
“ I said, * To earth from which I came ; it was better there*.
“ And God laughed at me ; and I wondered why He laughed.”

I think nothing more significant has ever been penned than this un

doubted suggestion that Hell is neither more nor less than our earth. 

Whether the talented writer is at all aware of the coincident teachings 
of occultism, is another matter.

A  new periodical has just come out in Paris, called La Revue des 
Sciences Psychologiques,il published,” says the Standard newspaper, “ with 
the object of converting to Buddhism, or to be more exact, to Esotericism 
all such people as are dissatisfied with Christianity.” Says the Revue
itself, “ ...... indeed, all those to whom the European religions did not
suffice have turned towards the East. That is the origin of Esotericism, 
corresponding with the Theosophism of India. The Western Theosophists 

have only existed fifteen years, and they already possess numerous
adepts (sic) in all parts of the world...... its aim (that of the Paris

“ Esoteric Society,” founded, says the Revue, in 1885) is universal fra

ternity, the study of Oriental literature and religions, the search after 
the unexplained laws of Nature, and the development of the latent 

powers of man.” If these are not the three declared “ Objects” of the 
Theosophical Society, I do not know what is ! In the ttevinv o f Reviews I 
find a capital account of u M. Eugene Simon’s 4 French City,’ of which a 

very charming introduction appeared in the first number of the Nonvelle 
Revue for February, and which “ promises to be little less than an 

arraignment of Western and Eastern civilisation at the bar of the 

modern demand for the greatest happiness of the greatest number. 
The hero of this new ‘ Citizen of the World’ is a serious Chinaman, 

Fan-ta-gen, who has caused the Celestial Empire to ring with the fame 

of his treatise upon Happiness,” the final definition of which runs as 

follows : To comprise in oneself humanity, all being*, all nature, to go forward  
in union with humanity and entire nature towards the conquest o f an unin
terrupted progress, wliich shall be always greater and never finished ; to do 

this and to be conscious of it— this is true happiness, if not perfect 

happiness. In  those terms happiness is not only the law, it is the 
end, the only rule of everything which lives.” The italics are 

mine, and serve to emphasise words in which M. Simon is surely 
inspired, and that by the same spirit which shines forth in u The 

Yoice of the Silence,” and the “ Secret Doctrine.” Truth can be but 

one, and we meet with it here, in the noble words I have quoted, from 

M. Simon. Elsewhere he speaks, through the mouth of Fan-ta-gen, 

who, wandering through the streets of a great town (in the West), 

sees a sight which serves as the point of departure of many reflections. 
It is a little girl and her blind grandmother begging. “ Men and women 
passed by indifferent, as though the spectacle were familiar to them. 

My attention returned to the two poor creatures, and then only I 

understood that they were ‘ alone’ in the world. The blood seemed to 
leave my heart, tears mounted to my eyes. I hardly could restrain my
self from falling on my knees to ask their pardon in  the name o f that 
humanity to which they and 1 belonged. At the same moment my mind 

was illumined by our aphorism,— none can be happy so long as there is 
one unhappy.” I could quote at much greater length, but fear I have 

already written more than you may be able to find room for. There 

will, however, be another instalment of the “ French City” in next 
month’s Rouvelle Tleview, for as Fan-ta-gen proceeds on his self-imposed 

mission through our Western centres of civilisation, he will from month 
to month report the result!

A. L. C«
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. U’H E R E  IS N O  R ELIG ION  H IG H E R  T H A N  TRUTH. 

[Family motto of the Maharajahs of Benares.3

R A T IO N A L IZ E D  M Y S T IC IS M .
P refatory R em arks.

My object in asking Mr. Fawcett to prepare the series of weekly Lee-
tures, ol which his present article is the Preface, is this : I, myself, and all 
other educated Theosophists have found ourselves eternally confronted by 
the obstacle of the uncompromising skepticism of the learned class as to the 
reality of any solid basis under our archaic philosophy. As an example, I 
cite Pr°f- Max Miiller s views, personally expressed to me in 1888 afc 
Oxford and duty recorded in these pages at the time. Without belief iu 
fche liishis, Arhats or Mahatmas or their alleged extraordinary powers, they 
simply refuse to accept a single assumption which rests upon the authority 
ot any Scriptures or Teachers, a,ncient or modern. They resent as an affront 
to their intelligence ” our claims fora reverent examination of writings 
whose we allege to have been more capable than ordinary men to
sound the depths of the sea of knowledge. Their one answer is : “ When you 
present your views under the same conditions as Spencer and Kant offer us 
viz., the permission to criticize and test them by the strict rules of Logic and 
the most searching analysis of human Keason, we will listen to you. Bufc 
it must be mutually agreed that the word ‘ authority’ and the name f Inspired 
leacher shall nob be even mentioned between us. Your mystical philoso- 
phy must stand or fall upon its own merits, and share the fate which 
has been experienced by every other school of metaphysics since tho 
dawn or history. As a reasonable man I cannot gainsay the strength 
ot this position. If we wish to win the allegiance of the best minds 
ot our generation, we must approach them as “ best minds” have to be 
approached. If they have no developed psychical insight, and are thus 
debarred from seeing into the heart of spiritual truth, as more gifted ones 
can ; it their minds are strictly logical and moved only by logic, then what 
nonsense in us to prate to them of books and personages to us sacred 
and sufficient. W e must ask one of their own class to assume the task 
or working out the logical basis of our mysticism, and of showing the flaws 
and weaknesses of all antagonistic schools of thought. Such an ally is hard
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t o  f i n d ,  b u t ,  I  t h i n k ,  l i e  i s  f o u n d  i n  o u r  n e w  c o l l e a g u e ,  M r .  F a w c e t t ; a t  l e a s t ,
I  h o p e  s o .  T h e  w o r k  h e  h a s  u n d e r t a k e n  i s  m o s fc  a u d a c i o u s .  Ifc i s  110 l e s s  
- t h a n  t h e  c r i t i c i s m  o f  a l l  m o d e r n  p h i l o s o p h i c a l  s y s t e m s ,  f r o m  K a n t  t o  V o n  
H a r t m a n n  ; n o t  a  m e r e  c u r s o r y  g l a n c e  a t  e a c h ,  b u t  a n  a n a l y s i s  o f  e a c h  o n e ’s  
f u n d a m e n t a l  p r o p o s i t i o n s .  T o  d o  t h i s ,  h e  h a s  h a d  t o  g o  t h r o u g h  t h e  t e a c h i n g s  
o f  e i g h t e e n  m a s t e r s  o f  m e t a p h y s i c ,  g i v i n g  e a c h  h i s  p r o p o r t i o n a l  s h a r e  o f  a t t e n 
t i o n .  S o m e ,  w h o  k n o w  t h a t  M r .  F a w c e t t  i s  b u t  t w e n t y - f o u r  y e a r s  o l d ,  m a y  
t h i n k  h i m  r a s h  t o  c r i t i c i z e  h i s  e l d e r s ,  a n d  m y s e l f  i n j u d i c i o u s  i n  a b e t t i n g  h i m .  
B u t  o n e  n e e d  o n l y  r e c a l l  t h e  a g e s  a t  w h i c h  o u r  g r e a t e s t  p h i l o s o p h e r s  b e g a n  
t o  c o n v u l s e  m o d e r n  t h o u g h t ,  t o  s e e  t h e  w e a k n e s s  o f  s u c h  a n  a r g u m e u t .  
K a n t ’s  f i r s t  g r e a t  e s s a y  ( “  T h e  T r u e  M e a s u r e  o f  L i v i n g  F o r c e s , , ) w a s  w r i t t e n  
i n  1 7 4 7 ,  w h e n  h e  w a s  t w e n t y - t w o ; F i c h t e ’s  “  R e v i e w  o f  a l l  R e v e l a t i o n s ”  
a p p e a r e d  ( a n o n y m o u s l y )  w h e n  h e  w a s  t h i r t y ,  a n d  h i s  “  I d e a  o f  a  g e n e r a l  
T h e o r y  o f  K n o w l e d g e ” — b y  w h i c h  h e  t o o k  r a n k  i m m e d i a t e l y  “ a m o n g  t h e  
m o s t  o r i g i n a l  o f  l i v i n g  p h i l o s o p h e r s , ” — t w o  y e a r s  l a t e r ; i n  S c h e l l i n g ’s  n i n e t e e n t h  
y e a r  w a s  p u b l i s h e d  h i s  m e t a p h y s i c a l  e s s a y  o n  t h e  “  P o s s i b i l i t y  o f  a  F o r m  o f  
P h i l o s o p h y , ”  a n d  h i s  J e n a  l e c t u r e s ,  e x p o u n d i n g  h i s  c o m p l e t e  s y s t e m ,  w e r e  
d e l i v e r e d  w h e n  h e  w a s  b u fc  M r .  F a w c e t t ’s  a g e ,  t w e n t y - f o u r .  S c h o p e n a u e r  
b e g a n  t e a c h i n g  i n  h i s  t w e n t y - s i x t h  y e a r ,  a n d  i n  h i s  t h i r t y - f i r s t  h e  w o n  h i s  
l a u r e l  c r o w n  w i t h  h i s  D i e  W e lt  als W i l l e  u n d  V o r s t e l l n n g .  B e f o r e  H e g e l  h a d  a i  -  
h i s  t h i r t i e t h  y e a r ,  h e  h a d  d r a w n  u p  t h e  o u t l i n e  o f  h i s  s y s t e m  o f  p h i l o s o p h y  ; 
C o m f c e  w r o t e  h i s  “  S y s t e m  o f  P o s i t i v e  P o l i t i c s ”  a t  t w e n t y - t w o  ; a n d  w h e n  J o h n  
S t u a r t  M i l l  w a s  t w e n t y ^ o n e  h e  w a s  e l e c t e d  t o  e d i t  B e n t h a m ’s  “  R a t i o n a l e  o f  
J u r i d i c a l  E v i d e n c e . ”  S o  t h e  a r g u m e n t  o f  y o u t h  a s  p u t  f o r w a r d  a g a i n s t  M r .  
E a w c e t t  i s  v a l u e l e s s .  H e ,  l i k e  t h e  p r e - T h e o s o p h i c a l  p h i l o s o p h e r s  w h o m  h e  
■w ill c r i t i c i s e ,  m u s t  a b i d e  b y  t h e  r e s u l t  o f  h i s  i n t e l l e c t u a l  l a b o r .  W h a t  w e ,  w o r 
k e r s  i n t h e  T h e o s o p h i c a l  m o v e m e n t ,  m u s t  a l l  f e r v e n t l y  h o p e  i s  t h a t ,  h e n c e f o r t h  
t h o s e  o f  u s  w h o  k n o iv t h & t  t h e  M a h a t m a s  e x i s t ,  a n d  t h a t  t h e  a n c i e n t  S h a s t r a s  
e m b o d y  t h e  c o m p l e t e  c i r c l e  o f  s c i e n c e  a n d  p h i l o s o p h y ,  w i l l  b e  a b l e  t o  i n v i t e  o u r  
l o g i c i a n  c o n t e m p o r a r i e s  t o  c o m e  o v e r  a n d  s t a n d  u p o n  o u r  p l a t f o r m ,  a s  u p o n  a u  
i m m o v a b l e  r o c k ,  o r  c o n f e s s  t h e m s e l v e s  i n c a p a b l e  o r  u n w i l l i n g  t o  l e a r n  t h e  
t r u t h .

H .  S .  O .

IN  view of my forthcom ing A dyar lectures, w hich rep resen t 
the  fru ition  of six years’ close th o u g h t and  th e  nucleus of a 

new System  of Philosophy, I  have been requested  by Col. Olcott 
to m ake a  few prefato ry  rem arks an en t the  pa rticu la r standpo in t 
these said lectures are designed to cham pion. A nd, although I  
should bo extrem ely  averse to any th in g  o ftlio  pressing n a tu re  of a 
personal explanation, I  read ily  comply, because I  hold th a t L 
shall be speaking  not for m yself alone, b u t for th a t  la rg e  and 
g row ing  section of our fellows which is beg inning  to  realize tho 
necessity  of independent th in k in g  in m atters m ystical. In  adopt
ing, however, a  complete independence both  of a ttitu d e , m ethod 
and  speculative results, I  do no t wish for a m om ent to offer any 
p ro test aga inst those who ra te  au tho rity  above logic. I t  is .not 
every m ind w hich can resolutely  set beforo itself ‘ tru th  for its 
own s a k e / and  then  proceed to  strive cheerlessly against 
th e   ̂ tornado of sceptical m isgivings, or possibly eke out its 
spiritual life in  the  desert of a  m etaphysical agnosticism . A 
stern  and coldly im partial elem ent m ust dom inate the  seeker who 
throw s authority  to the winds to welcome th e  m ost ra tional system 
lie  can form ulate for himself, or piece to g e th e r a fte r rig id  analysis 
from  others. As Spencer says, ali unw illing change of convictions 
im plies a laceration of th e  feelings. Innovators, w hether in  the  
w orld politic, literary  or scientific, havo had  good cause to recog
nise this fact, Thero are, indeed, national heredities fixed and

em bodied in the  nervous connections of the  brain  itself, as th e  
study  of tho physical basis of m ind goes d ire c t^  to show. I t  is 
nofc, therefore, w ith the  consolations of those tim id m ystics who 
have received th e ir  Theosophy en bloc from alleged experts th a t 
rationalism  need interfere.

Personalities of th is type ap a rt, there  are some of us who reg a rd  
th e  chief mission of th is Society as the popularization of m etaphysic, 
and  the fostering  of a coherent, continuous and w idespread in terest 
in th e  possibilities w ith w hich the  universe may be p reg n an t for 
th e  conscious ego. This group  of inquirers, among whom I  
class myself, rejects tlie notion of all foreign authority w hatever, 
and  favours the  a ttem p t to solve the  world-problem on the  
lines of inductive research— of inference from known facts 
to  th e ir  possible ground in  th e  as y e t unknow n world of 
N oum ena. “ H ith e rto ,” they  say, “  we have been spoon-fed by 
h ypo thetical sp iritua l m entors, th e  range of whose ac tual grasp 
of rea lity  is for us a m ere m a tte r of inference. A nd, although 
we should not h esita te  to  recognise th e  suggestiveness and 
ability* of some cf these teach ings, we cannot b u t acknow
ledge a sense of th e ir  very  considerable reliance on as yet 
logically unproven ‘ first p rin c ip les/ W e are often in  the  
position of the philosophers no ted  by Yon H artm ann, who 
u p rea r  s trik in g  systems and  subsequently  find th e  foundations 
inadequate  to long support th e  superstructure . W hile most 
anxious for the  encouragem ent of th a t  general spiritual th ink ing  
w hich Carlyle so pleaded for, and  which to us constitutes 
the  m ost im portan t function of the  T. S., we dem and free and 
full scope to criticise, analyse and  amend, so fa r as our ability 
may enable us to do so. We find th a t there  remains a vast chasm 
y e t to be bridged  between m ysticism  and the best m odern philo
sophic though t. This absence of necessary junctions m ust bo 
m ade good. We find also th a t there  are some serious breaches 
iti tlie  citadel of th e  so-called “ Esoteric D octrine” which render 
its defence highly arduous. Am ong these, for instance, is the 
occultist A nthropology w ith its  shadowy ‘ origin of species/ which 
to  some of us converts to Evolutionist biology has a dream -like 
aspect quite oufc of touch w ith  th e  logic of facts. These and 
num erous o ther points dem and trea tm en t, and th a t too on lines 
of uncom prom ising respect for tru th , irrespective of existing 
dogm a.”  T hat is the  sum and substance of w hat I  am inform ed 
is th e  grow ing feeling in In d ia  and  (as I  have ample reason to 
know) am ong m any E nglish sym pathisers w ith  Theosopliy also.

Now th ere  are th ree m ain divisions of thought in which w hat 
is commonly known as th e  Esoteric Doctrine may be weighed in 
th e  balance and found w anting. These may be given as follows : 
(1) The absence of any a ttem p t to  show cause for the  sweeping 
ontological da ta  assumed a t th e  ou tse t—an ignoring, in  fact, of 
the  m ost fundam ental and  indeed exhaustive problem of philoso
phy, “  Theory of K now ledge or Experience,” while appropriating  
resu lts really depending on its solution. (2) The seem ing irreconci
lab ility  of the  existing presentation  of the  doctrine of K arm a, w ith  
the  facts not only of evolutionist biology and sociology) bu t of those



afforded by casual observation of na tu re . Chief am ong these aro 
the phenomena of tlie s truggle  for existence and those yielded by 
the psychology of pleasure and pain. O ther and  more rem ote m eta
physical issues loom however beh ind  these. A nd (3) th e  ‘ esoteric’ 
sketch—for more w ith its m any gaps, omissions and absence of 
particular details, i t  cannot be te rm ed —of physical evolution. 
This sketch, toge ther w ith  its  accom panying mystical theory  of the 
origin of in te llect, is to  m any of our m inds quite un tenable  and 
a  serious b a r  to  the  general acceptance of the  rem aining affiliated 
teachings by our g re a t m odern th inkers. I t  may be said th a t the 
allegiance of these men is no t w anted. Be it  so. B ut un fo rtu 
nately  these m en alone bequeath  th e ir views to posterity  and  make, 
so to speak, th e  in te llectual atm osphere for th e  rising  generations 
of fu tu re  philosophers. I t  is the ir sym pathy alone w hich will set 
th e  final ha ll-m ark  on th e  valid ity  of our gospels. The ideas of 
the  rev iew -nurtu red  gossips, of d ile ttan te  solvers of the problem  
of being, and  of th e  whole herd  of th e  “ m ostly fools” aggregate , 
w hether free th inkers, religionists or ind ifferentists, die w ith  them . 
T heir applause is a m ere incident in  a  r tam asha,’ which, however, 
num erically im pressive, ends w ith  th e  exodus of its celebran ts.

