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Tlio Malinger of the Theosophist wishes to draw particular attention to tho 
undermentioned new books advertised within :—

. ^ Five Years o f Theosophy. This invaluable work contains many of the most 
' important articles that have appeared during the last five years in tho Theosophist. 

I t  is a perfect mine of wealth to the student of Occultism, and puts before him ati 
immense body of esoteric teaching which is hot contained in any other available 
volume.

The P u rp o se  Of Theosophy, by Mrs. A. P. Sinnett. This book supplies the 
long felt want of an introductory maunal to this vast subject; and is just the thing 
for Theosophists to put into the hands of enquiring friends.

Magic; or Practical Instructions for Students of Occultism, A detailed 
review of this important work will be found in tho 'Theosophist for September. Ifc. 
is sufficient here to say that it is not a mere reprint of tlie papers published in that 
Magazine, bnt has been carefully revised and contain^ modi new m atter. I t  is a 
moat suggestive book, and should bean the hands of every ono who is trying to 
follow the Upward Path.  ̂ °

P e a rls  ol* T ru th , by the Countess Wachtmeister. This little allegory is an 
attempt by an earnest member of the Theosophical Society to set forth tho transcen
dent glory of Esoteric Wisdom.

Psychometl*y, by Dr. J. R, Buchanan. An elaborate work on this interesting 
subject by the discoverer of the scienco. A full review of it will be found in tho 
Magazine for October;

E pitom e of A ryan M orals* A most nseful littlo book for distribution, which 
should be in the hands of every school-bOy in India.

The S e c re t o f D eath, by Edwin Arnold. A new volume of poems by tho 
talented author of The Light of Asia, whose name needs no introduction to lovers of 
high-class English poetry, '

S w ed en b o rg ’s H eaven aud H ell. An opportunity is hereby given to tho 
Indian public to purchase at a low rate tho most important work of this great 
European mystic, with whose views and system they can thus readily become 
acquainted. • ,

H ulw er L y tto n ’s Novels. I t  will be noticed that chcap editions Of Zanoni, 
A Strange Story, and The Coming Race are now offered at a prico th at brings theso 
wonderful occult stories within tho reach of all. Every one interested in tho 
Workings of magic ought to read them.

Handbook of Physiognomy, by Rosa Banglmn. Thoso who have read this 
author’s manuals of Palmistry and Chirognomancy will not need to be told that the 
very interesting subject of this new book is treated in an efficient and practical 
manner.

Rational Christianity, by Hugh Janor Browns. This titlo explains itself; and 
the book will woll repay perusal.

The B eg in n in g s of Tilings, by Professor Tyndall. A new consignment of these 
lectures has just been received from America, and a limited number are now on 
Bale. _________ ______ _____ ____ _____

B O O K S  F o ¥ ^ s f l R I B U T [ o i \ r

Tn view of tho freqnent demand for Theosophical literaturo .either for froo 
distribution or a t a price within the reach of all, tho Manager of tho Theosophist ' 
oilers the undermentioned publications at spccial chcap rates '

Light on the Path (English or Tamil) 10 copies ... ... 2 0 0  ,
Fragm ents of Occult Truth, per set of 7 ... . ... ... 0 12 0

J * Do. odd numbers in bundles of 16 ... ... 1 0  0  ^
. Keport of tho Eighth Annual Convention of tho Socioty 

(containing many important speeches and much valn-
/ able information) por packet of 16 copies ............. . 1 0 A0

Single copies two annas each.
I t  is hoped that Presidents and Secretaries bf Brauches and other friends will 

avail themselves of this opportunity of disseminating Theosophical teachings liioro 
widely than ever by largely purchasing the above packets, and either circulating 
the pamphlets gratuitously or, whore it scorns preferable, retailing them at ono 
anna oach. _____ _______________________________ . ____  . .

~  P H O T O G R A P H .

A new and oxcollont Cabinet Photograph of COLONEL II. S. OLCOTT, P, Ti S. 
(copied from that taken in .Germany during his recent tour in Europe) is now on 
salo at tho Theosnphint OfficO; price Ks. 1 8 0. This is a most lifo-liko portrait, by 
far the best yet taken.
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N O T I C E .

T he  Theosophica l Socie ty , as s u c h , i s  u o t responsib le  f o r  a n y  o p in io n  or 
dec la ra tion  in  th is  or a n y  o th er  J o u r n a l ,  by  w hom soever expressed , u n less  
con ta ined  in  an  official d o cu m en t.

The Theosophist will appear each month and will contain not loss than 64 pages of reading 
matter. The magazine ia offered as a vehicle for the dissemination of facta and opinions con* 
nected with the Asiatic religions, philosophies and sciences ; all contributions on these subjects 
will be gladly received. All Literary communications should be addressed to the Editor, Adyar, 
Madras, and should be written on oue side of the paper onl̂ y. Rejected MSS. are not returned.

No anonymous documents will bo acceptcd for insertion. Contributors are requested to 
forward their MSS. in the early part of the month, so as to allow the Kditor plenty of time for 
correction and arrangement. Writers of contributed articles are alone responsible for opinions 
therein stated. ’
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T H .B E  IS  N O  R E L IG IO N  H IG H E R  T H A N  TRU TH .

[Family « o tt. of the Maharajahs of Bernves.)

t h e  v i r g i n  o f  t h e  w o r l d . 

IL
, . Jnpfrines explained to Horns by hia

MOST o£ the important harmony with tho correspond-
divine mother are in p n j | j , } srn as will be seen from the 

iDg teachings of H indm sm and g r a t e d  spirit of
fo llo w in g  e ^ la n a t .o n s .^ fcthe Cosmic Virgin unveils herself and

^ v ea l^ th e  mysteriesi of; man laid commences by
In tracing the evoh^ .ono _ P Bpivitnal monad. God, ifc

giving an account of himself such essence as was neccssaiy,
would appear, took out o ^  ho combined with these
and “ m ingling it with and having, by tlie use of secret
other materials in unkn ^ of these principles, he endowed
form ula, brought fbout tl e im Gradually in the midst of
the universal combiuatioin ^ gtancG m0re subtle, purer nnd more
the protoplasm glitte ied  ■ whicb W{19 generated........ He callcd
limpid than the e l e m e n t s to I t  is very appropriate ; 
it  se lf-consc iousness . Ih o  « S  iou8nosn, the monad winch
it is the germ of pragna, ̂  Thi9 explanation .s similnr to
nltimately evolutea the J1”® 01 h ' c?mposition of tlie ph.losophor s 
that given by alchemists ot the h Hindoos, is con-
stonef Mercury, 7 ™ n J  of God while the
sidered by the alchem ists_as t ^  The mysterious salt is
intellectual flame is represe y accomit) and it is the azotli
the other matorial spoken jtion> This has a profound sigm -
that begins to glitter in the F' of perplexing problem—
licance, and gives a clue tc th e  s o ^ ^  ^  ^  tlm tm yn ad s
the nature and origin o .0 nnth om ed  to take pat t
of souls w o r e  thus f o n n o d ^ ^ ” r, |  the lower organ.sms,
in the creation ot tne



and were forbidden to trangress certain limits assigned to their 
action. In course of time however they rebelled, and with a view of 
imprisoning them m organisms and thereby curtailing their power
fi » w T i  , c<ynTened a m eeting of tbe celestials and asked 
tnem What they conld bestow »pon the race abont to be born?’' 
bun, Moon, Kronos(Saturn), Zeus (Jupiter), Aries (M ars), Aphrodite  
(Venus), and Hermes (Mercury) responded to this call and promised 
to invest tinman nature with various qualities, intellectual and 
fk °^IOna ®°0<̂  an  ̂ kad, peculiarly appertaining to the nature of 

e donors; and Hermes constructed organisms out of the ex istin g  
material for the moliads to inhabit. Thus was formed the man 

e ore 13 fall. W ith the transition from simple self-consciousness 
to the plane of mind and its varied activities there came then a change
Wk-i 1 ’ fn>m a mere centre of force to an astral body.
While the spiritual monad is evolved by God himself, the latter  
Upadhi is represented as the work of subordinate powers.

I here yet remained one more step of descent into matter. Tlie  
souls perceived the change iu their condition aud bewailed their  
late ; hopes of a better and happier future were held ont to them , 
and it w h s  further pointed out that if any of them should merifc 
reproach they would be made to inhabit abodes destined to  them  
in m o r ta l o rg a n ism s . In spite of this warning the necessity for a 
further degradation of the spiritual monad soon arose. Man as an 
astral being was in a transition s ta g e ; and this condition was nofc 
such as could be permanently maintained. Mental faculties acting  
without any w eight of responsibility to control and restrain their 
action were likely to produce evil results. The genius of the law of 
Karma soon arose from theearth in theform  of Momos and pointedout 
to Hermes the evil results which would inevitably follow if mankind 
were allowed to remain in their then condition. The wisdom of Hermes 
soon designed u a mysterious instrument, a measure inflexible and 
inviolable^ to which everything would be subject from birth even  
to final destruction/ 5 and which would be the bond of created 
entities in short, the inexorable law of Karma. The instrument 
forthwith operated, it would seem, as Karmic impulses were already 

v!*11 u F 0nerat^  bJ raaTb owing to the very mental qualities with  
which he was invested, and the consequence was that souls were 
incorporated. This is the summary of the account given by Isis  
of the gradual evolution of the Karana Sarira, Sukshma Sarira, 
and Sthula Sarira.  ̂ The constitution of these Upadhis was also to a  
certain extent indicated, as well as the nature of thfc conscious 
energy and its functions manifested in and through the said Upa
dhis. This three-fold division of a human being is in agreem ent 
with the Vedantic classification of the various Upadhis.

Man thus left encased in matter, with his internal light altogether  
clouded and obscured, began to grope in the dark. W ithout a  
guide, a teacher and enlightener, mankind developed tendencies 
which if left unchecked would lead to a still lower level of ex ist
ence. Confusion and discord reigned supreme. Even the very 
elements could not bear the presence of man. Loud were the  
complaints made by the whole of nature against the morn) and 
spiritual chaos that prevailed. It  was found that if left to him self

man would be unable to liberate his soul from the trammels of 
matter and attain to salvation. As long as lie remained a 
trinity merely he would remain an imperfect kemg. I t  was 
necessary to convert this trinity into a quaternary. lh is  condition  
of things had to be remedied, and “ forthwith God filled the  
Universe with H is divine voice :— 1 G o/ said He, ‘ Sacred offspring, 
worthy of your father’s greatness ; seek not to change anything, 
nor refuse to my creatures your m inistry.”

This divine Voice is the Logos— the seventh principle in man. Uo  
is the real Eswara of the Vedantins aud the Saviour of mankind. 
Through Him alone can salvation and immortality be secured by 
man 5 and the end and object of all initiation is to ascertain H is 
attributes and connection with humanity, realize His sacred presence 
in every human heart, and discover the means of transferring 
man’s higher individuality, purified and ennobled by the virtuous 
Karma of a series of incarnations, to H is feet as the most sacred 
offering which a human being can bestow.

God further found it necessary to send a teacher and a ruler to  
mankind to disclose to them the laws of initiation and point out the  
way to reach their own Logos. In spite of tho presence of Atma in  
his own heart, man m ight remain ignorant of that sacred presence 
unless the veil of ignorance were removed from his eyes by a spiritual 
teacher. To meet this necessity God thought of sending down into 
the world such a teacher, and made the following promise to the
com plaining elem ents:—

" I will send you an efflu x  of myself, a pure being who shall in 
vestigate all actions, who shall be the dreadful and incorruptible 
iudge of the liv in g : and sovereign justice shall extend its reign, 
even into the shades beneath the earth. Thus shall every man
receive his merited deserts.”

This efflux manifested itself as Osiris and his female counterpart
Xsis.

This nativity, the mystery of which Isis refuses to disclose even  
to Horus, does not however correspond with the nativity of Christ.

Christ or Christos is the divine voice or Logos which mauifests 
itself ia every man ; and the biblical narrative of Christ is an alle
gorical account of every regenerated spirit generally.  ̂ I t  is not 
the historical value of the biblical account which is of importance 
to mankind in general, but its philosophical and occult significance, 
as asserted by Dr. Kingsford and Mr. Maitland. But it wi' be 
erroneous to look upon the incarnation of Buddha or this nativity of 
Osiris and Isis in the same light as that of Christ. Every Buddha is 
also a C hrist; but every Christ is not a Buddlia. Every mau may 
become a Christ and identify liimself with Christ, but it is not open to 
every man to develope into a Buddha. Every true K abalist knows 
that Christ is the son of m a n , and not Ennoia th e  p r im i t i v e  m a n ;  
or to express the same thing in Buddhist phraseology, Christ is a 
Bodhi Satwa and not a Buddha. It must bo remembered that by  
the term Christ I  do not refer to any particular individual, tu t  to  
the spiritual entity with reference to which the bible account has 
its  philosophical importance. The gorm of a Bodhi Satwa is in  
overy man, but not tho germ of a Buddha; lionce when a Buddlia is



evolved by humanity iu the course of its progress, his appearance 
will become a matter of historical importance. The appearance of 
Osiris was placed on the same footing, and was looked upon in the 
same light by Egyptian initiates. Osiris is not the Logos, but is 
something higher than the Logos. The Logos itself has a soul and 
a spirit as everything else has which is manifested ; and there is 
nothing unreasonable in supposing that Osiris or Buddha way  
represent the soul of the Logos. The Sphinx cannot and dare not 
say anything more on the subject. The reader may find a very 
interesting and instructive commentary on the foregoing statements 
m the second volume of “ I s i s  U n ve iled

W e will now proceed with the account of Isis. The reign of 
order and justice commenced witli the appearance of Isis and Osiris • 
who, amongst other things, taught mankind the secrets of the 
occult science and the sacred mysteries of initiation. A fter finish
ing their work on earth the divine couple were recalled by “ the 
inhabitants of heaven.” ’ ■

After having thus traced the descent of spirit into matter and 
indicated the provision made by God for securing salvation 
to mankind, Isis proceeds to give replies to certain questions put to 
her by Horus. The first question relates to royal or k ingly  
souls. The royalty herein referred to is spiritual royalty. N ow  
and then men like Buddha, Sankaracharya, Christ, Zoroaster and 
others have appeared on earth as spiritual leaders and rulers of 
mankind. In  point of spiritual development and elevation of 
moral character they stand at such an enormous height above the 
level of ordinary humanity as to lead maukind into the belief that 
they are special incarnations of diviuity. This popular belief how
ever is not endorsed by Isis, whose way of accounting for the  
appearance of such men is in harmony with the teachings of occult 
science. She oxplains to Horus that “ souls destined to reign 
upon the earth descend thither for two causes. There are those 
who in former lives have lived blameless, and who merit apotheosis; 
for such as these royalty is a preparation for the divine state. 
A gain there are holy souls, who for some slight infringement of 
the interior and divine Law receive in royalty a penance whereby 
the suffering and shame of incarnation are mitigated. The condition 
of these in taking a body resembles not that of others; they are as 
blessed as when thoy were free.” If this reply of Isis is properly 
understood and accepted by the generality of people, sectarian strife, 
discord and bigotry will almost cease to exist,

I here are differences, it would appear, among these royal souls, 
due to the nature of the angels and genii who assist them. The 
reader must not suppose that these powers are elem entals; they  
are the guardians of the souls, whose teaching and guidance the 
souls follow, as declared by Isis.' I t is this guardian angel of the 
soul which is the Kwan-yin of the Buddhists and the Chitkala of 
the Hindoos. . *
■ “  How are souls born male or female ?” asks H o ru s; and 
Isis  answers thus :—“ There are not among them either males o f  
females; this distinction exists only between bodies, and not between  
incorporeal beings. But some are more energetic, some are

gentler ; and this belongs to the air in which all things are
formed. For an airy body envelopes the soul........” . It is hardly
necessary to state that the fiir referred to is the anima mundi—  
astral light— and that the airy body is thd astral body of man. 
The next question answered by Isis relates to the various degrees 
of spiritual enlightenm ent seen amongst men.

The real difference between a man who has spiritual vision and 
discernment, and another who do6s not possess these faculties, is not 
to be found in the inmost nature of the so u l; just as the clearness of 
vision depends, not on the latent perceptive faculty of the soul or 
mind, but upon the nature of the organ of vision and the tunics in 
which it is enveloped, the clearness of spiritual or clairvoyant 
perception depends, not on the nature of the soul, but on the condi
tion and nature of the Upadhis in which it is placed.

Consequently all progressive developmeut consists in the  
improvement of the U p ad h is; tlie soul is perfect from the  
beginning and undergoes no alteration during the course of evolu-
tion. # .

Isis further proceeds to point out differences in national charac
ter, physical, intellectual and spiritual, am ongst the various races 
inhabiting the globe, and attributes them to differences in climate and 
position of th e ir  respective countries. The reference to the con
stellation U rsa  M a jo r  has a mystic significance. The ancient Hindoos 
calculated the period of one of their secret cycles with^ reference to  
the movements of the stars composing this constellation ; and this 
cycle is related to the evolution of the various races and sub-races
on the globe. . .

Speaking of the agencies which cause ff in living men during* 
long maladies an alteration of discernment r of reason’ even of the  
soul itself,0 Isis points out " th at the soul has affinity with certain  
elements and aversion for others’ * and that therefore its functions 
are sometimes disturbed and affected by changes in either the physi
cal or astral body.

The last chapter of the treatise under review contains the explana* 
tions of Isis regarding existence in Devachan or Swarga.

Isis says that there are several regions between the earth and 
heaven, adapted to varying degrees of spiritual development, where- 

’in <f dwell the souls who are freed from bodies and those who have not 
yet been in c o r p o r a te d .”  These regions correspond to the various 
Devalokams (each Devagana has a separate loka) spoken of in Hindu  
books, and the rupa and arupa lokas ©{ the Buddhists. The tw o  
mysterious ministers alluded to in the former part of this article  
exercise, it would seem, certain powers of supervision and control 
over the condition of the various Devachanees in accordance w ith the 
law of Karma. This law is set In motion by two energies described  
as memory and experience. The former “  directs in nature the  
preservation and maintenance of all the original types appointed  
in H eaven.” This refers to the record of Karma preserved in 
astral light. “ the function of Experience is to provide every soul 
descending into generation with a body appropriate thereto.” I t  
is needless to stato that this Js a correct rationale of the doctrine 
of Karma from the Buddhist and the Hindu standpoint.



There is nothing more of importance to consider in this treatise, 
fh e  points already referred to show that the samo main doctrines of 
the ̂ ancient wisdom religion underlie every exoteric creed whether 
ancient or modern. It is uot true, as Mr. Herbert Spencer says, 
that the only statement with reference to which all the nations in 
the world agree in the matter of religious belief is that there is an 
unknown and unknowable Power in the universe. The religious 
history of humanity shows that there are a number of doctrines 
regarding the origin, the nature and the ultimate destiny of the 
human soul, highly philosophical and complicated, which form the 
foundation of every exoteric religion and which have influenced the 
religious sentiments of mankind from time immemorial. How are 
we to account for these beliefs ? Have they any inherent special 
connection with human nature as it is f Or are they the outcome 
of a divine revelation during the infancy of the human race, whoso 
influence has survived the vicissitudes of so many civilizations ? If  
neither of these hypotheses is acceptable to the mind of a modern 
agnostic, can the evolution of these doctrines from a few simple 
ideas which are common to hum anity in general be explained by 
the operation of known psychological laws ? If the latter hypothesis 
is tenable, how is it that theso products of human experience have 
not undergone any change in spite of great improvements in material 
civilization and mental culture ?
- is n°fc my object now to undertake a discussion of tho 
above subject and offer my own solutions of the problem ; I only  
beg to call the reader’s attention to this important question, 
and request him not to lose sight of it in meditating on the 
origin and history of religious belief amongst mankind, and the 
possibility of discovering a common platform on which the fol
lowers of the various religions on the globe may take up tlieir stand  
with brotherly love and affection, forgetting the petty differences 
of their exoteric dogmatic creeds. The Sphinx does not think it 
necessary to say anything about the contents of the short philoso
phical dissertations appended to " T h e Virgin of the W orld” 
as they seem to contain more of Grecian speculation: than of 
Egyptian wisdom. ■ : • ,

T h e  S o l a r  S p h i n x .

* S T U D I E S  I N  S W E D E N B O R G .
' (C o n c lu d e d .)

V I —THE INTERMEDIATE STATE.

WH E N  the external state, the natural life, ceases, man enters a  
state intermediate between the heavenly and the hellish. But 

it is not a permanent state. Influx of the Divine Life dispels the fal
lacies acquired in the external state, and makes it possible for a man 
if he is not a confirmed sensualist, to perceive that all life, within and 
without, in the mind and in the sentient faculties, and in every state* 
i s  a  perpetual creation by the Hidden One, H im  t h a t  i s .

. T H E  P H Y S I C A L  S T A T E .

Thi8 state of life may also bo callod the natural state, tbo worldly, 
the sensual, Qr the external. If called the natural state, it should nob

bo confounded with the state of this name pertaining to the Internal 
Mind, and if called the sensual state, it should not be confounded  
with any sensual state of the same mind, for each degree of both  
minds has its own sentient faculties. The sensual state of life here 
understood is the state that pertains to the lowest degree of the  
External M ind; the mind proxiinately extant upon the physical

In one place F ichte says that " th ere  is absolutely nothing  
permanent either without us or within us, but only an unceasing 
change, "Wo know absolutely nothing of ftny existence, not even 
of our own. W e ourselves know nothing, and are nothing.” This 
humble confession borders on “ nihilism .” In another place he 
apparently contradicts himself by saying that, if we see a tree, both 
it  and its irnnge are one thing, namely, a modification of our mind. 
This has been called " subjective idealism .” Schelling insists that 
both the tree and the self are existences equally real and ideal,—  
manifestations of the A bsolute; this is " objective idealism/* H egel 
rejects these explanations, and says that the only thing existing  
is the idea. Thus there is neither a tree nor a se lf ; and this view  
is "absolute idealism ,” bordering on "nihilism .”  Berkeley  
would say that both the self and the tree ex ist;  the latter  
an immediate creation, independent of the former. But Sweden
borg ? According to his doctrine first GOD IS ;  second, God 
creates the s e l f ; third, God creates through the self (a) a subjective 
tree, which, transferred from the mind into the sentient faculties, 
becomes (b) an objective tree. The mind exists, and therefore the  
tree. The latter is not a figment of the former, but a reality. " This 
is a hard saying, who can hear i t ? ” Swedenborg rejects the 
doctrine of physical influx. A ll that enters the mind comes from  
within ; nothing from without. Influx is one law ; it is not spiritual 
in the spiritual world, and physical in the physical world. The 
D ivine Life does not, in either state, pass into a hypothetical 
extraneous space and there create ; for " the Lord is not in space ; 
but the influx terminates in the sentient faculties of the External 
Mind, where all prior states of the mind co-exist, and are exhibited  
representatively by such objects as constitute the natural world, 
and the actions of human life. The " infinite expanse of the 
heavens” that moves the sentimental sensualist to great gushes of 
eloquence, what is it ? The natural philosopher would say, a 
multitude of minute images on the retina occupying a surface 
that could be covered with the point of a child’s finger I " A ll 
nature,” says our Swedish Theosophist, " is a theatre that represents 
the Lord’s k ingdom ,” and his kingdom  "cometh not by obser
vation,” but is within man, even ih the W ill and the Intellect. 
Let me give some conclusive passages, in the face of which to say 
that Swedenborg, with Berkeley, or anybody else, holds that the  
natural world is an immediate creation, independent of the mind, 
would be folly :

" The n a tu ra l m ind is th e  u ltim ate Btafce of order. I t  would indeed appear aa 
if th ere  wero nn en tran ce  th ro u g h  th is u ltim a te  Btato of n a tu re , and it does 
so appear, bccause it  ih through m an’s natural m ind, th a t thestatesi o fh e a v e n  
riu  tho In te rn a l M ind], in o th er words, of th e  Lord, inflow, and descend 
into  nature, aud th ro u g h  th a t samo m iud thero  is aa it wero an ascent of th e



forms th a t belong to nature. But the entrance through the natural mind from 
nature tou)ard the interior faculties is only an apparent, or seeming entrance. 
I t  appears indeed to man as if fche form s of th e  n atural world en tered  by th e  
bodily or outw ard senses, and affected his in terio r faculties, and th a t in th is 
way there was an entrance from  th e  u ltim ate  sta te  of o rd er tow ard those 
faculties th a t  are w ithin? b u t th a t this is an appeardnce and a fallacy, 
is clear from the general lato, that there can be no influx from that which 
ts after into that which is prior (a s  to  s ta te );  or to express th e  sam e 
th in g  in o th e r words, th a t tower states (of life) cannot inflow into higher, 
o r exterior sta tes into interior, or again, in o th er words, the forms of the 
world and of nature cannot inflow into those states (of the mind) that belong 
to heaven and the human spirit. F o r th e  form er are grosser, th e  la tte r  p u rer, 
an d  th e  grosser, which belong to th e  external or n a tu ra l m an, exist and 
sub sist .from those th a t belong to th e  in terh al or rational m an, and cannot 
affect the p u rer, b u t are affected by them  A. G. 3721, 2993, 9272, 3483, 
1632, 2999, 10057, 10196.

‘ The divine tr u th  th a t  goes forth  from th e  L ord inflows into  every m an 
through  th e  in terio r s ta te s^o f th e  m ind) into  his exterior, and even in to  his 
outw ard se n tie n t and bodily faculties, and everyw here calls fo rth  co rres
ponding objects in th eir order; in th e  sen tien t faculty Ruch corresponding 
objects as ap p ear in th e  world, and upon earth . It is a fallacy to suppose that 
the objects of the senses inflow into the interior faculties ; for the truth is, the 
external state (of life) does not flow into the internal, but the internal into the 
external.”—A. C.6948.

An acute Student of Swedenborg has said, <e W edded as the  
materialist is to his scheme of physical influx, he does not perceive 
that, except as a hypothetical support for his sensuous phenomena, 
his matter is of no use whatever, and that by substituting the mind 
as a support for the objects of sensation and their substance the 
Bame end is attained, with this special advantage, that whereas, 
in the scheme of physical influx, by supposing the actuality of an  
extraneous space, and that the objects of sensation are in intimate 
connection with the • material substance that lies beneath, they  
cannot be the representative effects of spiritual or mental causes, 
on the other theory they c a n . I f matter be their cause, then 
must they depend for all their peculiarities of appearance upon the 
changes that matter , itself is at the same time undergoing. The 
phenomena, whatever they may be, w ill represent the change 
in the subjective matter, but not any changes in the condition 
of human miuds. If this be true, nature cannot be what 
Swedenborg insists that it is, a <c theatre representative. of 
the Lord’s kingdom” in the Internal Mind, nor can there be the 
I’elationship of cause and effect between the state of the church in 
man, and the circumstances of human life ; or between human minds 
9.nd the sensuous forms of the natural world.”

In a former article I have quoted Swedenborg’s statem ent that 
u  God made fche world more and more finite by substances em itted  
from him self/* and so he did, or rather does ; through the human 
mmd, of course. The inflow of the creative force does not pass 
beyond the sentient faculties into hypothetical space, however 
probable it may appear. The pet notion of the sensualist, that God 
Created the world of space, and set man in it, or that the world 
created itself first, and then man, by physical influx or con
centration, is not to our author’s taste.

“  The representations th a t exist in th e  o th e r life are appearances, b n t they  
are living, because they aro from tho lig h t of life. This lig h t of lifo is th e  
divine wisdom, w hich is from tho L ord alone. H ence it is th a t all th in g s

th a t  exist from  th a t  lig h t, u n lik e  such ns are from th e  lig h t of th e  w orld, 
a re  real (the real actually  is such as it appears to  bo, b u t the non-real ac tu a lly  
is not such as it  ap pears to be.—A. C. 4623.) F o r this reason it has som e
tim es been said iu th e  o th er life, th a t th e  objects seen th ere  are real, w hereas 
th e  obiects seen by m en are com paratively so ; for the form er are alive, an d  
so im m ediately affect th e ir  life, b u t th e  la tte r , n o t being alive, do nofc im m e
diately  affect th e  life (of m an ) ; except with those, in whom the objects of this 
world's light adequately and correspondently conjoin themselves with those states 
of mind that belong to tho light of heaven, and that to the extent, and according 
to the quality of such conjunction.”—A. 0. 3485. ^

“ T hrou g h o u t n a tu re  th ere  is not a single th in g  th a t can exist unless i t  
h as a correspondency w ith  th e  sp iritu al w orld 5 for w ithout it, it would ivant 
a cause for its existence, and as a consequence for its subsistence also. F o r all 
th in g s  in  n a tu re  are n o th in g  else b ut effects, the causes of which are in  tho  
sp iritu a l world, and th e  causes of these causes, w hich are ends (of life), a re  
in th e  in terio r heaven. T he effect cannot su b sist unless th e  cause be co n ti
nually  in it, for th e  cause ceasing th e  effect m u st cease also. The effoct, 
considered in itself, is no th in g  else bu t th e  cause, b u t so extrinsical ly clothed 
as to  be subserv ien t to th e  cause, by enabling  it  to act in  a lower sphere. 
W h at is here said of th e  effect in relation to  its  cause, is equally tru e  of cause 
in  relation to  its  end. F o r a cause is n o th in g  unless ifc exist; from its cause 
w hich is fche end ; for a cause w ithout an  end  is a cause devoid of order, an d  
w ith o u t order n othing  can be effected.’’—Ibid 5711.

