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T H E R E  I S  N O  R E L I G I O N  H I G H E R  T H A N  T R U T H .

[Family motto of the Maharajahs of Benares.~\

S P E C IA L  N O T IC E  TO C O R R E S P O N D E N T S ,

Adverting to articles and correspondence 
destined fo r  the pages o f the  T h e o s o p h i s t ,  we 
would call ihe attention o f intending contri
butors to the following instructions : —

( I .)  No anonymous documents will le accepted for insertion, 
tven though they may be signed “ A Theosophist."

( I I )  Any contributor not desiring his name to be made pub
lic, should give the necessary intimation to the Editor when for
warding Ms contribution.

( I l l  ) Contributors are requested to forward their articles, 
in the early part of the month, so as to allow the Editor plenty 
of time for correction and disposal in the pages o f the T u k o s o - 
p i i i s t .

(IV-) All correspondence to be written on one side of the 
paper only, leaving clear spaces between lines and a wide margin.

The Editors disclaim responsibility for opinions expressed by 
contributors in their articles, with some of which they agree, with 
others not. Great latitude is allfl'wed to correspondents, und 
they alone are accountable for what they write. The journal is 
offered as a vehicle for the wide dissemination of facts and 
opinions connected with the Asiatic religions, philosophies and 
sciences. A ll wlio have anything worth telling are made welcome, 
and not interfered with, llejedcd M SS. are not returned.

M IS T A K E N  N O T IO N S.

The Psychological Review, k indly taking notice of our 
misguided journal, hns th e  following in its November 
number. “ Tlie present number (of the T i i i s o s o p i i j s t  for 
A ugust  1882) is rich in in teresting  m atte r ,  which 
w hether one ugrees with it or not, is good reading. The 
letters of ‘ A. P. S.,' originally contributed to ‘ L iq h t ’ 
are reproduced.” The words in italics call for an expla
nation. “ A. P . S .’s” Reiters, written a t  the express 
desire of his friend and Teacher, “  B ro th e r” K o o t h o o m i  
with a view to disseminating esoteric A rh a t  doctrines and  
giving a corrector insight into the said abstruse  plnlo- 
B0piTy ’ n07t . lf orig>nally contributed”  either to L ig h t 
o r  the lheosophist alone, b u t  simultaneously sen t to both,

to London and  Bombay. They appeared in our Magazine 
three or  four weeks earlier than in our English contem 
porary, and were so tim ed as to  avoid interference with 
each other. Thus, since “ A. P . S . 's” Letters under  
notice appeared in L ig h t  nearly a t  the same time as the  
Theosophist reached London, they could not have been 
“  reproduced” from tha t  paper (though, certainly, much 
of the L ig h t reading is w orth  copying), bu t were prin ted  
from the  writer’s original manuscripts. H a d  it  been a 
question of any other article, we would not have gone 
out of our way to contradict the s tatement. B u t since it  
concerns contributions doubly valuable owing to  the 
Bource of their  original emanation, and the l iterary  emi
nence of their w rite r— a most devoted and  valued 
Theosophist— we feel i t  ou r  du ty  to notice and correct 
the  misconception.

Another and still more curious mistake concerning our 
paper is found in the samo excellent periodical. A m ong 
the  advertisements of W orks published by the Psychologi
cal Press Association, we find a  few lines quoted from our 
Jo u rn a l’s review of “ The Perfect W ay ,”  and, after the  
title of our publication, an explanatory parenthesis  in 
which our periodical is described as a— “ Buddhist 
organ !” This is a puzzle, indeed. A s every reader of 
our M agazine knows, of all religions Buddhism has been 
the  loast discussed in the  T h e o s o p h i s t , mainly from 
reluctance to seem partia l to our own faith, bu t in part  also 
because Buddhism  is be ing  more elucidated by W estern  
scholars than any o th e r  ancient religion and has there
fore least of all needed our help. The N orthern  B ud
dhist, or esoteric A rh a t  doctrine, has little in common 
with popular, dogmatic Buddhism. I t  is identical— 
except in proper names— with the hidden tru th  or esoteric 
pa r t  of Adwaitism, B rahm anism , and every o ther  world- 
faith of antiquity . I t  is a grave mistake, therefore, and 
a misrepresentation of the stric tly  impartial a t t i tude  of 
our paper to make it appear as tho organ of any  sect. I t  
is only the organ of T ru th  as we can discover it. I t  never 
was, nor will it ever become,the advocate of any particular 
creed. Indeed, its policy is ra ther  to demolish every 
doymatic creed the world over. W e would substitu te  for 
them the one great T ru th ,  which— wherever it  is, must of 
necessity be one— ra the r  than pander to the superstitions 
and b igotry  of sectarianism, which has ever been the  
grea tes t  curse and the source of most of the miseries in 
this world of Sin and Evil. W e are ever as willing to 
denounce the  defects of orthodox Buddhism as those  of 
theological Christianity, of Hinduism, Parseeism, or of 
any other so called “  world-religion.”  The motto of 
our Journa l  “ T here  is no Religion higher than  T ru th ,”  
is quite sufficient, we think, to put our policy outside 
the possibility of doubt. If ,  our being personally an 
adherent to the A rh a t  school be cited, we repeat again 
th a t  our private belief and predilections have nothing to 
do whatever with our du ty  aa ed itor  of a Journal, which 
was established to represent in their true light the many 
religious creeds of the  Members of the Theosophical 
Society •, nor have we any more r igh t as a Founder of thfit 
S ociety  or iu  oui1 official capaoifcy of Corresponding



Secretary— with which office we have been invested for 

life—-to show greater partiality for one creed than for 

another. This would be to act upon false pretences. Very 

true, we sincerely believe having found the Truth ; or 

what is only, perhaps, all of the Truth that we can grasp; 

bat so does every honest man with regard to h is religion 

— whatever it may be. A n d  since we havo never set 

ourself up as infallible; nor allowed our conceit to puff out 

our head with the idea that we had a commission, divine 

or otherwise, to teach our fellow-men, or knew more 

than they ; nor attempted a propaganda of our  religion ; 

but, on the contrary, have always advised people to 

purify, and keep to, their own creed unless it should be

come impossible for them to make it harmonize with what 

they discovered of the Truth,— in which case it is but 

simple honesty demanded by a decent sense of self-res

pect to confess the change and avoid shamming loyalty to 

defunct beliefs— we protest most emphatically against tho 

P sychological R ev iew 's  making our Magazine an organ 

for Buddhist priests Or any other priests or pedants to 

lay their tunes upon. As  well call it a R u s s ia n  Journal 

ecause of the nativity of its editor!

■ ♦-- * '

"  A  P E R S O N A L  A N D  A N  I M P E R S O N A L  G O D .”  

B y  T . S ubba Row, (b . a ., b . l.) F . T . S . ■

A  l e t t e r  signed by H .  X .  has appeared in the Decem

ber issue of theTheosophist under the heading abotvemen- 

tioned containing some observations on “ the Theoretical 

Questions of Personal, Impersonal, nnd No God.”  Any 

thing like an intelligent discussion of these questions is 

beset with almost insurmountable difficulties; and it is 

not likely that any one, who has not exactly defined to 

himself what is knowable to man and what is unknow

able by a careful examination of the nature of man and 

his latent powers, will ever be profited by devoting any 

portion of his time to speculations concerning 

these subjects. Jesus declared that nobody had 

ever seen the father 5 Buddha was silent when he was 

questioned about the nature of the Absolute and the 

Infinite, and our Sankarachariar said that all that was 

written on these questions only revealed the depth of 

human ignorance. But mankind havo never ceased to 

speculate on these questions. Thousands of oonflict- 

ing hypotheses have como into existence by reason of 

these speculations : disputantsjhave never ceased quarrel

ling about them and the human race has divided itself 

into hundreds of warring seotson account of their diffe

rences of opinion in theoretical Metaphysics. If, as is 

stated by R . X ,  differences of opinion on matters “ Spiri

tual”  are inevitable, there must be an irrepressible 

desire in the human being to grapple desperately with 

the unknowable and unknown without knowing any

thing about the real capabilities of his own powers. The 

generality of the public (at least in this country) are 

accustomed to associate every religious and social 

movement with some particular belief regarding the 

subject under consideration. In Ibeir opinion every 

system of philosophy, science, or ethics which 'does not 

inculcate some particular doctrine with respect to the 

problems in question is necessarily imperfect. The 

importance of every religious movement, the usefulness 

of every association and the valuo of every philosophical 

system is always estimated by them in connection with 

such belief or doctrine. A n  association, like the Theo- 

sophical Society, composed of various religionists and 

established for the purposes of religious and scientific 

enquiry, is a novelty to them. Consequently, enquiries 

are constantly being made regarding the views of the 

founders of the Theosophical Society nnd our great 

Teachers of the Himavat about the questions under 

consideration. It is represented to them by some people 

t h a t  th ey  a re  Nastikas. W h en  th e  g re a t  m ass qf th e

people are unaccustomed to philosophical enquiry and pre

cise modes of thinking, the charge of Atheism is sufficient 

to lower in their estimation any particular individual or 

association. W h en  any man’s Atheism is condemned 

almost without hearing no particular connotation is hard

ly ever attached to the word ; but it is associated with 

a large cluster of vices and deformities. Jfcis highly 

desirable therefore to state to the public in clear langu

age the doctrine of the Arhat philosophy regarding the 

problem in question and point out snch misconceptions 

as are likely to arise from a perusal of the letter under 

review. Before proceeding further, I beg to inform my 

readers that in his letter H .  X . speaks of the doctrine 

under the heading of impersonal God and introduces 

the Arliat doctrine under that of Atheism, It would 

have been better if he had referred to these two sys

tems of philosophy under their proper designations. 

The general public have not yet accepted any od o  
definition of the so-called impersonal God, and 

the word atheism, as above stated conveys but a very 

vague idea. Without attempting, therefore, to ascer

tain the significance of the same, I shall state the 

general principles of the Adwaita and the Arhat doc

trines on the subject under consideration and leave it to 

my readers to decide whether they indicate a belief in a 

persona l or an im persona l God, or whether they amount 

to Atheism.

I shall here request my readers (suoh of them at least as 

are not acquainted with the Cosmological theories of the 

Idealistic thinkers of Europe) to examine John Stuart 

Mill’s Cosmologicul theory as explained in his examina

tion of Sir William Hamilton’s philosophy, before at

tempting to understand the Adwaita doctrine ; and I beg 

to inform them beforehand that in explaining the main 

principles of the said doctrine, I am going to use, as 

far as it is convenient to do so, the phraseology 

adopted by English psychologists of the Idealistic 

School of thought. In dealing with the phenomena 

of our present plan of existence John Stnart Mill 

ultimately came to the conclusion that matter or 

the so called external phenomena are but the 

creation of our mind ; they are the mere appearances of 

a particular phase of our subjective self, and of our 

thoughts, volitions, sensations and emotions which in 

their totality constitute the basis of that Ego. Matter 

then is the permanent possibility of sensations ; and the 

so called Laws of matter are, properly speaking, the Laws 

which govern the succession and co-existence of our 

states of conciousness. Mill further holds that proper

ly speaking there is no nominal Ego. The very idea of 

a mind existing separately as an entity distinct from 

the states of consciousness which are supposed to inhere 

in it, is in his opinion illusory, as the idea of an external 

object which is supposed to be perceived by our senses.

'I’lius the ideas of mind and matter, of subject and 

object, of the Ego and external world, are really evolved 

from the aggregation of our mental states which are only 

realities so far as we are concerned.

The claim of our mental states or states of conscious

ness is “ a double-headed monster”  according to 

Professor Bain, which has two distinct aspects, one objec

tive nnd the other subjective. Mr. Mill has paused here 

confessing that psychological analysis did not go any 

further, the.mysterious link which connects together the 

train of our states of .consciousness and gives rise to our 

Ahankaram in this condition of existence, still remains 

an incomprehensible mystery to Western psychologists, 

though its existence is but dimly perceived in the 

subjective phenomena of memory and expectation.

On  tho other hand the great physicists of Europe are 

gradually coming to the conclusion* that mind is the 

product of matter, or that it is one of the attributes ofmatter 

in some of its conditions. It would appear, therefore, from

* Bee Tyndall’s Belfast Address.—S. Ri



the speculations of Western psychologists that matter is 

evolved from mind aud that mind is evolved from matter. 

These two propositions are apparently irreconcilable. 

Mill and Tyndall have admitted thut Western science is 

yet unable to go deeper into the question. Nor is it 

likely to solve the mystery hereafter, unless it calls East

ern occult science to its aid aud takes a more compre

hensive view of the capabilities of the real subjective 

self of man and the various aspects of the great objective 

universe. The great Adwai'tee philosophers of ancient 

Aryavarta have examined the relationship between 

subject and object iu every condition of existence in this 

solar system in which this differentiation is presented. 

Just as a human being is composed of 7 principles, 

differentiated matter in the solar system exists in 7 
different conditions. These different states of matter 

do not all come within the rauge of our present ob

jective consciousness. But they can be objectively 

perceived by the spiritual ego in man. To tlie liberated 

spiritual mind, of man, or to the Dhyan Cliohans, every 

thing that is material in every condition of matter is an 

object of perception. Further, P ragna  or the capacity 

of perception exists in 7 different aspects corresponding 

to the 7 conditions of matter. Strictly speaking, there are 

but 6 states of rnattor, the so called 7th state being the 

aspect of Cosmic matter iu its original undifferentiated 

condition. Similarly there are 6 states of differentiated 

Pragna, the seventh state being a condition of perfect un

consciousness. B y  differentiated Pragna, I mean the con

dition in which Pragna is split up iuto various states of 

Consciousness. Thus we have 6 states of consciousness, 

either objective or subjective for the time b e iD g  as the 

case may be, and a state of perfect unconsciousness which 

is the begiuning and the end of all conceivable states 

of consciousness, corresponding to the states of differen

tiated matter and its original undifferentiated basis which 

is the beginning and the end of all Cosmic evolutions. It 

will be easily seen that the existence of consciousness is 

necessary for the differentiation between subject and 

object. Hence these two phases are presented in G 

different conditions, and in the last state there being no 

consciousness asabovestated,thedifferentiation inquestion 

ceases to exist. The number of these various conditions 

is different iu some systems of philosophy. But whatever 

may be the number of divisions, they all lie between per

fect unconsciousness at one end of the line and our pre

sent state of consciousness or B a h irp ra g n a  at the other 

end. To understand the real nature of these different 

states of consciousness, I ahull request my readers to 

compare the consciousness of the ordinary man 

with the consciousness of the astral man, and again 

compare the latter with the consciousness of the 

spiritual Ego in man. In these three conditions the 

objective Universe is not tlio same. But the differ

ence between the Ego and the non-Ego is common 

to all these conditions. Consequently, admitting the 

correctness of Mill’s reasoning as regards the subject and 

object of our present plan of consciousness, the great 

Adwa'itee thinkers of India have extended the same reason

ing to other states of consciousness, and came to the con

clusion that the various conditions of the Ego and the 

Non-Ego were but the appearances of one and the same 

entity— tho ultimate state of unconsciousness. This entity 

is neither matter nor spirit; it is neither Ego nor non

E g o ; and it is neither object nor subject. In the language 

of Hindu philosophers it is the originul and eternal com

bination of Purusha and Prakriti. As the Adwai'tees hold 

that an external object is merely the product of our 

mental states, Prakriti is nothing more than illusion, and 

Purush is the only reality ; it is the one existence which 

remains eternal in this universe of Ideal. This entity 

then is the Parabralimam of the Adwai'tees. Even if 

there were to be a personal God with any thing 

like a  material u p a d i (physical basis of whatever 

form), ■ from the stand-point of an Adwai'tee there 

w ill b e  aa much reason to doubt h is  nominal

existence as there would be in the case of any 

other object. In their opinion, a conscious God cannot 

be the origin of the universe, as his Ego would be tho 

elfect of a previous cause, if the word conscious conveya 

but its ordinary meaning. Tliey cannot admit that the 

grand total of all the states of consciousness in the 

universe is their deity, as these states are constantly 

changing and as cosmic idealism ceases during Pralaya. 

There is ouly one permanent condition in the universe 

which is the state of perfect Unconsciousness, bare ch ida-  
k a sam  in fact.

W h en  my readers once realize the fact that this 

grand universe is in reality but a huge aggregation of 

vurious states of consciousness, they will not be surpris

ed to find that the ultimate state of unconsciousness 

is considered as Parabrahinam by the Adwai'tees.

The idea of a God, Deity, Iswar, or an impersonal'God 

[if consciousness is one of liis attributes] involves the 

idea of Ego or non-Ego in some shape or other, and as 

every conceivable Ego or non-Ego is evolved from this 

primitive element [I use this word for want of a better 

one] the oxistence of an extra-cosmic god possessing* 

such attributes prior to this condition is absolutely inr 

conceivable. Though I have been speaking of this ele

ment as the condition of unconsciousness, it is, properly 

speaking, the c h id a ka sa m  or c h in m a tra  of the Hindu 

philosophers which contains within itself the potentiality 

of every condition of “' Pragna, ”  and which results aa 

conciousness on the one hand and the objective universe 

on the other,'by the operation of its latent ch ich a k ti  
[the power which generates thought] .

(To be con tinued ).

-- ♦--- '

T H E  B U G B E A R S  O P  S C IE N C E .

T h e  fanaticism of blank negation is often more tena

cious, more dangerous, and always far harder to deal with, 

and to combat, than that of mere assumption. Hence—  

as a result justly complained of— the gradual and steady 

crumbling of old and time-honoured ideals; the daily 

encroachment, and growing supremacy of the extreme 

pliysico-materialistic* thought; and a stubborn oppo

* The expression “ physico-materialism,” as well as its pendan t 
“ spirito ’’ or “  metaphysico-materialism,” may be newly coined 
words, bu t some such are rigorously necessary in a publication 
like the Theosophist  aud with i ts present non-Euglish editor. If  they 
are not clear enough, we hope U. C. M. or some other friend will 
BU"rrest better. In  one sense every Buddhist as well as every 
Occultist, and oven most of the educated Spir itualists , are, strict, 
ly speaking, Materialists. The whole question lies in the  u lt i
mate and scientific decision upon the nature or essence of Foiick. 
Shall we say tha t  Force is—Spirit, or  th a t  Spirit is—a force ? Ih 
the la t ter  physical or spiritual,  M atter  or S p i r i t ?  If  the la tter  
is something—it m u s t t e  material,  otherwise it is bu t a pure ab
straction, a no-thing. N oth ing  which is capable of producing an 
effect on any portion of th e  physical,—objective or subjective— 
Kosmos can be otherwise than material.  Mind—whose enormous 
potentiality is being discovered more and more with every day, 
could produce no  effect were it  not m a te r ia l ; and believors in a 
personal God, havo themsolves either to admit tha t  the deity in 
doing its work has to use material force to produce a physical 
effect, or—to advocate miracle, which is an absurdity. As A. J .  
Manley, of Minnesota, very truly observes in a le t to r :—

“ Tt has ever been an impossibility with me to realize or com
prehend au effect, which requires motion or force, as being 
produced by “ nothing.” The leaves of the forest are s tirred by 
the  gentlest breeze, and yet withhold the  breeze, and the leaves 
cease to move. While gas continues to escape from the tube, 
apply the m atch and you will have a brilliant l i g h t ; cut ofi the 
supply and the wonderful phenomenon ceases. Place a magnet 
near a compass, and the needle is a t t rac ted  by it ; remove the 
former and the needle will resume its normal condition. By 
will-power the mesmerist compels his subject to perform various 
feats, bu t who becomes normal again when the will is withdrawn.

“ I have observed in all physical phenomena, th a t  when the 
propelling force is withdrawn, tho phenomena invariably cease. 
From these facts, I  infer tha t  the  producing causes m us t  be 
material, though we do not see them. Again, if these pheno« 
mena were produced by “  n o t h i n g , ”  i t  would be impossible to
withdraw the producing force» and the manifestations woulq,



sition to, and ignoring by, the major p o r tio n  of Western 

society, of those psychological facts and phenomena 

advocated by tiie minority and proved by them as con

clusively as a mathematical equation. Science, we are 

often told, is the necessary enemy of any and every 

metaphysical speculation, as a mode of questioning nature, 

and of occult phenomena under all their Protean forms ; 

hence— of M e s m e r i s m  and H o m o e o p a t h y  among the rest.

It is grossly unfair, we think, to lay the blame so 

sweepingly at the door of genuine science. True science—  

that is, knowledge without bigotry, prejudice, or egotism 

■— endeavours but to clear away all the rubbish accu

mulated by generations of false priests and philosophers. 

Sciolism— that is, superficial learning, vain, narrow-mind

ed and selfishly bigoted— unable to discern fact from false 

appearances, like a dog barking at the moon, growls at 

the approach of everything outside the limits of the 

narrow area of her action. True Science sternly enforces 

the discrimination of fact from hasty conclusion, and 

the true man of science will hardly deny that, of 

which the remotest possibility has once been demonstrat

ed to him. It is but the unworthy votaries of science, 

those who abuse her name and authority and degrade 

lier by making of her a shield behind which to give 

free sway to their narrow preconceptions, who alone 

ought to be held answerable for the suppressio  ve r i that 

is so common. To such is it that applies the pungent 

remark, recently made by a German physician. “  he who 

rejects anything a p r io r i  aud refuses it a fair trial, is 

unworthy of the name of a man of science; nay, even o f  
th a t  o f  a n  honest m a n .” [G , Jaeger.]

The remedy best calculated to cure an unprejudiced man 

of science of a chronic disbelief, is the presentation to him 

of those same nnwelcome facts he had hitherto denied 

in the name of exact science as in reconciliation with 

that science, and supported by the evidence of her own 

unimpeachable laws. A  good proof of this is afforded 

in the list of eminent men who, if they have not alto

gether passed “  with arms and baggage”  to the “ ene

m y ’s”  camp, have yet bravely stood up for, and defend

ed the most phenomenal facts of modern spiritualism, 

as soon as thoy had discovered them to be a scientific 

reality. It needs no close observer, but simply an 

unbiassed mind, to perceive that stubborn, unintellectual 

scepticism, that knows no middle ground and is utterly 

unamenable to compromise, is already 011 the wane. 

Buchner’s and Molescliott’s gross conceptions of matter, 

have found their natural successor in the ultra vagaries 

of Positivism, so graphically dubbed by Huxley as “ Ro

man Catholicism minus Christianity,”  aud the extreme 

Positivists have now made room for the Agnostics. Nega

tion and physico-materialism are the first twin progeny 

of young exact science. As  the matron grows in years 

and wisdom, Saturn-like, she will find herself compelled 

to devour her own children. Uncompromising physico- 

materialism is being driven to its last entrenchments. 

It sees its own ideal— if an insane desire to convert 

everything that exists within the area of our limited 

v is ib le  universe into something that can be seen, felt, 

tasted, smelt, measured, weighed and finally bottled 

by the aid of our physical senses may be called an 

“  ideal” — vanishing like a mist before the light of

never  cease- Indeed, if such manifestations ever existed, they 
m u s t  of necessity be perpetual.”

Concurring fully with tho above reasoning.it thus becomes of the 
u tm ost  necessity for us, and under the penalty of being constantly 
accused of inconsistency, if not of flat contradictions, to make a 
well marked difference between those m a te r ia l i s t s  who, believing 
th a t  nothing can exist outside of m a t te r  in however sublimated 
a  state, the  la t ter  yet believe in various subjective forces un 
know n to, only because as yet undiscovered by, science ; rank 
sceptics and those t ranscenden ta l is ts  who, mocking at the majesty 
of t ru th  aud fact fly into the face of logic by sayiDg th a t  “ nothing 
is  impossible to God th a t  ho is an extra-cosmic deity who 
created the universe out of nothing, was never subject to law, 
a n d  can produce a m ira c le  outside of all physical law and 
pheneyer i t  pleases him, &c,—Ed,

awkward fact, and tbe daily discoveries made in tbe 

domain of invisible aud intangible matter, whose veil 

is being more and more rent with every such new 

discovery. The grim ideal is receding farther and 

farther; and the explorers into those regions where 

matter which had been hitherto made subject to, and 

within the scope of the mental perceptions of, our 

p h y s ic a l brain escapes the control of both and loses 

its name— are also fast losing their footing. Indeed, 

the high pedestal on which gross matter has hitherto 

been elevated, is fairly breaking down. Dagon’s 

feet are crumbling under the weight of new facts 

daily gathered in by our scientific negators ; and while 

the fashionable idol has shown its feet of clay, and its 

false priests their “  face of brass,”  even Huxley and 

Tyndall, two of the greatest among our great men of 

physical science, confess that they had dreamed a dream, 

and found their Daniel (in Mr. Crookes) to explain it by 

demonstrating “ Radiant matter.” Within the last few 

years a mysterious correlation of words, a scientific 

legerdemain shuffling and shifting of terms, has occurred 

so quietly as to have hardly attracted the attention of the 

uninitiated. If we should personify Matter, we might say 

that it awoke one fine morning to find itself transformed 

into F o r c e . Thus, the stronghold of gross physical 

matter was sapped at its very foundation ; and were Mr. 

Tyndall thoroughly and unexceptionably honest,he ought 

to have paraphrased by this time his celebrated Belfast 

manifesto, and say, "  In  F o r c e  I find the promise and 

potency of every form of life.”  From that time began 

the reign of Force and the foreshadowing of the gradual 

oblivion of M a t t e r ,  so  suddenly obliged to abdicate its 

supremacy. The Materialists have sileutly and unosten

tatiously transformed themselves into Energists.

But the old fogies of Conservative Science will not be 

so easily entreated into new ideas. Having refused for 

years the name of Force to Matter, they now refuse to 

recognize the presence of the former— even when legiti

mately recognized by many of their eminent colleagues,—  

in the phenomena known as Hypnotism, Mesmerism, 

and Homseopathy. The potentiality of Force is sought 

to be limited in accordance with old prejudices. W ith 

out touching that group of manifestations too mysteri

ous and abnormal to be easily assimilated by the majority 

of the generally ignorant and always indifferent public, 

(though vouched for by those lights of Science, named 

Wallace, Crookes, Zollner, &c.,) we will only consider a 

few of the more easily verifiable, though equally rejected, 

facts. W e  have in mind the above-named branches of 

psycho-physiological science, and shall see what several 

sa v a h ts— outside the Royal Society of London—  

have to say. W e  propose to collect in these notes a few 

of the observations of Dr. Charcot, upon Hypnotifem— the 

same old Mesmerism under its new nam e;— and upon 

Homoeopathy, by the famous Dr. Gustave Jaeger, 

together with certain arguments and remarks thereupon, 

by competent and unbiassed French, German and Russian 

observers. Here, one may see Mesmerism and Homoeo

pathy discussed and supported by the best medical and 

critical authorities, and may find out how far both 

“  sciences”  have already become entitled to recognition. 

To call an old fact by a new name, does not change the 

nature of that fact, any more than a new dress changes an 

individual. Mesmerism, for being now called "H y p n o 

tism,”  and “  Electro-biology,”  is none the less that same 

animal magnetism hooted out from all the Academies of 

Medicine and Science at the beginning of our century. 

The wonderful experiments recently produced in the 

hospitals by the world-famous Dr. Charcot, of Paris, 

and by Professor Heidenhain, in Germany, must not 

remain unknown to our readers any more than the new 

method of testing the efficacy of Homoeopathy— called 

N e n ra la n a ly s is , invented by Prof. G . Jaeger, a dis

tinguished zoologist and physiologist of Stutgardt.

But are any of these sciences and facts strictly new ? 