N ot long ago I  was ta lk ing  w ith  an  O xford scholar of g re a t 
m etaphysical prowess on th in g s 4 Theosophic’, when he touched on 
th e  (No. 1) division I  have m entioned above. The substance of 
his rem arks, w hich alone the m agic w and of memory can now evoke, 
was as follows :—“ Theosophy” —th e  nam e, owing to its  ‘ odour’ in 
th e  history  of philosophy, he did no t like— “ has no claim to  the 
designation  of w hat is properly  understood by philosophy. Any 
such claim, if en terta ined , would resu lt in its  classification w ith 
fche dogm atic schools of thought. I  m ean by dogm atic, of course, 
the effete m ethods of inquiry  pursued  by the  C artesian, Leibnit- 
sean, and  o ther groups of scholars an terio r to K an t. These 
men deliberately  begged  th e ir questions. They assumed off-hand 
th a t the  clear conception in  the  m ind corresponded to an external 
reality  * outside’ i t ;— in  short, th a t objective tru th  was attainable 
by  m ere ab s trac t th ink ing . This assum ption, now recognized 
as illegitim ate and  a ‘ p e titio  p r in c ip ii,’ b red  all those conflicting 
theories w hich K an t reduced  to  pow der. Ifc was as bad 
in  ifcs w ay as th e  deductive speculation  of th e  mediaeval 
schoolmen, who w asted centuries in  try in g  to squeeze new 
tru th s  oufc of syllogisms, fo rge tting  th a t  deduction is impossible 
w ithout a previous induction or assumed m ajor prem iss . I t  
recalls th e  fa te  of all thoso la te r philosophies based on ‘ intui
tions superior to  in te llec t,’ reg ard in g  which i t  suffices to say that 
they conflict} am ong them selves. W ell, schoolmen and  Cartesians 
etc. apart, you m ystics are  mere dogm atists. You assum e every
thing, even those ‘ first principles’ w hich tiventy centuries o f ph i
losophers have not ventured to lay  down as certain . You posifc 
a  benevolently-working cosmos, a  justice-hased  law of K arm a, a  
universal design , all of w hich involve th e  conception of Deifcy, 
personal or impersonal. ( Ju stice ’ especially is a hard  n u t fco crack, 
for psychology shows it  to be a relative, fluctuating  notion, having 
o n e  r o o t  i n  resentment a n d  o u J y  e v o l v e d  d u r i n g  t h e  p r o g r e s s  o f  t h e

sem i-barbarous races into c iv ilisa tio n ! How  does an assum ed 
D eity  or im personal ( Reason’ ad just a law or laws in accordance 
w ith  th is sort of sentim ent ? A ^ain, you assume a ‘ m a tte r’ o r 
objective basis of evolution, in  fact an independent ex ternal world. 
A n immense assum ption again  ! To th is ‘ m atte r’ you te th e r a 
gu id ing  f F o h a t,’ which (despite all your assertions as to  the  un ity  
of force and  m atter) is ex hypothesi independent of th a t which ifc 
controls ! A re you really  infcouch with modern though  ta t  all, 
do you g rasp  w hat the  difficulties a t stake really are ? Then first 
tack le  th e  problem  of the O rigin  o f  Experience, on w hich every 
issue of m etaphysic alike h inges, from idealism  to m aterialism , 
from  polytheism  to atheism , from  cosmology to  ontology. B ut to 
do th is you m ust re linquish  the  sensational novelette element 
for a w hile, in order to study th e  g re a t G erm an th inkers and the  
m asterly  analyses of today .” In to  these reflections of my friend, 
now dim w ith antiqu ity , possibly several of my own opinions have 
all unw itting ly  strayed.

Closely bound up w ith  th e  above necessity  is the  im portance 
of lay ing  an inductive basis fo r mysticism in connection w ith the 
history  of philosophic th o u g h t— more especially of th a t  portion 
w hich takes its  rise ku B aco n  and  D escartes, or m odern philoso
phy  proper. A s B elfort B ax  very  appropria tely  observes, any 
m odem  work seeking to effect; a  revolution in public th o u g h t 
w ould court the  penalty  of obscurity  if i t  neg lected  the  
h isto rica l lead-up to  its  position. B u t w ith  whafc sorry  rags of 
the h istory  of philosophy, w ith  w hat s tray  ribbons to rn  from 
m odern though t, c u rre n t “  Theosophy” is bedizened, i t  needs 
no critic to  point out. The need of the moment, therefore, is a 
rehab ilita tion  of a S p ir itu a l M ysticism  on an inductive basis, 
conform able in m ethod to the  practice of Spencer and Yon H a rt
m an, reconcilable w ith , or ra th e r  supplem entary of, Science, 
and a llo ttab le  to its n a tu ra l position in th e  line of philosophic 
thou g h t. Ifc is to  con tribu te  th e  widow’s m ite to such a  serious 
w ork th a t  I  have undertaken  th e  ta sk  of giving these lectures, 
th e  first step, I  hope, tow ards a more general independence of 
th o u g h t and  effort am ong our members. Inscribed  on the  banners 
of th is  Society is absolute freedom  of opinion, and it  would per
haps have been as well if thafc principle had  been more resolutely 
carried  out in form er years th an  was actually  the case. I t  now 
rem ains to ca rry  out to its  full ex ten t th is said principle, always 
nom inally endorsed by the  F ounders. I t  is not hard to shew thafc 
a little  evolution of its own has characterised  the m aking public 
of the  “  orig inal teach in g ” itself, and  it  is not at all u topian to  
hope th a t a  considerable advance on th is la tte r may eventually  
resu lt from  our com bined labours. The lectures ju stify ing  th e  
appearance of th is paper are  m ere feelers in a  direction which 
more com petent m ystics will one day exploit w ith g rea te r success. 
A ny o ther mode of in te rp re tin g  th e ir  aim will be fu tile and  erro
neous, Should they, as I  tru s t, contain discoveries in  philosophy 
and  psychology of value to  m odern thought, thafc aspect of th e ir  
contents m ust be judged  on its own m erits. For fche present I  
have sim ply to sta te  th e ir dual object— (a) to  revive independence
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a tru ly  im pressive spectacle. C an ting  nonsense about agnostic 
“  ignorance,” and so io rth , is usually discounted a t its  w orth, bu t ic 
is perhaps as well to observe th u t if the  half-fledged individual 
who custom arily rails in  th is s tra in  is confronted w ith the  ty p ica l 
agnostic  in  propria  persona, th e  figure he cuts is deplorable. I  
have know n m any b rillian t th in k ers  of this class, and  havo 
invariab ly  had  to adm ire th e ir honesty, in teg rity  aud b read th  of 
cu ltu re . I f  th e ir speculations do usually centre around a “  one 
world a t a  tim e” nucleus, these a re  certain ly  unique in terp re ta tio n s 
of th a t w orld regarded  in its  physical aspect, supplem ented by 

-'w hat fu r th e r  know ledge ex is tin g  inductive psychology can givo 
us. P erhaps, as Evolution m ust u ltim ately  roll us all on to h igher 
tracks, it  may be arguab le  th a t  com plete knowledge of the  p re 
sen t m ental fu rn itu re  and  environm ent of m an is the most pressing 
and logical ideal to be realised. M any who are no t Comtists in 
o ther respects incline to th is  view . I  do not, sim ply because 
as a  m etaphysician I  hold th a t, in  o rder to fully understand  
our p resen t te rre s tria l environm ents, &c., i t  is first necessary 
to  read  a  m etaphysic in to  th e  said environm ents. To demon
stra te  th e  inductive basis of such a  m etaphysic, to  exhibit 
its  o rderly  process of unfolding, is th e  aim  which I  have set 
before myself, and  w hich m any will doubtless adop t and  carry  
to its leg itim ate  goal. The difficulties in  th e  way of trea tm en t 
are, of course, very  considerable, an d  m ay render th e  process of 
developm ent a ta rd y  and  in  some respects a  d isappointing one. 
D isappointing, because we m ay have cause to find th a t  N aturo 
w hen questioned does no t alw ays sanction all those views which an 
em otional bias m ay have tem pted  us previously to read into her. 
Still, th e re  is reason to th in k  th a t  th e  tem ple is on the hilltop, bn t 
we m ust first m anage to clam ber up  th e  ascent ere we can stand  
under its sheltering  roof. The tem ple in question is a  living 
m etaphysic, th e  ascent th e  toilsom e p a th  of inductive research . 
A nd obviously if we succeed in  estab lish ing  an in du ctively  va lid  
basis fo r  m ystic ism , we shall do fa r more to com bat present-day 
A gnostcism  and  win th e  allegiance of th in k ers  w orth having, than  
by launching  ephem eral P ap a l bulls against the scientific bias. 
The days, indeed, are p as t w hen system s could be reared  on 
“ in tu itions”  and  furnished by  “  sp iritua lity .” They closed w ith 
the adven t of the  post-B aconian fcra, and  it  is futile to a ttem pt 
io revive them . Even G erm an transcendentalism  recognized tho 
im portance of the  new step. “  F rom  K an t,” writes Professor 
Adamson, “ F ich te  had  learned  th e  lesson which he never forgot, 
th a t a -prio ri constructions o f N atu re are philosophically worthless. 
To him, therefore, the exercises of Sclielling’s ‘ genial im agination’ 
appeared to  be absolute M ysticism , mere conceits o f chance” *  I t  
may be here  m entioned th a t Schelling’s “  in tellectual in tu itio n ” 
led him, in  the  opinion of m ost critics, entirely  astray .

Thus even though we m ay be personally  alive to the  value of 
real in tu ition , we have also to recognize the  treachery  of tho  
common or garden  m ethods of “  in tu itive research .” The verd ict 
of a tru e  “  reason” cannot clash w ith  th a t of a healthy  in tu ition , bu t

* Fichte, p. 74.



the difficulty is to diagnose the  la tte r  w ith  accuracy. T ha t caution 
is supremely necessary is shown by the exam ple of those ignoran t 
persons who term  m any of th e  non-verbal rap id  inferences oi: 
daily life “ in tu itions.” W om en especially, whose conclusions are 
generally of th e  ch aracter of such hu rried  guesses, a re  often 
accredited w ith  these.

To sum up, th en  : The m ajor problem  of th e  perm anent basis of 
theosophic teach ing  m ust be considered by its  tru e s t friends as 
though th e re  w ere no such th ings as au th o rita tiv e  teach ers  or 
teachings in  existence. U pon its in trinsic  m erits, pure  and  simple, 
i t  will e ith er be passed on to the next generation  as a to rch  of 
light, or be le ft to  bu rn  itself out in our own brief tim e. A s th e  
Olympian ru n n e r stripped  himself naked  for the  race, so le t us 
pu t aside all personal a ttachm ents an d  preferences in  tak in g  
up the  h a rd  d u ty  of the  logician and  analyst. I f  we succeed in 
laying a logical foundation for M ysticism, we shall have m ade 
stronger, if no t im pregnable, th e  position of those who have 
h itherto  accepted  and  advocated th e  consolations of occult theory 
upon m ere au tho rity . Though a w ork ing  m em ber of th e  E xecu
tive Staff, I  w ish, in pursuance of my p articu la r share in th is  effort, 
to  w rite  as th o u g h  I  had  never heard  th a t  such a Society as ours 
w as in  existence or had ever published  a  book. I t  is by  d in t of 
like efforts on th e  p a rt of others th a t a ra tionalised  or philosophic 
m ysticism  can finally em erge from  the womb of “ in tu itive ly” ju sti
fied beliefs.

E , D ouglas F a w c e t t .

T E E  S N A K E -C E A R M E R S ’ S O N G .

FROM M r. K . N arayansw am i A iyar, F . T. S., of K um bakonam , 
I  have received some very  in te restin g  p articu la rs about 

the  mesmeric m ethods adopted by th e  In d ian  serpent-charm ers. 
Because the fangs have been rem oved from  th e  m ouths of the 
perform ing snakes, w hich have danced  to th e  sound of th e  Ind ian  
llute (m odikai) fo r th e ir  am usem ent, m any E uropeans jum p to the 
conclusion th a t  th e re  is no charm ing  a t  all in  the  affair. But 
how w ere these  le tha l rep tiles cau g h t in  th e  first instance, and 
how do these w andering  charm ers draw  them  for you out of their 
holes in and around  your bungalows ? T h a t p a r t  of th e  business 
the European does no t look in to  : he w ould th in k  i t  an  affront to 
self-respect to  “  assist” a t  rites  and  p rac tices bego tten  of gross 
paganist superstition  ! The ap p aren t clue to  the  serpen t-char
mor’s secret I  shall now try  to  give, w ith  th e  help  afforded by the 
friend  above nam ed.

The snake is charm ed b y  rec itin g  m an trarcs : so m uch is cer
ta in . A  m antra (pronounced m untra) is a  verse w hich, when 
ch an ted  in  a certain  p rescribed  rhy thm , for a certa in  num ber 
of tim es, by  a  person of w h a t we should call a certa in  mes
m eric tem peram ent, and  under p rescribed  conditions of time*

place and surroundings—effects certain v ibratory  changes in 
the  akas (ether). These v ibrations develope a mesmeric force 
th a t flows into the body of the rec iter, modifies his psychic 
aura, and, as the H indus p u t it, enw raps or envelopes him 
round about. H e has now become psychically the m aster of th a t 
phase of elem ental force w hich is relnted to the evolution of 
the  ophidian species, hence th e ir  controller and compeller, to the 
degree of his success in accom plishing this process w ithin tho 
fixed rules. W hether the W estern  mind, a t the present stage of 
advancem ent in “ occult” research , be or be not prepared to accept 
th e  In d ian  theory, a t least it m ust bo conceded that, provided the  
effects described are true, the  hypothesis is thinkable. Chladni 
and T yndall have not exhausted  the  w onders of v ibratory  pheno
menon on the  physical plane, y e t they have recorded enough to 
m ake the  p ru d en t m m d shri rik from  denying dogm atically any 
theory  w hich attem p ts to bring  unusual phenom ena w ithin 
the  scope of th a t physical law. W hen we see v ib rato ry  waves 
form ing complex geom etrical p a tte rn s  in sand on a grass plate, 
causing sensitive flames to dance to the  jing ling  of a  bunch 
of keys or th e  crum pliug of a sheet of paper, composing 
beautifu l images on a smooth surface to the  notes of a singing 
voice, lustre  glasses sm ashing to th e  notes of a m usical in stru 
m ent, arousing in the m inds of men and  anim als emotions 
of the  most varied  character, one may well give ear to the  Ind ian  
heirs of an ancient M antra S h astra , or science of chant-potencies 
and te s t th e ir  claims in the jud ic ia l sp irit.

T here is an old Tamil work called “ Pam botti S iddha Pa dal,” 
from  which my friend N arayansw am i draw s his facts. I t  contains 
129 verses of four lines each. The preface states th a t th e  verses 
w ere first recited  by a disciple (sishya  or chela) under the follow
ing  circum stances :—The Guru, a siddha (one who has developed 
in  him self all the  siddhis, or psychical powers, h igher and lower) 
having  en tranced  his body and left it in the  hollow of a banyan 
tree  in  chm-ge of his disciples, m igra ted  in  the “ double” to tlio 
body of a k ing who had ju st died, in  order to anim ate it. H is dis
ciples, finding th a t the ir (Jura did not re tu rn  when expected, and 
trac in g  him up clairvoyantly, w ent in the guise of snake-charm ers 
to th e  C ourt of the  k ing  w hen he was holding his D ivan in the 
palace, and recited  the  verses contained in the  book.

A sim ilar legend is told in the B iography of Sri Sankara Charya, 
founder of th e  A dvaita  School of Philosophy ; probably it is 
borrow ed from th a t. The recita tion  was made by the disciples as 
snake-charm ers in order th a t o thers m ight not identify them  and  
thus draw  suspicion upon th e ir  m aster, the  seeming rajah , whilo 
they disclose them selves to him and  w arn him of their inab ility  to  
guard  his body any longer. S tan za8 3 o f thisbook clearly shews such 
was th e ir  object. The first two lines run  thus : “ Oh, thou serpent, 
which was in  the  tru n k  of th e  banyan tree, thou hast now entered  
th a t of A rsa” (having a double m e a n i n g ,  viz., the k in g ’s body, or 
the  A rsa tree— the Ficus religiosa). The word “ serpent” used here 
as well as in the  burden o f th e  song, applies also to a wise person.

T here are two other objects th a t may be gathered  from this



book. These stanzas when sung to  a serp en t a fte r charm ing it, 
which will be explained la te r on— m ake i t  to  dance most gracefully 
to its cadence. T here  is a snake-charm er in Kum bakonam  who is 
always employed for the  discovery of a serpen t in the  house, although 
the appearance of th e  rep tile  is considered by the  H indus to auger 
inauspicious fortune, and  called therefo r in Tamil household 
serpent.” The K um bakonum  charm er catches it w ith no other 
protection for his bare  hand  th an  his m an tra  and a t once makes 
it  to p lay , with fangs unex tracted , before any audience th a t 
m ay g a th e r in  th e  open street, while he is singing these 
very  songs. Once, hav ing  caugh t ono in  a s tree t ad jacent to Mr. 
N arayan swami’s, he b ro u g h t it  to him and  made it  p lay before 
him to the  chan ting  of these songs. M ore instances of the  same 
sort can be m ultip lied , b u t th is will suffice for the  p resen t purpose 
as an illustra tion .

