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Tho Manager of the Theosophist wishes to draw particular a ttention  to tho 
undermentioned new books advertised within :—

-  ̂ Five Years of TltCOSOphy. This invaluable work contains m any of the most 
important^articles that have appeared during the last five years in tho T h eosoph ist. 
I t  is a perfect mine of wealth to the student? of Occultism, and puts before him an 
immense body esoteric teaching w^ich is, not contained in any ,other available 
volume.

The Purpose of Theosophy, by Mrs. A. P. Sinnett. This book supplies the 
long felt want of an introductory manual to this vast subject, and is ju st the th ing  

, for Theosophists to pu t into the hands of enquiring friends.
1 Magic; or Practical Instructions for Students of Occultism* A detailed

, review of this important work will be found in the T heosophist for Septem ber. I t  
is sufficient here to say that it is not a mere roprint of the papers published in thafc 
Magazine, but has been carefully revised ttnd contains much now m atter. I t  is a 
most suggestive book, and shonld bo in the hands of every one who is try in g  to 
follow the Upward Path. /

Pearls Of Truth, by th e  Countess W achtmeister. This little  allegory is an 
attem pt by an earnest member of the Theosophical Sooiety to set fo rth  the transcen
dent glory of Esoteric Wisdom.

Psyehometry, by Dr. J. R. Buchanan. An elaborate work on this in teresting 
subject by the  discoverer of th e  science. A full review of it will bo found in ,th e  
Magazine for October.

Epitome Of Aryan Morals* A m ost useful little  book for distribution, whicly 
should be in the hands of every school-boy in India.

The Secret Of Death, by Edwin Arnold. A new volume of poems by the 
talented author of The L igh t o f A s ia , whose name needs no introduction to lovers o f 
high-class English poetry.

Swedenborg’s Heaven and Hell. An opportunity  is heroby given to the  
Indian public to purchase a t a low rato the m ost im portant work of th is groat 
European mystio, with whose views and system  thoy can thus readily become 
acquainted,

Hulwer Lytton’s Novels. I t  will bo noticed th a t cheap editions of Zanorii, 
A  Strange S to r y , and The Com ing R ace  are now offered afc a prico th a t brings these 
wonderful occulfc stories w ithin the reach of all. Every one interested, in the  
workings of magic ought to read them .

Handbook of Physiognomy, by Rosa Baughan. Those who have read this 
au tho r’8 manuals of Palmistry and Chirognomancy will not need to be told th a t tho 
very interesting subject of this new book is trea ted  in an efficient and practical 
mannor.

Rational Christianity, by Hugh Ju nor Browne.. This title  explains itself, arid 
the book will well repay perusal. /

The Beginnings of Tilings, by Professor Tyndall. A new consignment of theso 
lectures has ju st been received from America, and a lim ited num ber are now on 
pale.

B O O K S  F O R  D I S T R I B U T I O N .
In  view of the frequent dem and for Theosophical literatu re  either fo r free  

distribution or a t a price within the  reach of all, tho M anager of the Theosophist 
offers the undermentioned publications a t special cheap ra tes :—

Lighfc on fche Path (English or Tamil) 10 copies ... ... 2 0 0
Fragm ents of Occult T ru th , per set of 7 ... ... ... 0 12 O

Do. odd num bers in bundles of 16 ... ... 1 0 0
Report of the Eighth Annual Convention of the Society 

(containing many im portant speeches and much valu
able information) pe r packet of 16 copies ... ... 1 0  0

Single copies two annas each.
I t  is hoped thafc Presidents and Secretaries of Branches and other friends will 

avail themselves of this opportunity  of dissem inating Theosophical teachings moro 
widely than ever by largely purchasing the abovo packets, and e ith e r circulating 
th e  pamphlets gratuitously or, where i t  seems preferable, retailing them  at one 
anna each.______ __________ _____________________________  .

\  N E W ,  P H O T O G R A P H .

A new and excellent Cabinet Photograph of COLONEL H. S. OLCOTT, P, T. S. 
(copied from thafc taken in Germ any during his recen t tour in Europe) is now on 
sale a t tho Theosophist Office* price R s. 1-8-0. This is a  mosfc life-like portrait, by 
fa r the best yet taken.
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T̂r̂ TTcT TO I'N

T H ER E  IS N O  R E L IG IO N  H IG H E R  T H A N  TR U Tn .

[ F a m ily  m o tto  o f  th e  M a h a r a ja h s  o f  B e n a re s .']

T H E  H IG H E R  S E L F .

T U B moro wo study N ature  tho more complex do we find her 
phenom ena to be. This holds good on tho h igher planes of 

natural activity  not Jess th an  on those explored by physical science. 
Conceptions th a t we form of supra-physical processes expand ad  
in fin itum  the longer the  m ind dwells upon them . Onr first notions 
of any such process, indeed, can hardly  be more completo than  tho 
potion we form of a solid by exam ining one of its  sides. The m ind 
m ay u ltim ately  be enabled to hold all the  a ttrib u tes  of tlio solid in 
its  g rasp , bu t th a t achievem ent is only possible as th e  consequence 
of a large developm ent of first im pressions. I t  may no t be neces
sary  to discard those im pressions, even after th is developm ent has 
ta k e n  place, but from the  la ter standpoin t tbey will be seen to havo 
afforded no more than a crude view of the tru th .

On rth is  principle the p icture  of the  soul’s grow th or evolution 
presented  in “ Esoteric Buddhism ” appears to  me susceptiblo of 
additional trea tm en t which, w ithout uprooting any ideas i t  may 
have legitim ately established in our minds, may expand and solidify 
our comprehension of tho course N ature  actually pursues. Beforo 
.approaching new conceptions out this subject, however, it may bo 
best to sum up the earlier view. This was briefly as follows ; and 
no th ing  to be pu t forw ard now will be found to invalidate thafc 
view.

The soul once launched on ttio stream  of evolution as a hum an 
individuality  passes th ro u g h  alternate  poriods of physical and  
sp iritual existence. I t  passes from tho one plane (or stra tum , or 
condition) of N ature to the othor under the guidance of its Karmic? 
affinities, living in incarnation the lifo th a t its K arm a has pre
ordained, m odifying its progress within the lim itations of circum
stance and developing fresh K arm a by its use or abuse of opportu
nities. I t  re tu rns to spiritual existence after each physical life throngh 
;the in tervening barrier of Kama-loc.a for rest and refreshm ent,



and for the gradual absorption into its essence,—as so inucli cosmic 
progress,—of the life’s experience gained u on Earth/' or rather 
let ns say daring physical existence-

This view of the matter has no doubt suggested many collateral 
inferences to most students of the subject. Thus, for example

That the transfer of consciousness from tlie Kama-loca to the 
devachanic stage of this progression would necessarily be gradual.

That in truth no hard and fast line anywhere separates the 
varieties of spiritual condition.

That even the physical condition is less hopelessly walled oft 
from the spiritual states than the first glance would suggest. 
Psychic faculties in living people make us familiar with the fact 
that communication between the two conditions is possible.

That all states of Nature are around us simultaneously and appeal 
to different perceptive faculties.

This catalogue of inferences might be considerably amplified 
without passing beyond the circle of those which naturally grow 
out of the primary conception that the evolution of Man proceeds 
through successive and recurring phases in which material and 
spiritual tendencies are alternately predominant.

The family of ideas just dealt with, however, does not necessarily 
come to include a conception whicli now seems required to give 
our view of the whole process a truly nature-like aspect.

Let us take a new departure from the clearly ascertained fact 
already referred to—that even during physical existence people 
with psychic faculties remain in some way in connexion with the 
planes of super-physical consciousness. We may also bear in mind 
the phenomena of sleep and mesmeric conditions as showing that 
aspects of consciousness are possible for ali of us independently 
of those induced by the action of the senses. These phenomena 
remain altogether mysterious as long as we think of the soul, iu 
incarnation, as something entirely immersed in its physical encase
ment. It is not enough to say that though so immersed during 
wakefulness, it may step out of the body during abnormal states. 
If nothing more is functioning during abnormal states than the 
consciousness which during normal states functions within the 
body, there is no manifest reason why the disembodied soul should, 
by virtue merely of disembodiment, become invested with higher 
attributes than it exercised before.

But the mystery begins to clear up if we think of the process of 
disembodiment as return for the soul to reunion with some higher 
portion of, or attributes of, itself which in fact never come into incar
nation at all, aud with which it is quite impossible therefore for the 
waking consciousness of physical human beings, working only with 
the materials of consciousness supplied by the physical senses, to 
be concerned.

The processes of incarnation and of the return to spiritual life may 
therefore be inadequately described when we speak of an alternate 
existence on the physical and spiritual planes, and thus picture tho 
soul as a complete entity, slipping alternately from one state to  
the other. The more correct definition of tho process would 
probably r e p r e se n t  incarnation. as taking place o n  thia physical

plane of Nature l>y reason of nn ofll *  .pjritnnl to the
„ || t 'l,o - b i le  tbo

physical plane, l h e  sp iritua l r  ld liever entirely  q'«it i t ; and
proper h a b ita t of the  soul, w which abides perm anently
fhatnon-m aterin ,lisab leport.on  of spoken' 0f as th o
on th e  sp iritual plane m ay fit y, p P
H ig h e r Self. understand ing  afforded a t the  ou tset

One g rea t com fort to th e  lln a®r , embarrassment, ot hav ing  
by  th is  idea is th a t we escape f advanced hum an
to  th in k  of the.w hole c ^ P ^ ^ b i e U y  of a child. Un
creatu re  as inhab iting  tn  y am)ear, i t  was always rnpos-
satisfactory  as th a tc o n c e p  i , , m j  t | , e  re -incarnation theory ,
sible to  im agine, ' l e t ™ 8 s 0  to say ensouled
th a t  th e  young child co u rt { e  child and th e  soul
afterw ards. From  the  enrlie(f ; ^  '? incarnation, were clearly already
to  which it might bo destined to g fc to the  understanding
in  union. B u t i t  was d ?ep/ ,  VP .® ^ ie iess. The conception
to  suppose the grea ter , ize8w itli the fitness of th ings
with which we are now on the spiritual piano,
and w ith  the  analogies of ^  jfc w e r0  of t1l0 newiy germ inat-
ripe for re-incarnation, takes no gociations and destiny render it  
in g  hum an being whose phy. < • ^   ̂ can find. Of
th !  m ost appropriate th e  m atter. Tho
course there  is no conscious, deliberate select resistance
Karmic U n itie s  of the c « e ’SSot  th , objective

m“kM US OP?8” ” “
a t the surface. , ,  lonbfc grow ing in v igour

som etim es beeu m ade m i P . ^  ^  become a m orally res-
child  does no t acquire l ,s >. • 1 Kurinn until seven years old.
ponsible being  capable o 8 ®ne . fjmnly pprouta in another place. 
IE i t  dies before th a t tim e the so" ‘ , , w ith grow th
It Ts still a complete sou, ^ ^ ^ d * into th? dead
energy  ferm enting  within it. ^  ‘ ^ rm> I t  }iad simply begun to  
in fan t in  any true  sense hvnothesis, has been
anim ate the  in f a n t ; a processiw^ic , J  ^  dooa not  die,
a rres ted  almost as soon g hpi’ncr more nnd m ore of tho
bnt advances to ^  ; , ^  ^  t,10 llig ]ieT Self

tell exactly of how much, but

perhaps of the greater part o f - i t s  tally manifesting

spiritual ego on the coriesporld lD 8  P f . K arm ic elements in
in^arnationffo^wmimmion with^ta^wn physical brain. People with



psychic faculties mny indeed perceive th is H igher Self th rough  
their finer senses from time to time, and yet may not, in the  presen t 
sta te  of occult knowledge in the wbrld a t large, realise a t once th a t  
they are as it were beholding the other end of th a t fcurVe th rough  
ispace which constitutes their coinplete entity .

A 8 the H igher Self would, by the hypothesis, be generating  thoughts
of a kind th a t  had  not fully passed into incarnation , there  m ight seem 
to be a d istinct in terchange of ideas betvveen the h igher and lower 
selves as though  two persons were bonversing. In  cither cases w here 
th e  incarnate man would not have faculties enabling him to cognize 
his H igher Self as an objective bbing, he m ight nevertheless receivd 
impulses from its thought from tim e to tim e, which Would be des
cribed as the  voice of conscience prom pting hiin to do this or th a t.

The theory we are considering harinoni£es very Well with the  tre a t
m ent of th is, in wliich we live, as a phenom enal World of illusion— 
th e  spiritual planes of N ature being oil the othef1 hand the  
noumenal world, or plane of reality. T hat region of N atu re  in  
which, so to  speak, the perm anent soul is rooted, is m ore real 
th an  th a t in which its  transitory  blossoms appear for a brief space,
io w ither and  fall to pieces, while the p lan t recovers tenergy for 
sending forth a fresh flower. Supposing flowers only were percepti-1 
ble to ordinary senses, and the ir roots existed ih a sta te  of N aturo 
lutangible and invisible to  us, philosophers in  such a world whd 
divined th a t there  were such th ings as roots in  reality  would be 
a p t to say of the  flowers,— these are not the  real p la n ts ; they are  
of no relative im portance, tnelely illusivb phenom ena bf the mo
m ent.

The llig h e r  Self floctrine is also recom m ended by its borrespon- 
ttence With th a t in -breath ing  and ou t-b rea th ing  0f Brahin which 
symbolizes natural operation on the macrocosmic scale, and whicli 
therefore probably fits in likewise With the microcosmic scale. 
Physical incdrnation is the oUt-breathing of the s o u l; the  dbath of 
th e  body is,— or ra th er is associated With,— its in-breathing, and 16 
some extent it looks reasonable to suppose th a t the  still more 
fam iliar analogies of day and n ig h t— of bleeping &nd w aking— find 
th e ir  place in the system we are contem plating. F o r during  the  
n igh tly  trances of the body it  is more than possible th a t the H igh 
er Self recovers a wakefulness which is partia lly  in suspense during  
the  full activity  of the  body ; consciousness may turn to, and away 
from, the sp iritua l state by a lternate  processes of sleeping and 
wakings even w ithin the lim its of th a t g rander alternation which 
lias to do with the periodic tran sfe r of the whole K arihic soul frottl 
sp irit to m atter a t birth  and death.

The Karmic progress of the soul as depicted by the Simple concep
tion  of its passage as a Complete entity  backw ards aiid forw ards 
between the planes of sp irit and m atter, ik in iio way interfered w ith 
bv  the perm anent existence ̂  of the H ig h er Self on thb devachanic 
plane. Nor need w’e regard  this H ig h er Self as in an y w a y  
conflicting with the personality in incarnation, desirous of re ta in in g  
lia tt personality in states of existence afte r death , and sh rink ing  
from the loss or mergence of th a t personality in any other conscious
ness As equivalent to annihilation.

T he H ighbr Self m ay be regarded  as dbihinatirigj’ tlie bartlil^f 
personality  w ith very different degrees of com pleteness in different 
people, and th is consideration will show th a t personalities deeply 
a ttached  to  thbrnselveS would represent souls in which the  K arm ic  
elem ents were largely  in  the  ascendant* The reunion of h ig h er 
an d  lowfer selves in  6uch bases, a fter death, would probably m ean 
th e  saturation  bf the h ig h er by th e  lower; in a com m anding degree: 
B u t in tru th  afte r a feoul has ju s t beeti gding through  a com plete 
span Of earth ly  life the  K arm ic elem ents can hard ly  fail, oh reunion; 
to  have so much to  db w ith the  completely restored  consciousness 
as to  colour the com pound, so to  Speak} for th e  tim e being;

A nd th is  infusitm  bf tlie las t personality  th ro u g h  the H igher 
Self, br saturation  of the  t l ig h e r  Self therew ith , fully meets the 
necessity  of personal survival a fte r death , both  as an ab s trac t 
requirem ent of justice iand common sense, and as a p art of our 
p rim ary  conception of the Esoteric D octrines. W e shall be, in the  
devachanic condition, in no sense less ourselves for feeling ou r 
personality  'expanded by the  large superaddition of spiritual 
bonsciousuess; and the  gradual reassertion  of the  suprem acy of 
th e  spiritual consciousness will constitu te the fad ing  out of the  
personality) which is e ither dreaded or longed for by people in the  
flesh according to the  degrees of the ir psychic ad v an cem en t; b u t 
will p tobably  be no more a  source of reg re t to the  H igher Self in  
its  actu&l occurrence th a n ,— on our poor p lane of physical analo
g ies,— the digestion o£ the day’s d inner is a subject of reg re t to a 
h ea lthy  man a t n igh t. T hat dinner has played its  p a rt in tb e  
nu trition  of the b o d y ; a t  the tim e of its consum ption perhaps 
i t  may have been a source of some transito ry  pleasure in itself ; 
b u t absorbed into the body> it is merely so m uch renew ed stren g th  
iand health. So w ith th e  personality and the H ig h er Self which 
d igests it. W e need not push the  analogy too far, but i t  is quite 
clear th a t the conversion of those specific experiences of a life ju s t 
passed , which constitu te its personality) into so much cosmic 
progress for tlie tl ig h e r  Self— which is the ultim ate motive, so 
to  speak, w ith which those experiences have been incurred)— is a 
p rocess .which while it  goes on constitutes a prolonged preservation 
of id en tity  for the personality itself, and one which only yields to 
th e  conscious pre-em inence of the H igher S e lfs  iden tity )—inextri
cably  blended with th a t of the  earth ly  personality ,— when the two 
are fully united;

F rom  tlie lakt phase of bur conception, which shows us tho 
H igher Self absorbing the  experiences of each life-time in tu rn , 
-we can rbadily infer th a t if it  g*roivs oh th a t plane by the sticcessivb 
processes of such absorption, a previous condition in which itk 
develop’rhbnt Was ftiuch less advanced than wheti. i t  is already in  
th e  mid stream  of evolution) is tacitly  implied. A t earlier stages 
of its  career, when i t  may have accomplished b u t a fevSr hum an 
incarnations, i t  will in f&ct have existed on the  sp iritual plane as 
•a H igher Self in character or qiiality, but in a  very  undeveloped 
^condition— with a very much less intensity of consciousness. I n  
Tpoint of fact there m ust, in one or some of their aspects, be as m uck



difference in spiritual elevation between various contemporary 
Higher Selves as between incarnate human beings.

But just as all human beings have some attributes in common, 
so no doubt all Higher Selves have some attributes of spirituality 
in common ; and these must give rise to a certain community of 
consciousness on the spiritual plane which may go far to explain 
some features of the devachanic doctrine that were apparently 
irreconcilable with the understanding at first. Along the channels of 
the Higher Self consciousness, there is in devachan not only a true 
and complete intercourse between souls in affection and sympathy, 
but intercourse of a very much more intense and vivid description 
than any which is possible between the separately walled-off tenants 
of two prison houses of flesh. Meanwhile those relationships 
which had nothing to do with Higher Selves at all, are— not 
necessarily forgotten in devachan, but— for the comparatively 
undeveloped entities absorbed in them, thrown into a subjective 
existence of an illusory nature.

Take the case of a person whose Higher Self is a great engine of 
power—the growth by that hypothesis of a very prolonged evolutionary 
process. What happens when the last personality returns to it ? A s 
already said, the experiences of such personality mnst infuse them 
selves into such Higher Self and colour it for a time. But the illusions 
of earthly relationships will not present themselves as all-important 
to the restored and complete self when the threshold of the spiritual 
self is recrossed. The situation will be that of a man awakening 
from a dream he vividly remembers, but at once assigns to its legiti
mate place in his life. 1 The reawakened life asserts supremacy over 
it. (Perhaps a dream may sometimes, for incarnate humanity, have 
to do with a higher life than that of the awakened state, but the 
consideration of that possibility would be another question. The 
dream of the illustration would be th^ common plac^ fantastic vision  
of unilluminated sleep.)

The exalted Higher Self recovering from the dream of its per
sonality will put aside the delusion of that state, and quickly re
centre its consciousness in reality. It will not be disturbed because 
its own elevation in Nature may perhaps deny it the unenlightened 
comfort which a less developed soul might find in the beautiful re
productions of its earthly memories thrown out of its inner depths 
on to the astral mirror in presence of which it would have been 
placed* With these the undeveloped soul may be happy, and happiness 
may have been, so far, all it sought. It will not, like its more enquiring 
and therefore more elevated elder brethren, have been asking so 
many questions of nature concerning her processes and its own part 
therein as to have grown superior to the use of the astral mirror, 
and to the craving for its kindly illusions.

The theory of the Higher Self thus conceived seems to me to recom
mend itself to the mind as a truly scientific idea,— that is to say as 
a view in harmony with the pure and subtle dignity of natural ;ope- 
rations,—which, often as they may be symbolised by theatrical or 
fantastic allegories, never betray the taint of such a character when 
exhaustively understood. But none the less does the abstract 
scientific verity enable us to detect the element of truth running

through various beliefs concerning the soul thrown out by independ
ent thinkers— endowed perhaps with psychic faculties and receiving  
some true inspiration, but liable, by reason of being untrained in  
the grammar of esoteric science, to associate such inspiration with  
pre-established conventional or even poetic fancies. Thus one 
school of independent occultists has gathered round the teachings 
of a Seer who attaches great importance to a view of the soul s 
development known as the doctrine of Counterparts. According to 
this idea every human being as known to us in incarnation is but 
half a human being, the complementary half whereof,— of the oppo
site sex ,—is somewhere about the universe waiting for a perfect 
and celestial marriage at some future period. Ih  the first form 
of this belief the counterpart was supposed to be another living  
being— a contemporary man or woman, with whom it was theoreti
cally possible that the person c o n c e r n e d  m ight effect a union m life. 
Afterwards the theory was so far purified, I believe, as to mclude 
the condition that the counterpart of a living man or woman must
always be in Heaven, . .

Here we evidently have an imperfect presentation of the doctrine 
of the Higher Self, minus the detail which our esoteric guidance 
has enabled us to accumulate around it.

Again, the involved and fantastic conception of the i( sympneu- 
matic^ which another W estern mystic has worked out is only a 
fresh distortion of the liv ing fact in nature ; while tho guardian 
angels of some spiritualists constitute once more a poetical pre
sentation of the idea, and may embody one aspect of th© truth very 
efficiently, though unhappily we are apt to fall into a great many 
misleading beliefs if we people the skies with entities external 
to ourselves for ever on the watch to guide our tottering footsteps 
like mothers with so many children.

A . P. S innett.

T H E  V I R G I N  O F  T H E  W O R L D .

TH IS is the title of a recent publication in English of some of the 
books generally attributed to Hermes. The. first book how

ever is the only part of the publication to which this heading is 
strictly appropriate. Two philosophical discourses named u Ascle- 
pios on Initiation” and “ Definitions of Asclepios” and a few frag
m ents of Hermetic philosophy are added to it, with two introductory 
Essays by Mr. Maitland and Dr. Kingsford, which are( very inter
esting and instructive.

I t  will be a most interesting study for every occultist to com
pare the doctrines of the ancient Hermetic philosophy with the 
teachings of the Vedantic and Buddhist systems of religious thought. 
The famous books of Hermes seem to occupy with reference to the 
Egyptian religion the same position which tho Upanishads ^occupy 
in Aryan religious literature. A s there were forty-two provinces in 
ancient Egypt, and the body of Osiris wascutup into forty-two pieces, 
so there were forty-two books of Hermes. This, however, is not the 
number of tho Vedas nor of their sub-divisions, as Mr. Maitland 
seems to suppose. This number is ono of the characteristic features of



Egyptian mysticism, and veils a profound truth. It has nothing to do 
with tho number of stars in any particular constellation, as sopie 
Egyptologists have imagined. So long as these investigators of the 
Egyptian religious doctrines erroneously believe that they are 
based on the signs o fth e  Zodiac, the motions of the heavenly  
bodies, or the appearances of particular groups of stars, it will be 
impossible for them tp penetrate into the profound depth of their 
meaning. These books of Jlermes, if they can be discovered, wilj. 
no doubt put an end to all such speculations. IJut Hermes said, 
ct 0  Sacred Books of the Immortals, yo in whose pages my hand 
has recorded the remedies by which incorruptibility is conferred, 
remain for ever beyond the reach of destruction and of decay, 
invisible and concealed fron* all who frequent these regious, until 
the day shall come in which ttye ancient heaven shall bring forth 
instruments worthy of you, whom tho Creator shall call souls.”

This passage lifts a double meaning, applicable alil-ce to the 
works of the Divine Hermes and the human Hermes ; and the time 
is yet distant when the true Hermetic philosophy ai^d the ancient 
civilization of Egypt will bo revived in the natural course of evo
lutionary progress. The works tli^t are now being published aa 
Hermetic, however, do not appear to be the real IJermeti.c books 
which were so carefully concealed, though they contain frag
ments of true Hermetic philosophy coloured by Grecian thought and 
mythology, and “  The Virgin ,of the W orld’’ was probably based on 
some Egyptian compilation professing to be one of the Hermetic 
books. It is curious to notice that in it we find Isis informing 
Horijs that the animal signs were pjaced in the Zodiac after those 
of human, form, which would be the case Tyhen the equinoctial 
point was at the beginning of Gemini. Moreover, as will 
be shown further on, the main doctrines taught by tire disr 
conrse tyre in harmony with the religious doctrines of Ancient 
Egypt. But the prominent references to Zeus, Kronos, Ares, 
and Aphrodite unmistakably show that it can in no wise bo 
considered as one of the ancient Hermetic books. In the context 
in which such names occur, Hermes would no doubt have referred 
to the corresponding deities of Egyptian mythology. By referring 
,to pago 9 it v il l  be seen that the writer identifies Hermes with 
Mercury, which no ancient Egyptian properly acquainted with liis 
ancient philosophy would have done. Hermes is “ cosmic thought/' 
as is stated in another parf of this discourse. Strictly speaking he is 
the universal mind in his divine aspect, and corresponds with Brahma 
in the Hindu religion. Just as the Vedas and the Upanishads are 
said to have originated fj*om Brahma before the evolution of the 
manifested Cosmos, the Egyptians declared that their religious 
books originated from the Divine Hermes. Hermes, like Brahma, is 
represented (p. 10) as taking p artin  creation. Such being tho 
case, it will be erroneous frpm the Egyptian standpoint to repre
sent him as Mercury. Hermes is further spoken of as tho 
teacher and initiator of Isis, though in ono place tho Great Master 
and tho Ruler of the Universe addresses tho mysterious goddesg 
as tho soul of his sonl and tho holy thought of his thought. Isis, 
t>he groat Cosmic Virgin, is tho sixth principle of tho Cosmos,

She is the generative power of thenmive> ate3 ideation
productive energy of Praknfci-and aa sucn k . h cannofc 
in the universal mind. Even m her The
properly bo placed ' " J 0 ? ® 1 ™  A s c e n t  0£ sonl iuto matter, as 
h u m a n  in c a rn a tio n  o f I s is  is  n  C u r i o u s l y  e n o u g h  in
is the case with the rape of £ H o S  Isis speaks
referring to this incarnation in her • to earth for a
thus The Supreme God . at l e n g t h n ^ e a  ^  ^  
season thy father Osins a n d  the g^afe 1 ^  ^  ^  f t p .

is this Isis who addresses Horns . I ossib y ^  applied to
plied to every incarnated sou , < Ftrvntian h istory ; but even
L r y  departed s p i r i t , n ° £ f  
this supposition will be toun 1 • ^  the book> whoever he
dialogue under consideration. mVsterious connection
was, did not comprehend in its true light the mystenou ^  ^
between Isis and Uertnes, and, try'ng 01t” during tho
of the real Hermetic dialogues current in  his
times of initiation only) accouhng -which it is
tim e, wrote th , dialogue g to .o tioe  ™ J e t .i l
now presented to the public. I?e P nccessury to point out
the doctrines inculcated in t ns . , cannot bo represented
t h a t  Persephone is not the Cosmic Y i r g ^  philosophy. This title
as such from the standpoint o not to every soul which ia
i ,  only appliable to as tbe
encased in matter an.l which io j , the maiden

S t ’h e r ' ' e r S ' S ^ t e T  Universe and not the Virgin m o t to  ot

‘T s r s i s s s  grs^no. - a
the soul that has fallen into t,he clutches of “ a« ê P d in the

v l g t T a U “ u L k t ” e“ '‘ l^ e n r  h»j»W e< vW «

of the Cosmos and tho “ perpetual “ ,ilr

in this connection that
thehuman incarnation, of Isisand O sirisstouldnotJ,e talienas nero  

.n eg o r icd

P “5 ,  °™ d in this to r v  d iU T r U  I s i /s a id  that she wonld not
a n d  d a r e d  n o t  “  r e c o u n t  this n a t iv i t y ” a n d  “  d e c la r e  t h e  o r ,&m

proper position i;o occupy in  the Egyptian Pantheon.  ̂ .



ord speaks of the “ incarnation, martyrdom and resuscitation of 
Dionysos Zagreus” in tlie essay prefixed to this book. She says 

T™ intended to mean the spirit, and adds further on 
tnafc the spirit or Dionysos was regarded as of a specially divine 
genesis, being the son of Zeus by the immaculate Maiden Kore- 
r ’ersephoneia If S0) Dionysos is the seventh principle in
man, the Logos that manifests itself in the microcosm. But we are 
informed at the end of the essay that “ Osiris is the microcosmic 
sun, the counterpart in the human system of the m acrocosm ic  
.Dionysos or Son of God.” This latter statement is clearly incon
sistent with what has gone before, and is evidently the result of mis
conception—a misconception generally prevalent in the minds of the 
w estern Hermetic students regarding the real position of Osiris—  
and an attempt to interpret the higher mysteries of the Egyptian  
religion by the mythological fables of ancient Greece, which, though  
elegant and refined in form, bear no comparison whatever to the 
allegories of the ancient Egyptian writers in point of occult signifi- 
“cance.

