a form  o f fcha 
Logos or Isw ara  which, if ifc sleeps d u rin g  th e  n ig h t of B rahm , yefc 
wakes up again  w hen th e  new  day  b reak s fo rth  and  s ta r ts  th e  new  
cycle of evolution on lines thafc a re  in  some sort founded on  whafc 
has gone before, is in  accordance w ith fche economy of N a tu re 's  
laws, and  m akes indefin ite  p ro g ress  th inkab le . B u t unless som e 
such provision is m ade, th e  aim  and  end  of all evolution is th e  
a tta inm en t of a dead level of some so rt— w hich appears to  d e riv e  
all its  supposed perfection  from  ifcs negative  ch a rac te r,— and  fcha 
m echanical a rran g em en t of an  indefinable pra kriti  w hich seem s to  
be able fco sfcarfc in to  th e  mosfc varied  cycles of activ ity , each  to ta lly  
unconnected w ith  one another, is qu ite  as h a rd  to  conceive as th e  
theory  of C reation out of no th ing . I t  m ay be tru e  th a t i t  is useless 
for us to enquire in to  the  re a l o rig in  of th in g s ; ifc may be b e tte r  
for us to confine our a tten tio n  to th e  m eans of salvation from  th e  
evil of th is p resen t life— evils w hich lie afc our very  doors and  dog  o u r 
daily steps,— an d  to  leave aside all o th e r speculations as u n p ro 
fitable. T here  can, how ever, h a rd ly  be two opinions as fco fche 
com parative m erits of two system s, one of w hich m erely req u ires  
us to postu late one single a c t of m otion a t  th e  beg inn ing , w hich 
can be logically shown not only to  provide for, b u t to  necessir- 
ta te  an  infinite chain of illim itab le  p ro g re ss ; and  w hich, w hile 
destroying one lim itation a f te r  ano ther, goes on ever enlarge 
ing  our sphere of consciousness, an d  a system  which .ends in  a 
sta te  of being  w hich seems to  be b u t ano ther form  of ann ih ila tion , 
ho t only of ourselves, b u t of all else, and  w hich, p rov id ing  no 
single b ridge  for th e  a tta in m en t of fu tu re  advancem ent, seem s to  
dem and a t  least one fresh  m iracle fo r every evolutionary cycle. I f  
we are no t able to  trace  th e  evolution of consciousness to  its  
original source, b u t m ust be content;, fo r the  p resen t, to postu la te  its  
existence, it seems m ore ra tio n a l to  provide for the continuance of 
th a t consciousness in  some m an n er th a t shall enable i t  to produco 
p ractical results, th an  to leave ifc to be in ferred  th a t, if no t snuffed 
out like a candle, a “ condition of to ta l cessation of changes” will, 
afc somo m ore or less rem ote period , p u t an end to fche p roduction  
of effects.

One cannofc help  th in k in g  th a t  ifc was p a r t  o f tlie in ten 
tion of K apila, by showing, as he has dono in  th is system , th e  
lim its o f m ateria l speculation, en d ing  in a sort of universal dead 
lock, to fu rn ish  a pow erful neg a tiv e  argum en t in favour of tho  
teach ings of the  scrip tures. H e seems to have tried  to go to  th a



very  end of rational inference, based on observation , to p rove  th a t  
th e  u ltim ate  tru th s  which are  the  underly ing  basis of all th in g s  an d  
th e  real springs of the  universe, are  only to  be reached  by  ascend- 
ing  to h ig h er g rades of consciousness, a n d  th a t  unless one can  
transcend  th e  ord inary  modes of th o u g h t an d  rise  in to  th e  reg io n  
of occultism , i t  is hopeless to  try  to  u n d e rs tan d  th e  rea l n a tu re  of 
th in g s  as th ey  are, while a t  th e  sam e tim e, b y  the  system atic  
w ork ing  out of his theory , he provides a  valuab le  m eans of m en ta l 
discipline, and  to  no m an is such discipline m ore necessary  th a n  to  
th e  genuine occultist.

W e now tu rn  to  th e  Y oga system . T he w ord  Y oga  m eans e ith e r 
“ union”  or “ concentration .”  I t  is used  in  th e  la t te r  sense b y  
P a tan ja li. I n  his com m entary on B hagavad  G ita, S an k a rach a ry a  
seem s to  use th e  w ord as signifying p e rfec t equal-m indedness, 
re su ltin g  from  th e  realisation  of the  union of th e  jiva trna  o r in d iv i
dualized atm a  w ith  the  suprem e atm a .

T he  Y oga is sometimes called S ankhya-p ravachana, because i t  
form s a  so rt of supplem ent to  th e  S ankhya system . T here  is indeed  
no con trad iction  betw een th e  two system s. S a n k h y a  may be called  
th e  theo re tica l and  Y oga th e  p ractical aspec t of o n a  and  th e  sam o 
school of philosophy.

T he m anner in  which concentration  m ay b e  effected is la id  dow n 
in  th e  Y oga philosophy; b u t unless a  m an is versed  in  th e  know 
ledge of th e  tru e  realities, he has n o th in g  on w hich to  focus h is 
concentration . I n  th is  w ay th e  S ankhya system  is a necessary  
prelim inary  to  th e  Y oga. A lthough  a  m an  m ay be able to  g a in  
some so rt of concentration  w ithout tru e  know ledge, he  canno t, 
w ithou t tru e  know ledge, so separa te  h im self from  m a tte r  as to  
u tte r ly  destroy  the  m iseries of existence. T h u s these tw o a re  
considered  to  form  to g e th e r one and th e  sam e system  of philosophy.

In  B hagavad  G ita, Ch. v, verses 4  an d  5, i t  is said th a t  th e  
ig n o ran t look upon S an k h y a  an d  Y oga as tw o separa te  system s, 
b u t no t so th e  wise. I n  the  same ch ap ter i t  is fu r th e r  said  th a t  he  
who looks upon S ankhya  and  Y oga as id en tica l will be able to  
perceive every th ing . A gain , in  th e  S w etasw atara  U pan ishad , Ch.
vi, the  know ledge of th e  Suprem e sp irit is  said  to  be a tta in ab le  
th ro u g h  S ankhya and  Y oga, therefore  i t  w as ev idently  considered 
th a t  th e  two system s d id  no t contrad ict one ano ther.

T he o rig inal founder of th e  Y oga system  is said to  have been  
H iran y ag arb h a, a  g re a t R ish i m entioned in  th e  P u ranas. I n  h is  
C om m entary on Ch. ii, v. 33, of the  B rahm a S u tras , S ri S a n k a ra 
ch ary a  quotes a  Y oga aphorism  which m ay h av e  form ed p a r t  of th e  
orig inal w ork of H iran y ag arb h a— a t least i t  does no t ap p ea r in  
P a tan ja li. I t  is to th e  effect th a t  Y oga is th e  m eans of tru e  know 
ledge, w hereas P a tan ja li says th a t concen tra tion  of m ind is Y oga. 
A gain , in  th e  Y ishnu P u ran a , two verses are  quoted  as b e in g  by  
H iran y ag arb h a. The book itself, however, seem s to have been lost. 
A t the  p resen t day our only au th o rity  is P a ta n ja li’s system  of 
Y oga philosophy.

P a ta n ja li’s work consist of four ch ap te rs , (I) On Sam adhi, 
(contem plation or concentration  of though t). (2) On the m eans of 
ob ta in in g  tho same. (3) On tran scen d en ta l pow ers acquired  by

the  sam e. (4) On K a iva lya  or th e  ecstatic  abstrac tion  of tho 
soul.

By th e  te rm  Yoganushasam , applied  to his w ork in th e  in troduc
tion to th e  sam e, i t  is p la in  th a t  P a tan ja li only claim ed to be th e  
expounder of some prev iously  ex isting  body of doctrine. V yasa- 
deva, the  com m enta to r on P a ta n ja li, m akes a  sta tem en t to the  same 
effect*

T he system  of P a ta n ja li is theistic . H e adm its th e  existence of 
Isw ara , th o u g h  n o t in  th e  exact sense of th e  V edan ta . H e says 
th a t  w hoever has becom e free  from  all g rie f and  sorrow, all actions, 
ali resu lts an d  all ashaya  is purusha. Isw ara  never was sub ject to 
these pa in s  an d  lim itations. P a n tan ja li relies on th e  scrip tu res 
for p rov ing  th e  ex istence of Isw ara  or th e  P u rusha . H e calls 
purusha  any  b e in g  who has  freed  him self from  the bonds of exist
ence, and  Isw ara  is th e  first purusha  am ong m any purushas. In  
th is  w ay he trie s  to  reconcile the  scrip tu ra l doctrines w ith  th e  
teach ings of K ap ila , and , as we have already  seen, K ap ila  wholly 
excluded  Isw ara  from  his system , though  he now here actually  
den ies th e  ex istence  of Isw ara , b u t ra th e r  tak es  up an  agnostic 
a tt i tu d e  re g a rd in g  its  existence*

T he Y oga system , accord ing  to P a ta n ja li’s version thereof, is a  
de ta iled  trea tise  on concentration  and  its p rac tica l applications.

A ltho u g h  he quotes th e  scrip tu res when estab lish ing  th e  ex ist
ence of Iswara* P a ta n ja li  condem ns sacrifice in  spite  of the  V edic 
in junctions re g a rd in g  th e  offering of sacrifices for th e  satisfaction  
o f  the  various deities. H e lays g re a t stress on ahimsa— th e pro
h ib ition  to ta k e  life.

Some E uropeans th in k  th a t  P a ta n ja li’s system  was called  into 
influence as a  re su lt of th e  teach ing  of B uddha. T his seem s 
probab ly  because P a ta n ja li seems to have lived a fte r B uddha,

W e do no t know  m uch about who P a ta n ja li really  was. W e 
do  no t know  w hether he was the  real au thor of th e  M ahabhashya, 
th o u g h  his nam e is genera lly  connected w ith  th a t  work. Some say 
•he was a  n a tiv e  of Illabha/rtavarshya, w hich m ay be considered & 
p a r t  of w hat is  now  th e  Gobi desert, or some o th er region in 
C en tra l A sia beyond  the  H im alayas. To th is  effect a  verse is 
^quoted from  th e  P adm apurana . A ccording to th e  com m entators 
o r  M ahabhasya, i t  would seem th a t  th is w ork was, in  th e ir  opinion, 
b y  th e  sam e au th o r as th e  Y oga Sutras. I f  th is  is correct, P a tan 
ja l i  m ust have lived abou t th e  tim e o f th e  invasion of In d ia  by 
e ith e r th e  G reeks or th e  P ersians. The M ahabhashya gives in te r
na l evidence th a t  its  w rite r was an eye-witness of a  certain  
foreign  invasion of In d ia , for, in the th ird  chapter, such an event 
•is spoken of in  th e  course of some of his illustrations to  the 
g ram m atica l ru les. U nless he had him self been an  eye-w itness 
of some such invasion, he could not have used the  expressions in 
w hich we find the  even t described.

H e  only speaks of one Y avan a invasion-, and it is im possible to 
•tell w hether P e rsian  or G recian is meant. The term  Y ava n a  does 
not m erely mean u G r e e k /’ but applies to W estern  nations generally., 
•Goldstucker th in k s the Y a v a n a  mentioned by P a ta n ja li was 
'G recian, others th in k  it m erely denotes some foreign nation*



Supposing, however, th a t the invasion re fe rred  ter is th e  la te s t 
w hich took place, we still canaot fix the da te  of Patcinjali a t la te r  
th a n  300 B. C. H is aphorism s are not quoted  e ith e r by S a n k a ra 
ch ary a  or R am anujacharya.

T here  is a Commentary on Patan ja li by  Vyas-adeva, Some havo 
th o u g h t th is  V yasa to be the same as V edavya3a, th e  w riter of th e  
M ah ab h ara ta , b u t this is impossible, because, in all p robab ility , 
V ed a  V yasa lived long before P a tan ja li, T he sty le of the  com 
m en ta ry  shows, however, th a t it cannot be very  m odern. A n o th e r 
Com m entary on the Y oga Sutras was w ritten  by B liojadeva, w ho 
lived  in  th e  ten th  or eleventh cen tury . The C om m entary of 
*Y yasadeva has also been annotated  by V achaspatim isra .

T here  is ano ther work on Yoga by Y agnavalkhya, called Y&gna 
Valkhya G ita, by the  au tho r of the Sm riti.

Y ag n av a lk h y a  says in  th e  th ird  A dhava of his S m riti (on w hich 
th e  Com m entary of Vrignaneshw ara or M it& kshara is well know n), 
tha t^  th e  system  of Y oga philosophy ta u g h t by  him  should be  
stu d ied  by  a  studen t of Yoga. V achaspatim isra , a com m entator 
on  th e  C om m entary of S ankhar acharya on B rahm a S u tras, quotes 
a n o th e r su tra  from  the Yoga philosophy by a  R ishi called V arsha- 
ganyay b u t tlie  la tte r  w ork is not known to ex ist a t  p resen t.

A gain , th e re  are num erous works called H a tap rad ip ik a  by v a r i
ous authors^ especially M atsy indranatha, A d h in a th a  and G orakslia- 
natha> who a re  said to  have been g re a t adepts. Some B airag is  
in d eed  say th a t  th e  last nam ed is still alive, and  lives in a cave in  
th e  H im alaya w here some B airagis have seen him  in  th e  physical 
body . T he .followers of these works are called N a th i sam pra- 
day is in  th e  no rth , w here they  form peculiar sects.

The w ork called Y ogavasishta is considered by  m odern scholara 
th e  best w ork on Y oga philosophy. Some a ttr ib u te  i t  to  V eda- 
Vyasa,- b ilt evidence is w anting to support th is  claim . I t  is used  
b y  m any V edan tins to  reconcile the  V ed an ta  w ith  th e  Y oga 
system .

S an k arach ary a  did not contradict th e  m ain  ten e ts  of th e  Y oga 
system . H e  even w rote a book called Y ogataravalli in  verse. H is 
m ain  po in t of d isagreem ent is th a t he considers B rahm am  as th e  
un iversa l first cause, w hereas the Y oga system  says the first cause 
is P ra k riti , and  in his Commentary on the second ch ap te r of B rahm a 
S u tra s , he asserts th a t  the  knowledge derived from  th e  Yroga inde- 
p en d  en t of th a t  gained from  the study of th e  V ed an ta , is not suffi
c ien t to a tta in  m oksha or release. The Y oga system  m akes Isw ara  
th e  in stru m en ta l cause. In  the second chap ter of B rahm a S u tras  
th e  au th o r only differs from the Yroga system  on the  points ju s t  
m entioned, as shown by th e  Com m entary of S an k arach ary a ., H e  
fu r th e r  adds th a t  the  system  of Y oga philosophy, as ta u g h t by  
philosophers^ tre a ts  of th e  means of th e  tru e  percep tion  of P a ra 
b rahm . In  th e  th ird  ch ap te r of B rahm a S u tras, V edavyasa g ives 
several details respecting  the  Y oga system  as a m eans of acq u ir
in g  upasana  or branches of knowledge, show ing th a t  the  V ed an ta  
req u ires  Y oga as an ad ju n c t. W ith o u t the  app lica tion  of th e
I  oga system , the ^ a s a n a s  or tncfyas p rescribed  in the  Vedanta^ 
in  tho  u p an ishads as well as in the  th ird  c h a p te r  of B rahm a

S u t r a s ,  c o u ld  n o t  b e  p r a c t i s e d  a t  a l l .  T he k n o w l e d g e  of Y oga i s  
essential f o r  t h e  l i b e r a t io n  f r o m  b o n d a g e — says t h e  S w etasw atara  
U p a n i s h a d .

T he Y oga philosophy is n o t only a system  of m en ta l philosophy, 
b u t i t  is also a scientific exposition. T his system  was a lread y  
know n to V edic sages, fo r we find th a t several G 'panishads teach  it. 
M anu again  speaks h igh ly  of th e  benefits of Y^oga as th e  h ig h es t 
dharm a , by the  p rac tice  of w hicli th e  tru e  know ledge of self m ay 
be ob ta ined .

Y^agnavalkliya gives details respecting  tlie  re la tio n s of th e  tru e  
Belf an d  th e  physical body, and  explains how one should  cen tre  his 
m ind on th e  form er, in th e  th ird  ch ap te r of h is w ork . H e  says, 
w hoever w ants to prac tise  Yroga should read  m y w ork  on Y oga. 
So severa l authors of S m ritis speak  of the  Yroga system  in sca tte red  
passages up and down th e ir  w orks.

T he P uranas, especially th e  V ishnupurana , sp eak  of th e  neces
sity  of Y oga and the  superio rity  of th a t system . I t  is th e  only 
m eans of m oksha. The tan tras  or agamas of th e  V aishnavas and  
S aivas ex tended  the  Y oga system . E ach  ta n tra  contains fou r por
tions. T he first teaches the  m anner in whicli tem ples a re  to be 
e rec ted , how tlie im ages are  to be p laced, an d  so on. T he second 
tre a ts  of th e  know ledge of realities. The th ird  sets fo rth  how th e  
cerem onies la id  down in th e  V edas are to  be observed, and  th e  
la s t p a r t  teaches th e  p rac tice  and  ad van tage  of concen tration  on 
a  p o in t. • •

In  th e  P an ch ara th rag am a  we have 108 sanh itas, each con ta in ing  
these  fou r portions, the  fo u rth  teach ing  th e  com plete system  of 
Y oga. In  the  same way the  S h a iv a tan tras , tw en ty -e ig h t in  num ber, 
t r e a t  tlie  same subject, so also the  six ty-four S liak ti ta n tra s , and  in  
th ese  Y oga is divided in to  R aj, M antra , L aya and  H atavoga . Tlie 
B hagavad  G ita again  divides Y^oga in to  th e  th ree , K arm ayoga, 
G nanayoga and B haktiyoga.

I t  does no t seem necessary  to  go in to  an enum eration  of th e  
various m iraculous pow ers th a t  m ay be a tta in ed  by  one who p ra c 
tises Y oga. These are fam iliar by name to  m ost of us, or a t  least 
th ey  a re  easily to  be found  in  th e  various books on th e  sub ject. 
W h a t seems m uch more to  our p resen t purpose is to  try  and dis
cover the  principles th a t underlie  th e  doctrines of Yroga, for, to  the  
m ajo rity  of us, a know ledge of these princip les is likely  to be fa r 
m ore useful than  a descrip tion of m iraculous pow ers, w hich p e r
haps n o t one m an in ten  thousand  may be capable  of a tta in ing .