W e th in k  n o t, M esm erism  as  w ell as D r. C harco t’s



M etaloscopia  and X ilo sco p ia  were known to the ancients ; 

but later on, with the first dawn of our civilization and 

enlightenment were rejected by the wiseacres of those days 

as something too mystical and impossible.* Aa  to 

Homoeopathy, the possible existence of the law of s im ilia  
s im ilib u s  cu ra n tu r, had already occurred in the earliest 

days of medicine. Hippocrates speaks of it, and later on 

Paracelsus, Haller, and even Stalil with several other 

renowned chemists of his time more 'than hinted at it, 

since some of them have absolutely taught it and cured 

several patients by its means. A s  alchemy has become 

chemistry, so mesmerism and homoeopathy with all the 

rest will ultimately become the legitimate branches of 

orthodox medicine. The experiments of Dr. Charcot 

with hysterical patients have almost revolutionized the 

world of medicine. Hypnotism is a phenomenon that is 

exercising all the thinking minds of the day, and is 

expected by many distinguished physicians— now that the 

key-note has been so loudly struck by that distinguished 

Parisian physician— to become in the near future a 

science of the greatest importance for humanity. The 

recent observations, in another direction, by Profes

sor Heidenhain, in what he calls the “ telephonic experi

ment,”  is another proof of the gradual discovery and 

acceptance of means hitherto part and parcel of the 

occult sciences. The Professor shows tlmt by placing 

one hand upon the le ft side  of tlie brow, and the other 

upon the occiput of the subject, the latter when suffi

ciently hypnotized, will repeat words expressed by the 

experimenter. This is a very old experiment. W h e n  

the High Lam a of a Oollego of Chelas in Tibet wants to 

-force a pupil to speak the tru th , he places his hand 

over the loft eye of the culprit and the other on his head, 

and then— no power in the world is able to stop the 

words from pouring forth from the lad’s lips. H e  has 

to give it out.' Does the Lam a hypnotize,' or mesmerize 

him ? Truly, if all such facts have been so long rejected,

*  To such “  impossible” facts, belong the p h e n o m e n a  0f H ypno
tism, which have created such a new stir  iu Germany, Russia and 
France, os well a3 tbe manifestations (belonging to the same 
kind) produced and observed by Dr. Charcot upon his hysterical 

atients. W ith  the la t ter  phenomena we must class those induced 
y the BO - c a l l e d  m eta loscopy  and xi loscopy .  U nder  the former 

aro m eant in medicine the now firmly established facts prov
ing the characteristic influence on the animal organism of 
various metals and of the magnet, th rough their simple contact 
with the skin of the patient : each producing a different effect. 
As to xiloscopy ,  it is tho name giyen to the same effects produced 
by various kinds of woods, especially by the quinine bark. 
l ie ta loscop ia  has already given birth to i l e t a l o t h e n r a p i a —the 
science of using metals for curative means. The said “ impossi
bilit ies” begin to be recognized as facts, though a Russian 
medical Encyclopaedia  does calls them ‘‘ monstrous.” The same 
fate awaits other branches of tho occult sciences of the ancients. 
H ither to  rejected,they now begin to be—although still reluctantly 
—accepted. Prof.. Ziggler of Geneva as well nigh proved the 
influence of metals, of quinine and of some parts  of tho living 
organisms (the ancient fascination of flowers) upon plants and 
trees. Tho p lant named D rosera ,  the  quasi invisible hairs of 
which are endowed with partial motion, and which was regarded 
by Darwin as belonging to the insect-eating plants, is shown by 
Ziggler as affected even at- a distance by animal magnetism as 
well as by certain metals, by means of various conductors. 
A nd  a quarter  century ago M. Adolpbe Didier, the famous 
French somnambule and authori reports tha t  an acquaintance 
of his mel with much success in the  experimental application of 
the  mesmeric aura to flowers and fruits  to promote their growth, 
oolor, flavour, and perfume. MisB 0 .  L. H unt,  who quotes 
this fact approvingly in her useful “ Compendium of Mesmerio 
Information,” mentions (p. 180, foot-note) tha t  there “ aro persons 
who are unable to wear or handle flowers, as they begin to 
wither and droop directly, as though the vitali ty of the plant 
were being appropriated by tho wearer, instead of being sus
tained. To corroborate which foregoing observations by W estern  
authorit ies, our Brahmin readers need only be reminded of tho 
imperative injunction of their ancient S u t r a s  th a t  if any one 
Bhould even salute a Brahmin when on his way to the river or 
tank  for his morning pu ja  (devotions), he m ust a t  once throw 
away the flowers he is carry ing according to the  ri tualistic 
custom, return home and procure fresh flowers. This  simple 
explanation being tha t  the magnetio cu rren t  projected towards 
him by the salutor taints the  floral aura  and makes the blossoms 
no longer fit for the mystical psychio ceremony of which they 
t>re necessary accessories.—E d .

it is but on account of their close connection with occult 

sciences,I w ith^M Aaic. Still accepted they are, however 

reluctantly. Dr. Riopel, of the United States, speaking 

of Hypnotism, and confessing the subject to be “  so 

replete with interest, that metaphysicians have strong 

grounds for encouragement to continue their researches,” 

concludes nevertheless his article with the following extra

ordinary paradox: .

“  A'Subject,  first b rought to light by Gall, who desired to 
establish the fact th a t  the organ of speech had a definite position 
in the brain ; then later by Marc Dax, and Bouillaud ; and still 
later by Broca, and many other distinguished observers, hag 
now come forward to b rush  away the mysteries of spiritualism 
and its pretended relations to psychology under  the name of 
“ hypnotism .”—(P h r e n o l . Journ .)  "

The “ pretended relations” seem to be a felicitous 

remark and quite to the point. It is too late in the day 

to try to exclude transcendental psychology from tha 

field of science, or to separate the phenomena of tha 

spiritualists irom it, however erroneous their orthodox  
explanations may appear. The prejudice so widely ex

tant in society against the claims of Spiritual phenomena, 

Mesmerism, and Homoeopathy, is becoming too absurd 

to give it here a serious notice, for it has fallen into 

idiotic stubbornness. A n d  the reason of it is simply this; a 
long established regard for an opinion becomes at last 

p, habit; the latter is as quickly transformed into a 
conviction of its infallibility, aud very soou it becomes 

for its advocate a dogma. Let no profane hand dara 
to touch it!

W h at reasonable grounds are there, for instance, for 

disputing the possible influence of tlie Will-impulses of 

one organism over the actions of another organism, 

without that will being expressed by either yrord or 

gestures ? “  Are not the phenomena of our will” :— asks a 

well known Russian writer— “ and its constant action 

upon our own organism as great a puzzle as any to 

Science ? A n d  yet, who lias over thought of disputing 

or doubting the fact that the action of the 'vyill brings 

on certain changes in the economy of our physical 

organism, or, that the influence of the nature of certain 

substances upon that of others at a distance is not as sci

entifically recognized a fact. Iron, in the process of getting 

magnetized, begins acting at a distance ; wires onca 

prepared to conduct electric currents, begin to interact 

at a distance ; all bodies heated to luminosity send forth 

visible and invisible rays to enormous distances, and 

so on. W h y  then should not w i l l — an impulse and an 

energy— have as much potentiality as heat or iron ? 

Changes in the state of our organism can thus be proved 

as scientifically to produce determined changes in ano

ther organism.”

Still better reasons may be given. “ It is a well known 

fact that force can be accumulated in a body and form 

a store, so to say, of what is termed p o te n tia l energy ; to 

wit, the heat and light given out by the process of com

bustion of wood, coals, &c., represent simply the emission 

of energy brought down upon the earth by the solar 

rays and absorbed, stored up by the plant during tha 

process of its growth aud development. Gas of every 

kind represents a reservoir of energy, which manifests 

itself under the form of heat as soon as compressed, and 

especially during the transformation of the gas into a 

lluidic state.”  The so-called “ Oanton-phosphorus (to the 

practical application of which aro due the luminous clocks 

which shine in darkness) has the property of absorbing 

the light which it emits, later on, in darkness. Mesmer

ists assure us— and we do not see any valid reason 

why it should not be so— that in the same manner their 

Will-impulses may be fixed upon any material object 

which will absorb and store it until forced by the saina 

will to emit it back from itself.”

But there are less intricate and purely scientific phe

nomena requiring no human organism to experiment 

upon ; experiments which, finding themselves within an



easy reach for verification, not only prove very forcibly 

the existence of the mysterious force claimed by the 

Mesmerists and practically utilized in the production of 

every occult phenomenon by the adepts, but threaten to 

upset absolutely and for ever to the last stone of that 

Chinese wall of blank negation erected by physical 

science against the invasion of the so-called occult 

phenomena. W e  mean Messrs. Crookes’ and Guitford’s 

experiments with radiant matter, and that very ingenuous 

instrument invented by the latter aud called the electri

cal radiometer. Any one who knows anything of them 

can see how far they carry out and corroborate our asser

tions. M r. Crookes in his observatiohs on molecular 

activity in connection with the radiometer (the molecules 

being set in motion by means of radiations producing 

heat effects) makes the following discovery. The electric 

rays— produced by an induction spark, the electricity 

radiating from the negative pole and passing into a space 

containing extremely rarefied gas— when focused upon 

a strip of platinum melted it! The energy of the current 

is thub transferred to a substance through what may be 

fairly.called a vacuum , and produces therein an intense 

elevation of temperature, a heat capable of melting 

metals. W h at  is the medium that transmits the energy*, 

Bince there is nought in space bnt a little gas in its most 

attenuated condition ? A n d  how mncli, or rather how 

little, we see, is needed of that substance to make of it a 

medium and cause it to resist the pressure of such an 

enormous quantity of force or energy ? But here we see 

quite the reverse of that which we should expect to find; 

Here, the transmission of force becomes only then pos

sible when the quantity of the substance is reduced to 

i t s  m iiiim u m . Mechanics teach us that the quantity of 

Energy is determined by the weight of the mass of the 

B l lb s ta t ic e  in motion, and the velocity of its motion ; and 

with the decrease of the mass the velocity of the motion 

fains t be considerably increased if we want to obtain the 

fe&me effect. From this point of view, and before this 

infinitesimally small quantity of attenuated gas, we are 

forced— to be enabled to explain the immensity of the 

teffect— to realize a velocity of motion which transcends all 

the limits of O u r  conception. In  M r. Crookes’ miniature 

apparatus we find ourselves face to face with an infini

tude as inconceivable to us as that which must exist in 

the very depths of the Universe, Here we have the infini

tude of Velocity; there— the infinitude of spaco. Are 

these two transcendent things spirit ? N o ;  they are both 

MaIttee ; only— at the opposite poles of the same Eter

nity. '

(T o  be con tinued .)

■ ■«

M A T T E R  A N D  IT S  F O R C E S  O R  M O D E S  O F  

M O T I O N .

A  R e p l y  b y  H e n r y  G. A t k i n s o n , F . G . S .*

B a c o n ,  and Tyndall in our O w n day, seem to agree very 

nearly with the ancient Philosopher Democritus, whom 

Bacon designates the Father of Experimental Philosophy 

And who for his zeal for science and knowledge, declared 

that life Would i-atsher be the discoverer of one of the laws 

of nature than possess the diadem of Persia.

Devhocrittis explained tho universe by means of space 

and atoms,— the empty aud the full. The atoms, infinite 

in iliimbbr, moving in infinito space, givo rise to infinite 

worlds. Those atoms are eterniil, and they are -imperish

able. There is no real creation and no real destruction; 

nothing comes from nothing, and what is ultimate in 

anything never ceases to be ; What is called Creation is 

merely'combination, What is called destruction is merely

* A “ Hf'p'.y” atad a Cortoboration : Seb ^PheosopliistVol. I  i t .  No. 12, 
tirliolds l-^“ lB,ElictHcity Fdrco or Ma'Cteirf” aud “ Wlidt ia Matter and 

Force ?•’ £ d, ’ ' , •

separation. The quantity of matter in the world, and 

consequently the quantity of force— for force is merely 

matter in motion— Can neither be increased nor dimin

ished, but must be ever the same, &c. Bacon in his 

illustrative instance of induction takes heat for his 

test, and his conclusion was that heat is a mode of 

motion. Sir W .  Armstrong was the first among men of 

science to point this out as the right conclusion; since 

which we have hnd Tyndall’s fam6us work “ On  H eat as 
A mode of Motion.”  All the other so-called forces are 

but olianges in the modes of motion and interchangeable ; 

as when a stone falls to the earth the motion, on being 

arrested, goes off, so to speak, in the motion of heat. 

This change of the mode of motion may be prettily 

illustrated in marble works whei'e steam is the force used 

oi- mode of motion of heat transferred ; in one plade you 

have a dozen saws at work sawing a great block of mar

ble intb slabs ; a little further on the force takes a circular 

Course in the formation of a rosette ; again, We have a very 

different motion in the polishing of the slabs of marble ; 

then again, in running a bead or moulding &c. &c . Hence 

Bacon refers to matter and its .''Principle of Motion” as 

fundamental to all phenomena whatsoever, and warns 

you of the danger of separating the motion or force 

from the substance itself in which resides the power or 

ability as its inmost nature, property or function. Lewes 

in his “  Problems of Life aud Mind,”  ridicules the 

idea “  of Forces playing about like Sprites amid 

Atoms that are at once contradictorily indivisible and 

infinitely divisible,”  &c. Professor Flint in his learned 

work 011 “ Anti-Theistic Theories,”  after relating the 

strangely contradictory views of force of the most emi

nent scientists, says, Professor Balfour Stewart uies t h t  
word force as meaning “  that which changes the state of 

a body, whether that state be one of rest or of motion.” 

But Professor Barker means by it “  motion itself;”  and 

Dr. Bastian understands by it “  a mode of motion.”  If 

all professors of natural philosophy would use the word 

Force, and I may add the word Energy, in the same 

definite, intelligible, and self-consistent way as Professors 

Stewart and Tait,Clerk-Maxwell and SirWilliam Thomson, 

a vast amount of mental confusion would speedily pass 

away. In this reference, a perusal of Chap. 1TI of “ The 

Uuseen Universo”  cannot be too strongly recommended.. 

Prof. Flintgoeson to saythat “ It is much tobe regretted 

that professional Critics and popular Writers should have 

so generally gone to Mr. Herbert Spencer’s chapter on 

“  The Persistence of Force”  for enlightenment as to the 

subject on which it treats, although probably in no other 

eight consecutive pages in the English language are there 

so many physical and metaphysical errors Combined. Many 

of these persons, not having had their senses educated by 

appropriate scientific instruction to discern between good 

and evil in Such matters, have been Under the delusion 

that iu perusing the chapter indicated, they were refresh

ing thomselvCs with Wjlt6r drawn froin the fountain of 

pure truth, wlfeii they were really intoxicating themselves 

with ‘ the wine of the fiorgias.’ The dreadful conse

quences which have sdmetimes roSulted from this mistake 

may be soon exemplified in the case of Physicus.”  A  

number of M r. Speiicer’s errors regarding Force are well 

refuted by Professor Birks in his “ Modern Physical 

Fatalism,” pp 159— 196. On the natufe and relationship of 

matter and force the throe following woi’ks are important: 

Harms’ “ Philosophischo Einlcitung in die Encyklopeedie 

derPhysiks ;”  Hubers’ "  DieForschung nachderMaterie;”  

and Dauriac s, “ Des Notions deMatiere et deForcedansles 

Sciences do la Nature.”  Of these works I know nothing, 

but 1 think if in place of force and motion W e use thte 

terms power and action, ive may better Comprehend and 

refer the ability and results to matter itself.

H ote l de la  G ate , 

itoiilogne-sur-M er, F'raiice.



T H E  B R A H M I N I C A L  T H R E A D .

B y a  S arm an . (P. T . S.)

' I .  T iie  general term for the investiture of tliis thread 

is U p a nayana  ; and the invested is called U p a n ita , which 

signifies brought or drawn near (to one’s Guru), i . e., it 

is the symbol of the wearer’s privilege.

II. One of the names of this thread is Y a jn a -S u tr a .  
Y a jn a  means Brahma,or tlie Supreme Spirit, and S u tra ,  
the thread, or tie. Collectively, the compound word 

signifies that which ties a man to liis spirit or god. It 

consists of three yarns twisted into one thread, and three 

of such threads formed and knotted into a circle. Every 

Theosophist knows what a circle signifies and it need not 

be repeated here. , H e  Will easily understand the rest 

and the relation they have to mystic initiation. The 

yarns signify the great principle of “ three in one, and 

one in three,”  thus :— The first trinity consists of A tm a ,  
which comprises the three attributes of M anas, B u d d h i,  
And A harikara  : (the mind, the intelligence, and the ego

tism). The M anas, again, has the three qualities of S a tv a , 
R a ja , and 'T am a: (goodness, foulness, and darkness). 

B u d d h i  lias the three attributes of P r a fja k s h a , U pa-  
m iti  and A n u m it i  (perception, analogy and inference). 

A h a n k a ra  also has' three attributes, viz., J n a ta , Jn e ya , 
ind J n a n  (the knower, th<̂  known, and the knowledge).

III. Another na,me’o:t the sacred thread is T r id a n d i. 
T r i  ‘means three, and ’D a n d a , chastisement, correction, or 

conquest. This reminds the holder of the three great 

“  corrections”  or conquests he has to accomplish. These 

are:— (1) the Vaki/a S a n y a m a * ; (2) the M a n a S  anyama-, 
and (y) the I n d r iy a ■ (or D eha) S a n ya m a . V a ky a  is speech, 

i {ana, mind, and Deha (literally, body) or I n d r iy a ,  are 

the passions. The three conquests therefore mean the 

control over one’s speech, mind, and the passions.

This thread is also the reminder to the man of his 

secular duties, and its material varies, in consequence, 

according to tlie occupation of the wearer. Thus, while 

the thread of the Brahmans is made of pure cotton, that 

of the Ksliatriyas (the warriors) is composed of flax—  

tlie bow-string material ; and that of Vaishyas (the 

traders and cattle-breeders), of wool. From this it is 

not to be inferred, that paste was originally meant to be 

hereditary. In the ancient times, it depended on tho 

qualities of the man. Irrespective of the caste of his 

parents, a man could, according to liis merit or otherwise, 

raise or lower himself from one caste to another ; and 

instances are not wanting in which a man has elevated 

himself to the position oj: the highest Brahman (such as 

Vishvamitra Rishi, Parasara,Vyasfi, ^atyakam,and others) 

from tlie'very lowest pf'the four castes. Thp sayings of 

Y u d h ish th ira , on. this subject, in reply to the questions 

of tlie great serpent, in the A r a n n y a ' P a rv a  of tho 

Jdaha-B hdra ta , and of H anu , on the sapie point, have 

already appeared—-on page 235, of the Tmiosomns'r 

jfor 'August 1882, in the valuable contribution by IJabu 

Raj Narain Bose. Nothing further is therefore necessary 

than to 'refer the reader to phe samp. R ig  Veda  makes no 

mention of caste, and both a,nd, M a h a -B h a ra ta— the

fulcrums of Hinduisip— distinctly affirm that man c^n 

translate himself frpm one caste to another by his merit, 

irrespective of his parentage.

The day is fast apprpaching when the so-called Brah

mans will have to show cause, beforp the tribunal of the 

A r y a n  Risliis, w hy they shpuld not be divested of the 

thread which they do not at all desprve and are degrading 

by misuse, unless they should work to deserve the privi

lege qf wearing it. Then will be the time for people to 

appreciate it. . . .

There are jnany examples of the highest distinctive 

insignia being worn by the unworthy. The aristocracies 

of Europe and Asia teem with such.

•Danda »n4 Sanyama are synonymous tefma.—A, S.

F K O M  K E S H U B  B A B U  T O  M A E S T R O  W A G N E R  

v ia  T H E  S A L V A T I O N  C A M P .

B ut  a few days since the F r ie n d  o f  In d ia  a n d  S ta te s 
m a n  gave room to the reflections of a reverential corres

pondent, deploring the disrespectful familiarity with 

which the average swash-buckler of the Salvation Arm y 

speaks of his God. The reader was told that it—

“ is uot so easy to get over the shook caused by the very un
ceremonious way ia which these men speak of the most sacred 
things aud named, aud their free and easy manner of addressing 
the Deity.”

N o  doubt. But it is only as it should b e ; and in fact, it 

could hardly have been expected otherwise. Familiarity 

breeds contempt— with “  the most sacred things”  equally 

with the profane. W h at  with Gniteau, the pretended 

dutiful son and agent of God, who claimed but to have 

carried out his loving Father’s will in murdering in cold 

blood President Garfield; and Keshub Babu, the Minis

ter of tbe N e w  Dispensation, who in marrying his 

daughter to a popular, rich and highly cultured young 

Rajah, gives us to understand that he only blindly followed 

the verbal instructions received by him from God, there 

is but a temperamental difference in the results of their 

poimnon cause of action. The ajsthetic feelings of the 

S ta te sm a n  writer, therefore, ought to be quite as much, 

if not more, ruffled by finding that the Almighty haa 

been degraded in public print into tho kihtmatgar, ayah, 

cook, treasurer, munshi, and even the b h is t i (water 

carrier) of Babu K .  C. Sen,* as by learning from the 

American papers how, coquetting with his P aren t under 

the shadow of the gallows and with the rope around 

his neck, Guiteau— innocent-babe !— crowed and lisped, 

addressing his “ Father in Heaven” as his “  Gody”  and 

“  Lordy.”

For years the combat has been deepening between 

religion and science, priestcraft and lay radicalism; a 

conflict which has now assumed a form which it would 

never have taken but for priestly interference. The equili

brating forces have been their intolerance, ignorance and 

absurdity on the one hand, and the people’s progressive 

combativeness, resulting in rank materialism, on the 

other. As remarked by soijiebody, the worst enemies of 

religion in every age have been the Scribes (priests), 

Pharisees (bigots), and Sadducees (materialists)— the 

latter word being applied to any man who is an anti- 

pietaphysiciau. If theologians— Protestant casuists aa 

■yyell as Jpsuits— had left the matter alone, abandon

ing every man to his own interpretation and inner 

ligljt, material's111 and the bittpr anti-religious spirit 

which now reigns supreme among the better educat

ed classes— could have npver gained the upper hand 

as they now haye. The priests embroiled the question 

with their dead-letter, often insane interpretations en

forced into infallible d ic ta  ; and men of science, or the 

so called philosophers, in their attempts to dispel the 

obscurity and make away with every mystery altogether, 

intensified the obfuscation. The “  distinguos”  of the 

former— which Pascal held up to so much ridicule,— and 

Jlie physical, often grossly inatprialistic explanations of 

the’ lattor, ruined every metaphysical truth. While the 

Pharisees were tampering with their respective Scrip

tures, the Sadducpes wpre creating “  infidelity.”  Such a 

state of things is not likely to come to a speedy end, the 

conflagration being ever fed with fresh fuel by both 

sides. Notwithstanding the near clo.se of a century 

justly regarded as the age of enlightenment, truth seems 

to shine as far away as it ever did from the hoi p o llo i of 

humanity; and falsehood— rlupky all of. up, when it can be 

ehown but simple error !— creeps out hideous and un

ab a te d  in eyery shape and form from as mapy brains a,s 

are capable of generating it. This oonflict be,tween Fact 

and Superstition hasbrougty a third class of “ interpreters”  

to the front— mystical dramatic authors. The latter are

♦
*-Vide New Dispensation for 1881; Art : “ What God ia doing for 

mo/’ by liabu K. C. Sen.—(Ed.)



a decided improvement upon the former, in so far aa 

they help to transform the crude anthropomorphic fictions 

of fanatical religionists into poetical myths framed in the 

world’s sacred legends. W o  speak of the recent revivals 

of the old Aryan and Greek religious dramas, respectively 

in India and Europe ; of those public and private theatri

cals called “ Mysteries,”  dropped in the W est ever since 

the Medisoval Ages, but now revived at Calcutta, Ober- 

a m m e r g a U j  and Bayreit. Unfortunately, from the sublime 

to the ridiculous there is but one step. Thus, from 

“  Parsifal” — the poetical new opera of Wagner, per

formed for the firsttimein July last, at Bayreit (Bavaria), 

before an audience of 1,500 people, composed of crowned 

heads, tlieir scions and suite,— we tumble down into the 

Bengali "  N ew  Dispensation”  Mystery. In the latter 

re lig ious  performance, the principal female part, that of 

the “ mother-goddess,”  is enacted by Babu K .  C. Sen. 

T he B rahm o P u b lic  O pinion  represents the inspired 

minister as appearing on tlie stage clad in the traditional 

sari, with anklets, armlets, nose-rings and jingling bangles; 

dancing as though for dear life, and surrounded by a 

cortege of disciples, one of whom had adorned his 

person— as a sign of devotion and humility, we should 

think— with a necklace of old shoes. Farce for farce, 

our personal preference inclines toward "  General”  Booth 

and "  Major”  Tucker, fencing on tho Salvation army stage 

with “  M r.”  Devil. A s  a matter of aesthetics and choice, 

we prefer the imaginary smell of brimstone and fire to 

the malodorous perfumes of old shoe-leather from the 

cobbler’s shop. While the na ive  absurdities in the “ W a r  

Cry”  make 0110 laugh to tears, tho religious gush and 

cant generally found in L ib e r ty  a n d  the N ew  D ispensa tion , 
provoke a sickening feeling of anger at such an abuse 

of a  human intellect mocking at the weaker intellects of 

its loss favoured readers.

.. A n d  now, to “  Parsifal,”  tho now Christian opera- 

drama of Maestro Wagner. From a musical stand-point, 

it may be indeed “ tlie grandest philosophical conception 

over issued from mortal brain.”  As  to the subject and 

•its philosophical importance, our readers will have to 

judge for themselves.

A s  tlie musical world is aware, Professor W agner is 

nnder the special patronage of the Bavarian K in g — the 

greatest m elom aniac  of Europe, who has spent millions 

upon his eccentric protege for tho privilege of having him 

all to himself. At every first performance, the audience 

is composed of the King  alone, his selfish majesty not 

allowing evou a confidential chamberlain, or a member 

of his own family to come in for a share of artistic 

enjoyment. Parsifal is not the first, nor— as to the 

subject of the drama upon which it is built— the best 

opera that has been produced by the Maestro. Indeed, 

it is childish in the extreme. W hy then did its libretto 

alone, which appeared far in advance of its performance, 

and could give no idea of its musical merits, attract 

such an extraordinary concourse of nearly all the crowned 

heads of Europe? W e  learn that, besides tlie old 

Emperor Wilhelm, there were among other guests the 

Grand Dukos of Russia, the Princes of Germany and 

England, .and nearly all the potty sovereigns, the 

Kings and Queens of Sweden, Denmark, Holland, Wiir- 

temberg, &c. For the last forty years, W agner has 

fought tooth and nail with tlio conservative musjCal lights 

bf Europe for the recognition and acceptaiicfe of! his new 

style of operatic music— the" music of the future,”  as it is 

Called. Yet his revolutionary ideas have hitherto found but 

a partly responsive echo in tho West. The author of “ The 

Flying Dutchman,”  “ Rienzi,”  “,Tannhauser,” arid "Lohen

grin,”  seemed doomeid to present failure, his interminable 

apotheoses breaking the patienco alilco of the sanguine 

Frehcliman and the phlegmatic Englishman. This 

string of failures culminated last year, at London, in the 

gigantic fia sco  of liis “ Great T e t r a lo g y ,the " R i n g  des 
N ib e lu n g e n .” But “ Parsifal”  has now saved tho

situation.

W h y  ? The reason for it, we think, lies in the subject 
chosen for the new opera. While “ Lohengrin,” “  Tann- 

ljaiiser,”  the “ Ring des Nibelungen/’ are productions 

based on popular hea then  myths, on German legends 

conceived in, and drawn from, the days of paganism and 

m ythology, when Jupiter and Venus, Mars snd Diana, 

were under their Teutonic names the tutelary gods of 

Germania— “ Parsifal”  is the hero around whom centre 

the N ew  Testament legends, accepted by the audience 

as forming a portion of the jS’tfate-religions of Chris

tendom. Thus the mystery of the extraordinary succesB 

lies in a nut-sbell. W hat is our own fiction, must be,—  

nay, is  h i s t o r y  ; that of our heathen neighbours, the 
“  devil-worship”  of the Gentiles,— fables. The subject- 

matter of “ Parsifal”  is the theatrical representation of 

good and evil, in a supreme struggle : it is o u r  universe, 

saved through atonement; it is sin redeemed through 

grace ; the triumph of faith nnd charity. All that is fan

tastical in it, is mixed up with, and built upon, (thus :say 

the Christian papers)— the purest revelations of Christian 

legends. W e  will give a brief summary of .the subject.