There is a remarkable passage on p. 34 of the book under consi- 
deration which, if closely examined, may throw some light on the 
Subject.' Isis informs Horus that “ on high dwell two ministers of 
the Universal Providence ; one is the guardian of the Souls, the 
other is their conductor, who sends them forth and ordains for them  
foodies. The first minister guards them, the second releases or 
binds them, according to the W ill of God.” The real position and 
duties of Osiris may perhaps be gathered from this significant 
paragraph. It will not be very difficult to ascertain the name of 
the other minister, who has a nearer relationship with the Macros- 
cosmio Sun than Dionysos, from a careful examination of the reli
gious doctrine of Egypt. But as it is the business of the Sphinx to 
propose riddles, not to solve difficulties on such subjects, nothing 
more can be said in this connection. Buddha and Sankaracharya 
may perhaps disclose the real mystery of these two ministers.

Some of the important doctrines taught by Isis in this discourse 
will be examined by the light of Hindu and Buddhistic philosophy 
m the next issue of the Theosoph ist.

T he Solar S phinx.

P R I M I T I V E  M A Z D A Y A S N Y A N  T E A C H I N G S .
T he  H o n a v a r  a n d  A s h e m . 

riTH E history of the world shows that in every age a few minds 
J *  snch an expansion of knowledge, in area and depth, 

,that they are able to give—by a sort of higher intuition— a moro 
or less clear solution of some of the most difficult problems of life. 
Ih e radiation of a great thought attracts towards itself masses of 
mmds of varying calibre that try to assimilate the thought each in 
their own way and in proportion to their power of apprehending 
great truths. Human language, even at its best, is imperfect, and 
the same word or sentence, particularly when dealing with abstract 
ideas produces a variety of impressions as it strikes different 
intellectual organisms in different classes of minds,

A large amount of the religious controversy that has arisen from 
time to time is merely a war of words. An age of religious revival 
gives expression to sublime truths which, in course of time, becomo 
encrusted with error and aro limited in their interpretations, through 
the sluggishness of thought and of moral activity, to ritualistic 
practices of small value. Thejgnorant masses again cannot bo 
expected to tax their minds to any extent, and much pure teaching 
has to be curtailed and expressed in materialistic language, to suit 
their power of comprehension. W e find therefore many a noble 
precept and teaching so worded by some of the writers of old as to 
suit the ideas equally of the learned few and of tho untutored 
masses. The masterpiece of a great painter would be to the ordi
nary observer nothing more than a pleasing representation of somo 
familiar scenes, while to the man of cultivated artistic taste every 
stroke of the pencil would reveal the admirable genius of the 
master, that could throw life and light into subjects the most seem
ingly commonplace.

As the human mind applies itself to the law of causation and goes 
on tracing an effect to its cause, which in its turn appears to be the 
effect of a prior cause, it moves along an almost endless chain, in 
which alternately every effect presents itself as a cause, and every 
cause as an effect. I t  is the privilege and the triumph, however, 
of the human understanding in i t s  h ig h er  aspects  to conceive of 
a Self-existent First Cause, whence all things proceed. Modern 
science in its agnostic attitude, while admitting in a general way the 
existence of this Primal, Eternal Principle, calls it the great U n 
knowable wherein science and religion are said to meet. Human 
reason very naturally associates with this Invisible Principle the  
idea of Supreme Intelligence, but the vulgar masses going a step 
further transform it into a gigantic projection of their own per
sonality. Thus anthropomorphism,— or an illogical conception of 
the Deity as having something like a huge human form and having 
human attributes,— comes into play and becomes the creed of 
many who turn dogmatists and believe that they can play fast and 
loose with their Maker, who is looked upon as one to be propitiated 
by vaiu offerings and rites mechanically performed.

The Infinite Self-existent Power can never be positively defined, 
but the very fact that the human mind conceives an idea of 
Infinity, in a manner however vague and inexpressible, affords the 
basis of this transcendental conception of the Eternal Existence 
which we call God. Material things are known by scientific per
ception, and likewise supersensual things can in a manner be 
apprehended by scientific thought.

In the higher religious teachings of most nations we find tlie  
Divine Existence spoken of in terms which are free from the  
ideas of limitation, irregularity, or discord. Human thought in its 
unclouded moments, obtaining glimpses of the majesty and bound
less perfection of the great Reality, generally rests content with the 
knowledge that this Divine Power exists, and that I t is All-wise.

This Power is “ Ahura Mazd,” whose existenco dawned upon the 
Iranian mind ages ago in a manner at once sublime and scientific. 
Scepticism and Agnosticism aro and ought to be stages in the



development of the thought of every nation as of every th in k in g  man; 
but they are simply attitudes of the mind towards uncomprehended 
knowledge, and have sooner or later to be abandoned lest they prove 
suicidal, creating a dogmatism of their own; setting up an unscientific 
blank negation as an idol of worship. The capability of the human 
mind has scarcely been fathomed, and that which may prove a dead 
block to some may afford a stepping stone to others into higher 
vistas of consistent thought. A s far as reason is given a broad and 
liberal basis to work upon, its strict deductions in the domain of 
the subjective, the supersensual, or the abstract, are acquisitions of 
higher knowledge. He who is too closely occupied with minute 
details as to particulars is not in a position to cultivate that power 
of abstract thought which is the higher faculty through which we 
arrive at a knowledge of great truths. The quibblings therefore 
or small men, however proficient they may be in the details of 
limited portions of physical research, can never touch the true 
basis of religion.

Professor Tyndall, one of the foremost of English scientific writers 
and teachers, thus expresses h im self:— “ There exist other things 
woven into the tissue of man, such as the sentiments of veneration, ' 
respect, admiration, and not only sexual love, but the love of the 
beautiful in Nature, physical and moral, of poetry and art. There ia 
also that profound sentiment that from the first dawn of History, and 
probably for ages anterior to all History, has incorporated itself in 
the religions of the world. You may laugh at these religions, but in 
any case you only laugh at certain accidents of form, and you will 
not touch the immovable basis of the religions sentiment in the 
emotional nature of man. The problem of problems at the present 
hour is to give to this sentiment a reasonable satisfaction.”
 ̂ "We shall try to see how the enlightened Iranian mind expressed 

itself upon a part of this problem at a period of time when it wns 
untrammelled by various degenerate “ accidents of form” that have 
since beclouded the unsophisticated teachings of old.

The meaning of the name “ A h u r a  M a z d a ” (contracted in later 
times into Ormazd) is very suggestive. The first of the two words 
of which it  is composed is derived from the root “ a h , ” Sanscrit 
“ as, ’ meaning to be, to breathe, to exist. “ A h u r a "  therefore 
means the Living One or the Giver of Lifo. The second word 
“  ° r “ ^ a7\d a [ ' 1S a compound word made up of “ m a z ”
and da . “  Maz’* signifies great and ( d a  ’ means to produce, as also 
to thmk, and therefore Mazda may mean either the great Producer, 
or the “ VVise One.” Both these significations of the word M a z d a  are 
closely allied, and are interchangeable in ancient philosophy, accord
ing to which the Primal existence manifests itself by its “ Wisdom,” 
through which is produced the visible creation.

A h u ra  M azda  then is the W ise Living One. In  Him Infinite Life 
and Unbounded Wisdom are co-eternal. The great Deific Prin
ciple in the Mazdayasnyan conception is tho Ever-Living Reality, 
the Eternal Substance which, in whatsoever way we may view  
it, shows itself as Unbounded W isdom, and makes itself felt 
by its unutterable Intelligence. Thought and production are 
indissolubly linked; the objective body beiDg merely a material

copy of the subjective ideh,. The Divine Thought is reproduced 
in visible Nature, which at once excites our admiration and despair. 
W e often hear it said that Nature is the creation of God; but 
a most irrational idea is imported into the word “ C re a tio n ” by  
some W estern religionists, and it is alleged that God has called  
into being the universe out ,of A b so lu te  N o th in g . This is put 
forward as an instance of the omnipotence of the Creator. The 
human mind, however, cannot reasonably conceive of what is 
ignorantly termed “ Absolute N othing.” The very idea of the 
Deific Principle being Infinite and Eternal Existence excludes alto
gether the thought that there can be “  Nothing” anywhere. This 
truth is very aptly expressed in the ancient maxim, “ E x  n ih i lo  
n ih i l  j i t ,”— out of nothing cometh nothing— and therefore there 
could be no creation out of nothing. This illogical aud absurd idea 
that God creates out of nothing is founded upon a misconception. 
There may be a substance (and we well imagine it) which is “  noth
in g” grossly material— which is not perceptible to our senses—as 
for example the hypothetical ether  of modern science. For all practical 
purposes this invisible substance may seem to us non-existent; but 
it does not follow thence that there is A b so lu te  N o th in g  anywhere. 
W e can never get rid of the ultimate atoms of matter, and there is 
no such thing as an utter void in space. The Peripatetics justly  
asserted that Nature abhors a vacuum. Dr. E. W. W est, that learned 
Pehlevi scholar, has given in his translation of the Bundahish 
a very sensible note, which was very much needed to dispel 
the misconception that the Parsees have to some extent imbibed 
from Western religious dogmatism. He says, “ lb is usual 
to consider the (word) ‘ d a d a n ’ when traceable to the Av.
‘ d a ’= Sans, ( dha/ as meaning to f create/ but it can hardly be proved 
that it means to create out of nothing, any more than any of the 
A vesta verbs which it is sometimes convenient to translate by 
“  create.” Before basing any argument upon the use of the word it 
will therefore be safer to substitute the word “ produce” in all 
cases.

The Avesta religion therefore is altogether free from the error of 
believing that there is creation out of nothing. In the Ahura 
Mazd Yesht amongst others we find these names. “ V i t  n d m  
a h m i,” I am the All-pervading ; and “ V is p ta s h  n a m  a h m i I ara 
the Fashioner of all. “ T h r i ty o  A v ita n y o ,” my third name, is the 
A ll extending. Ahura Mazd produces, or evolves, or fashions every
thing, and fills all infinite space.

W e shall now be in a better position to discuss the meaning of 
the two sacred formulas the Ahuna Vairyo and Ashem which 
occupy so high a place in Parsee religious literature, and which the  
Parsees daily and hourly recite. Dr. Haug thus speaks of them :—

“  The formulae are very sh ort; it is somewhat hazardous to 
venture upon a translation of them. The words themselves do not 
offer much difficulty, but the context does.” Dr. Geiger sa y s:—
°  Unfortunately the text is extremely difficult and obscure, so that 
none of the attempts hitherto made to interpret it can bo considered 
as perfectly satisfactory.” He simply gives Dr. lla u g ’s translation 
of the A h u n a  V a iry o } which is as f o l l o w s ■“ Just as a heavenly Lord



is to be chosen, so is an earthly master for the sake o f r .V I ^  
tto b e )  the g i v e r  of good thoiiffhfa anrl r?. êousr,ess
Mazda, and the dominion is for the T orvl f a i? ac»10n,8 of 1,fe towards 
la s  given „  ,  protecto of t L  ^  (^ e" ^ ; ehr7  ^  <Mf ^ >
from this translation, nor is Dr Snpio-ol T„,„ ? understand nothing
" A , i ,  the will of t h e 1 £ r f s o ( f f i f t t e w T .  H,6 ,r“"8l,te9 
Vohutnano (will one receive) g-ifts f o r  fV,0 J* ° P nrl Ĵ- From 
in the world for M a z d A n d  f t  V - 5 W° r,ks (which one does)
when we afford snccou'r to the poor '" V h e  ' v M  ^  ^ hV™
»  equally obscure, it ,„ n , a , '  / ? > > f V f b o .
spirit, so should be the pastor, ow ine to w h * t* n J I ! ! l W i 'V1° g
and good works of righteousness. W hose is the ffift of^nn!?
which among living spirits is the gift of Ahura Matd Th
sovereignty is for Ahura • -^nura JViazd. The

•• &  S f K r ? ; '  - t i i  2  t e f
.nano shall be given to h i m w ^ r k s t ” 'this ™  w '}“  M *0llU; 

S  r p t ^ ‘0 ^  *  A b " “ * •  powei^he gave S L t

2 pf ce of A»*els (" ” » 
Thon that directfst to God t h e l o d  t h o S a  J  T " * !  P“tb'
kind raising f c .  »p .  if°
the dominion above and beneath is A hnr’a iir i i , ^a>
A'J-W i.er de hin, the vie,or

M. De Harlez translates— “ As thprp ia a t  j  ,

3 5 * ?Just as a ruler of this world (i p a t ^  ^ugnsn
«wn will, so the chief of spirit J  w a iter , ( ? ,  
by means of righteousness acts according to his own will T ?

3 d f„°rt £ i'”a”Ii’e f” hohim ^  “ * r j „ ‘" „ f Kr  who canse3 some one to give the nnnr
occupahon or support as it were considers Ahura Mazd a s ^ i s

p . s « i , r t / : f  ; h 7 £ i" d 11,6 M aci " eM i^  ° f

contains ?  ^ " S E ,  ’ S t  X* ‘
commentorj, which is verj likely the work of more than one w rita°  
must have been written several centuries after the A h u n a  V a ir y o

itself, and in its first part very clearly shows that the A h u n a  V a ir y o  
was looked upon according to tradition as the supposed allegorical 
speech of Ahura Mazda before the creation of the universe. W e  
read in it as follows : “ W hich was the word, 0  Ahura Mazd, that
thou spakest unto me (as being) before the heavens, before the  
water, before the earth, before the animals, before the trees, before 
the fire, son of Ahura Mazd, before the.pure man, before the Devas 
and vile men, before the whole material universe, before everything  
good produced by Mazda—that arises from Harmony.”

Then answered Ahura Mazda, “ These parts of the A h u n a  V a ir y o  
it was, 0  Spitma Zarathushtra, which I spake unto thee before the 
heavens, before the water, before the earth, &c.”

This portion of the commentary gives the true clue to the meaning  
of the formula. A  correct translation of the (t A h u n a  V a ir y o ” should  
not only make good sense in itself, the meaning of each line being  
consistent with the other, but it should be quite literal and in accord
ance with the old Iranian belief regarding the formula as expressed  
in the 19th Yasna. None of the translations have been made 
with such an object, and an attempt, feebly though it be, may now  
be made in this direction in strict conformity with the meaning and 
grammatical construction of the words.

A t the very threshold we meet with the words ( ( A h u  and R a t u ,”  
which are commonly translated respectively as Lord and Master. 
Ahura Mazda is spoken of in the Avesta as both A h u  and 
R a tu ,  and in a limited sense Zarathushtra is sometimes called the  
A h u  and R a t u  of the Earthly creatures. A h u  or f A n g h u ’ is the 
Sanscrit A s u  and comes from the same root that we traced in Ahura, 
tiamely, * A h '  or ‘ as* to be, to exist. I t  means that which has life 
and also that which is the origin of life. From the latter significa
tion has arisen the secondary meaning “ lord.” A h u  in its 
original sense is an impersonal mode of expressing the idea of the 
Eternal Substance or Existence which is One Infinite Life and is 
the origin of all Life in creation.

The word <( Vairyo” means will or wish, hence also la w , and 
f< Ahu Vairyo,” may be translated as the <f W ill or Law of the  
Eternal Existence.” The word R a tu  means one that acts through 
justice, and secondarily it is used to signify master or chief. Both  
R a t u  and A s h a  are derived from the verb u  Aret” (Sanscrit * Kit’) 
to speak the truth. This may again be traced to the root 'a r / to go, 
to move. The idea of harmony and regular motion is involved in  
his root, and Dr. H aug has a very significant note on the word A s h a  
in which he says, “  the laws of A s h a  V a h is h ta  are the laws of Nature, 
as the original meaning of Asha is not purity, but going on in a 
regular way.” Ratu, then, is tho energy that proceeds from the  
Divine Principle and guides everything. The Sanscrit “ R i t a  
includes all that is right, true and safe, as we find from the following 
extracts from the Rig-Veda : ‘ May we, Mitra and Varuna, traverse 
all the evils on the path of r i ia  as we traverse the waters in a ship’ 
(Kig-Veda VII. 65-3). 0  Indra, lead us on the path of r i ta  over 
all evils (Ibid-II. 28—4 & ,VIII. 12— 3) In short, Rita is conceived  
as the eternal foundation of all that exists (Taitreya Narayan am 
X II. Taitreya Upanishad Shiksha V alli X II. 1) A h u  and R a tu



are not entirely distinct one from the other, bnt are one in their 
essence ; the first the potential, the second the active Principle.

The word ( S h y o th n a 9 means ordinarily work or act, and may be 
traced to two different f’oots respectively meaning, “ to increase” and 
“ fco move.” ‘Anglm ’ means life as well as the world, for the universe 
was looked upon (and very correctly too) by the ancients as pervaded 
all through by life in some shape or other. “ S h y o th n a  A n g h e n sh 99 
therefore, which is usually rendered as the c work of life’ must, when 
referring to the world, be translated as the manifestations of the 
life principlo or the manifestations of the universe.

The only other word that I need notice is ' Dregubio,’ which is 
the dative plural of the word * Drighu*, which we trace to the root 
‘ D ru } to wander. A ll wanderers are not poor or helpless, and in a 
very secondary sense in relation to human beings we translate 
this word as ‘ poor.* In relation to the universe the wandering onea 
are the revolving systems,great and small,from the minutest whirling 
atoms to the rotating stellar spheres. All things are in continual 
motion, and are wanderers in the grand symphony of the universe. 
They would be poor indeed but for the great Life that sustains 
them.

I therefore translate the Ahuna Vairyo* as follows :—
A s is the W ill (or Law) of the Eternal Existence so (its) Energy 

solely through the Harmony (asha) of the Perfect Mind is the produ
cer (Dazda) of the manifestations of the universe and (is) to Ahura 
Mazda (the Living W ise One) the Power which gives sustenance to 
the revolving systems.

In other words, just as the nascent world is about to be called 
into being, the Supreme Existence in accordance with its own W ill 
or Law puts forth its Energy, which, acting in union with the 
Divine Harmony of the Perfect or Universal Mind, works out all 
the manifestations of the Universe, and, without becoming inactive, 
remains the Preserving aspect of Ahura Mazda, sustaining all things 
in their motion and life, from the minutest atoms to the grandest 
of systems that course through Infinite Space.

For a better comprehension of the idea conveyed by these words 
we may amplify a little. Vohumano, the good mind, (good in the 
sense of perfect or Divine) is the highest of the six Amesta Spentas 
(Amshaspends)— the Immortal Benefactors— all aspects of tbe 
Divine Principle (Ahura Mazda.) In the 45th Yasna 4th stanza we 
find the words “ P a ire m  V ang lieush  V erezyan to  M a n a n g h o Ahura 
Mazda here is called the father of the activity-causing Perfect 
mind (Vohumano.) Asha means righteousness, purity, justice, 
more properly Harmony. What is harmony on the physical plane 
is righteousness and justice on the moral plane. Ratu the Divine 
Energy, at tbe birth of the Universe in obedience to the Eternal 
W ill which is the Law of the Supreme existence, works by means 
of the Harmony of tho so called Divine mind and produces all the 
manifestations of the life Principle forming the cosmos. There is

* Tho original form ula is as follows :—
“ Yatha ahu Vairijo atha ratush nshat chit hachA Vanghcush dazda manangho 

shyaothnanam angheush Mazdai Khshathremcha Ahurai a Yim dregtvbio dadat 
,Vastarem,

not only production bnt continnous ™“ S h  smtii'na
same eJeSgy is said to be to M » d a 1;he power «  ^  ^  ^
all the revolving system s of the u ™v^ se . Eternal Sub
m it  and R a tu ,  and therefore is at the same time tne
stance, or Existence, and its Energy.

In the 43rd Yasna, P a r a p h  5, ^ e e fi'‘ J ®  at the birth

c o n s e q u e n c e s — a n d  a s  i s  s a i d ,

« Evil to the evil, good blessmg to the g o o d -b y  Thy dispensa iou 
at the last stage of the world.

Perfect Mind; _ , . .

th e‘world i n t o

W o r d s w o r t h .  ■ ‘
« _ W ith  an eye made qniet by the P°^®r 

Of harmony and the deep power o ] y,
IYe see into the life of things.

■ In t i e  Ahura Maad Yasht, paragraph 38, Ahura H u d  s a y s :

. . By my Intellect and W i s d o n I  first

S r ’p r ^ b T ^ d  tbe translation o( tbo

Ahuna Vairyo suggested above.

That tbo n iirerso had a beginning andwrll 
not only a Zoroastrian doctrm , g UDrem0 -Will the univorso

moves and has being. < , .

i„ t « H r s E A i t s s s s J E *Deity and its manifestations. Ho ^  with a conciseness that ia
how it is preserved is ther . . J ,  tiful formula, expressing iti 
truly admirable. N o wonder th.sbeauuhU  tormu ^  \ a3
three short lines the most t h e s e s  as an efficacious Divine W ord, 
been revered ^ ^ J ^ M a z d a  aa the creative Deity, and it i* 
I t  is the aspect of A  most to do. At every little stumb-
with this active aspect man unbelief as to the existence of
ling block the opposing po’ man an(j h0 alternately dreads,
the Deity and its wisdom un Ahura’Mazd. The three lines of
attempts to propitiate, of d^ fest a host of ideas

Vt f E  S v e J s e  ^ a t ’ tr E s * “  E y V b o
S S t c d .  aTnd mnst b“ 3  enlightened Faith founded npon



S °od in the life of man.
true s.Voificiface k  fn i f , . /  c a n W e  no efficacy; their
conviction of Divine existfinpT I  H t*5011 ®° as to strengthen this
wisdom, manifesting in n i w v ’ 1 ’ W fotmded in unbounded , manuestmg in all things harmony and justice. 1

! j ‘ ' ' ' N A V R O JI D p R A B JI K lIA N D A LV A LA ;

'! ' 1 1 ' (T o  be c o h tim ie d .) '"  : , ;’ i
' i V 1 : ' ■ ' (.{■■■■ s".

, 1 N m P W T A T I O N S  O F  F O L K - L O S B  • T E E  ■■ U A S T H A  
VISESUAM}' . '

X H of S e ^ b e lie f  i L ? T f C < as well as Eastern,
certain others^ t o  unfortiinate1'touch & forfcunate and
acceptance in very e a r * T u ™ , 0 Poink to tl,e general 
arities in “ m a g n X T u L ” # L a  of differing *pec«li-

g S d e n lS ;  ' a i r i c d t u S r a i d t t t 48^ “‘^ T j r o m  t h f  t o u c f  of
esteemed l 4  writes ^

ed th a t I haPPen-

«xplanation was th a t some person in bad h ! al?h ^ ’u nd th e  gard en er’3 
th e  spot or looked c o v e t o u s l y a t t h e f r u i ?  S n ^ *  hT  ' L ^ r  passed
A n o th er cu n o n s fact I discovered by chanceTs t h ^  ;f « "‘' f 7  bliS hted it.
some individuals, they either do n ot s ta r t in to  lifet t  J i  3 a r® f,lflnfced by 
Ogam the g ardener tb o n g h t th a t s o m e th in * » « .  °-r ,are soon blighted^;
person 'Who p tu  them  dow„ A T^ t et^ T a tr „ f T r,°^V ,W,th t °  hand ° f «»e 
v ita lity  of th e  germ s. W hat is y o T rid e a P  T h „  P ° T b ly  a b s o r b s  th e  
question. Tho gardener s a id : * A h !  M istress ™  f  IW  haV® studied th e  
stand  certain th ings th a t even we ig n o ran t H , ™ j T Pean?  d °  not under- 
Some people have w hat we call “ a hand ?  . "0,T from childhood,

seeds the greater, num ber rot i„ th e  groSnd or ? f  h S  “  i t : " “  ^  Plant 
«nto sickly plants and seldom reach m a t u r i t y A n S  S come up, they grow 
th in g  they touch; You rem em ber n rT r.W M , .. ,so Wlth alm ost every-

nastu rtiu m s P ..P lease  come and see the bed ” ! {  \ ° man to Plant th e
not one had sprouted. “  See,’! he continued “ the J in "  i ’ ° ? d saw th a t 
has been plenty of moisture, and th e re  i s ’no p L ,«  18 Î oseland rich , th ere  
have grow n : but the woman has no luck ?n h f r  >, ‘K  should P°fc 
even worse, for while you can avoid a touch L m  „herKh and- An ‘ evil-eye* is 
an unlucky or malicious eye will reach the nlant f a Per®0D> a glance from 
cau’t be helped. B ut ybu won’t beHeve m ? w h v .£ ro™ a d i ^ n c e ,  and th a t 
him  th a t for once he was talking t6  an F ? ,™  *  i!'d 1 g0  on ? 1 «ssured 
laugh a t his stories, and he then fold  me man v s??"  ,°i -Was Dofc d isP°sed to
a class with which all in v estitra to J nf 7 1- ? nge th ln 8 s which, being of
need not be related  i„  t h i f & ? ; „ 8piK “ iL V 5 M on,“ ?  “ - ’ fam iliar 
somo personi stedm not to have the i , L 3 ?  \ auve n? fc,ced often th a t 
growing c u t t in g ,  etc., and even flowers^ n S  k ^ ' m raising  seeds, 
sooner. Ampingi cooks it is a well-known seeta to  w ither
touched by one in an unhealthy sta te  of bod v IWio moa.ti will go bad if 
w ith  some of whom milk will tu rn  sour w ithout f,,™0| a p P1,ea to dairy-m aids, 
th an  a m ysterious putrefactivd influence n ^ L i r  r Provocation o ther 
N atives; of tndia  ftri alsb Well a w ire  of , r ? m th f ir  P ^so n s .
^ "'are 1 I8 M danqtYoiU to givevaciiiw  fro m  a heaftl,» 7°7 ,vaccination> and
rliTl t , lh e y  have an idea- th a t  if the I v m n h l  “ f  t0 receive U 
child aud given to a weaklv nnp fho lof*. n e . ^ mpb is taken from a strong

particularly  health y , and the little  baby to tfhom  th e  lym ph was gi\nea waa a 
w retched specimen, so weakly th a t the p arents scarcely knew how to keep 
i t  alive, and now th a t baby is iu blooming health , while my poor,girl is u tte rly  
changed for th e  worse, her food disagrees with her, her appetite  has, left her, 
and she is a continual anxiety to  me.’ Please tell, us som ething abou t,a ll theso 
m ysteries,” r