The plain teaching is that the life of man, in all its degrees of 
will, intellect, and sense, is a perpetual inflow from God, which is 
received by him after a finite, imperfect m anner; that it is distinct 
from the Creator’s l i f e ; and that the objects of the senses are from  
within, creations of divine life brought forth and exhibited by  
sensations in the ultimate faculties of the mind. It m ight be  
objected that Swedenborg denies the existence of the material world. 
But he does not. H e only connects this world with the Supreme 
B eing, which, though within his mind, is distinct from it ns infinite is 
from finite ; and he sees him as the end, cause, and effect of all that is  
perceived in the will, seen in the intellect, and felt in the body. 
W hat does the sensualist affirm ? a space beyond the circle of his 
own knowledge, w ith a substratum of m atter ) a dead world, filled  
with a Thing, a man-made, spatial God. This is the conclusion afc 
which the mind arrives when instead of having matter, space, time 
and quantity for o b jec ts  of thoughts, it has them for sub jec ts , and 
reverses the true order of influx. The subjects of thought with a 
supersensualist are the interior causes of every sensuous object thafc 
is presented to the sentient faculties. This is to think above space 
and time. The subjects and objects of thought with a sensualist are 
the sensuous objects them selves; he sinks the subject in the object, 
and reverses the order of influx by attributing to sensations causes 
external to the mind that perceives them. In the latter case there 
is no intuition, in  the former there is. The supersensualist per
ceives their signification, “  just as a man understands the m eaning  
of articulate sounds, when he hears a language with which he ia 
familiar. For he thinks above the Sounds, not in  them. But tho 
sensualist sees sensuous objects just in the same way aB he hears 
the words of a language he does not understand.”

“  T here is no space in the idea of th eir [th e  suporsensualist s j th o u g h ts , 
n o r y et tim e, bub instead of them such slates (of the mind) as give birth to
spaces and times.”—A. C. 9580. 9581. b .

“ H e thafc is unacquainted with the m ysteries of heaven may believo thafc 
it  is im possible for a man to behold such d is tan t ea rth s  [a s  M ercury, Ju p ite r,
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nnd M ars], and to bring back any account of thorn from fche experience of 
tb e  senses. B ut let him know that, the spaces and distances, and th e  p ro
gressions connected with them , which appear in the natural world, are, in 
their first cause and origin, changes in the state of man's interior faculties, and 

I w J / 9 4 4 o f ^  appear in agreem ent w ith those changes.”

If  space is, as commonly supposed, independent of the mind, how 
then could Swedenborg visit other planets ? According to his own 
words he saw natural earths, exponents of a natural state of mind, 
not of a spiritual: “ by m e n ta l  changes  I have been led to the 
earths in the universe, and this as to my spirit, my body remaining 
in its own place.” H . E .  192. A gain, “ in consequence of being  
led thither as to my spirit by ch anges in  the s ta te  o f  m y  in te r io r  
fa c u l t ie s ,  I had the opportunity afforded me of noting those 
successive changes before I arrived il. C. 9967. The contri
vances by means of which the sensualist passes with comparative 
rapidity over the earth’s surface are representative effects of 
the mental advancement that has been made in the inner, higher 
parts for a fuller reception of creative influx of Divine Life. Still, 
this mental advancement and its contrivances for progression, which 
are confined to the earth’s surface, are insignificant in comparison 
with that which enables the supersensualist in a second to pass 
to, or literally, to have presented to his senses, other earths. The 
quick or slow presentation of any thing to the senses of any of the 
degrees of the human nature depends ever upon the perfection and 
intensity of the will and thought. The longer the tim e consumed, 
the more imperfect the state of the mind, and vice versd,. It is 
certain that an exclusive determination of the thoughts to the 
matters of the senses weakens the powers of both mind and body, 
and makes the world of the natural senses seem more and more 
fixed and dead.

The supersensualism of our Swedish Theosophist m ight be shown 
by hundreds of statements from his writings. I t  has just been 
shown that he teaches that all that is presented in the outermost 
sentient faculties has its origin in the Divine Essence through the 
External Mind, just as all that is presented in the innermost 
sentient faculties has its origin in this Essence, through the 
Internal M in d ; and there is, in the following passage, a further 
confirmation of this teaching:—

" Spirits and angels are clothed in agreem en t w ith th e ir  intelligence and 
according to th e  reception of tr u th  in  th e ir  life, for th is  is intelligence. 
Indeed, the hght of their intelligence is formed into garments, and wheu th e  
lig h t is so form ed, they  not only ap pear as garm ents, b u t actu ally  are  
garm ents. F o r all th in g s thab exist in th e  sp iritual w orld, and th a t  appear 
before th e  sig h t, exist from the heat and lig h t th a t proceed from  th e  L ord as 
th e  sun [of- the sp iritual w orld]. F rom  th is  O rigin  all th in g s  are  created  
and form ed—not only in the sp iritual world, but all things in the natural world 
also, for th e  n a tu ra l world exists and subsists from th e  L ord bv m edium  of 
th e  spiritual w orld.—A. E. 395 ; A. C. 9212,

Unless the reader understands the teachings in the sense here 
presented he will constantly, when reading Swedenborg, be misled 
by the terms used. Take for illustration these statem ents ; “  I 
have seen the objects of heaven, and could not perceive any point 
of distinction between them and the objects of the natural world. 
B ut still there is this difference, that the things that appear in

heaven are from a spiritual origin, but those in the natural world  
from a material.”— A . E . 926. By the expression, “ from a m aterial 
o r ig in /’ he means that they are created in the sentient faculties 
of the External Mind. “  The material things in the natural world  
continue, however the states of men may be changed/* I b i d . 1218. 
They apparently continue, because of the rigidity, or death-like 
fixity of the thoughts of the External Mind. The passage quoted 
above (4 . C. 3485) shows that these statements should have a 
right construction put upon them. In  one place we are told thafc 
“ at the will of the Lord, spiritual food (which is also real food, 
but only for spirits and angels) is turned into natural food.”— A .  E .  
617. If we take this to mean a change of food of one place into  
food of another, independent of changes of the mind, we do not 
understand Swedenborg. B y te spiritual food” he means “  the  
good and the true of heaven,” perceptible to the senses of the  
Internal Mind, which, descending through the External Mind, 
becomes perceptible to its senses as natural food. I b id .  617. Thafc 
no doubt may remain as to Swedenborg’s teaching that the objects 
of nature are created through the Mind, let me present a series 
of short extracts bearing upon this su b jec t:

** The wars of fche present day, w herever they  m ay be carried on, re p re se n t 
[a s  form erly] an evil stafce of fche m ind ; for all th in g s  in  th e  n a tu ra l w orld  
correspond to spiritual states in (m an ’s) sp iritu al w orld.”—D. P. 2 5 1 .

“ Unless m an’s sp iritu a l Btates were exhibited representatively  in  th o  
n atu ral mind, by such objects as are in th e  w orld, those sta tes  could not be 
com prehended a t a i r ’—A . C. 5373.

“ Ail natu ral form s re p re se n t those sp iritu a l sta tes (of life) to w hich th e y  
correspond, and these again  the celestial s ta tes  from  which they orig in ate .’* 
—Ibid 2991. '

“ T hroughout n a tu re  th e re  is n o t a single th in g  th a t can exist unless ifc 
have a correspondency w ith th e  sp iritual world, for w ithout it, it  would w ant 
a cau?e for its  existence, and as a consequenoe for its  subsistence also.” 
—Ibid 5711.

“ Whatever exists in the natural world derit'ds its birth and its cause from the 
states (of mind) that exist in the spiritual world, th e  whole n a tu re  bein g
nothing  b u t a th e a tre  rep resen tin g  th e  L o rd ’s k in g d o m ........... T ru e  it is th a t
th e  variations of lig h t and shade, as well as of h eat and cold upon ea rth , 
depend upon th e  difference of the sun’s a ltitu d e  according to  th e  season of 
th e  year, the tim e of th e  day, and th e  region of th e  earth  ; bub th en  theso 
very causes, w hich are  proxim ate and in th e  n a tu ra l world, are  created in 
agreem ent w ith th e  states (of m ind) which are  in the sp iritual world. For 
thbre fa nothing in the natural mind, which, supposing it to be in order, derives 
not its cause and birth from the spiritual mind, th a t is, th ro u g h  the sp iritu a l 
m ind from th e  D ivine E ssence,—Ibid 8211.
. “ lb is n a tu re  iu which the States (of goodness and of tru th ), which belong 
to  the sp iritual world, term in ate  ; and it is grounded in this, th a t fche whole of 
feature is a th e a tre  re p re se a tin g  tho L o rd ’a kingdom , aud th a t every singlo 
object in n a tu re  represents. T his 6lso is the reason thafc fche Subsistence of 
n a tu re  depends upon an infiu* according to th is order; for w ithout it, i t  could  
n o t subsist, no, n o t for a m om ent.” Ibid 4939.

t( All things in the natural world derive their existence from truth, w hich is  
Spiritual, as th e ir  cause, and from goodness, which is celestial, as th e ir  
principle; and natural objects flow forth from them according to  all th o  
differences of goodness and of tru th  in the L o rd ’s kingdom , and  in  th is  way 
do they  proceed from th e  L ord Himself# fche source of all goodness and tr u th .’*
—Ibid. 2993.

" In  th e  n atu ral world fche objects aro created  according to corresponden
cies ; for tho whole n atu re , com prehending tho sky, w ith fche sun, th e  moon, 
and the stars ; th e  earth  w ith th e  subjects of its th ree  kingdom s correspond 
to  such states (of m ind) as aro in the sp iritu al world,”—Ibid 9272,



nencebe whfoh ’attrihn^r eaTth]J t and«™> inverted must human intelli. 
pence De wliioh a ttrib u tes ev erything  to n aturo  separated , or arm rt from

n“ N.?i?Ĉ en f° ltae,f* °r aPart from its efficient cause”—Ib id .  3484
th a t l  rom%rP nBe'f'8Ub9i8teDt’- ^  8“b8i8fcs influx from heaven,V D|vine essence m heaven; so entirely so, that if the com-
- 2 ^ 1 0 O185!e^  CUt ° bjeCtS ° f th e  ®a rth  would be an n ih ila ted .”

' 'A l l  th ings o f  w hich m an  is  sensuously  cognizant by the oraans o f  h i t  
t r a r t w i s ^ f o l  V f ° Wf r0m  hi* ™<?™al fa c u ltie s  in to  h is external, a n d  n i t  con.  
ir to  T C s U L J l  b T l 1° *Ut  ■”?  a * & y * ™ 1 ™ flu * fro m  the n a tu ra l w orld  
— Ib id  10199 %nflUX xsf vom tha sp ir itu a l w orld  in to  the n a tu ra l ."

of. al! th!ng8 >3 in this wise: all states (of the mind) collec-
S  fr 0 m H ir a  in  th e  C e le s tia l S ta te ,

,u  r1° rT, H 'm fclJ° sp ir itu a l s ta te  e x is t s ;  th r o u g h  th is  th e
each ex istr iom T tf T  ̂ Ura ’ ‘ !  Co P̂oreal- an'1 ‘he Sensuous; and as 
B « S l t  %  ■ . : eveu sodoealt subBiat; for, according to the
orioin fnr fh^’ Eubf stence. «' ? perpetual existence. They that hold any other 

T  ? things, as do the worshippers of nature, cherish 
nonnppi mr0 y’ that eTen the Phantasies of wild beasts might be pro-
that in thTir nwnn<f 5 “ d ^ 5  T T ma"y am0n* thcse [materialist’s] are men their own eyes seem to be pre-eminent in wisdom.”—Ib id  775.

There is, then, a correspondency between the inner life  aud the 
outer, not confined to the spiritual world, but existing as much in 
the natural. In  the latter there are innumerable conflicting  

spheres, or emanations, that cause confusion and prevent the  
m °  , ™  tracing acts and objects to their source within : still, 
notwithstanding this, the law of influx for both worlds being one, 
the correspondency exists in the one as much as in the other. The 
mmd of the sensualist is so intim ately connected with the " spheres ”  
or creations, that proceed from it, and is so unused to think above 
them, that the bare mention of their non-independency makes him

ft  u w  , .t0, thlnk °^the truth is eas7 for all in the natural 
world, but to think i n  the truth is not. Few  there are who can, 
While m the natural state of mind, by abstract thinking make 
themselves visible to spirits and angels, and yet this is , according
to Swedenborg, a test that man thinks i n  the trath, and above  
Bpace and time.

The S acred S criptures.
sense> this is the title  Swedenborg* gives to  some of 

tte boota of th. so-called Bible; ta a spirits t b ’° Z m e
truth as it exists m the human mind. From the list of " sacred”

? lB ' ? 9 he excludes Ruth, Chronicles, Ezra; 
Nehemiah, Esther, Job, Proverbs, Ecclesiastes, the Song of Solo
mon, the A cts, and all the Epistles, because they are not written  
according to the “ science of correspondencies,” and have, therefore, 
no higher, spiritual sense. L et us hear what is meant by “ corres
pondency” and " representation.”

c o ^ p o * T e n ™ r- H ° H .  8 9 . Dafc" rB l W° r l d  f r ° m  t h °  8 p I r i t a a l  l s  C a I le d  a
n l  W haf!l0levf  the”. ^  '» « » ’> n a tu ra l w o rld — tha t is  in, h is body a u d i t s  ac. 
tions  _ exists from, his sp iritua l world, tha t is , f r o m  h is m in d , i ts  in te llec t a n d  its  
w ill, is called  a  c o r r e s p o n d e n t . ” — Z& td 9 0 . a n a  u s

* " s ta le s  (of the mind) th a t  in flow  from  m an ’s  sp ir itu a l w o rld  Tin-
M m d ] and aro exh ib ited  in  h is  n a tu ra l w orld  [E x te r n a l M in d l are in

A°nC.r299oTem  h  B° fW M  thcy *gree' corrcspondcnciet.”

“ T h ere  are correspondencies betw een sp iritu al sta tes  (of tho m in d ) and  
n atu ral objects j when th e  form er exist in th e  la tte r , these are representatives, 
—Ibid 2987.

To illustrate: David, as a king, represents tbe royalty of the  
Divine Truth; but because he is a vam p ire/an  adulterer, and a 
murderer, he does not correspond to it. Jesus, as a “ k ing ,” cor
responds to the royalty of the D ivine Truth ; but because he is a 
carpenter, an ascetic, and a wandering teacher and healer, he does 
not represent it. Moses, as a leader of the people, represents the  
royalty of the Divine Truth, and because he is a doer of the D ivine  
Truth in his internal mind, his external mind and life correspond 
to it.

Apart from the inner, higher, spiritual sense, the Sacked Scrip
tures “ are n o t h o ly  ” — A . C . 10276. Bibliolatry, as practised in th e  
churches, especially in the Protestant Church, is repugnant to 
Swedenborg. A  few years ago the E nglish Protestants undertook 
to revise the B ible. Their scholars turned the leaves of all 
available codices, lexicons, grammars, and books bearing upon 
the subject, aud produced a “ new version” of the New Testament. 
This, though in some respects superior to the old, did not so u n d  
like it, and for this reason, more than for any other, did the wor
shippers of the old book reject the new. In the estimation of 
the,sensualist, the unreal is of more importance than the real.— I b i d  
1242, 9391, 9424.

The sacredness o f an object cannot be determined by senti
m entality and tradition, but only by perception and experience. 
To know what an object is, it is necessary to see not only its ex
ternal side but also its internal, and not only its external and 
internal sides, but also its inmost. The inmost is in God, the in
ternal in the Internal Mind, and the external in the External M ind  
and the Senses. Did the Church Councils use this means to deter
mine the t€ sacredness” of the Bible ?

“ W hen th e  literal sense passes in to  th e  sp iritu al, then  every th in g  re la tin g  
to  person, place, and  to th is world, perishes, and th e  tru th s  th a t re la te  to th e  
C hurch [in  the M ind], its  Btate, and th e  various uses th a t belong to its sta te , 
a re  su b stitu ted  instead . This will doubtless appear incredible; for m an, 
so long as he is living in th is world, th in k s from  the n atu ral and worldly 
objects th a t are before him , and not from epiritual and cfelestial states (of 
l i f e ) ; and they th a t are  im m ersed in corporeal aud terrestria l m atters, know 
no t th a t th e re  are such th in g s as sp iritu al and celestial states (of life), s till 
less th a t they are d is tin c t from  th e  worldly and th e  n a tu r a l; and yet they are  
fts d istin ct as th e  s p irit  of man is from  th e  [p h y sic a l] body. The sp iritu a l 
sense lives in th e  literal, as th e  sp irit lives in th e  body; in like m anner ib 
survives, when the lite ra l sense perishes, and from this, the internal sons© 
m ay be properly called th e  soul of th e  W ord [th e  “ Sacred S c rip tu re s”] — 
A. C. 4857.

Swedenborg’s teaching touching the €< Sacred Scriptures” m ay  
be summed up in these words : the Sacred Scriptures considered  
from an external point of view are not holy ; but from an inter
nal, they a r e ; because, however incredible, absurd, contradictory, 
profane, and offensive, tbey express in sensualistic language either 
holy states of the Internal Mind, or unholy states of the External 
Mind, and are therefore instructive to Bupersensualiste, that is, to  
those that think above ispaco and time.



T he Chorch.
In Worcester’s dictionary a church is defined as “ a building 

consecrated to Christian worship and ordinances; a collective  
body of christians ; a denomination of Christians ; a society of 
Christians; lh e  clergy as a body ; and the body of communicants 
m a parish,” In Swedenborg a church is defined as the human 
mmd in its aggregate, and in its individual form, when by the 
shunning of the delusive attractions of the senses, it receives love 
and wisdom from the Lord, and becomes conjoined to the “  Father 
that is in the h e a v e n s ,a n d  in th is way to the Supreme Being.
 ̂ "W h e n  a man is afc home in whafc ia good and tru e  of a spiritual kind, fchere 

is fchen fche L ord’s kingdom  in him , consequently, he is a church  ; in unison 
w ith the like he m akes a church in general.” — A. C. 5826.

Charity is the m ain th ing  fco a l l ; for charity  m akes fche S piritu al C hurch : 
nofc faith, unless you say charity  is fa ith .’*—Ibid 3267.

" T h e  C hurch of the Lord is in tern al and e x te rn a l; in fche in tern al C hurch 
fere those fchafc are m intelligence and wisdom, and fcheuce in th e  superior 
heav&na [of th e  In tern al M ind]; b u t in fche external C hurch are those th a t an* 
principled m  sciences and in know ledges of good and tru th  from the word 
and thence are  in th e  inferior heavens [o f the E xternal M in d ].”— E< 629. '

The ‘‘ H oly Trinity” worshipped in this church is F a th e r , divine 
love giving birth to every good affection in the w ill;  S o n ,  divine 
■wisdom giving birth to every elevated thought in the in te lle c t; and  
H o ly  G host, divine operation giv ing birth to space and time, and 
the universe in the lowest sentient faculties of the mind. This 
teaching is applicable to both minds and their sensuous worlds* 
for the latter are effects, answering throughout the indefinite variety  
of their forms to the emanations from the divinity through the  
former. In both they are produced by an influx of the Divine Life 
which terminates in the sentient faculties. The V ir g in  M a r y  is the 
undefiled affection of the External Mind, which, overshadowed by  
the Holy Ghost, the divine operation, conceives th e  C h r is t ,  the  
natural or representative form by which the Divine Goodness 
becomes manifest in the sentient faculties of the External Mind.

Tab H ellish S tates.
I t  is not necessary to go into details about these three subjective 

Btates. Suffice it to say that they are produced in the senses of 
those whose Internal Mind is “  closed,’' and whose External Mind 
is “ inverted.” A  man’s state of mind becomes hellish when he 
denies all that is not demonstrable to his physical senses ; when, 
Nature is put for the Supreme Being, and self for the neighbour. 
This perversion produces torment in the mind, and through this in 
the sentient faculties ; so thafc fche sensualist experiences tho 
“ agony of the damned but this.not until the objectivity of the  
physical world ceases.

1 • i • *' J *
• ; H . C, .Vetterlinoi, M. D ,

U N P U B L I S H E D  W R I T I N G S  O F  E L I P H A S  L E V I .
F o u r th  S e r ie s .

I I I .

TH E ancient K abalists endowed Adam with the proportions 
of a Colossus. H is head touohed the zenith, his outstretched  

arms united the horizons, and when he walked his foot caused a  
shadow to pass over the sun. To form him, God had collected  
clay from every part of the earth, so that, said Isaac de Loria, 
man was nowhere a stranger, and wherever he went his foot 
touched the bosom of his mother earth.

His black hair was joined on to the white hair of God, and 
thus through a multitude of channels he received life and ligh t. 
But his wife, to render him more easily accessible to temptation, 
separated his hair ; and he fell down into the darkness of tbe abyss ; 
the intelligence of things eternal suddenly departed from him.

These poetical fables hide profound intuitions and reveal to us a 
part of the m ysteries of Genesis. Adam, whom they called the  
Kadmon or the protoplast, is the collective total of created spirits, 
and is thus said to fill all the universe. H e is created from slim e  
that has been gathered from all parts of the earth’s surface; and  
here the masters of the Kabala agree with those scientists who  
refuse to adm it a single couple as the progenitors of mankind, but 
look upon the appearance and growth of the human species as 
an evolutionary process lasting through thousauds of ceuturies and  
taking place in all regions alike.

Man, thus detached from God, represents the intellectual birth  
of humanity from the providential servitude of animal existence 
into the state of strife and labour leading to the conquest of

^ T h e  tem pting serpent is the desire that insinuates itself into the  
heart and breaks down all restra in t; it is the spirit of light, Luci
fer (the light bearer), fallen from heaven and aspiring to return 
thither. H e must follow the footsteps of the woman everywhere, 
for woman attracts desire; but when she becomes a mother, she 
sets her foot on the serpent’s head, because her maternity is 
divinity revealed in the most perfect of all loves, and by it she 
triumphs over the ambushes set by desire to entrap the weak
est but at tbe same time the most beautiful, of beings.

In the state of innocence, that is to say during the long period 
in which the human species slowly emerges from the confines of a 
state bordering u p on . animality, men were naked and clothed only  
as the monkeys are. The instinct of civilization commenced by  
the birth of the sentiment of modesty, and men first made them 
selves coverings of leaves, and afterwards waged war on the ani
mals to obtain their skins. This is indicated in Genesis by the  
verses that tell us how Adam and his wife first made them selves 
garments of leaves, and afterwards God gave them  coats of 
skin God is said to be the furnishev of the coats of skm because 
the life of all beings belongs to God alone, and when man took  
animal life to clothe himself, he posed in some sort as God on 
earth. Then followed the religion of sacrifice that soon led to



idolatry. This latter is symbolized by the cherub placed by God 
to guard tbe garden and prevent Adam ’s entrance.

The word cherub in Hebrew means ox or bull. This bull is the 
ancestor of the golden calf that was to be adored by the faithless 
Israelites in later times. It  was also the bull A pis and the bull 
of Mithra. It is Osiris with the bull's head, costumed like the 
priests who, wearing a brazen mask, watched sword in hand the 
subterranean doors of the crypt of the great mysteries. H ere 
we see the Egyptian origin of the book of Moses. This hybrid 
cherub with the body of a man and the head of a bull holds in 
its hand a flaming sword that turns every w a y ; this sword is that 
of the priesthood.

The sacerdotal dogma is in fact always changing, but it always 
kills reason and sacrifices liberty. The farther a man wanders in  
the labyrinth of dogmas, the more he increases his distance from 
the knowledge and the cult of nature, the religion of Eden and 
that of all true initiates even to this day.

The three sons of Adam are a complete, eternal and triangular 
classification of all humanity from the commencement to the end. 
The strong without mercy and without justice; the good without 
force or d efence; and the just at once good and strong.

The race of Cain is that of the wicked, a n d , A bel’s is the race 
of the weak, and neither is just. For he who falls a victim  
through weakness becomes an accomplice of iniquity. Thus the 
future is promised to the posterity of Seth. The name of Cain 
means property, and he is the usurper of force ; A bel signifies weak
ness, inanity or vanity, and the Kabalists say that impure souls 
come from two sources, from Cain or from A bel.

The children of Abel are the luke-warm and useless ; for force, 
even if it be ill-regulated, is yet l i f e ; while weakness is death. 
Humanity is completed in Enoch, to whom the sacred letters are 
revealed and who engraves them on two pillars or tablets of stone. 
Afterwards he is taken to heaven without dying, to return at the 
end of time.

The children of Cain built towns to protect them selves against 
one another, while the children of Seth taught the just the cult of 
the true G od ; but the empire of the world was promised to the 
posterity of Seth who, by the power of science united to religion, 
were to triumph over the brute force of the children of Cain. A ll 
the persons mentioned iu this part of Genesis are types and all the 
histories therein recounted are dogmatical allegories.

Enoch was a legendary personage who personified occultism. 
He is the same as the Hermes Trismegistus of the Egyptians and 
the Greek Cadmus. He is the great revealer of sciences and arts, 
the inventor of the sacred or hieratic letters.

I t  is said that Enoch, the perfect man, engraved on two stones 
the elements of all future sciences. According to Guillaume 
Postel this engraving consisted of the twenty-two sacred letters 
w ith their hieroglyphs and the signs of the Egyptian numbers 
explained by the divine tetragram, afterwards called the clavicules 
or little keys of Solomon and the Schem Hamphorasch of the  
K abalists.

A t the entrance of their temples the Egyptian hierophants used  
to erect two obelisks, the characters on which indicated the relig i
ous a n d  philosophical m ysteries relating to the divinity honoured in 
the temple j but at the same time these mysteries were concealed from  
the vulgar, who were unable to decipher them. Solomon im itated  
the Egyptians by placing two mysterious columns at the door of 
the temple at Jerusalem. These columns were called respectively  
Jachin and Boaz, signifying virile power and feminine energy, day 
and night, spirit and matter and, analogically, the sun and moon, 
gold and silver, fire and water.

The columns or obelisks before the Egyptian temples were con
secrated to Thauth or Hermes. The sacred hieroglyphics on the  
pillars are to be found on a smaller scale, in a single tablet, on tlio 
Bembic table, so called from the cardinal to whom it belonged. 
They are the same signs as those of the tarot.

The ascent of Enoch to heaven before his death, and the saying  
that he should not die until the end of the world, mean that tho 
science of letters lasts as long as humanity itself. The tradition 
that he will return with the prophet Elias to restore the true 
religion means that the Kabala, forgotten for so many centuries, 
w ill be re-discovered and that the w ise will learn all mysteries 
therefrom. The apocryphal book of Enoch is merely a sort of 
fabulous commentary on the traditions attributing the invention  
of the occult sciences to Enoch.

The God of science is but the fatal law of matter and force ; the  
God of religion is the providential love that balances fatality'; 
the God of the sages is the harmony between science and religion, 
uniting them without confusing their respective provinces.

A ll sacred books are books of initiation more or less veiled, and 
they contain the science of all mysteries. The greatest mystery 
of all is that of human power elevated to a superhuman degree, the  
power of the Mage, the great arcanum of magic.

The will is rendered superhuman by superhuman sacrifices. One 
must give up all to acquire all, and strength is gained in proportion 
to the efforts made.

The ancient initiations, with their crypts and darkness, implied a 
real renunciation of fortune, of family and of life. The neophyte 
knew that if he succumbed under his trials he would never leave 
the subterranean chambers of Thebes and Eleusis alive.

Iu the older Free-masonry the threats of death were by no means 
fictitious, and the profaners fell beneath thedaggersof thofreejudges.

The Hebrew priesthood also had its terrible arcana. Firo 
devoured the tents of Korah, aud Nadab and Abilm were struck  
down through their ignorance or neglect of the secrets of fire.

Tho priests of those days knew tho secrets of magnetism and 
electricity, but concealed them with extraordinary care. They used 
them to surround tho sanctuary with terror, and to keep the profano 
at a distance.

The first necessity for those who would attain power is know
ledge. Study requires perseverance, which is a preliminary exercise 
of tho will ; moreover, it is never useless, an .I constitutes by itself a, 
lirst power,



The comparatiVe* omnipotence of the adept resides in his forc3 of 
tv ill, and this latter depends on three things the veritable know
ledge that gives the true direction ; the intrinsic force, depending  
on the purity and unity of the w ill; and the intellectual and moral 
gymnastics that develop power by exercise.

The necessary knowledge is composed of three parts ; the Kabala, 
magic and hermetic philosophy.

The intrinsic force is acquired by the unity of direction that 
causes the performance of all that augments force and the avoidance 
of all that weakens it. Before all things the aspirant must know whafc 
he w ants; the intention must be ai definite o n e ; be musti constantly 
will the same thing, calmly and without effort, but with a scrupulous 
attention to every opportunity that may present itself to help him  
towards his goal. Then he must be sure of himself and leave no 
place for repentance, doubt, or tergiversation. To attain this h e  
must be irreproachable before himself,, for if he has anything to  
reproach himself with, he loses his confidence in his own divine 
right and when a man doubts him self he has no longer the faith  
that works miracles.

