
Romish hierarchy ofhis day—when sentence of death was pronounced 
against him by Cardinal Mandrnzzi, the Supreme 1 nqnisitor—“ Perad- 
venture you pronounce this sentence against me with greater fear than 
I  receive i t ? ” Judging from the recent alarm in the Vatican, I should 
be inclined to answer—yes !—“ A Study of Consciousness,” is the title of 
a very good article, by H. C. Wood, which appears in the Century ; • it 
affords another illustration of the widespread <s self-questioning” now 
going on everywhere, in all ranks of social life, and evidenced by the 
extraordinary success of such books as the “ Strange Case of Dr. Jekyll 
aud Mr. Hyde,” and ,c Archibald M aln^on.** As Mr. Wood says :—

“  N o t  o n ly  d o  w e  a s k , W h a t  s h a l l  I  b e  ? b u t  a l s o ,  W h a t  a m  I  ? I n  c o n s o n a n c o  
w i t h  t h i s  q u e s t i o n in g  t h e  E g o  is  p e r p e t u a l l y  t h e  t h e m e  o f  e l o q u e n t  d i s c o u r s e .  T o  
d e f in e ,  i n  t e r m s  c l e a r  a n d  s h a r p ,  t h e  e x a c t  m e a n in g  o f  t h e  E g o  o f  t h e  p o p u la r  
p h i l o s o p h e r  w o u ld  b e  a  t a s k  o f  d i f f i c u l t y : b u t  c e r t a i n l y  u n d e r n e a t h  a l l  h u m a n  
in d i v id u a l i t y  i s  t h e  f a c u l ty  o r  a t t r i b u t e  o f  c o n s c io u s n e s s .  I f ,  i n  a  g e n e r a l  c o m p a n y , 
t h e  q u e s t io n  s h o u ld  b e  a s k e d ,  I s  t h e r e  s u c h  a  th in s ;  a s  u n c o n s c i o u s n e s s  ? a lm o s t  
e v e r y o n e  w o u ld  a t  o n c e  r e p l y ,  ‘ O f  c o u r s e  t h e r e  is , t h e  s to n e  i s  u n c o n s c io u s ,  th e  
c o r p s e  is  u n c o n s c io u s ,  w e  a r e  u n c o n s c io u s  in  s le e p . ’ S u c h  a n s w e r s  w o u ld ,  h o w e v e r , 
b e  to o  f l i p p a n t .”

Mr. Wood then proceeds to elaborate his subject w ith great skill. 
He says that although he is not going to assert positively th a t all matter 
has consciousness, yet that he feels it to be very difficult to prove that 
either the stick or the stone is unconscious, and. tha t he, at least, knows 
of noway  of positively demonstrating it. Here Mr. Wood approaches 
very nearly to the Eastern teachings, which tell us th a t there is no 
such thing as the so-called inorganic m atter of the W estern scientists, 
but tha t life certainly, and consciousness also—of a certain order— 
pervades and is inherent in, everything. He then gives instances 
of the ordinary tests of consciousness, and states tha t they are, by 
themselves, fallacious, as the most vivid consciousness may exist, and 
one or more of the tests fail entirely ; “ Do three naughts,” he says, 
“ joined together, make a whole number ? Does the heaping up of falla
cies give us an impregnable fortress of tru th  ? I f  I am able to show the 
correctness of my assertion tha t each of these tests (three in number) 
of consciousness is fallacious, I  insist that there is no absolute proof of 
unconsciousness.” Then, drawing from his evidently wide experience as 
a hospital surgeon in Philadelphia, Mr Wood gives some cases of epilepsy, 
where the memory is apparently entirely lost; other cases of somnambulism 
and artificial hypnotism; and quotes instances of people buried alive—and 
soon, through several most interesting pages. The inference being, that 
if all our tests of the presence of consciousness fail, surely we cannot be 
said to know that anything is unconscious ? As am atter of fact, we do not, 
we simply believe that things are unconscious. Unconsciousness, Mr. 
Wood says, is a negative condition—as we only arrive at our belief by 
a process of negative reasoning based upon the absence of certain attri
butes. “  A negative is never an absolute proof.” He then gives some 
curious examples of those strangest of all cases, double consciousness; 
phenomena before which science is dumb—for, as he says, “ Merely in 
the presence of ordinary every day consciousness, withont voice is that 
science which can drag from the bowels of the earth the records 
of creation, and can reach to the sun to weigh and analyze thc 
power of the present. Consciousness is truly the one supreme fact of tho 
universe, mysterious, inexplicable for all time, beyond human under
standing.”

A. L. C.

efr
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TH ERE IS  NO RELIGION H IG H E R  THAN TRUTH.

[ F a m i ly  m o tto  o f  th e  M a h a r a ja h s  o f  B e n a re s . ]

M R S . W A T T S  H U G H E S ’ SO T JN B -P IC T U R E S.
A N  aco u stica l p henom enon  h as  b een  s tu m b led  upon b y  a  W elsh  

■f f -  of Position— M rs. W a t ts  H u g h e s— w hich is p ro v o k in g  th e  
in te re s t o f m en  o f sc ience a n d  th e  w o n d er o f m any o f th e  p ro fan e  
I t  isi in  t r u th ,  v e ry  s tr ik in g :  m ost in te re s t in g  to  th e  s tu d e n t o f 
occultism , l o  h im , i t  is  a n o th e r  p ro o f t h a t  we a re  liv in g  in  a  
tim e of, w h a t m ig h t be called , ak asic  osmosis— th e  in filtra tio n  of 
th e  a s tra l in to  th e  p h y sica l p la n e  of consciousness. T h e  p a r t i t io n  
betw een th e  tw o  w orld s  is p ro v in g  itse lf  a s  po rous and p e n e tra b le  
as th e  m em b ran e  b e tw een  tw o flu ids of d iffe ren t d en s itie s  in  
,*Je fauT , . f  Chem ical ex p e rim en t. T h e  d e e p e r p o te n tia litie s  o f 
th o u g h t, life -fo rce , sound , ch rom atics, h e a t  a n d  e lec tric ity , a re  beine- 
successively  rev e a le d . To ca p  all, th e re  is  K eeley ’s in te r-e th e r ie  
to rce , w hose t i ta n ic  en e rg ie s  a re  ju s t  b e in g  dem onstra ted . O n 
th e  p lan e  of phy sics , on th a t  o f m e n ta l dyn am ics , th a t  of p sych ica l 
p o te n tia litie s , a n d  on  th e  v a s te s t o f a ll— th e  lim itless, in  fac t— th a t  
°7,SP1”  ’ ®he ev idence  of th is  cosm ic ac tio n  fo rces itse lf upon one’s 
a tte n tio n  a n d  s tr ik e s  th e  th o u g h tfu l o b se rv e r  w ith  awe*. E ach  d a v  
b rings its  su rp rise , ea ch  m o n th  its  co n trib u tio n  to th e  sum  of 
hum an  know ledge . Y e s te rd a y  i t  w as th e  phonograph , th e  te le 
phone a n d  th e  e lec tric  lig h t , to d a y  i t  is  s ta r tlin g  d iscoveries in  
th o u g h t- tra n s fe re n c e  an d  o th e r  p h ases o f psychical science th e  
tra n sm u ta tio n  of sound  in to  form  a n d  of color into sound . Whafc 
it  sha ll be  tom orrow , w ho can  guess ? T h e  one th in g  to  re io ice  
th e  occu ltis t is th a t  each  fo rw ard  s tep  w h ich  science ta k e s  b rine 's  
m an  n e a re r  th e  th re sh o ld  o f th a t  “  B o rd e r la n d ” beyond  w hose 
shadow s th e  su n  o f sp ir it '< t r u th  is e v e r  sh in in g . To him  such 
phen o m en a a s  th o se  o f n. ’ium sh ip , h y p n o tism , c lairvoyance, 
th o u g h t- tra n s fe re n c e , an d  t,. - of th e  quasi-physical class o f



w hich M rs. W a tts  H u g h e s ’ a re  an  exam ple , h a v e  a  m o ra l value  
beyond  com pute,— one w h ich  eclipses th e ir  ev e ry  o th e r, v iz ., th e ir  
ev id en tia l b e a r in g  upon  th e  p rob lem  of th e  h ig h e r  se lf a n d  th e  
h ig h e r  life . T h is  ac tio n  an d  p ro g ress , th is  in c re ase d  k n o w led g e  
of N a tu re ’s a rc an a , th is  w e a lth  of d iscoveries, a re  b a d  fo r theo log ies. 
A s th e  in te r-re la tio n  of fo rces an d  th e  possib le osm osis of p lanes 
of b e in g  becom e m ore a n d  m ore ev iden t, th e  u n ity  of n a tu re , of 
th e  hu m an  race , a n d  th e  su p e rio rity  of t r u th  o v e r  do g m a, tend  to  
sw eep  aw ay a ll th a t  d iv is ions of creeds, castes , rac es  a n d  hum an 
in te re s ts  hav e  done to  o b s tru c t th e  inflow of d iv in e  t r u th  a n d  the 
rec o g n itio n  of h u m an  b ro th e rh o o d . F o r th o se  w ho w a it fo r  such a 
consum m ation , th e  B u c h an a n s , D en tons, F o x es, D id ie rs , E disons, 
O harco ts, B ernheim s, H a re s , Z ollners, C rookeses, T y n d a lls , K eeleys 
a n d  H u g h ese s  a re  t r u e  b en e fac to rs  of m a n k in d . T h e  p ic tu res 
d ra w n  o u t of th e  w o rld  of inv is ib le  fo rm s b y  th e  v ib ra tio n s  of 
M rs. W a tts  H u g h e s ’ g lo rious voice, a re  th e  su b je c t of o u r p resen t 
com m ent an d  w ill now  be described .

O ur n a rra tiv e  is com piled  from  th e  ac co u n t w h ich  a p p e a re d  in 
th e  P all M all Gazette of F eb ru a ry  6, a n d  th e  illu s tra tio n s  are 
fro m  e lec tro tv p es of th e  o rig in a l cu ts  in  th a t  jo u rn a l, k indly  
fu rn ish e d  ns by th e  M a n a g e r, a t  th e  in s tan c e  of m y fr ie n d  Mr.
S te a d , to  w hom  I  ap p lied .

T h e  h is to ry  of th e  d iscovery , as given b y  M rs. W a tts  H ughes 
h e rse lf , p roves th a t  i t  w as, lik e  th a t  of th e  p rin c ip le  of the^ spec
tro sco p e  b y # > a u e n h o fe r ,  an d  th a t  of th e  p h o n o g ra p h  by  Edison, 
"  acc id en ta l,” in  a  w ay . S h e  h a d  b een  endow ed  b y  n a tu re  w ith  a 
su p erb  voice an d  h a d  a lw ays p o n d ered  deep ly  u p o n  th e  law s of 
acoustics, y e t th e  p re se n t d iscovery  h a d  n o t b ee n  prev iously  
th o u g h t out, b u t  w as s tu m b le d  upon. S he h a d  re a d  a b o u t “  Chlad- 
n i ’s figures,”  an d  w as ex p e r im e n tin g  w ith  h e r  vo ice up o n  sand  
sp r in k le d  over a  p la te  of g la ss , to  see w h a t effect th e  v ib ra to ry  
to n e s  w ould hav e  u p o n  i t ,  w h en — as she te lls  i t—

" I  saw one day w ith in tense surprise th a t th e  grains of sand w ith which 
I  experim ented formed them selves into a geometrical figure not unlike those 
w hich Chladni discovered. In  fact, the  figures which I  then  produced were 
C hladni’s figures discovered over again. I  continued my investigations, and 
slowly and gradually  discovered th a t by singing certain  notes into the eido-.

phone over the m outh of which the disc is placed, I  can sing various su b 
stances, such as sand, lycopodium, or coloured liquids into certain figures, 
livery  single note produces a figure, in wliich the vibrations of the voice are 
xecorded by clear and regu lar lines. A ccording to the pitch, intensity , and 
the duration  of a note, however, the form of the voice-figure differs.”

T h e P a ll  M a ll in te rv iew er th e n  ask ed  h e r  w h e th e r a  c e r ta in  
figure^ is alw ays p ro d u ced  by  s in g in g  a  co rrespond ing  no te . T h e  
fo llow ing co n v e rsa tio n  th e n  en su ed  :—

T hen, is a  c e r ta in  figure a lw ay s p ro d u ce d  by  s ing ing  a  c o rre s 
p o n d in g  no te  ?”  “  T h e  daisy  a n d  p an sy  a n d  all th e  g eo m etrica l 
figures can  be  p ro d u ce d  by  an y  n o te  of th e  scale ; b u t th e re  a re  
m any  o th e r  p o in ts  to  be co n sid ered  in  th e  m ode of p roduction , 
w hich i t  w ould  ta k e  too long  to  e x p la in . Now I  will show you 
how I  w ork . * M rs. H u g h es  sa t dow n in  f ro n t of the  eidophone,

on w hich  a  sm all q u a n ti ty  of fine p o w d er h ad  beon sc a tte red . A  
deep, fu ll no te  w as su n g  in to  th e  tu b e , a n d  im m ediate ly  a  m in ia
tu re  s to rm  ra g e d  on th e  disc. T in y  c louds of du st arose, ro llin g  
and  w h ir lin g  a b o u t as  w hen a  h u rr ic a n e  sw eeps over a  d u s ty  
h ig h -ro ad . S low ly th e  chaos w as re d u c e d  to  o rder, an d  w hen  
the  la s t v ib ra tio n  ceased , an  ac c u ra te , c lea r  geom etrical f ig u re  
lay b e fo re  us, fo rm ed  of th e  yellow  p o w d er on th e  d ark  disc. &

“  Now  r i l  c h a n g e  i t  in to  a n o th e r  f ig u re ,”  said M rs. H u g h e s  
and  once a g a in  th e  sto rm  b eg a n  as a  r ic h , m elodious no te  w e n t u p  
th ro u g h  th e  tu b e . T h e  form s p ro d u ced  in  san d  or pow der a re  of 
course, u n s ta b le , a n d  ch a n g e  o r  van ish  w hen  the in s tru m e n t is 
moved, b u t  in m o is t co lour th e y  can be  p e rp e tu a te d , a n d  th e  
experim en ts  w ith  p a s te  a re , th e re fo re , in finitely  m ore in te re s tin g . 
Thus, fo r  in s tan c e , w h en  a  daisy  is to  be c re a te d , th e  su b s tan ce  
p laced  on  th e  d isc c reep s  to g e th e r  in th e  c e n tre  o f 'th e  m em brane 
a t  th e  com m and of th e  firs t note, w hich  is o b ey ed  as u n h es ita tin g ly  
as th e  b u g le  h o rn  in  th e  so ld ier’s cam p. A n o th e r  no te followsTof 
a  d iffe ren t ca lib re , a n d  o u t from  th e  c e n tre  a ll ro und  bhoot sm all



petals shaped exactly like those of the daisy. But perhaps tho 
note has not been quite so full as it should have been, and the 
delicate petals are not quite as sym m etrical as they ought to be. 
Then comes one of the most marvellous parts of the process, for 
once more the voice commands, and immediately they all rush 
back and amalgamate once again with the centre, to reappear at 
the next note, smooth and shapely. The process of singing waves 
in and waves out goes on for some time, till the last wave brings 
out the perfect daisy form. The size of the figures is determined 
by the pitch of the note and the quantity of substance to be set iu 
motion ; and as with the daisy and the pansy, so it is with all the 
other figures, some of which are marked with the most perfectly 
shaded fluted lines, representing each vibration of the voice. “ To

me, the whole matter becomes more wonderful the longer I study 
it,” said Mrs. Hughes, looking with thoughtful eyes on the strange 
beautiful forms. “ There lies a whole hidden world behind these 
forms, which the future may perhaps reveal. When I walked in 
the garden on one occasion after I had been singing a number of 
daisy forms into shape, and the petals had become so familiar, I 
had the feeling as if I had only to sing under the stalk of one 
which was yet in the bud, and it would open like the flowers 
produced by the voice.”

“ In the charming drawing-room below we loitered once again 
over the screens and shades a.nd tiles on to which the strange 
figures had been sung, and about all of which there is a strange 
look of life and movement. Two charming little lanterns were set 
apart to be taken to Sir Frederick Leighton, who takes the deepest 
interest in the discovery ; and as wo went away it seemed as if

there were music even in the roar of the railway-train and in the 
creaking of the carriage-wheels in the street.”

The lady is right in saying that a whole hidden world lies 
behind these forms. I f she were clairvoyant she might have seen 
it. Many seers and seeresses have described i t ; none more intel
ligibly than Mrs. Denton, the queen of psychometers. By her 
exceptional introspective power she has been able to trace ont in the 
galleries of the spatial ether the reflected images of past ao-es of 
our earth. She and her husband, Professor William Denton, call 
this side of nature the Great Psychometric Kealm, and the latter 
with the enthusiasm of a prophetic scientist, details the inevitable 
lines of our future research:

“ W hat a realm !” he w r ite s : “ the heavens o f all ages for tho astronom er; 
all the past of our planet, and its m yriad life-form s for tlie geologist • all the  
lacts of m an’s ex isten ce for the h istor ian ; all p lan ts, from the fucoi’ds th at  
spread their arms on the tepid seas of the prim eval world, to the soaring  
cedars of California, for th e  botan ist; for the artist, all tlie e iaut m ountains 
that the rains of asons havo washed away ; the sm oking ‘m ountains, the  
nam ing craters, and th e  spouting geysers, not o f th is planet, alone” for the  
ever-grow ing sou l to  stu d y  and como to know.*

Mrs. Denton identifies this realm as a plane of matter, yet far 
more sublimed than that of our plane of waking consciousness, 
ohe says :

difference betw een that which we recognize as m atter here and  
that which seem s like m atter there ! In  the one, the elements are so coarse 
and so angular, I  w onder we can endure it all, m uch more that we can desire  
to continue our present relations to i t : in the other, all the elem ents are so 
renned, that they are so free from those great, rough angularities which charac
terize the elem ents here, that I can but regard tha t as by so m uch than th is  
the real existence. Som ething appears to me to be continually passing from  
our earth and from all existences on its surface, on ly  to take on there the  
selfsam e form as th at from which it  em anated here ; as if every moment as 
it passed liad borne w ith  it  in eternal fixedness, not the record mercty of onr

* ‘‘ The Soul of Things,'* Vol. iii, pp. 345 et sc</.



thoughts and deeds, but th e  actual, im perishable being, qu ick w ith  pulsing  
life th ink ing the thought, and perform ing the d e e d ; instead  of passing  
Lway ^ t o u t t e r n o t h i n g ^ ,  th at w hich is  W e  and « o »  for ever continum g  
and eternized there and th en .” (Ib id ,  p. 346.) rP£ris-

Psvchometry gives us thus an a p p r e h e n s io n  oi the reg s 
trative action of nature, by which she records in the ultra-material 
plane the minutest incidents of her evolutionary phenomena 
% e see here objective forms vanishing into la t e n t  permanency 
reverse the process, and we can apprehend the objectvvation 
l a t e n t  realities of form, color and sound. I t  is h a rd -fo r  me at 
l e a s t - t o  account for Mrs. Watts H ig h e s ’ voice-pictures on the 
purely materialistic theory of acoustic vibrations. Chladms figures 
( f u l l /  illustrated in Prof. Tyndall’s work on “ Sound p U  ) 
were obtained by setting up vibration in  glass and metal p la te s  
sprinkled over with dry, fine sand and lycopodium seeds; and with 
the same mixed with thin gum-water. The plates were fixed 
one side in a clamp, and free at the other parts of their edges. In 
the case of the dry sand and powder, the patterns into ^ c h  the 
particles arranged themselves under the vibrations of the pla 
were geometrical shapes, or combinations of wave-lines: when 
d a m p e n e d , they sometimes took on t h e  character of mossy 
growths. B u t  to read the graphic description of the Pall Mall 
reporter and glance at the illustrative cuts, th e r e  seems to be 
some obscure formative agency at work, not quite identical wit 
physical vibration. It is almost as if the harmonies o ft ie sm g e r  s 
noble voice had, like a spell, evoked from a fairy-world the beau
teous models from which natural evolution draws its suppl} 
of visualized shapes. What elfin bugle i s  this ^ at llasf bf“  
brought out for our inspection; on what flowery bank of th , 
in n e r  world grew the daisies and pansies that have been photo
graphed fo r  our delectation ? And this picture of w h at might 
almost seem a bit of arctic ice-scenery, with t h e  towering, half-melt- 
ed iceberg and the floating hummocks about it, how real it secms • 
Readers of Isis Unveiled” will recollect Prof. Tyndall’s alleged 
description of the marvels he saw, of swimming fash and nests of 
cones when he passed a beam of polarized light through the vapours 
of nitrite^ in J g l u .  tube. H e ,  too, if the a c c o u n t  b e  true, must 
have had a peep into this hidden realm of ultra-substance. I 
had never seen the creative powers of Madame Blavatsky shown 
a number of cases where she brought out of la t e n c y  and fixed in  
visible form images that existed in the astral light, I might not be 
Inclined to connect M r, Watts, Hughes’
psychical process going on withm her brain. That she herse 
probably does not suspect this relation to exist, weighs as nothl°S 
against the theory : recent hypnotic
“ two selves” in a person may be engaged in o p p Q S i t e  and mutua y 
independent acts of consciousness. Has she ever previous y 
thought of a new voice-form which she subsequently evo1^  ? 
her sfngincr ? And do contralto, tenor and bass voices create 
different class of forms through the eidophone ? It will be inte
resting to w ^  this estimable lady’s future discoveries in this 
game direction of acoustical rosearch. Sho

A MONG the instructive curio3 brought back from Japan br  
Colonel Olcott, is a complete collection of rosaries used by 

the principal Buddhist sects of that country. These are six in 
number, and may be described as follows :—

1. Zenshiu sect. A string of 115 beads, 108 of which are of 
light blue color and made of glass with every 19th one of crystal; 
those of the latter serving as counters.

2 . Shingon sect. A string of 115 beads, of which 108 are of 
dark brown color and made of plum wood with every 19th one of 
crystal. It has two appendages on each side, each of two rows of 
five beads.

3. Nichiren sect. There are 115 beads ; the 9th, 23rd, 56th, 
89th, 103rd, and 112tli ones being fashioned out of crystal and the 
rest out of plum wood. The 57th one from either side is also of 
crystal, attached to which there are two appendages interlacing 
each other, and containing 1 1  beads on each side, with one near 
the centre ; on the opposite side there are three rows of beads, 
containing 1 0 , 6 , and 6  beads, respectively.

4. Sliinshu sect. In this there are 115 beads, 108 of which are 
of light brown color and made of cherry wood, and the 7th, 21st, 
54th, 87th, 101st, 108th, and 115th being those of crystal. From 
the 57th bead from either end hang two small appendages of ten 
each of the kind of beads abovementioned, and terminating with a 
crystal.

5. Shozolco sect. This contains 113 beads of crystal, 56 on 
each side, and a large one near the centre. This rosary has one 
appendage attached to the centre bead, and contains 1 0  small, 
and 1  large crystal.

6 . Jodo sect. Two strings of beads entwine each other : one of 
which contains 40 beads made oat of plum wood with a large 
one of crystal hanging near the centre. In the other one, there 
are 27 large and 28 small beads, all of one and the same material 
as those of the former. This latter has two appendages, one of 
which contains 6 small beads, with a crystal at the end, while the 
other contains 1 0  flat ones, having also a crystal at the end.

The above collection was kindly presented to Colonel Olcott for 
the Adyar Library, by Captain J. M. James of Tokyo, an attache 
of the Ministry of Naval Affairs and an ardent Sinologue. He 
was good enough to add a copy of a reprint of a paper on the 
“ Rosaries (Jiu-dzu) as used by the different sects of Buddhists in 
Japan,” read before the Asiatic Society of Japan in the year 1881. 
From this document the following compilation is made.

The rosary consists of a number of beads, or counters, for mark
ing the number of prayers recited, and seems to have been in use 
amongst the Buddhists for many centuries. Possibly its use, and 
the number of beads, were first determined at the Council of Asoka,
B. C. 250, or the original number seems to have been one hundred 
and eight, supposed to correspond to a like number of sins1 
t( Hialeuhachi bonno” one hundred and eight sins or “ Lusts of the

( 1 )  I n  I n d i a  s n c h  a  n u m b e r  i s  u s n a l l y  m ip p o s e d  t o  c o r r e s p o n d  t o  a  l i k e  n n m b f c r  
o f  n a m e s  o f  t h e  D e i t y  w h o s e  n a m e s  a r e  r e c i t e d .



flesh,” which all huma.n beings are supposed to be heir to. There 
is a rosary called “ Shozoku jiu-dzu” used by all the Japanese sects 
in common. This rosary consists of one hundred and twelve 
beads of a uniform size exclusive of two large ones, so placed that 
they divide the one hundred and twelve into two equal parts, viz., 
fifty-six between each large bead. From one of the large beads 
extend two pendant strings on which are strung twenty-one beads 
rather smaller than those on the main string : these are here termi
nated by two beads of an elongated shape, commonly called Tsuyu 
dama, or € Dew drop head/

The collective name of these beads are Kamideshi, c Superior 
disciples/

Extending from the other large bead called Chindoya dama,
€ Lower Parent bead/ are three strings, on two of which are five 
small beads, each being terminated by a “ Dew drop head.” These 
are termed e Inferior disciples/ The third has ten beads similiar 
to those of the ‘ disciple* beads, but without the € Dew drop bead/ 
These are used simply as counters. The rosary represents meta
phorically the Buddhistic Pantheon. Consequently the position of 
the ( Dew drop beads’ is supposed to be symbolic of their actual 
positions of power and authority, according to the Buddhist phi
losophy, presiding, as they do, for good or evil over the welfare 
of this and all other worlds.1 Thus the working of this boundless, 
mysterious and incomprehensible “ Wheel of Nature” is kept in 
perfect harmony.

