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[FomtJy motto of the Maharajahs of Benares.]

U N IT Y .

A L L  t h e  w r i t e r s  w h o  h a v e  w r i t t e n  o n  th e  m y s t e r i e s  f r o m  a il  
e x o te r ic  p o in t  o f  v ie w  s e e m  to  a g r e e  t h a t  o n e  o f  th o  p r i n 

c ip a l  t h i n g s  t a u g h t  t o  t h e  c a n d i d a t e s  w a s  t h e  t h e o r y  o f  th o  
h e l i o c e n t r i c  s y s te m .  H o w e v e r  f a r  s u c h  a  r e v e l a t i o n  m a y  h a v o  
b e e n  in  a d v a n c e  o f  t h e  p o p u l a r  s c ie n t i f ic  n o t io n s  o f  a n y  g i v e n  
p e r io d ,  i t  is  n o t  e a s y  to  s e e  a t  f i r s t  s i g h t  w h y  s u c h  a  m y s t e r y  
s h o u l d  h a v e  b e e n  m a d e  o f  i t ,  o r  w h a t  t h e  p r i e s t s  h a d  to  g a in  b y  
c o n c e a l in g  t h e  f a c t s  f r o m  t h e  m u l t i tu d e .  W e  a l l  k n o w  t h a t  
k n o w le d g e  is  p o w e r ,  b u t  t h e  s o r t  o f  k n o w le d g e  w e  a r e  a c c u s to m e d  
t o  a s s o c in te  w i th  t h e  p o s s e s s io n  o f  p o w e r  is  s o m e th in g  m o re  t h a n  
a c q u a in t a n c e  w i th  t h e  b a r e  f a c t  t h a t  t h e  e a r t h  m o v e s  r o u n d  t h e  
s u n ; a n d  i t  is  b e c a u s e  t h e  m o d e r n s  h a v e  b n t  s e ld o m  t a k e n  t h e  
t r o u b le  to  t h i n k  o u t  t h e  f u l l  s ig n i f ic a n c e  o f  h o w  m u c h  m a y  h a v e  
b e e n  c o n v e y e d  b y  th i s  a n d  s im i la r  s t a t e m e n t s  t h a t  t h e  m y s te r i e s ,  
a n d  h e n c e  t h e  s c ie n c e  o f  t h e  a n c ie n t s ,  h a s  b e e n  t r e a t e d  w i th  s u c h  
c o n te m p t .  P u t t i n g  a s id e  t h e r e f o r e  t h e  f a c t  t h a t  t h e  d e s c e n t  o f  
t h e  s o u l  in to  m a t t e r  a n d  i t s  f in a l  r e d e m p t io n  th e r e f r o m  w a s  a ls o  
t a u g h t  i n  t h e  m y s te r ie s  ‘ u n d e r  t h e  g u i s e  o f  f a b le s ,  i t  m a y  b e  
i n t e r e s t i n g  to  d i s c o v e r  h o w  m u c h  m ig h t  h a v e  b e e n  a n d  p r o b a b ly  
w a s  in c lu d e d  in  t h i s  r e v e l a t i o n  o f th e  h e l io c e n t r ic  s y s te m .

T h e  m a in  p r in c ip le  e x e m p lif ie d  w a s  t h e  o p e r a t io n  o f  la w  in  t h e  
m o tio n s  o f  t h e  h e a v e n ly  b o d ie s .  E x p e r ie n c e  a n d  o b s e r v a t io n  m u s t  
h a v e  t a u g h t  a l l  m e n  to  b e c o m e  f a m i l ia r  w i th  t h e  o p e r a t io n  o f  l a w  
a n d  o r d e r  in  t h e  o r d i n a r y  c o n c e r n s  o f  life , b u t  t h e  a p p l i c a t io n  o f  
l a w  to  t h e  a c t io n  o f t h e  s u n  a n d  p l a n e t s  w a s  a n  e x te n s io n  o f t h e  i d e a  
b e y o n d  t h e  b o u n d a r ie s  o f  t h i s  e a r t h ,  a n d  so  m u s t  h a v e  f o r m e d  t h e  
b r i d g e  b y  w h ic h  m e n  a r r i v e d  a t  t h e  k n o w le d g e  o f  t h e  p r e v a l e n c e  
o f  la w  t h r o u g h o u t  t h e  u n iv e r s o .

F r o m  t h i s  w o u ld  fo llo w  t h e  r e c o g n i t io n  o f t h e  f a c t  t h a t  t h e  u n i 
v e r s e  i s  td so  a  u n i ty .  T h e  th o r o u g h  r e a l i s a t i o n  o f  t h i s  f a c t  m a y



o ?  1 7 !  al“ °8t all o t h e r s  b y  i m p l i c a t i o n .  I f  t h o  u n i v e r s e

L lifn • i -ing beln̂ s uP°n ifc are of that one, then 
S  U pnncip animating them all must in like manner be one, 
and hence separateness has no real existence. Again, the fact

7 7  I f f  eaf-th i3-in constant motion would form a
X n o m e n n J -  ™ 13 every whc™ P ^ s e n t ,  a n d  t h u s
p h e n o m e n a  a r e  i m p e r m a n e n t .

Thus the revelation of th e  heliocentric system  m ay have been 

? £ &  » £  — »' * *
There are few propositions to which our intellect gives such a

T n ^ E f  ̂ t'1fSOf+t ,emiitr f the UniverSe‘ B ^ o n  the other 
t w .1 1 f ngs that are more difficult to realise, or
r e a l i s e f e f n T  T w  ™  t b f i r  t r a i n -  T h o s e  w l l °  c a n  i n d c e d  

S  /  V l r 9  ? b l e  t0J °  t h r 0 U g h  I i f e  w i t h o u t  a t t a c h m e n t ,  

2 ? r  v  %  ! T  l l a t , t l , e  P e r s o n a l i t y  i s  b u t  t h e  r e s u l t  o f  
i l l u s i o n ,  t h e y  k n o w  t h a t  i t  m u s t  b e  m a s t e r e d  a n d  u s e d ,  a n d  n o t  w o r -

S ' e T s t™ d„ n dU,ge<i' t W e •!! W  th »‘ c L l " i t Vone system of laws m ust prevail to the  exclusion of others, or else 
rest “ w e f i  i t  "P  1,ls.own „code to t]'°  inconvenience of all tlio
tiet tSn„ m ? ,S S° { ? m th e  m ere]y  uti]itarian point ofreference to any theories of right and wrong or ab-
w e T n i e i v o n r  I  ^  n 0 ^ °  a p t  t 0  r e c o S n i s e  t h e  t h a t  w h e n  

I n  l i S  n  s t r e n g t h e n  t h e  p e r s o n a l i t y ,  w e  a r e  a c t i n g  j u s t  l i k e  

a n  i n d i v i d u a l  i n  a  c o m m u n i t y  w h o  s e t s  u p  a  c o n t r a r y  s t a n d a r d  o f

u e n e d  i n ^ o  r  r f  f ° ! 110 w e .d  t h e  r e s f c -  I £  s u c h  a  t h i n g  h a p ,  

d i s n W  r y ,  > t l i e  ^ d i v i d u a l  i n  q u e s t i o n ,  s h o u l d  h i s

d i s o b e d i e n c e  p r o v o k e  s e r i o u s  c o n f l i c t  w i t h  t h e  o t h e r  m e m b e r s  o f

T W V Ve t0 J f Ve th e  P,ace and  ■ *  " p t a  te n ltlmao a i • ’  ̂ •? , ^o1*!̂  n°fc be in constant conflict with
up if noTrmfc f!!U’|01'(-i 'refused to g o  he would probably be shut 
F f *1 death. In modern times a dangerous lunatic is

about the nearest parallel we can find to the case we have imatin! 
ed, and could we but better understand the eternal verities that
c u U , H r r > ° ' n f  a l , P r e I ! ,. e n ? e d  hJ  the intellect ,  w e  s h o u l d  s e e  t h a t  t h e  
c u l t u r e  o f  p e r s o n a l i t y  i s  m a d n e s s .

s c e n h < i f c ^ a t , ] ,Sf r t v o n f  t h e  ° f  • t h e 1 n n i v e r s e ’ w h i , G -  a s  w e  h a v o  
s e e n ,  i t  i s  t h e  l o a d  t o  p e r f e c t i o n ,  i s  a l s o  a  g u i d e  t o  t h e  c o n d u c t  o f

t h e  i n d iv id u a l  in  h i s  r e la t i o n s  w i th  o t h e r s .  I t s  logical c o n s e q u e n c e

Theosopliic'il T ^ 6 fonndation and  corner-stone of tho
o f T n Z t  , ,y - Henco we are b idden  to kill ou t the  sense

* ®nT *  and s o a c t  tow ards each of our fellows as if ho
W ®  ? ° f o ^ se lv e s , rejo icing  w ith  him  in his joy and  com-

help any goodnwm^r°UbIe' fl’0°Iy gl&dIy Iendin» our aid to 
While recognising the fact that the unity of the great All 

is the fundamental truth round which all others are clustered
o ent r f 0 ° n ®arth  CaiVn0fc’ from  tlie  lim itations of his

S n l v  so  l o n f  ̂  % r iS 6 -t0 a  fu l1  a P P ^ e n s i o n  o f  t h i s  t r u t h ,  
u n i y  so  lo n g  a s  i t  r e m a in s  u n m a n i f e s t e d  c a n  t h e  w h o le  r e m a in

S l c e Z f f id “ ? S° B°0n as maiTifestaUon̂ kesplace, number and division make their appearance, The infinite

All cannot act upon itself, for in any action whatever there must 
be both an actor and the thing acted upon. Moreover, in addition 
to the actor and the thing acted upon, there must also be tho 
action. Again, in any perception there must be the perceiver, the 
thing perceived and the perception. Hence three is the first 
complete number after one, and was called by the Kabbalists tho 
number of generation. Two straight lines cannot enclose a space, 
but three can. The further we carry our investigations, the moro 
confirmations we shall find of the fact that whatever exists as ono 
can only be understood as three. It is this necessary truth that 
gave rise to the trinities found in all religions. In nature there 
must always be the seed, the soil and the growth of every plant; 
in physics there are the three primary rays of light; in the family, 
the father, the mother and the son, and in Parabrahm Purush, 
Prakriti and the manifested universe, the positive, the negative 
and the union of the two.

We might go on multiplying examples of the trinity in unity 
until we had filled a volume, but we prefer to leave the reader 
to think out fresh ones for himself.

The main fact to be learned is that this principle of trinity 
in unity is a fundamental law of the manifested universe, and of 
universal application. In the struggle for freedom from authority 
it is sometimes apt to be forgotten that there aro some fun
damental truths that hold good in all cases, such as the fact that 
the three interior angles of a triangle always make up two right 
angles.

As has been shown before in these pages, the number of possiblo 
combinations of three things taken together—one, two and three at 
a time—is seven. It is this mathematical fact that is the root of all 
the septenaries so often mentioned in theosophical writings as well 
as in those of ancient religions and philosophies. We all know 
that there are seven primary rays of light, and seven notes in the 
musical scale, and the theosophical system of cosmogony is pre
eminently a septenary one. We ought to remember tliat this 
septenary law is as necessary as the doctrine of the trinity in unity. 
A great many members of the Theosophical Society seem to think 
that the septenary principle in theosophy and other systems of 
thought is a mere curiosity, whereas it is a mathematical necessity, 
and is the only truly philosophical method of classification. When 
we consider any action, we do not stop at the action itself but go 
on to trace out its effects, aud in like manner if we stop at the 
trinity we do not get beyond the bare fact that manifestation is 
possible and can know nothing as to its nature. Thus it may be 
said that the whole is unity, conceived as a trinity and manifested 
as a septenary,

M aojrice F kedal ,



THE GROWTH AND PROGRESS OF CATHOLICISM 
IN  INDIA.

T T ^ H O E V E R  has derived Ins notions of th e  m easures tak en  for

extenuation. The historv nf PoÛ i; ■ &£®rat'on> â d too much 
history of deception, and 07f t e r r i b l e B f o r r n ' t t  o?

From  tl P 'erS,in  the annals of th e  Rom ish Church.
P o n tIZ  f t  0aj  - afctemPts afc In d ian  discovery, th e  R om an

e“ p°o°vkeda s: : ^ i 7 t : n hi res^  r t r  s o h a d =
ex tend ing  the  s Z  of the C , ^ 7 US^d fthf m «  a  m eans of

n t “ 2  T T i  ' H t :'“ U,0liciS"  footing  m L *
tion. ' A f a S e L t K ^  
peculiarly  strcng . I ts  in S ' C a t h o l - »

t e o ? r i H h t ‘ iI,08 r r F ’ ‘0 d e i’I™?-™* to  s« ™  "Pon the  te r ii-ones ot all th e  infidel kings, u n d er tlie plea, to use th e  words of

s“ V o f  h & C l ^ r ' " *  ‘ Ve enr ie5 » " d e “ e n d lg  ,b e
and  Ms successors w ho^Iv  tl ' WaS p6 the  f o u r th
^  I  , i  • i  l  ^ *!, 7  t l i e i r  s u p r e m e  a u t h o r i t y  o v e r  a l l  t e r n

poral things, h ad  conceded to the  Crown of P o iW n l X u m

I n CaP6 NUQ a^ B o - L o r 01to f ^  S J l n d S S *  
like
.tronf hand,_a hand 1 iS £  °̂e™ f e " “  *

In  the  year 15 0, A lto n *  de A lbuqnerque, t L  fo in d e r  of th e  
Portuguese  em pire m India, en tered  Goa, a t  th is tim e o n o  of th l 
principal emporiums of trade  on the  M a lih a r  P n w  fi 9

z , f „ r , theu ;°,tb ,a “ "™ • + & “ e d t a T„c„ r , ;
de Guzman 0  S T  ^  * *  Serce S Pan iard  DomiTo
thet“ of a * T b ? s f i s s r 8ajs “ 10 " ■  de,°t6d ^

“  Sho wns inspired to name him  of his Owner.
Whose he was wholly, and so called him Dominic,
T h e lo r.n g m m .o n  of the C hristian faith ,
lh e  hallowed wrestler, gentle to his own,

A n d  t o  h i s  e n e m i e s  t e r r i b l e  * * *
F o r t h  o n  h i s  g r e a t  a p o s t l e s h i p  h e  f a r e d ,

L i k e  t o r r e n t  b u r s t i n g  f r o m  a  l o f t y  v e i n  •

A n r i  d a s h i n g  ’g a i n s t  t h e  s t o c k s  o f  h e r e s y

bir.ote fiercest where resistance was m ost ston t.” Par. C a n t.-X ll  
ouch was th e  founder of the M endicant O rder, and  such wa™ 

the  men who assem bled under his bloody b a n n e r— m l  S ,

oTtiieV end6 ^ T h ? " 6 ° f JeSUSj an d  w}lo^ c to d  like t C eor tu e  nend. I h e i r  a t t i r e  was m ean , a n d  a  corr? onpi»>nl0^ ^  •
w a is t  to  d e n o te  t h e  s u b je c t io n  in  w h ic h  t h e y  k e p t  t h e i r  h o fT 611*
rhe unhappy people of Goa who had suffered greatly from Mum ®?*
m an ty ranny  under Adi] Shah looked w ith  hope i d  g h £ «  £

their new masters. They received them with joy, and showered 
gold and silver upon them as they passed along. But they 
little thought that all this rejoicing would end in tears; thafc 
fires would burn men and women to death; that their temples 
of Siva and Vishnu would be pulled down, and the temples of 
St. Dominic and the Palace of the Inquisition erected instead. 
Albuquerque mounted a richly caparisoned horse, and surrounded 
by hidalgos and captains, and the monks carrying before them a 
a gilt cross, proceeded to the palace of Adil Sh&h. The monks 
chanted hymns, and their songs were accompanied by the sound 
of trumpets and drums.

These monks, however, can hardly be regarded as Papal mis
sionaries. They had come as chaplains of the Portuguese fleet. 
They soon erected a church and dedicated it to St. Catherine; 
for on tbe day of her festival the Portuguese had taken the city 
from the Mussulmans ; and there, hanging her picture over an 
altar, they held a regular Catholic service with great pomp. They 
now found themselves in a fair and smiling land, but a land full 
of selfish propensities and narrowness of mind. They tried to 
draw the natives into the pale of the Church ; but their attempts 
proved unsuccessful, because they were made without the aid of 
threats or violence. The use of such means for the propagation 
of religious truth was forbidden by Albuquerque. He was as 
wise a statesman as he was an experienced general. He knew 
that it was not the duty of the Government to use its power in 
order to convert idolaters to Christianity. He knew that even in 
India, where heathenism was “ so cruel, so full of absurd rites and 
pernicious laws,” religious toleration would be the safest policy 
for the Government. He ordered that the propagation of Christi
anity should be carried on only by exhortations and arguments. 
But these exhortations and arguments could not overcome the 
obstinate attachment to idolatry. The people went on worshipping 
hideous images in temples covered with <( emblems of vice.” The 
severe penal laws and the barbarous persecution, which the 
Portuguese Government afterwards used to drive all its subjects 
under the authority of the Catholic Church, did, indeed, destroy 
Paganism, and with Paganism the prosperity, and the very 
national existence, of what was once the most opulent and flourish
ing country in India. We ask the votaries of Catholicism 
whether it was thus that “ the Church penetrated the moral 
darkness like a new sun” and covered India with institutions of 
mercy ? “ Orthodoxy, it seems,” says Lord Macaulay, “ is moro
shocked by the priests of Rome than by the priests of Kalee.” Ifc 
would have been better, we think, to have allowed them to worship 
the Linga of Siva, or to draw blood from their own persons and 
offer it to the sanguinary Kalee, than to burn them alive ! Nero 
persecuted Christians, not because they professed to be Christians, 
but because of the evil deeds and the scandalous practices rightly 
or wrongly attributed to them. But the Portuguese persecuted 
pagans simply because they professed to be pagans. Under the 
imperial rule of Pagan Rome every subject nation practised its 
o w n  creed undisturbed, b o  l o n g  as i f c  d i d  n o b  i n c i t e  t o  c i v i l  d i s -



turbances. Bufc under the imperial rule of Christian Portugal the 
religious tenets of every subject nation were made a ground of 
punishment. In this respect the British Government acted most 
wisely; it abstained for a long time from giving any public 
encouragement to those who were engaged in the work of con
verting natives to Christianity. Had it not adopted this policy, 
it would inevitably have lost the Indian Empire, and with Empire 
u the best chance of spreading Christianity among the natives.**

The tidings of the new conquest of the Portuguese in India 
were received with great joy by the Court of Rome, which, at this 
time, had, in fact, reached the climax of depravity. The most 
solemn and awful declarations of Scripture furnished matter for 
the jesting and mockery of the gay courtiers who attended the 
Pope ! Even the priests were wont to boast to each other, in their 
revelries, how they deluded the people, by only pretending to 
transubstantiate the bread and wine in Mass, saying, instead of 
the usual formula, “ Panis es et panis manebis,” “ Yinum es et 
vinum manebis,”—that is, bread thou art and bread thou shalt 
remain, wine thou art and wine thou shalt remain.

“ T h a t C ou rt,” ju s t ly  rem ark s L o rd  M acau lay , “ h a d  beon a  scan d a l to  th e  
C h ris tia n  nam e. I t s  annals a re  b lack  w ith  trea so n , m u rd er, a n d  in cest. 
E v en  its  m ore re sp ec tab le  m em bers w ere u t te r ly  u n fit to  be m in is te rs  of 
relig ion . T hey  w ere  m en like Leo th e  T en th  ; m en  who, w ith  th e  L a t in i ty  
of th e  A u g u s ta n  age, h ad  acq u ired  i ts  a th e is tic a l a n d  scoffing sp ir i t .  T h ey  
reg ard ed  those  C h ris tia n  m ysteries, of w h ich  th e y  w ere s tew ard s , j u s t  as 
th e  A u g u r Cicero a n d  th e  h ig h  P o n tiff Cassar re g a rd e d  th e  S ib y llin e  books 
an d  th e  peck ing  of th e  sacred  ch ickens. A m o n g  them selves, th e y  spoke  of 
th e  In ca rn a tio n , th e  E u ch a ris t, a n d  th e  T rin ity , in  th e  sam e to n e  in  w h ich  
C o tta  an d  V ellius ta lk e d  of th e  O racle  of D elph i o r th e  voice of T a u n u s  in  
th e  m ountains. T h e ir  y ears g lided  by  in  a  so ft d ream  of sen su a l a n d  
in te llec tu a l vo lup tuousness. Choice cookery, delicious wines, lovely  w bm en, 
hounds, falcons, horses, newly d iscovered  m an u scrip ts  of th e  classics, so nnets, 
a n d  burlesque rom ances i n th e  sw eetest T uscan , ju s t  so licen tious as a  fine 
sense of th e  g race fu l would perm it, p la te  from  th e  h a n d  of B env en u to , 
d esigns for palaces by  M ichael A ngelo, frescoes by  R aphael, b u sts , m osiacs, 
a n d  gem s ju s t  d u g  u p  from  am ong th e  ru in s  of a n c ie n t tem ples a n d  v illas, 
th ese  th in g s  were th e  d e lig h t and  even th e  serious b u sin ess  ot th e ir  lives.”

To such a Court Christianity was a profitable farce ! Leo the 
Tenth celebrated the Indian conquests by a public thanksgiving 
in Rome. It was observed with extraordinary pomp; Latin 
orations were pronounced in the Pontifical chapel in praise of the 
Portuguese King, who had testified his dutiful obedience to the 
Court of Rome. Emanuel had sent on this occasion a splendid 
embassy with magnificent presents for the Pope. Greatly pleased 
with them, Leo transmitted to him a consecrated rose; and this, 
was followed by an ample donation of all kingdoms, countries, 
provinces and islands, which he might recover, not only from Capo 
Nun and Bojador to the Indies, bufc in parfcs yefc unknown even fco 
the infallible Pontiff himself!

And now that Court lost no time in shipping off the Grey Friars, 
the Black Friars, the White Friars and Friars of all sorts of colors 
to crush paganism to pieces. First came the Grey Friars. Tliey 
pretended to superior sanctity, but, in reality, were of very bad 
character. They did not touch money, but they had a treasurer,

liko Judas of Kerioth. In tlxo year 1517 they arrived at Goa. It
was in this year that these friars wandered through Europe, from 
town to town, offering tlieir " Pardons of sins” for sale, not only in  
the m o n a s te r i e s ,  but in taverns a n d  even in brothels; a man might 
then for the paltry sura of twelve groats deliver his father out or 
purgatory; and for eight ducats he might commit murder without 
fear of eternal r e t r i b u t i o n .  I t  was in this year that Martin Luther 
nailed his Ninety-five Theses to tho church door of Wittenberg, 
and began the R eform ation struggle in Germany. Thus the very 
year which saw Catholicism established in  India witnessed also the 
rise of Protestantism  in  Europe. The number of these monk?, 
according to a Portuguese historian, was nine. They had brought 
aletter from King Emanuel of Portugal to the Governor, Lopo 
Soares d’Albergaria, ordering him to aid them m their work of 
conversion. They soon amassed large sums and erected a magni
ficent convent and a church, which they dedicated to the founder 
of their order, St. Francis of Assisi, and began to exhort the pagans
to become Christians. _ .

The Hindoos, as we have said, were at this time a most reli
gious people. The Bralimin, like the Levite, was pre-eminent in 
sanctity and honour in the community. He had, liko the priests 
of Rome, monopolized all learning for many centuries ; and con
sequently the common people were in profound darkness. They 
•were devoid of curiosity on all subjects which did not personally 
trouble them ; they took no interest in the ordinary operations of 
nature. A v i o l e n t  tempest, a monstrous birth, sudden and fatal 
diseases, excessive rain, scarcity, an appearance of a comet, or 
other heavenly phenomena were the sort of things to which their 
attention was confined. They were strangers to all ideas of the 
physical laws which govern natural occurrences. They regarded 
them as proceeding from beings superior to mankind ; they believ
ed that by praying they could change the path of clouds, by 
sacrificing a cock or a goat they could appease the wrath of gods 
and demons, who produced maladies; by giving alms to Brahmins 
they could make atonement for their sins; and by performing 
rigorous austerities, or by inflicting painful severities on the body, 
they could enjoy, after death, the pleasures of Paradise! To 
delude such men, whose belief in the actions of gods and devils 
amounted to a foolish credulity, was not a difficult task. The 
childish fables of these priests produced a perfect illusion on “ the 
eye of their mind.” But their blind attachment to tho supersti
tions of their ancestors was powerful; they could not get rid of it,
and become Christians. . . . „ , , .

Then commenced the barbarities. Albuquerque had long sinco 
died of a broken heart (in 1515), and now there wan no one to pro
tect the people. The men who were appointed to high offices were 
men ol the worst kind. Slaves of sensuality, superstition and 
insatiable avarice, they began to oppress the natives in a thousand 
ways. Flesh and strong liquors, condemned both by the law and 
the instinct of the Hindoos, were forced into their mouths. Their 
tender and delicate women, nurtured in modesty, were cruelly 
dragged out of their houses and carried away to gratify tho



sensual desires, or to become the menials of the rude Portuguese. 
Their religious ceremonies were forbidden, under heavy penalties. 
The old Hindoo pagodas were pulled down and their wealth con
fiscated, while new and gorgeous Christian pagodas were erected 
in their place. The Hindoo idols were broken, and in their room 
Christian idols were set up. The wooden image of the Virgin 
Mary was substituted for the stone statue of Saraswati or Lakshmi. 
The rosary of St. Dominic took the place of the rosary of Siva, 
Aves of Mantras and holy water of tirtha. Thus the arrival of the 
Christians had now become something more dreadful than the 
visitation of a plague, which sweeps whole nations from the earth. 
The Christians, moreover, inflamed with deadly animosity, had lately 
massacred mercilessly the whole of the Mussulman population, 
without distinction of sex, of rank, or even of age. The natives 
went in their extreme tribulation to the tomb of Albuquerque, as 
to that of a father, to implore redress from the injuries and 
tyranny of his countrymen, and at last, exhausted and dejected by 
oppression, they chose rather to be Christians than to share the 
fate of their Mussulman brethren, or be the slaves of the Prangui. 
Thus Catholicism, by means of force and violence, cut its way to 
supremacy in the Pagan world. In the space of seventeen years 
nearly fifteen thousand pagans were brought within the pale of 
the Church, along the Malabar and Coromandel Coasts. The 
chief injunctions imposed upon these nominal converts were, that 
they should get by heart certain summaries of doctrine, 
and pay to the images of Christ and the saints the samo 
religious services which they had formerly offered to the 
statues of Kalee, Mahadeva, or other gods. They secretly 
hastened to propitiate the gods whom they had offended by the 
semblance of adhesion to a religion, which they in heart despised. 
Even at the present day there are many descendants of so-called 
Christians, who in no way differ from their heathen brethren, 
except by the formal adoption of the Christian name. They are 
sunk in deplorable ignorance, vice, and pagan superstition; and we 
are sure that, under the existing state of Catholicism, they will 
never be improved.

About this time Clement VII. died, and Paul III. succeeded him. 
The character of this Pontiff was marked by most of the faults,, 
which distinguished Italian society at that time. “ He had,” justly 
observes one of his biographers, “ both the vices and the virtues, 
if we can so term them, of that demoralized and sensual, but 
polished circle of men, who were entertained in the palace of 
Lorenzo the Magnificent.” But though destitute of religious 
principles himself, Paul’s attention, from the beginning, was 
directed to strengthen the Papacy. He established new institu
tions for the p r o p a g a t io n  and defence of the faith. He revived tho 
ancient Inquisition, and provided it with fresh engines of still 
more formidable power to destroy all the heresies of the world. 
Among the newly erected societies the Order of the Theatines and 
the Company of Jesus were the foremost in zeal and devotion. 
The fiery spirited Giovanni Caraffa, afterwards Pope Paul tho 
Fourth3 was the prominent leader of the first, and the celebrated

enthusiast Ignatius Loyola of the second. With such instru
ments as these the Pope began to give greater vitality and energy 
to the degenerate Church of Christ. He was overjoyed with the 
success of his missionaries in India, and had, in 1534, raised the 
city of Goa to an episcopal See. He now sent members of the new 
Orders to extend the limits of this jurisdiction.

The famous Francis Xavier was the first of these soldiers, who 
led the way. He was a man of strong zeal and weak information. 
He had abandoned the College of St. Barbara, and had entered 
the College of St. Ignatius. With Loyola he had formed a solemn 
league, vowing to live in poverty, and devote his days to tho 
conversion of the heathen, and like him he astonished the world 
by his austere penances and vigils. He used to place himself in 
prayer with his hands and feet tightly bound with hard̂  cords, 
avenged his juvenile levity and vanity by cruelly torturing his 
body. Ho starved himself almost to death, tended the sick in the 
hospitals, and generally extended himself, at night, on the ground, 
at the foot of the bed of some dangerously-affected invalid. He 
went on preaching in every town and village from Goa to Cape 
Comorin, and from Cape Comorin to Japan and other islands 
-—places where no man of less courage and zeal would have 
dared to penetrate. He always took a bell in his hand, when 
he sallied forth, invited the passers-by by sounding it, and 
preached the Gospel in a strange jargon. Thus he made many 
converts, and where he could not succeed, he often slipped 
off his shoes, on taking his departure, and shook them roughly, in 
order that he might not carry with him even the dust of that 
accursed land. While wandering in these dreary regions he was 
very often badly treated by the devils! Sometimes they simply 
threatened him, but sometimes they fell upon him and beat him 
unmercifully ! But this was not all. He saw with the eye of flesh 
the spirits of his dead friends. And, indeed, even imagined thafc 
God descended to entertain him ! His fanaticism had completely 
distracted his mind; he often ran confusedly up and down tho 
streets of Goa, like a mad man, and threw himself on his knees 
beforo a crucifix, and there remained crying bitterly for several 
hours. Through such fanaticism he made the savage and 
the ignorant bend their necks to the yoke of Christ. 1 his friend 
of God died, after spending ten laborious years in tho East. Tho 
Church fully conscious of his merit, canonized him as a saint, and 
bade her children revere him under the title of <c The Apostle of 
the Indies.”

The Jesuits, so i n c o n s id e r a b l e  in their origin, had now grown to 
an astonishing number. I g n a t i u s ,  who was the founder of that 
Order, never thought that it would ever rise to be the most 
enterprising and formidable Order in the Romish communion; 
that it would even grow to be the very soul of the Papacy; thafc 
its soldiers would invade the farthest countries in the world. Bub 
such was the case. Under him the number of his devoted soldiers 
amounted to no fewer than ten thousand, and nnder him they 
matured their plans, collected their munitions, and marched off to 
fight Protestants in Europe and heathens in Asia and America.

2



At the time of Xavier’s death, in 1552, thero were more than 
two hundred Jesuits in various missions established on both coasts 
of India. Their chief seat was Goa. Here, in the space of a few 
years, they erected ten princely churches on the ruins of Hindoo 
temples, many of which were razed to the ground; besides this, 
they founded religious schools for the young converts. But thev 
were bad teachers of the Gospel. " Never was,” says Dr. Thomas 

urie, the name of the blessed Jesus more grossly prostituted 
than when applied to a society which is certainly the very 
opposite m spirit and character, of Him who was ‘meek and 
J o w l y .  Ihe Jesuits may be said to have invented, for their own 
peculiar use, an entirely new system of ethics. In place of the divine 
law, they prescribe, as the rule of their conduct, a ' blind obedience’ 
to the will of their superiors, whom they are bound to recognise 
as standing m the place of God,’ and in fulfilling whose orders 
they are to have no more will of their own ‘than a corpse, or an
old man s staff........As the instructors of youth, their solicitude
has ever been less to enlarge the sphere of human knowledge than 
to keep out what might prove dangerous to clerical domination ; 
they have confined their pupils to mere literary studies, which 
might amuse without disturbing a single prejudice of the dark 
ages. s missionaries, they have been much more industrious 
and successful in the manual labour of baptizing all nations than 
in teaching them the Gospel.” They employed all methods to 
allure the Hindoos and the Mussulmans to embrace Christianity, 
and published tracts and books in Tamil and other languages, 
buch was the state of things when the great Emperor Akbar, 
desirous of inquiring into the nature of the Christian faith, invited 
the Jesuits to his Court, about the year 1582, and asked them for 
the life of Christ. The crafty priests, thinking that the simple 
Me would not attract and captivate his Oriental imagination, 
attempted to palm upon the sovereign a false life stuffed with 
tables, such as are found in the mythological books of the Hindoos. 
- B u t  the trick lost the game! Akbar detected the fraud and 
dismissed them from his Court. Thus they used to conceal from 
the natives the essential peculiarities of the Gospel; they ac
commodated its doctrines to the most absurd notions of the populace. 
Nor was this all. They brought from Rome heads and skulls of 
lalse saints, and rumours were artfully spread abroad of prodigies 
an miracles wrought by these relics; images were moved by 
wires, which they pretended were miraculously moved by Heaven : 
a certain tomb at Meliapur, on the Coromandel Coast, was 
fraudulently given out for the sepulchre of St. Thomas, in 
allusion to an ancient tradition that the Apostle crossed the Indus 
and penetrated into the south as far as the Carnatic, and there, 
alter preaching the glad tidings, suffered martyrdom. With tho 
bones of such saints they fought ludicrous combats with the devils, 
and thus deceived the eyes of illiterate men. A large volume would 
bo required to contain an enumeration of the innumerable 
Irauds which those artful priests practised to delude the peoplo 
or India. ihey attained somo success in places where the true 
cnaracter o l the Christians was not known; but where it was, tlieir

failure was deplorable. With all their pious frauds, with all their 
pretended miracles, with all their bribes, and with all their allure
ments, they could not gain over the people of Goa, who had seen 
the Christians immersed in a gulf of horrible villainies. Tlio 
wickedness of the Portuguese had, indeed, defiled the Christian 
name. Their standard of morality was far inferior to that of tho 
most reprobate heathen. The public administration also was not 
less venial : severe penal laws were directed against the pagans ; 
public offices were bought and sold without shame. The natives 
hold the Christians in utter aversion ; to be a Prangui, or even tho 
falling of their shadow was regarded by them as polluting. 
Under such circumstances the men, who were lately converted 
by force, lived more like Infidels than Christians. They did 
not care a straw for the Christian God; they laughed and scoffed 
at the Christian faith. The Romisli soldiers, thoroughly 
disheartened, cried for help to the Pope and the Portuguese 
monarch. The fierce Caraffa, whom we have seen at the head 
of the Theatines fighting the battle of his church, had at this time 
assumed the tiara with the title of Paul the Fourth. He had 
urged Paul the Third to revive the terrible Tribunal of the In
quisition. “ The Inquisition/’ said he, “ is the only instrument of 
destroying heresy, and the only fort of the Apostolic See.” He had 
even allowed his own house to be fitted up with rooms for tho 
officers, and prisons for the accused. And now as a Pope he neg
lected all other business, but that of the Inquisition; he often 
forgot the meetings of the Consistory, but he never forgot tho 
Thursday meetings of the Holy Office. He armed it with 
new powers and subjected new classes of offence to its 
jurisdiction. The Portuguese monarch sent orders to his 
Viceroy to provide them with every sort of assistance. Thus 
backed by barbarous weapons, they renewed the work of con
version with fresh energy and with horrible atrocities, which even 
at the present day make us shudder at their recital. Dungeons, 
pulleys, racks, bolts, chains, thumb screws, blocks and locks, wero 
quickly heaped together in Goa. In a short time the Dominicans, 
the agents of the Inquisition, were established almost in every town 
of Portuguese India; but their chief field was the Malabar Coast. 
Here the work of persecution began with the greatest cruelty. In 
Goa the auto-da-fe blazed at regular intervals before the Church 
of St. Francis or St. Dominic. The Hindoos, the Mahomme- 
dans, the Jews, the Syrian Christians, and the degenerate pro
selytes alike suffered bloody persecution. Whoever showed an 
aversion for the Romish Church, whatever his rank, whatever his 
age, or whatever his influence, was seized, often in the dead of 
night, and hurried away to the dark cells of the Inquisition, 
where he lay till he was committed to the flames, or strangled to 
death.