The events of the drama occur in the dreary 

solitude of the mountains of Spain, during the supre

macy of the Saracen conquerors. Spain boasts of 

the possession of the "  Graal” — the cup in which Christ, 

during the L^st Supper, is said to have performed the 

mystery Of the Transubstantiation ; changing the bread 

and wine into flesh and blood. Into this very cup, sayB 

the legend, Joseph of Arimathea had also collected] the 

blood that streamed from the wounds of the Saviour. 

After a certain lapse of time the angels, who, by some 

mysterious ways not mentioned in the pious tradition, 

had got hold of the cup, presented it along with the 

spear that had transpierced the side of the Crucified, to 

a certain saint by the name of Titonrel. With a view ot 

preserving the priceless relics, the Saint (who, being a 

Saint, of course, had plenty of cosh) built a fortified 

palace and founded the “  Order of the Knights of the 

Holy Graal;”  recouping himself, for his trouble, by 

proclaiming himself the King and High-Priest thereof. 

Becoming advanced in age, this enterprising saint 

abdicated in favour of his son Amfortus; a detail, 

proving, we love to think, that the saint was possessed 

besides the said genuine relics, of an equally genuine 

legitimate tvife. Unfortunately the junior saint fell k 
victim to the black art of a wicked magician named 

Klingsor; and allowing the sacred spear to pass into 

the hitter’s hands, he received therewith an incurable 

wound. Henceforth and on to the end of the piece, 

Amfortus becomes a moral and physical wreck.

This Prologue is followed by a long string of acts, 

the sacred “  mystery”  being full of miracles and alle

gorical pictures. Act I begins with the rising sun, 

which sings a hymn to itself from behind a fringe of 

aged oaks, which, after the manner of trees, join in 

the chorus. Then comes a sacred lake with as sacred 

a swan, which is wounded by the arrow of Parsifal. 

A t that period of the opera our hero is still an 

innocent, irresponsible idiot, ignorant of the mission 

planned for him by Providence. Later on, in the play, 

he becomes the “  Comforter,”  the second Messiah 

and Saviour foretold by the Atonement. In Act II 

we see a vaulted hall, under whose dome light bat

talions of winged and fingerless cherubs sing, and play 

upon their golden harps. Then comes the mystic cere

mony of knights at their supper-table. At each boom 

of a big bell, the holy knights pour down their throats 

gigantic goblets of wine and eat big loaves of bread. 

Voices from above are heard shouting: “ 'Jake and eat 

ofthe bredd of life!— Take and drinkof my blood !” — the 

second part of the injunction being religiously carried 

out by the knight-monks. The ceremony comes next of 

the opening of the relic-box, in which the (“  Graal” ) 

shines with a phosphoric light enough to dazzle the 

pious Brotherhood, every member of which, under the 

effect of that light, (or perchance of the wine) falls pros



trate before the relic-box. 11 Graal”  ia a cup, and yet a 

singing and reasoning creature in tho miraculous legend. 

Withal, it is a forgiving one; since, forgetting the crime 

of Parsifal, who is guilty of the death of the sacred swan, 

it chooses that man, simple in heart and unburdened 

with intellect, as its weapon and agent to conquer Kling- 

sor, the wicked sorcerer, and redeem the stolen spear. 

Hence the supreme struggle between proud Intellect, 

personified by the magician— the Spirit of Evil and Dark

ness, and simple Faith— the embodiment of innocence, 

with its absence of all intelligence, as personified by the 

half-witted “  Parsifal,”  chosen to represent the spirit of 

Good and Light. Tbus, while the latter is armed for 

the ensuing combat but with the weapon of blind Faith, 

Klingsor, the sorcerer, selects as his ally Koondry, a fallen 

woman, accursed by God and the embodiment of lust and 

vice. Strangely enough Koondry loves good— by nature 

and in her sleep. But no sooner does she awake in 

tho morning then she becomes awfully wicked. W e  

have personally known other persons who were very 

good— when asleep.

The papers are full of descriptions given of the 

enchanting scenes of the second act of Parsifal, which 

represent the fairy gardeus and castle of the magician 

Klingsor. From the top of his tall tower he sees 

Parsifal arrayed as a knight approaching his domain 

and— the wicked sorcerer is supposed to shew his great 

intellect by disappearing from sight through the floor 

of his room. The scene changes and one sees every 

where but the enchanting gardens full of women, iu 

the guise of— animated flowers- Parsifal cuts his way 

through and meets Koondry. Then follows an unholy 

ballet or nautch, of women-flowers, half-nude and in 

flesh-ctfloured tights. The dances are meant as lures 

of seduction, and Koondry— the most beautiful and 

fascinating of those animated plants, is chief daughter 

of the Wagnerian “ Mara.”  But even her infernal powers 

of seduction fail with the half-witted but b lin d ly  believ
ing  knight. The ballot ends with Parsifal snatching 

the holy spear out of the hands of Klingsor, who has 

joined by that time in the general tam asha , and making 

with it over the whole unclean lot of the bewitched 

nautches the sign of the cross. Thereupon, women- 

flowera and Koondry, imps and sorcerer, all disappear 

and vanish under ground, presumably into the tropical 

regions of Christian Hell. After a short rest, between 

two acts, during which time forty or fifty years are 

supposed to elapse, Parsifal, armed with the holy 

spear that travelled over the whole world, returns 

as great a simpleton as ever— but a giant iu a 

strength developed by his blind, unreasoning faith. 

Once back on the territory of “  Graal,”  he finds 

the Order abolished, the knights dispersed, and Amfortus 

as seedy as ever from the effects of his old wound. 

“  Graal,”  the communion cup, has hidden itself in the 

vast coffers of the monastery of some inimical and rival 

sect. Parsifal brings back the holy spear and heals there

with on the homoeopathic principle of s im il ia  sim ilibuts 
curan tur, the incurable wound of the old kiug-priest once 

made by that same spear, by thrusting it into his other 

side. As a reward the king abdicates his throne and 

priesthood in his favour. Then appears Koondry again, 

well stricken in years, we should say, if wo had to judge 

of the effects of time according to natural law, but, as 

fascinating and beautiful as ever, as we are asked to 

believe by the Christian legend. She falls in love with 

Parsifal, who does not fall in love with her, but allows her 

to wash his feet and wipe them Magdalene-like with the 

tresses of her long hair, and then proceeds to bap

tize her. Whether from the effects of this unexpected 

ceremony or otherwise, Koondry dies immediately, 

after throwing upon Parsifal a long look of love which 

he heeds not, but recovers suddenly his lost wits 1 
F a ith  alone has performed all these miracles. The 

“ Innocent” had by the sole strength of his piety, 

saved the world; Evil is conquered by Good. Such is tho

philosophico-moral subject of the new opera "which ia 

preparing-~say the German Christian papers— to revolu

tionize the world and bring back the iufidela to 

Christianity. Amen.

It was after reading in a dozen papers rapturous 

acconnts of the new opera and laudatory hymns to its 

pious subject, that we felt moved to give our candid 

opinion thereupon. Very few people to the Westward will 

agree with us, yet there are some who, we hope at least, 

will be able to discern in these remarks something more 

serious than journalistic chaff upon the ludicrous events 

of the day. At the risk of being once more misunder

stood, we will say that such a handling of the “ most 

sacred truths” — for those for whom those things and 

names are tr u th — is a sheer debasement, a sacrilege, and 

a blasphemy. Whether presented in the poetical garb of 

an operatic performance on the stage of a royal theatre, 

with the scenic accessories of all the modern parapher

nalia of European luxury and art and before an 

audience of crowned heads ; or in the caricatured repre

sentation of fair goddesses by old men, in Hindoo 

bungalows, and for the personal delectation of Rajahs 

and Zemindars ; or again— ns done by the Salvationists- 

before ignorant mobs— under the shape of grotesque 

fights with the devil; such “  a free and easy manner" 

of treating subjects, to many holy and true, must appear 

simply blasphemous harlequinades. To them truth ia 

dragged by its own votaries in the mire. Thus far, 

Pilate’s “  W h a t  is truth ? ”  has never been sufficiently 

answered but to the satisfaction of narrow-minded 

sectarians. Yet, truth must be somewhere, and it must 

be one, though all may not know it. Hence, though 

every one ought to be permitted unmolested to search 

for, and see it in his own light; and discuss ag freely 

the respective merits of those many would-be tru th s , 
called by the name of creeds and religions, without any 

one taking offence at the freedom, we cannot help 

showing a profound sympathy for the feelings of 

“ Observer,”  who has a few remarks upon the Salva

tionists in the P ioneer of December 21. W e  quote a 

paragraph or two :—  '

“ That th is  eccentric religious deformity will, sooner or later 
vanish into the  ample limbo of defunct fanatic ism^ is, of course, 
a conclusion which need not be demonstrated for educated 
people. But meanwhile i t  m ight be well if applications for help 
from the leaders of this vulgar crusade were declined by thali 
numerous class who are ready to subscribe money for any 
organization whose professed aim is to “ do good,” bu t  who aro 
too indifferent, or too indolent, to investigate tlio principles and 
methods of such organization.

“At one period in the history of Christendom ono of the central 
features in pulpit teaching was the presentation of Satan in 
evory imaginable shape which could inspire terror.

‘‘ But, in prooess 01 time, in the religious plays, Satan came to 
be represented by the clown. And the association in the popular 
mind of the grotesque and ridiculous with what liad once sug
gested awe and terror,  resulted in widespread disbelief in the 
reality of Satan’s existence. To what extent this scepticism was 
an indication of the emancipation of the human mind from 
ecclesiastical terrorism need not bo discussed here. B u t  the 
power of association of ideas in moulding belief is the point 
emphasized by this reference.

“ A nd if the founder |of tho Christian religion is presented to 
the imagination of the populace surrounded with the images of 
the modern music-hall, if crowds are roused up to emotional 
display by means of a Bachanalian chorus which proclaim th a t  
“ He’s a jolly good Saviour,” and by Christy Minstrel manipula
tions of the tambourine and the banjo, it does not need a vory 
profound ins ight to forsee th a t  the u t te r  degradation of th a t  
sublime ideal which, amidst all the changes of beliefs and opini
ons th a t  have convulsed Christendom for eighteen hundred 
years, still appears to the  view of the world’s best men, unbeliev
ing as well as believing, a spectacle of unapproachable moral 
beauty, m us t be the result in tho case of those who are brought 
under the action of such a demoralizing influence.”

These wise words apply thoroughly to the cases in hand. 

If we are answered,— as many a time we have been answer

ed— that notwithstanding all, the Salvationists as well 

as the N ew  Dispensationists are doinggood,since they help 

to kindle the fast extinguishing fires of spirituality in 

man’s heart, we shall answer that it is not by fencing



and dancing in grotesque attire1, thnt this spirituality 

can ever be preserved ; nor is it by thrusting one’s own 

special belief down a neighbour’s throat that he cari ever 

be convinced of its truth. Smoke also can dim the solar 

rays, and it is well known tliut the most worthless mate

rials, boldly kindled aud ehergel ic illy stirred, often 

throw out the densest masses of murky vapour. Doubt 

is inseparable from the constitution of man’s reasoning 

powers^ and few are tlie men who have never doubted, 

whatever their sectarian belief; a good proof that few 

aro qditei satisfied— say what they may to the contrary—  

that it is the ir  creed find not that of their brother which 

has g o t the whole truth. Truth is like the sun ; notwith

standing that the blackest clouds may obscure it tempora

rily, it is bound, ever nnd anon, to shine forth and dazzle 

even the most blind, and the faintest beam of it is often 

sufficient to dispel error and darkness. Men have done 

their best to veil every such beam and to replace it with 

the false glare of error and fiction ; none more so than 

bigoted, narrow-minded theologians and priests of every 

faith, casuists and perverters through selfishness. It 

ia against them, never against any religion, or the sincere  
belief of any man in whatsoever he chooses, that we have 

and do protest. And  here we will take the opportunity 

of answeting our innumerable detractors. 1

B y  these we have been repeatedly called “  Nastika”  

and dlh'cist. W e  are guilty, in their opinion, of refusing 

to gi^e a n a m e  to t h a t  which, w e  feel sure, ought never 

to have received a name ; nay— which cannot have an 

appellation, since its  nature or essence is absolutely in

comprehensible to our human mind, its state and even 

being, as absolutely'a blank, and entirely beyond the 

possibility of >my proof— uuless simple and unphiloso- 

phical assertions be such. W e  are taken to task for 

confessing our firm belief in an infinite, all-pervading 

Principle, while refusing recognition of a personal God 

with human attributes ; for advocating* an "  abstrac

tion,”  nameless and devoid of any know n  qualities, 

hence— passionless and inactive. . H o w  far our enemies 

are right in their definition of our belief, is something 

we may leave to some other occasion to confess or 

deny. For the present we will limit ourself to declaring 

that if denial of the existence of God ns believed in by 

the Guiteau’s, Dispensatiouists and Salvationists, consti

tutes a N a s tik a , then— we plead “ guilty”  and proclaim 

ourself publicly that kind of a t u e i s t . In the AJeim  
addressed by their respective1 devotees as "  Father-God, 

or God-Brahma, or God-Allab, or God-Jehovah in those 

deities, iu a word, who, whether they inspire political 

murders, or buy provisions iu tho Calcutta bazars, or fight 

tho devil through female lieutenants to the sound of cym

bals and a base drum at 3(> shillings the week, or demand 

public worship and damn eternally those who do not accept 

them we have neither faith nor respect for them ; nor do 

we hesitate to express our full contempt for such figments 

of ecclesiastical imagination. On the other hand, no true 

Vedantee, Adwaitee, nor genuine esoteric philosopher 

or Buddhist, will ever call us N qstil,-a ,sinceonr  belief does 

not differ one iota from theirs. Except as to difference in 

nnmes, upon whatever appellation all of these may hang their 

bi liof, ouris isa philosophical conception of that which a truo 

Adwaiteo would call “ Naruyaua.’’ It is that same Principle 

which may be understood and realized but in our inner

most thought, in solemn silence and in reverential awe. 

It is but during such moments of illumination that man 

may hayfe a glimpse of it, as from and in the Eternity. It 

broods in  (not over) the Waters of Life, in the boundless 

chaos of cosmic Ether as the manifested or t.he unmani- 

fcsted universe— a Para,m anu  as it is called in the Upa- 

nishadsi ever present in  the boundless ocean of cosmic 

matter, embodying, within self the latent design of the

• Which wo do not, nor ever will ; claiming b u t  tho r igh t  equal 
]y ivitli every other responsible or reasoning tinman being, to 
b e l i e v e  i i  Tl'o t h i n k  ptnpn ',  and r i jec t  tlio routine idem of
(.th-r

whole Universe. This Narayanais the7th principle of the 

manifested Solar system. It is the ”  Antaratma” , or the 

latent spirit overy where present in the five tanmatras, 

which in their admixture and unity constitute what is 

called by Western occultists the preadatnite earth. 

This principle or Paramanu, is located by the ancient 

Rishis of India (as may be seeu in M aha N a r a y a n u m  of 

T a i t t i r iy a  Upanishad) in the centre of astral fire. Its name 

of Narayana is given to it, because of its presence 

in all the individual sp ir itu a l m onads  of the mani

fested solar system. This principle, is, in fact, the 

Logos, and the one B a o  of the Western Occultists and 

Kabalists, and it is the Real aDd Sole deity to which 

the ancient Rishis of Aryavarta addressed their prayers, 

and directed their aspirations. If neither believers in a 

butler-god, nor those who fight the battles of their 

deity with Satan, nor yet the rut-running sectarians, 

will ever be capable of understanding our meaning, 

we have at least the consolation of knowing that it will 

be perfectly clear to every learned  Adwaitee. As to tho 

u n lea rn ed  ones, they had better join the “  Dwaitees, or 

the Salvationists”  who invoke their Fetish with the 

clanging bell and the roll of kettle-drums.

T H E  P R I M E V A L  R A C E  D O U B L E - S E X E D *

B y A lex an der  W il d e r , m .d ., V ic e - P r e s t . T h e o s . S ociety , 
N ew  Y ork .

T ue  proposition that the human race at one time were 

so formed that man and woman constituted but a single 

person, may, at first thought, impress the mind as most 

extraordinary. It will be supposed that the analogies of 

the natural world tend to demonstrate the ideas as 

absurd. The myriads and millions upon the earth of 

human being, and their contemporaries of the animal and 

vegetable creation, it may be thought, sustain the negative 

view. Perhaps it is seemingly too absurd even to consider 

•with patience. W e  trust not; the world has spent much 

of its youth in canvassing and supporting opinions far 

less philosophical, far less rational, far less plausible, and 

far more whimsical.

That a large part of tho vegetable creation exhibit the 

phenomenon of bisexuality is patent to every one. In 

the Liiinaan classification, all plants are so enumerated, 

except tho monoecious and dioecious, and perhaps tlie 

m elange  which the groat naturalist set apart as crypto- 

gamons. These exceptions, it is palpable, by no means 

include the superior families. “ Tho pumpkin, squash, 

and cucumber, the maize-plant and some of our forest 

trees are monoecious, having staminate flowers apart from 

tho pistillate blossoms ; and others, like the hemp, Lom 

bardy poplar, and ailanthus, have also duplicated bodies 

one being male and the other female. But the great 

majority, the grasses nnd cereals, fruit trees, and garden- 

tlowers, all have the blossoms complete ; the germs, with 

their styles, are beside the stamens as gallantly as 

need be. As  the evidence of science indicates thnt plants 

came into existence first, we can easily perceive that 

this mode of formation, self-perpetuation, was the fresh 

first thought of Omniscience.

In tho animal creation, the samo idea still retains a 

placo. W e  have our sciences of heterogenesis a n d  p a  rthe
nogenesis, showing that the field is yet open. In insect 

life, the moth generates a worm, and the worm becomes 

a moth, as in the Mysteries the great secret was express

ed— T a u ru s  draconem  g e n u it, et T a u ru m  draco. Tho 

polyps, or coral-producing family, which, according to 

Agassiz, has spent many hundreds or thousands of 

years, during the present geological period, in build

ing out the peninsula of Florida from the main land, 

has never distracted itself about family and connubial 

questions. Each individual is a part physically of 

the entire house-hold, or ratlfer community, and

’ Tlii-i T V n y  p u b l is h e d  y e a rs  a p o  in th e  rh r c n o lo n ic a l  
J r . - / .1. . . . j  -



they produce their offspring from themselves like the 

buds and ramifications of a tree. They have no family i 

jars, like those of husband aiid wife, parents and children, i 

nor trouble with the traditional mother-in-law or sister-in-. 

law. They all grow up in the same way, 'budding side ■ 

by side, or dividing, and, whilo so multiplying, remain 

united together, so as to form a larger mass. Such 

examples of household unity would have delighted the 

ancient psalmist if he had known much about polypods; 

coral friendships are, indeed, “  like precious ointment” —  

very adhesive. Nor is this mode of life all monotonous. 

Each species of polyp has its own peculiar mode of bud

ding, branching, and ramifying, giving it as distinct an 

appearance as exists upon different trees. The number 

of theso different species is very great; and they all have 

not only peculiar features and habits, but require different 

positions in the sea. There are those which are only 

found in shallow waters; others again in water two fathoms 

deep; others are never found in waters which are less than 

five or six fathoms deep ; and others in waters at least 

ten fathoms deop. ' The mere fact of the water being 

more or less clear is enough either to foster tlieir growth 

or cause their destruction. Glorious illustrations of tho 

blessings of peace ! No wars, no long viking expeditions, 

no civil dissensions, no peril but from the olements. Not 

only families, but different races and species co-operate, 

each complementing and supplementing the work of tlie 

others. Though they make very slow progress,1 only about 

an inch in fourteen years, and taking six thousand years to 

build a single reef of sixty feet high, these peaceful animals 

have thus steadily persisted, each builder and race taking 

its own turn, relieving each other when “  played out,’' 

till the structure is complete. Thus they have con

tributed tho territory for an entire State of the American 

Union, and at the same tima have illustrated the modern 

idea of co-operation.

Bees are somewhat in the same line. The queens and 

workers are pretty independent. They carry on the hive 

very much as the coral animals do their buildings ; and 

the queen, producing eggs in immense numbers, asks 

little odds of any other. The aphids, or plant-1 ice, 

keep house like Amazons, and virgin parents perpetuate 

the race for ten successive generations.

The earlier traditions of the human race indicate a 

period when bisexuality was an essential characteristic. 

Plato, in tlie “  Banquet,”  has preserved to us the discourse 

of Aristophanes oil the subject. “  Our nature of old was 

not the same as it is now. It was a n d ro g y n o u s; the form 

and name partaking of and being common to both tlio 

male and the female. Tho entire form 6 t‘ overy individual 

was rounded, having the back and sides as in a circle, and 

all the parts doubled. They walked as nowy upri glit, 

whithersoever they pleased. Their bodies thus were 

round, and the manner of their running was circular. 

They were terrible in force and strength, and hud prodi

gious ambition. Hence Zeus (Jove) divided each of them 

into two, making them weaker • Apollo, under his 

direction, closed up the skin.”  W ith  the old Persians, 

Meshia and Meshiune were but a single individual. They 

also taught that man was the product of the Treo of Life, 

growing in androgynous pairs, till they were separated at 

a subsequent modification of the human form. The inha

bitants of Madagascar say that the first man wus created 

from the earth and placed in a garden, free from the ills, 

wants, and appetites of mundane life, and that he was 

strictly forbidden to eat or drink. The Great Enemy, 

disguised as a shining angel, pretended to bring a 

message from heaven, setting aside the prohibition. H e  

then ate; a slight swelling appeared on his leg, and 

enlarged to a tumor, which, finally bursting at the end of 

six months, there emerged a beautiful girl, who became 

at maturity the mother of the race.

The accounts given in the book of Genesis appear to 

imply that man was created double-sexed. In  the fifth 

chapter it reads: “ This is the book of the generations 

(Hebrew, fo lcdu th ) of Adam  : in the day that God crojted

man, in the likeness of God mado he him, male and female 

(zachar va nqkobeh) created ho them, and blessed them, 

and called their name Adam  in, the day when they were 

created.”  This passage is the copy and echo of Genesis i. 

27 : “ God created (bara, brought forth) man in h is  image, 

the image of God created he him, male and female 

created he them.”

The rabbis, many of them, agree with this idoa of the 

legitimate meaning of these texts. Eugibinus, among 

Christian authors, and tho rabbis Samuel, Menasseh ben- 

Israel, and Maimonides, especially, gave the weight of 

their judgment iu favor of this interpretation. “ A d a m / ’ 

it was said, “ had two faces and one person, and from, the 

beginning he was both mule and female— male on one: 

side and female on the other ; but afterwards the parts 

were separated.”  The 139th psalm, by David, abounding 

with references to creation and embryonic.life, was cited 

iu evidence. The rabbi Jeremiah ben-Eleazer, on the 

authority of tho fifth verse, “  Thou hast fa sh io n ed  m e  
behind a n d  before,”  argued that the primeval form of 

mankind was androgynous.

Indeed, the phrase, “  in  the im age o f  G od ,”  sustains 

rather than controverts this sentiment. Waiving all 

argument from the fact that the plural form a le im , and 

the pronoun yg, are often used for God, with verbs in 

the singular number, nevertheless the double sex, as an 

essential attribute of the Deity, is a very early idea. Ifc 

is evident that the “  male and female”  condition, or male- 

female, is implied as constituting the “  image ”  and 

“ likeness”  of God. The ancients often depicted their 

divinities in this form. “ Zeus is a male, Zeus is an 

imrnoj'tal maid,”  is asserted in the Orphic hymn, 

which was chanted in the Mysteries. Metis, devoured 

by Jupiter, Pallas-Athene emerging from .his head, 

and the younger Bacchus inclosed in his thigh prior 

to birth, were but symbolical expressions to denote this 

female life. “  The Mighty Power became half male, half 

female,”  is the doctrine of the Hindoo Puranas. The E g y p 

tians blended the goddess Neith with Am on in the crea.’ 

tion; as I la k m o h , or Wisdom  is united with the Demiurge, 

Jehovah, in the eighth chapter of the Proverbs of Solomon. 

In tho Hermetic books intelligence is declared to be “ God 

possessing tho double fecundity of the two sexes,"

M any of the Hindoo images, in conformity with the 

same idia, are half malo und half female, and have four 

arms. Some of the statues of Jupiter havo female breasts, 

and representations of Venus-Aphrodite give her a beard 

to signify the same thing. Evon the first chapter of the 

Apocalypse, tho personage appearing to John was “ girt 

about the paps,”  or m asto i not the m azoi or male breasts. 

The Doity being thus constituted, his image and likeness, 

very logically, should be with attributes of both the man 

and the woman, “  neither male nor female, but both one.”

The name A d a m , or man, itsolf implies this double form 

of existence. It is identical with A th a m a s  or Thom as 
(Tamil, T a m ), which is rendered by the Greek didum os, 
a twin. If, therefore, the first woman was formed subse

quently to the first man, she must, as a logical necessity, 

bo “ taken out of man.”  Accordingly we read : “  A n d  

tho Lord God caused a deop sleep to fall upon Adam , and 

ho slept ; and H e  took one of his sides and closed up the 

flesh instead thereof; and the side which tho Lord God 

had takon from man, made H e  a woman.”  The Hebrew 

word here used is tzalci, which bears the translation 

which we have given. It is easy to trace this legend in 

Berosus, who says that T h a la tth  (the Omoroca, or Lady 

of Urku), was the beginning of the creation. She was 

was also Telita, the queen of the moon, as the first 

woman, A iseh , wus Isis.

The corollary of all this is, that the Adam  or twin-man 

was male on one sido and female on the other; and that 

one-half of him was removed to constitute E ve ; but 

that tho complete man consists of the sexes in one.

The two memorable tvvin-birtlis of Genesis, that of 

Cain and Abel, and of Esau and Jacob, shadow the 

spine idea. The name J le b d  is the same as Eve, and



liis characteristics seem to be feminine. "  Unto thee 

shall be his desire,”  said the Lord to Cain ; “  and thou 

shalt rule over him.”  The same language had been 

uttered to Eve . “ Thy desire shall be to thy husband, and 

he shall rule over thee.”  So, too, the name Jacob signi

fies a female— nakobeh being one form of the word, and 

yahob  another, from the same root. It was Isaac’s pur

pose to place him under the rule of Esau; but when the 

father waa circutnveuted it became necessary to give 

Jacob the masculine name of Israel,

Godfrey Higgins suggests, in his A n a c a ly p s is , that 

the Siamese twins represented the original androgynous 

idea. There are similar instances on record of twins with 

a Hgamentary union, and a single umbilicus. The analogy 

of Esau and Jacob seems to have held good in their case ; 

Chang was masculine and dominating, while E n g  sub

mitted and obeyed. (Whether their union was as vitul 

as has been asserted, we question. The liver appears to 

have constituted it; but although fluids passed from one 

body to the other, sensation did not. Chang had been 

dead for hours before E n g  perceived any disturbing 

agency; and then it seems to have been only, or princi

pally, alarm. If the ligament had been divided, and 

some stimulant employed to distract tho attention and 

reduce the sensibility of Eng  for several days, it appears 

to us that he might have now been alive. Of course we 

believe that a bold but sagacious operator might have 

separated them safely many years ago. But this dis

cussion is foreign to oul present subject.)

Both the N ew  Testament and the English common 

law seem to accept this doctrine of the pristiiie bisexual 

unity of the human race. Jesus, in reply to the caviling 

question of the Sadducees concerning the future e x i s t 
ence of those who die, declared, “  In the resurrection 

they neither marry nor given in marriage, are but are as 

the angels or sons of God.”  This cannot me&n that 

they &re unsexed, or monks and nuns, as in a Roman or 

Thibetan convent. To be like God and his angels, they 

must be “ children of the resurrection.”  The resurrection 

life, or a n a sta s is , must be the complete reversing of the 

foil or aposta sis , If man began life in form as well as 

spirit like God, the a le im , in the restitution of all things, 

ho will resume that life as it was at the first.— ICor. xi.ll.

Indeed, the English law, “  the perfection of reason,” 

perhaps unwittingly leads to tho same conclusion. “  A  

husband and his wife constitute but one person, and that 

person is the husband.”  It is but this alternative, or 

that of a common twin-life. “ A s  it was in the beginning 

so it ever shall be.”