To begin with the question of the plants first; the lady’s surmiso 
is but partially correct. There are individuals of both sexes whoso 
mesmeric aura seems fatal to plant life even .wli(?n they qxo ^  
good health. The mediaeval writers had much to say? about thoso 
mysterious sympathies and antipathies between individuals nnd 
plants, as well as between certain species of plants rind the general
ity  of mankind. W ith regard to this latter branch of th^ subject, 
some valuable notes have been already supplied ( by Mr. V . 
Coopooswamy Iyer, of Madura, in his memorandum upon “  Tho 
Aura of Trees” {T heosoph ist, September 1885, p4 307), but fair 
more remains to be added, and it is hoped that othefc intelligent 
observers will communicate what they know upon the subjcct. 
It is possible that light may thus be thrown upon what is now a 
perfect enigma to the medical profession— the “ selective power ok* 
medicines,” by which a drug, though taken into th a t ' common 
receptacle, the stomach, will reach with its curative influence tho 
particular organ bf the body with whose special function- it seems 
to have an affinity. Mr. Coopooswamy .now supplies tho following 
additional m em oranda:— , 1 1  ' ; •
, “ I t  is, I  Bhould say, known thro u g h o u t a ll In d ia  th a t : if persons who have 
w hat is called in S an sk rit Hastha. Visesham, the “ lucky h and,” sow 
or p lant seeds, th e  product will inevitably be abundant, healthy, and v ig o r
ous, while those not so endowed will g e t from their sowing either s tu n te d  
and scanty crops or hone a t all, in proportion to the im purity or antipathetic  
relation to  plant-life of th eir m agnetic • em anations.* I  could cite many 
corroborative exam ples from m y own observations, b u t. one will suffice. 
A  near relative of m ine and his friend  p lanted in adjoining Jbeds of a 
garden, prepared exactly, alike, some seeds of th e  long gourd so Common in 
o u r co u n try  z w ith th e  same w atering and cultivation th b  crop of th e  
form er was plentiful, th a t of th e  liatter alm ost a failure .1 This sensitiveness 
to  differences in hum an m agnetism  does not seem to be> confined to any ono 
specie^ of p lants, but is noticeable equally in grains, pulse, ru n n in g  vines, 
and  trees. T he m au wi,th the Mucky, handj finds, his good .fortiino Bhowing 
itself th ro u g h o u t. 1 . • <

A m ysterious b lig h tin g  potency seem s to imbue the m agnetic aura of 
fem ales a t certain  periods of; physiological disturbance, and th is hag led 
from tim e im m em orial to the Asiatic custom  of secluding them  a t such times.. 
They are th en  prevented from touching household utensils, tho fam ily 
Clothing and food; especially rice a iid . m ilk, draw ing w at^r from tho well or 
ta n k , &c. In  B rahm an families, as also Parsee,! and, I  believes B u d d h istf, 
they: are confined for thrfee1 days to a special'room  outside the house into  
which no one else enters. Should a female a t such times sit a t tbe foot of a 
lime tree, it is alleged th e  tree  will w ither- and die; should she,by chance 
en g ag e,in  m aking pickles—as she m ight in some non-Brahmahical families, 
where th e  stric te st rules are not observed—the pickles will breed worms and 
ro t w ithin a few days,- while if the picklidg be done at any other tim e, th ey  
m ig h t keep Sound for m onths 6r even a ^ e a r or two* ’ Y et th ere  are women 
whose pickling, w henever attem pted, will never succeed.j I, have read thafi 
in  the dairies of H ollana and the v^ine-fermenting vaults of F rance and 
G erm any, th e  admission of wbihe.li s6 circurristanced is rigorously forbidden. 1

■-i-------- i------------------------- 1 ^ ---------- —----- ----- l----------------- J--------;-----------1____LX-i-ti------------------ :____ ____ ;______ _

* Cf. Dent, xxviii. 38—40 for an illustration of tho blighting of crops sown by a 
man under a curao.—O. , ; . . • • ,

f  A n d  a m o n g  o th e r* , in  JeiYiah, Cf, L e v itic u s  xt . “1 9 —3 3 ,— O, T >



A  cnrions custom  prevails in In d ia  in connection  roitv. ti,„  „_i u . .  ,

Br8ftrbmfniclfceromonl’er o f  wTrria^e t J ' f o V d  "•l,kn° 7 n

tb e  holy Brahm ins assem bledTand then b T th e  worn™ „f r . ^
order of seniority. M antras are also recifpH h r  u u • h.ouseho,(l m 
the process, whiSh is pure!? oTe S T ^ n K ^  ^ r ^ l b *

S h  F e U T n  X e t i T 4 h ^

fctoTtk With “USi0 00 thef0Urth 0r fifth* *  of t f M S j B r t  tw n

ac^dr^on3than in̂  the^as^of'natrv^d^ ôrs9 ad ^ T n^^ 'f^  “nd
sick. . A doctor may be never "o cL ver and sk iin ^  b lT  ^ ,  " Y ^ 0" 168 to the

s?  i s r i v t r :  s t  s S " *  a s s a f s i
compound and give th e  medicine to his patients Thtvvtf k°  8SSISt,n.nfc to

(ib tĥ s fnstonce^ane^JwnVa^iTa*/^i^for* wha^^ 'th ^ 6*1'

The explanation of the Evil Eye as an effect of a current of 
malignant mesmen6 aura focussed upon an individual, his family

^kee? e U lT PP%f" gir  alr dy iQ?  . eft-Hand Path ( T h e o so p h is t, May 1885)* to which thn
rea er is referred. We are now dealing with the quite diffprpni- 
question of the tnalign influence unconsciously exerted by certain 
persons upon the life-principle of plants and animals. M e s s  
to say, we can get no reasonable solution out of the text-books of
our modern authorities, but must go to authors who studfed and 
wrote be ore these days of materialism. O l such, w t turn *0

S  t  r“ English m? stic and scientist of the
seventeenth century, a copy of whose M o sa ica ll P h ilo so p h y  in the
i W  H, T ? T  f tt' -,S in ° Ur Sociefcy ’s library. H e teaches 
that there is but one Universal Life Essence, of which all natures
partake a celestial light or fire which, as “ Zoroaster and Heracli
tus do say, is that invisible fire of which all generation and 
multiplication ism ade.” The “  Elementary air”_ q u ite  a different 
thm g from the ordinary atmosphere, it must be o b L v e d i ^ U
M„lt l ! UenCf 3 0 V Ve? etafcion> and of the formal seeds of 
w i ^ S i ^ t ! ” ^ ^ 8 lfc i3,a tre^ure-house, which aboundeth

heavenly g if t s / ’ The 'beam s’ referred 
to are, of course, identic* with the several ‘ rays’ emanating from 
the seventh principle of the “ elemental air,” along which run the 
various manifestations in this department of nature. This uni- 
versal life imbues not only the animal kingdom, but also the 
vegetable; for, says Fludd, “  by this spirit they do vegetate, by

exist and W ?  fl,P- V - - ^  “ 5 ? ^  ^  “  ^"elusion , bygthis they
J ° tj m ;mine 0WQ °cular experience I  

am witnesse and, if  need be, I  can quickly demonstrate, that
vegetable is a pure volatile salt,* which is nothing

# Before tbo time of Lavoisier, the name of salt was annliprl ^  i * *
any .olid, ciyetftllizable, transparent, and soluble body.—0 . chefaiisfce to almost

but the essential aire of the specific which is wheat or bread ; thig 
volatile salt is an unctuous liquor, as white and clear as crysta l; 
this is inwardly nevertheless full of vegetating fire, by which tho 
species is multiplied in  in f in i tu m  : for it is a magnetical virtue by 
which it draweth and sucketh abundantly his life from the airo 
[the elementary air, above mentioned.-—0 .]  and sunbeams, which  
is the principal treasure-house of life, for as much as in it the  
eternal emanation of life did plant his tabernacle.” He then goes 
on to speak of certain of his experiments and observations, very 
curious and suggestive to the Hindu occultist. There is nothing 
in the above that contradicts the esoteric teachings of Asiatic 
schools, or even runs counter to the indications of modern science ; 
for, as to the nature of that mysterious principle of life which 
causes Prof. H uxley’s P ro to p la sm  to develop species according to 
their kind, the wholo Areopagus of science is dumb. Beyond its 
being the concrete manifestation of an universal potentiality, they  
affirm nothing. The most recent confession of scientific ignorance 
is th is : “  Tbe physiologist complains that probably ninety-five 
per cent, of the solid matters of living structures are pure unknowns 
to us, and that th e  fu n d a m e n ta l  ch em ica l changes w h ich  occur d u r in g  
l i fe  a re  e n tir e ly  en shrouded  i n  m y s t e r y [British Association 
Aberdeen Meeting, September 1885. Address of Prof. H . E. 
Armstrong, President of the Chemical Section.]
- The mystics, Fludd included) teach that each of the above mention
ed divine evolutionary rays imparts to its evolved sentient and non- 
sentient products, or entities, qualities peculiar to itself. A t the same 
time thereafe in each ray 1‘opposite branches or properties, which are 
the characters of his N o lu n ty  and V o l u n t y or, scientifically speak
ing, its ‘ opposite polarities/ * warring energies/ ( physical and moral 
antitheses/ ' sympathies and antipathies/ or * attractions and repul
sions.* Thus two persons evolved on the line of a common ray should 
be strongly sympathetic, yet, if in either of them, from any cause 
whatever, the abnormal psychic, psycho-physical or physical state be 
induced, there will be as violent antipathy between them as though 
they had been evolved along two different and naturally incom
patible lines, or rays. And, hence, supposing we call the two rays 
A  and B, under such a state of things the abnormally altered 
individual of ray A  may become as sympathetic to a normally deve
loped individual of ray B, as all the normal individuals of that latter 
ray are to each other. “ W here the influences afe adverse in property, 
or of opposite divine emanation, there will be 1 111 and unwelcome 
encounters made beween the secret emissions of those creative 
beings : so that one by a natural instinct doth seek to fly and escape 
the encounters of the other, Or to resist and fight against the o th er /5* 
In Eastern phraseology then, we ' might say that in all cases 
where opposing states of p r a n a , the universal life principle, exist 
in  two persons, animals, plants, or minerals* or between a person 
and any animal, plant or mineral) there will be spontaneously mani
fested the instinctive tendency to escape from or repel, or to 
resist, fight against, and destroy each other, and v ice  v e r s a . So

# Mosaicall Philosophy, Book ii, cap. i, p- 170. London, 1659.



we may now understand the swift growth' or the'blfghtinf? of the 
same plants with different persons, and with one and the same per
son at different; tim es,1 varying with his or her health; also the 
strange ^control of certain persons over' animals,* without their 
having developed any . abnormal powers, such as those, ofi Indian
fi!Cep Cw 0Tnr« Co°C0A<l ile,S and ^easts of prey’ aud those mentioned in 
the Bible (Gf. St. Mark iv i .  18; Acts xxviii. 3 — 6) pf power over
vipers and resistance to poisons. Th6 idea is conveyed by Fludd  
tbat these rays are transmitted to the'earth through the various 
heavenly bodies acting as fo c i; ’ and as these orbs represent different 
combinations of qualities, corresponding w ith—shall we say 
their stage of evolution* theref6re iwe • get > the ' full meaning of 
the varying effects of various “ aspects of the stars” upon out 
planet. • W e can also grasp the idea that certain of feuch planetary 
groupings may seriously affect the p r a n a  of the earth as a whole; 
as well as that of all groups of nations, the soils of their respective 
countries, and their vegetable and animal products, to the full 
extent ot their natural p r d n ic  antipathy to the 1 combined • stellar 
emanations of that particular ‘ aspect.' Such men, aflimals, plants; 
and minerals as were not antipathetic to such a combination of rays 
or beams, would,'of course, be unaffected, or pleasantly affected, 
as the case might be. Fludd :(p: 2 2 5 )1 notes, that " there is ah 
admirable relation between thfe fixed: stars and the planets* and by 
the same reason nlso between plant and plant, yea, and between 
the plant and the ihineral, and between the animal and the plant.” 
t ie  gives various examples which clearly support. his position, but 
our theme opens up so widely that I must deny myself the pleasure 
of citation. ■ , • . , ; | ■ 1 ■ ■ , 11

'fj 6 °a.s® mentioned by Mrs*------ of the evil dffect upon a healthy
cf !  “ ?  ln°culating w ith . its lymph the body of a weak and sickly  
child is most interesting. ! lt  gives sdmething new and important 
tor the vaccinators to study: and t lie . ftnfci-vacdinators to profit by' 
lh e  , explanation is- found in the fact that the p r d n a ,  or vital 
aura, of a person extends to the nio'st minute portiond of his

i i-^ A nd thftt an active sympathy (f auric attraction,’ may we 
call it  0  p ersists  between any portion removed from the'body  
and the body itself, often for a very longtim e; !Thus the hair, 
the nail-parings, the bloOd, .or any amputated limb or excised piece 
ot flesh,, if  not burnt, will affect the person to whom they belohged 
through the natural current of aura between t he two. The lymph 
transferred from the tehild A , who is in the +  state of vitality, 
to the arm . of the child B, whoso vitality is — , or enfeebled> 
draws-to it the Vitality of A 'to feed, the absorptive! constitution 
with which it has been artificially, associated. Thus B uncon- 
sciouBly ( vampirizes’ : A ; and the .only remedy is to be sought 
m the passes of a Strong mesmerizer, who can cut off the current^  
and, probably, in cauterising the scar on B ’s arm. D ’Assier dwells 
at much length in hia'admirable littlew ork f; upon this most im

4,  V  "scd be»»tiful Jady jn'America wiip ljati suqh an attraction fordoes
tbat she would invariably be followed h6me from &' +valli by enrs of ail decreca des- 
pite all her endeavours to drive thom away.—0.

f  Essai stir L'UurmniU jfoithvme t t  le Spiritism!, ■ raris( 1883.

port ant question of auric relation between the parts and tlie whole 
of the human body, and the “ almost indefinite persistence of the  
effluvia (emanations) of aminal magnetism in the objects which 
have been impregnated by them.” This fact, says he, “  g ives the 
key to many prodigies related in the lives of saints or in the annals 
of sorcery ” (op, t i t .  p. 212.) .As a pendant to this story of the 
vaccinated child, here i& the remedy for gout used by old Johannes 
Rhumelius Pharamobdus, as quoted by Fludd:—He bored a hole 
in an oak-tree arid in it placed nail-trimmings from the patient’s 
toes and clippings of hair from his head and body * stopped the 
hole with ' a peg cut frotn the wood of the same tree, and plastered 
the outside with coW-dung. The life-current of the oak should 
then; draw out of the patient all the diseased aura called  
Gout. But if within three months it returns, a hole is bored 
in another oak— the first being evidently not in sympathy with 
that individual— and this t im e /th e  chips made by the auger are 
bruised, stitched in a .little  bag, and bound to the gouty limb for 
three days before the new ’ moon. Then at the very hour of the 
change of the moon’b quarters the bag is'p u t into the prepared 
hole, plugged in, and the place daubed outside as before. This 
succeeds almost invariably, but if there be any very obstinate cases 
which resist the vegetable! attraction, the auric connection is 
then made with an animal : the hair and nails being tied “  upon the 
back of a crab, or crab-fish, atid so cast into the running waters^ 
and 'the sick will be cured^” Assuredly the scientific explanation 
that Asiatic esoteric philosophy enables us to give of these folk-lore 
recipes and f old wom ens remedies,’ ought to commend them to the 
attention of that large Association of sages who have just met ab 
Aberdeen and confessed to each others1. face^ that the simplest 
phenomena of lifo are still darkn&ss and mystery to them.
. Speaking of Folk-lore, hoV many confirmations of the theory of 
the inter-relation, attractions and antipathies of the several king
doms of nature are afforded by the folk-lore of different countries : 
a large volume might be written upon the theme ! Mr. Thistleton 
Dyer's E n g lish ^  F o lk -L o re , ly ing before me, devotes a chapter to 
proverbs, traditions, and superstitions connected with Plants. But 
his view of the subject is Entirely superficial—that of the poet and 
the sentim entalist: it does not seem to have occurred to him that 
there m ight possibly be a scientific basis underneath all these say
ings and doings of simple British country-folk. Some flowers and 
trees are considered by the latter lucky, some ominous and unlucky. 
I  scarcely know how to choofee out Of the abundance of his collection. 
In  Devonshire; “ there is a curious superstition that it is unlucky to 
plant a ;b ed  of lilies of the valley, as the person doing so will 
probably die in the course of the next twelve m onths...In Scotland 
boys, prefer a herding-stick of ash to any other wood, as in throw
ing it at their, cattle, it is sure not to strike on a vital part, and so 
kill pr injure the animal, which it is commonly supposed a stick of 
any other wood might, perhaps do r' i -

“ 4 Rowan, ash, and red threid, 1 ,
' _________  Keep the devils frae their speed.* ”#_________ ___________

* For * devils’ read * pisachas1 pr Elementals of various kinds, and the English pro
verb will match the Indian idens the pvQtectiYO pojvet of certain trees and
plants against evil influences^Oi



“ In Worcestershire,” pays oar author, n  farmers were in the habit 
of taking their bough of mistletoe and giving it to the cow that 
first calved after New Year’s Day, as this act was supposed to avert! 
ill-luck from the whole dairy.” In Guzer&t the Hindu ryots break 
above the back of one cow of the herd a branch of a bush called 
in the Guzerati language R u ttu n jo g ,  which is believed to avert evil 
influences from the cattle for that year. A “  cattle Christmas” —-• 
as one of the servants at Adyat called it— is celebrated on a certain 
day each year in Madras and elsewhere, and on the last occasion I  
was called out to see the handsome white oxen and cows of tho 
Head-quarters bedecked with garlands, their horns gilded, their* 
foreheads and sides streaked with sacred red powder, and a talis
man hung a t 1 each throat, tb ensure a prosperous year. Id W or
cestershire it is  regarded as most unlucky in Bpring^time to take! 
less than a handful of violets or primroses into a farmer’s house, as 
neglect of this rule is supposed to bring inevitable destruction on 
his brood of young ducks and chickens (op. cit. 11). And in Rut
land they say that if ducks’ eggs are brought into a house after* 
sunset they will never be hatched. (N o tes  a n d  Q ueries, 5th series,’ 
vol. vi.. p. 24.) So'too, our servant Baboula, who has the H a s th a  
v ise sh a m  for plants as Well as animals—tells me that in his 
native country,—Guzerat—no one would think of placing eggs in a 
nest for a sitting hen save by the double handful : if but one hand 
is used the eggs will not hatch. Even with this precaution some 
unfortunately possessed of an ‘ unlucky hand’ can rear no chickbns 
or other domestic fowls if they themselves touch them. A t Bombay 
it is believed that eggs should be placed for hatching at the time of 
high-tide, never at low-tide. Mr. A. Narrainswatny Mudaliar, Sub^ 
Divisional Officer, P. W . D., personally informs ine that of the five 
brothers in his family, two— himself and another— have the H a s th a  
v ise sh a m , one is tolerably lucky, and two always unlucky, try as 
they may, whether with plants or animals. His 'lucky’ brother about 
four years ago out of compassion bolighfe for five rupees d poor, 
starved-looking little cow, which was being driven to the butcher 
because she neither calved nor gave milk, nor even throve, though  
great pains wfere t&ken with her. As soon as she changed owners 
she gained flesh, and since then has had two calves and is now 
giving milk plentifully. Mr. Narainswamy says that there are 
shepherds and herdsmen whose flocks and herds will never do well 
in their keeping, while upon the same pasturage they thrive in others’ 
h an d s: the blight seems to affect the entire herd. N ext door to the 
brother spoken of lives a person who has this ill luck, though he 
is himself of the S a th a v a s , or Shepherd caste. In India ifc is usual to 
plant the tn&rgosa and the pepul trees together— so great is known 
to be the i natural affinity of their auras— and a sort of marriage- 
ceremony is performed upon the occasion; 1 It is believed that their 
combined influences will dispossess persons ('mediums' as they are 
called iu the W est) who are afflicted by controlling spirits { and my 
friend knows of a Hindu lady who had vainly waited for offspring 
for twelve years and obtained her wish soon after she had made tho 
prescribed circuits (p radd lcshana ) of a pair of these fortune-giving 
trees. I  have conversed upon this general subject also with a learn
ed friend,— Mr. S. R.,—who confirms the assertions of others. Ho

weddings a part of the cer®™°?y. iway3 doueby some elderly an 
heads o f the bridal pair, and this is J persons years ago
healthy woman. H e, his. mother and two f q{ beans in the
-Tried their luck" by planting e a c h  a t he sfttne way. 
same bed, the whole of w hl^ U ently, ^  ^  ^  ̂  attained only

S? tSJtaW £&
>j"K

such persons—often stupid, narr d ^  superabttndance by less
in business qualities - that w e  “ J i *  in spite o£ evjry-

r ^ r K i S  t W TOf it and follow their laclk bhndly • ^ s ,  and leave a mun-
the™ .0  bewilder tbo world

literature, we may . ia the radiation of tho Fourth
mysterious repulsions and attract!.^  > relation to it as sunlight
Principle (K a m a  R u p a )  ; arotind the hidden solar orb. lh e
does to the photosphere—the shell aroun m  its pas-

„po» »,. object, th .  radm , of tbe Mp . J ie ,„ Bber t o
utago of de.ol'ipm m t o llie ™  , -|c  t a ig h ,  „„d power,
grade, the farther the reach ot h p 7  . ^  g  O lcott.

L I G H T  O N  T H E  P A T H . , ̂

t s l n he0varK ow,PFellow of tho

1 ' S e c tio n  I I I • C lause I .  '

.  S explained i» ^  I . t r o d , ^  e W ,  the W n  ^
J x  made up ot Karma, lb w P q{ Nat(ive-a eternal
existenco without Karma. themselves being the effects •>
law of causes and succession, forming a crcle
r S f t K  - ou Irom eternity t ,  eto,n„y.



is on this account that the Aryans declare that Karma is Nitya  
(eternal) ; and our Text propounds the same theory in the follow
ing words :—

C onsider w ith  m e th a t the  in d iv id u a l  ex istence is  a rope, w h ich  
stretches fr o m  the in fin ite  to  the in f in i te , a n d  has no  en d  a n d  no  
com m encem ent; n e ith e r  is  i t  capable o f  being broken. T h is  rope is  

fo r m e d  o f  in n u m era b le  f in e  th reads, w h ich , ly in g  closely together, 
fo r m  i t s  th ickness.

Briefly said, the above Text means that Space and Time are 
infinite ; and that the human existence,— speaking generically,—  
which is spread over such infinite space and infinite time, must be 
infinite likewise. Time and space, it must be understood, are not 
nihilities nor vacuities. They are the measurements of extension 
and duration in the abstract. Space is filled with Ether, and Time 
is full of an everlasting succession of events.

The Space is declared to be a form of the Universal soul (Taitereya 
Upanishad Siksha Valli, V I— I. &c*, & c.); and it is therefore eter
nal. (Devi Bhagavata, IX —-I. 5). It is thus boundless, and no 
calculation of its magnitude is possible. But in order to give the 
reader something better than this abstract idea, I shall quote the 
following verses from the S id d h a n ta  S ir o m o n i, one of the ancient 
Aryan works on Astronom y:

"  The earth and its mountains, the D6vas and Danavas, men and 
others, and also the orbits of the constellations and p lanets; and 
the Lokas (regions) which are arranged one above the other, are 
all included in what has been denominated the B ra h m a n d a  (Brah
ma's egg—tlie Universe). Some astronomers have asserted the cir
cumference of the circle of Heaven to be 18,712,069,200,000,000  
yojanas (one yojana is nearly 10 miles) in length. Some say that 
this is the length of the Zone which binds the two hemispheres of 
B ra h m a n d a . Some P a u r a n ik a s  hold that this is the length of the 
circumference of the Lok&16ka-parvata (mountain). Those, how
ever, who have had a more perfect mastery of the clear doctrine 
of the 6phere, have declared that this is the length of that circum
ference bounding the limits, to which the darkness-dispelling rays 
of the sun extend. But whether this be the length of the circum
ference of the Brahmanda or not, this much is clear to me—that each 
planet traverses a distance corresponding to this number of yojanas 
in the course of a Kalpa, i .  e. a day of Brahma, and that it has been 
called the K h a k a k s h a  by the ancients.’* (Chapter III, Sections 
66 to 69), Upon this subject, one of the W estern Philosophers, 
Dr. Dick, states that “ the space which surrounds the utmost limits 
of our system, extending in every direction to the nearest fixed 
stars, is at least forty billions of miles in diameter; and it is 
highly probable that every star is surrounded by a space of equal, 
or even greater extent.’*

W hile such is the amazing magnitude of our system, our B ra h -  
m a n d a yvre are assured that there are th o u s a n d s  a n d  th o u sa n d s  o f  
su c h  B ra h m a n d a  in  existence. (Vishnu Purana II.— V II. 27.)

Further, I shall attempt to illustrate the infinitude of space from 
another stand point, taking my figures from Professor Dick's phi
losophy, Among the bodies impelled with the greatest velocity

which human art can produce, the ball propelled from a loaded 
cannon stands fir st; and it has found by experiments that the^rate 
of its motion is from 480 to 800 miles m an hour, subject to tho 
resistance it meets from the air and the attraction of the e ™  «  
ia said that the cannon ball, moving at such great speed would 
require 4,700,000 years ere it could reach the nearest star .

But the light that flows from the sun travels about 1,400,000 times 
more swiftly than the motion of the cannon ball. And ®“PP°g"J5 
that any one is endowed with a power of motion as swift as t̂hab 
of light, and that he continues such a rapid course unceasingly tor 
1,00^000,000 years, he may then probably approach the suburbs> of 
creation •” and all that he has surveyed during this long and rapid 
flight, would bear no more proportion to the w h o le  Divine empire 
than the s m a lle s t g r a in  o f  s a n d  does to all the particles of matter 
of the same size contained in ten thousand worlds , , f

Such is the infinity of space that it exceeds all bounds of 
human thought, and we are simply lost in wonder at its immeasu- 
rable extent.

A nd then the Time is equally infinite. This also is a form of the 
S u p r e m e  Soul (Vishnu Purana, I. II. 1 8  Bhagavatgita X I . 3 2 , &c.) 
and this too is eternal (Rig Veda I 1 6 4 -2 . Devi Bhngavata I X - 1 5 ) .  
To give the reader some idea ol the infinitude of tiuie, I shall state 
certain facts taken from the book on Hindu Astronomy above allud- 
ed to, and the notes of the learned editor together with the
Puranas extant on the subject. . . .  « ±1 tt  •

The period which intervenes between the evolution o f  the Universo 
in some form or other, (Srishti), and i t s  d is s o lu t io n  (Prakritapralaya), 
when all the discrete products o f nature (Prakriti) are withdrawn 
into their indiscrete source (Mulaprakriti), constitutes the whole 
period of 100 years of Brahm&’s age, as it is allegorically called, and
is known as the M a h a  K a lp a .  . . .  ., TA , 1

One day out of this long life of Brahm4 is called K a lp a  ; and a 
Kalpa is that poltion of time which intervenes between one con- 
i unction of all the planets on the horizon of Lanka, at the farst 
point of Aries, and a subsequent similar conjunction. A  Kalpa 
embraces the reign of fourteen Manus, and their sandhies 
(intervals) ; each Manu ly ing  between two sandhies. Every 
Mann’s rule contains seventy-one M a h a  Y u g a s ,— each M a h a  Y u g a  
consists of four Yugas, viz, Krita, Treta, Dwapara, and Kali ; and 
the length of each of these four Yugas is respectively as the num
bers 4, 3, 2 and 1.