I t  should be remembered that the occult science is called th e  
priestly and royal art. The adept is a priest and a king, and in 
each capacity he must render himself proof against failure. The 
Kabala gives uis the infallibility of reason,, and magic must conquer 
the same privilege for the mind. The Egyptian ceremonies of 
initiation were but emblems of the difficult trials and terrible 
obstacles that have to be overcome. W e must conquer the  
demons and the phantoms of our imaginations and of our hearts, 
and to accomplish this demands sustainecl perseverance and prodi
gious energy.

Evil is attractive because it is forbidden, and in com m itting it we 
seem to bravo the laws and duties to which we think we should 
otherwise be slaves. W e wish by emancipating ourselves to acfc 
with absolute freedom, that is, as Gods, for this is the end that a 
legitimate ambition bids us seek. But evil deceives us by showing  
itself to us in the guise of liberty, while in reality it is not only 
slavery but the worst of all slavery. On the other hand those who 
are the slaves of duty always do it badly. The good, and the true 
can be accomplished by free souls alone. Thus we must burst 
the bonds of fear and disregard every kind of threat. We must 
choose the good after having understood it and not because it is 
forced upon us. Vice must thus be deprived of all attraction and 
its attraction must be transferred to virtue. This is why we hide our 
science and are ready to brave calumny and proscription.

There were two trees in paradise, the tree of know ledge and the  
tree of life. Knowledge without love of the good is intelligence  
withont life. God has hidden the true good, and there is still 
a tree to be stripped of its fruits. The hidden doctrine is the 
tree of life, and he who can gather its fruits is able to transfer to  
the good all the attractions of e v i l ; and he acts— because he wills to 
tfo so— in exactly tho same manner as that into which it was 
attempted to force him by threats.

Occult science gives a fulcrum whereon to work the lever that 
has power to move the vulgar world. But this science is useless 
&nd dangerous when it serves as an uncertain instrument to an 
ill-balanced intelligence. To become master of the will of others 
one must be endowed with force beyond all trial and be possessed  
of perfect command over one’s own will.

But real power is not gained without formidable trials. Men 
bave said, after reading such books as Zanoni, that they would bo 
glad to risk their lives and be exposed to the most horrible visions 
to become beings endowed with those mysterious powers. B oth  
more and less are necessary. There must needs be acta of true! 
heroism.

Open the Bible and see how the first man was initiated. J I6  
loses immortality aud happiness, one of his sons murders the other, 
and he does not become the father of the just man until all tliia 
ta s  taken place.

Noah is obliged to curse his son ; Abraham is ready to sacrifice 
Isaac; Job, before he can become the hierophant, triumphs ovei  ̂
the accumulated pain of every misery that can afflict mankind with 
a sort of defiance of Providence. Orpheus does not become a 
great initiator till he has twice lost his Eurydice, dearer than his 
own life, to save whom he had braved death. A ll the great 
patriarchs have gone through and surmounted the most terrible 
trials and misfortunes, and the history of the initiates is a terriblel 
martyrology. In our secret annals of the Rosicrucians there ia 
hardly one in ten who has not died a violent death.

P R I M I T I V E  M A Z D A t A S N Y A N  T E A C H I N G S .
T h e  H o n a v a r  a n d  A sh e m .

( C o n tin u e d  f r o m  o u r  la s t.)

WE trace the idea a little further and read in the 43rd Yasna, 
4th paragraph :— 

u  Thee I look upon, 0  Mazda, as powerful and beneficent, for by  
that hand by which thou benignly bringest forth help thou 
producest benefactions for the Evil as for the Good by the pure 
warmth of thy sustaining fire. May the wealth of the Perfect mind 
ciome to me V*

A s Dr. H aug states ifc, “ Fire is supposed in the Zend Avesta  
and the Vedas to be spread everywhere as the cause of life.” The 
4t A th ro  a o ja n g h o ” the powerful or all-sustaining Divine Fi re, with 
its £ure harmonious warmth, is, I take it, but another and a 
different niode of expression for the R a tu  of the ‘ A h u n a  V airxjo ,* 
the energy that permeates and guides all creation. ‘ A ta r ’ (adar) 
the Celestial fire is in the Avesta called the son of Ahura  
Mafcda. . I t  is this transcendent Fire Essence, invisible yefc present 
in every atom of the Universe, which calls forth our praise and  
reverence in the Avesta, and not its gross manifestation in material' 
Fire, whibh is nothing more thaii a visible symbol of that Whicli 
is to be perceived by the higher Intellect.

In that valuable book by Mr. 11. A. Proctor, called the *' Myste
ries of Time and Space,” there is given a summary of Mr. Herbert 
Spencer’s philosophy, from which we take the first and last laws



1. i( Throughout the universe, in general and in detail, thero 
ig an unceasing redistribution of matter and motion.

2. " T h is redistribution constitutes E v o lu t io n  w h e n  thero is a 
predominant integration of matter and dissipation of m otion; 
and constitutes D isso lu tio n  when there is a predominant absorp
tion of motion and disintegration of m atter.”

14. t( This Rhythm of E v o lu t io n  fib d  D is s o lu tio n  completing itself 
during short periods in small aggregates, and in the vast aggre
gates distributed through space com pleting itself in periods 
which are immeasurable by human thought, is, so far as we can 
Bee, Universal and Eternal,— each alternating phase of the process 
predominating now in this region of space, and now in that, as 
local conditions determine.

15. “ A ll these phenomena, from their great features to their 
m inutest details, are necessary results of the persistence of energy  
nnder its forms of motion. Given these as distributed through  
space, and their quantities being unchangeable either by increase 
or decrease, there inevitably result the continuous redistributions 
distinguishable as E v o lu t io n  and D iss o lu tio n , as well as all those 
special traits enumerated above.

16. “ That which persists—unchanging in quantity hut ever 
changing in form—under these sensible appearances which the 
universe presents to us, transcends human knowledge and concep
tion— is an U n kn o w n  and U nknow ab le  P o w er , which we are obliged  
to recognize as being without limit in spaco and without begin
ning or end in time.”

One of the greatest of English philosophers, deeply versed 
in science, here soars to the very verge of religious thought, 
but naturally stops short there, as exact physical science would not 
allow him to go farther. Still he admits the existence of the 
Power that spreads everywhere, which he says we are obliged  
to  recognize as being w ith o u t  l im i t  in  S p a c e  a n d  w ith o u t beg in 
n in g  or end  in  T im e .”

The very law of evolution must, however, take us a step further. 
Evolution is not the same in all men at all times, and religio- 
scientific thought has had and will have its evolution beyond the 
cautious reckonings of physical science. The law of evolution is 
a natural truth that has not for the first time dawned upon modern 
minds. I t  was recognized as a general law in ancient religions 
and archaic philosophies, and we could very well trace it in the 
Avesta.

The ‘ A h u n a V a ir y o ’ is nothing else but a short and deeply significant 
enunciation of that law when thought of in connection with the 
origin of the system of worlds with which we are connected. It 
is a concise explanation of the general reason of all things and 
their complex interrelations. I t  is perhaps the oldest expression in 
Aryan language of an eternal Truth as to the main spring and 
development of the Universe.

The various forms under which the forces of nature are made mani
fest must have had one common origin. “ The laws of nature nre the 
established relations of the primal Divine idea to the forms of its 
manifestations. Those forms aro Time, Space and Causality. Through 
Time and Space the idea varies in numberless m anifestations.”

The law of harmony and perfect equilibrium could alone bo 
infinite and universal. Even with our limited human experience 
we have n knowledge of the existence of this law, with which, 
for the sake of c o m p r e h e n s i o n ,  we associate the idea of a Perfect 
Mind that is ceaselessly at work. There is nothing positively evil in  
nature, which is pervaded throughout by this law of harmony. F inite  
human nature will come into play at a certain point in the course of 
Evolution, and the limited human mind in its arrogance, selfishness, 
or ignorance, accumulate by slow degrees, through the countless 
ages, stores of energy in modes inharmonious and discordant. 
These stores have to spend their force before the disturbance caused 
by them can subside and the even course of harmony can m ake 
itself felt by us wherever we turn. Nature’s processes are slow, and 
the evolution that dissipates what we term evil does not percepti
bly manifest itself in the life-time of a man or even a nation ; hence 
our impatience, distrust and scepticism. W e constantly need a short 
but effective reminder, and therefore the injunction for frequent 
recitals of the € A h u n a  V a .iryo /  which is meant to be understood 
as well as merely repeated.

Professor Max Muller in hisH ibbert lectures thus speaks: t( Though  
each religion (in various nations) has its own peculiar growth, tho 
seed from which they all spring is everywhere the same. That 
seed is the perception of the Infinite, from which no one can escape 
who does not wilfully [shut his eyes. From the first flutter of 
human consciousness that perception underlies all other per
ceptions of our senses, all our im aginings, all our concepts, and 
every argument of our reason. I t  may be buried for a tim e 
beneath the fragments of our finite knowledge ; but it is always 
there ; and if we dig but deep enough we shall always find that 
buried seed supplying the living sap to the fibres and feeders
of all true faith.”

Zarathushtra in the Avesta is represented as successfully repel
ling the attacks of Angra Maniyush and his host by means of the 
<r Ahuna Vairyo.” Angra Maniyush or the so called evil spirit 
has however no existence apart from tbe human mind and human 
actions. Thought is dynamic, and has an action and influence 
far beyond what we— in our eagerness to hide our shortcomings
__wish and suppose. There is no opposition between Ahura Mazda
and Angra Maniyush, as perhaps a perusal of the later Avesta would 
suggest. In the older writings there is no trace of any such conflict, 
and there could be none under that correct conception of the Divino 
Principle represented by Ahura Mazda, who is Supreme. W e find 
in the older writings Spenta Maniyush and Angra Maniyush— the in
creasing and the destroying spirits spoken of as two powers in  
Ahura Mazda. These are the two poles of the D m ne E nergy, 
representing the force of Evolution at one end, and the action ot 
Dissolution at the other. W e cannot at present go further into 
this question, which must be separately discussed. . # .

This remarkable doctrine of the Avesta— which recognizes the  
one Invariable Existence in all the variable states, which looks 
upon the Formative Energy as obeying Universal Law and work
ing through the harmony and justice of a Perfect Mind— cannot
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thing around, the body that we help to build up by means of those 
impulses necessarily possesses that sweetness and purity which is 
essential for a healthy and happy life.

W e must now pass on to the € A s h e m 9 formula, which presents 
somewhat less difficulty. Dr. Haug renders it as follows : “ R ight
eousness is the best good, a blessing it is, a blessing be to that 
which is righteousness towards A sha V a h is h ta .W e  cannot make 
anything here of the last line.

Dr. Speigel puts it thus :— <f Purity is the best good : happi
ness, happiness is to him, namely, to the best, pure in Purity /' 
The last line is not a literal translation of the original words.

Ervad Kavasji Edalji K anga’s Gujrati translation reads as 
follow s:— ‘‘Purity is the best good. It is a blessing— a blessing to 
him who, for the highest purity, is pure.”

Here he is far more happy in his translation than in that of the 
“ A h v n a  V a i r y o for this is literal and correct. It  may, however, be 
that in the last line if the word et A shem ” be taken as a noun 
substantive and not an adjective, and if an understood verb be 
supplied, the translation would read as follows :—

“  Purity is the best good, a blessing it is, a b lessing to him  
who (practises) purity for the sake of the H ighest P urity .0

Dr. H aug in a footnote thus remarks :—
“  It is to be understood that “  R ighteousness”  here and else

where, where it translates the word “ A s h e m ,”  means what is right 
or meritorious in a ritualistic or materialistic sense, and does 
not necessarily imply holiness any more than the Sanscrit “  p u n y -  
a m ” does.

This is one of those unjust remarks which we occasionally find iu 
the works of this great scholar— due to the hastiness with which he 
used sometimes to give his opinions. The assertion is quite contrary 
to the entire spirit of the Mazdyasniau religion.

In the 20th Yasna there is a short commentary on the  
re A shem ,” but it contains very little worth mentioning. In the 
first part of the fragment of the Hadokht Nask we read— “  W ho
ever recites the Ashem with believing enquiry in his mind, praises 
me who am Ahura M azda; he praises the water, he praises the trees, 
he praises all good created by Mazda that is of rightful origin.”

The fourth name of Ahura Mazda in the Ahura Mazda Yesht is 
<r A s h a  V a h is h ta ,”  which represents the sublime order and harmony 
of all this “  Changing W orld of Changeless Law.” Asha Vahishta, 
or Ardibehest,is in later Zoroastrianism looked upon as tbe angel pre
siding over celestial Fire, who ministers to order and tho preservation 
of things. A sha Vahishta however is the second Amshaspand after 
Vohu Mano, the Perfect Mind, and literally means the H ighest 
Harmony. The meaning of the above quoted passage now becom es 
clear. H e who recites the ash em  with an inquiring mind praises 
the Divine Power and all the creation, in which he could see 
exquisite order prevailing everywhere, for “  A sha” literally means 
order and regular motion, and the word bears a very wide significance 
as we carry tho idea suggested by it from the physical into tho 
moral and intellectual worlds.
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good, of the greatest number follows m a ttT 6’ f ^  gre?fcesfc 
the correct use of the enlie-htonprl w ’ ? mattei of course, from
of that sense in man the perception Tp ^l?86 ’ f  tbe absence
altogether be wanting. W e m ieht as woll V  gr®atesfc good would
man to see by giv ing him a J S  ? , ° pe fco enable a blind
to know the principles of l i lh f  <. ,sPecfcac,e!{ as expect mankind
the greatest good of the greatest num hT ^ 8^ 7 speculating about
sense. A s there is development n n d ^  i *•“  • absence of a •‘•oral
ties of man included ^ m u s t  t £  fi C  r *" fchin&3' the ^ u l -
of the moral sense in man Insta l l  * deveIoP“ ent of the g e n n
the still small voice speaks l n d , j ? y  T  the lightning flash
follow, and in the broad questiont S  •‘t f 8 f  C0UrSe we have to 
infallible. . .. ^ “ kons of right and wrong it is almost

u s >  not ^  adva?taSes ifc wil1 afford
that follow it. I t  fs mere J a sdfish M  f° r the benefi^
ngh t act does not vield hpnofi • l , 8 llttle value- Every
of time. T h e 1 1 bor ^ ; r“ “ »PP™™Me limiE
riot at all follow in the life timo nf nataraI, concomitants may 
correctly forecast the c o n i e q ^ e s  of a T ^ o d "  T  ^
to perform or any good thoughts we m u J  ?, acts we may choose 
have not always a material tangible value and'th*6' °r, s“ch tiling 3 
follow upon different planes of®existence! frequently

in  the ‘ A sh e m ',  therefore, it is ta n o \ , t  « . *■ l  
man has to act, and is convinced of tho i whenever a
should do ifc irrespective of tho  ̂ * ^bkfulness of the act, he
b o n , .  Truth m ^ b o  loved f„P 0 t, " “ P1”*  P ™ «  * e r e -
miselfisii love of truth and purity cannot ^  ‘f ,SUC! \ a PD1‘9 
we fail in cultivating au im n o .-Jn t-T  . inspired within us,
and cannot hope t f  accom nliS  t  !" ^  ° \  the human “ ind,
thing tends towards " i s k  I®lopment, for every-
Justice—which be t h S  “ T ™ " ’' * ” J
m the practice of virtue. ® P before him

and fuller^om prehension^f this^Har6 Btep byKsfceP to a better
with nature, enlarging our sDhero 5  ? 7  5 become co-workers
for fche very ” ”7  direction ;

0ri n t t e 8« h v 8',ltS ”“ Ur“ll? “  Sl" *  “ » ‘ » o .o r

mind good m d  pm °“bPS , - S ,  *k ™  He ',h »
wfrd. H . a i i „ ° . A» f ,r »  ,5 (hi:  r ”•>" r  ^

lect at the eud ?” Hero it ia t-nm-h* n ! bo ,nofc be m lu lel-
C 13 ta,,8ht that purity and goodness of

mind teach the law to man as a self-instrnctor; and that the h ighest 
development of this pursuit must culminate in tho attainm ent of 
transcendent W isdom. TJie man then exists, as it is said, “  in the 
Intellect of Ahura Mazda.” An unselfish striving after the h ighest 
Truth is enjoined in the i( A sh e m  V o h u ” formula. The necessity for 
"an ardent and sleepless desire for the performance of duty’* cannot 
be too strongly impressed upon our minds. Our im agination is 
enslaved at every turn, aud we are led into the belief that we 
are doing a rightful act when we are sitnply following the gratifi
cation ot a selfish desire in so refined a manner as to escape the 
censure of those around us. If an act is performed not for the 
justice and truth thereof, but for the gain ifc may possibly bring, 
we must value it accordingly, and not deceive ourselves and 
others into the belief thafc we are simply striving for the public 
good. When such deception is practised, the first step in the wrong  
direction is taken, and as nature has a tendency to repeat itself the 
error is committed over and over again, and at last degenerates 
into an immoral habit.

The “ A h u n a  V a ir y o ” teaches what we are and how we came into  
being. The “ A s h e m ” inculcates what we have to do : and so we 
repeat the I lo n a v a r  first, and then recite the A sh e m . W e are 
supposed first to understand the main principles of the ineffable 
system  by which we came into existence, and next to keep steadily  
before us the path we have to pursue as the guide of our life. 
W e have come upon the stage of the world on the summit of a long 
course of evolution. W e are not creatures of chance; nor are we 
the production of the irregular whim of an autocratic power that 
disregards law and order. The will eternal, which is the h ighest 
and all comprehensive law reigning over infinite space and endless 
time, sends forth its propulsive force, guided all through by the 
harmony of Perfect W isdom, and thus is generated and sustained  
the universe in all its developments. W e are a part of that cosmos, 
and our destiny through the “  ever heightening phase of human 
life*’ will be far higher and nobler yet, if we but strive towards 
that end.

Zoroastrian Mazdayasnistn has never encouraged asceticism and 
mortification of the body. This is but a natural deduction 
from the teachings we have just examined.

The equilibrium of certain forces produces states of existence 
which can be continued in a healthy condition only by main
taining intact those several forces. The starvation of any one 
part would create a disturbance which must acfc unfavourably 
upon the whole system. It is quite a different thing to develope 
the physical, moral and intellectual forces side by side, and, 
equibalanced at all points, to take a higher stand as a whole, for 
that is a natural process of improvement. Tho discouragement of 
asceticism does not, however, imply tho freedom to gratify all 
desires promiscuously and beyond reasonable bounds. Evil is 
very generally nothing else but an excess of good, and we have 
therefore always fco be upon our guard lesfc wo become the slaves of 
our desires, appetites and passions. It affords us exquisite pleasure 
and happiness to be able to exercise perfect self-control over our
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and like every other initiation it carries its trial with it. Only to  
the strong is given the word of pow er; in their hands it is a 
mighty instrument for good, but in the hands of the weak it ia 
an uncontrollable engine of destruction whose blind force recoils 
upon its possessor, striking him to the earth with the bolts he was 
unable to wield. A t that supreme moment the man has to choose 
between the good and the evil ; having found himself, he must 
either be him self, resisting, if need be, a world in arms ; or he must 
once more submit to the chains of circumstance, falling into the  
old groove whence escape will henceforth bo infinitely harder to  
compass, if indeed another opportunity should ever occur.

There are two other revelations that come to a man from within, 
unbidden and unexpected, suddenly illuminating the inm ost 
recesses of his soul.

There are moments in all our lives when we are penetrated  
with a strange sense of our own infinite power and capacity 
— when we feel as if all things were possible to u s; thafc the  
one thing wanting is the will to be and to do. The scene 
before our eyes— the scene of our life’s drama with all its  
familiar accessories,— its canvas background covered with the 
pictured story of the past— the busy actors of the present in front—  
is all at once lit up by a sudden rush of magic brightness out
shining the glare of the footlights, and b eh o ld ! the stage is  
crowded with the glory of what may be, in heightened contrast to  
the grim mimicry of what is, and, transformed and transfigured, 
we see the hero of the play, no longer clad in the rags of the lower 
nature, but enthroned and wearing the ermine of true manhood, 
king of himself, proof against all temptation, victorious over every 
foe, while the swelling chorus of an invisible host bursts forth  
with the words :— (< Will only and dare, and thou too mayest reign.”  
Such flashes come in the presence of a problem to be solved or a 
difficulty to be encountered, like stim ulants to exertion and promises 
of final success. And the third revelation comes, when, stirred 
by a noble emotion, we feel our hearts swell with a strong and  
passionate desire to right some wrong or carry out some act of 
justice.

He who would know himself should learn from theso innate reve
lations. H e should learn firsfc of all, that, placed at the head of 
visible beings, there is also within him a spark of the divine and so 
the germ of an infinite improvement, but an improvement depending 
as to its measure solely upon himself. And not only this, but also  
upon him alone it depends whether there shall be any improvement 
at all. Improvement against his will there cannot be; he is shown 
the road, the only road that leads to eternal life, but there is no  
compelling force to insist that he shall travel along it. Then again  
ho is ^hown his own power, and that the faith which moves moun
tains is the faith in human capacity and fche lever of Archimedes ia 
the strong will undaunted by opposition. And lastly the emotion  
tells him that his power must only be used in a right direction, thafc 
he must ever be guided by the dictates of love and justice. And  
fche vory emotion through which this forco is revealed is itself a 
force most potent; unchecked it may ruin body and soul, but res



trained and directed it is like the powder behind the shot, hurrying' 
it  along its path with irresistible force and lightning rapidity^ 
bod made man in his own image, say the Hebrew scriptures; 
and the candidate for initiation into the ancient mysteries was told 
that nil the gods, even the greater ones, were but men. These are 
but two .sides of one and the. same truth ; therefore to interpret 
them aright we should take them together, and then they will read • 
Man came out from God and to God will he return. Some there ard 
who will object to tbe use of the term God, but we use it to express 
that infinite essence, transcending all consciousness, from which all 
things that are have emanated, that which is at once the beginning  
ana the end, the one life, the universal spirit, and not an omnipotent 
V a n *  capriciously^ interfering with the workings of the universe. 
W hat then is man if he has these vast opportunities within his reach, 
if  he is thus a creature in whom a d e i t y  lies latent ? Man is some
thing holding a middle position between gross matter and divinity, 
partaking of the nature of each and able to assimilate himself more 
^nd more completely with either, according to the promptings of 
his own inclinations. Not altogether god aud not altogether brute 
though he may rise to the level of the one or sink to that of the 
other. The state of humanity represents as it were a middle stao-e 
m  the great journey through which all must pass— the inevitable 
passage of the cycle of necessity. N ecessity indeed, yet combined 
with infinite possibility, a paradox solvable only by what Eliphas 
Levi lias called the analogy of contraries.
 ̂ Man has it iu his power to become more than m an— to become god 

incarnate, but this he must effect by his own exertions. Hurled at 
birth into the vortex of matter, he finds himself on the one hand 
endowed with certain natural gifts and capacities, his weapons in 
the light, and on the other limited and enchained by the circum
stances amid which his karma has placed him. But leaving aside 
the doctrine of karma, let us confine ourselves to a study of man as 
we know him, the ordinary individual we daily meet, and with 
whom we claim kindred on the grounds of common humanity. W e 
have already pointed out the goal to which he may and therefore 
ought to aspire, though so few pay any real heed to it. H e starts 
with Jus capacities and his circumstances ; he has to use the one and 
mould the other. The capacities must be developed, trained to 
utmost perfection. They are the tools with which he has to work 
and the moro perfect they are, the better will be the quality of the 
work produced, lh e  circumstances are there also as limits within 
which the work is to be accomplished, but although in appearance 
they are fixed with a fatal inflexibility, they are not so in reality. In 
this universe of evolution nothing is fixed but the guiding principles 
by which all things work—the ideas that rule the world. A ll things 
else are but their manifestations, not only liable to change and 
transformation, but of their very nature fluidic and by no means 
to be mistaken for solids, though their appearance is often such as to 
deceive tho superficial beholder into endowing them with immutable 
forms. These circumstances are rather to be thought of as so many 
currents which may be either directed into fresh channels or whose 
forco wo may use to aid our designs, Foolish indeed it is to attempt

to stem the swollen torrent, but the wise man is he who so diverts 
its current as to save his property from destruction, who uses its 
force as d source of productive power and its waters to irrigate his 
fields.

But then comes the question as to how all this is to be effected. 
How is man to know that this i  ̂ his duty ? W hat guide lias 
he to steer his course by ? W hence is he to obtain the initial 
impulse to start him on the road ? The answer to all these ques
tions lies in the fact that in and through every man the one life is 
ever ceaselessly working, ever urging him forward and, by that 
directing force that we call the voice of conscience, ever pointing 
out the right way. For this conscience is something more than a 
voice, it is a feeling, an impulse in a certain direction. It is tho 
indication of the line of least resistance in morals, just a& the 
craving for sensation indicates the nearest road that leads to the 
illusive appearance of happiness. W hether we act or whether we 
forbear, that force is ever within us, never ceasing its restless 
activity. W ho is there that has not felt it ? W ho is there who 
does know what it is to take a mistaken step, feeling all the time the 
impulse of neglected innfcr warning urging him in a contrary 
direction ? And when the false step has been taken, how strongly  
is that impulse f e l t ! How easy, it Seems after the event, would a 
contrary course of action have been, sustained &s we should have 
been by the force whose powerful working is now felt, alas! too late.

U nity is the first principle of nature as of num bers; there is one 
life, one force, one law. A ll these forces, spiritual and material, to  
which we give so many crimes, are but the manifold manifestations 
of the one ; they are but some of its many garments in which it 
m ust be clothed before it can become visible to our mortal eyes. 
B ut those who have the seeing eye can pierce through these disguises 
and recognise the unity in all things, and the vGils that shroud it 
seem to become thinner and thinner as we proceed along the upward 
path of development, until at last the seer is able to gaze unblinded 
on the naked truth and to see Gc>d f£ice to face.

God is that absolute being from whom all things proceed, mani
fested to men under the guise of an infinity of powers whose cor
relations and combinations produce the endleiss variety 6f things 
visible aud invisible. The old Kabalists compared him to unity, 
the generator of all numbers, and s£bid that he produced all things 
by number, weight and measure.

In the beginning was the Word, the Logos, the supreme manifesta
tion of the unmanifested, by W hom all things \vere made.

The idea of God is conceived by each 6ne in proportion to his 
individual capacity; it is the highest abstraction his mind is capable 
of forming, arid he endows it with the highest and most transcend
ent attributes of which his understanding ii3 Capable. So we find 
among hiitri&n Conceptions of deity a regular 'ascending series rang
ing fr6m the forces of nature or the heavenly bbdibs up to the philo
sophical conception of the Indian Parabrahm, uficonscious because 
without limitations, for consciousness, as we know it, is itself a lim it
in g  quality. But in every case a man’s God is that which fills his 
'soul— it is the highest and the most vast of his conceptions; if its



attributes are but lowly it is because it is beyond his power to soar 
higher. In each man there is a saturation point beyond which ho 
cannot progress except by one step at a time, and so the truth has 
to be broken up that it may be readily assimilated ; for just as 
we cannot assimilate crude food neither can we assimilate crude 
truth; it must be presented to us in a manuer adapted to our recep
tive powers, or it is to us as an incomprehensible paradox or a con
tradiction of our experience.

But this receptive faculty, though fixed and confined within 
certain well-defined limits at any given time, is yet susceptible 
of exteusion. A t any given time it is the accumulation of our past 
thoughts, our past actions and our past experience, but fresh 
thoughts will pass through our minds, fresh actions will be perform
ed and new experiences will be accumulated. So that we ought to 
regard this receptive capacity of ours as being ever in a varying 
condition, liable to change and capable of expansion. And thus it 
is well that we should always keep this fact in mind and always be 
prepared to allow such a share of the truth as we possess, which 
share is the absolute truth to us, to increase and multiply ; so shall 
we be able to make real progress in our comprehension of the  
mysteries by which we are surrounded, and arrive gradually at a 
more perfect understanding of the hidden causes by which the  
whole universe is governed and sustained. W oe to those who fail 
to recognise this immutable law of progress ! If they endeavour to 
solidify, as it wore, their receptive capacity, to narrow the vessel 
that contains the truth for them, their onward course will be check
ed, and it will be well for them if they do not retrograde, or even 
add to the number of wrecked lives that strew the shores of human 
life— sad warnings to the careless and the slothful.

A ll things, we have said, are the manifestations of the one life , 
ever working and ever producing fresh manifestations of the 
unmanifested in never ending variety. So we see in the material 
world that all colours are produced by the combinations which 
make up the one white ray, and the forces that form the study of 
the scientist are conjectured to be but the variants of one single 
force.