W h en  Science becomes the complement of divine 

revelation, the latter will disappear like a star in the 

effulgence of the sun.

— »  » .....

T H E  R E M I N I S C E N C E S  O F  A  C H E L A .

B y B hola  D eva_Sarma .

I.

T n i  manifestations of the impulse which now seems to 

pervade the world embolden me to a narrative of facts 

which, however true and palpable they be for the writer 

himself, are yet inconceivable to many. The general ten

dency is to cry down all that is ancient as “ superstition,” 

and any attempt at a revival of any of the archaic sub

limities, whether in art, science, religion, or philosophy, 

is consequently denounced as the ingenious devices of 

ft lunatic or an impostor. Looking back into History, the 

Btudent is struck with the similarity in procedure adopted 

by the so-called leaders of society in all ages against 

institutions whose express purpose was the study of an

cient wisdom and the vindication of its importance. This 

fact will become more evident about the close of the pre

sent narrative. It seems never to have occurred to these 

“  learned men”  that if the heart of man has through all 

ages yearned after something higher than this ordinary

transitory world; if, notwithstanding the persuasions, 

torture, and the ridicule they have sought to shower 

upon those whom  they call enthusiasts and lunatics, 

these latter have ever had the good fortune of being the 

originators and ultimately supporters of scientific theories, 

which were finally tested and adopted long after their 

death,— that if this is the case there may possibly be 

more underneath the mask of ancient religious than can 

be seen at a superficial glance. Happily, however, the 

much longed-for change in this arrogant attitude of the 

so-called “ learned”  men is slowly but steadily taking 

place, and much of the praise for this accomplishment 

of a task which had so long baffled the efforts of some 

of the greatest intellects, is due to theTheosophical Society—  

an Association which has been patiently and perse- 

yeringly working in our midst for the past four years. The 

immediate effect of this success was, that persons, who 

had waited till now for a favourable opportunity to give 

the world the benefit of their knowledge and experience, 

are gradually relinquishing her reserve and coming to 

the front. It is looking to this grand achievement that 

I feel confident that my humble contribution, with a view 

of stimulating my fellow and country men to earnestly 

and zealously enquire into their respective religions and 

benefiting them by my experience— will not be entirely 

futile. Before, however, I proceed with my narrative, I 

must ask my readers to remember what they may them

selves have heard of such interesting stories as the one 

found in that excellent work— The Ilosicrucians, by Har

grave Jennings.

The story is too long to be quoted here, nor does the 

form in which it is presented by the author show it to be 

so well authenticated as to justify its being brought for

ward as historical instance. But the very fact that some

times travellers find, in their solitary journeys, hermits 

and hitherto utterly unknown and strange men, inhabiting 

subterranean places and caves whose existence itself is 

unknown to the outside world but is found out only by 

chance— this very fact, I say, is not of so rare an occur

rence, in Asia, especially in India, as to need great strain 

upou one’s credulity. I would therefore request my 

readers to constantly bear these facts in mind in the 

course of my narrative, as my own experiences have a 

close connection with, and resemblance to, the subject of 

Hargrave' Jenning’s story of the Countryman and tho 

Rosicrucian.

II .

The instances herein given will, of course, to some 

sound like a fiction, to others like the dream of an enthu

siast, while a few will attribute all such cases to the 

exaggerating fancy of au over-heated brain. M y  narrative 

is not meant for the all-denying sceptics, but for that class 

which is steadily growing— a class which is neither 

superstitious, bigoted, nor dogmatic, but is ever open to 

truth and conviction, from whatsoever source and in 

whatever manner they may come.

W e  Indians are quite alive to the fact that all our sacred 

books, allegories and traditions, are full of accounts which 

are more or less reliable ; and that even those that have 

the colouring of ignorant superstition about them, are a 

mere external symbolism in clothing splendid truths 

destined to remain impenetrable, but to the superficial 

observer or a vulgar intelligence. Every Hindu is taught 

from his early childhood to believe in the traditions about 

the fight between the Suras (Gods) and the Asuras (Giants) 

or (Devils), as every Christian, especially the Roman 

Catholic and the Christian of the Eastern Church is made 

to credit the great struggle betwoen the Archangel 

Michael, and his host of angels and Satan or Lucifer and 

his army of unclean spirits. Both regard, more or less, 

their respective traditions as sacred truths and the heroes 

thereof as living entities, although the thinking studen t 
knows the symbolical significations of the two, and is 

well aware that they represent but the struggle of G ood



and E v i l .  All such beliefs were, therefore, my rightful 

inheritance; and being naturally of a religious turn of 

mind, implicit faith in their truth became a sort of second' 

nature with me. The Orthodox Pundits of our modern' 

days also tel! us that all the seem ing ly  m iracu lous accounts 

we have of the Great Yogis, although strictly true as 

events that occurred in the past ages, yet that, this power 

is now lost, and no great Y ogi lives in these dark days of 

K a l i  Y u g . M y  intuitions have always revolted against 

such a preposterous assertion. If there wore Yogia once 

who could achieve results commonly considered to be 

miraculous; if again, that power could be acquired by any 

one who underwent the necessary training and dis

cipline ; and if again the said power was a se lf-a cq u is itio n , 
I could not be brought to perceive why there should be no 

Y ogi living in our days. The laws of Nature, if immu

table, must always produce tho same results under the same 

conditions. W h at  was practicable a thousand years ago 

must be practicable now. Either all tho accounts of the 

ancient Risliis are an entire fictions or the present wild 

assertion about the impossibility of such personages ex

isting and living in our own times, is but an outcome of 

the false teaching of those who were too lazy or too 

cowardly to undertake the training ond the discipline 

required, themselves, and too jealous and conceited to 

admit their acquirement by other people. To believe 

that the Laws of Nature are anything but immutable is 

as absurd, unscientific and unphilosophical, as to be led on 

to accept tho existence of an In fin ite  Qod w ith  fin i te  
a ttr ibu tes . W h en  I speak of the Laws of Naturo 1 do not 

imply thereby that I believe in a Personal Creator. 1 am 

born an Adwaitee, and besides that, my personal beliefs are 

utterly irrelevant to the story and do not concern tho 

general reader. By  “ L a w ”  I simply here mean “ any 

observed order of the course of Nature.”  Certain condi

tions nre fouud to produce certain results, and the category 

under which these full form that particular L a w  of Nature. 

As to whether these results are due to any se lf-ex is tin g  
inheren t impulse, or whether this impulse is the working of 

un ex tra  cosmical Deity, I leave it to the reader’s common 

sense and scientific perceptions to decide for himself. 

W e  are at present concerned with finding out how far 

man can obtain an experimental aud practical knowledge 

of all surrounding nature, aud how fur he can utilize the 

powers and control which he acquires in gaining that 

knowledge, over the Forces of Nature, rather than with 

the “ why,”  tho “ whence,”  and the “  whither,”  of this 

original impulse. Throughout all ages, tho Shcmites and 

the Aryans have divided themselves into two distinct 

groups, the former asserting the existence of an extra 

cosmical God, the latter as vehemently denying it and 

admitting of noth ing  ou tside the cosmos. The political 

predominance of the followers of the former Faith over the 

latter, has however gradually and slightly coloured the 

belief of the Indian Aryans. The P ara b ra h m a m  of the 

Vedas and tho Z ervana-akarne  of tho A vesta , have had 

the fate of En-Sopli, who was made to abdicate in favour 

of Johovali. They are temporarily eclipsed by the Ish w a r  
of tho V ed a n tin  and the O rm azd  and the A h r im a n  of the 

n\odern Parseo. Tlie creative Impulse or Force is being 

anthropomorphised into a f in i te  persona l God, and the 

good and evil tendencies in nature aro metamorphosed 

into living, personal entities, who guide the two currents 

of force. The only Aryan faith which has never yet been 

forced into a compromise iu this direction is the Buddhist, 

although it lius begun to gradually deteriorate, in other 

ways, from its pristine purity. But let him but go to the 

bottom of every one of the current prevailing religions, 

and the true student will find tho same basis one common 

foundation upon which all religions are based. Theso 

couvictions were gradually brought home to my mind 

during my researches, and the more I thought and brooded 

over the subject, the moro forcibly did the belief grow upon 

me, that there must be persons now living who could 

expound all these truths, aud who were infinitely wiser 

in knowledge and superior in power— since k n o w l e d g e

i s  P o w e r — than even the best and wisest of our scientific 

men. It will thus become clear how it could becomd 

imperative for one who was led to such a point not to 

remain long without taking some bold stop in that direc

tion, and push his way' further and further into a research 

of the claiins of some ancient sages to a superior know
ledge and power.

(To be continued.) '
—  *-----

C IS - T IB E T A N  R A M B L E S .

B y C a p ta in  A .  B an on , F . T . S .

( C o n tin u ed  f r o m  the A u g u s t N u m b e r .)
In continuation of the narration of my wanderings in 

the Himalayan regions (August number of the Theoso
p h is t )— I wish here to correct a mistake : the three 

people killed at Nilang were not Chinese Lamas, but 

Cakpas ; or a class of thieves in Tibet. The hill people 

call almost every Tibetan a Lama, and so the mistake 

arose. In the village of Mukba, I came across ' an old 

Bissahiri gentleman, who, as he was educated in Tibet, 

is known by the name of Sukliam Lama. H e  is quite 

a considerable man for that part of the world, owning 

some hundreds of goats and sheep, and a few thousand 

rupees. Also he is a man of the strictest probity and 

veracity; and has traded over the greater part of North

ern Tibet. H e  told me the following as witnessed by 

himself in that country. H e  was at a celebrated place 

of pilgrimage, the name of which I have forgotten ; 

behind it rose a beautiful conical peak, covered with 

perpetual snow. Owing to somo natural causes, that 

peak broke, and a great part of its upper portion fell 

olf. By this landslip the cave was quite disfigured. 

W h e n  Sukliam “ Lam a”  arrived there in the summer 

time, a great and genuine Lama had been summoned from 

Southern Tibet to remedy the evil; and whilst there, 

caused the snow to fall for seven consecutive days on the 

peak, until it again became in outward shape, at least, a 

perfect cone. Sukliam Lam a is a very public-spirited 

man. H e  built at his own expense a road from M ukba to 

Jangla,— a distance of five miles. These are the kind of 

unobtrusive men, whom the Government should honor, 

but never does. Another great traveller and trader in 

M ukba is Mulla Ram . This man rescued two Govern

ment surveyors in Tibet, from being clubbed to death as 

spies, by liis great personal influence; but no more than 

Sukliam Lam a has he ever been rewarded by Government. 

Should any of my readers wish to meet some great Tibetan 

Lamas, I  can tell them there are somo to be found in 

that part of Bisaliir that borders on Tibet; and that they 

can also meet there with many Bissahiri traders, who 

have travelled over a great part of Tibet, and who can tell 

them many wonders of that very wonderful country. Mean

while I return to tlie people of the Upper Bhagerutee, 

whose superstitions and customs are very curious. They 

believe that after death, the soul goes into the inferior 

animal creation. W h e n  an individuel dies, the house is 

closed up completely for the night; and tho floor is 

strewn over with ashes. Next morning, the house ia 

opened, and the ashes are carefully examined for 

foot prints, and from these, they pretend to tell, 

into what sort of animal or bird the soul of 

the deceased lias entered.* The Hindoos of these 

llill-tribes who have never come into contact with 

Mahoniedans, have in their marriage relations a 

curious mixture of polygamy and polyandry. All the 

brothers have their wives and all the sisters their hus

bands in common. Since the adveut of the British, 

these peculiar customs are dying out iu Kum aon and 

Gurhwal; but tho Raja insists on their being preserved 

in Tehri Garliwal. A n  American Missionary, whom I 

met on the banks of the Alakvanda, complained that ho

* The very same custom prevails to this day among the 
aboriginal descendants of the  ancient Peruvians, and is described 
by Dr. Tschuddi in his N o ve ls  i n  P e r u .  The coincidence is most 
in teresting  to anthropologists .—E d ,



could not keep his Christian converts from these 

peculiar practices. I have reason to suspect that at 

a former epoch, these customs were observed by all 

Hindoos ; and that they were gradually dropped after 

the Mnhomedan conquest. There aro two facts that 

seem to point to, and prove, this conclusion ; one is that 

Draupadi* was held in common by all the five Pandava 

brother*, and the second, that there is no word for cousin 

in the Hisdustani language. Am ong the Hindoo hill 

tribes, a first cousin is looked upon as a brother; and 

intercourse between first cousins is deemed incestuous.

W ith  reference to an article, "  Spiritualistic Black 

Magic,”  in the January number, I would ask whether 

any of your readers are acquainted with Goojerat, in the 

Punjab? There is a shrine there, held in great respect 

by married women, and which they visit, whenever they 

liave causo to deplore their barrenness ; tho immediate 

results of which visit, are, to say the least, strange. Some 

ten months after a visit to the sliriue, they are brought 

to bed of children— with heads like rats ! and these 

children are called by the natives "  Shah Donlah K e  

Chooablog.”  I have seen these children myself ; and 

thero is no mistaking tho ratdike head. N o w  is “ Shah 

Doulali,”  a shell or some moro responsible and vicious 

spook, who can materialise himself, sufficiently to “  over

shadow” theso women ; and so produce their zooccphalic 

progeny? Or what?f

Another puzzle : the credit of the discovery of mes

merism being generally given to a German, born in 

Meersburg (Baden), called Mesmer, upon reading a book 

called R elig io  G kemici, the other day, written by Gcorgo 

Wilson, F . It. S. E ., I have reason to doubt the state

ment. In his Life of Robert Boyle, I find the following : 

“ In 1663 he was brought into great public notice in con- 

“  nexion with an Irish gentleman referred to by Dr. Birch 

“ as the famous Mr. Valentine Greatraks, the Irish 

“ Stroker. H e  produced many marvellous cures, by 

“ a process of manipulation, closely resembling 

“ that produced by the animal mngnetists of the present 

“  day. Greatraks (Grentorex ?) was an honest and 

“ honorable man, and Boyle caine forward to attest the 

■'reality of his cures. The celebrated astronomer Flam

* The latter fact is very suggestive, while the former, we believe, 
proves nothing. D ranpadi—as known to those who are versed 
in the symbology of the Hindu sacred books—was no living 
personage but sitnply a personification. She is Yoga-Maya (or 
the illusion produced by the Yoga system) one of the properties 
of tbe five elements personified by the Pandavas. The latter 
may and most probably were historical personages ; but their 
biography becoming, liko that of every other hero, strongly wound 
up with the marvellous, is necessarily interwoven with fiction and 
allegory, henro iu many parts of the sacred dramas, they aro 
made to stand for the elements with their numerous illusionary 
and occult effects. Knowing of the present system of adoptship 
it is safe to say tha t none of the true flishis were ever married— 
nor could they have been, to deserve thn.t name. Yet there aro 
modern pundits who, explaining tho Shastras in their own way, 
insist that some of thoir Rishis were married nnd had sons 
innumerable! a s  though adoptship could ever be reached without 
ono being a strict ISnihmacbnri! As to polyandry, it still to somo 
extent prevails among the Kandyans of Coylon.—Ed .

■f Our esteemed correspondent’s query may bo nnswered in 
the  most satisfactory way by a certain French author on Modern 
Demonology culled t he Chevalier Gongpneau des Mousseaux, than 
whom we know of no other person or persons—with tho excep
tion, perhaps, nf t.ho Salvationists—better  acquainted nnd posi
tively familiar with tho Devil and his ways. His knowledge of 
th e  pranks of tho Don Juan of the cloven foot seems inexhausti
ble, and his rert,ilieat.es of proficiency come from the princes and 
dignitaries of the modern Roman Catholic Church. But in 
justice to a theologically much abused personago, we should 
remind our readers tha t  “ Satan” hns a rival in the fabrication 
of monster's, to wit—nervous hallucination nnd prepossession. 
The niodrrn psychologists have iu fact lieurologised the  devil 
out of existence. Readers of Jsis Unveiled and other works will 
remember numerous examples of this mysterious parental 
influence of tlio maternal fancy upon the corning offspring; an 
influence not confined to man, but equally observable among tho 
lower animals. Tlio subject of Teratology (or the begetting of 
monsters) is treated at lenyrth in tho first volume of Is is ,  among 
the illustrations those of chickens witli the heads of hawks, aud 
squabs with thoso of parrots,  being cited.—Ed.

“ steed went to Ireland to bo stroked by Greatraks, and 

“  was benefited either by the stroking, or a subsequent 

“  attack of sea sickness, or ns he thought, perhaps by 

"bo th .”  So from the above, Mesmerism should have 

been called Greatraksism,”  and the credit of its inven

tion (in Europe^ should be given to Ireland, instead of 

to France.
----- •-----

I M E S M E R I S M  A S  A N  A N E S T H E T I C .

O ur veteran contemporary, the Bavne.r o f  L ig h t,  
quotes from the B oston  J o u rn a l an account of a surgical 

operation recently performed at the St. Louis (Mo.), U .

S. A . Homseopathic Dispensary, of great interest to Indian 

students of Mesmerism. 11 appears that an operation for 

the extirpation of a large tumor from the face and neck 

of a Negro patient was to be performed. Chloroform and 

other failed to have any effect upon liis nerves, where

upon one of tho surgeons tried Mesmerism. H e  was 

almost immediately rendered insensible of pain, and the 

operation successfully performed after the lapse of a full 

hour and a half. The J o u rn a l naturally adds, "  the 

operation is causing much comment in medical circles as 

an improvement on the use of anaDsthetics. The man is 

doing finely.”  The noted experiments of the late Dr. 

James Esdaile, Presidency Surgeon at Calcutta, settled 

beyond the least doubt the supreme merits of mesmeric 

anaesthesia in Surgery, and in time we shall see it 

universally employed.

■ ♦ ■ ■

'/  A N IM A  M U N D I .

[TnE following is tho very imperfect and brief summary of 

a very elaborate paper on the L u m i n i f e h o d s  E t h e r  a n d  i t s  

W o r k i n g s — read by our brother, Dr. J. D. Unck, M . D . 

U .  S., in November last, before the “ Cincinnati Literary 
Clnb.” W e  extract it from the Cincinnati Daily Qiizette, kind
ly sent us by the esteemed Doctor, with a few words of ex

planation by himself. “ I eucloso a slip,” he writes, “ full 
of errors, as tho abstract was not made by myself nor did 

I read the proof. I will only say that the “ Literary Club” 

is composod of one hundred members (limited thereto), many 
of the best inon in the State belong to it. Ex-President Hayes, 
Ex-Governor Noyes, late U . S. Minister to France, Judge 

Toft, present Minister of U . S. at Vienna, &c. I only men

tion this to show what the Club is. I may say that my Essay 

was very well received and elicitsd a good deal of interest, 

comment, and private discussion. All this to show you tliat 

the C a u s e  lives here as well as in India.” W e  ar e sorry that 

our valued brother has not thought of sending us the origi

nal paper. But, even as it stands, and notwithstanding the 
many and evident errors of the reporter, it is tall of real in

terest for the Theosophists, and we are glad to find the sub
ject, if uot popular, at least listened to with real interest,—  

Eu.]
The Universal Lnniiniferous Ether and its Workings—

A Scientific Explanation o f Spectral Appearances, etc.
Dr. J. D. Duck, on Saturday  last, rend a very elaborate paper 

before the Cincinnati L iterary  Club on the Anima Mundi, or 
Universal Lntniniferous E ther- Whilo not showing the skepti
cism of tho majority of educated moderns as to the reality of the 
nlleged spectral appearances nnd other phenomena, Dr. Buck 
does not regard  them as supernatural , bu t as the results of 
tho workings of th a t  uniform underlying substance, called by 
Newton Sensorium D e i—the organ of divine sensation, and of 
which light, electricity, galvanism, and perhaps also the m ag
netic power of iron aro probably only different exhibitions. This 
fluid ether, or whatever it  may be called, acts everywhere as 
matter, but also possesses properties diametrically at variance 
with materiali ty; for instance, it can penetrate  the most compact 
bodies, and cause a thousand various alternate  operations of the 
remotest bodies upon each other. I t  has been held, therefore, 
tha t  this e ther is the  transition, from the visible to the invisi
ble world and the medium between both. I t  is widely conceded 
tha t  all motion, lil'e, and sensation iu the brain and nerves of 
man proceed from a subtle  fluid.

Accepting this statement, the  Doctor claims tha t  a continuous 
chain of phenomena has run th rough  all history, and particularly 
th rough the history of all religious. From  the  earliest time the 
phenomena bavo been studied by a few, who have transmitted  
orally to neophytes th e  accumulated wisdom of themselves and 
their predecessors under  injunctions to the most profound se
crecy, accompanied by th rea ts  of the severest punishment of any



disclosure. The initiated was permitted to reveal his profoundesfc 
secrets to but one before his death. All writ ten records were 
purposely obscured. The phenomena embodied tho most occult- 
forcos of nature, aud hence were weapons of good or evil accord
ing to tlie spirit of those who used them. These phenomena are 
known in India  as black and white magic. Even in Bible times, 
while there were colleges for the study of these phenomena, and 
it  was permissible to consult a  seeress or soothsayer, it was 
commanded that a witch should be pu t to death. The persecu
tion of alleged witches and wizards in Christendom made it 
necessary for adepts to keep their  knowledge to themselves. 
They guarded  it with jealous care, and only after seven years of 
probation, absolute physical purity, and the most rigid tem per
ance, could one be received even to the lowest degree. Accord
ing to Plntarcb, the  phythoness a t  Delphi went raving mad or 
died in convulsions if she sat ou the tripod in bad tem per or 
against her will. More than one medium or phythoness of 
modern tim e has suffered a  like fate. Insanity  and suicide 
are frequently tlie results of playing with these forces of nature 
011 the  p a r t  of the ignorant or superstitious. The names of the 
phenomena, variously called spiritualistic, hypnotic, vitapatliic, 
eto., are ap t  to lead persons astray. The Kabbala calls the ether 
the astral l i g h t ; the  Hindoos denominate it akasa. Ardraous, 
Anima mundi, and Jacob’s Ladder are other names- Reichenbach 
styles it  odyle- I t  operates th rough the sense of touch. Whilo 
the  oye and the ear are the  avenues of eight and hearing, the 
organ of feeling, or ra ther  the  objective avenues are the  entire 
surface of the body. The waves of feeling may be said to be ab
sorbed from the very air  th rough the innumerable nerves. The 
sense may be capable of still higher development, and becomes 
in  some cases unusually so. W hen the will is dorm ant conscious
ness becomes passive, while the sensitiveness of the brain surface 
may be increased as in the  delirium of fevers or in dreams. 
Abeyance of will and passiveness are precisely what is required 
of every medium, meBinerized person, or somnambulist, so tha t 
we liave iu phenomena which accompany their condition nothing 
im per natural, bu t  the exercise of a natural, and universal, function. 
Tho magnetic subject is under the  will of the  mesmerizer only 
when ho wills to be. He is simply a sensitive, and the molecular 
vibrations ol bis brain respond to those of other brains like two 
pianos tuned in unison. Man can project liimself through the 
sense of feeling as th rough the senses of hearing aud seeing. We 
see and hear th ings nt a distance, as though they were brought 
near, and the same may be true of touch, and thus account for 
those instances o‘f men’s “ doubles” being seen at a distance 
from where they really are and for the many stories of ghosts and 
Bpectres. The rhy thm  or principle of equal vibration between 
th e  body of man and external na ture  may enable him to bring 
into the realm of consciousnes the universe about him.

P lu tarch  says the soul acquires the tendency and inclination to 
dissolve into the prophetic spirit for the  same reason as the sight 
does with respect to tho light, because the latter has a natural 
sym pathy for it. The spirit of the oracle a t  Delphi was believed 
to-emanate from the earth ,  generated therein by the sun and 
filling the temple with a sweet perfume. This exhalation was 
arrested by heavy rains, by lightning, and earthquakes The 
oracle of Orclimenos was silent a fter  a visitation ot the plague. 
A  haunted house iu TCuglund had another haunted house 011 the 
same spot before it. The seeress of Prevorst had un unusually sen
sitive temperament, in conjunction with local traditions and 
terrestrial emanations. Angeliqne Cottin was a kind of e lec tri
fied phenomenon, causing a shuck to ull who touched lier, over* 
tu rn ing  tables, etc. The famous d rum m er of Tedworth, anil 
moro recent eases whore heavy weights havo been moved with
ou t visible contact, are examples familiar to many.

Iu  Dr. litiek’s opinion, these phenomona show th a t  certain 
persons are remarkably developed in tho capacity to absorb and 
concentrate enormous quantities of the most subtle forces in 
nature, l  he result has olten been dangerous, perhaps fatal in 
the  case ot' mediums, who have imagined th a t  the dangerous 
forces weio disembodied spirits. An adept is one who uses the 
forces ' intelligently ; the medium one who uses them blindly. 
T here is  abundant testimony to the existence of adepts to-day, 
but they communicate tlieir secrets only to those who conform to 
their  requirements. The holy man who forbade Arabi Bey to 
cut oil all the water in the Egyptian canal from Lhe Ifinglish may 
be one of them, though probably not a high initiate. Tho adepts 
bold not only tha t some forces of nature aro malignant, hut tha t 
they posses a low grade of intelligence, and when incited aud 
encouraged are capable of incalculable mischief. The “ Biioi-imns” 
do not deny the possibility of communion with departed human 
epirits. They hold tha t no pure spirit can re tu rn  to earth, though 
in the case of suicides and those suddenly cut off by accident such 
re tu rn  is possible, though uncommon.* Attraction is according to 
th e  law of correspondence. Tho good seek tho good, and the evil 
the  evil. livery medium, therefore, sees his own reflection, and 
unconsciously reveals his own soul through tho law of natural 
fttnnity or relation. Phenomena-hunl ing as a steady business is the 
most profitless, if not the most demoralizing, business in which 
a right-minded and intell igent man or woman can engage, cspeei-
A l l v  OTnAfl *1 11/1.»»>«-<! m i l l .  ____________T 1. _ • 1 . r  --

such occurrences are frauds. It is plain tha t those who compre
hend tho danger of these forces of nature should warn th e ig n o ,  
ran t  and supersti tious, and refuse to divulge their secrets. The  
above are the main points of Dr. B uck’s curiously in teresting 
paper, which many will be glad to learn, may hereafter appear iu 
pamphlet form.

fetters fa tfrt OEbifor.

* N o t  quite so,—E d ,

IS  B R A H M O I S M  T R U E  H I N D U IS M ?

_ In your issue of December, Mr. A . Sankariab, B. A., Pre- 

sident-Founder, Ilindu Sabha, of Madras, in a letter com

menting 011 Baboo Raj Narain Bose’s “ Superiority of Hindu

ism,” asks as to who improved, developed, and corrected 

Hinduism into Brahmoism. The following sloka from the 

Munduhupanishad will be a sufficient answer to his query:

“ The inferior knowledge is the RigVeda, Yagur Veda, Sam 

Veda, Atharva Veda, Tikha (Pronunciation), Kalpa (Ritual) 

Byakarna (Grammar), Nirukta (Yedaic Glossary), Chandas 
(Versification), Jyotisli (Astronomy). The snperior knowledge 

is that by which the U N D liC A Y IN G  (God) is known.” *

Now from this sloka it is evident that we do not know 

God by means of the Vedas only but something within us, 
that is, intuition and reason. Now it is this intuition and 

reason which have led to the development and correction of 
Hinduism. It can be satisfactorily shewn that Hinduism 

is not a stereotyped religion, but has received continual im

provements from the age of llig Veda to the time of the saint
ly (to use Gol. Olcott’s phrase) ltam Moliun Roy. Will Mr, 

Sankariah be good enough to produce liis authorities from 
the Vedas for this assertion that a candidate must undergo 
formal initiation before lie is allowed to receive B rahm ajnU  
or knowledge of God. W e  can adduce numerous proofs 
from tho Upanishads, which are the real Vedanta or the sum 
and conclusion of the Vedas, and are the highest authority 

for Hindus, that students, 011 simple application to a Rishi 
for such knowledge with samit or two slips of wood in his 

hand, received instruction from him without initiation. Will 

he also be good enough to give authorities for liis extraordi

nary assertion that the Brahman of the land is a third-grade 
Theosophist? No orthodox Hindu would say so. We 

Brahmos, believe that the truo Brahman is the knower of 
God ; but the above assertion sounds very strange from the 
lips of Mr. Sankariah, who is au orthodox Hindu, and who, 
as such, should pay the highest honors to the Brahman of 

the land. Mr. Sankariah says, “ Brahmoism is dead-letter. 
Hinduism incapable of adjusting the Juana Kanda with the 

K arm a Kanda and Niyatnacharam with Yo»a ” We say on 

the contrary that Brahmoism is living Hinduism, sliowing 

us the best method of affecting the above adjustment The 

opinions of Brahmoism ou this point are embodied in the 
followiug beautiful sloka.