But it was the seventeenth century that witnessed the most 
fierce and bloody crimes of the Romish priesthood—the priesthood 
that crushed out the manhood of the nations, and fashioned them 
into slaves—that destroyed the Portuguese Empire of the East 
and polluted the Christian religion—that impoverished the pagans.
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had lost all hope of seeing their homes, were set free; and the 
wealth hoarded in coffers of the Holy Office was removed to the 
public treasury. But this good policy of Pombal did not last long. 
In 1777 Joseph died; his daughter Dona Maria became the Queen 
of Portugal; and the great minister lost his influence at Court. 
The new Queen was, in many respects, the very prototype of 
Mary of England. Like her she strongly supported the Popish 
tenets. Like her she used the faggot and the stake to make 
converts to tlie Romish Church. She again established the 
Inquisition in Portuguese India, which consisted of a small territory 
of Goa and a few subordinate towns all on the Western Coast. 
And again the rigorous persecution began, which, four and thirty 
years later, was stopped by a royal letter, dated the 16th June 1812.

We turn now to the Jesuits. We have seen them, in the latter 
part of the sixteenth century, employing all ignoble arts to draw 
the Indians into their nets. Early in the seventeenth century 
they were to be found in all important towns of India practising 
the same frauds, ensnaring the minds of the ignorant, persuading 
the stern by their crafty and yielding disposition, procuring 
admission for their creed by making themselves useful in politics, 
in medicine or in literary subjects, usurping a despotic dominion 
over their proselytes, enriching themselves by their ignorance, 
teaching them false doctrines; striking their adversaries by 
cunning manoeuvre. Some became even actual Sanyasis! Of 
these one name deserves an immortality of shame. It is that of 
Robert de Nobili. This Roman Sanyasi separated from his 
brethren who had mingled with men of low castes and went to 
Madura, chose for his abode a humble hut, gave up flesh eating, 
and confined himself to rice, roots, and herbs; took none but 
Brahmins to his society. “ I am neither a Prangui nor a Por
tuguese”—these are his own words,—“ but a Roman Raja and a 
Sanyasi.” He buried himself in a mysterious solitude, and 
received visitors with great reserve. The fame of this white 
ascetic soon spread far and wide, and the doctors of the pagans 
came to crave his audience; but were told by his Brahmin disciples 
that he was engaged in meditation. Thus after being rejected 
two or three times they were at length admitted. Astonished by 
his devotion and vigils many of them embraced his doctrines, and 
their example was followed by people of lower classes. In this 
manner the Jesuits gained nominal converts in multitudes, converts 
who were permitted to exercise the least objectionable rites of 
their former faith ! Complaints were often made against the 
Jesuits by their rivals, the Dominicans and the Franciscans. But 
the influence of the Jesuits at Rome prevented these complaints 
from receiving a serious attention. Thus things went on till their 
suppression, in 1759, by Pombal.

That Pombal was an able statesman—a statesman of great 
energy and heroic daring—we have already remarked. Portugal 
undoubtedly owes much to his good and wise administration. It 
was he who introduced the excellent regulations for the 
promotion of agriculture, trade, and education. It was he 
who raised Lisbon with new splendor from her ruins when



she was swallowed by a tremendous earthquake in 1755. Ifc 
was he who had had the courage, which none of the Catholic 
sovereigns of Europe had, to punish the soldiers of the Pope. In 
the year 1751 he issued a decree restraining and limiting the 
action of the Inquisition; next he created a wine company, encour
aged manufactures, and the art of printing. These things provok
ed the Jesuits, for they were the sole inquisitors, merchants, and 
agriculturists. They set themselves to oppose every measure of 
Pombal’s administration, and when the terrible earthquake took 
place, they openly ascribed it to the wrath of God at the impiety of 
PombaL But this was not all. In the missions of Paraguay, in 
South America, they rebelled against the Portuguese monarch. 
There they attempted to establish their own government, in order 
that they might carry on, without any interruption or restraint, 
their lucrative commerce with the natives. For four years they 
waged war with Portugal. Pombal did all that was in his power 
to subdue them without the use of force. He entreated them; he 
threatened them. But his entreaties and threatenings proved of 
no avail. At last weary of their machinations he resolved to 
strike a more decisive blow against them at home. He dismissed 
the King’s confessor, who was a Jesuit, and passed orders that no 
Jesuit should thenceforth approach the Court without express 
permission. Besides this, he made a strong representation afc 
Rome of the crimes committed by them in Paraguay, and of tho 
factious intrigues with which they disturbed the peace and pros
perity of Portugal. Then their anger knew no bounds. They 
joined some of the nobles, whose resentment had been aroused by 
Pombal’s reforms, and formed a conspiracy against the offensive 
minister and the monarch. In the autumn of 1758, as King 
Joseph was returning home in his carriage at a late hour of the 
night, he was assailed by armed assassins. A thorough investiga
tion was made; and the guilty nobles were executed. But with 
the priests it was needful to be more cautious; accordingly a 
memorial was forwarded to Rome, setting forth again their 
numerous crimes both in Portugal and America, and asking the 
Pontiff’s consent to their trial. Clement the Thirteenth was the 
Pope at this time. He regarded the Jesuits as the principal 
supporters and the most faithful servants of the Holy See. He 
delayed his answer for several months, and then reluctantly 
signified his consent to the King’s judicially trying all the Jesuits 
implicated in the conspiracy; he earnestly begged him, however, afc 
the same time not to shed the blood of those devoted to God’s service. 
But so much leniency appeared to Pombal exceedingly ill-timed, 
and not at all consistent with the safety of the State. He therefore 
resolved on the execution of the malefactor priests, and on the condign 
punishment of the whole order. Gabriel Malagrida, who declared 
liimself the ambassador and immediate prophet of God, was the 
chief Jesuit conspirator. He was strangled and burned alive in a 
solemn auto-da-fe, and a decree was issued for the immediate 
expulsion of the Order from all the Portuguese dominions. Two 
hundred and twenty-seven Jesuits were seized at once, and cast 
into prison at Goa. A few days later they were dragged on board

a vessel by orders of the viceroy, Count de Ega, and sent to 
Lisbon. Their missions were divided among the other religious 
orders, which also shared the same fate in 1835, but with a mode
rate pension from the State. Their property, amounting to more 
than fifteen lakhs of rupees, came to the public treasury, and the
churches were given to the secular priests. r«H.nlS

We now close our review of the growth and progress of Catholi
cism in India. There are no conversions now. Ihe days ol the
Inquisition are gone by. The d™ d: delnd.n* th., peope bjr 
fronds are also gone bj. The whole Catholic population of India
of the present day does not amount to more than a million, a 
for the greater part they are kept m as much darkness as t 
people of Europe were in the tenth century. The few who have 
received a Western education have been trying to enlighten their 
minds, to drive away their ignorance about religious matters, and 
to expel their heathenish superstition. An ,
glorious day when they will be free from their spiritual bondage.

D . X. D e S ouza.

S U P E B N A T U R A  L IS M .
N ature means nothing more than th a t which ia , tho sum of phenomena presented 

to  our experience j the to ta lity  of events past, present, and to come.
r  Prof. Huxley.

S K s e s w a i  u s : r  f r  *h“ -  “■being the result of some unknown natural cause. — John Stuart Mi .

SUPERNATURALISM is at once the friend and the enemy o f  
creeds It is their friend, because the claim of an exoteric re

ligion to a divine sanction in its inception invests its doctrines with 
a tem porary aspect of infallibility; it is t lie ^  enemy because m tl.o  
progress of science and speculation the recoil from blind faith and 
superstition must ultimately bring about the downfall of the 
entire fabric reared on such a basis. This explains why Christian 
ecclesiastics, under the spur of rationalistic criticism, are now 
demonstrating the reality of miracle by pointing to the spread 
and influence of Christian teaching in the first instance, irrespec
tive of argum entation on the vexed question of the Universality 
of Law and of the Uniformity of Nature —that is to say, they are 
proving miracles by Christianity and Christianity by Tmracks a 
circu lus in  vrobando glaring enough to make Aristotle turn m 
h is grave. First and forem ost, therefore, as the controversy 
between Science and Religion, in its historical aspect, hinges
-----------------TT PiiMofinnitv is attributable to no one cause. The

* The rapid gr° J t h ° 5tg c]aim to a snpernatural sanction; (2) tho m iraculous 
principal seem to b  . ( ) church * (3) the union and discipline of tho
powers attributed  to the prim it it’ .̂ (4) the doctrine of a fu ture  life ; (5)
Christians, mora nli„nRP the old mythologies previous to its appearance ;

And Greg, " Creed of Christendom .”
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the habit of idealizing into godhead the religious founder, 
that has in all countries and climes ministered so largely to tho 
supernaturalism of creeds. The child or peasant loves to picture 
to himself a presiding Deity throned amid the storm-clouds, who 
evokes worlds out of chaos and dissolves them again at his fiat. 
Perhaps too the old mythologies with their "mob of gods and 
demons have left an endurable impression on tlie minds of men, 
perhaps a false analogy has led many to look upon the existence 
of a Personal Ruler of the Universe as an actuality as necessary as 
that of a mortal ruler over states and societies. Of theso somo 
have represented the Deity as bound by his own laws, others have 
attributed to him the power of breaking the chain of causation at 
will.  ̂Supernaturalism however to the unimpassioned thinker 
there is not and cannot be. The order of things is eternal. We 
live in a universe where the majestic process of immutable law 
suffers no intrusion from within or without, by obeying which wo 
shall ascend to regions of infinite perfection, by opposing be van
quished in the strife, whether on the moral or physical plane of 
activity. We forge our own fetters, weave our own destinies, and 
the acts, the thoughts, the yearnings of one life will determine 
the conditions of the next. All things alike are embraced in tho 
universal reign of law, and from this there is no appeal. We may 
cry to gods and angels if we will for that extraneous aid that comes 
not, and in the hope of a vicarious atonement we may belie our 
religion in our lives ; but Nature, inexorably just, will only allow us 
to harvest that which we have sown. To that Higher self which 
we all faintly discern at some crisis in our career, alone of all 
things m the infinite solitude, can we turn for comfort and salva
tion • beyond this is outer darkness and despair, and the evil deed 
of to-day may reverberate through the ages.

 ̂There was a time when theology pictured a god behind every 
visible phenomenon in Nature ; in our day this explanation is con
fined to instances'of alleged miracle ; a time will come when a re
alization of the eternal order of things will supplant this provisional 
hypothesis. Freed from a subservience to the gross idolatry of 
anthropomorphic creeds, let us abstain from compassing in * the 
narrow definitions formulated by a human brain, the nature of that 
first cause which in its solitary unapproachable grandeur transcends 
consciousness and defies comprehension. The supernaturalism,which, 
gauging the infinitê  by the finite, seeks to degrade this ideal to 
the level of the Jewish Jehovah, or to that of the implacable and 
revengeful God of Christian orthodoxy, is irreverent and blasphe
mous beyond expression. In the words of the Arhat of Galilee 
himself, God is a spirit, an all-pervading essence. Let us say onco 
and for all then to these theologians, who would in their definitions 
give us a Deity representing their own sublimated selves, “ Thus 
far shalt thou go and no further.”

E .  D. F a w c e t t .



DREAMS.
(Continued from page 570.)

T h e  C o u n c i l  o p  S e v e n .

I dreamed that I was in a large room, and there were in it seven 
persons, all men, sitting at one long table; and each of them had 
before him a scroll, some having books also; and all were greyhead
ed and bent with ago save one, and this was a youth of about 
twenty without hair on his face. One of the aged men, who had 
his finger on a place in a book open before him, said :

“ This spirit, who is of our order, writes in this book,— ‘ Be yo 
perfect, therefore, as your Father in heaven is perfect/ How 
shall we understand this word ' perfection’? ” And another of the 
old men, looking up, answered, “ It must mean wisdom, for 
wisdom is the sum of perfection.” And another old man said, 
“ That cannot be; for no creature can be wise as God is wise. 
Where is ho among us who could attain to such a state ? That 
which is part only, cannot comprehend the whole. To bid a 
creature to be wise as God is wise would be mockery.”

Then a fourth old man said “ It must be Truth that is intend
ed. For truth only is perfection/ 5 But he who sat next the last 
speaker answered, “ Truth also is partial; for where is he among 
us who shall be ablo to see as God sees ?”

And the sixth said, “It must surely bo Justice ; for this is the 
whole of righteousness.” And the old man who had spoken first, 
answered him:—“ Not so; for justice comprehends vengeance, 
and it is written that vengeance is the Lord’s alone,”

Then the young man stood up with an open book in his hand 
and said : “ I have here another record of one who likewise heard
these words. Let us see whether his rendering of them can help 
us to the knowledge we seek. And he found a place in the book 
and read aloud :—

“  Be ye merciful, even as your Father is merciful.”
And all of them closed their books and fixed their eyes upon

T h e  C i t y  o f  B l o o d .

I dreamed that I was wandering along a narrow street of vast 
length, upon either hand of which was an unbroken line of high 
straight houses, their walls and doors resembling those of a prison. 
The atmosphere was dense and obscure, and the time seemed that 
of twilight; in the narrow line of sky visible far overhead between 
the two rows of house-roofs, I could not discern sun, moon or stars, 
or colour of any kind. All was gray, impenetrable and dim. 
Under foot, between the paving-stones of the street, grass waa 
springing. Nowhere was the least sign of life : the place seemed 
utterly deserted. I stood alone in the midst of profound silenco 
and desolation. Silence ? No ! As I listened, there came to my 
ears from all sides, dully at first and almost imperceptibly, a low 
creeping sound like subdued moaning; a sound that never ceased 
and that was so native to the place, I had at first been unaware of 
ifc. But now I clearly gathered in the sound and recognised its

meaning expressive of the intensest physical suffering. Looking 
stedfastly towards one of the houses from which the most distinct 
of these sounds issued, I perceived a stream of blood slowly 
oozing out from beneath the door and trickling down into the 
street, staining the tufts of grass red here and there, as it wound 
its way towards me. I glanced up and saw that the glass in the 
closed and barred windows of the house was flecked and splashed
with the same horrible dye. .

“ Some one has been murdered in this place! I cried, an<d flew 
towards the door. Then, for the first time, I perceived that the door 
had neither lock nor handle on the outside, but could be opened 
only from within. It had, indeed, the form and appearance of a 
door, but in every other respect it was solid and impassable as tho 
walls themselves. In vain I searched for bell or knocker, or for 
some means of making entry into the house. I found only a scroll 
fastened with nails upon a cross-beam over the door, and upon it 
I read the wo r d s “ This is the Laboratory of a Vivisector. Ast 
I read, the wailing sound redoubled in intensity, and a sound as 
of struggling made itself audible within, as though some new 
victim had been added to the first. I beat madly against the door 
with my hands and shrieked for help j but in yam. My dress was 
reddened with the blood upon the door step. In horror I looked 
down upon it, then turned and fled. As I passed along the street, 
the sounds around me grew and gathered volume, formulating 
themselves into distinct cries and bursts of frenzied sobbing. 
Upon the door of every house some scroll was attached, similar to 
that I had already seen. Upon one was inscribed ‘ Here is a 
husband murdering his wife upon another There is a mother 
beating her child to death upon a third: " This is a slaughter
house.”

Every door was impassable; every window was barred; the idea 
of interference from without was futile. Vainly I lifted my voice 
and cried for aid. The street was desolate as a graveyard ; the 
only thing that moved about me was the stealthy blood that came 
creeping out from beneath the doors of these awful dwelling's. 
Wild with horror I fled along the street, seeking some outlet, the 
cries and moans purstting me as I ran. At length the street 
abruptly ended in a high dead wall, the top of which was not 
discernible; it seemed, indeed, to be limitless m height, Upon 
this wall was written in great black le tte r s“ There is  no w a y  
out ”

Overwhelmed with despair and anguish, I fell upon the stones 
of the street, repeating a lo u d “ There, is  no w ay out.

T h e  T r e a s u r e  i n  t h e  L ig h t e d  H o u se .

I dreamed that I saw a house built in the midst of a forest. It 
was night, and all the rooms of the house were brilliantly illumin
ed by lamps. But the strange thing was that the windows were 
without shutters, and reached to the ground. In one of the rooms 
eat an old man counting money and jewels on a table before him. 
1  stood in the spirit beside him, and presently heard outside tho 
windows a sound of footsteps and of mon’s voices talking together



in hushed tones. Then a face peered in-at the lighted room, and 
I became aware thafc there were many persons assembled without 
m the darkness, watching the old man tad his treasure. He also 
heal’d them, and rose from his seat iii alarm, clutching' his gold 
and gems and endeavouring to hide them. “ Who are they ?” I 
askdd him. He answered, his face white with terror; “ They are 
robbers and assassins. This forest is their haunt. They will 
murder me, and seize my treasure.”. “ If this be so,” said I, 
“why did you build your house iii the midst of this forest, find 
why are there no shutters to the windows ? Are you mad, or a 
fool, that you do not know every one can see from without into 
your lighted rooms ?” He looked at mo with stupid despair. 
“ I never thought of the shutters,” said he.

As we stood talking, the robbers outside congregated in great 
numbers, and the old man fled from the room with his treasure- 
bags into another apartment. But this also Wa9 brightly illuminat
ed within and the windows were shutterless. The robbers followed 
his movements easily, and so pursued him from room to room all 
round the house. Nowhere had he any shelter. Then came the 
sound of gouge and mallet and saw, and I knew the assassins were 
breaking into the house, and that before long, the owner would 
have met the death his folly had invited, and his treasure would 
pass into the hands of the robbers. ' •

T h e  F o r e s t  C a t h e d r a l . .

I found myself accompanied by a guide, a young man of 
Oriental aspect and habit—passing through long vistas of trees 
winch, as we advanced, continually changed in character. Thus, 
we threaded avenues of English oaks and elms, the foliage of 
which gave way as we proceeded to that of warmer and moister 
climes, and we saw overhead the hanging masses of broad-leaved 
palms, and enormous trees whose names I do not know spreading 
their fingered leaves over us like great green hands in a manner 
thafc frightened me. Here also I saw huge grasses which rose 
over my shoulders, and through which I had at times to beat my 
way as through a sea; and ferns of colossal proportions; witn 
every possiblo variety and mode of tree-life and every conceivable 
shade of green, from the faintest and clearest yellow to the densest 
blue-green. One wood in particular I stopped to admire. It 
seemed as though every leaf of its trees were of gold, so intensely 
yellow was the tint of the foliage.

In these forests and thickets were numerous shrines of gods, 
such as the Hindus worship, every now and then we came upon 
them in open spaces. They were uncouth and rudely painted ; 
but they all were profusely adorned with gems, chiefly turquoises, 
and they all had many arms and hands, in which they held lotus 
flowers, sprays of palms, and coloured berries.

Passing by these strange figures, we came to a darker part of our 
course, where tlie character of the trees changed and the air 
felt colder. I perceived that a shadow had fallen on the way; and 
looking upwards I found wo wero passing beneath a massivo 
roof of dark indigo-colourcd pines, which here and thero wero

positively black in their intensity and depth. Intermingled with 
them were firs, whose great, straight stems were covered with 
lichen and mosses of beautiful variety, and some looking strangely 
like green ice-crystals. #

Presently we came to a little broken-down rude kind ot chapel m 
the midst of the wood. It was built of stone ; and masses of stone, 
shapeless and moss-grown, were lying scattered about on the 
ground around it. At a little rough-hewn altar within it stood a 
Christian priest, blessing the elements. Overhead, the great dark 
sprays of the larches and cone-laden firs swept its roof. I 
sat down to rest on one of the stones, and looked upwards a while 
at the foliage. Then turning my gaze again towards the earth,
I saw avast circle of stones, moss-grown like that on which I sat, 
and ranged in a circle such as that of Stonehenge. It occupied an 
open space in the midst of the forest; and the grasses and 
climbing, plants of the place had fastened on the crevices of tho
stones. _ .

One stone, larger and taller than the rest, stood at the junction 
of the circle, in a place of honour, as though it had stood for a 
symbol of divinity. I looked at my guide and said, “ Here, at least, 
is an idol whose semblance belongs to another type than that of 
the Hindus.” He smiled, and turning from me to the Christian 
priest at the altar, said aloud, “ Priest, why do your people receive 
from sacerdotal hands the bread only, while you yourselves receive 
both bread and wine ?” And the priest answered, “We receive no 
more than they. Yes, though under another form, the people are 
partakers with us of the sacred wine with its particle, the blood 
is the life of the flesh, and of ifc the flesh is formed, and without it 
the flesh could not consist. The communion is the same.”

Then the young man my guide turned again to me and waved 
his hand towards the stone before me. And as I looked tlie stone 
opened from its summit to its base; and I saw that the strata 
within had the form of a tree, and that every minute crystal of 
which it was formed—particles so fine that grains of sand would 
have been coarse in comparison with them—̂and every atom 
composing its mass, was stamped with this same tree-image, ana 
bore the shape of the ice-crystals, of the ferns and of the 
colossal palm-leaves I had seen. And my guide said, “ Before 
theso stones were, the Tree of Life stood iu tho midst of tlie

^ And again we passed on, leaving behind us the chapel and tho 
circle of stones, the pines and the firs: and as wo went the 
foliage around us grew more and more stunted and like that at 
home. We travelled quickly; but now and then through 
breaks and openings in the woods, I saw solitary oaks standing in 
the midst of green spaces, and beneath them kings giving judg
ment to their peoples, and magistrates administering laws.

At last we came to a forest of trees so enormous that they made 
m e tremble to look at them. The hugeness of their stems gave 
them an unearthly appearance; for they rose hundreds of feet from 
the ground before they burst out far, far above us, into colossal 
masses of vast, leaved foliage. I cannot sufficiently convey the
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ZOROASTRIAN COSMOGONY.
"OTE have seen that the InefFable First Principle, which is God. 
w , 18 a Unity. This Ineffable Principle, so far as we are at all

callpd m T q 117 6a f̂ ifc/-may be calIed> atld is generally 
rw A  f/  ̂  - T eme 9reatlve intelligence, the Father, the 
Creator, the Divine Spmt, the Cause of all causes (Ahura Mazda). 
Ihis transcendental Creative intelligence is sevenfold, being con
stituted of seven immortal divine powers (the Amesha Spentas), 
and all existence is generally recognized as pervaded by seven- 
lo d systems. From the supreme intelligence emanate the indi- 
vidualjntelligences, which, (at a stage subsequent to that of the 
v n S  t̂eUigence or Fravashis) manifesting themselves in the 
various modes of substance, constitute the phenomenal universe.* 
Iroceeding from the Divine source, the constant aim and ten
dency ot these emanations is to return to their origin. At a

• m iS S S f ts tc S Z S A  ' * "11,0 dra“"‘ - * • *  — •« «

cortain stago* (the animal kingdom) these emanations becomo 
partially individualized, and at a later stage (that of the human 
kingdom when man attains maturity of understanding), they 
become capable of exercising will-power. Before this point is  
reached they move on by the natural law of progress, and from 
this point forwards, man is capable of controlling his own progress, 
this progress depending solely on tho Karma he generates by tho 
exercise of his will-power. How the slightest thought or exercise 
of will-power agitates the subtle magnetic aura in man, and 
produces reflections on the Akas or the ether without, and how 
this aura, being like a live electric power, reacts upon the source 
that projected it, and how these magnetic projections of varying 
intensity control and guide the destiny or rather the further pro
gress of man, will be found extensively treated of in the annota
tions by P. Sreenevas Eow to “  Light on the Path.” Thus 
Karma guides the future destiny of man, and those alone succeed 
in returning to the original Divine source, who conform to the laws 
of Being, the essence of these laws, according to Zoroastrianism, 
being p u r i ty —purity in  thought, w ord, an d  deed.

“ T h e  H e rm e tic  m eth o d  to  th e  a tta in m e n t of p e rfec tio n , on w h a tev e r p lane , 
— physical, in te lle c tu a l, m oral, o r sp ir i tu a l— is purity . N o t m ere ly  h a v in g , 
b u t  being, consciousness m an  is m an, a n d  is p e rc ip ien t, a cco rd in g  to  th o  
m easu re  in  w hich  h e  is p u r e ; p e rfec t p u r i ty  im p ly in g  fu ll p e rcep tio n , 
even to  th e  see ing  of God, as th e  gospels h a v e  i t .”* * * *

“ T he law  of g ra v ita tio n , m oreover, p e rv ad es all planes, th e  sp ir i tu a l as w oll 
as tho  p h y s ic a l ; a n d  i t  is a cco rd in g  to  h is  sp ir i tu a l d e n s ity  th a t  th e  p iano  
of th e  in d iv id u a l is de te rm in ed , a n d  h is  co n d itio n  depends. T h e  te n a e n c y  
w h ich  b r in g s  a  sou l once in to  th e  body m u s t  be e x h au s te d  beforo th e  soul is  
ab le  to  d isp en se  w ith  th e  body. T h e  d e a th  of th e  body is no in d ica tio n  thafc 
th e  te n d e n c y  h a s  been  overcom e, so th a t  th e  soul w ill n o t be a g a in  a t t r a c te d  
to  e a r th .” f

The manifestation of the phenomenal or material universe is 
due to the co-operation, with the Divine intelligence, of the two 
powers, the Anra-Mainyus and the Spenta-Mainyus. The former 
causes the manifestation of the phenomenal universe, by the involu
tion of the Spirit through a material cover or envelope, bringing 
down the divine principles into the material world, into matter, into 
bodies. The other power, Spenta-Mainyus, is always exerting 
itself to enable the Spirit to become freed from the body, to do 
away with the tendency to matter, and to rise again to the Divine 
source. These are the two powers which we may call the centri
fugal and the centripetal, the one working from within outwards, 
the other, from without, inwards. The Platonists call them the 
B ound and the In fin ite ; the Bound being that which controls tho 
tendency to multiplicity, to matter. The two forces or powers 
alternately act and react causing the great cyclic changes, the 
evolutions and the involutions* These involutions and evolu
tions affect that spiritual essence which has not become freed

♦W herever the evolutionary stages are m entioned, ench of them ia understood 
to  compriso hundreds of grades and subgradcs according to the degrees of develop
m ent.

fln troduction  by Mr. Edward Maitland to “ Tho Virgin of the World.’*



from matter. During th6 involutions/ the spiritual principles aro 
Said to lie dormant on their respective planes (of progress)/and 
on the commencing of the evolutions they become active and start 
on a fresh path of progress from the point reached at tlie end of 
the preceding evolutions. 1 The evolutions are, therefore, tho 
aspirations of those individualities which desire further progress 
m order to be ultimately freed from matter and from the troubles 
of the material world, and to become pure spirit and thus attain 
beatitude. '

In order to give the reader, a 6orrect idea of involutions and evo- 
tions, the following extracts are subjoined :—

“ N ow  th a t  th e  d o c trin e  of th e  d e sc en t of m a tte r  h as been  d iscussed , th o  
cloGtiines of th e  n o n -e te rn ity  of m a t te r  can  be m ore sa tis fac to rily  d e a lt w ith . 
1  rom  th e  above considera tions we u n d e rs ta n d  th a t  m a t te r  is a  fo rm  of w ave 
m  th e  sam e m an n e r th a t  forces a re  fo rm s of waves* T h e  only  d is tin c tio n  
betw een th em  is th a t  th e  waves of m a tte r , w h ich  a re  th e  la rg e s t an d  th e  m ost 
com plex of waves, a n d  w h ich  cannot, th e re fo re , be easily  a n d  q u ick ly  affec ted  
by th e ir  collisions w ith  o th er w aves, hav e  a tta in e d  th e  co n sis ten cy  of a  d is- 
m c t p e rm a n en t type, w hereas th o se  of forces, w hich  a re  too  sm all a n d  sim ple  

to  o rg an ize  in to , an d  m ain ta in  d is tin c t in d iv id u a litie s  a g a in s t in cessan t a tta c k s
o o th er w aves, a re  easily  affected a n d  tra n s la te d  in to  one a n o th e r. H ow ever, 
these  w aves of force w h ich  we know  as m a tte r  (th o u g h  n o t as re ad ily  affect
ed  by ex te rn a l c ircum stances as th o se  o th e r  w aves w h ich  we recogn ize  as 
io rces;, w ill, u n d e r th e  co n stan t ac tio n  of th o se  o th e r less s tab le  w aves, c ra -  
< uaJly, b u t  insensib ly , d im in ish  in  b u lk  a n d  pow er u n til  a f te r  cycles of ages 
th ey  become as sm all as an y  of th e  u ltra -m a te r ia l  w aves, a n d  consequen tly ,' 

em g no lo n g er able to p reserve  th e ir  in d iv id u a l existences, th e y  g e t lo s t 
am ong  th em .  ̂ W ith  th is  ab so rp tion  of m a tte r  in to  fo rce  th e  o b jec tive  u n i
verse w ill v an ish . I h u s  th e  g ran d  cycle of O b je c tiv ity  will be ru n  ; b u t  th o  
waves o t to rc e ,  am o n g st w hich  th o se  of m a tte r  w ere d is in te g ra te d  a n d  lost, 
w ill s till co n tin u e  to  d ash  upon each  o th e r, an d  som e of th em  will, u n d e r  
iav o u rab le  c ircu m stances, coalesce a n d  sw ell in to  com plex, stab le  a n d  ro ta t in g  
waves. °

1 here  will th u s  be an o th e r Cosmos ; b u t  th is  w ill also v an ish  a f te r  coun tless 
ages w ith  th e  reso lu tion  of m a tte r  in to  force. T h u s an o th e r cycle of O biec- 
. i y  J  run/  aijd  so on, and th u s  th e  C osm ic cycles will co n tin u e  w heel
in g  ro u n d  th e  axle of th e  In fin ite  F o rc e  o r B eing  from  e v e rla s tin g  to  ev erlas t-
gloom°of la te n cy  sP len(iom‘ of m an ifes ta tio n , a n d  now  sh ro u d e d  in  th e

Y ou w ill rem em ber th a t  I  to ld  y o u  w h ile  d iscu ssin g  th e  d o c trin e  of th o  
n o n -e te rn ity  o f m a tte r  th a t  a fte r  th e  d ay  of tlie  final c a ta s tro p h e  of th e  w orld , 
th a t  is a f te r  a ll th e  s te lla r  system s h av e  co llided  w ith  one a n o th e r, a n d  finally  
passed  aw ay  in to  nebulous dust, new  system ^ w ould  ag a in  be evolved o u t of 
th is  chao tic  ru in  in  v ir tu e  of th e  s till  re m a in in g  en erg y  of m a t t e r ; a n d  th a t  
these  processes of decay  a n d  rev iva l w ou ld  co n tin u e  u n til  a t  le a s t th e  w hole  
M aterial U n iverse  h a d  becom e re -u n iv e rsa l in  th e  S p ir itu a l U n iv erse . T h e  
decays a n d  th e  rev iv a ls a re  th e  In te r-cy c le s  o r  E pi-cycles of Cosm os ; a n d  th o  
trnal to ta l ab so rp tio n  of th e  V isible U n iv e rse  in to  th e  In v is ib le  U n iv e rse  
1S t  ie ° 7 ° le of Cosm os B ro th ers , p ray , w h a t  a re  th e se  In te r-c y c le s  o f E p i
cycles or Cosm os b u t  th e  K alpas of o u r  cosm ogony P”f

That the Chaldeans, too, entertained similar notions will be 
Seen from the following: « ; ,

“The idea of a great cosmical year, .at the close of Which the heavenly 
codies return to their original stations, occui*s in Plato, and is repeated by
-*/iU  'east such appears to be the tenor of the Zoroastrian w ritings and of the views 

oi the Yazdianfc, &o., as described in the D abistan by Moshan Fani.

„i.+Tihi°ap:l,lt'! ° n tb° MelaPhya'CS of Theosophy, by S. Samlaram Iy e r. The reader

tL°rW ^X ccmI rrI^:aVM R0W '8 anU 0fati0n3  t0  “ L i s W ■ « *  1 W '

m an y  su b se q u e n t a u th o rs . T h is  fa n c ifu l n o tio n  seem s to  hav e  l>een sh a re d  
by  th e  C h a ld ean  a s tro n o m e rs  ; fo r  B erosus is r e p o r te d  to have d ec la red  th a t  
w h en  all th e  p lan e ts  m e t in  th o  s ig n  of C ancer, lh e  w orld would be su l'm or'^ed  
by  a  g re a t d e lu g e ; a n d  w hen  th ey  a ll m e t in  th e  sign  of C npricorn , i t  w ould  
be v is ite d  by a  g re a t  co n flag ra tio n .”*

Now let us see what the Zoroastrian books say on this sub
ject :

“ A h u ra -M a zd a  th ro u g h  om niscience  k n ew  th a t  A h a rm an  (A n ram ain y n s) 
ex is ts , a n d  w h a tev e r  he schem es he in fu ses w ith  m alice a n d  greed iness t il l  
th e  end  ; a n d  becauso  he  accom plishes th e  end  by m an y  m eans, he also p ro 
d u c ed  sp ir itu a lly  th e  c rea tu re s  w h ich  w ero necessa ry  fo r those  m eans, a n d  
th e y  rem ain ed  th re e  th o u sa n d  y ears  iu  a  sp ir i tu a l s ta te , so th a t  th ey  w ere 
u n th in k in g  a u d  u n m o v in g , w ith  in ta n g ib le  bodies .”