On the main string of beads, at an interval of seven beads, either 
way, from the “ Upper Parent bead,” are two beads smaller than 
the others, and generally of some different material, in order that 
they may be more readily distinguished. Again, from these smaller 
beads, at a further interval of fourteen beads on either side, are 
other two of the same sort. They are sometimes called “ Four 
Signets’* or ‘ Four Saints/

Captain James tells us that the material of the beads is generally 
crystal, glass, ivory, jadestone, ebony, rosewood, with the interval 
beads on the main string with the € Superior’ and ‘ Inferior dis
ciples,’ or crystal, coral, silver or gold according to taste or fashion. 
Formerly rosaries were made of the Bo-tree (Sansk. Bodhi druma 
=  the tree of knowledge) or the Indian pipal tree, which is sacred 
to the Buddhists : but probably owing to this wood not being 
easily obtainable, common rosaries are now made from the wood of 
cherry and plum trees.

The Captain next describes the rosary as used by the Tendai 
sect,2 which differs very little from that of the Shingon sect. Of 
Shingon Joda, and Sen sect, already described by m e; of the 
Mon to sect very similar to that of the Tendai, and lastly of Nichi 
ren Kokke shin, the rosary used by which is a facsimile of Shokoko 
Jindzu.

( 1 )  T h i s  t h e o r y  i s  n o t  c u r r e n t  i n  I n d i a ,  s o  f a r  a s  I  k n o w .
( 2 )  T h e  d o c t r i n e s  o f  t h e s e  s e c t s  w e r e  f i r s t  p r e a c h e d  a s  f o l l o w s  :—
T e n  D a i  s e c t  ( 8 0 4  A .  C . ) ; S h i n g o n  ( 8 0 5  A .  C . )  ; J o d o  ( e n d  o f  t h e  1 2 t h  c e n t u r y

A. C ) . ; Z e n  a n d  M o n to  s e c t s  (13th c e n t u r y )  j N i c h i r e n  H o k k e ,  a u d  Shin sect ( m i d d l e
o f  t h e  1 3 t h  c e n t u r y ) .

The acts of manipulation of these rosaries, I  shall give in tha
Captain s own words :—•

“ The rosary is held having ono cross turn taken in it—w ith the loons 
placed over the m iddle finger of both hands and large beads restin g  I K  
the back of the fingers close to the knuckle joint. The upper ‘ P a r e n t  bead’ 
on the r .gh t the low er ‘ Parent bead’ on th e  left, while the ‘D isd p le ’ b eads  
hang down the backs of the hands. The hands are then b r o u g h t  together  
finger tips touch ing  w ith  the loop of th e  main str ing  of beads l i n e  between* 
them, and raised slow ly, reverently to  the forehead (very frequently as h lah  
only as the chin) of the supplicant as the prayers of r e q u e s t  a r e  repeated

S i d  S T "  3 t 0 g e th e r  W ith  th e  l0 ° P 8 o f  th e  rosV  a r e  r u b b e d  u p

Hindus will recognize in this their favourite way of manipulation. 
Ih e  method of manipulation in use by the Jodo sect is different 

irom the above. To quote oar author again
“ U sin g  it  w ith  either hand, the str ing  w hich has the fortv beads on it  id 

th^°nth fi Parent bead” ly in g  over the first joint of the forefinger w ith  
the other fingers ly in g  through the rosary. I t  is then turned by the thumb' 
thn fat a rT10 the Parent bead,—one bead for each prayer, un til 
bn« fiiw  fi u c10m es.,r?und to its  starting point. The other str in g  w hich  
has fifty-five beads on it  is placed betw een th e  second and the th ird  fingera 
of the same hand and used as the first set of counters.1 Thus, after one ronnd  
of the upper rosary has been com pleted, one bead of the Iowct r o s a ^ i s f l i p 
ped through betw een the fingers—also from its P arent bead—and so on one  
bead for every turn  of the upper rosary un til the w hole of the whole rosarv

S n d T c r e th T f a S ’’ “  reC° UrSe iS ^  *0 0116 ° f .th e  SmaI1 Pe n d an t boad*

. w S ?  n°fW takf6 i?p Tthf. more ^ ^ r e s t in g  task of explaining 
what the customs of the Indians are with regard to rosaries, called 
in Sanskrit Akshamala, or Japamala. In India, the origin of the

else Indian1 ° Sar^ S6emS *° lost *n antiquity, like everything

If Kulluka Bhatta, the commentator o f Manu, is to be con
sidered an authority, Sruti is of two kinds, Vaidika and Tdntrika 

I  , ®* formei; term the v edas are meant, and by the latter, the  
whole Agamic literature will have to be understood. No perceptible 
connection between these two kinds of Sruti is explained in the 
Vedas, b u t th e  A gam as or T an tras assert th a t they  are  only a  
m eans of m trep re tin g  Vedic in junctions. Some of the  Upani*. 
shad w ritings, supposed by  several com petent scholars as forming- 
no p a r t  of the  genuine U panishads, try  to  mix up the  Vedic 
teachings, s tric tly  so-called, w ith those of th e  Tantras, bu t a t th e  
same tim e explain T an trik  ideas by  the  lig h t of the Vedic teach 
ings. B u t such U panishads need to  be understood as of no au tho
rity  w hatever. On th e  con trary  they  are  held  as high au thorities 
on several m atters , b u t inferior in  th a t respect only to th e  ten  
U panishads— usually  quoted by  every Ind ian  philosophic w rite r.

s? c^  U pan ishads—Aksham alopanishad and R udraksha- 
Jabalopam shad — speak of the glories of the rosaries. B u t severa 
ancient Ind ian  law -givers speak of them in h igh  term s ; a n d  even 
g ran ting  th a t the  abovem entioned U panishads are only m odern 
compilations or w ritings appended to the genuine ones, these m ust 
have been so freely used in ancient times, and  the ir u tility  so much

( 1 )  T h i s  d e s c r i p t i o n  i s  a l m o s t  e x a c t l y  t h e  s a m e  a s  t h e  H i n d u  w a y  o f  m a m m i*  
l a t i n g  t h e  r o s a r y  t i e d  r o u n d  t h e  w r i s t ,  o u l y  t h e  n u m b e r  o f  t h e  b e a d s  i s  d i f f e r e n t .



appreciated, that the authors of not a few smrities have dwelt upon 
the subject at some length.

The sage Narada says that Brahmins should perform Japa by 
counting the knots made of a grass called Kusa (Poa cynosuroides), 
previously made in a rosary of the same; Kshatriyas should use 
those of gold instead of Kusa grass, the Yysias those of the unripe 
fruit of the Putranjiva tree (Putranjivi Boxburghii) ; but lotus 
beads can be similarly used by all the above castes. One desirous 
of obtaining moksha, should have a rosary of 25 beads : he who is 
desirous of wealth, should possess one of 30 : of prosperity 27 : and 
a sorcerer should have one of 15. If any one should use a rosary 
of lotus seeds, he will be pure and devoted to God : and a rosary 
of Tulsi (Ocimum sanctum) is sure to obtain moksha for its user. 
Daksha says, that in order to'avoid confusion in counting the beads, 
there should be a knot between each bead; that while counting 
care should be taken to see that the rosary is kept on the middle 
finger and the beads counted by the thumb; and in no case should 
it be touched by the nails or the forefinger.

These rules need not necessarily be understood too literally. All 
that they want to impress in our minds is the magnetic superiority 
of one material over the other, and the occult significance of 
the numbers of the beads, and their sympathy with men of certain 
desires : also that parts of the human body when touched develop 
opposite magnetisms. Before a rosary is used, it should be purified, 
that is, some good magnetism should be infused into it, as a magnetist 
would say. Every Japa-mala or beadroll is dedicated to a parti
cular Deity, such as Vishnu, Siva, or Kali, and as such should 
not be used for the Japa (repetition) of the names of any other 
Deity. If, however, for instance, the Japa of the names of either 
Hama or Krishna, or any Yaishnava devotees or gods, should be 
performed, the beadroll dedicated to Yishnu should be used, but 
not that of Siva or Kali, both of which can go together ; and simi
larly  in the case of those dedicated to Siva or Kali. Consequently, 
beadrolls dedicated to a particular Deity are considered as contain
ing in them the Prana of that Deity. The following method is 
common to several sects.

A person should sit down on a seat usually made of wood, facing 
towards the east; but turns towards the sun when he consecrates 
it  for diabolical ends. He then draws a lotus flower with its petals 
open, and on it is kept a plate, silver being preferable* On this 
nine Aswatha leaves (leaves of Ficus religiosa) are so spread as 
to resemble the petals of a flower. The string of beads to be 
consecrated, and the Panchagavya, 1 are kept on the Aswatha 
leaves already spread out. The Panchagavya are those mixed up 
together, and an incantation is repeated while mixing them ; and 
this incantation varies according to the Deity dedicated to. Honey, 
Sugar, buttermilk, milk and ghee are then kept in succession, and 
mixed together, while another incantation, which also varies as the 
Deities invoked is pronounced. Afterwards he, for some time, 
performs Dhyana (meditation) on the Deity in view, then repeats

(1) L itera lly , five  things belonging to a cow, v iz ., i ts  u rin e , dnng , m ilk , b u tte r-  
m ilk, and  b u tte r . These are  th e  essential? for e v ery  purificato ry  ce rem o n y .

S e  Z  ^ b ^ p e T t e d * UDtS ^  h” *B for the first «

e ither on M e th u m b ^ o r ^ Y h e  sho“ I,i, nofc be worn
stand ing  th is  ru le, most people do no t observe it™  The ^

“ Thearth u m b US e Gr r * >  aUth° r  ° f a  ^  a l f o l W . - 4116
forefinger causes t h e T e l t h r f  a n ^  ^  -giveS M oksha i t i e
the ring-finger ( a n ^ m ^ ^  prosperity™ and Hi™! h i6 ? n^ erj ™ alth ;

^ T h e ^ h u m f  - Bharad/ ^  »h 0 ’
(on th e  ind iv idual w h ^ u s ^ i t ) * 0 ^ n d t ^ 17 -as *°,.bestow M oksha 
any  desired th ing . T he C e V n L  sh ouf t r d t  ^
(by mantra) is in tended  o r  n n f onf* U 7  when killing*
a r t  (m antra) is resolved upon.”  T W e a s c ^ w h v  i f k  B kckj

the use of the forefin̂  *  i  w f t s s

s a y s ^ r i t a f  a n o th e ^  s S - w i t e ^ a n d  b e ,fasW° ned out>”
kum ariya, a  w ork a ttrib u ted  tn  9*. f i  °  ac^  S an a t-
panishad,3 “ a re  sankha (conch n.? ma™j A ksham alo-
blue lotus or w ater-lily), lotus seeds RuJr^i !  fi .tpa[a (seeds of 
ganitrus), coral crystal n S ™ !  Eudmksh?  (f™ t  otEliocarpus 
fru it of Putranjivi Roxburghii)” ° neS’ P Sj P‘wlran3i™ (unripe

of Putrljivi fru it W t f f e  g r e a S X c t  ^ B ^ S T t  ^  th °S8 
fu rth e r  th an  th is, says :  G autam a go ing

sion of fingers' is eightfoldf T n h e '^ e  Jt of cou r  one’ ™nnting by the divi-

N « 3 s id e “  a , T ? 5 „ r t L r 9
sa j , that <■ a rosary AonlS
neither more nor less. A  rosarv nf 10ft * 9 • beads, but
u  tha.

neralIy
A k s h a m a l d p a n i s h a d ,  w h i c h ^  c o n s i s t s  i n  t f l e  ^ o r s h f o ^ ^ t h ^ D e ^ t  ^  * "  t h e
r o s a r y  M a a i t r a  M a t r i k a ,  b y  u s i n g  akshata  6 l t J  P r e s , d l n S  o ^ e r  t h a
a n d  r e p e a t i n g  t h e  s e v e r a l  l e t t o r f  o f  , f u T  p .o w d e r  m ix e d  t o p e t h e r ) ,
p r o n o u n c e d  l i k e ,  A m l  / m  I m  P m  t l f "  a l p h a b e t ,  a  ‘ i n ' a f t e r  i t  { b e i n g  
p o w e r s  o f  t h a t  D e i t y .  T h e n  a e a i n  t h a  ‘ n n r i f e ™  " 1  A  c o r r e s P o n t I i " P  f o r c e s ,  o r  

t r a t e  i t s e l f  i n  t h e  A k s h a m a l a .  g T h e r e  i s  *2!̂ t o h e r ^ m v e r  V * ™  J ? *  to  concen- 
t h i s  i s  o v e r ,  h e  m a k e s  a  f e w '  r o u n d s  r e p e a t s * * r a K S T  « ? i : ,d r e a s e d  t o  i,:> an<1 a « e r  
p r o s t r a t e s  b e f o r e  i t .  H e n c e f o r w a r d  h e  c o u l d  u s e  i t  p r a ? e r s > a n d  f in a l l 7

Rosaries Bhould be made of coral uearls UP®nishads>Madras Edition).*—
Mind&HSantalum album), Putrajiva (anTipe tmitotPutran4MR e' lTer’ goId>
Rudrdlcsha (fruit of Miocarpus r Z l m !
together, may be of eold silver I 1 Ahri ad that C0Dn̂ ta  two beads 
inlaid on the right side with silver and the" leff p'^6 ^'n the ^ead) should be
(or symbolises) Brahmajthe right s i ^  of the holn f ^ “ PP^' ,  The thread is 
One end of the hole is Sarasrafi ^and^^^other^ P 4 ™ ? ^ u “ d theIeft side VishnD- 
and the knot Prakriti.’* G ayatri: the rosaiy itself is Vidya,



cripfcion of tlie B uddhist rosaries, i t  is evident th a t th is  was the  rule 
originally observed. In  th e  case of those th a t  contain  112 or 56, 
th e  form er num ber being 2 X 56, i t  should be said th a t  they  rep re
sen t th e  fifty-six le tte rs  of the S anskrit a lphabet, fifty of which 
a re  of classical Sanskrit, and  six more belong ing  exclusively to 
Y edic Sanskrit. E ven to -day  those of 56 or 112 are  commonly 
m e t w ith, as also those of 1,008, made of e ither of Tulsi (Ocimum 
sanctum) or lotus seed— a num ber held in  h igh  esteem  by  the 
V aishnava or P an ch ara tra  A gam as.

These m aterials and  num bers are  to be observed only in  the 
case of o rd inary  m an tras. B u t in the  case of th e  repetition  of the 
sacred  G ayatri, sty led  “ th e  m other of the Y edas” and  "  th e  mother 
o f M an tras,”  these are  no t needed. Sankha and  P itam aha says :—

“ W hen one m akes G ayatri Jap a  only, the divisions of th e  finger should be 
counted, and thus m ake up num ber ten  when once counted.”

Now -a-days th e  beads are  most exclusively m ade e ith er of 
Tulsi ( Ocimum sanctum), lotus-seed, o r Rudrdksha. The former 
being  liked very  m uch by  Vishnu, are h igh ly  Ispoken of in the 
P& ncharatra A gam as ; and  the  la tte r  sim ilarly p ra ised  in th e  Saiva 
A gam as. The Padm asam hita insists in one place1 th a t a  Y aishnava 
should  w ear rosaries of 108 beads of e ither Tulsi (Ocimum sanctum) 
o r  Padmaksha (lotus seed). B u t elsewhere2 i t  p re fe rs  one m ade of 
Tulsi, and  adds th a t he who wears i t  is considered as the  best of 
th e  Y aishnavas, and  th a t all Japas, such as those of A shtakshari, 
(th e  Sacred M antra  of e igh t syllables) or any of th e  sacred  names 
of V ishnu, should be perform ed counting th e  beads.

A n equally h igh, if no t a h igher, claim is m ade by th e  Saivaga- 
m as on behalf of the  Rudrdksha (Eliocarpus ganitrus). There is 
a  legend  connected w ith  it, and  given out in  th e  S kan d ap u ran a / 
w hich speaks of i t  as tak in g  its  source from  th e  tea rs  from  th e  eyes 
of R u d ra  or Siva. I ts  efficacy is so g re a t accord ing  to  the 
R udraksha  Jabalopanishad , th a t  I  quote th e  follow ing for the 
inform ation of m y Saiva b re th ren , who m ay no t be able to  read  for 
them selves the  original te x t which is in S anskrit. H ere  R udra  in 
rep ly  to  the  queries of B husunta about R udraksha says :—

“ W hile I  was opening all m y eyes, and was engaged in  k illing  th e  Tripu- 
rasu ras, tears dropped down from my eyes and tu rned  into B udraksha, hence 
th e  origin of th e  K udraksha trees. This is the cause of its  sanctity. The 
R udraksha, which is of the  size of A m alaka (Emblicum officinale) is superior, 
th a t  of th e  size of B adara (the Ju ju b e  nu t) is ordinary, and th a t of the 
size of Chana (Bengal gram ) is inferior. The R udraksha, which is of whito 
color, is (or symbolises) a Brahm in, of red, a  K shatriya, of yellow, a Vysia, 
and of black color, a  S u d ra ; these being the colors of the R udraksha, which 
should be worn by th e  respective castes. Those R udrakshas which are well 
shaped, smooth, large, and  w ith  hair-like erections (papillse) are superior; 
worm-eaten, knotted, and broken ones are useless. I f  na tu ra l, they are ex
cellent ; and if artificial, inferior. Silk th read  should be used (to connect tho 
beads together). I f  a  R udraksha when rubbed on a touchstone is found to 
be  of a  golden color, it  is a  superior one. B udraksha should be worn as 
follows : In  the tu f t of ha ir o n e ; on the head three hundred  ; neck (to be tied 
ro u n d ) th irty  s ix ; hands sixteen e ach ; arms, sixteen each ; w ris t twelve each;

(1 ) C haryapada, Chapter 60.
(2) C haryapada , C hapter 64.
(3) Also in tho Budraksha Jabalopanishad, as may bo scon further on.

» d  “ S Z ' T J r E i  Z u S K  £ £  " S '  “ " “ J .
2, 3, 5, or 7 rows of bead" ght bead8, Ihe necklace should be of

j. «  »  
faced, he will attain (to union with) Art-},W ?swara„(^°g°s) !* if double- 
Rudraksba be) three, it is sacred to A gni3 andTs oTthn ^  faCes of a 
symbolises) him ; if four, to Brahma« fnd s Z h n w !  v  ■ nature as 
Brahma,5 and symbolises them; and will dLfcrov ’ to Pancha
hatya (killing a Brahmin); if six to SnhmJimn ^ ? even a Brahma-
seven, to Sapta M&trikas,7 and s y m b o l i s e d i , 7 mboIises him ; if 
sus,8 and symbolises them ; if nine T o  Nava S a f e  ei g h t ’ Ashtava- 
ten, to Yama, and symbolises him all fh . ’• W ^ ^ e s  them ; if 
destroyed; if eleven, to Ekadasa, Ru’dras Iu ve??er) wiI1 he
Dwadasadityas,11 and symbolises thpm. if + v  * symbolises them ; if twelve, to 
ises him, and will g i v e * a n y t h £ V m b o l -  
teen,13 ifc is sacred to Rudra and Rvmlinl.v ’ i lastly, if the faces are four- 
(wbile) the one with seven faces will b e s to w  lm’ 'U1/i cure diseases, 
ing the Rudraksha all good is obtained!” (knowIedSe)- By wear!

llth  August 1890. S ’ G o p a l a c j ia r l u , F. T. S.

m  a60?1186' I.swara is °nly one. ~~~ " --------“------- —
like the sL^ese twTns.18 * my8tlC rePresenfcatiH  of Siva and Parvati, as twins, just

th f  cen laV re^^-fch o  A s tra ^ re  fire)’ Antari^ h a (the

on his eon K artikeya. T antras as worshipping Siva, and

Apa (wator)teDhm3v r S hs\ r rT Ug^ S° 7  ° f  Af ‘n ^ nd a ttondants on Indra. They are  
(dawn), and Pratynsha ( h S ’ (earth^ Ani'Ia (wind),
„  (9) The Nava S a k tV T n  ’ KA.i' ’ fche Pre6ldi"K deities over these. “ *
Dnrga, Dasabhnja, Simh’a VahiniM»l,’- i  w ? De names or aspects of Kali viz
Chmnan,aStaka,Jand J a ^ n n "  ’ Mah‘Sha Mardam’ M ^ a ^ Y ^

Rudra, w^io^^thoTcominand of°BrahDr'00^ 08^ ’1"']11'’8 ° f  °n0 and kh° Oriental
m ultiplied each of these iuto eleven personsTwh maIe a 'Kl fomale> an(1 then

Madana thrayodasi. P ^ special day for his worship—and is called

- S ?  manifestation1 o ^ T  o J a S T S t a S f b ^7 T ” **?*> ^ “ either
divided himself into two—hence fourteen. one of them subsequently



(TramUM  *  t t .  Brtl -  a»J
H ARIH-°M . T t a  „ e into B t.hm a-™ l,i

addressed him thus . * leas imnortant of all, which is
(Divine Wisdom), which “  J st i cPand b y  which the wise, 
sought for by the wise, whic .  ̂ |i ĝ ng reach Purusha, the
after having soon freed themselves from all sins, reac
highest of the high. . — through Sraddha

To him Brahma (thus) replied. “ ■ > K j Yoga. One
(faith), Bhakti (devotion), Dhy&na (m edial*<*) a org wealth. 
does not obtain salvation • t t r ’ ^ Sanyasa (renun-
(But) persons have obtained sa nractisine renunciation)
ciation) alone. Such n5ra?11SCi ^  (heaven) and which shines
attain that which is above all Swarga ^ e a v ^  true gi
in the cave of the heart. Those who have cogn anta]ikarana
nificance of vedantic a , s anvasa Yoga—all these are
(internal organ or^mind) ^ n g h  Sanyasa
emancipated quite by attaimng & leasanfc posture in an
matmain Brahma loka. Being an d  w ith  h is  neck, head and
unfrequented place with a Pur , ,j’ £ t]ie  (f0ur) orders of life,
body erect, having given up the tbe ^  haying pros.
h av in g  subjugated a ll th e  orga having looked npon the heart
trated before his g u r u  with taith, naving r ^  haying
(lotus) as being free ^°“ „ -f |? ® p aram4t;ma, who is always with
contem plated  in  its (heart s) m fre0 {rom 80rrow, who is
his3 consort Uma, who is p forms, who is of the
unthinkable or invisible, “  S  w lo  u  of the form
nature of happiness, who is V *  ^  ol[rco 0f Maya (Mula-
of emancipation, who is the pnmevw so ^  .g ^
prakriti), who has no ?®in?*n^kidananda (consciousness and 
£h o  is all-pervading, who is C ta d M a n d a ^  .g ^  ^  (o£
bliss), who is formless, who is wo > eck (Naakanta), and
all), who has three ^  ^  p aramdtma, which
who is resignation itself the an .witness, and which is
is the first source of a ,  ̂ „0™nnppl Ho only is Brahma. He
outside (the pale of) Avi ya (n  ̂ ig indestructible. He
only is Siva. He only is Ind . , .  |  j j e only is Vishnu,
only i .  t te  Supreme. i“ g»i («*). He
H e o n ly i.P r ta » ,  H e only »  ^  ^  ^  or wiU hereafter
only i s  m oon. H e  on ly  i s  a s  . n  0n e  c r o s s e s
exist. H e only is eternal. ^ av g 1 t - He only attains 
death. There is no other path to salvata^ J  .q „

elements!m N o o i T m  ans 

1

enjoym ents. I n  th e  dream ing  sta te  the  J iv a  enjoys pleasures and  
pains in  th e  several worlds which are crea ted  by  his Maya. In  th e  
dream less sleeping sta te  when all are absorbed (in  the ir rea lity ), he 
atta ins the  s ta te  of p leasure (and does not cognise its reality ), being 
full of ig n o ran ce / hav ing  aw akened (from sleep or ignorance) 
th rough  th e  force of affinities of th e  K arm as of previous b irth s th e  
Jiv a  again goes to  sleep (or goes to self). A ll the  diversified objects 
of the universe em anate from  Jiva, who flirts in  the th ree  bodies 
(gross, subtle and  causal). These th ree  bodies are finally absorb
ed in  H im  who is th e  source of all, w ho is Bliss, and who is Abso
lute W isdom. F rom  H im , arise P ran a , M anas, all the organs of 
sense aud action, A k a s , Vayu, A gni, W a te r  and  the E a rth  which 
supports all. P arab rah m , which is of all form s, which is the  centre 
of this universe, w hich is th e  most subtle of subtle and which is 
unconditioned is only yourself. You a re  only th a t. One who 
knows him self to  be th a t Parabrahm  w hich shines as th e  universe 
in the  w aking, d ream ing  an d  dream less sta tes, will be relieved 
from all bondage. I  am  th a t  Sadasiva (or e ternal happiness) who 
is th e  enjoyer, th e  enjoyed, and th e  enjoym ent in  th e  th ree  
seats (or bodies), an d  who is the  witness an d  C hinm atra (absolute 
consciousness). A ll em anate from  me alone. All exist in  m e 
alone. I  am  th a t  non-dual B rahm . I  am  sm aller th an  th e  
sm allest; so am  I  th e  b iggest (of all). I  am th is diversified 
universe. I  am  th e  oldest of all. I  am P u ru sh a . I  am Isa  (Lord). 
I  am of th e  form of Jyotis (light) and  of th e  form of happiness. 
I  have n e ith er han d s nor feet. I  have th a t power which 
eludes all th o u g h t. I  see w ithout eyes. I  hear w ithout ears. 
I  am omniscient. I  have one k ind  of form  only. N o  one is 
able to know me. I  am always of the  form  of C hith (consciousness). 
I  am th e  one who should be known th ro u g h  all the Yedas. I  am 
the g u ru  who revealed th e  Yedas. I  am only he who knows th e  
true m eaning of V edan ta . I  have no sins or virtues. I  have no 
destruction. I  have  no b irth , body, o rgans of sense or action, 
or buddhi. To m e th e re  is no earth , w ater o r fire. There is no 
Vayu. th e re  is no A kas. H e who th inks Param atm a as being 
in the  cave of th e  h ea rt, as having  no form , as being second-less, 
as being  th e  w itness of a ll and  as being  S a t (Be-ness) and A sat 
attains the  form  of Param atm a.