The th ird  ob ject is to  instruct people how to control the ser
pents by m an tras and  how to pu rify  them selves. S tanzas 85 to 
39 relate p a rticu la rly  to  m antras. To assist th e  read e r i t  may 
not be out of place to  sta te  here th a t, fo r th e  due efficacy of m an
tras , the th ree  th in g s are  necessary—(1) th e  d raw ing  of a certain  
figure, or m agical square ; (2) the  insertion  in  it  of certa in  Bija 
A ksharas (“ seed” letters) w hich have a  symbolical meaning. 
The signs m ust be w ritten  in th e ir  p rescribed  places in  th e  figure; 
(3) the  recita tion  of a certa in  “ long m an tra ,” including in  it  the 
m ula m untra  (for instance, a  small word, w hich alone the charm er 
need repeat, w hen, a fte r the  cap tu re  of a  serpen t, he finds i t  dis
posed to disobey him ). This (long) m an tra  the  charm er m ust 
repeat m any thousands of tim es in  th e  course of his prelim inary 
tra in ing , and  even a f te r  he has learned  his a r t  and  developed his 
psychical powers, w hen he w an ts to reinforce himself. F o r this 
he choses a day, of solar and lunar eclipse, w hich are  said to be the 
periods when, ow ing to the  pecu liar m agnetic  condition of the 
Akas, the  m antras have th e ir  best effects. To p u t i t  in the  words 
of “  Chandogya U pan ishad ,”  th e  charm er becom es— as above re
m arked— clad  w ith those m antras, or, in  o th er words, the  charm er’s 
whole body become suffused w ith  the  m agnetic au ra  evolved by 
th e  accurate recita tion  of those m antras.

As to  th e  rationale of th e  six resu lts  effected by the  m antras, a 
few words la te r  on.

Given the  above th ree  essentials, th e  procedure m ust also be 
known. In  th e  verses of the  old book in  question, as before 
rem arked, th e  figure, th e  rationale for th e  several bija  aksharas, 
and the m ethod of p rocedure are g iven. The figure to be drawn 
is a four-sided one, an d  eigh t le tte rs  have to  be enclosed in the 
eight “ houses,”  as th ey  are  called, w hich are  small circles formed 
in  the eight d irections : no rth , north-w est, &c., and  one chief or 
m aster symbol in  th e  m iddle of the  figure, viz., a t the  intersection 
of the  lines. The figure is quadrangu lar. W h y  ? Because P rith iv i 
(E arth ) is rep resen ted  in  th e  astra l p lane by a  four sided figure, 
and  th e  9 serpents, said  to be th e  active forces on th a t  plane, are 
to  be focussed in  the p a rts  of the  figure w herein th e  bija aksham s 
a re  inserted ,

l l ie  book, instead of revealing  these le tters themselves, m erely 
explains the  reasons fur the insertion  of th e  letters. I t  says th a t 
they  correspond to the 9 “  serpen ts” th a t are said to have existed 
a t lirst, according to  P uranas, and from which all others seem to 
have been descended. They are V asuki, M ahapadm a, D haksha, 
1 adm a, A nanta , Gullika, K arko taka , Sankapala, and lastly  Adi- 
sesha, which should be, as the  book says, planted (inserted) in 
the  centre, and  w hich is rep resen ted  in  the  H indu books as being 
in the  Pa ta la  (nether w orlds), b earin g  up all the worlds.

H av ing  pronounced th e  m an tras m any thousands of tim es 
according to certa in  rules, th e  beg inner is asked to take into his 
r ig h t hand ashes (vibhuti), w hich become im bued with the m agne
tic aura, of th e  m antras in  his body, a fte r which he is to sprinkle 
them  over the  figure so as to cover all the  letters and symbols 
inclosed in it. Then, the  book says, he becomes a snake-charm er 
and need no t be afraid  of hand ling  th e  m ost violent snake and 
m aking it play. Thus we find th e  rationale  to be th a t w hen once 
these serpents which are forces on th e  astra l plane, and  which by 
evolution of th e  astra l ideal in to  m a tte r gave b irth  to the  serpents 
in th is physical w orld—are m astered  by the  reciter of the  m antras, 
all serpents on th is physical p lane lie a t his mercy. This theory, 
if accepted, accounts for the  obedience of the  serpents w hen taken  
in connection w ith  the  idea of th e  body of th e  developed charm er 
becom ing suffused w ith the  m agnetic  au ra  evoked by the  aw aken
ed potency of th e  m antra.

As for th e  m eaning of b ija  aksharas th a t  are enclosed in tho  
figures, a person acquain ted  w ith  th e  a r t  offered to in itia te  M r. 
N arayansaw m i in to  the m antra , b u t he declined, as th a t would nob 
im prove his sp iritua l progress and  tak e  too much valuable time. 
From  thafc person, however, he lea rn t two bija aksharas in  order 
thafc he m igh t have some conception of them . He finds th a t they  
do not and  could not in  the least correspond to any le tte r of any 
alphabet. One of them  was like an inverted  le tte r u (n), ano ther 
was a  line w inding  in m any coils. H is presum ption is th a t these 
le tte rs  or signs rep resen t on th e  a s tra l plane either lines of 
motion of those ophidian forces, o r those forces themselves.

T he first question to suggest itse lf is, W hy  the Siddhas, or h igher 
personages, do no t give out the whole process and m antras, or afc 
least the  more ord inary  persons who employ them  for charm ing ? 
To an in stru c ted  H indu  th e  answ er is obvious. Theosophists 
have been g iv ing  i t  from  the  beg inn ing  : occult scientific know 
ledge cannot be safely en tru sted  to  an  un tra ined  and unfit person. 
Do no t even th e  H ypnotists now clam our th is?  The Siddhis, by 
g iving out th e  secrets to all prom iscuously, would only be jeo p ard 
ising th e  w elfare of the  com m unity, and  th e  evils re su ltin g  be 
far g re a te r  th a n  the  good th ey  m igh t do. Therefore, th is  ru le  
to give them  out only to those who are adopted h e red ita rily  to 
it, and  who will not abuse those powers.

M r. N arayansw am i re la tes to  me an  illustrative inc iden t w hich 
occurred some years ago in a place near his own, and the  fac ts  of 
which w ere w ith in  his know ledge. A  snake-charm er, trav e llin g  
the h igh road, saw a serpent cross the track  and pass off to tho



rig h t hand. l ie  repeated his mystical word, cried u Como V ’ and 
the serpent stopped as if yielding to an irresistib le  power, and came 
back to the  charm er. The man caressed it and bade it go. A gain 
lie called it back, and  it came, received his kiss, and separated  when 
ordered. A th ird  tim e it was recalled, b u t now only a lte r  the 
charm er had repeated  the w ord of power, and  it seemed uneasy. 
The man forced it to kiss him, b u t in a rag e  it p icked his lip 
w ith  its deadly fang, and the m an’s a r t  could not save his life. A 
p roper punishm ent for the  misuse of occult power. Such or 
sim ilar catastrophes ? may always be an tic ipated  when money is 
received or o ther personal g ratification  enjoyed from  ̂ the exer
cise of the  receiver’s a rt. There is, it seems, an im plied agree
m ent between th e  charm er and the serpen t kingdom  th a t neither 
shall causelessly m olest the  o ther. This man was punished  because 
he w asted his pow er in fooling w ith the  snake and  then becam e 
an tipa thetic  to it  as an ordinary hum an being. M oreover, I  am 
told  th a t two classes of serpents are recognized, the  foes of man 
an d  the neu tra l, who may even be very  m uch a ttrac ted  by and 
actually friendly to certain  persons. The one in  the  above story 
belonged to the  form er category.

I t  m ust be said here  th a t there  are o ther m antras w hich aro 
said  to give a pow er over not only the  whole b ru te  kingdom  
b u t also over m ankind, in th e  degree of th e ir  tem peram ental 
susceptibility . The results produced are  six in num ber, viz., 
fascination, suspension of all action in him , m aking the  person 
charm ed love the  charm er, death , and so on, rI he m an tra  is 
composed of five le tte rs , which ha ve to be com bined in d ifferent ways 
to  produce the  six resu lts  aim ed at. Of course, some only of tho 
requisites are g iven out, while the o thers by com bining them , with 
w hich only resu lts  can be achieved, are no t g iven  in th e  book. 
F o r these, the  disciple m ust apply to th e  G uru.

L et us now tu rn  to the  second portion  of th e  th ird  object. A 3 

rem arked, the  whole may be read  as one series of practical instruc
tions to a neophyte en tering  the  h ig h er pa th s  of occultism. 
I t  breathes a very  liberal and  non-sectarian  sp irit. I t  steers 
c lear of all th e  shoals of p e tty  relig ious controversies which 
are  even now rag in g  in Ind ia , which m any, am ong them  Mr. 
N arayansw am i, th in k  th e  main reason of h e r political degrada
tion . T hroughout the  whole book runs a  constan t appeal to the 
H igher-S elf (Atm a) 3 w ith  here and th e re  some occult tru th s 
in terspersed .

The book opens w ith  an ascription to  God as lig h t or as a void 
th a t cannot be form ulated  in term s, w ithout descending to the 
conception of a personal D eity. T hen comes an address to the  
Guru, to whom all th e  disciple’s possessions, viz., life, property , 
and  body— are e n tru s te d ; and  who is able to  show to his disciplo 
even the h ighest of m an’s com ponent princip les. Then there  is a 
discourse on the  m erits of S iddhas and S erpen ts. The la tte r  exist 
in  all planes, from  th e  lowest s ta te  to  th e  h ighest, being, for 
exam ple, worn on th e  body by V ishnu, Siva, &c., i .  e., th e  types of 
th e  h ighest na tu ra l potencies, and  found even down to p d td la  • 
(lowest region, or may we say, the  basi? p lane ?) where, as ele

m ental em bodim ents, they are represen ted  to possess such enor
mous powers as to be m asters of all learning, even to the  tran s
form ing of a straw  into a stone, a male into a female, a sun into a  
moon, (illusively ?) and vice versa . T hen the book trea ts  of the  
question of the  d iscip le’s abstinence from desires of p ro p erty  
and women. All our p roperty  and  even the  properties of our 
body, it  is said, are left beh ind  us a t th e  moment of d e a th ; and  
in itia tion  is b u t a prelim inary  d ea th  of the  animal man.

As for sexual desire, th e  provocation of which comes into tho 
m ind th rough  the  several portals of th e  body—eye, ear, &c. &c.— 
th e  disciple, who aims a t d ifferen tia ting  himself from, the average 
of his species, is encouraged to ab s tra c t his mind from the  tem pt
ing  sights and  memories th a t  harass the  feelings. To aid him  he 
should figure to  him self th e  im perm anency of physical charms 
and tho perm anency of sp iritua l experience. L ust conquered, 
egoism m ust also be quite overcom e, and  the com panionship 
eschewed of those who cling  to it. The disciples are asked to 
live in th is  w orld w ith such con tac t only w ith it as the spheroid 
of w ater on th e  lotus has w ith th e  leaf. They should control 
passion, desires, anger, and m ind-w andering , f  hey should free 
them selves from all bondage of th e  world thongh they  have re la
tives, &c., as th e  insect called g ry lla s , though  em erging out of the 
ground, m ounts above its s u rfa c e ; and  they  should m edita te  upon 
the  H ig h er Self. r

 ̂ I t  also teaches th a t m ere p ilgrim ages will not work out salva
tion, and  th a t  idol-worship is in s titu ted  for the benefit of the 
igno ran t only • also th a t caste d istinction, puja. (worship of tu te lary  
gods), circum am bulation of the  world, <fcc., are only for the worldly- 
m inded. I t  unsparing ly  denounces the  theory  of the  m aterialists 
(whom the  au tho r calls fools) th a t the  universe arose spontaneously. 
I t  says th a t the  j iv a  (animal man) w hich rejoices a t first in m ar
riages, &c., will only have to  weep la te r  on tears of b itte r sorrow , 
a t ends by saying th a t the  disciple should try  to soon reach the  
stage of en te rin g  (with th e  consciousness), the sushumna— central 
nerve— and of seeing th e ir  own self as i t  is, when they  will bo 
able to achieve m arvels of every  sort. The theory  involved is 
th a t by  d irec tin g  the consciousness iiito sushumna from Id a  and  
P in ga la  o ther nerve-channels connected w ith breath ing  and  
physical consciousness—one gets  into th e  trance condition.

A  final w ord or so now about snake-charm ers. Four classes of 
these are  enum erated, viz., those who g e t th e ir  power th rough here
dity , th ro u g h  m antras, th rough  will, and  through pranayam a. Of 
the first class little  o r no th ing  is h eard  in th is country, though ifc 
is tru e  th a t  th e  a r t  is p rac tised  by succeeding generations. In  
Ceylon th e  dy ing  fa th e r passes his charm  on to his son or to some 
o ther chosen successor. A s reg a rd s  In d ia  I  have had  as y e t no 
opportun ity  of g a th e rin g  tru stw o rth y  inform ation. Possibly th is  
presen t artic le  m ay illicit it. The charm ers of the  second class are  
those whom one so often m eets in this country . There is a low 
class of men in  S outhern  In d ia  called P am bottis  (snake-charm ers) 
who v isit every yillagQ and carry od. their prof esaion for livelihood.



These are said, I  believe, to  follow the profession hered itarily , 
bu t I  do nofc understand  th a t they can carry  on the  business 
w ithout in each case p rep arin g  the ir system s by the  recita
tion of m antras. These m en also cure snake-bites by m an
tras ; and anen t th is, I  have h eard  a very  curious theory advan
ced : th a t is, th a t, by th e  m esm eric power a t his command and 
his control over the  aura , the  charm er reconverts the  poison in the  
p a tien t’s vein in to  a  subtle elem ent and  forces thafc to re tu rn  to 
th e  serpent which had  ejec ted  it.

There are o thers who do no t charm  the  snakes, b u t m erely by 
m antras counteract th e  poison when a person is b itten . These 
persons belong to  th e  h ig h er class of H indu  society. T heir process 
differs from th a t of snake-charm ers. They draw  a different figure, 
an d  in a horizontal line on which are placed th e  nine bija  aksharas 
side by s id e ; below th a t  is another line of th e  same kind, bu t w ith 
th e  bija alcsharas reversed . L ike the  snake-charm er, th ey  recite 
th e  long m an tra  d u rin g  the  tim e of eclipse and  fo rtify  them selves 
w ith  the m antric  au ra . W hen  a pa tien t comes to them  they  draw  
on the earth  two lines w ith  th e  nine bija  ak sh aras  as above sta ted . 
The p atien t is th en  asked  to  step  across th e  line. Should he 
b e  enabled to do so, another person takes him on his back and 
crosses the m ystical lines. This rem inds one of a fam iliar fea t 111 

m esmerism, described by  Du Potel and  E egazzani and repeated  
b y  a host of m odern experim entalists, m yself am ong the  rest. I t  
is affirmed to me as a fact th a t pa tien ts  are  cured  in  the  above 
m anner, unless, of course, they  have been b rough t to th e  charm er 
so late as to be beyond th e  reach of m ortal help. I  have heard  
of o ther processes, such as the  g iv ing  of w ater, ashes or dust, to 
th e  pafcient, e ith e r d irec tly  or th rough  a  m essenger, a f te r  fche 
vehicle selected has been prelim inarily  im bued w ith the  m ystical 
m esm eric aura. Does i t  no t s trike  one th a t  th e  phenom ena of 
healing  by A postles P e te r  an d  P au l (Acts x ix . 12 v.) were m uch 
of the  sam e sort ?

T he th ird  and  fo u rth  classes enum erated  in  th e  book are  nofc 
snake-charm ers by profession. They are ab le fco control serpents 
b y  th e  pow er of th e ir  will. I n  “ Y oga-ta tw a U pan ishad” th is is 
called B u ch dri S id d h i, i. e., the  ability  to control anim als by the 
v irtu e  of th e  developed will-power. A fte r  th e  Yogi a tta in s a 
certa in  stage, w hen he is able to re s tra in  his b rea th  for a  certain  
space of tim e, th is  facu lty  comes to  him . I t  is said  th a t  one 
K um ara G uru T am biran , th e  founder of th e  A dhinom  (m onastery) 
of T hiruppanandal, in  th e  T anjore D istric t, h ad  these powers. H e 
w as able to contro l all anim als, and  on account of these powers, 
th in k in g  h im  to  be a  g re a t person (M ahatm a), m any poured 
“  riches afte r rich es”  in to  h is coffers. T he A dhinom  M onastery, 
w hich was no t in  a  good condition before, becam e opulent and  ia 
now  flourishing.

T he book referred  to  is sold afc a very  low price  in th e  b a z a a r ; 
bufc people do nofc th in k  ifc w orth  looking in to , because i t  is so 
v e ry  cheap. So are th e  o th e r occult books in  Tam il lite ra tu re , 
w hich are not cared for by th e  people at large.

A t my req u est M r. N arayansw am i has selected a specim en of 
the  stanzas and  it  is translite ra ted  here and  in terp re ted .