T he tw o g rea t m eanings of the w ord Y oga are , as we have seen, 
concen tra tion  and union, an d  it  is from  these tw o poin ts of view 
th a t  Y o g a  is most conveniently  considered. C oncentration , in the  
sense of Y oga, m eans th e  b rin g in g  all our energ ies to one common 
po in t. T he advantage of th is  is sufficiently obvious. W e all know 
how im p o rtan t it  is, when we are engaged  in  some im portan t 
action, to give our whole m inds to the sub jec t before us. In  read ing  
a  serious book we m ust know  how to keep our a tten tion  fixed, or if 
th e  m ind is allowed to w ander we lose the th read  of th e  argum ent 
an d  a re  unable  to properly  understand  w hat we are  read ing . Thus 
th e  Y oga system  furnishes us w ith a num ber of d ifferent exercises



w hich teach  us to fix our minds on any given  point. B ut th is  con
cen tra tio n  implies two th ings— we m ust nob only positively fix our 
minds> b u t a t  th e  same tim e take care th a t  all o th e r d is tu rb in g  influ
ences shall exercise no action on us, To th is  end th e  Y ogi ia 
recom m ended to resort to a quiet place w here he is likely  to be undis* 
tu rb ed . A g ain , the na tu ra l actions of th e  body are  liable to in te rfe re  
w ith  th e  ac tion  of the m in d ; thus i t  is no t good to  a ttem p t difficult 
m en ta l w ork ju s t  after meals when all our energ ies are  em ployed in 
d ig estin g  o ur food. Certain bodily positions too are  m ore conducive 
to  m ed ita tio n t han others*. One cannot th in k  very  deep ly  on m eta- 
physical problem s when one is m oving abou t an d  30 th e  first th in g  ia 
to  keep still. The next point is to rem ain  d u rin g  m editation  in  such 
a  position th a t  the bodily organs shall have full p lay  an d  n o t be 
im peded  in  th e ir  action* and a t the sam e tim e we should choose a  
position in  ̂  w hich we feel th a t the  body, by  b e in g  to  seine e x te n t 
b raced  up, is more o r less under com m and. H ence Y oga p rescribes 
various p o stu res to be used by the  disciple, some of which, have  
also as th e ir  ob.j ect the  more com plete exercise of certa in  genera lly  
unused  m uscles of the body. C oncentration  im plies com m and of 
th e  m ind, an d  we find th a t th is is assisted  by  a feeling  of com m and 
over th e  body  ra ther th an  by en tire ly  abandoning  th e  la t te r  to  
repose, as in  se ttling  ourselves to go to  sleep. B u t there  is an o th er 
an d  a  h ig h e r sense in which the  word concen tration  m aybe  used, and  
th a t  is th e  concentration  of a life’s a tten tio n  on a  life’s w ork. T he 
one g re a t ch aracteristic  of m undane existence is its  changefulness, 
an d  th e  va ried  ob jects and  actions which engage our a tten tio n  in  our 
d a ily  life produce corresponding changes in  o u t consciousness 
a n d  a re  liable to  destroy the  u n ity  of our lives^ W h a t we w an t is, 
h av in g  an  end  in  view, to bend our whole energ ies to th e  a tta in 
m en t of th a t  end. Iso lated  Y oga prac tices are  b u t helps to  the  
p rac tice  o f  a  life-long Yoga. This lesson is ta u g h t in the  fac t th a t  
Y ogis a re  alw ays told to  concen tra te  th e ir  own consciousness in  
d ifferen t p a r ts  of th e ir  own organism s ra th e r  th a n  upon outside 
m ateria l objects^

I f  we believe th a t it is oft? destiny to  develope in  th e  course of 
successive incarnations into beings of a h ig h er type, i t  is im portan t 
fo r us in  each  incarnation to g a th e r around  ourselves such ten d en 
c ies as m ay be carried on to fu tu re  incarnations.

Y oga helps us to do th is  by teach ing  p rac tica lly  th e  m anner in 
Which such  tendencies m ay be set up. A  reg u la r  p rac tice  of 
c o n c e n tra tin g  the  m ind a t frequen t in te rva ls  on some sublim e 
them e will te n d  to make our thou g h ts  frequen tly  recu r to th a t  them e 
w hen we a re  no t actually  prac tising  concentration . Such p rac tice  
Will se t up a  habit of though t w hich will, as i t  were, tin g e  our
o th e r th o u g h ts  and our lives w ith its  influence.

I f  we w ould unite ourselves w ith  th e  divine Isw ara , We m ust 
b eg in  b y  se ttin g  up w ithin ourselves an  a ttra c tio n  tow ards it. I f  
We frequen tly  concentrate our a tten tio n  thereon , we shall find th a t  
rU ? m ind is a t rest fo r a m om ent, as in  th e  in te rva ls  of

ll f lt  treclueutly o n t th o u g h ts  w ill, as i t  w ere, m echani- 
«  tow ards the g rea t goal we have se t before us as tbe

jee  ot our lives, and we shall find th a t  we becom e more and

m ore careful so to  o rd e r our lives as to  b rin g  them  into accordance 
w ith  the  d iv ine law s. G radually  we shall find th a t the  a tta in m en t 
of th is  union becom es th e  ru lin g  th o u g h t of life to whioh all else 
is subord inate  ; an d  th a t  asp iration , cherished  and  s tren g th en ed  
th ro u g h  life, w ill also becom e a t death  th a t  la s t g rea t th o u g h t 
w hich is said  to  be lik e  th e  keynote of th e  fu tu re  incarnation , an d  
w hen th a t  in ca rn a tio n  ta k e s  place, we shall find we s ta r t w ith  our 
acqu ired  tendency  to  sp iritu a l life.

In  o rd er th a t th is  ten d en cy  m ay be se t in  m otion, we m ust ta k e  
care  th a t  no ob jec t o r ac tion  of earth ly  life be allow ed to tak e  full 
possession of our m ind , as if so i t  will b y  its  sheer w eight 
re n d e r im possible th e  en tran ce— for a  tim e a t  least—o f  h ig h e r 
asp irations, and  w ill th u s  b reak  th a t  continu ity  of sp iritual g row th  
w hich we w an t to  cu ltiva te . To avoid th is  we find it  constantly  
re ite ra ted  in  th e  B h ag av ad  G ita th a t  w ork m ust be done w ithou t 
“ a ttach m en t.” W e  m u st w ork w ithout desiring  the  fru it of w ork, 
doing th e  w ork sim ply as for its  own sake. I n  o ther w ords we 
m ust expend  on each  specific action  th e  exact am ount of energy  
i t  dem ands, n e ith e r  m ore nor less. I f , as by  th in k in g  about th e  
f ru it  of w ork an d  specu la ting  on fu tu re  consequences, in  a  w ay 
th a t  canno t possibly p roduce  any difference in  th e  action itself, we 
g en e ra te  energy  in  excess of th e  am ount requ ired , energy th a t  ia 
as i t  w ere w asted  because producing  no definite effect, then we 
lay  up for ourselves “  K arm a ,” fo r th a t g en era ted  energy m ust be  
expended  somehow, an d  if in  th is  life i t  has no outlet, i t  will be 
s to red  up for fu tu re  incarnations. I t  is th is  surp lus energy th a t ia 
th e  m a insp ring  of re b ir th .

A t th e  b eg inn ing  of h is C om m entary on B hagavad  Gita, S ri 
S an k arach ary a  lays dow n a  broad  rule to th e  effect th a t we m ust 
ab sta in  irom soha  a n d  moha. Soka, g rief, w orry, sorrow, anxiety , 
a re  no t to  be in d u lg ed  in  by the  disciple. P u re ly  negative, th e ir  
only re su lt is to  p re v e n t tru e  action, they  are  forms of w asted  
energy  an d  can only h in d e r us in  our upw ard  road. H e who ia 
alw ays m elancholy, say th e  books, Gan never a tta in  im'ksha, for th a t  
v e ry  m elancholy is itse lf a bond th a t m ust be destroyed before 
p e rfec t release can  be a tta ined . Moha, confusion^ includes a ll 
passion and  all th o u g h ts  th a t tend  to  th e  destruction  of eq u ili
b rium , W e should alw ays m ain tain  self-com m and and not g ive 
w ay to  passion, w hich is a  species of tem porary  insanity . A t all 
tim es, an d  u n d er a ll circum stances, we should  (C keep an  even
m ind .”  ................................

L astly , we have to  consider Y oga in  its  signification of 
union. T h a t un ion  is th e  union of m an w ith  the  Isw ara  or 
Logos. Y ou will rem em ber how M r. S ubba Row, in  his lectures 
la s t year, to ld  us th a t  th is  union was to be a tta in ed  th ro u g h  
da iviprahriti. th e  l ig h t of the  Logos. H e also told us th a t  
th is  daiv iprakriti is th e  fou rth  and highest te rm  of the fourfold 
classification as applied  to  the  individual m an. I f  this be so, th is 
d a iv ip rakriti, is a t least la ten t w ithin every  m an, and, in fact, ia 
itself the  true m an, all else th a t goes to m ake up w hat we call 
m an, bein«* b u t the  vehicle for the m anifestation of this daviprakriti. 
This* leads’ us to enquire  fu rth e r how we can a tta in  this union. I t
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The Prophetess o f  th$ Temple. 

m H E  song died away, and th e re  was a long in terval of ^ n c o ,
T “ w hich5  fo llow ing  t h a t

th T th o u s a n d s  of lig h ts  which illu m in ed  th e  valley , f e l t  a p p a lle d  b y
th e  sense^of th e  presence of th e  g re a t crowd .which preserved_so 
Perfectly  ite m ysterious silence. W h a t were the  thou g h ts  m  tho  
W t s S  these people, he w ondered. Instinctively  ho tu rn ed  to  
h e w te o r  w ^ p k , ^  ^  hia countenM lce. N asr Bey h ad
v?° sH ndintr w ith  his eyes upon tlie ground and  his head  b en t, 

r „ » £ V Z t  i . T ro fo n n d 1devotional reverie. V ernon was
bv the  p erfec t naturalness w ith  which th is mood was w orn 

f  ft a routrh chief This alone was enough to show th a t Ins fa ith  
7 ,  n t  o h i m s e l f  and had  in  i t  no k ind  of affectation A s 

V j r n w  tu rned  to look a t him he ra ised  U s  h<*ad, and  ap i jroaolung

a step  n ea re r in o rd e r to  speak  in a voice so low as to be alm ost a  
w hisper, he offered a  k ind  of explanation  of th e  la s t few solem n 
m om ents.

“ T he M elek Taous lias been shown to  those in  th e  sanc tuary”  
he said, “  th a t  is over, and  now I  can tak e  you w ith in  the  w alls. 
Come before th e  song again  commences.”

V ernon followed him  down the p recip itous p a th , h a rd ly  know 
in g  th a t he did so. H is im agination  h a d  been fired to th e  la s t 
degree  by  th e  w ords of N asr Bey. H e  had  h eard  th a t  th o  
Y ezidis w ere supposed to  possess an  idol, th e  M elek Taous o r 
A ngel P e a c o c k ; b u t so little  was know n abou t i t  th a t  th e  id ea  
w as re jec ted  by  all b u t the  m ost superstitious of the  Y ezid i-haters . 
F o r his own p a r t  he h ad  supposed the  rum ours abou t th is  idol to  
be m ere ro m a n c e ; and  it  s ta rtled  him  to  th e  las t degree  to h ea r ifc 
spoken of qu ite  n a tu ra lly , though w ith  deep reverence, as N a s r  
B ey had  spoken of i t  ju s t now. To receive, in  an instan t, a n d  
w ithou t any effort on liis own part to gain inform ation, th e  a ssu r
ance th a t th is  idol ex isted , and  not only ex isted  b u t was ac tually  
w ith in  th e  sanc tuary  tow ards which lie w as being  led, filled h im  
w ith  a new k ind  of excitem ent. Now he was no t only under tlie  
dom inion of an ex trao rd in ary  and u n tried  s p e ll; he was aw ak ing  
to  th e  enthusiasm  of the  explorer and discoverer. H e had fancied  
th e re  was n o th in g  w ith in  the tomb b u t th e  g rav e  of the greafc 
sain t. I f  th is  idol, th e  very  existence of w hich was doubted, w as 
ac tually  w ith in  those walls, he felt th a t afc all hazards he m ust a t  le a s t 
m ake the a ttem p t to  see it. H e had no idea in  w hat way i t  w ould 
be g u ard ed ; an d  of course he m ust face from  th e  first his probablo  
de fea t and  fa ilu re  ; yefc m ake the  a ttem pt he m ust. H e would nofc 
allow him self to rem em ber th a t in resolving to  do th is he w as 
sim ply p lay ing  w ith  his life. H e d a re d  nofc allow him self to  
rem em ber th is, because he knew th a t if he did so he would bo 
compelled to  follow th e  p ru d en t course and  keep w ith in  the  exac t 
line of conduct laid  down by his host. H e sefc no h igh p rice  
on his own life, and  he was one of th e  b ravest m en liv in g ; bub 
th e re  was someone else, fa r  away now, afc th e  o th e r side of th o  
w orld, to whom th a t life was of value.

H e felt th a t N asr Bey was m aking him self responsible for liim , 
an d  th a t  if he carefully took every h in t g iven  him  by  the chief, 
h e  would s teer safely th rough  the  difficult p a r t  lie had  to  play. H o  
resolved to do th is  m ost completely, an d  to rouse no anim osity 
ag a in st him self by  any careless act; bu t if a  chance offered—if any  
opportun ity  seem ed to lie before him of seeing th e  m ysterious idol 
of th e  devil-w orshippers, he knew th a t  he would tak e  it a t any  
hazard .

Tlie tom b stands in  a  court-yard and  is surrounded  by a few  
bu ild ings w here th e  guard ians and servan ts of th e  sanctuary  
live. The build ing , w hich is the  actual shrino of the  tomb, has in  
its  m idst a  la rg e  hall w hich is separated  in  th e  cen tre  by a  long  
row of columns and arches. A t the fa r  end of th is hall a sp ring  of 
w ater tum bles from  the  rocks into a reservoir. Tho effect of th is  
w a te r gleam ing w ith th e  reflections of innum erable to rch es 
dazzled V ernon as he en tered . The outer court-yard  was crow ded
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w ith people, all of whom seemed friendly , and indeed m any of th e  
nearest to  him  kissed V ernon’s h ands by way of welcome. Ho 
observed th a t  all had entered even th is outer y ard  b a re fo o t; so 
ho rem oved his own shoes aud  le ft them  a t the gatew ay. N asr 
Bey seemed to note this following of th e  general custom  w ith  
approval, and  V ernon followed him  into the  g re a t hall w ith  tho 
feeling  th a t so fa r lie was among friends.

T he gleam  of tlie sacred stream  a t first dazzled and  confused h im ; 
th e  rap id ly  falling w ater seem ed to  have in  it a million colours 
and  a million ligh ts . I t  made th e  hall b rillian t w ith  its  ceaseless 
g le a m in g ; and  in  th e  silence and  stillness which prevailed  th e re  a t 
th is  moment, its  m urm ur had a  w eird  rhythm ic sound in  i t  w hich 
affected V ernon strangely. I t  was like the voice of the  sp irit of th e  
m ountains speaking  in almost articu la te  tones w ith these devotees of 
th e  powers of evil. V ernon passed his hand over his fo rehead  and  
eyes ; his only d read  was lest he should lose his head  in  th e  m idst 
of th is  scene. E very  sense was appealed t o ; and  in th e  strong  
perfum es w hich filled the hall, he fancied he detected  an  exciting  
p roperty  th a t  im m ediately a ttack ed  his unaccustom ed b ra in .

N asr B ey paused near th e  th resho ld  and V ernon w ith  him . 
E v iden tly  none others even crossed it  except th e  p riests  them 
selves. The people crowded a t th e  broad entrances to  th e  hall and  
m ade no a ttem pt to enter any fu rth e r. V ernon saw a t once th a t  ho 
w as priv ileged to stand w ithin sim ply as the  friend  and  honoured  
v isitor of th e  respected chief of th e  tribes. H e determ ined  to  use 
th is  privilege to the  utm ost, and to observe every th ing  w hich came 
w ithin  his range of vision.

S heikh Ali, the high-priest, dressed in  his w hite robes, upon 
w hich h u n g  massive ropes of go ld , sat in th e  cen tre  of th e  hall. 
H e was a  singularly  handsom e m an, quite young, w ith reg u la r  and  
well-form ed features and fine soft eyes. Long black curls fell 
over his full white cloak. H e w ore the  sta te ly  dress of th e  h igh- 
p rie s t w ith  th e  u tm ost dignity  ; an d  his a ir was th a t  of a m an  who 
held  h is place by rig h t of n a tu ra l m erit. I t  d id  no t seem s tran g e  
th a t he should be surrounded by  Sheikhs m uch older th a n  h im 
self, m en w ith  venerable grey  beards, ye t who p lain ly  took  the  
second place and  regarded him  as the ir chief absolute. F o r  h is 
face was full of intelligence an d  p o w er; while th e  en thusiasm  of 
th e  p riest gleam ed from his d a rk  eyes. The old S heikhs sa t a t 
one side of him , and on the  o th er th e  Cawals, dressed in  a s tra n g e  
m ix tu re  of black and w hite. T hese had  each a tam bourine or 
flute. G rouped between the  Cawals and the  Sheikhs w ere tho 
p riestesses, all dressed in p u rest w hite, and m ost of them  s ittin g  on 
th e  stones, th e ir  heads bowed or buried  in  th e ir  hands. O thers 
of them  stood a t  the  back of th e  group, w atch ing  th e  h ig h -p rie s t 
w ith  eager, b lazing eyes ; for from  him came th e  words w hich led  
and  gu ided  th e  ceremonies. T he re s t of th e  hall was filled w ith  
groups of fak irs  in  their rough  d a rk  brown dresses, all tu rn in g  
tow ards th is  cen tral group of l ig h t and w hiteness and  viv id  life. 
V ernon found th e  same overpow ering a ttrac tio n  and  could no t 
tu rn  his gaze aw ay from th a t c en tra l group of priests  and  p rie s t
esses. B ut tho others all fixed th e ir  eyes upon Sheikh  Ali, while

V ernon found in an o th e r figure a g re a te r  and  more intense in te r 
est. " ^ is w as th e  form  of one of th e  priestesses who stood afc 
th e  back of th e  g roup  of w om en; she w as of ta ll s ta tu re , and sho 
h ad  sep ara ted  herse lf a little  from the  o thers by s tepp ing  on to n,
lig h e r stone th a n  those th ey  stood on. She wore a w hite robo 

like the  o thers ; b u t some th ick  ropes of gold  which w ere tw isted  
round  h e r w aist and  nepk  showed th a t  h e r  ra n k  was alm ost equa l 
to  th a t of S h e ik h  A ll him self. H er b e a rin g  was even m ore dom i
n an t th an  h i s ; she h ad  th e  h au g h ty  a ir  of a crea tu re  who h a d  
never know n control and  whose will w as a  law  absolute. V ern o n  
looked m  w onder a t th is aspect of hers, an d  w ished m uch th a t  ho 
could inqu ire  who sho was. B ut he rem em bered  well th a t  ho w as 
no t one of an  audience, like th a t w hich  assem bles in  so m any  
churches of the  W e s t ; he  dared  not tu rn  to  N asr Bey or w h i t e r  
any  word of curiosity .