“ A n d  A h u ra -M a zd a  spoke to  th e  evil sp ir i t  th u s  : ‘A p p o in t a  period , so thafc 
th o  in te rm in g lin g  of th e  conflict m ay  be fo r n in e  th o u sa n d  y e a rs .’ F o r  he  
kn ew  th a t  by  a p p o in tin g  th is  pe rio d  th e  ev il s p ir i t  w ould  be undo jie .”

“ A h u ra -M a zd a  also knew  th is  th ro u g h  om m scicrice, th a t  w ith in  th e se  n in e  
th o u sa n d  years , fo r  th re e  th o u sa n d  y ears  e v e ry th in g  proceeds by th e  will o£ 
A h u ra -M azd a , th re e  th o u sa n d  y e a rs  th e re  is th e  in te rm in g lin g  of A h u ra -  
M azd a  a n d  A h a rm an , a n d  th e  la s t th re e  th o u sa n d  y ears  th e  ev il s p ir i t  is d is 
ab led , a n d  th ey  k eep  th e  a d v e rsa ry  aw ay  from  th e  c re a tu re s .”f

We shall not at present discuss what the 12,000 years represent. 
They aro elsewhere stated to mean tho millennium reigns of each 
sign of tho Zodiac; the end of the last millennium reign, viz., that 
of tho last sign, meaning the end of a cycle. t  In any case, they 
imply a complete cycle of evolution. In tho commencement of 
every period or cycle, the spirit is at its highest predominance; 
this predominance decreases by degrees, tliat of matter or of 
material tendency increasing in the samo proportion; ultimately 
matter asserts its tendency and power to the utmost limits, and 
then begins to decline. Tho spirit becomes moro and moro 
powerful, finally arriving at the spiritual state of the greatest 
purity; the cycle of evolution is completed and then follows 
involution. The above will be more properly understood by

*  H i s t o r i c a l  S u r v e y  o f  t h e  A s t r o n o m y  o f  t h o  A n c i e n t s  b y  S i r  G e o r g e  C o r n o w a l l  

L e w i s .

f  B u n d a i s .

X T f  w o  a s  s a m e ,  a c c o r d i n g  t o  t h o  Y a z d i a n s ,  t h e ? e  y e a r s  t o  b o  d i v i n e  y e a r s ,  

t h e  f i g u r e s  1 2 , 0 0 0  m u l t i p l i e d  b y  3 6 0  w o u l d  g i v e  - 1 , 3 2 0 , 0 0 0  c o m m o n  y e a r s .  T h o s o  

r e p r e s e n t  t h e  s u m  t o t a l  o f  t h e  c o m m o n  y e a r s  o f  t h o  f o u r  Y u g n s  o f  t h e  H i n d o o s  

a n d  a r e  e q u i v a l e n t  t o  a  Maha Yiifja, o n o ^  t h o u s a n d  o f  w l i i c h  g i v e  t h e  p e r i o d  o f  a  

K a l p a .  I t  m a y  b o  s t a t e d  h e r e  t h a t  t h e  m i l l e n n i u m  r e i g n s  o f  t h o  t w e l v e  s i g n s  o f  

t h e  Z o d i a c ,  h a v e  n o  c o n n e c t i o n  w i t h  t h e  p r e c e s s i o n  o f  t h o  e q u i n o x e s .
O n e  s u c h  p e r i o d  i s  n o t  s u p p o s e d  t o  s u f f i c e  t h e  p u r p o s e s  o f  e t e r n i t y .  T t  i s  m e r e l y  

r e p r e s e n t a t i v e  o f  t h o  e t e r n a l  v e r i t i e s  o f  t h e  l i k e  k i n d ,  o c c u r r i n g  u n d  r e - o c c u r r i n g  

t o  e t e r n i t y .  T h o  s a m e  i n t e r p r e t a t i o n  i s  a p p l i c a b l e  t o  t h e  3 0 5  d a r n  o f  t h e  y e a r ,  

i n  w h i c h  t h e  c r e a t i o n  i s  e l s e w h e r e  s t a t e d  t o  h n v o  b e e n  c o m p l e t e d .  T h e  e f f e c t s  

c a u s e d  b y  t h e  a n n u a l  m o v e m e n t  o f  t h o  s u n  t h r o u g h  a l l  t h o  s i g n s  o f  t h e  Z o d i a c ,  

a p p l i e d  m o r e  w i d e l y ,  w o u l d  g i v e  t h o  r e s p e c t i v e  e r a s  o f  a  K a l p a .  A s s u m e  t h o  

s t a r t i n g  p o i n t  t o  b e  C a n c e r  f a s  d o n e  h y  t h e  E g y p t i a n s ) ,  a n d  t l i c  s e a s o n s  w o u l d  b o  

s u m m e r ,  a u t u m n ,  w i n t e r  a n d  s p r i n g .  A p p l y  t h i s  t o  t h e  s o - c a l l e d  m i l l e n n i u m  r e i g n s  

o f  t h e  Z o d i a c a l  s i g n s ,  a n d  t h o n  t h e  h i g h e s t  p r e d o m i n a n c e  o f  s p i r i t  t a k e s  p l a c o  

b e t w e e n  C a n c e r  a n d  L i b r a ,  e q u a l  p r e p o n d e r a n c e  o f  s p i r i t  a n d  m a t t e r  b e t w e e n  

L i b r a  a n d  C a p r i c o r n ,  t h e  g r e a t e s t  p r e d o m i n a n c e  o f  m a t t e r  b e t w e e n  C a p r i c o r n  a n d  
A r i e s ,  a n d  t h e n ,  l a s t l y ,  t h e  i n c r e a s i n g  p r e d o m i n a n c e  o f  s p i r i t  b e t w e e n  A r i e s  a n d  

C a n c e r .  F r o m  t h i s  i t  w i l l  a l s o  b e  s e e n  w h y  w i n t e r  r e p r e s e n t s  e v i l ,  a n d  w h y  t h e  

R a p i t h w a n  i s  n o t  o b s e r v e d  d u r i n g  t h o  m o n t h s  b e t w e e n  L i b r a  a n d  A r i e s ,  o r ,  w h i c h  i s  

t h e  s a m e  t h i n g ,  b e t w e e n  t h o  m o n t h s  M e h e r  ( M i t h r a )  a n d  t h e  F a r v a r d i n ,  d u r i n g  

w h i c h  t h e  s u n  d e c l i n e s  t o  t h e  n o r t h .



comparing tho chapter on “The Human Tide Wave” in Mr. 
Sinnett's “  Esoteric Buddhism” with what has been said above.

The tendency to matter, which is equivalent to ignorance, 
(Maya), is an evil, to destroy and annihilate which is the con
stant aim of Zoroastrianism. To vanquish this devil—the Anra- 
Mainus (Aharman), to get rid of matter and of ignorance, of 
the tendency to non-Being, to be above material desires, and 
the necessity of descending into the material world, to be above 
the needs of the body, to acquire true knowledge—knowledge of 
the true Philosophy of Being,—and thereby to elevate one’s 
essential self so as to be able to attain beatitude, the eternal 
blissful state, the passing of the soul (by crucifixion) through 
matter* or body, is essential and indispensable. The following 
extract supports the above view, and this view is in harmony 
with other doctrines and philosophies in their esoteric sense :

“ H e  d e lib e ra ted  w ith  th e  consciousness (b6d) a n d  g u a rd ia n  sp ir i ts  (frav ah ar) 
of m en, a n d  th e  om niscien t w isdom , b ro u g h t fo rw ard  am o n g  m en, a n d  
spoke th u s  : w hich  seems to  you th e  m ore ad v an tag eo u s, w hen  I  sh a ll p re sen t 
y o u  to  th e  w orld, that you  shall con tend  in  a  bodily  form  w ith  th e  fiend 
(d rug) a n d  th e  fiend sha ll pe rish  a n d  in  th e  en d  I  shall h av e  you p re p are d  
a g a in  p e rfec t a n d  im m ortal, a n d  in  th e  end  g ive  you back  to  th e  w orld , and  
you  w ill be w holly  im m ortal, u n d ecay in g , a n d  u n d is tu rb e d ; o r  th a t  i t  bo 
alw ays nccessary  to  p rovide you p ro tec tio n  from  th e  d estro y er F

“ T h ereu p o n  th e  g u a rd ia n  sp ir its  of m en  becam e of th e  sam e opin ion  w ith  
th e  om niscien t w isdom  ab o u t g o in g  to  th e  w orld, on acco u n t of th e  evil that 
comes upon them , in  th e  w orld, fro m  th e  fiend (drug) A h a rm an , a n d  their 
becom ing, a t  la s t u n p crsecu ted  by  th e  ad v ersa ry , p e rfec t a n d  im m o rta l, in  
th e  fu tu re  existence, fo r ever a n d  e v e rla s tin g .”f

That the notions, on this subject, of the Yazdians were not 
materially different will be seen from the following:

“ T he possessors of Fardat a n d  F ar dab, o r those  w ho a re  d irec te d  by  
in sp ira tio n  an d  revela tion , have la id  dow n th a t  every  s ta r , w h e th e r fixed o r  
p lan e ta ry , is re g e n t d u rin g  c e rta in  pe rio d s of several th o u sa n d  y e a r s : one 
th o u sa n d  years  be ing  assigned  to  each  s ta r ,  w ith o u t th e  asso c ia tio n  of a n y  
o th er, on tlie  te rm in a tio n  of w hich , in  th e  su b seq u en t m illenn ia , b o th  th e  
fixed an d  p lan e ta ry  s ta rs  a rc  successively  assoc ia ted  w ith  i t— th a t  is, in  
com m encing  th e  series w ith  a  fixed s ta r , we call th e  fixed s ta r  w liich  is  L o rd  
of th e  cycle, th e  F i r s t  K ing . On th e  te rm in a tio n  of th e  m illenn ium  a p p ro p ria te d  
to  him , a n o th e r  fixed s ta r  becomes p a r tn e r  w ith  th e  F i r s t  K in g , w h ich  p a r tn e r  
w e sty le  F i r s t  M in is te r : b u t th e  su p rem acy  a n d  dom inion of th e  p e rio d  
b e long  exclusively  to  th e  F ir s t  K i n g : on  th e  te rm in a tio n  of th e  second  
m illenn ium ,—th e  period  of office a ss ig n e d  to  th e  F i r s t  M in is te r  expires, a n d  
a n o th e r s ta r  is assoc iated  w ith  th e  F i r s t  K in g  ; a n d  so on, u n til  th e  fixed s ta rs  
aro a ll gone th r o u g h ; on w hich  S a tu rn  becom es asso c iated  w ith  th e  F i r s t  
K in g , a n d  co n tin u es so d u rin g  a  th o u sa n d  years , an d  so, w ith  th e  o th e r  
p lanets, u n til  th e  period  of association  w ith  th e  m oon a rriv es ; th e n  te rm in a te s  
th e  sup rem acy  of th e  fixed s ta r, n am ed  th e  F i r s t  K in g , a n d  h is  a u th o r i ty  
expires * * * * T h u s  all th c  fixed s ta r s  in  succession  becom e k in g s  u n t il  
they  are  a ll gone th ro u g h , on w hich  th e  p r in c ip a lity  a n d  su p rem acy  come to  
Shat Kaivan, o r th e  L o rd  S a tu rn , w ith  w hom  m  lik e  m an n e r th e  fixed s ta rs  
and  p lanets a re  a sso c ia ted  fo r th e ir  re sp ec tiv e  m illen n ia ,—w hen  th e  dom in ion  
comes to  th e  Shat M ah  or L u n a r  L o rd , h is  pe rio d  is ended  as before s ta te d , 
th e  cycle com pleted, a n d  one g re a t cycle o r rev o lu tio n  has been  d escribed . 
O n  the exp ira tion  of th is  g re a t pe rio d  th e  so v e re ig n ty  re v e r ts  to  th e  F i r s t

*  A p p l i e d  u n i v e r s a l l y ,  f o r  t h e  s p i r i t  t o  b e  p u r i f i e d ,  i t s  c r u c i f i c i o n  t h r o u g h  
t n n t t o r  i s  i n d i s p e n s a b l e ,  

f  B u i i d a i s .

K i n g , « . « — o t . t t ™
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/CONTINUATIONof the second chapter of the Sephir Dzenmt ia. 
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“ Woe to tho world when the supreme Jod has not the Vau ancl 
the DaJeth as its rays.

 ̂For then the nakedness of the Father is uncovered, and it is 
written: Thou shalt not uncover the nakedness of thy Father.

“It is the Mother who is the vesture of the Father, and our 
Mother is Binah.”

We here find the explanation of the seal of Solomon (the double 
triangle), of which one triangle is upright and white, and the other 
is reversed and black. The two together form but one star 
which is the occult figure of God.

The two triangles are analogous to the two heads of the Sohar. 
The white triangle is inscribed in black with the letters Aleph, 
Mem and Pliaû  the three mother letters which signify the 
beginning, the middle, and the end, and which form the word 
Ameth, signifying truth and peace. It is said that those who 
.write- this word with intelligence and will on the threshold of 
their dwellings hinder the entrance of the spirit of evil.

Ihe letter Thau represents the synthesis of all science, and tho 
letter Scliin is the hieroglyph of purely material life and the fool
ishness of dolts.

Thus the triangle of the occult God is marked with the sign of 
the deliverance of the spirit, and the god of the vulgar bears tho 
Scliin, tho emblem of folly. The letter Jod is tho fundamental 
letter of the Hebrew alphabet. The letter Aleph is composed of 
a Van written obliquely and two Jods, the one upright and the 
other reversed, thus again symbolising the two Ancients.

The letters Daleth and Vau correspond respectively to the num
bers four and six. The first represents empire and slavery, the idea 
of empire necessarily including that of servitude, and tho second 
represents trial and liberty.

Adding these two numbers together you get ten, the number 
corresponding to the letter Jod, and this signifies the equilibrium 
of the world and of the human soul. It is symbolised by a wheel 
having at tho top, tho sphynx, the king, the Jod; and on one side 
there is Osiris, or the empire of tho sun, and on the other Typhon; 
the emblem of shadow or slavery.

The supreme principle only produced liberty in the world by 
establishing equilibrium between service Und duty. The lever of 
the.soul is between immutable law and free will. JLaw that cannot 
be infringed and will freely submissive to law—tliia is the essence 
ot morals, but if morality is separated from its principle, which is 
(rod, tho double veil covering and decorating the creative principlo 
is torn away, and the nudity of the Father is revealed'.
* 1 ibcj,piftu™ Siven in tho Sobur of tlie god of the vulgar is a 

study lull of force. He hears nothing and ia always angry : he is 
the true God only when he weeps.

Ihe crisp black hair of the black god represents the enigmatical 
absurdities and the obscurities of the mysteries.
 ̂ lie does not seem to understand himself, and hears nothing that 
is said of him by men, and tliis is why his ears are stopped,

The three colours of the eyes are an analysis of light and an 
indication of the hierarchy of intelligences. They also represent 
the three virtues of faith, hope and love.

Faith ia black or white; hope is yellow or green, like the grain 
and the leaveS; charity is red, like blood, wine and fire.

All this means that the light of nature has served as the model 
of the light of revelation, and that the god of the priesthood is 
but a personification of nature tinder a terrible form, intended to 
frighten children of all ages, for there are many did men who are 
and always will be children.

Third chapter of the Sepliir Dzeniutha :
“  The number nine is represented by the symbolical form of the 

beard of the inferior Ancient, for the superior one is the great 
linity that is always hidden.”

This chapter is very obscure and wholly rabbinical in form. It 
is an attempt to attach the abstract ideas of tho kabbala to the 
lineaments of the human faco. The writer begins by describing 
tile imaginary beard of the figured god, and finds therein the 
symbol of the nine sephiroths which follow the supreme crown, 
the inexplicable and unspeakable Kether. The two whiskers 
represent Chochmah and Binah, the moustaches G-edulah and 
Geburah; the separation beneath the nose is Tiphereth, the two 
tufts that fall down upon either side of tho breast are Netsah and 
Hod, the third one in the centre is Jesod, and the hair that 
surrounds the whole beard and unites all its parts is the figure of 
Malchuth.

Such is the black beard of the inferior king who is illuminated by 
the supreme crown. He is only king by this crown; if he is 
separated from it he becomes but the proud dream of man, he is 
a dethroned prince, an uncrowned Lucifer. Thus all the peoples 
of the earth have adored the devil, that is to say the usurping 
phantom of the power of God.

Those who do not understand that the god of the churches is 
the opposite of the true God, but that this equilibrating shadow is 
yet a necessity, are idolators, and in attempting to formulate God 
they have only succeeded in formulating the devil.

The Kabbalists say that the sin of Adam was & fall into idolatry, 
because the woman had succeeded in robbing the tree of science 
of an apple. The tree of science, they say, is the tree of the 
Sephiroth, and the apple stolen by the woman is Kether. Proud 
of her beauty and of the worship paid her by the man, she wished 
to be the sole object of adoration, and thought; to rob God of his 
divinity. But what happened ? The mysterious tree had its 
roots in heaven and when Heva broke off the stalk of the fruit thafc 
was at the summit of the tree the nine inferior Sephiroths plunged 
into the earth, and Kether became invisible and inaccessible for 
ever. Man, by eating the remainder of the fruit begun by his 
companion, thought to make himself also God. Thus ifc was nofc 
God who spoke to hirrt and condemned him, but the phantom of 
his desires, a god liko that of the 'nations, Thus it is Written :



Beliold Adam has become like one of us; let us prevent him from 
touching the tree of life, for then he would become our equal and 
live for ever.

One feels in reading these words that it could not have been 
the true God who spoke, and that this ironical and jealous 
language can belong to no other than the demon, that is to say 
the false god which human pride has substituted for the true one.
. .T.hu.s y°u see how ma7  veils envelope the biblical account of 
initiation. All these stories of trees and apples are reducible to 
this : Men wanted to define God, and became atheists. Apuleius 
the great initate composed the fable of Cupid and Psyche on the 
same theme. Cupid stipulated that his lover Psyche should never 
attempt to see him. She disobeyed, and found herself alone and 
abandoned in a horrible desert. She suffered all sorts of torments, 
and was just about to die on the borders of hell, when Cupid, 
seeing her sad condition, took pity upon her and bore her to 
heaven.

The doctrines of initiation are everywhere the same.
“ The beard of the inferior Ancient is knotted thirteen times to 

the superior beard.
“ Twice thirteen make twenty-six—the twenty-two letters, 

and the four letters of the tetragram.
The twenty-two letters are written on the two beards, in 

black on the white beard and in white on the black beard.
“ The supreme Ancient is like a man who sees his beard in a 

dream, and the inferior Ancient dreams that he implores his king 
at the same time touching his beard.

“ The mercy attributed to God is like a reflection of the black 
beard illuminated by the white one.

“ But when one sees the light itself of the superior beard shining 
on the inferior one, then one comprehends the infinite mercy.”

We find in the above the key of the tarot—twenty-two letters 
of the alphabet and the four that make up the tetragram, repre
sented by the rod, sword, cup and disc, each multiplied ten times, 
that is to say by the number of the Sephiroths.

The keys are here disposed in thirteen divisions twice repeated, 
which may be effected by adding to the twenty-two hieroglyphic 
keys, arranged in two lines of eleven each, the four aces two to each 
line. The upper one will give the mysteries of the superior 
Ancient and the lower one those of the inferior Ancient. By 
uniting the two lines you will have the science of good and evil.

To explain the white Ancient you must take the power or the 
crown, number one, wisdom number two, intelligence number 
•three, goodness number four, justice number five, beauty number 
six, victory number seven, eternal order number eight, creative 
knowledge number nine, realisation number ten, force number ele
ven, together with the sceptre, or the Jod of the father, and the 
cup of the mother, or in other words divinity and providence.

For the lower line you must take : sacrifice number twelve, 
death number thirteen, temperance number fourteen, the devil 
number fifteen, lightning number sixteen, the mysterious star 
number seventeen, occultism number eighteen, enclosed light

number nineteen, palingenesis number twenty, the universal 
synthesis number twenty-one, the fool number twenty-two, together 
with the sword and the disc.

Thus, above are placed the ideas of the purest divinity, and 
below the mysteries of religion and all that inspire man, whether 
things, hopes, or fears. Death, tho devil, lightning are terrors of 
the black God and the means of domination used by the priests.

By the union of the two lines you have one and twelve, tho 
crown of sacrifice; two and thirteen, the intelligence of death ; 
three and fourteen, the wisdom of temperance ; four and fifteen, 
the mercy of the devil, or in other words the negation of absolute) 
evil and the utility of trial. Five and sixteen, the lightning of 
severity, or the equilibrium of the lightning, the secret of universal 
compensations; six and seventeen, the beauty of tho mystic 
star, or the ideal of the highest poetry; seven and eighteen, tho 
triumph of occultism; eight and nineteen, the eternal order of the 
light; nine and twenty tho initiation into the eternal rebirth; 
ten and twenty-one, the creation of the universe by absolute 
knowledge; eleven and twenty-two, the force of the fool, or tho 
necessity of the novitiate and of rebellious matter, becauso in 
dynamics one can only lean on what resists, and vice is tho 
necessary shadow of the glory of virtue. There remains tho 
square of the four sacred letters, which represents the perfect 
equilibrium in the absolute.

A  E I N D U  V IE W  O F  T IIE  F O O D  Q U E S T IO N .

IN the many pages that have been written, this subject never 
seems to have been discussed in English from the Eastern 

point of view. No one has yet given an account of the opinions 
and views of our sages of old on the subject, and shown 
on what scientific principles they arranged various kinds of food,—• 
how they classified them,—why they condemned some kinds, 
and held others in high esteem.

The present writer is sensible that he can only treat a portion 
of his theme, and hopes that others who are well versed in our 
Sh asters and religious books, will come forward and give out to 
the world the priceless instructions and teachings of our glorious 
ancestors for the information and guidance of the public ab 
large.

The Western view of tho diet question is that it is absolutely 
necessary for man to take such food as contains all the elements 
which are found in the human body.

Baron Liebig, a great authority on tho Chemistry of food, haa 
divided all kinds of food into two classes, ono nitrogenous or 
albuminous, and tho other non-nitrogenous. One is essential for tho 
maintenance and development of the blood, flesh, bones, mus
cles, &c., and tho other chiefly assists tho respiratory organs. 
Western scientists have chemically analyzed the properties of 
various kinds of food, both animal and vegetable, aud recommend 
the adoption as articles of diet of tho kinds found to contain tho 
greatest amount of nutriment#



According to the Eastern sages the T rigu n as*—Satwa, Rajas 
and Tamas (stability, activity and darkness) form the basis on 
which the ancient classification of food was made. They 
are to be found everywhere and throughout all the kingdoms 
of nature,—from mineral to man. They are the principal attri
butes of P ra k r iti. The existence of these Trigunas dates 
from the remotest period, prior to the commencement of tho 
mineral epoch and mineral organizations (Manu, Book I, Sloka, 
J5). They are component parts of the life impulse, and 
they are, by the constant rounds of the evolutionary processes, 
more fully developed in each round and stage. They are tho 
important factors in the constitution of man (Bhagavat Gita, 
Chapter XIV, verses 5—18). They are quite different from each 
other in nature, and in their various causes and effects, which are 
very distinctly enumerated in tho Chapter of the Gita abovo 
alluded to. The first, Satw agu na, is of a spiritual nature, and 
the other two are gross and material. Mind is their seat or 
receptacle. When the first is predominant in man and his mind 
is influenced by it, such a man is sure to tread in the right 
track and make progress in the spiritual plane. Individuals, 
when influenced by the other two qualities, R a ja s and Tamas, lead 
lives more like animals, guided by animal desires, passions, and 
propensities. Their thirst after terrestrial happiness and enjoy
ment is never satisfied, but ever increases. However the germ 
of this Satw agu na  together with the other two, is to be found moro 
or less in every human being—male or female. When the respec
tive effects of those qualities are known, it would evidently be 
advisable and, at the same time, desirable for every individual to 
cultivate that happy germ, which is, if properly looked after, 
sure to bear the fruit of perfection.

Our M unis and Rishees, according to the above mentioned three 
principles, have divided human food and drink into three classes, 
viz., Satiric, R ajasic and Tamasie (Bhagavat Gita, Chapter XVII, 
verses 7, 8, 9 and 10). They have, according to the merits and 
demerits of food and drink, arranged them separately. The food 
of the first class is conducive to progress, improvement, and 
development of the spiritual germ, S atw agu na. Unless proper 
and due care be taken ab in itio , it cannot germinate and grow 
luxuriantly. Those who have higher objects in view, should, 
at any risk,, take special care to cherish and nurse this 
spiritual seed, which lies in them in a dormant state. Similarly the 
other two classes of food are conducive to the improvement and 
development of the other two qualities—R ajas and Tam as, which 
likewise cannot thrive unless provided with proper nourish
ment. Our M anas, the fifth principle, is the seat of these gunas, 
as already stated. This M anas has two distinct sets of qualities 
or tendencies,—higher and lower, or, in other wor<Js, spiritual and 
materia). The one has an upward and the other a downward

*  I  b o g  t o  r e f e r  m y  r e a d e r s  t o  t h e  t h i r d  C h a p t e r  o f  Purbamimansa o f  S a n k h a  

D a r s a n ,  w h e r e i n  t h e y  w i l l  f i n d  t h o  d e t a i l e d  a c c o u n t s  o f  t h e s o  T r i g u n a s ,  w i t h  a l l  
t h e i r  a t t r i b u t e s . — P ,

w W v  The former is the product of the Satrvaguna, and the 
S S  iH tho effect of R a ja s  nnd Tam as. The one path isknovm

p V c J t o o f  tho t a  will U  will

t'he thick veil of “nd jT " ?  ”S a .  of oTdAttached soThis is evidently the reason why the A n ja s
much importance to the first class of rood.

r». Tf In oxford has verv ably written on this important subject.

includes cheese, milk,buttei an _ eg . ’ j f food, and should
cation, c h e e s e  and e g g s  belong to

” ^ d  Cass, and  is a * .
Many sorts of vegetable, even, suc c , should be avoided
fruits, &c., are not included in t ê r i S  progress and 
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S O W IN G  A N D  R E A P IN G .

(Continued from  page  5 8 3 J  

C h a p t e r  V.
The A s tra l B ody.

OUTSIDE the house I met Dr. Christopher on hi* pony, talking 
to Mr. Barlowe and expressing his sympathy at the sad 

occurrence that had taken place. We three first went to Raven
shawe’s room. He crouched on a corner of the bed, and as we 
entered he glared at us like a caged wild animal. There was not 
a spark of recognition in his eye. In a few moments he jumped 
down from the bed, and violently clapping his hands cried out:— 

“  Now you have power no more. The curse is over. I shall be 
happy.”

With his face upturned he kept gazing on the ceiling for a 
while, and then turning to Dr. Christopher said :—-

“ I am to be married, soon, very soon. Do you know it, 
reverend Sir ? She is dead, and I shall be happy. I am waiting 
for her. I will not tell her name, but you know her. The bridal 
dress is charming.”

Dr. Christopher gently touched Ralph on the shoulder. He 
seemed unsuccessfully trying to recollect something.

“ Mr. Ravenshawe,” the doctor said, “ you are ill and must go 
to bed.” «

A faint, very faint gleam of understanding began to dawn on 
Ralph’s face, but it soon disappeared.

Ravenshawe a maniac ! The last word had now for me a terri
ble reality which it never had before. The intensity of the reality 
made everything appear like a dream. I was pained—and yet 
it was not pain. A dull weight was pressing on my brain. I 
looked at Ralph in silence, and saw the strange change so rapidly 
produced. Suddenly breaking upon my tumult of thought Ralph 
fell on my neck, and began to sob aloud. When the fit of 
weeping was over he was completely exhausted. Leaving him in 
charge of his old Indian servant we came away.

The case of Grace excited the Doctor’s interest greatly. He 
was of opinion that she was in a cataleptic trance, which ho 
considered would not last longer than thirty-six hours, during 
which she was to be kept perfectly quiet. She required no food, 
lie said, until consciousness reappeared. With some further direc
tions he left, promising to call again on the following day. I 
walked .Tjrith/hm* some ,wq,y ( discussing the general character of 
catalepsy. The, doctor’s scientific curiosity was raised to the 
highest pitch by the prospects of some entirely novel experiences, 
and when we parted he expressed to me his intention of devising 
an elaborate series of observations, which would throw light on a 
comparatively obscure subject, and, may be, make his reputation 
in the world of medicine.

Leaving Dr. Christopher I put my horse into a gallop to reach 
in time the valley beyond the forest where the Master had directed 
me to meet him. I found him already there, and followed him to a

little ,mt of ,tnu.se
tlie hills. The liut ms made e n l * a tripod „„ three
d i a t e l y  f r o m  t h e  g r o u n d .  I t  > T t  c o n s i s t e d  o f  o n e  r o o m ,

legs of some carious inetelhe compos . ^  ug
to which we ascended by a ^ J , ’bterranean library. When 
by the young mystic, royigui e drugged into it from outside

“ H - v S s i *  5
i s s u e d .  T h e  l i e  l i t  g r e w  b r i g h t e r  a n d  s t e a d i e r ,  a n d  to
f lo a t  n e a r  o u r  h e a d s ,  l h e  n g  g  b y o u n g  B r a h m a n ,  w h o ,
my intense “ a L il thfair without any
by so m e “ ^ : ™ J - nC p erfect defiance o f th e  force of g rav ity , 
a p p a r e n t  e x e i t i o n  a n a ^ i i  p  ,  , i  • a n v t h i n e r  l i k e  a  b a l l o o n

deP was too thinly clad to his head
to b reak  the  chain of th e  e a r th  s :a t t r i t i o n .  flame j d ou t of it
i n  c o n t a c t  w i t h  t h e  c e i l in g ,  a  p u i e  7 ' ^  s lo w ly  d e s c e n d e d
a n d  r e m a in e d  s t a t i o n a r y  o n  th e  c e .h i . j f  a  he , b y  ^
t o  t h e  f lo o r  a g a i n ,  ^ g  o n n d  I  b i d d i n g
w i t h  g l a s s  l e g s  a r r a n g e d  m  a  t r i a n g l e  s o u th .  W e
t h e  B r a h m a n  y o u t h  s a t  o n  o n e  ^  ^  jg f t ,  I n  a  c le a r ,
t o o k  t h e  o t h e r  tw o ,  I  s i t t i n g  o n  t h e  < ^  ^  f r o m  fcho

l o u d ,  m u s i c a l  v o i c e  t h e  M a s  e r  j |  g  r h y t h m i c  f l o w  o f

Vedas. I listened with rapt attont on lhe i y ^
sound had the most peculiar effect upon . &lfc  ̂ j know
the sound disappeared from my 80Und began to assume
that the chanting had Hot c e «  r h  t h m i .
visible shapes for me I saw beauh „1 ethe ^
cally floating across the room and y > x obstacle to my
m e n t a l  v is io n  a s  t h e  “ d. 0? M o t h e r  e a r t h ,  l ik e  a
v i e w . F a r ,  f a r  t h e y  w e n t  i n to  t h e  h e a r t  o t ^  a l l  groS3

smile of tenrlerness an sen b nd the clear empyrean of

- • i— 1* -
t h e  d i v in e  p r e s e n c e  w h ic h  l ie s  b e y o n  j  f o u n d  th o

W h e n  I  r e g a i n e d  m y  < . ' . b o d v  p lo w in g  w i t h
B r a h m a n  y o u th  in  a d w p t r a i i c e a n  ^ b e g a n  t o
a  s t r a n g e  b lu is h - y e l lo w  l , g i t .  T h e  e th e r i a l  s u b -
a p p e a r  f o r m s  a n d  f i g u . e , i t a t i o n  n e a r  th o  b a s e  0 f  t h o  s p i n e .
S ta n c e  w a s  in  a  s t a t e  o t  g  o t  er0  m 0 3 fc a c t iv o  w a a
T h e  a r e a  w i th in  w h ic h  f; 0 " s i d e ,  o u tw a r d 3. G r a d u -
b o u m d e d  b y  f o u r  c « rvesJ ltĝ ^ “ l <3” i th  t h e  c o lo u r  o f  b lo o d ,  b u b
ally these cû ilo  U^ondosed space showed the bright yellow of 
m u c h  d e e p e r ,  w h i l e  t h e  - i n n o a r e d  a  c r o s s  i n s c r i b e d

m  a  c i r c le ,  « o m  w h o s e  c ^  q u a d r a n g l e  w a s  t h e  s c e n e  o f
l i k e  f la s h e s  o f  l i g h t n i n g  <■ g p e c k  iu  i t  s e e m e d  a n im a te d
t h e  m o s t  in c e s s a n t  a c t i v i t y ,  a n d  e v e r y  . p e t *  
w i t h  t h e  p o te n c y  o f g e n e r a t i n g  h tc .