The number of sidereal years embraced in the foregoing different 
periods are as follows Mortal yeara<

360 days of m ortals m ake a year .................  J-
K rita  Y u g a contains .....................................
T re ta  Y uga contains ... ....................
D w a p a r a  Y u g a  c o n ta in s  . . .  . . .  ••• 4 3 2  0 0 ft
K ali Y uga contains ... ... .......................
The to tal of the said four Y ugas constitute a ^

Maha Y uga ... ... . /** ' *
Seventy-one of such Maha Y ugas form  the o n r -9 0  000

p e r io d  of the reign of one Manu ... 300 ,(20 ,000



/ n n l  w T  ^  14 Ma,'.ns bra braces the duration 
i i !  „ , , T lI? of’> ig equal to ... ... 4 094 OfiOfW)
Add Sandlns, i.e., intervals between the reijrn ' ' ’

, of each Manu; which ataoiint to 6 MahA Yueas
e q u a l t o  . . .  . . .  • B ’ ok n o n

■ 'i i h e t o t n l  o f  t h e s o  reigns and i n t e r r e g n u m s  o f  , ’ .
14 Manns, .a 1,000 Maha Yugas, which con.sti-

j? J1'"’,1' e", °.ne Urnhmn,—equal to 4,320 000 000. As Brahm&’a nifchfe is of equal duration, one ’

io d o fe u e h  j e i ir s  c o r is t i lo u 'lh e  t ,h o ie  pferiod 3'U0’Mo-00° - Wl0 
of Brahma s age *. Maha Kalpa ... ... 311,010,000,000,000

I hat these figures hre not fanciful, but are founded upon
astronomical facts, has been demonstrated by Mr Davis in an
l i o n f l ™ \V  \°  R e T dh6Sai,d  this rece*v6S further corrobom" 
Dr T W  f !  ge°1,o^ cal- ! r e3t'gati0h3 and Calculations made by 
Dr. Hunt, formerly President of the Anthropological Society and 
also in some respects from the researches made by Professor Huxfey

fend 'Bhavwhjre. A m m s ^ a n d  L in gT ’ PuTana^Th

formed, dissolved, and reproduced in an * l
(Bhagavata-gita V III . iS) ' ^determ inate succession

Some people consider all such speculations to be futile because 
the Infinite cannot become the legitimate object of man’s con
sciousness, since man’s senses, which alone form the “ venue Jo 
the whole domain of human consciousness, never come into con
tact with the Infinite. But this objection is utterly Tnva d fo? 
as is very forcibly shown by Professor Max Mailer i  h i  Hibbert 
Lectures, it is very clear that with every finite perLoHon them  
is a concomitant perception of the Infinite 5 whenever we try to fix 
a point in space or fame, we feel that we are utterly unable t l  fix 
t in such a manner as to exclude the possibility of a point beyond 

that In fact, our very idea of limit implies an idea of a beyond 
nd thus foices the idea of the Infinite upon us. And as far as

Z ! v  1  t ?  ° r eXtenSir  is concerned> ifc is difficult to deny that 
the eye, by the very act by which it apprehends the finite, appre
hends also the Infinite. The more we advance, the wider S o w s  
our horizon; but there can be no horizon to our senses unless 

s standing between this visible and finite on one side and the
invisible and infinite on the other. ’ the
- J n bJ ?  tlie,i"finite i9> p l i e d  in the manifestation of our own sen-
and time I f t l n l b  ^  T ™  ? - ? e idea ° f the infinifc? of space 

•A *.• i  1  ̂ S0* infinity of human existence is self
orm TfcL anT nl 'd ComP?sed of,ete™al soul and eternal particles 
ot matter, and abiding on the surface of infinite space, and durine-

individua^A T T  ^  True, the existence of auindividual A or B cannot be said to be infinite, as the embodiment
of his soul began at a certain period and will terminate at another

period* But A or B is not the only human being in the universe. 
There are millions of millions of beings like him ; and each one of 
them is born ; he dies, and is again born in thousands of suc
cessions,“-‘-contracting affinities which bind one to another in various 
ways during such innumerable existences ; so that the lot of one 
embodied soul may fairly be said to be cast with all thoso similarly 
embodied ; and the good or evil of the individual unit becomes the  
good or evil of the World as a whole. Hence the Karma of one ia 
inextricably interwoven with the Karma of all. Man's enjoyment 
or suffering have reference not oiily to h is  ow n  Karnia (R ig Veda 
I. 162-22 and V I. 74-3) ; but also to the Karma of his fo r e fa th e r s , 
(R ig  Veda V II . 86-5 ); and even to the Karma of o th ers  (Rig  
Veda V IL 52-2)..

In this sense* taking mankind generically, the human institution 
is everlasting* and infinity and its Karina i6 equally s o ; for wo 
cannot conceive of human existence without Karma, and it cannot 
break. It may be dissolved at certain Pralayas, but it is again 
revived at the next evolution, the seed being ever present. “  The 
creatures,” s&ys the Vayu Purana, “ who at the close of the 
preceding kalpa had been driven by the mundane conflagra
tion to the J a n o lo k a , now form the seed for the new creation” — 
(V III . 23> &c.) J and this is true not only bf the souls, but also 
of the result of their past Karma. <fThe seeds of Karma generate 
other seeds, and others again succeeding, and they bear fruits 
good or evil according as the seeds are good Or evil.” (Maha 
Bharata Anusasane Parvam. Ch, V I).

But at the same time it must be remarked that th6 result of 
human existence is not the work of a day or even a cycle. It is 
the aggregate sum of actions committed during innumerable previous 
existences. Each actidn may in itself be as slight as can be con
ceived, like the minutest filaments of cottony—such that hundreds of 
them may be blown away by one single breath; &nd yet, as similar 
filaments when closely packed and twisted together form & rope, so 
heavy and strong that it can be used to pull elephants and even 
huge ships with, so the articles of man’s K&rma, however trivial 
each one of them may be in itself, would yet by the natural process 
of accretion, combine themselves dosely, and form a formidable 
P a s a , (rope) to pull the man with, i. 6., to influence his conduct for 
good or evil.

This illustration of Karma-pasa, (rope of karma)—by means of 
the cotton rope occurs beautifully in the Vishnu Purana ( V I : V. 53) 
and in the Hitopadesa. Hence it is a common saying among 
the Aryans that man is k a ra m a -b a d d h a  (bound by karma).

Now the Treatise proceeds to explain the nature and character of 
the threads of Karma,

C lause  I I .

These  th rea d s  are  co lourless , are jier fec t in  tlie ir  q u a litie s  o f  
s tra ig h tn e s s , s tr e n g th  a n d  leve lness . T h is  rope, jm s s in g  as i t  does 
th ro n g h  a l l  p laces, su ffers  s tra n g e  a cc iden ts . V ery o fte n  a th re a d  is  
c a u g h t a n d  becomes a tta c h e d , or p e rh a p s  is  o n ly  v io le n tly  p u lle d  
a w a y  'f r o m  i t s  even w a y . T h en  fo r  a g rea t tim e  i t  is  d isordered ,
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exhibits properties of firp ?„ i x  ’ bubbles and boils, and 
associated with Nature it is vitiafprl'v, mann,e.r’ wh0n the soul is 
the rest; and assumes the qualities of7 g f o ° s . T N ^ ^ t h  “H  
essential!y distinct from them and incorfnptible * ’ * °Ug*
Ih e  ill-judging embodied being, bewildered by the darkness o l

fascination, situated in a body composed of five elements, loudly 
asserts ‘ This is I .’ But who would ascribe spiritual individuality 
to a body in which the soul is distinct from the ether, air, fire/ water, 
and earth of which that body is composed ? W hat man of understand
ing assigns to disembodied spirit corporal fruition, or houses, land, 
and the like, that it should say, t( These are mine V 9 W hat wise man 
entertains the idea of property in sons or grand-sons— begotten of 
the body,—after the spirit has abandoned it ? Man here performs 
acts for the purpose of bodily fruition, and the consequence 
of such acts is another body ; so that their result is nothing bub 
confinement to bodily existence.” (Vishnu Purana V I. 7.)

The samo idea is conveyed in the Maitri Upanishat from another 
stand point, in these words :— “ The five rudiments (Tanmatras) 
are called by the name f e lem ent/  next, the five gross elements 
(Mah&-bhutas) are also called by the name “ elements and the 
aggregation of these is called the Body, S a r i r a ;— (i. e. the 
Sukshma Sarira composed of Tanmatras, and the Sthfila Sarira 
made of gross elements.) That which verily rules in this body is called  
the elemental soul (Bhutatma). Thus the soul’s immortal nature, 
which in itself is as a drop of water on a lotus leaf, becomes 
assailed by the qualities of the said elements of nature (Prakriti); 
and from being thus assailed, it suffers bewilderment ; and from its 
bewilderment it sees not the Lord B h a g a v a n ta ,  who is within one’s 
self. Borne along by and sailing on the stream of qualities, uncertain 
and unstable, bereft of true knowledge; full of desires, rind 
forlorn, it becomes subject to selfishness (Abhim&na). Think
ing such thoughts as c V ,  * h e /  9 this is m ine/ and so on, it binds 
itself by itself, as a bird with a snare. • Entangled in the fruits of 
its own actions, it obtains honourable, or mean births ; its course 
becomes upward or downward ; and it wanders about assailed by  
various p a i r s ” (such as pleasure and pain ; cold and heat, &c.) 
(Maitri Upanishat III. 2.)

Thus it is that the Soul, pure at first, becomes subject to desir
able and repulsive objects after its embodiment in the mortal coils 
(Ohandogya Upanishat V III. X II. I); but as this misery is brought 
about by the line of conduct adopted by himself, it is quite possible 
for him to obtain bliss by choosing and following the best path 
during his pilgrimage. For the soul is the lord of l i f e ; has the 
choice of actions; and can control and restrain the passions inci
dental to his physical embodiment, if he only wishes to do so 
earnestly. “ He is the chooser between th ree  roads (Virtue, Vice 
and True Knowledge) ; and his success or failure depends upon what 
road he chooses.” (Swetaswatara Upanishat V. 7). And “ when 
the soul has surpassed the three qualities which are existent in the 
body, then it is delivered from birth and death, and old age and 
pain ; and drinks the water of immortality.”— (Bhagavatgita X IV , 
2 0 ) .

From the foregoing observations, the reader will perceive that 
the threads of human existence were originally pure ; they 
became impure by subsequent contaminations ; and it is possible 
for them to regain their original purity. But how, he may ask, 
is all this consistent with the teachings of the preceding clause,



w £ a r \e g iD n Y ngeffo f  endat ‘and frkr",a ° f m,ankLud is infinite> 
tliese propositions are in n e r W  in neVei' • [ eafc* That both 
be evident if the reader wfll ho ni av?1f >n̂  Wltlx ®acl1 other' will 
made in the preceding rlanon P eased to goover the observations
human e z i s L C  and T ™ '  c There h.e wiH find ^ a t
they are viewed with rpfw + spoken of as infinite onlv when 
and nofc in respect of a n h U u T l  t o , m a n a ’! d > g r i m i l y ,  an a  w hole  
that it is quite proper u  ' ^  h ^ e l f .  So
with his e n c a s e m 3  L  fV? V  f  th e5 arma of each person began  
disseverance from it and from ° l / v  & dd terminate with hia
it would be idleTo speak of o n e i ' 5  —  36rnS- th''S W6re not B0' 
(Moksha), the ultimate end nnd mnf  Pnrity and emancipation 

But the r e ^ e r  mav ^airhf r̂ °S<? every individual .soul, 
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engines, too— they seem to look upon them almost like living  
creatures; and in his own way I believe Tom Prico was deeply 
attached to his F ir e  Q ueen , and would have felfc any harm thafc 
occurred to her as though ifc had happened to himself. A  tall, 
dark, heavy fellow was Tom— stern and m oody-looking; unsoci
able— a man of few words, aud one who made no friends, though no 
one had any complaint against him : but a steady and careful man, 
always reliable whero his work was concerned. Ifc was said up in 
tho yard that, though not easily roused, his temper was terriblo 
when once excited /and that he never forgave those who offended 
him. There was a story told of his lying in waifc for three days 
for a man who had seriously annoyed him in some way, and being 
with difficulty prevented from killing him by thoso who stood 
round; but I can’t say how much of ifc was ture. Ifc was little  
enough I knew of him, yet perhaps I was as much his friend aa 
anybody, for each day I used to say a few cheery words to 
him as he stopped here, till presently he got to give me a 
smile and a word or two in return ; and when I heard that ho 
was courting black-eyed H etty Hawkins, whose father kept the
level crossing a few miles down the line, just this side of K-------,
I ventured to joke him aboufc ifc, wliich I don't; think any one else  
dared to do. Presently he was promoted to the express engine, 
and then I saw less of him than ever—or rather spoke less to him, 
for I was generally on the platform each morning to give him a 
wave of the hand as he ran the first quick train down ; and some
times I saw him again for a moment as he returned afc nighfc.

He had nofc been many months afc his new work when thero 
began to be some talk of pretty H etty Hawkins having another 
suitor—a young carpenter named Joe Brown. I heard it first from 
one of fche goods guards one morning, while his train was waiting  
in the siding for Tom’s express to go by ; and from the black look 
ou Tom’s face as he went through we both thought thathe had perhaps 
heard it too. This Joe Brown was generally held to bo a worthless 
sort of young fellow; but then he was young and good-looking, and 
naturally his work gave him many more opportunities of hanging 
about after a girl than an engine-driver’s did, so I felt it was rather 
hard on my poor friend Tom ; for though it may be all very well to sing  
“ Absence makes the heart grow fonder,” as far as m y  experienco 
goes I ’ve found a deal more truth in tho old proverb i( Out of sight, 
out of mind.” One trick of Joe’s I must mention specially, sinco 
my story partly turns upon it. Hetty had been what is called 
strictly brought up—always kept steadily to school and church as a 
child ; and even now she went regularly to a Bible-class that tho
Rector of K------- hold every Sunday morning for the young people of
tho parish—he taking the lads, and his wife the girls. W ell, whafc 
does graceless Joe do—he who was not seen in a placo of worship 
once in three months— but suddenly becomo extremely religious 
and join the Rector’s Bible-class ! Of course his m otives may havo 
been perfectly puro, but gossips did sometimes whisper that tho 
pleasure of walking through tho dewy fields to tho Rectory and 
back along with pretty Hnfcfcy Hawkins might perhaps have some* 
thing to do with his sudden conversion,



Meanwhile I wondered whafc Tom Price thought of all this ; but 
I had no chance to speak to him until one morning, owing to some 
delay in shunting, it happened that the signals were against him, 
find he had to draw up for a few moments at the platform.

i( Tom /’ said I, e< is this true thafc I hear about Joe Brown court
ing your Hefcfcy ?” “ Aye/* he replied with an oath and a frown,
“ ifc’s true enough, I ’m afraid ; but if ever I catch the fellow near her 
he had better take care of himself, I can tell him.”

The signal dropped, and the train started without another word 
being said; but remembering the look on his face I felt that if they  
chanced to meet Joe s danger might be a very real ou e; and when 
in a few hours came the dreadful news of Tom’s sudden death, 
ftlmost my first) thought was whether he had passed away with his 
heart still filled with thafc black jealousy. I gofc the particulars of 
the sad event from his fireman that same evening, and found that 
ifc was even worse than I thought. It seems that after leaving here
the line was clear for them straight throngh to K ------ , and by the
time they reached Hawkins’ crossing they had got up a good speed, 
and were bowling along merrily; when, as fate would have if., who 
should they see but that ne’er-do-weel Joe Brown, with his bag of 
tools on his back, leaning on the gate and talking to H etty as she 
gathered flowers in the cottage garden ! The stoker told me that 
Tom’s face was frightful to see ; the veins on his forehead swelled 
as though they would burst, and for the moment he seemed too 
much choked with rage to speak a word. But he soon found his 
voice, and broke out into a storm of oaths and curses ; and, reck
less of all danger, he leaned far out over the side of the engine to 
look back and shake his fist towards them, though the rise of the 
bank had already hidden them from sight. You have guessed how  
it happened, Sir ; whilst he in his mad fury was blind to everything, 
the train dashed under the little wooden foot bridge, his head 
struck one of the piers, and he was hurled to the ground. The 
horrified stoker stopped the train, and went back with one of the  
guards to pick him up, but they saw at once that the case was a 
hopeless one, for he was bathed in blood from a terrible cut in the 
face—indeed the right side of the head, they told me, was regularly
beaten in by the force of the blow. They drew up at K------ , and
the village doctor was fetched, but he pronounced at once that life 
was ex tin c t: “ no man could have lived for a moment,” he said, 
“ after receiving such a stroke as that must have been.”

You can imagine how I felt when I heard all this; I don't profess 
to be better than my neighbours, but it d id  shock me to think of a 
man’s dying in that way wifch rage in his heart and curses on his 
lips. Mercifully Hefcfcy Hawkins never heard the whole truth ; she 
had looked up in tim e to see a black scowl on Tom’s face, and sho 
knew that his death must have happened but a few momenta 
sifterwards, but she never had the horror of knowing that she, 
however innocently, was the cause of it. Of course she was 
grieved to hear of his terrible end, but she had never returned his 
love, and I suppose ifc made no serious impression on her. It was 
the topic of conversation among tho railway men for a few days ; 
but presently something else took its place, Jack W ilkinson was

It was at about the end of May, the Rreat a c c id e n t-
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W ell, this is queer,” said tlie turner ; “  slie must havo run 
away j let us go and ask the signalman whether he has seen her.”

No, he knew nothing of her, he sa id ; certainly some one had 
taken an engine down the line rather more than half an hour ago, 
and he had not noticed her come b ack ; but he supposed they were 
getting up her steam, and thought nothing of it.

“ She’s gone, and no mistake about it,” said the turner; f* fetch 
the superintendent and tell him.”

The superintendent was fetched, and at once decided to telegraph  
to the junction and enquire whether anything had been seen of the 
missing engine. Back came the answ er: “ Yes ; single engine 
passed down.the main line at tremendous speed.”

“ Then she has  run away; and there is no one on her,”  said the 
superintendent; and the men all looked at one another, fearing a 
terrible accident.

You understand, Sir, T knew nothing of all this that I have told 
you until afterwards ; but the morning was so beautiful thnt I was 
out and about early to enjoy it, and 1 was just doing a little in my 
bit of garden here when I thought I heard the sound of something 
coming down the line. I knew there was nothing due for an hour 
and more, so you may imagine I was surprised, and I thought ab 
first I must be mistaken, especially as it did not seem heavy  
enough for a train. 1 stepped out on the platform, and my doubts 
were soon set at rest, for in a few moments a single engine came 
into sight round the curve. She was coming along at a very high  
speed, but as you see this is a steepish incline (a bank, railway 
men call it) leading up to the station, and that checked her a good  
deal, so that she swept through not much faster than ordinary. 
A s she approached I recognized her as the F ir e  Q ueen, bnt I  saw  
there was only one man on her, and as sure as there is a heaven 
above us th a t m a n  w as T om  P r ic e  ! I  saw him, Sir, I solemnly 
assure you, as plainly as I see you now, and had no more poss
ib ility  of being mistaken as to his identity than I  have now as to 
yours. As he passed be turned to look at me, and such a face as 
I  saw then I  had never seen before, and I pray God I may never 
see again. The black scowl of hatred and jealousy was there, aud 
Btronger than ever ; but with it there was something quite new 
and much more dreadful—a horrible look of intense, gloating, 
fiendish triumph that no words can describe. And yet all this terri
ble, devilish expression was in half the face only, for as he turned 
in passing I saw that the right side of his head was streaming with  
blood, and seemed beaten out of all shape and form ! W hat I felt 
at the sight of this awful apparition, seen thus in broad daylight 
on that lovely summer morning, I can never tell you or any one. 
How long I stood like one paralyzed, staring after it, I do not know ; 
but at last I was roused by the sound of my telegraph bell. M e
chanically I went to the instrument find answered the call from the 
terminus. The message was to tell mo that an engine had run away 
with no one on her, aud that I  was to try to throw her off the line 
to prevent accidents. Then for the first time I saw it all, and it 
seemed like a grea.t light flashing in upon me and blinding me. I 
kne^y what that fierce look of joy meant now, and my hands shook

so I could scarcely send the sad message to tell them that their 
warning had come too late. I begged them to warn K , but I  
felt as I did so that it was useless. I knew that even at that very 
moment an early market train would be just about leaving K
station; I remembered that the Rector of K ----- had arranged to take
his Bible-class out for a picnic among the ruins at C------ , and that to
make the day as long as possible they were to start by that train ; 
and I knew therefore that pretty H etty Hawkins and careless Joe 
Brown, all unconscious of tlieir danger, were in the very track along 
which that pitiless spectre was burling fifty tons of iron at seventy
miles an hour ! ,

If you read the newspapers at the time you’ll know wha,t the result 
waa as well as I  do. You don’t remember it?  W ell, it will take 
but few words to tell you, though it is a dreadful tale. There was 
the train, c ro w d e d  as usual with farmers and their wives on their  
way to the market, and there were the two extra carriages put on 
behind on purpose for the Rector’s party. Everybody was in the 
highest spirits at the prospect of a glorious day, and the guard wns 
just making ready to start the train, when suddenly, without a 
minute’s warning, the whole bright and busy scene was changed  
into one of suffering and death. The heavy engine, com ing at 
that t r e m e n d o u s  speed, simply wrecked the tra in ; nearly every  
carriage was thrown off the metals, aud the last three, together 
with the break-van, were absolutely reduced to splinters; shattered 
planks, panels, wheels, axles, door-frames, seats, roofs, were driven 
about like the chaff from a threshing floor : and they tell me the  
pile of broken wood and twisted iron and mangled corpses was fu l l  
twenty feet in height. Many were killed on the spot, and many m o r e -  
some terribly wounded, some almost unhurt—were imprisoned under 
that dreadful pile. I suppose only one thing more was wanting to  
make tlie horror complete, and in a few moments that thing came, 
for some of the red-hot ashes had been thrown out of the furnace of 
the engine in the collision, and the heap of ruins caught fire ! A n  
awful sight it must have been ; thank heaven I did not see it, 
though I have dreamt of it often. Station-master, porters, neigh
bours, all worked like heroes trying to get the victims o u t; but 
the wood was dry and the fire spread rapidly, and I fear many a 
poor creature must have died the worst of all deaths. The shrieks 
and cries were piteous to hear, until the good old Rector, who was 
ly ing  entangled in a heap of wood-work, with an arm and shoulder 
badly broken, called out in his cheery, commanding voice " Hush, 
boys and g ir ls! Lefc us bear our pain nobly: all who can, join  
with me and he began to sing a well-known children’s hymn. 
I  suppose his noble courage and the instinct of obedience to tho 
voice they were used to follow strengthened th e m , for one and 
another joined in, till from that burning pile there rose a ringing  
chorus:—

“ Oh, wc shall happy he when from pain and sorrow free,”
“ Lord, we ehall dwell with Thee, blest, bleat for ayo.”

The band of workers increased every moment, and presently tho 
fire was got under and the heap of wreckage torn down, and all 
were saved who were not already past Baying. Many, as I have



- i t s  s r j s g s ,  ’̂ h: L z  s r s s
br.™ Old Rector „ „  H “ C t t  b e t i ! ," ?  ‘ L*rt "« in lif'- T''«
slowly recovered, and was' able fn’J  f  t is  broken arm ; but he 
time. H etty 'Hawkfns b y t  sot? g0f f i 00?  h M * a few, weeks’
escaping with a scorched hand ind n j  ,Was aIraosfc unhurt, 
Joe Brown must havT b e T k i lW  T t h ?  '* f V ^  ■cnta 5 bu* 
found at the very bottom of all crushed hv m! ’ * i?1S ^odjr was
train : so Tom Price had his revenue. 7  Welght of half the 

Of course the Board of Directors hpM a l 
cause of the accident, and of course t W  enqnu7  into the 
story that Tom had been seen. They could ™n° t  belieTe th°
except that the engine had certaiiX  „ J1' ^  ° Ut of ifc>
connected with the line or sheds could W  i?7, a°  fc h 0  one 
decided that one of the c l L S  hnT t t  bee,U 011 her 5 s° they 
her (as they Sometimes will do if T o J 'T n  have been Play»'g  with 
made steam, and have left tho r0 l ^ 3 chance) before she
discharged on suspicion, but they declared thev w T " °  b°y& W0Te 
I  believe quite truly • for I saw T n !  p  they were innocent, and 
the look on his fa c e -a ^ d  t h T d e d l n  ni T  ^ e n g i n e - !  saw  
never persuade me out of that a h"ndred Boards could
pit-sw eepersaw him ; w ere t h Z  b o t K f f  f  ^  and 
suggested that there was some o n e  ?J6“ ? PeoP,e have
imagination made us take it for Tom - b u U h ^ r i ’106’ and ^ a t  our 
as well as I know y o u - I  saw hi™ * I hlS \ d m f  : 1 him 
you ; what is the use of telling mo I  tnnfe86 a as cl°arly ns I see 
Besides if the engine was dri™ k 2 SOme one e *se f° r him ? 
body T It  m u s t * ™ ™ » k e r e  
accident, Whereas the most careful q»n victims after tho
siich person. No Sir • h<i ( ,„ «  „ ,earch revealed no sign bf any
came back from 'the gntve to t l k ^ h h  ^  'Tom Price

* •»  ' ?»» "nder-

T h &  a b o v e  n a r r a t i v e  w i l l  T fii in i? - . c • i 
o f  p s y c h o l o g y .  Ifc tells i t s  o w n  * °  ° i  l n ^e r e s ^ s t u d e n t
m eptf A S c w S S d J ^ j S 2 r ’ a-tu rell u!re3 but littlo com- 
d e s i r e  f o r  v e n g e a n c e  • f h n f  v a  y  w i t h  A n  i n t e n s e  t i n g r a t i f i e d  

no mere S k e § T h , ? « £ ‘h-9 (i„ fh i, c a »
proceeds to take at tho earliest n« m,° us his physical body) 
which would naturally have been C?,P y l n 8' a “ otliod
the man. Quite possibly the members of thP r7 • P™V10US life of 
in their opimon that the reg-ulator w>0 i ft- ^ ' ’mission were right 
inay have been easier for the element e, PPen hy ’ & hoy, since ifc 
it. than to apply it3 force directly to t h Y h ^ S ^ ' 10̂  ^  b°7  t0 d°

■ ' • '• , Charles' ^Webster, F* T. S,

U N P U B L I S H E D  W R I T I N G S  OF E L I P H A S  L E V I .
' Fourth Series.

IL '

THE number One represents being in its absolute unity ; number 
Two represents equilibrium by the balance of forces; Three is 

the number of generation ; Four, of perfect equilibrium ; Five gives  
the centre of the square, that is to say, the motor principle of 
balanced forces' ; Six is the number of movement, and Seven is 
that of perfection and repose. :

Before everything and in the eternal principle, the unity of 
powers in God creates the universal substance, whether visible or 
invisible, which substance we call heaven and earth.

On the first day God creates the universal agent of nature, the 
invisible light, which is active, passive and equilibrated.

Thus one only God, one only principle of life, one only balance, 
one only equilibrium— this is the first day ; that is to say, the first 
light cast b y ' the great hierophant Moses on the constitution of 
beings. On the second day form and equilibrium become manifest 
by the establishment of the laws of attraction and weight. Ifc is 
evident that this is no historical narration, but an orderly attempt 
at lessons in occult physics. The second day is the second revelation  
or, if you prefer so to call it, the second lesson of Moses, and in  
this lesson he teaches us the law of the separation of contraries and 
harmony resulting from their analogy.

On the third day the earth produces the ternary, and this, 
representing one added to two, is the hieroglyphical number of 
generation. This is why Moses places production as having taken  
place on the third day, that is, makes it the subject of his third 
lesson.

On the fourth day Moses explains the course of the stars and the 
four cardinal points.

On the fifth day he explains the autonomous life in animals and 
prepares the domain of man.

On the sixth day man appears in two sexes, as God is one in two 
powers, and this is why he is said to be made in the image of God, 
though God, who is without form, cannot in reality have any 
physical image.

Thus we are able to form an epitome of the physical dogma of 
Genesis :— Before all beginning God has created (eternally) matter 
and space ; earth and heaven.

(1.) There exists one unique agent of forms and life, and this is 
called Od, Ob and Aour. It is active and negative, like day and 
night.

(2.) There exist tw o  . forces, one attractive, tho other repellent. 
Their equilibrium is what Moses calls the firmament, or powor of 
stability. Visible matter is equally manifested under two forms, 
Solid and liquid.

(3.) Harmony results from tho analogy of contraries and genera
tion from the harmony of two opposing forces, Tho earth 
germinates and produces vegetation*



(4.) Four cardinal points in tho heavens produce day and night 
alternately by the movement of sun, moon and stars.