“ The wise man doth not forsake the feet of God tho 

giver of salvation though paying tho minutest attention to 
worldly affairs Ihe dancer, though dancing and sinking 

aocoidmg to the rules of dancing aud music, attends to 

down ”0 * water) 011 her head, to prevent its falling

Mr. Sankariali says that tho Adi Brahmo Samaj is 
full ot new nmi nago rites.’ W e  ask Mr. Sankarmh how 

can any educated man, even if he be not a Brahrno, but has 

only some regard for the law of truth engraved by Nature in 

tho human breast, conscientiously worship, at the time of 
marriage, idols and imaginary deities which he does not 
believe in, and go through superstitious ceremonies in whoso 
e hoacy lie has not the slightest cadence. This at once 

shows that some reform is necs.sary in our marriage rites.
s 01 his taunt about the political aspirations of the Adi 

Brahmo Soma, we beg to remark that he must be a strange 
J». A . indeed it ho baa ôfc im such aspirations.

Yours obediently, 

____________________ A M E M B IOR OF T U B  A D I B. S A M A J .

*lhe term “ Undeeaying’> may, or may not, have meant ‘i God” 
aa turns],,ted by the writer, m the mind of the author of M un-■ 
dukupams:uid, but we have every reason for rlnnl 1
correctness of the meuni,... given X  TXn ° J  " .tlle
anywhero u personal god, and we believe sue! is the God of the 
Brahmos—since he' .s endowed with attributes in t h e m ^  es In 
finite, lhe Uudecuj mg" means in t.lio U 1mnisl,!,ds—the 
eternal unborn, uncreaied, infinite principle or (Jv - {<. T i l  , , 
in abort, not Brahm which is quite another il..... ‘ “



A D W A I T A  P H I L O S O P H Y .

[A s tho subjoined le tter, com es from  such a learned  source, wa do no t 
feel justified iu com m enting upon i t  ed itoria lly , our personal knowledge 
of th e  A dw aita doctrine being unquestionab ly  very m eagre w hen con
tra s te d  w ith  th a t  of a Parainaham sa, Y et we fe lt a strong suspicion 
th a t;  w hether owing to a m istranslation  or au “ o rig ina l m isconception” 
th e r e  was ail erro r witli regard  to Tadpada, callod here in  th e  8 th p rin c i
p le . H ence —the foo t-no tes hy our learned b ro th e r  T. Subba Ilow , to 
whom  we tu rn ed  over the MS. for reply . We know of no b e tte r  au th o 
r i ty  in I n d i a  in any  th ing , co n cern ing  th e  esotoricism  of the  A dw aita 
p h ilo so p h y .—.ffii.j ■

The following few lines are from an Indian H erm it  in the 
Himalayas—and these convey a mere hint which may help to 
eradicate by means of your valuable journal a very serious error  
which has been misleading tho Western Philosophers for the past 
(nearly) nineteen hundred years—we mean the historical sense 
in which the Bible has been accepted by tho Orthodox Christians 
of the day. We are surprised to And that the modern spiritualists 
in the West havo ignored this very im portan t subject and are 
s itting quite apathe tic—while they profess to have pledged 
themselves to the establishment of tru th .

W e seo th a t  the British Government makes now and then a 
sudden and spasmodic effort to have the English version of the 
Piiblo revised and corrected ; and still tlie good people of Chris
tendom (wo mean tha t  portion which is seeking after t r u t h —• 
nnd not the selfish and handsomely paid missionaries)—fail to 
reap the fruit they so long for. Now and again we find some corres
pondence on this subject in the  T iikosofhist, bu t it does not seem 
to end in any tangible result. Up to this time we have been 
reading and hearing of only the literal Bible, bu t not a single 1 
word of the esoteric Spirit to enliven it do we find therein. If 
the Bible, as in terpre ted  by the bigoted missionaries, is really a 
book of  ̂ history, or even of morali ty ; then, it cannot be a hook of 
divine inspiration; hence but little fit to form the foundation of 
S tate  religions. Unless a full view be taken of the  Bible from 
different stand-point?, it cannot bo decided whether it be true 
or not. We will try to put its credibility to a test by a few points 
quoted from the New Testament, and see:—

(1) W hether che Bible speaks symbolically or literally, i. e.< 
whether tlie Bible is Theosophy or History P

(2 )—W hether  tbe guiding s tar  which appeared to the wise men 
from the East was really a star or only a metaphor for something 
h igher and nobler ?

(3)—W hethe r  the powers ascribed to Chris t in the Bible were 
physical, metaphysical, (Supersensuous p) or spiritual ?

(4) W hethe r  n g i j v a s n  (seeker after tru th  nnd salvation) enn 
derive the smallest benefit from the said Biblical history of tho 
physical and incarnate Christ p

5. W h a t  is the proper time to practise tho teachings of tho 
Bible ? and who are the persons most fit to study the New 
Testament ?

These are the tlie few points in which tho Bible ought to be 
examined.

On behalf of our sister Theosophy, we give onr personal solu
tions upon tlio questions as above raised. W e call upon nil the 
spiritually inclined, right-th inking, pious and impartial men nnd 
1 heosophists throughout the four quarte rs  of the  Globe to 
judge of, nnd to criticise, our answers, and to give their verdict 
in the matter. The subject is one of tho greatest importance, 
and  if need be, will be decided by appealing even to the verdict 
o f  the S p i r i t  itself.

1.— As a book of llevelation the Bible cannot and ought no*
to bo a  book of history. .

2. I t s  utterances are almost entirely allegorical; and a spiritual 
commentary is urgently  needed t,o make them acceptable to the 
students of Theosophy, V edanta  and the New Testament if 
properly understood, mean the  same th ing  in the abstract.

(3) The guiding s tar  does by no means mean a real objectivo 
s ta r ;  such a version is quite against the laws of N ature ,  Reason 
nnd Tbeosophy. Yedantis ts  regard this s ta r  as P r an ava  
or J iv a tm a ,  the witness soul or S a k s h i  C h a i ta n y a .  I t  is the’ 
seventh principle of the Theosophists * Yoga-Acharyas, Tantrilcas  

Shaivas called ; it Brahrnnvidya or Mahavidya- + ' the  
Mahomedan Theosophists believe nnd teach of the existence 
of this s tar  before Creation, or before T d u s  ( peacock)  was pro. 
(luced. Temples dedicated to this allegorical star are yet to 
be found among several nations of Asia ; and some great 
theologians speak of this s tar  as “ Spirit ,” W e h e r m i t s — 

if any value be attached to our words—regard it as k u ta s lh a  and

liable to be merged into the eighth principle or Totpad,a* as 
such. W e do not understand,how it can appear a s  a material sub
stance to some particular persons (wise men) when it has existed 
from the unknown and u n know able  time! How can it be pos
s i b l e  that a material th ing  unless C o m p e l l e d  and then drawn back 
by some livingforce should stop of itself as described in the Bible ? 
We are of opinion th a t  the star in question is nothing but spirit 
and is identical with the entity  meant in the  Revelation. I t  is 
as if it were a condensed spirit (viz. Soul) j and this s tar  ought to 
be taken as the real Christ,  the Saviour and the guide.

(4;—To call the powers ascribed to Christ physical, or m eta
physical, is sheer ignorance and an insult to Spir it . H itherto  many 
adopts have been seen and heard of, to possess extraordinary 
powers of various kinds, more marvellous, than those described 
in the Bible j and these were all spiritual. The Tantras, Yoga and 
other Aryan occult works will tell how they can be acquired. 
We have already stated that, unless a spiritual commentary is 
added to tho Bible, it is worse than useless to a  follower of 
Tbeosophy; and no spiritual benefit whatever can ensure from it, 
except perhaps the idea of an imaginary and external “ Heaven 
and H e l l . ”

5,—The Old T estam ent is the Karam Kanda j and the New- 
Testaraent,  theG jai io  K anda  of Theosophy. Those only who have 
prepared themselves after going through the routine of the Old 
Testament are entitled to practise thn Teachings of the New Testa
m en t ;  and not the school boys or the low castemen to whom it is 
now a days offered by tbe missionaries. The former i ■ e., buys aud 
low castes, are not fit persons for it.

In  conclusion we earnestly  request Mr, Oxley, who has been 
so good as to take such a kind notice of the Bh'agavatgita ,  and 
who is so eminently qualified for the task ; and also appeal to the 
fellows of the Theosophical Society who have spiritual gurus  to 
consult, and with whom they ought to communicate on the su b 
ject, to tnke in hand this arduous task of in terpre ting  the Bible 
esoterically. For, no th ing will better help the grow th of Theoso
phy in both East and West.

F irs tly ,  we make au appeal to the “ Comforter” (tho Holy 
G host of the Bible) itself, to decide whether the Bible has an 
allegorical, spiritual or r, literal dead-letter meaning. We may . 
also remark hero th a t  some of the Brothers whom we fiud occa
sionally mentioned in Tub  Tiieosofhist,  and whom wo bave the . 
pleasure of knowing by another name f  would approve of our 
plan if asked. But the s tar  itself—our every day guide—has direct- . 
ed us to write tbis. All the  seekers of truth ought to enquire into 
this solemii subject, without the least prejudice or bias. Millions 
of generations are in terested in this question; and to solve it 
for the good of h n m an i ty  should be the  aim of every true 
Theosophist. J
A lmoisa , P a t a v d e v i , l Yours fraternally,

12th D ece m be r  1882.1 PArAM AH AM SA  SW AM I.

_ *  S tric tly  speak ing  P ra n a m  is n o t .Tivatna or the  7 th p rincip lo  
in m an I t  represen ts th e  condition  or th e  afp ec t of th e  7 th  princip le  
in the  h ighest S ta te  of N irv an a .— T. SimiiAitow. p u n c ip le

t  The 7 th  p rin c .p ’e itself can n ev e r be ca lled  by e ith e r  of those 
nam es th o u g h  it  may be th e  sub jec t of BiiivnMAViDVA oh^Maha vi dy a ,_-

* Tho s ta te m e n t is n o t q u ite  in accordance w ith  th e  doctrines of 
Adwaita philosophy. I f  th e  s ta r  in quostion is tak en  to  indicate the  7th  
p i'iuciple in m an as above s ta te d ,— it is n o t K utastha  fro m  the  stand  
po in t of a real Adwaitee. As is well know n to  learnedA dw aitees a clear line 
of d istinc tion  is d raw n betw een K utastha  and  Uttamapurusha (otherw ise 
called  Param atm a) in  a w ell-know n sloka o f  B hagavatg ita

N ow  if  K uta sth a  m eans tho  7th p rin c ip le  in  m an,

th o  d istin c tio n  thos draw n will really  be a  d is tin c tio n  betw een  P aram at- 
m a and Jeevatm a. This d is tin c tio n  or sep ara tio n  is denied by real 
A dw aitees. Hence, as is c learly  po in ted  o u t by Sankarachariar in h is 
able C om m entary on tbe above-m entioned S loka , as well as in  th e  
o th er portions of h is “ B hashyam .” K utastha  is n o t th e  7 th p rin c i
plo in  m an. I t  is m erely callod Vignanatm a  by Sankarachariar and 
corresponds w ith  tho  sp iritu a l Ego o r  the  6 tli princip le  of th e  T heoso
phists.

I t  is absu rd  to  say th a t  th e  “ T atpada”  is the  8 th  p rinc ip le . N ow, 
th is  Tatpada  is o ither id en tica l w ith  tho  7 th  principlo o r i t  is no t. I f  
i t  is really  iden tical w ith  th e  Tavmmpada  of tlie M ahavakya, i t  is 
im posaiblo to u n d erstan d  w hy i t  should bo described  as th e  Sth p rin c i
ple. I f  it  is not, tho  view s of th e  learned H erm it are  opposed to the  
fundam en ta l do c trin e  of th e  A dw aita philosophy and  tho g ran d  tru th  
ind ica ted  by tho  S am aveda M ahavakyam  alluded to . I  inv ite  the  o rea t 
Paraniaham sa sw am i of A lm ora to exp lain  w hat he rea lly  m eans.

T . SUBBA ROW .
 ̂f  Not th a t o f *< rofinod ta n tr ik a s” — we hope, as th ey  w ere once called ? 

T. S* R.

t  Thoao w ho have an y  know ledge of th e  “ B ro th e rs” — are  well 
a w a r o th a t  they  have ev er and  m ost em phatically  insisted  upon tho 
esoteric in te rp re ta tio n  of th e  an c icn t S c rip tu rcs of every  g re a t  religion 
“ Isis U nveiled” by It. P . B lavatsky, is fu ll of th e  real tn e n n in g -a s  
in te rp re ted  by th e  K abalis ts—of th e  Jew ish , an d  C hristian Bible. And 
now, th e re  has ju s t been pub lished  th a t  w onderfully  clever book 
w ritten  by tw o E nglish  se e rs— “  Tho Perfec t w ay ,” a work of which it 
can bo tru ly  said  th a t  i t  is  moro insp ired  th an  th e  book it  in te rp re ts  
But, w hy should the  learned Swami of Almora insis t up™ th e  esoteric 
in te rp re ta tio n  of tho Bible alone w ithout any  conccru for tho  Vedas, 
tlie  Tripitakas  and  th e  Upanishads, a ll th ree  fa r  m ore im portan t is 
som ethiug we fail to com prehend,-—T. S , ’



“ H . X .” A N D  GOD P E R S O N A L  A N D  IM P E R S O N A L  .

“ H. X .” in the above named article writes about tbe so- 

called Atheists : “ In the first place while they £alk of laws, 

they overlook, it seems to me, the fact that a law postulates a 

law-giver— a will at any rate that has impressed a course of 

action— and'so it seems to'me that admitting an inherent law, 

they cannot logically esc-ipo a will that originated that law, 

and such a will in such a case must be what mankind under

stands as God;’’

If I am allowed to paraphrase this freely, it can be rendered, 

thus :—

One of the fundamental laws of the Universe is that there 

can be no law without a law-giver.

Now, I find this assumption in Mill, if I am not mistaken, 

in what is appropriately called bis ‘ Carpenter’s theory of the 

Universe.’ Mr. Joseph Cook in his Boston lectures, and 

subsequently at Bombay, uses the same argument; and 

doubtless many men take this for an axiom, as I did only a 

little whilo a^o. But on investigation I find it not true in 

all cases. Their deduction from this is inconsistent with 

the aTdom; and this delusion arises from’ tho fact that 

human laws creat&l by human beings are confounded with 

universal laws; and by analogy it is inferred, that those latter 
also must have been created by a law-giver. I proceed to 
show what, I believe, is an inconsistency in those who argue 

in this fashion. Just on account of its inconsistency with 

itself, the argument will not be clear, but may be intelligible 

on reflection.

If, then, ‘ That there can be no law without a law-giver’ 

is a universal law, then, by this very law, which, to avoid 

confusion of ideas, I shall call the Law  of laws, it must itself 
have a law giver. This very (jiving of law implies that there 
was a time when the law did not exist,— i. e., before the will 

of the Giver ‘ impressed the conrse of action.’ If this is 
admitted, then, there was a time when laws did not require 
a law-giver ; and is it not possible to conceive they may have 

existed then ? They may have, or they may not, but it is, 

nt least, a possible conception. If, on the other hand, any 

body would say that this ‘ giving’ does not imply any limit 

of time (which is a very audacious suggestion, to say the 

least,) even then he does not gain much by it. For, if the 

law were eternal, it was co-eternal with the giver, it had no 
birth; in fact, it was not given and there was no giver.

Having shown this difficulty in the way of accepting “ H ,

X .’s” hypothesis, I have only to remark that his idea of 
‘ personal’ God is not without difficulties tome, which, how- 

evt-r, I shall not mention now on account of the length of 

this letter.

B. J. P.

T H E  N O B L E R  ID E A  OF L IF E .

I  h e a d  with much interest Yol II. of Isis Unveiled. The 
other Volume I hopo to have soon. It is a most remarkable 
book. You are quite right in saying : tbe illogical doctrine 

of tho Atonement is tlie cause of much vice and wickedness. 

I have felt this, ever since L was old enough to think; and 
have its effects constantly before my eyes.

India, and the Hindu race, have been to me, for years, 

deeply interesting subjects. When I read Mr. Muller’s 

“ Origin and Growth of Itoligion,” . I felt the Brarnhans, 

thousands years ago, had a nobler idea of life than modern 
Christians.

In the Rawlinsou Collection of letters in the Bodleian 

Library here, thero i.s one from a Jesuit who says he joined 
the “ Society of Friends” (Quakers) at Bristol in 1680, was 
a favourite preacher among them; and he said he knew of 
other Jesuits in the same Society.

I saw in the T h e o s o p h i s t  for September a letter from a 

dissatisfied member ; it O c c u rre d  to me that some Jesuit may 
have inspired it.

The age, I trust, is ready for truth. I cherish the hope 
that you and your noble fellow workers will revolutionize the 
religions world and make light shine where now ia darkness.

Oxford, E n g l a n d , )
October 12, 1882. /  ^

A  W I S E  P A  DRI-MYSTIC.

[ H aving  had lately an opportunity of reading your excel

lent journal, I am induced to enclose an extract from the 

Life of the late Rev. Lacroix of Calcutta. The Itev. gentle
man was well known in Calcutta even to these days by 

several, such as Rev. K . M . Banerjee, Rev. Macdonald and 
Babu Pearichand Mittra, F. T. S.

My object in sending the extract is merely to enable you 

to cite instances of the belief in Spiritualism sometimes en
tertained even by orthodox Christians iu India.

A  B E N G A L I.]
ClIANDERNAGORE, )

9 3 ,  R u e  d e  B o e o , 2 2 nd May, 1 8 8 2 . )

E x t r a c t s . *

“ But lie went beyond this. He hailed every possible evi
dence of the soul’s life after the body’s dissolution as so 
much proof on the side of revelation and of right. He was 

a firm believer in apparitions. To him it wns no wild vagary 

just within the verge, of possibility ; but an eminently seri-' 

ous question to which he gave his gravest attention. Aware 

that an apparition of the dead is a phenomenon (or an al

leged phenomenon) of which the reality cannot be settled  
affirmatively or negatively by speculation in the closet, he 

used to examine witnesses and collect evidence, and the result 
was, that after rejecting huge masses of what was purely the 
growth of superstition, credulity or jugglery, there were still 

thousands of well-accredited facts to prove that the dead 

have appeared, and do still at times continue to appear to the 
living. (- The belief was found every where. Scripture sus

tained the doctrine ; history was full of it, nearly every 

family had a story fonnded on it; every district had a haunted 
place or house, and so my father accepted it. He took Christ 
at His word when ho said, “ with God all things are possi
ble;”  at the same time, ho often maintained that, holding 

with Saint Paul the existence of a spiritual as well as a 
natural body, thero is no presumption against the supposition 
that after its final emancipation the spiritual body may some
times shew itself to man. Tho following- story my father 

believed as firmly as if he had had the evidence of his own 

senses m  its favor, because it occurred to a dear and valued 

friend of his, a Missionary in South India. This friend 

succeeded another Missionary who had died, leaving the 

accounts of the mission in a state of hopeless complication, 

and yet as he was an honest, upright man, it was not to be 

supposed that he had embezzled the money for private pur

poses. The only question was, what had become of the 
missing seventy pounds ? or if they had not been expended, 

where were they to bo found ? After spending several days 
ir. trying to solve tho mystery, my father’s friend threw him

self on the sofa, wearied both in mind and body ; sorely 
tempted to say very hard things of his predecessor for having 
given him such unnecessary trouble. This was in broad day
light about three o’clock in the afternoon. After lyipg 

awhile he distinctly saw the figure of a man dressed in clerical 

habiliments rise as it were out of the ground, and p r o c e e d  to 
the table, where were lying a mass of papers and accounts 
relative to the affairs of tho mission. Selecting one, the 

spectre placed it uppermost, looked round at his astonished 
successor, and immediately disappeared. On the open-page 

was a memorandum stating that seventy pounds of the 
mission money had been lent to a certain gentleman at 

Madras at a high interest. The gentleman was applied to ; 

lie acknowledged the debt, and refunded tho amount. This 

story and others liko it had their influence on m y  dear father; 

ho set his house in order, years before lie was called to go; 

and though his chief motive for this was to save trouble to 

his family, yet I know that he also wished to a void aught 
that might by any  ̂ possibility drag his spirit downivards after 
death, or detain it hovering round, the earth, ivhen earthly 
things had passed away.f Faets like these, even if allowed,

, ,  *® x trae t B rief M em orials o f th e  Rev. A lphonse F rangois Lacroix 
M issionary of th e  London M issionary  Society in C a lc u tta , by his son- 
in-law  Jo sep h  M ullens, and  one of h is (M r. L acro ix ’s) daughters. 
L ondon : 18o2. '  a

t Undoubtedly—in visions and dreams, as to tlio objective materializes 
forms that appear in the seanoe-rooms, we do not doubt their occasional 
genumeness, but will always reject the claim that they are the ‘‘Spirite” 
of the deceased, whereas, they aro but their fcliells.—E d.

Tif8 'tu" w“ the Bev‘ S6]lt,enianj since ho knew or suspected 
tho truth. The italics are ours,—£d»



m a y  appear  to some trifling and  w ith o u t  an end. To tlio sub- 
joo t of th is  memoir they  appeared in a  very different light. 
H o u s e d  to hold w ith  S in.they, th a t  w ith  regard  to the  good 
ond which they  may be supposed to answ er, it would bo end 
sufheient if  sometimes one of those nnhapp y  persons, who 
looking  th rough  the diin glass of infidelity  see n o th in g  
beyoud th is  lifo and the  narrow sp h ere  of m orta l  exis tence, 
should , from tho well-established t ru th  of one such s to ry , be 
led to a  conclusion th a t  th e re  are  more th ings  iu heaven  and  
oarth  than are dream ed of in his ph ilosophy .  A nd surely  
a f te r  the  heart-sickoni ig  exhibition we have had of the la test  
g ro w th  of heresy in E n g l a n d —a heresy  th a t  denies  th e  possi
b il i ty  of miracles, and snblitnes the  passage of the Hod Sea 
into the “ la t i tude  of po e try ,” every fr iend of religion may bid 
God-specd to tlio enquirer  who pushes his rescnrclios into 
regions whence lie never fails to bring  us t id ings  of the  sou l’s 
im m orta l i ty  an d  tiie reality of a  fu tu re  life.

L e t  i t  not be snpposed from tho above, th a t  my fa th e r  was 
e i th e r  snpers ti t ious  or credulous. T ru e  he  used to  read 
largely on angelic influences, on demonology, on  d ream s,  a p 
paritions, anim al m agnetism, trances, a n d  clairvoyance, all 
thoso snbjects th a t  form as it  were the  boundary  between 
our world and the  next,  b u t  ho was scrupu lously  careful to 
accept as t r u th  n o th in g  th a t  was opp >sed to tho teach ings  
of the  Bible, fo r  ho believed in evil sp irits  whose work i t  was, 
if th a t  were possible, to deceivo the  very  elect.  l i e  was also 
very  reveren t  iii his researches ; hence h i s 'g ro a t  dis like to 
th e  sp ir i t  r ap p in g  soirees of America, and  the  exh ib i t ions  of 
c lairvoyauco in E n g la n d .”

“ S E L F -C O N T R A D IC T IO N S  O F  T H E  B I B L E .”
[ W e give room to th is  let ter ,  u n der  the  d is t in c t  prom ise 

m ade in i t  th a t  i t  will be the  “ las t.” W e  sided and  st ill side 
w ith  th e  Writer, were it  b a t  for the  reason th a t  in in c h  q u a r 
rels between m a s te r  and  subord inate ,  the  l a t te r ,  w h e th e r  r i g h t  
or wrong, is s u 'e  to  havo alw ays th e  w orst in the  a (Tray. 
Moreover, we adhere  to o u r  first opinion th a t  the  wliolo th ing  
was an  abuse  of power.— E d . ]

I  w rite  th is  le t te r  only to m ake  m yself  free of the charges  
la id  by the  Rev. M issionary  in tho T he o so p h is t  for N o vem 
ber. I t  will bo my las t le t ter .

I had  resolved to write no more, of tho  injnstico I  havo 
lately incur red  a t  the  hands of th e  R aw al P indee  Mis
sion au th o r i t ie s ;  b u t  tho m is rep resen ta tions  of facts by 
th e  Rev. N ew to n  compel me to publish  the  following. 
T he  Missionary charges  mo w ith  having exagg era ted  his p ro 
ceedings in  my first le t te r  to  th a  T heosoph is t .  I  leave i t  to 
y o u r  readers to decide, w h e th e r  the  sen tence ,  “  And he also 
a f te r  th rea ten in g  me and  proving by every  soph is try  t h a t  th e  
a u th o r  of the  book was a wicked and  im moral man, mado 
various excuses for not g iv ing  the book back to m e ,” is an 
exaggeration  or a  true l a o t ; I  have to add  only  th e  follow
in g  :

W hen tho second m as te r  h ad  handed  tho book to th e  Rev. 
M issionary, tho la t te r  called mo into his presence and  angri ly  
a sked  me, “ W hy d id  you send for such a book ? D a r e  yo u  
see the B i b l e  fa l s i f ie d . ?” etc. etc.* H e then tried to convince 
me th a t  its an th o r  was an im m oral m an  as he had  had igno
ble reports abou t  his c o n d u c t  from a gen tlem an iu  America. 
I  only replied  th a t  I  ha d  n o th ing  to do with e i th e r  tho 
wickedness or tho goodness of tho au thor .  The  book would 
tell i ts own tale, a n d  if it  proved  im m ora l I  would toneh  i t  
no more. I  then asked for th e  book, b u t  ho said th e  book 
was po iso n ,  and he would le t  mo have it  tog e th e r  with au 
an t ido te  whenever I  w ould  como again.|-  Nine o r  ten  days

• A n d  w h y  s h o u ld  n o t  a  n o n -C h r i s t i a n  h e s i t a t e  to  read  o r  s end  f o r  
s u ch  n B ib lo —for w h ic h  he  cares  ,as  l i t t l e  as  a  C h r i s t i a n  M iss iona ry  f o r  
(ho S h a s t r a s — even  if f n h i j i r d  p W o u ld  th o  Itev.  M r.  N e w t o n  feel a n y  
s c iu p le s  to  r e a d in g  tho  K o ra n  o r  t h e  B h a» a v a t -G i ta  in  a  c a r i c a t u r e ?  
M oreover ,  t h e  '* Se lf-con t r iu l ic t ions  of tlio  Bib le”  d oc s  n o t  c o n t a i n  one 
s inglo  w o r d  o f  c o m m e n t  o r  d is re spe c t .  I t  is q u o ta t io n s  verba t im  and  
l i te ratim  f r o m  t h e  Bible . I f  i t  any  o n e ’s fault  i f  t h o  va r ious  p ro p h e ts  
( th e  a l leged  a u t h o r s  of th o  b o o k s )  a l though  in s p i red ,  have  so u u fo r tu -  
n .i te ly  c o n t r a d ic te d  th e m s e lv e s  in t h e i r  s t a t e m e n t s  ? — E d.