From the centre of the figure rose a column of the purest white. 
A thin thread of lightning coiled three times round the top of this 
column, and but half completing the fourth coil was lost in 
the surrounding mass of brightness. This subtle thread of vital 
force emitted a peculiar sound, not unlike the buzzing of a swarm 
of bees,, but as the further coils of vitality disappeared from mv 
sight, the buzz changed into the sound of breathing. The vital 
thread soon reappeared in another region of activity, higher up 011 
the spine, and passed through the dazzling red field like a light
ning of sapphire hue. Moving upward it became a triangle of 
living fire* burning by itself without any fuel to maintain it.° The 
stream of force then passed in succession through two other 
regions of a smoky colour, too complicated for me to describe. 
On reaching the brain it seemed to expand in area, and assumed 
a most brilliant moonlight colour, as its violent agitation made 
motion itself visible and embodied. The whole frame of the young 
ascetic disappeared from view for a moment, leaving a mass of 
objective shining in which tho eye was drowned by a sense of 
bewildering sameness. Slowly this darkness of supernal bril
liancy subsided, and I saw the body of tlie ascetic youth lifeless 
and yet not dead, disposed upon the stool in the same posture as 
at first, but over him, stationary in mid air, was a perfect likeness 
of his body composed of etherial luminosity. The Master touch
ed my forehead with the ring finger of his right hand; and in a 
mysterious manner my inner being received the impression. I 
knew that what I had seen was the process by which the neophyte 
with the Master’s help formed his astral body out of the inchoate 
mass of the astral envelope which surrounds the gross body in its 
normal condition, and then by the concentrated will of all present 
the double was almost entirely disconnected from the “ muddy 
vesture of decay,” only a thin silver thread of light issuing out 
°•Jji6 t0p tlie k°acI °f tlie la ica l body disappeared in the 
middle of the astral phantom, and thus preserved the possibility of 
a reunion between the two counterparts. The Master bade me 
carefully regard the astral body, and, as he waved his hand 
I saw a ray of light emerge from it and unimpeded by ali 
obstacle penetrate into the far beyond. Psychically I followed its 
course till the house I had left in the morning appeared before 
my sight. Every object in the material world was transparent to the 
psychic ray, which transformed itself into a bright sheet of light, as 
it played round the head of the unconscious frame of Grace 
Stanley stretched on her bed. The next moment the floating astral 
phantom began to quiver and move as if drawn into the suction 
of some Titanic whirlpool, which swept it away with lightning speed 
along the psychic ray. In an instant I saw it like a bright dream 
hove ring over the strange cataleptic girl, and then I saw it no more. 
It disappeared as if absorbed into the flesh and bones of Grace 
Stanley. “ Listen to the voice of thy soul, and observe how lives of 
individuals are woven into a net-work by their karma,” said the 
Master. I felt as if my body was like the boundary wall, which 
limited the extension of my perceptive capacity and activity of 
thought. It was but a condition of being and not being itself.

It was but a state and no substance. The intense psychic activity, 
which was produced 111 me by causes which I could but dimly 
apprehend, seemed to pulverize the body until it was merged in 
the higher condition of being, or psychic life, as youth merges into 
manhood. Then I could see how the lines of activity in the 
sphere of the soul, which contained within it all my manifes
tations on earth, crossed and re-crossed many other similar lines 
starting from other centres and forming other personalities. I 
saw a gigantic triangle of a pale yellow colour, the sides of which 
were prolonged from the apex and joined together to form another 
triangle in every way symmetrical with the first one, though of a 
different colour—deep blue. As the lines emerged from the apex 
of the yellow triangle, I recognized that the base of the blue 
triangle was formed by the young Brahman, Hugh St. Clair and 
Grace Stanley being the two sides. At that instant a voice, which 
I did not hear but which seemed to be shot into my thinking self 
by some mysterious agency, solemnly declared :

“ Blue is life, and yellow is death.'7, Blue is present, and yellow is 
past. Blue is sight, and yellow is memory. Look more closely, and 
thou shalt see how the life that was has made the life that is. 
This is the time when the great Lord will reveal to thee the secrets of 
the past—the future may not yet be unveiled. Thy celestial bride, 
thy soul, waits for thee impatient in the bridal chamber, but 
thou must approach her alone. None else may behold her naked 
splendour. The ardour of thy love and thy firm faith in Karma can 
alone guide thee to her. But beware. Dally not with the enchan
tress Error and her tire-women, the Passions, who, with loosened 
girdles and disordered garments, watch the narrow path of rIruth, 
which they cannot cross. The seed was sown in the past, and now 
the harvest time has come; the hand that scattered the seed 
must also reap the harvest . The sap that gives bloom to the soul 
requires for its life both perfect knowledge and perfect love. 
A sin against love is a sin against knowledge. Listen thou who 
wert so wise in thy own conceit, a soul plunged in sin and sorrow, 
though ignorance may call it another and not thyself, is truly and 
really but a fragment of thee; in ignorance thou boldest fast to 
the other fragment and callest the whole, thyself. Ihere is no 
self but one, though a myriad forms reflect its rays. Shun evil 
but not the evil-doer.Lovo imperfection for the sake of the 
perfection that struggles for life through it. Seek to conquer 
ignorance by knowledge and not by ignorance, with its numberless 
forms of unlove and ungood. Every denial of sympathy forces 
the soul to experience that manifestation of life to which sympathy 
is denied. Sympathy is the super-added life of the soul, it is tho 
vicarious fulfilment of the law. Remember the narrative in the 
Book of Karma and read the legend inscribed on thy heart by the 
finger of the stern goddess. It is only by obedience that karma is 
conquered. Now awake ! Go !”

In letters of fire the inscription of karma appeared to my eye :—
" Grace Stanley is to be a, wedded maid. Marry her and fulfil 

the law.”
On awakening I found the Master standing before me.



“ Now, 1117 son,” he said with a smile, “ the ihner voice has 
spoken. Fulfil tĥ  law. Take the English girl to be thy wife. 
Bufc let not thy soul be obscured by heW earthly feelings. Know 
thy soul to be thyself, and from that serene height contemplate the 
workings of what in thee belongs to the earth, until the earth takes 
back her own. Be but the witness thyself, and let thy iiature fight. 
Let not karma master you, but be above it. Lose not thyself in 
action; live in the inner peace. May passion ahd attachment 
never grow in thee ! In the midst of trials and Suffering forget 
not thafc ignorance alone is paiti, and knowledge is the supreme 
bliss. The hour has come. Go forth to thy work. May the 
blessings of all the holy men rest upon thy head, my son !”

I he sage took the young Brahman’s entranced body in his arms 
and laid ifc upon a bed of Icusa grass on the further side of the room. 
He accompanied me some way from the house, &nd then dismissed 
me with his blessings.

C h a p t e r  V I . ,

8  oui-W andering.

A MYSTERY seemed to oppress me from all sides. It seemed 
to mix with every breath I drew and tighten its fold afc 

every movement of my limbs. Yet it was not painful. A strange 
feeling of joyousness gave a peculiar buoyancy to my nature, like 
the freedom experienced in dream when our whole Soul seems to 
float beyond things into a world of pure sensation, from which the 
senses disappear. Before parting from my mystic preceptor, I 
begged for an explanation of the mystery, although I felt every
thing was clear to my soul. But a veil of mist shrouded it from 
my mortal sight.

Verily and truly,” I said, (e the law of Karma is inscrutable. 
Ihe first step I take to break through the charmed circle of cause 
and effect, whose crystallized embodiment is the life of man, 
drives me back into the vortex of worldly life. Anxious to loosen 
the ties of ordinary existence, I am forced into new ties and 
obligations. Thirsting to renounce home and friends I se-3 before 
me wedded life with a home peculiarly my own.”

“My son,” replied the mystic* “our acts and thoughts are 
natural forces, which, when once set in motion, must Work to the 
last turn of the wheel of causation. If you shoot an arrow at 
your friend thinking him to be a robber, can you recall the Shaft 
when the mistake is discovered ? The caused you have generated 
will produce their appropriate effects, however much you may 
dislike them. The wisest thing therefore is to bear with patience 
and dispassion the Protean manifestation of your past karma, aiid 
carefully guard against ignorantly falling Into the toi-tex of 
delusive life. Look upon your life as service done to the earth 
herself, and resign all selfish interest in it. This is true reniincia-i 
tion. Know yourself to be the infinite spirit of Nature, and your 
conscious life as the work of Nature herself. Yon are merely tho 
spectator. This union with tho all is the supretnest hnppihoss, 
which rises from tho ashes of sins and sorrows burnt by the lire of

wisdom and universal love. So long as you are dependent on 
conditions your liberation is far away. For conditions will change 
and you will suffer. To master all conditions, so as not to oppose 
vour scheme of personal enjoyment, is an impossibility. lhe 
supreme happiness never comes to the man, who seeks to produce 
a change in the infinity of conditions so as not to cause him pain. 
The eternal infinity cannot change, but your finite desires and 
tendencies can. Secure then the crown and glory of lite by 
changing your finite self towards the infinite spirit which is the 
inmost self of Hugh St. Clair, now before me.”

“ Master ” I said, " your words are wise and may they rest in 
my heart! ’ But deign to explain the working of the causes which 
force me back into the world while my heart would feign fly
£  j | ,  JJ

The venerated Brahman with a smile, whose crystalline radiance 
seemed to light up my soul with the silver glow of peace, repeated 
the Sanskrit verses—

“  Y a n e s h u  d o e h a n  p r a b h a v a n t i  r a g i n a i n ,

'  G r i h e s h u  p a n c h e n  d r i y a  n i g r a h a s  f c a p a s ,

A  K u t s i t e  K a r m a n i y a  p r a v a r t e ,

N i v r i t t a  r a g a s y a  g r i h a m  t a p o v a n a m . ”

«  Even in the forest,” he said resuming the conversation m 
English, “ the passions of the passionate grow powerful. I he sub- 
iusration of the five senses in the house is asceticism. .tor the 
dispassionate, who engage in blamless karm a, the house iseven as 
the forest-hermitage. My son, to those, whose souls have by devo
tion to the spirit within reached the supreme tranquillity, differ
ences in the conditions of life are of no consequence. Who would 
cast a glance at the shape of the cup, ugly or beautiful, if it holds the 
ambrosia that gives immortality ? The supreme spirit is everywhere 
and in you, then why should you desire one thing more than 
auother? If by devotion you canunite yoursoul to the inner spirit,all 
conditions of life will be the same to you, for your heart has reach
ed its supreme fruition, you have but dimly seen the inner light 
in moments of the highest exaltation of your nature. You cannot 
feel that yoursoul is your own wherever you may be and whatever 
you may do. Your heart is faint and your devotion is weak. 
Your karma places you in a sphere of life where alone will come 
to you the lesson ypu have to learn aud the sacrifice you have to 
make to add wings to devotion. Look then with gratitude upon 
your karma which gives you exactly what you need. Murmur not
that it should be so.”

“ I do not complain, father,” I replied, “ bufc I feel as if my self- 
identity is passing away. With all the yearnings of my soul 
I had looked forward to the serener life, which comes to those who 
have left behind the sorrows and joys of the world. This desire 
for me had been tlie last thing to die in the unconsciousness of sleep, 
and the first to awake with returning life of the day.

“ My son ” continued the Brahman after a pausey it is your 
karma to be a householder and you cannot cheat nature by seek
ing a shorter route to the goal. The path of the law is even aa 
the edge of the razor. Fulfil tho law. Remember the great
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I felt the truth of the Master’s words, but it seemed impalpable 
to the mind. But presently the mind acquired a breathless calm, 
and I seemed to be absorbed into ah indescribable feeling which 
gave a reality to the Master’s words, which no reasoning ever 
acquires. The truth was revealed to the eye of intuition, and 
although the normal man could not seize it, yet like some bodiless 
perfume it permeated me through and through. The world with 
all its anxious vicissitudes disappeared from me, and an ineffable 
peace lighted upon my soul, to feel that I was I.

“  Now, Hugh St. Clair, go forth into the world and do your duty,” 
said the Brahman; his voice recalled me to a full consciousness 
of the circumstances around and before me. But I felt I was the 
master and not they. I made my salutations to the holy man, and 
went out into the night with heavy responsibilities but increased 
strength.

The night was moonless, but stars, big and bright, shot their sil
ver arrows through the trembling leaves. The monotonous musio 
of the distant Mahadeo Falls rippled on the atmosphere, as yefc 
undisturbed by the clatter of my horse’s hoof, which noiselessly fell 
upon the grass-mantled earth. Crickets and cicadas, so plentiful 
among the pinewoods on the other side of the valley, where the Brah
man mystic met me in the morning, seemed entirely absent from 
the valley itself. I was completely alone with my thoughts. My 
senses found rest in the watery murmur and the movements of 
my horse, and gradually seemed detached from me and my inner 
life. My mind was held fast by what the Master had said about 
Grace and Ralph. The Grace I shall meet is not tho Grace who 
pledged her truth to Ralph Ravenshawe. I know how people after 
severe nervous maladies sometimes lose their former identity alto
gether and feel as if dropped on the world from some other sphere, 
of which no memory is preserved. Or there may be a partial loss 
of memory; all circumstances connected with any particular per
son or event being completely sponged out of the mind. Probably 
Ravenshawe and everything centred in him will be obliterated 
from Grace’s mind. Like a huge bird that settles upon a tree 
swaying all its branches, amass of thought descended upon my mind, 
shaking every one of its fibres. Perhaps the soul of Grace Stanley 
has finished its earthly career and left the body really dead. But 
as its inherent vitality has not been exhausted by age or disease, 
some other soul might have entered the empty tabernacle. My 
thought went back to the scene that was enacted in the house on 
the triangular foundation and the mysterious trance of my Brahman 
fellow-student. I began to see a streak of light in the impenetra
ble darkness of the mystery. Suddenly iny mind was called away 
by a swish in the air and the flutter of wings. I looked up and 
saw a number of bats flying overhead. My horse nearly stumbled 
on the stump of a pine tree which presaged the nearness of the for
est I had to pass through. Recovering his footing he shook him
self with some force and neighed loudly. I patted him on the neck 
and called him by his familiar name to quiet him. The main 
forest lay at some distance from me. I was just entering into what 
•annot be better described than as a tunnel of trees. From both



Bides the branches of tall trees met overhead, forming an arch which 
almost cut off all light from us. But the darkness was not so com
plete as to conceal the path, which like a silver thread lay before 
me. My only concern was to avoid a deep nullah  (ditch) which 
separated me from the tunnel. By careful piloting I found the nar
row path which led into the tunnel and dismissed all anxiety about 
my way as the pine forest was already in sight. On its northern 
side was the Government road over which the mails were carried. 
An hour’s brisk ride along this road would bring me to the Stanley 
plantation. I tried to resume the interrupted train of thought; 
but to no purpose. My memory in a strange freak obstinately 
refused to furnish a clue to the tangled skein of thought. Grace, 
Ravenshawe, Punditji, bats and pine trees were mixed up 
in my mind in hopeless confusion. I felt as if I was under a 
powerful mesmeric influence and helpless to recall thoughts which 
I was commanded to forget. I was somewhat disturbed, as I 
remembered what is said by the Hindus about the loss of memory 
producing spiritual ruin. But I was not long left in this state 
of mind. On turning towards the Government mail road I was 
startled by a loud neigh from my horse, who began to tremble in 
every limb. At a short distance a young tree seemed blazing with 
a sof t, silvery, phosphorescent light. I thought at first the tree was 
the home of an army of fire-fiies, which covered it from the top to the 
ground. But as the light did not wax and wane I was obliged to 
give up that theory. With coaxing and urging the poor animal j 
at last induced him to come near the glowing tree. After examining 
it for a time I concluded it to be one of those phosphorescent 
Indian trees, about which we very often hear, but which are rarely 
seen. I was going to leave the spot when a strange spectacle greeted 
my eyes. About a hundred yards from me was visible a lumi
nous cloudy mass, which seemed to rise from the earth like an 
exhalation. I remained watching it in astonishment, as it began to 
solidify, as it were, and take shape. My wonder increased as the 
shape began to be defined. For a moment everything disappear
ed from my mind, the next instant, with a feeling that no words 
can describe, I saw before me Grace Stauley, whom I had seen 
lying unconscious on her bed in the morning. She slowly approach
ed me within a few feet. “Don’t be alarmed Mr. St. Clair,” 
she said, putting out her hand for me to shake, “you do not think 
surely that I have come with the intention of hurting you.”

I quickly dismounted from my horse and shook Grace’s 
proferred hand.

“ You are not like anybody I know, Miss Stanley,” I said. “ But 
whatever else I may or may not think about you, I have never in 
my mind connected you with any injury to me.”

We began to walk homewards, I leading my horse.
“ Mr. St. Clair,” Grace said after a pause, “ I have come ta 

thank you for all your kindness to me.”
“I om not conscious of having done anything special for you* 

Miss Stanley,” I replied, u nothing at all events which requires any 
particular notice. I am sure I have done nothing which would

ju stify  me for having  given you the trouble of com ing here  a t  th is

now,” Grace sai«l, " f o r  conventional po lite 
ness. You have done me a  g rea t good by g iv ing  me th o  
opportun ity  of doing good to another, who, b u t fov your help to mo 
would have passed a  life of nameless horro r and Buffering, lb  
h a s b e e n  your fate to  help two fellow-creatures in a  w ay not easy
for me to 'ex p la in . But y o u  will understand  it  all some day.

“ Miss Stanley, pardon my inquisitiveness How did you find 
, , 1 . T o h rm ld  i>ass t h i s  w a y  a n d  a t  t h i s  u n u s u a l  h o u i .

‘rthat you see there has been on, of m, most fovwr, e tannte 
Y on will find in th e  lib ra ry  several pictures of this b it ot land
scape as i t  appears in  d ifferent season*. My strong  desue  to  
exm ess m y g ra titu d e  to you b r o u g h t  me on your path  and then  
from  old a ttachm en t th a t tree  a ttrac ted  me. You know I have no t 
W  been freed  from all troubles. My first th o u g h t has been about 
you, and  I  have come here  as soon assi w i  able. <(

ct I  a m  i n  a  w a y  y o u r  d o c to r ,  M is s  S t a n le y ,  * < >
th e  liberty  of teu fng  you how im p ru d en t i t  is for you to come

° U« N gvct m tad” hath M n' S t. C lair. I  see you do no t understand  
th e  situation. My earth ly  life is over and  th e  m andates of the

e£lpoor th in g T l  thm ight! she has regained  life  a t  th e  sacrifice of 
reason T h ? g re a t shock upon her nerves has com pletely unhinged  
h e r m ind. I  determ ined no more to ask  h e r any ra tional question 
and  my sym pathy  w ent ou t to h e r m ost s trong ly  as a  fu ll sense
h e r m isfortune daw ned upon me. G race

“  M r S t Clair,” G race continued, you will hnrt U raco
S tan ley  w hen you g e t  b a c k  to the  p lan ta tion , b u t she is not th e
b tan ley  w nen yv g m vstery , and  th is  is no t the  tim e

y„„ do not desert ,o«r Me „„,y after a
&  ta J d S tt E g h  the cold regioi of .pace, .10 return

to  your place.” . it for u tte rin g  a word, G race S tan ley
A llowing m PP ■ aTm. She slowly rose a  few fee t

took away her hand f in is h e d  from sig h t. I stood tran s-
from  th e  ground and t h ^ a n ,  / ere laid in  shape-
fixed by astonishm ent. y ke w  ;t  thafc the  soul
less rum  by  a  severc m cnt ea ua . wa3

o f  < W ,  " 7 " ? J ™ 1 ' O r  * » >  i t  ' v i n r r i u g  i t ,  w o ,w a n d e r i n g  in  i ts  t c m p o i a i y  T rc tu v m



to the house of souls, for whom the battle of life has ended ? I 
remained rooted to the spot until the sudden howl of a pack of 
jackals at no great distance roused me. Then mounting my horse I 
put him into a gallop and hurried away from the charmed spot.

M. M. C.
(To be continued.J

T H E  R U L E S  OF P R A C T IC E  F O R  T H E  
S T U D E N T  OF R A J  YO G

OR
S A R T H A N T H I K A V I D H I  S L O K A M S .

(Continued.)
Part Y.

O/fl Chiththam  (or mind) is the cause of all things. The three 
loikas (or spheres or regions) exist with the existence of 

C hiththam .
[This view exactly tallies with the doctrines of Dr. fBain and J. 

S. Mill who reduce everything to the knowledge or consciousness 
of mind by dividing the mental and material universe into the sub
jective and the objective consciousness.

J. S. Mill says, “  our knowledge of anything is our series of con
sciousness of that thing and nothing more.” When we are not 
conscious of a thing it does not exist to us. To illustrate this fact 
the Hindu Yedantic writers frequently mention the case of a person 
searching throughout the room for the necklace he wears. 
Forgetting the things in our pocket we search our boxes, &c., for 
them. Moreover when our mind is deeply engaged in thought or 
work, even with our senses wide open to receive sensations, 
we do not perceive or know anything else than the one thing on 
which the mind is working. In this state we are blind to the visible 
objects just before our eyes, deaf to the loud cries by our side, and 
cannot smell and taste things in contact with the very organs* The 
mind is completely absorbed by one thing. It can generally attend 
to one thing at a time and not to all. Thus, practically speaking, 
things exist to us if mind cognising them exist. Thus mind creates 
the world for us; when mind is away from the thoughts of the world, 
the world is no more. Thus what appears as real at one time dis
appears as such the next moment.

‘ i Hence the necessity for overcoming mind to
unveil the delusive world and to behold the beautiful Truth 
behind. This practice is enjoined in the following verse].

35. If the mind dies, the world dies. Therefore the mind 
Bhould be strenuously trained,,

[The above remarks apply also to this verse. Mind, the cause 
of this woeful world, should be properly trained and drilled by 
one who really requires, or rather desires, liberation from the throes 
and trammels of the labyrinth-like world. Mind makes and 
unmakes the world. The powers of mind both for good and for 
bad are indescribable.]

36. From the time you get up from your sleep till you again 
go to sleep you should specially think of (meditate upon) Brahma.

37. Whether when you are walking, standing, sitting, or lying, 
you should be thinking of Him.

[Compare what Sri Anandagiri, the disciple of Sri Sankara
charya, says:—

HTiTTrfRr tfntafar n

“ Whose mind, whether when he is courting Yoga, or (sensual) 
happiness, or company, or solitude, delights in the contemplation 
of Brahma, he alone rejoices, rejoices, re jo ices” ̂

Sri Krishna also enjoins ;the same rule indirectly in describing 
who are his favourites. (B hagavad G itha, ch. XII, verses 2,14.)

38. A silent man who knows his inner self, and, delighted, 
basks in the spiritual sun, must act freely (according to his own 
conviction, and not be bound by the surroundings.) [He that 
has found the way from “ the shadow to the shrine” must no longer 
care for, and fear, the scorn and derision and venomous vitupera
tions of the dark (spiritually) denizens of the shadowy world. To 
the mad and blind world such a Yogi's conduct seems to deserve 
a prison or a lunatic asylum. Both prison and lunatic asylum are 
welcome to him for he knows that “ It is not the stone walls that 
dungeons make,” and, as Col. Olcott the other day said, he will 
feel proud to be “ a lunatic of that sort.”]

39. The Y a th i or M uni or Yogi must always contemplate the 
Joth irlingam  (or the mark of light) between the two eyebrows.

[Lingam  in Sanskrit means a symbol; a mark; a representa
tion. Joth irlingam — & symbolical or representative light. This 
light between the two eyebrows symbolizes or represents the 
spiritual light. This spiritual light fills, sustains, and supports 
everything. It is from this fountain the luminaries drew their 
brilliancy and lustre as Milton describes. As the light of the 
sun, moon, &c., is the medium of our vision of worldly things; the 
spiritual light is the medium through which one can survey the 
kaleidoscopic nature of mundane and extra-mundane things in 
all the three periods of time—past, present and future;—and 
both remote and near ;—all this with our eyes blindfolded. This 
light in man is called G uyana Chalcshus or M urdhna Joti, the 
seat, nature, and power of which are clearly put forth in the 
following passage :— “ The seat of this visual faculty is the 
aperture, of the size of a thumb, in the internal structure of man’s 
forehead at the base of the nose between the two eye-brows. 
This cavity is the reservoir of Tej as, the Vaiswanara fire, which 
spreads itself in the body on its being fanned by the vital airs:—

“  Xs the spreading light of a precious gem placed in a close 
room collects itself in the key-hole, so the luminosity of the 
sa ttw a  (essence of the said Tej as) in the h ridaya  (heart) collects 
itself in the aperture on the forehead; and illumines the Yogi in 
respect of all things, irrespective of nearness or distance, alike of 
space and time.,” (V ide Mr. P. Srinivasa Rail’s commentaries on 
the L ig h t on the P a th , February (1886) Theosophist, p. 325.)]



40-42. Knownig oneself as Brahma, one should cast off (or 
despise) as the dust of feet, the affinities and affections of body, 
caste, &c., which are overlaid by V am as and Asrarftas.

[ Varnas are  the  four c la sse s :—

B rah m an , K sh a th r iy a ,
V ysya, a n d  S u d ra .

are " S Ur CT ditions of life : krahm acharya, houseless celibacy; gn h asth ya  family life as a house-holder: vana-
I'rV/p R h° m0]*' ■'vr \n forest; and bhaikshaya, mendicancy.”
U t L  T  Jur 3 ChTatter.iee’s footnote to his translationof The Crest-Jewel o f W isdom. January (1886), Theosophist, p; 257.) 

Concerning the four V am as, Krishna s a y s ’

«  yrofrwrcr: || (.Bhagavad G ita, chap. IV. 
verse 13.) “ These four classes I created according to the Gunas or 
^ ‘eS K e.-> Sat.twa> lia ja sa  and T a m a sa ; and according to the 
Karma or action-i. e„ Tap as, S am a, D am a, &c” This statement

i3 n0 t th e  f^am entum  d iv is io n !s 7 Z
said classification of Y arnas. T he trav e lle r cares for th e  safety

h ? rea ch ed °i i  r°ad S° Iong a9 he is on his wa7 i and after 
fr° V CareI nothinS for the road. So also the spiritual traveller He obeys and performs all the rules and duties of the

Varna* and A sram s till he sees, nay, becomes Brahma. No sooner 
J  k ! L  T t  Brahma than he forsakes all rules and duties, for
he has no ride to obey and no duty to perform then,--he the 
rwfe and the du ty themselves. Words are unable to depict his
tWnlT i / \ r  Further the conventional castes and creeds and the ephemeral bodies are to him but as moonshine.]

a a ii S!10n!4 6 Rolltary, silent, and desireless. 

uttered) le “  “ gi™  (ratker

I “ rs trr %,;d ,he b"stle ot tb° ™id-to such sweet internal discourse. Physical activity is the sleep 
,, tfle ’utellect or Buddhi, and vice versa. As one predominates

®ubs!des- Wĵ en b°dy is, mind is  n o t; when mind is, body 
ts no<; and when both are, both are not. From the ashes of the
body, like the  fabulous Phoenix, B uddhi sp rings. In  b rie f the  g row th
■L'TlT n”d ° f  delic,,te "P"'6 *** “  »» in v e r s fS o ™ ,another. Buddha received spiritual light at night when thosi„ound 
mg world wa, s eeping "The nlght-timt ol I t a S ” w ,  
Iamblicus in writing to Agathocles, " i, the daytime .fife  sod"
Rtnd68 TP J""? * j® dâ  °f the delusive worid, and their day of study and understanding dawns with our sunset. 7

lhe Yogi remains silent till he sees the spirit and he sneaks wh™
W " ?  *» of .LTpirittd"

i i j  -i comes only w ith  know ledge A t H i n
to knowledge and you will attain to speech.” ( Light on 'the P ath  
Section II Rule 13). So it is not he that speaks C ttL  s n i S t ’
in Ten rayaniv)1* so rt p rac tice  always pu ts the  Yooi

rem em brance of Brahma. He should reg a rd  thus not only hi*

I speech but also others9; for, but for Narayana, the inner spirit or
I the One Life, no person can speak any more than can a wooden
I image. Therefore the wise Yogi is not offended by the abusive
I language others use against him. Speech or word is of B rah-
I m asw arupa to him. To be offended with such a language is
I therefore to be offended with Brahma, which is himself. To be
I thus offended with oneself is impracticable, if not impossible.
I Though this seems to be a sophistic, yet it is a syllogistic, line of
I argument against Anger—a commonplace passion to which we
I are constantly subject, and which, like a river, has a small
I beginning and a great end. Anger leads to hot words; hot
I words to deadly blows, and deadly blows to shameful and ghastly
I death. Anger is a dead-drunk, maddened madness. The obser-
I vance of the Rule 44 is the potent panacea for that feeble, yet
I ferocious disease—Anger.]
I 45. A M uni or Yogi, who is drowned in contemplation, must
I forget his external self or physical body, so much so that he should
I not in the least care for his nudity or partial covering of his
I body with a Icoupina or langoti (a piece of cloth between 6
I and 10 inches broad, and between 2 and 3 ft. long, which Bhikshus,
I Yathis, Sanyasis, and Brahmacharis wear.)
I [Fame, name, and shame are valuable only to the earth-bound
I persons ; to the heaven-bound they are shams and shadows. The
I Yogi reduces his wants to such a simplicity as trenches upon
I nothingness or zero. The feeble cries of shame and anathemas
I hurled at him from the pulpit of this world are like cries in the
I wilderness and the barkings of dogs at the moon. As the sun

is not tainted by the spitting of mad folk, and as the purity
of the fire is not marred by the contact of impurities, so the Yogi
is not in the least affected by the praise and abuse of the world, 
lie has a higher aim in view and a nobler duty to perform than 
to attend to worldly reputation. He is all the more rich and 
happy for his simplicity and contentment. This true Yogi is he 
who observes the following rules in their very spirit

“ 1 . K ill o u t am bition .
U 2. K ill o u t desire  of life.

3. K ill ou t desire  of com fort.
4. W o rk  as th o se  w ork who aro am bitious. E esp ec t life as those  do w ho

I d esire  it. Be h appy  as those  a re  who live fo r hap p in ess .”
(Light on the P ath , Sec. I , R ules 1-4).

He, unlike the pretended Yojis, does not seem to be, but is one
who practices the four rules.

Such a simple and yet true description of a Yogi is con
cisely given by Sri Sankaracharya in his Yathipanchalcam  in the 
five verses, the free translation of which is as follows:—

1. He who always delights in the passages of Yedantha, who 
is pleased with the alms alone, who is griefless, who rejoices 
internally, and who wears only a Icoupina, is a very rich man.

2. He who mostly lives under trees, who eats out of his two 
hands without ceremonies, who despises even Lakshmi {%. e., 
wealth) as a worn out rag and who wears only a Icoupina, is a very 
rich man.



3. He who has given up the idea of body, &c., who sees 
Atma m himself, who does not think of the inside, the middle, 
and the outside, and who wears only a koupina, is a very rich man. 
_ 4. Jle who is highly pleased with the idea of self-delight or 
internal sp ir itua l bliss, who has a ll h is  passions gra t ified  w ith  a  
tranquil mind, who enjoys the spiritual Bralimic happiness both 
day and night, and who wears only a koupina, is a very rich man.

o. He who utters the holy or purifying five-letters (the adoration 
ot biva), who realizes Siva in his heart, who roams about on all
man] ^  wh° wears onIy a koupina, is a very rich

n t ®®Jj?kting in the enjoyment of the company and sight 
ot Atma, without desires, and without allurements, the Yogi 
should move, with the aid of himself, rather his self or Atma, in 

ir  every one pursues self happiness, 
realize]  ̂ t0 S6lf” &S Sri KriSlma saJs>this the Yogi should

48—49. He should cast off V arna and A sram a  and move, as
an object of suspicion, in the world like a blind, senseless, and 
dum b man.

[Hence our greatest doubts concerning men on higher planes 
ot existence. Our ways of thought and deed are quite the reverse
o leirs. like one who cannot know the beam in one’s own
eye, yet is able to see the mote in his brother’s eye, not knowing 
our own madness and blindness,—shamelessly attribute our 
taults to the faultless and immaculate Mahatmas and blas
phemously throw a slur on their lustrous career,—all the while 
betraying our own ignorance and folly and weakness, which appear 
m bold rehef for a short time in tlieir false colours, only to fade 
away sooner, by the side of a precious gem, which, though it
appears dim to the dust-covered eyes, is nevertheless brilliant 
always.]

r ^Jatever he sees he should look upon it as Atma.
. t™ !1 bein8’omnipresent is visible in all things, and, therefore,
w all things It is what Pythagoras describes as “ the universal 
mmd diffused through all things.” (Is is  Unveiled, Yol. I, p. 287.)]

B . P .  N a r a s im m ia h .
(To be continued.)

T H E  I D Y L L  O F  T H E  W E I T E  L O T U S .
mHE interesting story published under the title above mentioned 
. has already attracted considerable attention. It is instructive 
in more ways than one. It truly depicts the Egyptian faith and the 
Egyptian priesthood, when their religion had already begun to lose 
its purity and degenerate into a system of Tantric worship 
contaminated and defiled by black magic, unscrupulously used for 
selhsh and immoral purposes. It is probably also a true storv 
bensa is represented to be the last great hierophant of Egypt 
Just as a tree leaves its seed to develope into a similar tree, even if 
it should perish completely, so does every great religion seem to

leave its life and energy in ono or moro great adepts destined to 
preserve its wisdom and revive its growth at some future time 
when the cycle of evolution tends iu the course of its revolution, to 
bring about the desired result. The grand old religion of Chemi i.s 
destined to reappear on this planet in a higher and nobler form 
when the appointed time arrives, and there is nothing unreason
able in the supposition that the Sensa of our story is probably now 
a very high a-dept, who is watting to carry out the commands of 
the Lady of the White Lotus. Apart from these speculations, 
however, the story in question has a very noble lesson to teach. 
In its allegorical aspect it describes the trials and the difficulties 
of a neophyte. It is not easy, however, for the ordinary reader to 
remove the veil of allegory, and clearly understand its teachings. 
It is to help such readers that I proceed to give the following 
explanation of the characters that appear in the story in question, 
and the events therein related.

(1.) Sensa, the hero of tho story, is intended to represent tho 
human soul.

It is the Kutashtha Chitanyam, or the germ of pragna, in which 
the individuality of the human being is preserved. It corres
ponds with the higher and permanent element in the 5th principlo 
of man. It is the ego or the self of embodied existence.

(2.) Seboua, the gardener, is in tu ition . “ They cannot make a 
phantom of me,” declares Seboua; and in saying so this unsophisti
cated but honest rustic truly reveals his own mystery.

(3.) A gdm ahd, K am en -B aka  and the nine other high priests of tho 
temple, who are the devoted servants of the dark goddess whom 
they worship, represent respectively the following entities :—

(1.) K am a  ... ... D e s i r e .
(2 .) K rodh a  ... .... Hate.
(3.) Lobha ... 1 ... C u p i d i t y .
(4.) M oha ............... Ignorance.
(5.) M ada ... ... Arrogance.

U, (5.) M a ts a r y a ............... Jealousy.
(7,8,9,10&‘ll) ..............  Thefi ve Senses and their

pleasures.
(4.) The female characters that figure in the story are the 

following :—
(1.) The dark and mysterious goddess worshipped by tho 

priests.
(2.) The young girl who played with Sensa.
(3.) The grown up girl met by him in the City.
(4.) And lastly the Lady of tho White Lotus.