(5.) The living and autonomous soul is produced by the equili
brium of four elementary forms— spontaneity of animals.

(6.) Man synthesizes and governs the animal kingdom. He is 
made in the image of the world ; he is male and female. A s forecs 
are active and passive, he produces a “ W ord” analogous to that of 
God.

(7.) Gn the seventh day God rests. H e rests on the laws he has 
established, and on man whom he has created to be his representa
tive on earth.

This septenary of the creation is an analysis of the great unity 
which is God, inseparable from nature, and the first chapter of 
Genesis is ended. Thus this first chapter contains an analysis of 
the universal Unity.

In the second chapter we find the analysis of the Binary and the 
allegorical account of the creation of woman.

Ignorant commentators (and they are ignorant who would explain 
the Bible without the light afforded by the Kabala) seeing the crea
tion of woman relegated to the second chapter after Moses had, in 
the first, formally declared that man had been created male and 
female have vainly supposed that the first man was in the begin
ning androgynous, and that God afterwards in a manner duplicated 
him in order to separate the two sexes.

This is by no means the most ridiculous of the extravagant ideas 
that have been put forward, but the commentators are excusable on 
account of their perfect ignorance of the mysteries of Kabalistic 
exegesis ; they did not know that the binary was rightly explained 
in the second chapter and that tbe unity of human nature rightly  
finds its place in the first chapter.

God gives woman a more noble origin than that of man, for 
he is taken from the earth, whereas she is taken from man himself. 
You may have remarked in the account in Genesis that the crea
tion of woman seems to be posterior to that of humanity. It is 
said indeed that God created them at first male and female, and 
then in the following chapter follows the story of the special for
mation of Heva or Ohavah, taken from the very bosom of Adam. 
On this canvas the Talmudists have embroidered several difficult 
fables. Some pretend that Adam had been created androgynous, 
with the faculty of reproduction by himself alone, and that after
words God divided him in order to give him a companion. This 
allegory relates to the production of the binary, which proceeds 
from unity for the formation of numbers. I t  explains how har
mony results from the analogy of contraries and hence how love 
results from a certain natural antagonism. This is explained in the 
learned work of Leon, the Hebrew,* in the part where mention is 
made of a Greek fable cited by Plato, according to which 
Porus, God of Abundance, being drunk and not knowing what 
ho was doing, surrendered himself to a passion for Penia, Goddess 
of Poverty. In truth plenitude is attracted by the void. The

*  “ Dc Amore,” to be found ia  the collection of Pistoriue, &c.

positive seek» the negative, the active loves the passive. Such is 
the first fable of our masters, the rabbinical authors of the Talmu .

According to tbe second, God had created a firs coup e. But 
Lilith, the first wife of Adam, foreseeing the travails rf child-^rth  
did not resign herself to the caresses of her husband, and yet  
disdaining to play a passive part, she separated from nm an 
fo  Hve Z n e  in another part of the world, and after her departure 
Adam was troubled at night with terrible dreams. ■■ .

Naema Oueen of the Stryges, appeared to him during his sleep, 
a s  a succ^bus From these impure illusions of slumber were bora 
demons, and God, to provide a remedy for this djfticulfcy. too c ve 
from Adam ’s bosom ; but the heart of man, full of fatal love tor 
Naema spread as it were a reflection of this infernal beauty over 
woman This is why H eva was at first lost m self-admiration; 
then by the advice of the Serpent, she wanted to usurp divinity; 
and lastly, lost herself, she drew her husband into 1̂
U nder these ingenious allegories are revealed all the mysteues of 
l i e  great passion which we fa ll Love. Lilith, Naema, and flevah are 
the three syrens through whom man is lo s t : the w°man who s e 
and egotistica l; the sterile and lascivious woman; and finally the 
cocmette who strives to bring man into subjection. W e ought nob 
S P .  n o t i c e d  the fin , id°ea of th , birth of the demon. eW drea  
of the d iso r d e r e d  dreams of a heart without love. A ll 'th  sms as 
true as Lafontaine’s fables, and only an idiot w o u l d  take all thesa 
tales and believe that all happened literally just as it is toM.

But we have not yet seen the pure woman, the vn gm  and the  
mother, and we have also a third version of th-is «3ame 
emanating from the mystics affiliated to the schools of H  
Scliammai ; whence was derived Christianity.

God had at first given Adam a companion who was perfect in 
mind, chastity, and beauty. But man, dazzed with so much grace, 
dared not approach her too closely ; he could only pray to her and 
adore her as if she had been God. To save his creature from idola^ 
try, God took the beautiful Almael and hid her m heaven g 'J i n g ^ o  
to Adam, but reserving Almael to repa.r the faults of Eve. Thi9 
Alm ael, born before Adam’s sin and immacu ate m her conception, 
was destined one day to be sent back to earth and the Chnstians 
BOy that she was incarnated under the name of Mary, to bring forth 
the Saviour of the world and to become the Mother of God Th 
the epopeia of woman is complete, and at last we see her entire m  
vice as well as in virtue, in her weakness and ^er strength and 
grandeur. In all this there is a deep view of poetry "hen inter 
preted according to the spirit, but if taken m the letter only, it u  
but a collection of ridiculous fables.



i  ̂M O D E R N  S C I E N C E  A N D  A N C I E N T  R E L I G I O N  ■ 
T T  is said that Modern Science is tending towards atheism. But 
JL nowr Modern Science means the growth of inventions : but is 
there anything irreligious in this growth F It means Medicine— but 
is it irreligious to resort to medicine in times of illness ? It means* 
rhysics— but is it irreligious to know that rain instead of being tlid 
saliva of the gods Is the water of the sea, evaporated by the su n s  

f. a"d on the wmgs of the wind ? Is it a godle»s expla
nation that the rainbow, instead of being the weapon of some god, 
is merely a physical phenomenon caused by the refraction and reflect
♦L°np S.® -U1 a jay1 *1,r.0Ugh 1’nin-droPs ? Is it a th e i s t s  to teach that 
the harth, instead of being hung by a golden chain, with the sun and 
stars revolving around it, is but one of the smaller planets of the solar 
system, which itself is but a mostinsignificant point in the immensity  
of space r Science does not say ‘ There is no God.’ Unlike the 
current theologies o f t h e  day, it does not profess to know the 

trod, lh e  object of science is simply to determine the 
sequence of phenomena; it does not know—never pretends to know  

what is behind the veil.’ Is it atheism ? Assuredly not, if bv 
atheism we mean the denial of God. Science has not destroyed but 
deepened the sense of mystery with regard to the Universe. " If 
you ask me, says Professor Tyndall, " whether physical science haa 
solved or is ever likely to solve the problem of the universe, I must 
shake my head m doubt.” Scientific men are charged with saying  
thafc they have searched every corner and found no God. I am not 
surprised at this charge, as calumny is the homage which bigotry  
always pays to Truth. I f  there is anything which science is con
stantly striving to impress upon the minds of men, it is the sense of 
our complete ignorance of the real facts of the Universe. “ For after 
all, says Professor Huxley, " what do we know of this terrible
■ matter* except as a name for the unknown and hypothetical cause 
of states of our own consciousness ? And what do we know of that 
bpirit over whose threatened extinction by matter a great lamenta* 

tion is arising, like that which was heard at the death of Pan, except 
that it is also a name for an unknown and hypo! hetical cause, or con- 

I ion ot states of consciousness ?” H e says that protoplasm is the 
physical basis of life, but does not say that it itself is life. And is it 
any solution of the mystery ? Does it imply any extinction of spirit 
by matter ? Certainly not. ’ It simply means that the lowest form of 
life we know of is protoplasm. B ut the principle of growth in 
the protoplasmic cell, which we do not find in what w e call life-less 
objects, is yet a mystery. W hy an acorn always grow s into aa  
oak, why. the gertn of an ’ animal aw&ys reproduces a like 
animal—this is a riddle which science has not yet solved, and does 
not profess to solve- Under these circumstances, it  is sheer injustice 
to call those philosophers materialists. “ I individually,” says 
Professor Huxley, “ am no materialist, but on th e  contrary believe 
materialism to involve grave philosophical error. If there are 
some whom science hrts made sceptics and unbelievers, it is not 
her fault. Iler  great advice to all of us who seek her guidance 
is to follow faithfully and with unfaltering steps the light that is  
m u s ; aud if some of uu fail to distinguish tho truo from the falsa

light, and follow the will-o’-the-wist>s of their own imagination till 
they fall into the ditch and perish, then who is to blame for it ? 
Certainly not scicnce. It is t r u e  that scientific teachings have to 
some extent shaken men’s faith in God and soul; but it it? ^ ca u se , 
failing to grasp fche substance  of science, men have allowed them-
selves to be led astray by its shadows.”

It is said that science is sometimes* very dogmatic in its tone— lays 
too much stress upon matter, too little upon spirit There is no 
doubt a grain of truth in this remark, though even here we must 
distinguish between tho science of the leading philosophers of tho 
day* and the science, or the fables of science, current among the 
common herd. I t  will not be an easy thing for onr critics to point out 
instances of dogmatism in science, as no one is more careful than
t h e  scientist in giving out his thoughts most clearly and m most
guarded expressions* But we may meet this objection in another 
way too Iu the moral as in tho physical world every action is 
followed by a reaction. Modern science is a reaction against 
the ecclesiasticism of the Middle A ges. Those who have read 
Dr Draper’s admirable book on “ The Conflict between Religion  
and Science,” must be fully aware of tho difficulties and dangers 
which science had to encounter till very recent tim es; and 
they will see that if, now and then, it is a little too severe upon 
theology, too confident of its own strength, it is because the 
wounds which theology has inflicted upon it are yet fresh and sore. 
Every reaction has its excesses ; and whatever appearance or dog
matism there may be in Science is but a reaction against the worse 
dogmatism of the Christian Church. W hen theology abandons the 
territories she has usurped and retires to her legitimate sphere, 
Science will cease to be dogmatic. • »

The two scientific religionsof the present day are Agnosticism and 
the Religion of Humanity; and we shall find that with all theit- 
defects aa true religions, they are perhaps purer and nobler* than any 
of the professed theologies of the day. Positivism, or the religion  
of Humanity, was founded by Auguste Comte in the beginning of 
this century. Let us see whafc he meant by this religion. F irst, 
he commenced with this hypothesis— that we can know nothing 
about the ultimate facts of the universe, and therefore all inquiry 
after a first cause must be given up as useless and vain._ Then lie 
proceeded to ofiply this principle to Morality aud Religion, aDd 
the argument runs somewhat in this way

A ll knowledge is within the realm of the known. Social, 
political, and moral laws form a part of :our knowledge, and are, 
therefore, within the realm of the known. Social progress depends 
upon the knowledge of these laws, but does not depend upon that 
of which we know nothing and can know nothing. But man is so 
constituted that he knows nothing and can know nothing about the  
Ultimate cause of the U niverse; and that which he can never k n o*  
cannot help him in hi3 progress. Religion deals with tho first 
cause of the Universe S that is, it doals with a problem which can 
never bo solved : and therefore it cannot help man in his progress.
~ * This in rather sti-ori". Has our contributor fever roa<l tlio romnrkii of Tyndall, 
Huxlof, Carpenter, nnd others npo« the rarious branches of ooeult ecioaee ?—Kd. _



Let us, therefore, says Comte, leave religion, and turn to something 
else as our guide in onr progress. Humanity is within the realm  
of the known; we can discover and determine the laws of body and 
mind. The knowledge of Humanity therefore affects our conduct. 
Its  laws inform our mind and its grandeur stirs our spirits. Both 
intellectually and morally we are benefited by it. Let us therefore 
put Humanity in place of God, and worship it : that is to say, 
entertain feelings of deep reverence and gratitude towards it.

This ia what the Comtists mean by the Religion of Humanity* 
I t  is no religion ; it is the very mockery of religion : and yet even 
here I make bold to say that Positivism is less atheistic than the  
current theologies of the day. Positivism, which tries to banish the 
idea of a god from our minds, and to replace it by the idea that our 
highest duty on earth is to elevate and ennoble the lot of our fellow 
men, and to help and encourage and feel grateful to those who 
toil for our good ; the idea that we are a link in the vast chain 
of humanity, reaching back to an indefinite past and forward to 
an infinite future; that we are organically connected with the 
to u t ensem ble  of humanity, and are bound morally and religiously 
to work for our race without any distinction of colour and creed—  
Positivism , I say, which teaches all this, however godless it may 
be, is surely nobler and even d iv in e r  than the creed which condemns 
all heathens to eternal damnation, and reserves paradise only for 
the elect few.

Now we shall see what Agnosticism  says. Mr. Spencer is the 
most powerful exponent of this creed, and he has worked out hia 
agnostic doctrine most admirably in his “  First Principles.” H e  
too arrives at the same conclusion at which Comte arrived— the 
tinknowableness of God. But there is this difference between him 
and Comte, that while the latter says that man need not trouble 
himself about a First Cause, and that after a time the idea of Divinity 
©r First Cause will altogether die out of human consciousness, Mr. 
Herbert Spencer, on the other hand, says that man cannot help 
meditating upon a First Cause; that he is so constituted that the 
more he advances in knowledge, the more will he be made aware of 
the limits of know ledge; that the idea of ‘ ‘ an energy from which 
all things proceed” instead of growing weaker will every day grow 
stronger ; and that after all the outward forms and symbols of 
religion have died away, there will survive in man the consciousness 
of a mysterious Power which was before Humanity existed and 
will remain after Humanity has ceased to be. Thus, though  
Mr. Spencer believes in the unknowableness of the First Cause, yet 
he thinks that the consciousness of this mystery will always influ
ence human conduct most powerfully. He says that Religion and 
Science are not really incompatible with each other; that on the 
contrary they help each other by a  d iv is io n  o f  la b o u r , the one 
studying the physical aspects of the nniverse, the other the spiritual. 
H e says that the apparent antagonism which exists between the 
two may be reconciled, and u  tho basis of reconciliation must be thia 
deepest, widest, and most certain of all facts— that the Power which 
the universe manifests to us is utterly inscrutable.” This is the 
agnostic creed; and is ifc not a noble one ? Is aot the admission

in us tho sense of Mystery w h i c p  the insufficiency of
of us the conceit of k n o w led p , ^  ^  inqniry after
physical researches, stunu ates o ^ ded ^  depthg 0f the um-

higher problems of h£e;  Ha^ t^  properties of matter and mind ; 
verse and ^Bcovered the s u b t l e ^ p  ^ ^  pilf, rimagos><; h a ,,* *  
having wandered thro g philosophical perplexities, and scaled 
waded through deep waters of returns at last, to the
the loftiest h e ig h t s  of thought ^  gtand upon a weather-

cries out T »“ What a m i r  ^
An infant crying in the "ight.
An infant crying for tho light, (
And with no language bnt a cry.

T h i. i .  A g n . . t i c i »  , » d  i .  it  - o t  imbued „,«> .  k -  ,e .,g .o»s 

■P“ 'M  other
hurled more frequent y a which Professor Huxley calls the 
Mr. Darwin’s Origin of S p e w ,  of liberaHsm,” first came
veritable W hitworth gun in th cq J emniug it as the gospel of
out, most fearful cries we b o o k  which deserved all this con-
atheism. But what was ln ^  . t hes us that all the higher
demnation? T h e  d o c t n n e  of e v o l u t i o ^  ^  b w e r  { o r m 9 . that
forms of life h a v e  been devebpe the agency of natural
this development has been effec B 8ome of the broad fea-
selection and the struggle f o r £ ^ « UowB ;_ There is a tend™ , 
tures of this heory may be given b d th e means of its
cy in the animal world to exten ^  ^  auJ thra
subsistence. Many more^animals_ are ^  only the fittest
gives rise to the working in the animal world
survive. There is another age J  ^  ^  can e n0
which helps this process—-a law  ̂ ^  ^  produceg llke that
reason, bnt which 13 P^F ?raita 0 f the parents are transmitted to
the physical and menta . { existence natural selection
their offspring.' In the, sti aggie ^  ^  o{ heredlfe coming
causes the survival o f th e fU t  , transmit their qualities to  
into operation makes the m w  ^  Ruch special adap-
their descendants, wh‘ . their own lives, and in tbeir
tation as they “ ^ ^ o v e d  capabilities: thus every sue- 
turn hand down tliei p ^he preceding one, tvll after
c e e d in g  generation imPr°* f ^  individual becomes the develop-
some tim e the selection with the aid of thelaw of

n T o ' y
, ,e l» t i0^ W 5h Mr. .fpL ed  to



the origin and development of human species. In this theory I  
confess I find nothing derogatory to the dignity of man. That the 
struggle for existence among mankind haa gone on and is still 
going on is an indisputable fa c t ; aud in this struggle the survival 
of the fittest seems to me a m o ra l necessity. Those who shrink from 
facing this conclusion as “ brutal,’* as the triumph of might over 
right, ought to bear iu mind that after all strength, well under

sto o d , is the measure of all worth—that it is only the riglit which is 
strong and triumphs over everything in the I o n #  run. The : law 
of nature is not mercy but justice. She rewards the deserving most 
generously and crushes the undeserving without remorse. Thos& 
who believe the legends of creation a& told by Moses consider 
it very shocking to tbeir sense of man’s dignity that instead of be
ing the degenerate descendant of a perfect Adam he is the descend
ant of a creature who many thousand years ago roamed naked iti 
the forest, and was in a great many respects like the present ape. 
But they forget that the glory of Man as ‘f the crowning act of 
creation9 lies not in the fact that once so high he has 
fallen so low, but in the fact that having been so low he has 
risen so high.. The doctrine of evolution teaches, something 
which must be of special interest to the people of India. It rejects 
the six days’ theory of creation ; it denies the assertion that man 
is only six thousand years old ; it considers the story of the Fall ns 
libellous to the dignity of man; it sees no necessity for the idea that & 
Bpecial soul was created for man as apart from the brute. Far 
nobler are the teachings of Science. There has never been any crea
tion ; there was never a time when God said ‘ Let there be ligh t’ and 
there was l ig h t ; in the chain of natnt’O therfc has never been any 
break ; there is one substance in tho wholo Unit&rse, one mind 
common to a ll; matter and spirit are but two aspects of one sub
stance of which we know noth ing; the smallest mote which floats 
in the air is as eternal as the soul of man ; man himself is but a 
bubble on the vast ocean of eternity ; thero is no death iti the Uni
verse, but, as Carlyle most beautifully says, “ a PhoeniX-firO death, 
a ndw birth into the greater and the nobler.” Science admits no 
duality in the universe, no Satan and God, dividing the whole world 
between them. • It believes in one substance, in one power, 
which, as a German philosopher sa.yg, “ sleeps in the Stonef, dreams 
in the animal, and awakes in the man.” ^o the eye of Science, all 
<i& Godlike or God, >

lh is  is the creed of Evolution ; and is it not, as I sftid, of special 
interest to the Indians who are at all acquainted with their own 
systems of philosophy ? Viewed in this light, Darwin’s theory 
seems to me a necessary step towards the right understanding bf 
the enigma of the Universe, aud consequently a strong arch in tho 
temple of the coming Rdigion.*
• Here the reader may ask, “ W hat is the use of this long and 
prolix defence of Modern Science; arid what has all this to do 
with Ancient Religion ?”• A fter having cleared my ground with 
the help of the foregoing criticisms, I find m yself in a position 
now to answer this question. The heading of this article is “ Modem  
Science and Ancient Religion/* ahd my wish is to set forth in it tha

which hlodorn scicnce has upon the thoughtfol attention o l

the student of the ancient d o c t r i n e s  0f our religion,
Yery few of ns know any hvng doct ^  ^  ^

end what we know are but the h«s ^  wf  read fairy-tales, tho 
fables invented by ^  priests ; w , )it ture but romnin all
beautiful allegories which abound m truthg which they
the while perfectly ignorant 0 thrown over the doctrines of
pymbolize. The lapse of ages has thrown o m  i  {ailing
S r  religion a veil w h ich ™  I ' f R o  inferences.
to lift it, we l e' E ,  *° and some that there is
S n f  ve’il, and that Hinduism is t a t  . «  eBete

“ S T S ^ .  take the ™ 1
rally uneducated people. In eir • ra] an(j intellectual
Of the chief .tumbling-blocks, ot ' Z o T s o ?  sinfnlness and
progress. Our priests are the ventable Ryn R;gnificanco 5

shame. The word ? ~ h“ “ J “ ^ ° 5 X a ? i t  no longer means 
it  no longer means the know ^  extricated himself

s X S S S T m

} L r , % S i ™ ? s “ 7 ”ongerr the pn .ifi.r  of th , soul and the

inspirer of holy emotions, as ° f y °r®,‘ who are utter disbelievers
Now let us turn to another class of me , i d an English

in H 'Qdu3im* l ^ e ^ J J F ^ I j S t l y n p o o ^ f c h e  
education— whose faith J  men who, as I  said a little
teachings of modern “ 'enc©. ^ ■ d j e made themselves
while ago. s e e  nothnig behmd the ve>l, uism waa the reiig i0n
fully certain of the fact that anc e ,g fuU of cruel and
of a semi-barbarous race, an lfc. to tbe refined and
ravage su p e t i t io n s  and j i t e s ,  Modern science
improved sense of the ®°°® !g rogress j Oriental religions
is the s u m m u m  b o n u m  of PaH progress depends upon
but mines of myths and fables ail p b Thi/ ig tho faith
accepting the former an any body tells them that
of our educated classes. _ superstitioris— that behind the
Hinduism is notj a nieio p P .fĉ ther0 yet shines a
veil of custom which Time • . _ .  ̂ wor] j  onC0 again, he is
divine light, capable of enbghte ^  exploded theso myths
laughed to scorn, and * f pfc;cism is daily growing
for ever. Thus we see that a .pm® o ^  furni8hes us with
among the y 0lln^®r 0j s0me that India is drifting towards
a clue to the apprehensions ot sow scientiric teaching as
atheism. _ H ence, I  supp • , we look closely iuto the matter 
atheistic in its tendency. crowing spirit of irreligion m
we shall find that the caus but tho wanfc 0f scientific culture. Our 
India is not BCientlfi®,0 4f’i,PP„nse they know nothing About the
young men decry the P « fc ftraoe 0« foSlB, becanrt
present. They tlnnk that the ancwntj w ^  ^  n]l



intolerable, for ifc rests unon n, nerf ^,°?n^er generation ia still more 
teachings of the dav Tr> hoi f t  '£>noranpe °f the materialistic

•lists is as superstitious as to believe thnt ^ T  • i  ? materi- 
of demons, because oar priest t e e n s  that L  *”  S ' *  W0, k
mother that her greatireafc f t  i f r ° m  h,s ? ranH'
seen a demon brewing’ a ^orm 7 1 , t  f  f  ma" had
of science before we v e n t ^  tn V , T  *  firflt'hand knowledge 
bigots with a doubt and persecutors wTfchoot agreed ' ^  ° 3 b®

of *» ”  ?•? mark
A r „ n s  t h o u g h t  * Z l \ e p r o W e l “ “ S?* 
one who has any knowleds-e of TTJn j  • , re lig ion . N o

‘'7 V t d,^ imT siI great lruths n™"c*“* « h“
H o iS * ;  H i „ l T t ™ T t r . . ’r ia,' creaf fo?- Bven tlM "■<»»
What doe, the t h e o r ,T t h 6 I ? ™ , 0 '
that life had no beginning and will h ave^ o^ n d S?° 9 m1e.an, bllfc 
the noblest words that ever fell from the lin of m  sten to
the Upanishada says that “ Self thp IT Tin , man- The sage of 
from nothing, it ne?er b l ^ ' . ' ^ t W . g “T h V '.M  
from everlasting* to everlnqfinrr . \*i * i. 1 -iT 18 llnborn
be killed.” Has
any way contradict the ancient sage ? ° r 63 lfc m

T " ° ” . 10 8,1 lh i"*»
both by the philosophical Hmdu and b t  Ih" f “  ldei> ”  be]l1
in different forms; and it 4 T b .  * r St' ' ,0US’ thouKh
g la n c , at these for™ . The popuTar H S ‘ b flie l j” ! ?  ' T ™ * ,
after death passes into the borlv nf nn *, * i 0 sou^
to its actions in this life ■ a n d t h ,  M >”  V  man’ w o r d in g  
upon their minds that they are verv rT r *  7  * P° Werful ho,d
meanest worm that crawls on earth w  T  D°u t0 lnjure th® 
soul in that form. Another thino- ™bi I  T  SOme huffian 
body in Hindu mythology is t h L t ln t  ^  -StrUck ^
between a human and an animal soul • a m W ? binct,0°  w ever made 
»g the same fee lin g , % ‘S , '  “ ™>ls ■ «  -p .te n  of „  W _ 

they are all human souls occunvinrr n • w  . > ln  a seDS0
their past sins. The bullock of E » h & e r o ^ n r*™6 * pi. p0na,ty o£ 
peacock of Vishnu Kao- Rnq„nr» on n 0 ®^agvati, tho
oP. the Sun, are £  £ j  U K ;
minor gods in the form nf sense ot the word * they are
always take the form of man a n d ^ r t n ^  ° fcher Ô ods> an(* can 
aw aj iu disgust f r o m t h „ e ® T  tam

«nd the other b r u te ,b » t  thought t h .T  Z  “l i f e ^ r iu c f p u T ,;

always one, though it assumed new forms under different cir 
cumstances. The popular idea of the transmigration of soul 
is a distortion— or, rather an adaptation to the less-advanced facul 
ties of men— of tho ancient conception of tho unity of life. Thus 
even the superstitious Hindu, while believing in the passing of 
dead souls into animal frames, believes in the real—and not meerly 
the poetical— bond of brotherhood which exists betweon liim and 
the beasts of the field and tho fowls of the air and tho creatures 
that live under the water— to him

“ One touch of nafcare tiiakes the whole world kin.”

Now let us turn to tho philosophical Hinduism. Tho Upanisha- 
dhas say, “  As the one fire, after it has entered tho world, though  
one, becomes different according to what it burns, thus the one self 
within all things becomes different according to whatever it enters. 
A s the sun, the eye of the world, is not contaminated by the external 
impurities seen by the eye, thus tho One Self, Within all things, is 
never contaminated by the sufferings of the world, being him self 
apart.99 Nor did Professor Tyndall do anything more than reiterate 
the words of the ancient sage when ho in a beautiful discourse said  
“ that not alone the more ignoble forms of animalcular or animal 
life, not alone the nobler forms of the horse and lion, not alone tha 
exquisite aud wouderful mechanism of the human body, but tho 
human mind itself— emotion, intellect, will, and all their phenomena.
— were once latent in a fiery mould..................... that all our
philosophy, all our poetry, all our science, and all our art— Plato, 
Shakspeare, Newton, and Raphael—are potential in the fires of tho 
sun.’’