W hoever recites th is  U panishad belonging to  Tajur-V eda—he 
becomes as p u re  as A gn i (fire.) H e becomes purified from th e  
sins of th e ft of gold. H e becomes purified from  the sins of d rink 
ing alcohol. H e  becom es purified from  th e  sins of m urder of 
Brahmin. He becomes purified from  the  sins of the commission of 
those th a t o u g h t n o t to  be done and  from  the  sins of omission of 
those th a t ough t to  be done. Therefore he becomes a  follower of 
Brahma. One who has stepped beyond the  du ties of the  (4) orders 
oE life—were he to  recite  (this U panishad), alw ays or even once, 
acquires wisdom, w hich destroys the  ocean of Sam sara (th e  cycle 
of re-births). T herefore having known Him , h e  a tta ins K aivallya 
state (or the sta te  of isolation or em ancipation),—yea, he a tta in s  
the K aivallya sta te .

O m T a t s a t .



AM IRTH ABIND  U- U PANISHAD OF K R ISH N A - 
YAJU R-VEDA.

OM.— M anas (mind) is said to  be of two k inds, th e  pure  and the 
im pure. T h a t which is associated w ith  th e  th o u g h t of 

desire is th e  im pure one, while thafc which is w ithout desire is the 
p u re  one. To men th e ir  m ind alone is the  cause of bondage or 
em ancipation. T h a t m ind which is a ttrac ted  by  objects of senso 
ten d s to  bondage, w hile th a t  w hich is no t so a ttra c te d  tends to 
em ancipation. Now, inasm uch a  m ind w ithout a  desire for sensual 
objects leads (one) to  salvation, therefore  an a sp iran t a fte r eman
cipation should render his m ind free from all long ing  a fte r m ate
ria l objects. W hen  a  m ind freed  from  th e  desires fo r objects and 
contro lled  in th e  heart, a tta in s  th e  rea lity  of A tm a (o r its  own self), 
th en  is i t  its  suprem e seat. T ill th e  Sankalpa (thought) in the 
h e a r t perishes, till then  i t  (M anas) should be controlled. This 
only is (true) wisdom. This only is (true) D hyana (m editation). 
A ll o thers are  m ere len g th  (of expressions, or, m erely  vain). I t  
(Brahm) is not a t all one th a t  can be contem plated upon. I t  is nofc 
one th a t cannot be contem plated  upon. I t  is no t capable of con
tem plation, (and yet) i t  should be contem plated upon. T hen (after 
acqu iring  such wisdom) one becomes th a t im partia l B rahm . One 
should join Y oga w ith  Sw ara (spiritual sound). (Parabrahm ) 
should be m editated  upon w ithout Sw ara, B y m ed ita tin g  w ithout 
S w ara  upon B rahm  there] is no (attribu tion  of) “ N o t I s ” to thafc 
w hich " I s ” (Brahm). Such B rahm  is undivided, non-contempla- 
tive and quiescent (or free from  th e  actions of m ind). W hoever 
cognizes th a t B rahm  to be “ I ” becomes himself B rahm .

A  wise man having  know n th a t  B rahm  w as non-contem plative, 
w ithou t end, w ithout cause o r com parison, beyond inference and 
w ithou t beginning, is em ancipated. There is (to him  then) no 
destruction—no creation— no person in bondage— no devotee—no 
asp iran t for salvation— no em ancipated person. T his only is the 
rea lity . Atma^.that is fit to  be contem plated  upon is one in  (the 
th ree  states, viz.,) w alking, d ream ing  and  dream less sleeping. There 
is no re-b irth  to him  who goes beyond these th ree  sta tes. T hat one 
who is the  A tm a of all elem ents is in  all elem ents. L ike  the  moon 
(reflected) in  w ater he appears as one and  as m any. W hile a pot 
is b e ing  carried  (from one place to another), th e  akas th a t is w ith
in  i t  is no t carried  along w ith  it. So also akas m ay be likened to 
J iv a  (within the  body). L ike th e  po t the  body has  various kinds 
of form s and  is often  destroyed. The body w hich perishes again 
and  again  is no t conscious of its  own destruction . B u t he (Atma) 
knows (it) always. H e  who is enveloped by  th e  M aya of universe, 
composed of sound, &c., is never able to come to  (or see) the  light 
(of Parabrahm ) from  th e  darkness (of ignorance). Should such 
obscuration be cleared, th en  he sees only th e  non-dual state. Para
b rahm  is Sabda,* A kshara. W h a t rem ains a f te r  th e  cessation of 
S a b d h a —th a t A kshara (indestructible) should be m ed ita ted  upon 
b y  a  learned man who wishes to  secure happiness to  his Atma. 
Two V idyas (sciences) are  fit to  be known, viz., Sabdabrahm a and 
P a rab rah m . One who has com pletely m astered  Sabdabrahm

( l )  I t  m a y  m e a n  t h u t  w h ic h  is  t h e  i n d e s t r u c t i b l e  b e y o n d  s o u n d  o r  t l ie  V ed as .

one should persevere studious]8^  m. • (Veda) Shastras,
a n d  th e  s e lf -c o g n itio n  ^  m  + a c q u is itio n  of) k n o w le d g e
Should discard the whole of th^A^dat! ” Ch knoW .  Then E  
gives up th e  atraw T tV h  Z r .  3 & qU6St° f g ra ia
yet th e ir  m ilk is of th e  L m f Co W  eT > e ° T - ° f differenfc colors,
like cows) are seen the different k i n d s 18 s?e“ ™sdom (an*  
As ghee is latent in milk so is Vi - / m this universe,
every element. Having ’churned ahlnt • tf'®°&nition) latent in 
churning handle of manas and?*!* J?   ̂ 6 “ anas with the
brahm), which is undivided rmre and*6 °' na° a (wisdom), (Para-
out like fire from the wood/ PThat B r a h m iT ? I« £
who is the support of all nhiopfo i. , la  ̂ vasud6va,
who protects all creatures, is m ysdf ° T hat' V i °b]eCt8 and
Such is the Upanishad. Vasudeva is myself.

Om-Tatsat,

T E E  D IV IN IN G  ROD.

C A JunebGl  ̂ T s f e ^ c t ^ l ^ u b r ^  Td^ h of W ednesday, 
article, afa ty ra b le  notice o f the d i v i n t J r o d *  ^  Se°0nd leadinS

engaged regularly by a m i n i n L o ^ 7  ’■ ^  who has been
where since the age of 11 m o s f  hup/. *F iiD  ̂ ^  erland (and else-
obtained an appointment from a Iff I7  who ta s  recently
Telegraph c o n t i n u e s -  W g6 ^ t r a l i a n  C o m p a n y ,^

lie w a lk s  a lo n g , i U s  h e " i io t  th e  ro d  H ™ d ~ a  .m c re  tw iS  c u t  off a  t r e e — a s  
a n  in d ic a to r .” 0 ’ n 0 t  th e  l o d ’ t h a t  18 se n s it iv e , a l th o u g h  h e  u se s  i t  a s

persons taking hislhand ^and^eH n^'™ 611̂  the b°7 by otber 
from his body whenever a^vein n f g  f*. ® ^  curr^ t  passing  
water were c r o s s T ^ a  fe e lL T  °  f ^  ° r ,3 °W of underground 
experienced so long ^  a n r l  ,  T  aV  b ^ r y f b e in g  
standing over th e  vein or s p r in t  b . ^ s ^ and and 
the boy’s normal condition returned T h ^ ment was Passed 
recently been tested over and nw»r 1 • e experiments liave
conviction of the party asseml.W] f *T’ 1? sultmg  ln complete
company. P 7  SSemb]ed the tests, and tlie mining

The Telegraph adds :—

and constantlytreoMringebeHeftLt tte Wd,S°™ethingj° f a " ew HSht on the old
an absurdity to scientific men that a mere3 n /h  1 ha? alwaJs seemed 
have any efficacy as a means of testing th !  !? ?r,°ther wood should
springs ; but even in the olden time ft w!,= ?Sen°e hldden minerals or 
itself was not the sole source of power aAse^ ed that the rod
man or boy. Generally the if rausfc b e in the hands of the right
fascinating and mysterious country that lief / ?  *',! Bece?lt M ie s  of the

3 W s r j r i s ?



m anner in wliich nature  affects different people. M any men otherwise brave 
a re  unaccountably overawed by lightning, especially if accompanied by thun
der. The presence of certain  anim als in a room makes itself painf ully felt by 
some people who have an unconquerable antipathy  to them . I t  is even said 
th a t  th e  in tu itive knowledge of character which m any women undoubtedly 
possess is due to an inner sensitiveness; they cannot give th e  reason why, 
b u t they  feel th a t th is or th a t m an is false or true . Now, if th is impression
ab ility  to outw ard influences is established in  some cases already, we do not 
see that we step beyond the bounds of what is possible i f  we suppose that there are 
wien who have bodies that respond in some mysterious way to the presence of 
metallic veins or springs of water.

“ The belief in  the  power of certa in  people to  indicate m inerals is one of the 
m ost w idespread in  the  w o rld ; i t  has prevailed in  all countries and  a t all 
t im e s : i t  has survived th e  scepticism of the la tte r  p a rt of the^ eighteenth 
cen tury , i t  has revived in  our own day. Science scouts superstitions a t first, 
b u t  sometimes ends by finding th a t  there is a basis of fact even in  old wives* 
tales. We stone the martyrs in one generation and do honor to their memories 
in the next. It is admitted now that ihe mind has more influence over the body 
than the medical bigots of the first quarter of this century would allow, and it is 
quite possible that new discoveries as to the body itself may be made any day. 
F or a t p resen t medicine is, to  a g rea t extent, an empirical science. That is 
largely  due, say some observers, to the  fact th a t each of us is endowed with 
a  constitution of his own, and th a t  the drugs or trea tm en t th a t w ill cure one 
person are absolutely in jurious to  another. I f  this be so, m edical m en ought 
to  be modest and adm it th a t there  are more th ings in  heaven and earth  than 
a re  included in  the ir Pharmacopoeia or philosophy. It is therefore natural 
that the public should welcome light from every side

Bravo! Daily Telegraph. And now for a little more of that 
u light.”

For those who have not had experience with the divining rod it 
may be as well to give a brief description of the medium itself 
and the powers of persons who can use it.

The form of a small rod, or branch of tree, has generally been of 
a V shape with an inch or two of projecting point, th u s> —, very 
similar to the “ merry-thought” bone of a fowl's breast, but varying 
in size from six to eighteen inches in the length of its sides or 
arms. It is usually held under the palms of the hands, knuckles 
upwards, the fingers and thumb being well closed round each end 
of the two forks of rod which pass through the closed hands, 
leaving an inch or two projecting outside and towards the body of 
the operator, with the point straight in front:—the forked ends 
are grasped at a slight tension, but not tightly enough to prevent 
the branch turning in the sockets formed by the palms and closed 
fingers.

The rods have hitherto been mostly cut from the common nut- 
tree (hazel), but nearly all fruit, berry, and nut producing plants 
have been successfully used. Pieces of steel, watch spring and 
copper wire are sometimes substituted, and a few instances are 
known where no mediumistie substance is used, the peculiar sensa
tion felt both in mind and body being sufficient, in some persons, 
to enable them to decide the unseen existence of what is being 
sought for.

When a sensitive person, who has the power of feeling the 
existence of water or mineral below the surface of the earth, steps 
exactly over the course of a spring or running water or metallic 
vein, &c., the piece of wood, or other medium, used, turns in the 
hands; ia most cases upwards for water and downwards ior

minerals. The motion varies according to individual temperaments • 
in some hands the turning is slow and but slightly felt, or scarcely 
perceptible to lookers on ; with others it rotates rapidly, and when 
held tightly, the bark of the branch often peels off; while with verv 
susceptible people the rod will sometimes fly out of the haxids or
f e e S s  ogf 7 v  14 WU1 bf ak:, .B? the str“ gth of the peculiar
est Z l  nf T  ? P f atori 18 eyen possible to make a fair
estimate of the depth of the water Or mineral sought for, and also
! L  ™ g “  ,een springs of water> springs of strong brine*ana various minerals and metals.

By physiology (especially facial expression) an d  an ex a m in a 
tion ot the hands of persons possessing the gift or power of usincr 
the divining rod, it is possible for a student, who has also  
some natural intuition, to ascertain very correctly the ca p ab ilities  
of others m this direction ; for it is found from experience thafc 
persons so endowed have peculiar temperaments and q u alifica tio n s 
attributable to certain planetary influences. In (confirmation of 
thiSj turther proof can be given by what is termed, in Astroloe-v a 
horoscope of the person ; i. e., if the correct time and place "of 
birth be known, the astral effects upon such a person can b e  
mathematically calculated, thereby indicating the individual attri
butes of certain planets having, from the earliest as tro lo g ica l 
records, special influences on mankind, both bodily and mentally* 
I h e  planets chiefly associated with divining power are S a tu rn "  
Mercury, and the Moon. Saturn is more connected with minerals * 
Mercury and the Moon with water. It is curious also th a t  th e  
hazel is the principal vegetable of Mercury, an d  many f ru i t  tr e e s  
are under the special influence of the Moon.*

With diviners, therefore, it appears that men, women, and fre
quently children, have much imagination and mystical power, and 
are gifted with a special organization by which the hazel-branch, or 
other agent, acts as a medium (and in a few proved cases without 
such) between the operator and the water, metal, &c., to be found; the 
motor power most probably being electricity or some force apparent
ly having affinity or attraction for the object sought. It might also 
be called astral fluid. It is most probable that this force is concen
trated at the apex of the rod, or in the piece of wire, which is then 
attracted or repelled by the hidden substance sought for. That 
electricity is the chief cause is proved by the fact that the rods, &c. 
cease to act when the holder is insulated from the ground by stand
ing on glass, glazed earthenware, or other good non-conductor.
In the few instances where no indicator is used, the hands and arms 
seem principally affected, but through the whole body; and it is a 
question still remaining for decision whether the physical and 
psychical sensations experienced may also cause certain muscular 
and nervous movements which aid the turning of the article used 
as an indicator, or compel the boy Eodwell and others to clasp and 
unclasp the hands when stepping over, or away from, a hidden 
spring or vein of metal, &c.

* D euteronom y xxxiii. 14.—The K ab b a la .—V irgil, Ac.



. n  1 rtiviners that considerable
The writer haa been told b y - m _ y beeQ carried on, and

exhaustion ensues a fte r  len g t y  Qnmptimes strong ly  shown.
S .  r f f e r t .  »  t S  b* T oo  & 7
Experience also proves that diviner tlieir alleged powers,
rounded by active and puslung W ^ ^ e d e d  by the sensi-

I t is commonly k n o ^  that elect ^  WQnderf ul t o t hmk
ing through our bodies, but it is c N ation s they should have
that while passing through certa g ^  in con.
the power to deflect o ^ ^ ^ ^ X g r o u n d .  Probably this 
nection with ^ . er\ ^  ^ ’ lained marvel of science may ere long 
hitherto insufficiently explain which, there is no good

a  mo .t  »»eW  » o r» » t  ^  „ a ta ra i  ^ e r ,
There are plenty ° f  P™ persons to be certain of discovering 

gift, or intuition enables a f p i/u an [̂ eyen artificially
f a t a  p o t h e r  h i a a e n t r e a s u ^ ^ ^ ^  r f & J r

sa n k  'to n  an d  o t t o i ' J  W h a t an opportun ity  for useful

harm, nor have tney h to work on the principle of
contrary, they are ^on J i h cannot be said of most other

r & 3 3 & &  = da  w t a s :

« a s s  it s .  i * " 1 “

H IG H L A N D  S E C O N D -S IG H T .

A  CA SE w hich has come under my observation seems to illus
tra te  w hat M ajor Buckley described as “ Conscious clairvoy

ance.” In  th e  w est o£ Scotland, am ongst th e  A yrshire hills, lives 
an  eng ineering  inspector of pure  H igh land  descent. H e and his 
fam ily are  well know n to me, as I  was one of the  engineers connect
ed w ith  th e  w orks still u n d er his charge. The youngest of his 
th ree  daugh ters  is norm ally  healthy , m erry , and  w itty. A t times, 
however, she evinces undoubted  psychic faculties of a h igh  order. 
A nd  i t  m ay be no ted  th a t  she has all h e r life shown a strong  
aversion to  m eat— in fact, she never eats m eat a t all. H er d iet is 
sim ple and  pure . On one occasion she inform ed an E dinburgh  
doctor, when in  A yrsh ire , th a t  on his re tu rn  to  E d inburgh  he would 
be asked to v isit a  p a tien t in  the  S tockbridge district, and  th a t he 
would have to cross an  old wooden b ridge to  reach her. I t  happened 
th a t  S tockbridge was not n ear his usual c ircu it of patients in E din
bu rg h , and  before his re tu rn  to  th a t city, a  few days afterw ards, he 
h ad  fo rgo tten  all about it. B u t suddenly summoned to a ttend  a 
p a tien t, he found him self crossing an  old wooden bridge. In  a  
flash he rem em bered th e  prophecy, and  sim ultaneously realised 
th a t  he was in  th e  very  cen tre  of the  S tockbridge district. This 
shows th e  possession of clairvoyant prescience by the  young lady 
in  question and  n o t m ere though t-transference . I t  is scarcely 
necessary to  add  th a t  she herself knew  no one in  S tockbridge, and 
h ad  really  no connecting link  w hatever to lead  her to  such a  sta te 
m ent except th e  presence of th e  doctor a t h e r fa th er’s house in  
A yrshire.

On another occasion she inform ed th e  m em bers of the family a t 
b reak fas t th a t  I  was on m y w ay from E d inb u rg h  to the  works 
ad jacen t to  h e r home, and  th a t  I  had  on a g rey  checked tweed suit.
I  h ad  no t h ad  tim e to  inform  h er fa th e r of m y in tended visit to 
th e  works, b u t sure enough, w ith in  th ree  hours or so, I  arrived  in  
a  dog-cart a t  th e  w orks dressed as she had  described.

A friend  of m ine belonging  to E d inburgh , who has been in 
F lorida, U. S. A., fo r some years past, had  a  ru n  over for a holiday 
in  th e  sum m er of 1887, an d  happening  to  v isit the  works he had 
form erly surveyed, had  occasion to spend th e  evening a t the  above 
house. I t  w as a  S a tu rd ay  evening. The conversation had  been 
d riftin g  som ewhat tow ards mesmerism or sim ilar topics, when th is 
young lady, w ithout any  w arn ing  w hatever, went off into, w hat 
m ight be term ed, th e  abnorm al condition of w aking trance. She 
proceeded to describe m inutely  w hat was going on a t the  tim e in  
the F lorida p lan tations— m uch to  Mr. S /s  amazement. T hen she 
passed from  th a t to  his fa th e r’s house in  E dinburgh, the  rooms and 
occupants of w hich she d etailed  accurately. Then she commenced 
the  relation of a  fire w hich was tak ing  place. I t  was in  N ewcastle. 
“  O h ! th ere  are  two m en killed !” she cried. A gain, she proceed
ed to  recite to M r. S. th e  contents of some le tte rs  he extracted  
from his pocket, though  he d id  no t remove th e  envelopes. M r. S., 
who was to tally  unaccustom ed to any th ing  apperta in ing  to th e  
occult domains of na tu re , gravely  assured me th a t a t this stage of 
th e  proceedings his h a ir  literally  “ stood on end.” Then her



sister au ietly  suggested  th a t supper was ready , and  alm ost immedi
ately the ctang^ occurred, which placed h e r once m ore M  rapport 
w ith h e r  physical surroundings.

Now one in te restin g  point in  th e  foregoing is th e  fac t th a t the
* j  -fnllowinff M onday contained an account of a 

p l t e  S ™ c B» ” °on laturday and detailed
t i l  fac t th a t  tin  men were hilled  a t  it. A gain, th e re  was actually  

connecting link  betw een  the  personalities of anyone 
P resen t and  th e  tow n of N ew castle ; so th a t i t  seems as if some force 
m  th e  as tra l curren ts h ad  carried  h e r  unresisting ly  from  E d inburgh  
to  N ew castle A nother rem arkab le  circumstance is th e  ease and 
natu ra lness w ith  which she passed in to  and  out of th is  abnorm al 
«tete n e ith e r she nor anyone else p resen t know ing any th ing  
nWvut th e  science or m etaphysics of occultism . I t  w ould seem as 
if  God does no t depend on th e  teach ings of d o g m a t i c  theolQ pans 
for th e  e ternal f a J  of na tu re . A  simple, uncu ltu red  Scotch lassie 
can confound them  a l l !

F e e d . J. D ic k ,  C. E., f . t .  s .

E IG H E R  SC IE N C E .

O T H E R S ___J  shall try  to  explain  w hat I  believe to  be the
S r i c T o r  rather . .  esoteric aspect o thei present

M  a *  n t z
X f w S  L  ‘p e l ' o f t h e  deeper or the esoteno

aspect of nature ooany “  them ost soper-

are  unable to  see deeper th a n  th a t. J J u r a g  ra a£ d geach 
tow ards perfection, ^ e  has to  rem o ? nofc learn t  to
veil appears to him  to  be The i r u tn  vm tak e  ^  no t to

W e can  only state w hat w e ' t b m k 8 «n esoteric aspect in so 
t e 1 1  p a rticu la r class of th inkers, b u t not

the  esoteric aspect, since i t  may be a veil a fte r all. M oreover, 
Tvhen we try  to  explain  our esoteric view of a th ing , we find it  
extrem ely  difficult to  express our ideas a t  all, y e t more difficult 
to  m ake ourselves c lear to  our friends, and  more difficult still to  
p reven t them  from  m isunderstand ing  us. A nd as for carry ing  
conviction home to th e  secptic m ind, i t  is quite im practicable. 
Esoteric ideas cannot be forced down the  th roat; nay, they  cannot 
be cooked, d igested  and  assim ilated by one m ind on behalf of 
ano ther. Each m ust do his own th ink ing . To quote the  revered 
P residen t-F ounder of our Society, ‘ They m ust take  root and 
grow  in  th e  m in d / P rom  th is  it is c lea r th a t the  Theosophical 
Society as a  body canno t give out any esoteric in terpreta tion  for 
th e  benefit of its m em bers. I t  can teach  them  to th ink  arigh t and 
to  look deep, and w hen they  learn  to do th a t, they  are sure to 
tak e  such an  esoteric view  of th ings as th e ir  m ental calibre may 
fit them  to do. M y esoteric view of th e  present Theosophical 
m ovem ent is th is ;— I t  is a  public school for the study of h igher 
science.