Uth alcu llyila i m annai eduthel,
U th irapu n alila i u ad i serthai,
V aithaku ya  vanar pannum  pan dam .
V ara vottukkum  akathenru adupdm bai.

I ts  m eaning is—
“ H av ing  tak en  the  ea rth  from out the  foul pit,

H av in g  m ade as mass of it  in the w ater of blood,
The p resen t B rahm a m ade th is vessel (viz., body).
P lay  thou serpent : i t  (vessel) is nofc even fit for a sherd .”

As a specim en of mysticism a transla tion  of one verse is hero 
g iven  :

“ T here are four p illars in four stree ts  ;
T here  is a golden p illa r in  the  m iddle s t r e e t ;
A round th a t golden p illa r which is shining,
P lay  thou  serpent, tw in ing  a  fluwer garland .”

H . S. 0 .

V A R A H A -U P A N IS H A D  O F  K R I S H N A -Y A J U R  V E D A .
(T ran sla ted  by the K um bakonam  T '. S.J 

(Continued fro m  page  500.)
I I I .

TH E  one principle cannot afc any tim e become different ones. As 
I am the  infinite there is no one else but myself. W hatever is 

seen and w hatever is heard is no o ther than  Brahm. I  am th a t 
Brahm, which is the eternal, the  im m aculate, the free, the one, the  
undivided bliss, th e  non-dual, the  T ru th , the wisdom and the end
less. I  am of the nature of bliss— I am of undivided wisdom—• 
I  am beyond the Suprem e— I  am  the resplendent) absolute con
sciousness, As the  clouds do no t touch the  akas, so the miseries 
a ttendan t on m undane existence do uot affect me. Know all to be 
happiness th rough  the annihilation of sorrow and all to be of the  nature 
of S a t (Be-ness) th rough  the  annihilation of A sat (non-Be-uess). I t  
is only the n a tu re  of Chith (consciousness) th a t pervades this visible 
universe. Therefore my form is undivided. To an exalted Yogi 
there  is not b irth  or death  or going (to o ther spheres) and re tu rn ing  
(to earth ). To him  there  is not (the ordinary) consciousness— 
there  is not th e  universe w ith its  s ta in  or p u r i ty ; bufc the universe 
shines to him  as A bsolute Consciousness. Always be p rac tising  
silence thafc I  am (viz., you yourself are) Parabrahm , which is T ru th ,

(1) Of the two causes of the Universe, spirit is the Nimitta (instrumental) cause, 
while matter is the Upadana (material) cause. This material cause is again subdivided 
into three : viz., Aramba (initial), Parinama (changed) and Vivaitha (illusory). Tho 
1st material cause can be exemplified by cotton or woollen threads being the 
initial material cause of cloth or dresses which are woven from out of those threads 
without changing the threads—the 2nd by milk being the changed cause of curds 
since a change takes place in the milk which becomes a curd—the 3rd by a serpent 
being the illusory cause of a rope, for heroin throug illusion we mistake tho ropo 
for a serpent.



Absolute Consciousness, which is undivided and non-dual, which is 
not an object of Cognition (to the senses), w liich is stainless, which 
is pure, which is secondless, and which is beneficent. Ifc (Brahm) 
is not subject to b irth  and death, happiness and misery, i t  is not 
subject to caste, law, fam ily and go tra  (clan).

Devote yourself to me th a t am the  C hith (consciousness), which 
is the Y ivartha-U padhana (viz., illusory m aterial cause) of the 
universe. Always practise silence th a t I am (viz., you are) the 
B rahm , th a t is th« full, the  secondless, the undivided consciousness, 
which has neither connection w ith, nor any differences existing in 
the  universe, and which partakes of the essence of th e  non-dual, the 
Suprem e, S at (Be-ness) and  Chith (consciousness). T h a t which always 
is and th a t which preserves the same nature  du rin g  the three periods 
(past, p resen t and  future), since it is unaffected by anything is my 
form  of Sath which always is. Even th a t s ta te  of happiness which 
is e ternal without U padhis (vehicles), and which is superior to ail the 
happiuess derivable from Sushupti (dream less sleeping state) is of 
my bliss only. As by the rays of the  sun im m ense darkness is 
soon destroyed, so the cause of the manifold re-b irtlis  (i. e., darkness 
or ignorance) is destroyed by H ari (V ishnu), viz., the  lustre of tho 
sun and not by any others. Through the  contem plation and worship 
of my (H a ri\s )  feet, every person is delivered from  his ignorance. 
The m eans of destroying death and b irth  is no o ther than through 
the  contem plation of my feet. As a  lover of wealth fla tte rs a 
w ealthy man, so if w ith a tru e  h ea rt a person praises the L ord  of 
th e  universe, who will not be delivered from bondage ?

As in the presence of the  sun th e  world begins to perform  its 
actions, so in my presence all the  worlds are anim ated to action. As 
to th e  m other-o '-pearl, the  illusory conception of silver is falsely 
a ttribu ted , so to me is falsely a ttrib u ted  th rough  Maya (delusion) 
this universe, which is composed of M ahat (cosmic ideation) and 
which is of the  n a tu re  of M aya (the nndifferential m atter). I am 
no t with those differences th a t are (observable) in  the  body of 
Ohandalas (low-caste men), the body of cows, &c., the fixed ones, the 
bodies of Brahm ins and others. A s to  a person, even after being 
relieved from the  giddiness (or insanity) p roducing  the miscon
ception of the  several directions, th e  same m isconception of tho 
directions continues (fo r some time), ju s t so is to me shining tho 
universe being destroyed by V ignana (divine wisdom). B ut really 
th e  universe is not. I  am  n e ith er body nor In d reas  (organs of sense 
and action)—nor P ran as (ten vital a irs)—nor M anas1 (mind, produ
cing uncertain ty)— nor Buddha (mind, producing certain  knolwedge)
1—nor A hankara (I-am -ness, or producing th e  Conception ‘ I ’)— nor 
(Chitha, mind, producing  flitting  th o u g h t)— nor M aya (the original

( 1 )  M a n a s ,  B u d d h i ,  A h a n k a r a  a n d  C h i t h a  a r e  t h e  t e r m s  w h i c h  a r e  l o o s e l y  t r a n s 
l a t e d  i n t o  m i n d .  T h e s e  f o u r  a r e  t h e  d i f f e r e n t  a s p e c t s  o f  c o n s c i o u s n e s s ,  h a v i n g  c e r t a i n
f u n c t i o n s  a n d  c e r t a i n  c e n t r e s  i n  t h e  b o d y ,  w h i c h  c e n t r e s  w h e n  o v e r c o m e  b y  a  Y o g i  
f r e e  h i m  f r o m  t h e  o b s t a c l e s  i n c i d e n t a l  t o  t h e  f o u r  f u n c t i o n s .  T h e i r  f u n c t i o n s  a r e  
r e s p e c t i v e l y  u n c e r t a i n t y ,  i n t u i t i o n ,  e g o i s m  a n d  f l u c t u a t i o n  o f  t h o u g h t  t h r o u g h  t b e  
l a w s  o f  a s s o c i a t i o n .  T h e i r  c e n t r e s  a r e  r e s p e c t i v e l y  b e t w e e n  t h e  t w o  e y e b r o w s ,  t h r o a t ,  
h e a r t  a n d  n a v e l .  A s  d e g r e e s  o f  p r o g r e s s  a r e  a t t a i n e d  i n  t h e  s p i r i t u a l  p a t h ,  t h e  m a n a s ,  
w h i c h  i s  g e n e r a l l y  i n  a l l  m e n  b e t w e e n  t h e  t w o  e y e b r o w s ,  d e s c e n d s  l o w e r  d o w n  t o  t h «  
p l a c e s  a b o v e  n a m e d  a n d  m a k e s  its permanent habitation t h e r e  performing t h o  
h i g h e r  a n d  h i g h e r  f u n c t i o n s .

m atter, pro lac ing  all delusion)— nor Lhe universe including A kas and 
others. N e ith e r am 1 the actor— the en joyer—nor he who causes 
the enjoym ent. I  am Brahm  th a t is absolute consciousness, be-nesa 
and bliss — who is Jan ard h an a  (V ishnu). As through the  fluctuation 
of water the  sun (reflected therein) is moved, so A tm a obtains th is 
mund'uie existence th rough  its connection with A hankara. This 
mundane existence has as its root C hitta . 'I'his (C hitta) should be 
rooted away by d in t of repeated  effort. How is it you so fondly 
exult in the grea tness of C h itta  ? Really surprising ! W here are  
all the  wealth of all the kings ? W here  are the Brahmas ? W hero 
are all the worlds ? All the old ones are gone. Many fresh  evo
lutions havH occurred. M any crores of Brahmas havo passed 
away. M any a  k in g  has flitted  away like a particle of dust. Even 
to a wise man the  love of body may arise through A sura (demoni
acal) nature. If  A sura (uature) should arise in a wise man, his 
know ltdgo of tru th  becomes fruitless. Should tbe desires generated 
in us be b u rn t by the  fire of discrim inative (divine) wisdom, how can 
lhey germ inate airain ? J u s t as a very in te lligen t person delights in 
the finding out tlie shortcom ings of another, so if one finds out 
liis owu faults (and corrects them ), w ho will nofc be relieved from 
bondage ? Oh ! Lord of M unis (H ig h er personages) ! Only ho who 
has n<>t A tm agyaua (wisdom of Atma or self), and who is no t an 
em ancipated person, long after S iddhis (psychic powers). H e atta ins 
such Siddhis through compound m edicine1 (or wealth), M antras (or 
mystical expressions— vincantatious), religious works, time and sk il l• 
In  the eyes of an  A tm agyani (knower of Atma) these Siddhis are of 
no importance. Ono who has become an A tm agyani, one who has 
concentrated  his sigh t solely on A tm a, and one who is pleased 
with Atma (h igher self) through (his) A tm a (or lower self; never 
follow the  d ictates of Avidya (Ne-science). W hatever exists in 
this world A tm agyauis know"to be of tho nature  of Avidya. How 
then will au A tm agyani who has relinquished A vidya be im m ers
ed iti (or affected by) it. Though compound medicine, M antras, 
religious work?, time and sk ill (or m ystical expressions) lead to tho 
developm ent of Siddhis, yet they will not conduce to th e  a tta in in g  
of the seat of Param atm a (higher self). How then can one who is 
an A tm agyani and who has ann ih ila ted  his Manas (uncertain 
mind) be said to long after Siddhis, while all the actions of his 
desires are controlled ?

IV .
On another occasion N idhaka asked Lord Ribhu to enlighten him  

as to the  characteristics of J ivan -m uk ti. To which ltibhii replied in 
the affirmative, and said the following : ^

In  the seven stages (of developm ent of wisdom) there are tour k inds 
of J i v a n - m u k t a s 2 (those th a t a tta in  Jivan-m ukti). Of those the 
firsfc stage3 is Subecha, (longing for t r u th ) ; th'? second isV icharana. 
(enquiry) ; the th ird  is Thanum anasi (dim inution of th o  functions

T h e  m y s t i c  I l i u d u  T a m il  b o o k s  t e e m  w i th  w o rk s  o n  m e d ic in e  t h r o u g h  w h ic h
th e  h ig h e r  S id d h i s  c a u  bo  d e v e lo p e d .  ' .

(2 ). J i v a u m u k t i  is  e m a n c ip a t io n .  J iv a n m u k fc a s  a r e  th o s e  t h a t  a « t a m  e m a u c ip a *

( 3 j .  T h i s  a n d  o t h e r  w o r d s  a r e  e x p l a i n e d  i n  f u l l  l a t e r  o n  i n  t h e  t e x t .



of C h itta ) ; the fourth  is Satw apath th i (fche a tta inm en t of S a tw a ); tho 
lifth is Asamsakfci (no n -a ttach m eu t); the six th  is Pafcharthabhavana 
(the a ttitu d e  tow ards ob jec ts); and the  seventh is T liureeya (the 
final stage). This stage (collectively which is of the form  of Pranava 
Om) is of thn form of (or is divided into) A k a ra  (A), U k ara  (U), 
M akara (M), and  A rdham atra . A k ara  and o thers are of four kinds 
on accouutof the  difference of S thula  (gross), Sukshm a (subtle), B ija 
(seed or causal), and Sakshi (witness). Tho A vasthas (states) are 
of the body four— w aking, dream ing, dream less sleeping and Turya 
(th e  fourth ). H e who is in  (or the  en tity  th a t identifies itself with) 
th e  w aking sta te  in  th e  gross A m sa (essence or part) of A k a ra  is 
nam ed Viswan ; in  th e  subtle essence he is term ed Taijasan ; in 
th e  B ija  essence he is term ed P ra g n y a n ; and in th e  Sakshi essence 
he is term ed  T u ry an  (a person in the  fourth  s ta te).

H e  who is in the  dream ing sta te  (or the  en tity  which identified 
itself w ith fche dream ing  state) in the gross essence of U k ara  is Vis- 
w an^ in the  subtle  essence he is term ed T aijasan  ; in th e  Bija 
essence he is term ed P ra g n y a n ; and in  th e  Sakshi essence he is 
term ed Tureeyan.

H e  who is in  the  Sushupti sta te  in the  gross essence of M akara is 
V isw an ; in the subtle essence he is term ed T aijasan ; in th e  Bija 
essence he is term ed P ragnyan  ; and  in  the Sakshi essence he is term 
ed Tureeyan.

H e who is in  th e  Tureeya sta te  in the gross essence of A rdham atra  
is term ed T uriya-V isw an; in the  subtle esesnce he is term ed Tai
ja s a n ;  in the  B ija  essence he is term ed P rag n y an ; and in  the 
Sakshi essence he is term ed 7'ur^eya-Tureeyan.

The1 Tureeya essence of A kara em braces the  first, 2nd and 3rd 
stages (of the seven). The Tureeya essence of U k ara  em braces the 
fourth  stage. Thn T ureeya esseuceof M akara em braces the  fifth stage. 
The Tureeya essence of A rdham atras is the Gth stage. Beyond this 
is the  7 th  stage.

One who passes th ro u g h  (or is in the first) 3 stages is called 
M u m u k sh u ; one who passes th rough th e  4 th  stage is called a  Brah- 
m a v ith ; one who passes th rough fche bth  s tage  is called a Brahrna- 
v ithvaran  ; one who passes through the 6th  s tag e  is~called a Brahraa- 
vithvareyan ; and one wh opasses th rough  the  1th stago is called 
a  B rahm avithvarish tan . W ith  reference to tb is  there are Slokas 
(S tanzas in V edas). They are  ;

€< Subecha is said to be the first stage of wisdom ; V icharanai 
the  2nd ; Thanum anasi the  th ird , S a tw apath th i the fourth . Then 
comes A sam sakti as th e  bth, P a th arth ab h av an a  as the 6th  and 
Tureeya as the s e v e n th / '

The desire th a t arises in one through sheer indifference th a t he 
will be seen by Shastras and  wise m en (viz., th a t  he will read  the

( l ) .  T h e  f o l l o w i n g  t a b l e  w i l l  g i v e  s o m e  i d e a :
I n  S t h u l a  ( g r o s s )  A k a r a ,  w a k i n g  U k a r a , s l e e p i n g  : M a k a r a ,  L a s t ,
u n i v e r s e  o r  b o d y : e n t i t y  ( J a g r a t a )  i s :  e n t i t y :  S u s h u p t i :  T u r e e y a .

V i s w a n  V i s w a n  V iw w a n  T u r e e y a  V i s w a n .
S u k s h a r a a  ( s u b t l e )  T a i j a s a n  T a i j a s a n  T a i j a s a n  T a i j a s a n .
B i j a  ( c a u s a l )  P r a g n y a n  P r a g n y a n  P r a g n y a n  P r a g y a n .
S a k s h i  ( w i t n e s s )  T u r y u u  T u r e e y a n  T u r e e y a n  T u r e e y a n .

T h e  l a s t  f o u r  a r e  t b e  J i v a n - m u k t a a  a b o v e  r e f e r r e d  t o  w h o  a t t a i n  t h e  s e v e r a l  e i a g e s  
o f  w i s d o m  m e n t i o n e d  i n  t h e  t e x t .