It must be noticed here that the 2nd and the 3rd are identical. 
Speaking of the fair woman of thc City, whom he met apparently 
for the first time, Sensa says that as he gazed into her tender eyes 
it seemed to him that he knew her well and that her charms 
were familiar to him. It is clear from this statement that 
this lady is no other than the young girl who ran about the 
temple with him.

Prakriti, say the Hindu philosophers, has three qualities, Satwa, 
Rajas and Thamas, The last of these qualities is connected with
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in tlie brain is .often spoken of as a lotus tank in tlie Hindu mystical 
books. The “ Sweet sounding water” of this tank is described as 
Amritam or nectar. See p. 349 of the second volume of “  Isis 
Unveiled” for further hints as regards the meaning of this magic 
water. Padma, the White Lotus, is said to have a thousand 
petals, as has the mysterious Sahasravam of the Yogis. It is an 
unopened bud in the ordinary mortal, and just as a lotus opens its 
petals, and expand in all its bloom and beauty when tho sun rises 
above the horizon and sheds his rays on the flower, so does tho 
Sahasravam of the neophyte open and expand when tho Logos 
begins to pour its light into its centre. When fully expanded ifc 
becomes the glorious seat of tho Lady of the Lotus, the sixth prin
ciple of man; and sitting on this flower the great goddess pours 
out the waters of lifo and grace for the gratification and tho 
regeneration of the human soul.

Hata Yogis say thafc the human soul in samadhi ascends to this 
tliousand-petalled flower through sushumna (tho datli of tho 
Kabbalists), and obtains a glimpse of the splendour of the spiritual 
sun.

In this part of Sensa’s life an event is related which deserves 
attention. An elemental appearing in the guise of a neophyto 
of the temple tries to take him out from his physical body. This 
is a danger to which a man is liable before he acquires sufficient 
proficiency as an adept to guard himself against all such dangers, 
especially when his internal perception is devoloped to a certain 
extent. Sensa* s guardian angel protects him from the danger 
owing to his innocence and purity.

When the mental activity of the child commences and absorbs 
its attention, it recedes farther and farther from the light of tho 
Logos. Its intuition will not be in a position to work unshackled. 
Its suggestions come to it mixed up with other states of consci
ousness which are the result of sensation and intellection. Unable to 
see Sensa and speak to him personally, Seboua sends him his belov
ed lotus flower surreptitiously through one of the neophytes of tho 
temple.

Mental activity commences first by way of sensation. Emo
tions make their appearance subsequently. The opening mind o£ 
the child is aptly compared to a little girl playing with Sensa. 
When once the mind begins to exercise its functions tho pleasures 
of sensation soon pavd the way for tho strong and fierce emo
tions of the human soul. Sensa has descended one step from tho 
spiritual plane* when he loses sight of the sublime lotus flower 
and its glorious goddess and begins to be amused by the frolic
some little girl. “ You aro to live among Earth-fed flowers” says 
this little girl to him, disclosing the change that has already taken 
place. At first it is the simple beauty of nature that engrosses tho 
attention of Sensa. But liis mind soon leads him to tho dark 
goddess of the shrine. Avidya has its real seat in mind, and it is 
impossible to resist its influence so long as the mind of man is nofc 
restrained in its action. When once the soul gets under the influ
ence of this dark goddess, the high priests of the temple begin to 
utilize its powers for their own benefit and gratification. The god



dess requires twelve priests in all, including Sensa, to help her cause. 
Unless the six emotions and the five sensations above enumerated 
are banded together she cannot exercise her sway completely. 
They support and strengthen each other as every man’s experience 
clearly demonstrates. Isolated, they are weak and can easily 
be subdued, but when associated together their combined power is 
strong enough to keep the soul under control. The fall of Sensa 
now becomes complete, but not before he receives a well merited 
rebuke from the gardener and a word of warning from the Lady 
.of the Lotus.

Addressing Sensa, Seboua is made to utter the following words : 
<c You came first to work; you were to be the drudge for me; now 
all is changed. You are to play, not work, and I am to treat you 
like a little prince. Well! have they spoiled thee yet, I wonder, 
child ?” These words are significant ; and their meaning will 
become plain by the light of the foregoing remarks. It must be 
noted that the last time he went into the garden, Sensa was taken, 
not to the Lotus Tank, but to another tank receiving its waters 
from the former.

Owing to the change that has come over him, Sensa is unable 
to see the light of the logos by direct perception, but is under the 
necessity of recognizing the same by the operation of his fifth 
principle. It is in tho astral fluid that he floats and not in the 
magic water of the Lotus Tank. He sees, nevertheless, the Lady 
of the Lotus who pathetically says, “ Soon thou wilt leave me; 
.and how can I aid thee if thou forgettest me utterly ?”

After this occurrence Sensa becomes completely a man of tho 
world, living for the pleasures of the physical life. His developed 
mind becomes his companion and the priests of the temple profit 
by the change. Before proceeding further I must draw tho 
reader’s attention to the possibility of eliciting from a child any 
desired information by invoking certain elementals and other 
powers, by means of magic rites and ceremonies. After the soul 
gets completely under the influence of Avidya, it may either succumb 
altogether to the said influence, and get absorbed as it were in the 
Thamoguna of prakriti, or dispel its own ignorance by the light of 
spiritual wisdom and shake off this baneful influence. A critical 
moment arrives in the history of Sensa when his very existence is 
merged up for the time being with the dark goddess of human 
passion on tho day of the boat festival. Such an absorption, 
however short, is the first step towards final extinction. He must 
either be saved at this critical juncture or perish. The Lady of 
the White Lotus, his guardian angel, makes a final attempt to 
save him and succeeds. In the very holy of the holies, she unveils 
the dark goddess ; and Sensa, perceiving his folly, prays for deliver
ance from the accursed yoke of the hated priesthood. His prayer 
is granted, and relying upon tho support of the bright goddess he 
revolts against the authority of the priests, and directs the attention 
of the people to the iniquities of the templo authorities.

It is necessary to say a few words in this connection as regards 
tlio real nature of sonl-death and the ultimate fate of a black 
magician, to impress the teachings of this book 011 tlio mind of tho

reader. The soul, a3 we have above explained, is an isolated drop 
in the ocean of cosmic life. This current of cosmic life is but tho 
light and the aura of the Logos. Besides the Logos, there are 
innumerable other existences, both spiritual and astral, partaking 
of this life and living in it. These beings have special aflmifies 
with particular emotions of the human soul and particular charac
teristics of the human mind.

They have of course a definite individual existence of their own 
which lasts up to the end of the Manwantara. There are three 
ways in which a soul may cease to retain its special individuality. 
Separated from its Logos, which is as it were its source, it may not 
acquire a strong and abiding individuality of ita own, and may iu 
course of time be reabsorbed into the current of Universal life. 
This is real soul-death. It may also place itself en rapport with 
a spiritual or elemental existence by evoking it, and concentrating 
its attention and regard on it for purposes of black magic and 
Tantric worship. I11 such a case it transfers its individuality to 
such existence and is sucked up into it, as it were. In such a case 
the black magician lives in such a being, and as such a being he 
continues till the end of Manwantara.

The fate of Banasena illustrates the point. After his death he 
is said to live as Mahakala, one of the most powerful spirits of 
Pramadhagana. In some respects this amounts to acquiring im
mortality in evil. But unlike the immortality of the Logos it does 
not go beyond Manwantaric limits. Read the 8th chapter of Bha
gavat Gita in this connection, and my meaning will become clear by 
the light of Krishna’s teaching. The occurrence in the boat of 
Isis, depicted in the book under consideration, gives some idea of 
the nature of this absorption and the subsequent preservation of 
the magician’s individuality.

When the centre of absorption is the Logos and not any other 
power or elemental, the man acquires mukti or nirvana and be
comes one with the eterntil Logos without any necessity of rebirth.

The last part of the book describes the final struggle of tho 
soul with its inveterate foes, its initiation and ultimate deliverance 
from the tyranny of Prakriti. As this part is very important, I 
shall reserve my remarks for the next issue of this journal.

T h e  S olar S h iin x .

T H E  C R E S T  J E W E L  O F  W IS D O M . 

(B eing a translation  of Sankaracharya's Viveka Chudainani, 
continued from  page 390 .)

1  PC 1  wâ er *n tank coyered by a collection of moss
JLO A# does not show itself, so the atm a enveloped by the five 
sheaths, produced by its own power and beginning with the 
annam aya, does not manifest itself.

152. Upon the removal of the moss is seen the pure water 
capable of allaying heat and thirst, and of immediately yielding 
great enjoyment to man.



153. When iho five sheaths are removed the pure atma, the
eternal happiness, all-pervading, the supreme self-generated light, 
shines forth. i

154. A wise roan must acquire the discrimination of spirit and 
not spirit; as only by realising the self which is absolute bcin<>-,
consciousness and bliss, he himself becomes bliss. °

155. Whoever, having discriminated the a tm a, that is without 
attachment or action, from the category of objects, as the reed is 
discriminated from the tiger-grass, and having merged everything 
in that, finds rest by knowing that to be the true self, he is  em an
cipa ted .*

156. This food-produced body, which lives through food and 
perishes without it, and is a mass of skin, epidermis, flesh, 
blood, bone, and filth, is the an nam aya  sheath: it cannot bo 
regarded as the self which is eternal and pure.

157. This (atma) was before birth and death and is now ; how 
can ifc, the true self, the knower of condition! and modification, 
be ephemeral, changeable, differentiated, a mere vehicle of con
sciousness?

158. The body is possessed of hands, feet, and the rest; not so 
the true self which, though without limbs, by reason of its immor
tality and the indestructibility of its various powers, is the controller 
and not the controlled.

159. The true self being the witness of the body and its pro
perties, its actions and its conditions, it is self evident that none of 
these can be a characteristic mark of the atma.

160. Full of misery, covered with flesh, full of filth, full of sin, 
how can it be the knower ? The ego is different from this.

161. The deluded man considers the ego to be the mass of 
skin, flesh, fat, bones and filth. The man of discrimination 
knows the essential form of self, which is the supreme truth, to 
be without these as characteristic marks.

.162. “ I  am the body”—such is the opinion of a deluded man ; 
of the learned the determination of I  is in relation to the body, as 
well as to the embodied soul. Of the great soul possessed of 
discrimination and direct perception, “ I am Brahman,” “ I am 
Buddhi (the sixth principle);” such is the conviction with regard 
to the eternal self.

163. 0 you of deluded judgment, abandon the opinion that 
the ego consists in the mass of skin, flesh, fat, bone, and filth ; 
know that the real self is the all-pervading, changeless atmâ  
and so obtain peace.

164. As long as the wise man does not abandon tlie notion 
that the ego consists of the body, organs and the rest, the product 
of illusion, so long thero is no prospect of his salvation, even 
though he be acquainted with the Vedas and their metaphysical 
meaning.

#  i. c. By r e c o g n i t i o n  o f  t h o  pratyagdtnia ( l o g o s )  a s  t h e  i n d i v i d u a l i t y  i n  m a n .

+  T h e  o r i g i n a l  w o r d  b h a v a  w o u l d  p e r h a p s  b e  b e t t e r  e x p l a i n e d  a s  t h e  s t a b l e  b a s i s  
o f  m o d i f i c a t i o n s .

165. As one’s idea of I  is never based on the body, or the 
shadow or reflection of the body, or the body seen in dream or 
imagined by the mind, thus also may it bo with the living body.

166. Because the false conviction that tho ego is merely tho 
body is the seed producing pain in the form of birth and the rest, 
pains must be taken to abandon that idea ; the attraction towards 
material existence will then cease to exist.

167. Conditioned by tho five organs of action, this vitality 
becomes the p rd n a m a ya  sheath through which the embodied ego 
performs all the actions of the material body.

168. The prdn am aya , being the modification of life-breath nnd 
the comer and goer, in and ont, like air-currents, is also not tlio 
atm a, because it cannot by itself discriminate between good and 
evil, or the real self and another, it is always dependent on another 
(the self).

169. Tho organs of perception together with the manas form 
the m anom aya sheath which is the cause (lictu) of the differentia
tion between I and mine ; it is the result of ignorance, it fills the 
former sheath, and it manifests its great power by distinguishing 
objects by names, etc.

170. The fire of the m anom aya sheath, fed with objects as if 
with streams of melted butter by the five senses like five llotris*, 
and blazing w'ith the fuel of manifold desires, burns this body, 
made of five elements.

171. There is no avidya  besides the m a n a s . M anas itself is 
the avidya , the instrument for the production of the bondage 
of conditioned existence. When that (avidya) is destroyed, all is 
destroyed, and when that is manifested, all is manifested.!

172. In dream, when there is no substantial reality, one enters 
a world of enjoyment by the power of the manas. So it is in 
waking life, without any difference, all this is the manifestation 
of the manas.X

173. All know that when the m anas is merged in the state of 
dreamless slumber nothing remains. Hence the contents of our 
consciousness are created by the m anas and have no real existence.

174. Cloud collects by the wind§ and is again dispersed by the 
wind; bondage is created by the m anas, and emancipation is also 
produced by it.

175. Having produced attachment to the body and all other 
objects, it thus binds the individual as an animal is bound by a

*  P r i e s t s  o f f e r i n g  o b l a t i o n s  t o  t h o  f i r e .  j

+  Manas b e i n g  t h c  o r g a n  o f  d o u b t  o r  t h e  p r o d u c t i o n  o f  m u l t i p l i c i t y  o f  c o n c e p t s  

i n  r e l a t i o n  t o  o n e  a n d  t h e  s a m e  o b j e c t i v e  r e a l i t y ,  i s  h e r e  t a k e n  t o  b e  t h o  s a m e  a n  

avid yd T h e  buddhi, d e t e r m i n e s  t h e s e  manas- b o r n  c o n c e p t s  a s  r e a l  a n d  t h r o u g h  

t h e  ahankara s p e c i a l i s e s  t h e m  b y  a n  a s s o c i a t i o n  w i t h  t h e  t r u e  e g o .  T h u s  i s  t h o  

w o r l d  o f  i l l u s i o n s  p r o d u c e d .  I t  w i l l  n o w  b o  s e e n  t h a t  i f  t h e  manas a t t a i n s  t r a n q u i l -  

l i t y  t h e  w o r l d  o f  i l l u s i o n s  i s  d e s t r o y e d .  F o r  t h e n  t h e  bvddh i h a v i n g  n o  h y p o t h e t i c a l  
c o n c e p t s  w i t h  r e g a r d  t o  t h e  o n e  o b j e c t i v e  r e a l i t y  t o  d e a l  w i t h ,  r e f l e c t s  t h a t  r e a l i t y  

a n d  t h e  ahankara i s  d e s t r o y e d  b y  t h o  d e s t r u c t i o n s  o f  i t s  l i m i t a t i o n s ,  a n d  b e c o m e s

m e r g e d  i n  t h e  a b s o l u t e  s e l f .  ,  - . r  » »  m
J  S e o  M r .  K e i g h t l e y ’ s  S y n o p s i s  o f  D u P r r l  s  P h i l o s o p h i e  d o r  M y s t i k .  Thcoso-

phist, V o l .  V I — f o r  t h o  p s y c h o l o g y  o f  d r e a m s .  _
§  T h e  w o r d  t r a n s l a t e d  w i n d  i n c l u d e s  t h e  a t m o s p h e r e ,  t o g e t h e r  w i t l i  i t s  m o i s t u r e

a n d  c u r r e n t s .



rope, afterwards having produced aversion to these as if to poison 
that m anas itself frees him from bondage. 9
• ^̂ erefore m anas is the cause of the bondage of this
individual and also of its liberation. The manas when stained by 
passion is the cause of bondage, and of liberation when pure, devoid 
or passion and ignorance.

177. When discrimination and dispassion predominate, tho 
m anas having attained purity becomes fit for liberation, therefore 
one of these two (attributes) of a man desirous of liberation and 
possessed of buddhi, must at the outset be strengthened.

178. In the forest land of objects wanders the great tiger 
named m anas, pure men desirous of liberation, do not go there.

1/9. 1 he manas, through the gross body and the subtle body
ot the enjoyer, creates objects of desire and perpetually produces 
differences of body, caste, color and condition, all results of the 
action of the qualities.

T.k? mana* having clouded over the absolute consciousness 
which is without attachment, it acquires notions of “ I” and “ mine ” 
and through attachment to the body, organs, and life, wanders 
ceaselessly m the enjoyment of the fruit of his actions.

181. By ascribing the qualities of the atm a  to that wliich is not 
atm a  is created (the series of incarnations). This, ascription 
is produced by the manas, which is the primary cause of 
birth, etc. This causes suffering in a man devoid of discrimination 
and tainted by ra ja s and ta m a s.

18 2 . Therefore learned men who have seen the truth call the
m anas avidya , by which the universe is made to wander as the 
clouds are by the wind.

183. For this reason pains should be taken to purify the m anas by 
one desirous of liberation. It being purified, liberation is at hand.

1 hrough desire of liberation having rooted out attachment 
to objects and renounced personal interest in action, with rever
ential purity; he who is devoted to study (sravana) and the rest, 
washes away mental passion. .

185\  Kven the m anomaya (sheath) is not the supreme ego, on 
account of its having beginning and end, its moditicable nature, 
its pam-givmg characteristics, and by reason of its being obiec- 
lve. lhe seer (or subject) is not seen by that which is itself seen 

(or objective). ' .
186. I'he buddhi with its functions and combined with tho 

organs ot sensation* becomes the vigndm aya  sheath whose charac
teristic is action and which is the cause of the revolution of births 
and deaths. 1

i t  e  o r S a " s  o f ^ n s a t i o n  e n t e r  a l s o  i n t o  t h e  c o m p o s i t i o n  o f  t h omammaya s h e a t h  w h i c h  g e n e r a t e s  t h e  n o t i o n  o f  m a n i f o l d  p o s s i b i l i t i e s  w i t h  r e g a r d  

8 e n s , a t A 1 1o n *  T 1 ? e  vigndmaya s h e a t h  d e t e r m i n e s  t h o s e  p o s s i b i l i t i e s  b y  
a s s o c i a t i n g  o n e  o f  t h e m  w i t h  t h e  e g o t i s m  b y  t h e  s e n s e  o f  a g e n c y .  T o  t a k e  a n  

i l l u s t r a t i o n ,  I  s e e  s o m e t h i n g ,  i t  m a y  b e  a  p o s t  o r  i t  m a y  b e  a  m a n ,  s o  f a r  w e  h a v o  

o n l y  t h e  manomaya s h e a t h  t o  d e a l  w i t h .  T h e n  w h e n  t h o  vigndnamayn c o m e s  i n t o  

p l a y ,  o n o  o u t  o f  t h e s e  p o s s i b i l i t i e s  i g  a s s o c i a t e d  w i t h  ahankara b f  t h e  s e n s e  o f  
a g e n c y ,  a n d  w e  o b t a i n ,  l e t  u s  s a y ,  t h i s  p r o p o s i t i o n — I  k n o w  I  a c e  a  p o s t .  T h i s  w i l l  

t h r o w  s o m e  l i g h t  u p o n  t h e  d o u b l e  f u n c t i o n s  o f  t h e  o r g a n s  o f  s e n s a t i o n  a n a l y s e d  i n

187. The modification of prakriti, called vign dn am aya  sheath, 
follows after the individuality (sheath) which reflects the atma, 
and is possessed of the faculties of cognition and action,* and 
its function is to specialise the body, organs and the rest as the 
ego.

188. This (sheath) having no beginning in timo is the jiva or 
embodied ego. It is tho guide of all actions, and, governed by 
previous desires, produces actions, righteous and unrighteous, and 
their consequences.

189. It gathers experience by wandering through various 
grades of incarnation! and comes below and goes above.J It is 
to this v ign dn am aya  that belongs the experiences of the pleasure 
and pain, pertaining to waking, dreaming and the other condi
tions.

190. Pre-eminently characterised by the closest proximity to 
the pararn d tm a , this vigndn am aya  becomes its objective basis. Ifc 
produces the difference between “ I” and “ mine” and all actions 
pertaining to different stages of life and condition, and through 
ignorance it passes with the spiritual intelligence from one exist
ence to another.

T i i e  I s s u e s  o f  M o d e r n  T h o u g i i t . §

A m o n g  th e  m a n y  s ig n s  t h a t  sh o w  h o w  d eep  a n d  s t ro n g  is  th e  c u r r e n t  
o f m y s tic ism  in  th e  m in d s  of m en , is  th e  e x is te n ce  of th e  N ow  C h u rc h  
fo u n d e d  b y  S w e d e n b o rg  a n d  b a s in g  i ts  d o c tr in e s  e n ti re ly  o n  h is  w r i t 
in g s .  I t s  m e m b e rs  a re  n o t  m o re o v e r  a il o b sc u re  se c t o f fa n a tic s ,  b u t  
m e u  of in te l l ig e n c e ,  e a rn e s tn e s s  a n d  in flu en ce . D r ,  T a fe l’s b o o k  c o n s is ts  
o f a  se r ie s  o f le c tu re s  on  th e  a t t i tu d e  o f th e  N e w  C h u rc h  to  v a r io u s  
th e o r ie s  t h a t  h a v e  co m e  in to  p ro m in e n c e  s in c e  th e  t im e  o f S w e d e n b o rg .

I n  th e  p r e l im in a r y  le c tu re s  w h ic h  t r e a t  o f g e n e ra l  p r in c ip le s  o n e  
c a n n o t  a v o id  b e in g  s t r u c k  w ith  th e  m a g n i tu d e  o f th e  p r e te n s io n s  of th e  
N e w  C h u rc h . S w e d e n b o rg  is p n t  fo rw a rd  a s  th e  v e ry  m o u th p ie c e  o f 
G o d , a s  th e  r e v e a le r  o f a  n ew  d o c tr in e  o r  a t  le a s t  a s h a v in g  so a m p lif ie d  
th o  p re v io u s  b o d y  o f re v ea le d  t r u th  a s  to  re n d e r  fu tu re  re v e la t io n  u n 
n e c e ssa ry . I t  b e in g  f irs t  la id  d o w n  th a t  th e  B ib le  c o n ta in s  th e  o n ly  
t r u e  re v e la t io n  of G od  to  m an  a n d  t h a t  th e  (e x p lan a tio n  of S w e d e n b o rg  
is  th o  o n ly  c o r re c t  o n e — i t  b e in g  t h a t  re ce iv e d  by  th e  a n g e ls — th e  f o u n 
d e r  o f th e  N e w  C h u rc h  s ta n d s  fo r th  a s  a n  a b so lu te  a u th o r i ty  fo r  a ll t im e , 
a n d  th n s  h is  fo llo w ers  h a v e  p ra c t ic a lly  a  m ono p o ly  o f th e  a b so lu te  t r u th .  
S o  i t  is w i th  a ll  th e  se c ts  : T h e re  is  b u t  o n e  G o d — a n d  o u r  fo u n d e r ,  
w h o e v e r  h e  h a p p e n s  to  b e — is h is  p ro p h e t, h e n c e fo rth  le t  a ll th e  w o r ld

*  F o r  e x p l a n a t i o n  o f  gndnasakti ( f a c u l t y  o f  c o g n i t i o n )  a n d  kriyasakti ( f a c u l t y  o f  

a c t i o n )  s e e  F i v e  y e a r s  o f  T h e o s o p h y ,  j : > p .  1 1 0 — 1

f  S u c h  a s  a n i m a l ,  h i t m a n ,  e t c *

£  O b j e c t i v e  a n d  s u b j e c t i v e  c o n d i t i o n s .

§  The Jxsucs of Modern Thought. L c c t u r c s  h y  ( l i e  J t o v .  K .  L .  T n f c l ,  A .  M . ,  T h .  J ) .  

J a m e s  S p c i r s ,  L o n d o n ,  1 8 8 5 .



k e ep  silencc a n d  a t te n d  h u m b ly  to  h is  te a c h in g s  o r  p a y  th e  p e n a lty  o f 
te m e rity  a n d  ig n o ra n c e .

I f ,  a s th e  S w e d e n b o rg ia n s  b e lie v e , th e  r u l e r  o f t h e  u n iv e rs e  is  a  
p e rso n a l o m n ip o te n t  G od, i t  seem s v e ry  h a r d  on a ll  th e  p eo p le  w h o  
h a p p e n  to  be  o u ts id e  th e  p a le  of th o  N ew  C h u rc h  a n d  w h o  n e v e r  e v en  
h a d  a  c h a n c e  of h e a r in g  th e  n a m e  of i t s  fo u n d e r ,  t h a t  th e y  h a d  110 
r e v e la t io n ;  a n d  if, as 1)l\ T a fe l says, m a n  h a s  w ith in  h im s e lf  a  s ta n d a r d  
o f t r u th  b y  w h ic li  h e  is ab le  to  re c o g n ise  w h e th e r  te a c h in g  a b o u t  G o d  
is  t r u e  01* fa lse , i t  seem s v e ry , d iff ic u lt fo r  a n  o r d in a ry  p e rso n  to  u n d e r 
s ta n d  w h y  so m a n y  of th e  in h a b i ta n ts  of tlie  g lo b e  h a v e  fa ile d  to  re c o g 
n ise  th e  t r a n s c e n d e n t  s n p e r io r i ty  of th e  S w e d e n b o rg ia n  d o c tr in e s ,  so 
m u c h  so , t h a t  even  w h e n  a  n e w  t r a n s la t io n  of th e  B ib le  w as  r e c e n tly  
m a d e , th e  t r a n s la to r s  d id  n o t  e v e n  t a k e  1 he tro u b le  to  c o n s u l t  th o  
w o rk s  of S w e d e n b o rg  iu  o r d e r  to  h e lp  th e m  to  a r r iv e  a t  a  t ru o  
in te r p r e ta t io n  of d ifficu lt p a ssa g e s . W h ile  few  o u ts id e  th e  N e w  
C h u rc h  w ill be w illin g  to  re c o g n ise  th e  ju s t ic e  o f S w e d e n b o rg ’s c la im s  
a s  a  d iv in e  re v e a le r ,  in  one p o in t  a t  le a s t h e  se e m s to  h a v e  m ad o  
a  c la im  t h a t  is p a lp a b ly  u n jn s t .  H e  c la im s t h a t  h e  w a s  th e  f i r s t  
to  g iv e  o u t  th e  d o c tr in e  of c o rre sp o n d e n c e s  w h ic h  p la y s  su c h  a n  
e x te n s iv e  p a r t  in  h is  w r i t in g s .  T h is  is  by  n o  m e a n s  th e  case, fo r  
th e  m y s tic s  o f a ll a g e s  h a v e  re c o g n ise d  th is  d o c tr in e .  D o u b tle s s  
S w e d e n b o rg  h a d  id eas of h is  o w n  a s  to  th e  m a n n e r  of i ts  a p p lic a t io n ,  
b u t  u n le s s  th e ro  w ere  c o r re sp o n d e n c e s  th r o u g h o u t  n a tu r e  th e r e  c o u ld  
b e  no  su c h  th in g  as e so te ric ism , fo r  th e  e ssen ce  o f e so te r ic ism  co n s is ts  
in  th e  fa c t  t h a t  w h a t  is t r u e  011 on e  p la n e  of e x is te n c e  is t r u e  a lso  o n  th e  
o th e rs ,  th e  sam e  p r in c ip le s  g o v e rn in g  a ll  th in g s  ; a n d  e so te r ic  w r i t in g  
is  s im p ly  su c h  w r i t in g  as is  c a p a b le  o f a p p lic a t io n  011 h ig h e r  p la n e s  th a u  
th o se  to  w h ich  i ts  fo rm  a p p lie s  w h e n  l i te r a l ly  u n d e rs to o d . In  t r e a t i n g  
of th e  d o c tr in e  of ev o lu tio n  a c c o rd in g  to  m o d e rn  sc ien ce , D r .  T a fe l sa y s  
t h a t  th e  N e w  C h u rc h  a d m its  a ll th e  fa c ts  b r o u g h t  fo r w a r d  by  th e  
s c ie n tis ts ,  b u t  re je c ts  th e i r  th e o ry  a s  to  th e  c au se  of e v o lu tio n . A c c o rd in g  
to  th e  S w e d e n b o rg ia n s  th e  c au se  o f e v o lu tio n  is in  th e  in b r e a th in g  o f 
s p i r i tu a l  in flu x  from  G od. H e re  w e  th in k  h e  w o u ld  h a v e  b een  n e a r e r  
th e  t r u t h  h a d  be  s a id  th a t  e v o lu tio n  is  th e  o u tw a rd  m a n if e s ta t io n  o f th e  
O ne L ife  w h o se  law  is  p ro g re s s , in  e v e ry  p o r tio n  of th e  u n iv e rs e .

A c c o rd in g  to  o u r  a u th o r ,  th e  t ru o  d o c tr in e  o f f re e  w ill is t h a t  m a n 'm a y  
i f  h e  w ill “ c o -o p e ra te  w ith  th e  L o rd ,”  b u t  if  h e  does n o t  w ill to  do  so h e ' 
n e e d  n o t, in  w h ic h  l a t t e r  case  h e  beco m es a  s p ir i tu a l  o u tc a s t  a f te r  d e a th . 
F r o m  th is  i t  fo llo w s th a t  a l th o u g h  th e  L o rd  is o m n ip o te n t,  cases m a y  
o c c u r  in  w h ic h  h is  w ill com es in to  o p p o sitio n  w ith  t h a t  o f h is  c r e a tu re s ,  
an d  fro m  th is  i t  w o u ld  a p p e a r  t h a t  if  G od  is e te rn a l  a n d  o m n ip o ten t:, so  is  
m a t te r  a lso , a n d  so th e r e  a re  tw o  o m n ip o te n ts .  T h is  is  a  d iff ic u lty  thafc 
a lw a y s  o c c u rs  w h e n  th e  d o c tr in e  o f a  p e rso n a l  G o d  o c cu rs  in  a  r e lig io u s  
sy s te m . A s  soon a s  G o d  is p e rso n ifie d  l im ita t io n s  o f so m e  s o r t  a r is e .  
A ll p e rso n a l G o d s a re  h o w e v e r  su p p o s e d  to  b e  o m n ip o te n t,  a n d  th o  
d ifficu lty  is  thafc o m n ip o te n c e  a n d  l im ita t io n  a re  in c o n s is te n t  w i th  ono  
a n o th e r .

I n  h is  le c tu re  on  m o d e rn  s p ir i tu a l is m  th e  w r i te r  does nofc d e n y  th e  
g e n u in e n ess  o f so m e  afc leasfc o f th e  p h e n o m e n a , a n d  e x p la in s  th e m  
th ro u g h  th e  d o c tr in e  o f sp h e re s  b y  w h ic h  som e a re  a b le  to  a t t r a c t  to  
th e m se lv e s  th e  s p ir i ts  w ho  liv e  in  th e  u n se e n  w o rld , b u t  h e  say s  thafc 
s p ir i tu a l is m  is a  p o w e r fo r  ev il. T h e  s p ir i ts  w h o  m a n i fe s t  a t  sean co  
ro o m s a re  nofc goo d  s p ir i ts ,  "VVe d o  nofc h o w e v e r  see w h y , i f  S w e d e n b o rg  
re c e iv e d  c o m m u n ic a tio n s  fro m  u n se e n  so n rc es  o th e r  p eo p le  s h o u ld  nofc 
b e  a b le  to  do th e  sam e  th in g — e x c e p t  t h a t  S w e d e n b o rg  seem s to  c la im  to

l,n v e  a  sp c c ia l  r i g h t  to  th is  s o r t  of c o m m u n ic a tio n  t h a t  m u s t  n o t  b e  
in te r f e r e d  w ith .  .

T h e  last, c h a p te r  is on th e o s o p h y  w ith  e sp e c ia l r e fe re n c o  o 10 
T h e o s o p h ic a l  S o c ie ty . U n f o r tu n a te ly  th o  fo u n d a tio n  o f th o  S o c io ty  

id  n o t  p re c e d e  th o  fo u n d a tio n  of th e  N ew  C h u rc h  o r  e lse  , m ig h t  
h a v e  h a d  so m e  c h a n c e , fo r  o n r  a u th o r  do es n o t a t  a ll d e n y  t l ie  p o s -  
fiiliifity  of t h e  existence of a d e p ts . B a t  h e  say s t h a t  a l l  t h e 't e a c h in g s  
o f  th e  T h e o s o p h ic a l  S o c ie ty  co m e f ro m  a  b a d  so u rc e  a n d  t h a t  t l.o  

, , r 1.1 t h p r  re a l lv  e x is t ,  c o m m u n ica te  o n ly  w i th
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who try to show the esoteric meaning ot the Bible, bring forth nothing
b u t  “  ft m e re  d i s to r t io n  of th e  T r u th ,  a  p r o d u c t  of t h e i r  o w n  KC [ - ' " te, ' 1_ 
e e n c e  ”  I t  is  n o  u se  to  a rg u e  w i th  p eo p le  w h o  a rc  c o n v in c e d  th a t ,  th e y  
a re  in  th e  p o ssess io n  of a  sp e c ia l re v e la t io n  f ro m  th o  o n ly  t r u o  G o 
b e ca u se  if  th e y  th o ro u g h ly  re a lise  th is  id e a  t h e y  c a n n o t h a v e  ro o m  fo r  a n y  
o th e r s  W h a te v e r  o th e r s  m ay  a ffirm  t h a t  is in  exact; n c co id a n c o  
th is  r e v e la t io n  m u s t  b e  r ig h t  a n d  a ll e lse  w ro n g  A s  S w cd e n b o rg .a m R iu  
is  e x p la in e d  by D r .  T a f e f i t s  c la im s  rest, u p o n  tw o  p o in ts , f ir s t  n p o n  th o  
Q u estio n  of th e  v e r b a l  in s p ira t io n  of th e  B ib le  a n d  seco n d ly  u p o n  th o  
r i g h t  o f  S w e d e n b o rg  to  be c o n s id e re d  a s  th e  o n ly  c o r re c t  e x p o u n  
th e  o n ly  S a c r e d  S c r ip tu re s .