Just as the one life works in the material universe through ita 
ceaseless combinations, so too in the complicated organism we call 
man are all the changes both of body and mind the products of 
the same one life. The ever-flowing blood that courses through 
his veins, the constant throbbing of his heart, the continual decay 
and renewal of the substances of which he is composed, the  
thoughts generated in his brain and the actions of his body— all 
these are due to the one force acting under the one law; but if this 
be so we are next led to inquire what part there is left for the 
individual man, if the one life does all. And here we come upon a 
mystery— a mystery that cannot receive its full solution until on a 
higher plane, whence, untrammelled by the limitations of thia 
material existence, and endowed with a consciousness thafc will 
enable us to cognize objectively what now we can but guess at 
subjectively, we shall be able to behold things as they really are. 
Thia mystery, reserved for those who haye passed through th«

higher stages of initiation, is the mystery of the human will. A ll 
we can know now, thongh even that is sufficient to gui 0 ° ”r 
course of action, and to enable us to keep in the right path, is 
that if we trace back the springs of action as far as we can, to fand 
out a starting point in man, at the end of our s e a r c W e  a 
brought face to face with this mystery of the will. AndI this is to  
us the synthesis of the action of the one life. But for th® will to 
live that exists in every human being— though how strongly fe 
know save those who have been in actual peril of losing W e -e v e n  
what are called the involuntary functions of the body could not go  
on. Even those functions are in the first stages evoluted by the 
action of what we may call will,and though their action has become so 
habitual as to appear entirely automatic, the fact that so m e p e r so .  
are able to check or accelerate them at will proves lh a U h ,9 s not 
really the case. In the action of what are called the 7
muscles the action of the will is clearly discernible A s to the 
lim its of that will it is not our purpose to speak The disputes ot 
casuists on this point fill ponderous tomes and b'fcfcer b a 9 b e e n t^ e  
strife over this much vexed question, leading from its very' °*ture 
to fruitless results. W hatever the actual extent of the freedom 
the human will considered in the abstract may be, we know that 
in the cases of individuals there is at least always a choice as to  
the adoption or otherwise of any given course of action. W 
once that course is finally adopted it may doubtless to 
involuntary action on our part; but the initial choice u3 ouris, ia 
that initial choice is the birth-right p a r  excellence  ot hu^  g -  
N or is man left without a guide to e n a b l e  him to choose rightly. 
First he has his reason, that divine attribute which separates him  
from the lower creation; and this enables him to a seer ta m th e  t 
nature of the circumstances amid which he is placed, to weigh a 
the causes for and against a given course, as well as to ascertain 
what possible courses are open. A nd then h e  has the conscious
ness o f  two abiding principles by which to guide his choice, and  
these are love and justice. The true path is the one:indicate*1 by  
these • by love, because love is in its essence the realisation of 
divine unfty of onr common humanity,andby justice.because abso ute 
S i c e  is the perfect manifestation of the one law ; and these two 
principles, which have been called the love of man and the fear 
God are the infallible guides of all who would win divinity. Innate
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Ayanamsa is not known and it- «» J i! ex length o f the

n » 4 x r b« e ”„vh,9 t pKl (i«») “ S’- S  
w e . r s 1 ^ Z t pi S r 0f t i 7 r temd to
evidently to suit their own convenience. These lengths of 
namsa on the 1 st January 1883 are g  ° the A? a~

°  ' °
l o !  ? r ° j b a y  A lm a n a c  . . .  1 8  1 4  2 0(wj Madras ) -»
(3) Combaconum /  • • • 2 2  2 39

f ° -  2 1  58 2 9
rfi! S n y \  0 .................  22 41 44(6) Siddhanta do ... ... 20  4(5 1 5

and 2 0 °e 2̂ '/S2̂ en?i^f]tb l \ rUT6 êng tb to ran£e between 20° 23'8"■ 7  ^  on tbe 1st January 1883. B v adnntin^n,

P "  r,Z S '  1? ; ,le. Now the difference between the correct Avnnnmca Q j  
various Ayanamsas above given will be sqen from the following : - f

n  1 -

(1) Bombay . .
(2) Madras \
(3) Combaconum J **’
(4) Benares
(5) Vakya 
(G) Siddhanta

— 2 9 55
+ 1 38 24
+ 1 3 t 14
+ 2 17 29
+ 0 22 0

To express tho same in other words, the Ayanamsa error as ifc 
affects the planolary positions in point of time in the first four 
almanacs will be found to be as follows :—

Planet?). Bombay
(before)

Madras mid 
Conihnconmn 

(after)
Jlprmrnu
(after)

day. honr. 7% hour. clay. hour.
Sun... • • • *. • • • • 2 5 l 16 l 14
Moon • • • • • • •• • 0 4 0 3 0 3
Mars * •• • . • 4 3 3 3 3 0
Mercury .. • • • • 0 13 0 10 0 94
Jupiter • • • • • • . • • 26 0 19 17 18 21
Venus . . . 1 9 1 0 0 2iJ
Saturn . • • •. • • • • 64 1G 48 23 46 20
Moon’s N ode... 40 21 31 0 29 1(J

So that it is evident thafc horoscopes constructed on tho planetary  
po sitions as found in the existing almanacs are wrong*.

A gain , in the construction of horoscopes, the following incorrect 
table showing the Rasimana or time of oblique ascension of tho 
Zodiacal signs above the horizon is adopted nearly throughout tho 
land by a great majority of ignorant astrologers.

Ghati kaa. Ghatikas*
Aries • 4* Libra ■ 5
Taurus 4* Scorpio 5*
Gemini •r) lf Sagittarius 5*
Cancer Capricornus s i
Leo  ̂I Aquarius 4-i
Virgo 5 Pisces 4£
A third cause of failure is ignorance of: the local time. Tho 

present aro days of clocks and watches, but these are luxuries con
fined to our towns and do not extend to our villages. Besides, they nro 
rarely made to show the local time. In most of the places of South
ern India, the clock shows tho Madras time, and where there nro 
no clocks tho time is ascertained by a rough calculation applied to 
the length of a man’s shadow. The corrections due to tho latitude 
of the place and to tho position of tho sun on the ecliptic are omit
ted. A t night, if the sky should happeu to be clear, the transit o£ 
particular constellations over the meridian is observed, and by tho 
application of a rough table beginning with

u When Sravana crosses tho meridian, Aries has risen by 2.? 
Ghatikas,” an attempt is made to ascertain tho local time. In tlio 
first place tho table is a rough one, and in the second placo it 
applies to tho timo when tho Yogatara or chief star of tho group 
crosses tho meridian. Tho table therefore becomes useless for times 
lying, between tho transit of tho Yogatara of one group and that of



the Yogatara of the next group. Besides, most men are ignorant 
not only of the Yogatara but of the exact position of the meridian ; 
and turning towards the star which might be to ih e  east ot west oi 
the meridian, they fancy that it is just about to make the transit. I f  
the night happens to be a cloudy one, the time fixed is purely 
gwess-work. So many errors must of necessity lead often to 
an error in the Lagna ; and when this occurs, it upsets the wholo 
thing. Add to this the errors of the calendar relating to the places 
of the planets. Most of the horoscopes of the present day 
are therefore wrong. It is a horoscope of this type that is put 
into the hands of a person who calls himself an astrologer. In a 
great number of cases, Indian astrologers are poor men who have 
betaken themselves to the study of the science as a means of 
livelihood. The public pay them only if they predict some good 
fortune; if they correctly predict an evil, they are not only not 
paid anything, but are set down as sorcerers whom it is unsafe to  
approach. Thus the astrologer is induced to conceal any unpleasant 
truths which he may happen to know, and after this the complaint 
is that the predictions of such and such astrologers have failed f 
For want of encouragement the astrologer pays little attention to 
the study of his subject, and often has recourse to th© help of the 
black art as already described.

W e shall now say a few words regarding a particular branch of tho 
science, known as Prasna or Arudha Shastra—horary astrology. This 
differs from horoscopy or nativities in this respect—that while the latter 
rests on the motions of the visible planets round the sun, the former 
rests mainly on the motions of certain invisible planets which aro 
supposed to move round the horizon. Their laws of motion are 
exceedingly simple. These planets, which are eight in number, move 
in the following order : The Sun, Mars, Jupiter, Mercur}^ Venus,
Saturn, the Moon and Raliu, at the distance of a sign and a half, 
or 45° from one another: and take one full day or 24 hours to go  
round the horizon— the sun being at the first point of Aries every 
day at sunrise, the horizon being their ecliptic and divided into 12 
equal parts, each part being known as a sign, and Taurus, Leo, 
Scorpio and Aquarius being respectively the due eastern, southern, 
western and northern signs. The remaining eight signs occupy the 
four corners, two for each corner, one on each side of the corner 
point— Aries being situated to the right of the north eastern point, 
the order of the signs remaining the same as in the heavens abovo. 
The astrologer forms as it were the sun round whom the planets 
revolve. The direction of (thesign occupied by) the enquirer is noted 
down as well as the position of the invisible planets at the time ; but 
we cannot enter into the details of the process of calculation here. 
The astrologer proceeds to discover the matter in question and then 
m akes his predictions with the help of his books. In this he is  
assisted by another department of astrology known as Angavidya  
or Cheshta Shastra, which rests on the motions of human limbs, 
casual words and the like. Angavidya rests on the theory that an 
All-pervading Intelligence is pointing out to the astrologer (who is  
otherwise unable to know it) the minute events of life in a hundred 
ways, (Vide chapter 51 of Varaha Mihira’s Brihat Samhita)*
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Horoscopy differs from horary “ trjj°2 jred^ t ^ v en ^ tlie  distant 
noint : while the former enables on ^  event3 0f the im mediate 

*•' r»f life the latter r e f e r s  o y .  ^ ^ ^ i J ^ v a b l o  im p o r -

event for the course of su®“ Thege events of Ufe aro
altered by * setTof circumstances i n " h'°U * \ X \ c h  form
immediate effects natural immediate effec'ts o c0ino

K S T f o r  M o t i o n  of horary to apply

5 - S .  the soopo j r £
t o  m  to a  tree, u  „„„ld  ’" lm? t l »

jut that they
n S r S  —  is  h o w  th e y  w e ro  P -

pj“ *‘es £

^ ’ o^ ° “ “ Tt' es"

5 X  c f V s “ M ’

Earth! M S  Jupiter, Saturn and the Moon, v i s . , ^

Mercury ••• ’* 224-7008 >y
V enus ••• 3(J5'2564 >»
Earth ••• *** 686'97?5 .*
Mars ••• *'* 4 332-5848  »
Jupiter ••• 10759-2200 „
Saturn ••• an (jSt 7 hrs. 4 j  tu- 11 & s* . .

K ow ^thT lcast common multiple of the 4 S , 000,000 sidereal 

t p . "

s = y e ” 3'
T reta y u g a  ... • 432,000 X 4 ?1lo Mnha-

A ^ ’n n m h e v  o f Uasi Chakrams o r th o
pralaya commences. A o al»>



Zodiacal representations of the positions of the planets is also 
limited. How ? Suppose there was only one planet— say the Sun. 
He might occupy any one of the twelve houses; so m ight Mars nnd 
each of the other planets. The twelve places of the Sun combined 
with the twelve places of Mars will give us 122 or 144 different 
places for the Sun aud Mars. These combined with the twelve 
places of Jupiter will give 122 x  12 or 123 or 1728 places for the 
three planets, the Sun, Mars aud Jupiter. Similarly four planets 
will give 12* positions and five planets will give 12* positions, and 
ho on. Now horoscopy deals with the positions of the five planets 
Mercury, Venus, Mars, Jupiter aud Saturn, as well as the Sun, the 
Moon and Rahu (Moon’s ascending node).* Of these eight 
BO-called planets, all, excepting the inferior planets, Mercury and 
Venus, will give ns twelve positions. Now the greatest elongation 
of Mercury from the Sun is about 19°, aud that of Venus is about 
47° ; so that when the Sun occupies a particular sign, Mercury will 
occupy either that same sign or the one next alter it or next beforo 
it ;  similarly Venus will be either in the house occupied by the Suu 
or in one of the two sigus next after it or next before it. In  other 
words, the number already obtained will have to be increased three
fold on account of Mercury and fivefold on account of Venus. 
The number then is 12® X 3 X 5. Combine with this the twelve 
Laguas. The total number of Rasi Chakrams therefore is 12 fc X
3 X 5 x  12 =  127 x 15 =  537,477,120. So that while the limit of 
time is 4,320,000,000 sidereal years, the limit of Kasi Chakrams 
during that period is 537,477,120. These figures have been stated  
Bimply with the object of dispelling certain wrong notions that the  
number of horoscopic Rasi Chakrams is infinite and that the changes 
go on for an infinite period of time. On the other hand, it would be 
wrong to suppose that the scope of a Nadigrandhatn extends to 
the period of a Kalpa or that it treats of so many chakrams. Tlie 
chakrams themselves caunot be so many in reality, for the number 
given above expresses the possible number of positions in which 
the planets can bo conceived  to be placed in th e twelve signs ot the 
Zodiac a lg e b r a ic a l ly . But they caunot assume all these positions, 
for the simple reason that they have motions of their own, and can 
only come to particular positions subject to such motions. Again, 
out of the 537,477,120 horoscopic Rasi Chakrams, even when reduc
ed as just pointed out, a very large number refer to auimals 
and plants. Again, it does not appear that the Nadigrandhams 
treat of any period of time other than the present K a l iy u g a , aud ib 
is probable thafc those human chakrams thafc pointed to births in  
other yugas have been rejected. Now a number of horoscopes, 
though agreeing in the broad Zodiacal divisions of the planetary 
places, m ight show great differences where the divisions are more 
m inute; as tho Navainsa, Trimsamsa, Hora, Drekkana, Dvadasamsa 
aud tlio like divisions, and ifc m ight be asked whether the Nadi-* 
grandliams recognize these divisious, and if not, on what basis theso 
grandhams are builfc.

* Uranns, Ncptnno and oilier IcloKcopic pluncts are not Blip posed to exercieo any 
Appreciable influoncc over liumau n£Euir«,

The 300 degrees of the eclip^c^ve d ia le d  > ^ ^ ea 
of 30 degrees en.cli, trad ea { j{ adigi-andhamB, is divided into
Zodiac. Each sign , f o r  purposes ot IN a ^  part,c ,,lar names
150 p a r t s  known as ™ u d ]ia  V y s h n a v i ,  l i r a h m i, K a la  h u t a ,
assigned to them , such as I f  q ’ ge 0f the ecliptic contains hve

S ' T ' S 1’ J a H i s  d ivid1 h;ntSrI u ,n ir a n d \h e a°SrCoi;d

half For each half the IN aa g & ^johatika or tw entj-tour
half represents in space 6 , at horoscopes treated of in N adi-
« c o » d s  S o  t l . a t t h e m . m b e r o ! h o . o « c p  y ow tb e  f i r s t  v o lu m e

S E n » V  » e » r d s  j ’T e  l i v e ,  o ! p e r s o n s  f «
of Dhruvanadi gives a ne sketch is quite indepenc en
°  any a m sa s  already referred to i 1(k t ,.ue with s0,ne slight
X t h e  position of the planets, ana } tion8 treated of reter
altem tioiis from planetary influences. lh e q  ^  ^  of h n

tn the m a t e r i a l  points of one a m sa s  vvitli the positions
horoscopy there is a law connecting the  ̂ ^  of counecl 
rf the planets. I  long not be possible to describe

s s u ' t  s s - r s ?  Z ° “ ' ’S t ' r z

follow s:— 1 the method of discovering the
“ W e shall now proceed t _ amSas for human births. A

p la c e s  o !  t h e  p la n e t s  t o r  th e  n  fo „ ow ea  by  b i t t e r  a .s -

thrill of joy ran through leaf which ought t o  h a v e  contained
appointment. For Some p e ! U  evidently s e .n g
the in f o r m a t io n  wanted was m is^  D cavned away the leat
the importance of the i n ’readevs are requested to examine 
of the hook I examined. Dhruvanadi. . ,
other copies of the first vo 1 1 i ^{es u p  an amsam and jots 0WI1 

T h e  a u th o r  o f a  N a d . g . a u d h ™ t a k e P  p t o e t» , t a k m g

t h ,  p o s i t io n ,  o r  th e  s e v e ra  s e t ,  ^  a iv i , jo M , a n d  b y

S f g V r ^ r C o r  S S f i .  ,ho «

differences of a "’G™ there-

astrologer can write out an ^
tim es their length. „ roner Piace for a few words regarding

This perhaps is the P P P . norsons who have consul 
» common complaint J® ^ J “ bookB are under a curse, that they  
th e ' Nadigrandhams, that t f persons life  and
correctly describe tbe past events <* ^  q{ fche Gl.an.
regarding the future. I h e  ‘ ?ble for the author to ascertain 
dhatn; it certainly would V f ono’a lifo the hook would b o c o n s o l-

- *  “ • i m  “  1’m o "



l  he fact i„ th a t, as already explained i  f  purposely to err. 
shewn in the horoscopes do hot w i K n  • ° f ^  Plauets «* 
grandhams. The possessor of a Nadierandhn ^ IVe“ m Nadi-
of horoscopes in whicli the planetarv I E *  examines a number
those shewn by the horoscopes p r e f e E  "aT*7 aPProach
astrologer approaches the correct h i l l  The neHre>' the
will be the points of agreement h efw »08c?Pe’ Jhe more numeroua 
correct life and the actuaT We of h th° hfe s a s P ^ t e d  as the 
astrologer rends out from his book th e  I ? ' ! 80* ' N o w ’ . i f  w> ile  the 
with any past events of his life n o tta llv ^ 6 80^ 00 T3U*t,ng lfc meefc3 
he book, the pages are set aside and statements of

if no discrepancy is noticed the pag®8 exam i"ed. But
elusion thatFthe life p S e d  out f s K ^  C° mel  to the ^on-
a C0Py of it. In such cases the ‘ ^  ^  Safcisfied> with
more numerous than those of success -nL I  d,saPP0,'ntme»t are
a person who wishes to consult the Nn best Plau would be for 
horoscope prepared with the heln nf *, Nad,£ raudlia«is to have hia 
the correct ayanamsa. P 0 correct modoru tables and

the Brilfat Jatak a^ of Var-rLhag M )VW° rl<:f takeU "P for translation, 
one of the best works on the science % ’l V 8 ge/ )ern”/  considered 
ot it as follows : science, lh e  author himsolf speaks

boroscopy, I c o n s tn ^ c ^ h i^ tU e ^ b T t 'c fn s ^ t^ T ^  ^  ° Cean of 
metres with a multiplicity of meanings ” Mn T S e°tu  a var,ety ° f  
purposely intended to convey severaf inM • i 10 stanzas ara
tar.es have accordingly bP2 ?  n V X T '  Four commen- 
Bhatta Utpala ; anotlier is known "as "Subndh '°'Va ° ne is ^  of 
these are now in my possession • a tl,; j  ; C0Ples of both of
Mudraksari, in which it is said that most of t h ^ 0^ 7  * • kn° Wn as 
an ch m etica lly -th e  letters all s t a S / f ^  l o  Z T  a r e 'nterPre‘«d 
the figures representing the twenty-seven J f L -  !£ y  fig l"'es> “ d  
the nine planets, and so forth Tho f  n, ’ twelve signs
as Sreepateeyam. 1 he fourth commentary is known

L a g h u T h e  „ ' f  W?** 0 n , astl'ol° ^  known as 
Jataka or hol-oscopy is one of the'thr* ^  ^  ^  ®Hhafc J »taka.
and the author has treated of all he t. T *  ° [ ^ ^ s - S a s t r a ; 
two branches are Samhfta and a J I  ‘5 !  tbree bra>f hes. The othe^ 
on the former, known as the Brihat S Y araba Mihira’s work
M  b  me 'H i ,  t S S “  “ ' ' p ^
taka, was long sunnosed to  hntro 1 1 as P&nchasmdhan-
copies or it were recentlv disrmTm been fortunately two
the Bombay Government m! Thibaut P h V lV  -™31’9 pUr° hased b7  
edition aud an English translation nf iu  k is now preparing an 
Suddahkara. V m S i m m S  fc°“ , the Same' assisted by Pundit
v . f w . t ™ , .  ,nJ S *  “ £ *  £ •  » »  r n ‘X * 1,work k “° 7  M
W ,  „„,v m Lojdcu, Uollaud, Wl‘" *  V c ^ ^ T l , 0̂ -

L O N E L Y  M U S I N G  S .  
r n H O U  that art directing thy will to the attainment of perfee- 

I tion— thou that wilt be content with nothing short of tho 
highest, hearken to a description of the road thou m ust travel.

Think not that thou shalt attain in a day the power even to  
recognise the illusions of sense for what they are. Many a tim e 
shalt thou sink and wallow in the mire, but at each withdrawal it 
shall seem to thee more hateful than before, and if only thy will 
be directed aright the God in thee will not long leave thee wan
dering. A nd think not that thy road will be a pleasant ono. A fter  
some few gleam s of brightness to refresh thee, it will lead through  
the torture-chamber, and when thou art led there thou needest 
not to Btir a finger, for all shall be done for thee, and thy soul 
shall endure searching torture, and of thy loftiest thoughts and 
most impassioned dreams shall be formed the rack on which tliou 
shalt be stretched.

Nor when one fancy is over and the cords are loosened, im agine 
that thou art then to be released. Thou raayest spend many years—  
perchance even thy whole life—in this chamber, and again and Jigain 
shalt thou be stretched on the rack so soon as thou art ablo to 
bear it. A nd happy is it for thee if between the pangs thou dost 
not fall away from this high calling— weaving again entanglements 
of the senses— for then thou dost but repeat tho previous torment 
and dost not advance to the more subtle tortures that await tho 
spirit. But if there be no falling away, then are the intervals filled 
with a peace and bliss which is a foretaste of the joys beyond, and 
the soul like one escaped from a dark dungeon revels in the light 
of day.

To use an apt simile given by St. John of the Cross, this purga
tive affliction— this subtle torture— is the effect of the divine light 
on the soul that is being purified, and is analogous to the action 
of fire on fuel. “ For the first action of material fire on fuel is to 
•r dry it, to expel from it all water and all moisture. It then 
t( blackens it and soils it, and drying it by little and little, makes ifc 
u  light, and consumes away its accidental defilements which are 
** contrary to itself. Finally, having heated and set on fire its out- 
4‘ ward surface, it transforms the whole into itself, and makes it 
(i beautiful as itself. Thus fuel subject to the action of firo 
u  retains neither active nor passive qualities of its own except bulk 
“ and specific weight, and assumes all the qualities of fire. It

becomes dry, then it glows, and glowing, burns; luminous, it 
"  gives light, and burns much brighter than before. A ll this ia the 
(t action of fire.”

Thus in the secret chamber of affliction and divine contem pla
tion is the soul consumed away and transformed, though few  thero 
are who in a single incarnation are strong enough to endure the 
complete purging. But blessed are they who aro found worthy 
even partially to undergo this suffering. “ Whom the Lord loveth  
“  he chasteneth, and scourgeth every son whom he receiveth .”

One of the first great griefs of this dark night of the soul, 
which may be compared to the drying of the fuel under the action 
o l  the fire, is that thou art no longer able to love or admire any



t L thL l 0rn7  f riem h> W h°  ™ ™ rth e le s3  remain well worthy of 
nlly earth M h .W  'h ° "  1 ^  thou take £  in
seems to be b k sted ln T o  Z T v t ^ ’ f° 1  eV eV y th i"% within tlioe

Jielp in tliv * , «  turned »nto pain. But this also ought to be a

di™ e 'iW "“  4

w a th k e tlfp e T t^ n ^ n ^ 'a T  tl" t,hee7 t,le ™ * * tM e d  desire thafc 
Thou art n o w ^ se tto I f  ?h« J  7  shH" now be re-directed, 
maiden—and thy one and onlv^* ° SJf l n0<) mortal
what name thou w ilfc-the m2 -  ?  • henceforth be— call it by
at-one-ment of the seven m W M  ' " T ' ^  ° \  the Hfe™pl«"nt, tho 
with God. pnnciples of man, the union of the soul

b y fte .ic a fr o ir b b c r J 'fL t’f T 11 Sent’men^ 1 feelinffs> no longer with
with a face hard set arnid^t n SP '" fc ™ ke ifc* presence. koSwn, buft
now withiu thee the hidden r fW°#  i • Prap*,ca  ̂ men> thou bearest 
Which is now to Ih L  f  i  " er /  w h , c .h ‘he w°rld knows not, but 
emotion has come to fchpo n ^  ^ j1! b v in g ; and as all strong
the chains o fse L e "  so th e  W h ^ “ '? * * * ''*  fr°™
panionship that were so °  , eaithly society and com
be at oue with the life of tho wh \ & no'J ™er&®d in the desire to 
that the thousrht and • »• e ew?t 1 m the intense longing
the very pulsations of t h y h ^ . *  a11 Hum anity ah°«ld  become

A P ilgrim. !

L I G H T  O N  T H E  P A T H .

£ ; > ™ o ™ 8 8 5 ^  s “ » ‘y.
1 heosophical Society, Madras, 1885. Tellow of the

• , (C o n tin u ed  f r o m  p a g e  64.)

' S e c tio n  I I I ,  C la u se  I I I .  : '
■ A n d  rem em b er th a t the  th rea d s a re  U vinq— are l ik e  e ln rh -;, ,, • 

m ore, a re like, q u iv e r in g  nerves. ■ H o w  fa r  th en  n Z  , /  T ’
d ra g  m v ry ,.b e  c o m m u n ic a te d !  V  ' ’ ^  ^  *ta m >.l,M

A  S H,nWni ‘n j'10 prccediug clause, the threads of human existence

4 s  t  “':rra";ryc  r °
arid desires. The colour of a thread is of itself l n T h L ^  ' P*ws.ona 
ting its stain to tho individuals who caused it and to ofhpCQ mP3unica~

Piece of charco^  8^ a r o u ri : U e,Cebutr,1ff t l£

stain would be accompanied with pain and concomitant evil— so ifc 
ia with Karma. The threads which form the rope of Karma (Karma 
pasa), being as effective as a living electric wire, their effect, when 
communicated to the individuals, must certainly bo to affect them  
either for good or evil, according to the nature of the caute which  
produced that effect.

But in order to be able to realize this great idea, the reader should 
clearly understand how human actiou is originated, and whafc 
follows after the action is performed. Let him remember thafc 
desires are the springs of action ; one of the essential conditions of 
an action is a W ill; and the exertion of the Will stira np tlie nervo- 
vital force which is within us. This force thereupon nets upon tho 
nerves ; nerves contract the muscles ; and the muscles produce tho 
necescary movements, resulting in the performance of the action 
intended. But the influence of this vital force, when once roused 
by the W ill, does not cease upon the completion of the action. B eing  
an offspring, as it were, of the human W ill, and consequently, semi- 
nil ell igent and electric in its effects, this vital force flows out of tho 
body as a material emanation, in the form of what we may call Aura, 
endowed with sound, colour and odour ; and spreads its* If iu tho 
ethereal space, making impressions and radiating the character of 
the will upon all surrounding objects, animate and inanimate ; 
and then reflects back upon the very individual from whom it first 
emanated, under the well known mechanical law of action aud re
action ; either for good or evil, according as the will which rouses 
the Aura was in itself good or evil. This in brief is the philosophy 
of Karma ; and a great Oriental A d ep t has described this in  
lucid and forcible language thus :—

i( Every thought of man, upon being evolved, passes into the inner 
world and becomes an active entity by associating itself— coalescing 
we might term it—with an elem ental—that is to say, with one of 
the sem i-intelligent forces of the Kingdoms. It survives as an 
active intelligence— a creation of the mind’s b egettin g—for a 
longer or shorter period proportionate to the original intensity 
of the cerebral action which generated it. Thus, a good thought, 
is perpetuated as an active, beneficent power; an evil one, as a 
malefirent) demon. And so man is continually peopling his current 
in Space with a world of his own, crowded with the offspring of hia 
fancies, desires, impulses and passions ; a current which reacts 
upon any sensitive or nervous organization that comes info contact 
with if;, in proportion to its dynamic intensity. The Buddhist calls 
this hia ‘ Skandha the Hindu gives it the name of ‘ Karma.* Tho 
Adept evolves these shapes consciously j other men throw them off un
consciously. ”

In the following pages I shall endeavour to explain and prove 
s e r ia tim  each of the propositions above put forward ; and I beg  
the reader will be pleased to follow me step by step patiently.