The third thing which ancient Hinduism teaches us is that the  
universe is governed by eternal, immutable, invariable laws. The 
Hindu doctrine of the transmigration of soul is one of the grandest 
conceptions which have ever flashed upon tho human mind. Our 
present life is the result of our past l i f e ; our future will be moulded 
by our present; we are a link in the vast and endless chain 
of beings ; the tiniest star that gleams in the distance is ag 
intimately related to us as we are to our brother ; our meanest act 
affects as surely the whole coursd of events as the perturbation of 
the most distant Stellar system affects our p lan et; our present actions 
derive their force as much from the forces which were in operation 
a million years ago as the tiniest blade of grass and (i the meanest 
flower that blows in spring” derive their nourishment from tho 
solar fire. Emerson's words express exactly the thought of the  
Hindu sage— “ as the air I breathe is drawn from the great reposi
tories of nature, as the light on my book is yielded by a star a 
hundred millions of miles distant, as the poise of my body dependa 
on the equilibration of centrifugal and centripetal forces; so tho  
hours should be instructed by the ages, and tho ages explained by  
the hours.” Thus to the ancient Hindu the universe was a contin
ual revelation of the reign of Law. There was no anomaly in it-— 
no need of miracles to make up for oversights in its order; everything 
was predetermined and preordained. This law held good in tho 
spiritual world too—-and a full explanation and Application of tho



Beligion'are at obV 1 T m , ° L ^ I H L _  M° dern ScU” “  "<* M cim t
' onr f . ! 8, T  ! ngel3 are> good or ill 

F o u r th lv  t h n t  • 8 that Walk hy “8 still ”

ancient Hindus, unh k e the modern Christ"6 ° ^ • j mprovement- T h e  
as the centre of the universe as “ th« » ° S' not ,ook uP°n man
whom nothing better existed; b u ta s a ’° w a v T ? ° f-'c^eation"> than 
bemgS, higher than some waves but a l l !  t  m 6 n i te  ocea" of 
look at the popular as well as the’ pliilosoDhioIf ̂  t many- Lefc ua 
idea. Popular belief is that man by l e a d f i  n i  interPretation of this 
by undergoing some penances, and sacrifW , u ^  V]rfcuons We,
to tho level of the gods. The conotoli can e raised gradually
»  India i , » npp„ fe d t;  « i t  w . t S
Who a long time ago freed t h e m s e l f  7  « T h  ?* 8even 
the force of their piety and S w l i ^  ^  ° f c,a7  b7
the immortals. On the other hand Ule rank of
that nothing is at a stand-still in Nature f W  S°P Ca' belief ia
backward or forward • and that *i ure’ that we are either eoint?
tences than V e w  S . l d ' w  Z t o T  ° '
those spheres: and this is well proved h v  f C X  W° maJ  rise to

nd by that spiritual theory (so admimKl ry of Karma, 
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Sixthly, that righteousness is the highest religion, A  very 
striking fact in Hindu religion is that it has no doctrine of exclu
sive salvation through the worship of any particular deity, aa 
inculcated in Christianity and Mahomedanism. If you do not 
believe in Christ’s miraculous birth, his divinity, and his mediation, 
or in Mahomed’s divine messages and his special commission from  
God, you cannot be saved, however pure and pious yonr life may be. 
But Hinduism says what Christ said, “ Blessed are the pure in heart, 
for they shall see God.” Even according to popular belief you may 
or may not believe in Hindu incarnations, or in mythical gods, bub 
if you lead a pure and upright lifeyou will be saved. There are stories 
in our sacred books which tell us that sometime^ men by the sheer 
force of their purity and piety have fought against the gods, and 
very often come out successful in the conflict. Then the philoso
phical Hinduism, which is Y og, takes no notice of gods and god
desses, rejects all theories of salvation, of heaven and h e ll; it does 
not even invoke God as the Pharisees do, but teaches us to find our 
salvation within ourselves. It says that the God is not without but 
within—H is temple is not that built with hands, but a pure and 
upright heart.

These are the cardinal doctrines of ancient Hinduism ; do 
they in any way clash with the teachings of science ? My belief 
is that they have lost their significance to us, because we know  
nothing of science. The greatest service which scientific culture 
is in my opinion calculated to do to our people is to make them  
conscious of the scientific basis of their religion. W e in our igno
rance are apt to suppose that modern thought has found pome 
better solution of the ultimate mystery than ancient thought, but 
a careful and impartial survey of the whole field will prove thafc 
Physical Science has arrived only on the verge of that impassable 
chasm which the Aryan mind explored more than three thousand 
years ago. It is in this light that modern science seems to me most 
intimately connected with our ancient religion ; and thus it deserves 
the highest attention of those who want to understand the other
wise inexplicable past.

I f  we want to found our civilization on a solid basis, we musfc 
follow Europe and study religion from a scientific point of view, 
and try to clear away the clouds of superstition which have gather
ed around it. W e fell because we ignored religion and made it the 
special profession of a certain class.

Priestcraft has always been the precursor of religious decay. But 
even the least examination of this subject would require a separate ar
ticle; and it is enough for my purpose to say here thafc priestcraft—• 
the hardening of religious truths into dead and dry formulas in the  
hands of priests—has been the chief cause of religious paralysis in 
India. So long as men thought that it was everybody’s highest con
cern to attend to religion, Hinduism flourished, and, rising like the sun 
in the moral firmament of the world, imparted heat and light to the  
spiritual lives of men. But when, like the sun, it was invaded by  
those Ratios and K aits^ f^f ?T whom we call our priests,
a total spiritual eclipse was the result, and as in this utter
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in the dairy of the latter had bet>om« -S advice; as the irnlk
that the milk soon after having T e n Ifc Was fo™ d
became slightly blue, and wfth n a f°P° S!ted ,n the usual place 
deepened into a dark and almost h ,k v  h » 7  T°UrS the b]ue co,ouf 
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ot thc trouble. The stable

was thoroughly cleaned, the food of the cows changed, the old milk 
pans were replaced by new ones, and their arrangement was altered.
A t the request of Count S ------samples of the milk were taken to
Munich and examined by chemists ; but all in vain. The trouble 
continued, and the farmer was in despair.

A t last the Countess (my sister) went over to that neighbour's 
house to see whether she could not discover the cause of the 
trouble. She took with her a clean, new bottle, and filled it with  
the milk as it came fresh from the cows. This she corked and 
sealed, and took home with her, and deposited over night in her 
p an try; and from that day the trouble in the neighbour's house
ceased, and the milk in the house of Count S ------became blue
instead.

Here, as at the former place, everything was tried that could be  
thought of to effect a cure, aud when after about three months tho 
nuisance became intolerable, the Count went to consult an old lady
who was said to be well versed in magic, and who resided at K------ -
(about two hundred miles away). He had never seen that lady, but 
as he entered her room, she told him who he was and the object of 
his errand,and said that she had expected his coming. She gave him  
a number of papers that wer^ folded and sealed, and requested him 
to nail them over every opening in the stable, saying that in a few  
days something unusual would happen. The advice was followed. 
A  few days afterwards at 4-30 a . m . the milkmaid attempted as 
usual to enter the stable, carrying with her a lantern and a pail. 
A s she tried to open the door, she found that it resisted, and as she 
forced it open a current of air coming from the interior rushed out, 
and with it something that she described as a black, cat-like animal, 
which knocked the pail and the lantern out of her hands. After 
this the trouble gradually ceased and soon everything was all right.

A t another place, belonging to another relative of mine, whom I
will call Mr. K------', the milk also became blue. Here again
everything was done to find out the cause of the nuisance, and at 
last a man who was said to know something of such matters, and 
who occupied the position of a railway guardian in the neighbour
hood, was consulted. This man advised Mr. K------ not to lend or
buy anything from anybody for the next few days, and not to accept 
anything that m ight be offered to him as a g ift or on sale. Mr. K —  
promised to do as he was told, and for several days he kept his 
promise, although during that time his place was visited by many 
people who made the most extraordinary requests and wanted to 
borrow all sorts of things. Thus for instance, a woman came from 
the village with a pot and wanted to borrow some beer—it being  
of course well known that beer was to be had at the village, but not
at the house of Mr. K------ . A ll were refused, but one day a man
came and offered a beautiful watch-dog for sale. K., who is a lover 
of fine dogs, imagined that this would be just the thing he wanted, 
and in his eagerness he forgot his promise, and bought the dog. 
That night the best cow in his stable died without any apparent 
cause.

The railway guardian was therefore consulted again, and he now 
advised Mr. K. to collect some samples of milk from all the cows
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M f ;nn.°u t0 all° W a11 the milk t0 evaporate, as if he did so 

this would kill the sorcerer,-b u t to throw away the residue after
having boiled it down to a small quantity. This was accordingly 
done, and soon after the trouble ceased ; but now comes the rm s i

M  , \ u " r ■ V e w ^ a't“ th is b »iu" s * » aping, Mr. K. met the man who sold him the dog, and found that
S hpT® T j? T  r th/ ed streaks and scars> M if he had been
of 6 W R ° ° m5 and beinS asked about the cause
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it J n n p ^ t l6 m %  Te.em, imP°?sib,e and absurd,— so in fact would 
W h e r e i n  ^  '“ ^ stigated  the matter at the place
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u t X S J Z  ?  1 aS  Tbese P ™  are all respectable and
any doubt W  PeoPle> a° d about their veracity there cannot be
the unifcv of fi! .e*planafc!on of these phenomena seems to lie in 
the unity of the spiritual principle, the evil as well as the good.

H .

I N T R O D U C T I O N  T O  A S T R O L O G Y .
rT lH E R E  is probably not one subject which is so ill understood, 
X  which g0 many people pretend to know, and on which so 

many are prepared to express an opinion, as the subject of Astro- 
® Indian proverb truly says that there is no man who is 

not a bit of a physician and an astrologer; and it is equally true 
that there is no subject which is so ill understood as these two. The 
tact is that the broad medical and astrological principles are so 
many that everybody of necessity learns a few of these, but expe
riences a difficulty m mastering all of them.

It  would be interesting to note the various subjects with which 
as ro ogy is confounded. Persons with well developed intuitions 
are otten found to make correct predictions of eveBts. The Yogis 
are persons of this description. Their peculiar knowledge is cer
tainly not the result of any study of astrological works. W e also 
find another class of men who imitate them, and also make 
stnbm g statements. Birmingham gold is often taken for sterling  
gold ; trerman silver for pure silver; and we have a variety of in
terior stones, white, red and green, that are often mistaken for 
diamonds, rubies and emeralds. The world is full of this dual 
character of things. Every department of true knowledge has its  
interior counterpart; and so we have a number of men who, poss
essing no occult powers, but securing the help of a few elemental 
spirits, practise imposition on the ignorant public. But the world 
is not without a touchstone to detect the hollowness of their pre
tensions: these men will give a few correct particulars regard
ing remote past events, a great many particulars regarding pre
sent events, one or two particulars regarding the immediate 
tuture, and no particulars at all about the distant future. I  
nave known such men and Rested the truth of their statem ents.

They pretend to be astrologers. Some of them carry no books at all 
and make amazing statements touching past events in prose and 
verse in an extempore, sing-song fashion and without the least effort, 
even though the questioner is a perfect stranger; while others 
show you some huge antiqne c a d ja n  book and pretend to read from  
its pages. This was exactly the way in which Colonel Olcott’s ques
tions were recently answered by the Brahman Astrologer who pre
tended to read from the pages of the works of the Great Bheemakavi 
(vide the May number of the T h e o so p h is t) . I am sure that neither 
Colonel Olcott nor his intelligent friends ever had a look into the 
book to see whether what was read out was really written there, 
and if so, whether the writing was not a fresh one. In all these 
cases the astrologer, if he ia one at all, doggedly refuses to allow  
others to look into his book ; for, he says, he is not permitted by  
the book deity to do so.* There is a still more wonderful man in 
Pondicherry at present, who pretends to read from the works of 
Nandikeswara. Such astrologers are making vast sums of money. 
The statements they make are really puzzling ones. But for these 
and tbe way in which they are rr ade, the utter want of preparation 
and the like, I should have been inclined to discard the conjec
ture of the help of the elemental spirits. Let those who would 
object to this, examine the matter and then pronounce an opinion;

Nothing can be more amusing than to find young men taking up 
astrology as their first subject of attack in their public utterances. 
It is a subject to which they pay little or no attention except for 
purposes of ridicule. To all questions as to how they prove thia 
statement or that, their one ready reply is that their common-sense 
tells them so. They forget that common-sense is a sense which 
changes in its nature as one advances in his study, and it changes 
so much that the common-sense of one age is different from tho 
common sense of another age, the common sense of one nation  
or of one individual is different from the common-sense of 
another nation or individual. W here proof is advanced by a 
few, it is equally interesting to examine it. The proof is thafc 
snch and such astrologers made such and such predictions, and thafc 
the predictions have failed— and ergo , astrology is no science ! Ifc 
is evidently taken for granted that the astrologer was really learned 
in the science, and that there were not those numerous errors of 
data to mislead him.

Another objection to the science is thafc astrologically the for
tunes of two persons born at the same moment of time, but in the 
opposite quarters of the globe, must be the same, but that they  
cannot be and are not the same. Here is an ignorance betrayed 
regarding the elementary principles of the science. It is true thafc 
the planetary positions are nearly the same except for the small 
matter of parallax. But it is not the planets alone that go to  
shape one's fortunes. Time of birth, which is represented by tho 
Lagna, or the rising sign, has a great deal to do with it. In  other 
words, because the local times of the two places are different, the Lag-

* In Col. Olcott’s caso the book was not withheld from inspection, but the friends 
present who could read Telugu had frcquent opportunities tO examine the MSS, 
» s  is s ta te d  i*  U»e w tiQ le  in  q u e s tio n .— ^ *
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attempts ; thus putting himself to trouble, expense and vexation  
only to fail again. Now, as regards the former position, it is held  
that man’s present deeds are all the effects of his previous deeds. 
A s free agency of any sort is discarded from the question, it would 
follow that these previous deeds are tho effects of still earlier and so 
on, a d  in f in i t  u m , or till we ave brought to a state of cosmic evolu
tion when differences of states and conditions wero infused into 
human souls by the Creator. Such a condition of irresponsibility 
is opposed to reason, opposed to progress, and equally opposed to ‘ 
divine and human law. It is a doctrine pernicious in the extreme.

As regards the latter view, it' man can wholly shape his own for
tunes, how are we to account for the phenomena of suffering virtue 
and triumphant vice in certain cases— for the former reaping no 
rewards and the latter escaping punishment ? The true explanation 
shows the former as being tho effect of previous ka rm a , and assures 
us that for the latter the man will suffer in his next life. Taking  
entire human life into consideration, our opinion is that man is a 
slave of the effects of his past deeds, but a free agent as regards 
fresh independent deeds— deeds which are in no way directed to 
thwart, to arrest, to alter, or in any way to modify or remould effects 
of his past k a r m a .  But if he wishes to move along with the current, 
he may do so, and the course will become moro easy and more smooth. 
This view will account for three things : (1), the many apparently 
unaccountable failures of attempts even when the means employed 
have been good; (2), the easy success that had attended many an 
effort when the means employed were weak ; (3) the success which in  
certain cases appears proportionate to labor. In the first caso, the 
attempt was one aimed at moving against the current of fa te ; in  
the second case it was one of moving down with the current; and 
in the third case it was motion on still water, where alone freo 
human agency can display itself.

H aving premised so much, we may now proceed a step further 
and state that where tho current is a weak one running with tho 
course of a Leena, it may be opposed, and such opposition may 
be either direct or oblique, according to the fitness and strength of 
the means employed ; but the task will become a difficult 
one if the course to be resisted llows with the course of a 
Tigris. The question is purely a question oi’karmic dynamics— effects 
of past karma as opposed to present karma. To oppose force, ono 
must first possess a knowledge of its strength and direction of 
action, arid secondly, a knowledge of the proper means to bo 
employed for tho purpose. The former knowledgo is supplied to 
man by astrology, and the latter by such works as the Karmavipaka 
Grandha. The means prescribed in the latter consist of gifts, of 
Japa (psychic training or development), and certain fire ceremonies 
having an occult significance. Of course on the other hand where 
the current is irresistible tho attempt to oppose it becomes futile. 
How can a person ever hope to win success in a field when he is 
ignorant of tho direction of attack as well as the strength of his 
enemy ? A strology not only points out to him his enemies but his 
friends as well, whoso help he might seek and obtain. By point
ing out fields where there are friends aud fields whore there are,



foes, astrology indirectly shows him neutral fields where man’s free 
agency lias its full scope of action and where success is proportionate 
to labor.

The next important question for consideration is the examination 
of the connection, if any, between the planets and human fortunes : 
where man suffers and enjoys the fruits of his past karma, the 
question asked is Wliat part the p la n e ts  play in such human 
suffering and enjoyment. Here again believers in astrology as a 
science are divided into two schools. The one admit active agency 
for the planets, and the other, denying it, state that the planets 
blindly and mechanically indicate the current of human destinies. 
In support of the latter view it is stated that if human suffering 
and enjoyment are directly traceable to man’s previous karma, 
then to admit active agency on the part of the planets becomes 
not only superfluous, but inconsistent. If a man loses his son, it is 
because, they say, he suffers for his karma, which might consist in 
his having caused a similar affliction to somebody in his previous 
birth, and not because Mars occupied the fifth house from the 
ascendant, or Lagna, at the moment of birth ; and that therefore the 
planetary positions only in d ic a te  and do not b rin g  about human 
suffering or enjoyment. These people from a human point of view  
cannot conceive the possibility of more causes than one for an 
event— each cause acting independently and with full force. 
Hindu literature is full of events each of which is the im m e d ia te  
effect of a number of causes. This peculiar combination of causes, 
quite incomprehensible to us, is a feature which distinguishes 
divine deeds from human deeds. W e will quote an instance or two. 
Ganga was condemned to pass through a human incarnation ; the 
Ashta (eight) Yasus brought on themselves a similar curse : of the 
eight Yasus seven were allowed to return to Swarga- immediately 
after birth ; Raja Santanu goes out on a hunting excursion, marries 
Ganga, whom he finds on the banks of the Ganges, on condition of 
her being allowed to quit him the moment he opposes her own 
mode of disposing of the issue of their union. E ight children are 
born in all. The mother throws the first seven of them into the 
Ganges ; the king puts up with this for the love of the lady. He can 
bear such inhumanity no longer, and so he resists in the eighth case ; 
and Ganga quits her lord, leaving the babe—thefuture Bheeshma of 
the Mahabharat. Again, K ing Dasaratha goes out to hunt and 
enters a dense forest ; hearing some gurgling sound in his 
neighbourhood, and mistaking it for that made by a wild elephant in 
the act of drinking water, he discharges his arrow in that direction 
and kills a lad who was dipping his bowl into the stream to carry 
water to his aged parents at some distance. The cries of the dying 
lad show the king his error, and he at once proceeds to the lad’s 
father and entreats pardon. This venerable old man expires on the 
spot, pronouncing a curse on the king— or rather reading fche k ing’s 
fate-—-that in his old age he shall die a similar death from grief on 
account of separation from his own son. Meanwhile Vishnu himself 
draws on his own head the curse of a human incarnation, attended  
with much suffering caused by separation from his wife, bn account 
of the sago Bhrigu, whose wife he killed when she refused to deliver
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AURA OF TREES.

T h e fo llo w in g  co m m u n icatio n  fro m  G. N . C. sh o u ld  be com p ared  w ith  
th e  a r tic le  to  w h ich  i t  re fe rs , a n d  w ith  som e f a r th e r  n o tes by M r. V . 
C oopoosw am y in  Col. O lc o tt’s a r t ic le  in  th e  p re se n t n u m b e r. T h e  
p a ra g ra p h  is fro m  a  c o m m u n icatio n  b y  M. L ouis F ig u ie r  to  th e  Annee 
Scientifique of 1 8 7 8 .

“  I n  th e  S e p te m b e r n u m b e r of th o  Theosophist M r. V , C oopoosw am y 
h a s  e x p la in e d  som e of th e  H in d u  cu sto m s on th e  th e o ry  t h a t  tre e s  have 
a n  a u r a  p e c u lia r to  th e m . I n  th is  co n n ectio n  i t  w ill be in te re s tin g  to 
re a d  th e  fo llo w in g  q u o ta tio n  fro m  th e  Amrita Bazar Patrika. A  re c e n t 
G e rm a n  p u b lic a tio n  co n ta in s a  d e sc rip tio n  of a  new  e le c tric  p la n t th a t  
h a s  b een  c h ris te n e d  Phytolacca electrice, w hich possesses s tro n g ly  m a rk e d  
e le c tro -m a g n e tic  p ro p ertie s. I n  b re a k in g  a  tw ig  th e  h a n d  receives a 
sh o ck  th a t  resem b les th e  sen satio n  p ro d u c e d  by an in d u c tio n  coil. E x p e ri
m e n ts  m ad e  on th is  p la n t sh o w ed  t h a t  a  sm all com pass w as affected by i t  
a t  a  d is tan ce  of a b o u t tw e n ty  fee t. O n a  n e a r  ap p ro ach  th e  n eedle v ib ra te d , 
a n d  fin ally  b e g a n  to revolve q u ite  ra p id ly . T he phenom enon w as re p e a te d  
in  re v e rse  o rd e r on reced in g  from  th o  p la n t. T h e  en e rg y  of th e  influence 
v a rie d  w ith  th e  tim e of th e  d ay , b e in g  s tro n g e st a t  a b o u t tw o o’clock 
p. M. a n d  becom ing alm o st n o th in g  d u rin g  th e  n ig h t. I t  w as also g re a tly  
in c re a se d  in  s to rm y  w e a th e r, a n d  w hen i t  ra in s  th e  p la n t seem s to w ith e r. 
I t  is sa id  th a t  no b ird s o r in sects  a re  e v e r seen on or a b o u t th is  p la n t. 
T h e  soil w h ere  i t  g rew  c o n ta in e d  no m a g n e tic  m etal lik e  iro n , cobalt, or 
n ic k e l, an d  i t  is e v id e n t th e  p la n t  itse lf  possessed th is  e lec trica l p ro p e rty .”  
T hose w ho a re  too read y  to  re g a rd  ev ery  custom  of th e  H in d u s  as gross 
s u p e rs titio n  w ill find m u ch  to  le a rn  in  th e  re c e n t d iscovery . O rth o d o x  
science re fu se s  to  a d m it th e  e x is te n c e  of th e  odio a u r a ; b u t now  
t h a t  som e species of p la n t h a v e  been  fo u n d  possessed of th a t  so rt of 
e le c tric ity  w h ic h  is re co g n ised  by it ,  o u r  sc ien tists  w o u ld  do w ell to  
ex am in e  th e  su b je c t of th is  a u r a  sa id  to  be g iven o u t by  an im als a n d  
p la n ts , so w ell k n o w n  to  th e  H in d u s .”

O n th e  h ig h  levels of th e  O rg a n  M o u n tain s in  B ra z il grow  w hole 
m eadow s of p la n ts  w h ich  seem  en d u e d  w ith  a  so rt of v ita l e le c tric ity . 
D ’A ssie r re p o rts  th a t  if one s tr ik e s  w ith  a  w hip those n e a re s t h is p a th  a  
s h iv e r  w ill r u n  o v er th e  e n tire  m eadow , as th o u g h  ev ery  s ta lk  wero 
b e n d in g  u n d e r th e  b re a th  of a  m y ste rio u s  w ind.

M O K S H A .

A . B . (N e g a p a ta m ) sen d s u s th c  fo llow ing  d ialo g u e on tho  a tta in m e n t 
of M oksha. C an  a  m an  a t ta in  M oksha w ith o u t a te a c h e r ? No, he 
c a n n o t. W h e re  th e n  is th e  te a c h e r  to be fo u n d  ? H e  is ev ery w h ere  
a n d  is s h in in g  in  o u r h e a rts . C an  w e see h im  o r feel h im  ? W e 
c a n n o t see h im  w ith  o u r p h y sic a l eye n o r  feel h im  w ith  o u r p h y sica l 
body, b u t  we can  b o th  see a n d  feel h im  w ith  tho sp iritu a l soul only . W h y  
c a n n o t w e sec h im  w ith  o u r p h y sica l eye ? Because he is form less, in v is i
b le  sp irit. H a s  he th e n  no fo rm  ? H e has not any  m a te ria l, v isib le  
fo rm , b u t  is p e rfe c t w isdom , u n lim ited  know led g e, g r e a t  lig h t, an d  
e te rn a l h ap p in ess. T o ex p la in  h is form  o r glory  to  a n o th e r , O ccultism  
te a c h e s, is as foolish  as fo r  a  m a n  to  a tte m p t to croBS a  g r e a t  ocean w ith  
th e  h e lp  of a  sm a ll p lan k , a n d  h is fo rm  th e re fo re  is su c h  a s  can n o t be 
c o m p a re d  w ith  a n y th in g  in  th is  w o rld . W h e n  c a n  a m a n  th e n  fu lly



kn o w  him  ? W h en  he i.s one w ith  th e  u n iv e rsa l S u p rem e S oul. W h a t 
is M oksha P I t  is becom ing one w ith  B ra h m a m .

Yes, even th e  litt le  k n o w led g e  w h ich  m akes one u n d e rs ta n d  th a t  he 
is one w ith  B rahm am  m u s t be a n n ih ila te d  in  th e  U n iv ersa l S oul, a n d  
th e n  only he becom es a n  A d w aitee. H ow  c a n  he becom e an  A dw aitee  ? 
W h at is th e  w ay ?

I t  is h o t possible to  explain  in  a  w ord o r in a  flay, an d  you  m u s t 
th erefo re  stu d y  O ccu ltism  w ell nnd find o u t th e  S e c re t P a th , w hich is 
o nly  p ra c tic a lly  k n o w n  to  in itia te s .

A re  th e re  an y  A d w aitees w ho h av e o b ta in e d  th is  M oksha ? Y es, 
A dw aitees o r S ad h u s are  often  seen  in  In d ia , an d  th e re  a re  m an y  
liv in g  eye-w itnesses of th is fa c t am o n g  H in d u s , a n d  th e re fo re  th e  
H in d u s  considered  tb e  re c e n t a tta c k  u p o n  th a t  respected  M adam e 
B la v a tsk y  e n tire ly  u n w a rra n te d .

Y ou te ll m e M o k sh a c a n n o t be o b ta in ed  w ith o u t th e  assistan ce  
of a teac h er. I  u n d e rs ta n d  fro m  th e  fo reg o in g  ex p lan a tio n s thafc 
B ra h m a m  itself is th e  teacher. H o w  does he te a c h  us ? H e will sp e a k  
w ith  o u r soul w ith o u t m outh  a n d  o u r soul w ill h e a r h im  w ith o u t ears, 
an d  th is  is a  g re a t  m y ste ry  w h ich  is no t to  be com m only u n d ersto o d , 
b u t  m a s t be p a tie n tly  fell; a f te r  by th e  d iv in e  s p ir it  w ith in  us. I f  we 
p ersev ere  one d ay  th e  so lu tio n  w ill com e, b a th in g  o u r souls in  a floqd 
of tra n sc e n d e n t lig h t.

“ A  H in d u ” w rite s  as follow s on th e  sam e s u b je c t:—

Som e say th a t  in  o rd e r  to  a t ta in  M o k sh a, w e m u s t find o u t th e  re a l 
p a th  w hich  leads to  e te rn a l h ap p in ess, a n d  if we th e n  tra v e l a lo n g  it, 
ta k in g  g re a t p a in s  an d  tro u b le  n o t to go o u t of th e  w ay, w e can  su re ly  
re a c h  o u r goal. T h e re  is 110 second o r th i r d  p a rty  to  assist o r save u*, 
a n d  w e th erefo re  need n o t tro u b le  ourselv es a b o n t D iv in ity  or D iv in e  
L a w . T h e re  is no use  in  w orsh ip p in g  o r re sp e c tin g  it. B u t it  seem s to  
m e th a t these view s are  erroneous, an d  I  w ill g ive tw o  in stan ces, on6 
fro m  ou r experience and a n o th e r  fro m  o u r  S h a stra s  in, o rd e r to p o in t 
o n t th e  e rro r.

A lth o u g h  a se rv a n t be d u ly  paid  his w ages, y e t if  he n e g le c t h is w ork 
a n d  show d isresp ect to  h is m aste r, he w ill one d a y  lose h is  e m p lo y m e n t; 
in  th e  sam e way somo R ish ees w ho w ere in  c o n te m p la tio n  iu T h a ra g a -  
v a ra m  one d ay  a rg u e d  as follow s :—

“  F ro m  o ur lab o u rs alone we o b ta in  M o k sh a, a n d  if we tako  no p ain s 
th e re  is no g a in , a n d  we are  th e re fo re  n e ith e r  assisted  n o r benefited by 
D iv in ity .” T h e re u p o n  Is w a ra  ap p e a re d  to th e m  in  th e  form  of m o st 
b e a u tifu l w om en, a n d  as soon as th e  R ish is  saw  th em , th ey  lost th e ir  
p ro p er sense a n d  follow ed th em  w ith  evil in te n t  in  th e ir  h e a rts . I n  th is  
w ay they lo st th e ir  T h a n a m . T h is  s to ry  is p e rh a p s  a lleg o rical, b a t  
tr u th  m u st be e te rn a l.

CLAIRAUDIENCE.