By h igher science I  m ean th e  science th a t trea ts  of h igher 
tru th s , ju s t as physical science tre a ts  of ordinary  tru th s. By 
h ig h er tru th s  I  m ean tru th s  th a t p e rta in  to the  h igher plane of 
consciousness, ju s t as o rd inary  tru th s  perta in  to th e  physical 
plane of consciousness. P roof positive of the  existence of the  
h igher plane of th e  consciousness can be had  by rising to th a t 
plane and  cognising there . The fac t of being  upon th a t plane, 
th e  fac t th a t a man lives, and  th inks, and learns upon th a t plane, is 
to  him proof positive of its  existence. Sceptics cannot convince him 
as to  its  existence being  doubtful, since he knows th a t it  does 
e x i s t ; nor can he convince them  th a t i t  is sure and certain , while 
they cannot know th a t  i t  exists. T here is a  sta te  of consciousness 
less durable and less reliab le th an  th e  usual consciousness of our 
w aking  state, viz., the  consciousness du ring  d ream s; and some idea 
of the  relation  of h igher consciousness to ordinary conscionsn ess, can 
be gained  by analogy. F o r the sake of convenience, we shall recog
nise these th ree  sta tes of consciousness by  suitable A ryan nam es; 
the  consciousness of th e  dream er as ‘ sw apna ;* ordinary consci
ousness as ‘ ja g ra t ;* and  h igher consciousness as e su shu p ti/ W hile 
engaged  in  ‘ swapna* the  m an has no m otion w hatever about its 
im perm anence or its  tran sito ry  character and  unreliable nature, 
nor about the  existence of ano ther s ta te  of consciousness more 
du rab le  and reliable. H e is absorbed in  his ‘ swapna’ experience, 
and  while so absorbed ‘ sw apna’ is to  him the  only mode of con
sciousness. H e th in k s and  acts, feels and  responds, hopes and 
fears, enjoys and  suffers as if his experiences in ‘ swapna* were 
perfectly  reliable. B u t as soon as he wakes up, he comes in  
contact w ith a  new w orld of ideas, works upon a new plane of 
consciousness; and by  com paring th e  na tu re  of his experience 
th e re  w ith th a t of his ‘ swapna* experience, learns th a t  the  la tte r  
is unreliable or a t least less reliable. Likew ise, most people have 
no idea of sushupti, absorbed in € jagrat* as they  are. To them , 
ja g ra t is the only sta te  of consciousness besides e swapna,* which 
they considor unreliable by com paring it  w ith jag ra t, which is far



more reliable. They th in k  and  act, enjoy and suffer in f j a g r a t /  as 
if th e ir experiences on th a t  p lane were perfectly  reliable, igno
ra n t as th ey  ar6 about th e  n a tu re  and duration, nay th e  very  pos
sib ility  of any h igher and  m ore reliable mode of consciousness. 
B u t as soon as they  begin to lea rn  upon the  sushupti p lane, they 
begin  to  und erstan d  th a t th e  experiences upon th a t p lane aro 
m ore durab le  and  reliable th a n  those upon the ja g ra t plnne, just 
as th e  la tte r  are  more durab le  and  reliable th an  those upon the 
sw apna plane. The facu lty  by w hich m an can conceive ideas or 
un d erstan d  tru th s  p e rta in in g  to  h igher consciousness m ay be 
ap tly  term ed  ‘ h ig h er in te llig en ce / since i t  bears ju s t th e  samo 
relation  to  those h igher tru th s  th a t his ord inary  in telligence bears 
to  ord inary  t r u th s ; b u t in  using  th a t term  in  the  absence of a 
b e tte r  one, we m ust g u ard  against an  e rro r th a t is likely  to  creep 
in  from  association of ideas. B y 1 h igher in te lligence’ is not 
m eant a  h ig h  degree of o rd inary  in telligence,— the  difference 
betw een th e  two is not of degree b u t of k ind. W e call i t  in telli
gence, because i t  is a faculty  th a t  leads to knowledge, and  we call 
i t  higher in telligence, because i t  leads to h igher know ledge or 
know ledge of h igher tru th s  th an  ord inary  in telligence does. The 
g re a t likeness betw een th e  two is th a t both  are in te llig en ces ; 
b u t th e re  is also a contrast betw een  th e  two th a t has to be kep t 
in  m ind, viz., th a t they  work on two different planes of conscious
ness, th u s dealing w ith two different aspects of na tu re . They 
have two different works to do, though there  is a  s trong  tie  of re
la tionsh ip  betw een the  tw o; they are not two expressions fo r one and 
th e  same th ing , b u t two th ings d istinc t from one ano ther. Hence, 
th e  physiological seat of th e  tw o need no t be th e  same, as may 
seem a t first to be the  c a s e ; nay , th e  verd ict of h ig h er scientists 
is th a t th ey  are  not th e  same. The physiological seat of o rdinary  
in telligence is know n to o rd in ary  scientists as th e  b ra in , while 
th a t  of h ig h er in telligence is p roved by  h igher scien tists the
* h e a r t /  probably w ith the  view to m ake i t  clear th a t  i t  is no t the 
b ra in . B u t by  th e  h e a rt th ey  do not mean th e  physiological 
head -quarters  of th e  c ircu lato ry  system  situated  in  th e  le ft side 
of the  chest, w hich ord inary  scientists call heart. T hey  mean 
an organ  unknow n to E nglish  physiologists, w hich bears grea ter 
resem blance w ith  and closer re lationship  to th e  h e a rt th an  to 
any o ther o rgan  known to o rd inary  science. I t  is a notew orthy 
fac t th a t  people continue to a ttr ib u te  th e ir deep sentim ents and 
especially th e ir  h igher sentim ents to the  hea rt,— not uneducated 
people only, b u t educated people as well, including those who 
know th e  h e a rt to  belong to  th e  c ircu latory  system, and believe it 
to  have no th ing  to do d irectly  w ith  th e  in tellect an d  emotion. 
Somehow or o ther th ey  a ttr ib u te  to  th e  heart some of th e  most 
im portant phenom ena of m ind. F o r instance, th ey  speak of 
h ea rty  love, heart-fe lt pleasure, h ea rty  sym pathy, h ea rty  co
operation, hearty  friend, h ea rty  devotion, broken h eart, and  so on. 
The h e a r t to which h igher scientists a ttrib u te  h igher intelligence, 
we shall term  f the unseen h e a r t /  to d istinguish  it from  th e  heart 
th a t is concerned with the circulation of blood. Now, the first 
th in g  and  the main th ing  for s tudents of h igher science to do is

to develope tlie unseen h ea rt or to tra in  the faculty of h igher 
intelligence, ju s t as studen ts of o rd inary  science develop tho  
b ra in  or tra in  th e  facu lty  of o rd inary  intelligence. Now, th e  
w ay to educate is to give suitable exercise, and to give suitable 
exercise we have to fu rn ish  th e  m aterials needed for such exercise, 
and  see th a t th e  requ ired  w ork is being done system atically. I t  
is as absurd  to expect one to und erstan d  h igher science w ithout 
h ig h e r intelligence, as i t  is to expect him  to understand  ordinary  
science w ithout o rd inary  in telligence. The m aterial essentially 
needed  is some clear in struction  reg a rd in g  th e  law of evolution 
o t h ig h er in telligence. One cannot prom ote it in telligently  w ith 
ou t p roper in te llec tual conception of th e  w ay to do it, though he 
m ay prom ote it unconsciously by living such life as m ay furnish 
su itab le  exercise fo r it. The evolution of ord inary  intelligence ia 
w orked out by certa in  im pulses from w ith in  the  organism , the  
strongest of them  being  self-preservation, and  the m oving sp irit 
of them  all being  self-love. Self-love is ‘ th e  sp ring  of action’ 
in  anim al life. But under the guidance of reason, civilised men 
unconsciously J ive  a double life, they live a  h igher life along w ith 
anim al life. Iu  those who have reached the  clim ax of tru e  
civilisation, ‘ h igher life’ predom inates, nay, i t  receives th e ir 
who e a tten tion , so m uch so th a t all th e  force they  can command 
by th e ir  know ledge of anim al n a tu re  and  the ir control over it 
th ro u g h  the ir anim al m echanism , is utilised for th e  purposes of 
th a t  l i f e ; so th a t if th ey  seem to us to live a lower life a t all it is 
because we do not clearly  u n d erstand  the n a tu re  of the liio-herlife 
d u rin g  incarnation , th e  m otive th a t im pels them  to work the 
m eans whereby th e ir good work can be done, the conditions th a t 
a re  necessary for them  to  do it.

On the  o th er hand , in savage people low life predom inates, 
nay, it receives th e ir  whole a tten tion . M ost people lie between 
these two extrem es— ran g in g  nearer the ono or the o ther in accord
ance w ith the ap p aren t or real na tu re  of th e ir  civilisation. In  
them  there  is a  conflict betw een their two lives, a t times the one 
predom inates and a t o th er tim es it is overpow ered by the  other 
lh e  more they live h ig h er life, the more they  prom ote higher 
evolution ; the  more th ey  ignore the form er, the  more they re ta rd  
tlie la tte r. As Pope sa}'s :—

“ Two principles in human nature reign, 
kelf-love to urge and reason to restrain .”

I t  is by this re s tra in in g  pow er of reason over the  influence of 
selfish instincts th a t h igher evolution is first set to work or a t 
least the  ground is p repared  for it by break ing  the influence of 
seli-love, and by opening th e  m ind to some conception of some 
pow er a t work o th er th an  self-love to which it m ust , a tten d  care* 
tu lly . lh is  healthy  influence of reason is a t its clim ax in the  
lead ing  philosophers of the  day* who reason out so adm irab ly  well 
th a t the  on lyproper way to prom ote happiness is to w ork faith fu lly  
to  prom ote the g re a te s t good of tho g rea tes t num ber, a t apparen t 
se lt-sacn fice ; because each m an is a un it in  th e  hum an race, a  p a rt 
and  parcel of th a t g re a t whole, so closely re la ted  to it th a t it cannot 
put be -unhappy while the  whole is un h ap p y ; the unhappiness



of the whole being  the inevitab le outcom e of the  conflict betw een 
its num erous parts, each seeking1 his own in te rest to  th e  d isregard  
of and  no t unfrequen tly  a t the  expense of o thers. Thus in  th e  
course of evolution self-love itself becomes subserv ien t to  th e  cause 
of h igher love or b ro therhood, since reason, the  clim ax of evolu
tion  on th e  ja g ru t p lane, d ic ta tes  th a t  the  r ig h t way to w ork for 
self is to work for hum anity . B u t there  i s a  d itch  in th e  way. 
The selfish instinc ts have grow n too strong  for in fan t reason to 
control, and  w ith  the  a id  of pseudo-scientific dogm atism  they  
often overpow er reason itself and  give it  a  w rong tu rn . I t  has 
only to be taken  for g ra n te d  th a t th e re  is no th ing  in m an besides 
physical body, so th a t  th e  m an perishes when th e  physical body 
dies, and  there  is no happiness, no good in n a tu re  besides sensual 
enjoym ent and  m ateria l comfort. S ta r tin g  w ith  th is  groundless 
assum ption, it  is easy to cheat reason. L ife is too short to m ake 
a  profitable b arg a in  th a t way. The deluded reasoner th in k s he 
has to die before he can enjoy th e  fru its  of his w ork in th e  d irec
tion of prom oting the g rea tes t good, w hereupon all his accounts 
are  to be closed unconditionally . I t  is of no use to say th a t  it  is 
h is duty  to work unselfishly w hile he fails to  u n d erstan d  the  
g round  of obligation, since self-love is his ru lin g  passion, h is
* sp rin g  of action

O rd inary  reason is often  insufficient or inefficient to  elevate 
self-love to  brotherhood, a lthough it  always tends to do so. I t  
can  be easily deceived w here i t  cannot be seduced. I n  its  w eak
ness lies th e  germ s of all its  e rro rs ; i t  has to be stren g th en ed . No 
doubt ifc gains s tren g th  as i t  develops, b u t its  h ig h er develop
m ent is no t unfrequently  re ta rd ed  and  postponed sine die by its 
seductive antagonist, self-love. T h a t an tagon ist often  p reven ts us 
from  a tten d in g  to th e  d isin terested  dictates of p u re  reason, which 
being  th u s d isregarded  and  disused, fail to d eve lop ; tra in in g  by 
exercise being the law of developm ent. How m ay one s tren g th en  
pu re  reason, so as to enable i t  to  hold its  own against its  g rea t 
an tag o n is t and  to do its  w ork and  grow by  exercise ? How 
b reak  th e  force of selfishness an d  enable reason to  overpow er ifc 
in  th e  course of tim e ? How d e th rone  th e  despot of self-love ? 
T here  is only one way to  do it, ,viz., by  opposing love to  love, 
th e  unselfish love called b ro therhood  to  the  selfish love called 
self-love. Love is th e  sp ring  of action, reason is h e r  g u id e ; both 
are  needed, bo th  have th e ir  p a r t  to  p lay  in  th e  evolution of m an.

W e m ay say, in th e  w ords of an  E nglish  poet—
“ Nor this a good nor that a bad we call,

Each works its end to move and govern all.”
Eeason has a  very  useful p a r t  to  play, b u t ifc canno t do the  

w ork of love. i Love is l i fe /  Love b rings lig h t. I f  self-love 
leads man astray , perv erts  h is reason, keeps him  ig n o ran t, and  
.makes him  unhappy, ifc is because th e  g ift of divine love is p re 
v en ted  by man’s selfishness from  do ing  its  n a tu ra l w ork. Mosfc 
people recognise th e  early  p rom ptings of th is  g if t d ivine. They 
call ifc * th e  voice of conscience’ or * th e  G race of God.* They 
know  how ifc guides them  to do w h at is good and  ju s t and  fa ir, 
a n d  to  resist, th e  allurem ents of th e  selfish in stinc t. T hey  also

know  how it reprim ands them  for doing  w rong to othei’3 and for 
be ing  selfish. T hey often acknow ledge th a t they  felt inclined to  
com m it certa in  fau lts, b u t th e ir  conscience did not perm it them  to  
do so ; th a t  they  th o u g h t they  would gain much by acting  one 
way, b u t they  could no t consciously do so; or th a t they  had  to  
suffer severe pangs of conscience for certain  faults in the ir life. 
This shows how bro therhood tends to evolve itself and  to becomo 
a  liv ing pow er in  m an’s life, in accordance w ith the  potency in  
th e  Law  E te rn a l. B u t m an is a free agent, and as such the  law  
has left him  the  choice to  prom ote or re ta rd  its work tow ards 
perfection  in  or th ro u g h  him, thus becoming the  m aker of 
h is own destiny  fo r weal or for woe. Blind to the  ju stice  
and  goodness of th e  Law, ig no ran t of the  blessings it has in  
store for him, and  of th e  essential p a r t  brotherhood has to p lay  
in conferring  those blessings upon him, unconscious of the naturo  
of his own free-w ill and  of th e  lib e rty  the Law has given to  
him , of th e  choice th a t  is in his own h an d , and of the  im portance 
of m aking the  p ro p er choice, m an often  rem ains passive where 
he ought to be active, and  allows the  various forces a t work in  
him  to work th ro u g h  him  w ithout due self-control on his part, as 
if  he w ere a  m ere tool, a  m ere m echanical machine, a mero 
autom aton. The re su lt of such indolence is th a t acquired habifc 
alone becomes his na tu re , or a t  any  ra te  decides his n a tu re ; 
th e  early  p rom ptings of h igher love are, in th a t case, no 
m atch  for the  well tra in e d  and fully developed prom ptings of 
self-love ; and  for w an t of exercise th e  form er fails to evolve itself, 
if  it  does no t actually  starve  and  die th rough  disuse. The germ  
divine (h igher love, o r b rotherhood) is no t allowed to take roofc 
an d  grow  in th e  indiv idual, w hereupon his h ig h er evolution 
becomes im practicable ; th e  flower of it  (h igher intelligence) does 
no t appear, w ithout which h igher know ledge is u n a tta in a b le ; 
and  th e  s tudy  of h ig h e r science is b u t a delusion and a snare . 
H ence, th e  first th in g  for the  s tuden t of h igher science to do is to 
allow th is germ  of faculty  divine to tak e  root and grow in him .; 
and  th e  n ex t m ost im p o rtan t w ork for him  to do is to take  care 
of th is ten d er p lan t in  its  infancy, to p ro tec t it from the powerful 
influence of self-love, and th e  host of anim al feelings th a t cluster 
around  it, and  to feed it  reg u la rly  w ith  good thoughts, words and  
deeds. All th is  can be done if th e  universal brotherhood of 
hum anity , w hich is no m ere sentim ent, b u t a stubborn fact, nay a  
tru th  per se, is constan tly  k ep t in m ind and carried to its logical 
conclusions in  our though ts, words and  deeds. This is no easy ta sk . 
I n  m any persons, th e  force of hab it is dead against it, and  aa 
Cowper says,

“ H abits are  soon acquired, b u t when we strive 
To slip them  off, *tis being flayed alive.”

The first O bject of th e  Theosophical Society m akes th is  task  quite 
practicab le. A m ongst its  innum erable beauties are its  general appli
cab ility  and  its  adm irable elasticity . I t  leads slowly b u t surely  to th e  
acquisition of a  new force of unselfish h ab its , which opposes the forco 
of selfish habits, and overpow ers it in th e  course of time. No doubt, 
one may acquire th is forco w ithout jo in ing  our Society, if he ciin



m ake brotherhood a living pow er in  his life, ju st as one can  learn  
w ithout go ing  to school if he can u n derstand  his lessons and  
prepare  them  regu larly . B ut th e  ta sk  is by  no m eans easy tho u g h  
it  m ay ap p ear to be so ; and  besides th e  usual advan tages of a 
tregular school, we have to  rem em ber th a t m em bers form  a friend ly  
uniofi, and  union is s tren g th  in  m ore ways th an  one. To m y 
m ind, th e  g re a te s t advan tage we gain  in  the  Society is th e  close 
friendsh ip  and  freq u en t in tercourse  w ith  b ro th ers  w ho have 
a lread y  m ade b ro therhood  a  liv ing  pow er in  th e ir  lives, whose 
h ig h er life  we have good opportun ity  to observe and  appreciate, 
a n d  whose good exam ple we n a tu ra lly  learn  to  follow.

■ The o th e r tw o objects of th e  Society have a useful p a r t  to  p lay  in 
th is  school of h ig h e r science. A ryan  and  o ther b ranches of E aste rn  
lite ra tu re  la rg e ly  deal w ith  the  sp iritua l aspect of na tu re , an d  de
m onstra te  th e  universal b ro therhood of hum anity— which W este rn  
lite ra tu re  so sadly ig n o re s ; and by such in struction  it  enables us to 
rise  above th e  pseudo-scientific dogm atism  of the  m a te ria lis t and  
epicurean of th e  day, and  to m ake bro therhood a liv in g  pow er in  
our life. W hile  th e  2nd object of th e  Society serves th is  useful 
end , the  3 rd  one rem inds us th a t  h igher science is no t to  be 
m aste red  b y  m eans of th e  powers we possess a t p resen t, and  th a t 
th e re  are  psychic powers la te n t in  m an, w hich m ust be tak en  
in to  consideration  and  cultivated  by  p roper m eans, or tra in e d  up 
b y  su itab le  ex erc ise ; which, to m y m ind, as a P arsi, essen tia lly  con
sists  of b ro therhood in  though ts, w ords and  deeds.

B ro thers, in  conclusion I  w ish to  rem ind you once m ore and 
to  Say to  you d istinctly  th a t  these are  m y own views, and  th a t  th e  
Society leaves every one free to  th in k  for him self, to  say  w hat 
he th inks, to ac t as he th in k s fit, and  to practice  b ro therhood  
in  accordance w ith  his judgm ent. M ay you have th e  desire, 
the courage, and  th e  firm ness of resolution to  prac tise  i t  fa ith fu lly . 
Do b u t p ractise  it, i t  m atters no t how, as fa r  as you can.

Progress is th e  w ork of tim e, power is e te rn a l and  om nipre
se n t ; opportunity  is ever a t  h and  in  some form  or o th e r ; action 
is inseparab ly  associated w ith  life ; goodness, genuine goodness, 
u n in te rru p ted  goodness, goodness in  though ts, goodness in  w ords, 
goodness in  deeds, goodness all round , is the great desideratum , and 
b ro therhood is the  key to it. M ay you b u t practice i t !

D .

O B JE C T S  O F T E E  T E E 0 S 0 P E IC A L  S O C IE T Y .
[An Address to tlie Aryan T. 8., New York, by M r . B . K e i g h t l e y .]

m H E  w atchw ord of every tru e  and earnest mem ber of the  Theoso- 
i  phical Society should be Brotherhood. This is the  true  m ean

in g  of our m otto, “  T here is no Religion H igher than  T r u th ;”  for 
T ru th  is One, and  to g rasp  T ru th  is to lay hold on the  essential 
un ity  of all L ife an d  B e in g ; in  o ther words, to consciously realize 
th is  unity , th is  universal, all-pervad ing  principle of B rotherhood.

T h a t such is, indeed, th e  tru e  ideal and purpose of the T. S. is 
shown by  the  fac t th a t  U niversal B rotherhood not only stands first 
an d  forem ost am ong its th ree  objects, b u t is also the only one whose 
acceptance is ob liga to ry  on all who join th e  ranks of the  Society. 
I n  spite, however, of repeated  declarations to th is effect, m any 
people, even w ithin th e  Society, still reg a rd  its  first object as an 
em pty  nam e, a m ere catchw ord adopted  in  order to work on the 
sen tim entality  of em otional people, and  em phasized in order to give 
a  coloring of universality  and  non-sectarianism  to w hat many regard  
as an  a ttem p t to found a new relig ion, or a t least to preach a new 
philosophy. This rad ica l m isconception of the purpose and scope 
of th e  Theosophical Society has been g rea tly  fostered and augm ent
ed  by  th e  fac t th a t th e  a tten tion  of the  public has been mainly 
draw n to and  cen tered  upon its  second and  th ird  objects.

T he teachings and  doctrines of Theosophy, though  in  no sense 
those of the  Society , have y e t held such a prom inent place in its 
h isto ry  and  absorbed so much of the  ac tiv ity  of its members, th a t 
th ey  have to  a g re a t ex ten t obscured its  first and prim ary  purpose. 
T hese doctrines, m oreover, were so new and  strange to  the West> 
th ey  opened up such illim itable fields of though t, they  held forth  
such glorious prom ise for th e  fu tu re  g row th  and achievem ent of 
m ankind , th a t they  very  natu ra lly  came to occupy alm ost the  entire 
field of  ̂view. To th is  was added all the  force of th a t tendency, 
in n a te  in  m any a hum an h ea rt, which dem ands the  rest and satis
faction  of a form ulated  creed, an  orthodoxy. Few are  those strong  
enough  to  live in  a sta te  of continual grow th, of ceaseless m ental 
expansion and change. To th e  m ajority, a  Society occupying itself 
w ith  Religion, as does th e  T. S., must have some dogma, secret or 
avow ed, some creed, some final, all-sufficient doctrine. Failing  to 
find th is  in  th e  Birnple, noble ideal of hum an Brotherhood, they  
sough t i t  in  th e  teach ings of T heosophy; and when told th a t  
Theosophy is not the  creed  of th e  Theosophical Society, they  ex
claim ed aga inst an  association which therefore seemed to them  to 
be destitu te  of backbone, so flabby and lacking in consistence. 
T hey  d id  not perceive th a t  the  only U niversal Religion is U niversal 
B rotherhood, and  th a t th is  ideal excludes by its very  n a tu re  every 
form of dogma or orthodoxy from the hearts  of those who tru ly  
follow its  noble teaching.

A  second reason which has very largely contribu ted  to  d istract 
a tten tio n  from the  ideal of Brotherhood and  to obscure th e  true  
natu re  of the Society in th e  public m ind is to  be found in  the  occult 
o r psychic phenom ena which have occurred in  connection with our 
w ork. To discuss theso in  detail would bo beyond tho scope of



th is address ; b n t a few w ords on th e ir  relation  to th e  Society an 
its work, th ough  of course a  digression, may perhaps no t be out ot
place in  th is  connection. ,

In  the  opinion of some, the  occurrence of such phenom ena, and  
especially th e  pub lic ity  given to them , have been  a deplorab e 
m istake. B u t 1 am inclined to th in k  otherw ise. F o r first, these 
phenom ena proved experim entally  th e  existence of a  w orld ot forces 
in  N a tu re  an d  m an w hich lie byond th e  cognizance of our phy
sical senses, and  thus la id  a  basis upon which to teach  th e  E astern  
teach ings as to  N a tu re  an d  m a n ; and  secondly, th ey  p roved  th a t 
th e  person who was engaged  in b rin g in g  these doctrines before e 
w orld  w as possessed of know ledge an d  power u n d ream t of by  our 
m odern scientists. Now, before devo ting  tim e and  en erg y  to any 
study  w hich requires years of h a rd  and  persisten t labor, every man 
n a tu ra lly  asks him self w hether th e  teacher whose w orks he is about 
to  s tudy  is a  com petent in struc to r in such m atte rs . A nd  apar 
from th e  phenom ena, I  fail to  see w h at o t h e r  d irec t evidence 
prelim inary  to  actual s tudy  of th e  sub jec t could have been  given 
on th is  po in t. T rue, th e  phenom ena them selves prove no th ing  
as to  th e  teachings of Theosophy ; indeed, th e re  is no logical 
connection betw een  them  and  such ideas as K arm a, R eincarnation , 
th e  law  of Cycles, etc. B u t th e  phenom ena do p rove th a t 
th e  person  who produced them  has a  deeper acquaintance 
w ith  N a tu re  and  m an th an  is possessed by  any  of our p resen t 
scientific teachers. H ence any though tfu l m an is fu lly  w arran ted  
in  devoting m uch tim e and  study  to  h e r views, w ith  th e  conviction 
th a t  his researches are  being  gu ided  by  a  com petent in structo r.

On th e  o th er hand , th e re  is no doubt th a t th e  undue prom i
nence g iven  to these phenom ena has in  some respects been disad
vantageous to  th e  grow th of the  T. S. They have n v e tte d  public
a tten tion  upon m atte rs  of secondary im portance and  throw n into
th e  shadow th e  more im portan t teachings, eth ical and  sp iritua l, ot 
Theosophy, as well as a t  tim es h idden  from  view our one g re a t
goal— th e  B rotherhood of M an.

These phenom ena properly  p erta in , of course, to  th e  th ird  ob
jec t pf th e  Society, and th e  undue prom inence given to  them  by 
some persons has fostered an  idea  w hich has been fertile  in  unfor
tu n a te  consequences; I  m ean th e  notion  th a t the  P. S. is a  school 
of m agic, a hall of occultism , a Society in which m en m ay gain 
pow er and  know ledge for the  gratification of th e ir  am bition, the ir 
van ity  or th e ir  curiosity. I  propose, therefore, in th e  f o l d i n g  
pages to  endeavor to  show th e  rela tions of the  second and  th ird  
obiects of th e  T . S. to th e  first, and  to prove th a t, in stead  of our 
th ree  objects being, as often erroneously supposed, separa te  dis
tinct, disconnected, they a re  in  tru th  in tim ately  and  v ita lly  re la ted
to  each o th e r; th e  second and  th ird  objects of th e  Society indicat
in g  th e  only lines npon w hich we m a y  reasonably hope to  achieve 
th e  u ltim ate realization of our g ran d  ideal, the  U niversa l ^ ro th e  - 
hood of H um anity. W e shall b e tte r  u n d erstand  th e  p latform  of 
th e  Theosophical Society if we consider th e  g round  upon whic 
its  F ounders based their proclam ation of U niversal Brotherhoo , 
and  then  observe how th e  Society they  form ed endeavors to rea l
ize th a t ideal,

One of the  Founders of the  Society had been trained in th e  
noblest and  loftiest school of E astern  Wisdom, in whose teach ings 
th e  doctrine of the  essential unity  of all Being holds the  first, m ost 
p rom inent place. R egard ing  all “ separateness,” all consciousness 
of being  a p a r t from the  g rea t whole, as illusion, th is philosophy, 
especially w hen actually  realized as a series of facts in conscious
ness, na tu ra lly  leads the  studen t to seek this fundam ental U nity of 
A ll as his first object.