A fte r  a  few  m om ents of tins hushed an d  solemn silence S he ikh  
A h  drooped h is head, an d  th en  th row ing  i t  back  w ith an  im pas
sioned and beau tifu l gestu re , u ttered  a  few  words in A rabic. Theso 
w ords w ere in s tan tly  tak en  up and rep ea ted  by th e  p riests an d  
priestesses, and  g rad u a lly  fche slow ch an t com m enced and  swelled 
and  grew  in  s tren g th . V ernon detected  th a t  all tho words w ere 
A rabic, and becam e overpowered with desire  to know w h a t th e v  
were. l ie  g a th e red  sufficient courage afc la s t to address N a s r  
L ey and ask  him  th e  m eaning of th e  w ords. "  Ifc is fche song of 
th e  g rea t A ngel answ ered N asr Bey, and  then  relapsed  in to  a  
silence from wich V ernon tho u g h t it b es t no t to arouse him aga in , 
l in t, as the  chief seemed now scarcely aw are of his presence he  
ven tu red  to re tre a t across th e  th reshold  and mix w ith tho crow d 
outside. W herever he saw a friendly face or m et a  smile, ho 
put, the  same question as to N asr Bey, and  be always received tho  
sam e answer, accom panied by a slight hostility  of m anner w hich 
preven ted  lus ask ing  any th ing  fu rther. H e soon realised th a t no 
yezid i would te ll him  th e  m eaning of one word of the  song of th o  
b re a t  A ngel. b

The song d ied  away by degrees, as g rad u a lly  as i t  had  grow n 
and a lte r  a m om ent s silence a kind of m onotone was commenced b v  
th e  priests m unison. V ery  soon th is m onotone becam e m usical 
and  a t last th e  voices rose in a chan t d ifferent from any w hich 
V ernon had y e t heard . As they went on sing ing , the  m usic 'becam o 
m oie and more rap id  until eventually i t  took on it  a ch a rac ter 
which V ernon hard ly  understood, though th e  blood burned  in his 
veins w ith some inexplicable desire.

B u t he did nofc realise w hat this was un til he saw a sw aying 
su rg ing  m ovem ent commence am ong fche p riestly  th ro n e  th a t  
th is  music had m ifc tho very  spirit of m otion—thafc ifc was, in fac t 
dance-m usic such as no European can conceive of. The m elody
o it was absolutely b izarre  in its liveliness and gaie ty  an d  
accom panied as i t  was by fche tam bourines and  flutes and tho clash
in g  ot cymbals, ifc confused Vernon and  bew ildered him. l i e  hnd 
alm ost en tirely  lost the sense of reality, even before the  maddenin'* 
song reached its height. Such sounds, such a  scene, w ere tho 
■very last he expected to hear or w itness w ithin the tem ple of



S h e ik h  A li. The music increased  in vehem ence, and  a t a  so rt of 
c u lm in a tin g  m om ent the  s tran g e  dance of th e  Y ezidis sudden ly  
com m enced. T he g re a t ha ll becam e instan taneously  th e  m ost 
e x tra o rd in a ry  scene ; the  m ovem ents of the dancers w ere ev iden tly  
inspired , by  a  sort of uncontrollable ecstacy, y e t th ey  w ere so fu ll of 
a  wild, b a rb a ric  grace an d  b eau ty  th a t  th e  whole scene was m ost 
fasc in a tin g  to  look upon. A m id th e  mass of w ildly m oving figures, 
tw o alone, besides V ernon him self, rem ained  m otionless. T hese 
w ere th e  h igh -p riest him self and  th a t  p riestess who w ore ab o u t 
h e r w aist th e  ropes of gold . She had  come down from  th e  h ig h  
stone on w hich Y ernon h ad  first seen her, and  had  p laced he rse lf  
opposite  S heikh  Ali, s ittin g  upon th e  ground . The h ig h -p rie s t 
h a d  drooped his head, and  sa t sw aying him self from  side to  side, 
ap p a ren tly  bu ried  in some p rofound reverie or fit of ecstacy. T he 
p riestess sa t in  a  sort of crouch ing  a ttitu d e  opposite him , h er head  
re s tin g  on h e r  two hands, an d  h e r brillian t g leam ing  eyes fixed 
a p p a ren tly  upon a  cu rta in  in  f ro n t of which S heikh  A li was sea ted . 
Y ern o n  looked a t th is cu rta in  w ith  some curiosity . W h a t waa 
b eh in d  th a t  heavy cloth, w hich  w as so th ick ly  em bro idered  th a t  i t  
scarce ly  sw ayed in  spite of the  h u rried  m ovem ents of the dancers ?

T he w hole m ass of th e  people outside had  now  jo ined  in  th o  
w ild th rillin g  m elody of th e  dance-song, and  w ith in  th e  ha ll i t  
seem ed as if  th e  utm ost po in t of excitem ent h a d  been  reach ed . 
T he tam bourines and flutes h a d  long  been cast aside in  o rd er th a t  
th e  m usicians m igh t th row  them selves w ith m ore im passioned  
freedom  in to  th e  dance. B u t all th e  voices, ra ised  now to  th o  
h ig h e s t p itch , carried  on th e  m usic, w ith  the  m ost e x trao rd in a ry  
v ig o u r an d  passion. Sudden ly  th e  crisis, th e  clim ax, cam e. On 
ev ery  side dancers sank exhausted  to th e  g ro u n d , an d  th e  song 
e n d ed  b y  a  k ind  of yell from  thousands of voices— a yell w hich 
rose to  th e  sky  in  stu n n in g  force. I t  was h ideous from  th o  
volum e of inharm onious sound w hich com posed it. Y ernon  
sh u d d ered . T h a t yell, h e a rd  across th e  desert, w as enough in  
itse lf  to  m ake th e  follower of an o th e r fa ith  re g a rd  th e  Y ezidis w ith  
h o rro r. T he dew stood upon V ernon 's  forehead, an d  he leaned  
a g a in s t th e  w all of the  tom b in  a  s ta te  of exhaustion  such as he 
h a d  n ev er before known.

A  p ro found  silence succeeded th e  trem endous clim ax of sound . 
T he whole place was as s till as th o u g h  it  w ere em pty  and  d ese rt
ed. V ernon  looked round him , realizing m ore fu lly  th a n  he h ad  
done before , th e  strangeness of h is adven tu re . I t  w as ju s t m id
n ig h t. H e stood alone, am ong these avowed w orshippers of evil, 
sep a ra ted  from  all who w ould ta k e  any rem otest in te re s t in  h is  
safe ty , b y  th e  w ide desert.

S uddenly  th e  priestess who sa t opposite S he ikh  A li rose from  
h e r crouch ing  attitude , an d  drew  herself up to  w h at seem ed to  
V ernon  an  ex trao rd inary  h e ig h t. She th rew  b ack  th e  full folds 
of h er long w hite cloak an d  flung  h e r arm s above h e r head , th o  
tni<c  ̂ * ^ e t s  npon them  g leam ing  in  th e  b r ig h t  lig h t.

“  \ \  e a re  doomed,” she said , in  a  low p e n e tra tin g  voice, w hich 
v ib ra ted  th ro u g h  the hall w ith a  s tran g e  clearness. “ I  see th o  
enem y coining - there  aro thousan d s of horsemen* b lood-th irsty

and ferocious. T hey  come over th e  d esert as though  the  g re a t  
wind blew them , w ithou t pause o r any  tu rn in g  aside. W e a re  
doomed.”

She ceased and  stood th e re , still as a wom an of stone. A  b eau 
tifu l s ta tue she w as, as V ernon  looked a t her. H e r dark , s tro n g  
face was exp ressio n less; h e r  hands, now tig h tly  clasped, fe ll 
loosely in  fron t of h er. T he b rillian t eyes h ad  lost th e ir  lu stre , 
and seemed as th o u g h  th e ir  gaze was tu rn ed  upon some spot so 
far d istan t th a t  o rd in a ry  s ig h t could no t reach  it.

H er w ords p roduced  a  s tran g e  im pression. N o one rose, n o t 
even th e  fierce chief, N a sr  Bey. The profound exhaustion h e ld  
them  fast. Only a  trem b lin g  m urm ur of m any voices arose. 
V ernon cau g h t h e re  an d  th e re  th e  w ords, " I t  is Zeenab w ho 
speaks, Zeenab whose s ig h t is tru e . I t  is Z eenab  who pronounces 
our doom.”

I t  was like sleepers u tte r in g  words in sp ired  by a dream , like  
those who m u tte r from  th e  te rro r of a n ig h tm are . Zeenab sa id  
no m o re ; and  she seem ed to  feel no w onder a t th e  le th arg y  o f 
those she spoke to , a lthough  th ey  believed h e r w ords.

B y degrees, slowly, and  w ith  th e  m ost langu id  movements th e  
priests rose from  th e  a ttitu d e s  of exhaustion in to  which they  h a d  
fallen, and  m oved aw ay, d isappearing  in to  d ifferent p a rts  of th e  
in te rio r of th e  tom b. T he people outside also d ispersed, leav ing  
th e  ou ter y a rd  w here th ey  h ad  been so densely congregated. A  
subdued hum  of voices cam e from  th e  hill-sides ; b u t the  m u rm u r 
was a very  low one, th a t  gen tle  sound th a t comes from  innum erable 
w hisperings ra th e r  th a n  from  ac tua l ta lk in g . A nd w ithin th e  
tem ple itself silence h a d  fallen as com pletely as if no sound h ad  
been u tte red  th e re  fo r long  years. Sheikh  A li sa t like a  s ta tu e  
and  the  S h e ikhs rem ained  beside h im ; w hile Zeenab stood p e tr i
fied, as i t  were, b y  h e r  tran ce  or ecstacy.

P resen tly  some of th e  fak irs  began  to  move very  softly a n d  
slowly about th e  g re a t hall. T hey  re tu rn ed  from  the  various h idden  
cham bers of th e  tom b and  g a th e red  to g e th e r into a small crow d. 
E ach  lit  a to rch  w hich he  carried  in  his h a n d ; and they  form ed 
in to  a  sort of procession w hich m arched tow ards th e  wall in  f ro n t 
of w hich Sheikh  A li sa t. To do th is  th ey  had  to pass V ernon , 
w here he stood ; an d  im m ediately he conceived a  daring p ro jec t. 
H e was seized w ith  th e  conviction th a t  th e ir  goal was th a t heavy  
gold-em broidered cu rta in  w hich had  already  aroused his curiosity  
so keenly. H e lo n g ed  to  know  w hat i t  concealed and  why i t  waa 
so carefully g u ard ed . A n d  i t  occurred to  h im  th a t he m ig h t, 
u n d er cover of th e  d a rk  crow d of fak irs, approach m uch n earer to  
th is w ell-protected  shrine. H e did no t hesita te  as they passed him , 
b u t bow ing his head  dropped in to  th e ir  shadow, as ifc were, and m oved 
w ith  steps uniform  w ith  the irs . Some of them  noticed him  an d  
looked a t him  w ith  w onder and  apparen tly  some re sen tm en t; b u t 
they  were only th e  se rvan ts of the  tem ple an d  had  no au thority  to  
m urm ur or p ro test. H e  knew  th is and  p a rtly  relied upon it.

H e was correct in  hia instinctive feeling th a t the  ceremony now 
about to commence h ad  to  do w ith  th e  heavy curtain beh ind  
Sheikh Ali. T he fak irs  w ent s tra ig h t tow ards it and then ran g ed



themselves in front of it  in a long double row. In  a few m om ents 
S h e ik h  A li rose, his fine soft eyes dim  w ith  some sta te  of 
em otion w ith in  himself, and  tak ing  a torch in  hi3 h an d  lit it from  
one of those earn ed  by th e  fakirs. Y ernon stood ag a in st a p illa r 
ju s t  beh ind  the  fakirs,, and  was hard ly  visible in its  heavy  shadow . 
T he h igh -p riest a t all events did not see him  an d  none of the  
fak irs  dared  to a ttra c t his atten tion  to the  fac t th a t  V ernon was 
there .

A  ch an t commenced now am ong th e  p rie s ts  who w ere in  the  
hall, in a  v ery  low monotone, hard ly  audible. Y e t i t  was in stan tly  
tak en  up by  tho priests in  the  o ther cham bers. I t  d id  no t rise or 
increase in  streng th , b u t was kep t in th is low key  w hich was little  
more th an  a m urm ur. A t last an A rabic w ord w as rep ea ted  unan i
m ously several tim es; and  then  S heikh  A li advanced  to th e  cu rta in  
an d  drew  its  heavy folds ap art. H e did not sep a ra te  them  w idely; 
only a  little  way. B ut th ro u g h  th is narrow  open ing  was visible a 
lig h ted  shrine. H e fell p ro stra te  on the  g ro u n d  touch ing  th e  floor 
w ith  h is fo re h e a d ; and  all the  p riests b eh ind  h im  did th e  sam e. 
V ernon  sh ran k  back w ith in  the  shadow ; he d a red  no t follow th e ir 
exam ple, b e in g  u tte rly  ig no ran t of w hat th is cerem ony m ig h t b e ; 
an d  he fea red  lest he should be seen, now th a t  he alone rem ained 
stan d in g . H is change of position suddenly b ro u g h t him  w ithin  
view  of th e  idol w hich stood in  the  shrine, b rillian tly  lig h ted  by 
lam ps p laced  round its walls. H e could scarcely  keep  silen t— an 
ejacu la tio n  was sm othered a t the  very m om ent of u tte ran ce— w hen 
he rea lised  th a t w hat he saw m ust actually  be th e  A ngel Peacock. 
T he b rillian t, gleam ing figure of. a  b ird  stood th e re , more like a  
g hostly  form  th an  a th in g  solid, m ade of steel, as V ernon  im m e
d ia te ly  guessed  it  m ust be. F o r he m anaged  to  keep cool, even 
in  his ex trao rd inary  position. Indeed  th e  s ig h t his eyes now rested  
on seem ed, as it  were, to  sober him. A  few  m om ents ago the 
strange^ atm osphere of th e  place h ad  bew ildered  him  and  in toxi
ca ted  his senses; b u t now th a t he suddenly stood in  such a posi
tion , possessed of a  piece of know ledge w hich no o ther European, 
how ever daring , had  ever acquired  before, th e  in stin c t of the 
trav e lle r  an d  discoverer awoke w ithin  him  ag a in . M otionless he 
stood, d a rin g  hard ly  to b reathe. T here th ro u g h  th e  narrow  opening 
he could clearly  see this creature, w hich to the  Yezidis is th e  visible 
symbol of th e  evil principle which they  endeavour to  p ropitia te . 
H e  saw in stan tly  w hat a  splendid piece of a rtis tic  w ork was before 
h im ; th e  b ird  stood th e re  as if it  were possessed of th e  s tren g th  
of g en era tions of m en ; more, as if it  h ad  w ith in  i t  a  demoniac 
pow er. I t s  proud beauty was aggressive, o v e rb e a rin g ; its  whole 
aspect spoke of dom inance and m astery  accom plished. So com
p le te ly  d id  its  appearance express ru lersh ip , so en tire ly  did i t  
look to be th e  ru ler of m en w hich it  actually  was, th a t  V ernon did 
not w onder to  see these men lie p rostra te  before it. The nex t 
m om ent the  covetousness of the  collector rose w ith in  him . 0 , th a t 

ta ^ e ^ a t  b ird  home to E ng land  w ith  him .
10 m onotone which had  ceased du ring  th e  adoration  com- 

m cnce a^ain , and bheikh  Ali rose slowly to his fee t. H e laid his 
again  upon thc curtains evidently  w ith  the in ten tion  of

draw ing them  w ider ap a rt. V ernon 's h e a r t seemed to trem ble  
w ith th e  keen  p leasure  of the m om ent.

J u s t th en  he  s ta r te d  w ith an inexplicable sensation of f e a r ;  
tu rn ing  his h ead  he saw  a ta ll w hite figure pass. I t  was Z eenab, 
the prophetess. S he still wore th e  aspect of one in  a trance  of 
ecstacy. In d eed  i t  was even more profound th an  before. H e r 
eyes w ere now tu rn e d  upw ards, so th a t  little  b u t the  w hite could 
be seen. Y e t her steps w ere quick and  c e r ta in ; th ere  was no 
doubt or hesita tion  in  h e r m ovem ents. She w ent s tra ig h t to  
Sheikh A li an d  la id  h e r  hand  on his upraised  arm .

“ Do you n o t know ," she said in  a  low, v ib ra tin g  voice, cc th a t  
there  is an  unbeliever here ? .H ave you n o t fe lt his p resence ? 
Ah, careless, u n tru stw o rth y  g u ard ian  of th e  s h r in e ! H is eyes 
have fallen  on th e  sacred  sym bol; and  m isery  and  m isfortune 
m ust fall on you an d  on him  !''

S heikh  A li h astily  drew  th e  cu rta ins close to g e th er and  tu rn 
ing  round faced  Z eenab, who stood silen t and  statue-like. T here  
was no an g e r in  h er inscru tab le  face, though  h e r words w ere so 
terrib le , addressed , as they  were, to the  h ig h -p riest him self. She 
stood like the  incarna tion  of fa te , an d  her u tte ran ce  seem ed to be 
th a t of N em esis itself.

' M a b e l  C o l l i n s .

■ , {To be continued.)

U nless i t  be  tru e  th a t  m an is m ade in G od's im age, m an will 
never be able to  know  God.

B y d ig g in g  in to  him self a  m an m ay be able to  find out th e  cen
tre  of th e  universe, b u t he will never find i t  by  m erely exam ining  
th e  phenom ena of n a tu re  one a fte r  another.

In  th is  our solar system  we know practically  no th ing  of th e  o th e r 
p lanets or of th e  sun. H ow th en  shall we explain th e  infinite 
cosmos of so lar system s, especially when we find th a t some are even 
m ore com plicated  th a n  our own, hav ing  two or th ree  suns in stead  

of one ?



IN IT IA T IO N .

I N w orks, by  classical and  m odern au thors, tre a tin g  of tbe  M ys
te rie s  in  various lands, we find very  g ra n d  and  th rillin g  

p ic tu res  of th e  series of in itia tion  tria ls  the  cand idate  has to go 
th ro u g h . In  these every  resource th a t  th e  hum an  m ind can im a
g in e  is em ployed to heig h ten  th e  m ystery  and  to  g ive im portance 
to  th e  cerem ony. In  th e  older S an sk rit lite ra tu re , how ever, we 
find n o th in g  about these  iu itia tion  cerem onies, ju s t as we find 
no th in g  said  about tem ples, though  dw elling-houses are  now and  
th e n  described .

In  In d ia , a t least, th e  erection  of m agnificen t tem ples seems to 
h av e  been  a  custom of la te r  da te . T he g re a t sacrifices th a t  we 
re a d  of took  place on spots specially chosen for th e  purpose w hich 
w ere  n o t used  a second tim e. A nd  th e  in itia tions, for th ere  w ere 
in itia tio n s in  those old days, and th e  adep ts th e n  produced  seem 
to  rem ain  as gain ts even am ong th e ir  own fra te rn ity , took place 
u n d e r some tree , on th e  top  of a m ountain  o r in  some hu t.

The reason  w hy we h e a r  so little  in  th e  books of th e  tria ls  
u ndergone  b y  the  candidates for in itia tion  is th a t  th ey  w ere no t 
used  in  th e  same w ay as in  la te r  tim es. T he G uru knew  w hen 
h is  disciple was fit to b e  en tru sted  w ith  th e  sacred  know ledge by  
look ing  in to  his soul, an d  d id  no t need o th e r dem onstration . I t  
w as only a f te r  the  in itia to rs  h a d  p a rtly  lost th e  pow er of them 
selves de term in ing  w h e th e r th e  cand ita te  was fit fo r in itia tion  or 
n o t, th a t  th e  cerem onies and  g re a t tr ia ls  w ere in troduced .