M a s k s . *

Tnrc e v o lu tio n  o f h u m a n i ty  p ro c e e d in g  in  a  sp ira l  o r  r a th e r  h e lic a l  
d i r e c t io n ,  is  p ro g re s s iv e  th r o u g h o u t .  B u t  h u m a n  p ro g re s s  h a s  tw o  
o p p o s ite  p o les , th e  s p i r i tu a l  a n d  th o  m a te r ia l ,  a n d  afc a n y  g iv e n  p o in t  o t 
t im o  th e  leading c iv ilis a tio n  e x is t in g  in  th e  w o r ld  w ill bo fo u n d  to  bo  
d o m in a te d  b y  ou e  o r o th e r  o f  th e s e  p o la r  te n d e n c ie s . T h e  e v o lu t io n  o f 
m a n  ou e a r th  is  a cc o m p lish e d  b y  th e  p a s s in g  of in d iv id u a ls  t h r o u g h  a  
lo n e  series o f su c c e ss iv e  in c a rn a t io n s  in  d if fe re n t  ra ce s , l h e  H ow er o t 
th e  m e m b e rs  of a n y  o n e  ra c e  p a ss  o n  in  t im e  to  fo rm  th e  n u c le u s  o t 
th e  su c c e e d in g  ra c e  on  a  h ig h e r  s ta g e  o f d e v e lo p m e n t.

T h o se  w h o  h av e  nofc p ro g re s se d  bufc r a th e r  r e t r o g r a d e d ,  ta k o  lo n g e r  to  
p a ss  f ro m  o n e  ra c e  to  a n o th e r  a n d  so m e of th e m  mi 
H lto ffe th cr, A f te r  th e  b e s t  sp e c im e n s  h a v e  p a sse d  o n , th e  s ta n d a r d  o t 
a n y  g iv e n  race is  n a tu r a l ly  lo w er th a n  b e fo re  a n d  ifc te n d s  to  g o  on 
d e g e n e r a t in g .  T h o se  w h o  a re , a s  i t  w e re , le f t  b e h in d  in  th e  lace, seo 
S h a r e  losfc^the  a g g r e s s iv e  e n e r g y  o f th e i r  fo re fa th e rs  a n d  th e  s p in  
o f o r ig in a l ity  se e m s to  h a v e  a lm o s t  le f t  th e m . H e n ce  wo find  th  
a p p a re n tly  in c a p a b le  o f h ig h e r  d e v e lo p m e n t n n d  g o in g  on  fo i go  o- 
r a t io n  a f te r  g e n e ra tio n  in fche sa m e  w ay s a n d  h a b its .

A c c o rd in g  to  th e  rece iv ed  sc ic n tif ic  th e o ry  b o th  o f e th n o lo g is ts  
a n d  p o lit ic a l  eco n o m ists , h u m a n i ty  in  th e  co u rso  o f i ts  d c v e lo p tn e n  
g o es su c c ess iv e ly  th ro u g h  th e  s ta g e s  o f h u n te r s ,  sh o p  h e rd s ,  to ile ts  
o f  th o  g ro u n d  a n d  d w e lle rs  in  c itie s , n n d  th u s  b y  a  n a tu ra l  p ro g re s s io n  
c iv ilis a tio n s  a re  ev o lv e d . T h e  o b jec tio n  to  th is  th e o ry  is  tliat. a l th o u g h  
it, c an  be  s u p p o r te d  b y  n n m o ro u s  fa c ts  d isc o v e re d  by  a rc h a e o lo g is ts  a n d  
o th e r s ,  yefc, a s  a  m a t te r  of fa c t i t  is nofc fo u n d  to  w o rk  in  p ra c t ic e .  A s  
f a r  a s  we k n o w  a n y th in g  a b o u t  th o  r ise  of c iv ilis a tio n s  fro m  h is to r ic a l  
d a ta ,  we continually find  th a t  each  c iv ilis a tio n  is th e  h e r i t a g e  o f som o 
p re c e d in g  o n e , a n d  th e  a n a lo g y  ( a d m it te d  by th e  e th n o lo g is ts  a s  p ro o f  o f

' • T h i r d  A n n u a l  r 7 p o r t 0/  X th n o lv ty ,  b y  J .  W . P o w e ll ,  D i r o t o r .
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t h e i r  th eo ry  o f e v o lu tio n )  b e tw een  th e  n a tio n  a n d  tlie  c h ild  h o ld s good  
a lso  in  th e  fa c t  t h a t  th e  c h ild  h a s  to  be in s t ru c te d  by  i ts  e ld e rs . B e fo re  
th e  e ra  of m o d ern  e x a c t  re s e a rc h  a n d  d isc o v e ry  th e  a c c e p te d  th e o ry  w as 
t h a t  tho  sa v a g e  w as  a  d e g e n e ra te d  sp e c im en  of a  fo rm e r  c u ltu re ,  n o w  
th e  re v erse  th e o ry  is  h e ld . T a k in g  fa c ts  as w e see th e m  b e fo re  o u r  eyes, 
th e  n a tu r a l  q u e s tio n  a r ise s , w h y  is  it, i f  th e  te n d e n c y  of th e  ra c e  
is to w a rd s  d e v e lo p m e n t, th n t  th e  R e d  I n d ia n  a n d  o th e r  a b o r ig in a l 
sa v a g es  n o t  o n ly  show  no  in h e r e n t  te n d e n c y  to w a rd s  d e v e lo p m en t 
o n  th e i r  o w n  a c c o u n t, b u t  ev en  r e s is t  th e  in f lu e n c e s  o f c iv ili
s a t io n   ̂ w h e n  b r o u g h t  to  b e a r  u p o n  th e m  ? I n s te a d  of im p ro v in g  
th e y  d ie  o u t, a n d  c iv ilisa tio n  seem s to  a r is e  so le ly  fro m  th e  c a p a c ity  of 
o n e  race  to  a s s im ila te  a n d  a c t  u p o n  th e  e x am p le  s e t  by som e o th e r .  I t  
d o e s  n o t  seem  to  u s t h a t  e i th e r  th e  th e o ry  o f d e g e n e ra t io n  o r i ts  o p p o site  
c a n  b e  ta k e n  as a  f in a l e x p la n a t io n  of th e  fa c ts . B u t  th e  th e o ry  of r e 
in c a rn a t io n ,  th e  r e s u l t  of th e  law  o f k a rm a , seem s to  re c o n c ile  th e  tw o  
th e o r ie s .

O f tb e  m a n y  v a lu a b le  c o n tr ib u tio n s  to  th e  s tu d y  of e th n o lo g y  in  re c e n t 
t im e s ,  few  c a n  be  c o m p a red  in  p o in t  of a c c u ra c y , e x te n t  o r  th o ro u g h 
n e s s  w ith  th o se  t h a t  h a v e  r e s u l te d  f ro m  th e  w o rk  o f t h e  A m e ric a n  
B u r e a u  o f E th n o lo g y  to  w h ic h  w e  re fe r r e d  in  a  fo rm e r n u m b e r  o f th is  
m a g a z in e .  I t  is o f co u rse  to  b e  d e ep ly  r e g re t te d  t h a t  su c h  a n  i n s t i t u 
t io n  w as n o t  in  o p e ra t io n  f ro m  th e  tim e  o f th e  f i r s t  d isc o v e ry  o f 
A m e r ic a .  W e  c an  im a g in e  n o  g r e a te r  c o n tr a s t  th a n  t h a t  b e tw e e n  
th e  s y m p a th e tic  la b o u rs  o f M a jo r  P o w e ll  a n d  h is  a sso c ia te s , a n d  th e  
w a n to n  c ru e l ty  o f  S p a n ish  d e s t ru c t io n ,  w h ic h  n o t  o n ly  sa c rif ice d  h e ta -  
c o m b s of h u m a n  v ic tim s  fo r  th e  p ro m o tio n  of th e  re lig io n  of h im  w h o  
c am e  to  p re a c h  g o o d -w ill on  e a r th  a n d  p e ac e  to  m en , b u t  w h o  a lso  
d e p r iv e d  m a n k in d  a t  la rg e  of a ll m ean s  o f u n ra v e l l in g  so m e o f th e  m o s t  
in te r e s t in g  a n d  c o m p lica te d  o f th e  p ro b le m s c o n n e c te d  w ith  th e  d e v e lo p 
m e n t  of th e  ra c e  as a  w h o le .

T h e  la s t  v o lu m e  of re p o rts  f ro m  th e  B u re a u  c o n ta in s ,  a m o n g  o th e rs , 
a n  e x h a u s tiv e  p a p e r  b y  M r, W , H . D a li on m ask s  a n d  th e  c u s to m s 
c o n n e c te d  w i th  th e m . A  n u m b e r  o f sp le n d id ly  e x e c u te d  p la te s  a cc o m 
p a n y  th is  p a p e r .

T h e  w r i te r  tra c e s  th e  e v o lu tio n  o f m ask s  f ro m  th e i r  o r ig in  as a  
p ro te c tio n  fo r  th e  face  to  a  m e a n s  of in s p ir in g  te r r o r  in  th e  m in d s  of 
e n e m ie s  by  g iv in g  th e m  a  m o re  o r  less h o rr ib le  fo rm  ; l a t e r  th e y  m ig h t  
r e p re s e n t  som e m y th ic a l h e ro  o r  g u a rd ia n  s p i r i t  o f th e  t r ib e  o r  in d i 
v id u a l  w e a re r  ; w h ile , a s th e  se n se  o f h u m o u r  d e v e lo p ed , th e y  w o u ld  be 
u s e d  to  p ro v o k e  am u sem en t, a n d  l a t e r  s t i l l  w o u ld  b e  u se d  a s  a  d isg u ise  
b y  m em b e rs  o f s e c re t  so c ie ties . E x a m p le s  a re  g iv e n  o f a ll  th e s e  u se s. 
T h e  m a s k s  a re  m ad e  o f w ood , g e n e ra lly  a  g o o d  d e a l la r g e r  th a n  th e  
h u m a n  h e a d . T h e re  is  c o n s id e ra b le  v a r ie ty  in  th e i r  d e c o ra tio n , fo r  
w h ic h  p u rp o se  th e y  a re  a d o rn e d  w ith  tu f ts  of w o o l, h a ir  o r  f e a th e r s  
b e s id es  b e in g  p a in te d . T h e  c a rv in g  is  ro u g h , a s  m ig h t  b e  e x p e c te d , 
a n d  th e  re se m b la n c e  to  th e  h u m a n  f e a tu re s  is  r a th e r  b ro a d ly  in d ic a te d  
th a n  e x a c tly  im ita te d .

T h e  c u s to m  o f u s in g  m ask s, e s p e c ia lly  in  re lig io u s  c e re m o n ie s , is  v e ry  
w id e ly  sp re a d . N o t o n ly  a ll a lo n g  th e  c o a s t o f A m e r ic a ,  b u t  a lso  in  
P o ly n e s ia  do  w e fin d  i t  m a k in g  i ts  a p p e a ra n c e . T h e  d e v il  m a sk s  o f 
C eylon a lso  b e lo n g  to  th e  sam e c a te g o ry . I t  is  a  r e m a r k a b le  f a c t  t h a t  
w e  do no t find th is  use  o f m a sk s  a m o n g  th e  p e o p le  o f th e  fifth  ra ce , b u t  
a m o n g  thoso of th e  fo u r th  i t  seem s v e ry  p re v a le n t .  I n  C h in a  a n d  J a p a n  
fo r in s ta n c e , m ask s w ere  u n til  la te ly  u se d  as p a r t  o f w a r l ik e  a c c o u tr e 
m e n ts ,  b u t  w h en  we ex am in e  th e  o ld  a rm o u r  o f  o th e r  n a t io n s  w e find  
t h a t  th e  v izor, w h e re  th e re  w a s  o n e  a t  a ll, w a s  n o t  so m o d e lled

as to  h a v o  a  sp e c ia lly  fe ro c io u s  a sp e c t, b u t  w as m e re ly  in te n d e d  a s  
a  p ro te c tio n  fo r  th e  face . I t  seem s th e re fo re  n o t  im p ro b a b le  t h a t  th o  
u se  o f m a s k s  fo r  a  m o ra l p u rp o s e — to  f r ig h te n  e n em ies  o r  to  r e p r e 
s e n t  s u p e r n a tu r a l  b e in g s — w as a f te r  a ll  th e  p r in c ip a l  o n e . F ro m  a ll 
t h a t  w e k n o w  of th e  o ld  A t la n te a n s  i t  se e m s c e r ta in  t h a t  th e  w o rs h ip  o f 
e le m e n ta ls  a n d  th o  u se  o f  th e s e  b e in g s  a s  in s t ru m e n ts  o f d e s t ru c t io n ,  
w a s  one  of th e i r  m a in  c h a ra c te r is t ic s ,  a n d  i t  seem s lik e ly , e sp e c ia lly  fro m  
w h a t  w e k n e w  o f C eylon  a n d  th e  m a s k s  th e r e ,  t h a t  th e  o r ig in a l  id e a  of 
th e  m a s k  w a s  to  s t r ik e  t e r r o r  in to  th e  m in d s  of th e  e n em y  b y  m a k in g  
h im  th in k  t h a t  h is  o p p o n e n t  w a s  on e  o f th e s e  m y s te r io u s  b e in g s , a n d  a lso  
to  a t t r a c t  th e  e le m e n ta ls  th e m s e lv e s  to  ta k e  p a r t  in  th e  b a tt le .  B e fo re  
h o w e v e r  th is  h y p o th e s is  c a n  b e  a c c e p te d  w e  n e ed  to  h a v e  e x h a u s t iv e  
e n q u ir ie s  m a d e  in to  th is  c u s to m  o f th e  u se  o f m a s k s  in  c o u n tr ie s  o th e r  
th a n  A m e r ic a .

“ T h e  P a t h . ”

T nE  se c o n d  n u m b e r  of th is  m a g a z in e  d o es n o t  b e lie  th e  p ro m ise  of 
t h e  p re c e d in g  one . T h o  f i r s t  a r t ic le  is  th e  c o m m e n c e m e n t of a  se r ie s  
o n  th e  U p a n is h a d s  a n d  c o n ta in s  a  t r a n s la t io n  w ith  n o te s  o f th e  b e g in 
n in g  of th e  M u n d a k a  U p a n is h a d .  I n  th e  p a p e r  t h a t  followB D r. P a n 
c o a s t c o n tin u e s  h is  e x p o s itio n  o f th e  K a b b a la h . H is  s u b je c t  th i s  m o n th  
is  th e  m y s te ry  of n u m b e rs .  T h e  fo l lo w in g  is  th e  e x p la n a t io n  h e  g iv e s  
o f th e  t e t r a c h ty s  o f P y th a g o r a s  : “  T h e  f irs t  se rie s  o f n u m b e rs  1, 2 , 3, 4 , 
o f th e  t e t r a c h ty s ,  r e fe r s  to  th e  su p e r -c e le s tia l  w o r ld .  O n e  is  th e ^ u n ity  
o f G od . T w o  is th e  d u a l i ty  o f G od . T h re e  is th e  s p i r i t  o f a  t r iu n e  e n t i ty .  
F o u r  is  D iv in e  v o lit io n , c ap a b le  of d e te rm in in g  ch o ice  a n d  fo rm in g  
a  p u rp o s e ,  a n d  m a n ife s t in g  a c t iv i ty .  W ith  re fe re n c e  to  th e  C e le s tia l  
w o r ld  t h e  n u m b e rs  a re  c o m b in e d  in  th e  fo llo w in g  o r d e r :  O n e  p lu s  tw o  
= th re o , t h e  m a n ife s ta t io n  of th e  w o rd , in  th e  c e le s tia l  w o r ld . T w o  
p lu s  th r e e  =  five, s u b s ta n c e  o r  q u in te s c e n t  m a t te r ,  p ro d u c e d  b y  th e  
a c t iv i ty  of th e  w o rd . T h re e  p lu s  f o u r = sev en , th e  law  of h a r m o n y — th e  
p ro v id e n c e  o f. G od  in  n a tu r e .  T h e  c e le s tia l  w o rld  is c a lle d  b y  th o  
K a b b a l i s t  th e  w o rld  o f  h a r m o n y ,  w h ic h  n o n e  can  o c cu p y  sav e  th e  
p u r e  in  s p i r i t .  H a rm o n y  is  th e  o n ly  p a s s p o r t  to  h eav en .

W ith  re fe re n c e  to  th e  m a te r ia l  w o rld  th e  n u m e ra l  o n e , w h ich  r e 
p re s e n ts  th e  u n i ty  o f G od , is  n o t  r e p re s e n te d — we h a v e  o n ly  th e  fo llo w in g  
n u m e ra ls .  T w o  p lu s  th re e  p lu s  f o u r = n i n e ,  h u m a n i ty  w ith  th e  w o rd  
u n m a n ife s te d  in  th e  s p ir i t .  Y e t  i t  e x is ts  a n d  can  o n ty  be m ad o  m a n ife s t 
th r o u g h  h a lim o n y  o f th e  s p i r i t .  I t  n o t  b o in g  m a n ife s te d  d e b a rs  
h u m a n i ty  f ro m  th e  p le a su re  o f e n jo y in g  th o  l ig h t  o f th o  c e le s tia l w o rld . 
I t  is fo r  th is  re a so n  th e  K a b b a l is ts  c a lled  i t  th e  w o rld  of d a rk n e s s  o r  
H a d e s .  I t  is  a lso  c a lled  th e  w o r ld  o f d isc o rd . T h e re  a re  as m a n y  
g ra d e s  of d isc o rd  h e re  as th e re  a re  h a rm o n ic s  in  th e  w o rld  ab o v e . 
W h e n  m a n  th ro w s  off th c  m a te r ia l  c o v e rin g s  of h is  sou l, h is  c o n sc io u s 
n e ss  re v e a ls  to  h im  h is  m o ra l s t a n d a r d  a n d  ho g ra v ita te s  to  th e  s p h e re  
w ith  w h ic h  ho is  in  acco rd . I f  h a rm o n io u s  h e  ascen d s, i f  d is c o rd a n t  h e  
d e sc en d s .

“  T e n  is  th e  sy n th e s is  o f  n u m b e rs .’’
M r . C- H .  A . B je r r e g a rd  c o n tr ib u te s  th e  f irs t  of a  v a lu a b le  s e r ie s  on  

S u fism  o r  T h eo so p h y  fro m  th e  s ta n d p o in t  of M a h o m m e d a n ism . T h e  
fo llo w in g  te x ts  q u o te d  iu  th e  a r t ic le  w ill  h e lp  to  sh o w  th e  te n d e n c y  of 
th e  sy s te m  :—

“ T h e  D e ity  a lo n e  is a n d  p e rm e a te s  a ll th in g s . AU v is ib le  a n d  in v is ib le  
t h in g s  a ro  a n  e m a n a tio n  fro m  d e ity , a n d  a re  n o t  a b so lu te ly  d is t in c t  
f ro m  it.



<{ T h e re  is rio a b so lu te  d iffe re n ce  b e tw ee n  g o o d  a n d  e v il ; a ll  t h a t  
e x is ts , ex is ts  in  u n i ty ,  a n d  G o d  is th e  r e a l  a u th o r  o f a ll th e  a c ts  o f 
m a n k in d .

tl T he son l e x is te d  b e fo re  th e  b o d y  a n d  is  co n fin ed  in  i t  lik e  a  c ag e . 
T o fche Sufi, d e a th  is  l ib e ra t io n  a n d  r e tu r n  to  th e  d e ity .

“ T h e  so u l is confined  to  a  b o d y  (m e te m p sy c h o s is )  to  be  p u rif ie d , to  
fu lfil i ts  d e s t in a t io n , th e  u n io n  w i th  D e ity .

a  W ith o u t  th e  g ra c e  o f G od  (F a z lu  A lla h )  no  so u l c a n  a t t a in  th is  
u n io n , b u t  G o d ’s g ra c e  c an  be o b ta in e d  by  f e rv e n t ly  a s k in g  fo r  i t . ”

H u m a n  life  is re p re se n te d  b y  th e  Sufis u n d e r  th e  f ig u re  of a  jo u rn e y , 
“  th e  se e k e rs  a f te r  G o d  a re  th e  t ra v e lle r s ,  p e r fe c t k n o w le d g e  of D e ity  a s  
d iffu se d  th ro u g h o u t  c re a tio n  is  th e  p u rp o se  of th e  jo u rn e y . S u fism  is 
th e  g u id e , a n d  th e  en d  of th e  jo u rn e y  is u n io n  w ith  G o d .”

T h is  jo u rn e y  is d iv id e d  in to  fo u r  s t a te s ;  f i r s t  t h a t  of law  o r  m e th o d , 
in  w h ic li th e  s tu d e n t ’s p a ss io n s  a re  c h ec k ed  by a  r ig id  o b se rv an c e  of 
r i tu a l ,  e t c . ; seco n d , th e  s ta te  o f th e  w ay  o r  ro ad , im p ly in g  m e n ta l  o r  
s p ir i tu a l  w o rsh ip  ; th i r d ,  th e  s ta te  of t r u t h  o r  of in s p i r a t io n ;  f o u r th ,  th o  
u n io n  of s p i r i t  a n d  so u l w ith  G o d .

T h e  w r i t in g s  of th e  S u fis  a re  fu l l  o f w h a t  seem  to  be  m e re ly  s e n su o u s  
d e sc r ip t io n s  o f th e  d e l ig h ts  o f  lo v e  a n d  fe a s t in g , b u t  in  r e a l i ty  
th e i r  v o lu p tu o u s  so n g s  c o n ta in  th e  te n e ts  o f th e i r  p h ilo so p h y  c o n ce a le d  
u n d e r  im a g e s  o f w in e , w o m en , e tc . T h e y  h a d  in  fa c t ,  l ik e  th e  a lc h e m is ts , 
a  la n g u a g e  o f th e i r  o w n , on ly  in s te a d  o f in v e n t in g  a ll  k in d s  of u n c o u th  
a n d  in c o m p re h e n s ib le  sy m b o ls  th e y  p re fe r r e d  to  c lo th e  th e i r  id e a s  in  
te rm s  e x p re ss iv e  of jo y  a n d  b e a u ty . W e  e x tr a c t  th e  fo llo w in g  e x p la n a 
tio n s  :

“  I n  r e g a r d  to  H afiz  i t  is m a in ta in e d  t h a t  by  w in e  h e  in v a r in b ly  
m ea n s  d e v o tio n .. .S le e p  is e x p la in e d  b y  m e d ita t io n  on th e  d iv in e  p e rfe c 
tio n s , a n d  p e rfu m e  b y  h o p e  of d iv in e  f a v o u r ;  g a le s  (?’. e. z e p h y rs )  a ro  
illap se3  of g ra c e  ; k isse s  a n d  e m b ra c e s , th e  r a p tu r e s  o f p ie ty  ; id o la te r s ,  
in fid e ls  a n d  lib e r tin e s  a re  m en  of th o  p u r e s t  re lig io n , a n d  th e i r  ido l is  
th e  c re a to r  h im s e l f ; th e  ta v e rn  is  th e  cell w h e re  t h e  feearcher a f te r
t r u t h  becom es in to x ic a te d  w ith  th e  w in e  of d iv in e  lo v e ........ T h e  k e ep e r,
o r  w in e -se lle r , is th e  sp ir i tu a l  i n s t r u c to r ;  b e a u ty  d e n o te s  th e  p e rfe c tio n  
o f  th e  S u p re m e  H e in g ; tre s se s  a n d  c u r ls  a re  th e  e x p a n s io n  a n d  in f i
n i te n e s s  o f h is  'g lo ry  ; lip s , th e  h id d e n  a n d  in s c ru ta b le  m y s te r ie s  o f h is  
e s s e n c e ; d o w n  on  th e  check , th e  w o rld  o f s p ir i ts  w h o  e n c irc le  th o  
c r e a to r s  th r o n e ;  a  b la c k  m ole  is th e  p o in t of in d iv is ib le  u n i ty ,  w a n to n 
n ess, m ir th  a n d  e b r ie ty  m ean  re lig io n s  a rd o u r ,  e c s ta c y  a n d  a b s tra c tio n  
fro m  a ll te r r e s t r ia l  th o u g h ts ,  a n d  c o n te m p t fo r  a ll  w o r ld ly  t h in g s .”

T h e  la te s t  d e v e lo p m e n t o f e le c t r ic i ty  is th o  in v e n t io n  of a  m a c h in e  
called  th e  p h o n o p h o re . T h is  in s t r u m e n t ,  in v e n te d  b y  M r. L a n g d o  n 
D avies, o p e ra te s  by em p lo y in g  th o  e le c tr ic a l  “ iu d u c t io n  n o ise s” a s  a  
m o tiv e  p o w er to  w o rk  te le g ra p h  in s t r u m e n ts ,  o r  t r a n s m i t  th e  voice, o r  
d o  b o th  a t  once. T h e  in v e n to r  c la im s  th a t  in  th is  m a n n e r  n in e - te n th a  
o f  th e  expense no w  in c u r re d  fo r  te le g ra p h in g  c a u  be  3 a v e  d .

F ro m  a  rev iew  of th o  Y e a r  B o o k  o f P h a rm a c y , in  a  re c e n t  n u m b e r  
o f  N a tu re , we le a rn  th a t  i t  c o n ta in s  a n  o b se rv a tio n  b y  S a c h s  r e g a r d in g

th e  e ffec t of l ig h t  on  p la n ts .  “ T h e  o b se rv a tio n  is  n o t  o n ly  in te r e s t in g  
in  i ts e lf  b u t  a p p e a rs  to  g iv e  a  re a so n  fo r  th e  ru le s  w h ic h  th e  h e rb a l is ts ,  
c e n tu r ie s  a g o , la id  d o w n  fo r  th e  c o lle c tio n  of m e d ic in a l  p la n t s  a n d  
w h ic h  in  m o d e rn  t im e s  h a v e  b een  r e g a rd e d  a s  s im p le  n o n se n se , a n d  
h a v e  c o n s e q u e n tly  b e en  a b a n d o n e d . T h e  h e rb a l is ts  w e re  p a r t i c u l a r  
a b o u t  c o lle c t in g  th e i r  h e rb s  a t  c e r ta in  h o u rs  of th e  d a y  o r  n ig h t ,  a n d  
e v e n  a t  sp e c ia l  p h a se s  of th e  m o o n . W e  h a v e  n o t  y e t  g o t  a n y  e x a c t  
in fo rm a t io n  r e g a r d in g  th e  e ffec t of th e  m o o n  u p o n  th e  c h e m ic a l  c o m 
p o s i t io n  of p la n ts ,  b u t  S a c h ’s o b se rv a tio n s  sh o w  th a t  th e  a m o u n t  o f 
s ta rc h  p re s e n t  in  th e  lea f o f a n y  g iv en  p la n t  v a r ie s  c o n s id e ra b ly  u n d e r  
d i f f e re n t  c irc u m s ta n c e s .  I n  d i r e c t  su n sh in e  au d  o th e rw is e  f a v o u ra b le  
c irc u m s ta n c e s ,  s ta rc h  is fo rm e d  v e ry  ra p id ly  ; b u t  i t  g e n e ra lly  d is a p p e a rs  
e n ti r e ly  d u r in g  th e  n i g h t ;  so th a t  a  lea f co lle c ted  in  th e  e v e n in g  w il l  
p ro v e  fu l l  o f s ta r c h ,  w h ile  a n o th e r  le a f  of th o  sam o p la n t  c o lle c te d  
b e fo re  s u n r is e  w ill n o t  sh o w  a  t ra c e .  B u t even in  d i r e c t  su n s h in e ,  w i t  i 
a ll  th e  n e c e s s a ry  w a rm th  a n d  m o is tu re , th e  p la n t  w ill n o t  fo rm  s ta r c l i  
if  th e  a ir  in  w h ic h  i t  is g ro w in g  b e  d e p r iv e d  of carb o n ic  a c id  by  m e a n s  
of c a u s t ic  so d a .”

“ T h o  v a r ia t io n s  in  th e  a m o u n t  of s ta rc h  in  th e  leaves a t  d if fe re n t  
p e r io d s  o f th e  tw e n ty - fo u r  h o u rs  a re  p e c u lia r ly  in te re s t in g  a s  r e n d e r in g  
i t  p ro b a b le  t h a t  th e  a m o u n t o f a lk a lo id a l o r  o th e r  a c tiv e  p r in c ip le s  m a y  
a lso  v a ry  in  a  s im ila r  w a y .”

I t  is  w e ll k n o w n  t h a t  th e  I n d ia n  h e rb a l is ts  h a d  e v en  m o re  m in u te  
r u le s  fo r  p l a n t  c o lle c tin g  th a n  th e  E u ro p e a n s , a n d  i t  h a s  b een  c o n 
je c tu r e d  t h a t  o n e  of th e  re a so n s  of th e se  ru le s  is to  be  fo u n d  in  th e  v a r i 
a t io n  o f th e  c u r re n ts  of t e r r e s t r ia l  m ag n e tism , l h i s  c e r ta in ly  seem s to  
b e  th e  caso  w ith  som e of th e  d ire c tio n s  fo r  g a th e r in g  c e r ta in  p la n ts  
d u r in g  a n  e c lip se . I f  th e ro  a re  d e f in ite  c h an g e s  in  th o  c u r re n ts  a t  th o  
t im e  of e c lip se , i t  is p o ss ib le  t h a t  th e re  a re  a lso  o th e r  v a r ia t io n s  c o in 
c id in g  w i th  th e  c h a n g e s  of th e  m o o n .

I n th e  M ay  n u m b e r  of th e  D u b l in  U n iv e r s i ty  M a g a z in e  M r. M o h in i 
M . C h a t te r j i  c o n tr ib u te s  a n  a r t ic le  ou  “ T h e  C om m on S e n se  of t h e o 
so p h y .” H e  say s, “  T h e  te a c h in g s  of T h eo so p h y  fro m  th e  s ta n d p o in t  o f 
c o m m o n  se n se  c a n  be  b rie fly  su m m e d  u p  th u s  :—

“ I .  T h a t  th e r e  is  a  p r in c ip le  of co n sc io u sn ess in  m a n  w h ich  is
im m o r ta l .  . ,

“ 2 . T h a t  t h i s  p r in c ip le  is  m a n i f e s te d  in  su ccess iv e  in c a rn a t io n s  o n
e a r th .  , .

“  3 . T h a t  th e  e x p e rie n c e  o f th e  d iffe re n t in c a rn a tio n s  a r c  s t r i c t l y
g o v e rn e d  b y  th e  law  of c a u sa tio n .

“ 4 . T h a t  a s e ac h  in d iv id u a l  m an  is th e  re s u l t  of a  d is t in c t  c a u s a l  
n e c e s s i ty  in  n a tu r e ,  i t  is n o t  w ise  fo r  one m an  to .d o m in a te  th e  life  a n d  
a c t io n  o f a n o th e r ,  no  m a t te r  w lia t  th e i r  re la tiv o  d ev e lo p m en t, m ay  be. O il 
th e  o th e r  h a n d  i t  is  of p a ra m o u n t  im port,anco  t h a t  e a c h  in d iv id u a l  
s h o u ld  ceaselessly w o rk  fo r  th e  a t ta in m e n t  of tlie  h ig h e s t  id e a l  t h a t  lie  
is  c ap a b le  o f co n ce iv in g . O th e rw ise , p a in  w ill arino fro m  th o  o p p o s itio n  
o f th e  re a l  a u d  th e  id ea l. B o  a s  p e rfe c t  a s j o u r  i a t h e r  n i h e a v e n  13 
p e r fe c t,

“  5. T h a t  fo r  th e  above re a so n s  i t  is w ise  a n d  ju s t  to  p ra c t is e  th o  
m o s t u n g r u d g in g  to le ra tio n  to w a rd s  a ll  o u r  fe llo w -c ic a tu ie s .
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T H E  A N N U A L  C O N V E N T IO N .
O n e  of th e  lead in g  H in d u  m em bers a n d  councillo rs of o u r Society , w ho is 

nlso one of th e  fo rem ost m en  of th e  n a tio n , has w r itte n  m e in  advocacy of 
th e  p lan  of h o ld in g  o u r  A n n u a l C onv en tio n  in  fche sam e tow n w here  th e  
N a tio n a l C ongress sh a ll fix i ts  session, a n d  a t  th e  sam e tim e. H is  a rg u m e n t 
is th a t ,  in asm u c h  as th e  m a jo r ity  of th e  D e legates to  each  y e a r’s C ongress 
a re  also m em bers of th e  T heosoph ical Society  ; a n d  as i t  is a  p a ra m o u n t 
d u ty  of a ll n a tiv e  p u b lic is ts  to  ta k e  p a r t  in  th o  p re sen t m o v em en t to  o rg a n 
ize fo r p o litica l re fo rm  upon  c o n s titu tio n a l lines ; an d  as, from  th e  h ig h e r  
n a tio n a l p o in t of view , o u r  C o n ven tion  is eq u ally  im p o rta n t, a n d  th e  sam e 
m en  w ou ld  d esire  to  a tte n d  b o th  sessions ; th e re fo re  we sh o u ld  a rra n g e  for 
b o th  to  bo h e ld  s im u ltan eo u s ly  in  th e  sam e cities . T h e  a rg u m e n t is specious 
bufc nofc sound , fo r th e  fo llow ing  reaso n s  :

I .  F o r  D e lega tes w ho a re  G o v ern m en t se rv an ts  in  d is ta n t  loca lities, th e  
m o st th a t  th e y  can  co u n t upon  as c lea r  holidays, a f te r  d e d u c tin g  tim e  
consum ed  in  trav e l, is tw o o r th re e  d ay s ; th is  w ould bo a ll re q u ire d  in  th e  
w ork  of one assem bly  ; if th e ir  voices a n d  influence w ere  to  be of a n y  p ro fit 
to  e ith e r  body, th ey  w ould  h ave  fco a tte n d  exclusively  to  i ts  b u sin ess , 
in c lu d in g  debates, com m ittee-w ork, a n d  p ersonal d iscu ssio n s w ith  col
leagues. T o be ru n n in g  from  one m ee tin g  to  th e  o th er, ta lk in g  now  w ith  
one g ro u p  a b o u t P o litic s a n d  th en  w ith  an o th e r a b o u t T heosophy , w ou ld  
d is tra c t  tn e  m in d  a n d  m ake  th e  D e leg a te  a lm o st useless to  e ith e r  body.