■j- In  o t h e r  w o rd s  t h e  H ev eren d  gen t lem an  ca l l ed  n a m e s  th o  Bible  
i tsolf,  w h ic h  is n e i th e r  p inns  n o r  s ee m ly ,  c o n s id e r in g  h is  p r o f e s s i o n .  
W e  say aga in,  e x ce p t  ou  th e  t i t l e  p a g e  and  th e  h e a d in g s  of  pTias, t h e r e  is  
no t  oue  w o rd  of c o m m e n t  in th e  p a m p h l e t  b y  th o  c o m p i l e r — fo r  i t s  t r e e  
a u th o r s  are  t h e  npD9tles an d  B ib le  p r o p h e t s .  W h y  t h e n  “  t h e  a n t i 
d o te  ?” Can th e  Rev.  _Mr. N e w t o n  d e n y  t h a t  w h i c h  is p r i n t e d  b la c k  on  
w h i te  iu  every  B ib le  ? — £<?, .

allei1 I  visited him. Thero and  then he made me confess tha 
t r u th  of the following in w r i t in g :

A. N a tu re  does n o t  adm it of “ H ow  and  W h y . ” *
B. T here  are  a lw ay s  exceptions to general rules, f
C. W orks  of God are always ta u g h t  in puraLles. J

As Ihe (by him te rm ed  immoral) book trea ted  of c o n t r a 
d ic t ions . in  the  Bible, be rend to  me a few of them, asking ma 
to observe th a t  they  were no contrad ic t 'ons at all, as every 
one of them  could be explained away by the t hree p r in c ip l e !  
as above enun<;iated§, any objection to them being considered 
by him as foolish on my part .  Then and several times a f te r  
I  nbked for my confiscated pamphlet, b u t  he would le t  
me have only the  price of i t  and never the book itself.  T h e  
book is wilh him up to th is  t ime. Consider then  the value 
of his assertion  to the  purpose  th a t  he k e p t  the book only 
with my consent !

The Uev. Missionary accuses mo in liis le t te r  t h a t  I  had 
always been buy ing  an ti -ch r is t ian  works from a schola rsh ip  
which 1 was g e t t in g  from tho school.|| I  am sorry  th a t  
these words shon :d  proceed from the m outh  of a R e v .  M is
sionary.

The M an ager  of th is  Jo u rn a l  is well nwaro t h a t  I  sen t 
fo r  the  book on the  19th May las t;  on th e  o th e r  h and ,  
th e  Reverend knows as well t h a t  i t  is only last J u ly  th a t  
R upees  2, the  rem n an t  of a mnnieipal-scholarship, were g iven  
to me— against, my will. W h e th e r  i t  behoves a missionary  
to term  th a t  pa ltry  s i i r a  a  “ scholarship , '’ and  to say t h a t  I  

had been buying  an ti -ch r is t ian  works from these 2 rupees ,
I  leave th e  public to jn d g e .  O u t  of delicacy and a, feeling of 
honor, I had refused to ncocpt those 2 rupees since the  1st 
of September. To explain how the  s ig n a tm e s  of t.he w it
nesses were obtained, 1 may say th a t  first of nil the  s ig n a tu re  
of Baboo H a r ra  D han  Ghosh and th a t  of Baij N a th  Bando 
prove nothing, since they themselves were a t  the  bottom of 
a ll  th is  mischief. W hen all th e  te ichers  of tho school a r d  
the  .5th class s tu d e n ts  were assembled, the  2nd m aster o rde red  
th em  to sign the  le t te r .  A H in d u  teacher ohj' etcd to do ing  
SO unless lie was m ade  acquain ted  with its con ten ts .  H e  
read i t  and h av in g  signed it, remarked th a t  it  explained 
bu t  w ha t  h a d  happened the  o ther  day. T he  res t  of the 
teachers  signed i t  w ithout know ing  the conten ts  of the  le t te r .  
P o o r  fellows ! what, else could they do ?

Alm ost all of the  5 th  class s tu den ts  were sclio larship- 
holders a n d  they  d a r e d  no t  oppose the m e a s u r e  a t  the r i s k  o f  
th e ir  s t ip en d .

I t  is no t so m uch  the  abus ive  language used by the  Rev. 
Missionary personally  a g a in s t  myself th a t  1 object to, as the  
yoke u nder  which all of my fe l low -bre th ren  — be they  H in d u s  
o r  M uham m adans —nre m ade  to su f fe r—u n der  the Missionary 
School system. L as tly  1 would reques t  our liberal E ng lish  
Governm ent,  had  I  a  voice in the  m atter ,  no t to give gm nlB - 
in -a id  to  these mission schools.

Obedien tly ,
L A K S H M A N  S I N G H .

48, C ou rt  S t r e e t , L a h o r e .

G R E E T I N G S  TO T S O N G - K A  U N - G H I E N .
I  have read tho com m u n ic a t io n  pu b li sh ed  in the J a n u a r y  

T h e o so p h is t  “ U n d e r  O rd e rs ,” nnd hasten to say th a t  my
11 s y m p a th y ” with H. X .  has been only like my sy m p a th y  
w ith  any fellow-man who has a j u s t  and  s trong  desire which 
he cannot g ra t ify .  E a r  be i t  from  me to deprecate  “  caution  
und reticencc in tho k n o w ing ,” In  all the annals  of a d e p t 
ship, none bu t  tr ied  and  devoted  Clielas hnve been favored 
w i th  tho h igher  sccrets of occultism. The cond it ions  of

* Scienco, w e a re  a f ra id ,  w o u ld  d e m u r  to  th is  D ic tu m .— Ed.
f  P ro fo u n d  v e r i ty  ! — Ed.
t  A g re e d .  B u t  i f  o n e  “  p a ra b le ”  say s  w h i te  a n d  t h e  o t h e r — “ b la ck ,”  

in fa l l ib i l i ty  b e in g  c la im ed  f o r  b o t h  a t  th e  pam el im e ,  t h e n  w e  h a v e  
a r ig h t  to  r e g a r d  an d  p roc la im  t h a t  as  a  c o n t r a d ic t io n .— Ed.

$ W e  w ou ld  l ike  to  e n q u i re  w h e t h e r  th o  R ev .  M r.  N e w t o n  w as  n o t  
n l lo m a n  C atho l ic  a t  s o m e  ea r l ie r  p e r io d  ?— Ed.

|| A nd  w h e r e ’s t h e  offence  w e re  e v en  th o  c h a r g e  t.rne ? I f ,  as  e v e r y  
M iss io n a ry ,  t h e  Kev. M r .  N e w t o n  had  on e y e  to  c o n v e r t i n g  his  heathen  
p n p i l s  to  C h r i s t i a n i ty ,  h e  was h im s e l f ,  in Iiouour b o u n d ,  to  fu r n i s h  
L a k s h m a n s in g  w it l i  m e a n s  of a s c e r t a i n i n g  th e  rea l  s u p e r io r i ty  an d  w o r th  

t o f  t h e  re lig ion  offered h i m  as  a  s u b s t i t u t e  fo r  t h a t  o f  his  a n ce s to rs .
H o w  can  a  t h i n g  b e  p ro v ed  go '-d ,  u n l e s s  b o t h  i t s  o u tw a rd  an d  in w a r d

, va lue  a re  f o u n d  o u t ?  T r u t h  n e e d  fea r  no  l ig h t .  I f , C h r i s t i a n i ty  be
t r u e ,  i t  o u g h t  to  welcom o t h e  s t r i c t e s t  an d  e lo s e s t  o f . in v es t ig a t io n s ,

. O th e rw is e  “  c o n v e r s io n ” b e c o m e s  v e ry  m u c h  l ike  s e l l in g  d a m a g ed
g o o d s — in  som e  d a r k  b a c k - ro o m  c f  a  s h o p . —Ed ,



re g u la r  s tu d e n tsh ip  of course can n o t  be ma.lo to fit in w ith  
tlio hu m o urs  of men, aud under  the c ircum stances  of tlio ease,
H .  X. has only to blame himself for n o t  m a k in g  the  progress 
he  was anxious to m ake .  W h e n  I  go into a prison o r  a  
hospita l ,  [ pity the condition of the  inmates w ith o u t  morally 
approv ing  of th e  cause of tl ie ir  presonco there. So I give 
and claim sym pathy  on behalf  of all  im prisoned hum anity , 
w h e th e r  politically, socially, or morally. Conceit,co in bativeness, 
am b i t io n ,  avarice, cr im inal offences, Ac., a re  all, to my hum ble  
th ink in g ,  only forms of Ig n o r a n c e ,  an d  in the present topsy
tu r v y  condition of th e  world, I ennnot too earn es t ly  solicit 
th e  reg u la r  Clielas (no t to mention th e  M ah a tm as )  to in te r 
fere  to dispel the  ignorance an d  cu re  i ts  d isastrous effects. 
“ T hy  will bo done,” is no d o u b t  th e  beat solicitation, bu t 
“ K n o c k  and  the  door will o p en ” is a  p recep t  fo r  the 
beg inner .

The mesmeric cures effectod in Ceylon by Colonel Olcott 
aro o f  g re a t  im portance  to o rd in a ry  h u m an i ty  an d  to tho 
theosophie movem ent.  I n d i a  alone w ants  a score of Olcotts. 
Tho lower rounds of occult ism, inc lu d ing  clairvoyance, 
th o u g h t - ren d in g  and m ngnetic  healing, are  a tte m p te d  to bo 
climbed by H in d u  Priests  called “  T he  B rah m an s” before 
“  th ey  w ithdraw  from  tiie  world to  be regular Clielas with 
tho  M a h a tm as .”  By some fa ta l i ty  most B rahm ans  dio 
w i th o u t  reaching even the  lower ro u nd s— and I  for one am 
p rep a red  to recom m end  to all H in d u s  to in te rboard  and  
in te rm a r ry  w ith  persons of th is  limited proficiency as t rue  
B rahm an s ,  w he th e r  born  B rahm ans or not. The  so-called 
N ational Ind ian  A ssociations to p rom ote  friendly  in tercourse  
betw een Europeans and  N atives  w ith  needle-work fo r  women 
and  nau teh  or balls for men, are a farce. B rahm anhood ,  as I  
have above described it, involves a vegetable diet,  contro l of 
an im al im pulses,  an d  a  belief in invisible forces or powers.

My duties as P res iden t  of the  H in d u  S abh a  for th e  
A d ju s tm e n t  and  Regulator! of the  world ly  ac tiv it ies  of tho 
H in d u  N ation  will soon bo transfe rred  to o thers ,  and I  hope 
a s  a  recluse to be a d m it ted  to  moro confidentia l relations 
w ith  you and th e  Mahatmas, and  to  bo enabled  to set an  
example to H. X .  of respectful, n ay  implicit, devotion to the  
Musters of Occultism.

A. S A N K A R IA H ,  F. T. S.

^  ---------
P A R A C E L S U S .

In  regard  to “  T h eophras tus  P a race lsn s ,” whose nam e  ap 
pears  from time to tim e in yo u r  jou rn a l  in connect ion  w ith  
H e rm et ic  and  Cabalistic  matters,  I shall feel than k fu l  if you or 
any  o f  your  c o n tr ib u to rs  could th row  an y  l igh t  on tho h is
to ry  of this  eccen tric  genius. T h e  span of his life com prised  
bu t  48 years , y e t  d u r in g  tlmt com para t ive ly  brief period he 
hud  travelled  into the  E ast  aud  ove • a  g re a t  par t  of Europe, 
prosecuting  all the  whilo his s tud ies  in physics, chem istry  and  
occult sciences, au d  w rit ing  those works which have caused 
him to be regarded  as the fa th e r  of Modern C hem istry . A 
m ys te ry ,  however, hangs over the la t te r  port ion  of his career 
to w h ich ,  as far a I  am  aw are ,  110 ono has ever fu rn ished  a 
sa t isfac tory  solution. Although np  to the  ag e  of 25 his only 
d r ink  h ad  been water, th is  rem arkable  man, who was believed 
b y  m an y  of his  contemporaries to have possessed himself of 
the  E lix ir  Yitu;, th e  philosopher’s stone , aud o ther  secrois of 
the  E as te rn  A dep ts ,  gave way d u r ing  th e  concluding years  of 
his life to excessive intemperance, anil finally closi-d his che
quered  ex is tence  in tho Hospital of Sebast ian  a t  S a lzburg  iu 
1541. I t  is well know n th a t  Paracelsus,  by his a n c m c i ln to ry  
m an ner  and  th e  aggress ive  a t t i t u d e  I10 a ssum ed tow ards  tho 
scientists of his day, mado n u m erou s  enemies who did all iu 
th e i r  power to sully his repu ta tion  with th e i r  s l a n d e rs ;  hence 
no reliance can be placed 011 the  accounts  of Erastuw, Opori- 
nus, and  others.  Nevertheless th is  lapse iuto dissipation, a f te r  
he had passed his primo, has been adm itted  even by his de
fenders, and  is, to say the  least of it, s t rong ly  inexplicable in 
one who is considered to have advanced  fa r  in the  pa th  of 
occult w isdom and  a tta ined  to adep tsh ip .*

*  W o ,  w h o  u n f o r t u n a t e l y  h a v e  l e a r n e d  a t  o u r  p e r s o n a l  e x p e n s o  h o w  
« a s i l y  m a l e v o l e n t  i n s i n u a t i o n s  a n t i  c a l u m n y  t a k e  r o o t ,  c u n  n e v e r  b e  
b r o u g h t  t o  b o l i e v e  t h * t  t h e  g r e a t  P a r a e e ! a u s  w a s  a  d r u n k a r d .  T h e r e  is  
a  “ m y s t e r y ” — a n  J  w e  f o n d l y  h o p e  i t  w i l l  b e  e x p l a i n e d  s o m o  d a y .  
N o  g r e a t  m a n ’s  r e p u t a t i o n  w a s  e v e r  y e t  a l l o w e d  t o  r e s t  u n d i s t u r b e d .  
V o l t a i r e , P a i n e ,  a n d  i n  o u r o w u d a y s ,  L i t t r < 5 ,  a r o  a l l e g e d  011 t l i e i r  d e a t h 
b e d s  | t o  l m v e  s h o w n  t h e  w h i t e  f e a t h e r ,  t u r n e d  t m i t u f s  t o  t l i e i r  l i f e - l o n g  
o o u v i c t i o n a ,  a n d  t o  h a v o  d i e d  a s  o n l y  c o w a r d s  c a n  d i o ,  r e c a n t i n g  t h o s o  
o o n v i c t i o n s .  S t .  G e r m a i n ' i s  c a l l e d  t h e  “  P r i n c o  o f  I m p o s t o r s , "  a n d  
“  C & g l i o s t r o ” — a  c h a r l a t a n .  B u t  w h o  h a s  e v e r  p r o v e d  t h a t  P— E d ,

B row ning ,  in his poem on the  subject, by viewing them  
from the  exoteric s tan d -p o in t  of tiie work-a-day world, has 
h ard ly  done jus t ice  to th e ' l o f ty  aims of Paracelsus. A part  
from this,  however, the  poem conta in ing ,  as i t  does, noble 
th o u g h ts  clo thed in noble language, has ju s t ly  been deemed 
by critics as one of th e  finest p roduc t ions  of its au th o r .

H e re  is au ex trac t  from i t  which will co m m en d  itself to 
th e  m ystica lly  m inded  among your re a d e r s :  —

“ T ru th  is w ith in  ourselves ; i t  takes 110 rise
P rom  o u tw a rd  th ings ,  w h a te ’er you may believe. 
T h ere  i.s an inmost centre  iu 11s all, ,
W h e re  t r u th  abides in fulness; and a round,
W all  upon wall, the gross flesh hems it in,
This perfect, c lear perception — which is t r u th .
A battling and  perver ting  carnal mesh 
Blinds it , and  m akes all e r ro r  : and, To K n o w ,
R a th e r  consists  in opening  out a way 

. AV hence the  im prisoned  splendour may escape,
Than in effecting entry  for  a light 
Supposed  to bo w i th o u t .”

H y d e k a u a d , D k c c a n , )  N .  T .
ls£ J u r y .  1883. J

T H E  P H I L O S O P H Y  O P  S P IR IT .

H ierosophy, Theosophy and  Psychosophti.*
By  T . S u b b a  R o w ,  P . T . S .

. II .

I n  continuation of my article nn tlie 1 Philosophy of 

Spirit,”  published in the October issue of the TIn-0sophist, 
I shall now examine Mr. Oxley’s notions of Theosophy 

and Hierosophy. It is not easy to understand his defi

nitions of the two systems of philosophy thus indicated ; 

and no definite issue or issues can be raised regarding tho 

important distinction between the said systems from tho 

meaning conveyed by these definitions. But he ha* 

explained some of the important doctrines of theosophy 

and hierosophy from his own stand-point for the purpose 

of comparing the two systems. Though lie believes that 

“ it will be admitted”  that he has “ not either under or 

over stated the case for theosophy,”  I respectfully beg 

to submit that he lias entirely misunderstood the main 

doctrines inculcated by it.

The learned writer says that theosophists teach that in 

the instance of wicked and depraved people, the spirit 

proper at death takes its final departure. This statement 

is certainly correct; but the conclusions drawn from it by 

Mr. Oxley are clearly illogical. If this doctrine is correct, 

says the author, then it will necessarily follow that to all 

intents and purposes to  p la in  John Brown “ life eternal 

is out of the question.” H e  then expresses liis sympathy 

for pariahs, vagabonds, and other unfortunate poor people 

and condemns the doctrine for its partiality to “  Rajahs, 

Maharajahs, plutocrats, aristocrats,” &a. &c., andrich Brah

mins, and its want of charity towards others who consti

tute the greater portion of humanity. Here it is quite 

clear that the fallacy in Mr. Oxley’s argument consists 

in the change of adjectives. From the main doctrine in 

question it follows that “ life eternal is out of tlie question” 

not to p la in  John Brown, but to w icked and depraved  
John Brown; and I can hardly see any reason why 

the author should so bitterly lament the loss of im

mortality so far as utterly wicked and depraved 

natures are concerned. I do not think that my 

learned opponent will be prepared to maintain that 

all pariahs, vagabonds, and other poor people, are a\\ 

depraved and wicked, or that all Rajahs, Maharajahs, 

and other rich people are always virtuous. It is my 

humble opinion that utterly wicked and depraved peoplo 

are in tho minority; aud loss of immortality to such 

persons cannot seriously be made the ground of an ob

jection to the Theosophical doctrine under consideration.

• O w i n g  t o  a  p r e s s u r e  o f  s t a n d i n g  m a t t e r  a n d  o t h e r  r e a s o n s  o v e r  w h i c h  
■we h a d  n o  c o n t r o l ,  w o  c o u l d  n o t  g i v e  r o o m  t o  t h i s  P a r t  I I  o f  M r .  T .  S u b b a  
R ow ’s Hevievv b e f o r e  now .



Properly speaking theosophy teaches not “  conditional 

immortality,”  as the author is pleased to state, but condi

tional mortality if I may be permitted to use such a 

phrase. According to theosophy, theroforo, annihilation 

is not tho common lot of mankind unless the learned 

author is in a position to state that the greater portion 

of the human race aro wicked and depraved— beyond 

redemption. Theosophists have never stated, so far as I 

know, that adepts alone attain immortality. The condition 

ultimately reached by ordinary men after going through 

all the planetary rounds during countless number of ages 

iu the gradually asconding order of material objectivo 

existence is reached by the adept within a comparatively 

shorter time, than required by the uninitiated. It is thus 

but a question of time; but every human being, unless he 

is utterly "wicked and depraved,”  may hope to reach 

that state sooner or later according to his merits and 

Karma.

The corresponding hierosophic doctrine is not fully and 

definitely stated in the article under review, but the views 

of the author regarding the same may be gathered from 

his treatise on the philosophy of spirit. They may be 

summarized as follows :—

(1.) Tho four discreeted degrees in the human being 

“  called animal, human, angelic, and deific,”  show that 

every human being (however wicked and depraved) will 

ultimately reach immortality.*

(2.) There is no re-birth in the material human form 

there is no retrogression at any timo.

A n d  there is this interesting passage in tho author’s 

book :—

(3) “ The thread of life is broken up at the point where 

it appoarcd to be broken oft by physical dissolution, and 

every one will come into the use and enjoyment of his 

or her own specific lifo, i  whatever each one has loved 

the most, ho or «he will enter into the spirit of it, not 

nsing earthly material or organisms for tho samo but 

spiritual substances, as distinct from matter as earth is 

from atmospheric air ; thus the artist, musician, mechanic, 

inventor, scientist, and philosopher will still continue 

their occupations but in a spiritual manner.”

Now , as regards the first proposition, it is not easy to 

understand how tho existence of four discreeted degrees 

in a human being or any number of such degrees neces

sarily leads to unconditional immortality. Such a 

result may follow if deilic or angelic existence were quite 

consistent with, or could reconcile itself to, a depraved 

and wicked personality or individuality or tho recollec

tion of such personality. The mere existence of an im

mortal principle in man can never secure to him uncon

ditional immortality unless he is in a position to purify 

his nature, either through the regular course of initiations 

or successive rc-birtlis in tho ordinary course of nature 

according to the great cyclic Law, and transfer tho 

purest essence of liis individuality and tho recollection 

of his past births and lives to his immortal Atma and the 

developed and purified spiritual Ego in which they 

inhere.

The second proposition above stated is opposod to all 

the ancient traditions of Eastern nations and the 

teachings of all the Eastern adepts, and I do not think 

that any passage in support of it can be found in Bha- 

gavatgita.

The last statement above-quoted is certainly a very 

extraordinary proposition; and I shall be very happy if 

the author can point out any authority for it in the 

Bhagavatgita or in the other portions of Mahabharata.

Whatever may be the nature of the purely ideal or 

subjective existence experienced in Deva-chau after 

death and before the next birth, it cannot bo held that 

the artist or musician carries on his “  occupations’' 

except, by way of ideation.

•Had Mr. Oxloy said instead—“ every human monad” wliich changes 
its personalities and is in every new birth a new ‘‘human being,” thon 
would his statement have been unanswerable.

I shall now leave it to the readers of the Theoso

phist to say whether this assertion is really “ based upon 

foundations more substantial than mere fancies and 

speculations.”

The second doctrine of Theosophy which M r, Oxley 

notices in his article is that “ occult powers and esoteric 

wisdom can only bo attained by the severest asceticism 

and total abstention from the use of the sensual degrees 

in nature in their physical aspect.”  If this doctrine is 

universally admitted, lie snys, physical embodiment 

would be impossible. I can safely assure him that this 

contingency is not likely to happen under the present 

conditions of our planet; and I am unable to understand 

how physical embodiment is desirable in itself. It yet 

remains to be proved that “ occult powers and esoteric 

wisdom” can bo acquired from the teachings of hieroso- 

phy without the restrictions imposed byesotoric, theoso

phy- .

The learned author further adds that under the condi* 

tions above-mentioned “ tho powers of adopt life cannot be 

perpetuated by hereditary descent.”  H e  evidently thinks, 

that this fact discloses a very great defect in the theoso

phical system. But why should adept life be perpetuated 

necessarily by hereditary descent ? Occult wisdom has 

been transmitted from Guru to disciple without any° 

serious break of continuity during thousands of yearR in 

the East. A n d  there is no danger of adept life ceasing 

to exist from want of transmission by hereditary descent. 

Nor is it possible to bring into existence a race of 

hierophants in whom occult knowledgo will be acquired 

by birth without the necessity of special study or initia

tion. The experiment was tried, I believe, long ago in 

the East but without success.

The author will be in a position to understand tho 

nature of somo of the difficulties which are to be en

countered in making any such experiment from a perusal 

of Bulwer Lytton’s “  Zanoni,”

The world has yet to see whether "  nnder tho sway of 

Sohir Angels,”  tho adepts trained under the system of 

Ilierosophy, can retain their powers and knowledge after 

having renounced “ asceticism, abstinence and celibacy,”  

and transmit tho so-called “  adept life”  to their de

scendants.

Speaking of the attitude of Theosophists towards 

spiritualism, Mr. Oxley observes that they hold that tho 

so-callod spiritualistic phenomena are dne to the “  inter

vention of enlightened living men, but not disembodied 

spirits.”  I shall bo very glad if the learned author can 

point out any foundation for this statement in tho 

utterances of Theosophists, Strangely enough, he 

says further ou thnt, iu the opinion of the Theosophists, 

such phemomona are duo to “  wandering shells aud de

caying rcliquur, of what was once a human being.”  This 

is no doubt true in tlio caso of some of the phenomena at 

least: and the author should not presume to say that 

any one of these phenomena has its real origin in tho 

action of “  d isem bodied  liv in g  conscious beings,” unless 

he is fully prepared to state exactly who these mysterious 

beings are, and demonstrate, by something weightier than 

mere assumption tho fact of their real existence. H e  is 

entirely mistaken in snpposmg that tho m odus operand*  
in the case of the so-called spiritualistio phenomena aro 

precisely the samo as iu the phenomena produced by 

Eastern adepts. However I do not mean to say any 

thing further about this subject here as it has been 

already fully discussed in the columns of the Theosophist
Mr. Oxloy objects to my statement that “  the human 

spirit (7th principle) has a dignity, power, and sacred

ness which cannot be claimed by any other God, Deva 

or Angel of the Hindu Pantheon.”  Although I had taken 

care to inform my readers that by h u m a n  s p ir it , I meant 

the immortal and unborn 7th principle or Atma in man, 

ho construed the expression to mean the spirit or life 

principle in the human degree of his peculiar classification. 

It would have been better if he had taken the pains to 

understand my language before venturing to assert that



my statement was against the doctrine tauglit by Krishna. 

So far as I can see, his notions about the seven principles 

in man so often mentioned in this journal, are utterly con

fused and incorrect. As  the English language is deficient 

in the technical phraseology required for expressing the 

truths of Aryan philosophy and science, I am obliged to 

use such English words as can be got to convey my mean

ing more or less approximately. But to preclude the 

possibility of any misunderstanding on the part of my 

readers, I clearly intimated in the passage in question 

that by human spirit I meant the 7 th principle in man. 

This principle, I beg to submit, is not derived from any 

angel (not even from Busiris) in the universe. It is 

unborn and eternal according to the Buddhist and 

Hindu philosophers. The knowledge of its own

S iva rw p a m  is the highest knowledge of self : and 

according to the doctrines of the Adwaita school of Aryan 

philosophy, to which I havo the honor to belong, there 

is in reality no difference between this principle and 

Paramatma.

Mr. Oxley believes that the claims of tlie Spiritualists 

have -virtually been admitted by the Theosophists, in as 

much as in the opinion of the latter “ communications 

m aybe  established with other spirits.”  But tho learned 

author fails to perceive that by the word “  Spirit”  

Theosophists mean something quite different from the so- 

called “  disembodied spirits”  of the Spiritualists. The 

belief in question does not therefore amount to any con

cession to the claim of the Spiritualists as is supposed 

by him.

The esteemed author then proceeds to explain some 

of the important doctrines of Hierosopliy, which, he takes 

particular care to add, are not to be considered “  by his 

readers as mere”  fancies and speculations. Hierosophists 

seem to believe that the influx of life flows from the 

“  Infinite monad”  mentioned by me in tlie first part of 

my review on “ the Philosophy of Spirit.”  Mr, Oxley’s 

conception of this monad is not, then,' quite consistent 

with the views of Eastern occultists. Properly speaking 

this monad or centre is not the source of cosmic energy in 

any one of its forms, but it is tlie embodiment of 

the great Law  which nature follows in her operations

The learned author then asserts that “ Esoteric Theoso

phists” aiid their great leaders have admitted that there 

is an “ influx”  of energy from the planetary spirits to the 

monad ubovementioned. Here again, I tun sorry to say, 

Mr. Oxley is misrepresenting the views of Theosophists 

according to his own imagination. A n d  tlie statement 

itself is thoroughly unphilosophical. This transmission 

of energy from the planetary spirits to the Great Law  

that governs the Universe, is inconceivable to every 

ordinary mortal. It does not appear that the monad 

referred to by M r. Oxley is a different entity from the 

monad alluded to in my article. H e  himself says that it is 

not so. Then, the only conclusion to which I can come 

under the circumstances of the case is, that Mr. Oxley 

has put forward these strange and groundless state

ments about the action and reaction of cosmic energy 

between the Infinite Monad and the planetary spirits 

without having any clear aud definite ideas about these 

entities. The truth of this statement will he confirmed 

on examining his views about the nature of the work done 

by the planetary spirits, Those spirits, it would appear,

“ detain 'myriads of elementals in tho spheres of interior 

Nature, i  e., the next plane of life immediately contiguous 

to this;” and compel them iu the most tyrannical manner to 

obey their commands and produce effects which are calcu

lated to perpetuate their own peculiar qualities in the plane 

of material existence. I confess I do not know anything 

about tho beings wlio exercise such despotica) functions. 