I n  th e  o ld  tim es a d isciple rem ained  m any years w ith  his G uru, 
w hen  th e  la t te r  tried  him , he d id  n o t know  he w as about to be 
tr ie d  a t all. H e  was not, a t  th e  close of o ther tr ia ls  w hich  he had  gone 
to  in  some so rt p rep ared  to m eet and  conquer, sudden ly  u shered  
in to  the  presence of a  bevy of fa ir  houris, well know ing  all the  tim e 
th a t  every  action of h is w as w atched  from  unseen  points of v an 
ta g e , an d  w ell know ing th a t  th e  whole proceed ing  was p a r t  of a  
se t tr ia l of s tren g th  an d  endurance ; b u t, one day  w hen sen t in to  
th e  ju n g le  as usual to g e t wood fo r fuel, th e  G uru w ould send some 
e lem ental to  tak e  th e  form  of a  lovely fem ale an d  m eet th e  
unsusp ec tin g  disciple in  a  lonely p a r t  of th e  wood, and  th u s 
te m p t him . I f  he g o t th ro u g h  a  series of unexpected  tria ls  of 
th is  k ind , i t  was p re tty  ce rta in  th a t his s tre n g th  w as steady  and  
h is  courage firm.

Som e people are  alw ays looking forw ard  to  th e  in itia tion  
cham ber an d  its tria ls , an d  long ing  for th e  tim e w hen they  shall 
e n te r  it. T he tru th  is, how ever, th a t  th e  wise m an m akes th e  world 
h is own in itia tion  cham ber, an d  life the  th resho ld  of th e  m ysteries. 
I f  a  m an can  really com m and him self perfectly , h e  can com m and 
all else. H e  has the  s tre n g th , the  exact m odes of using  it  a re  b u t 
m a tte rs  of detail. W e o u g h t to make use of every  opportun ity  th a t  
occurs, and  when none seem s to  occur, we o u g h t to  try  and  m ake 
o pportun ities  for ourselves.

Those who would m ake tru e  p rogress should look on every th ing  
th a t  happens to them  in  life as an in itia tion  tria l, and  so become* 
aa it  w ere, th e ir  own in itia to rs .

Some seem to im agine A a t  t h e y  can do no th ing  a t  all ^ o u t
Z l  «n«rial G u r u — whom they  can  see. M oreover th ey  expec t 

t lT t  G aru  to  do n o th in g  b u t a tte n d  to th e ir  every action, an d  b e  
t c t  a  so rt of su p e rio rn u rse . T his is especially the  idea of some 

H indus. B u t th e  whole ob jec t of in itiations is to m ake a  m an a n d  
nf i  slave to s tre n g th e n  th e  ind iv idual will, and  to  g ive sell

S  a*nce c S  th e  sen,e*  o« s t r e n g th .  A  —  1 *  o <£ p e n -  
j  nn o fi-nrn how ever g re a t th a t  G uru m ay be, is liab le  to  
en d  in  t h a t  s ta te  of m e n ta l a n d  m o ra l su b je c tio n  t h a t w e i s « , K  
often  am ong devout R om an Catholics, who have come to  believe

S S S S S s g
th e  m ain  th in g  fo r each of us to  do is to  us® eve^  a, f “f i s  a iread y  
,h e  d isc ip le  re  a d y - t h e  re s t  .s  n o t  o n r ^  t

conditions, in stead  of ea rn es t endeavour t  7
can ou t of our p resen t circum stances. ^

E x cep t in  p roportion  as we ourselves m ake effort, no m ore u B
will be vouchsafed to us.

K A I V A L Y A N A V A N I T A  

Op Ski T h a n d a v a k a y a  S w a m i g a l .

P A R T  I I .

1 2 1  " Uti? - £ S
t e l l t h e e !  T Z a  is  o f - J -
effulgent sp iritua l w isdom , F ^ n a n ^  a </ a ra

cribe the eight kinds of Ananda; listen my Qr m * i3
122. “  The p e a s u re  a n s in g  <sut r t  e ^ y , j ^  B ra h m a su kh a ;

V ishayasuhha ; th a t  w hich ® ia called V a ta n a su kh a ;
th e  happm ess is AtmasuJcha ; th a t

-  —  *

Gndnasuhha. define m0re  accu ra tely  th e
123. u Now, 0  m y son . T havo enum erated . AVhen

n a tu re  o f  t h e  differen t k in d s o f d i s c o r d a n t  w ak in g
h e  who has been  -whirlin g  abou t flu n n 0 ________________ _
--- —------- - : 7" at*: ;nunda, Adcaitananda and Gnani~

1. Aimananda, M uhiyananda, J -  Brahndnanda.

T ' s S r i r . f f i  “ 4

^ T t ^ , rth?buIam inS from Jdgra or wakeful sleep.

4. Moha-nidhra.



sta te  (or Jagra) seeks repose on liis couch and  sleeps so as to g e t 
re lief from  all vexation, th e  excellent M anas (mind) will be in tro 
verted . T hen  th e  blissful shadow (Chdya) of the  effu lgent sp ir it 
(Chit) will fall on the  M anas. By th is  his m ind will be all h a p p i
ness. Now it  is th is experience th a t ia called Vishaydnanda.1

124. “ The Manas (mind) s tand ing  firm  w ithou t th e  leas t 
w avering , b j  recognizing th e  fac t th a t  th e  base Vishciya (quality) 
w hich m erely appears to be of the  form  of bliss, is connected  w ith  
th e  th ree  categories of know ledge, know ing and  th e  know er4, th a  
J iv a  th a t  falls into sleep® like the haw k th a t  rushes s tra ig h t dow n 
in to  its own nest, will, w ithout th in k in g  of a n y th in g  else th a n  hia 
own incom parable self, un ite  w ith th e  e te rn a l B rahm  and  be of th e  
form  of A nanda. Now th is  condition of p e rfec t bliss is th e  
excellent Brahmananda.
. 125. C alling tlie happiness arising  out of sleep B rahm ananda  
is  in  accordance w ith th e  m eaning of R evelation (Sru ti). A  few  
of th e  sleepers acquiring  w ith pains supporting  flower couches, 
is said w ith  re g a rd  to th e  happiness of a  com fortable sea t (S thdna-  
su h h a j . 4 J u s t  as during  sleep the d istinctions of good and  evil, 
m an  and  woman, are  no t known, so in  th is  w akeful sleep th e re  ia 
th e  experience of not recognizing th e  d istinction  of in te rio r an d  
e x te r io r ; hence it  is called Brahm ananda.”

126. (Pupil). “ Now in  this world affording scope for M ukti*
(release), th e  experience of one will no t be felt in  the  m ind of 
ano ther. H e  who becomes of the  form  of A nanda  th ro u g h  Yoga—  
sleep— w herein  even the  M anas is dead— is he no t A nandam aya  ? 
B u t, th is being  th e  case, I  have m yself realized  th a t  th is A nanda  
passes on in  th e  form of th o u g h t to Vignanam aya  which is M anas. 
H ow  is th is possible ? 0  M aster, deign  to explain  th is  to  m e /5

127. " G h e e  and b u tte r  are  different w ith  re g a rd  to  th e  m ind  
th a t  knows these two term s, bu t no t so w ith  re g a rd  to the  in te lli
gence (that takes in tlieir taste). Tlie V ignanam aya , who is of th e  
form  of C hit, connected d a rin g  th e  active Jagra  (waking) s ta te  
w ith  tlie s teady  Manas, and  the A nandam aya  who enjoys th o

1. The Manas, being introverted during Samddhi, will perceive the Chit 
when it will experience bliss. This is Vishaydnanda or objective-deli^ht for 
the Manas doesnot become one with that Ananda, but perceives it as diiierent 
from itself.

2. i. e., Trvputi. Knowing that Vishaydnanda where the Triputi exists is 
not absolute bliss.

3. %. e.f Samadhi. Le Jiva will identify himself with the Ananda. This 
state is also called the Suddha-keucda condition.

4. These two clauses, according to a commentator, mav also be rendered
as tollows : The wakeful-sleepers denominating the happiness of wakeful-
Bleep as JJranmananda is in accordance with the meaning of Revelation 
v.erne acquiring flower-couches supported on (figures of lions) is with regard to 
ztiuitia-mlclia. One commentator says that acquiring Gnanam (knowledge) 

t  i , i  the ™ealls for 3°inS damddhi and remaining in solitude
°r, 1 - ?• • teomo suPPose tiiac the flower-couches here denote the 

several Kiuas ot xlsaftas or postures.

s * 8. in the seven regions of spirit-
Tlu» H ,C!lPa,ble of “Hording whatever is desired.”

i a whiio^lm^nfnfo d° f  u?,co“ scious Ananda become consciousness ?

2 2rss  S L IT — J“,h

bliss of Gnanam  th a t  is cognized when tho painfu l Manas passe3 
0g — these two, like th e  fa llin g  rain-drop  and  w ater or like sugar 
and  molasses, are  by  no m eans different from  one a n o th e r .1

128. “ I f  thou  dost a sk  ‘ W hy should one (who has attained) 
B rahm ananda  qu it th e  self-bliss ? W hy should he come out
I  will te ll thee. T he K arm a  previously perform ed will slowly 
d rag  him  out. S till by  th is , he th a t has risen  from  sleep will 
never forsake th e  sa lu ta ry  b lis s ; he will n e ith e r pass o u t3 nor 
will he go into ob liv ion .4 T hen  a certa in  action— nam ely ,5 a sleep
ing  th a t m ay be re g a rd e d  as ‘ yea* and  ‘ n a y /  will tak e  p la c e ; 
it  is th is  th a t is called Vdsandnanda.

129. “ The very  m om ent th a t th e  body is th o u g h t to be c 1 /  
one will w hirl abou t in  m isery  and the  self-bliss will be fo rg o tte n ; 
th e  actions previously perform ed will yield pleasure or pa in . B ut 
M ounam  (absolute silence) will engender the  sta te  of equanim ity. 
I t  is an  experim ental fa c t th a t  a  person, w hoever he m ay be, says 
th a t  he  was (at one tim e or another) w ithout even a  single thou g h t. 
T he p leasure a ris ing  th u s  from  indifference experienced by  one’s 
self is w hat is know n as N ijd n a n d a .6

130. “ Can N ijd n a n d a  be  called Malchy ananda  ? Is  no t tha  
w hiteness outside due to  th e  w ater inside th e  earthen  p itch e r ? lt 
Only w hen the  obed ien t A hanhara  (egotism) com pletely disappears 
and  tru th  settles, i t  will form  the  kind called M ukhy a. B u t th is  
only is M ukhyananda , viz., th e  sta te  in which the  M anas, w ithout 
cognizing the phenom ena filling th e  four q u arte rs  and  w ithout 
be ing  im m ersed in  sleep, rem ains in  equilibrium  an d  the body 
stands firm w ithout th e  leas t m otion, like a p illar, r

IS I. “ Mzm,\m&n-Gandharua,° Deva-G andharva,10 P itr i , 11 th e

1. The purport is this: “ Vignanamaya and Anandamaya are only terms 
used distinctively at particular junctures, but really they are not different.” 
In the next stanza the pupil asks, “ If, as you say, it is true that Ananda 
and Vigndna are the same, why does a person who has become of the form 
of Ananda quit thafc state after a while and emerge in the character of 
Vigndna ?” Surely there must be some difference between these two states.

2. W hy does he descend to the next lower plane of consciousness— Vignd- 
namaya ?

3. He will not take note of the phenomenal world.
4. He will never forget himself.
5. A  sleep that both may, and may not, be regarded as sleep—between 

sleeping and waking—occurring when we emerge from profound sleep, buo 
before we fully cognize the objective world. A  similar state is experienced 
when a person emerges from Samadhi to outer consciousness. The bliss 
that he enjoyed in Samadhi passes on with him. This state is called Vdsan~ 
ananda.

6. This is also known as Samarasananda. Some call it Muhhyananda, bufc 
the author differs from them.

7. By this metaphor the author insinuates that it is the bliss enjoyed in 
Stvarupa-samadhi by introspection that reflects itself outwardly as blis3 
arising from indifference to the phenomenal world. It may therefore in ono 
sense be regarded as Mukhy ananda.

8. Hence MvJcky ananda (or paramount bliss) is different from Nijdnanda.
9. A  human being that has by meritorious deeds become a Gandharva.

10. A  being that by merit has passed from the mun-Gandharva state to thafc 
of Deva-Gandharva.

11. The manes or forefathers, such as Agniswania, &c.



born  D ev a ,1 K arm a-D eva,2 th e  god  In d ra , B rihaspa ti, P ra ja p a ti ,3 
th e  pow erful V ira t,4 H ira n y a g a rb h a 5— th e  p a r t ia l0 k inds of bliss 
o f these so-called eleven beings a re  only foam  on th e  ocean of 
B ra h m in a n d a  th a t swells up  in to  a  h u g e  flood a t  th e  close of 
th e  K alpa .

132. “ I f  a person, w hoever he m ay b e ,7 is in  th is  seven th  
reg ion  of T u riy ad ita ,8 he is th e  blissful consciousness9 w hich is 
th e  experience of such sages as N arad a , S uka, Siva, V ishnu , 
B rahm a, an d  so on. I t  is th is which is know n as V ivakaradrisyam . ‘l °. 
U n d erstan d , O m y so n ! the  before-m entioned  simile also of th e  
V iva kd ri11 by m eans of w hich I  expressed  th is  very  sam e self
experience. The particles of dust fa lling  off from  th e  fee t of such 
a  person a re  on my h e a d !

133. “ T hus *we have described five k inds of A nanda. "VVe 
will p resen tly  define G ndndnanda.x 1 T re a tin g  before of th e  n a tu re  
of M aya  and  th e  m eaning of Sachchidananda , we spoke a t th e  tim e 
of bo th  A dva itananda ,13 and  A tm d n a n d a ,1^ th e  finishing stroke of 
th e  V edas. 0  thou, m y son, who h a s t g o t r id  of all w orldly 
affinities ; if  thou still h ast any  doub t, te ll m e.”

134. “ 0  M aster, thou who h a s t g iven  b ir th  to th e  God S k a n d a ,15 
m yself and  th e  whole u n iv e rse ; 0  th o u  who graciously p ro tec test 
th e s e ; h ea r me. I f  th e  before-m entioned term s S a t, C hit, and  
A nanda, express each a d ifferent th in g , how  is th e  m oving m ind  
to  becom e stab le  ? I  do no t even see th e  connection as of synony
m ous term s. Thou m ust explain  th is  to  me like th e  honey w hich 
bees g a th e r  (from  different k inds of flowers) as one und iv ided  m ass 
a n d  of one sw eet taste .” 16

135. “  B y th e  term s c c o ld / ‘ f lu id / an d  f co lourless/ does w a te r 
becom e d iv ided  into th ree  p a r ts  ? O r by  th e  term s ‘ l ig h t /  ‘ heat" 
a n d  ‘ r e d /  does fire become divided in to  th re e  p a rts  ? S ep a ra tin g  
the^ universe w hich is of th e  form  of th e  five elem ents, nam ely, 
A kds, &c., by  describing i t  as ‘ A s  a t,’ ‘ Jada’ an d  (D ukka ,’ an d  se t

1. B e in g s  who h ad  n ot becom e D eva s  b y  d eed s, b u t w ho a t  th e  b e g in n in g  
o f th e  K a lp a  i t s e l f  w ere born D e v a s , su c h  as V d sa v a sa , &c.

2. A  h u m a n  b e in g  w ho, b y  p erfo rm in g  Y a g n a m s , h a s  b ecom e a  D e v a .
3. O ne of th e  T rim tir tis— B rah m a.
4 . I s w a r a  reg a rd in g  th e  w h o le  g ro ss  u n iv e r se  as h is  form .
5. I s w a r a  th a t  regard s a ll th a t  sh in e s  ev ery w h ere  as h is  shinincr or 

effu lg en ce .
6. O r im p e rfec t.
7. i .  e., e v e n  th o u g h  a C h an dd la  b y  b ir th .
8.  ̂T h e  se v e n th  reg ion  of sp ir itu a l k n o w le d g e  is  T u r iy a m . B u t  as it  ia  

certa in  th a t  T u r iy a m  w ill u lt im a te ly  b ecom e T u r iy a d i ta ,  th e  a u th o r  m a k es  
n o  d istin c tio n .

9. Suhhabhoda  w h ich  is  th e  A m h h a va  o f, &c.
10. P e r c e iv in g  B ra h m  even  w h ile  e n g a g e d  in  w o r ld ly  d eed s.
11. V id e  S ta n z a  22 o f P art I I .
12 . V id e  sta n za s  164 to  174 o f P a r t I I .
13. V id e  sta n z a s  102 to  106 o f th is  part*

sta n za s  107 to 110 of th is  p art.
o. he so n  of P aram asiva . A s  no o n e h a s  th e  r ig h t  to  ex p la in  th e  con -  

G odl(S u b ran i>e ^ ec â  ^ aram asi va> th e  p u p il  ca lls  th e  M aster  fa th e r  o f th e

^  same wa7  as S a t, C h it , and A n a n d a  have been separately 
explained to me, thou must teach me their oneness also.

tin g  it  aside as non-ego, th e  V edas, for fac ilita ting  th e  u n d e r
stand ing , will, by  way of contradiction, describe B rahm  as S a t , 
&c.1 N evertheless B rahm  is surely one.

136. “ The V edas fu r th e r  m ention th e  following positive a t t r i 
bu tes of B rahm  :— p erm anen t, all-full, one, suprem e substance, 
suprem e S p irit {Parabrahm), first cause, tran q u illity  (santam ), 
tru th , absolute (Kevala), Turiyam , equanim ity , noum ena, K u ta s ta , 
(Intelligence), w itness, know ledge, p u rity , aim (Lakshya), e te rn a l, 
Jiva, reality , A kds, L ig h t (Jyoti), A tm a or self, em ancipation, all- 
pervad ing , subtle, and  so on.

137. “  T here  are  also m any nega tive  a ttrib u tes , such a s : 
im m oveable, spotless, im m ortal, unknow able, stainless, ineffable, 
im m ateria l (or not-unconscious), painless, unm ixed, w eightless, 
u n in te rru p ted , non-atom ic, formless, undiv ided , unborn, u n d y in g , 
indestructib le , a ttribu te less, unconditioned, lim bless, beg inn ing less, 
bodyless, unchangeable, non-dual.

138. “  The substance, w hich all th e  positive and  n eg a tiv e  
a ttr ib u te s  th u s m entioned have denoted by  being  w ell-com bined 
to g e th e r in  perfec t harm ony, is only one and  no t dual. Only th e  
ep ith e ts  expressing one and  the sam e th in g  are  separa te  te rm s. 
H ence th e  substance expressed by th e  qualita tive  term s S a t  
and  so on is B rahm , w hich is one ; recognizing th e  oneness of such  
substance (or m eaning), thou  w ilt becom e undiv ided  All-fulness.*

139. “  Say not th a t a ttr ib u tin g  qualities to  th e  b e ing  w ith o u t 
a ttr ib u te s  is like calling  a b a rren  woman m other. O, m y son, a re  
th e re  persons so perfectly  clever as to u n d erstan d  th e  n a tu re  of 
B rahm  w ithout being  to ld  (some of its  qualities) ?3 T he qualities  
of Sat, &c., are  m entioned by the  V edas to the  end th a t  th e  know 
ledge of B rahm  m ay ensue, and  th a t th is4 J ivan -m uk tee  s ta te  m ay  
resu lt, they  are  no t the  qualities of B rahm , b u t th ey  are  th e  fo rm  
of B rahm  itself (Brahmaswarupa)

140. “  O M aster, th o u  who h ast appeared  like a  crore of suns 
to  dispel the  darkness of Moham  (m ental bew ilderm ent)! deign  to  
h ea r me say w hat I  have still to say. I  have recognized  m yself 
as the  one undivided substance as m entioned in  the  Agamas, so th a t  
m y rea l Swarupa, w hich is th e  one all-fulness, has consolidated in  
m y mind. B ut still, S ir, if  th o u  wilt so explain i t  to me as to accord  
also w ith  Y u k ti  (reason or th e  m ethod of philosophical deduction), 
m y m ind will s tan d  p erfec tly  firm like th e  nail d riven  in to  g re e n  
wood.’*

T . M . S undaram  P illa y .