Shastras and associate with wise m en thus clearing off his igno- 
rauce) a fte r saying to himself “ shall I  be always igno ran t0 (a fte r 
know ing th a t he is ignorant) is term ed by th e  wise as Subecha. The 
moving* in fche company of wise men and  Shasfcras and the following 
of thn r ig h t pa th  preceding the practice of indifference is term ed 
Vicharanai. T h a t stage wherein the hankering  after sensual objects 
is dim inished th rough  the first and second stages is said to  be 
1 hanuinanasi. That stage w herein having become indifferent to 
all sensual objects through the exercise in the  (above) 3 stages, the  
purified C hitta  rests ou A tm a which is of the  nature o fS a t (Beness) 
is cm lh d  Satw apath th i— The light (or splendour) of Satwaguna thafc 
is firmly rooted (in one) w ithout any  desire for the fruits of actions 
through the  p ractice in th e  (above) 4 stages is term ed Asam saktu  
T hat s tage w herein th rough the p ractice in the (above) 5 stages one 
having found deligh t in Atm a (higher-self), has no conception of the 
internals or ex ternals (though before him) and engages in actions 
only when impelled to do so by o thers is term ed P atharthabhavana, 
the six th  stage. T h a t stage w herein a fte r exceedingly long prac
tice in the (above) 6 stages one is immoveably fixed in the contem 
plation of A tm a w ithout the changes (existing in the universe) is 
the seventh stage called Tureeya. The th re  estages beginning with 
Subecha are  said to be a tten d ed  with differences and sim ilarities. 
(Because) th e  universe one sees in tho w aking state he knows (whafc 
ifc is) really th rough  his Buddhi (mind producing certain knowledge). 
W hen the  B uddhi is firmly fixed in th e  non-dual one and the concep
tion of duality  is lost, theu he sees th is  universe as a dream through 
his connection with the 4>th stage. A s the  autum nal clouds being 
dispersed vanish, so this universe perishes. O h ! N idhaka ! Assure 
yourself of the tac t th a t such a person has only Satw a rem aining.
I hen having  a tta ined  to the bth  s tage  called Sushuptipada (dream 
less sleeping seat) ho rem ains sim ply in the non-dual sta te  being 
freed from the various special essences. H aving  always intro-vision 
though partic ip a tin g  in ex ternal actions, those th a t are engaged 
in the practice of this (6th stage) a re  seen like one sleeping when 
fatigued (viz., being freed from all affinities).— (Lastly) the  7th 
stage w hich is ancient (or the  orig inal one) and which is also 
called G udasupthi is g radually  a tta in ed .— Then one rem ains in th a t 
secondless s ta te  w ithout fear and w ith his consciousness almost; ann i
hilated w here there  is neither S at nor A sat, A hankara (I-am-ness) 
nor N on-ahankara. Like an em pty po t in the  Akas there is void 
both within him  and w ithout like a full vessel in the midst of an  
ocean he is full both w ithin and without). Do not become e ith er 
the know er or the known.— May you become that; reality  which 
rem ains after all changes (or existences) are given up. H avino* 
discarded (all distinctions of) the seer, the  sight and the visual 
with th e ir  affinities, m editate solely upon A tm a which shines aa 
the m ost im portan t of all.

Ho is said to be Jivan  m ukta (em ancipated person) who th ough  
partic ipa ting  in the m aterial concerns of the world, does not see tho 
universe (to exist) like the invisible Akas. H e is said to be a 
Jivanm ukta, th e  ligh t of whoso mind nover sets or rises in misery 
or happiness, aod who does not seek to change what happens to



him (viz., either to dim inish his misery or increase 1ms happiness). 
H e  is said to b e -a -J iv an m u k ta  who in hia Sushupti (dreamless 
slum bering sta te) is awake, who never knows th« waking1 sta te , 
and whose wisdom is free from the  affinities ( o f  objects o t  sense). 
H e i s  f-aid to  be a  Jiv an m u k ta  whose heart is pure like A kas 
though  ac ting  in c o D s o n a n c e  to  desires, hatred  and fear, l ie  is 
paid to b e  a Jivanm ukta  who has not the conception of his being 
th e  a c to r  w hether he perform s actions or not, and whose Buddhi 
is no t a ttached  to m aterial objects. H e is said to be a Jivan- 
m u k ta  of whom peoplo are no t afraid, who is not afraid of people 
an d  who has given up joy, anger and fear. H e is said to be a  
J iv an m u k ta , who though  partic ipa ting  in all wordly concerns, is 
indifferent to them  as he would be to th o s e  of others, and who m 
w ithou t any im perfection. Oh M u n i! he is called a J ivanm ukta  
who, having  eradicated all'desires of his C hitta  is fully satisfied w ith 
m e who am th e  A tm a of all. H e is said to be a  Jivanm ukta who 
tak es  his rest w ith an unshaken  mind in th a t all-pure abode which 
is absolute consciousness free from  all the modifications of Chitta.. 
H e  is said to be a  Jivanm ukta  in  whose C hitta  do not dawn (the 
d istinctions of) the  universe, I , he, thou and  others th a t are visible 
and unreal. T hrough  the pa ths chalked out by the  Guru and Shas
tra s  en ter soon S a t— the Brahm  th a t  is fixed, g rea t, full and w ithout 
.object— and be firmly seated there . Siva alone is G uru—Siva alone 
is  V edas— Siva alone is L o rd— Siva alone is I ,  Siva alone is all* 
T h e re  is none o ther th an  Siva. T he undaunted B rahm in having 
know n H im  (Siva) should a tta in  wisdom. Oue need no t rep ea t 
m any S abdhas(lit. “ sounds,” hence M antras), as it  (such repetition) 
b rin g s on only pain  to  the  m outh.

(The Rishi) S uka1 is a m uk ta  (an em ancipated person). (The 
Rishi) Vam adeva is a m ukta. Thera are no others who have a tta in 
ed  em ancipation than  through these (viz., the  two p a th s  of these two 
R ishis). Those brave m en who follow the  pa th  of Suka in th is 
w orld become m uktas (em ancipated ones) im m ediately a fte r (the 
:body w ears a w a y ); w hile those who alw ays follow th e  path  oS 
\Vamadeva in th is w orld are  subject again and again to  reb irths 
.and a tta in  em ancipation by degrees th rongh  the  yoga pattis , 
Sank.hya (wisdom) and K arm as hav ing  tho predom inance of Satwa 
(guna). Thus there  are tw o path s  laid  down by the  Divine one. T he 
S u k a  p a th 3 is called th e  b ird ’s pa th , while the  Vam adeva pa th  is 
c a lle d  the  a n t’s pa th . Those persons th a t have cognized the true 
.nature  of th e ir A tm a th ro u g h  the  m andatory and prohibitory (rules 
of th e  Vedas), the  enquiry  in to  (the true m eaning of) M ahavakyam s 
(th e  sacred  sentences of V edas), the Sam adhi of Sankhya-Y oga or 
A s& ropragnyata Sam adhi,8 and  th a t have thereby  purified them selves 
a tta in  salvation  th rough  th e  Suka pa th . H aving th ro u g h  H ata- 
Yo<?a* p rac tice , viz., the pain  caused by Y am a, postures, &c., become

( 1 ) .  S u k h a  i s  a  R i s h i ,  t h e  s o n  o f  V y a s a  ( t h e  a u t h o r  o f  M a h a b a r a t a )  a n d  t h e  n a r r a 
t o r  o f  B n g a v n t a  P u r a n a .  V a m a d e v a  in  a l s o  a  R i s h i .

( 2 ) .  B i r d ’s p a t h — l i k e  b i r d s  w h i o h  f ly  a t  o n o e  t o  t h e  p l a c o  t h e y  i  n t e n d  t o  g o ;  A n t ’a  
p a t h — l i k e  a n t s  w h i c h  m o v e  s l o w l y .

( 3 ) .  I t  i s  t h * t  o f  i n t e n s e  f i e l f - a b s o r p t i o n  w h e n  o n e  l o s e s  h i s  c o n a o io u s n e B s  o f  
i n d i v i d u a l i t y .

( 4 ) ,  H a U  Y o g a — a s  th e f t  B t a t e d  i n  P & t a n j a l i ’s  Y o g a  P h i l o s o p h y *

liable to th e  often recurring  obstacles caused by Anima1 and o ther 
(siddhis), an d  having not obtained g o o d  results one is born again in 
a s(ood family and practices Y oga through his previous 'karm ic) 
affinities. Then having practised Yoga during many lives he, 
th rough  such practice, a tta in s salvation (viz.), the supreme seat of 
Vi>hnu going through  the Vam adeva path. Thns then thero are 
two paths th a t lead to the  a tta in m en t of Brahm and th a t are bene
f ic en t. The one lead to instantaneous salvation, and the other to 
g radual salvation.

To one th a t sees (all) as Brahm  where is illusion ? W here is sorrow ? 
W hoever comes under the  eyes of those whose Buddhi having found 
its goal of self-cognition is solely occupied with the tru th  (of Brahm ), 
is released from all heinous sins.— A ll beings inhabiting heaven 
and earth  th a t fall under the  eye-sight of Brahm aviths are at once 
em ancipated from  th e  sins com m itted during  many crores of births.

(To le  continued.)
( L ) .  A n i m a ,  <fcc.,— T h e s e  a r e  t h e  p s y c h i c a l  p o w e r s  a t t a i n e d  b y  m a n  i n  U i  u p w a r d  

p r o g r e s s .

CEEIROSOPEY.
I I T O S T  persons usually lau g h  a t, or condemn, Cheirosophy 
I V I .  (b e tte r know n perhaps as P a lm is try ) ; nevertheless it is a 
science of g re a t an tiqu ity , and  m en of profound learning in th e  
ea rlie r ages of the  world m ade a study  of it.
. I ts  o rig in  seems lost in o b scu rity ; possibly it may have taken 

its  rise from  the  doctrines of th e  K abbala and o ther earliest 
known w ritings, or more probably i t  was about coeval w ith astro
logy. The Old and  New Testam ents contain num erous allusions to  
palm istry ,*  as well as physiognom y. N early all E astern  nations 
w ere acquain ted  w ith  it, apparen tly  thousands of years ago. ' I t  
was supposed to have been first introduced into Greece by 
P y th ag o ra s  a n d  travellers  who go t th e ir  knowledge from the  
M agi. The Romans w ere well versed in  it. A rtem idorus w rote 
thereon  in  th e  second cen tu ry . T here seems b u t little  record of 
its  w ritings or doings for some centuries after. H artlieb  published 
a  work in 1448; C odes in  1504 ; t  followed by many others in most 
of the E uropean  languages. L a te r on, Balzac, D’A rpentigny, and, 
sibove all, D esbarroiles, have aided  iu  bring ing  Cheirosophy to an 
alm ost perfected  science.

T he M agi believed th a t th e  p lanets, seven in num ber then , 
oxercised influences over each individual a t the time of b ir th  and 
afte rw ards, thereby  com m unicating the ” astral fluid” and  m aking 
th e  lines an d  m arks in the  hands, so th a t, as each of th e  planets 
w as in th e  ascendan t once du ring  th e  tw enty-four hours, the hands

#  S e d  B i b l e  T e x t s  a t  « n d  o f  “  P a l m i n t r y  a n d  i t s  P r a c t i c a l  U s e s , ”  & c . ,  b y  L o u is ©  
C o t t o n .  L o n d o n  ; 1 8 9 0 .

t  C o d e s  i s  s a i d  t o  h a v e  b e e n  t h e  v i c t i m  o f  t h e  m u r d e r  w h i c h  h e  p r e d i c t e d  i n  
a n o t h e r  p e r s o n ’s  h a n d .  H o  t o l d  a  m a n  t h a t  h e  w o u l d  c o m m i t  “ a  d e t e s t a b l e  
m u r d e r — t h e  a a m e  d a y  h e  w a s  s t r u c k  o u  t h e  h e a d  w i t h  a n  a x o  b y  t h i s  m a n ,  a n d  
w a s  k i l l e d .



of a person born under tlie junction of two or m ore p lanets would 
partake  of the signs and  characteristics a ttr ib u te d  to each, b u t 
whichever was dom inant a t  the  tim e of b irth  would be the  one to  
exercise th e  most influence.

Thus we find th a t astrology and  the m ysteries of the  hum an body 
were always closely connected, and  the earlier races of th is ea rth  
flrmlv believed also th a t th e  fa te  of every person in existence no t 
only depended on the  p lan e ta ry  system  a t th e  tim e of b irth , b u t 
th a t the same is likewise stam ped and m arked ou t in  th e  face and  
hands. M odern experience still fu rth e r proves th a t th e  face and 
hands rarely , if ever, con trad ic t each o ther in th e  delineation of 
th e ir  signs and m eanings. I t  is also a rem arkab le  fact, and one 
w orthy of g rea te r notice, th a t infants, 0 1 1  th e ir  first approach in to  
th e  world, open th e ir  r ig h t hand  ; while a t  d ea th  persons close tho 
hands, nearly  alw ays over th e  thum bs.

In  all ages the  symbols connected w ith  the  han d s are  num erous 
an d  in teresting . In  p ray er the  hands are  fo lded or raised : the
hands of k ings and  ru lers have been kissed in  token  of subm is
s io n :— it lias been the  custom  to raise a hand  w hen tak in g  an  
oath  :— legal docum ents are  signed w ith the  form ula “ as w itness 
iny hand :”— &c.

T he physical relations betw een the  hands an d  the  b ra in  are 
w ell described iu a Bridgewater Treatise, by S ir C harles Bell, 
London, 1832, and many o ther m edical au thorities. I t  is well 
know n th a t there  are more nerves in the  h an d  th an  in any 
o th e r p a rt of the body, and in the pa lm  they  are  more num e
rous than a t any o ther po in t of the  hand. The palm s also contain a 
g re a te r  num ber of corpuscles, w hich are  a rran g ed  in reg u la r rows 
and are  considered to be a cause of the  lines in th e  hands.

Cheirosophy is, therefore, th e  science of know ing  the  n a tu ra l 
inclinations and passions of th e  hum an race by th e  hands alone. 
N a tu re  has, in some w onderful and  m ysterious m anner, engraved  
on the  hands certa in  lines and  m arks, by  th e  carefu l study  of 
which m any dangers an d  m isfortunes of life m ig h t be avoided. 
W e  say m ight, because we have m uch in  our own power. F o r 
instance, a hand may ind icate  th a t the  ow ner possesses the m ost 
d epraved  and  vicious in s tin c ts ; b u t know ing such to be the  case, 
if  w ill and  reason be strong , he can tu rn  his bad  propensities into 
a  hea lth ie r channel an d  overcome his n a tu ra l inclinations to a 
g rea t ex ten t.

A science which has been  firmly believed in  an d  p ractised  by 
m en of g re a t lea rn ing  o u g h t no t to  be lig h tly  tre a te d  or ridiculed 
by those who have never inquired  into i t  nor m ade it a  subject of 
study . No doubt v a g ra n ts  and gipsies have b ro u g h t palm istry  
in to  disrepute by p re ten d ed  know ledge, which^ is often m ere 
guess work and  used for th e  purpose of o b ta in in g  money  ̂and  
valuables from s e r v a n t - g i r l s  and  others, b u t i t  is no t fa ir to 
condem n a science because rogues have m ade i t  a  hand le  for 
ex to rtion . #

A s a  scientific or classical namo for P alm istry , p robably  the  best 
is Cheirosophi/, which is derived  from  two G reek w ords m eaning 
“  h an d ” and  “ wisdom.” Thc science may be conveniently  divid

ed into two branches, viz., 1, Cheiro-gnom y (m eaning “ h a n d ” 
nnd “ index” or “  one who know s” ) and 2, Cheiro-mancy (from 
“ hand” and  “  divination” or “ fo re te llin g ”) ; a lthough ,t in  practice, 
such branches cannot be separa ted  in exam ining hands for a full 
delineation. F o r convenience of description, however, Chcirognomy 
denotes character ch iefly ;— th is is know n by tho shape, size, color, 
and  tex tu re  of hands, the  form ation of finger joints and tips, th e  
sizo and  tin t of the  nails, and  even by  th e  hair on hands. The 
thum b alone reveals the p rincipal m otor forces of life, viz., W ill
power, Reason, and  the  Passions. Cheiromancy discerns tho Events 
o f L ife , the  circum stances and conditions of persons in past, p resen t 
and fu tu re  time ; and  is gu ided  to its  conclusions by the form ation 
of the palm s, lines and  m arks there in , and  th e  “ m ounts” surround
ing  the  palm s, th e  nam es of the  la tte r  (m aintained from tho ear
liest h istory  of th e  science) deno ting  th e ir  affinity w ith, and the  
qualities derived  from, the  astra l influences of the chief p lanets.

Thus we find th a t  n a tu ra l causes link  together the physical and 
the  psychic characteristics of the  hum an  organism  generally , and 
tend  to show thafc th e  theory  on w hich Palm istry  rests is simpler 
and more scientific th a n  is popularly  supposed. M odern science 
teaches th a t physical m an and  N a tu re  aro one in substance; the  
solid, liquid, and  gaseous elem ents in  bo th  are identical. E astern  
science agrees in th is  b u t goes d e e p e r;— it says th a t besides th e  
physical p a r t  of m an there  is an  astral p a rt. This is composed of 
a  finer k ind  of m a tte r, and  is d irec tly  related  to the souls of 
the stars  and  the  soul of our ea rth . T heir changes affect its 
grow th and developm ent, and these changes react upon the hum an 

a lte rin g  its proportions, condition and appearance, espe
cially affecting the face and  the hands. I t  is possible to note and  
reg is te r such resu lts  and  signs from tim e to time, thereby  form ing 
in course of m any centuries, fixed  rules for judg ing  hum an cha
rac te r and  life events, w hich have culm inated in the  science of 
Cheriosophy.

A fte r close study  and  much personal experience for about tw elve 
years, the  w riter can tru th fu lly  sta te  th a t  the practical usefulness 
of this science is not nearly  sufficiently m ado available by hum an 
beings th ro u g h o u t tho w o r ld ; and  m ore especially it is g rea tly  
ignored by the M edical Profession.

A com plete and  conscientious analysis can be made and th e  
following ind ications relied  upon, v iz.,

The n a tu re  as well as the  ages, or tim e, of nearly every occur
rence affecting life, death , diseases, accidents, friends, relations, 
love, m arriage, progen}7 (number and  seav?.?), character, capabilities, 
changes, position, w ealth , losses, travelling , &c.

The tem peram ents and  ap titu d es of children, as a gu ide for 
su itable stud ies and  careers.

Person con tem pla ting  m arriage  can ascertain  individualities, life 
incidents, &c., by  which th e  probabilities of affinity, health , and  
happiness may be enhanced, o r ill-fated  alliances bo avoided.