They are not the planetary spirits of theTheosophists; and 

if they have any existence outside the region of Mr. 

Oxley's fancy, I beg to request he will be kind enough 

to enlighten the public about the nature of these mysteri

ous and dreadful tyrants. I  can assure him that the ortho

dox Brahmins, whom he is so very unwilling to patronize, 

have nothing to do with such planetary spirits; nor do 

they know anything of them. I am really delighted to hear 

from my learned opponent that the Solar Angels are 

fully prepared to fight for the liberty of bur unfortunate 

elementals and put an end to this abominable tyranny 

within a very short time ; and if, among other beautiful 

and useful occupations, arts, and sciences that exist in 

the world inhabited by these angels, (since we are told 

that, the artist, musician, mechanic, minister, scientist, 

philosopher will ''still continue their occupations,”  in this 

world of spirit)— a Society for the prevention of Cruelty 

to Animals will have its place along with other associations, 

tha n the Solar Angels would surely -deserve to be nomi» 

nated as its most honorary and honoured members.

The learned author concludes his interesting exposi* 

tion of the principles of Hierosophy by proclaiming 

to the world at large that “ under the sway of Solar 

Angels, neither asceticism, abstinence, nor celibacy, as 

such, will find place, but the perfection of life’s enjoy

ment will ba found in the well regulated use of all the 

faculties to which humanity is heir.”

Whether this novel systsm of philosophy and ethics ia 

really “  rhapsodical and Utopian,”  or not, the public 

— especially the Indian— will have to decide. But I can 

affirm without any fear of contradiction that this system 

has not the slightest foundation in any thing that is 

contained in the Bhagavatgita or in any other religions 

or philosophical book of the Hindus. It is simply the 

result of the author’s independent speculations and mnst 

rest upon its own strength. In my humble opinion it is 

clearly erroneous and unphilosophic.d.

I shall now take leave of Mr. Oxley and request him to 

kindly excuse me for the adverse criticism contained in 

my articles. I  shall be very glad if my strictures can 

induce him to re-examine carefully the philosophy of spirit 

contained in Bhugavatgita and scrutinize the reasons for 

the conclusions arrived at by him in his book on the 

fundamental questions of occult philosophy and ethics. 

W ith his intuition and intelligence, he will no doubt be 

in a position to open out for himself a way to understand 

the mysteries of the Eastern arcane sciences,— if he only 

avoids the temptation to leap to general conclusions from 

insufficient data, and draw inferences prematurely before 

the whole range of our ancient science and philosophy 

is carefully explored by him.

I am very huppy to hear that my learned antagonist 

has joined our Theosophical association, and I hope he 

will henceforth work in fraternal concord with his 

Eastern brothers for recovering the grand truths taught 

by the ancient Hierophants, and promoting the cause 

of Universal Brotherhood.

P O S T - M O R T E M  L I F E *

T h i s  book before us is one of those from whose perusal 

one turns with a feeling of profound respect for the 

author, however much his views may differ from one’s own. 

Every line, every word, bears the stamp of simple 

honesty and absolute love of truth. Of course, nothing 

need be said with respect to its intellectual quality, for 

the venerable professor of Leipzig, who gave the world 

his “  Zend Avesta, on tlie Things of Heaven, and the 

Hereafter,”  and liis “  Elements of Psychophysic,”  could 

write nothing that was not scholarly, original, and thought

ful in a liigli degree. A n d  in Dr. Wernekke he has found 

a translator who, though himself a German, lias rendered 

the text into English in a masterly manner. It would be 

scarcely possiblo to epitomize philosophy into more

* On L ife after D eath. F ro m  th e  H erm an of G ustav  Tlieodor F ech n e r ; 
p p . 95, 16mo» By H ugo  W ernekke, llead  M aster of W eim er lioalachnlo, 
(L o n d o n ; Sam pson Low, M arstou , Searle  & lliv iug ton , 1882).



compact and nervous sentences than these before us. If 

wo cannot wholly agree with the author’s premises, it 

must be conceded that his conclusions are stated with a 

clearness and terse vigour that presents his thought to the 

reader a$ translucent as crystal. F e c h n e r ’s proposition 

is packed within tho opening paragraph :— ■

Man lives on earth not once, bu t three times : the first stage 
of his life is continual s leep ing ; the second, sleeping and waking 
by turns ; the third, waking for ever.”

And thon he elaborates with care eacli of these three 

abates, their relations and consequences. Io the first 

stage, the antenatal:—

“ Man lives in the dark , alone ; in the second, he lives associ
ated with, yet separated from, his fellow men; in a l igh t reflected 
from the surface of th ings ; in tho third, his life, interwoven with 
the  life of other spirits, is a h igher  life in the H ighest  of Spirits, 
with the power of looking to tho bottom of finite things.

“ Iu  the  first stage his body develops itself from its germ, 
working out organs for the second ; iu the second stage bis mind 
develops itself from its  germ, working out organs for th e  th ird ; 
in the th ird  the divine germ  develops itself, which lies hidden 
in every human mind, to direct him, th rough  instinct, through 
feeling and believing, to the world beyond) which seems so dark 
at present, but shall be light as day hereafter.

“ The act of leaving the first s tage for the second we call 
B ir th  ; th a t  of leaving the second for the third , Death. Our 
way,from the  second to the th ird is not darker  than  our way 
from the  first to second: one way leads us forth to see the world 
ou tw ard ly ; the  other, to  see it inwardly .”

W here were these prime verities ever moro succinctly 

stated than in this last paragraph ? A n d  the whole book 

is in this style. The Hindu reader will, of course, take 

exception to the postulate that in the natural course of 

development man passes his third or spirit stage of being 

upon earth. To him the very idea of continued relation

ship of the disembodied entity with this scene of physi

cal activities is abhorrent. H e  does indeed believe that 

we are born again and again, as tho result of Karm a; 

but he clings fondly to the hope that by works of merit 

and the practice of Yogum , the vicious Circle of Necessity 

may be broken through and the perfect release of 

Moksha be attained. Fechner’s is a philosophy of tri

partite progression— from embryo to man, from man to 

immortal spirit. In the third epoch, the disembodied 

blend their being with the living. “ If you think of a dead 

person earnestly and intensely, not only the thought of 

him or her, but the dead 'person liim self, will bo in your 

mind immediately. You may inwardly conjure him, he 

must, come to y o u ; you may hold him, he must stay with 

you, if you only fix your thoughts upon him.”  If this 

were literally true, would it not be within the power of the 

sorcerer or the selfish friend to enchain the dead to him, 

and prevent his progress ? This is severe injustice, quite 

opposed to the laws of both universal progress and Karma. 

A n d  yet Fechner himself says, “ Full justice is done to 

every man ; it consists in the totality of the consequences 

of both good and evil actions.”  That is  Karma, and Karma 

is the one chief featnre in Hinduism and Buddhism which 

make each, to our mind, so superior to Christianity, with 

its doctrine of unpunished sin forgiven through vicari
ous mediation.

This great thinker and philosopher had, unhappily 

for our generation, already passed his eightieth birth

day in 1881. If his useful life could only have beon pro

longed until he could have become acquainted with esoteric 

Arhat philosophy and found its striking merits, it would 

have been a blessed thing for a public which needs more 

than any thing else just now, competent guides to cor

rect religious concepts. H o  holds to the spiritualistic 

theory that children dying ever so young go on develop

ing to maturity iu the spirit world. “ In  the same 

way,”  says he, “ a child which has been alive only for 

a moment, can never die again. Tho shortest moment 

of conscious life produces a circle of actions around 

it, just as tho briefest tone that seems gone in a 

second, produces a similar circle which carries tho tono

into endless space, far beyond the persons standing by 

to listen *  *  *  The mind of the child will develop itself 

from that one conscious moment *  *  *  but in a different 

way from what it would have done when beginning from 

a more developed state.”  This is to say that, despite the 

ovident law of progression by which each subsequent 

stago of his own tripartite course developes out of, 

and is the fruition of the next antecedent one, the day-old 

babe may attain full maturity of intellect as well as 

spirit, without having passed that round of nature’s 

ladder whereon “ mind develops itself from its germ, work

ing out organs” for the spiritual entity ! Though medi

ums affirm this, it is hard to reconcile so evident an inter

ruption of apparently universal law with either logic, 

mathematics, or the conservation of energy. Asiatics 

will rather hold to their ancient esoteric teaching, 

that there are no exceptions to the necessity of passing 

through, as well as into, each state of being before 

entering the next, and that the baby entity must bo 

reborn as man, and have man’s full experience, before 

passing on to the next point in the circle of rebirth. 

A  philosophy like that impairs in no degree the noble 

idea of human destiny, while it does seem to agree with 

the highest intuitions of justice and cosmic harmony, 

more perfectly than an optimism which shows us nature 

constantly fruiting her Tree of Life, whether its buds and 

blossoms were perfected or not.

In a work published in 184*8, and called by him “  Nanna, 

or the Soul-Life of Plants,”  the venerable author was more 

in harmony with Eastern thought, since we find embodi

ed therein, a full conviction that there is hot an atom in 

the universe but is possessed of soul. Indeed, in the 

wordsof his able translatorhe began in that b o o k /'a  course 

of investigation which soon led him from the convictions 

that the organized beings inferior to man have a soul, 

do not only consist o f  a body and soul, but rather are body 

and soul in one, like man himself, to the higher and grander 

conviction that the beings superior to man, the celestial 

bodies, must likewise have an inward life underlying and 

concomitant with, tlieir outward life; that, in fact, the 

whole universe is alive, not a dead bulk, but an animated 

being, a wonderful organism of the sublimest order.”

“ M il. I S A A C S .* ”

T h e  subject of our present review is— a romance ! 

A  curious production, some might say, to come to our 

book table, and claim serious notice from a philosophical 

magazine like this. But it has a connection, very pal

pable and undeniable, with us, since the names of three 

rhembers of our Society— Mr. Sinnett, Colonel Olcott 

and Madame Blavatsky—-figure in it, and adepts and 

the rules and aspirations of their fraternity have a large 

share of the author’s attention. This is another proof 

of the fatt that the Theosophical movement, like one of 

those subterranean streams which the traveller finds iu  
districts of magnesian and calcareous formation, is 

running beneath the surface of contemporary thought, 

and bursting out at the most unexpected points with 

visible signs of its pent-up foroe. The scene of this 

novel is India, and a good deal of its action transpires at 

Simla. Its few pictures of Hindu daily life and charac

ter, and of typical— in fact, in one or two cases, of 

actual— Anglo-Indian personages, are vividly realistic, 

There is no mistaking the fact that the story-teller 

gathered his materials on the very spot, and has but 

strung upon tho thread of his narrative the beads of 

personal experience. The son of a great sculptor him

self, and the nephew of one of the brightest, cleverest and 

most accomplished men of modern eociety, ho displays 

iu  many a fine passage an artist's loving sense of the

* Mr. Isaacs s A Tale of Modern India. By F. Marion Crawford, 
(London : Macmillan and Co., 1882J Price Rupees 3.



grand, the picturesque and tbe beautiful, an athlete’s 

passion for exercise and sport, and a, f la n e u r ’s familiarity 

with the human nature which blooms in tho hot-beds of 

the gay world. Examples of the 6 rst-named talent are 

the descriptions of Himalayan and sub-Himalayan scenery, 

and moonlight effects ; ot the second, a tiger-hunt iu the 

Terai, a pic-uic under canvas, hnd a polo-match; while 

the signs of the third endowment show themselves in his 

photographs of various personalities, some high, some 

humble, that form his groups. Mr. (Jrawford has made, 

however, what we should call, a decided artistic blunder. 

His hero, Abdul Hafiz-ben-lzak, or, as commonly known’ 

among Anglo-Indians, “  Mr. Isaacs,”  is a Persian by 

birth, a Mahommedan by creed, and the husband of 

three wives. These superfluous creatures are but barely 

introduced by allusion, yet their existence is admitted by 

the hero, and as no crime is imputed to them, they 

would seem to have every right to a peaceful existence 

as the spouses of a lawful husband. Yet their conjugal 

claims are ignored, and their personalities shoved away 

out of sight, because the author makes Mr. Isaacs 

to love apd be loved by a paragon of English 

maidens; who, knowing of the domestic trirnurbi in 

question, yet treats her lover like an unencumbered 

bachelor, without a single blessed thought of the wrong 

she does to Mesdames, the aforesaid three married ladies. 

The utter superfluity of the latter as regards the interest 

of the tale, causes the judicious reader to grieve that 

they should liuve ever been evolved from tho author’s 

cerebral ganglia, even to be kept behind a distant 

'purdah .

In  hie remarks upon cataleptic trance, the projection 

of the “ double,”  thought-reading, clairvoyance, the 

nobler aspects of esoteric Buddhism, the aspiration of 

the true Adept aud Yogi for knowledge, and their ab

horrence of whatever smacks of ‘ Miracle,’ Mr. Craw

ford shows an attentive, if not a profound, reading of 

authorities. As regards the highest point of adeptship, 

he is as clearly wrong as was Bulwer when he so 

gloriously depicted his Z a n o n i as yielding up pure 

wisdom for the brighter prize of sexual love— we mean 

of the love of man, as man, for woman as the comple

ment of his own nature. For the love of the adept 

burns only for the highest of the highest—"that perfect 

knowledge of Nature and its animating Principle, which 

includes in itself every quality of both sexes, and so 

can no more think as either man or woman, than the 

right or the left lobe of one’s brniu can think of itself 

apart from the whole entity of whieh it is a component. 

Monosexual consciousness exists only on the lower 

levels of psychic development; up above, the individual 

becomes merged as to consciousness, in the Universal 

Principle;— has "becom e Brahma.”  But it was less a 

sin for our author to make his hero relinquish fortune 

and the world’s caresses to become a Chela, in the hopo 

of passing ajons of bliss with the enfranchised soul of 

liis beloved one, than to put into the month of R am  L a l, 
the adept “ Brother” — apparently a prentice attempt 

to individualise M r. Sinnett’s now world-famed trans- 

Himalayan correspondent— language about woman’s 

love and its effects that no adept would by any chance 

ever use.

W h at guerdon,”  he makes him say, “  can 

man or heaven offer, higher than eternal communion 

with the bright spirit [his sweetheart had just died] 

that waits and watches for your coming? With her—  

you said it while she lived— was your life, your light, 

and your love ; it is true ten-fold now, for with hor 

is life eternal, light ethereal, love spiritual. Come, 

brother, come with m e !”  Quite the contrary: he 

would have said that this prolongation of earthly ties 

is possible, but that its natural result is to drag the 

dreamer back into the Circle of Re-birth, to excite a 

Trishna, or thirst for physical life, which enchains the 

being from real emancipation from sorrow— the attain

ment of the rest of Moksha, or Nirvana.- And  that the 

aspirant after adeptship must evolve out of his physical 

nature a higher, more essential self which has no sorrows 

because no affectional enslavements of an y  so rt.
If Ram Lal is an attempt at “  Brother”  Koot Hoomi, 

it is also and more a reminiscence of Althothas, the 

teacher of Dumas’ Balsamo, or Mejuoor, the dessicated 

preceptor of Zanoni. For Mr. Crawford makes him call 

himself “ gray and loveless,”  and say that he had 

“ known youth and g laJness o f  heart.” The animated 

mummies whom novelists love to make the types of 

occult learning, doubtless had never any other feeling 

than that of the btone or the salted herring; but the 

real adepts— as we are reliably informed— are the most 

happy of mankind, since their pleasures are connected 

with the higher existence, which is cloudless and pangless. 

Tbe earliest among the changes felt by the true Chela is a 

sense Of unmixed joy to be rid of the carking cares of 

common life, and to exist in the light of a supremely 

great Ideal. Not that any true adept would say aught 

against the naturaluess and sacredoess of pure sexual 

relationships; but that, to become an adept, one must 

expand the finite into the Infinite, the personal into the 

Universal, man into Parabrahra,— if one so choose to 

desiguate that Thing Unspeakable.

W e  should nevertheless thank Mr. Crawford for oua 

favour— ho helps to make our Brothers conceivable 

human beings, instead of impossible creatures of the 

imagination. R am  L a l walks, talks, eats, and— gracious 

heavens !— rolls and smokes cigarettes. A nd  this R a m  
L a l is therefore a far more natural being than Zanoni, who 

lived on air and got about, on the crupper of the lightning- 

flush. Only a sensible writer could have made his adept 

say : “  I am not omnipotent. I have very little more 

p o w e r  than you. Given certain conditions and I can pro

duce certain results, palpable, visible, and appreciable to 

all; but m y  power, as you know, is i t s e l f  m erely the 
know ledge o f  the law s o f  n a tu re , which Western scientists, 

in their wisdom, ignore.”  And  it was genuine appre

ciation of a noble human ideal which prompted him to 

call our revered teachers “ that small band of high 

priests who, in all ages and nations and religions and 

societies, have been the mediators between time and 

eternity, to cheer and comfort the brokeu-hearted, to 

rebuke him who would lose his own soul, to speed the 

awakening spirit in its heavenward flight.”  No need to 

question tho misuse of terms and misconception of 

conditions of existence, when the sentiment is so true nnd 

the effect so good upon a sceptical generation of sensu

alists.

No  better proof needed, of the thorough, so to say, 

in tu i t io n a l comprehension by the author of some of the 

most important limitations of even the highest adept

ship, than the wise aud suggestive words put by him in 

the mouth of Ram Lal.— “ W h y  can you not save her 

then ?”  asks of him Paul Griggs, the narrator of the 

tale, speaking of the dying girl, “  this friend Isaacs’ ” 

first love.— “ I can replenish the oil in the lamp,”  is the 

adept’s answer, “  and while there is wick the lamp 

shall burn— nay, eveu for hundreds of years. But 

give me a lamp wherein the wick is consumed, and I 

shall waste my oil ; for it will not burn unless 

there be tho fibre to carry it. So also is the body of 

man. While there is the flame of vitality and the essence 

of life in his nerves and finer tissues, I will put blood 

in his veins, and i f  he meet w ith  no accident, he may live 

to see hundreds of generations pass by him. But when

there is no vitality and no essence of life in a man...........

though I fill his veins with blood, and cause his heart to 

beat for a time, there is no spark in him— no firo, no 

n e rv o u s  strength. So is Miss Westonhaugh (the dying 

girl) now— dead while yet breathing..... .......”

If, speaking of the author’s comprehension of adept 
powers the adjective “  intuitional” is used, it is justified



to a degree, by what we learn of M r. Crawford from a 

private letter................ “ This book was written with mar

vellous rapidity ; ............... it was begun and completed in

thirty-five days, without erasures or corrections.”

Theosophists who can afford to buy books should not 

fail to possess this one and put it on the shelf beside 

Z a n o n i and the S trange S to ry , It is an intensely in

teresting fic tio n , based upon a few of the grandest 

occult truths.

T H E  V I O L I N . *

F o r  all who interest themselves in the “ K ing  of 

Instruments,”  whether as musicians, litterateurs or 

manufacturers, Mr. Peter Davidson’s compendious 

little handbook is extremely valuable. The author’s 

name is well known to tho readers of this magazine as an 

ardent moinber of onr Society, aud several contributions 

from him upon mystical subjects have appeared in our 

columns. H e  is one of the few modern writers upon 

harmony who have seen and demonstrated the occult; 

relationship between sound-vibrations and those other 

molecular undulations in the Akasa, or Astral Light, 

which not only produce the effects of colour, and scent, 

but are the basis of so-called magical phenomena. And  

without that intuitive sense of the uniformity of nature, 

no writer can be said to understand music, let him be 

ever so learned technically. It is the great merit of the 

present work that it not only gives the most common

place details as to woods, varnishes, strings and shapes 

of tho princely violin, with catalogues of famous makers 

mid their gems, and miscellaneous anecdotes, humorous, 

historical and pathetic, but also many wise reflections 

upon the theory and origin of sound. The present is 

the fourth edition. M ay ifc have forty !

A  G R A M M A R  O F  M U S IC .+

A t  a time when so much attention is being given in 

India to a revival of interest in ancient Aryan musical 

Rcience, the new edition of Dr. Callcott’s excellent 

Grammar of Music ought to find many readers among 

Hindus. It was said of it by Mr. W .  Horsley, (Mus. 

Bac. Oxon) that “  no work of a similar extent, on 

Musical Science, was ever so popular”  in Great Britain. 

“  It is not possible to name a treatiso so copious in in

formation, so rich in examples, and in which the expla

nations nre given in so masterly and so clear a manner.” 

]n this high encomium we largely concur, and would 

be glad to see the book circulate iu tho Bengal Phil

harmonic Academy and Poona Gayan Samaj. The price 

— ouo shilling— brings it within the reach of all.

P U N D IT  H EER A  N UN D'S  ALMANAC FOR 1883.—P r e d i c 
t i o n s  O P  T I I E .  W E A T H E R  ; V O I C E  O F  T H E  S T A R S ,  A N D  E r i tE -  
VIE.BIS roll A S T R O L O G I C A L  F O R E C A S T S ,  Etc.

Tliis is the only native Almanac prin ted  in English. 
I t  purports  to be the mouth-piece of tho g rea tes t  astrologers 
of Punjab; and th is  will in itself bo a sufficient guarantee foi* 
the accuracy of its calculations and all those who are in terested in 
restoring this  branch of ancient science—long unmeritedly 
derided by sceptics—to its pristine glory ■ or are  engaged in 
collating the Eastern  and Western astrology—are earnestly 
requested to co-operate.

“ T H E  T H E O S O P H IS T ” IN  M A R A T H I.
T he Proprietors of the “ Poona Vibhar Press ”  have undertaken 

with our approval, to publish m onthly  a Mabrath i edition of the 
“ Theosophist,’' containing translations from our English  journal. 
The Mahrathi journal will be b rough t out under  able m anage
m ent ,  nnd its price will only be Rs. 4 per annum . In tending 
subscribers should kindly send their  names to tho Proprietors of 
the Poona V ib b a r  Press, at Poona.

* The V i o l i n : I t s  construction theore tically  a n d  p r a c t ic a l l y  
t re a te d ; in c lu d ing  a n  E p i t o m e  o f  the L iv es  o f  the moet em inen t  Artis ts ;  
a D ic t io n a ry  o f  V io l in  majcers,  a n d  L is t s  o f  V io l in  S a le s ,  &c. By P. 
Davidson. New Ed. (L ondon : F .  P itm an , 1882.) :

t  D r. C a llc o t t’s  M u s ic a l . G r a m m a r .  N otation  ; M elody ; H arm ony ; 
R h y th m , R evised by Thom as W estrop . (London : F .  P itm an .)

M A G A Z IN E S  FOR. H IN D U  W O M E N .

W e have received a prospectus of Tamil and Telugu “ Maga
zines for H indu  W omen,” This is a desideratum long felt in 
India. The Journa ls  will contain articles “ On Morality, House 
hold Economy, Hygiene and other popular Sciences, Biogra
phies of eminent Women of Indio and other countries. Treatment 
and Training of Children, Tales and Stories, Riddles, Songs and 
other m atter  suited to the requirements of Hindu ladies.” Re
ligious neutrali ty  will be strictly maintained. W ish ing  all 
success to such an undertaking, we recommend it to all en ligh t
ened men and women of India for support. Apply to E .  Bala- 
sundaia Mudaliar, B. A,, 78 Sbanm'ugarayen Street, Madras.

A  v e r y  esteemed brother of Northern India sends the 

following paragraph from a private letter received by 

him quite recently. The writer is not a Theosophist, and 

our correspondent pointedly observes that it is a most 

encouraging sign of the times that even outsiders speak 

of our Society in this strain :—

“ I  do not take any credit for versatility or width of sympa
thy  in tak in g  so much interest in the Society. I t s  success is so 
remarkablo tha t  few people wlio keep themselves informed o£ 
what is passing around them , can afford to let it pass unnoticed. 
Thoy must take np some position with regard to it, one way or 
the  other, I  doubt whether any movement of this na ture  had 
g rea te r  success among meu of intelligence and education either 
in ancient or modern t im es .”

A N O T H E R  N E W  CO NTEM PO RARY.

Some of our best members in N . W .  P. have begun a 

publication in Hindustani, of a monthly Magazine en

titled “ Satya Prakash.”  W e  predict for it a career 

of success nnd usefulness. It will be devoted to 

Oriental Literature, Science, Philosophy and Religions ; 

upon all which subjects its projectors are competent to 

write. A n  intimate personal acquaintance with these 

gentlemen gives us every assurance that their new 

magazine will exercise a strong influence for good, and 

we hope thnt it mny have a wide circulation through

out India. The terms oE subscription will be found 

stated in our Advertising columns,

H ifT he M anager calls particular Notice to the fact 
that all M oney-orders m ust now be sent 
payable at A d y a r  (Madras), India.
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T H E  W ELCO M E TO MADRAS.

[From the Madras N a t i v e  O p in io n  we copy the following 
notice of the enthusiastic public welcome given to the Founders 
and their H ead-quarters’ staff, by the leading Native gentlemen 
of Madras. Pachiappa’s Hall was crowded to overflowing, and 
numbers, unable to gain admission, gathered upon the veran
dahs  and roofs of the adjacent buildings to see and hear. The 
Chairman of tho occasion was a member of the Legislative Coun
cil, Kajah the Hon. Gajapati Rao, and two of the Judges of tho 
Court of Small Causes, respectively moved and seconded tho 
resolutions. The address to the Founders was loudly applauded 
throughout, and the Hon. Chairman, tho two Judges, and the 
excellent President of Pachiappa’s Charities Committee, all 
pledged themselves to second Col. Olcott’s efforts to found an 
Aryan .Religious Society, as an ad junc t to the Theosophical 
Society, to found religious schools and  circulate Aryan
religious publications throughout In d ia .  Add to this the fact 
tha t  we find our new home at Adyar delightful in every respect, 
and it will be seen th a t  our new year (and new cycle) begins 
under the brightest auspices.]— E d .

Elsewhere, we {N a t ive  O p in ion )  publish a t  length  the Address 
of Welcome, presented to Col. I I .  S, Olcott and Madame H, 
P. Blavatsky, by the Theosophists of Madras. Although wo 
have not been able to obtain a copy of tho full text of the wor
thy Colonol’s reply, there is ono point which ho mentioned, and 
which was most enthusiastically taken up by the meeting, upon 
which we wish to offer a few remarks.

Whatever the Theosophical Society may or may not havo 
done to commend itself to public support and sympathy,—■ 
neither of which, by the way, it hns ever directly sought to 
obtain—one th ing  is certain : and tha t  is that, by means of 
th is  movement, the intelligent thinking section of the native 
comm unity have, wherever a branch of tho Society has been 
established, fairly been roused to take  a greater  interest than 
heretofore in Sanscrit li terature, philosophy, and science. 
This is certa inly a most satisfactory step in a much needed 
direction ; and as we said already, the Theosophists are to 
bo congratulated on tlieir having been m ainly  instrum ental 
in its being taken, even if for nothing else.

Taking, as we do, the very sincerest in terest in the  true  pro
gress and welfare of our Native Community, and cherishing, 
as we also do, the most ardent admiration of the ancient Sanscrit 
sages and their works, we most heartily  rejoice a t  and welcome 
any movement tending towards a revival of Sanscrit lenrning iu 
its ancestral home.

Hitherto tho great difficulty iu promoting a tas tofor ,  and study 
of, Sanscrit has been how and where to begin. Tho style in 
which this grandest of all languagos is learn t either by s tudents  
at the University or by the clerical sects (so to speak) of B rah 
mans in their Pathasalas are, neither of them, Yery well suited,

if at all, to kindlo tha t  enthusiastic love of learning for i ts  own 
sake, which alono can accomplish great things. Then, too, it is 
exceedingly difficult, if not almost utterly  impossible, for children 
to begin s tudying Sanscrit a t  a sufficiently early age, while a 
still g rea ter  difficulty is as to what subjects should be taken up.