1. I t  is  on ly  to  rem ove th e  u n iv erse  b y  f in d in g  it  A n ir d a ja d a d u k k a  th a t  th e
n am e Sach ch idan anda  h a s com e in to  ex is ten ce . B u t  ju s t  as th e  o n en ess  or  
com b ination  of A n ir d a ja d a d u k k a  is  th e  u n iv erse , so  a lso  is  th e  o n en ess o f  
Sach ch idan anda , B rahm . ^

2. “ T h e p o sitiv e  a ttr ib u te s  are m en tio n ed  for  th e  Vastu to  becom e w e ll-  
defined, and  th e  n eg a tiv e  for th a t  w ell-d efin ed  sh ap e to  d ie  a fter w a rd s.  
W h y  ? for  one’s se lf  to becom e o n e’s se lf .” _

3. I f  N irg u n a  V astu  is  to  be d escrib ed  at a ll, i t  m u st  be d escrib ed  as Saguna.
4. i .  e., w h ich  thou  h a st a tta in ed  to. ^
5. “ I t  it is said that while the being is that which is known through 

these gunas or qualities, it is improper to say that these qualities themselves 
are the form of Brahm.



T H E  A N A T O M Y  O F  T H E  T A N T R A S .
T “1 0 R  the first tim e one of th e  m ost popular and  w idely know n
r  T an tra s  has been tra n s la te d  into E nglish .*  B eing  consi

d e red  as m ystical works, th e  T an tra s  have not received th a t  a tte n 
tion  a t  th e  hands of O rien tal sch o lars‘.which th e ir  con ten ts  
u n d o u b ted ly  deserve. T hough i t  is an undeniable fac t th a t  th e  
m agic  and  b lack  a rts  form  th e  chief topics in a T an trik  w ork, y e t 
va luab le  inform ation reg a rd in g  th e  customs, m anners, sciences, &c, 
of th e  H indus during  th e  M iddle A ges, w hen g ro an in g  u n d er 
th e  ty ran n ies  of th e  M oham edan rule, can be g a th e red  from  them  
w hen  read  betw een  the lines.

A ll c red it is due therefore to  Baboo Sris C handra  Basu fo r b e in g  
th e  first to  tran s la te  a T a n tra  in to  English, and  thus e n ab lin g  th e  
E ng lish -know ing  public to  becom e acquain ted  w ith  the  con ten ts of 
th e se  m ystical books. I t  w ould have been an invaluable help  to  th e  
read e rs  of th e  T an tras, had  the  lea rned  tran s la to r added  some notes 
to  h is excellen t translation , explained some of th e  m ystic r itu a ls  of 
th e  T an tris ts , and  tried  to  show w hat scientific tru th s  a re  con
ta in e d  in  them . In  th e  e laborate  in troduction  to his tran sla tio n , 
B aboo S ris C handra  has, in  a  m asterly  m anner, h an d led  th e  
su b je c t of T o g a . B ut u n fo rtuna te ly  th is in troduction  even does 
n o t con tain  any  explanation  of th e  T an trik  ritua ls  and  techn ica l 
w ords.

T h e  T a n tra s  th row  a flood of lig h t upon th e  anatom ical know 
led g e  of th e  H indoos—especially  th ey  give a more c lear descrip tion  
of th e  nervous system  of m an th a n  is tu  be found in  th e  H indoo 
m edical w orks. T ry ing  to explain th e  m ysteries of m an—-to u n d e r
s ta n d  th e  re la tion  he bears to  God, th e  A lm ighty  C reato r,— th e  
Y og is an d  th e  T an trists  h ad  m ade a  special s tudy  of th e  nervous 
system . A n d  undoubted ly  th is  know ledge they  h ad  gain ed  by  dis- 
sec tio n .f

T he lan g u ag e  of the  T a n tra s  be ing  too allegorical an d  too 
m ystica l to be understood by  th e  u n in itia ted , i t  is very  difficult to  
id en tify  th e  N adis , the  Chakras, and  th e  Padmas described  in  
them .

 ̂ H ow ever, some of the spots a re  easily identifiable from  th e ir  
sim ple and  lucid  description. T hus it  is ap p aren t th a t  th e  “  n ec ta r- 
ray ed  moon”  (vide Shiva S an h ita , Ch. I I ,  verse 6) is th e  u n d e r
p a r t  of the  b r a in ; th a t “ Sushum na” is the  spinal c o rd ; “  Id a ” an d  
“ P ing a la ” a re  th e  left and r ig h t sym pathetic  cord respective ly .J

*  S h iv a  S a n h ita , tran sla ted  b y  S r is  C h an d ra  B a su , B . A ., F . T . S .,  V a k il  
H ig h  C ourt, N . W  P . P u b lish e d  b y  H eera  L a l D h o le , 127, M u siid  B a r i S treet*  
C a lcu tta , 1887.

+  I n  a n c ie n t  In d ia , d issectio n  w as com p ulsory  fo r  tw o  c la sse s  o f p eop le , 
T r ‘ !T~t;k °  Y ° g i s a n d  th e  p h y sic ia n s . T h u s th e  g rea t m ed ica l a u th o r  o f th e  
i l in d n s ,  6-ushruta, sa y s  th a t 44 a  Y o g i (h o ly  m an) sh o u ld  d isse c t  in  o rd er  th a t  

know  th e  d ifferen t p arts of th e  h u m a n  b o d y .” IFt'stj’s C o m m en ta n i  
on Hiiidit Medicine, p. 48.

+ T h e  U tta r  O ita  h as thu s d escr ib ed  th e  re la tio n s o f th e se  s tr u c tu r e s  (C h . 
JLL. v e r se s  14 a n d  1 5 ) :—

J  co lu m n  th a t exten d s (from  th e  coccyx) to  th e  o cc ip u t is  ca lled  th o  
B r a /im a a a n d a  (t. th e  vertebral co lu m n ). W ith in  th is  is  th e  th in  cord  S u th u m -

W e shall try  now  to iden tify  some of the nervous structures des
cribed in the  T a n tra s  :—

“ C h itra ”— F rom  th e  descrip tion  of th is  N adi in the  T an tras  
(Shiva Sanhita , Ch. I I ,  verses 18-19), i t  m ay be identified w ith  th e  
grey  m atte r of th e  sp inal cord. F o r “ in it  is the  sub tlest”  of all 
hollows called “ B ra h m a ra n d h ra ” which is no th ing  else save th e  
cen tra l canal of th e  spinal cord— a stru c tu re  whose functions 
rem ain as ye t to be discovered by the physiologists. The T an tris ts  
appear to have tra c e d  its  connection w ith  the  la teral ven tric les 
of the  brain . I t  has  been  considered by them  to be the  sea t of 
th e  hum an soul. E ven  in  these  days, w hen it  is no exaggera tion  
to  say th a t th e  H ind u s have  quite fo rgo tten  the scientific tru th s  
discovered by th e ir  ancestors, they  point to th e  hollow space in  th e  
crown of th e  head  (known as the  an te rio r fontanalle) of th e  new  
born  child as th e  B rahm arandhra .

E very  ty ro  in  anatom y know s th a t th is space contains th e  la te 
ra l ventricles of th e  b ra in .*

The “  S acred  T riv en i” (Shiva S anh ita , Ch. V , p. 52) is th e  
spot in th e  m edulla ob longata  where th e  sym pathetic cords jo in  
to g e th e r or w hence they  ta k e  th e ir  origin. (Vide A shby's N otes on 
Physiology,— A rtic le  M edulla O blongata). The m ystic M ount K a i
las (Shiva S anh ita , Ch. V , p. 154) is certa in ly  th e  brain .

?ia, w h ich  is  a lso  ca lled  B r a h m a n a d i  b y  th e  w ise . T h is  S u sh u m n a  is  m id w a y  
b etw een  th e  I d a  an d  P in gala**

A n o th er  T a n tr ik  w o rk  n a m ed  S h at-C hakra  N iru p a n a m  has th u s d e sc r ib 
ed  th e  p osition  of th e se  th r ee  N a d i s :—

“ O u tsid e th e  sp in a l can a l, on  th e  le ft  is  th e  I d a  and  on  th e  r ig h t  is  th e  
P in g a la , w h ile  w ith in  th e  can a l and  m id w ay  b etw een  th e  above tw o N a d is  is  
th e  Sushum na , w h o se  str u c tu r e  is  lik e  a rop e.”

P rof. C ow ell id en tif ie s  S u sh u m n a  w ith  th e  coronal a rtery  (v id e  h is  tra n sla tio n  
o f M a itey i-op in ish ad , p . 270, fo o t-n ote . P u b lish e d  b y  A s ia t ic  S o c ie ty  o f  
B en ga l.)

W h ile  P a n d it  R a m a  P ra sa d  K a sy a p a , M . A ., F . T . S ., id en tifies Su sh u m n a  
w ith  trachea, and  I d a  a n d  P in g a la  w ith  le ft  and  r ig h t  bronch i (O ccu lt S c ie n c e ,  
th e  S c ien ce  of B r ea th . P u b lish e d  a t L ahore, 1884). B u t  i t  is  clear from  th e  
above d escr ip tio n  th a t  th e se  th r ee  fam ou s R iadis  are th e  sp in a l cord  a n d  
th e  tw o sy m p a th e tic  cord s.

* P rof. S ir  M on ier  W illia m s  h a s  defined  B ra h m a ra n d h ra  to  be “ a su tu r e  
or aperture in  th e  cro w n  of th e  h ead  and  th r o u g h  w h ich  th e  sou l is  sa id  to  
escap e on d e a th .” (S a n s c r it -E n g lish  D ictio n a ry ). N o w  th e  learned  p ro fes
so r’s defin ition  ex p la in s  n o th in g . H a d  h e co n su lted  th e  T an tras and  k n ow n  
th e  space ca lled  th e  B ra h m a ra n d h ra  b y  th e  m odern  H in d o o s, w e d oubt not> 
h is  con clu sion  w o u ld  h a v e  b een  th e  sam e as ours (i. e., h e  w ou ld  h av e  id e n ti
fied  th e  B ra h m a ra n d h ra  w ith  th e  cen tra l canal.)

2. A  H in d u  ren e g a d e  th u s  d e liv ered  h is  v erd ic t  on  th e  an atom y o f th e  
T an tras, & c .:

“ I t  w ou ld  in d eed  e x c ite  th e  surprise of our read ers to hear th a t  th e  
H in d u s , w h o w o u ld  n o t  e v e n  to u c h  a dead  body, m u ch  le ss  d issec t  it , sh o u ld
p o ssess an y  a n a to m ica l k n o w led g e  at a ll........................................... ... I t  is  th e
T an tras th a t fu r n ish  u s  w ith  som e extraord in ary  p ieces of in form ation ,
co n cern in g  th e  h u m a n  b o d y ...........................  B u t  o f a ll th e  H in d u  S h a stra s
ex ta n t, th e  T an tra s lie  in  th e  g rea tes t  o b scu r ity ................................................... T h e
T an tric  theory  on  w h ic h  th e  w ell-k n ow n  Y o g a  ca lled  shaU chakra bheda  is  
foun d ed , su p p oses th e  e x is te n c e  o f six  m ain  in tern a l organs, called  C h ak ras  
or P adm as, a ll b ea r in g  a sp ec ia l resem blance to  th a t  fam ou s flower th e  lo tu s .  
T h ese  are p la ced  on e ab ove tho  other, and con n ected  b y  three  im a g in a ry
ch ain s, th e  em b lem s o f th e  G a n g es, th e  J u m n a  and  th e  S a ra sw a ti...................

** S u c h  is the o b st in a c y  w ith  w h ich  the H in d u s adhere to th ese  erroneoug



Padm as and Chakras.— G reat difficulty arises in iden tify ing  
these  Padmas and Ghakras. W h at are these s tru c tu res  one is 
tempted to a sk ?  A re they  real or do th ey  only ex ist in the  
im ag ination  of the T an trists  ? T hough we are  unab le  to  sa tis
fac to rily  iden tify  them, we nevertheless believe th a t  th e  T an tris ts  
o b ta in ed  th e ir knowledge abou t them  by  dissection. T hese term s 
have been  indefinitely used to designate two d ifferen t nervous 
stru c tu res , viz. :— nervous plexuses and gang lia . B u t it m ay be 
questioned , how are we au thorized  to iden tify  th e  T a n trik  Padm as  
and Chalcras w ith either th e  gang lia  or plexuses of th e  m odern 
anatom ists ? Our reasons for doing so are the  follow ing.

1st.— The position of some of these Padmas and Chalcras corres
ponds w ith  th a t of the  plexus or ganglion of th e  m odern anatom ists .

2nd .—These Chakras are  said  to be com posed of p e ta ls  desig 
n a te d  by  certa in  le tters, w hich clearly po in t to e ith e r th e  nerves 
th a t  go to form  a ganglion or plexus, or th e  nerves d is trib u ted  
from  such ganglion  or plexus.

3rd.— C ertain  forces are  said  to be co n cen tra ted  in  these  
G hakrasy thus iden tify ing  them  w ith the  plexuses or g an g lia  w hich 
th e  m odern physiologists have proved  to  be “ sep ara te  an d  in d e
p e n d en t nervous centres.”*

T his N a d i Sushum na  has six Padm as (S h iva S an h ita , Ch. I I ,  
v . 27, p. 12) evidently sign ify ing  the six nervous p lexuses form ed 
b y  th e  spinal cord.

T he descrip tion  of the  thousand  petalled  lo tu s (S h i v a  Sanh ita , 
p . 51) shows it  to be th e  m edulla oblongata.

W e proceed n ex t to th e  identification of th e  fam ous six  Chakras 
of th e  T an tra s  :—

I . M uladhar Chakra (Shiva Sanhita, p. 44) is th e  sacra l p lexus.
I I .  Sw adhisthan Chakra  (Shiva S anh ita , p. 46). T here  can 

h a rd ly  be two opinions as to  its  being  th e  prostatic  plexus  of 
th e  m odern  anatom ists.

I I I .  M anipur Chakra (Shiva Sanhita , p . 47) ap p ears  to  be  th e  
ep igastric  p lexus.

IV . A naha t Chakra (Shiva S anh ita , p. 47) is th e  card iac  plexus.
V . Vishuddha Chakra (S h iva  S anh ita , p. 48) is e ith e r  th e  

la ry n g ea l or pharyngeal plexus.
V I. A jn a  Chakra (Sh iva S anh ita , p . 49) is th e  cavernous 

p lexus.
W e have very  briefly hastened  over the  six  T a n tr ik  Chakras.

notions, that even when we show them by actual dissection the non-existenco 
of the imaginary Chakras in the human body, they w ill rather have recourse 
to excuses revolting to common sense, than acknowledge the evidence of their 
own eyes. They say with a shamelessness unparalleled, that these Padmaa 
exist as long as a man lives, but disappear the moment he dies.”—Physical

A°r  ̂ ^ nduism, Calcutta Review, Vol. X I, pp. -±0 6 — 440.
A Daniel has come to Judgment. Did the Hindu renegade tako the trouble 

to compare the Chakras with the Plexuses of modern Anatomy ? Had he 
one so, he would not have talked such nonsense. H is paper contains 

two lagrams, one of the six Chakra* and the other of the different viscera 
aa represented by the modem Tantrista. 

b r a y  3 Anatomy, 1 0 th Edition.

W e see th a t these Chakras are the  v ital and im portan t sy m pathetic  
plexuses and  p reside  over all the  functions of organic life.

T here can be little  doubt th a t by th e  contem plation” on 
these Chakras, one ob tains psychic powers.

“ Contem plation”  leads to control over th e  functions of th ese  
Chakras or plexuses. “ The in tim ate connection betw een the  sym pa
th e tic  nerves an d  th e  g re a t viscera renders i t  h igh ly  p ro b ab le  
th a t  the  sym pathetic  system  has m ainly to  do w ith the  o rgan ic  
functions.* * *  T he sym pathetic is th e  system  of o rg an ic  
life.”  W hen one g e ts  control over the sym pathetic  nervous sys
tem , he is the  m aste r of h is body, he can die a t will. T he h e a r t  
b ea ts  a t his will. T he  lungs, the  intestines, nay, all th e  d ifferen t 
v iscera of the  body, ca rry  on th e ir  a llo tted  duties a t th e  com
m and of such a Y ogi. V erily , verily, th a t is th e  stage of S a m a d h i.

T he learned  tra n s la to r  has trea ted  only of th e  five ex te rn a litie s  
of Y oga in  h is e labora te  in troduction . H e has no t dw elt on th o  
D hydna, D hardna  and  Sam adhi. As “ P ratyahdra  is no t a  d is
tin c t m ethod in  itse lf, b u t is a resu lt of Pranayam a,” so S a m a d h i 
is th e  stage b ro u g h t about by the  processes of D hydna  a n d  
Dhdrand. As “ by  Pratyahara, the subjective w orld overcomes th e  
objective,”  so b y  Sam adhi, th e  spiritual n a tu re  of m an stands p re 
dom inant over th e  gross physical one. P ratyahdra  m ust be c learly  
d istinguished  from  S am adh i. No more serious m istakes, we th in k , 
can be com m itted than  considering the hybernation  of the  re p tile s  
and  o ther anim als as illu stra tin g  the S a m adh i stage of th e  Y ogis. 
T he hybernation corresponds w ith  the  P ratyahdra  and  no t th e  
Sam adhi stage of Y oga. The learned transla to r has happ ily  com 
p ared  th e  P ratyahdra  stage  w ith  the stage of insensibility  p ro d u ced  
by the adm in istra tion  of anaestheties, e. g., chloroform  (In troduction  
to th e  Shiva S anhita , Ch. X , pp. Ivii, et seq). B u t it  is a w ell-know n 
fac t th a t th e  inhala tio n  of chloroform has little  perceptib le  effect 
upon the sym pathetic  nerves. The sp iritual consciousness of m an  
is intensified only w hen the  functions of th e  organic life a re  
b rough t under his control, and  when he can m odify and reg u la te  
the  functions of th e  different viscera. W e rep ea t th a t th a t is th e  
s tage  of Sam adhi.

I t  behoves all s tu d en ts  of Y oga and occultism  then  to g a in  a  
clear know ledge of these  six Chakras from  th e  contem plation of 
w hich he can aspire to a tta in  to th e  stage of Sam adhi.

This is an hum ble a ttem p t on our p a rt to iden tify  these C hakras, 
and  how fa r  we have  succeeded in our task , it  rem ains for th o se  
who are ab ler an d  more learned  th an  ourselves to decide. I t  
is passing s tran g e  indeed, th a t the  th ree  famous N adis  of th e  
T an tras, viz., Sushum na , Id a , and Pingala, which, there  cannot b e  
th e  sligh test doubt, form  the  spinal cord, r ig h t and le ft sym 
pa the tic  cords respectively , have not as ye t been identified  b y  
any O rientalist. B u t we believe th a t as a T an trik  work has b een  
rendered  in to  E ng lish , g rea te r  a tten tion  will be bestow ed b y  
O riental scholars in  illum ining the d ark  recesses of th e  T a n tr ik  
lite ra tu re , and  it  is to be expected th a t w ith in  a not very  d is ta n t 
date  the  Chakras, Vayns, &c., of the T an tras  will bo more correc tly  
identified. B. B.