All hum an characteristics and  all the  events of a  person’s life 
are confirmed m any times over in tho hands alono :—character and 
tem peram ent aud health are again confirmed by Phvsiologv,



Physiognomy, Phrenology, G raphology &c., and tlie wholo of theso, 
w ith o ther sciences, are  traceab le  to the ap p aren t p rim ary  ru ler, 
Astrology, which, i>i its p u rity , would thus be p roved  to be tho 
g randest, h ighest, and  m ost D ivine science.

L o u i s e  C o t t o n .

P E R S O N A L  E X P E R IE N C E S  OF S C O T T IS H  S E C O N D -S IG H T .

I T will readily  be conceded th a t the developm ent of psychic 
powers varies considerably in ditferenr> countries and among 

different races, and any carefully  noted and recorded observations 
as to developm ents peculiar to a particu lar country will probably  
bo bo th  in teresting  and useful for comparison and  illustration . 
Tbe phenom ena of second-siglit, fam iliar as it is am ong the Scottish 
liiils, iSj so far as my experience goes, not to be found iu any other 
country  in th e  world in precisely the same fo rm ; and therefore, 
h av ing  had some opportunities of personally w itnessing and noting  
th e  circum stances of its m anifestation, I am incliued^ to th in k  a 
sh o rt account thereof may in te rest the readers of the 1 haosophist.

Second-sight is a  species of prevoyance, or clairvoyance, tlm 
ob jec t of which is nearly  universally m isfortune : occasionally I  
have m et w ith second-sighted knowledgo of a birth o r a  m airiage, 
b u t th is is adm ittedly very ra re , as also is any know ledge of na tion
al or political events, I  once read  Cam pbell’s poem “ Lochiel’s 
W a rn in g ” to  a H ighland seer of undoubted powers, but he shook 
his head” and said i t  was entirely  against his experience. Ib m ight 
have been th a t the seer could foretell Lochiel’s own death in battle, 
b u t th e  result of th a t ba ttle  w ould be beyond him  or indeed the 
nationality  of the com batants except, by some inference. In  fact, 
th a t he would a t most g e t a  m ental p icture of his chieftain’s death, 
and  if tha  accom panim ents were H ighlanders in k ilts , soldiers in 
red  coats, powder-sm oke, blood and wounds, he would in fer a 

■ b a ttle  betw een Scotch and  English, b u t th a t would be the lim it of 
his pow er; though  even here he dimly suggested  a  possibility, if 
th e  seer w ere of the  royal S tu a rt blood, th a t he m igh t see som ewhat 
of th e  fortunes of his chiefta in’s house.

Sucli seem to be in  general th e  lim its of th e  pow er of th e  H igh
land  seer, and  there  appears to be a divergence m the  mode ot 
r̂esentment, th e  p rophetic  visions coming usually  by well-known 

and recognized symbols, b u t an actual clairvoyant picture, when it 
occurs, ind icating  an event happening a t the  tim e m  some d istan t 
nlaces This, however, is no t universal, for in some d istric ts  1 have 
been told th a t a  p ic tu re  seen the  first th in g  in the; m orning will 
probably be realized th e  samo day, if seen about m idday withm  a 
w eek if before evening th e  sam e m onth, and  if du ring  the  n igh t it 
w ill probably be years before its  fu lfilm en t; th e re  seem-, however 
to  b e  considerable vagueness in th is  mode of reckon ing  which 
varies in  different d istric ts . Moro in te restin g  and  more peculiar to 
th e  Scottish  H ighlands are th e  sym bolical p rophetic  visious, the  best 
know n of which is the spectral w inding-sheet seen around tho fortn

of tlie person about to die, the tim e of death  being indicated by 
the  height of th e  w inding-sheet; when it  is ouly up to the knees 
death  will he some years off, when it covers tho mouth it is immi
nent, and wheu over the  eyes a m atter of a few hours. There is a 
difference in th is too, for some seers can a t a distance see tho 
w raith  of the  doomed person wrapped in the  w inding-sheet, while 
o thers can only see the spectral sheet while looking a t the actual 
physical form. The form er of these, I am told, indicates h igher 
developm ent of the  faculty . This is the k ind of second-sight immor
talized by D ante G abriel Rossetti in the “ K ing ’s Tragedy ” The la tte r 
however is more common. Sometimes it is said that the appearance 
of a wet shroud indicates death by drowning, a gory shroud death  
by wounds, &c., b u t i t  is only the m ost highly gifted seers who 
seem able thus to discrim inate.

A rem arkable instance of th is power came under my own obser
vation a few years ago. A young Scottish noblem an succeeded to his 
title  and property in the prim e of life, and  to all appearance in the 
m ost vigorous physical health. The sam e year an old shepherd, 
distantly  related , I believe, to the noblem an, as dependants in the 
H ighlands are often related to the ir chief, told me th a t the  young 
la ird , as lie was called, was not long for th is world, bu t his death 
would not be th a t year nor the  year a fte r,— the w inding-sheet was 
above his knees. S till there  was no sign of failing health  in th e  
young chief, whom I  knew well, and a year passed by. A gain in  th e  
autum n I  m et the  old shepherd, and  was inclined to make fun of 
his predictions, b u t he assured me solemnly th a t death was a year 
nearer, and the w inding-sheet was now up to his breast. Still there  
was no appearance of anyth ing  b u t th e  m ost robust health, and 
another year passed by. The young chief had not been much about 
the  H ighlands, and as my old friend the shepherd had not seen him 
for a  considerable tim e, I  was anxious to know w hether th is would 
in terfere  with his g if t of prophecy. H e to ld  me, however, th a t only 
a week past he had  seen the w raith of the  young chief, and th e  
w inding-sheet was over his m outh, and he added impressively “  ifc 
cannot be la r off n o w /5 W ithin a m onth came the  news th a t the  
young man had been suddenly taken  ill in a fa r off city, and in a 
fo rtn igh t he was dead of a wholly unsuspected  complaint, unknown 
to  his doctors, him self, or his nearest relatives.

There are o ther symbolical prophetic figures. Thns a cradle na tu 
rally indicates a b irth , and  in one village in the W est I  was told 
th a t a shadowy cap over a young g irl’s head indicated approaching 
m arriage. The unm arried woman in the H ighlands wearing, accord
ing  to the ir old customs, now, alas ! but little  observed, only tho  
snood or ribbon to  tie the hair un til m arriage. These symbols, 
however, are by no means general, and are looked upon w ith some 
doubt by the  older and  more orthodox of the seers. W ishing to  
confine these notes entirely  to personal experiences, I  say nothing 
as to the  k indred  subject of Banshees, or death-presag ing  appear
ances peculiar to certa in  districts and certain  families, bu t not as a  
general rule requ iring  the  gifted seer to perceive them, but being 
visible or audible to whoever chances to be a t the  place a t the righfc 
time ; hundreds of well authenticated  instances of Banshees are



current In the Highlands, bufc as I  could only give really crucial 
instances afc secondhand, I  prefer to leave this branch of the sub
ject to others.

In  the neighbourhood of Loch Awe lives an old woman well 
known in  the locality, who possesses the power of seeing pictures 
of distant scenes, and a faculty somewhat akin to a development 
of the phenomena sometimes exhibited by so-called thought- 
readers, of finding hidden things. Two notable instances of this 
power occurred quite recently. On one occasion a child strayed 
into the hills and was lost ; after searching till nightfall the agon
ized parents betook themselves to the u wise woman; she, however, 
bade them return next morning, deaf to all entreaties of friends 
and relations, whose anxiety at the thought of the child s beiog 
away all night among the barren hills and dangerous precipices may 
be imagined. N ext morning she gave them careful directions, to 
go by a certain mountain path to a certain thorn tree, then turn 
sharp to the right at right angles, and proceed for a given number 
of paces in a straight line, then to turn and w alk directly towards 
a mountain peak, which she named, for another given number ot 
paces. They followed the directions exactly, and under the shelter 
oi a great boulder found the child, asleep and unhurt. On another 
occasion a boat was upset on the Loch and a fisherman, its only 
occupant, lost. A ll efforts to find the body were fruitless and at last 
an application was made to the “  wise woman,”  who as betore 
took a night to consider the matter, and in the morrow indicated the 
point of an uninhabited islet as the spot where the body lay, 
and where sure enough it  was found. W hat the old woman did 
during the night of consideration is known to none, but an old 
man who has “  the gift,0 told me that some kinds of second-sight 
might be induced by staring, posturing, and muttering of charms ; 
his description sounding very much like some of the form ula ot 
the Hatha Yoga. I t  is certain that “  the wise woman” is exceedingly 
reluctant to exercise her art, which she w ill only do in cases ot 
really urgent need, and she seems utterly exhausted afterwaids.

V e ry little of definite rule can be formulated as to the possessors 
of this faculty. They are scattered pretty frequently about all the 
districts of the H ighlands, and are well known to the nativep, 
though these as a rule are shy of saying anything to strangers on 
the subject;. Universally, so far as my experience goes, they have 
a large proportion of Celtic b lo o d -in d e e d  the bulk of them are pure 
Celts. B y  far the greater number are men or women ot low 
extraction and little education, but the power is by no means con
fined to these. 1 have personally known seers among the oldest 
families in Scotland, and men of a high degree of c u ltu re  and educa
tion. One singular circumstance in my own observation ( thon&“ 
I  am far from asserting that it  is universal) is that every educated 
man gifted with second-sight whom I  have known has been a 
Roman Catholic. This may have been accidental, but so it  is.

I t  has been a matter of greafc interest to me to discover, as nearly 
as ifc could be described, how the visions came. One old gentleman, 
a  seer of considerable power, did his best to explain his sensations 
to  m e, and  they have been corroborated by several o thers,

vision, he said, was quite in vol untary; ifc cam e unbidden and unexpect
ed : by no process that he was aware of could he induce ifc, though 
he said he had heard of those who could, like the wise woman of 
Loch Awe. The first sensation was a sudden rigidity, something 
like paralysis of all the lim bs; if he resisted it and was able to walk 
on, the sensation vanished and no vision cam e; but if it continued, 
a peculiar tightness in the centre of the head occurred, which 
seemed to ray outwards and seize and fix the eyeballs. Then came an 
intense strain and tension of fche eyelids, which was followed by the 
appearance of grey mist enwrapping everything ; only the mosfc 
prominent objects remaining visible, and these wavering and un
steady. Suppose, for instance, he were looking at a person and saw 
the winding-sheet above referred to, the sensations would be first) a 
feeling of rigidity of the limbs, then of the eyeballs, then the grey 
mist which would blot out everything except the figure of the 
person looked at, and this would become thin and uncertain, and 
unreal-looking, the spectral shroud gradually gathering round ifc; 
but both shroud and figure alike looking phantasm al; then sud
denly the mist would clear, and the figure without any spectral 
shroud appear real and solid as usual. Occasionally, however, 
without any rig idity or grey mist, or any of the usual preceeding 
circumstances, a semi-luminous spectral appearance of a shroud 
forms around some plainly seen, liv ing person,

Clairvoyant visions, according to the account of the same seer, 
grew in the same way, the grey mist forming into pictures, much 
like the images thrown from a magic lantern on smoke.*

Many persons have the faculty of predicting death by the appear
ance of the winding-sheet), bufc the clairvoyant visions seem much 
less certain. I t  would seem that, though they occur to many of Celtic 
blood, they are not often clear, and the deductions drawn from them 
are often erroneous. Probably, like other forms of clairvoyance, 
only the true seer is able, by his own intuition, to read the mean
ing of what he sees.

The circumstance which has contributed most to the wrong 
ideas and the mystery surrounding this subject) is fche extreme 
reluctance of those who possess the gift to speak about it, or fco 
reveal any of their experiences. I  have never met; wifch or heard of 
one single case of a H ighland seer making a merchandise of his 
gift of second-sight. Old women w ill sell charms for what they are 
worth, and often when, by the prophecy of a seer a benefit has been 
got or a danger avoided, rich gifts are pressed upon him ; bufc try 
and bribe him to look into the future for hire, and his lips are 
absolutely sealed, uo matter how miserably poor he may be. The 
curiosity-hunter fares no better. Often English tourists wandering 
through the glens hear of a second-sighted peasant and try to gefc 
some sign. B ut for them he is only some stupid and very common
place rustic. A n d  thus many, disappointed of the real thing, have

* I  h a v e  w a tc h e d  s e e rs  d a r in g  th e se  v is io n s . T h e  fac e  p a les, th e  lip s  g ro w  b lo o d 
le ss , th e  e y e lid s  tu r n e d  u p  a n d  o u t, a w ay  fro m  th e  ey es , th e  p u p ils  d is te n d e d  a n d  
d u ll in  a p p e a ra n c e , s l ig h t ly  c o n v e rg e n t an d  r a th e r  tu r n e d  u p w a rd s , w ith  a  g la s s y  
s ta r e .



been driven to invent wild stories, at which those who know any
thing of second-sight smile quietly.

I a  truth, ifc is a very genuine though rather limited development 
of psychic power, distinct, definite and national. A nd ifc is a very 
interesting question whether, as Theosophy makes way in Scotland, 
and the knowledge of occult methods and training advances, 
high results may not be attained by the naturally gifted second- 
sighted seer. I  should certainly be inclined to expecfc better results 
from such a man as I  have endeavoured to describe, than from the 
commercial Yankee who produces mediumistie phenomena to amuse 
and mystify a fashionable drawing-room afc so much an hour.

J *  W .  B r o d i e  I n n e s .

Remarks:— In  a book entitled “ The H istory of the L ife  ond 
Adventures of Mr. Duncan Campbell,”  is a chapter ( V I I )  on Second- 
sight, which contains very curious matters. Among these isa digest of 
the portion of M artin’s “ Description of the W estern Isles of Scot
la n d /3' which gives full details of fche author’s observations in respect 
to second-sight in those parts. In  several particulars these confirm 
M r. Brodie Innes’s deductions, bufc nofc in all. Among the seers of 
the Hebrides, clairvoyant prevision exists for other events besides 
death, such as the arrival of friends or strangers, by land or water, 
and the mood of mind in  which they come; marriages ; the erection 
of houses and making of gardens in places now em pty; things 
happening at the moment in far-distant localities ; and even such 
homely events as the future cooking of certain unusual kinds of 
food in a given house. One case was that of a man, standing be
hind a gambler’s chair, who pointed out where to place his pawn to 
win a game he had no personal knowledge of ; and another, that of 
one A rchibald MacDonald, of St. Mary’s Parish, Skye, who fore
saw, four days in advance, the visit of a travelling harper with a 
peculiar long-topped cap, and a harp with four strings, and bedecked 
with deer-horns— such as were never seen in the Island before.

I  noticed a curious circumstance related in connection with tho 
second-sight of one John Morrison, of Herries. He was so annoyed 
by his clairvoyance that, to prevent it, he had sown into the collar 
of his coat the plant called Fug a Dxmonum, and so long aa he. car
ried it about him he had no vision*. Our hypnotists of L a Salpetriero 
might say this was an example of self-hypnotic suggestion ; but 
Dr. Luys, of La Gharite, after his experiments ou the action of tho 
aura of Cherry Laurel, at a distance provoking beatific visions in 
a female patient in his hospital, would perhaps dissent from Dr. 
Charcot’s view. M artin affirms unequivocally that the seers of the 
Scottish Hebrides are, without an exception, men and women of 
pure lives and transparent honesty. A s to Duncan Campbell him
self, the subject of the biography in question, he regularly practis
ed in London, as a clairvoyant Predictor of Events, for many years, 
enjoyed the respect and friendship of great men, and is noticed by 
A ddison and others of his contemporaries. H is  second-sight took 
in  almost every other affair of domestic concern as well as death.

Another strange book in  the A d yar L ib rary  is “ The Prophecies 
of the Brahan Seer (Coinneach Odhar Fiosaiche),”  by Alexander

Mackenzie, Editor of the Celtic Magazine.* The author shows, 
what I  should call, moral cowardice, in shrinking from a declara
tion of his evident belief in second-sight for fear of being thought 
insane by men of science ! A t the same time, he admits the 
difficulty of explaining away the facts narrated on strictly scientific 
grounds. H is hero is, he says, <€ beyond comparison the mosfc 
distinguished of all our Highland seers, and his prophecies havo 
been known throughout the whole country for more than two 
centuries. The popular faith in them has been, and still con
tinues to be, strong aud wide-spread. S ir Walter Scott, S ir H um 
phrey Davy,M essrs. M orritt, Lockhart, and other eminent contempo
raries of the last of the Seaforths firmly believed in them. Many 

v of them were well known and recited from generation to generation, 
centuries before they were fulfilled. Some of them have been fuU 
filled in own day, aud many are still unfulfilled.”