T h e r e  is a v illage called C h lia tn a  a b o u t e ig h t m iles fro m  th e  to w n  of 
B n n k o o ra . A n old no m an w ith  h e r 'd o n  (a g e d  a b o u t 3 5  y e a rs ), h e r  
: d a u g h te r-in -la w . and a grandson ab o u t 1 is y ears old, liv e d  th e re . T h is  
so n  w e n t ono day to collect re n t  from  his te n a n ts  a t  a  v illag e  a b o u t te n  
m iles  fro m  C h b atn a.

On the third high* .Bor th . » »  M p r t S T * ™
s u d d e n ly  aw ak en ed  by g ro a n s a p g ra n d s o n  a n d
60n. S h e  im m e d ia te ly  arose from  h e . be,1 and  toiu  ^  ^  ^

o th e rs  a b o u t th e  fact, a n d  fe lt  v n y  anxi « ^ e sc o rte d  by  a
safety. E a rly  in  th e  fo llo w in g  ™ rm ng t h , ^ c o U e o t  r e i t s ,  
s e rv a n t, w as se n t o u t to  th e  v illa g e  w h e .e  th e  r11 (lnnicd a n y
b u t  th e y  d id  n o t find h im  there, a n d  th e  vi g , t  th e  o ld

k n o w le d g e  of h im . T h e boy r e tu rn e d  ^ ^ T n f o m a t i o n  to l,e

m o th e r, m is tru s t in g  th a t  so m e th in g  w search  w as m a d e  b y  th e
lo d g e d  a t  th e  n e a re s t  P ° h c e  , d { t ^ e m issin g  m a n  w as
P o lice , a n d  a f te r  n early  a  f o r t n i g h t  t h e  body o d 8 c d .  I t  h a d

fo u n d  closed u p  in  a  g u n n y  b a g , a n d  ‘ ? /  t  a  d is tan ce
been buried near the bed o f a f l - n a U  stream named J ° ypo,H

o f ab o u t s ix  m iles from  th e  v i l la g  , i i t  cries. No trace o f
m ile s  from  C h hatn a , w h ere  th e  old w om an heard th e  c u e s .
th e  p e rp e tra to rs  of th e  deed h a s  y e t b een  fou n d .

Bankoora, I I. N. B iswas, F. T.^S.
2 2 nd April 1 8 8 5 . (

Note.—A case of “ clairaudience,” or psycbic h earm ?^^^  shoIlld receive from her 
be qnito re a so n a b le  to anticipate that *he sensi ^  ^  ^  k,ontity of Ms murderers, 
m n rr ie re d  s.m’s bhtita, m d n e  time, getting tho n e c e s sa ry  cine to the

five  tears of th eo so h iy .*

B ab u  M o n ,n i  M. C h a t t ^ i  

lin g , fro m  th e  firs t five th e  convenience of

* w  pp. 8 - « .  d o ™  w ith  ju d g m e n t, » d  th e

?<»«»” o! rts“ ” !h " ,th
Society concerns itself.

INDIAN ROMANCE.i"

In d ia , a ’- % ^ U8,^ ® ° ^ X s’e d irec tio n s. T h e w o rk  b efo re  u s is a v iv id  
ev ery  w o rth y  effo rt in  th e  ro m a iitic  st0ry> of tho  s t ir r in g  scones in  

p re s e n ta tio n , iu  th e  fr in le  K in g d o m  of C hendstnavati,

K e v a la  a n d  K u n th a ia . x J people, an d  th e ir  social lit©,

g low  l ? l » i ,  t ” lhS
N o W e s te rn  pen, i?ave a poe'ts, N a tu r0  in  th is  E a s te rn  clim e
fo llo w in g  fe rv id  d escrip tio n  ^  stars f .uled ; a cool breeze stirred  i th e

. : :° r‘' - 7 " J T £  th> V b M n  b M ‘



b lu e  lily  drooped ; and tho su n  in  rad ian t g lo ry  c lim b ed  th e  E a s te r n  m o u n 
ta in , as if to see w h ith er  th e  en cam p ed  h o sts  of h is  en em y , D a r k n e ss , h ad  
t i e d !"

The sam e local co lo u rin g  ru n s  th r o u g h o u t tlie  book, a n d  th e  s to ry  is 
w orked o u t so clev erly  as to  m ak e th e  re a d e r  w ish  th a t  th e  A u th o r m ig h t 
devote h is ta le n t to  th e  p ro d u c tio n  of o th e r  s im ila r  sto ries  of th e  o lden  
tim e, w hen th e  A ry an  M o th er w as s till b re e d in g  heroic c h ild re n .

LITERARY NOTES.

M r. T ukaram T atya’s r e p r in t  of W ilk in s’ T ra n sla tio n  of th e  B h a g a v a t- 
g ita  is sellin g  w ell, b etw een  one a n d  tw o th o u s a n d  copies h a v in g  been 
disposed of. H e  w ill sh o rtly  issu e  th e  new  an d  im proved  co m p ilatio n  of 
th e  Y oga P h ilo so p h y  and  co g n ate  topics, w ith  a  P re fa c e  by  Col. O lco tt. 
F rie n d s  of T h eo so p h y  sh o u ld  do th e ir  u tm o s t t o . p rom oto  th e  c irc u 
la tio n  of th e  good M r. T u k a ra m ’s re p rin ts , as th q  e n tire  n e tt  proceeds 
go to w a rd s th e  c re a tio n  of a  S a n s k r it R e v iv a l F u n d ,

M r . C. C. M assey is c o n tr ib u tin g  to  th e  co lum ns of Light a  th o ro u g h 
ly  scholarly  tra n s la tio n  of E . von  H a r tm a n n ’s Der Spiritual* smus, w h ic h  
is itse lf— as w ill h ave been in fe rre d  fro m  th e  n o ticcs th a t  have a p p e a re d  
in  these co lu m n s— p erh ap s th e  m ost m a s te rly  m o n o g rap h  u p o n  th e  su b 
je c t u p  to th e  p re s e n t tim e. I t  is to .a p p e a r, w h en  com plete, in  p a m p h le t 
fo rm .

A  marvel of cheapness a n d  u ti li ty  is a  D iam o n d  E d itio n  o f t lie  Gita, 
in  S a n s k r it in D e v an ag ri c h a ra c te rs— p u b lish e d  a t  B om bay. I t s  s i z e -  
2 1  X in ch es— m akes i t  m ost p ortable, w h ile  its  d u ra b ility  an d  b e a u ty  
a re  assu red  by its  being  sto u tly  bound in  crim so n  silk . B est of a ll, tho  

p rice  is only 5 annas.

LA SCIENCE OCCULTE, BY LOUIS DRAMARD.

T iie  above is  th e  title  of th e  p a m p h le t in  w h ich  M. D ra m a rd  h a s  
collected a series  of a rtic les  on tlio  E so teric  D o ctrin e  th a t  a p p e a re d  in  
th e  llevue Moderne, th e  w hole fo rm in g  a  m d ste rly  synopsis of th e  b o d y  
of E astern  ph ilo so p h ic  te a c h in g  w hich  h as been  re c e n tly  se t fo r th  b y  
v arious T heosophists. A fte r  a  s h o r t In tro d u c tio n , M. D ra m a rd  g ives a n  
account of w h a t is k n o w n  of th e  M ahatm as, a n d  th e n  goes on to  g ive a  
d escrip tion  of the S ep ten ary  P rin c ip le , th e  Law  of K arm a, e t c . ; e n d in g  h is 
p a m p h le t w ith  a scc tio n  on T heosophy a n d  th e  T h eo so p h ical S ociety, 
T h is  work, b rief as i t  is, fo rm s a m o st v a lu a b le  c o n trib u tio n  to  o u r 
li te ra tu re , as th e  a u th o r, av o id in g  ex Cathedra s ta te m e n ts , is carefu l to  
sh o w  how th e  various th eo ries p u t  fo rw a rd  d o v e ta il w ith  th e  re s u lts  of 
m o d e rn  scientific inv estig atio n  as well as a n c ie n t tr a d it io n  ; fo rm in g , as 
th e y  do, th e  co m p lem en t and com pletion o f th e  one, an d  tho  e x p la n a tio n  
a u d  ju s tific a tio n  of th e  o th er. • ; ( . •.........

SUPPLEMENT TO

T H E  T H E O S O P H I S T .

N O V E M B E R  1 8 8  5.

T H E  S A N S K R IT  R E V I V A L .

T h e  Sep tem b er n u m b er a ccou n t
D in o  N a th  G an gocly  of C o l-O lc o tt  B V ,sit;to  ^  KPrishn a  Gopftl B b ak ta , m
of a p u b lic  m eetin g  a t th a t]p  l a c 1 th e  E ig h teen  M ahapooranas, com -
h i s  p r o p o s e d  co losR al w o r k  F r o m  t h a t  v e r y  e m in e n t  s c h o la r  C o l.
p r is in g  400 ,000  Slokas or v erses  F  o m ^ tb a t y ^ .  ^  d eli ered up0n
O lco tt h as rece ived  a le tte r  o£ fc“ . p a ssa g e  o ccu rs : “ I fee l q u ite
th a t  occasion , in  w h ich  th e  follow:in g  p kjnd ;n t  h a v e
a d e q u a te  t o  e x p r e s s  m y  s h a n k s  ^  ^ erfcaki in  t h e  p r o p o s e d  p u b l i c a t i o n  
s h o w n  in  t h e  a d v a n c e j n nntia ”  ftn d  I  h o p e  w i th  y o u r  w o n te d  lo v e  f o r

whobehaVs I e CU t b A r y a T b lo o d  in  h im  o u g h t to b e  g r a te fu l to  you  tor th e
g o o d  you  h a v e  been doing to  ^ e  cou n try^  u n d erta k en  b y  M r. C. R .

A n other  lab or of th e .fir s t  i^ porta inco  h ■ ^  faig rea(lin eas to  b r in g  put
S reen iv a sa  S astri of C hidam baram , w t , k o f the g r e a t  S iuva
for th e  first t im e  ‘‘ ‘ h.e^ ‘eg f k ^ ? tar w h i c h  con ta in s tb e  m o st e x te n siv e
P h ilo so p h e r  and S age, A p p aya  D i k s h ^ , ^  ^  .Qn Bnd p h , | 0s0p by. T h e
and  ex h a u stiv e  ex p o sitio  . . u  su p er in ten d en ce  and  su p erv is io n
p u b l i c a t i o n  w il l  b e  b r o u g  ^ n i np tut r  K y .  R a j a  S a s t r i a r  o f  S o u t h e r n  
Vo i  th e  il lu s tr io u s  v etera n  s c h o l a r ^ , B . of th e  vn, ue of th e
In d ia .” T h is  nam e is  a q u i t e ' isBk n o wn  B8 p erh a p s th e  g rea tes t  
p r o p o s e d  p u b l i c a t i o n ,  a s  w iU c o m p r i s e  3 0 ,0 0 0  grantha,m8 \[c o u p le ts )
P a n d it  l iv in g  of h is  school, ' lh e  work: wiU « » « £ « ■  q | ^  ^  ^  ba

p afron 8°o f^ an sk rr^ su b ola^ e^ ip . S u ^  ^tlie ^qim A orty

- i — w  begl” “ " • *  
B8 2 0 0  s u b s c r ib e r s *  n a m e s  a r e  r e g i s t e r e d .

F R A N C E .
- « o00 *r h  A . C a h agn et, th e  w orld-know n vetera n

T h e  la m en ted  ^ ecef ^ _  L  ^ esrae n c  w o rk s , th e  so le  su rv iv in g  H o n o ra ry  
ex p er im en ta lis t  and an <jo c ie tv  in  F ran ce, is  already w id e ly  k n ow n , l  h e  
F e l lo w o f  th e  lb e o so p h i a ^  ^ enriched  by th e  a d d itio n  of th e
c o llec tio n  of portraits a t f dJ * VC ah n e t  an d h is  w ife, th e  v ery  rem arkab le  
p h o to g ra p h ic  hkenesse^ , tb r o u g h th e  k indess of U - U  tjetihftnd, f t  %. 
c la irvoyan t ecsta tiqae  A d e • , K L epom te, C o rresp o n d in g  Secret
F. of P aris. W e  «re lu form ed  b y  M. U f’o un^ e d ^53  by M , 

tary  of th e  stw ede" bor.S1f̂ nSfqPoDened f o M h e  erec tio n  o f  a  roonnjnenb t o  
C a h a g n e t ,  th a t a su b scn p  o i c(!L  w ill  b e  m ost h a p p y  to  forw ard a n y  
th e  b e lo v ed  d eceased . C o l .O  E u ro p e  sh o u ld  address th em -

X i f f i . *  C«-e.et-Oi8e.)



M ADAM E B L A V A T SK Y .

different countries, who have vi«d ^.u 8 i9 8 een Waited by friends frm™ 

and personal confidence. These ’ foots“« {hf  raarka of th e ir sym pathy  
t i m « i r U- rJe?oram endation of the la te f - on™ r  the wisdom of th o

. h .  eh. „ st. ti „ r „ v .° n V ™ ,t,/L ”Pt , ; r ’  -

Thfifnii • , G O R A K H P U R .

S r 9°Jaw^ ^ IÎ ,^ e^ ^ 3 ^ ® r ", ®®^no'to f ^ 3 th 'sQ ^>|;e a r i)rS of. fc.he Sarv H itk a ri 
i J a # r>eswar R 0y vice T haknr Pn u o- ,P ber ulfclrao Presi^en^

R a m p o r e  ( b e a u l e a h .)

T^f|?  A u gu st^  1 ^ 8 5 ^ t t ^ ^ r e ^ lv e ^ iathatrH^0 ^ 3 nt a m e e t in g  held  on th e
Prasanna M o o k f e e  £ ba P ^  ° f ^  ^  *

"  h“  * »  “ *■ A a l , r £ „ pr , i  v Z ' f k , , I m

n o t e s  f r o m  g o o t y .

W isd om ” to*the m e m b e r  J f \ h e  G o o t ^ T h e o ’ du!i,r?r| d  a lecfcl,r e o n  « A ryan

s i * - — - l a

« •  O ta*, wW1.  ber%

b oys o f the school, in th e  p r e s L c e  o f th«  SK« 7  8 fir8t, a n n i^ r Sa r y - t o  th e  
T he C olonel asked  th ese  in fluentia l nprann rees anc* P a n d its  o f th e  p lace  
a n d p a tr o n iz e j U s  th e y  had a d eep er h> teresU h an V n  " ‘T * 8* ia  th e  sch ° ° i
raent w hich  aim s to m ake S an sk rit L itera tu re  ,,nS  ?  Inym en in  » m ove-
th e  people T he resu lt of th e  T heosoph ica l S o n i ' p ^ '  i° and a PPreci(‘ ted  b y  
m  h elp in g  to restore th e  c la ss  o f Rral , L „  s o c ie ty  s  w ork m n st, he said result- 
th ey  w ere h eld  in th o se  a n c ien t d a v s o f \ l  t0  -t h e h i« h A s p e c t  in whTch 
k n t  school lik e  th is  th a t th T S o S  hf d onen 7 1 “ c iv * Sat!°n- E v e ry  S a n t  
glorious day-daw n nearer to  us H is n S h t s I T  ?  brouS h t th at b etter  am i m ore  
has le ft  a w onderfu lly  d eep  im p rfss  on ™  t h "'’5  ° A tho  “ U n tie s  o f ! \ W  
in sp ir in g  them  w ith  m ore love and zeal to  w o r t  f ? l  a u d ience. o f cou rse

t n ^  T j  J ‘-nt8pur’ w hen ^ e  m em b ers of H1» R u P etnber h e  return- 
w ord s bade him  ad ieu  and req u ested  th a t Lo ? r.ntno,h raet* and in to u c h in g

0° d ^ ^  nb° ^ ® e ^ â ^ e0V e n e r a (^ 0pi'esid len  S t a n d s * o f  "flowers

* w“ “ ”V

, 1 1 "■ • > i **• K E S A V A  P IL L A I,

• Secretary, Gooty T. S.

T H E  A N A N T A P U R  T H E O S O P H IC A L  SO CIETY -.

A t a m eeting of m em bers of the Theosophical Society held afc A nanfaptir on 
this 29th  day of S eptem ber 1885, the P resident*Founder in th e  chair.

I. Ifc was moved by Mr, M. Y izairaghavulu N nyudu, and seconded by 
Mr. A. Gopalsami N aidn, th a t a Branch of the Society be formed tinder tho 
nam e of “ The A n an tap u r Theosophical Society.”

Carried unanim ously.
II .  I t  was moved by Mr. K. Seshyya C hetty, and seconded by Mr. G. 

Abbayi N ayndn, thafc th e  bye-laws of th e  P a re n t Society be tem porarily  
adopted and th e  following gentlem en appointed a Com m ittee to drafb bye- 
laws :—

M essrs. K . Seshyya C hetti, Y. E. Sudersana Mudaliar, and M. Subbramft- 
nia Iyer.

Carried unanim ously.
I I I .  The election of officers being nexfc in order, th e  following were duly 

elected :
Mr. K. Seshyya C hetti, President; Mr. M. Snbbram ania Iyer, Vice-Presi

dent; Mr. Y. E. Sudersana M udaliar, Secretary and Treasurer; Messrs. S. 
K andyya Pillai, K. Srinivasa B an, and A. K achapasvara Iyer, Councillors,

The P resident-F ounder th en  gave some instructions as to tho working of 
th e  A ssociation, and th ere  being no other business, the m eeting adjourned,

A n a n t a p u r ,  7 Y. E. S u d e r s a n a  M u d a l i a r ,
2 9 th September 1885. )  Secretary. '

A pproved. L e t C harter issue.
H , S. O l c o t t ,  P. T, S.

R u l e s  a n d  B y e - L a w s .

1. The objects of tb is  Society shall be the same as those of the Thed- 
sophical Society of which ib is a branch.

2. Thafc th e  objects of th is branch may be properly  carried ont, its m anage
m ent shall bo vested in a Com m ittee consisting of the following officers a  
President, a Yice-Presidenfc, a Secretary and T reasu rer, and three Councillors, 
all to be eleeted annually by th e  m em bers of th e  branch* Each oE 
them  shall hold office for one year only and shall be eligible for re-election.

3. T he President of the Society or, in his absence, th e  Y ice*President, shall 
tak e  th e  chair afc th e  m eeting of th e  M anaging Com m ittee, as well as th o  
ordinary m eetings of the Society, and shall deliver an address afc the Society’s  
annual m eeting, g iv in g  a review of the past y e a r’s work arid offering 
suggestions for the fu ture guidance of the Branch. The President) shall hava 
the power to nom inate any m em ber fco an office vacated by death or re s ig 
nation, subjecfc fco the confirm ation of the Society.

4. The Secretary and T reasurer shall keep a record of all the proceed* 
ings of the Society and shall have charge of all its  correspondence. Ho 
shall also keep an account of tho receipts and disbursem ents of the Society, and 
shall have the power to convene extraordinary, m eetings if necessary, w ith 
the consenfc of th e  P resid en t, H e shall also have charge of the Society’s 
library.

5. The general m eetings of the Society shall be held on every Sunday af; 
6 P. M., when Theosophical books shall be studied and members shall com 
m unicate to each o ther any inform ation of value which they may bave acqu ired  
during  the course of th e  week. .

6. Any mem ber absenting  him self without; sufficient cause for a period o l 
one m onth from th e  m eetings of the Society shall be reported, after due w arn
ing, fco the Presidenfc-Founder for indifference.

7. E very mem ber shall pay a m onthly subscription of not less th a n  fo n t 
annas to further fche objects of the Society.

8. The rules of the Socioty con be altered afc tho annual general m eeting of 
th e  Society, and also afc ex traordinary  general m eetings convened for fche p u r
pose, bu t afc no other tim e.

9. A ny mem ber whose conduct is considered by th e  Society to be d isgrace
ful, shall, a fter full enquiry  on behalf of the Society, be expelled if found 
guilty , subjecfc to  fche confirmation of tho P resid en t of the Paronfc Society.



10. A ny m em ber desir ing to  sev er  h is  con n ection  w ith  th e  S ociety  shall 
Lave the  option to  do so on s ig n ify in g  th e  sam e to th e  S ecreta ry , but su ch  
severance shall iu  no w ay re liev e  h im  from  th e  so lem n  e n g a g e m e n ts  in to  
w hich be has en tered  at the tim e o f h is in itia tio n .

11. T he Society  sh a ll adm it as m em b ers on ly  th o se  tha t are a lready  F e llo w s  
of the T h eosop h ica l Society .

12. T h e specia l and ordinary b u sin e ss  m e e t in g s  of tb e  S o c ie ty  sh a ll be  
open to  T h eo so p h is ts  on ly .

13. T h ree m em bers shall form  a qu oru m  for th e  m e e t in g s  o f th e  M an ag' 
in g  C om m ittee and five for the sp ec ia l m e e tin g s  cf the  S o c ie ty .

V E L L O R E .
T he fo llow in g  h a v e  been elected  office-bearers in th is  B ranch :—• 

M e. C. R a m a n j u l u  N a id o o  G a c r o o ,  P resid en t.
„ V . S u b k a m ia i i  G a tj i io o , Vice-President.
„  V .  S o o b r a m a n ia  S a s t r i a r ,  Secretary.
„  G. S u b b u  Sawmy I y e r ,  Assistant Secretary.

S IL 1 G U R I .

T h is branch h a s  adopt ed the  sam e se t  o f ru le s a s th e  C ocoanada S o c ie ty  
(p u b lish ed  in  th e  J u ly  Theosophist.)

C O L O M B O  (C ey lon .)

In  con n ection  w ith  th e  B u d d h ist B ra n ch  TheosophicaZ S o c ie ty  o f  C olom bo, 
a Library has been  form ed at th e  n ew  an d  sp a ciou s H ea d -q u a rters in  th e  
P etta h , under th e  d esig n a tio n  of th e  “ B u d d h is t”  L ibrary . I t  is ex p ected  to  be  
of great va lu e  to  searchers after tru th , an d  th e  ass ista n ce  of sy in p n tb izers is  
ea rn estly  so lic ited . G ifts of b ooks and o th e r  d on ation s w ill be an n ou nced  in  
th e  S o c ie ty ’s w eek ly  Journal, th e  S a ra s a v i S a n d a resa , and p erso n a lly  acknow
led g ed  by the L ib rary  S ecretary, M r. P e te r  d e  Abrew* F . T . S.

T H E  “  THEOSOPHIST
T h e ch a n g e  of s iz e  in our M aga zin e  se em s to  g iv e  sa tisfa c tio n . M r. 

Tookaram  T atya  w rites th a t “ it  is  u n iv e r sa lly  approved, aud  w ill  in d u ce  
m a n y  to  su b scr ib e .” O ther fr ien d s ex p ress th e  sam e op in ion . T h e  Prefls 
h a s been  eq u a lly  k ind ; as, for inbtance :— “ I t  look s e leg a n t in  its  n ew  sh a p e  
«n d  m ay in appearance com pare favou rab ly  w ith  the P ritish  M agazin es. 
T h ere is  m uch  variety  in the m atter  too . W e  w ish  our m etam orp h osed  con 
tem p orary  a lo n g  and prosperous career.”— [T r ib u n e —L ah ore.] “ T he new  
size  is  th a t o f th e  g en era lity  of R e v ie w s  and M agazines, and is cer ta in ly  m ore  
agreeab le  to  th e  s ig h t , as also m ore h an d y for u se  than  th e  old one. T h e  J o u r
nal w ith  th is  n u m b er  en ters upon i t s  se v en th  year. I t s  p rosp er ity  is  in crea sin g  
w ith  the spread of T h eosop h y. W e w ish  th e  M agazin e con tinu ed  s u c c e ss .”—  
[Mahratta,'] " I t  ap p ears in a new  and m ore han d y form , w h ich  is  a d ecid ed  
im provem ent on th e  preced in g  num bers, and co n ta in s som e purely  litera ry  a rti
c le s  th a t  w ill w ell repay perusal. B esid es thene th e ie  is  th e  usu al n u m b er o f  
con trib ution s on tb e  m y stic  sc iences and o th er  co g n a te  su b jects ,— [S /afegm an .]  
** The proprietors o f th e  Theosophistt have adopted  a new  and c o n v e n ie n t s iz e  
for their  m agazine. N o . 73, V ol V I I .  co n ta in s fourteen  artic les, som e of th em  
b e in g  very usefu l and w ell w ritten , b esid es corresp on d en ce and rev iew s on  
variou s su b jects, and  essa y s . I t  is  a lto g e th e r  a very  u sefu l p u b lic a tio n ”—  
[Nyaya Budha♦]
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The Occult World, by A. P. Sinnett (4th ed.) ..................................
Esoteric Buddhism, by aff..............................
T he P urpose of T heosophy, by Mrs. A. P. S in n e tt ...................
H in ts  on E so teric  Theosophy, No. ^1 -

Theosophy, R eligion, a n d  O ccultS cience, by Col. H. S. Oloott, P.T.8.

M an ;IomeS fra g m e n ts  of f o r g o t t e n  H isto ry , by Two Chelas in tho 
Theosophical Society ... ... •••

Tlie Id y ll of th e  W h ite  Lotus, by M. C.......................  f ..................
L ig h t on th e  P a th , by ;;; -  •"

The L ig h t of A sia, by Edwin Arnold ... ...................................
The Perfect W ay; or the Finding of Christ • • • ................
Maffic* or Practical Instructions for Students of Occultism
I h o n g t ts  on th e  M etap h y sics of Theosophy ... *r'.f . "j.
P arad o x es of th e  H ig h e st Science (U n p u b lis h e d  W ritin g s  of 

E lip h as L e v i ) ...

P e a r i s t f T r u t h , 'b y  tho Countess, Wachtmeistor, F. T. S ...................
TTni+nmP of A rv an  M orals, by P. Sreenevas now, i .  l .  a. •••

PDo. (for distribution) 15 copies As. 8,100 copies Ils.3-8,1,000 copies Rs.

^ ^ m e n t s ^ o f  O ccult T ru th , Nos. 2 to  8  (p e r  s e t  of 7 )  •••
Do (mixed Nos.) 16 for ... ••• ••• •••

R e p o rt of th e  N in th  A n n iv e rs a ry  of th e  T heosophical Society...
R e p o rt of th e  E ig h th  A n n iv e rsa ry  ...................................................

*  Dt> (for dietnbntiou) 10 for

R E L IG IO N .
A B u d d h ist C atech ism , by Col. U- s, Olcott, P. T. s .
B uddhism , by T. W. Rhys-Davids . ...................................................
T h e B h a g a v a d -G ita , tvang. by J. D avios... ... .....................

j ) 0# „ by Charles Wilkins
T he Life of G audam a, by Bishop Bigandet
Chinese B uddhism , by Edkins
B u d d h ist B ir th  S to ries  ... ... ...................................................
C a te n a  of C hinese S crip tu re s , by Beal ...
S a k y a  B uddha, by Beal ...
D ham m apada, by do. ...
U d a n a v a rg a , by Rockhill...
N a g a n a n d a , by Boyd ... ... •• •*.
M e tric a l T ra n s la tio n  of S a n s k r it A u th o rs , by Mair ..................
H in d u  P an th eism , by Jacobs
D ath a v a n sa , by Sir Cooniaraswamy ...
Philosophy of th e  U p an ish ad s, by Gough.................................. -
T he R eligions of In d ia , by Barth ... ................... ...................
O rien ta l R elig io n s, by Johnson (--vols.) ...
V e d a n t i s m ,  by  Babn Dvijadas Dat.ta ... ... •••
Isav a sv o p a n ish a d , translated by S. Ilamaswarm^Tyer, F. T..................
A tm a  Bodll, translated by B. P. Narasimiah, F. T B. ... ...
T he V e d a n ta sa ra , Sanskrit text in Devanagari characters and trans- 

lations into English, Hindi and Bengali ...
T he V e d a n ta sa ra , English translation only ..................................
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A Catechism of Phrenology 
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i r vv Study uimracter 
How to Read Character
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by Dr. A, Kingsford

A Health Catechism
wlxe Way in Diet’
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£}ie C ontroversy
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H is to ry  Of M agic, hy Joseph Ennomoser (2 vole.) prico 
The Soul Of T ilings, hy Prof. William Donton 
P sy eh o m etry , by Dr. J. R. Buchanan 
E le u sin ia n  a n d  B acchic M ysteries, by Thomas Taylor 
Tlie Conflict b e tw een  R eligion and Science, by j .  W. Draper 
H eayeil an d  H ell, by Emauuel Swedenborg 
R a tio n a l C h ris tia n ity , by Hugh .Timor Browne. ...
E g y p t;  th e  W onders of th e  L an d  of th e  P h a ra o h s  ...
Confessions of a n  E n g lish  H asch ish  E a te r  
P roceedings of th e  Society  for P sy c h ic a l R esearch , Vols. I  and.