O D E  O N  S E L F L

Translation of S r i  Sankaracharya's sonnet hnoicn as 
“ A tm a-K ha tak .”*

I I  am  nofc the bod y t nor the  (fleeting) ob jec ts  of th e  senses ; 
•  an d  no t to speak of a  wife, a  son, p ro p erty  or riches, I  

am  n o t A hanhdra  (Egoism ), th e  Franas% no r B u d d h i (sp iritua l 
E g o ) ; I  am  th e  everlasting , the w itness (of w h a t was, is or would 
be) th e  P ra tyaga tm d . I  am  th e  S iva .

2. V erily  as the  w ords of th e  wise dispel th e  delusion of m is
ta k in g  th e  rope for the  snake, th e  in struction  of th e  Guru  destroys 
th e  fa lse  notion  of conceiving (oneself) as Jiva  (em bodied self). I  
am  th e  S iv a .

3. T h ere  is no thing in  th e  cosmos b u t I .  A n d  i t  is in me 
th e  non-dual, and th rough  M aya  (illusion), th e  phenom enal w orld 
assum es rea lity  like th e  reflection (of objects) in  th e  m irror. I  am  
th e  S iv a .

4 . A s in  th e  stupefication of sleep even th e  u n rea l appears 
as rea l, M ohd (infatuation) causes th is  w orld (of ob jects) to  shine out 
as re a l in  A tm a  of the  form  of S a t  (tru th ), Chit (consciousness) 
an d  A nandam  (bliss). I  am  the  u n ta in ted , th e  p erfec t, th e  ever
la s tin g , th e  non-dual, I  am  th e  S iva .

5 . I  am  nofc bom . I  do nofc grow . I  do nofc perish . These 
(b ir th , g ro w th  and death) are  spoken of th e  body  as b u t v irtues 
of P ra kriti.§  The pow er to  generate  action belongs to  (is w ith) 
th e  A tm a — th e  Chinmaya— the all-consciousness— an d  no t to  A han - 
hara  (em bodied personality). I  am the  S iva .

6. I  am  not the  body— w hat are  b ir th s  an d  death s to  me ? 
I  am  n o t th e  Pranas— w hat are h unger and  th ir s t  to  me ? I  am  
n o t C hittam  (mind), g rief and  delusion. I  have n o n e ; I  am not th e  
doer of libera tion  (Mohsha) or bondage. I  have  none.

A . Gr.

* L it. Poem  of six  alokaa on  A tm a (Self).
f  T hree in  n u m b er— S thu la , Sukshm a an d  K a ra n a .
J  V ital a irs—five in  num b er—P ran , A pan, V yan , U d y an  an d  A m an.
§ Cf. B hagavat G ita, Chaps. 2^and 3, vs. 20 an d  27.

A STRA N G E CASE.

A n  old friend of mine, a Mahomedan gentleman, and landholder in 
the A llyghnr D istrict, whom I  have known sinco we were lads, 
brought his daughter a t my recommendation to Agra (a mother of three’ 
children) for treatm ent. In  company with a noted skilful Assistant 
Surgeon, I  went to my friend’s house; according to the Moslem custom 
she was behind a cloth screen, lying on a bed, she put one hand out for 
the Doctor to feel her pulse, her wrist was extremely thin, and emaci
ated. The Doctor after feeling her pulse, sounding her chest, and 
making other enquiries, spoke to me in English so that the rest could 
not understand, u a sad case, last stage of consumption, a gap in the 
right lung, incurable, poor g ir l;” and then he told my friend aside, thafc 
he must prepare himself for the worst, medicine could only give tem
porary relief, the case being incurable, now he must give her nourish
ment to keep np her strength, &c. The Doctor’s medicine was given 
daring the day, and there was a talk in the day of some learned Moul- 
vee coming from the city to chant some prayers, but that night the 
patient for the first time sat up herself, and abused the father and 
brother most shamefully,-and told them, “ I  have long kept very quiet, 
bu t as you have brought me to Agra to be insulted, I shall do as I  like.” 
W ith folded hands the father enquired, “  Pray, Sir, Whofare you ? and 
what do you want ?” The answer was in a rough voice. <c I  challenge all 
those brutes who would dare to ask my name—do yonr worst, as I  am 
prepared to see what you fools can do.” From that time the poor girl's 
sufferings were intense, she had excruciating pains all over the spine, 
the ribs, in fact all over the body, and could neither stretch her hands, 
nor her legs. Sometimes she wonld speak rationally, but throughout the 
greater part of the day, and particularly during nights, to hear her 
screeching and abusing the family was heart-rending. This continued 
for a whole week. In  the meanwhile I  met the Doctor once, and told 
him that it now appeared that the girl was under the influence of some 
evil spirit. He laughed saying : that is all imagination, they will soon 
Lave to put the poor thing in the grave. Several learned Moulvees and 
Derwishes came to try  their skill, but went away sadly disappointed, 
as their presence made the girl extremely furious, and all that they got 
w 'a s  abuse and c u r s e 3 .

The fame of a certain Persian Hafiz residing at Deahund is pro
verbial for curing persons afflicted with evil spirits. So my friend 
sent off post haste by rail one of his relations to him. The Hafiz is a 
venerable man, and accepts no gifts, offerings, or rewards, but cures 
persons for the sake of humanity. After hearing the case attentively, 
be gave a half side of a written sheet of paper, on which the name of the 
patient was to be entered, after which it was to be rolled up and lit like a 
lamp in mustard oil. This is called a “ Fuleeta,” and tho person afflicted 
is to stare at ifc whilst burning. This Fuleeta was an order to the king 
of the Jins by name “ Zufur Jung” and to the Emperor of the Jins by 
name c< Buktanoos” to apprehend, and produce the culprit whoever he 
or she may be. That when the spirit’s presence was visible, five Tabeezes 
(written square papers) which he gave, were to be immediately tied to the 
neck, two to the wrists and two to the ankles of the patient, to prevent 
the spirit from running away. Tbat the spirit was then to be questioned 
authoritatively iu the Hafiz Sahib’s name, and thc replies taken down ia



writing. Another Faleeta thafc ho gave was then to be lit, and a Tabeez 
was to be put inside the shell of an egg after the yoke was taken out, 
then it was to be covered up wifch mud and converted into a ball, then a 
liole was to be dug ia the ground in a convenient spot, the ball was to be 
placed therein and covered up with mud, and firewood must be burnt 
thereon continuously for forty-one days without being allowed even once 
to be put out. Some more Tabcezes were given. One to be every 
morning (after being dissolved iu water) given to the patient to drink 
for seven days.

The relative returned on the evening of tbe 20th instant a t 8 P. m. 
and immediately the first “ Fuleeta” was lit; for a while the girl remained 
very quiet, but after an hour she said with folded hands “ W hat do you 
want of me P Do you wish to know my name r ” and so forth in a subdued 
manner—immediately the u Tabeezes” were tied to the neck, wrists, and 
ankles. The effect was amusing, as she spoke in such a supplicating and 
beseeching manner. The name given was Shurfooddeen ; he said that he 
was a Jin, w”ho, whilst passing the girl’s house some ten years ago, saw the 
girl bathing naked on the top of the house, tha t he fell in love with her, 
took her inside an adjoining room and has been continuously with her 
ever since, that he was willing to leave her provided the other procedures 
were dispensed with. B ut to make sure they lit the other “ Fuleeta” 
and buried the egg and burnt fire thereon as was directed. The girl 
euddenly became very quiet and then said “  Father, what a strange sight 
I  behold, w hat a venerable saint I see, and what a nice Musjid it is in 
which he is seated, who is this woman wifch a child in her lap crying, 
and beseeching and throwing the child at the feet of the saint, and beg
ging forgiveness for some one, but the saint won’t listen and is getting 
angry with her ? The scene is changing. Oh ! what a large jungle, what 
large trees, who are these four stalwart persons with long spears in their 
hands ? They are beating one man, they have knocked him down, they 
are killing him, they have thrust their shining spears into his body, 
he is bleeding, they have killed him, and are dragging him away. Father, I  
am all right, thank God that the evil spirit has left me. I feel hungry.” After 
eating something, and going through the ablutions required before pray
ing, she read her morning prayers. The pain has totally disappeared. 
The hectic cough, constipation, loss of appetite have also disappeared. 
She reads her prayers five times daily, and is as hale and hearty  as any of 
ns* but yet weak, and much reduced in flesh, but she is daily improving 
for the better.

My friend assures me that she was fonnd insensible in the room facing 
which she was bathing some ten years ago, and that she has ever since 
been constantly ailing, and tha t she has several times told her mother tha t 
she fancies some one sleeping with her like her husband, but it neve? 
struck us tha t she was afflicted by an evil spirit, we attributed her 
fancies to imagination and sickness.

“ Wonders will nevercease.” I  have not read of such a case in the Tlieo- 
sophist, and have therefore ventured to report the same. The name of 
the Hafiz ia

H a f i 8 A u b i d  H o s s e i i t ,

Deobund District Saharunpoor.
The presence of the patient is nofc necessary, he can be consulted 

by etter. I  shall be glad to hear if he has been serviceable to some other 
patient like the ono whose case I  have related,

A. Co^STASTOE.

THE DATE OF BUDDHA.

I  am in great perplexity, nofc being able to reconcile the following 
apparent inconsistencies, and hope you will kindly clear up my doubts. 
The references, I  quote here, are from “ Five Years’ of Theosophy.”

On page 383, “ Tathagata became a full Buddha” i. e.y reached absolute 
N irvaua—in 2544 of the Kali era, (according to Sowramana).

On page 391, “ Buddha died in the year 2565 of Kaliyuga” (also 
according to Sowramana),

Now how this can be reconciled ? Does this mean tha t the Lord 
Buddha lived 21 years more after attaining absolute Nirvana ?

Then ifc is stated that he died at the advanced age of 80 years. Now 
does this 80 years refers to Barhasput.yamanam (of 361 days and 11 
o-hadias) or to Sowramana (of 365 days 15 ghadias and 31 beghadies) 
and in what year of the Kaliyuga (according to Sowramana) was the
Lord Buddha born ?

On pasje 370, “ he (Srim at Sankaracharyyar) was born in the year 
B. C. 510” (fifty-one years and two months after the date of Buddha’s 
Nirvana).

This makes the Lord’s Nirvana to take place -B. C. 561 years and ^ 
months, corresponding with 2540 years of the Kaliyuga, making a 
difference of four years with the statement on page 383 quoted above.

In conclusion I  request you will clearly state the year of the Kaliyugam 
according to Sowramana (with names of Hindu months and week-days 
if possible) of his birfch, his attaining Nirvana, and his final death, aud 
the year of the Kaliyuga when Srimab Sankara Charyyar was born.

' Baroda P rasad B asu, F. T. S.

A PPA K ITIO N S.

I.
I  heard the following from Kaliber Vedanta Leagish, fche renowned

Yetantic Scholar of the province .
“ Babu Uma Nath Rai, a resident of 24 Pergunnas District ana Head

Clerk to the Judge’s Court at Berhampur, was a great friend of mine. 
One day he was attacked with cholera, and died within twenty-four hours 
of the attack. I  was then at Benares prosecuting my studies m Sanskrit, 
and as a m atter of course quite ignorant of his disease. One night at 
about midnight I  saw him (for I can scarcely call it a dream, so vivid it 
was) standing beside me, and with tears in his eyes taking leave of me. 
The next day at about 3 P. M. I  received news of his death.

“  On the same night Uma N ath’s younger brother Surendra Nath, who 
was at Jubbulpur, also had a dream which^ was almost identical with 
m ine; he wrote me about it  and was told in reply that his brother was

Is there any means of distinguishing these dreams from those that 
are e v id e n t ly  the mere effects of fancy? There is a very instructive 
article on the subject in your issue for January 1882, but more remains 
to be said.

II .
The following is from Professor Ramgah Noayuratna, a great San

skrit scholar holding a respectable post under Government.
“ One day I  saw the late Doctor Ram Das Sen, F. T. S., standing 

close by my side in his splendid dress; I  even heard him salute me. A 
few days before he had promised to see mo on his way to Calcutta, and I



thought he had come to do so. A  few minutes after I conld uot see 
him any longer. The next day (or the day after, I forget which) I was 

informed that he waa dead.'* The apparition was so real and life-like 

to the Professor that the next moment he was heard to enquire about his 

friend the late Doctor.

K . P. M ckerji.

RELIGIOUS ARBITRATION.
S i n c e  some days past some thousands of Mahomedans have assembled 

here (Berhampore) for participating in a discussion on some articles of 
faith in dispute. On the one side there are Sheahs and Sunnis, on the 
other are the Wahabees or the Forazas. Moulvees and other learned 
Mussalmans have come from such places as Pesw ar, Delhi, Jounpore 
and the like. I t  is a fact not a little significant of the progress of 
brotherly feeling throughout India that the umpires chosen by both the 
parties are all of them Hindus. This is, I  believe, the first time in the 
History of India that Hindus have been chosen umpires in a religious 
dispute among Mahomedans.

K. P . Mukerji.

AN ADEPT OR WHAT ?

During the Christmas holidays, I  met a t Bindraban an old acquaint
ance of mine, a Head Moharri of the Police station at that place. H e 
related to me a story about a fakir, which he thought would interest me. 
As I  thought it would be interesting to the readers of the Theosophist,
I  asked him to send me the narrative, after making enquiries of the very 
person who had been the object of mercy. That Head Moharri has 
been kind enough to send me the following in Urdu, which I  have trans
lated.

On the l l t h  of December 1887, at 8 o’clock in the morning, a boy by 
name Banke Lal, aged five years, son of Madarilal, a Brahman of the 
Kannogin sect, residing at Mankapura Thana, Sheorajpur Zila, Cawnpur, 
now serving as a Constable at the Police station at Bindraban, was eating 
nnder a 'Nim tree puris cooked in the bazaar. A t tha t time a woman 
passing by looked on the boy with an evil eye. The boy at once got 
fever. The parents being informed of the fact, went to the spot and 
brought the boy home and called in medical aid. The woman resorted 
to certain means used for removing the influence of the evil eye, and 
medicine from the Government dispensary was also brought and given 
to the boy, but without any effect. A t last in the afternoon the pulse 
ceased to be felt. The parents and the persons in the neighbourhood 
thonght the boy was dead, and began to bewail the loss. This boy had 
suffered from fever two months previously, bu t had recovered at the 
time of this occurrence. After some time the father of the boy, thinking 
him to be dead, took him to the river Jum na to throw him into i t  
according to Hindu custom. When he reached the river with the corpse 
of the boy, a Bairagi suddenly appeared there. H e had a Ram anandi 
tilak on hia forehead, and an old sore on the forehead which emitted somo 
inatter ; his age appeared to be about seventeen or eighteen years. A lfi 
(a sort of sheet with a hole in the middle for the head to go through) 
was the only garment he had on. This Bairagi asked the boy’s father 
w hat wa3 tho matter. The father told him w hat had happened.

The Bairagi took a handful of water from his Tonbi, and after a pause 
sprinkled that water on the dead boy’s face. The boy opened his eyes, 
a n d  then the Sadhu resorted to another expedient. He took sand from the 
Jum na river and threw it into the boy’s mouth, and gave him a kick 
saying Uth be landi ghar Ico ja  (meaning, you boy get up and go away). 
That instant the boy got up and went to his house. The Bairagi disap
peared, nobody knows w here; search was made for him, but he was not 
to be found.

The Head Moharri’s name is Biharilal, Head Moharri of the Bindraban 
Police station in the Agra District, N. W. Provinces. I  think I  have 
fully stated the facts, and any person having any doubts as to this can 
enquire from the Head M oharri or the Constable, the boy’s father.

J wala P rasada, F. T. S.

SELF LEVITATION, ET CETERA.
In the Theosophist for November last I  read with much interest several 

accounts of self levitation. As these feats have b e e n  attested by so 
many different persons from so many different places, and as similar 
feats of self levitation are by no means uncommon in the Lives of the 
Saints* duly authenticated by the Roman Curia, doubts as to their 
genuineness should no longer exist. At first sight, no doubt, self levita
tion would appear quite opposed to all nature’s laws ; but the solution 
m ight possibly lie in the fact, th a t the person who self levitates himself, 
first induces a change of magnetism or polarity in himself sufficient 
for the due performance of this feat. In  my opinion the change 
of magnetism or polarity i3 induced by the person holding in his 
breath for a sufficiently long period, and my reasons for so thinking are 
as follows. The experiment I  will now describe has, I  believe, been 
frequently successfully performed. One person sits in an ordinary 
chair, and four other persons group themselves round him. They all 
then firsfc take in a long breath, and keep holding their breath, while 
each of fche four persons placing each only his forefinger under the 
chair, lifts up the fifth person, chair and all, as if he weighed no more 
than  a feather’s weight. To my mind this is a similar feat to th a t of 
self levitation, and succeeds from the fact of all five persons holding in 
their breath. The corollary would appear to be, thafĉ  to successfully 
practise self levitation, a person must exercise himself in holding in his 
breath for months, until he succeeds in holding in his breath for half 
an hour, or an hour, or whatever the length of time which may be requi
site to induce a change of magnetic polarity in himself.

From the researches of the Psychological Society, and other experi
mentalists, the genuineness of the facts of mental telepathy has been 
established. These facts would also appear to be contrary to nature s 
laws. Perhaps their explanation may be found in the supposition that 
the gift of mental telepathy has been hitherto a dormant and undevelop
ed sense. Last year, when returning from Australia, I  met a Mr. 
Horton, on board the “ Massilia.” He told m e  that at about the age of fifteen 
he suddenly found himself able to read the thoughts of other people, and 
thafc the gift remained with him until a recent and severe illness caused 
him to lose it. He said th a t he could in no way account for the modus 
operandi of the gift, but th a t it appeared to him as if the other person 
were speaking out his thoughts aloud. I  then asked him if he could 
read the thoughts of a foreigner unacquainted with English. He said 
th a t he had tried, but that unless a person thought in English; ho was 
unablo to read his thoughts. From this it would appear as ii mental



telepathy were only an acute and refined sense of hearing, or some other 
as yet dormant and undeveloped subtle sense akin to that of hearing.

Can any of your readers inform me whether “ Coca’' is obtainable in 
India ? I t  is a produce of the Central and South American forests, Mr. 
L. J . Dupre, United States Consul a t San Salvador, in his report states 
tha t it enables the natives to sustain burdens of 150 or 200 lbs. on 
their backs, and with these burdens to traverse plains and mountains 
w ith greater celerity than the mule, which travels through the whole day 
afc six miles an hour. I f  Coca really does possess these qualities, ifc 
would be a great boon to our zemindars in the Himalayas, who often 
have to carry very heavy burdens for very long distances. The other 
properties of Coca are thus described by Mr. L. J . Dupre. u In  
doses of 15 to 60 grains, Coca produces a delightful intoxication. 
A  sensation of lightness first supervenes: the air inhaled is 
zephyr from angels’ w ings; there are wild imaginings and fantastic 
hallucinations, and gorgeous visions, and then complete insensibility. Ifc 
is intoxicating without drowsiness, without congestion of the brain, in
volving a sense of perfect rest. The law of gravitation is suspended and 
the ‘ conquoro* drifts bodily among the stars.” Under these cir
cumstances is Coca to be looked upon as a mild and harmless exhilaranfc 
or a pernicious and debasing drug whose use should be discouraged ?