I I .  T h e  T heosophical Society  is an  o rg an ized  body, now  eleven years  old, 
w ith  a  p e rm a n en t H e a d -q u a r te r s ; C o n v en tio n  H a l l ; sleep in g  a n d  e a tin g  
accom m odations fo r a ll D elegates, a  L ib ra ry , A rch ives, etc . I t  h as  also c e r ta in  
o th e r a ttra c tio n s . T h is  H e ad -q u a rte rs  is  th e  c en tra l hom e a n d  ra lly in g  
cen tre  of a ll T heosoph ists th roughou t) th e  w o r ld : C a lc u tta  is no t, n o r 
B om bay, n o r L ahore . U n til now  we have  h ad  one o r m ore  D elega tes p re sen t 
fro m  E u ro p ea n  o r A m erican  co u n tries , a n d  no d o u b t w ill co n tin u e  to  h av e  
such . I s  ifc reasonab le, then , to  a sk  th is  lo n g-estab lished  Society, for th c  
convenience of a  very  sm all m in o rity  of D elegates, to  c u t loose from  its  base  
a n d  m ig ra te  i ts  C onvention  h i th e r  a n d  yon, a t  tho  p leasu re  of th e  C ongress, 
w ith  w hoso aim s a n d  w ork it  is o rg an ica lly  no m ore conccrned  th a n  ifc is  
w ith  H om e R ule  in  Ire lan d , o r an y  o th e r  m erely  po litica l a g ita tio n  P N o t a ll  
lead ers  of In d ia n  th o u g h t aro equally  in te re s ted  in  P o litic s an d  R e lig io n —  
m ore’s th e  p ity — I  w ish  th ey  w e ro ; fo r th en  m ig h t wo hope to  seo th o  g o ld en  
d ay s of A ry a v a r ta  re tu rn , p rinces an d  people a like  liv in g  re lig io u sly , so thafc 
th e y  m ig h t  d ie hopefully . So, am ong o u r b est m en th ero  will a lw ays be 
som e who w ill ra th e r  come to  A d y a r an d  d iscuss science, ph ilo so p h y  a n d  
re lig ion , th a n  go elsew here to  ag ita to  ab o n t politics beforo tho  n a tio n  h a s  
been ed u ca te d  in  th e  a lp h ab et of i ts  first princip les. I f  th e  C o n g ressm en  
h a d  th e ir  eyes really  fixed upon th e  h ig h es t an d  best in te re s ts  of th e  c o u n try , 
th e y  w ould  m ake  th e ir  convenience su i t  ours, and  in s tea d  of d r i f t in g  a b o u t 
from  tow n to  tow n, e stab lish  tho  congressional H e a d -q u a rte rs  a t  M adras, 
w here  p ro p e rty  a n d  liv in g  are  co m p arativ ely  chcap, a n d  m an y  of th e  w isest 
a n d  t ru e s t  p a tr io ts  of In d ia  reside.



TIT. W ere there  no obstacle in  th e  un fitn ess  of o u r  a n n u a l ab an d o n m en t 
of o u r  perm anent H e ad -q u a rte rs , a s described , a t  th e  to ta l sacrifice of th o  
S o c ie ty ’s d ign ity , th e re  is a  serious one ih  tlie  item  of expense. T he w hole 
H ead -q u arte rs  S taff Would have to  go to  th e  d is ta n t  p lace of m ee tin g , fo r 
each is in  ch arg e  of some d e p a rtm e n t of w ork, a n d  h is  p resence  w ould be 
equally  im p o rtan t wTith  th a t  of an y  o th er. T h ere  w ould  be h is  ra ilw ay  fare, 
th e  cost an d  r isk  of tran sp o rtin g  liis p o rtio n  of th e  a rch iv es , an d  h is m a in 
tenance w hile a t  th e  C onvention . A ll be ing  th u s  called  aw ay, th e re  w ould 
be nobody a t A d v a r to  c a rry  on th e  ro u tin e  w ork— an sw er co rrespondence, 
receive m oney-orders, a tte n d  to  v is ito rs , etc. B esides w h ich  th e  Theosophist 
is to  be considered  ; its  w ork—lite ra ry , financial, a n d  m ech an ica l— being  all 
pe rfo rm ed  g ra tu ito u s ly  by m em bers of th e  staff, since  its  p ro fits  a re  v ir tu a lly  
all app lied  for th e  benefit of th e  Society . A n d  ag a in , am o n g  o u r  B ran ch  
officers th e re  a re  com paratively  fewr wrho can afford th e  cost of long  jo u rn ey s  
to  a tte n d  C onvention  m eetings ; o therw ise, in s tead  of one h u n d re d  we m ig h t 
see five h u n d re d  com ing. Of th ese  few  such  as hav e  e n o u g h  of in te re s t  will 
come to  A d y a r  anyhow , w 'herever th e  C ongress m ay  sit. A s B om bay m en 
cam e la s t  year, th o u g h  th e  C ongress m et in  th e ir  c ity , a n d  B en g al m en  w ill 
come th is , d esp ite  th e  congressional m ee tin g  b e in g  h e ld  in  C a lcu tta . O f 
th e  th ree -h u n d red  a n d  six ty-five d ay s in  th e  year, i t  is n o t too  m u ch  to  
a sk  th a t  th ree  sha ll be g iv en  to  th is  m ovem ent of o u rs , w h ich  deals wri th  
th e  m o st solem n in te re s ts  of h u m a n i ty : th e  o th e rs  a re  av a ilab le  fo r m in o r 
concerns.

IV . F in a lly , as to  th e  a lte rn a tiv e  su g g estio n  m ade  by  m y  co rre sp o n d e n t, 
th a t  if th e  s im ultaneous s i t t in g  of th e  tw o  bodies c an n o t be a rra n g e d  con
ven ien tly , o u r C onvention  should  be h e ld  in  th e  D u rg lia  P o o ja  ho lidays, th e  
sufficient answ er is th a t  th ese  a re  no t co n v en ien t ho lidays fo r  all In d ia  an d  a ll 
castes, b u t  only fo r B engalis an d  a  few  m ore : hence, n o t av ailab le  fo r o u r 
purpose like  th e  C h ris tm as  a n d  N ew  Y ear ho lidays. M y f r ie n d  know s th is  
as well as I , a n d  th e  tim e  of th e  N a tio n a l C ongress w as fixed, as w as ours, 
accord ing ly .

B ut, w ere every  o th e r  ob jection  rem oved  as to  th e  g en era l question , a 
change  from  A d y a r w ould be e n tire ly  im practicab le . W e a re  ju s t  com ple
t in g  th e  tine b u ild in g  fo r th e  O rien ta l L ib ra ry  an d  P o r t r a i t  G alle ry , an d  afc 
th is  y e a r’s C onvention  ifc w ill be d ed ica ted  in  an  im p ress iv e  cerem ony, in  
w hich  it  is expected  th a t  slias tris , p a n d its  an d  p rie s ts  of several a n c ien t 
re lig io n s w ill jo in tly  p a rtic ip a te . T h e  C ongress m ay be a  g re a t affa ir in  th e  
eyes of po liticians, b u t th e  l ig h tin g  of th is  new  L am p  of A ^yan  W isdom  iB, 
TT0 th in k , a  m u ch  g re a te r . t

H . S . O l c o t t .

D A M O D A R  K . M A V A L A N K A R .
To re lieve  th e  an x ie ty  of a g re a t m an y  frien d s w ho hav e  been anxious to  

lea rn  th e  fa te  of o u r b ro th e r D am o d ar K . M av a lan k ar, a n d  to  dispel th e  
ru m o u rs of h is d ea th  w h ich  cam e by wray  of S ik k im  a n d  D arjee lin g , we 
a re  very  happy  to  s ta te  th a t  we have p o sitive  new s as la te  as th e  7 th  of Ju n o  
th a t  he has safely reached  h is d estin a tio n , is alive, an d  u n d e r  th e  g u a rd ia n sh ip  
of the frien d s w hom  he so ugh t. T lie d a te  of his re tu rn ,  how ever, is y e t 
u n certa in , a n d  w ill p robab ly  rem ain  so fo r  a  long  tim e to  come.

H . S. O l c o t t .

T. S ubba. R ow .

M A D A M E  B L A V A T S K Y .
O u r  em in en t colleague has left W iirzb ru g , w here  she  h as been fo r several 

m on ths d r in k in g  th e  w a te rs  u n d e r m ed ical advice, a n d  is now  ag a in  th e  
g u e s t of friends a t  E lberfe ld , R hen ish  P ru s s ia . H e r  g en era l h e a lth  is g rea tly  
im proved , b u t she has h a d  th e  m isfo rtu n e  to  sp ra in  l ie r  ank le , a n d  h as been 
confined to  her room  in  consequence of th e  acc iden t. T h e  w o rk  upon h e r 
m agnum opus, the  Secret Doctrine, is well ad vanced , a n d  p ro ceed in g  as ra p id ly  
as th e  s ta te  of her h ea lth  allows.

B E N A R E S .
f „ f « ,»  firs t a n n iv e rsa ry  of th e  K asi T a ttw a  S ab lm  T heo so p h ical 

T u b  re p o rt  of th e  firs t a n m v e rs  i y  conK ratu lato  th e  m em b ers  on its  suo- 
B ociety  h as j u s t o  h an d  a n d  j r a n p  , th e  S e c re tn ry  B abu  U ,.en - 
cess. T h e  re p o rt co n ta in s an  exce llen t ac V  th o u g h t, s e t t in g  fo r th
d ra n a th  B asu  on  th e  re la tio n  of Lhcosophy to  m o d ein  £  ^  ^
th e  a d v an tag e s  to  h u m am  y 'V , .  s^ g ie tv  an a whole. B ab u s K au ailiil 
b e g in n in g  to  flow from  t h e ^ - addresses, show ing, from  d iffe ren t p o in ts
D as a n d B h a g a w a n  D as a ls? f h  s ociety ’s w ork. T h e  p roceed ings w ere

b, M» £">* ">"<*

„ !  ,h o  eu fie rers  from  t b .  t o o *  » B m p l ,  U » ^  I ^  ^

SSTndSoSoffijLL lor Lcn.ion -be.. tb.t .  cou.idor.ble .mount
of s tu d y  is  g o in g  on am ong  th e  m em bers,

T H E  S IN H A L E S E  N A T IO N A L  B U D D H IS T IC  F U N D , G A L L E .

1 Deed of Trust

T o  S u b s c r i p t i o n  

r a i s e d  b y  C o l .  

O l c o t t  a n d  d e  

p o s i t e d  i n  t h e  

0 .  M .  B a n k . . .

I n t e r e s t  r c c e i v  

e d  u p  t o  d a t e .

G r a n t s  t o  B u d h i s t  

S c h o o l s .

B a u k  C o m m n .

C h e q u e  B o o k s  

N o t a r i a l  c h a r g e s  

f o r  T r u s t  D e e d  

a n d  p e t t y  e c t . ,  

S t a m p s  f o r  l a w  

s u i t s .  
P u b l i s h i n g  a  P a m 

p h l e t .

R s .  j i D t B . R s .  <3 t s .
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1 , 0 8 5 3 5
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7 8 2 4 5 3 5 9 5
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A m o u n t s  d u e  o n  

B o n d s .  
A m o u n t s  i n  t h o  

C .  M .  B a n k .  

A m o u n t  i n  h a n d .

E s. C t s . IlB.
0 , 0 7 0

2 9 6

3

C ts .

00

00
7 5

0 , 3 6 9  7 5

G a l l e ,  2 3 r d  March 1 8 8 6 . G. C . A . J a y a s b k a r a .

D. O. D. S. G o o n e s e k a r a #

T H E  A R Y A N  L E A G U E  O F  H O N O U R .

In  h is  a d d re ss  a t  1 
T y n d a ll sa id , “ E v er)
T b e  S au in ttrg lia  V e l^  tb ia  t e s t " t lia t  we~ find  by  t b ,
M uth u sw ajn y , .• \  th a t  i t  a lready  n um bers seventeen B ran ch es, v iz., a t
la te s t  p u b lisV  c ‘ n aHCu t C h in g lep u t, C hidam baram , C u d d a lo re ,

R a n g o o u .T a n io rc ,

of B ran ch es of th e  Theo-
soph lcal Soc iety , som e Bot, b u t J  a re  conducted  upon  th e  lm es recom m ended



by tlie  P re sid en t-F o n n d er in  h is  an n u a l ad d resses of 1884 an d  85. T h ro u g h  
th e  p e rsis ten t an d  unselfish  ex ertion  of o u r y o u n g  co lleague som e h u n d re d s  
of In d ian  yo u th s a re  a lread y  b e in g  sy s tem atica lly  in d o c tr in a te d  w ith  those  
h igh  princip les of A ry an  E th ic s  w h ich  will te n d  to  m ak e  th em  w o rth y  descen 
dan ts of th e ir  a u g u s t  sires. W e sh o u ld  be g lad  to  see ev ery  A s ia tic  B ra n ch  
of our Society  o pen ing  a  sim ila r school of A ry a n  M orals fo r th e  y o ung .

A M E R IC A .

T h e  a n n u a l m ee tin g  of th e  B o a rd  of C ontro l h a d  been fixed for th e  4 tli 
of Ju ly , a t  R ochester, N . Y ., b u t  as th e re  a re  now  n in e  b ran ch es in  th e  
U n ited  S ta te s , w ith  a  p ro sp ect of ra p id  increase  in  th e  n u m b er, i t  w as d e te r 
m in ed  a t  a  re ce n t m ee tin g  of th e  E x ecu tiv e  C om m ittee  of th e  G eneral C ouncil, 
h e ld  a t  H ead -q u a rte rs , to  reo rg an ize  th e  A m erican  d irec to ry  upon  a  b e tte r  a n d  
m ore p e rm an en t basis ; a n d  in s tru c tio n s  fo r th e  fo rm atio n  of a  C ouncil havo 
acco rd in g ly  been d raw n  u p  an d  fo rw arded . T he  S e c re ta ry  h as been re q u e s t
ed  by  te leg ram  to postpone  th e  m ee tin g  of th e  B oard , p e n d in g  th e  a rr iv a l 
of th e  official papers.

A ryan  Theosophical Society o f New York .*—T h is B ra n c h  h a s  e stab lish ed  th e  
n u c leu s of a  l ib ra ry  to  co n sis t of T heosophical, M etaphysical, O ccult, A ry an , 
a n d  o th e r  l ite ra tu re . T h e  B ran ch  h as now  o b ta in ed  p e rm a n en t q u a r te rs  
w h ere  th e  l ib ra ry  w ill be estab lished . M r. C. H . A . B je rre g a a rd  has been 
g iv in g  a  course  of lec tu re s  on  “ H is to r ic  an d  In d iv id u a l C ycles.”

Cincinnati.— T he m em bers a re  w o rk in g  s tead ily  a n d  hav e  ju s t  p r in te d  D r. 
Buck* s E ssa y  npon  th e  “ S ec re t D o c trin e  of th e  A n c ie n t M y ste rie s .” T h ey  
hav e  also ju s t  o rg an ized  a  N ew  B ra n ch  T. S.

Boston .'—In te re s t  hero co n tin u es u n ab ated , an d  m u ch  d iscussion  is ta k in g  
p lace upon  th e  ph ilosophy  a n d  e th ics  to  be  fo u n d  in  theo so p h ica l l ite ra tu re .

M Y S O R E .
A t  B angalore, on th e  fo u rteen th  u ltim o, a la rg e ly  a tte n d e d  m ee tin g  of re sp ec t

able H in d u  gen tlem en  w as held, to  choose a  C om m ittee  a n d  a rra n g e  fo r th e  recep 
tio n  of Col. O lcott, w hose presence  h as been, lo n g  d esired , to  exp la in  T heoso
ph y  an d  organ ize  one or m ore B ran ch es of th e  S ocie ty  in  th is  an c ien t a n d  
h is to rica l P rov ince. F ro m  th e  acco u n ts  in  th e  B an g alo re  a n d  M adras papers, 
th e re  is reason to  expect th a t  a v e ry  cord ia l an d  im posing  recep tio n  aw aits th e  
P re s id e n t upon h is a rriv a l. Beforo re tu rn in g  to  M ad ras he  will have to  v is it  
th e  C oim batore  d is tr ic t  to  fo rm  a n o th e r  new  B ra n ch  in. th a t  p a r t  of th e  
c o u n try . 1 ; .

G R E A T  B R IT A IN .
T in; T re a su re r  of th e  S ociety  has p lea su re  in  ack n o w led g in g  donations of 

£  50 a n d  £  5 respec tive ly  from  tw o frien d s jof th e  j Society , whose nam es a re , 
by  re q u est, w ithheld . 1

T IR U P P A T T U R  T H E O S O P H IC A L  S O C IE T Y .
T h e  follow ing gen tlem en  have  been  e lected  office-bearers of th is  B ran ch  • 

President.— S. A . . R am asw am i A iyer.
Secretary.— M a tth u k a m a tc h i P illa i.

T IN N E V E L L Y .
Mu. S . R a m a c h a n d k a  S a s t t u a l  w rites  th a t  he  h as p e rso n ally  in spected  th<* 

“ K a lp ak a  V rikB ha” p lan ted  by Colonel O lco tt in th e  com pound of th e  Pagoda, 
an d  rep o rts  th a t  i t  is in  a  ve ry  h e a lth y  cond ition . I t  is expected  to  b ear fruifc 
in  a  year or two.

P r i n t e d  b y  G r a v e s ,  C o O k s o t *  a n d  C o . ,  a t  t h o  Scottish Press, M a d r a s ,  a n d  P u b l i s h e d  

f o r  t h e  P r o p r i e t o r s  b y  t h e  B u e i n e e B  M a n a g e r ,  M r .  C h a r l e s  W .  L e a d b e a t e r ,  n t  
A d y a r ,  M a d r a s .

U SEFU L  BOOKS.

l & i j r  The priccs of books named in these advertising columns include Indian postage. 
For the accommodation of our subscribers,  the Manager of the THEOSOPHIST will 
procure any vf these without additional charge, on receipt of price, but he parti* 
cvlarhj requests that all correspondents will give their FULL ADDRESSES>  
CLEARLY WRITTEN, in every letter that they send; illegible handwriting and 
imperfect addresses having in many eases causcd much delay, trouble,  and loss.  

All Money Orders to be made payable to the Manager at the Adyar Post Office.

b y  T w o  C h e l a s  i n  t h o

THEOSOPHY.
I s is  U n v eiled , b y  II. r . B l a v a t s k y  (2 v o l s . )  . . .

T he O ccult W orld , b y  A .  V. S i n n e t t  ( 4 t h  e d . )

E so ter ic  B uddhism , b y  d o .  . . .

T he P urpose o f T heosophy, b y  M r s .  A .  r . S i n n e t t  

H in ts  on E soter ic  T heosopny, No. I
Do. N o. I I  ......................................................

T heosophy, R e lig io n , and Occult Science, b y  C o l .  I I .  s. O l c o t t ,  p . t . S . . . ,  

F iv e  Y ears o f  T heosophy ...
M a n ; som e fra g m en ts o f  F org o tten  H istory ,

T h e o s o p h i c a l  S o c i e t y

T he I d y ll  o f th e  W h ite  L otus, b y  M .  C .
L ig h t oil th e  P a th , b y  M .  0 .

Do. ( f o r  d i s t r i b u t i o n )  10  f o r  . . .

T he L ig h t Of A sia , b y  E c U v i n  A r n o l d

T he P erfec t W a y ; or th e  F in d in g  o f Christ
M a g ic ; O l *  P r a c t i c a l  I n s t r u c t i o n s  f o r  S t u d e n t s  o f  O c c u l t i s m

T h o u g h ts on th e  M etaphysics o f T heosophy  
P arad oxes o f th e  H ig h est Science (U n pu blished  W ritin g s o f E li- 

p h a sL e v i)
E lix ir  o f L ife
P ea r ls  o f  T ruth , I > y  t h e  C o u n t e s s  W a c h t . m e i s l c r ,  F. T .  S .

E pitom e o f A ry a n  M orals, b y  P .  S r e e n e v a s  R o w ,  F .  T .  S .

Do. ( f o r  d i s t r i b u t i o n )  1 5  c o p i e s  A s .  8 ,  100 .  c o p i e a  R s .  3 - 8 , 1 , 0 0 0  c o p i e s  R s .

S a y in g s  o f G recian Sages ..
Soul, its nature and development . - ...
M ona S in gh , b y  D .  m .  s .  . . .

T he A im  o f L ife, by Siddhcswar Ghosh 
F ra g m en ts  o f O ccult T ruth, N os. 2 to  8 (per se t o f 7 .)

#  Do. ( m i x e d  N o s . )  1 6  f o r

C ollection  o f Col. O lcott's L ectures, M a d r a s  E d i t i o n  . . .

R eport o f th e  N in th  A n niversary  o f th e  T heosophical S o c iety  
R ep ort o f th e  E ig h th  A n n iversary

Do. ( f o r  d i s t r i b u t i o n )  1 6  f o r  ...
R ep ort o f th e  te n th  A n n iv ersa ry  ...

RELIGION.
A B u d d h ist Catechism , b y  C o l .  T l .  s. O l c o t t ,  P .  T .  s....
B uddhism , b y  T .  V V .  R h y s - D a v i d s  

T he B hagavad -G ita , t r a n s .  b y  J .  D a v i e s  . . .  . . .

1 ) 0 .  u  b y  C h a r l e s  W i l k i n s

T lie L egend o f Gaudama, b y  B i s h o p  B i g a n d e  i n  2 v o l s .

B u d d h ist B irth  Stories  
C atena o f Chinese Scriptures, b y  B e a l  

D ham m apada, b y  B e a l

T he S an k h ya  K arika  o f Isw a ra  K rishna, b y  J o h n  D a v i e s  

T he B ir th  o f th e  W ar-God, b y  K a l i d a s a  
T he Sarva-D arsana-Sam graha, b y  M a d h a v a  A c h a r y a  

U danava-rea, b y  R o c k h i l l  . . .

M etr ica l T ranslation  of S an sk rit A uthors, b y  M u i r  

H in du  P an th eism , b y  J a r o b s  
P h ilosop h y  o f th e  Upanishads, b y  G o u g h  . . .
The R elig io n s o f In aia , b y  B a r t h  . . .
O rienta l R elig ions, b y  J o h n s o n  (2  v o l s )

R s .  A .

25 0
3 0
3 0
2 2
1 0
0 8
1 0
4 4

2 12
2 2
0 4
2 0
2 8
0 0
1 8
1 0

1 0
0 5
0 4
0 1

35 0
0 2
1 1
1 0
0 0
0 12
1 0
1 8
0 4
0 2
1 0
0 4

0 n
2 0
6 0
1 2

15 0
13 0
11 0

5 0
4 0
3 8
7 0
6 0

10 0
4 0
6 0

11 8
15 0



RELIGION.—(Continued.)
V odan tis in , by Babu Dvijadas D a tta ...
IsavasV 'opan ishad , translated by S. Ramaswami Iy e r, F. T. S ..
A tm a  B odh, translated by B. P. Narasimiah, F. T. S. ...
The V e d a n ta s a ra ,  Sanskrit text in Devanagari characters and trans

lations into English, Hindi and Bengali ... ... ...
The V e d a ilta sa ra , English translation only ... ... ...
H e av e n  a n d  H e ll, by Emanuel Swedenborg ... ... ' ...
R a tio n a l  C h r is t ia n ity ,  by Hugh Junor Browne 
The V irg in  o f th e  W orld’ (damaged copies) ...
P r im it iv e  S y m b o lism  a s  i l l u s t r a te d  in  P h a l lic  W o rsh ip , by I

M. Westropp 
P lia llic ism , by Hargrave Jennings ... ...
P a ta n ja l i  s Y oga P h ilo so p h y , edited by Tukaram Tatya, F.T.S.
T he Ctuestion S e ttle d  or R e lig io n  verkm S u p e rs t i t io n

MESMERISM.
Science a n d  A r t  o f O rg an ic  M a g n e tism , by Miss C. L. H un t ...
H o w  to  M ag n e tize , by J . V. Wilson ...
S ix  le c tu re s  on th e  P h ilo so p h y  o f M esm erism , by J. B. Dods 
P ra c t ic a l  In s t r u c t io n s  on A n im a l M a g n e tism , by J. P. F. Deleu 
T he T e x t B ook o f M esm erism , by Dr. williams ...
H ow  to  M esm erise , by Prof. Cadwell 
A n im a l M ag n e tism , by Prof. Gregory, in 6 parts ...
L ib r a r y  o f M esm erism  
V ita l  M a g n e tic  C ure, by a Magnetic Physician 
M e n ta l C ure, by Evans ... ...
A rtif ic ia l  S o m n am b u lism , by Dr. Fahnestock 
T he M odern  B e th e sd a , by A. E. Newton

SPIRITUALISM.
People  fro m  th e  O th e r W o rld , by Col. II. s . Olcott, P. T. S. ’
A  N ew  B asis of B e lie f in  I m m o r ta l i ty ,  by J. S. Farm er ... 
P sy ch o g ra p h y , by M. A. (Oxon)
T ra n s c e n d e n ta l P h y s ic s , by Zollner ... ... ...
P io n eers  of th e  S p i r i tu a l  R e fo rm a tio n  
T he Scien tific  Ba.sis o f S p ir i tu a l is m , by Epos Sargent 

. P ro o f  P a lp a b le  o f Im m o r ta l i ty ,  by do. ...
T h e  D e b a ta b le  L an d  b e tw e e n  T h is  W o rld  a n d  th e  N e x t,

Robert Dale Owen ... ... ... ...
M irac les  a n d  M odern  S p ir i tu a l is m , by A. R, Wallace ,
A  D efence o f M o d ern  S p ir i tu a l is m , by A. R. W allace ...

OCCULT STORIES.
K a rm a ;  a  N ovel, cheap Edition, bv A. P. S innett ...
A c ro ss  th e  Z od iac; a  S to ry  in  2 V ols., by Percy Greg 
M r. I s a a c s , a  T ale  o f M o d ern  In d ia ,  by F. Marion Crawford 
Z o ro as te r, by F. Marion Crawford ...
F la t la i ld  by A. Square
Z anonij by Bulwer L ytton ... ... ... ...

Do. ... ... cheap edition . . . .  ;
A  S tra n g e  S to ry  by do. :.. ... ...

Do. chcap edition ... ... ...
The Com ing R ace  bv do. ...

Do- cheap edition ... r,
The P e rs ia n  K in g  by do. ...
The B ro th e r  Of th e  S h adow , by Mrs. Campbell Praed

HEALTH.
A  H e a lth  C atech ism  ... ... ... ...
T h e  P e rfec t W ay  in  D ie t,  by Dr. A. Kingsford ... .
T h e  D ie t Ctuestion ... ... ... ... r
T h e  A lcoholic  C o n tro v e rsy  ...
T h e  B a th , i t s  H is to ry  a n a  U ses
W a te r  C ure for th e  M illion  ... ... ... ...
H e r e d i ty  an d  R e sp o n s ib ility  in  P a re n ta g e  ..
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C H A R A C TER -R EA DIN G  AND PHRENOLOGY.

•  R s .  A .

H ead s and Faces, b y  P r o f e s s o r  N e l s o n  S i z e r  ( 1 8 1  p p .  8 v o .  a n d  1 8 8  I l l u s 
t r a t i o n s -  s t r o n g l y  r e c o m m e n d e d )  . . .  . . .  . . .  . . .  . . .  1  4

In d ica tio n s  of Character in  th e  H ead  and F ace, b y  H .  s . D r a y t o n ,
M- D. ... ... ... ... ... ..* ... ... 0 .12

H andbook o f P h ysiogn om y, by Rosa Baughan ... ... ... o 12
H o w t o  S tu dy C haracter .. ... ... ,■ ... ... ••• 1 8
H o w  to  R ead C haracter ... ... ... ... ... ... 3 0
C hirom ancy hy Filth and Heron-A lion ... ... ... 0 12
M anual o f Chirosophy, by E. li. Alien ... ... ... ... i o
A r t  o f Ju d g in g  C haracter by  H a n d w ritin g  ... ... ... 3 2
P a lm istry , by Rosa Baughan ... ... ... ... 0 12
C hirognom ancy, by do. ... ... ... ... ... .1 o
P a lm istry , C hirognom ancy, and P h ysiogn om y (3 in ono Vol. cloth) ... 2 12
S e lf-In s tru cto r  in  P hren o logy  and P h y sio lo g y  ... • • l  8
H ow  to  S tu d y  P h ren ology  ... ... ... ... o 5
A  C atechism  o f P hren o logy  ... ... ... ... ... l  8
P h ren o logy , its  H is to ry  and P rin c ip les ... ... ... ... o 5
H arm on y o f P h ren ology  and th e  B ible ... ... ... ... o 5

M ISCELLANEOUS.

M odern In d ia  and th e  In d ians, b y  P r o f e s s o r  M o n i o r  W i l l i a m s  

H isto rv  of In d ian  L itera tu re, b y  P r o f e s s o r  A l b r e c h t  W e b e r  . .  

H is to r y  of M agic, b y  J o s e p h  E n n e i n o s e r  (2  v o l s . )
C haldean M agic, b y  L e n o r m a n t

T he R osicrucians, b y  H a r g r a v e  J e n n i n g s  . . .

T he Conflict b e tw een  R elig ion  and Science, b y  J .  w . D r a p e r . .

T he Sou l o f T hings, b y  P r o f .  W i l l i a m  D e n t o n

P sy ch o m etry , b y  D r .  . 1 .  R .  B u c h a n a n

T he B eg in n in gs o f T hings, b y  P r o f .  T y n d a l l

M atter  and M otion, b y  C l a r k  M a x w e l l

T he H ollow  Globe
T he Stars and th e  E a rth  •••
T he S ecret o f D eath , b y  E d w i n  A r n o l d  
In d ia n  P oetry , b y  d o  . . .

T he Parm enides o f P la to , b y  T h o m a s  T a y l o r  

Com pendium  o f A stro lo g y , b y  N a r a i n  R o w  . . .  . . .

E o -y p t; th e  W onders o f th e  Land o f th e  P haraohs  
C onfessions o f an E n g lish  H a sc liish  E ater  .
H ow  to  L earn Shorthand, b y  B a k e r

H ow  to  Conduct a P ub lic  M eetin g  •
N o R evelation  In fa llib le , b y  A. o . H m n e
W h a t is  th e  Fourth  D im ension ? b y  C .  n .  H i n t o n  . . .

E leu sin ia n  and B acch ic  M y ster ies , b y  T h o m a s  T a y l o r

R apliaePs Book of D ream s ......................................................
M a rten sen ’s Bohm e ...
R om an tic  H isto ry  of B uddha, b y  l . e a l

E nn em oser’s H isto ry  o f M agic, in 2  v o l .  . . .  .....................
M en ta l M edicine, b y  E v a n s . . .

O ratorv, h y  P i t t e n g e r  . . .  . . .  • • •  • • •

C h astity , h y  . L e w i s  . . .  „  .
N a tu ra l L aw s of M an, b y  J. 0 . S p u r z b e i m ,  m. i>.
S p e a k e r s  C o m m e n t a r y ,  b y  t .  L .  s t r a n g e  . . .  . . .

B uddhism  and C h ristian ity  # • ••
S e lf  contrad ictions o f th e  B ible ••• ••• •••

D o .  d o .  i n  B e n g a l i ,  P a r t s  I  a n d  I I  - -

F arm  L ife in  A m erica
Ijs th e  B ible insp ired — •••
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The 108 U panishads, in  T elugu  characters (n ev er  before published  
in  one vo lum e) ... ... ... ... g o

B hagavad-G ita, (T e x t  o n ly ) in D evan ag ir i C haracter, (pocket edition,
bound in crimson silk—a. most beautiful little book) ... .. 0 G

B hagayad-G ita  in  G randha Character w ith  T am il M eaning for each  
w orn and slok a  ... ... ... ... , - t 4 4

P rim er No. 2 , by Dewan Bahadur R. Ragoonath Row 0 5
Y ogataravaH  in  T elu gu  character ... ... !!. o 5
F ir s t  book o f A ry a n  M orality  and R elig io n  in  T elugu  C haracter  

w ith  Enfflish tra n sla tio n  1»3- It. Sivasankara Pandiali, B. A.... ... 0 5
Second book o f S am sk r ita  L ok9kti M u k ta v a li by Do. do. ... 0 6
T hird book o f  H un a L okokti H ir a v a l i-E n g lis h  P roverb w ith  T elugu  

m ea a in g  and E n g lish  tra n sla tio n  by Da. do. ... ... o l l

Series of Authoritative Text-Books of Adwaita Philosophy in Telugu 
characters as under :—

P ra sn o ttararatn am alik a  ... ... ... ... ... o 10
A tm an atm a V iv ek a h  "J
M ahavakh ya  D arpanam  ) • * ••• ••• ••• 0
A tm a  Bodh ... ... ... ... ... . .  o
A parokshanubooti ... ... ... ... ’’’t ' o 3
V iv ek a  Choodamani ... ... ... ... 0 5
B hagavad-G ita w ith  B h ash ya  ... ... ... ... \  6

P U B L I C A T I O N S  I N  V E R N A C U L A R .

URDU.

H in ts on E soteric  T heosophy, No. 1 ... ... ... ... 1 2
S e lf  contradiction  o f th e  B ible ... ... ... ... ... 0 4
The C ivilization th a t  In d ia  N eed s, a  lec tu re  d e livered  by Col. H. s.

Olcott ... ... ... ... ... ... 0 4
T atw ahodh ... ... ... ... ... .!! 0 4

HINDI.

P a st, P resen t, and F u tu re  o f India , by Col. 11. s . Olcott, P. t . s . ... 0 3

BENGALI.

Catechism  Of H indu ism , by Nobin K. Bannerjee ... ... ... 0 8
Tatw a-Sopana, P a rt I , by Syamacharan Bhatta, F. T. S. ... ... 0 5
Prasnott-aram ala, translated, by Bholanath Chatterjee... ... ... 0 3

TAMIL.

Prim er, by Dewan Bahadur R. Ragoonath Row ... ... o 1
L ig h t on th e  P ath  ... ... ... ... ... ", o 4
K y v a llia  N avan eetam , by Esoor Sachitananda Pillai ... ... 2 4
P ast, P resen t, and F u tu re  o f In d ia , by Col. i i . s . Olcott, P. T.S. ... o 2 
Panchapadp, M aha V ak iam  ... ... ... ... 0 3
G nyan avasishattam  • • • ... ... j (5
K ural by Tiruvalluvar ... ... ... ... ^  0 14
K uralby Ouvvayar ... ... ... ... **. q 1
V asudevam ananam  ... ... ... ... ... ... 0 G
A uschariadarpanam  w ith  S an sk rit S lok as ... ... ... 2 0
Dric, Dresia, v iv ek a m  ... ••• ... ... ... ... 1 2
V edan ta  Parichedam  ... ••• .. ... ... 0 6
Pancheekarana San graliam  ••• ... ... ... ... 0 5
N a v a n ee ta sa r a m ... ... ••• ... ... ... .., 0 5
V edantasaram  ... ... ... ... ... ... 0 12
A parokshatm anubhavadeepika ••• ... ... ... ... 0 1
V edanta Choodamony ... ... ... 2 2

L I B R A R I E S .