I I ,  p er V ol.......................... ... ...................................................
M a tte r  an d  M otion, by Clark Maxwell 
Com pendium  of A stro lo g y , by Narain Row 
No R ev elatio n  In fa llib le , by A. 0 . H um e...
H andbook of P hysiognom y, by Rosa Banghan 
P a lm is try , by do.
C liirognom ancy, by do.
P a lm is try  a n d  C liirognom ancy (in one Vol. cloth)
A r t  of Ju d g in g  C h a ra c te r by  H a n d w ritin g  
The P arm en id es of P lato , by Thomas Taylor 
The B eginnings of T ilings, by Prof. Tyndall 
The Tem ple of tlie  Rosy^ Cross, by Dowd..,
Tlie T heory of E v o lu tio n , by Prof. Huxley (Best modern scientific 

essay on the subject: strongly recommended.) ... ...
H ow  to  L e a rn  S h o rth a n d , by Baker 
H ow  to  C onduct a  P u b lic  M eeting

S A N S K R IT .
Tlie 1 0 8  U pan ish ad s, in  T elu g u  c h a ra c te rs (n e v e r  before published, 

in  one v o lu m e)
B hagavad-G ita, (T e x t o n ly ) in  D e v a n a g iri C h aracter, (pocket

edition, bound in crimson silk—a most beautiful littlo book)
B h ag av ad -G ita  in G ran d h a  C h a ra c te r  w ith  T am il M eaning for 

each  w o rd  and slo k a 
L ig h t on th e  P a th  ... ... ... ... ... <
P rim e r No. 2, by Dewan Bahadur R. Ragoonatli Row ... ... (
Y o g a ta ra v a li in  T e lu g u  c h a ra c te r  ... ... ... ... (

Series of Authoritative Text-Books of Adwaita Philosophy in Telugu 
characters as under : —

F r a s n o tta r a ra tn a m a lik a  ... ••• ... ... ... <
A tm a n a tm a  V iv ek ah  ) (
M a h a v a k h y a  D a rp an am }
A tm a B o d h  ... ... ... ... ... ... ... <
A parokshp-nubooti ... ... ... ... ... ... <
1 'iv e k a  C lioodam ani ... ... ... ... ... ... (
B h ag av ad -G ita  w ith  B h a sh y a  ...

P U B L IC A T IO N S  IN  V E R N A C U L A R .
HINDI.

P a s t, P re s e n t, an d  F u tu r e  of In d ia , by Col, H. s . Olcott, P. T. S*
BENGALI.

C atech ism  Of H induism , by Nobin K. Bannerjeo 
S elf-C ontradictions of th e  Bible, P a r t  I ...
T atw a-S o p an a, P a r t  I, by Syatnacharan Bhatta, F, T. S 
P ra s n o tta r a m a la , translated by Bholanath Chatterjee F T. S.

TAMIL.

P r im e r> by Dewan Bahadur R, Ragoonath Row ... ... ,
L ig h t on th e  P a th
K y v a llia  N av an eetam , by Esoor Sachitnnanda Pillai

TELUGU.

P rim er, by Dowan Bahadur R. Ragoouath Row ... ,
L ig h t on tlie P a th  ... ... ... ... ...
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will be seen thafc the raiuo : r tL ; o o ^ r r ’nc,nde postsg° in all cases, 

per can , moro than the price charged forTt '  86t ~ ^  to tea

L llm ry Xo. I  Price I}S_ 2 5 .
Occult World.
Psychometry.
Light on the Path.
Esoteric Bnddhism.
Buddhist Catechism.

ive Years of Theosophy.
Bhagavadgita, (Eng.) { , / c ^  w;lk;ns

Tar.vloxes 0f tho niffhprt
^  Esoteric Theosophy, No.' I.

H o w  to Mesmerise, bv Prof r y

^ , t s " f o c t ; tc" m stractio'ia for s t -

Isis Unveiled.
Atma Bodh (English.)

, Library No. II. Price Its. 50 .

The Boots of Library No. J and the

J The Idyll of the White Lotus.

Library No. I IL  Trice ^  „

The Hooks of Library No. „  an(J the _

Palmistry,
Vedantasara.
Chirognomancy.
Zanoni (cheap edition.) 
ih e  Beginnings of Thin™. 
Epitome of Aryan Morals.
Isavasyopanishad (English.)
The Com’f  pr j  (c,hcnP ^ itio n .) Ihe Coming Race (^ e a j ,  edition.)

Tlie Purpose of Tbeosophy.

S $ g ' Z S 2 * ! S l S &
T1Chr; l t fCCfc ! °r  the binding 0f
Tiionghts on the Metaphysics of Theoso-

^ b r a r y  N o. IV .  P rice Its. 1 0 0 .

The Books of Library No. I l l  and the following

Tedantism.
Mona Singh.
Chaldean Magic.
The Hosierncians.
JTcnlth Catechism. 
Matter and Motion. 
Parmenides of Plato. 
Theory of Evolution. 
i i e  r e je c t  Way in Diet.

w ! l Ni£ l,fc kSLdo cf Na‘«-o.Water Cure for the Million 
Th«T° T  the ° lher World.

ConnicTblhveeu R ef0'7 Cr°T
Heredityand Hesnnn '^ '? n an.^ Science. 
The Text Book of M 7 i" Paront^®- 

Williams, °* Me8“ erisal, bj p r>

M R .  R E D W A Y ’S  R E C E N T  P U B L I C A T I O N S .

A  “ R o d c r u c ia n ” B o o k .
400 copies o n ly . I n  d em y  8vo9 c lo th . P rice  £1 11 s. 6d .

PHALLICISM.
Celestial and Terrestrial, Heathen and Christian, its connection with the Rosicrn- 

cians and the Gnostics, nnd its foundation in Buddhism. With an Essay on Mystio 
Anatomy. By H a r g r a v e  J e n n in g s ,  author of “ The Rosicrucians.’' [ S u p p le m e n t  
o f  I l l u s t r a t i o n s  now  r e a d y . ]

“ This book is written ad clerum, and appeals to the scholar only, and not to tho 
multitude. I t  is a masterly and exhaustive account of that worship of the creative 
powers of nature w'hich, under various names, has prevailed among all the nations 
of antiquity and of mediasval times, alike in Egypt and India, in Italy and Gaul, 
among the Israelites of old, and among the primitive inhabitants of Great Britain 
and Ireland . . . .  a most valuable auxiliary to all who care to pursue such a sub
ject of inquiry, a subject for which Mr. Jennings is the better fitted on account of 
his long and intimate acquaintance with tho Rosicrucians, their tenets, and their 
practices.”—Antiquarian Magazine and Bibliographer.

J u s t  B ea d y . E d i t e d  by t i i e  A u th o r s  o f  “ T h e  P e r f e c t  W ay .”  
t h e  virgin  o f  t h e  w o r l d .

(An Hermetic Allegory) ; ASCLEPIOS (Mystical Discourse npon Initiations) ; 
and FRAGMENTS of HERMES MERCURIUS TRISMEGISTUS.

Now first translated into English. With Essays, Introduction, and Notes by 
E d w a rd  M a i t l a n d  and D r .  A n n a  K in g s fo rd .  4to parchment, 10s. Gd.

*#*Now offered at the subscription price. This collection, together with “ Tho 
Divine Pymander,” comprises all the hermetic writings extant, with tho exception 
of “ The Book of Numbers.”

This edition is limited to 200 copies, and is published under the auspices of 
the Hermetic Society.

In crown 8vo, cloth, Pi ice 7s- Gd,
THEOSOPHY, RELIGION, AND OCCULT SCIENCE.

By H e n r y  S. O l c o t t ,  President of the Theosophical Society.
*#* With Glossary of Indian terms and Index.

u This book, to which we can only allot an amount of space quite incommensurate 
with its intrinsic interest, is one that will appeal to the prepared student rather 
than to the general reader. To any one who has previously made the acquaintance 
of such books as Mr. Sinnett’s ‘ Occnlt World,’ and * Esoteric Buddhism,’ or who 
has in other ways familiarised himself with the doctrines of the so-called Theoso
phical Society or Brotherhood, these lectures of Colonel Olcott’s will bo rich in 
interest and suggestiveness. The American officer is a person of undoubted social 
position and unblemished personal reputation, and his main object is not to secure 
belief in the reality of any ‘ phenomena,’ not to win a barren reputation for himself 
as a thaumatnrgisb or wonder-worker, but to win acceptance for one of the oldest 
philosophies of nature and human lifo—a philosophy to which of late years the 
thinkers of the West have beon turning with noteworthy enriosity and interest. 
Of course, should the genuineness of the phenomena in question bo satisfactorily 
established, there would undoubtedly be proof thafc the Eastern sages to whom 
Colonel Olcotfc bears witness do possess a knowledge of the laws of the physical 
universe far wider and more intimate than thafc which hns been laboriously acquired 
by fche inductive science of tho West; but the Theosophy expounded in this volume 
is at once a theology, and a sociology, in which mere marvels, as such, occupy 
a quite subordinate and unimportant position. We cannot now discuss its claimB, 
and we will not pronounce any opinion upon them; wo will only say thafc Colonel 
Olcotfc’s volume deserves and will repay the study of all readers for whom the 
bye-ways of speculation have an irresistible charm.”—Manchester Examiner.

I n T h e  P r e s s .  E d i t e d  b y  t i i e  A u t i i o k s  o f  “ T h e  P e r f e c t  W a y . ”
ASTROLOCSE THEOLOCIZED.

B y V a l e n t i n e  W r ig e l iu s ,  1G49. Wherein is set forth wliat Asfcrologio and tho 
light of nature is j whafc influence the stars have on man, and how the same may bo 
diverted and avoided. Price 7s. 0d.

f * *  A kook for all who admit tho power of astral influences.
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Translated (Ala bcrelcet C ) T ’ ™ E STAR STR,CKEN- 
Bem Uzair, of Bassora. an ancient Arabic Manuscript. By Salem

** This very remarkable book * »
eatire npon the ancient religions belief ofThe W a  ^  a pnnSont» audacious
withonfc homage to tho force, the t ln L ^ lL  * V  ' No one ™ad the book 
writer. —St. James Gazette. rness, and the never-failing skill of its

®em7 8vo» cloth, nrice 7s fid
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T „pMrrNT'U' 1Ug,C' 0tTr np PRINT.

L ondon, G eorgf Rpmf ^ mander. Out or print.
ON, (jeorge BBDWAr.15 ion ic  Street, C ovent G arden.

CATALOGUE OF BOOKS mini* a •
Antiquities, Mythology, O c c r d ^ L s o p h T ln d ^ l -  Cla*Hcal Orievtat 
treatises, Hooks of Prints, Sfc S°P"’J and Mysticism, Curious Physiological

—  George l i r ^ ,  ^  a$ ^
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TO ith  J O G  I N  D R  A

L e  S ° 7, “ X h  m K ‘ - °? f  "  PrefiXCd an lDtr°-
Value Payable Post. ’ m° "g Postage to any part of India; Rs. 3-4 per

# h* ^T|^c 1 p' ”J[!’ ° f w?rk  in its Number for May 1883 
Dhole] himself. Tho book8 L n  "2^ 130̂  P refV ^ ‘J10 [» r. Nundalat,
Matter nnd Spirit. The work is a nrnnf i n  •' nn<̂  a 'i Introductory Essay on
«Aliu HErRALAL DnoT.K, whoso Eneli^h rendnr*0 lni -'grlbl0 WaI aml industry 0f
a Tery wi,le circulation for the book ” A n n lv ^ i tj!10 l3 s"nll ^s is snre to command 
^^ji^Bai^Strep.t, Calcutta. APPv with cash to I I e e r a l a l  D h o l e  127,

A R Y A N  M I s ^ L L A N y T ^ ” ^ - ^

S E : E ^ I E ! S .
The B rih a t S am h ita  of V ara h a  M ih ira .

T HIv l ^  Jf su ^ Z PlTcc^  treating „f OVPr j 00
Physics, Geology, «* !r " a t a ^ S o l a r  - d  Lunar
translation of this w m t ia i™ . ’ oIltlca and tho like. An F„~r i
pavab]Pâ e8’̂  18 eXpectod fco ^  in month]y partspayable in advance, including postage •— 2 yeare .- 'ie rm s of subscription,

Annual ................6/ R ° „
For the complete set T j j  0 ( ,'a) ^  (Foreign)

A S T R O L O G I C A L  s e r i e s

rp n r a  celebratedw k  ° /  V a ra h a  M ih ira .
1  interesting throughout The lan<nvfS -Astrology (Horoscopy) and is
well arranged that the work'can bo used 'ifypersonsf"* and th? Tarions subjects so 
the help of a tcacher. As the fame of tl f X r k T s ^ 7 ® °  - 'th o u t
make nny remarks here. An ICnMish )rn' ”i '\ ? ' Sf'™' n?'v"> ,fc is needless to
July 1885 in monthly parts of 21,'»a"es „ i i  °n. . ,S W(°rl'  1S bei»g issued from 
pocted to bo finished in nine months? ’ 63 a“ dlaS 'ams, and is ex.

For the complete work Rs. 3 (India) 8s. (Foreign)
W  SeplemJ Z l t0 N- CHIDAMBABAM IYTJiR, A,  P. T.

Madura, Madras*

JU S T  P U B L I S H E D .

M A N U A L  O F  P S Y C H O M E T R Y .
Tho Dawn of a Now Civilization, By Joseph Rhodes Buchanan, M. D.

Author of “ Anthropology” “ Therapeutic Sarcognomy” and “ Moral Education.”— 
Professor of Physiology and Institutes of Medicine in four Medical Colleges success 
ively from 1845 to 1881, and for five years Dean of tho Eclectic Medical Institute, 
tho parent School of American Medical Eclecticism—Discoverer of the Impressi
bility of tho Brain, of Psyehometry and of Sarcognomy.

This work of 500 pages, which illnstratos lhe origin of Psyehometry, its scientific 
methods and its vast range of application to the investigation of character,the diagnosis 
of disease, tho exploration of physiology, psychology, geology, medicino, biography, 
history, religion, pneumatolngy, and destiny, is prononnced by the Banner of Light 
the most important work of the present century. To obtain copies by mail post 
paid send $2-16 to the author, Dr. J.R. Buchanan, 29 Fort Avenne, Boston, U. S. A.

BOMBAY BRANCH THEOSOPHICAI SOCIETY.
The following books will shortly be issued :—
A Compendium of tiie Ra.ja Yoga, containing Sankaracharya’s Atma Bodh, 

Aparokshanubhuti, and Vakyasndha, in original Sanscrit Texts and Bhashas and 
their English translations; also tho Elixir of Life, with the explanatory articles of 
Damodar K. Mavalankar, F. T. S., Dr. Paul’s English Treatise on Yoga Philosophy
and his article on Rs. 2 per copy,—postage 6 annas extra.

Patanjali’s Y o o a  Philosophy, with an Appendix, price R s .  2 ,  postage 0  annas extra.
Intending subscribers aro requested to send in their names with tho amount of 

their subscriptions to tho Manager, Theosophist Office, Adyar, Madras.

LA SCIENCE OCCULTE.
Etude sur la Doctrine Esoterique, par Louis Dramard ; prix 1 fr. 25 c.

LA VIE PAR LE MA6NETISME ET L’ELECTRICITE-

Par CJ. Edard. 2me edition; orneo des portraits do Mesmer, Puysegur, Du P6tot, 
et de l’autour. Prix 20 fr.

To bo had from Georges Carr£, 112 Boulevard St. Germain, Paris, and Albert 
Colins, 6 Ruo de la Sorbonne, Paris.

Orders of 20 Rs. and upwards by liail, sent free.
THE APPRECIATED MEDICINES.

JUST WHAT YOU NEED. \

Indian Ointment, For Aches, Pains, Sores, Bruises, Tiles 
&c. ...

Cashaya, For Neuralgia, Cholera, Diarrhoea, Dys
entery, Scorpion Stings, Ilead-aches 

Pills, Purgative and Antibilious ...
Savukiana, or Health Restorer
Gon. Specific in oils, for Chronic C ases..........................
Best Rose Water in 4 oz. bottles... ..........................
Sandal & other Hair Oils—Excellent for Hindus 
Tooth Powder (made from Areca nuts &c.)
Cough Syrup, recommended
Blood Purifier made from Indian Sarsaparilla... . ... 
Jhara Nivartiii, for Fever—(Appreciated in Fever Dis

tricts)
ITair Renewer—For growth and changing color of Hair.
Diabetes & Spleen Remedy, each .........................
Diabetes Tonic, largo bottle—Wonderful Tonic ...
A stiim a  Remedy ............................................................

And other remedies. Pleaso send for List Gratis. 
Terms—Cash or V. P. P.

8 as.

8 as. 
8 as. 
1 R. 

3^ Rs. 
8 as. 
1 R. 
8 as. 
1 R 
8 as.

8 as.
1 R.
2 Rs. 

2.Y 
2

Packing and Postage, extra.
C a t t l e  O in tm e n t,  \ lb. tin 3 Rs.—l  lb. 

D o. M ix tu r e ,  Bottle, 1 \ Rs.

Dismiss y o u r  
doubts. Enquire 
about theso Medi
cines and know 
for yourself that 
they aro good. 
Road tho Testi
monials and bo 
convinced t h a t 
these r e me d i e s  
aro worth a trial. 
Natives of India 
should bo glad of 
tho opportunity 
of good and cheap 
Medicines. Oint
ment, Cashaya, 
and Pills, should 
bo in every houso.

Address 
T. Sammf.

CfOOTY.



T H E  V I R G I N  O F  T H E  W O R L D .
including Asclepios (a Mystical Discourse npon Initiations), and Fragments of

Hermes Mercurius Trismegistos.

A CASE containing a small consignment of this rare book having unfortunately been 
broken in transit, a few damaged copies (covers spoiled, and a few pages at 

beginning and end stained by sea-water) are offered for sale at the very low price of 
Rs. 6. Apply to the Manager of tho Theosophist, Adyar, Madras. ________________

t h F a s t r o l o g I C A L  L I G H T .  7

A MONTHLY Magazine in English entitled “ T iif^A strological(.Liottt,” contain
ing systematic, practical and detailed instructions for calculating nativities, 

answering horary questions from Ramal, Kniral, Punch Paxee, and other branches 
of Hindoo Astrology, will bo started from 1st January next, or as soon as 400 sub
scribers have been secured.

Terms of Subscription including postage. India. Foreign.
Rs. A. P. s. d.

Annnally in advance ... ...................................................  5 6 0  8 0
Do. arrears ... ... ... ... 0 6 0 9 7

Half-yearly in advance ... ... 2 1 1 0  4 0
Do. arrears ... ... ... 3 3 0  4 9

Single copy ........................................................................... 0 8 6 0 9
As only a limited number of copies will be printed,'intending subscribers aro 

requested to kindly apply early to
NARAYAN GOVIND ROW, f. t. s.

Poona, ) Editor of the Astrological Light,
18th October 1885. J $<ma’s Net House, No. 284, Poona.

B  A T  H O  C  C  U  L  T S  E R I E  5 .

( P R O P R I E T A R Y . )

"R osierncian, C a b a lis tic , H e rm e tic , a n d  T heosoph ic .
Memorial.

SUBSCRIPTION do Luxe Edition, unabridged (only 250 copies), of the Experimental 
Works of tho late A. L. CAHAGNET, F. T. S., in four volumes, printed in 

antique type, on ribbed paber, quarto, price 6/. each.
As a fitting ifcuuuto expressive of tho high, imperishable repute which tke literary 

labours of this distinguished “ Occnlt In itia te” (tho avant courier of M o d e r n  
Magnetic Scienco) permanently maintains, it is proposed to reprint them in English, 
by permission, from selected French copies, specially translated for this Edition, 
immediately sufficient Subscriptions justify their publication. [Furnishing a Key 
to Magical Art, they aro indispensable to all who desire thorough practical 
proficiency.]

The First Volnme will bo edited, with a Preface, by Geo. Wyld, Esq., M. D., 
Ex-President of tho British Theosophical Society, Author of “ Spiritual Dynamics,’* 
etc., who, commenting on tho Work, says—

‘‘ Our Author has a full appreciation of Swedenborg, tho most experienced and 
complete Seer and Expositor of Christian Theosophy tho world has as yet found; 
this Book is still further enriched with copious quotations from many wise, deep, and 
prophetic minds, and altogether can be read with deep interest and instruction.”

*** As no moro than tho number announced will bo printed, and not being 
stereotyped, immediate application is solicited, early advance, signed, and nunbered 
copies being guaranteed when tho subscription accompauies the order.

Address— ROUT. H. FRYAR,  bath.

N  o  j  |  C  E .

THE JAMAI-UL-ULOOM (a monthly Urdoo Journal), published under the 
auspices of tho Atma Bodh Theosophical Society of Moradabad, contains a free 

translation of selectod nrtioles from tho Theosophist and other Theosophical writings, 
as well as original articles on subjects connected with Theosophy. The yearly 
Subscription including postago is Rs. 2 if paid in advance, and Rs. 4 in arrear. 
Contributors to the Theosophist snpplied at half tho abovo rates. Specimen copy 
sent freo of chargo. The Subscription for the current volnme commences from 
March last. All communications and remittances to be addressed to Babu K&lka 
Pershad, F. T. S., Manager, Mohalla^Kanoogo, Morudabad, N. W. P.

n e w s p a p e r s .

„ . « •  TjrTt>XIr»T? The only Nativo daily paper >V India—T H E  IN D IA N  W T IR ftO a . > ° J ,mvnblei» mlvai.ee: - C alcutta, .
most extensively circulated. lia.bs <>l ^ J ^ n ^ n W l l y  Us. 32 : for one mouth

r J s V S -r  « -  “*"■ ..

B H A R A T I .  A H igh C'^ 1̂ J '^ ^ g g ^ 0̂ ^ ^ c7ienty ,'^ r H t^ c s 'L ^ te r iu i^ u ^ '" ^ ! !

title. philosophical, and the least attractive fea  nre of
language, by eminent ; Rs.  8.M0 fuBsil f t .  3-6. All rem ittances
t a b o S e ' p a ^ e t  Babu Satish Ohandra.M ukerji. Kasiabagan G ard en .H ou se,

U ltadinghi, Calcutta^ ^  R I K A .  Published • every T h n m lay .

- w . i r T i r r f t t  A K A  Published on th e  21st of every Month.
T H E  T A T V A V I V E C I I A K A ^  ree translation of selected articles

S t s  Â i l «
: A ddress : Manager, Tatvavivechaka, Poona

Vaibhnv Office, Poona . '  ^  c1lcnp Tam „  w eek1y N ew spaper;
T H E  S T J D E S A  N E S A N .  7 translations of ex tracts from tho

devotes nearly a column of eveiy  isane ^  g g ( )  . hftlt yenriy 1 -12-0 ; quarterly  
‘ T heosophist,” Ac. gnbacrlptio". . p  AravamuthieNOar, Proprietor “ Sudess
1 -0-0 ; single copies 0 1 -0. App y •

N esan, ■p-R A l t  A S t K A .  A W eekly Anglo-Ottnarese Paper.
K A R N A T A K A .  „ ® J ^ n 'ir e se —per annum Us. 10. English  alone

R a f  6. A pply to .the E ditor, Ko. 44,

H ospita l Road, Pettah, Bangalore.
T T C H T  A weekly Jonmal advocating the Cause of Modern S p .n tn ah sm . 

I t S S S f t h e a b l e B t  of its class. Subscription, f t .  12. ' ' .
T T r T TT  The oldest jonm al in tho world devoted

annum. ____ ▼ Tf'TTT* A monthly journal devoted to ZoisMc
, T H E  H A R B I N G E B O F I > l G H  ^  1Tarmoniai philosophy. Published at

M t l S n e ^ l t ^ ’b f w .  H. Ter’ry. Subscription, f t .  6. '

T H E  R E I . I G I O  P H X L O S O P H I C A I  JC to the religious and scientific

. s a  oi x t S M r u - - .  ■ * • * * .  »•
»  n m T fn T P W  A m onthly journal (in German). Devoted to  

P S Y C H I S C H E  S T U D I E N .  A^m ^ y f ^  fc Life. Edited by the Mon.

A ltx a n 7 e fA1 ^  *  *  *  *” 7 ?  SCie,,UStB'



/Ocreativ ^com m ons
A ttr ib u t io n -N o n C o m m e rc ia l -S h a re A lik e  3 . 0  U n p o r t e d

Y o u  are free:

t o  S h a r e  —  l o  c o p y ,  d i s t r i b u t e  a n d  t r a n s m i t  t h e  w o r k

©
t o  R e m i x  —  t o  a d a p t  t h e  w o r k

U n d e r the  fo llo w in g  co n d it io n s :

CD
A t t r i b u t i o n  —  Y o u  m u s t  a t t r i b u t e  t h e  w o r k  in  t h e  m a n n e r  s p e c i f i e d  b y  t h e  a u t h o r  

o r  l i c e n s o r  ( b u t  n o t  in  a n y  w a y  t h a t  s u g g e s t s  t h a t  t h e y  e n d o r s e  y o u  o r  y o u r  u s e  o f  

t h e  w o r k ) .

N o n c o m m e r c i a l  —  Y o u  m a y  n o t  u s e  t h i s  w o r k  f o r  c o m m e r c i a l  p u r p o s e s .

©
S h a r e  A l i k e  —  If  y o u  a l t e r ,  t r a n s f o r m ,  o r  b u ild  u p o n  t h i s  w o r k ,  y o u  m a y  d i s t r i b u t e  

t h e  r e s u l t i n g  w o r k  o n l y  u n d e r  t h e  s a m e  o r  s i m i la r  l i c e n s e  t o  t h i s  o n e .

W ith  the  u n d e rsta n d in g  that:

W a i v e r  —  A n y  o f  t h e  a b o v e  c o n d i t i o n s  c a n  b e  w a i v e d  if y o u  g e t  p e r m i s s i o n  f r o m  t h e  c o p y r i g h t  

h o ld e r .

P u b l i c  D o m a i n  —  W h e r e  t h e  w o r k  o r  a n y  o f  its  e l e m e n t s  is  in  t h e  p u b l i c  d o m a i n  u n d e r  

a p p l i c a b l e  la w , t h a t  s t a t u s  is  in  n o w a y  a f f e c t e d  b y  t h e  l i c e n s e .

O t h e r  R i g h t s  —  I n  n o  w a y  a r e  a n y  o f  t h e  f o l lo w in g  r i g h t s  a f f e c t e d  b y  t h e  l i c e n s e :

•  Y o u r  f a i r  d e a l i n g  o r  f a i r  u s o  r i g h t s ,  o r  o t h e r  a p p l i c a b l e  c o p y r i g h t  e x c e p t i o n s  a n d  

lim ita tio n s ;

•  T h e  a u t h o r ' s  m o r a l  r ig h ts ;

•  R i g h t s  o t h e r  p e r s o n s  m a y  h a v e  e i t h e r  in  t h e  w o r k  i t s e l f  o r  in  h o w  t h e  w o r k  is  u s e d ,  s u c h  

a s  p u b l i c i t y  o r  p r i v a c y  r ig h ts .

N o t i c o  —  F o r  a n y  r e u s e  o r  d is t r ib u t io n ,  y o u  m u s t  m a k e  c l e a r  t o  o t h e r s  t h e  l i c e n s e  t e r m s  o f  

th i s  w o r k .  T h e  b e s t  w a y  t o  d o  t h i s  is  w i th  a  lin k  t o  t h i s  w e b  p a g e .