T he o th er F ounders were of W estern training, the most active 
and  prom inent being  men who viewed w ith the utm ost apprehen
sion th e  d is in teg ra tin g  influence of m aterialistic science, and who 
earnestly  sough t for m eans to combat its  advance. They read the  
lesson of h istory  and  saw th a t Religion was perishing through the  
religions, whose num ber, differences, and  exclusive claims to th e  
possession of T ru th  d isgusted  the  m ost enlightened men, and  
caused them  to feel th a t th is very conflict betw een creeds, sects 
churches, and  dogm as was in  itself evidence enough th a t the 
T ru th  dw elt no t am ong them . H istory  shows th a t no wars have 
been  so b itte r  as those w aged  in  th e  nam e of Religion, th a t no 
cause has ten d ed  m ore to separa te  m an from  m an and people from 
people th an  difference of creed ; th a t, finally, no g re a te r  obstacle 
has im peded th e  search a fte r  tru th  than  dogm atic theology, 
w hether in P ag an  an tiq u ity  o r C hristian times. *

From  th e  association of these two lines of th o u g h t arose the  
conception of a  Society whose foundation-stone should be U nity, 
a  Society which should transcend  every lim itation th a t hum an sel
fishness an d  folly have im posed upon hum an though t, a Society 
w hich should seek to un ite  all men in the  common search for 
T ru th , by  repudiating^ all dogm a, all sectarianism , endeavoring to  
lay  bare  the  un ity  of life and  so m ake Religion th e  saviour, instead 
of th e  executioner, of hum anity .

F rom  this stand-point, th e  B rotherhood of H um anity  was seen 
b y  th e  Founders to  be a  spiritual fact, th e  actual rea lity  of N ature • 
a n d  on th is conception they  based th e ir declaration of th e  Society’s 
purpose, and  m ade it  th e  rock upon w hich th e ir  association was 
founded.

Though such a  tra in  of th o u g h t as th is guided the  Founders of th e  
T . S., y e t n e ith e r th e ir  conclusion nor th e ir  process of reasoning 
is th e  least b ind ing  on any  m an who m ay join the Society they  
founded. S till, th is  view of th e  Brotherhood of M an as prim a
rily  a  spiritual fac t determ ined  the choice of its second and th ird  
objects. F o r th e  realization  of a  sp iritual fact in N atu re  could 
b es t be achieved th ro u g h  in tellectual and  ethical study and  grow th, 
an d  hence th e  leaders of th e  T. S. have always been engaged  in  
m ental ra th e r  th an  physical ph ilanthropy. Thus it is a t  once evi
d en t th a t th e  ta sk  to be undertaken  by  th e  Society w as to  rem ove 
religious and  sec tarian  differences, to exhibit and  dem onstrate th e  
fundam ental un ity  an d  iden tity  of all creeds. Now th e  F ounder 
th ro u g h  whom th e  rea l im pulse and inspiration of th e  work came, 
h a d  in  th e  course of h e r studies become aw are of th e  existence of 
a  body of knowledge, a  scientific, coherent, and  dem onstrated sys
tem  of facts in N atu re , which form ed th e  basis upon which, th e



various w orld-religions had  orig inally  been  bu ilt. F o r i t  m ust not 
be fo rgotten  th a t every religion w orthy  the  n a ire  claim s to  be, and 
to g re a te r  or less ex ten t is, a s ta tem en t of fa c ts  in  n a tu re , ju s t as 
real and  fa r  more im portan t, because m ore fa r-reach ing , th a n  those 
which come under the  purview  of physical science. Moveover, 
she was in  a  position to assist very  la rg e ly  in p rov ing  th e  existence 
of th is  common basis and  in ex h ib iting  its  coherence, its  logical 
character, and  its consistency w ith  all our experim ental know ledge 
of the  w orld  around us. Thus th e  ta sk  w as no t an U to p ian  en
deavour, b u t a p racticab le  u n d ertak in g , the  goal of w hich was 
clear to  h e r  eyes and  th e  m ateria ls lo r  which lay read y  to  h e r 
hand. A nd  besides th is, th e  F ounders w ere able to  coun t upon 
th e  active assistance of m any able and  learned  m en of various 
nationalities. H ence th e  choice of th e  second object of th e  T. S., the 
study of ancien t religions, lite ra tu re s  an d  philosophies, especially 
those of th e  A ryan  races, w ith  a view  to  dem onstra ting  th e  funda
m ental id en tity  of all religions.

The im portance of th is work as a m eans for p rom oting b ro therly  
feeling am ong men i3 read ily  ap p aren t. G reat confusion has 
prevailed  th e  world over, b u t especially in  th e  W est, betw een  the  
eth ics of conduct and  th e  ethics of belief. M en had  become accus
tom ed to reg a rd  those who differed from  them selves in religious 
belief as m orally crim inal. Indeed , to  m any m inds it  appeared, 
an d  even still appears, a fa r  m ore heinous crim e to deny  the 
exclusive divin ity  of Jesus th an  to  m urder, steal, oppress, or 
commit th e  m ost te rrib le  offence ag a in st the  moral law. M ore
over, the  narrow  view alm ost un iversally  tak en  of religion in the 
W est, com bined w ith th is confusion of though t, no t only resulted  
in w ars and  persecutions, b u t afforded a rich  and fertile  field for the 
g row th  of hum an selfishness, and  th e  developm ent of its  worst 
passions un d er the  cloak of religious zeal. M eu w ere encouraged 
to  deceive them selves, to ignore th e  fac t th a t  there  is no in trinsic 
difference betw een h a tred , revenge, and  cruelty  w hen practised 
in  the  nam e of religion, and  th e  sam e passions w hen indu lged  in 
for personal gratification.

If, then , m en could be b ro u g h t to h igher, pu rer, and, above all, 
tru e r  conceptions of Religion as th e  U niversal T ru th , perceived by 
each individual under a different aspect, it  is p lain  th a t  one of 
th e  m ost prolific causes of h a tred , strife , and  division would be 
rem oved from  am ong men, and  th e  way would be sm oothed for the 
grow th  of b ro therly  feeling th ro u g h o u t all sections of the  hum an 
ra c e .

In  dealing  w ith  the  re la tion  of the  second object of th e  Society 
to  the first, while I  have only briefly ind ica ted  th e  line of reason
ing  which can readily  be w orked ou t and  expanded  by each one 
for himself, I  tru s t  th a t enough has been said to  prove th e ir  vital 
an d  intim ate relation, and  to  show th a t  th e  second object is one of 
th e  m ost im portan t and ap p rop ria te  m eans by  w hich th e  realiza
tion  of th e  first m ay be a ttem pted .

In  m aking  the same a ttem p t as reg a rd s  our th ird  object, tc th e  
gtudy of unexplained laws of n a tu re  an d  th a  psychical pow ers o£ 
m an,”  a  som ew hat fuller trea tm en t of th e  subject w ill be  neces*

sary, especially as a connection is in th is caso neither so apparen t
T «£ i n '  * f T  ^ Welt Up0M 0 r  e x P la iu e '1 in c u r r e n t  l i t e r a tu r e !  
X s h a ll  n r s t  ta k e  t l ie  r e la t io n  o f  o u r  th ir d  o b je c t  to  th e  f ir s t  th r o u g h  
th e  s e c o n d , a n d  th e n  c o n s id e r  i t s  d ir e c t  b e a r in g  u p o n  th e  first.

Religion, in all its aspects, has beeu hitherto, notably  in the  
West, alm ost entirely  a  m a tte r  of faith , e ither traditional or based 
upon individual emotional experience. The intellect, and especi
ally the  observing faculties, have no t had free play, and  in conse
quence there  is very little  solid, scientifically-dem onstrated g round
work to support th e  v ast superstruc tu re  th a t forms th e  various 
ciee s now held by  men. B u t we have entered upon a tim e when 
Reason has become pow erful and  dem ands th a t the  emotional and  
in tu itional perceptions which have h ith erto  been more or less b lind
ly accepted shall be based npon and  conform  to observed facts. Ifc 
is the province of Physical Science to record and classify the facta 
ot th e  physical world, and to build  upon them generalizations 
winch, when fully established, we call “  laws of N a tu re .” Ifc 
should be the province of Religion to perform  the  same work fo r 
those o ther planes of being  which transcend  the  ran<re of our 
physical senses. B u t in  bo th  R eligion and  Science there  m ust 
equally be a  basis of observed facts, and  in both the  generalizations- 
reached  m ust conform to th e  sam e laws of Reason.

H ence, if we adm it th e  existence of planes of being  and consci
ousness o ther than  th e  physical, i t  is clear th a t their investigation  
and  observation a re  essen tia l to the  discovery of religious tru th .

u o m ake these investigations requires an app rop ria te  insfcro* 
m ent of observation, which can only be found in man himself,
and in the  developm ent of pow ers and  faculties which a r e a s  ve t
la ten t in the  m ajority of m ankind. T ha t such powers and  faculties 
really  do exist is rendered  in the  h ighest degree probable by the  
consistent and  concordant record  th a t abnorm ally developed ind i
viduals have existed a t all periods in the  world’s history, a record
confirmed and su bstan tia ted  by repeated  and  careful observation 
m  our own day.

H ence the th ird  object of th e  T. S. is a necessary corollary to the  
second, an indispensable m eans for its  achievem ent, and  therefore 
an indirect, b u t none the  less v ita lly  im portan t, a id  to the  realiza- 
tion ot the first.
 ̂ B u t more th an  this. I  hope to  show th a t our first and th ird  ob

jects are  each the necessary com plem ent of the o th e r ; th a t U ni
versal B rotherhood can only be realized by and  through the psychic 
and  sp iritual developm ent of th e  individual, while the effort to 
realize th a t same ideal of B rotherhood itself forms the m ost 
powerful and  effective m eans of b ring ing  about this inner g row th— 
nay, th a t all tru ly  sp iritua l grow th involves and tends tow ards the* 
realization of th a t sublim e goal of hum an endeavor.

B ut it  is obvious th a t all hum an beings are  not b ro thers, physi
cally speaking, except in a  very  loose sense of the  word. H ence 
to prove the  reality  of U niversal B rotherhood as a sp iritua l fact in  
nature, we m ust first dem onstrate th a t man possesses the  means to 
explore o ther planes of n a tu re  th an  th a t of gross m atter. In  other 
words, it  m ust be shown th a t  hum an consciousness can operate in>



-  S ' S  » C  d ? , L u w y  j
b o w  r e - c h r i s t e n e d  h y P n f  o f  h u t n a n  c o n s c i o u s -
th an  th e  ran g e  of peicep tion  organism  approaches a

cX 4 8 ! &  L u j. death.
■ How from the consideration of the changes « ° ^ c“  >a
fiess normally nn<l^i'^oes 'li,rui^ r^im fm|.  ̂ observed in-

1. ' T h e  c o n s c i o u s n e s s  o f  each h um an^bem g
lim ited  bv  his “ th reshold  of sensation. '

du ring  bis w aking  horn s.
This “ th resho ld” is, however, susceptible of very  w ide osciUa-

“ h T h k  sh ifting  of the  threshold

<3 r  h x v t
of th is th resho ld  is th e  individuality . , ^  liea in t i10

m i.lly  centered largely or

.  AS the term “  threshold of sensation” w illJ ™ bab}y ^ ^ u ^ s T - e ^ a h i e d  fee"
of the Society, a brief explanation ^ y b e c l e s u a b le .^ l t . ^ a  ^  ol„ er to affect onr
that any stimulus must possess a ce t(= ;uteligjty 0f the stimulus thus reqmr-
consciousness so th a t  we perceive i . differen t degrees of rnentnl
ed v a rie s  in d i f f e r e n t  s t a t e s  o f  t h e  o r g a n i s m  a n d ^  w i th  d .  ^  #  ^  i t

p r e - o c c u p a t i o n  o r  a b s o r b  io n .  ^  t h a n  U e n  th e  m i n d  is  n o t  so
w i l l  r e q u i r e  a  m u c h  lo u d e r  c a l l  to  n  s t im u lu s  m u s t  a t t a i n  in  o r d c i
engaged. T h e  d e g r e e  o f  i n t e n s i t y  y  ! •  u  w e  s h a l l  c o n s c io u s ly  p e r c e iv e
t o  a f f e c t  o u r  c o n s c io u s n e s s ,  d e t e r m i n e s  . th i  f  t  w e  8Ce  t h a t  a m o n g
a n d  w h a t  w e  s h a l l  r e m a in  u n a w a r e  o f .  ^ c n e r a h ' / .m g ^  ^  co n g c io u 9
a l l  t h e  s t i m u l i  s t r i k i n g  u )m n  ° u r  c tm so .o im  y^ fo rm 9  a s  i t  w e r e  th o
p e r c e p t io n  o r  a t t a i n  a  c e r t a i n  d e g r e e  o f  i n t e n s i t y ,  w m c  ^  ^  „  t h r e g h o I d  o f  c o n . 
b o u n d in g  l i n e  o f  o n r  f ie ld  o f  p e r c e p t i o n .^  T h i ^ SQ to  k> t iie  l i g h t e d  a r e a
s c io u s u e s s ”  o r  “  t h r e s h o l d  o f s e n s a t io n  I t   ̂ ^  ^  a a  w e  u f lu a l ly  p h r a s e  i t ,
o r  f ie ld  o f  o n r  p e r c e p t io n s  f ro m  w h a t  18 are&  o f  courBe> v a r i e s  e n o rm o u s ly
“  o u ts id e  o u r s e lv e s .”  T h ® m a 8 n l t n d e f f  ®f „  i n a i f f e r e n t  t o  a l l  t h e  h i g h e r  a n d  
i n  d i f f e r e n t  p e r s o n s  A ™a^ b ® ^ u J rS.\ ,  i n t e l l e c tu a l ,  a .u l  a r t i s t i c  b e a u ty

J S T t K S T -  S J W  « « *  H SU  on th e  f a c t ,

o f o u r  d a ily  life  and experience.
. + F o r  a  d e ta iled  proof of th e  above positions, see D r. C arl du P re l u Phi osop y 
*>/ M ysticism .

wholly upon the physical plane, the field of our consciousness 
be ing  entirely  occupied by the powerful and vivid stim uli wliich 
reach  us th rough  the avenues of physical sensation, or which arise 
in connection therew ith  on the  emotional and m ental planes. B u t 
in certa in  abnorm al states, w hether induced by the  m esmeric 
action of another or by the will-power of the individual himself, we 
find th a t  the  transcenden tal consciousness or individuality  m akes 
itse lf m anifest upon the physical plane. In  such cases it is found 
th a t th e  lim ited consciousness or personality is trea ted  by tho 
liigher Ego as som ething foreign to itself, as a m ere incidental 
phase of its  own developm ent. B u t it is just this lim ited con
sciousness, or the personality  (which a t such times disappears from 
view), th a t  produces in us the  feeling th a t we are each separate 
from  all our fellow men. F o r the  feeling, the consciousness, of 
“ self” is lim ited (as we know it)  to the  ligh ted  area within the  
th resho ld  of consciousness, since th a t alone is constantly  and 
vividly presen t to us. A nalogy m ay help us to grasp  this idea 
more clearly. I t  is a common experience th a t a m an identifies 
“ h im self” w ith his keenest and  m ost vivid feeling or in terest, and 
th is  is w hat occurs w ith  reg a rd  to  the  general a rea  of personal 
consciousness. M an identifies “  him self” wifch th a t which is con
stan tly  and  vividly p resen t before him, i. e., with th e  lig h ted  area 
w ith in  his th reshold  of sensation. F u rth e r, our instinctive belief 
in  th e  existence and rea lity  of an  “ outside w orld” is due to the 
fac t th a t  all stim uli w hich reach our consciousness from  beyond 
th is  th reshold  n a tu ra lly  seem to us to come from  “ outside” of 
ourselves, since w hat we feel as “ se lf” is, as we have seen, only 
the  ligh ted  area w ithin th is bounding line.

M oreover, we find th a t in proportion as the  th reshold  of con
sciousness is pushed back, so does the  feeling of separateness 
dim inish ; an d  the  same law can be traced  r ig h t up th ro u g h  every 
stage  of grow th  and  developm ent, m ental, emotional, and  psychic. 
Hence we m ay assert genera lly  th a t expansion of th e  field of our 
consciousness goes hand-in -hand  w ith  the detachm ent of our in te r
est and  a tten tio n #from  the  physical plane, and from  th e  feelings 
and sensations which form  th e  conten t of the  personality .

Now i t  is a t  once obvious th a t  th e  real obstacle p reven ting  our 
realization  of U niversal B rotherhood is ju st th is feeling of “ separ
a teness,”  and  we have ju s t seen th a t  in  proportion as we grow and 
develope psychically th is  feeling  tends to disappear. I t  is th u s 
p lain  th a t  th e  study and  investigation  of the  la ten t psychic facul
ties in m an tend  d irec tly  tow ards the realization of th e  first 
object of the  T. S.

As we push back the  boundary  and enlarge the a rea  of our con
sciousness, our “  self” grow s and expands in the same proportion, 
till a t last, when we have so w idened our circle of in te re s t and  
rem oved back our threshold  of consciousness th a t it  em braces the  
U niverse, then , in the language of The L igh t o f A sia , “ The U ni
verse grow s I , the dewdrop slips into the  shin ing sea ;” N irvana  ia 
a tta in e d ; no t by the  annih ila tion  of individuality , b u t by ita 
expansion till i t  em braces A l l ,



This subject can also be reg ard ed  from  ano ther point of view. 
All stim uli w hich reach our consciousness are  in reality  form s of 
vibration, su b tle r or coarser, m ore or less rap id , and tak in g  place 
in  m edia, g rosser or more ethereal, as the  case m ay be. In  gene
ral, the  more rap id  the  v ib ra tion  and  th e  more subtle th e  medium 
it  occurs in, th e  h igher, th a t  is, the  m ore sp iritual, is th e  accom
panying  consciousness. Now we shall cognize e ither coarser or 
Bubtler v ibrations according as our a tten tio n  and  in te rest are cen
te red  upon  m ateria l or sp iritual th ings, on one pole or the  other 
of the One R eality . I t  is clear, therefo re , th a t, while our attention 
is taken  up an d  our consciousness filled w ith  th in g s physical, we 
oannot clearly and  vividly cognize th e  opposite pole— things spi
ritua l. B u t the  d istinguish ing  ch arac teristic  of sp irit is U niversal
i ty ;  it  is a ll-pervading . H ence th e  m ore our perceptions approach 
th e  sp iritua l p lane, th e  more we m ust become a t one w ith  th a t 
which is a ll-pervading , because to  becom e cognizant of sp iritual 
th ings we m ust respond to  the  h ig h e r v ib rations of th a t plane. 
Thus, in  order to  a tta in  the  inner developm ent pointed  a t in our 
th ird  object, we m ust in  lite ra l t ru th  seek so to a ttu n e  ourselves 
as to “ th rill in  response to  every  sigh  and  th o u g h t of all th a t  lives 
a n d  b rea thes.”

Thus, then , U niversal B ro therhood is no t only the  foundation- 
tstone of th e  Theosophical Society, b u t lite ra lly  the essence of its 
second and th ird  objects—th e  life-g iv ing  sp irit in  them  all. W ith
out this g ra n d  an d  sublim e ideal, th e  study  of ancient religions, 
sciences, and philosophies w ould lose its  noblest and  p u re s t charm. 
W ith o u t it, th e  p u rsu it of th e  th ird  ob ject would be e ither alto
g e th e r m ean ing less or, if in any deg ree  successful, i t  would lead 
to the m ost d isastrous consequences, as w itness the crim inal uses 
to which th e  new ly re-discovered pow ers of hypnotism  have already 
been pu t. W ith o u t such a goal to s triv e  for, such a lofty purpose 
to  anim ate us, our liberality  of th o u g h t w ould soon becom e aim
less licence, o u r efforts to  study  th e  W isdom  Religion would soon 
end in th e  form ation  of a new sect, th e  life would die ou t from 
am ong us, a n d  The Theosophical Society would e ither crum ble 
in to  dust or rem ain  as a  frozen an d  lifeless corpse, encased in  the 
ice of D ogm atism ,

C L A IR V O Y A N C E .  B y  D r .  J .  B o w le s  D a ly ,  l l . d . ,  f . t . s .

rp H E  subject of Clairvoyance, however novel it may appear to modern 
readers in this age of materialism, is not new to the world. The 

thing itself is older than any civilization now on the globe. Clairvoy
ance, or clear-seeing, means the mysterious power of perception by 
which certain persons can discern distant objects and occurrences with
out the use of the ordinary organs of sight.

This power is displayed by many under a variety of conditions. In  
some cases it appears as a normal faculty, in others, its exercise occurs 
spontaneously at irregular intervals, while, in many others, it  is induced 
by magnetic sleep. The faculty is essentially the same, whatever may 
be the immediate incentives to its action. Illustrations of clairvoyance 
may be found among all the races of men, and every period of human 
history has furnished examples. The essential conditions of the soul 
are not influenced by forms of government or systems of religion. The 
true seer stands alone w ithin the veil of the Temple.

The faculty of lucidity was known and recognized in India long 
before any record of its wonders travelled into the West. In Europe 
every novelty is th rust upon 'the  public, either in books or news
papers, with the view of reaping a harvest either in praise or pudding ; 
the opposite course generally prevails in the East. A wise policy dictates 
the precaution of preparing the ground before putting in the seed : pearls 
are not flung unto the swine-trough to be tram pled by the herd. This 
is the first dictum of occult knowledge.

The disposition to penetrate the inmost secrets of Nature is deeply 
implanted in the human heart, but the inclination to prosecute such 
study is possessed by few only of the great community, but one firmly 
practised by all the ancient seers of the earth, mainly owing to them
selves. Many instances of the development of the pristine faculties 
are to be found among the primitive nations of mankind, principally 
among the Eastern sages, and also among the Greeks and Romans.

Pythagoras, Plato, and their successors, who discoursed bn human 
wisdom, had recourse to clairvoyance—the clear sight of the magnetic 
sleep. They regarded the seer as the living entrance-door to the sacred 
temple of inner realities. They knew that to such an one the internal 
becomes, without the use of the outer senses, more perceptible than tho 
external. Mesmerism developed clairvoyance and was in use ages ago,

N. B - -O u r  read ers should bear in  m ind th a t  th e  lec tu re rs  in  th e  A dyar course 
are alone responsible for the views expressed,—E d* Theos,



as is proved by tlie sculptures and tablets of ancient Egypt, Syria, 
Nineveh, and Babylon. In those ancient days mesmerism and clairvoy
ance, judging from the art-rclics yet remaining, were, as now, practi
cally in use. Pythagoras received his instruction in the temples of Egypt 
as well as in ancient India, where there are numerous representations 
of individuals being put into the magnetic sleep by the same simple 
process which we moderns have discovered to be effective. Hippocrates,
‘ the Father of Physic,’ sprang from a family who ministered in the temple 
of iEsculapius. His knowledge of clairvoyance is illustrated by the 
following passage, in whicli he so accurately describes the peculiar 
condition of the clairvoyant:—‘ The sight being closed to the external, 
the soul perceives tru ly  the affections of the body.

We learn many things in relation to this subject in the Hebrew 
writings, where its existence is fully admitted, not as a new wonder, but 
as a recognised fact. Moses, it may be inferred, from other lore of the 
Egyptians, was instructed by their wise men in this magnetic science. 
The Essenes, the most philosophic sect of the Jews living by the Dead 
Sea, taught the system and practised healing by the laying on of hands. 
This science underlies all magic and has produced much of the miracles 
of the East,

The Romans received the bulk of their philosophy from Greece ; so we 
read without surprise tha t sick used to be brought to their temples, where 
the nature of the disease and the means of cure were revealed by clair^ 
voyance. There is abundant evidence th a t Celsus, the great lloman 
physician, was familiar with this method of healing.

The ancients honored those who possessed psychic gifts, and know
ing their sensitive nature, provided for their wants and sheltered them 
from the anxieties of life. All human institutions are but outward 
expressions of whatever belongs to the nature of man. Egyptians had 
their s a c r e d  mysteries : the Roman Senate consulted the Sibylline 
Oracles: the Greek found inspiration in the waters of the Castalian 
spring : the Priestess of Delphi gave clairvoyance reponses: and the 
Jewish high priest derived his mystical revelations from the Urim and 
Thummim, which bore a striking likeness to the Pagan Oracles. The 
Sibyls, virgin prophetesses of the Temple of Isis, possessed the gifts of 
clairvoyance. They were kept under the constant care of the priest, 
and not allowed to mingle with the world. According to St. Justin, 
many of those seeresses declared great tru ths, and when the intelligence 
which animated them was withdrawn, remembered nothing of what they 
had said. To the same class also belonged the Druidesses of Britain 
and Gaul. The moderns have adopted a very different treatm ent 
t o w a r d s  those who exhibit psychic powers. F irst, they burned them as 
witches, and more recently, mediums have been prosecuted in the law- 
courts or denounced charlatans. Yet there, has been no nation, front

tho earliest times, without this knowledge. The Greeks had their 
Pythonesses, the Romans their Sibyls : so had the Germans their vatici
nating females, whose counsels were followed upon all important occa
sions, and whose responses was considered infallible. All the ancient 
literature of the world is full of allusions to such knowledge—often 
purposely conveyed in obscure language, hinting at strange mysteries 
and rites, the tru ths of which are hidden like fire in a flint. The whole 
mass of symbolical literature relating to Alchemy, Astrology, Mysticism, 
Delphic Oracles, rites and ceremonies of Indians, Egyptians, Greeks, 
Romans and Druids, shows th a t behind all the superficial nonsense 
which has come down to us, there must be a substratum of tru th  
concealed. To regard this huge block of knowledge as fun, fable and 
childish superstition, while we honour those ancient nations for their 
literature, culture and art, would be both inconsistent and unreasonable.