A. B anon, F. T. S.

THE r‘ BOAT”  OF KAPILA.*

“ S a l u t a t i o n , ”  says Gandapada, “  to tba t Kapila by whom the San
khya philosophy was compassionately imparted, to serve as a boat for 
the purpose of crossing the ocean of ignorance in which the world was 
immersed.” The boat, or ark of safety, in question was the dualistic 
theory, that of the separateness of the personal individual entity, or soul, 
from the aggregate of soul in the cosmos, in opposition to the Vedantic 
pantheistic idea which regards the individual self as but a part of “ one 
stupendous whole.” I t  m ight almost be said that Kapila was the fore
runner of Darwin, since he also taught the gradual and systematic evolu
tion of form and distinct life and consciousness from a primordial 
elementary essence. He was an atheist in fche sense of putting out of 
debate* as an unreasonable and unthinkable conceit, the idea of a per
sonal creator. From Prakriti, the “ rootless root” of all things, 
as he tells us in his third Aphorism, are produced seven things which 
are also producers, and these in their tu rn  engendering a series of pro
ductions, the evolutionary process works out into objectivity the mani
fold aspects of visible nature as we see it, or as it was and will be seen 
by those who have preceded and those who are to come after us. No 
chance, no miracle, no caprice is to be seen anywhere, bufc the orderly 
and majestic manifestation of law and system. The grand misery 
and mystery of existence is pain, the supreme object to strive for, its 
extinction, or our entire separation and escape from the same. Tho 
soul, bound in its hard fetters, struggles for liberation : the wise know

tt* S ankhya K a rik a ,” by  Isw a ra  K rish n a ; T ran s la ted  from  tho  S an sk rit b v
i lo n ry  rhom a8 C olebroke/' Esq. Also th e  B h ashya of G audapada ; T ran s la ted , &c.y 
by H orace H avtnan  W ilson, m . a ., f . b . g. R eprin ted  for th e  Theosophical P u b lica 
tio n  F u n d  by Tookaram  T a tra . Bom bay, 1S87. P ric«  B«. 2-6-0.

the cause and tbe remedy and, knowing, work for the latter with entire 
singleness of purpose. The remedy is the acquisition of knowledge, the ex
tinction of ignorance. The outcome of the struggle and the meed of victory 
is escape from rebirth, that is to say, from re-entanglement in material 
forms, and an eternal existence as a conscious entity, equal intrinsically 
to every other Purusha, or freed spirit. I t  is a profoundly metaphysical 
system of philosophy, as far above the comprehension of the masses as 
the blue sky is above the reach of the h an d ; but for the thinker 
ifc ofEers as free a heaven for his thought to soar in as the air is free for 
the wing of the eagle to cleave as he mounts towards the sun. Still, to 
reach Kapila's Sankhyan sun he must be an eagle in thought. The Prin
cipal of an Indian College, one who has earned his place among W estern 
Orientalists, remarked in the w riter’s presence once, “ that neither he, 
nor Prof. Muller, nor any other Earopean Orientalist, could be said to 
really understand Sankhya.” And yefc these are great scholars. The 
clod-hopping rayyet will not busy himself with philosophy, and such books 
as the Sankhya Karika are not printed for him ; bufc to the increasing 
class of philosophical students in the east and west, these reprints of Mr. 
Tookaram Tatya for the Theosophical Publication Fund are most preci
ous, in that they put within their reach the noblest Aryan classics afc prices 
within the means of a llb u tth e  poorest. The mechanical part of the volume 
under notice is satisfactory—paper, types, boards and binding (save thafc 
there is no lettering on the back) all good, and the purchaser gets hi3 
full money’s worth. No Branch or private library in our Society can 
afford to be without a copy of the “ Sankhya Karika,” which contains 
the entire Sanskrit text and commentary together ’.with their English 
translations and the original commentary by Professor Wilson. W ell 
m ight Professor Sir Monier Williams call it u a very useful and popular 
compendium of the doctrines of this system /’ which in some f a r  distant 
age was perfected and communicated his kinsman, Brahman Asuri by 
Kapila, son of Brahma himself. H. S. O.

T H E  WAY TO T H E  P A T H .*

The idea of a handbook like this, which should give to new members 
of the Society and others sensible hints for their studies and honesfc ad
vice for their conduct, originated with our good Brother, Mr. Tookaram. 
Hundreds, if not thousands, have joined us in the first rush of sympathy, 
and without a definite conception of the purpose or possible fruits of 
theosophical endeavour. Moreover, the movement is as yet too young to 
have developed the corps of lecturers [and circuit superintendents 
which we shall ultimately see afc work. The handful of staff workers 
are absorbed severally in their departments of editing, authorship, 
travelling and office work, “ holding the fort” until the reinforce
ments arrive. Meanwhile, Mrs. Sinnett’s excellent “ Purpose of Theo
sophy,” the series of Catechisms, various other books issued by our 
members, our magazines in English, French, German, Urdu and 
other languages, and this latest compilation, supply a crying want and 
pave the way for what is to come hereafter. The “ Guide to Theosophy’* 
comprises the following subjects : Preface; Introduction ; W hat is Theo
sophy ? ; W hat are the Theosophists ? ; The common-sense of Theoso
phy ; The Founders of the Theosophical Society— a public Address 
by Babu Norendronath S e n ; certain official (American and Hus-

* “ A G uide to T h e o so p h y .C o m p ile d  from  cu rre n t theosophical lite ra tu re . P u b 
lish ed  by Tookfvram T ataya  for th e  Bom bay Theosophcal Publication  F u n d , 1857.



sian) documents showing the antecedents of two of the Founders; 
the Rules of the Society for 1886; Theosophical Symbolism ; Notes on 
OM  from the Upanishads; Brotherhood; W hat is necessary to become 
Initiated ; S trict Morality, the first Step to Divine W isdom ; Spiritual 
Progress; Practical Hints to Theosophists ; Qualifications for Chelaship ; 
Mahatmas ; Mahatmas and Chelas ; Importance of the Study of Sanskrit; 
The Occult Sciences; The True Theosophist’s Path  ; Practical Instruc
tions for Students of Occultism ; The Constitution of Man ; Faith  and 
Knowledge ; Imagination ; The Power of W ill; Its  D evelopm ent; The 
twenty-two Rules of Hermes for the development of the W ill; The Elixir 
of Life ; Contemplation ; Concentration ; Freedom [emancipation from 
the chains of m atter]. This is—it will be observed—a rich theosophical 
banquet of which no one can partake without great profit, spiritual and 
mental. A  decided merit of the book is its cheapness—Rs, 2. post free 
in India. A t the same time it has the blemish of being w ithout an Index 
and Table of Contents, an oversight that no habitual reader of books can 
pardon. And, for some occult reason, no doubt, Mr. Tookarram has 
om itted le ttering  the Title on the back. I t  is an inconvenience to have 
to take down a lot of books from the shelves to find out the one we wish 
to read. # H . S. O.

BEV m U G  A DEAD LANGUAGE.*

T his magazine is one among the many recent attempts to meet the 
growing enthusiasm for Sanskrit literature, by the issue of monthly 
pablication in  Sanskrit aud English. Such journals are springing up 
throughout India, and if fewer succeed, it is less for the lack of possible 
patronage than  bad business management in their projectors. The com
mercial success of the Theosophist on its cash payment basis, despite the 
nniversal prognostications of its failure when started, ought to have 
shown the Indian  friends of periodical journalism, that the credit system 
in vogue is a most risky and pernicious one, and it is to be hoped that 
the gentlemen behind this new and promising bilingual magazine will 
bear this in mind.

The plan adopted is that of giving the Sanskrit text in the left hand 
and the English version in the righ t hand column of each page, a useful 
one for students. The number for December, now before us, contains a 
disquisition upon Vidya , one upon the Sanskrit Language, an Introduction 
to the Science of Medicine; and some general remarks npon the 
knowledge possessed by the ancients. Some of this is very interest
ing ; for example, what is said about the sixty-four arts denned 
and taught in the ancient books. They indeed cover a wide range of 
knowledge, physical and psychological. Agriculture, architecture, 
chemistry (including analysis and synthesis), astronomy, mathematics, 
medicine, surgery, jurisprudence, military science, gymnastics, cookery’ 
m anufactures—domestic and other3—divine worship, sculpture, wood- 
carving, metallurgy, statecraft, grammar, logic, metaphysics, commercial 
nsage, ship-building and navigation, finance, music, writing, poetical 
composition, the breeding, care and education of children, spiritual 
self-evolution,—all these and moro were embraced within the ancient 
round of knowledge. It mnst be confessed, however, tha t the English 
miom3 and editorial proof-reading of the Lokananda FatriJca leave 
much to be desired, but all the same, we hope it will be a success and 
live to do much good. 2 .  S. 0 .

a% ^ mon^ y ’ Sauskrit-English Journal, iladras. The Loka-

JANUARY MAGAZINES.

THE PA T H :—The first paper “ Rays from the East” will repay 
more than one perusal. “ Perhaps failure to carry out a chosen plan is 
part of a necessary step. Our failures to encompass a set end are om? 
best teachers, provided we recognize the real work that inevitably is 
contained in the failure.” We have no space to quote more. W. Brehon 
continues his excellent papers on the Bagavad Gita. This month he 
discusses the general bearings of the poem with especial reference to the 
“ Dejection of A rjuna.” Rahula’s inheritance is a beautiful allegory by 
J . C. Yer Planck. The next article is a translation of a French article 
by Madame Blavatsky on the “ inter-etheric force,” re-discovered by 
Keeley. Jasper Niemand contributes another of his stirring articles 
under the title of cc The Appeal unto Caesar/’ the appeal to the light 
within that the aspirant makes when he begins to find that “ nothing 
th a t is out of the eternal” can aid him. Tea, table talk is as bright as 
ever. This month it is about elementals, thought-reading and dreams*

SPH IN X  (German) :—This magazine opens with an interesting arti
cle on hypnotism and electricity in ancient Egypt 3,000 years ago. Carl 
Kiesewetter writes on Swedenborg and his visions. Carl du Prel gives 
an account (illustrated) of the proceedings of a Committee on thought- 
transference held at Munich. L. Kuhlenbeck discusses the belief in the 
“ Death-clock.” Dr. Liebault writes on medical hypnotism, W. Daniel 
has a thoughtful paper on development and freedom. G. Earnesti, in a 
paper entitled “ Elements of Magic,” describes some mesmeric experi
ments. F. Eckstein treats the esoteric doctrine as set forth in India.

LE LOTUS (French) :—The first article is by Madame Blavatsky on 
the origin of evil. E . D. Fawcett, under the title of “ The Logos and 
Modern Psychology,” shows the relation of the doctrine of the Logos 
to the conclusions of modern writers. Amaravella continues his articles 
on the constitution of the microcosm. Reviews and notes—the latter 
being an admirable feature of this magazine—make up the rest of the 
number.

TH E PLATONIST :—The Hall of Seb, a study of the origin of the 
idea of time, is a most suggestive paper discussing ancient beliefs and 
religious ideas. M. Coverdale begins. “ A new translation of the letters 
of Paul.” “ Auxiliaries to the perception of intelligible nature,” a trans
lation from the Greek of Porphyrios, a reprint of that made by T. Taylor, 
carefully revised, will be prized by students of Platonic philosophy. 
T. H. Burgoyne concludes his paper on the Taro, with an all too short 
description of the methods of using it, in which he seems to give some
w hat imperfect directions of one method only.

The translation of the Desatir is continued.
THE ESOTERIC :—Practical instruction for reaching the highest 

goal of human attainm ent by H. F. Butler is a valuable paper on 
self-control. W. Cox continues his papers on the science of under
standing, his subject this month is tc Wisdom, the Offspring of Law and 
Meditation.” J . Latham  begins a new series on the art of never forget
ting, showing how books are learned by heart in the East.

L ’AURORE DU JO U R  NOUVExVU :—This magazine began its 
second volume with the January number. In  that number Lady Caithness 
has an interesting paper on the celebrated prophecy of Trithemius which 
is cited as supporting the fixing of 1881 as the beginning of a nc.v cycle. 
Trithemius' work was printed in 1522 and his statement is that in 1870 
wiil begin the reign of Michael, the angel of the sun. This rei^n will 
last fifty-four yoars. Here in India, of course, more importance is 
attached to the cycle thir.t will begin with tho second five thousand years



of Kali Yug. B ut we believe the trn th  is that at about this time a num
ber of cycles, some large and some small, are beginning and ending, the 
real new day ia more than three hundred years off—but it will be a great 
day when it does come. Marie contributes some beautiful “ Pensees sur 
le jour dejSoel.” Victor Bellechasse continues his psychological romance.

TH E LANGUAGE OF COO RG.*

One by one the races, nations and tribes of India are being reached 
by the wave of Progress; those which have a literature are being levied 
upon to swell the world-store of knowledge, and those which have no 
alphabets arc being snpplied with them. The monograph under notice 
illustrates the latter fact. Coorg has been very backward in this respect, 
perhaps because of the comparative isolation of the country and the 
conservatism of the people. A  century ago the land was ravaged by 
H yder and his Son Tippoo w ith attendant circumstances of great bru
tality  : the cultivation burnt, the tanks destroyed, the people beheaded 
by hundreds, and 70,000 sent as captives to Seringapatam, and forcibly 
converted from Hinduism to Islam. In  this tide of devastation, this 
wholesale obliteration of temples and other monuments, it  was inevitable 
th a t the national literature should be almost, if not quite, extinguished. 
Through the chivalrous bravery and military skill of a young prince of 
the  Royal family of Coorg, the land was ultimately freed of the Mussal- 
raan conquerors, and the prince, whose noble character outvies almost 
th a t of the peerless Bayard, made an alliance with the B ritish, to which 
the most religious loyalty has been shown to this day. B ut the 
nation has not as yet recovered whatjit lost in one direction. W hat cor
respondence and reading it has done has been in the Canarese, a reproach 
from which Dr. Appiah now attempts to relieve it by the construction of 
an original alphabet, the characters of which bears some resemblance 
to those of Tamil, Canarese, Sinhalese and our W estern phonography. 
W e wish him entire success in his laudable experiment, and the sympathy 
of members of the Theosophical Society will be all the greater when 
knowing th a t he also is one of ourselves.

H . S. 0 .

SA N SK R IT L IT E R A T U R E .

The Sanm argha Sabha of Bellary has printed this lecture, by It. 
Jagganathiah, in pamphlet form. Id  points out how many
things supposed to be modern discoveries were known to the ancient 
Sanskrit writers and is a plea for the revival of Sanskrit study. The 
lecturer does not seem to have much idea of how much is being and has 
been done in the field of Sanskrit study in Europe, especially in Germany. 
A good many interesting facts are cited in the lecture, bu t of course 
space has prevented more than an excursion into the oufclyiug boundaries 
of this vast subject.

* “  K odorgu F irs t  Book.’* B y K o rav an d a  M. A pp iah , A ss is ta n t Su rgeon , B an
galore. M ysore Govt. P ress.

S U P P L E M E N T  T O

T H E  T H E O S O P H I S T .

M A R C H  1 8 8 8 .

SIR  E DW IN  ARNOLD.
We have never yet had space and opportunity to congratulate that great 

exponent of Buddhism, Sir Edwin Arnold, on his recent elevation to the 
dignity of a Knight Commander of the Star of India. Never, surely, was 
honour more worthily bestowed, and many of the Oriental subjects of Her 
M a je s ty , besides ourselves, will heartily thank her for the wise discretion 
sh e w n  in this graceful recognition of the English poet of the Eastern reli
gions. “ The Light of A sia” is certainly the masterpiece, as it is the most 
popular work, of this great writer, and for the Buddhists, of course, it must 
ever remain the most im portant; but it  is not we alone who have cause for 
gratitude to tlie new K night; our Hindoo brothers have to thank him for the 
explanation and popularizing of many of their doctrines in “ The Song 
Celestial,” “ The Secret of Death,” “ Indian Idylls,” and “ Indian Poetry,” 
while those who follow the Prophet of Mecca may well rejoice in having their 
faith put before the Western public in so beautiful a form as that given to ifc 
in “ Pearls of the Faith.” And wliat is so remarkable and so attractive about 
one and all of these poems is the hearty appreciation and the instinctive 
sympathy which they display with the several forms of religious thought 
which they express so well. If all Europeans understood Eastern faiths and 
modes of feeling as well as Sir Edwin Arnold does, many of the difficulties 
which have beset the various foreign governments in India and Ceylon would 
never have arisen. I t is assuredly a matter of deep congratulation to Her 
Majesty’s Oriental subjects that the immense power wielded by the editor of 
The Daily Telegraph, the newspaper which has the largest circulation in the 
world, should be in the hands of a man who can display such noble and large- 
hearted sympathy with them. Like all men who are in advance of their age, 
Sir Edwin has not escaped misunderstanding, calumny, and reviling from 
the less-advanced of his fellowmen, who are of course incapable of comprehend
ing hiB position; when he recently honoured Ceylon with a visit, for example, 
he was virulently attacked by our contemporary the Observer, who by the way 
must have been greatly annoyed by his advancement; but we trust that all 
recollection of that ill-timed display of bigotry, was effaced from his mind 
by the heartfelt reception given to him by the real representatives of the 
people of our Island.  ̂ Those who vent their envy in abuse of such a man aa 
this will assuredly realise the truth of the passage in our Sacred Books:—

“ A wicked man who reproaches a virtuous one, is like one who looks up 
and spits at the sk y ; the spittle soils not the sky, but comes back and defiles 
his own person; so, again, he is like one who flings dirt at another when the 
wind is contrary—the dirt does but return on him who threw it. The 
virtuous man cannot be h u r t; the misery that the other would inflict comes 
back on himself.”

W e feel sure that we are but expressing the feelings of all Eastern nations 
in offering to Sir Edwin our heartiest congratulations and best wishes.

We copy—and endorse—the foregoing appreciative remarks of the Sarasavi 
Sandaresa (Colombo organ of the Sinhalese Buddhists), upon the elevation 
to the dignity of Kniqhthood of the author of “ The Light of Asia,” “ The 
£>ong C elestial/’ and kindred works of resplendent beauty and literary merit.



n e o llJ 'T r fZ * /  [lon° what we could to make him known to tho
uhil(! i„ k »  l  j  • Was h,s and our misfortune that he should
' ' '"e m Ceylon, have made enquiries about the existence of Mahatmas mrl
T,nrfprH -r aspec ŝ of Blld.dhism> fr™  priests who are noted materialists and 
perfectly ignorant upon the subjects about which they were interrogated

h l r s e r v L ^ L  O r L n t i n i L hr a t eS t’ a n d  b ® ° Ur P ,o a s a n t  t a s k  to  ^ e 'th a f cin r w i ™  u O r ie n ta l  l i te ra tu r e  a r e  s u i ta b ly  c o m m e m o ra te d  b y  a  m o n u m e n t
in Ceylon when he is dead and g o n e-y ea rs  hence, let us hope in all sincerity.