Kenneth Mackenzie— to give the noted Brahan Seer his non- 
Celtic name— was born of peasant parents, about thebeginningof the 
seventeenth century. Tradition has it that Kenneth’s mother, a 
courageous and apparently also a clairvoyant woman, received 
mysteriously a small, round blue stone, which she was directed 
to give her boy, who would thereupon be endowed with second- 
sight and prophesy the future. The stone had no sooner como 
into the child’s possession than the spirit of divination developod 
in him, and he began prophesying so accurately as to attract tho 
attention of the whole country : the gentry consulted him and be
fore long he was bidden to every important gathering. There are 
several versions of the stone incident, one or two saying thafc there 
was a hole through the stone, by applying his eye to which the b o/ 
saw his visions. W h y may ifc nofc be a simple question of crystal 
clairvoyance ? Passing by bis prognostics of purely personal fortunes 
and remarkable events, we find him predicting, 150 years before the 
Caledonian Canal was built, that ships would some day sail round 
the back of a certain hill. I t  was considered then so absurd and 
impossible that a gentleman in Inverness, who had sent for Kenneth 
thafc he might write down his prophecies, upon hearing this one 
threw his manuscript notes into the fire and turned the lad out of 
doors. Yet ifc came true, a cenfcury and a half later ! Passing over 
the ground now famous as the Battle-field of Culloden, he exclaimed 
thafc before many generations had passed away there would be a 
terrible battle fought on the spot, and the black moor would be 
stained with the best blood of fche H ighlands. This prophecy was 
literally fulfilled, as history records. He predicted the depopula
tion of the H ighlands, the emigration of the people, the dis
appearance of farm-steadings, and the replacement of flocks of 
sheep by herds of deer. This prediction has been fulfilled in our 
own day. The seer also predicted, two centuries and more before 
railways were even dreamt of, the formation of a railway through 
the M uir of Ord ; also the carrying away of the stone bridge 
across the Ness R iver, which duly happened in 1849— say two 
centuries and a quarter after his prophecy was uttered. One is 
struck by the trivialty  and often absurdly uninteresting facts of

t  Inverness, A. anU I). Mackenzie, 1878.



future ages which seem to havo come within the wide sweep ofhis 
psychic prevision. As, for instance, that “  people would pick goose
berries from a bush growing on the stone ledge of one of the 
arches” of this very bridge before its destruction by a Hood. Persons 
now liv in g  have seen the bush. “  The day will come when a fox 
w ill rear a litter of cubs on the hearth stone of Castle Downie” (then 
occupied by a rich and powerful fam ily.) “ The day w ill come 
when a fox, white as snow, w ill be killed on the west coast of 
Sutherlandshire.”  “  The day w ill come when a w ild deer will 
be caught alive at Chanonry Point, in the B lack Isle .”  “ A ll 
these things have come to pass” — our Author tells us. Many 
such trifles— if, indeed, any fact of psychical prediction may 
be termed trifling — are recorded in Mr. Mackenzie’s inter- < 
esting book. I t  is as though an observer, looking from a 
height over the landscape, should see and describe the shining 
of bits of tin lying here and there, while overlooking tho 
manoeuvres of armies drawn up iu battle array on the plain, or 
some other circumstance of major consequence. Y et it is not a less 
striking fact that, in the early part of the seventeenth century, a 
B3er of the second-sight should be able to behold in the everlasting 
m irror of the Earth’s aura— the akas — events both of the greatest 
and least importance, and thus prove that to the inner vision, or 
divyadrishta , the results of contemporary causes, as they w ill be 
worked out after many generations, are as easy to see as the events 
of the jr js e n t  hour which w ill in turn become prim a causa.

[D r. Daly,, who has given much attention to developing his 
latent “ second-sight,”  afforded us several interesting examples 
while at Head-quarters. One evening, in the presence of several of 
us, he suddenly exclaimed that he saw the house in London of a 
fam ily known and esteemed by himself and Col. Olcott, and that a 
noted person, the least of all likely to be there, had made the 
fam ily’ s acquaintance and teas actually living in  the house. The next 
Overland Mail brought the confirmation of his seemingly inaccurate 
vision, in  a letter from a member of the fam ily in question. This 
reminds one of Swedenborg’s historical vision at Gottenberg, of 
the fire that was then raging in Stockholm, 300 miles away. 
Another day, while I  was chatting with a Portuguese woman who 
had brought me a letter of enquiry from her mistress, D r. Daly 
came up and joined in the conversation. A s he sat there with us 
in the arbor, he became clairvoyant and proceeded, to the woman’s 
consternation, to tell her four different passages in her life which 
she had to confess were tru e ! W e had other tests of his second- 
sight which satisfied us of his actually possessing it. The case 
interested me in particular because it went to illustrate a law of 
psychics, not too generally understood. H e seems to have had the 
clairvoyant faculty in  such a condition of latency that, with a com
paratively brief term of practice, it would develope. H e adopted a 
very modified system of breath-restraint (Pranayam ) and after 
eight months was able to look into the astral light. W e have Hindu 
members in  the Society who have, for years, followed most strictly 
P atan ja li’s full system of Pranayam, yet not become clairvoyant. 
The faculty in their cases was too latent fo r  rap id  development.

I  mesmerised, in Iboo, a young womoo a single time and she not 
only became clairvoyant but submitted to a surgical operation w ith
out the least consciousness of paiu. Persons of both sexes have 
been known to become “  clear-sighted’’ the first time of sitting in 
a mediumistie seance. One can never know w ithout tryin g  how 
soon or even if  at all in this birth— he or she can get the inner 
vision.]

H . S. 0.

V E D A N T A  V A R T IK A M .

P a r t  V.

{Continuedfrom M ay  1890 “ Theosophist ” V o l . XI, p. 439.)
T HE Sishya said : “ Sir, you said that the preliminary process

to acquire G uyana  is very easy. But ultimately it is verv 
difficult.” J J

The Guru added in r e p l y “ Yes, Gnyana  is impossible for 
three lokas, i . e.y none in the threo lokas can easily acquire Guyana. 
“ What in the beginning is like poison, &c.,” does not imply that 
there is no G nyana .

“ What is acquired (Labhyatc) by sorrow (Duhkha) is impossible 
(.Uurlabham), means one cannot acquire Gnyana  without pain 
and misery. On the authority of Bhagavat Gita, “Gnyana is verv 
difficult in the course of practice, but when it bccomes A rudham 1 
it is very easy. Without this A rudha-G nyanauishta2 the Jiva3 
cannot cross over the Seven folds.”

The Sishya asked “ What  ̂are these Seven  folds ? And liow 
to acquire A rudha Gnyana  which carries Jiva over those Seven 
folds ?”

The Guru replied: “ In the world there aro happiness and
misery. Moksha is the highest happiness, and Death is the highest 
misery. Without misery there can be no happiness. Therefore—

1. Misery is tlie jivst fold or cover. Misery 
T h e  7 fo ld s  w h ic h  o u g h t  arose from Janm a  (Birth). Therefore-— 

to  be  u n v e ile d  b e fo reMolc- 2 .  B irth  is the second fold. Janma or 
s iam %s a c q u ire  . birth is from the observance of K arm a  or

doing of actions. Therefore—
3. K arm a  is the th ird  fold. It is Abhim ana  (affection or self- 

interest) that propels us to do Karma (actions). Therefore—
1. Arudha. A c q u ire d -  A t ta in e d .

2. Arudha Gnyananishta —  p r a c t i s in g  th o  G nyana  a c q u ire d  o r a t ta in e d .  “  Yoga- 
rudhasya” =  “  fo r  h im  w h o  hath attained devotion” (S eo  W ilk in s ’ T r a n s la tio n  of 
Bhagavat-gita, V I .  3, p . 30, 11. 4 -5 , col. 1. T . T a ty a ’s r e p r in t .

3 . Jiva =  M o n ad . “  . . .e v e ry  J iv a  is in  i ts  tu rn  th e  Sarira o f th e  su p re m e  s p ir i t ,  
a s  1 Parabrahm p e rv a d e s  e v e ry  J iv a ,  aB w ell as ev e ry  p a r t ic le  o f m atter.'*  ”  “  S e c re t  
D o c tr in e ,”  Vol. 1., p . 522.



4. Abhimana  is tlie fo u rth  fold. This Abhvmana  (affection) is 
created by Tikshepic A v id ya . T herefore—

5. A vidya1 is the  fi f th  fold. T his A vidya  is caused b y  Avarnic 
Agnyana. Therefore—

6. Agny ana (Ignorance, w an t of occult know ledge) is the  sixth  
fold. A nd the  source of th is A gnyana  is Maya. Therefore-—

7* M aya  is the seventh fold. W hence is thus M aya  again  ? I t  
is from  nowhere. I t  is m ere illusion. Unless M aya— th e progene- 
to r of the  o ther six A varanam s (folds) be crossed over, none can 
escape from  the  o ther six  folds. H e th a t know s Brahm a  passes 
over M ayavic Duhlcha (Misery). N ot know ing th is  fact, some 
staunch  followers of Yoga p ractice  it  to become im m ortal and to 
overcome m isery. F o r w an t of Gnyana they  will die aw ay in 
course of tim e. The followers of K arm a , believing th a t  Karma  
(doing deeds) is th e  seed of b irth s , forsake it  (Karm a) in  toto. For 
w an t of Gnyana  they  thereby  commit th e  sin of omission. The 
followers of Viragya (R esignation)enduring tranquillity*, th e  relative 
feelings of h ea t and  cold, and  p leasure and  pain , move about 
nakedly , hav ing  no self-love or self-in terest (Abhimana).^ F o r w ant 
of Gnyana , they  sin by  v io lating  the  rules la id  down in the  Sas
tra s . The followers of Gnyana  know ing only th e  d istinction of 
A tm a  and  A natm a, and abandoning the  A natm ic  ac tions—for they 
a re  of Avidyaic  ch a rac te r— roam  about listlessly. F o r w ant of 
Gnyana , they  commit th e  sin of commission by  observing 
th e  unscrip tu ra l principles ; and  of omission, by in frin g in g  the 
sc rip tu ra l tenets. The followers of M yth (U n rea lity — Agnostics) 
th in k  th a t esse is percipi and  its  con tra ry  is unreal, th a t  our doing 
is sim ilar to our not-doing, i. e., action is like no-action, and— not 
know ing th e  Turya— happiness— th a t  sleep is th e  h ig h e s t happi
ness. F o r w ant of Gnyana  they  a re  sunk in  th e  slough  of darkness 
and despondency. The o thers are  th e  followers of M aya  (i . e., Ya 
— M a— 8 a— M aya = th a t  w hich is Not, is M aya). T hey  argue aa 
fo llow s:— W here  is th e  overcom ing of M aya  ? M aya  m eans that 
w hich is not. I f  M aya  be  non-existen t, is its  w ork re a l ? A rgu
in g  th u s, and having  n e ith e r ru les no r exceptions, th e  followers of 
M aya  ac t prom iscuously. F o r  w an t of Gnyana  th ey  strugg le  all 
their lives in  th e  labyrin ths of sp iritual darkness and  despondency. 
T herefore  try ing , w ithout G nyana , to  b reak  th ro u g h  every one ol 
th e  seven folds is dangerous. M aya  assum ing th e  form  of Loka. 
(world) in  consonance w ith  influences of Time and K arm a , beguiles 
the  lokas and th e  occupants thereof. The ex p ert should  therefore 
be able to  deceive Tim e. A ccording to some Yogas, Tim e means 
Vayu  (b rea th in g ); fo r th e  exhaling  and  inhaling  processes affect the 
duration of life. T herefore  they  res tra in  th e ir  b re a th  by Hata 
Yoga, to  live long, w hich, th ey  consider to  be k illing  or deceiving 
Time.

For acquiring and  p rac tis in g  Gnyanam  th is is no t th e  way to 
k ill or deceive Time. B eing  en rapport w ith  the  invisible and 
inconceivable Brahm a, an d  th u s  fo rg e ttin g  the w hole w orld of

1. A v id y a  =  ° Agnosticism and nescience rather than ignorance.” Ibid, Vol. I, 
p .  7 .  “ Y a n a v id y a t e  sa A v id y a ” (that which ia n o t  known is Avidya). Fasitcicra 
M an anant, Gh. 1.

bodies, &c., a G nyanee is then  said to kill o r deceive Time. Thus 
to kill tim e is to overcome Maya. This is the  secret of overcoming 
the Seven folds- This forgetfu lness or overcom ing of the  Seven 
folds is the resu lt of the condition of rapport w ith Sat-C hit-Ananda  
Brahm a. A ll th a t  has been said until now is b u t in troductory .”  

The Sishya s a id :— “ W hen you say th a t all th a t you tau g h t mo 
until now is a m ere in troduction , I  doubt w hether 1 do or do not 
deserve, and, if a t  all, w hether only very slightly, the favour of 
your instruction . J u s t  to jud g e  this, I  suppose you have reserved  
till now the h ig h e r m ysteries from me. P ray , 0  Master, enlighten  
me fu rther, I have tru sted  m yself to you en tire ly .”

The G uru resum ed :—  “ Now I  shall te ll you how to give up the 
Seven A gnyana B hum ikas  and  how to g rad u a lly  cross the seven 
Gnyana B hum ikas.1 The m ethod of teach ing  is as follows :—

The Guru m ust lead  his disciple step  by step, m ust leave him 
there  w here he stops a fte r  receiving such fu ll instruction. Then 
the Sishya (disciple) know ing th a t there  is no th ing  more to hear, 
see or reach, forsakes all conditions, and searches afte r th a t pure, 
blissful and en ligh tened  sta te , and then  listens fu rther, and  m edi
ta tes upon it, and  th en  reconciles the seem ing inconsistencies. The 
S ishya m ust occupy th is  position before he wishes to advance fu r
ther. T herefore I  shall now teach you P aram a Tatwartham, or the 
h ighest occult T ru th . The processes of Sravana  2 Manana,3 M idhi- 
dhysanaA and  Sam adh i follow one ano ther th e  moment you know 
th a t T ru th .

The M ahavakyam  of th e  Sam a Veda consists of the words Tat, 
Twam , and A si. These w ords have both  exoteric and esoteric 
m eanings.

E x o te ric a lly . E s o te rica lly .
T at ...m eans lsw ara. Param atm a.
T w am ... ,, Jiva. Pratyagatm a .
A m  ... ,, Have become identified...
Therefore, as th e  Y eda says, * E very th ing  is Brahm a.”

1. The Seven G nya n a  B h u m ika s  are :—
1. Subhehchha =  Desiring Nirvana after acquiring Gnyana. (Literally,

good intention.)
2. V icharan a  =  (Lit. enquiry.) Enquiring what is Brahma.
3. T a n u m a n a si =  By the two presiding means, conquering mind by con

trolling the passions.
4. S ativapatti =  By these 3 means giving up all desire for sensual gratifi

cation and ever practising the course of Brahma.
5. Sam sakti =  By these 4  means unswervingly practising the means of

reaching Brahma by being unaffected by passions and 3 qualities 
(G u n a s).

6. P adarthabhavana =  By these 5 means having no w ith in , no ivithout and
no middle, and identifying himself with Brahma; and

7. T u r iy a  =  By these 6 means, remaining hiroBelf aloof as Brahma uncon
nected and unaffected by anything whatever. Vide Mr. Palaparti 
Nageswara Sastrulu’s Telugu Sitaram anjaneyam  (of 1885). Ch. 1,37.

2. Sravana =  Listening to the meaning of the Vedas, &c.
3. M anana  =  Reflecting over such meanings and trying to reconcile the seeming 

inconsistencies, and to find out the real meaning of the Vedas and then to begin 
to actively meditate upon such real meanings.

4. M idh id h ya sa na  —  This meditation is used to enable one to give up the 
unnatural qualities, viz., Lust, Hatred, Miserliness, Vanity, Eevenge, and Blind 
Desire; aud to acquire that resolute belief in the identification of oneself with 
Brahum.



T he S ishya q u e s tio n e d :— u  Y o u r ex p lan a tio n  is so b r ie f  an d  
succ inc t th a t  I  c a n n o t u n d e rs ta n d  w ho Isw ara  a n d  J iv a  a r e ; how 
th e ir  id e n tifica tio n  ta k e s  p la c e ; so, also, w ho P a ra m a tm a  an d  
P ra ty a g a tm a  a r e ; a n d  how  th e y  becom e id e n t if ie d ; a n d  how  to 
know  th a t  ‘ e v e ry th in g  is B ra h m a  V ”

T h e  G u ru  affec tio n a te ly  re p lie d  :— u  0  m y ch ild  ! O nly  fix your 
gaze u p o n  m e, a n d  y o u r  B u d d h i  on  th e  p u rp o r t  o f w h a t I  say , an d  
le t  y o u r  C hittam  a im  a t  i t ,  a n d  th e n  b eg in  to  lis te n  to  w h a t I  in 
cu lca te .

Jiva. 1 J iv a  g en e ra lly  m eans :—
1. V isw a , th e  s u p p o r te r  o f S tu la  S a rira .
2. T ijd sa  do . S ukshm a  S a r ir a , a n d
3. P ra g n ya  do. K a ra n a  S a r ir a .
T h is  is  th e  n a tu re  of J iva .

Is w a ra . 2 Isw a ra  m eans :—

1. V ira t (P u ru sh a )  is th e  lo v er o r  su p p o r te r  of a ll S tu la  Sariras  
en masse.

2. S u tra tm a  is th e  lo v e r o r  su p p o rte r  of a ll L u k sh m a  S a r ira s  
en masse, an d

3. A n ta ry a m i  do. do. a ll K a ra n a  S a r ira s  en masse.
T h is  is th e  n a tu re  o f Isw ara .

T h e id e n tity  b e tw e en  th e  tw o  is  as
Id e n t if ic a t io n . follow s :_
V ya sh ti m eans one. S a m a sh ti  m ean s a ll. T h e  m e rg in g  of one

V y a sh ti a nd  Sam ashti. ™  ^Tthe ™ ? BOn w h y  «  called
all Jivas. H ence the  assim ilation or iden tity
of J iv a  a n d  Isw a ra . T h is  is a  th e o ry . The

1  &  2 J i v a , I s w a r a , M a h a v a k y a m .
J i v a  :—(1) V is w a ,  (2) T a i j a s a  and (3) P r a g n y a  =  (1) Atma who presides in S t u la  

S a r i r a  (gross body) and during the wakeful condition is known as V is w a .  He is 
then also called ( a )  V y a v a h a r ik a ,  and ( b) C h id a b h a s a .