A peculiar glory characterizes the ancient period ; but, when tho 
young barbarous nations overran Europe, philosophy was thrust out 
and many of its records were destroyed. As soon as the philosophers 
of antiquity retired from human observation, the light was obscured 
and cold shadows fell upon the world. From the darkness, subsequent 
upon their unconscious obliterations, slowly emerged other philosophies, 
all exhibiting more or less incompleteness, until a t length Europe is 
practically under the sway of a philosophy which is distinctively 
Called Natural, the very opposite of the Spiritual, of which clairvoyance 
is an exponent.

During the decadence of the ancient philosophy there arose the new 
Christian religion, and something of tha t which tlie former had lost was 
saved by the latter. Then came the long night of darkness and super
stition which marked the period of the Middle Ages. The mind slept and 
darkness brooded over tho face of the deep. All through th a t gloomy 
period, the Middle Ages, the traditions and processes of magnetism 
and healing are to be looked for in the archives of churches and religious 
institutions. In  the hands of Churchmen it suffered further degradation, 
and came at length to be regarded as an exploded superstition—the 
general mind ignoring the fine tru ths involved in the subject. Magic 
and magnetism, when it sought a refuge in the monasteries, found a 
grave. Of these facts we have abundant evidence in the writings of the 
monkish annalists. Thus the long night wore away and at last the era 
of Liberty and Progress dawned on the world. Europe flung off the veil 
of apathy and woke from her long sleep. Letters were revived, art 
and science were studied, but much of the old divine light was 
quenched—dimmed by the age of materialism and perverted by gloomy 
earth-made theologies. A remnant of the old creed still lingered in tho 
East amid the recesses of tho mighty Himalayas. The burning lands 
pf the Orient are one vast Bible overwritten with, signs th a t man was not 
unknowable and that religious faith was not a fable, . Positive science



with its hard materialism came in. Tho quest of knowledge was made on 
entirely new lines, the thinking mind of man was turned exclusively to 
the study of external nature. The doctors and scientists of our day are 
largely materialists, and no wonder, for they confine themselves chiefly 
to material methods and insist on using only such tests as are applicable 
to tha t department of physics. Everything must be weighed, measured, 
dissected, or put in a crucible. Spirit cannot be determined by such 
iueans, it cannot be sliced by a scalpel, confined in a retort, or fused in 
the fire. Hence the modern popes of science and high priests of m aterial
ism reject the spirit theory, and in their blatant ignorance cannot 
distinguish between a vision of heaven and an attack of nightmare. 
The powers which indicate the supremacy of spirit over m atter 
are regarded as evidence of mental derangement, or hopeless idiotcy. 
This despite the powerful array of names of cultured persons who have 
tested and found the evidence satisfactory.

Modern civilisation and the revival of a rt and science have quickened 
the powers in our own day. To this development we are indebted for 
the gradual dissipation of much of the superstition and absurd error 
which marked the whole period of the Middle Ages. But material 
philosophy, victorious in mechanical appliances, has reached such a climax 
th a t it seeks to overthrow the hope of immortality and level human
ity  into the dust of infidelity and materialism. Immortality, however, 
is a tru th  as sublime as creation and more solid than the granite moun
tains. Owing to the undue laudation of mechanical sc ience, scepticism, liko 
a malignant fog, has fallen on the age ; the minds of some of our foremost 
thinkers and writers are enveloped in it. Owing to an ignorant inter
pretation of the Bible, an additional handle has been furnished, which has 
induced many to repel the book, because it does not square with the 
modern scientific notions. That grand old work never stood higher 
than it does at present to those who can read its messages aright. Every 
line of it vibrates w ith hidden strength, known only to students familiar 
w ith the symbolic light which was the early method of instruction. 
Prom modern theology, however, we can accept nothing, hope for 
nothing. I t  has driven thousands into the ranks of spiritualism and 
agnosticism, glad to escape from dogmas and ecclesiastical despotism. 
Modern theology owes no allegiance to science, and is not amenable to 
the requirements of reason or justice.

In  reviewing the attitude of modern science towards the develop
ment of psychic gifts, no reasonable person will deny the immense 
advantages which sooiety has derived from the application of the prin
ciples and discoveries of physical science to the arts of life. The 
contention is that physics do not constitute the whole of science, tha t a 
vast field of untrodden revelation is left unexplored. Mental physiology 
m ust not be abandoned. Mind must not be sacrificed to M atter a t a period 
‘when we stand before the dawning of a new day for humanity.

A new discovery, surpassing any th a t has been hitherto made, awaits 
the student. Jt promises a key to the most recondite secrets of Nature, 
and opens to our view a new world. The study of the moral and spiri
tual nature of man is not subordinate to the pursuits of the chemist, the 
astronomer, or the geologist. The study of animal magnetism is not 
calculated to assist us in discovering the longitude at sea, or enable us 
to regulate the action of sluices, or be of service in building bridges, 
or the construction of railways. B ut if it he true tha t the doctrino 
involves the discovery of agencies and susceptibilities in the human 
constitution, hitherto unknown or disregarded, and if it promises 
fu rther to enlarge our knowledge and render us wiser and happier, 
this is no reason th a t this valuable branch of knowledge should 
be excluded from the circle of the sciences. There is no doubt tha t 
priestcraft, kingcraft and artificial civilisation, with their idols of 
ecclesiasticism and physical science, have alienated the mind of man 
from pure spiritual communication ; the soul has been driven off into 
idolatrous faiths repugnant to human manliness and justice, has fallen 
into the blank condition of absolute negation and materialism. Since 
the time of Bacon and Newton, science has been almost exclusively 
occupied with the investigation of external nature, and comparatively 
little  attention has been bestowed on the constitution of man.

The Greeks recognized the superiority of natural over acquired gifts, 
when they selected women to serve as the oracles between God and m*n. 
Women made famous the oracles of the Pythian Apollon and the 
responses of Dodona. Their special gifts of inspiration have transm it
ted the fame of the Sibyls to all ages and made the name synonymous 
with spiritual gifts. The study of external nature alone does not cover 
the whole ground of observation. Psychic science purports to unravel 
the unwritten part, as the scale of a fish can interpret the class to 
which the relic belongs. The emancipated soul perceives the causes 
which underlie all physical effects, and beholds an outstretched panorama 
of being which transcends the sphere of knowledge bounded by the 
physical horizon, i t  also reveals the controlling forces of mortal exist
ence.

The anatomist who numbers the  bones and describes the nerves, 
tissues, and apparatus which constitute the physical structure, explains 
nothing of the true man except the house he lives in. The contempla
tion of a starry night, a lovely faoe, or a plaintive melody, will stir emotions 
in th« breast which defy analysis by any of those clumsy methods, 
attesting a spirit existence ever present and all potent, for which physical 
science has no key. Thus it may bo seen that the superficial aspects 
of the world are constantly changing, hut ihe inherent principles of 
m atter and mind are constantly the same. Nature, like a vast kaleide- 
seope, shows new forms and combinations as the world goes on, but tho 
superstructure remains—Matter is indestructible* and Life immortal.
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L e t us now consider a few  of th e  g re a t see rs  of th e  p as t.

P y th ag o ras , th e  see r of Sam os, on one occasion  gave  an  accu ra te  
descrip tion  of a  sh ip w reck , co n cern in g  w h ic h  he  h a d  no in fo rm atio n  
th ro u g h  any  o rd in a ry  ch an n e l. A ga in , w hen  c e r ta in  persons in  h is p re 
sence expressed  a  w ish  to  possess th e  t r e a s u re s  w h ich  th e y  supposed 
a  ce rta in  expec ted  sh ip  to  co n ta in , h e  a s su re d  th e m  th a t  th e y  w ould  
o n ly  have a dead  b o d y ; in  th is  he  w as co rrec t, a  co rpse  b e in g  th e  en tire  
f r e ig h t of th e  vessel.

A pollon ius of T y a n a  d iscovered  h is  c la irv o y a n t pow ers w h ile  in 
In d ia  th ro u g h  th e  ag ency  of a d is tin g u ish e d  B rah m in . D u rin g  
one of h is p u b lic  d iscourses h e  paused , an d  re m a rk e d  in c id en ta lly  th a t  
th e  sea w as b rin g in g  fo r th  lan d . I t  w as su b seq u en tly  a sce rta in ed  th a t  
p rec ise ly  a t  th a t  h o u r  an  is lan d  ap p ea red  in  th e  iE g e a n  Sea, n o t f a r  
off, i t  h av in g  been  th ro w n  up  by  an  ea rth q u a k e . O n a n o th e r  occasion, 
w h ile  add ressing  a  la rg e  crow d in  a g rove  n e a r  E p esu s , th e  a tte n tio n  
of h is  au d ito rs  w as a tt r a c te d  by  a g re a t flock of b ird s . O ne so lita ry  
b ird  a lig h ted  n e a r  th e m  fo r a  m om ent, g iv in g a  p e c u lia r  note , w h ereupon  
th e  w hole flock arose an d  le ft. T h is  A po llon ius ex p la in ed  by  say in g  th a t  
a  boy n ea r one of th e  g a te s  of th e  city  h a d  sp illed  a  q u a n ti ty  of g ra in , 
a n d  th a t  th e  so lita ry  b ird , observ ing  th is , cam e to  in fo rm  h is  com 
pan ions of th e  feast. A po llon ius proceeded  w ith  h is  d iscourse, w h ile  one 
o f h is  hea re rs  hasten ed  to  asce rta in  if  h e  h a d  spoken  th e  t r u th .  T he 
see r h ad  no t fin ished h is  d iscourse, w hen  th e  y o u n g  m an  re tu rn e d , h a v in g  
verified  th e  co rrec tness of th e  s ta tem en t.

A n  in c id en t in  th e  life  of th e  E m p ero r T ra ja n  proves th e  v e rac ity  of 
th e  O racle. B e ing  a b o u t to  in v ad e  P a r th ia ,  a n d  w ish in g  to  know  th e  p ro 
b ab le  re s u lt of th e  exped ition , h e  consu lted  th e  O rac le  in  S y ria . F o r  th is  
p u rp o se  he sen t sea led  le t te rs , to  w h ich  he  so lic ited  rep lie s  in  w ritin g . 
T h e  O racle d irec ted  th a t  b la n k  p a p e r  shou ld  be sea led  an d  sen t. T h is  
occasioned no l i t t le  su rp rise  am ong th e  p r ie s ts  w ho  w ere  u n acq u a in ted  
w ith  th e  c h a ra c te r  of th e  E m p e ro r’s le tte rs . T ra ja n  a t  once co m p reh en d 
ed  th e  answ ers, because he had sent blank tablets to the God. T h is  in 
sp ired  h is  confidence, w h ereupon  he  fo rw ard ed  le t te r s  in q u irin g  w h e th e r  
he  should  re tu rn  to  R om e a t  th e  close of th e  conquest. T he  an sw er of 
th e  O racle w as th a t  a  v ine  shou ld  be c u t in  pieces, w rapped  in  linen 
a n d  sent to h im . T h is  sym bolic an sw er w as s ig n a lly  verified w hen  th e  
bones of th e  E m p ero r w ere  a t  le n g th  ca rr ie d  b ack  to  R om e.

T h e  A postles an d  m an y  of th e  C h ris tia n  fa th e rs , fo r m ore th a n  300 
y ea rs , w ere g ifted  w ith  m yste rious v isions. T h e  w isdom  of Je su s  of 
N a z a re th  was la rg e ly  ow ing to  th e  c la irv o y an t fa cu lty . W h en  ho 
m ad e  h is  tr iu m p h a n t e n try  in to  Je ru sa lem , h e  se n t som e of h is  fo llow ers 
to  a  n e ig h b o u rin g  h am le t fo r a n  an im a l to  convey h im . H e  even  a n tic i
p a te d  th e  ob jec tion  ra ised  by  th e  ow ner of th e  an im al. H e  in s tru c te d  
th e m  w h a t to  say, an d  affirm ed th a t  to  th e  re q u e s t consen t w ou ld  b©

given . T h e  'd isc ip les  verified th e  m a s te r 's  w ords in  every  p a r t ic u la r  
A t a n o th e r  tim e  he d irec ted  w hen  fish or men w ould be successfu l in  
ca tc h in g  fish. H e  saw  N a th a n ie l u n d e r  a  fig tree  w hen  th e  la t te r  w as 
beyond  th e  l im it of n a tu ra l  vision. In  a  conversa tion  w ith  a w om an a t  
a  w ell, he  confounded h er by  th e  accuracy  w ith  w h ich  he read  h e r  
th o u g h ts . H e  perceived  th e  d e a th  of h is  friend  L aza ru s  even a t  a  d is

tan ce  of som e m iles.

T he sam e fa c u lty  w as exerc ised  by  S t. P e te r  in d iscovering  th e  decep
tio n  of A n n an ias  an d  h is w ife  in  re sp ec t to  the price of some p ro p e r ty  
w h ich  th e y  sold.

A m ong th e  o ld  p ro p h e ts  we h ave  also  som e g ran d  exh ib itions of th o  
sam e k in d  of vision. W h en  th e  K in g  of S yria  m ade w a r ag a in s t 
Is rae l, he  soon lea rn ed  th a t  h is  sec re t p la n  liad been fo resta lled  an d  
checked  by th e  enem y. H e  n a tu ra l ly  concluded  th a t  th e re  w as a t r a ito r  
in  h is cam p, an d  in d ig n a n tly  d em an d ed  wrho w as fo r th e  K in g  of Is rae l ? 
O ne of h is  re tin u e  answ ered , “ N one, m y  L ord , O K ing , b u t  E lisha , th e  
p ro p h e t th a t  is in  Is rae l, te l le th  th e  K in g  of Is rae l th e  w ords th a t  tliou  
sp eak es t in  th y  b ed -ch am b er.” H e re  w as clairvoyance th a t  w as n e ith e r 
o b s tru c te d  b y  obstacles n o r lim ite d  by  d is tance  ; a  c la iraud ience , too, 
th a t  d e tec ted  th e  w h isp e red  w ords an d  silen t th o u g h ts  of th e  K in g  
of S y ria . N o r w ere  v is ions o f th a t  k in d  confined to  Ju d a ism  an d  
C h ris tia n ity . T he P a g a n  w o rld  w as fav o u red  w ith  s im ila r il lu m i
na tions. G re a t seers also  ap p e a re d  in  m odern  tim es.

In  1743 a  Sw edish  B aron  asto n ish ed  th e  w orld w ith  h is  m yste rious 
illu m in a tio n . N o r w as th is  see r a  c rack -b ra ined  poet, b u t a p ro found  
th in k e r  a n d  ab le  scholar, a n d  one of th e  f irs t m a th em a tic ian s  in  th o  
w orld . T h e  h ig h  c h a ra c te r  an d  p ro fo u n d  a tta in m en ts  of E m m an u e l 
S w edenbo rg  w ere  fe lt  an d  acknow ledged  in  every  p a r t  of E u rope . 
W h en  S w edenbo rg  w as in  G iitten b erg , 300 m iles from  S tockholm , h e  
announced  th e  occurrence  of a  fire in  h is  n a tiv e  c ity , g iv in g  fac ts 
re sp ec tin g  th e  tim e, p lace , th e  circum stances of its  o rig in , an d  
a ccu ra te ly  d esc rib in g  its  p ro g re ss  and  te rm ina tion . Some days a f te r  
th e  p a r t ic u la rs  of th is  c la irv o y a n t rev e la tio n  w ere fu lly  su b s tan tia ted . 
I t s  a u th e n tic i ty  is, m oreover, sanctioned  by  tlie g re a t m etap h y sic ian  
K a n t, in  w hose ju d g m e n t i t  se t th e  asse rtio n  of th e  e x tra o rd in a ry  g if t  
of S w edenbo rg  above a ll p o ss ib ility  of doub t.

T he  Q ueen  D ow ager of Sw eden , req u es tin g  a proof of h is  m arv e llo u s 
g if ts , th e  see r ask ed  fo r a p r iv a te  audience, a t  which he com m un icated  
to  th e  ro y a l e a r  th e  v e ry  w ords w h ich  w ere exchanged in  sec re t be tw een  
H e r  M ajesty  a n d  th e  P rin ce  before  h is  leav ing  th is  e a r th , g iv in g  th o  
e x ac t d ay  a n d  h o u r, and  c e r ta in  o th e r  p a r tic u la rs  kno w n  on ly  to  th e m 
selves.

A  s til l  m ore  s in g u la r in s tance  is re la te d  on in d isp u ta b le  a u th o r ity . 
T h e  C o u n t de M otvillc, A m b assad o r from  H olland , h av in g  died su d 
denly , a  shop-keeper dem anded  of h is w idow  th e  paym ent of a  b ill



‘which she remembered to have been paid in her husband’s life-time. 
Not being able to find the receipt, she was induced to consult the seer, 
though she did so, less from credulity than curiosity. Swedenborg 
informed her th a t her deceased husband had taken the »eceipt on a 
certain day while he was reading an article in “ Bayle’s Dictionary” 
in his cab inet; and th a t his attention being called to some other con
cern, he had put the receipt into the book to mark the place at which 
he had been interrupted, when, in fact, it was found a t the actual page 
described.

In  the little  village of Prevorst, up among the rugged heights of 
Wiirtemberg, was born, in 1801, a seeress who astonished the world— 
Frederica Hauffe, who had prophetic dreams and visions, with occult 
powers ; she discovered hidden springs and mineral deposits, and could 
perceive absent persons and distant occurrences with distinctness. And 
again, we have Heinrich Zschokke, the Swiss novelist, who read the 
minds of those he met, even to minute incidents, which they themselves 
had almost forgotten; and during the American W ar of Independence, 
George de Bonneville exhibited remarkable prescience of certain events 
occurring at a distance beyond the utmost stretch ot the ordinary powers 
of perception, even to informing his friends and neighbours of the 
precise time when the B ritish forces would evacuate Philadelphia.

B ut among the American seers, none was ever more remarkable than 
the seeress, Semantha Mettler, of Hartford. During a period of fifteen 
years she was constantly before the public in a professional capacity, her 
diagnoses amounting to more than 40,000. Dr. Smith, a medical gentleman, 
States th a t ‘during the last three months yellow fever has been making 
gad havoc in Bermuda, and we know not when it  will s to p ; but I am 
happy to say that, out of two hundred cases treated by Mrs. M ettler’s 
prescription, only four have died.’ W hile in the magnetic trance in 
H artford, she clairvoyantly visited the island, went to the cemetery and 
read an inscription on a tombstone. One remarkable instance of her 
clairvoyant gift was exhibited on the occasion of an accident occur
ring to a young gentleman in a hunting expedition. Shot in the 
k g  by his companion, the charge passed through the pocket of 
his trousers, and some of the contents were deeply buried in the 
fleshy part of his thigh. For several months he was confined to his 
room, suffering great pains and debility. Mrs. M ettler made a diagnosis 
of thc case at Hartford while the patient was a t Michigan. She discovered 
a piece of copper in the limb, and observed th a t the wound would not 
heal until it was removed. As the medical attendant had made no 
guch discovery, it was presumed th a t the seeress was mistaken. A few 
days later, however, the foreign substance became visible, and the young 
man’s mother, with a pair of scissors, removed a penny from the wound. 
The doctors in Michigan could not see th a t penny, even when it  was 
within their reach and with their eyes open, but the peeress discovered

it at a distance of 1,000 miles with her eyes closed. Thus, the seeress 
had, at a distance of 1,000 miles, and w ith closed eyes, discovered tho 
cause of irritation, while the doctors in Michigan, while it was actually 
within reach of their hands and under their very eyes, were unable to 
perceive it. Semantha Mettler exercised her clairvoyance, not only in 
discovering the causes of disease, but also in selecting from the great 
pharmacopoeia of Nature the appropriate remedies for her patients.

Perhaps the youngest seer in the world is Sanoma, the daughter of 
a Hindoo noble, whose marvellous faculty exhibited itself before she 
was ten years of age. I t  suffices to lay a number of blank sheets of 
paper on a tripod, screened from the d istant rays of the light, but still 
dimly visible to the eyes of attentive observers. The child merely sits 
on the ground and lays her head against the tripod, with her little arms 
embracing its support. In  this attitude she commonly sleeps for one 
hour, during which time the sheets lying on the tripod are filled with 
exquisitely formed characters in the ancient Sanscrit. This i3 done 
without the ordinary appliances of pens, pencil, or ink. Over four 
volumes of these writings have been preserved, dealing with the most 
profound subjects in theology and philosophy.

W hen the seer can describe unknown persons, foreign countries, 
invisible objects, and remote events ; perceiving the property of different 
substances, discovering the thoughts of men, unveiling the forgotten past 
and penetrating the unknown future of the world, what is the rational 
presumption to be derived from such facts and claims ? There is no 
nse in disputing the testimony of so many conscientious witnesses. The 
examples are sufficiently diversified to illustrate the several degrees and 
phases of clairvoyance, and they certainly warrant the conclusion tha t 
this power is essentially the same in all ages and in all countries.

If  we aro to credit the Hebrew seeresses when they profess to look 
into the invisible world, why not admit the claims of seers of other 
nations and of modern times ? N atural sight is the same in an Apostlo 
and in a ticket-of-leave man. In  like manner clairvoyance is the same, 
whether it be exercised by an ancient Jew  or a modern Gentile. If  the 
power of lucidity is a divine faculty when exercised by an Apostle, can 
i t  became a profane accomplishment when in the possession of an 
Englishman ? Such distinctions are not founded on a difference in the 
nature of the facts, and can only be supported by the arrogant assump
tion of pretended philosophers and theological dogmatists. The ancient 
man did not exhaust his intellect to discover God. Untrammelled by 
creed, unfettered by priestcraft, and unembarrassed by prejudices, he 
did not seek God; he simply found Him. He knew Him  in the Lovo 
which engenders and upholds life and the Wisdom which sustains it. 
The most ancient races discovered the reflection of God’s dwelling- 
place in the majesty of the blazing sun, and, in the path of the starry 
heavens, perceived their own destiny*



A  f e w  R u l e s  f o r  E x e r c i s e .

This brief treatise is not intended for sceptics, nor meant to make 
converts : the author is profoundly indifferent to missionary enterprise, 
and is only desirous of giving a few hints which may enable those who 
possess the gift to develope it. ‘ There are some persons,’ says Plato ‘ who 
draw down to the earth  all heavenly invisible things, grasping with 
their hands rocks and trunks of trees, maintaining th a t nothing exists 
bu t w hat offers resistance and can be felt, holding body and existence 
to be synonymous.’ And when others say tha t something may exist that 
is incorporeal, they pay no regard to this and will no longer listen to 
the subject. If we were to admit only w hat our natural organs 
can see, touch, and handle, we m ight deny thought, speech, electricity, 
sympathy, attraction, repulsion, and even the wind which whistles 
down the chimney. I  am for giving blank stupidity and torpid 
complacency a wide berth. According to Baron du Potet, three out 
of every ten of this community possess latent clairvoyant power. I t  is a 
mental faculty depending upon the peculiar condition of nerves and brain. 
In  the animal kingdom man ranks f irs t; mind, which gives him 
pre-eminence, is his greatest attribute ; and clairvoyance is the great
est part of mind. The most usual method of cultivating it now-a-days 
is in the spirit circle, when a number of sitters find out w hat gifts they 
possess. Here they will be taught to sit alone, to induce either writing, 
or seeing. I have known each of these gifts to be developed in the 
course of a few weeks or months, according to the capacity of those 
present. Much time, however, is sadly wasted in listening to the 
advice of spirits, which is often contradictory ; a sp irit may be disengaged 
from m atter, but not, in consequence, free from error. I t  is well, however, 
to get the assurance of more than one medium that the student possesses 
the necessary qualification before setting himself down to private de
velopment. There is no royal road to knowledge, physical or otherwise, 
and the sooner the old maxim is laid to heart the better. The psychist 
will not dare to enter this ring till he has trained his muscles, and the 
psychic student must undergo a certain class of study and preparation. 
To attain  lucidity, requires patience, strength of will, and determina
tion. I t  does not postulate genius or high mental endowments, but 
sincerity, honesty, and perseverance. The person who attempts to 
reach clairvoyance and gets discouraged after a few’ failures, does 
not deserve to succeed. F irst, he will be told to look into a crystal, a 
glass of water, or a plate of printing-ink. To some this may be enough, 
h u t I  have not found it  effective. The course of preparation is far 
more extensive. As an artis t prepares his colours, the student must 
prepare his body ; for without due preparation neither pictures nor 
•lucidity will follow. I t  is not necessary to be an ascetic, a vege
ta rian , nor even a total abstainer ; but i t  is absolutely necessary 
th a t  the strictest temperance be enjoined. Light, nutritious food, 
-with a s  little flesh diet a s  possible, should be the role, while the mind

should be kept equally pure and wholesome. Ambition, avarice, lust, 
or hatred, are as fatal to the mind as pork, pastry and gin to the body. 
The blood must be in a perfectly healthy condition, the aim being to get 
the sound mind in the sound body,—cleanliness of mind and body a>*e 
cardinal qualities in the study. All students should next cultivate the 
habit of deep breathing; for brain-power depends largely on lung power. 
The Indian Yogi made a feature of this which is worth observing. He 
practised inhaling fresh air, holding it  for a time with mouth and nos
tril closed, then slowly expelling the inspired air—at first through one 
nostril, and next through the other. The object in this is the steadying of. 
the mind. I t is supposed that, by the motion of the breath, the thinking 
principle moves. W hen that action is stopped it becomes stationary, and 
the Yogi becomes as firm as the trunk  of a tree. A. J. Davis, one of tho 
greatest seers, recommended the practice. Another exercise, not 
taught in any of our schools or colleges, but one likely to get a pro
minent place in the education of the future, is the exercise of the 
will-powers,—the powers to concentrate attention. This may appear 
easy a t first sight, but is far more difficult to put in practice. 
Suppose the student is seated in his arm chair and asked to fix 
his gaze on a nail on the wall of the room and keep his mind 
intent on it, for half an hour, he will certainly find th a t the act of 
concentration is not so easy. The mind has a tendency to lose itself 
m the labyrinth of the senses : guided by unlimited desires it hovers 
over a, thousand and one objects of sense, and the attention being 
thus divided, tho mental energy is not productive of any definite 
result. Schopenhauer wrote a book on the Operation of the W ill; the 
strength and force of this influence are almost unknown. To ensnre 
clairvoyance, this will-power m ust be under perfect command, and it is 
only acquired by l o n g  and patient study. After due c o n c e n t r a t io n  of 
the mind on a person, place, or object, the first symptoms of lucidity are 
sparks of light, white clouds, streaks of coloured light, and from them 
can shortly be discerned places, persons and scenes. The variety is 
infinite. Having reached this stage, the student will need no further 
instruction. A new instinct will be added to his life, but as ‘ he th a t 
increaseth knowledge, increaseth sorrow,’ he will find also sights which 
will sadden as well as cheer him on the life journey.