H. S. O.

BOSTON.
The Branch here has become very active recently. Interesting mners

l T t h e B L ? h  ^ y-?BW mem(bers- „Bro- C- R - Kendall, who, as President,l.d  the Bianch to its present excellent condition, retired from that office 
and Bro. J. Ransom BriSge has taken his place. ’

K R ISH N A  THEOSOPHICAL SOCIETY,— ( P h i l a d e l p h i a ) .
In consequence of the absence of Bro. Redwitz th* nfPo,vD * 1 • -d i_ 

are conducted by other members, one of whom h i ,  s S e S S v d i n  ^  f 'T

w h e n th e ^ p le ^ 'T o .'R e d w ifz  has^gT /en^evetd b ook i" ^  m*mh*n  C“

THE ISH W A R A  THEOSOPHICAL SOCIETY,-(M iraw ro u s).
This Branch has just been chartered. Dr. La Pierre is President. Fuller 

particulars will appear next month. el

THE A R Y A N  THEOSOPHICAL SOCIETY,— ( N e w  Y o r k ) .

This Branch continues its activity. Meetings are held every week Tho 
, T Ch "J T '  a series of papers on Karma have been

read and discussed. New members who are in earnest have joined A t the 
meeting of December 27th, Bro. Steam s of the Boston T. S. visited the Arvan  
and read an interesting and valuable paper.

FRA NC E.
l ! h ep ’S Branch held its third public meeting on 30th November
nf ;riiPr0Aff t^? r inl ^  cle by Mdme- blavatsky on the origino evil. After this Bro. Papus gave a very interesting lecture on Free-
M asonryandthe Legend of Hiram, which was much appreciated. Several 
well known gentlemen were present.

THE BRAHMO SAMAJ.
From the Hindoo Patriot, whose account is corroborated by the P r e s s  in  

general, we learn the following
“ T]*e fiffcy-eighth anniversary of the Brahmo Samaj does not seem to have 

passed off very smoothly A t the Brahmo Samaj of India there was In 
unseemly squabble about the right of certain ministers to preach from the 

m a certain form m which some members of the congregation had an 
opportunity of d,sp aying their pugilistic acquirements and their proficient 
at single sticks We had heard and thought that these dissensions had come 
to an end, but it does not seem so. A t the Sadharan Brahmo Samaj some 
disorderly rowdies created a row, which ended in a bit of excitin - str ife  
fighting. The Ad% Samaj fared better, and there was at the Jorasanko resi-

^ t a i u h ' S j r " 1 Tis°”  u,u“  '“ *• g“ h“ ”e “ d so,em»
This is a very sad state of affairs, and it would seem that tho observations in  

the article upon the “ Decay of the Brahmo Samaj” (Januany Theosophist) were 
fully warranted by the facts. The Samaj seems in a bad way and it is 
possible that, upon the demise of the surviving leaders of the movement,

it will be resolved into its original elements. The state of the Arya Samaj 
is quite the reverse. Contrary to all reasonable expectations, based upon 
the dominant personality of the late Dayanand Swami, and the untimely 
decease of that great schismatic while the movement was in its infancy, aa 
m ight be said, the Samaj is rapidly gaining strength and multiplying its 
Branches by scores throughout Northern India. Tlie secret of the contrast 
is perhaps that the Arya Samaj, while very heterodox, is national to the back
bone : no Arya Samajist was ever led by it to discard his national dress 
or blush for his nationality. Swami Dayanand’s influence was intensely patri
otic, and so even the most orthodox of his opponents never called in question 
his reverence for the Yeda or his love for his country or his people. In this 
connection, by the way, an amusing fact may be noticcd : his Samajists are 
preparing to convert him into an idol and his old clothes into objects of 
worship ! How thoroughly Hindu ! He plays the part of an Indian Luther, a 
would-be iconoclast, and reviles the orthodox Popeji from east to west, and 
his followers shortly after his death collect funds for a building in whicli t 0  
adore the garments he left behind when “ taking Samadhi.”

H. S. O.

CEYLON.
Ceylon is a small country in comparison with India,, and it is natural to 

expect speedy results of honest theosophical work. A marked proof of the 
growing Buddhist revival is the fact that the people are rapidly transferring 
to the festival of Lord Buddha’s birth-day, Full moon day of May (Wessalc), tho 
festivities they have been hitherto keeping on the Christian feast-day. Tho 
Colombo correspondent of the Indian Mirror says in connection with this 
subject:—

“ We are glad to note that the great Christian festival was very dull this year, 
in fact duller than the lasfc. In former years ignorant Buddhists of the town 
of Colombo joined the handful of Christians to celebrate Christmas, but the 
advent of the Theosophical Society tô  Ceylon brought those Buddhists to a 
true appreciation of tlieir national religion, thus preventing them from taking  
any part whatever in Christian festivals. The organ of the Buddhists of 
Ceylon, the Sarasavi Samderasa, had very able leaders on the subject of Bud
dhists observing Christmas, and the High Priest Sumangala supplemented 
these remarks in a public address he delivered at the Colombo head-quarters 
of the Theosophical Society during the latter part of last month. It is a cor
ing shame that only one day is allowed for the Buddhists as their national 
holiday. Government is well aware that the largest section of the population 
of Ceylon are Buddhists, and that they surely deserve more than one day for 
the celebration of their national festival. The allowance of even this one day 
m ight not have been granted, but for the strenuous exertions of Colonel 
Olcott, for whom the Buddhists of Ceylon feel more than grateful.”

Each sect has its own sacred festivals and fasts, and it certainly seems most 
absurd that the Sinhalese should be celebrating Christian festivals and cling
ing to Christian names—imposed upon them by Portuguese and Dutch inva
ders, hence a perpetual badge of the national shame—when their own festivals 
recall the most sacred and splendid memories, and their own family and per
sonal names are the precious proofs of their direct descent from the Aryan 
forefathers. A  stranger would never suspect that the DeSilvas, Pereareas, 
Don Philips, Don Davids, Don Thomases, Abrews, and Don Carolines, who 
cut their hair in European fashion, wear European hats, and keep Christmas, 
while neglecting poiya days, were in fact Buddhists of orthodox families and 
pure descent.

A  DISCLAIM ER.
B. H. Fryar, Bath, wishes it to be understood that he has “ no confidence, 

sympathy, or connection” with the Society cal led the “ II. B. of L.,” and to cor
rect any suspicion of himself, arising from the insertion of the note at the end 
of the “ Bath Occult JReprint Edition” of the “ Divine Pymander he further 
wishes it to be understood that he has no antagonism whatever to tho 
Theosophical Society,



A THEOSOPHICAL TRACT.

[ I s s u e d  b y  t h e  N e w  Y o r k  T h e o s o p h i s t s  f o r  d i s t r i b u t i o n .]

No. 1.

An Epitome of Theosophy,

Theosophy, the Wisdom-Religion, has existed from immemorial time. It 
offers us a theory of nature and of life which is founded upon knowledge 
acquired by the Sages of the past, more especially those of the East; and its 
higher students claim that this knowledge is not something imagined or in
ferred, but that it is seen and known by those who are willing to comply with 
the conditions. Some of its fundamental propositions are—

1.—That the spirit in man is the only real and permanent part of his being; 
the rest of his nature being variously compounded, and decay being 
incident to all composite things, everything in man but his spirit is 
impermanent.

Further, that the universe being one thing and not diverse, and 
everything within it being connected with the whole and with every 
other, of which upon the upper plane above referred to there is a 
perfect knowledge, no act or thought occurs without each portion of 
the great whole perceiving and noting it. Hence all are inseparably 
bound together by the tie of Brotherhood.

2.—That below the spirit and above the intellect is a plane of conscious
ness ̂  in which experiences are noted, commonly called man’s 
“ spiritual nature this is as susceptible of culture as his body or 
his intellect.

3.—That this spiritual culture is only attainable as the grosser interests, 
passions, and demands of the flesh are subordinated to the interests, 
aspirations, and needs of the higher nature; and that this is a matter 
of both system and established law.

4.—That men thus systematically trained attain to clear insight into the
immaterial, spiritual world, their interior faculties apprehending
Truth as immediately and readily as physical faculties grasp the
things of sense, or mental faculties those of reason; and hence
that their testimony to such Truth is as trustworthy as is that of 
scientists or philosophers to truth in their respective fields.

5.—That in the course of this spiritual training such men acquire percep
tion of and control over various forces in Nature unknown to others, 
and thus are able to perform works usually called “ miraculous,” 
though really but the result of larger knowledge of natural law.

6.—That their testimony as to super-sensuous truth, verified by their 
possession of such powers, challenges candid examination from every 
religious mind.

Turning now to the system expounded by these Sages, we find as its main
points :—

1.—An account of cosmogony, the past and future of this earth and other 
planets, the evolution of life through mineral, vegetable, animal, 
and human forms.

2.—That the affairs of this world and its people are subject to cyclic laws, 
and that during any one cycle the rate or quality of progress apper
taining to a different cycle is not possible.

3.—The existence of a universally diffused and highly ethereal medium, 
called thc “ Astral Light” or “ Akasa,” which is the repository of all 
past, present, and future events, and which records the effects of 
spiritual causes and of all acts and thoughts from the direction of 
either spirit or matter. I t  may be called the Book of the Recording 
Angel.

4.—The origin, history, development, and destiny of mankind.
Upon the subject of Man it teaches :—
1.—That each spirit is a manifestation of the One Spirit, and thus a part of 

all. It passes through a series of experiences in incarnation, and is 
destined to ultimate rc*union with the Divine.

2.—That this incarnation is T̂ r i Rt’ences in successive
races'aiKl and accumulating the experiences of each in
carnation towards its Perfe®*V?!!‘ tter cr03Ser elements are first

3.—That between adjacent incainat . > ®t- e rest and refreshment,
purged away, comes a Perl0;  ° / / ” - f n„  advcnt into material life. 
the spi. it being therein P f ^ re d  {or the merit and

4.—That the nature of each }n™rlV^1011 P th way in which the man demerit of the previous life o r  livw, u ^ n  the ^
has lived and thought-, and tt at.this law ism ne ^  ^  o{

5.—That “ Karms’”~ a , term S1®n'JsIn Roweth that shall he also reap),
c a u sa tio n , (W h a tso ev er  a n d em erit in  an y  in d iv id u a l,
and the balance or excess.of.merit \ orroyr*ia each in-

j s s g r  .*»“ £ '  x  « u  * » * - i» i* ■■

p e r i e n c e s  o f  e a c h  i n c a r n a t i o n  are k n o w n .   ̂ ^
As to the process of in the securing of supremacy to tha

2.—Tbat th i- is attained a l a n d  ihe cultivation of 
(a.) I h e  eradication of selnsnnes effort for the good of others.

broad, generous sy.npa l.y b C i ta t io n ,  com-

«  all lower,' material
w  the b e t0.t» of t t .

W  The careful l?er^>rV'a" r e s o f t s ^ I ^ i v i r ^ T l a t ^in life, without desire for i ewa a, wav ^  ^  roligioualy.
3.—T h a t  w h ile  th e  ab ove ls .1, | ^ V ^ f npjan Q 0f sp ir itu a l a tta in m e n t is  to n -  

d isp o sed  m en , a  y e t  b ig  1: ‘ tr a in in g , p h y sica l, in te lle c tu a l,

S S t & I S l i M  *ta * re 1 ‘ ro““ d

stage, attained by laboi ions se I with many degrees of

“ * e“

As to thR a tio n a le  °£ spiritual himself, tho motive,

•• being

A * to  lr u t ll

“ “ i s  s  S b ' r * ln
carth-life, as it gives an duty, piety, and bcneficencc.2.— T h a t  s t i l l  m o r o  i s  g a in e d  b y  a  c a i  c c i  } P  t iT e  a n d  d e v o te d

" h iK p ii°  -”s y “  ”
l . - T h e * l « , ,  « . . .  and inhabitation of other planet, than t h * * * -



2 —The eeoloeical cataclysms of e a r th ; the frequent absence of inter- 
mediate typea in its fau n a ; the occurrence of architectural and other 
relics of races now lost, and as to which ordinary science has nothing 
but vain conjecture; tlie nature of extinct civilizations and the 
causes of their extinction; the persistence of sav ag erv an d  the 
unequal development of existing civilization; the differences, 
physical and internal,,between the various races of m en; the line of

! 3._The M ntm Jta^and'uniaons of the world’s faiths, and  the common

4.—'The*ex^ence^of^evil^ofbuffering, and of sorrow,—a  hopeless puzzle
to the mere philanthropist or theologian.

5 — T h e  inequalities in social condition and privilege; the sharp contrasts 
' between wealth and poverty, intelligence and s tu p ^ ty ,  culture and

ignorance, virtue and vileness ; the appearance of men of ge l
destitute of it, as well as other facts in conflict with the law 

of hered ity ; the frequent cases of unfitness of environment around 
individuals, so sore as to em bitter disposition, hamper aspiration,

: , and p a r a l y s e  e n d e a v o r ;  the violent antithesis between character e d
condition; the occurrence of accident, misfortune, and untimely 

. d ea th ;—all of them problems solvable only by either the conven
tional theory of Divine caprice or the Theosophie doctrines of Karm a

I and Re-incarnation. ; , .
6.—The possession by individuals of psychic powers, dairvQyance. clair- 

audience, &c., as well as the phenomena of psyehometry and statuvo-

7 ._l^heTrue nature of genuine phenomena in spiritualism, and the proper
antidote to superstition and to exaggerated expectation. .

. 8 —The failure of conventional religions to greatly extend their areas, re- 
form abuses, re-organize society, expand the idea of brotherhood 
abate discontent, diminish crime, and elevate hum an ity , V. 
apparent inadequacy to realize in  individual lives the ideal they

. The above^i^a sketch^f the main features of Theosophy, the Wisdom- 
Eeligion. I ts  details are to be found in the rapidly-growing literature upon

I M S *  b fm e?  by works iu Public Libraries,

2 —T hat of desire of personal culture,—to be met partly  bv the kooks 
prepared for tha t specific end, partly by the periodical Magazines
expounding Theosophy. T h e  th r e e  le a d in g  ones a r e
/ Advar Madras. India; subscription $5); Lucifer the Light 

! i Bringer’ (15 York St., Covent Garden, London England ; suibsc^p-
, tion 12 shillings;; The Path, (P. 0 . Box 2659, New York C ity ,

8. - T ^ t bofri^ o o t l )identification with the Theosophical Society an 
association formed in 1875 w ith these a im s ,- to  be the nucleus of 
Universal Brotherhood; to promote the studf  i ° ^ x .
Eastern  literatures, religions, and sciences ; too 
plained laws of nature and the physical powers latent in man. 
Adhesion to the first only is a pre-requisite to membership, tbe others 

. . ' being optional. The Society represents no particular creed is
entirely unsectarian, and includes professors of all fa.itha, only ©x 
acting from each member th a t toleration of the beliefs 0 

; . which he desires them to exhibit towards his own.
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T H E  T H E O S O P H IS T .

V ol. IX. No. 103.—A pbil 1888.

ffw irr smfcr q t i  I

THEBE IS  NO RELIGION HIGHEB THAN TRUTH.

E R R A T A .

Page 343, line 44, for Ch. ii, v. 3, read Ch. iii, S.
„ „ „ 46, for Ch. v, read Ch. y, 4, 5.

»„ 344, „ 2 , for Kardharma, read Kardhama.
„ „ „ 24, for Par&saiya, read P6r6sadiya.
» a » 26, for ,, y9
„ 374, last para., read “ I am not Chittam  (mind); grief and

delusion I  have none, I am not the doer; of liberation (Moksha) 
or bondage I have none.

well as its various subsequent Tormsare’ ̂ "3F out* of nothing by 
the power and will of God. It is not my purpose to discuss these 
premises, when they have been so thoroughly defined and debated 
by men beside whom we common persons are mere pigmies. The 
humbler task of the moment is to take up the subject where the 
connection is to be made between the hidden source of energy 
and its physical manifestation in our world on the human planet.
In short, what is “ God made flesh,” in the broad sense, and whafc 
physical commotion attests the appearance of such a divine 
personage ? The Western reader will kindly observe that the ques
tion is'Hot confined to the problem of the nature or nativity of 
Jesus, although a familiar Christian expression applied to him is 
conveniently employed; it covers the whole ground of divine 
incarnations and their attendant phenomena, in whatsoever reli
gious writings narrated.

First, then, observe that whether the saviour of humanity bo 
described by Christian or non-Christian scripture, the object of 
his advent is identically the same. Tho light of the spirit having 
become enfeebled if not extinguished, tho world is dark with sin 
and scepticism; mankind have lost the path and wander like the



/Ocreativ ^com m ons
A t t r i b u t i o n - N o n C o m m e r c i a l - S h a r e A l i k e  3 . 0  U n p o r t e d

Y o u  are free:

to  S h a r e  —  l o  c o p y ,  d istribu te  a n d  t ra n sm it  th e  w o r k

©
to  R e m ix  —  to  a d a p t  th e  w o r k

U n d e r the  fo llo w in g  co n d it io n s :

CD
A t t r i b u t i o n  —  Y o u  m u s t  attribute th e  w o r k  in th e  m a n n e r  sp e c if ie d  b y  th e  au tho r 

o r  l ic e n so r  (bu t no t in a n y  w a y  th a t s u g g e s t s  th a t t h e y  e n d o r s e  y o u  o r  y o u r  u s e  o f 

the  w o rk ) .

N o n c o m m e r c ia l  —  Y o u  m a y  no t u s e  th is  w o r k  fo r  c o m m e rc ia l p u rp o s e s .

©
S h a r e  A l i k e  —  If  y o u  alter, t ra n s fo rm ,  o r  bu ild  u p o n  th is  w o rk ,  y o u  m a y  d istribute  

the  re su lt in g  w o r k  o n ly  u n d e r  th e  s a m e  o r  s im ila r  l ic e n se  to  th is  one .

W ith  the  u n d e rsta n d in g  that:

W a i v e r  —  A n y  o f  the  a b o v e  c o n d it io n s  c a n  b e  w a i v e d  if y o u  g e t  p e r m is s io n  f ro m  the  c o p y r ig h t  

holder.

P u b l i c  D o m a in  —  W h e r e  th e  w o r k  o r  a n y  o f  its e le m e n ts  is  in  th e  p u b l i c  d o m a in  u n d e r  

a p p lica b le  law, th a t s ta t u s  is  in  n o w a y  a ffe c te d  b y  th e  licen se .

O t h e r  R i g h t s  —  In  n o  w a y  a re  a n y  o f  th e  fo llow ing  r igh ts  a ffe c te d  b y  th e  licen se :

• Y o u r  fa ir  d e a lin g  o r  f a i r  u s o  righ ts, o r  o th e r a p p lica b le  c o p y r ig h t  e x c e p t io n s  a n d  

lim itations;

• T h e  a u th o r 's  m o r a l  rights;

• R ig h t s  o th e r  p e r s o n s  m a y  h a v e  e ither in th e  w o r k  itse lf o r  in h o w  th e  w o r k  is  u se d ,  s u c h  

a s  p u b l i c i t y  o r  p r iv a c y  rights.

N o t i c o  —  F o r  a n y  r e u s e  o r  d istribution, y o u  m u s t  m a k e  c le a r  to o th e rs  the  l ic e n se  te rm s  o f 

th is w o rk .  T h e  b e s t  w a y  to  d o  th is  is  w ith  a  link to  th is  w e b  page .