To begin with the origin of human action. The motive powers 
of man’s conscious nature which give impulse and energy to 
human activity and set him in motion internally nnd externally, 
are what are called D esire* ; which in d u ce blind impulses, such 
fts various kinds of appetites, as well as impulse* accompanied



by knowledge and intention ; in fact every impulse wliich urges 
man to action. Desires are thus the springs of action, aud 
action is the exertion or exercise of the faculties of man, internal 
or external, and includes not only an overtact or uttered speech, 
b u t  also the inmost thought.
• w ' i , ° r lt,le T 86" ^ 1 conditions for the performance of an action 
is W ill. It is the W ill that determines the action, au d it therefore is 
the cause of Karma. In the absence of Will, as in the case of infants 
or idiots, no Karma is generated, as the cause does not exist. So 
that man s accountability for his actions commences with the W ill, 
irrespective of the commission of tho action or otherwise. If the 
Will be followed by a correspond ing  overt act or speech, then his 
action would be doubly meritorious or vicious according to tho 

.nature and quality of the W ill itself; and if the W ill be not so 
followed by deed or word, then he shall have his deserts for tho 
' 111 alone, for in fo r o  c.om cientiie, a mere will to do an act or speak 

a word is itself commendable or blameable as the case may be. 
Here it is that the Moralist differs from the Jurist. A  vicious 
will without a vicious act is no offence in the eye of the Public Law, 
whereas morality takes cognizance of both, separately and jointly.
J rue, the law takes notice of what it calls an “ attem pt” to commit 
an offence; but an attempt implies more than mere w il l ; it is a stage 
beyond that. « A cts,”  says a lawyer, “ immediately a.nd necessarily 
connected with the commission of the offence and which constitute 
the commission of the offence, not being completed only because 
the offender is hindered by circumstances independent of his will, 
as by seizure by the police, &c., are attempts.” So that it is clear 
that an attempt is one of a series of small actions neces
sary to the fulfilment of a great one. It may be asked whether 
the Law does not look to Will as the criterion for ascertain- 
m g whether an offence committed was intentional or otherwise.
1 know the Law does this ; indeed the maxim of the Jurist is,' 
A c tu s  n o n  fa c i t  rem , n is i  m en s  s i t  te a . (The action itself does 
not constitute guilt unless it is done with a guilty intention.) But 
then, it must be remarked that the means which the -Jurist employs 
to discover the W ill, the internal motive, are confessedly e x te r n a l;  
or ie says, A c ta  ex te n o ra  in d ic a n t in te r io ra  secret a  (external acts 

indicate internal secrets); and regards only such intentions 
as aie demonstrated by outward actions; and assumes jurisdiction 
against an o vert ctci or against an intention manifested by an overt 
a c t, in utter disregard of the antecedent, latent will which influ
enced the overt act. Surely this mode of procedure is not calculated 
to elicit the truth *, and it may and does very often tend to eliminate 
it, for mao is quite capable of covering his foulest deeds and thoughts 
by parading his innocent ones with simulated candour, and pre
arranging mafctprs io the manner best suited to prevent the possi
bility of arousing suspicion in the shrewdest people. The more 
enlightened a man is the greater is the chance of his proving a 
consummate cheat, unless his enlightenment has extended to the 
regions of spiritual purity. But tho Jurist is powerless in dealing 
with such casos. Wherevor the Public L/aw is severed from

- spiritual mat tore, there necessarily arises an inaurmouu table barrier

which confines the Jurist within narrow limits in point of 
scone of inquiry. Nay, it is n o t, in such a state of things, possible toi 
a Public Tribunal to devote the unlimited time and energy necessary 
for the divulgence of every immoral act committed within 10 
realm So that his motto has been, ne lite s  im m o r ta le s  e sscn t d v v i  
U tio cm tes  m o r ta l *  s u n t  ; (Let not the strife be immortal wh.le 
those who strive are mortal) ; but the reign of psychology begins 
at this very p o in t; it deals with the im m o r ta l p o r tio n  ot man princi
pally ; and its functions nre neither restricted by time nor by any  
other consideration. It takes cognizance of every action, whether 
trivial or grave, whether still in the bud, m the mere conception  
of the individual, or an accomplished fact, and deals out reti ibutive 
justice, whether the process takes days, centuries or even cycles.

Hence it is an essential condition of the law of Karma that we 
Bhould dive deep into the human heart, and examine the charac
ter of the will in every action, outward or inward- Llie in
fluence of the will is the cerebral influence, that is, the lnflncnco 
of nerves, or rather the pairs of nerves, emerging Iron, the bran., 
such as optic nerves, auditory nerves, olfactoiy neives. 1 i s  
influence of the will, when exerted, stimulates the vital force which 
pervades the braiu and the nerves; travels to every part ot the 
human system with tlie speed of lightning, and causes a vibra
tion of the nerves. Then t h e  n e r v e s ,  acting through the inter
position of the spinal cord, the main trunk of the nerves 
distributed to all parts of the body except the brain, 
contract the muscles. And lastly, the muscles produce the move
m ent of such part of the body as may be necessary for the perform
a n c e  o f  th e  a c t io n  contemplated by the will. I n  other woids, the
vital force, agitated by the W ill, flows out, and results in 
an action, external or in tern al; for it must be remembered that 
“ besides the mechanical effects produced by our outward actions, 
there is also an electric influence exerted and propagated by almost 
every muscular effort, every chemical change, within us, and every 
variation in the state of health or vigour, and especially by every 
mental effort; f o r  n o  thought can arise in the mmd, which does 
not alter the psychological, chemical, and electric cond tion of he 
brain, and consequently of the whole system, ih e  strouger the 
emotion, the greater the ch a n g e ; so that great mental efforts 
and great exertions of the will bring about important moial 
effects. If the action is an overt one, as when we raise the land oi 
utter a word, the action of the vital force is mechanical but if :i , is 
an internal action, as when we do not proceed beyond evo lvm ga  
thought, then the effect is e lectr ica l; and consequently the re _u 
in the first case is more palpable than in the second ; but in e.ther 
case it is the vital force that has produced the re su lt; and the 
question arises whether there exists such a thing in the human con
stitution as the vital force of which we are speaking. _ , • ,

This subject belongs to the department of Occult science, which 
from time immemorial has been the peculiar possoss.on of tha 
sacerdotal section of the Aryans ; and into the knowledge of which 
» Moses was initiated at Heliopolis (in Kgypt) wlicro l. v 
“ educated, and Jesus among the Bsseman priests ot Lgypt oi



t( Judea ; and by which these great reformers, particularly the latter, 
“  wrought many of the miracles mentioned in the Scripture,” as 
stated by Dr. Williams, a Professor of Psychological science in 
England, upon the authority of Eebold. These ancient occultists 
designated the vital force under the name of regenerating Fire, 
which the Sanscritists call T e j a s .

TSjas is another name for A gni, who is the source of all that 
gives light and heat-. So that there are different species of Agni> 
(fire); but “ whatever other fires there may be, they are but the 
ramifications of A gni, the immortal” (Rig Veda I. 59. 1.) The 
primary division of A gni is threefold. “ A gni,” says the Vishnu 
Parana, “ has three sons, S u c h i , P a v a m d n a , and P a v a la ,”  (I. x.). 
S u c h i  means the S a v r a } or Solar fire ; P a v a m a n a  means N ir m a th a n a , 
fire produced by friction, as the friction of two pieces of wood ; 
and P a v a k a  me;ms the v a id y u ta  or fire of the firmament, i . e . the 
lire of the lightning, or electric fire.

The sources of these three fires, I  may observe in passing, 
constitute the three principal deities spoken of in the Veda 
namely, S u r y a ,  the sun, representing the solar fire; In d r a  (and some
times, V n y u )  the rain-producing deity, representing the fire of the 
firmament; and Agni, representing the terrestrial fire, the fire produc
ed by friction (ISirukta VII. 4); and all these three, be it remembered, 
are merely the ramifications of one A g n i; which in its turn is an 
emanation from the Supreme One, as the reader will find from the 
allegorical description given of A gni as being the mouth-born 
eon of Brahma, in the Vishnu purana.

Now, each of .the triple forms of A gni has numerous sub
divisions. The solar fire is distinguished by several divisions 
according to the nature of the rays emitted by the great luminary.

The terrestrial fire, i . e., friction fire, is called by various names, 
according to the purposes to which it is applied, e. g .y the 
A h v a n ik a , th e  fire into which tbe sacrificial oblations are poured; the 
G a rh a p a b ya , the household fire, and so on. And the fire of the fir
mament has various names with reference to its functions outside 
the man, and inside ; as, for instance, the function of digesting food, 
&c— (See Prasna Upanishat III. 5 ; Mundaka Upanishat I. II. 4—  
Also Sri Bhagavat IV. 1— Cl and Vayu Purana) ; and the 
name given to that form of the fire of the firmament, which ig 
in the body of human beings, is V a isw d n a ra . (Rig Veda I. 
59—2) ; from the roots V isw a  (all) and n a ra  (man) ; i  e ., the ele
ment residing in all men. (See also Bhagavat Gita X V . 14.) It is 
this Vaiswanara fire which concerns us the most in connection with 
the subject of these annotations. Being the electric fire located in 
the human body, its functions are very important; indeed it is said 
to be “ tho navel of men, supporting them like a deeply planted 
pillar.’’ (Rig Veda I. 59— 1.); t. e>, it supports man as a pillar 
supports a house. The mystical circle about the navel in the 
human body, which is the prop and support of the whole 
human body, is called M u ld d h d ra  ; and the sphere of V a isw a n a  fire 
which is just about the navel is called A g n i  m a n d a la , “ fanned by 
the air of the breath’’ and so on, as beautifully described in tho 
M aitri Upanishat (VII. 11), and other esoteric works.

11 '" 1 °  ?  t . l o ' r  “ v  J  ‘ T n T f f i
f ire , which, in the_fo i ‘ the whole Universe, for
as above described, also 8»PP«r,vS [ pvop and navel of the 
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science extant, and thafc nothing waa practised as a science prior to 
it .’1 Magnetism as such, then, was the keystone of medicine, or the 
secret of the physician, and ifc was the pillar of religion, or 
the powjr of fche priest. It may be interesting to some of us to 
know that medicine and her sister the church can pre-eminently 
claim the greatest antiquity as “ professions ” (t. e., the former 
concerning the body and the latter concerning the spirit). And 
even in the present age, despite the sceptical notions here and there 
prevailing,— we see the great strides which this sublime science 
has m ade; and its reality and importance are being recognised by 
numerous modern scientists of eminence. I beg to refer my readers 
especially to the works of Professor Williams above mentioned ; to 
the book of Baron Reichenbach, translated into English by Mr. 
W illiam Gregory, late professor of Chemistry in the University of 
Edinburgh ; to the Treatise on Light and Colour by Mr. Edwin 
D. Babbit of New York, aud lastly to the numerous quotations iu 
the book on the science and art of Organic Magnetism, by Miss 
Chandos Leigh Hunt of London. All these writers, be it remem
bered, have founded their works upon their own personal researches, 
observations and experiments, and npon the testimony of hundreds 
of other persons, some of whose names and addresses have been 
given in full.

These W estern authors call the Tejas by various names, such as 
Odyle, Odyle force, Od, Odic force, animal magnetism, animal 
electricity, Mesmerism, Aura, Magnetic Aura, and so on. One of 
them, Professor W illiams, describes it in these words :—The aura 
which pervades the brain and nervous system, though electrical in 
its nature, is something more than mere electricity; hence, for 
want of a better name, it is frequently called animal magnetism  
or animal electricity, in distinction to terrestial magnetism or 
electricity. The former appears to be charged with an in te llig en ce , 
so to speak ; a spiritual essence characteristic of itself and clearly 
distinguished from the latter. Water may be charged with elec
tricity ; and but one result can be obtained from it. However, 
if animal electricity be used the water partakes of whatever 
therapeutic virtue the operator desired at the time he charged  
it .”

Another writer, Miss Hunt, thus speaks of the powers and 
properties of Magnetic Aura :—

“ I will now refer to it as it is expressed in nam e........A  thought
makes this emanation active. It flows from the eyes, fingers, toes, 
and the ends of the hair. It can, by art, be rendered entirely  
Bubservienfc to fche human W illy  and can be compelled to travel in 
any direction ; how far, is unknown. We might correctly term ifc 
elastic in its nature. Ifc carries with it any desired influence, 
affecting sensitives at a distance as powerfully as though they were 
in fche same room and under the immediate influence of the ono
who is directing ifc, Ifc is called animal magnetism........and it cau
bo directed for curing mental, moral and physical diseases, 
producing refreshing sleep ; rendering the body insensible to pain ; 
d e v e lo p in g  s p ir itu a l g i f t s  ; artificially causing tlie phenomena of 
somnambulism ; cultivating plants and fruits ; taming animals, &c.”

Ifc must be remarked thafc nltlioug^wejm.vc been J P eafor gtbo 

the M agnetic Aura as e^{ '^ armo yefc ifc must not bo
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Ifc is owing fco fche extreme minuteness of fche particles of matter 
that we are not generally able to see them as they issue from 
bodies ; but it is certain that they do exist, and continue to flow, aa 
the natural result of the constitution of organic bodies, animate or 
inanimate. A s  the constituents of those bodies are particles
of matter held together by the operation of certain laws of
nature, so there are other laws of nature under which particles tend 
to separate, and complex bodies are resolved into their prime con
stituents.’ Besides the great dissolution called the N a im e i t t i k a - 
p r a la y a  (occasional dissolution) which occurs at the end of each 
day of Brahma (Kalpa), when the organic bodies are destroyed, bub 
their substance remains intact; aud the still greater dissolution, tho 
m a h a -p ra la y a  or P r a lc r ita -p ra la y a  (great elemental dissolution), 
which occurs at the end ot a hundred years of Bralima (M a h a -  
K a lp a ) ,  . when not only the organic bodies, but even their 
substance,— in fact the whole universe— is resolved iuto tho 
original source, Mula-prakriti ; there is a third dissolution, called 
the n ity a -p r a la y a  (constant dissolution), which is taking p laci 
incessantly and without the slightest intermission, in respect of all 
organic bodies, in the course of their various stages of growth and 
decay. Sri Bhagavata Purana speaks of this constant dissolution 
in these words :— “ The various conditions of beings, subject*
to change, are occasioned by that constant dissolution of lifo
which is being rapidly produced by the restless stream of time, 
perpetually taking everything away.’* (X II, Y .) Indeed, nothing  
in the universe remains the same, without undergoing some 
change or other, during even the shortest tw inkling of an eye. 
Our inability to perceive this fact, while partly due to the very 
subtle nature of the change, is principally the consequence of 
our ignorance and disregard of tho laws of nature.

Further, we must remember that were it not for the constant flow 
of material particles from all bodies, perception of external objects 
tvould be impossible, nnd our faculties of vision, hearing and the like 
would bebnt so uiany useless appendages. It is a scientific fact,recog
nised by Eastern and Western philosophers alike, that the functions 
of the eye, nose, ears and so forth are due to stimuli excited by the 
emanations that issue from all known substances. The particles of 
matter proceeding from surrounding objects fall upon the eye, and, 
entering it through the pupil, they are refracted by the different 
humours deposited in the eye by nature, and thus converge into u 
focus upon what is called the retina at the back of the inner 
tnembrarie of the eye.’ On the retina images of those objects are 
painted, with all their varieties of form and colour; and these images 
are thence conveyed to the brain by means of the optic nerve. 
Similar particles of matter produce the sensation of ‘ smell by  
entering the nasal organ, whdre a net-work of olfactory nerves ia 
Bpread over the mucous membrane lining the upper part of the nasal 
cavity. These nerves are connected with the minute hairlets of 
the nasal membrane through certain cells. W hen the vibrations 
of a material particle, i. e., the effluvia emanating from odoriferous 
bodies, come into contact with this net-work of nerves, they  
provoke the sensation of smell. And, in like manner, the particles

proceeding I™ , t a * -  in a
motion ; which, acting npon . - i tho sensation of sound,
drum, in the cavity of the ear, tho vibration*
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A  W E I R D  T A L E *
(See page  287, Vol. V I 0  

r ilH E R E  are many who cannot believe that I have been prevented 
JL from writing the whole of this tale at once, and they Lave 
smiled when they read that I would continue it “ if allowed.” But 
all who know me well will feel that there is some truth in my 
statement. It may interest those who can read between the lines 
to know that I attempted several times to finish the tale so as to 
send it all in oue batch to tho magazine, but always found that 
at the point where the first chapter ends my eyes would blur, or 
the notes ready for the work became simply nonsense, or some other 
difficulty intervened, so that I was never until now able to get  
any further with it than the last instalment. I t  is quite evident 
to me that it will not be finished, although I know quite well what 
it is that I have to say. This part must therefore be the last, as 
in trying to reach a conclusion much time is wasted in fighting  
against whatever it is that desires to prevent my going into full 
details. In order then to be able to get out even so much as this 
I  am compelled to omit many incidents which would perhaps be 
interesting to several persons ; but I shall try to remember parti
cularly and relate wlmt things of a philosophical nature were 
repeated to me.

A s I sat there waiting for the host to come back, I felt the moral 
influence of another mind, like a cool breeze blowing from a moun
tain. Ifc was the mind of one who had arrived at least at that 
point where he desired no other thing than that which Karma may 
bring, and, even as that influence crept over me, I began to hear 
a voice speaking as it were through a pipe the end of which was 
in my head, but which stretched an immense distance into space f  
making ti e voice sound faint and far off. It sa id :—

The man whose passions enter his heart as waters run into 
ft the unswelling passive ocean obtaineth happiness ; not he wlio 
u  lusteth in his lusts. The man who having abandoned the lusts of 
t( the flesh worketh without inordinate desires, unassuming, and 
te free from pride, obtaineth happiness. This is divine dependance. 
(( A man being possessed cf this confidence in the Supreme goeth  
“ not astray: even at the hour of death should he attain it he 
“ shall mix with the incorporeal nature of Brahm. He who en- 
u  joyeth the A m rceta  that is left of his offerings obtaineth the 
“ eternal spirit of Brahm the Supreme.”

The atmosphere of the room seemed to give the memory great 
retentive power, aud when on returning to my room that night I 
ie ll upon those sentences in the Bhagavad Gita I knew that they 
had come to me from a place or a person for whom I should have 
respect.

Occupied with such thoughts, I did not notice that my host had 
returned, and looking up was somewhat startled to see him sitting  
at the ether side of the apartment reading a book. The English

* In  answ er to inquiries v>c beg to s ta te  th a t  tire inc iden ts of th is  ta le  a re  not to  
be  ta k e n  as having litera lly  h a p p e n e d  in th e  p recise m an n er described .— Ed,

f  There arc gome Theosophies who will recognize this,

wcro gone a„ i .  white M in n  dhoti COTCred him, and I  
,|,i a(,0 that he wore round hia body tho Brahmanieal cord. 1 

some “ aso.. or other ho h .d  hanging from a clmm nronnd h » 
“ eck an ornament which, if it  was not rosicrncia.i, was ccrtainly

‘ “ n'en I notieed another change. Tl.cro seemed to have como i,.

r l t , 2 S  s S e n t  t h . 5  H a l a w a r f f  th e *  
p re s e n c e , a n d  a f t e r  a  few  m o m e n ts  I  know  t h a t  t

E d  n o th in g ,  a n d  m y  h o s t  w as  a lso  s i l e n t . I n

H ° » 3 " said my strange friend, “ do you seo them ? You need  
“ h iv e  no fear, as thoy are harmless. They du not seo you, exccP ^
‘‘ iner one that appears to know yon. I wns called ont so aj 
“ to try if it wero possible for you to seo them, ancl am g a

“  r i i d t h o  one that knows me,” said I. “ Can you identify it ht

“ W ell,” said he, “ let us call it he. He seems to have
<i vou__been impressed with your image just as a photogrnp -

plate—somewhero or other, and I also see that he as connect-

“  S '  e ^ T ^ H e g e d  elemental or
aataro spirit which at one time, some years ago, was heard of m

N6‘‘VTIe0,is' looking at you now, and seems to be seeking som ething  
W hat did you havo or make onco that he knew ot f

I then reco llec ted  a certain picture, a copy i f  ^ ’ !^ 3P  ' p ^

“ A h, that is what he was looking for, and ho seems to b e ju .ito  
pleased,” he said, as if I could hear aud seo just as he d

X l r h » m l ° e n ? m ^ S n t n  w», rivetted on^tho picture. 
Its  surface bobbed up and down as if waves ran over it, and crack- 
linff sounds rose from every part. They grew louder and the mo-
tion ceased while from a c e r t a i n  point arose a thin whitish vapor
that wavered unsteadily to and fro Meanwhile ho strange visitor, 
1  havl mentioned seemed W rush about more m the v a n ity  of tho



p ap e r, while now and aga in  one of them  to o k  w h a t looked  lik e  a 
fly ing  leap from  one end of tb e  room  to  th e  o th e r , w ith  a q u ee r  
f a in t  boom of a m etallic c h a ra c te r  fo llow ing  h is  rap id  m otion.

H ere  I m ust d raw  th e  veil unw illing ly . L e t m e v io la te  th e  u n itie s  
and  the  fram e of th is  ta le by  ju s t  p u tt in g  dow n a few sen tences, 
leav ing  ifc to  th e  im ag in a tio n  to  draw  in fe ren ces .

“ T hose s tra n g e  delin ea tio n s of fo rm  ? Q uite  easily . T hey  w ere 
seen  by th e  seeresses in  th e  tem p le . I t  is q u ite  tru e  th a t  e lem en
ta ls  have no form  as su c h .. .B u t th e ro  are  u n d o u b te d ly  ty p e s , an d  
[th o se ]  E g y p tia n s  w ere n o t th e  m en to  do a n y th in g  u n sc ien ti
fica lly .. .There is a n  occu lt reason  w hy, a l th o u g h  w ith o u t fo rm , 
th e se  p a r tic u la r  sh ap es w ere assum ed . A n d  h a v in g  been  once 
assum ed  an d  seen th n s  by  th e  seer, th ey  alw ays re p e a te d  th a t  fo rm  
to  those  p ersons. So th e  re p re se n ta tiv e  of th e  a s tra l l ig h t  o r of 
w isdom  or th e  re c o rd in g  an g e l, is yellow  in color, very  ta ll, w ith  a  
lo n g  bill like a s to rk . O r th e  one who ta k e s  th e  w e ig h t of th e  
b o u I  is a lw ays seen w ith  a ja c k a l’s h ead .. .N o, th e re  is no p ro h ib itio n  
ag a in s t te llin g  th e  occult reason . I t  is m ere ly  th is  : w ere ifc to ld , 
on ly  one in  a  th o u sa n d  h e a re rs  w ould  see an y  m ean in g  o r reaso n  
in  i t . . .L e t  your m ind  reflect also upon  th e  p ec u lia rity  th a t  a ll th e  
ju d g e s  s it t in g  above th e re  liave h ead s a lik e , w hile  in  color th e y  
d iffer, each one h a v in g  a fea th e r , th e  em blem  of t r u th ,  on h is  
h e a d .. .N o , i t  is n o t H in d u , an d  y e t i t  is th e  sam e. T hey  used  to  
say , an d  1  th in k  you  m ay  find ifc in  one of th e ir  b ooks, th a t  ev e ry 
th in g  is in  th e  S uprem e soul, and  th e  S up rem e sou l in e v e ry th in g .” * 
So th e  g re a t t r u th  is one, w hile  i t  can  be  seen in  a  th o u sa n d  
d iffe ren t w ays. W e  [E g y p tia n s ]  to o k  a  c e r ta in  view  an d  m ade  
every  sym bol co n s is te n t an d  of a  class co n so n an t w ith  ou r v ie w ... 
A n d  ju s t  as th o  H in d u s  a re  accused  of b e in g  id o la te rs  b ecau se  
th e y  h av e  rep re se n ted  K rish n a  w ith  e ig h t a rm s s ta n d in g  on th e  
g r e a t  e lephan t, w e, who did no t p ic tu re  an  e ig h t-a rm ed  d iv in ity , 
n re  c h a rg e d  w ith  h av in g  w orsh ipped  ja ck a ls , ca ts  a n d  b i r d s . . .  
“  Y es, ifc is a p ity , b u t th e  sand  th a t  bu ries  E g y p t  has n o t b ee n  
a b le  to  sm o ther th e  g re a t voice of th a t  sph in x , th e  esoteric d o c tr in e . 
B u t  n o t th ro u g h  us excep t in  som e such m a n n er as th is , now  a n d  
th e n . I n  In d ia  th e  l ig h t bu rns, a n d  in  a liv in g  peop le  s till re s id es  
th e  k e y —

J u s t  th e n  th e  b o b b in g  of th e  p ic tu re  b e g a n  ag a in  an d  th e  sam e 
w h itish  co lum n w avered  over i t .  T h e  fa in t boom  of th e  a iry  
e lem en ta ls  recom m enced , and  a g a in  claim ed m y a t te n tio n , a n d  th e n  
th e  p ic tu re  w as s till.

I  m ay  say thafc th e  whole of tho  conversation  h as  n o t b een  g iv en . 
I t  is n o t necessa ry  th a t  ifc should  be. M y h o s t h a d  m a in ta in ed  
p e r fe c t silence a ll th e  while, an d  seem ed to  aw ait m y voice, so 
I  s a id :

“ W h a t  could have induced  you to  leave th o se  p eacefu l p laces 
w h ere  tru e  p ro g ress  m ay bo g a in e d  ?”
. “  W e ll ,” he rep lied , iC very  lik e ly  th e y  w ere peace fu l, an d  q u ite  
tr u ly  p rog ress  was possib le, b u t  you do no t a p p re c ia te  th e  d a n g e rs  
n lso . Y ou  havo read  Zanoni, an d  p e rh ap s have a n  e x a g g e ra te d  idea

* BhngaracKtftft,

nf th e  h o rr ib le  D w elle r of th e  T h resh o ld , m a k in g  of h e r  a  re a l
P erso n  o r th in g .  B u t th e  re a lity  is m uch  w orse . W h e n  yo u  g e t
L o  w h a t y ou  have called  th e  ‘ peacefu l places, t in s  p o w er becom es 
te n fo ld  8 t ro n g e r  th a n  i t  is fo u n d  to  be on th e  p la n e  in  w in ch  w e

D0« W h y mi  'supposed  th a t  th e re , free  from  th e  c a n k e r in g  a n x ie tie s  
of m o d ern  life , th e  n eo p h y te  sa iled  h ap p ily  on th ro u g h  p la in  se as
to  th e  sh o res  of th e  fo r tu n a te  isles. -l r

“  F a r  from  th a t .  O n th a t  p la n e  i t  is found  th a t  a l th o u g h  fro m  
th e  s p ir itu a l sun  th e re  fa lls  u pon  us th e  b en ig n  in flu en ce  of th o se  
e r e a t  sages w ho, e n te r in g  p a ra u irv a u a , th row  off th e ir  a c cu m u la ted  
lo o d n e s f  fo r  o u r  b enefit, th e  ev il in fluence th a t  is fo cu ssed  by th e  
d a rk  side  of th e  m oon fa lls  a s  w ell, an d  w ith  its  pow er u n d im im s lied . 
T h e  l i t t le  te m p ta tio n s  an d  difficulties of your life a re  as n ° * " ng  
c o m p ared  to  th a t  s tru g g le , fo r  th e n  i t  is rea lized  th a t  th e

^  « ^ u fc ”^ 6 aicM ^ ^ w a T th e ^ fa u l t^ ^ c o m m itte d  a  g re a t  one, th a t  ifc

b " ‘  <>»«• * " ? *  en° " gi' > in c o n s e q u e n c e  I  h ad  to  to k e  m y choice. I n  C aracas j o ,  saw  » o
a s  an  illu sion  of a c e rta in  ch a rac te r . T h e re  1  d id  whafc w as 
re q u ire d , th e  illu sion  b e in g  p e r fe c t e x c ep t as to th e  eyes. N ow  
you  see a n o th e r  illusion , an d  y e t a t  th e  sam e tim e  a  re a lity  sn ch  . s  
fa co n n o ted  b y  th a t  w ord  w hen  used  b y  m odern  sc ie n tis ts . Ifc is a  
b o d y  th a t  lives a n d  w ill d ie . T h e  K a rm a  is h a rd  p e rh a p s , bu 
I  e ru m b le  n o t. B u t is  i t  n o t an  illusion  in  every  sense  w hen  you  
k n o w  thafc a lth o u g h  th is  b o d y  sp e ak s  a n d  th in k s ,  s ti l l  I  th e
R neaker am  n o t v isib le  to  you  ?
PThese w ords are  n o t m ine . I f  som e of th em  seem  m e an in g le ss  

o r  q u ee r to  m a n y  read ers , do  n o t b lam e th e  w rite r. I  h e re  a re  those 
w ho can  u n d e rs ta n d . T h e re  a re  y e t o th e rs  w ho h av e  la te n t 
th o u g h ts  th a t  need  b u t th e se  w o rd s to  ca ll th e m  in to  life, 
ca n n o t g iv e  an y  g re a te r  d e ta il th a n  th e  above as to  h im self, becanse
h e  h a d  rea so n s  fo r p re v e n tin g  m e, a l th o u g h  h e  m ig h t p e rh a p s
Viimqplf te ll  m ore to  a n o th e r .