________________ D .

M R. F A W C E T T  O N  “ M O D E R N  P H IL O S O P H Y , 
F R O M  K A N T  TO H E R B E R T  S P E N C E R ”

D U RIN G  the past month Mr. Fawcett delivered two more lectures of 
the course embracing his new system of Philosophy. Having in

his first lecture instituted a review of modern thought up to the end of
Kant, he had to continue the introductory and critical portion of hid 
labours by running through the system of the great post-Kantian ideal- 
ists, and the remaining giants of modern philosophic h istory; complet



ing h'ft survey wifch a dip into the gospels of H erbert Spencer and Yon 
Hartmann. He then brought the first portion of his future work to a 
close with a general summary of the results of European speculation and 
an outline of tho method to be pursued in the constructive portion of 
his independent researches. The m atter of these addresses was not only 
in many aspects exceedingly abstruse, but of far too voluminous a cha
racter to be accommodated in our limited space. I t  will, therefore, only 
be possible for us to give a brief resum6 of the gist of the discourses, 
leaving the book when issued to answer for itself.

The first “ landmark” to be tackled was the system of Fichte. The 
idealism of this thinker, remarked the lecturer, was a legitimate develop
ment of the speculation of K ant, whose “  thing-in-itself”—or supposed 
unknown object, independent of consciousness— was on his own showing 
superfluous I t  was carious to note the almost complete reversal of Kant 
on the qnestion of tho relativity of knowledge. Kant, allowing for 
occasional oscillations of opinion, had contended for the reality of a nou
menal cosmos existing per se. Hence in contrast with this reality, the 
illnsory p e r c e p t io n s  a n d  knowledge of tho ego were rightly denominated 
relative. But with Fichte the last trace of objectivity was swept out 
of the arena of philosophy. Self (not the individual mind), but. the “ I 
as univerpal” became sole source of the sensations, sense-forms, cate
gories, &c., of the Kantian scheme. From this attitude the transition to 
the Absolute Idealism of the Hegelian Philosophy of spirit was, of 
course, natural enough.

Of course, the great “ battle field of metaphysics,” as Mill called it, is 
the question as to whether an independent external world exists. Now, 
as this question admits of very varied shades of opinion, from realism 
and materialism to the many types of idealism and even nihilism, it is 
in c u m b e n t  on every system to declare itself on this head at the start. 
Now what, for instance, is the relation of the idealism of Fichte and 
Hegel to tha t of Berkeley, Hume or Mill—of what is called transcew 
dental idealism to mere empirical idealism? Take, the case of two men 
walking on the seashore with a glorious natural vista spread out before 
them. Mr. Fawcett then showed tliat with empirical or psycholo
gical idealism the contention was that two worlds were given for the two 
percipients, each world constituting the object consciousness of a sepa
rate intelligent being. I t  thus left utterly unexplained the cause of 
the original sundering of subject and object, ifc practically converted 
©volution into a dream, and failed to accouufc for the community 
of experience accorded to the two percipients. Now, in contradistinc
tion to the * common or garden* types ol idealism, the basic principle of 
F ichte was that the world of experience was not merely our individual 
creation, or private property. I t  was given for all consciousness alike 
by t h a t “ I , ” or Spuit, which is tho source of all individuals alike, Tho 
individual mind, sajs Fichte, is wholly derived from experience. Now

the exceedingly difficult problem of philosophy is to explain how this 
experience (t\ e.f tho world of seen, touched, smelt, heard and tasted 
objects plus our organic sensations, &c.) comes to exist. Practically, 
this problem involves an ontology or science of tho absolute, for it has to 
be shown how the thought of spirit, the “ I  as universal” originates,

Mr. Fawcett then continued by giving a minute anatysis of the very 
complex ontology referred to, the exposition covering the whole ground 
of the ei original Axioms” deduction of the categories, phenomenology 
of individual consciousness, constituting the “ theoretical” side of Fich- 
tism. He next proceeded to analyses of its “ practical” side. Ifc is im
possible here to give any adequate rendering of the complexity of 
Fichte’s thought. Let us, therefore, content ourselves wifch the result. 
This may be briefly given. The phantasm al world of sense is tho 
means by which the <CI as universal” comes to completed consciousness 
of itself in individuals, “  God” so-called is the product of a cosmic 
psychological evolution, which again is nothing more than the progres
sive interpretation of the experienced world by sentient individual be
ings. The aim of man’s whole development should be his mergence in 
the universal ego as idea, in Deity realised as pure thought.

Having given a critical review of Fichte in relation to the less deve
loped Maya doctrine of Adwaita philosophy, the lecturer then furnished 
a  further minute analysis of the distinction between the different forma 
of idealism. This portion of his task completed, he passed on to tho 
survey of Hegel.

The extreme difficulty of Hegel has caused many writers to shirk him 
pleading in extenuation of this literary misdemeanour “ his terrible 
abstrnseness.” W hen, however, said the speaker, it is seen that the 
battle royal of future metaphysic may be between Hegelian idealism and 
the belief in an external universe—a struggle already initiated in tho 
growth of neo-Hegelianism—students must honestly face the crux. There 
is no royal road to the higher levels of thought, and no reliance on thafc 
bastard hundred-voiced guide, “ intuition,” will make amends for in 
tellectual laziness or neo-Platonic sentimentalism. On this head, at 
any rate, the lesson derived from the history of philosophy is decisive. 
All writers who shirk fatiguing and continuous thought and rely on the 
accommodating labour—saving “ dictates of the soul,” contradict each 
other. Some, however, borrow and then dub the results as intuitively 
obtained. Witness, for instance, Schopenhauer, whose poetical Will-to- 
live” is a distorted doctrine of Fichte, whose pessimism is obtained from 
the Upanishads, and whose “ archetypal ideas” are a revived Placonic 
notion, now recognisod as based on a word-quibble, an outcrop of the 
“  portent of Realism,” as Milton calls it. I t  is unfortunate that the 
example of this “ intuitionist,” this leading “ metaphysician of material
ism’* as tho history of philosophy has dubbed him—should have been
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selected as so meritorious in a recent T. S. Lodge <c Transactions.” Ifc 
is Self-destructive. Moreover if the atheistic idealism  of Schopenhauer is 
intuitively guaranteed, the outlook for modern mysticism is indeed 
sombre.

The lecturer now went on to furnish (1) the relation of Hegelian 
Idealism to pre-Kantian and to modern scientific th o u g h t; (2) a 
detailed survey of the celebrated Hegelian Dialectic’, and (3) a summary 
of tho * Logic* wherein ia traced the hierarchy of thought-forms which 
constitute the stages by which experience and its interpretation comes 
to  be a fact. To condense Hegel beyond the condensation already given 
•would be beyond our powers. I t  is essentially one of those systems 
which are meaningless unless considered as a whole. The subjoined 
passage as indicative of the complexity and compactness of Hegel’s 
thought may interest the reader. Ifc is an excerpt taken quite at random 
from the pages of one of his clearest Tenderers:—

“ Experience is simply this, th a t the content, that is, consciousness in itself, ia 
Bubstance and therefore object of consciousness. But this substance, wbiph ia 
consciousness, is the process of its becoming what it is in itse lf ; and it is only aa 
this becoming, reflected into itself, that it is in tru th  consciousness. In  itself, ifc 
is the movement which constitutes knowledge—the transformation of this in-itself• 
ness into for itselfness, the substance into the subject, tho object of consciousnesa 
into tho object of self-consciousness—that is into the object as in its turn abolished, 
or, in other words, into the concept.”

• Now, bearing in mind the fact; thafc the whole of the 4 Logic* and 
1 Phenomenology* consists of a similar pemmican of thought, it is perfectly 
useless to attem pt a further summary. Again, therefore, we must give 
results, not detail. The results of Hegel thus put are as follows :—

(1). The notion of objects independent of thought is an absurdity. 
Thought is the only reality.

(2). The universe of sense is dne to the self-alienation of the one 
spirit in order that it may, by opposing itself to itself, acquire completed 
self-realisation.

(3). The universe of sense and the stream of individual thinkings 
about tha t universe constitute a series of stages, on gradations, each of 
which, taken by itself, is unreal, abstract and meaningless. No system 
of science or philosophy can, by any possibility, be final. Ifc only has 
significance as a link in an endless chain. The chain, conceived as a 
whole, is alone tru th —the members are phantasms apart. The appli
cation of this result of the Dialectic to certain trans-Himalayan teach
ings may nofc be inopportune.

(4), The three main stages or pulses of Being are (a) The Idea or 
Spirit in itself; (6) The Concrete Idea or Spirit sundered into selves with 
a seeming objective world over against them ; (c) Tho Absolute Idea or 
Spirit conscious bf all reality as its own thought. The Absolute, as

really produced4by the dialectic of universal thinking, may be thus styled 
“ essentially result.” God is a manufactured article to put things pretty 
plainly.

I t  is worth note in connection with the higher—and really the only 
tenable form of idealism, that ifc by no means necessarily involves tho 
idea of individual immortality. Thos, many neo-Hegelians believe indi
vidual thought to be a product of nerve processes, as asserted by empi
rical materialism. Obviously, it may be true that while, metaphysically 
speaking, all physical processes are ideal, such processes may also be the 
necessary and indispensable antecedents of that subordinate form of 
ideality the personal thought of the petty individual mind. Hence 
many Hegelians regard individuals as merely vanishing points in the 
realisation of Spirit (or, according to the revised doctrine, of that which 
becomes Spirifc). None, of course, would accept the belief in external 
things as such. I t  may hence be inferred that Idealism is not always a 
friend to the believer in soul-survival. Indeed, while Materialism is 
perfectly compatible with the conception o f a future life, Idealism is, 
as often, not. Modern Spiritualism, which in many ways recalls the 
41 double materialism’* of the savage, is a curious illustration of the 
prevalence of the former combination. Of course, the leaders of spiri
tualism, such as M. A. (Oxon), C. C. Massey, and others would stoutly 
refuse to identify consciousness as such with any objective organism, 
physical or ethereal (a s tra l); but the common, or garden, spiritualist 
thinks he has quite solved the philosophic problem when confronted 
with some congenial ghost. But, unfortunately, the ghosfc exhibits an 
organism like our own, occupying space, being visible, often tangible, and 
hence manifesting the two fundamental attributes of, “ M atter.” The 
problem is not even touched. Were the whole ether-world unveiled, ifc 
would be merely one more plane of organisms, and objective surround
ings for philosophy to account for. And you may account for this new 
plane on materialist or idealist lines—ju st as you please. DAssier, a 
thorough going materialist, fully admitted the reality of this ethereal 
world and its inhabitants. Ju st because he regards matter as the sole
metaphysical root of both worlds—the physical and the ethereal alike__
he remains a materialist. Now, although the D ’Assier class of ontological 
materialists is not formidable among spiritualists, that of the psychological 
materialists whor cgard soul and the “ spiritual” (?) body as convertible 
terms, is undoubtedly so. The popular conception of tho materialist we 
do not, of course, traverse. Philosophy has no concern with the vox 
poptdi, which to it sounds less, like a Divine utterance than a bray.

Schopenhauer, whose ‘‘ intuitions” [vide cited “ Transactions”] led 
him fco oppose, might and main, the philosophy of spirit, was nexfc 
treated o f ; his two works, “ The Fourfold Root” and the “ World as Will 
and Idea,” being critically examined. After having exhibited Schopen
hauer^ borrowings aud failures as a metaphysical teacher, the lecturer



passed a warm eulogy on his incisive criticism of the worthlessness and 
contemptibility of human life, considered as an end in itself. I t  o 
this side of his propaganda th a t the fame of Schopenhauer rests, and 
the beauty, force and variety of his utterances m this department 
•will always command admiration.

H erbart, the great German opponent of Idealism, and the founder 
of the well-known Continental school of psychology named after him, 
was next criticised. H erbart is best known to most of our readers 
as the originator of the “ Threshold of consciousness” doctrine—so 
cleverly exploited in D uPrel’s “ Philosophy of Mysticism,” as also in 
current German psychology. Really, this concept harks back to Leib
nitz, whose “ unconscious” or “ obscure” ideas play an im portant part 
in  the ongoings of the monads. H erbart, indeed, owes most of his 
inspiration to Leibnitz and Kant, bu t he is, nevertheless, a writer oE 
singular acumen and suggestiveness.

Having passed Comte’s “ Positive Philosophy” in review, Mr. Fawcett 
stated that the originality ascribed to the French philosophy was largely 
spurious. Sociology as a study was anticipated by the Germans, who 
did not, however, erect it on a pedestal as the “ Science of Sciences.” 
Comte’s crude materialism, in psychology sounded very poor stuff after 
Kant, whose work, as Lange says, really destroyed the old X V IIIth  
Century materialism for good. The attem pt of Comte to limit inquiry to 
positive science, even tabooing psychology, was as ridiculous as his pro- 
posed neo-Catholicism of culture.

Glancing over tlie line of B ritish thought, from Hum e to J. S. Mill, 
ih e  speaker adverted to the tinkering element so characteristic of the 
British schools of tha t era. I t  was, he said, a relief to pass from snch 
an atmosphere of mere logic and psychology to German thought. Ifc 
was equally a pleasure to pass from their customary theological bias and 
nt up id assertion to  the beautifully candid systems of Mill, Bain and 
Spencer.

Mill’s system is so well known th a t it is unnecessary to repeat the analy- 
Fis. Abjuring, as it  does, the deeper inquiries of the German philoso
phy, it is relatively easy for any decently read person to assimilate it. 
lleally, it is but a perfected version of the Lockeian doctrine—“ All 
knowledge originates in experience.” Exactly, bu t how does experience 
originate; for that is the crux. Having given a survey of all Mill’s 
positions, Mr. Fawcett proceeded to show in what respects the empirical 
idealism of the “  Examination of Hamilton’’ was deficient. He sought 
to show that Mill’s thonght suggested a development in the line of 
Fichte or Schelling.

Bain was next analysed—his experientalism, idealism and single-sub- 
ptance doctrine being carefully dealt with. The curious blend of his 
pure idealist agnosticism with the so-called ‘‘ physiological identity 
theory of mental and physical states was exhibited. B;un is strongly

opposed to the old materialism, but so is every modern thinker of 
repute. Only secularists and small fry of that ilk seem, indeed, to accept 
it. And poor Corduroy cannot well be expected to think very deeply. 
Mere common-sense is impotent iu philosophy.

Dealing with Spencer, the lecturer entered on a close review of “ F irst 
Principles,” together with the theory underlying the “ Data of Ethics” 
and “ the Principles of Psychology.” The whole sweep of organic and 
inorganic evolution springing from the principle of the persistence of 
force had to be accounted for on evolutionist principles. Having 
explained Mr. Spencer’s theory of external perception, he ran over 
Spencer’s masterly exhibition of the evolution of such a complex as 
modern human society through animal antecedents, stretches of^ pre- 
organic geological time* out of the fire-mist. The famous formula in 
which his evolution doctrine is embodied was carefully illustrated in its 
several connections. Finally, the opinion was expressed that Spencer’s 
ev o lu tio n ism —of which Darwinism modified is only a facet—will, in its 
main outlines, constitute a veritable heirloom of the nations. The ency
clopaedic knowledge of the man places him as an authority on the sweeps 
of physical phenomena beyond all rivalry. Still it must be remembered 
tha t he dealt with the physical nebula and its children, the gaseous, 
liquid and solid states of matter alone, ignoring other possible planes of 
phenomena.
' The fundamental conception of the “ unknowable” was then criticised, 
and its relation to modern thought explained. The particular detail 
work of this analysis need not be here given. The result was to dispose 
of its originality, to deny the validity of its postulation on lines of Spen
cerian thought, and to affirm its merely provisional character as a rest- 
house for Agnosticism. The Absolute, in Hegel’s words, is “ not sub
stance but s u b j e c t a s  ‘ anything* else it is a surd, a vacuum for thought. 
An unknowable Parabrahm, a Spinozistic absolute substance, or even that 
bodiless abstraction “ absolute motion,” favoured in the c‘Secret Doc
trine,” are of no value to religious philosophy. They are abstractions 
void of realisable content. Absolute motion, in particular, seems to 
many of us a self-contradictory expression. I t  suggests, if it suggests 
anything, a mechanically based universe. Possibly, however, the wholo 
search after any One First Cause on ultim ate explanation of things is 
a pursuit of shadows. “ Unity” itself may be merely a fictitious concept 
if applied to Noumena outside human experience. Such was indeed the 
opinion of K ant himself.

The “ Philosophy of the Unconscious” had now to be surveyed in 
some detail. I t  was stated tbat the underlying principle of Yon H art
mann’s work was the attempted reconciliation of thd spiritual optimism 
of Hegel, with the atheistic pessimism of Schopenhauer. We say ‘ athe
istic,' as no other word conveys equally well the drift of the latter philo
sopher’s ontology. I t  is not materialistic, because, for Schopenhauer, 
matter in space and time was mere Maya, illusion of the senses: it is



atheistic, because its basic postulate was neither the pantheist's Deity, 
nor the agnostic’s unknown x, but a blind senseless abstract will, 
rushing blindly iuto manifestation. Schopenhauer is the u metaphysician 
of Materialism,” as has rightly been remarked, his results incorporating 
most of materialistic results while denying the real objective factness of 
matter. He is, in short, simply an atheistic idealist.

But how, then, explain the apparent rationality of the portion of things 
overdrawn by Hegel bu t ignored by Schopenhauer? Well, conceive 
an Absolute with two attributes—the all-wise Idea and the blind will— 
and you have the reconciliation. The idea is then seen to be the fairy 
godmother and the will the malignant elf of the world legend. The 
world-process is but the struggle of universal ideation and the uncon
scious blind will. The lecturer here pointed out th a t Von H artm ann had 
discarded the Hegelian Idealism; his stand-point being a pantheistic 
realism. Into further detail, i t  is here impossible to dip.

Summing up the results of modern thought, the lecturer condemned 
the terribly scholastic character of modern philosophic thought—outside 
Germany, at least—special reference being made to the excessive con
centration of British thought on the really subordinate question of logic 
and psychology. He, then, gave it  as his opinion th a t the future meta- 
physic must incorporate in one of its departments the theory of re-births 
w ith its affiliated Karma doctrine, though the rendering of th a t question, 
as hitherto given in Europe, he believed to be seriously out of touch with 
the data of the modern sciences of biology, ethics and psychology. The 
two gems always discoverable in the rubbish heaps which Max Muller, 
perhaps justly, holds a large portion of Eastern sacred books to be, were 
pantheism and the Re-birth doctrine.* W ith the aid of the former 
Germany had long since solved many a philosophic crux, The importa
tion of this tenet to Europe is therefore carrying coals to Newcastle. 
Indeed, it could not be seriously held that the two dogmatic schools of 
the East had ever produced such luminaries of analytic pantheism as 
Fichte or Hegel. The Maya doctrine is not pure idealism of the Hegelian 
order. I t  concedes—so he gathered from the best authorities—an objective 
principle of evolution independent of thought, so far a t least as concerns 
its bare being. The stand-point of Sankara, for instance, appears to be one 
of pantheistic realism of the Von Hartmann type. I t  would be most inter
esting! however, if some Hindu scholar would give us in clear and definite 
language the relation of this Maya tenet to the several schools of his 
country’s philosophy. The Re-birth doctrine, on the contrary, had until 
lately no hold in Europe, thoagh isolated thinkers had always stood 
bravely up for it. I t  was indeed to one of these stalwart souls—Louis 
F iguier, the author of the “ Day after Death”—replete with suggestion

* T he e lem ent of rubbish in C h ris tian  docum ents is a t  an y  ra te  la rg e ly  in excess 
of th a t  of th e ir  E aste rn  com petitors. B u t a re  no t m ost sacred  hooks rub b ish  Y Of 
im m ense value iii th e ir  day as aids to  th e  lispinga of p rim itiv e  sem i-savage m an, 
th e y  are  obsolete by th e  side of m oderu tlio  ig h t.

if philosophically crude—that the speaker acknowledged his indebted
ness for the source of his original conviction, subsequently fostered 
under the genial sky of the T. S. He was now anxious to weld the 
doctrine with the best stuff of modern thought and improve its existing 
presentation up to the required level. The stand-point he would occupy 
with regard to the physical side of things was Evolutionist, though nofc 
quite on the purely mechanical lines of natural selection in that domain 
where organic development had to be traced. He could not now, after 
caref al reflection, regard the “ occultist” theory on biological a d v a n c e  as 
other than an unreal dream.

The plan of campaign for the constructive portion of the new system 
having been then traced, and the various discoveries giving ifc ita 
raison d'etre indicated, the lecture came to a close. I t  is to be feared 
that the digestion of the difficult metaphysic of Fichte and Hegel proved 
too severe a task for the average H indu listener, but it was pleasant to 
witness the interest taken in the analysis by the advanced University 
students and the cultured Brahmins present. As neatly remarked in a 
leader of “ The H indu,” ifc was perfectly impossible for any system with 
pretensions to completeness to ignore the really stiff problems and fall back 
on simpler diet—e. g., H. Spencer or Bain. I t  has been said, we may 
add, by Professor Caird thafc no writer who has not learned the lesson of 
Kant is worth attending to. Much more is ifc necessary to probe some of 
the 4‘ secret of Hegel” in view of the importance his system is likely to 
assume in  the near future. The growth of neo-Hegelianism we are all 
aware of. And we have Professor Masson’s testimony to the effect thafc 
this neo-Hegelianism is likely fco be the greafc opponent of Spencerian 
realism in the days to come, despite its temporary lapse towards the 
middle parfc of this century. In  proffering this assurance, ifc is jusfc as 
well fco add that it is on the larger problem as to the conditions of 
experience or perception tha t the crux of this Universe really hinges. 
In  the light of this all-absorbing question even the doctrine of Karma 
and Re-birth pales into insignificance, important as it may be in connec
tion with our empirical lofc in the future. Afc present our doctrines 
are in a very uncritical stage, the reign of “ abstract dogmatic*’—he 
used the term in the sense it is applied to the views of Leibnitz or Des
cartes—assertion being celebrated. Ifc is our duty to do something 
towards modifying this highly unsatisfactory state of affairs.

P .



M B . H A R T E  O N  H Y P N O T IS M .

TH E  follow ing is a  b rie f rep o rt of th e  lectu re  on H ypnotism , 
delivered  by M r. R ichard  H arte , a t A dyar, on Saturday,

Ju ly  26.
The lecturer began hy saying that to some Hypnotism is merely a 

subject of curiosity, to others a matter of incredulous ridicule, to a few 
a serious study. He, himself, believed in its extreme importance.

He proposed that his audience should accompany him in imagination 
to Paris, and visit Dr. Charcot at the Salpetriere,—the great hospital 
of which he is chief physician. After describing the “ three states”— 
Catalepsy, Lethargy and Somnambulism—into which Dr. Charcot divides 
the phenomena of Hypnotism, and detailing the manner of their pro
duction as witnessed by Colonel Olcott and himself in 1888, by means 
of sudden noise and light, opening and shutting of the eyes, rubbing the 
crown of the head, and so forth, the lecturer explained that Dr. Charcot 
was led to the study of Hypnotism, fifteen years ago, by observing the 
symptoms of hysteria, concerning which disease he is the greatest living 
authority; that his peculiar merit is to have fought the battle for the 
recognition of Hypnotism against the prejudices of the medical profes
sion, and against the indifference of the public ; tliat he (Dr. C.) would 
be the last man to rob Dr. Braid of Manchester of the honor of having, 
invented the name “ Hypnotism” (from the Greek Hupnos, sleep)—a 
name given by Braid as a protest against the magnetic fluid theory of 
the old mesmerizers—he believing it to be a kind of sleep. Nor would 
Dr. C. deprive him of the honor of having forestalled many of the phe
nomena now produced by hypnotism.

The lethargic state, the lecturer said, may be so deep as to exactly 
resemble death, and some authorities believe that many persons are 
buried or burned in that condition, as it is now found that one symp
tom of that state is a corpse-like odor, which hitherto has been con
sidered a sign of decomposition, and a fortiori of death.

The lecturer excused himself for the frequent use of such terms as 
“ some experts say,” “ sometimes,” “ some somnambules,” etc., by saying, 
“ Now hypnotism is no exception to the rule, which holds good, especi
ally in medicine, philosophy and religion, that when you have read 
one book or learned one system, you think you know all about the 
subject, and when you have read several books or studied several 
systems, you find out that very little is known about it by any one.” 
There is scarcely a point in hypnotism that is not questioned or contra
dicted by some experimenter or writer.