A nother grea t reproach tha t  has frequently been cast in tho 
teeth of tho natives of India  is tha t  they have no national (or 
any other) system for the instruction of the young in the first 
principlos of their national religion. This is true ; and  it  is to be 
greatly  regretted ; while, as Col. Olcott has frequently pointed 
out,  it is mainly, if not entirely, owing to this want of ins truc
tion in their  own faith tha t  so many Hindus have become con
verted (or perverted) to Christianity and other foreign religions 
causing thereby no littlo social sorrow and trial, and cruelly sever
ing tho most sacred of ties.

In  his address las t Wednesday evening, Colonel Olcott 
proposed a plan (which, as wo said, wo were rejoiced to see, was 
most cordially taken up by those present) whereby religious in
struction to Hindu children could be imparted regularly, and 
whereby, also, bn im petus would be given to the study of 
Sanscrit. His proposal was tha t  a series of Catechisms and 
Iteading-books should bo compiled, embodying the fundamental 
principles of the H indu  moral and religions system, and contain
ing simple passages from (translations of) the Sanscrit classics, 
and tha t  special classes should bo formed for the instruction of 
children out of books so prepared, similar to the ‘‘ Sunday school 
classes ” in Chris tian countrios. The idea is certainly a g rand  
one, while it is also perfectly feasible; and, if it is taken up and 
worked out iu a proper, persevering, spirit by those whose inte
rest it is to sec th a t  this is done, wo see no reason why Colonel 
Olcott’s scheme should not be a splendid succcss, and the 
means of doing much substantial good to this country in more 
ways than one.

Wo must not omit to mention that our public-spirited fellow- 
cit izen, l la jah  tho Honorable G u j p u t e b  I I , v o ,  who presided at 
Pachiappa’s on tho occasion we are speaking of, has, w ith  his 
well-known generosity  and patr iotism, come forward to identify 
himself with this movement in favor of disseminating Hindu 
Religious Instruction ; and has consented to bo the Chairman of 
a Committee to be convened for forwarding the said object, as 
also to do all he can to help the necessary opera t ions..

I t  only remains for us in concluding these observations, to  
wish all such of our fellow countrymen as are concerned in so 
praiseworthy an undertak ing ,  as th a t  of seeking to have instruc
tion in morals and religion imparted to H indu children, every 
success; and to express a hope tha t they may be able to work 
for tho cause in question heartily and well, so as to command 
and deserve th a t  success wiLh whioli the best friends and well- 
wishers of the country would fain see their  present efforts duly 
crowned.



O F F I C I A L  R E P O R T .

I n  a cco rd an ce w ith  our su g g e s t io n s  c o n v e y e d  in  t lio  S u p p le , 
menb to  th o  Theosophist  for N o v em b er  1882, ou  “  th e  I n d iv id u a l

i t y  oE B r a n c h e s ,” th e  S ecreta ry  o f  th e  “ P r a y a g  T h eosop h ica l 
S o c ie ty ,”  A lla h a b a d , reports under d a te  th o  1 st  u ltim o  th a t  th e  
B ran ch  h as been  d e s ig n a te d  “ T he P ra y a g  P sy c h ic  T h eo so p h ica l 

S o c ie t y ,” a n d ,th a t  th e  O ffice-bearers for 1882-83  are :—

I I .  C. N ib le t t ,  E sq ., P res iden t.
B a b u  O p rak as C handra M u k erjee , V ic e -P r e s id e n t ,
D r . A v in a s  C handra B an erjee , Secretary .

N E W  B R A N C H  S O C IE T I E S .

A T  H Y D E R A B A D .

T h e  “  H y d e r a b a d  T nrosorm cA L  S o c i e t y ”  w a s fo r m e d  at 

H y d erab ad , D ecca n , b y  our in d e fa tig a b le  b ro th er , M . R. R y. S . 

R am asw am ier  A v e r g a l, on  th e  1 7 th  D ece m b er , w ith  the  fo llo w 
in g  O ffice-bearers :—

D o ra b jee  D a sa b liy , E sq ., P r e s id e n t .
B a b u  G ya P rasado, Secretary.
B ab u  R a g h u n a th  P rasad , A s s i s ta n t  S ecretary .

B O L A R U M  (H . H . N iz a m ’s D o m in io n s).

“ T h e  B o l a r u m  T i i e o s o i ' i i i c a l  S o c i e t y ”  w as form ed  b y  th e  

sa m e brother on th e  2 5 th  D ecem b o r  w ith  th e  fo llo w in g  O ffice
b ea rers :—■

M. R . R y . V . B a la k is tn a h  M ood lyar A v erg a l, P re s id e n t .

,, T . V .  G op au lsam i P illa y , Secre tary  a n d  T re a s u r e r .

S E C U N D E R A B A D  (H . H . N iz a m ’s D o m in io n s ).

" T h e  S e c u n d e r a b a d  T i i e o s o p i i i c a l  S o c i e t y ”  w as form ed  by  
D ie sam e b ro th er  on th e  sa m e d a te , in sp ite  o f th e  u n fa ir  o p p osi-  

oii o f  som e m a lic io u s ly  in c lin ed  m isch ie f-d o ers  o f  tho  p lace. 
T h e O ffice-bearers are :—

M , R . R y . M . E th e r a ju lu  N a id u  G aru, P r e s id e n t .
„  I . M . R a g o o n a y a k u lu  N a id u  G aru, V ice -P res id en t .

„  C. K u p p u sw a m i A iy a r  A v e r g a l, Secretary.

B E L L A B .Y  (M ad ras P r e s id e n c y ) .

“ T i i e  B e l l a r y  T i i E o s o r m c A L  S o c i e t y ”  w as f o r m e d  by th e  
sa m e b ro th er  on th e  2 7 th  D ece m b er , w ith  th e  fo llo w in g  Office* 

bearers

M . R , S y .  A . S ab ap ath y  M oodlyar A v e r g a l, P res id en t .
„  C . E . R a n g a u a th u m  M ood layar A v e r g a l, Secretary.

C H I N G L E P U T  (M adras P r e s id e n c y ) .

“ T h e  C n iN G L E r u T  T i i e o s o t h i c a l  S o c i e t y ”  w a s form ed  by tho  

sa m e b rother  on tho  7tli Jan u a ry  w ith  th e  fo llo w in g  O ffice-bear
ers :—

M . R . R y , R , V y th in a th a  Iy e r  A v e r g a l, P r e s id e n t .
„  C • K u p p u sw a m i Iy e r  A v e r g a l. Secretary  a n d

T reasurer .

O U D D A L O R E  (M adras P r e s id e n c y ) ,

** T h e  C u d d a l o r e  T n E o s o m i C A L  S o c i e t y ”  w a s form ed by  
h im  on  tb e  9 th  Jan u ary , w ith  th e  fo llo w in g  O ffice-b earers :—■

M . R. R y , M . N a taraja iyar  A v erg a l, P res id en t .

„  A . Rama Row Avergal, Secretary  a n d  Treasurer.

M A D U R A  (Madras Presidency).

rLn E  M a d u r a  T n E o s o m i C A L  S o c i e t y ”  w as form ed  b y  th e  sarno 
b rother on th e  1 0 th  Jan u ary , w ith  th e  fo llo w in g  O ffice -b ea rers:__■

M, R . R y, S . S u b ram an ia  Iy e r  A v erg a l, B . L-, P res iden t.  

ft V. C oopoosw am y I y e r  A v e r g a l, M . A .)  S ecr e ta ry ,

K A R W A ll (B o m b a y  P resid en cy ).

An official rep ort h n s b een  rece ived  from  b rother B a b u  J .  
G h osal, o f  C alcu tta , o f th o  form ation , on th e  7th  of Jan u ary , o f a 
B r a n c h  S o c ic ty , k n ow n  a s  tho  “ N o r t i i  K a n a r a  T h e o s o p h i c a l  
S o c i e t y , ”  a t  K arw a r, w h o se  O ffice-bearers are :—

R ao B a h a d u r  G opalrao V in a y a k  B h an ap , P re s id e n t .
M r. S esh a g ir i R ao V ith a l, Vice -P res iden t .

„ K . M . R a g h a v en d ra  R a o ,  Secretary .
, ,  R am rao M a n g esh a y o  B h a tk a l, ylssi. Secretary.

T H E  B O L A R U M  T H E O S O P H I C A L  S O C IE T Y ;  

on

T H E  P S Y C H O - S C I E N T I F I C  B R O T H E R H O O D .

( E s t a b l i s h e d  at  B o l a r u m , D e c c a n .)

D ece m be r  1882,
R u l e s  a n d  B y e - L a w s .

I . T ho B o la ru m  T h eo so p h ic a l S o c ie ty  is  a b ran ch  o f  tha  

T h eo so p h ic a l S o c ie ty  and  U n iv e r sa l B rotherhood , w h ich  w as  

fo u n d ed  at N e w  Y ork , A m erica , on tho 17th N o v e m b e r  1875,

II . T h is  S o c ie ty  is  c o n s t itu te d  w ith  th e  fo llo w in g  three  

o b jc c t s :—

(a ) . T o p rom oto  th e  m oral reg en era tion  of th e  co m m u 

n ity  ; .

( i ) .  T o  c u lt iv a te  th e  f e e l in g s  o f U n iv e r sa l B ro th erh o o d  j 
(c), T o p ro m o te  th e  stu d y  of th e  A n cien t A ry a n  R e lig io n  

a s  far ns p ra ctica b le ,

I I I .  T h e  m em b ers m u st ,  a fter  th e ir  a d m issio n  to  th e  B ranch  

S o c ie ty , lead  a life  o f tem p eran ce, p u r ity  and  b ro th er ly  lo v e .

IV . E very  ca n d id a te  for a d m issio n  in to  th e  S o c ie ty  m u s t  be  
r eco m m en d ed  by tw o  F e llo w s ,

V . l o  m eet the  c o n v en ien ce  o f a ll m om bers, le o tu r e s  w ill be  

d e liv ered  in  th e  V ern a cu la r , a tran sla tion  of w h ich  in to  E n g lis h  
w ill be forw arded  to  th e  P a r e n t  S o c ie ty , w h en ev er  n ecessa ry .

V I .  T ho S o c ie ty  w ill c o n s is t  of a P ro sid o n t, a S ecreta ry  and  
T reasu rer , and M em b ers. I f  tho  co n d u ct or lifo  o f  an y  of th e  

m em b ers be in c o n s is te n t  w ith  th e  ru les , o b je c ts  and  d ig n ity  oE 

th e  S o c ie ty , a rep ort w ill b e m ade to th e  P a ren t S o c ie ty  fo r  

su ch  action  a s  th o y  m a y  d e e m  n e c e ssa r y  to  be ta k e n .

V I I .  B e s id e s  th e  in it ia t io n  fe e  o f R u p ees ten  paid  on ce  for  

a ll to  th e  P a ren t S o c ie ty , a su b scr ip tio n  of R upeo ono is  p a y a b le  

by each  m e m b e r  m o n th ly  in  a d v a n ce  to  d efray  th e  n ecessa ry  

ex p en se s, th o so  w h o are u n a b le  to  p ay  b e in g  e x e m p te d .

V I I I .  T h e  o rd in a ry  m e e t in g s  w ill b e  h e ld  on  each  a ltern ate  
Sunday.

I X . T he ab ove R u les and B y e -la w s aro su b je c t  to  m odifica tions  
from  tim e to t im e  as occa sio n  a r ise s .

V . B A L A K IS T N A H ,
P r e s id e n t ,  B o la r u m  Theosophical  Society.

A p p ro v ed  b y  th e  P r e s id e n t-F o u n d e r  in  C ou n cil.
D A M O D A R  K . M A V A L A N K A R ,

J o in t  Record ing  S ecre tary ,
H e a d  Q u a r te r s , A d y a r ,  

M a d ra s .

T H E  C A W N P O R E  C IIO IIA N  T H E O S O P H IC A L  S O C IE T Y .
R u l e s .

I .  T h is S o c ie ty  is  es ta b lish ed  w ith  th e  fo llo w in g  o b je c ts :—

(a). To in v e s t ig a te  th e  h id d e n  m y ste r ie s  o f  n a tu re  and th e  
p sy ch ica l pow ers la te n t  in  m an  ;

(&). T o c u lt iv a te  a fe e lin g  of U n iv e r sa l B roth erh ood  ;

(c), T o p ro m o te  th o  m oral and sp ir itu a l p ro g ress o f  m an- 
k in d .in  g en era l nnd o f  i t s  m em b er s  in  p a rticu la r .

I I .  T h e  S o c ie ty  is  op en  to  a ll w ho p ro m ise  to lea d  a  lifo  o£ 
p u r ity , fo r  w h ich  p u rp o se  e v e r y  can d id a te  h a s to  m a k e  a d ec la 
ra tion  in  th o  p rescr ib ed  form .



I I I .  C an d id ates for a d m issio n  m u s t  n o t be b elow  th e  a » e  o f
e ig h te e n . “

IV . A monthly subscription of Rupee one is payable by 
each member of the Society in addition to tha usual initiation 
fee of Rupees ten. In  any exceptional case, the Society will 
have power to excuse any member from paying the fees.

V- Any member found leading a life inconsistent with the 
recognised principles of the Society, shall, iu the first instance, be 
warned by the President,  and, if after such warning, he does not 
improve, i t  will be optional with the Sooiety by a vote of two- 
th irds of its members to suspend or expel him from the Society.

V I-  The Officers of the Society shall be a P res ident and a 
S e c r e t a r y  who shall be elected, annually  or when necessary, by 
a vote of majority  of the members of the Society.

V I I .  The  Secretary will keep a record of the proceedings of
th e  meetings of the Society and shall also keep an account of its 
funds. .

V I I I .  P o u r  members at least shall constitute a quorum, and 
in the absence of any of the permanent Officers of the Society, the 
members present shall appoint their own Officers for the  occasion.

IX .  The ordinary meetings of the Society shall be held on 
the  7th, 17th and 27th of every month at such time and place 
as may be found convenient by a majority  of the members of the 
Society; bu t  the President shall have power to convene any 
emergent meeting when necessary.

X . A ny one who, for reasons tha t may appear satisfactory 
to the President, prefers to keep his connection with the Society 
a secret, shall be permitted to do so.

X I .  The library of the Society shall be open also to outsiders 
on payment of an annual subscription of Rupees six in advance.

M O H E N D R A  N A T H  G A N G U L T , L . M . S .

Secretary,

C a w n p o r e , )
15 th  J a n u a r y  1883- j

R U L E S  O F  T H E  P R A Y A G  P S Y C H I C  

T H E O S O P H I C A L  S O C IE T Y . 

• E s t a b l i s h e d  6 t h  N ov. 1881.

1. T h a t  this Society be designated tlie Prayag Psy

chic Theosophical Society.

2. Every person, who is a Fellow of the Parent Theo

sophical Society, shall be eligible for election by ballot as 

a member of this branch; one black ball in seven to 

exclude.

3. The subscription of the Fellows to cover the neces

sary expenses of the Society, shall be a minimum monthly 

subscription of four Annas. It shall however be optional, 

for any member, to pay a larger amount.

4. The Society shall be administered by Council of 

seven including- the President, Vice-President and Secre

tary as ex-officio members. The retiring Office-bearers 

shall be members of tho Council for tlie ensuing year.

5. The Council shall bo empowered to transact all ordi

nary business connected with the management of the 

Society, Five members shall form a quorum.

6 . The President or, in his absence, the Vice-President 

or the senior brother present, shall take the chair at tho 

meeting of the Council as well as at tho ordinary meeting 

of the Society.

7. The ordinary meeting of tho Society sliall be held 

ou the 1st and 3rd Sunday of every mouth at such conve

nient hour as the Council may direct. The Secretary is 

empowered to summon an extraordinary meeting whenever 

in the opinion of the President, or, iu his absence the 

Vice-President, the necessity for it arises, or in tlie written 

requisition of five members. In the latter case seven 

days' previous notice must be given.

8 . The officers of the Society shall be elected annually 

in the month of November.

9. Any member of the Society may be suspended by 

tlie Council after due warning, aud if his conduct or 

life is manifestly inconsistent with the rules, objects and 

dignity of the Society, be expelled by a two-thirds vote of 

the members.

ID. The above rules are subject to revision at the 

annual general meeting convened for th e  purpose with 

the sanction of the Council, but ot no other time. Should 

the members be not unanimous, at least two-thirds of the 

members must vote in favour of the alteration.

p e r s o n a l  $ t a .

Oun i n d e f a t i g a b l e  Brother,Mr. K.M- Snuorr ,  a  Vice-President 
of the Bombay Theosophical Society, reports tha t his Branch 
has selected for its Library  and rooms, a place on the Kalbadevi 
Hoad, near Messrs. Atmaram Sagoon and Company, where tho 
regu la r  weekly meetings of the Society will be held.

A few more Thesophisls, like our esteemed brother,  Mr. Shroff, 
will make any cause they identify themselves with, a glorious 
success. We have therefore every hope and confidence that the 
Bombay Branch will ere long achieve many practical results for 
the good of India, now that the H e a d q u a r te r s 'o f  the Parent 
Society have been removed from Bombay and the Branch thus 
feels the  responsibility, like all other Branches throughout the 
world, which rests upon it.

K a o  B a h a d u r  J a n a r d a n  S a k u a i i a m  G a d g i l ,  Vice-President of 
the Rewah Theosophical Society at Baroda, writes to say that Bao 
Bahadur Vinayakrao Janardan Kirtane, Naib Dewan of Baroda aud 
the President of his Branch, “ is recovering, though ra ther  
slowly.” W e sincerely hope that tho patient will soon get well.

B a b u  J w a l a  P r a s a d a ,  President of the  Meerut Theosophical 
Society, is successfully practising Mesmerism. He recently cured 
an inveterate eye disease of many years standing. The patient,  
Babu Peary Lai, a copyist of the Meerut Munsiff’s Court, had 
been hitherto, unsuccessfully, treated by several ablo doctors. 
Out of gra t i tude  to our brother, he has made a donation for the 
Library  of the above named Branch, Lot it be remembered that, 
unlike Western professional Mesmerists, the Theosophists in 
India  who are practising mesmerism, arc curing diseases solely 
out of a pure love for humanity  and receive no fe e s  whatever 
for their services.

The Venerable Parker Pillsbury, a  charter member of the 
Rochester (U. S. A ) Theosophical Society, is engaged upon a 
work which will embody liis personal recollections of the tremen
dous struggle  against human slavery in America, throughout 
which he was one of the foremost and most honoured leaders of 
the  Abolition Party . W h a t  George Thompson -was In .England, 
Pillsbury aud Garrison were in America.

F rom  Mrs. J . W. Cables, Corresponding Secretary of the 
abovenamed Branch, we have encouraging reports of the Theo
sophical work th a t  is in progress among the members—all, 
educated and in telligent persons, who are try ing  their utmost 
to spread correct ideas with respect to Asiatic philosophy and 
A ryan Sciencc th roughou t America.

Oun b r o t h e r ,  M r .  P. S r i n i v a s a  Row, J u d g e ,  S. C. C o u r t ,  a t  
M a d r a s ,  recently visited the grea t Pagoda at Tinnevelly in com
pany with the District Munsiif of tho place and one of the 
pagoda priests , for the purpose of seeing the famous king- 
cnccauut planted by theBuddhist delegation from our Colombo 
(Ceylon) branch, which accompanied Col, Olcott to tha t place iu 
the  year 1881. The false report circulated by the Missionaries 
th a t  it had been destroyed by ti e Hindus as soon as Col. Olcott’s 
back was turned, will be’recolleeted. Jud ge  Srinivasa ltow found 
tho tree grown to the  height of a yard or more, with six ^large 
leaves in the crown, and altogether very healthy and vigorous, 
W hen the trunk lias becomo largo enough, a brass plate is 
to be affixed to it to commemorate this in teresting historical 
event.

B y  a curious oversight, in making up the report on the results 
of Col. Oleott’s Ceylon work of 1882, we omitted to mention an act 
of generous liberality by Mr. D. Samarawikrama, Notary Public 
of Galle. This gentleman, although not a  Buddhist in religion, 
declined to  receive the  usual honorarium for his professioual 
services in executing the deeds under which the boards of Trustees 
and Managers of the  Singhalese National l<’uud aro constituted^



M r. S a tn a ra w ilc ra m a 'd e se rv e s  a n  a m p le  r e w a rd  fo r  m a n y  k in d  a c ts  
t h a t  h e  h a s  d o n e  in  th e  p a s t  a s  o p p o r tu n i ty  o ffe re d  to  b e n e f i t  
s o m e  w o r th y  o b je c t ,

T h e  Bombay compositors made certain errors in setting the 
figures in the consolidatedlMemorandnm of Receipts and Expendi
tu res  of the S. N. B. Fund, as published in tho December 
Theosophist. They should be as follow : Receipts, (Total) Its. 
8,904-81; instead of Rs. 8,904-81i and tho totalling on tho 
credit side should be Rs. 6,807-09, instead of Rs. 6,830-54. The 
Secretary of tho Board of Managers (Mr. Edrewere) reports tha t  
■with Mr. E. Gooneratna, Gate Mudliar’s, assistance, he has col
lected Rs 123-75, of a rrears  subscriptions and in petty  sums Rs- 
20. Of this Rs. 112-50, and Rs. 3-87 additional of in terest on a loan 
from tho Fund, have been deposited in bank to the  credit of 
th e  Trustees.

O ne  of our correspondents thus describes his first a t tem pt at 
mesmerism :—•

“ I  took hold of the hand of a boy of about 13 years of age, 
looked steadily a t  his oyes without winking and strongly w il led  
th a t  ho should go to sleep. In  about 10 seconds, he fell back 
asleep, as though  he were struck with lightning.

‘‘ Ill about 5 minutes more, he answered some extraordinary 
questions which, to judge from his limited education, he could 
not have dono in his normal condition.”

“ Some of my sceptical frionds were thus brought to conviction. 
I  have learned to cure various diseases, and this, in my opini
on, seems to be more beneficial to humanity than wasting time 
in experiments to arrive at somo exoteric results ."

W e learn th a t  our b ro ther  Babu Barada K an ta  Majumdar is 
try ing  to form a Branch at Jessore. Ho would have worked hard
er and succeeded in his a t tem pt,  ere long, had it not been for 
the heavy calamity th a t  fell to his lo t—the loss of his eldest 
son.

Ouil b rothers  in Rohilkhand and Oudh aro working in right 
earnest, individually and collectively. In  these districts , many 
a true patriot and philanthropist is being gathered  under the 
banner of Theosophy.

M. R , By, A. Govinda Charlu Garu no sooner joined our 
Society, than  ho began to show what he can do for our (cause. 
On tho n igh t  of the 15th In s tan t  at T um k ur  he delivered a lec
ture, in which lie began to disabuso the public mind of all their 
erroneous not ions on Theosophy. We tru s t  th a t  th rough his exer
tions, branches will soon spring up iu the Mysore Province.

B e g i n n e r s  in tho field of Mesmerism would do well to emulate 
Mr. Tookaram Tatya, Councillor of tho Bombay Theosophical 
Society. W ithin  a comparatively short time he has attained 
such considerable progress tha t he cures cases of hysteria,epilep
sy, leprosy, &c., of long standing. In  ono case, a complete 
paralysis of half tho body was cured ; the  patient,  who was 
b ro u g h t  in a carriago and supported by two people, walks somo 
distance after five days’treatmerit. We hope theso successes may 
iuduco our brother. Mr. Jehangir  Curset.ji Jehang ir  Tarachund, 
so long an invalid, to commit himself unreservedly to Mr. Took- 
aram ’s care.

W n i i  deep regre t  we record tlio death of Jour esteemed 
Brother and friend, M. R, Ry. K. Venkatanarasayya Garu,
F. T. S., Translator, District Court, Bellary. I l is  lovo for the 
O ccult sciences, tho devotion and zeal with which he pro
moted the objccts of our Society, as Telugu Assistant to the 
Corresponding Secretary, had endeared him to every Theoso
phis t.

D E A T H  O F  D . M . B E N N E T T ,  F . T . S.

W e had but just begun to roacl for our review of tlio 

third volumo of Mr. Bennett’s A  T ru th -seeker A ro u n d  the 
W orld , when the Overland Mail brought us the news of 

his death— on the 6th of December, at the age of G4, after 

an illness of less than a week. This event, which will be 

so gladly hailed by all enemies of Freethought, will b e the 

cause of sincere sorrow to everyfriend of religious agita

tion, the world over. For whether in full agreement 

with him or not, all will admit that he was a bold, brave 

thinker, the champion of free discussion, a hard-working, 

kindly disposed, intellectually active, honest, religious 

agitator. One episode in his life, his imprisonment, which 

has been made the subject of reproach to him by the 

Christian majority, will be treasured in the memories of 

Freethinkers as his best claim to their respect. For as 

time wipes out, the smirched record of the case, the men 

who prosecuted him and the scheme by which he was 

haled to prison, will be despised, and as the fact that he 

was made a scapegoat by a cabal of powerful bigots for 

the whole infidel movement in America, will come out 

clearly, many who are now prejudiced by the slanders of 

persons like M r. Joseph Cook, will do justice to his 

memory. Mr. Bennett was a rough-and-tumble theo

logical wrestler. H e  struck from the shoulder straight] 

at the mark, without caring to pay compliments or pick 

the best phrases. There is therefore a flavor of coarseness 

in his controversial writings, and a tone of scorn or bitter

ness throughout. This seems a little strange at first sight, 

since his youth was passed among the Shakers, the 

quietest, most honest, prosaic, and inoffensive community 

imaginable. But no doubt it was his very combativeness of1 
nature which drove him out from their bosom to fight the 

world and win his footing: he had that in him which 

revolted at the disciplinary restraints of the Shaker family 

and he found his greatest happiness when in the thickest 

of the battle. During his public career as a leader of the 

Freethought party lie was a prolific writer, and sent out 

tract after tract, pamphlet after pamphlet, book after 

book. It was a shower of sledge-hammer blows upon 

the crest of Christian theology. H e  was engaged iu 

numerous controversies with clergymen and others of 

their party, a study of which gives the enquirer about all 

that can be said for or against the Christian religion. 

Tho history of hislmemorable voyage around the world in 

search of the truth about tlie creeds and practices of all the 

nations, is fresh in the public mind. A n d  the work is n 

marvel of cheapness and full of interesting facts. His un

expected and undesired appearance as a lecturer in Bombay 

audjCeylon was forced upon him by unforeseen exigencies at 

thoso points. His lecture at Galle and Colombo, contrasting 

Buddhism with Christianity was so admired by our Singhalese 

brothers that they rendered it into their vernacular, and 

hundreds of copies are already circulated throughout the 

Island. It was the good fortune of the founders of our 

Society to aid liim to some extent in both India and Ceylon 

to make acquaintances and procure information pertinent 

to his researches. H e  stopped with us at Bombay and in 

Ceylon was tlio guost of our Fellows. Particulars of all 

those are given in Vol. Ill of the work above noted, andit 

is also thero stated that he joined our Society. Now  that he 

is dead (but not gone, since he lives in his works) we shall 

always look back to our intercourse with pleasure, and 

the good wishes we had for him shall pass to tho faithful 

wifo of whose devotion and self-sacrificing industry it 

made him so evidently happy to speak. H e  impressed 

ns as being a thoroughly honest man, of decided 

opinions, which he was conscientiously trying to propo 

gate, and as one who in the prosecution of that work was 

rendy to undergo every necessary privation and run every 

risk. His untiring industry was shown in his utilising 

every moment in either the accumulation of material or 

writing out his notes. The fact that while actually on 

tour around the world, flitting from land to land, he con

trived to write four volumes 8 voof about 900 pages each, 

shows what a great literary worker he was. W e  doubt if a 

liko feat was ever previously accomplished' A n d  though 

thousands of sympathisers will mourn liim at the West, 

we can assure them that if lie had lived but a few years 

longer, until the Asiatic peoplo had time to become 

acquainted with him, there would have been tens of 

thousands among the Hindus and Singhalese to bewail 

him as a true friend snatched away when they needed 

him most. . -
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