O ne cu rio u s  th in g  of in te re s t  h e  sa id , w h ich  w ill fu rn ish  som e 
w ith  food fo r th o u g h t. I t  w as w hen  I  re fe r re d  to  th e  use of th e  
b o d v  h e  h ad , so to  say , borrowed, th a t  h e  s a id : _

“ D on’t  y o u  k now  th a t  m an y  ex p e rim en ts  a re  possible in thafc 
w av  a n d  th a t  som e s tu d e n ts  a re  ta u g h t  pecu lia rly  ? I  have s tood  
a s id e  fro m  th is  e a r th ly  ta b e rn a c le  m any  a  tim e  to  le t in  those  w ho, 
n n tw ith s ta n d in g ’ th a t  th ey  o p e ra te d  th e  m achine w ell en o u g h  a n d  
m a d e  q u ite  a  resp e c ta b le  u se  of it, d id  no t know  w h a t th e y  d id . 
T h ey  w ere , if you like , d rea m in g . W hile  hero, m  th is  b o d y , th e y  
w e r l  essen tia lly  it, fo r th o  tim e , speak ing  its  w ords, th in k in g  i ts  
th o u g h ts  a n d  n o t ab le  to  co n tro l it. N o t d e s ir in g  to  in  fa c t, 
b e c a u se  th e y  w ere com ple te ly  identified  w ith  it. W h e n  th e y  w ak e d  
u p  fn  th e ir  ow n a p a r tm e n ts  e ith e r  a  s in g u la r  d re a m  w h isp e re d  a  
f ra g m e n ta ry  so n g  th ro u g h  th e ir  b rain  o r th ey  re ta in e d  n o  rem e m 
b ra n c e s  w h o e v e r  of i t .  In  such  a  case th e  b o d y , b e in g  rea lly  m a ste r, 
m f g h t d o  o r say  th a t  w hich  I  w ou ld  n o t - o r  th e  o ccu p ie r, tem -

# BhngaYadGiU,



re la tio n  onTy to  o r w L ^ h i r ? 11̂ 1’011 t h ' DgS h a v in Sk n o w le d g e ."  w in c h  h is  h e a re r s  w o u ld  h a v e  n o

itself. A  sh -a n g e an a % t r̂ t u  fT h e , a tm o sP h e i ' 0  seem ed  to  d e a r  
th e  room, a n d  m y h o s t sa id , “  Y e s '^  w i l f 6 ? " 1 0  fl° a te d  th ro u S h 
one te lls  m e to  show  y o u .”  ’ WlU show  y ° a  a  verse  som e
. -^ e w alked over to  th e  f i
jn Sanscrit yellow with age and  seem ing  ^ ' T ’ h\ tIe  b ° ° k VrlutedO pening it he read : seem ing to have been m uch used.

the body, neither a e f e t h , Z f i s ^ a Z ^ d V ^ 9 ’ •°Ven U'hen U if! in  
out beginning and without quality A ^ L ' I ?™6 l.ts natu™ is  with- 

Jrom the mmateness o f its  L , r /« . /  a ll-movmg Akas, or ether
“  f  R e s e n t  ‘Z ' f ' T
s in g le  s u n  i l lu m in e s  th e  w hole w o r / J Y  f  ,V u n °ffee ted . A s  a 
every body. T h e y  w ho, w i th  th e  L e  a f  Z ,  i ^  *p i r i t  e n l¥ ^ n  
a n d  the  i p m t  to  be th u s  d is t in c t  a n d  th a t  I f0™’ ? ercew e t f<e body  

f io r n  the  a n im a l n a tu r e , go to  X ’ ̂ r e m i > t here  *  °  r e U a i

W . Q. j .

a *[ M s # #  irrlij it q 4 ,

e s o t e r ic  b u d d h i s m

O ototeT  1885, V d .V lT  f ” ’ ; ™ 1 *>"», i» .« o o  I .  «  ia j„ „ , .  
full, short „b it wa„ ’ Yo„ L , S  * T ?  f1",jh?be'! letter in 
Ii. P, and tho other from It. U. These mnl?empT'1,JI<!!lMr 8’ °nc from 
but they havo not answered „ y §  n , Z  ° "° <,0ubt 
Esoter.c Buddhism, or the religion p.ofessed i t  does
and Madame II. P. Blavatsky? incnlcote the « i l  ’ De f> C°L 0lcotf; 
first cause of. tho universe which is coqnizont of i ! ^  °”e eteinal
1 ‘ “ the ‘ Esoterio Buddhism’ of M, % JT* w t e n c e .  . 11.
greater affinity and rcsemblanco to the Adwaih P n “ * T  to havo 
Sankaracharynh, and that in more than one point of P.,n,080PhJ of Sri 
p . celt resembles Adwaitism in its n>eirdin«» N" Vle'v- In (he first 
state in which tlio individual soul totalfy mnfo-Nlryn«>a or Moksha as a 
becoming one with it, and having no separate ex';,/ ° ° A , '-S P " it,
and secondly, both Ad wait,sm and Esoerfc Buddl 1,™°° ^  from il 5 
any attnbnte to the Snprome Spirit ’’ Aaiin «“??• * agr° ein de"jin& 
from the teaching of the author o f ' - i J u  j t  » ™senha,lly distinct 
v.dnal soul fa viewed as maintaining its o w „ 'V  ”°h (1) indi' 
duality even after attaining to the condition nf et i  ̂ nct mdivi- 
absorption into the Supreme Brahma, and (2) thecalt by its
cier.ee and omnipotence are predicated of the F a th e r  orl “̂!es °J oran‘- 

in d iv id u a l S p ir it .” T hese words nPrl,n ,«  ^ a tn e r  bpmfc an d  of tho
Madame Blavatsky, two esoteric Buddhishi T10311,  ̂ ^ r- Sinnett and
of “ the Eternal Cause.” R P. 8flys that «' H ?,° f®*®? in tbe definition 
o f^ i« 3 _Un veiled” seems to be i d e n t i c a ^ ^ ^ ^ ^ ^ ^ r

Blinsav»d:Giti». Sett. SU J, iw t tcho ,

the latter is opposed to Adwaitism of Sankaracharya wlro <l denies omni
science and ommipotence and to the Parabrahm.”

R. B. states that “ the esoteric doctrine, that is, I mean Vedantism, 
does not teach any atheism 01* materialism,” that “ no personal God is 
sanctioned in this doctrine.” Some misunderstand that “ Parabrahm hag 
no knowledge and consciousness. A pot or inkstand may be said to bo 
unconscious and senseless,but not Parabrahm, because Parabrahm itself 
is Wisdom and Intelligence.”

How much wiser am I after studying the above? Are R. B. and 
R. P. esoteric Buddhists ? Have they removed my doubt whether accord
ing to esoteric Buddhism, Parabrahm is a conscions Being ? I beg <0 
appeal to Madame Blavatsky, Colonel Olcott and Mr. T. Subba Rao to 
be so charitable and kind as to enlighten one of their brethren on the 
point and remove his doubt. My question is whether the eternal causo 
of the universe knows that it exists.

K r i s h n a  V i l a s s ,  ] R .  R a g o o n a t h  R a o .
M v L A r o R E ,  M a d r a s , >
16£/i October 1885. )

Madame Blavatsky being far away, I can only answer for myself. 
Many years ago, after pondering this problem to the best of my 
poor ability, I came to the conclusion that ifc was practically impossible 
for any one man to decide it for any other man. Each will of necessity 
settle it for himself. When Malunka asked it of the Lord Buddha, tho 
latter was silent, subsequently explaining—as did Plato to his disci
ples—that it was idle to enquire into first causes. Still, profound 
thinkers wfill always figure to themselves working hypotheses to deduce 
ronclusions from; my learned and ingenious Brother, Mr. Raghoonath 
Row, is quite as competent to do this ms I. And liis belief will bo no 
more binding upon the Theosophical Society than is mine, or Madamo 
Blavatsky’s, or any other member’s.

H. S. O l c o t t .

In answering Mr. Ragoonatha Row’s queries about “ Esoteric Bud
dhism,” one R. P. observes that the “ Adwaitism” of Sankaracharya 
nnd Esoteric Buddhism teach alike that the individual soul after 
attaining Nirvana or Moksha “ merges in the universal spirit, becoming 
one with it aud having no separate existence apart from it.” This,
I think, is the correct view of it; bnt again R. P. gives a quotation 
from “ Isis Unveiled,” Vol. II, pp. 116— 7 which seems to mean that 
the individual soul maintains its separate individuality when it attains 
Nirvana or Moksha. Now, the author of “ Isis Unveiled” here com
pletely differs from the author of “ Esoteric Buddhism” and Sankara
charya. Will yon please, through your journal, explain whnt tho 
author of “ Isis” meant by the passages which appear in Vol. II, 
pp, 116—7. If the author’s meaning is as I interpret, it admits 
of objection on all bides.

P. R. V e n k a t a h a m a  I t e r .

Note.—Tho author o f '‘Isis Unveiled” meant by the panFnpc referred to the p.amo 
thing as was meant by the author of “ Chandogja Upanishad,*' whoever he might be 
when he said tha t tho sonl after reaching “ rainngyoti” attains its truo rupa. 
(Faranjyoti-rupagnmpaclya Swana rupana abhinishpadyata). The sonl is merged 
in Nirvana in the universal soul as ita ideation becomes identical with cosmic 
ideation ; yet its individuality is preserved on account of Its past karmic association. 
Furthermore an individuality as defined in eubstanccs may be preserved when 
Individuality and separateness iu consciousness cease to exist.—Ed,



D O U BTS ON  V E D A N T A  P H IL O S O P H Y .

D e a r  S ir ,— I am exceedingly  g lad  th a t  M r. P ia r i  Lall (S ee  Theoso- 
phist Septem ber 1885, pp. 308 -309 ) has ad d ressed  you on th e  above 
subject, and I beg to su p p lem en t h im  from  a n o th e r  s tan d -p o in t, nam ely , 
th a t  of tho Bhagavadgita. T h is  w ord  m eans : verses by Bhagvan, i. e 
God ; m ore co rrec tly  (if th is  is ob jec ted  to ) , G od as K r is h n a  (one  of 
th e  in carna tions of V ishnu). I f ,  as I  believe th e  A dvaitees acknow ledge  
th e  Bhagavadgita as a u th o r ita tiv e  in th e  in te rp re ta tio n  of th e ir  d o c tr in e , 
th ey  should re a d  S ta n z a  12, A d h y a y a  2 ;  ad d ressed  by  S ri K r ish u a  
to  A rjuna .

zr>&)pro'£o |

Natnevakam ja tn  nasam, natvam neme janadhipah ;

Nachaiva nabhavishyamassarve vayamathahparam.
“ I, (L o rd  of all), (in  th e  p a s t to  th e  p re se n t, in  tim e w ith o u t b e g in 

n in g ) , d id  n o t n on -ex ist, b u t e x is t ;  th e se  princes (fac iu g  you) ( th o  
governed , th e  Kshetragnas) d id  n o t non -ex ist, b u t ex is t. A lso  I, you  
an d  all of us, in  th e  fu tu re  to  th e  p resen t, w ill never n on -ex ist, b u t  
w ill ex is t.’1

O r in  o th e r w ords : “ I, L ord  of a ll, P a ra m a tm a , am  ev e r-ex is ten t,—  
th e re  is no d o u b t of th is— so, all of you, K sh e trag n as , A tm as, a re  a lso  
ev er-ex is ten t,” T h u s  i t  appears as a  t r u th  av erred  by Bhagvan 
liimself :* ( I )  T h a t B hngavan  (P a ram a tm a) d iffers fro m  th e  A tm as, a n d  
(2 ) th a t  A tm as a re  d ifferen t from  ono an o th e r  sinco such  expressions 
J , you, all these, we, a re  used a t  a  tim e  of im p a r t in g  true know ledge, to  
one (A rju n a )  d e lu d ed  by ignorance. If  i t  is rep lied  th a t  d u a li ty  aa 
th u s  seen is th ro u g h  Upadhi (M ay a), th en , because A tm a -d u a lity  is an  
u n tru th , dual designa tions (J, you, & c) a t  a  tim e  of teach ing  truth , do 
n o t ho ld  g ood ; th e  A tm a-dua lity , u tte re d  by  B h ag v an , is n a tu ra l, th e  
Sruti itself expounds in  :—

“  e T ' g p P * £ § ^ 2 0 £ K r ° ' F r ,o &r€~'n

Nityo nityanam Chet ana schitananam, cJco bahnnam, yo vidadhati Jcaman.
i. e., “  of tho ever-ex isting , many, and  in te ll ig e n t, he who, one, ever- 
ex is tin g , an d  in te llig en t g ran ts  w ishes.” T h e  do c trin e  of u d u a li ty  
th ro u g h  Ig n o ran ce ,” f  ( ‘th rough  Upadhi,' d isposed of above), a tt r ib u tin g  
d u a l designations (as i ,  you, &c.), in  consequence of Ig n o ran ce  an d  its  
te ac h in g , to Paramapurusha, tho  tru th -k n o w e r, does n o t ho ld  good, by 
reaso n  of his b e in g  no n -ig n o ran t, n o t involved  in  th e  effects of ig n o 
rance , w ith o u t a ttr ib u te s , im m oveable, ev e r-ex istin g , and  in te llig e n t. 
O n  th is  i t  m ay bo sa id  th a t to Paramapurnsha, w ho know s th e  n o n -d u a l 
(A d v a itee ) know ledge, tho d u a l know ledge, th o u g h  d ispelled , y e t  
lin g e rin g  like a  b u rn t cloth, does no h a rm ; th is  reason ing  is n o t 
conclusive becauso th e  know ledge of w a te r in  a m irag e , d ispelled  by th e  
know ledgo  of th e  m irage  bu t still lingering , does n o t invo lve  one in  tho  
a c t of fe tc h in g ( th a t)  w ater. T hus here also (in  th e  G ita ) , th e  dua l-know 
ledge, dispelled by th e  non-dual, an d  a lth o u g h  lin g e rin g , an d  by reason  
of tho  certa in ty  of its  (dual-kuow lcdge) fa ls ity , c a u n o t be a  su b jec t fo r 
im p a rtin g  true in s tru c tio n , &c. A lso, i t  c an n o t be sa id  th a t  to Isw ara , 
w ho was beforo ig n o ran t, b u t now  en lig h ten ed  by T a tw a  ( t r u th )— know -

#  (  B h n gvan  is  u n d e r lin e d  to  ex c lu d e  th e  A th e is t s .
£ H im se lf  is u n d e rlin e d  to  ex c lu d e  th o so  w ho  s n p p o so  th e  G ita  h u m a n .

f  i. c., duality appearing cUlfll OU account Qf ignorance, to di.wppear as soon as 
knowledgo breaks on ono.

ledge, th e  d ispelled  (dua l-know ledge) s till rem a in s , fo r , to  say  so is 

against such texts as :
» Yassarvagnassarvavit.

<H ° t b .  . in .
A g ain , i t  m ay  be a sk ed , th e  ce , ta in ty  of th e  n o n -d u a l

of Gurus up t o ^ 0- ^ t\ lee w ering of the dual-knowledge, may bo 
characteristic of Atma (the linge K M  ? lf it be replied,
neglected) teach the true . nrmearing as his own reflections;
t h a t  i t  is ta u g h t  to  su ch  as person w ill te ac h  a n y -
t h a t  reason ing  does n o t h o ld  g > fd  or m ;i r o r, k n o w in g  i t s
th in g  to  h is  th e  (A dw aitees) continuance ( l in g e r in g )
id e n ti ty  w ith  h im self. B y t& em , i  V ^  th a l  (d u a l k n o w led g e)

W  ^  non-daai -n o w le d g .

° T r P here for t b .  p resen t w i t t  o n . m o r. hard  n n t for tb o

A dw aitee to crack : that bv Avidya, Atma (Brahma)
Define Atma and Av y . j  , different substances ns implied

» p p « r .  » t h .  ' ro n .d » .li.in  f B a t «  Jo n
by Atma and Avld7a-V. y  t J n nre there two Avidyas, thecontest th a t Avidya is Mitliya (false) th thon ordor

s e t ,  J .  ■£«.
is not false, but is true, and intelligent. A< Q>> F. T.

28th October 1 8 8 5 . ____________________

B H A K T I.
. . r , m o askg th ro u g h  y ou r J o u rn a l w h e th e r  B h a k tt

A  B ra h m in  F . l . Q  a s*.3 1 , ®. J fo rm ed  on th e  fo llow ing

s ” * K ’ b e it, ™ «.d t r ’i s . S u r w t
^ . n n a U m  m  lHe ^ r r j . n g  ™  ^  „ r  ,,„ r „ , „ l ,  B h a k t. . I o n .
o p in ion  th a t  w n etn er u i  f Rfinse of th e  w o rd  cannot be
e ith e r  in  th e  p a s te rn  o r  ® 00a. B u). if l ih a k ti, accord ing  to  tho 
su ffic ien t to  a tta in  th  y a tte m p t a t  concen tra tion , i t  is
defin itio n  ^  th.e f X ^ S i n n e t t  w ou ld  say  th a t  m ere  wish to a tte m p t 
nob le  indeed  ; b u t  ft r . ^  personal experience goes, th e
a lo n e  is n o t ev ery th ing . r nrlY1 nf Y ofri as an  4< A venue to s p ir itu a l

£ 2 ' J  h ” t b .  la s t m an  to  Und fa n lt w ith  h,» v,.w „.

13 th October 1885."1 g V aiih ianadua I t e r .
P attaimadai, >

W . S. )

INDIAN SORCERY.

1 .  « l» t™ ti .n  of t b .  M i
en title d  “  T h e  L o ft H a n d  T a t ( ^  of th e  60rt> i t  is  perfec tly
fo llow ing  s to ry  w ill he of v a l u e . d {  tho  B c lla ry  C a n to n m e n t 
a u th e n tic  an d  connected  w ith  th e  ic co ra s  ot
M agistrate’s Court, g



Hindu of l^ngavet cnete^d »Ved nt. T.iol,ar7  one barada Basapnh a  
ile was a Government Abkari eontr- r t  lnflncnee an<* conseqnence. 
Uniform success over all other °r * nUrober of years and liis
competitor,. One of them finallvf T  the cnPidit7 of his
(Sooiyagadu iu Telugu) aud tfJ™ * recourse to a Black Mao.;cian 
. The ulual M o d t \ T Pr ^ T n  Z ^  f  * * ^  S  "

T,c 1,1 sticking pins or nails Into it ^ *?ended to represent the 
prescribed formula upon him Thp « invoking enraes after a
the homing ground, and spreads b e fo r ^ 't^ b ^  th° pnppet to 
tables, flesh and other eatables prepared »nd l l ,  ? ' ,  sorts of vege- 
in leaves placed upon chakrams drawn out e^  reacJJ for the occasion, 
and goes through a horrid cerem™ ri ,°.n, tbe £ro'ind in chunam 

If the whole of the ceremi •’ af£ r." b'°b he buries it. '
expires the moment the puppet Is buried016"*7 - perfornle(I< ffle victim 
most excruciating pains in thoee iolnf. f  k ^  nntil fcbnn frora the
as said before, stuck in the pn^et “ P'US aDd ^ il8 had been,

ground devoted to sucli^ccrem o^c^aii^da^otft &f 68 *“ ^  crematio"

s=te£ ss : l a Tfisfts
»  saffron. T . / a b o v e  Z Z  t ™ *  ”  * ' " te  c l° « »  * J 3
m ention  as i t  w as b ro u g h t before a  G o™  a ™ ongst th em  fo r  special
na to ly , as is o ften  th e  L e  C L , „  T  5 b u t u n fo r tu -

lh o  crow ning  a c t o f th e  so rcere r ia was b r° n g b t  hom e to nobody , 
tee th  o r  th e  sk u ll bone of th e  viVM o b ta in  one o r  tw o of th e  f ro n t
victim’s sp irit ca n n o t be se t  n p  aaain^ t’ | k1 m — u ’ ifc 18 sa id > th e  
relations of the deceased. P agalnst the Magician by th e  friends or

l w S w M h im e d  “ d W“3 f° nnd> the Dext mo™ ° g , to
tw o  front teeth had d isappeared am a zem en t o f th e  to w n sm en , th o  

Bem,aky, »
m  N ovem ber  1 8 8 5 . \  __________ V .  S o o b a r a t a  M o o d a l i a r .

THE PRIESTLY CASTB o f  THE HINDU NATION.

^Modern Science bisab,e article on
He admits that there are “ beautifn oil  ̂ Novoniber Theosophist 
trn ths ” that thero is “ ft veil over the W ° nCS SJtmbolif,in" Profound 
that thore is an apparent “ mass of a b s o r b  ” 8 r ? W  rc% ion-” a"d 
glorious truths.” J f  those allegories I f  thL’ ln.fo a J* n»ne of most 
veccssary, and if it is not everv^an that t  ve,I. ? nd; f this mine are 
allegories, lifting the veil and working them*P vu* Mpla!“inf? tb« 
P-u-Jcs, then ifc follows that as mode^ sdonT’T  w.,.th°'lt *eacher8 aud 
« o  igion it* prin ts. All schoolmnsters anrf r * toachoi's  so has 
and Spencers or Huxleys and Tyndalls W ^u 0*’8 aPe not E rw in s  
religions Yogis and Rishis. The Hindu ^  or am tbe Priests of all 
rccept.re powers have Brahmans of d i f f e r e n T ^ T ^  T  i*° their 
ih e  Brahmans havo Gurus or Aelmrvno f of learning,
lodge and Gums and Acharyas have M a h a tm a ^ 1! ^ 6* 1-668 ° f know- 
occnlt-powcr. In a family the parents ” dlffcrer,t degrees of
the husband the priest of the wife <• Eaho^ °! chiIdren ™ d
oi other necessarily exist as woll rr “ nl ,1 * Kaitos of somo kind

of .  « , , *  in  * * .  U k .  J * ,  i S S S f f i % X ? J S

particular training and qualifications in the student. The principles of 
natural selection and heredity operate here as elsewhere. The Brahman 
caste requires (a) to be purified of the black sheep (b )  to be strength
ened by the accession of rising worthies, and (r) to  be enconrnged to 
cultivate and spread true religion. None but materialists or priests of 
other religions would deny to the Hindu religion its priests. I 
believe Brother Narayan’s object is simply to ronse the Brnhmans to do 
more justice to their religion and community. Mere dogmatic condem
nation is certainly not enough for this object. The Theosophical Society 
is doing much by encouraging Smskrit literature and Sanskrit schools.
I have petitioned the Government and the Director of Public Instruction 
and the Graduates’ Association of Madras to promote the education of 
the masses in the vernaculars through the village sastries and to limit 
the expenditure of public money on education in the English laugaage.

A. S a n k a r i a h .

“ Z o r o a s t e r . ”  B y  F . M a r io n - C r a w f o r d .*

In  1883 it will be remembered that there appeared in this Journal a 
review of “ Mr. Isaacs,’' a romance by Mr. F. Marion Crawford. At 
that time Mr. Crawford evidently included in his story the first, (and 
somewhat crude) ideas he had formed of Esoteric Philosophy, The 
result was “ a clever story cleverly told,” but so far as tbe author’s 
ideas of occultism in its higher development were expressed, it would 
seem,—despite that rather enthusiastic review—that his reading 
had led him to form certain conclusions which had but scanty 
warrant from our teachings ; and which, as pointed out a month later, 
if stamped “ with the seal of your” (the editor’s) “ approbation, 
however qualified, besides giving it a character which the author 
himself is perhaps far from claiming for it, is calculated to mislead tho 
general reader.” At the same time, however, that work touched upon 
more than one important fact, and showed a kindness towards our 
inodes of thought that has been found sadly wanting in other works 
which have approached the same subjects. In the book now before us, 
we find that the author’s ideas, while still in our opinion mistaken ou 
some points, have iu the main been modified and refined in a manner 
alike creditable to his fine sense of intuition and his love of truthful 
expression.

Whether our Parsee brethren will recognise in the hero of this story 
a likeness of their great Master we know not; but we feel sure that 
few of them will find fault with the noble and dignified personage 
described by Mr. Crawford, nor will they, we hope, find any reason to 
be dissatisfied with hia Btately and picturesque treatment of their 
venerable faith.

Zoroaster is introduced as a young Persian prince, a pupil of tlio 
Hebrew Prophet Daniel, under King Nebuchadnezzar; for which 
monarch, in the opening chapters, that Prophet interprets tho celebrated 
writing on the wall. In reward for this service, the Prophet was mado 
Governor of the province of Media, and Prince Zoroaster a short time 
later was placed under him in command of the soldiery. Also under 
protection of the Prophet were a few of his own countrymen who had

* London : M acM illan & Co., 1885.



followed his fortunes. Chief among them, was his young relative and 
JehoiaHm nnC6S9 Nehushta> ,ast scion of the Royal Hebrew line of

be,loved . b7 the Prophet, for he was learned in
at the brilliant ° ? !r°! .himself, and of his contemporary savan tsat the brilliant court of Assyria, Even when the Prophet was nearlv
hinisel/to be cT °- 4 !q ^  °nly !e.ft 1,18 own habitation when he caused
S u m e  of h,?« flned down“ *° h’S Rarden for an bo,lr<” ^ h e  tho f. W f  f • an tho Bnvonr of the earth, the Prince was inthe habit of going daily to “ sit at his feet.” At this period the Prince
some and "JdecdTn7lab0Ut ^  TaB ^"S^rly strong and handsome and indeed had become or remained a soldier only from mere force
of circumstances, his inclination and learning tending to make him a 
b 7 f,if .Poh;'0St ,er r 1 pr°phet’ lik* his aged master. gAnd” ‘ to attain
l^dee to t l ,r fn d aSCf %practi 0eto ttl0 intaitlvc comprehension of knowledge, to the nndcrstanding of natural laws not perceptible by the senses 
alone, and to the merging of the soul and higher intelligence in the one
S g t p i r ^ r r « r T ^ r re th\ ? bjl cts^  PT l ^ P* ? 7 '* But the venerab]e P rophe t evidently om itted 
to remember that his ward, the Princess Nehushta, had by thTtime
hisT)UD wtthnirr7 l • “lw T an’ R° muchB0 ^at the Prince,
ladies’ socTtv M l ^  in Spite ° f his nofced repngnanco toJaaics society fell violently m love with her. The Princess on hPr
berd i^ riP1̂ 0a /  l fcel'ng’ bnfc from the fear that tho Prophet would
S n S e d  though betrotba>> tbeir mutual passion wasconcealed, though they contrived to meet frequently in private

de£ri£d X T d r f n T  ^  ™ 7e.enbed, they define to each other their ideas of “ love.” The Prince’s 
definition partly ran, “ Before earth was for ns, we were one before time 
was for us, we were one-even as we shall be one, when there is no

is d ro w *  RRj nC and, f!"al prophetic peroration of the n.ged Prophet

r - » r £ 5 r
fulfilment in S t o r y ”™ r°ngh a woman’ 18 ad«>irably worked out to

x p z p  2r j £ S ? £
subsequent y, through the jealous treachery of Atossfhis fair’and f^ Z  
queen the lovers were separated, and Nehuita taken to wife by the k "I 
J'11,,™ a,nV e a ,the "here, three years after that event Zoroaster 
meditation “ ffif  £ » ' ?  a m0nntain OP™g) absorbed in profound 
fastmg and exposure - h i /h Z ir  and b^r^had Z ln o d

different from the light of other days-the strange calm fire of a mVhfc 
that looks on wondrous things, and sees what the eyes of men may
Bn* W  an y°........••-,and he was but three and thirty years of aj?e

t between him and the past there was a great gulf—the intervai

betw een  th e  n a n  an d  th e  p ro p h e t, betw een th e  cares of m o rta lity  a n d  th o  
d iv in e  calm  of th e  h ig h e r  life .” H is  food w as “  every  m o n th  a  bag  of 
p a rch ed  g ra in  an d  a  few  sm all h a rd  cheeses of g o a t’s m ilk .” H e h ad  in  
f a c t  becom e a  Y o g i— le t  n s follow  h im  to h is  “  a sh ru m ” ,

“  A nd  w hen  a t  la s t th o  n ig h t  w as come, Z o ro aste r arose an d  w en t to  
th e  sp o t w here th e  rocks, o v e rh an g in g  to g e th e r, le f t a  space th ro u g h  wh ich 
one  m ig h t e n t e r ; an d  th e  w h ite -h a ired  m an gave one loug  look a t  th e  
s ta rs  overhead , an d  d isap p eared  w ith in .

“ T h ere  w as a v a s t  cave , th e  roof reach in g  h ig h  up in a g re a t  v au lt, th o  
sides  b lack  and po lished , as th o u g h  sm oo thedby  th e h a n d s  of c u n n in g  w o rk 
m en ; th e  floor a bed of soft b lack  sand , d ry  and  even as th e  u n tro d d e n  
d ese rt. O n th e  m id s t a  b o u ld e r of black rock lay like a  h u g e  ball, a n d  
n p o n  its  su m m it b u rn e d  a  fire th a t  w as n ev e r quenched, and  th a t  needed  
no  rep len ish in g  w ith  fu e l .. .T h e re  w as no sm oke from  th a t  s tra n g e  fire , 
n o r  an y  h e a t n e a r  i t  like o th e r  fires.”

“  T h en  Z o ro as te r b en t an d  p u t fo r th  h is forefinger, an d  tra ced  a  
f ig u re  u pon  th e  sand , w h ich  w as like  a circle, save th a t  it  w as c n t fro m  
n o rth -w e s t to  so u th -e a s t by  tw o  s tra ig h t lines, an d  from  n o rth -e a s t 
to  so u th -w est by tw o s t r a ig h t  lines, and a t  each of the fou r sm all a rc s , 
w h e re  th e  s t r a ig h t  lines c u t th e  c ircum ference of the g re a t c irc le , a  
p a r t  of a  sm aller circ le  ou ts ide  th e  g re a t  ono u n ited  th e  points over each  
o th e r . A nd  upon th e  east side, tow ards tho a lta r , th e  g re a t c ircle w as  
n o t jo ined , b u t open fo r  a sh o r t d is tance .” (T h is  figu re  rep resen ts  th e  
g ro u n d  plan of th e  m odern  P a rs i Tow er of S ilence,—-th e  M azd ay asn y an  
D ak h m a, o r p lace of d ea th .)