After defining the terms “ greater” and “ lesser” hypnotism, tho 
lecturer described the theory of the other great school, that of Nancy ; 
in which city a knot of brilliant experimenters and distinguished physi
cians have studied hypnotism for nearly as long a time as Dr. Charcot. 
Thc school of Nancy denies thc cxistcncc of Dr. Charcot’s three stages,

which it declares are the effect of “ Hypnotic edllcationV, does not em
ploy hysterical patients, from wliich class Salpetriere draws all itssub- 
jects ; it avoids mechanical means for producing results, on which Salpe
triere almost exclusively relies ; and denies that the hypnotic state is a 
disease, as its rival affirms; and attributes everything in the way of 
hypnotic effects to suggestion.

The six stages defined by this school are somnolence, light sleep, deep 
sleep, very deep sleep, light somnambulic sleep, deep somnambulic sleep.

The lecturer explained that there were almost as many sub-school a 
as there are experimenters, for each observer usually denies the 
possibility of results, while he is unable to verify upon his own subjects. 
The name Hypnotism, the lecturer declared, has at present no very 
definite meaning, but i3 usually employed to designate the phenomena 
of suggestion.

He then described exstasis and fascination, two peculiar hypnotic 
states; the first being a condition of supreme felicity accompanied by 
religious visions, the second, “ the automatism of imitation,” is a condition 
similar to that into which a cat or a serpent is supposed to reduce a bird 
by “ fixing” its gaze. The human subject in this condition rushes fran
tically after the operater and imitates his gestures. Whole audience^ 
are now “ fascinated” collectively by means of a small revolving mirror 
on the stage, at which every one stares.

The zones, or “ plaques,” were then described. These are “ circum
scribed places on the body, from a quarter of an inch to two inches in 
diameter, with no fixed location, varying from 2 or 3 to 50 or more in 
number, and presenting no external mark. There are five kinds 
of these zones, hysteric, hypnotic, dynamic, reflex, and erotic. Pres
sure on the first two and last causes or abates, respectively, tho 
symptoms of hysteria, hypnotism, and sexual desire; on the dynamic 
zones pressure causes an increase or abatement of strength, on the reflex 
zones, reflex movement of some distant part of the body.”

When, by staring at an object, or by a monotonous noise, or by com
mand, or by any one of the many different means now employed to in
duce sleep, the patient is reduced to the “suggestible” state, the operater 
can make him see, feel, hear, believe, think and act as he likes ; the sub
ject being affected by the hallucinations and illusions you give him exN̂  
actly as if these were realities : an imaginary hot iron, for instance, will 
cause the marks of a burn. Suggestion may resemble lunacy, but it is 
generally more allied to dream. The suggested idea sets Up a train of 
associated ideas, and these become images indistinguishable from realities 
foi* the subject, who proceeds to form them into a drama in which ho 
takes a leading part himself. The lecturer then drew attention to tho 
proof afforded by hypnotism of the existence of a recording as well as 
a recalling memory ; long past events, utterly forgotten by the subject in 
waking .state, are remcmbtTed by him in every detail when asleep.



The various more complex varieties of suggestion were then describ
ed. Deferred, or post-hypnotic suggestion, is the state in which tho 
eubject is told during sleep to do things on awakening, which are Carried 
out with coolness and cunning, days or months afterwards, the subject 
being apparently in a perfectly normal state, and utterly unaware of 
not acting by his or her own free will. The most terrible cnmea might 
pe instigated in this way. ^

Retro-active suggestions are those in which the subject is halluci
nated as regards past events, and on waking, believes that soch and sue 
things happened weeks or years ago, which never occurred at all. A 
retro-active hallucination of a fall, for instance, will make the Subject 
lame on awakening.

Auto-suggestion is where the subject takes on the necessary “ fixed 
idea” of his own accord, and then presents all the symptoms of a person
hallucinated by another. t

Suggestion at a distance is one of the vexed questions of Hypnotism; 
some experts maintain its existence, others deny its possibility. It 
seems to be as well authenticated as anything else in Hypnotism | and 
if a person can shoot ideas out of his head into another person’s heftd at 
a yard’s distance, there seems to be no reason why he could not do it a 
hundred yards, or a hundred miles off.

Suggestion in the waking state is when the subject has not beett put 
actually to sleep, but simply dozed, as if a spell had been put upon him. 
The old “ electro-biologists” made all their experiments upon persons 
i n  t h a t  condition, and some modern experimenters use it almost exclu

sively. .
The delusions produced by suggestion have been divided into; halluci

nations, where there is no substratum, as when a subject is told some 0 
is present who is not; and illusions, where a substratum exists for the 
delusion, as when he is told that one person is another.
. Hallucinations may be either positive or negative; positive, when tho 
subiect is made to see, or hear, or feel what does not exist; negative, 
when he is made not to see, hear, or feel what does exist.

The lecturer then discussed at length the question of making thing!) 
or persons invisible, and said that things made invisible to one sense aro 
incognizable by the others; but that, in the opinion of some experimen
ters things made invisible have to be somehow cognized by the,subject in 
order not to be recognized. He then spoke about the curious deferred 
suggestion of imaginary portraits on blank cards, which last for months; 
.the subject, of course, being fully restored to the normal state m every 
other respect.

H e then spoke of “ Aboulie,” or paralysis of the will, which, when 
feeble, is indecision; wheu strong, is an inhibition of thc will to tlo things 
one wishes to do, and knows one ought to do. Persons hypnotically

made aboulie, find excuses for their omissions, just as if they were wholly 
uninfluenced.

Have these hypnotic hallucinations any kind of quasi-reality ? This 
question is not settled. An imaginary object can be reflected by a 
mirror, deflected by a prism, and magnified by a lens. W hen a subject 
is told to look a t an imaginary colour and shut his eyes, he sees the 
complementary colour, even if colour-blind. An imaginary blister will 
act as a real one, and, stranger still, the effect of a real blister will bo 
inhibited if the subject is given the  idea th a t i t  is no blister.

He then spoke of the stigm ata—extravasations of blood through the 
skin, forming letters or figures, produced by mere suggestion and occur
ring some time after the patient is awakened.

Changed or Double Personality was then discussed, and several interest
ing cases detailed, in which the subject lived two different lives with 
different mental and physical characteristics, and distinct memories : 
passing from one state of consciousness to the other alternately. This 
led to a consideration of the dual nature of the brain—the theory th a t it  
is two distinct organs, not two sides of one organ. The lecturer pointed 
out th a t this theory, even if •,admitted, would be insufficient to account 
for cases of these personalities, or the cases when the change was from 
one period, of the subject’s life to another; in which connection he 
described the case of Louis V, who had six principal alternating states.

He described the case of Blanche W., in whom M. Jules Janet 
proved the existence of a second personality hidden under the first, 
which was the spectator, and, in part, the controller of all Blanche’s 
actions; and he said th a t the theory is now advanced th a t we have each 
a similar hidden personality w ithin us. He then went into the subject of 
ihe cure of disease by transferring i t  by the aid of a magnet to a sensitive 
subject, who is afterwards disembarassed of i t  by suggestion. This is a* 
new and surprising development of hypnotism practiced by D r. Luys Of 
La Charite hospital in  P a r is ; who also cures diseases by means of a 
rotating mirror. ,

The lecturer then went into the history of Hypnotism, which, he said, 
was confessed by all to be an old science. He Baid th a t it originated with 
the Abbe Faria, who astonished Paris a t the end of the last century by 
putting people to sleep at the word of command, and was regarded as a 
charlatan, both by the regular mesmerizers and the regular physicians* 
It was renewed by Dr. Braid, who made his patients stare a t a cork 
tied to their foreheads. This was not real mesmerism or animal 
magnetism, although known to the old magnetisers as a stage through 
which the subject passed on the way to the true mesmeric sleep and clair
voyance. ,

The lecturer then spoke of Mesmer and the other g rea t masters 
of Mesmerism, and of the shameful treatm ent they and their dis
coveries haye always met at the hands of Official Science; as well a*



©f the ignorance of the present generation of liypnotizers, as to what 
these old mesmerizers really knew and did.

He then went into the question of the proportion of persons hypno-
* tizable, showing th a t the probability is th a t very few are quite un
affected, but th a t not more than 2 or 3 per cent, become good subjects.

The various theories about the cause of hypnotism pu t forward by 
friends and enemies were then examined and stated to be? very vague and 
Unsatisfactory; the  only point on which all are agreed being that 
hypnotism consists prim arily of a throwing of the mind or brain off its 
acdustomed balance.

The dangers of hypnotism were taken up aiid shown to consist i 
F irstly , in the absolute control of body and mind acquired by another, 
which m ight be used for evil purposes. Secondly, in the bad effects 
of continued hypnotisation on the mind, as destroying will-power. 
Thirdly, using the subject as a tool, in the execution of criminal designs. 
Fourthly, in the production of false testimony by hallucinated wit
nesses. F ifth ly , in the bringing of accusations against innocent people 
of having hypnotized them, by persons caught in crime.
• The lecturer, however, maintained th a t whatever m ight be the dan
gers of hypnotism, its benefits were far greater. These, he said, were 
fchiefly of four kinds : scientific, medical, reformatory and religious. 
Hypnotism furnishes psychology with a method of experimental re
search hitherto wanting, and great results may be looked fo r ; already 
two new ideas have, i t  is claimed, been added by hypnotism to 
psychology—those of psychic paralysis and negative hallucinations.

- In  medicine, leaving aside the latest and grotesquely extraordinary 
methods of healing the sick by making them look at revolving mirrors, 
and by passing the disease into another person, we may say tha t hypno
tism  proves th a t no such things exist as imaginary diseases and ima
ginary invalids. The diseases are real and the sufferers are true inva
lids ; w hat exist are diseases of the imagination, and invalids through 
the  imagination; which same imagination is now proved to be at least as 
real and potent a factor in our physical liver as our livers. Hypnotism 
also secures absolute painlessness in surgical operations and in child
birth*

Homoeopathy, mineral waters, and pilgrimages, are all now claimed to 
be instances of curing by suggestion. Regular physicians use suggestion 
every time they assert their own competency and the efficacy of their 
d ra g s ; and we have all along been swallowing suggestion in mixtures 
and pills and rubbing it  into ourselves in lotions and ointments. Dip
somania and kindred diseases, as well as hysteria and its cognates, yield 
easily to hypnotism.

The crux of the dispute between hypnotic experts as to the power of 
drags to  affect the system when enclosed in bottles and merely applied 
to  the skin, lies in the possibility of all these extraordinary recorded
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n J E ?  ref ard t0 confining the practice of hypnotism to the medical 
profession, the lecturer pointed out that to be an expert in hypnotism 
required a special study, not now included in the medical curriculum • 
which as it now stands, leaves its holder as ignorant of hypnotism as a
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prejudice, ignorance, conceit, self-sufficiency, narrow-mindedness, and 
mental dishonesty are valid reasons for giving the doctors a monopoly 
of hypnotism, by all means let them  have i t : if not, then there should be 
a distinct diploma for mesmeric or hypnotic practise, obtainable by any 
educated man of good character, whatever his profession may be.”

W ith  regard to hypnotism in real life, many curious considerations 
suggest themselves to w riters on the subject. The consensus of opinion 
among them, as the resu lt of years of study and experiment, is that 
suggestion is not a phenomenon apart. Hypnotism, says one writer, 
presents no phenomena, the germ of which does not exist in the normal 
state, and insanity frequently seems to be nothing bn t the same phe
nomena strongly accentuated.

Every negation or affirmation, says another w riter, which brings 
belief, is of the nature of a feeble hypnotization. The condition of many 
during life, says a th ird  w riter, is a continued suggestion, by their sur
roundings, by their acquaintances, and by themselves. The tendency to 
believe and obey, says a fourth, is constitutional w ith a large number of 
persons, and there is no apparent difference between the mental condi
tion of these persons and th a t of subjects who have been reduced to  a 
sim ilar state by hypnotic processes. People, says a fifth, are actually 
divided into two categories, the leaders and the led, and the relation 
between them cannot be scientifically distinguished except in degree, 
from th a t existing between hypnotizer and subject.

Everything, says a sixth, is suggestion in the relations of men to each 
other, fcven more so in  civilization than among savages. Suggestion 
gives ns our religion, our politics, our ideas of w hat is ju s t and unjust, 
good and evil, beautiful or ngly. I t  is because we are continually giving 
each other suggestions th a t we have any opinions a t all. Every now 
and then a powerful individuality is born into the world and sets afloat 
a  hew suggestion, which spreads and replaces the old ones, and then 
we have a new theory, or a  new system of government, or philosophy, 
or religion.

Hypnotism, said the lecturer, throws great doubt upon the reality of 
free will by proving th a t we may act under compulsion, while fully 
persuaded th a t we are exercising free w ill ; and th a t we may act in 
blind obedience, firmly believing th a t we are acting from a motive, which, 
as a m atter of fact, we look for or invent after the action is accomplished. 
Spinoza says th a t “ I t  is ignorance of onr motives th a t gives us the illu
sion of free w ill;” bn t hypnotism goes fu rther and says th a t “ I t  is 
ignorance of suggestion th a t gives us the illusion of acting from 
motives.” ,

In  conclusion, the lecturer spoke strongly against the prevailing 
fashion of ignorantly decrying the merits of the old mesmerizers, and 
gave i t  as his opinion th a t if any medical man of assured position had 
the  boldness and honesty to study the  works of the mesmerizers, to

verify- their recorded experiments, and candidly and critically to 
examine their theories, he m ight become the leader of a school bf “ hyp. 
notism” th a t would soon swallow up all the others ; but w ithout a 
concurrent study of mesmerism and spiritualism, hypnotism is sure to 
suffer an arrest of development.

[The lecture, which lasted two hours, was listened to with great attention 
throughout, and warmly applauded at the finish.]

TH E N E W  VOLUME.
T 7 0 L U M E  X I of the Theosophist ends with the present Number 

\  and all subscriptions for the Volume expire with its deliverv 
It is rather an interesting fact that the subscription-list of tho 
Magazine seems very little affected by changes of Editors or 
events favorable or unfavorable to the Theosophical Societv 
Commercially speaking, it is a " going concern,” which seeing

T h7e*™  7 i  a Hfe ° f I ™ ’—  SOrt of d ep en d e n t entity The experiment has never yet been tried to catch the public ev«
and arouse public curiosity by much advertising. No doubt th« 
general rule of trade would assert itself, and !  certain m assof 
hypnotisaole sensitives who become unhappy until they get a cake 
of Pears soap would send for a much advertised Theosophist 
pretend to understand it, at any rate. The aim and endeavour of 
the present Editor is to make his Magazine what was promSed 
in the original Prospectus of 1879—in verity a free n n « J ^  ■ 
platform, the nurse of Oriental literature, the helper of scen e?  
the honest organ of truth only, the permanent repository 
of valuable knowledge, and an efficient aid to the movement 
directed by the Theosophical Society. He is crippled by two 
causes—the indolence of a host of enlightened friends and 
lack of capital to pay for literary contributions. A  speci’al feature 
of the magazine is translation of ancient Sanskrit and other works 
of which, those already embodied in the published Volumes tr iv e t  
a permanent literary va ue. I f it should stop to-day, its back 
Volumes would be in an increasing demand among booksellers 

The typographical resources of Madras, and regard to the dic
tates of prudent economy, prevent our trying to vie with Lucifer 
and the Path. in sumptuousness of type and paper, so we content 

° u r  8nb6criberB “ ■
Beginning with the next number, the Theosophist will be printed 

from a new font of Long Primer type and leaded. This will make 
it easier to r ea d -a n  improvement which elderly persons will 
appreciate. The briefed reports of Mr. Fawcett’s Admirable dis 
courses and other Adyar Lectures will be continued to the end of 
the course and fresh contributions from Pandit Rama Prasad 
Babu K. Chakravarti the Kumbakonam T. S., and other favorite 
wnters and savants will sustain the established high reputation of 
thc mother of Theosophical m agazines. 1 r



Q U ELQ U ES E SSA IS  D E M ED1UM NITE H Y P N O T IQ U E .*

T h is  cu rious hook is a  reco rd  of s p ir itu a l com m unications received  a t  
seances, a t  w h ich  th e  m edium  w as b ro u g h t in to  th e  recep tiv e  cond ition  
Oby m eans of m esm eric m an ip u la tio n s . To ca ll th is  hypnotic m ed ium sliip  
is  a  m isu se  of te rm s, fo r th e  v e ry  soul of hypno tism , its  d is tin g u ish in g  
c h a ra c te r is tic , is “ suggestion ,” and  every  trace  of su g g es tio n  is p rec ise ly  
w h a t  th e  ex p erim en te rs  end eav o u red  in th is  in s tan ce  to  avoid , b y  
re so lu te ly  k e ep in g  a ll ideas concern ing  th e  p ro b ab le  c h a ra c te r  of th e  
co m m un ica tion  o u t of th e i r  head s d u rin g  th e  seances, fo r fe a r  th a t  w h a t 
th e  m ed ium  w ould  g ive th em  shou ld  be a  reflexion of th e i r  ow n 
th o u g h ts , in s te a d  of bond fide reve la tions from  th e  s p ir i t  spheres.

I n  g en e ra l ch a ra c te r th ese  com m unications resem b le  h u n d red s  of 
th o se  re p o r te d  in  A m erican  an d  E n g lish  sp ir itu a lis t ic  p u b lica tio n s , in  
w h ich  th e  re a l or supposed  “ s p i r i t s ” of th e  d ep a rted  com e a n d ' g ive h 
h azy  accoun t of th e ir  life  an d  occupations, and  in d u lg e  in  th e  g u sh in g  
com m on-places of fam ily  an d  in d iv id u a l affection ; a ll of w h ich  are , ni> 
d o u b t, new  to  In d ian s .

A t th e  end  of th e  volum e w e find an  in te re s tin g  le t te r  from  Y ic to rien  
S ardou , th e  ce leb ra ted  F re n c h  au th o r , w ho w rite s  :—

“ N o t m any  days ago a  yo u n g  sa v a n t rev ea led  to  m e som e new  d is
coveries w h ich  I  h ad  know n  ab o u t before he w as bo rn . I  see n o th in g  
ch an g ed  b u t  th e  nam e : i t  is no longer magnetism,— you can  w ell u n d e r
s ta n d  th a t  th e  nam e ra n g  u n p le a sa n tly  in  th e  ears of those  w ho h a d  
rid icu led  i t  so m uch ,— it  is hypnotism, suggestion : nam es w h ich  h a v e  a  
b e t te r  sound. I n  ad o p tin g  th em , w e a re  g iven  to  u n d e rs ta n d  th a t  
magnetism w as re a lly  a  deception , w h ich  has h ad  i t s  due, and  th a t  
official science doubly  m erits  o u r g ra t itu d e  ; i t  h as  g iven  uS in  exchange  
scientific t r u th — hypnotism— w hich , how ever, is exac tly  th e  sam e th in g .’'

* p a r  m m . F . R ossi-P agnoni e t le D r. M o ro n i: tra d u it  par Mme. F rancesca 
V iune. P aris , 1889. 8vo. pp. 124.

H . P . B .’s  W O R K S.

I n  th e  course of an  a rtic le  e n ti tle d  “ L e B ouddh ism e a P a r is ,” in  th o  
J u ly  n u m b e r of h e r  m agaz ine , L ’Aurore, L ad y  C aith n ess  (D uchesse  de  
P o m a r)  s a y s :

“ B u t b ey o n d  all, we have, in  nenrly  all the  g re a t c ities of E u rope and the  U n ited  
S ta te s  of A m erica ,im p o rtan t branches of th e  ce leb ra ted  T heosophical Society, whose 
members glad ly  receive th e  teach ings of th e  E soteric  V er it ies  w hich are free ly  
im p arte d  to  th em . T hese tru th s  a re  th e  m yste ries  of all th e  ages w hich, th a n k s  t<o 
th e  labo rs an d  in d efa tig ab le  zeal of th a t  g re a t ad ep t H elena  P e tro w n a  B lavatsky , 
know n to  all he r en th u s ia stic  d iscip les u n d e r  th e  sim ple in itia ls  of H . P . B., a re  
now  b ro u g h t w ith in  th e  reach  of all in q u irin g  m inds in h e r  tw o fine volum es of 
■ a j 8jg U nveiled ,” b u t especially  in  h e r  m agnificen t work “ The S ec re t D octrine , “ as 
w ell as in  th e  im m ensely  va lu ab le  volam e “ T he K ey to  T heosophy .”

L ad y  C aithness  is of op in ion  th a t  th e  basic  u n i ty  of a ll re lig io u s 
sy s tem s is  becom ing m ore a p p a re n t d a i l y ; find t h a t  th e  in ev itab le  
r e s u l t  m u s t he to  d raw  a ll m an k in d  to g e th e r  in  e loser re la tio n s  of 
.am ity , to le ran ce  and  b ro therhood , .

T H E  T H E O S O P H I S T .
O C T O B E R  1 8 8 9 .

T T H E  P R E S ID E N T .

Aden and Suez, ^ iW ^ h w e ^ e r ^ o n ta ln e ^ n c f i  ^  of the staff from
than  the faet of his safety, good health  and ™ ^ 'VS ■P” blic ‘" ‘ereat, fu r th e r 
np£«lh UY natt013 nas reccived oil the 14th ^  te,pRra«n relating

11113 been recei^ d  up to the  tim e of going to pies™  L ° ndon- N °  0th<*

*_ ft , A CON V E N T IO N  A T  BOM BAY.

m eet'inj^of*Fellon^at*Bom bay “  h** bc°n P1’0"

of the Ind ian  Sections are  in corresoond™  „1 t,1‘l6 the General S ecretaries 
them s.su ,ng  of tho call to the Fellow ^  date of m eeting and
of theG eneral Council, will have no L eg  s k t™ 'n o ,8  a Convention
very fine work if it can sketch c P °«ers , b u t it will tru ly  do n
Sections and B rand ies . and  or£ amzc a plan of action in  th e

C EY LO N .
Mr. Powell’s Toun.

(From the “ Buddhist".)

— — -

of the cheetah, for we met nothing more d tn g ero l0[hanCnf d f°r th° aCream 
Our drive was a perpetual iov Tn ni,., g ? r ,n a few goats, 

he was married or not, he first said with a n m, lui,T as to whether 
lie was too young—only fifteen- on protest bf> luc°mPill'a|jle coolness that 
nothing would induce him to alter t V f i g u r c s ,w ! lfe“ od„ ‘» eighteen, and 
been much nearer the mark. Finally he L  W°"M liavo
so would not bother with a wife T h orW n  " k ."'nnt to be troubled, 
mathematical questions of too porL.tous ' f n ' 00'1 *fatioiia "ere
hours of departure, why worry? D lrn n m ™ !’ • e a«id as for 

and were rapidly driven to most com fortablenim f 1 carriages,

b“ u“ ,nl
addressed on m atters Theosophical UHg meU mefc a t 0ur roo n̂  ancl w ere

- w w a  a  * 3  s . - e c
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Y o u  are free:

to  S h a r e  —  lo  c o p y , d is tr ib u te  a n d  t r a n s m it  t h e  w o rk

© to  R e m ix  —  to  a d a p t  t h e  w o rk

U n d e r  the fo l low ing  cond it ion s :

CD
A t t r ib u t i o n  —  Y o u  m u s t  a ttr ib u te  t h e  w o rk  in t h e  m a n n e r  s p e c if ie d  b y  t h e  a u th o r  
o r  l ic e n s o r  (b u t n o t in a n y  w a y  th a t  s u g g e s t s  th a t  th e y  e n d o r s e  y o u  o r  y o u r  u s e  of 
th e  w o rk ) .

N o n c o m m e r c i a l  —  Y o u  m a y  n o t u s e  th is  w o rk  fo r  c o m m e rc ia l  p u rp o s e s .

©
S h a r e  A lik e  —  If y o u  a lte r, tr a n s fo rm , o r  build u p o n  th is  w o rk , y o u  m a y  d is trib u te  
th e  re su ltin g  w o rk  o n ly  u n d e r  t h e  s a m e  o r  sim ilar l ic e n s e  to  th is  o n e .

W ith  the  u n d e r s t a n d in g  that:

W a iv e r  —  A n y  o f  th e  a b o v e  c o n d itio n s  c a n  b e  w a iv e d  if y o u  g e t  p e rm is s io n  f ro m  th e  co p y rig h t 
ho lder.

P u b l i c  D o m a in  —  W h e r e  t h e  w o rk  o r  a n y  o f  its e le m e n ts  is in t h e  p u b l i c  d o m a i n  u n d e r  
a p p lic a b le  law , th a t  s t a tu s  is in n o w a y  a f fe c te d  b y  t h e  lic e n se .

O t h e r  R i g h t s  —  In n o  w a y  a r e  a n y  o f  t h e  follow ing r ig h ts  a f fe c te d  b y  t h e  lic en se :

•  Y o u r fa ir  d e a lin g  o r  f a i r  u s o  rig h ts , o r  o th e r  a p p lic a b le  c o p y rig h t e x c e p t io n s  a n d  
lim itations;

•  T h e  a u th o r 's  m o r a l  righ ts;

•  R ig h ts  o th e r  p e r s o n s  m a y  h a v e  e ith e r  in t h e  w o rk  itse lf  o r  in h o w  t h e  w o rk  is u s e d ,  s u c h  
a s  p u b l i c i t y  o r  p r iv a c y  righ ts.

N o t ic o  —  F o r  a n y  r e u s e  o r  d istribu tion , y o u  m u s t  m a k e  c le a r  to  o th e r s  th e  l ic e n s e  te rm s  of 
th is w o rk . T h e  b e s t  w a y  to  d o  th is  is w ith  a  link to  th is  w e b  p a g e .