A s  t h e  M a n a g e r  o f  t h e  Theo sopti i . v f  i s  f r e q u e n t l y  a s k e d  w h a t  b o o k s  h e  w o u l d  

r e c o m m e n d  t o  t h o s e  f o r m i n g  a  n e w  L i b r a r y ,  h e  h a s  d r a w n  u p  t h e  f o l l o w i n g  L i s t s ,  

w h i c h ,  l i e  t r u s t s ,  w i l l  b e  f o u n d  s u i t a b l e .  T h e  p r i c e s  k i c l u d e  p o s t a g e  i n  a l l  c a s e s .  

I t  w i l l  b e  s e e n  t h a t  t h e  v a l u e  o f  t h e  b o o k s  o f f e r e d  i n  e a c h  s e t  a m o u n t s  t o  t e n  

p e r  c e n t ,  m o r e  t h a n  t h o  p r i c e  c h a r g e d  f o r  i t .

L ib ra ry  No. I . Price Rs. 25.
O c c u l t ,  W o r l d .

P s y c h o m e t r y .

J  l i g h t  o n  t h e  P a t h .

E s o t e r i e  B u d d h i a m .

B u d d h i s t  C a t e c h i s m .

F i v e  Y e a r s  o f  T h e o s o p h y .  

B h a g a v a d - G i t a ,  ( E n g . )  b y  C h a r l e s  W i l k i n s .

P a r a d o x e s  o f  t h e  H i g h e s t  S c i e n c e .

H i n t s  o n  E s o t e r i c  T h e o s o p h } ’ ,  N o .  I .

D o .  d o .  N o .  I T .

H o w  t o  M e s m e r i s e ,  b y  P r o f .  C a d w e l l .  

T h e o s o p h y ,  R e l i g i o n ,  a n d  O c c u l t  S c i e n c o .  

M a g i c  :  o r  P r a c t i c a l  I n s t r u c t i o n s  f o r  S t u 
d e n t s  o f  O c c u l t i s m .

L ib ra ry  N o. I I .  P rice R s. 50.
T h e  B o o k s  o f  L i b r a r y  N o .  I  a n d  t h e  f o l l o w i n g

I s i s  U n v e i l e d .

A t m a  B o d h  ( E n g l i s h . )

T l i o  I d y l l  o f  t h e  W h i t e  L o t u s .

L ib ra ry  No. I I I .  P rice R s. 75.
T h e  B o o k s  o f  L i b r a r y  N o .  I I  a n d  t h e  f o l l o w i n g : —

P a l m i s t r y .

V e d a n t a s a r a .

C h i r o g n o m a n c y .

Z a n o n i  ( c h e a p  e d i t i o n . )

T h e  B e g i n n i n g s  o f  T h i n g s .  

E p i t o m e  o f  A r y a n  M o r a l s .

I  s a v a s y  o p a n i s h a d  ( E n g l i s h . )

A  S t r a n g e  S t o r y  ( c h e a p  e d i t i o n . )  

T h e  C o m i n g  R a c e  ( c h e a p  e d i t i o n . )

T h o  P u r p o s e  o f  T h e o s o p h y .

F r a g m e n t s  o f  O c c u l t  T r u t h ,  N o s .  2  t o  8 .  

M a n  :  s o m e  F r a g m e n t s  o f  F o r g o t t e n  
H i s t o r y .

T h e  P e r f e c t  W a y :  o r  t h e  F i n d i n g  o f  
C h r i s t .

T h o u g h t s  o n  t h e  M e t a p h y s i c s  o f  T h e o s o -  

piiy.

L ib ra ry  N o. IV . Price E s. 100.

T h e  B o o k s  o f  L i b r a r y  N o .  I l l  a n d  t h e  f o l l o w i n g : —

Y c d a n t i s m .

M o n a  S i n g h .
C h a l d e a n  M a g i c .

’ l  h e  R o s i c r u c i a n s .

H e a l t h  C a t e c h i s m .

M a t t e r  a n d  M o t i o n .  

P a r m e n i d e s  o f  P l a t o .  

T h e o r y  o f  E v o l u t i o n .

T h e  P e r f e c t  W a y  i n  D i e t .

T h e  N i g h t  S i d e  o f  N a t u r e .

W a t e r  C u r e  f o r  t h e  M i l l i o n .

P e o p l e  f r o m  t h e  O t h e r  W o r l d .

T h e  T e m p l e  o f  t h o  R o s y  C r o s s .

C o n f l i c t  b e t w e e n  R e l i g i o n  a n d  S c i e n c e .  

H e r e d i t y  a n d  R e s p o n s i b i l i t y  i n  P a r e n t a g e .  

T h e  T e x t  B o o k  o f  M e s m e r i s m ,  b y  D r .  
W i l l i a m s .

W A N T E D .

“ 1,000  U m b r e l l a s  o f  I n d i a n  m a k e ,  l i g h t  a n d  o f  E n g l i s h  p a t t e r n ,  f o r  t h e  D e s h l  

T i j a r a t .  C o m p a n y ,  L i m i t e d ,  A l l a h a b a d .

F o r  p a r t i c u l a r s  a n d  t e r m s ,  a p p l y  t o  t h e  Manager, A l l a h a b a d . ”  .



MR. G E O R G E  RED W AY,

PUBLISHER, IMPORTER, M D  BOOK-SELLER,

W i l l  b e  h a p p y  t o  m a i l  t o  a n y  a d d r e s s  i n  t h e  w o r l d  h i s  N e w  C a t a l o g u e ,  i n  w h i c h  

w i l l  b e  f o u n d  a  l a r g e r  n u m b e r  o f  b o o k s  o f  i n t e r e s t  t o  t h o  s t u d e n t  o f  O c c u l t i s m  a n d  

A r c h a e o l o g y ,  t h a n  h a s  e v e r  b e f o r e  b e e n  g a t h e r e d  t o g e t h e r  f o r  s a l e .

T h e  b o o k s  h a v e  b e e n  d i v i d e d  i n t o  c l a s s e s ,  s u c h  a s  : —

A n c i e n t  W o r s h i p s . M a g i c  a n d  M a g i c i a n s . F o l k - L o r e .
A n t i q u i t i e s . B e h m e n  a n d  t h e  M y s t i c s . I l e r b s  a n d  D r u g s .
S y m b o l i s m . K o r a n . P s y e h o m e t r y .

M y t h o l o g y . P h i l o l o g y , H e r m e t i c .
K a b b a l a . P e r s i a n . P r o p h e t s .
R o s i c r u c i a n s . A r a b i c . T o m  b s .
F r e e m a s o n r y . S t o n e  M o n u m e n t s . O r i e n t a l i a .
F l a g e l l a n t s . I n d i a  a n d  t h e  H i n d u s . C h i n a .
M y s t e r i e s . P a r s e e s . P h y s i o g n o m y .
O r a c l e s . B u d d h i s m . P a l m i s t r y  a n d  H a n d w r i t 
S i b y l  I s . H i e r o g l y p h i c s  a n d  S e c r e t i n g .
R o u n d  T o w e r s . W r i t i n g . P h r e n o l o g y .
S e r p e n t  W o r s h i p . E g y p t , P s y c h o n e u r o l o g y .
S e c r e t  S o c i e t i e s . P h i l o s o p h y a n d M c t a p h y s i c s T h e o s o p h i c a l .
A s s a s s i n s . E t h n o l o g y . A s t r o l o g y .
C a b c i r i . S k e p t i c s ,  J e s u i t s ,  C h r i s t i  A l c h e m y .
D m  i d s - ? . a n s ,  a n d  Q u a k e r s . D e m o n o l o g y  a n d  W i t c h 
D r e a m s  a n d  V i s i o n s . T r a v e l s . c r a f t .
D i v i n a t i o n . G e m s  a n d  C o i n s . S p i r i t u a l i s m .
N e o - P l a t o n i s m . O b e l i s k s . M i t h r a i c  W o r s h i p .
R a b b i n i c a l . A n c i e n t  C e r e m o n i e s . M e s m e r i s m .
G n o s t i c s . F h a l l i c  W o r s h i p . E t c . ,  E t c .

T h i s  c o l l o d i o n  c o m p r i s e s  n o t  o n l y  s u c h  r a r e  n n d  e x p e n s i v o  b o o k s  a s  G o d f r e y  

H i g g i n s ’ s  ‘  A n a c a l y p s i s ’  ;  F o r l o n g ' s  *  R i v e r s  o f  L i f e ’  j  t h o  W o r k s  o f  R o b e r t  F l u d d ,  

P a r a c e l s u s ,  a n d  J a c o b  B e h m e n ;  t h o  w r i t i n g s  o f  V a u g h a n ,  t h e  R o s i c r u c i a n  ;  t r a c t s  

o n  A l c h e m y  a n d  M a g i c ,  &c., b u t  a l l  s n c h  i n d i s p e n s a b l e  b o o k s  f o r  s t u d e n t s  a s  

R e i c h e n b a c h ' s  *  R e s e a r c h e s ,5 I n m a n ’ s  *  A n c i e n t  F a i t h s , ’ K i n g ’ s  ‘ G n o s t i c s , ’  H a r d y ’ s

* M a n u a l  o f  B u d d h i s m , ’  B l a v a t s k y ’ s  ‘  I s i s  U n v e i l e d , ’  B a r r e t t ’ s  ‘ M a g u s ’ ;  w h i l e  t h e  l a t e s t  

p u b l i s h e d  w o r k s  o f  M r .  S i n n e t t ,  C o l o n e l  O l c o t t ,  D r .  H a r t m a n n ,  M r .  H a r g r a v e  

J e n n i n g s ,  D r .  A n n a  K i n g s f o r d ,  M r .  M a i t l a n d ,  a n d  o t h e r  l i v i n g  a u t h o r s ,  a r e  a l w a y s  

i u  s t o c k  f r o m  t h e  d a y  o f  p u b l i c a t i o n .

I t  m a y  b e  s t a t e d  a s  a  m a t t e r  o f  f a c t  t h a t  t h e  a d v e r t i s e r ’ s  e n d e a v o u r  h a s  b e e n  t o  

o f f e r  t h e  m o s t  e x t e n s i v e  c h o i c e  o f  b o o k s  i n  t h o  W o r l d  t o  t h o s e  i n t e r e s t e d  i n  t h a t  

c l a s s  o f  l i t e r a t u r e  o f  w h i c h  h e  m a k e s  a  speciality.

' B y  m e a n s  o f  c a t a l o g u e s  c a r e f u l l y  c o m p i l e d  a n d  w e l l  p r i n t e d ,  n e a r l y  t h e  s a m e  

a d v a n t a g e s  a r e  g i v e n  t o  c u s t o m e r s  i n  A u s t r a l i a ,  i n  A s i a ,  i n  A m e r i c a ,  a n d  i n  t h o  

e x t r e m e s  o f  E u r o p e  a s  t o  t h o s e  r e s i d i n g  i n  E n g l a n d .

A l l  c o m m u n i c a t i o n s  b e a r i n g  t h o  n a m e  a n d  f u l l  a d d r e s s  o f  t h e  s e n d e r  i n  p l a i n  

w r i t i n g  w i l l  r e c e i v e  i m m e d i a t e  a n d  p e r s o n a l  a t t e n t i o n .

GEORGE RED W AT, 15, YORK STR EE T, 
COVENT GARDEN, LONDON.

IM P O R T A N T  N O T ICE .

Q A B D A K A L P A D R U M A — A  n e w  a n d  i m p r o v e d  e d i t i o n  o f  t h e  c e l e b r a t e d  c y c l o p n o -  

k )  d i e  S a n s k r i t  L e x i c o n  b y  t h e  l a t e  R a j a h  S i r  R a d h a k a n t  D e b  B a h a d u r  i s  n o w  i n  

t h e  P r e s s .  T h i s  e d i t i o n  w i l l  c o n t a i n  a  m a s s  o f  n e w  m a t t e r  c o n s i s t i n g  o f  a  v a r i e t y  o f  

i m p o r t a n t  a n d  u s e f u l  i n f o r m a t i o n ,  d e r i v a t i o n s  o f  w o r d s  ( t h e  o r i g i n a l  w o r k  g i v e s  

n o  d e r i v a t i o n )  d e t e r m i n e d  a f t e r  t h e  r u l e s  o f  t h e  r e n o w n e d  S a n s k r i t  G r a m m a r i a n  

P a n i n i ,  s i g n i f i c a t i o n s  o f  w o r d s  o m i t t e d  i u  t h e  o r i g i n a l ,  a n d  a n  a p p e n d i x  a s  l a r g e  i n  

i t s e l f  a s  a  c o m p l e t e  D i c t i o n a r y  c o n t a i n i n g  a l l  s u c h  w o r d s  ( V a e d i c  a n d  M o d e r n )  a  a  

d o  n o t  a p p e a r  i n  t h e  o r i g i n a l  S a b d a k a l p a d r u m a ,  e x p l a i n e d  a n d  i l l u s t r a t e d  a f t e r  i t a  

m a n n e r  a n d  a  c o m p e n d i u m  o f  t h o  p r i n c i p l e s  o f  S a n s k r i t  G r a m m a r .

T l i o  w o r k  w i l l  b e  p u b l i s h e d  i n  m o n t h l y  p a r t s  o f  8 f o r m s  e a o h ,  r o y a l  Q u a r t o ,  

f r o m  M a y  n e x t ,  a n d  n o  p a i n s  w i l l  b e  s p a r e d  t o  p r e s e n t  i t  t o  t h e  p u b l i c  i n  t l i e  n e a t e s t  

p o s s i b l e  f o r m .  I t  w i l l  b e  p r i n t e d  a t  t h e  B a p t i s t  M i s s i o n  P r e s s ,  C a l c u t t a ,  i n  n e w  

D e v a n a g a r a  t y p e s .
T h e  p r i c e  t o  s u b s c r i b e r s  i n  a n d  o u t  o f  I n d i a  i s  f o r  e a c h  p a r t  R e .  1  a n d  3  S h i l l i n g s  

r e s p e c t i v e l y  a n d  f o r  t h e  w h o l e  w o r k  a n  a d v a n c e  p a y m e n t  o f  R s .  4 5 — t o  a n d  C  C  r e s p e c 

t i v e l y — t o  N o n - S u b s c r i b e r s  f o r  e a c h  p a r t  R s .  ! U  a n d  4  S h i l l i n g s  r e s p e c t i v e l y  a n d  f o r  

t h e  w h o l e  w o r k  R s .  7 5  a n d  £  8 r e s p e c t i v e l y .
T h e  A p p e n d i x  w i l l  b e  g i v e n  g r a t i s  t o  a l l  c l a s s e s  o f  p u r c h a s e r s .

F o r  f u r t h e r  p a r t i c u l a r s  a n d  a  d e t a i l e d  p r o s p e c t u s  a n d  a  s p e c i m e n  f o r m  o f  t h e  

w o r k  a n d  o p i n i o n s  o f  t h e  l i t e r a r y  m e n  a n e n t  t h e  S a b d a k a l p a d r u m a ,  < f c c - ,  & c .  

A p p l y  t o  S r i j u k t a  I l a r i c h r a n  B o s u ,  7 1  P a t h u r i a g h a t a  S t r e e t ,  C a l c u t t a .
B a r o d a  P r o s a d  B o s u ,  F .  T .  S .

H a u i  C h a r a u  B o s u ,

Proprietors.

LAR G E GROUP PHOTOS OP T H E  D ELEG A T ES OF T H E  
THEOSOPHICAL SOCIETY.

C o m p r i s i n g  P o r t r a i t s  o f  D e l e g a t e s  f r o m  a l l  p a r t s  o f  t h e  w o r l d ,  a s s e m b l e d  2 9  t h  

D e c .  1 8 8 4  a n d  1 8 8 5 .

N o .  1 . — M o r n i n g  a n d  E v e n i n g  g r o u p s  n e a r  t h e  h o u s e  ( o f  1 8 8 5 . )

, ,  2 . -  - E v e n i n g  g r o u p ,  ( 1 8 8 1 )  n e a r  t h e  h o u s e .

, ,  3 . — M o r n i n g  g r o u p ,  ( 1 8 8 4 )  i n  f r o n t  o f  t h e  l a r g e  p a n d a l .

, ,  4 . — G r o u p  o f  t h e  F o u n d e r s  a n d  s o m e  o f  t h e i r  a s s o c i a t e s  ( 1 8 8 4 . )

A l s o

, ,  5 . — A  v i e w  o f  t h e  T h e o s o p h i c a l  H e a d - Q u a r t e r s .

„  6 . — V i e w  o f  t h e  A d y a r  r i v e r ,  l o o k i n g  t o w a r d s  t h e  s e a .

P r i c e  R s .  1 - 8  u n m o u n t e d .  R s .  2 m o u n t e d .

7 . — A N  E X T R A  S I Z E  o f  t h e  e v e n i n g  g r o u p  ( 1 8 8 4 )  1 5  b y  1 2  i n c h e s ,

P r i c c  R s .  3  u n m o u n t e d .

, ,  4  m o u n t e d .

P h o t o s  o f  E i g h t h  A n n i v e r s a r y  ( 1 8 8 4 )  G r o u p s  o f f e r e d  a t  r e d u c e d  r a t e s ,  

R g .  1-4  u n m o u n t e d  p h o t o s .  ' R s .  1-8  m o u n t e d .

L i f e - l i k e  c a b i n e t  s i z e  P h o t o s  o f  ( 1 )  M a d a m e  B l a v a t s k y ,  ( 2 )  C o l o n e l  O l e o t t .

"  N O W  READY.
T Iip  Y n fra  P h i l o s o p h y - K c i n g  t h e  t e x t  o f  T a t a n j a l i ,  w i t h  R i to . t a  R a j a ' s  C o m -  

m o n t a U  w » h  t h e i r  t r a n s l a t i o n s  i n t o  E n g l i s h  b y  D r .  B a t . i . a n t v n k  a n d  G o v i n d  
S h I s t J  D e v a ,  a n  i n t r o d u c t i o n  b y  C o l o n e l  U . S .  O t x o t t  a n d  n n . A p p e n d . *  c o n a m n i g  

e x t r a c t s  f r o m  V a r i o u s  a u t h o r s  b e a r i n g  u p o n  t h e  s u b j e c t  E d i t e d  a n d  r e p n n t e .1  f o r

t j * ®  P ° m b o y  ^ ^ o S j ^ ^  p j  ^ s  n o w  o n  s a l ^  a t ^  a ' T o w  p r i " e

ft! t i T ’Thto'sclhist' O f f i c e ; '  n o  s tu d e n t  of O c c u l t  P h i l o s o p h y  s h o u l d  b o  w i t h o u t  i t .  ;

T h e  B h a f r a v a d - G i t a - O n l y  a  f e w  copies or M r .  T u k a r a m  T a t y a  s  o d . l i o n  o f  
t l , i s  L ? K ™  » o w  r e m a i n  ; t h o s e  w h o  w i s h  to a i d  h . m  m  h i s  g o o d  w o r k  b y  

p u r c h a s i n g  i t  s h o u l d  th e re fo re  a p p l y  n t  o n c e .-



N O W  R E A D Y .

S U B -M U N D A N E S :
O r ,  T H E  E L E M E N T A R I E S  O P  T H E  C A U  A L A  ;

I l l u s t r a t e d ,  b e i n g  T H E  H I S T O R Y  O F  S P I R I T S ,  r e p r i n t e d  f r o m  U i e  T e x t  o f  t h e  

A b b e  d e  V i l l a r s  ( P h y s i o - A s t r o - M y s t i c ) ,  w h e r e i n  i s  a s s e r t e d  t h a t  t h e r e  a r e  i n  e x i s t e n c e  

o n  e a r t h  r a t i o n a l  c r e a t u r e s  b e s i d e s  m a n .  W i t h  a n  i l l u s t r a t i v e  A p p e n d i x  f r o m  t h o  

w o r k  “  D e m o n i a l i t y , ”  o r  “  I n c u b i  a n d  S u c c u b i , ”  b y  t h e  l t e v .  F a t h e r  S i n i s t r a r i ,  o f  

A m e n o .

Price 10s. 6d., post free. Only a few left.
A d d r e s s — R O B T ,  H .  F R Y A R ,  B A T H .

T h e  e m i n e n t  R u s s i a n  O c c u l t i s t ,  G u s t a v e  Z o r n ,  s a y s  : — “  ‘  S u b - M u n d a n c s ’  I  h a v o  

r e c e i v e d  a n d  a m  c n c h a n t e d b y  i t ;  i t  i s  r e a l l y ,  n o t w i t h s t a n d i n g  t h e  s o m e w h a t  c o v e r t  

w a y  o f  i t s  w r i t i n g ,  a s  i n s t r u c t i v e  a s  i t  i s  e n t e r t a i n i n g ,  a n d  I  a m  v e r y  g r a t e f u l  t o  

y o u ,  a s  i n  g e n e r a l  a l l  O c c u l t i s t s  w i l l  b e ,  f o r  a f f o r d i n g  t h e m  t h e  m e a n s  o f  d i v i n g  i n t o  

l o n g - l o s t  l o r e . ”

eo w 
C O  $

Send a rost Card, and learn about
T H E  W O N D E R FU L  M E D IC IN E S.

T o  b e  h a d  o f  P r o p r i e t o r ,  T. SA M M I—M adras.

In d ia n  O intm ent f o r  A c h e s ,  P a i n s ,  S o r e s ,  B r u i s e s ,  P i l e s ,  

A t .  R e c o m m e n d e d  ( i n  t w o  s i z e s )

Cashaya, f o r  N euralg ia , Cholera, D i a r r h o e a ,  D y s e n t e r y ,  
S c o r p i o n  S t i n g s ,  H e a d a c h e s ,  &c. H i g h l y  r e c o m m e n d e d  

( 3  s i z e s )  . . .

P ills , P u r g a t i v e  a n d  A n t i b i l i o n s  ( G o o d  F e m a l e  P i l l )  . . ,

S a v u k i a n a ;  o r  H e a l t h  R e s t o r e r  . . .  . . . . . . . . . . . . . . .

G r O l l .  S u e c i f i c  i n  O i l s ,  f o r  C h r o n i c  C a s e s

B est R ose W a ter— G h a z i p u r k a  . . . . . . . . . . . . . . . . . . . . . . . . . . .
Sandal a n d  o t h e r  H a i r  O i l s  —  f o r  H i n d u s  

Tooth P ow der ( R o s e  a n d  C i n n a m o n )  . . .
Cough Syrup, v e r y  n i c e  f o r  C h i l d r e n  . . .  . . .  . . .

W orm  Syrup, B o t t l e ,  n e t t  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .

Blood Purifier, m a d e  f r o m  I n d .  S a r s a p  . . . . . . . . . . . . . . .

Jh ara  N iv a r th i f o r  F e v e r  a n d  i s  r e c o m m e n d e d  

H air R enew er, f o r  g r o w t h  a n d  c o l o r i n g .  O i l  f o r  d e a f n e s s .

e a c h  . . .  . . .

D iabetes a n d  Spleen R e m e d y ,  e a c h  . . .

A sth m a  Rem edy, i s  w o r t h  a  t r i a l

„ C igarettes, p e r  b o x . . . . . . . . . . . . . . .  .............................

Iron  W ine T onic Food, T .  S a m m i ’ s  o w n

O i i D Y .  S i z e .

P e r  P e r  

e a c h .  d o z .

8  A s i

8 A s .  

8  A s .  

. 1  R .  

3 . V R s .  

8 A s .  

1  R .  

8 A s .

1  R .  

8 A s .  

8  A s .  

8  A s .

1  R ,

1  }£ R s .

u- „u
2 „

5  R s .

5 n  

5 „ 
10 „

5  R s .  

12 „ 
5 „ 

10 „

10 „ 
1 5  „  
1 5  „  

1 5  „  

20 „

O r d e r s  o f  2 0  R s .  j  Please send for List Gratis. 
b y  R a i l  f r e e .  1  6® °  P a c k i n g  a n d  P o s t a g e ,  e x t r a .

|  O r d e r s  a b o v e  5 0  R s  

a  p r e s e n t  o f  W a t c h  

B o o k ,  P i c t u r e  o r  

‘  s o m e t h i n g  i s  s e n t ,

T h e s e  C  L a r g o  o r d e r s  s a v e  p o s t a g e .

a r e  r e a l l y  < Cattle O intm ent, £  f t -  t i n  3  R s . — l  l b .  5  R s .  
G O O D .  /  D o .  M ix tu re , B o t t l e  1 1  R s .

H i g h l y

R E C O M 

M E N D E D .

I & S P ”  O w i n g  t o  i n c r e a s e d  b u s i n e s s  M r .  T .  S a m n l i  h a s  r e m o v e d  h i s  E s t a b l i s h m e n t  t o  

M a d r a s ,  a n d  i n  t h a n k i n g  h i s  c u s t o m e r s ,  e s p e c i a l l y  t h o s e  i n  M o f u s s i l  f o r  

t h e i r  k i n d  p a t r o n a g e — b e g s  t h a t  a l l  l e t t e r s  a n d  o r d e r s  b e  a d d r e s s o d

T .  S A M M I ;  Kc. * ,  Mint Street, Madras,

T he In d ian  M irror. T h e  o n l y  N a t i v e  d a i l y  p a p e r  i n  I n d i a — m o s t  e x t e n s i v e l y  c i r c n U -  -  

\ t e d .  R a t e s  o f  S u b s c r i p t i o n ,  p a y a b l e  i n  a d v a n c e : — C a l c u t t a ,  a n n u a l l y ,  R s .  2 4 :  f o r  o n e  m d n t h  V  

R s .  2 - 8 - 0 :  M o f u s s i l ,  a n n u a l l y ,  R s .  3 2 :  f o r  o n e  m o n t h  R s .  3 - 0 - 0 :  F o R e i g n ,  a n n u a l l y ,  v i A *  ; 

B r i n d i s i ,  R s .  6 4 - 1 0 - 0 .  C a s u a l  A d v e r t i s e m e n t s ,  2  A n n a s  p e r  l i n e ,  b u t  n o  c h a r g e  l e s s  t h a n  

R e .  1 .  S p e c i a l  c o n t r a c t  r a t e s  o n  a p p l i c a t i o n .  A l l  r e m i t t a n c e s  t o  b e  m a d e  p a y a b l e  t o  B a b a  '  

N o r e n d r o  N a t h  S e n *  P r o p r i e t o r ;  Indian Mirror, C a l c u t t a .  <  [  ' '  ’  / • . , • ' .  1 f

B harati. A  f t i g h  C l a s s  M o n t h l y  M a g a z i n e  i n  B e n g a l i ,  e d i t e d  b y  S r i m k t a  S v a r n a  K u r a a r i .  

Bharati c o n t a i n s  n o t e s  o n  S o c i e t y ,  P o l i t i c s  a n d  L i t e r a t u r e ,  a n d  r e c e i v e s  c o n t r i b u t i o n s  f r o m  

t h e  v e r y  b e s t  W r i t e r s  o f  t h e  d a y :  i n d e e d  t h e  s c i e n t i f i c ,  p h i l o s o p h i c a l ,  a n d  p s y c h o l o g i c a l  

a r t i c l e s ,  t o r i t t e h  p o p u l a r l y ,  i n  t h e  s i m p l e s t  l a n g u a g e ,  b y  e m i n e n t  a u t h o r s ,  f o r m  b y  n o  

m e a n s  t h e  l e a s t  a t t r a c t i v e  f e a t u r e  o f  t h e  j o u r n a l .  A n n u a l  S u b s c r i p t i o n ,  T o w n  f t * .  3 .  M o f u s s i l  ,  f 

1 3 - 6 .  A l l  r e m i t t a n c e s  t o  b e  m a d e  p a y a b l e  t o  B a b u  S a t i a h  C h a n d r a  M u k e r j i ,  K a s i a b a g a n

. G a r d e n  H o u s e ,  U l t a d i n g h i ,  C a l c u t t a .  _  > .  ^  ! • ' - , ■ *  ■ f  ‘  '  *  >  V

T he A m rita  B azar P a tr ik a . P u b l i s h e d  e v e r y  T h u r s d a y .  R a t e s  o f  S u b s c r i p t i o n  i n  - 

a d v a n c e : — A n n u a l l y ,  R s .  1 0 ;  h a l f - y e a r l y ,  R s .  5 - 8 ;  q u a r t e r l y ,  R s .  3 - 6 ;  a l l  i n c l u s i v e  o f  p o s t a g e .  i  

R a t e  o f  S u b s c r i p t i o n  i n  a r r e a r  A n n u a l l y ,  R s .  1 2 .  A p p l y  t o  t h e  M a n a g e r ,  B a g h  B a e a a r ,  ,  

C a l c u t t a . , ,  r  t - , l  1 • '  v/.1 ‘ V ”  V *  ’  ;  ,

T h e  J a m a i - U l - U l O O m  ( a  m o n t h l y  U r d o o  J o u r n a l ) ,  p u b l i s h e d  u n d e r  t h o  a n s p i c e s  o f  t h *  1 
A t m a  B o d h  T h e o s o p h i c a l  S o c i e t y  o f  M o r a d a b a u ,  c o n t a i n s  a  f r e e  t r a n s l a t i o n  o f  s e l e c t e d  a r t i c l e s  .  

f r o m  t h e  Theosophist a n d  o t h e r  T h e o s o p h i c a l  w r i t i n g s ,  a s  w e l l  a s  o r i g i n a l  a r t i c l e s  o n  s u b j e c t s  t 

c o n n e c t e d  w i t h  T h e o s o p h y .  T h e  y e a r l y  S u b s c r i p t i o n  i n c l u d i n g  p o s t a g e  i s  R s .  2  i f  p a i d  i n  

a d v a n c e  a n d  R s .  4  i n  a r r e a r .  A l l  c o m m u n i c a t i o n s  a n d  r e m i t t a n c e s  t o  b e  a d d r e s s e d  t t o  B a b u  

K d l k a  P e r s h d d ,  F .  T .  S . ,  M a n a g e r ,  M o h a l l a  K a n o o g o ,  M o r a d a b a d ,  N .  W .  P .  1

T he H arb inger o f  L ight- a  m o n t h l y  J o u r n a l  d e v o t e d  t o  Z o i s t i c  S c i e n c e ,  F r e e - t h o u g h t ^  

S p i r i t u a l i s m ,  a n d  t h e  H a r m o n i a l  P h i l o s o p h y .  P u b l i s h e d  a t  M e l b o u r n e ,  A u s t r a l i a ,  b y  W .  H «  

T e r r y .  S u b s c r i p t i o n ,  R s .  6 .  »  - .  h

R evue S p irite  ( i n  F r e n c h ) .  A  m o n t h l y  J o u r n a l  o f  P s y c h o l o g i c a l  S t u d i e s ,  f o u n d e d  b y  Allen 
;  K a r d e o  i n  1 8 5 8 .  P r i c e ,  R b .  8 - 2 - 0 .

L a Chaine M agnetique ( i n  F r e n c h ) .  A  h i g h l y  i n t e r e s t i n g  m o n t h l y  j o u r n a l .  O r g a n  o f  

t h e  M a g n e t i c  S o c i e t i e s  o f  F r a n c e .  P r i c e  R i  6 „  .  -  • *

R E A D Y  F O R  S A L E .  v

A R Y A N  M I S C E L L A N Y .

s a . : m : : e 3 : i t a  s e r i e s .

The B r ih a t S a m h ita  o f  V ara h a  M ihira. T h i s  w o r k  i s  a  c o m p l e t e  s y s t e m  o f  N a t u r a l  
A s t r o l o g y  t r e a t i n g  o f  o v e r  1 0 0  v a r i e t i e s  o f  s u b j e c t s  e x c e e d i n g l y  i n t e r e s t i n g  i n  t h e i r  n a t u r e —  

i S o l a r  a n d  L u n a r  P h y s i c s ;  G e o l o g y  ;  A g r i c u l t u r e ;  A r c h i t e c t u r e ,  a n d  t h e  l i k e .  A n  E n g l i s h  

J  t r a n s l a t i o n  o f  t h i s  w o r k  i n  2 0  p a r t s  o f  2 4  p a g e s  e a c h ,  b o u n d  i n  c a l i c o ,  i s  n o w  r e a d y  f o r  

B a l e .  P r i c e  R s .  6 ;  I n d i a .  F o r e i g n  1 5  s .  i n c l u d i n g  p o s t a g e .

r V ’. ;r  ' '-'r '■ ' • ■ II. '
A S T R O L O G I C A L  S E R I E S .

T he B r ih a t J a ta k a  o f  V arah a  M ihira. T h i s  c e l e b r a t e d  w o r k  i s  a  c o m p l e t e  s y s t e m  o f  
A s t r o l o g y  ( H o r o s c o p y )  a n d  i s  i n t e r e s t i n g  t h r o u g h o u t .  T h e  l a n g u a g e  i s  s o  c l e a r ,  a n d  t h e  v a r i 

o u s  s u b j e c t s  s o  w e l l  a r r a n g e d ,  t h a t  t h e  w o r k  c a n  b e  u s e d  b y  p e r s o n s  o f  a v e r a g e  i n t e l l i g e n c e 1 
w i t h o u t  t h e  h e l p  o f  a  t e a c h e r .  A s  t h e  f a m e  o f  t h e  w o r k  i s  w o r l d - k n o w n ,  i t  i s  n e o d l e s s  t o  m a k o  
a n y  r e m a r k s  h e r e .  A n  E n g l i s h  t r a n s l a t i o n  o f  t h i s  w o r k  i n  1 0  p a r t s  o f  2 4  p a g e s  e a c h ,  b o u n d  i a  

c a l i c o ,  i s  a l s o  r e a d y ,  f o r  s a l e .  P r i c e  R s .  4 - 0 - 0  I n d i a ;  1 0  s .  F o r e i g n ,  i n c l u d i n g  p o s t a g e .  '

A p p l y  w i t h  r e m i t t a n c e  t o  N .  C H I D A M B A R A M  I Y E R ,  B , F. T. 8.
A r y a n  M i s c e l l a n y  O f f i c e . *  - • » ;  ,  M a d u ra ,Madras.
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