“  W hen  th e  figu re  was tra ced , Z o roaste r cam e o u t from  i t  an d  to u ch ed  
th e  b lack  rock w hereon  th e  fire b u rned  ; and  th en  he tu rn ed  back a n d  
en te re d  th e  circle, an d  w ith  h is  fingers jo ined  i t  w here  i t  w as open on 
th e  ea s t side th ro u g h  w hich  he h a d  en tered . A n d  im m ediately , as th e  
c irc le  w as com pleted , th e re  sp ru n g  over th e  w hole line he had  traced  a  
so f t lig h t, like th a t  of th e  fire, b u t less Btrong. T hen  Z oroaster lay 
d  >wn upon h is back , w ith  his fe e t to th e  w est and  h is  head  tow ards th o  
a lta r ,  an d  ho fo lded h is h an d s  upon his b rea s t and  closed his eyes. As 
h e  lay , h is body becam e rig id  and  h is  face as th e  face of th e  dead ; and  
h is  sp ir it  was loosed in  th e  tra n c e  and  freed  fro m  th e  bonds of e a rth , 
w h ile  h is  lim bs res ted .

“  L y in g  th e re , sep a ra ted  from  th e  w orld , cu t off w ith in  th e  circle of a 
sym bolised  d ea th  by th e  l ig h t of th e  u n iv e rsa l a g e n t ,” (A stra l lig h t)
“  Z o ro as te r d ream ed  d ream s a n d  saw  v is ions.............and  so night#
a f te r  n ig h t, he lay  upon  th e  floor of h is cavern , rig id  and  im m ovab le ; 
h is  body p ro tec ted  from  all o u te r  h a rm fu l in fluences by the circle of 
lig h t he  h ad  acq u ired  the  pow er of p roduc ing . F o r  though  there  was no  
h e a t in  th e  flame, no m o rta l b re a th in g  an im al could  so much as to u ch  
i t  w ith  the sm allest p a r t  of h is  body w ith o u t be ing  in s tan tly  destroyed  
as by  lig h tn in g . A nd so he was p ro tec ted  from  all harm  in his tran ce s  ; 
a n d  he le f t h is body a t  w ill an d  re tu rn e d  to  it, and it  b roathed a g a in , 
and  w as a liv e ,”

Scarcely  ever, we th in k , h as  such a  poetic and a t  the sam e tim e  tr n e  
d escrip tio n  of the  p ro jec tio n  of tho  double been w ritten . T he  a u th o r ’s 
“ Z o ro as te r” com es by very  m any  degrees nearer th e  likeness of a n  a d e p t 
th a n  h is “  R am  L al. O f course w hen Z o roaste r’s “  sp ir it  w as loosed,” 
Ac. a s tra l body is to  be understood, in p lace of sp irit . W e  a re
incH ned to  th in k  i t  a  p ity  th a t  th e  au th o r in  g iv ing  h is  ve ry  sim ple
a n d  in te llig ib le  su m m ary  of the “ S ep tenary  C o n stitu tio n ” of m an , h as
n o t po in ted  o u t to  th e  general read er w h at p a r t ic u la r  p a r ts  of th e
Y og i’s co n stitu tio n  ivere “  loosed ! *



Ono of the results of Zoroaster’s meditations was thnt “ he became 
aware of the chief cause-of the universal principle of vivifying essence, 
which pervades all things, and in which risen motion as the original 
generator of transitory being. T he great tew  o f  division became clear to 
him  the separation, fo r  a time o f  the un iversal aqent in to  two parts, by 
the separation and reuniting of which come light and heat, and the 
hidden force of life, and the nnme rales of attractive action ; all things

T h i-  ^  t - «.

rn^°tV n f . I - fcA7 note.“ ‘'l® description of “ Dhyivn Samadhi,” which 
wifh t  r  a perishable body became weakened and emaciated
with fasting and contemplation, he was aware that at times the

cea.8ed t° b® decomposed and recomposed in the nerves
the f l  rfh l PaI 1° i 8 b° dj became as tll0uKh dead, and with ifc 
b i l p  f fh l “ °nl rfpresents *h« 8enKe ^  mental desires ; and he

k l \  elements of h im — his individuality, his intelli-
flLm rl soul,—became separated for a time from all that weighed

: “ ^ ‘< 8 eyes were opened and he saw clearly in the
astral light, with an intaitive knowledge of true things, and false.” 
In short, he realized the existence of his seventh principle.

i;JL e! V 00’ tt1‘e 7 th01; exPre^ es the strong disinclination of the once 
beiated ego to return to its mortal tenement, and earthly life. Verily 

we nnght Zoroaster think “ it was bat a weariness to take up the flesh
thonX T n1 f w T  I  8-®0 e8S3rJ °  Ifty ifc dow n” B a t  while his Ego 

lw* ,^ shl0u \  was addressed by a voice, and we venture to 
think that the following short quotations from the sayings of that voico 
Will go far to prove.that the author’s ideas as to Esoteric Philosophy 
have arrived at an immensely higher stage than that at which they 
seem ed to re s t th re e  years  ago.

“ Tb’nk nok thak by wilfully abandoning the body, even though yon 
have the power nnd the knowledge to do so, you will escape from the 
state in which it has pleased God to pat you.

“ Rather shall yonr pain and the time of your suffering be increased 
because you have not done with the body that which the body shall do.

i  i 1 6 l l  -I*0 S-S> 'Thile 18 *n hody has as much value as 
when it has left it. You shall not shorten the time of dwelling in the

“ There are other men put into the world besides you. If you leave the 
world what does yonr knowledge profit other men ? and yet it is to profit 
other men that God has put you into the world....

“ All things that are not accomplished in their time, shall be left 
unaccomplished for ever and ever....

“ Wisdom is this. A man shall not care for the things of the world 
for himself and his sonl shall bo lifted and raised above all that is mean 

ii^ei,a]ia ’ *\e Rhall perform his part without murmuring. He
shall not forget the perishable things, though he soar to the imperishable.

J?or man is to man as one portion of eternity is to another ; and as 
eternity would be imperfect if one moment could be removed, so also the 
earth would be imperfect if one man should be taken before his appoint
ed time.

If a man therefore take himself out of the world, he causfcs imperfec
tion, and sins against perfection, which is the law of God.

.The imperfect spirit shall be finally destroyed, for nothing that is 
imperfect shall endure. To be perfect all things must ba fulfilled, all 
deeds done, in the season while the spirit is in darkness with the body, 
Tbe deeds perish, and the body which doeth them, but the soul of the

perfect man is eternal, and the reflection of what he has done abides 
for ever in the light.” (p. 65, Vol. II.),..

“ Hasten, for one moment is as another, and there is no difference 
between the value of one time and of another time.

“ The moment which passes returns not, and the thing which a man 
should do in one time cannot be done in another time.”

“ The voice ceased, and the spirit of Zoroaster returned to his body 
in the cave, and his eyes opened. Then he rose, and standing within 
the circle, cast sand upon the portion towards the East; and so soon as 
the circle was broken, it was extinguished, and there remained nothing 
but the marks Zoroaster had traced with his fingers npon the black

Whether the Mazdayasnian priests ever made uBe of Haoma jnice in 
tlie way pourtrayed by Mr. Crawford m the succeeding chapters, or 
not, is a thing we may leave to our Parsi brethren to settle; as likewise 
the correctness of the descriptions of the ancient ritual: if there are 
errors iu these, they are such as do not mar at least for European 
readers—the vivid beauty of the chapters in which Zoroaster reappears 
as the prophet and reformer of their religion; and that in which he 
and his priests meet tbeir death at the hands of the barbarian horde, 
before the very altar of their violated temple.

There is much in these volumes that must of necessity remain unnoticed 
in this short paper, but we may briefly remark that the hero s bearing“ 
towards the rival queens is very finely handled ; and we also think the pio- 
ture of Zoroaster as an adept is one that compares very favorably with t hat 
of Lord Lytton’s “ Zanoni,” Yet it seems to ns that the final scene, 
in which the queen Nehushta is killed in his arms, happy in hearing 
him say that they will be together ° beyond the stars and for ever, in 
the light of the glory of God the most high” is but the continuation of 
the same,—in our view, mistaken,—idea, expressed in <l Mr. Isaacs ; 
v iz  , te Eternal communion with the bright spirit” (of his deceased 
sweetheart) ; although it may be that this idea is necessary as a finishing 
touch, to suit the picture to the sentimental requirements of European
romance readers. .

The book is so well worth reading that we have no hesitation in 
advising our friends to accord it a prominent place on the same shelf as 
Lord Lytton’s works.

M iad H o t o - r a  K o r a - h o n ,  F . T . S.,

T he  S pir it  of the  N ew  T estament, By A  W oman.*
I n this book the writer displays intuitive power of a high order, and 

sho onght to find many readers in England^ and America. Her 
conception of the mission and character of Christ is lofty and noble, and 
the story of bis life, as here told, will invest it with a fuller and more 
living meaning to many. The book also includes an acconnt of tbe 
later doings of the Apostles, of St. Paul’s letters, and the visions of 
St. John.

We are however unable to agree with her when she says th a t14 none 
have ever disputed that Palestine was the special religions nation of the 
earth,” and the finality which she attaches to tho mission of the histori
cal Jesus of Nazareth is hardly borne out by tho analogies of what is known 
of the operations of cyclic law and tho original doctrines of the great 
religious systems other than Christianity. The loading idea throughout 
tho book is the divinity of woman’s position and her equality with man

# London ; E. W Allen, 1885,



as complementary to his natnre , and the  w riter claims a fu lle r recogni
tion of the female principle, so often ignored in P ro testan tism , while 
liable to exaggeration in the Rom ish communion.

W hile however many will dissent from  some of the opinions expressed 
in this work, few Christians w ill peruse it  w ithout enjoying its  m any 
beautiful passages and feeling th a t the ir own realization of th e  depth  
and beauty of the pure inner C hrist principle has been streng thened

P hallicism . B y H argrave J enn ings.*
P rim itiv e  Symbolism. B y  H o d d e r  M. ^VE8 TR0 pp.”f

M r. Jennings, au tho r of “ The R osicrucians,” has in the w ork before 
us given a learned  and elaborate account of a tabooed subject, bu t ono 
th a t cannot b u t force itself on the atten tion  of all who deeply s tu d y  the  
various religious symbols th roughout the world. These em blem s are to 
be lound more or less disguised, in every region of tho globe from  
China to P eru , from  England to Ind ia. The au thor, however, does not 
push bis enquiries far enough, and does not assign sufficient an tiq u ity  to 
the hum an race. H e seems to s ta r t w ith the tow er of Babel, qu ite  forget- 
fnl of the two great religions preceding the Chaldean, and his view of tho 

eluge does hot seem to have any relation to the destruction of A tlan tis . 
We also th ink  th a t Mr. Jennings gives too m uch im portance to the  exo
teric side of the  worship which he says was the origin o f all reliqions. 
R ather it would seem th a t this w orship was the  origin of the exoteric 
developments of various religions, representing  the prim itive w o rk 
ing of Purusha  or Prakriti from a microcosmic standpoin t in a  way 
th a t, while easy of comprehension, was equally liable to abuse. H e  
seems in fact to have attached too m uch im portance to the garm en t, and 
not enough to the tru th  it clothes.

The work of Mr. W estropp is a sm aller book ou the same subject, fu ll 
of examples taken from all sources, and will be found very useful to 
those who merely w ant facts w ithout long theore tical disquisitions.

M. Louis Vossion, the well-known French litte ra teu r and diplom at, has 
acquired from  M r. Redway the exclusive r ig h t of transla ting  in to  the 
French language Col. Olcott’s “  Thoosophy, Religion, and O ccult 
Scienco,” and the work will shortly bo published a t Paris. A new preface 
has been supplied by Col. Olcott to this authorized translation .

Col. O lcott and Judge P. Srdenivasa How are preparing a series of 
Catechisms, upon tho model of the form er’s Buddhist Catechism , of tho 
principal system s of H indu religious philosophy, beginning w ith  the  
D w aita, of S ri Madhavacharya, which will perhaps be ready th is  m onth . 
Col. Olcott has long had this in contem plation, and it  is his in ten tion  to 
com plete the series with a Catechism of Islam .

M rs. S innett’s little  work <c The Purpose of Theosophy,” is h ig h ly  
valued in India. Mr. Tukaram  T atya w rites th a t  it  is ju s t w hat was 
wanted, and should be translated in to  all the vernaculars and sold in  all 
the bazaars.

* London; George ltcdiyVi 1881, t  L o n d o n ; G eorge Itedw ay, 1885.

T H E  T H E O S O P H IS T .

D E C E M B E R  1 8 8  5.

LO N D O N  LO D G E T H E O S O P H IC A L  SO O IETY .
Mr. S innett has w ritten a manly and forcible le tte r to Light, in which 

he gives expression to the general feeling of sym pathy among our European 
members towards Madame Blavatsky and their unabated confidence in her bwn, 
fide-8. He draws atten tion  to the facts th a t the R eport of Mr. Hodgson lias 
been hitherto  suppressed, although m onths havo elapsed since the S. P. K. 
circulated  the blackest charges against her, and th a t the charges them selves 
seem to rest npon evidence that, to thoso who know her nnd her undoubted 
powers, mental and psychical, are, ‘‘grotesquely un ten ab le /’ He concludes 
by saying “ H aving recently spent a good deal of time with Madamo 
Blavatsky, and having m inutely discussed w ith her all circum stances ot! 
darkest suspicion concerning ber, I have returned from these interviews 
entirely  assured in my own mind of her innocence of the offences im puted to 
her by Mr. H odgson.” W e may add th a t sim ilar assurances havo reached 
us from friends in various other countries who have alHO visited onr a b s e n t,  
colleague in her present place of re tirem ent in G erm any. Time and sober 
second thought are rapidly  vindicating her character, bu t probably not 
u n til she is lost to us tor ever will the world fu lly  realize w hat m anner of 
person she was.

G e n e r a l  P r o g r a m m e  o f  P a o c E E D i N G s  f o r  t h e  S e s s i o n  1885*86.
1. General M eetings ot the Lodge will be held a t Queen A une’s Mansions, 

St. Jam es’ Park , on the fourth W ednesday iu every month. Members are 
a t liberty to bring  friends, unless special notice is given to the contrary.

2. The “ O riental G roup” formed within the Society for the study of 
Esoteric Philosophy will meet on the second W ednesday in every month. 
F u rth e r information as to the constitution of th is Group cau be obtained 
from  Mr. J . Varley, 5, G rattan Road, W est K ensington.

3. During the Session Mr. S innett will deliver a course of Lectures on 
th e  Esoteric Philosophy a t Queen A nne’s Mansious. Of these further notico 
will be given.

4. Meetings will be held (at 77, Elgin Crescent, N otting Hill) on the 
th ird  W ednesday in each month for the study of the illm gavatgita, w ith 
the assistance of Mr. M ohini; and, subject to other arrangem ents to be mado 
from tim e to time, these m eetings will be held on the first W ednesday also. 
These meetings are open to all members of the Society, but to mem bers only,

T H E  T E N T H  A N N IV ER SA R Y .
O ur returns are not yet complete, but there is every prospect th a t  ouc 

num bers will fully equal those of last year.
We are fully aware of the obstacles, financial and otherwise, which mako 

it  in many cases an act of self sacrifice to many of our m em bers in distant, 
places to attend the anniversary, but we hope th a t all wlio have their hearts 
in the work will do their utm ost to bo present aud so lend a helping hand 
to  further the objects of our Society.



Wo have much pleasure in publishing the following

p r o m o t e r s  o f  t h e s o  m o v e m e n t s  w e r e  I c t E '  ’ 7 °.h  y 0 U  a s  t h o
t y r a n n i c a l  a n d  a l m o s t  u n i v e r s a l  e s t a b l i s h m e n t  ! ) ,  u r e V ° ,fc .a « a i n s t  t , IQ  
a n d  s o - c a l l e d  r e l i g i o u s  i n s t i t u t i o n s  o f  a n  n s n r n o l  ^  l s t l n S  80c’b1
f o r m  Ml p p | a i l t i n „  H n d  o b s c n r i n „  t [  a r  " Sl ' P ? d  M t h o r i t y ,  m  s o m e  external
vtdwel rng,,,,irit of truth revealed to each ind l idnnl “ T?'®  a,lthor.iby> 
fact, that supremo sourco of all hum in  w id  soul, true conscience in
man above the level of the brute. A d I  l i l n  P°wer, which elovatea 

> d g e  that it whs tho recognition of ^  £ , .7  i f  n?™ «°nv«“°ed, acknow- 
things being quite contrary to your inward onn ' I  th l8. dR{?en«rate state o£ 
and right for the welfare of your k n d ° onvlctI™ of what was necessary 
»nd determined steps towards the’ ~  J01*. W take some active
throughout. yonr social organization, r f f W  ,In itS right P '^ e,
indwelling light of conscience, while relepar.ino'^ r 6 °i ni' autll0rities, the  
dependeut positions. ^  °  externals to secondary and

v K : : ? , r z d, 7 Z r£ : t r;J s , r r k jon ? *° “ »»■*>• ^
th”? y0U uaTe ln aooth fal,en hack iuto the oM i“0[ “‘^ether vain,
that you have pulled down tho old idols bnt bed 111 uew forms,
their’place, that your labours have been . i“P ®0l7le new fetish »«
aud that even the best portion of your wwk h™’̂ ™? ■ -i0^0” ridicul°«s.
lor in the turmoil of your endeavours you bnr«T ta‘nted,wlth selfishness, 
all important truth, that to be effectual'reform ?°e lost siKht of the
Once more you are called upon to rally round thTtr, f,0m w ithin-
)'ig and Impersonal, tho Unseeu and the F r l  l standard, the Indwell-
upon to restore outward forms, however , »  1 °nco more y°« are called
positions of dependence, to disown them , 1 !  U «tr»cttye, to their proper 
humble, though necessary, servants of von^wiir8 a'*d to co'nmand them aa 
xuere vehicles of truth for your undeveloped minds, « “ognise them aa

operatio.f i»^het^ a t 8work,̂ ™"af/l !s there need of co-

«pt mere credulity nor as too cornmonly r ^ l ' V 1’0' WaSJftnd sl,a11 b« 5 * is 
blind acceptance of traditions, nor the obstinot , n°W'a'd;̂ p- is merely a 
toms, however gonorally observed nor J I ! T f  "s '"g t0 established ens- 
ward forms and ceremonies ; ? b X  r dependence on out
beqr d* ™'1" that p,,re and '"corruptible’ Dower^f ? (e;!ti.lbliahment in the 
best designated as the recognition of and P„h /■ whioh may be
w S e ;  1 n ea" ’ in th ^ truoaw ake  U o f t l T  V i  V° i(;e of con-whioh enables us to place unassumed f that al">ost dormant faculty
manifested and the unseen. It may be ^ T e X T  t-h** actuality of the nn 
SO l o n g  a s  m a n k i n d  c o n t i n u e s  in  a n  im n e r f V w  a*i’ lnc*eec* ifc a l w a y s  w i l l  b e ,
n o  a  p r a c t i c a l  o n e ,  t h a t  t h e r e  a r e  to o  f e w  i n d i v i d u a l . o n , ,fchofc fcJlis s t a n d a r d  i s  

» .£  approach t„ „„ ^ “ 'h'™ ^ X T ‘ ^  "h°

v  • f S s ’i a s a s a ; ' ! ? = s — ■ * - * .
all others, when your united efforts properl y dfree? T 3'• n^°W is the time- of 
results , now is the opportunity of those who ran*f 7  bn?g forth P™Iiflo 
courage, discretion and promptitude; so Jnuid an nn "na.e,fis>>'y and with 

men. \  oil have no reason to he depressed • t?™. ? retunity seldom comes 
ngly unprofitable, have prepared the wayfor „ L  j ’ however seem- 

theiefore, I say, smk yonr differences nnd unifn ™ ? noblor action ;
common platform upon whicli we can all stauii Ur lorces’ there is a

S t. G. Lane-Fox.

Note.—Members of the Theosophical Society will be glad to  read Mr. Lane- 
Fox’s warm support of the Society’s progrnmme, and earnest appeal to all 
who m»y have been tem pted  to honour tlie le tter ra ther than  the sp irit, th e  
personality ra ther than  the principle. At the same tim e he seems to a ttach  
too much im portance to the principles of Bhakti, im plying, if wo understand  
him arigh t, th a t by its  practice alone is it possible to attain ** tha t pure an d  
incorruptible power of in tu ition .” The Society's broad plntforrn of universal 
freedom of opinion am ong its individual members, is unassailable; while ita 
corporate a ttitude  as an investigating  body engaged in an unprejud iced  
search after tru th , oug h t to remove any objection on the part of those 
belonging to o ther societies, who, feeling tha t unity is strength , are anxious 
to  band them selves w ith others in the endeavour to elaborate a w orkable 
eystem of thought and a perfect rule of life.—JE7c?.

' COL. O LC O TT’S TOURS.
Colonel O lcott, th e  F residen t-F ounder of the  Theosophical Socioty, 

a fte r an extended and eventful tour in Bengal, N. W. Provinces, O udh, 
Bom bay and H yderabad, has re tu rned  to Madras. His success has been 
phenom enal. B u t h is industry  has been also phenomenally great. He has 
spoken on a variety  of subjects, and on questions of the most ab stru se  
philosophy and m orality. He has had to analyse different religions, beforo 
H indu , Parsee and M ahomedan audiences. B ut it  is not because Col. 
O lcott has spoken so often and to so many, th a t ho has been so successful. 
He has succeeded because his heart is in his work. He is very much in  
earnest. H e lives in the past for the present, so th a t the present m ay 
m ould the fu tu re  not only of India bu t also of the world. The rew ard of 
th is  good man is yet to come.

The Colonel will be glad to hear th a t his recent v isit to C alcutta has borne 
am ple fru it. O ur educated youth are now discussing nothing but Theosophy. 
A gentlem an ju s t re tu rned  from E ngland has assured thom th a t in F/ngland 
there  is a com pact band of th inkers who are earnestly investigating  th e  
philosophy of Theosophy. Even Englishm en in C alcutta have begun to  
come nnder the spell, and a t their request Mr. N orendro N ath Sen, E d ito r 
of the  Mirror, will delivor in February  a lecture on the subject w ith which 
his very soul is identified .—Indian Echo.

T H E  “ H , B. OF L.,%
We have received a le tte r, from the Private Secretary of the Secret Society 

known as the “ H . B. of L .,” couched in most friendly term s and expressing 
a deep in terest in  the work of the Theosophical Society. The w riter very 
calmly and lucidly shows tha t the trne  field of our Society is not so much the 
p rivate  instruction of individual members, as the enunciation of the great# 
general principles of U niversal Brotherhood, the Basic U nity of Religions, the 
im portance of a study of Aryan Philosophy, and the potential development of 
th e  latent psychic faculties in man. Hence, th a t any feeling of discontent 
among our m em bers arising from tbe failure to take their development in  
hand as the G uru does th a t of his chelas is entirely  unreasonable and 
uncalled-for. H e also avers tha t the system of psychio education in vogue 
th roughout the E ast is ill adapted to W estern needs and temperament, and  
implies th a t his fra te rn ity  supplies the b e tte r method for occidental 
s tu d e n ts ; he disclaims the rem otest intention on their part to show 
“ irreverence for the A depts and the M ahatmas of T ibet;” nnd adds th e  
in teresting  testim ony th a t the Founders of his society “ know personally 
th a t such exalted beings do possess an objective physical existence, and in  
fact we have known of their personal existence for the past fourteen years.’’ 
O ur readers will rem em ber the somewhat pretentious ond offensive w ording 
in the advertisem ent accompanying the reprint of The Divine Pymander, 
offering speedy occult advancement fco members of our Society “ who m ay 
have been disappointed ih their expectations of Sublime W isdom being 
freely granted by the H indu Mahatmas,” which was noticed in these pages 
a t the tim e of its  appearance. I t  is now explained th a t th is  was not an 
intentional affront, and the earnest wish is expressed th a t our two societies 
may work side by side in mutual harmony and good-fellowBhip. Needless 
to say, the Theosophical Society is as ready now as ever before to keep ia



brotherly relations with every o ther body whose aim is to prom ote m orality , 
strengthen the religions sentim ent, and foster a sp irit of research into the 
profound and priceless teachings of the ancient sages. The d irectors of onr 
movement bave certainly no wish to dissuade their colleagues from joininsr 
other bodies, as far as suoh bodies have a rig h t to public confidence. A nd 
had the le tte r from the H. B. of L. contained some definite inform ation— 
given in confidence even, if th a t were deemed indispensable—as to  th e  
conductors and plans of the secret sister society, we should have been happy 
to have printed it a t length. No one likes to deal with masked allies.

K A R U R .
A new branch of t.he Theosophical Society has ju s t been formed a t thia 

place. F u rth e r particulars will be given in next m onth’s magazine.

T R IC H IN O PO L Y .
The annual m eeting cf the Sanm argha Sabha waB held here on the 11th 

October. This Sabha is tbe Aryan League of Honour of th is place, it  was 
founded by Mr. P. N . Muthaswarni Naidu, F. T. S., who has also established 
branches at N egapatam  and Rangoon. The m eeting took place in  the  
Town Hall, Mr. P. Pattabiram  Pillay occupying the chair.

The annual report showed th a t (1) A concise code of morals for young 
men and boys has been published under the title  of “ The Aryan V irtues 
(2) An order has beeu established for m eritorious moral conduct ; (3) An 
order for young men and boys below the  m atriculation standard ; (4) A 
Sunday religious school for H iudus ;(5) The formation of a library of Religious 
works has been commenced.

After the reading of the report a lecture was delivered on th e  “ D uties of 
H indus,” prizes and diplomas were then d istribu ted , and the proceedings were 
closed with a short address from the Chairm an,

W e regret th a t we have not space to publish a more detailed account of t.he 
work of this Society ; the amount accomplished, in the face of much difficulty, 
shows what can be done by persistent effort, and to all those who are on the 
look-out for some channel of useful work wo would point out the example of 
w hat has been done a t Trichinopoly. Such institu tions as the Sanm aruha 
Sabha ought to be established in all branches of th e T . S. th roughout Tndia, 
w hat has been accomplished by Mr. Muthaswarni Naidu can be accom plished 
by others if they will only exert them selves as he has done.

T H E  SA B ITA  T H E O SO PH IC A L  SO CIETY .
( U a k s h i n e s w a r .)

A m eeting of the gentlemen of th is locality and its environs was held ab 
th e  prem ises of Babu Kshetramohan C hatterjee  on the 25t.h O ctober for 
organizing a branch of the Parent Society, Babu H arihar C hatterji, P res id en t 
of the Caw npur Branch, and Babu K rishuadhan M ukerji, M. A., B. L. of th e  
M idnapur B ranch, were invited on the occasion. Babu H arih a r C hatterji 
was in th& chair, and after the initiation was over the  following resolutions 
were proposed aud carricd : —

I. T hat a branch of the Theosophical Society be formed a t D akshinisw ar 
and called the  “ Snbita Theosophical Society.”

I I .  T hat the objects of the Society be sim ilar to those of th e  Theoso
phical Society.

I I I .  T hat the  following gentlem en be appointed office-bearers of th e  
S o c ie ty :—Babu B aikunthanath C hatterji, P res iden t; B ab u  K shetram ohan  
Chatterji, V ice-President and T reasurer ; and Babu B iresw ar Banerji, B. A., 
Secretary.

IV . That rules and bye-laws be adopted a t an early  date for th e  proper 
m anagem ent of the Society,

V. T hat a copy of the proceedings be forw arded to the  P res id en t 
F ounder for his information and publication in the Theosophist.

November 11,1885. B. B a n e r j i ,  Secretary.

P r in te d  b y  G r a v e s ,  C o o k s o n  a n d  C o .  at, th e  Sco ttish  M ad ras , a n d  P u b lis h e d
for the Proprietors by the Businesa Manager, Mr, Charles W. Leadbeater, at 
Adyar, Madras,

U S E F U L  B O O K S .

The p r ic e s  of bnofts mmect , »  n ,™  -  -  nf (he r „K0SUVII18V

t r  t s ;  fe tw 's s !
Money Orders to le W c  payable to the Manner

at the Adyar Post Office._________________
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Thcosopbicnl Society ... ••• ••• 2 2 0

T he Id v ll of th e  W h ite  L otus, by M. ........................  ... o 4 o
L ig h t mi th e  P a th , by M. o . ... 2 o  o

* Do. (for distribution) 10 for ... ^ 2 8 0
Tlii» Tiitrht of A sia, by Edwin Arnold **' 9 0 0

' "  *
p i S ^ n . ’ V f '1 th” ' s c i c m “ !( 8  n p a b l i s k r f

E liphas L e v i) ... — — ” • ... ... 0
S i rS0o f T ^ t h ; b v  the C ounter WachtmeMer, F. T .B . ... y  £ * JJ
Epitome of Aryan Morals. by P. 119. 85, o oDo. (tor distribution) 15 copies As. 8,100 copies wb.^ o, , r  ^ i  0 0

|  to 8 (per set of 7 ) ••• ;;; \  ^  jj
Report ^°the Ninth" A n n iv e rsa ry  of the TheosopHcal Society ., o ^ ()
Report of the Eighth w f -  ;;; ... l  o o

RELIGION. T _ ... o c o

: ::: ::: S S  *
®  B h w w a - o n . .  * » ■ - :v. "  -  , • ;  •
T h e  Life of Gaudama, by Bishop Bigamlet ••• — _ J3 o o
Chinese Buddhism, by Bdkins ... ••• ••• ’ _ ... 1 3 0 0
Buddhist Birth Stories... ••• — "* ... 11 0 o
Catena of Chinese Scriptures, by Beal ... ••• ___ 8 0 0
Sakya Buddha, by  ................................  ••• .............................. r. 0 0
Tkl ___.nn ilq  llV lln. ... •** Cl O O

1 0 0

1 0 0  
0 
o

c o o
3 0 0

r>aKya miuujut, .............
D ham m apada, by i l o . . .
U d a n a v a r g a , b y  K o e k h i l i . . .  .................................................................. ^

Melricaf legislation  of Sanskrit Authors, by ainir ... _  >» % <0
H in d u  P antheism , b y  J a c o b s  . . .  ••• — ^  t 4 0 0
T l o t h i v a n s a ?  b y  S i r  C o o m a r a s w a m y  ••• ** 0  0  0
P h ilo so p h y  o f th e  U p an ish ads. by Gongh... ... ••• ••• n  8 u
T he R eun ion s o f In d ia , by Uarth... ................... .................... ig  o oO riental Religions, b y  Johnson (-vols.) ... •................................o 3 o
V edantism .byB alrn  Dv.jaflaa Dntu jycr.F . T .S . ... 0 5 0
Isavasvopanishad,, yNaras;.niah, F. T. s. ... -  0 4 0,
A tm a Bodh, translated y • Devanagari characters and trans-
The Vedantasara, Sansknt text m b ................................... c o o

la t io u s  i n t o  K n g lis h , H in d i  a n d  U eiig .ili . . .  ^  3 0  0



M ESM ERISM .
Science and Art of Organic Magnetism, by Miss c. L. Hunt How to Magnetize, by j. v. Wilson ... ...
Mesmerism and Clairvoyance, by j. B. Dods ...

1IC/ i£rI1S 0n Animal Magnetism, by J. p. F.Deleuze The Text Book of Mesmerism, by Dr. Williams ...
How to Mesmerise, by Prof. Cadvvell 
Animal Magnetism, by Prof. Gregory, in 6 parts 
Library of Mesmerism ...
Vital Magnetic Cure, by a Magnetic Physician 
Philosophy of Electrical Psychology, by J. B. Do

I1 Somnambulism, by Dr. Fahnestock 
The Modern Bethesda, by a. e. Newton ...

„  , SPIR ITU A LISM .
?e2Ple the 0ther World, by Col. H S Olcott P T q
HnCeY.BTasiS °S Bei iel i!1 Immortality! by j. J r I ’. THow to Investigate Spiritualism ...
Psycliography, by M. A. (Oxon) ... ;;; ................
Transcendental Physics, by Zoilner
Pioneers of the Spiritual Reformation ...
PvnnfPo? w *SiS 0f SPiritualism, by Epes Sargent \\\
^ O0f^ avP^  °f Immortality, by do. .................

Kobe®6bmiaebo,vcLaand b.etw eenThis World and the Next, by
Footfalls on the Boundary of Another World by" do. ................
Miracles and Modern Spiritualism, by a. k. Wallace 
A Defence of Modern Spiritualism, by A. it. Wallace . ’.

„ ' PHRENOLOGY.
Self-Instructor in Phrenology and Physiology
How to Study Phrenology ... ...
A Catechism of Phrenology . .
Phrenology its History and Principles 
Harmony of Phrenology and the Bible . .
How to Study Character ...
How to Read Character ...

HEALTH.
A Health Catechism ...
The K ' S S n 111 “ “ • J '  D> ±  Kint' ,” J 
The Alcoholic Controversy 
lhe Bath, its History and Uses ...
Water Cure for the Million
Water Cure in Chronic Diseases, by Dr. Gully.
Heredity and Responsibility in Parentage

_  m is c e l l a n e o u s .
Karma, a Novel m 2 Vols. by a. p. Sinnett 
The^ecret of^Deathfliy31"™'3 R°Sary’by •••
M r 'T ^ n 1̂  Z° d̂ a f  ’ a, S£ )r7  in  2 Vols-» hy Per°y Grog
The NiVht «fw  f % J\ .India’by F> Marion Crawford ine JNlglit Side Of Nature, by Mrs. Crowe
Zanoni. by Bulwer Lytton 
a ci ^°' cbeap edition ...A Strange Story by do................

„ ...cheap edition ...The Coming Race by do.... ... ... ti,
, cheap editionThe Hollow Globe

rr£ie Star.s an4 the Earth lhe Rosicrucians, by Hargrave Jennings 
thaldeail Magic, by Lenormant ... ° ;;; ;;;

Rs. A. P. 
13 8 0 
1 0  0 
1 8  0 
6  0  0  
2  0  0  
1 12  o 
4 0 0 

1 0  0  0
3 0 0
4 8 0 
4 0 0 
6  0  0

2 0  0  
1 0  0 
0  8  0  
1 0  0 
3 0 0 
7 0 0 
5 0 0 
2 1 2  0

5 8 0 
5 0 0 
3 0 0 
0  12 0

. 1 8  0 

. 0 5 0  
. 1 8  0 
. 0 5 0  
. 0 5 0  
. 1 8  0 
. 3 0 0

0 5 0 
1 8  0 
0  12  0
1  8  0  

0  12  0  
0  8  0  
4 8 0 
0 5 0

13 0 0 
5 8 0 
5 0 0
4 0 0 
3 8 0 
1 8  0 
2  8  0 
0 10 0 
2  8 0 
J 8 0 
2  8 0 
1 8  0
5 12 O 
0 12  0
6  0  0  
2 8 0

M ISC E L L A N E O U S.-C ^n^t^)

History of Magic, by Joseph  E nnenioser ( 2  vols.) p rice  
The Soul Of Things, by P rof. W illiam Denton 
Psychometry, by Dr. J . R . B uchanan 
The Virgin of the World (dam aged  copies)
Eleusinian and Bacchic Mysteries, by T hom as Taylor 
Primitive Symbolism as illustrated in Phallio Worship, by H odder

M. YVestropp 
Phallicism, by H arg ra v e  Je n n in g s
The Conflict between Religion and Science, by  j .  w . D raper 
Heaven and Hell, by E m anuel Sw edenborg ... ...
Egypt; the Wonders of the Land of the Pharaohs 
Confessions of an English Haschish Eater
Matter and Motion, by C lark  M axw ell 
Compendium Of Astrology, by N ara in  Row 
No Revelation Infallible, by A. o . Iln m c  ...
Handbook of Physiognomy, by Rosa B anghan 
Palmistry, b y  do.
Chirognomancy, by do.
Palmistry and Chirognomancy (in one Vol. c lo th )
Art of Judging Character by Handwriting 
The Parmenides of Plato, by Thom as fJ’ay lor 
The Beginnings of Things, by Prof. T yndall 
The Temple of the Rosy Cross, by D ow d..,
The Theory of Evolution, by Prof. Iln x le y  (B est m odern scientific 

essay  on tho s u b je c t : strong ly  recom m ended.) ... ...
How to Learn Shorthand, by Baker 
How to Conduct a Public Meeting

SANSKRIT.
The 108 Upanishads, in Telugu characters(never before published 

in one volume)
Bhagavad-Gita, (Text onlv) in Devanagiri Character, (pocket

edition, bouud in  crim son s ilk — a m ost beau tifu l little  book)
Bhagavad-Gita in Grandha Character with Tamil Meaning for 

each word and sloka ... ... ... ...
Light on the Path
Primer No. 2? b y  D ew an  B ahadur R. R agoonath  Row 
Yogataravali in Telugu character

Series of A u th o rita tiv e  Text-B ooks of A dw aita Ph ilosophy  in  
T elugu ch arac te rs  as u n d er : —

Prasnottararat-namalika 
Atmanatma Vivekah ^
Mahavakhya Darpanami "* ................
AtmaBodh 
Aparokshanubooti 
Viveka Choodamani 
Bhagavad-Gita with Bhashya ...

PUBLICATIONS IN VERNACULAR.
HINDI.

Past, Present, and Future of India, by  Col, n. s. O lcott, p. T. s.
BBNGAlil,

Catechism of Hinduism, b y  N obin K. B annerjce ... 
Self-Contradictions of the Bible, Part I ..
Tatwa-Sopana, Part I, by Syam acharan Bhatta, F. T. S 
Prasnottaramala, tra n s la te d  by B holana th  C hatterjoo  F  T. S.

TAMIL.
Primer, by D ew an B ahadur R. R agoonath  Row ... ...
Light on the Path ... ... ••• ... ...
K y v a l l i a  N a v a n e e t a m ,  by E soor Sachitanauda r i l la i
Past, Present, and Future of India, by Col. n. s. Olcott, P. T . s.

TELUdlJ.
Primer, by Dewan B ahadur R. Ragoonath Row ... ...
Light on the Tath

Rs. A. v .  
8  0  0  

12  8  0
5 12 0
6  0  0  
8 0  0

5 0 0 
13 8 0
4 12  O 
3 0 0
6  0  0  
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0 1 0  
0 12 0 
0 12 0 
1 0  0 
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3 2 0 
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3 0 0
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0 3 0

0  1 0  
0 4 0
2 4 0 
0 3 0

0  1 0
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l i b r a r i e s .

j i z j z z L V i T r i z : "  " r r ,y m  ^  *  —
1 • u i i L ibrary , ho has d raw n np th e  followinn- T «

Vh, he trust* wil.bo found BuitabIo The pHccBinc.nc.o poSJ  i 7 j ; :  ( ;

per  c nt  m8oronthau th ’' 6 ' “’V *  ^  b° °kS in each Bct ~ , t 3 to teapei cent, moro than fche price charged for it.

Library No. I. Price Us. 25,
Occnlt World, 
l’sychometry.
Light on tlio Path.
Esoteric Bnddhisin.
Buddhist Catechism, 
livo "iears of Theosophy.
Magavadgita, (Eng.) by Charles Wilkins.

Paradoxes of tho Highest Scicncc.
Iliuts ou Esoteric Theosophy, No. I.
tt . do- N o .'n iHow to Mesmerise, by Prof. Cud well. 
Iheosophy, Religion, and Occult Science. 
Magic : or Practical Instructions for Stu

dents of Occultism.

Inis U nveiled.
Atma Bodh (English.)

Library No. II . price l l s, 50.

Tha Books of Library K0. I and tho following :—

The Idyll of the Whito Lotus;

Falmistry.
Vedantasara.
Chirognomancy.
Zanoni (chcap edition.)
Tho Beginnings of Things. 
Epitome of Aryan Morals.
Isavasyopan ishad  (English .)
A Strango Story (cheap edition.) 
Tho Coming Raco (cheap edition.)

Library No. I I I . Price Es. 75,

The Books of Library No. I I  and the following

Tlio Purpose nf Theosophy.
Fragments of Occult Truth, Nos. 2 to 8 

Ilistory!*9 FraSQ,CMta ot F o r g o t te n

ThChrT«ff00t Wny ! °1' tho Fin<Wn« of 
Thoughts on tho Metaphysics of Theoso.

Library No. IV . Trice Ps. 100.

Tho Books of Library No. I l l  and the fo llow ing-.
Vednnfism.
Mona Singh.
Chaldean Magic.
Tho Rosicrneiany.
Health Catechism. 
Matter nnd Motion. 
Tnrrnonidcs of Plato. 
Theory of Evolution.
The Porfoct Way in Diet.

The Night Side of Natnro.
Water Cure for the Million.
I coplo from the Othor World.
The Temple of the Rosy Cross.
Conflict between Religion an.) Science
T h^TM f^B  r !’T n'l' il' , r  in r n'’0'i(nBT. 

Williams Mwmerism, by D«.

M R .  G E O R G E  R E D W A Y ,

P U B L IS H E R , IM P O R T E R , A N D  B O O K S E L L E R ,

Will bo bnppy to mail to any address in the world his New Catalogno, in which 
will be found a larger number of books of interest to the student of Occultism and 
Arcliocology, than haa ever before been gathered together for sale.

The books have been divided into classes, sucli as :—

Ancient Worships. 
Antiquities. 
Symbolism. 
Mythology.
Kabbala.
Rosicrucians.
Freemasonry.
Flagellants.
Mysteries.
Oracles.
Sibylle.
Round Towers. 
Serpent Worship. 
Secret Societies. 
Assassins.
Cabeiri.
Druids.
Dreams and Visions. 
Divination. 
Neo-platonism. 
Rabbinical.
Gnostics.

Magic and Magicians. 
Behmen and tho Mystics. 
Koran.
Philology.
Persian.
Arabic.
Stone Monuments.
India aud the Hindus. 
Parsees.
Buddhism .
Hieroglyphics and Secret 

Writing.
Egypt.
PhilosophyandMetaphysics
E thno logy .
Skeptics, Jesuits, Christi

ans, and Quakers. 
Travels.
Gems and Coins.
Obelisks.
Ancient Ceremonies. 
Phallic Worship.

Folk Lore.
Herbs and Drnga. 
Psychomotry.
H erraotic.
Prophets.
Tombs.
Oriontalia.
China.
Physiognomy.
Palmistry and Handwrit

ing.
Phrenology.
Psychoneurology.
T h o o so p liica l.
A stro lo g y .
A lchcm v.
Domouology and W itch

craft.
Spiritualism.
Mithraic Worship. 
Mesmerism.
Etc. Etc.

This collection comprises not only such rare and expensive books as Godfrey 
Higgins’s * Anacalypsis*; Forlong’s ‘ Rivers of Life*; the Works of Robert FI udd, 
Paiacelsus, and Jacob Belimen j the writings of Vaughan, the Rosicracian ; tracts 
on Alchemy and Magic, &c., but all such indispensable books for students as 
Reichenbach’s, Researches,* Inman’s ‘Ancient Faiths’, King’s ‘Gnostics’, Hardv’s 
‘ Manual of Buddhism,’ * Isis Unveiled,’ Barrett’s * Magus’ ; while the latest published 
works of Mr. Sinnett, Colonel Olcott, Dr. Hartmann, Mr. Hargrave Jennings, Dr. 
Anna Kingsford, Mr. Maitland, and other living authors, are always in stock from 
the day of publication.

I t  may be stated as a matter of fact tha t the advertiser’s endeavour has been to 
offer the most extensive choice of books in tho World to thoso interested in that 
class of literature of which ho makes a speciality.

By moans of catalogues carefully compiled and well printed, nearly tho samo 
advantages aro given to customers in Australia, in Asia, in Amoricn, and in tho 
extremes of Europe as to those residing in England.

All communications bearing iho name and full address of the sender in plain 
writing will receive immcdiato and personal attention.

George Redway, 15, York Street, Covent Garden, London.



T H E  V I R G I N  O F  T H E  W O R L D .
Includ ing  A sc lep io s  (a M ystical D iscourse upon In itia tio n s ), an d  F ra g m e n ts  of 

. . . H erm es. M e rc u r iu s  T rism e g is to s .

A CASE conta in ing  a small consignm en t of th is  ra re  book hav ing  u n fo rtu n a te ly  been 
broken in tra n s it , a  few  dam aged copies (covers spoiled, and  a  few  pages afc 

beginning  and  end sta ined  by sea-w ater) are  offered for sale a t  th e  v.ery low p rice  of 
Rs. 6. A pply to th e  M anager of tho Theosophist, A dyar, M adras.

B A T  H O C C U  L T  S E R  I E S .
(proprietary .)

R osicrucian , C abalistic , H erm etic , and  Theosophic .
Memorial.

S U B SC R IPTIO N  E d itio n  de Luxe, unabridged (only 250 copies), of tho  E xperim en ta l 
Works of tho la te  A. L. C A H A G N ET, F. T. S., in four volum es, p rin ted  in  

an tique type , on ribbed  paper, quarto , p rice  6/. each .
A s a  f ittin g  tr ib u te  expressive of th e  h igh , im perishab le  re p u te  w hich  th e  lite ra ry  

labours of th is  d is tin g u ish ed  “ O ccult In i tia te  ” (tho  avant courier of M odern  
M agnetic Scienco) p erm anen tly  m ain tains, ifc is proposed  to  re p rin t th e m  in  E nglish , 
by perm ission, from  selected F rench  copies, specially  tra n sla te d  fo r th is  E dition , 
im m ediately  sufficient Subscriptions ju stify  th e ir  pub lication . [F u rn ish in g  a K ey  
to  M agical A rt, th e y  a re  indispensable to  a ll who d esire  th o ro u g h  p rac tica l 
proficiency.]

The F irs t V olum e w ill be edited , w ith  a  P re face , by  G eo. W y ld , E sq ., M. D., 
E x-P residen t of th e  B ritish  Theosophical Society, A u th o r of “ S p iritu a l D ynam ics,” 
etc., who, com m enting  on th e  Work, s a y s—

“ Our A uthor has a  fu ll app recia tion  o f Sw edenborg, th e  m ost experienced and  
com plete Seer and  Expositor of C hristian  Theosophy th e  w orld h as  as y e t fo n n d ; 
th is  Book is s till fu r th e r  enriched w ith copious qu o ta tio n s from  m any  wise, deep, and  
p rophetic m inds, and  a lto g e th e r  can be read  wifch deep in te re s t and  in s tru c tio n .”

*** A s no m ore th a n  th e  num ber anno u n ced  w ill bo p rin ted , and  n o t be ing  
stereotyped, im m ediate  application is so licited , early  advance, Bigned, and  nunbered  
copies being guaran teed  w hen tho subscrip tion  accom panies th e  order.

A ddress—  ROBT. H . FR Y A R , ba tii.

A R Y A N  M I S C E L L A N Y .
i

S A M H I T A  S E R I E S .

The Brihat Samhita of Varaha Mihira.
m n i s  w ork  is a com plete system  of N atural A strology tre a tin g  of over 100 
X  varie ties of sub jects exceedingly in te restin g  in th e ir  n a tn re — Solar and  L u n ar 
Physics, Geology, A griculture, A rchitecture, Politics and th e  like. A u E nglish  
tran sla tio n  of th is  w ork  is now being issued from  O ctober 1884, in  m o n th ly  p a r ts  
of 2 i  pages, and  is expected  to be finished w ithin 1 |  y ea rs .—T erm s of subscrip tion , 
payab le  in advance , including  postago :—

A nnual ...........  ... Rs. 3 8 0 (In d ia ) ]0s. (F o re ig n )
F o r tho com pleto set , , 5  0 0 . 155. „

IT.
A S T R O L O G I C A L  S E R I E S .

The Brihat Jataka of Varaha Mihira.
m n i S  c e leb ra ted  work is a  complete system  of A stro logy (IToroscopy) and  ia 
X  in te re s tin g  th roughou t. The language is so c lea r and  th e  various su b je c ts  so 
w ell a rranged  thafc the w ork can be used by persons of average in te llig en ce  w ith o u t 
th e  help  of a teacher. As the fame of tho  w ork is w’orld-know n, ifc is need less  t o ' 
m ako an y  rem ark s  here. An English tra n s la tio n  of th is  w ork is being  issued  from  
S ep tem b er 1885 in m onthly p a rts  of 21* pages, w ith copious no tes.and  d iagram s, and  
is cxpected  to be finished in nine months.

F o r th e  com plete w ork Rs. 3 (In d ia ) 8s. (F o re ign ).
A pply  to N. CHIDAM BARAM  IY E R , b. a., f .  t .  a.

1st September 1885. M adura, Madras.

JU S T  P U B L IS H E D .

m a n u a l  o f  p s y c h o m e t r y .
I V I M I M U n u  y  H hodes B uchanan , M. D .

iwn of a  New C v .h s a t .o n , H, Joseph  MorB, E ducn tio n

in four M edical C olleges sncces. 
nstitnt.es of M eaic Kclectic M edical I n s t i tu te ,

r ,y of th01,,,pre8Bi'
biTity 'of th e  B rain, of P sych o m rtry  ®f f  X S r ig T u  of P s jc l .o m c try , its  sc ien tific  

T h is w ork of 500 pages, " 1,,c'V  .niinn to  t hc investigation  of c h a ra c te r ,th e  d .ngno«,s 
m ethods and  its  v as t ran g e  (>fapplicatioii to  geology, m edicine, b iography ,

f e t e a . s s s . ' s v - *  -  - " " "
sc rib ers  h ave  been secured.  ̂ 1 W  nosta^e . In d ia * F ore ign .

T erm s of S ubscrip tion  including p o sta0 A p  g (L
6 6  0  8  0

A n n u a l l y  in advance . . . ••• ' ” . . .  6  G 0 9 7
Do. a r r e a r s  “ * 2 11 0 4 0

H alf-yearly  iu advance ••• *“  * 3  3 0 4 - 9
Do. a rre a rs  ••• ••• "* 0  8 0 0  9

A .  S J m * * * * * “ - « • «  ”
- 7 *  ^ A . ^ y . 5 2 5 - 5

|  N a n a ’s l'ie t  House, No. 284, Pooim.P oona,
18th October 1885.

O rders of 20 Rs. and  u p w ard s by Bad, se n t free .

THE APPRECIATED MEDICINES. 
j y  JUST WHAT YOU HEED- '

CT --------

O . ™ . " .  F «  m ”. 8 . .

::: • ::: «

A B e s t  R ose W h w i  ., n (‘J .? ^ _ g jCCCii0n t  fo r.H in d u s  % ••• *
*2 T o o ? fP o w » w i  (m ado f r o m  A reca n u ts  Ac.) ... x \ \

^JHARA NiVARTH.; fo r Fever (API.........................
§  H M R lU N K W E a-For' grow th and  chang ing  color of H air. ? ^

IS Diabetes & ®p,f BN l |^ tT o — W onderful T o n ic ................
H  D iabetes T onic, largo bo ttle  _  ................ . . . 2
S  A stuma Eem edy ' ' p leagc scnd for L ist G ra tis . :
^  And o th e r r e m e d i e s .  p  •

3  i • T f.rm s -C a s h  o r  V .  P .  P .

00 T>.,rkin"- and rostn g c , ex tra .
§  ' Cattle O.stm.kt, i lb. tin 3 H .-1  *>■

p 0t M ix tvre , B ottle, l i  Ks.

Dism iss y o n r  
doubts. E nquire  
about these M edi
cines nnd know  
for yourself thafc 
they nro good. 
Read th c  Testi* 
moninls and  bo 
convinced t h a t  
these r e m e d i e s  
arc w orth  a  tr ia l. 
N atives of I ndia  
should bo g lad  of 
tho o p p o rtu n ity  
of good a n d  cheap  
M edicines. Oin t 
m en t , C ashaya, 
an d  P itT .s , should 
be in  every  house.

A ddress
T. SAM M I.

G o o t t .



A D  V E B T I S E M E N T S .

N E W S P A P E R S .
— #—

T h e  I n d i a n  M i r r o r .  T he only N ative daily paper in In d ia —>
m ost extensively circulated . Rates of Subscrip tion , pay ab le  in a d v a n c e : —C a lc u tta , 
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journal. A nnual Subscrip tion , Town Rs. 3. M ofnssil Rs. 3-6. All rem ittan c es  to  bo 
m ado payable to  Babu Satish  C handra  M ukerji, K asiabaeran G ard en  H ouse, 
U ltndinghi, C a lcu tta . 6
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T h e  S u d e s a  I T e s a i l .  T he only cheap Tam il weekly N ew s
pap er; devotes nearly  a column of every  issue to Tam il tra n s la tio n s  of e x tra c ts  from  
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N esan,”  N egapatam .

T h e  J a m a i - U l - U l O O l l l  (a m onthly TJrdoo Jo u rn a l) , published
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Zoistic Science, F ree though t, Spiritualism , and  the H arm onial Philosophy. P ublished  
a t  M elbourne, A ustra lia , by \V. IT. T erry . Subscription, Rs. 5.

T h e  R e l i g i o - F h i l o s o p h i c a l  J o u r n a l .  Jno. C. B undy,
E dito r. A largo 8  page weekly journal, devoted to  tho relig ious and  scientitio  
aspects of Spiritualism . A world-wide circu lation . S ubscrip tion , Rs. 9.

P s y c h i s c h e  S t l l d i e n .  A m onthly Journal (in  G erm an). D e
voted  to  tho investigation of tho unexplained phenom ena of P sych ic  L ife. E d ited  by 
th e  H on. A lexander Aksakof, and  con tribu ted  to  by th e  m o st em in en t G erm an 
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R e v i l e  S p i r i t e  (ill French), A m onthly Jo u rn a l of Psychological
S tud ies, founded by Allen Knrdec in 1858. P rice, Rs. 8-2-0. &
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T he M anager of th e  Theosophist w ishes to  draw  p articu la r a tte n tio n  to  th e  u n d e rm en tio n ed  
new books ad v ertised  w ith in  :—  <

Five Years of Theosophy. T his invaluable work contains m any  of th e  m ost im p o rta n t  
a rtic le s  th a t have appeared  d u rin g  th e  las t five years in th e  Theosophist. I t  is a p e rfe c t m ine 
of w ealth  to  th e  stu d e n t of O ccultism , and  pu ts before him  au im m ense body of eso teric  te a c h 
ing  w liich is n o t con tained  in an y  o th e r availab le  volume.

The Purpose of Theosophy, by M rs. A. P. S inn e tt. This book su p p lie r th e  lo n g  f e l t  
w an t of an in tro d u c to ry  m anual to th is  v a s t subject, and is ju s t the  th in g  fo r T heosoph ists 1 

to  p u t  in to  th e  h an d s of enqu iring  frieDds.

Mngic; or Practical Instructions for St,mieiits of Occultism, A  deta iled  review  of 
th is ,im p o rta n t w ork  will be fonnd in th e  Theosophist fo r Septem ber. I t  is su fficient here to 
say th a t it is no t a m bre rep rin t of the papers pub lished  in th a t Magazine, bu t h as  beon c a re 
fu lly  revised and con tains m uch new m a tte r . Ifc is a  m ost suggestive book) and should be in  
th e  hands of ev ery  one who is t ry in g  to  follow th e  U pw ard Path .

Pearls of Truth, by th e  Countess W ach tm eister. This little  allegory is an a tte m p t by  an  
e a rn es t m em ber of th e  Theosophical Society to  se t fo rth  th e  tran scen d en t glory of E so te r ic  
W isdom.

Across the Zodiac : a Story In 2 vols, by P ercy  Greg. This is a  m ost rom arkab le o ccu lt 
novel. E very  one w ill read  w ith pleasure and profit its  w onderful descrip tion  of life in an o th e r  
p lanet and n n d er en tire ly  different conditions ; whilo s tu d e n ts  of O ccultism  can n o t fail to  be 
deeply  in te rested  in th e  account of th e  m ystic  B rotherhood of the Silver ISter and its  in itia tio n s. 
I 'h is  ed ition  w as orig inally  published a t  a gu inea, b u t th e  few rem ain ing  copies a r e  now  
offered a t a  m uch reduced price*

The Virgin of the World. (See artic les  on pp. 05 and  153 of tho Theosophist) A  few  
dam aged copies of th is  w ork a re  s till  fo r sale as per separa te  advertisem ent.

Primitive Symbolism as Illustrated Iu Phallic Worship, by ITodder M. W estropp . 
P h a l l i c i s m  by H arg rave  Je n n in g s. R eaders in te re s ted  in th e  subjects tre a te d  of in these books 
will find them  review ed in  th is  num ber of th e  Theosophist.

Psyehometry, b y  D r. J . R. Buchanan. A n elabora te  w ork on th is in te re s tin g  sub jec t by 
th e  d iscoverer of th e  science. A full review  of it will bo found in th e  Magazine for O ctober.

E p ito m e  o f  A r y a n  M o r a l s .  A  m o st useful li t t le  book fo r d is tr ib u tio n , w hich  should be 
iu  the  hands of every  school-boy in  Ind ia .

The Secret of Death, by Edw in A rnold. A new volum e of poem s by the  ta len ted  
a u th o r  of The Light of Asia, whose nam e needs no in tro d u c tio n  to  lovers o f high-class English  
p o e try .

S w w lc n b o r g ’s Heaven and Hell. A n o p p o rtu n ity  is hereby  given to th e  Indian  p ub lic  
to  pu rchase a t  a  low ra te  th e  m o st im p o rtan t w ork of th i 6 g re a t European m ystic, w ith  w hoae 
view s and  system  th ey  can  th u s read ily  becom e acquain ted .

B l l lw e r  L y t to i l ’s N o v e ls . I t  w ill bo noticed  th a t  cheap editions of Zannni, A Strang* Story, 
and l'he Coming Race a re  now offered a t  a  price th a t  b rings these w onderful occu lt s to rie s  
w ith in  th e  reach  of all. E very  one in te re s te d  in  th e  w orkings of magic onght to read  th e m .

Handbook of Physiognomy, by R osa B anghan. Thoso who have read th is  a u th o r ’* 
m anuals of P alm istry  and C hirognom aucy will no t need to be told th a t  th e  very  in te re s tin g  
su b jec t of th is  new  book is tre a te d  in a n  efficient and practical m anner.

Rational Christianity, by Hugh Junor Browns. This title explains itself, and the book 
will well repay perusal. f

T e d ili l t i s m , by B abu  Djiv.-idns D atta . A fresh supply  of th is lec tu re  hns been  ro re iv ed , and 
• rd c rs  for it can th e r e rore  now be executed . They Bhould, however, be se n t in  as early  as 
possible.
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