(2). When he presides in Sukshm a S a rira  (astral body) and during dreaming 
condition, he is known as Th aiasa—called also (a )  P ra tibha sa ka  and ( b)  Swapna- 
Icalpita.

And (3) when he presides in K a r a n a  S a r i r a  (causal body) and during S a m a d h i  or 
sleeping condition, he is known as P r a g n y a —called also (a) P a r a m a r t h i k a  and (6) 
A v ic h c h h in n a .  (See V a s u d e v a  M a n a n a , Ch. 1.)

“ According to the ordinary Vedantic classification,” says the Solar Sphynx in 
his review of The Idyll of the White Lotus, “ there are four states of conscious 
existence, viz., V is w a , T h a i ja s a ,  P r a g n a  and T h u r e e a .  In modern language these 
mny be described as tbe objective, the clairvoyant, the ecstatic, and the ultra-ecstatic 
states of consciousness” (T h e o s . Yol. YII, p. 708.)

I s iv a r a  :—(1) V ir a t ,  (2) S u t r a t m a ,  and (3) A n t a r y a m i.
(1). The governing principle of the whole macrocosmic creation—the abstract 

S t u la  S a r i r a  e n -m a s s e —is V ir a t ,  also called “ V ish w a n a ra * * —the first of the “ four 
principles in the manifested c o s m o s , t h e  one physical basis from which the whole 
world starts to existence** (See the Notes on Bhagavat Gita, T h e o s .  February 1887, 
p. 307.)

(2). The governing principle of the abstract S u k s h m a  S a r i r a  e n -m a s s e —is S u t - 
r a t m a ,  also known as H ir a n y a g a r b h a ,—“ the basis of tbe astral world.’* (Notes on 
Bhagavat Gita, T h e o s. February 1887, p. 307). V a s u d e v a  M a n a n a m  classifies Sut
ratma and Hiranyagarbha as one and the Bame principle, while Mr. T. Subba Row 
in his Lectures on Bhagavat Gita ranks them as separate principles. He regards 
Hiranyagarbha as the 2nd and Sutratmas as the 3rd of his “ four principles in the 
manifested cosmos.” (Ibid, and also p. 309.)

(3.) And the reflection of Fohat in M a y a ,  M a y a ,  and tho Power of Maya are 
together known as A n t a r y a m u  (Seo Yasudeya Mananam, Ch. I.)

assim ilation can be p rac tised  e ither by  th e  know ledge of A n v a y a  
or of V yatireka .

A n va y a  =  loving all animals as we do 
Anvaya and Vyatireka. selves. V yatireka  =  ha tin g  ourselves as we 

naturally  ha te  every th ing  else.

Of these two processes, i t  is b e tte r  not to love or to hate  ourselves. 
No love for self, no love for J iv a . Self-abnegation causes th e  
union of J iva  and  Isw a ra . J iva  corresponds to K arya  (effect) and  
Isw a ra  to K a ra n a  (cause). D islike for one’s self causes dislike for 
every th ing  else. The resu lt of such dislike is the identity  of 
K a ryo p a d h i (i. e., J iva )  and  K a ra n o p a d h i (i. e., Iswara). This is 
B ra h m a  sw arupa , w hich is above M aya. T hus self-abnegation is the  
practice of know ing th e  id e n tity  of J iv a  and  Isw ara. The dis
appearance of K a ry a  and  K a ra n a  u p a d h is  is B ra h m a  S w a ru p a . So 
m uch for the  exoteric side of th e  in te rp re ta tio n  of the  aforesaid 
M ahavakyam .1 Now to  tre a t of its esoteric in te rp re ta tion  :— 

B ra h m a  m ay be called P a ra m a tm a . T heir union also is Brahm a. 
Therefore I  shall describe the  union of P ra tyaga tm a2 and P aram - 
a tm a .z The know ing of P ra tyaga tm a  is G uyana. Yourself is P ra ty 
agatm a. T he know ing of yourself is said  to  be the  investiga ting  
of the  words T a t-tw a m 4 and  also A tm a  G u ya n a . W hen you know 

yourself who is P ra tyaga tm a , you will 
P r a t y a g a t m a .  experience the  iden tity . Therefore P ra tya g -

a tm a  m eans th a t w hich occupies the  indivi
dual th ree  S a rira s  and is eternal, omniscient, 

blissful, an d  the  w itness of every th ing .
A nd P a ra m a tm a  means th a t which occu- 

P aram atm a . P*es sum  to ta l of all the th ree  S arira s ,
and  is eternal, om niscient, blissful and  
p u m a  (complete or om nipresent.)

T herefore though th e  V yash ti (individual) and the  S a m a sh ti 
(all) seem to be d ifferent, y e t they  a re  b u t one. Though th a  
bounded and  the  boundless spaces are the  same, ye t they  are dif
fe ren t by the  boundary  lines. They are  thus nominally (or ra ther, 
apparen tly ) different. The same is the  case w ith P ra tyaga tm a  and 
P aram atm a . They have only ex ternal differences w ith an in ternal 
iden tity .

W hile th is is so, and  while bo th  agree in the  first three qualities, 
viz.,— being  eternal, om niscient, and blissful,—why should they 
differ in th e ir  4 th  quality , viz., in P ra ty a g a tm a  being a w itness, 
and in  P a ra m a tm a  being  com plete or om nipresent. How could 
th is difference in th e ir  agreem ent or iden tity  be accounted for ? 
T hough th e  space in  a  vessel is in itself complete and undivided, 
ye t we generally  ta lk  of G hatakasam  (i. e., the  space in the  vessel—

1 . M ahavakyam  =  T h e  g r e a t  s e n te n c e  ( l i te r a l ly ) .  T h is  te rm  is g e n e ra l ly  a p p lie d  to  
th e  c h ie f  a p h o r is m s  in  th e  V e d a n tic  P h ilo so p h y  ta u g h t  in  th e  U p a n is h a d s  a n d  th e  
Y ed as .

2 . a n d  3. Pratyagatm a and Param atm a =  J iv a  an d  I s w a r a ; M o n ad  a n d  L o g a s .
4.Tat-tw am  =  T ha t—thou  (b eco m est) . T h is  te rm  e x p re ss e s  th e  id e n tif ic a tio n

r a th e r  u n if ic a tio n  o f  J iv a ,  in d iv id u a l h u m a n  m o n ad , w ith  A tm a  (B ra h m ). T h e  
m e rg in g  o f s e lf  with A ll ' T h is  is  oue of th e  M fthaY & ky& m s'-the  golden sentences 
of Vedanta ,



bounded space) and M ahakasam (i. e., th e  unbounded space). W hen 
the vessel is destroyed, only Akasam  (space) rem ains, which space 
is not d istinguished by th e  above two nam es.— G hatakasam  and 
M ahakasam. Sim ilarly, so long  as th ere  is self-love we m ust 
speak of Sakshitw am  (the  quality  of w itnessing). B u t w hen self- 
love (in o ther words, Aharn) is gone, B rahm a alone rem ains, and 
th e  qualities of w itnessing an d  being  complete canno t then be 
p red ica ted  of such a sta te . I f  i t  be asked w hether th e  rejection  
of self-love is a ll sufficient, i t  o ugh t to be replied— No ; for so Ion** 
as we are  in  Sam adhi1 N ishta , only so long may we be said  to have 
Sw arupa Gnyanam  (self-know ledge).”

The Sishya questioned :— “ W h a t is th e  cause of difference be
tw een J iva  and  Iswara , and Pratyagatm a  and  P m am atm a  ?”

T he G uru r e p lie d :— cc T here happened to be three kinds 
of Tadatm yam s2 to  the  w itnessing-qualitv  of P ratyagatm a  as 
fo llow s:—

1. The principal Chitanya (force) when 
Three Tadatmyams. reflected in  M aya  acquired fche Sakshitw a

Tadatnyam  th ro u g h  m istake or ignorance 
(B hranti in  S anskrit).

2. The reflection in  A ntahkaranam  of M aya-covered-Chitam> 
yam  becam e Ghitchaya Tadatnyam —born of na tu re .

3. A nd  the  reflection of th a t  very Chidabhasa in  body becam e 
Deha Tadatm yam —born  of K arm a— (action). Thus i t  seems to 
have  three Tadatmyams th ro u g h  the  unreal and  m ythical M aya , 
A ntahkarana , &c.

As long as we are  in  Sam adhi-N ish ta  th e re  is only Brahm a 
b n t no P ratyagatm a  or Param atm a . These differences appear only 
when we are ou t of Sam adhinishta , and  a tten d  to th e  wordly 
avocations. Therefore th e  ac t of being  always in  Sam adhi-N ishta  
is the  assim ilating of P ratyagatm a  and P aram atm a .

N irantara Sam adhi does no t m ean s ittin g  blind-folded, b u t the 
renunciation  of self-love, and  reg a rd in g  P ratyagatm a  and  Param 
atma  as one, and  know ing th a t he (the practiser) him self is Para
matma, and  ac ting  upon th a t  know ledge. To him  Sam adhi means 
th e  vanishing away or the  absorp tion  of m ind. T herefore  w herever 
he goes he sees b u t one unbroken  en tity  or will have one know
ledge. This is w hat is genera lly  know n as Vedanta Samadhi. 
Therefore ne ith er self-abnegation nor self-know ledge is en o u g h ; 
bu t th e  co-existence of bo th , self-abnegation an d  self-knowledge, 
constitutes N iran tara-Sam adhi.”

The Sishya said :— “ A ll th a t you h ad  been teach ing  w as p a rtly  
plain and p a rtly  m ysterious, or bo th  seen and  unseen ; b u t now the 
teaching of M ahavakyams has explained th e  occult tru th s . Even 
the  very m ention of Jiva  and  Iswara, Pratyagatm a  and P aram atm a , 
is due to ignorance and  to  th e  m ention m ade thereo f in  Sastras. 
Self-knowledge is Brahm anishta. H e who has acquired  th is  power

1 .  S a m a d h i  =  A  s t a t e  o f  t r a n c e  c o n d i t i o n ,  “  d u r i n g  w h i c h  t h e  s u b j e c t  r e a c h e s  
t h e  c u l m i n a t i o n  o f  s p i r i t u a l  k n o w l e d g e . ”  “ S e c r e t  D o c t r i n e , ”  V o l .  I ,  p .  x i .

2 .  T a d a t m y a m s  —  ( O f  t h a t  f o r m ,  l i t e r a l l y ) .  A  i s  r e f l e c t e d  i n  B .  A  t h e r e f o r e  
a s s u m e s  t h e  c h a r a c t e r  o r  f o rm  o f  B . A n  i r o n  b a l l  h e a t e d  r e d  h o t  a s s u m e s  t h e  f o r m  
a n d  c h a r a c t e r  o f  f i r e ,  ( T a d  ==  t h a t *  A tm a , =  b o d y »  p u t  f o r  f o r m ) ,

has no Deha. L et me therefore  know  how to  acquire such self- 
know ledge.”

O * • • i* o
The G uru rep lied  :— “ The m ind rem ain ing  free from sensa

tions is M ukti. Vishayas mean th e  functions of the senses. T here
fore th e  s ta te  of m ind rem aining unconnected w ith the senses or 
w ith the  m ind’s own functions or actions, viz., hopes, fears, &c., is 
M ukti. Can th is  fac t alone b rin g  M ukti ? Yes. # I t  can. M ind 
w ithout m ingling  w ith  B rahm a cannot be disconnected from sensa
tions. Therefore in stead  of plainly expressing the idea of m ind 
w ith B rahm a, w hat was really  m eant by  saying only N irvishaya  
was th a t the g row th  of the  desire of th e  mind to become B rahm a 
is itself M ukti. M u kti  ev idently  m eans the  fac t of having become 
B rahm a. J u s t  as sa lt m ingled  w ith  w ater becomes w ater, so 
mind m ingled w ith  B rahm a ultim ately  becomes Brahm a himself. 
W hen  m ind becomes B rahm a, th is m ind-w orld (or the world 
which is the  c rea tu re  of m ind) also m elts away in B rahm a and 
becom es B rahm a him self. Therefore th e  m eaning of th a t M aha- 
vakyam  “ All th is  is B rahm a,” w hich I  m entioned before, will come 
hom e only to him  who has p rac tised  th is N ish ta .”

The Sishya agaiu  asked :— “ P ray , te ll me, how to m elt away 
m ind w ith  B rahm a, an d  how will m ind rem ain ?”

The G uru rep lied  :— “ (All th a t  I  have been te lling  you till now is 
Sravana” . (Now the  G uru orders th e  S ishya to  sit in Suddhasana, 1 
prom ising him, by p lac ing  his r ig h t hand  on Sishya’s forehead, 
i . e., on the  m iddle p a r t  of th e  skull— Brahmarandhra,— th a t he 
need no t fear, favouring  him as though he filled w ith his experien
tia l know ledge, the  S ishya’s m ind, and, hav ing  thus caused the 
S ishya to occupy the  ch ief posture  or to tak e  np a very firm resolu
tion, began  to illum inate him ). “  0 ,  My child ! patien tly  observe first 
the  sm all egg-like Deha, then  the  ex ternal senses, then the in ternal 
senses, and  then  tell me who you are  th a t can see all these th ings.”  
W h en  the  G uru thus developed th e  Sishya as prescribed in the  
Bhagavat Gita, th e  S ishya perceived as fo llow s:— H e saw his 
S tu la  Deha. K now ing th a t  w hat saw it w ere eyes, he saw eyes. 
T hen he saw Manas, which saw eyes in  tu rn . Then he noticed 
th a t  C hittam  observed the  functions of mind. Then he knew th a t 
Chitta,m  m eant m ere know ing or knowledge. Identify ing  himself 
w ith th a t know ledge, he observed in  succession Deha, external 
senses, the functions of A ntahkarana Chatushtayams, Pranas; know
in g  all these and  also re jec tin g  every one of them with the con
viction th a t he is no t any one of them  according to a certain Maha- 
va.kyam.; then  assim ilating him self w ith the  rem aining knowledge 
and , know ing that know ledge to be endless, confessed to the  G uru 
th a t he is m ere knowledge and  no th ing  else. The Guru, being 
satisfied w ith th e  S ishya’s finding agreem ent between w hat he 
h eard  and  w hat he contem plated , regards th is progress of tho 
Sishya as Bhavatraya  and  proceeds to explaint he experience of one 
who has overcome B h a va tr ia m s:— “ Since w h at you now saw,” 
says th e  G uru, “ was a reflection and the Jivaswarupa  w hich typifies

1 .  S u d d h a s a n a  —  O n e  o f  t h e  s e v e r a l  p o s t u r e s  c a l l e d  “  p o s t u r e  o f  p u r i t y . ”  A l s o  
a  s e a t  n e i t h e r  l o w  n o r  h i g h ,  i n  a  c l e a n  a n d  p u r e  p l a c e ,  a n d  c o v e r e d  w i t h  K n a a  
( s a c r e d )  g r a s s ,  d e e r  o r  t i g e r ’s  s k i n  a n d  c lo t l i .  ( B h a g a v a t  O i t a , V I .  1 1 )



individual bodies, and  since w h at leads to B h a k ti1 is of th ree  
kinds, your p resen t acquisition m ay be called P ra vru tti Ghiyanam 
(Knowledge of actions—P ra v ru tti— doing, ac ting  w ith  a  degree of 
infcenseness, and  N itru tti^ l& y m g  aside action : V ide J .  T ay lo r’s 
Translation of Prabodha-Ghandrodaya, A ct I, p. 3. F oo t n o te ) . This 
know ledge cannot be called a  perm anen t one. T here  is ano ther 
secret which requires m uch a tten tio n  and  w hich I  shall now reveal 
to  you. F rom  your microcosmic self to  th e  macrocosmic all you 
will see th a t  every th in g  is m ade up  of th e  five bhutas (elements). 
Of these five, th e  first fo u r— P ritw i, Apas, Tejas, and  V ayu— 
have all in  common th e  fifth elem ent— A kasa— w hich therefo re  
you have to  inspect more carefully  and  resolutely. K now ing 
then  th a t w hat thus inspects is Divyachakshus (in ternal sight) you 
have n ex t to  study  th a t sigh t. Thence you should know  th a t  the 
d ifferent actions th a t govern the  14 senses8 (i. e., 5 G nyanandri- 
yams +  5 Karmendriyams+4} Antakkaranam s) a re  all m erely  the  
ram ifications of one whole action. The know ledge of th is  fac t, w hile 
in  this position, is pure jSatfwic-knowledge. Know th is  fac t well. 
This know ledge when experienced is called the  p rim ary  cause— 
symbolised in  9 forms3:— B im bita , Iswara-swarupa  th a t  pervades 
all, N ivru tti Marga (path), Pranavaswarupa, P urusha , A tm a , Sabda  
B rahm a  and  Turiya, A tin d r iy a , and  Kshetragnya. T he resu lt of this 
experience is said to be N ivru tti B hava Trianubhavas, or know ing 
th e  three kinds of N ivru tti B haram  : e. g . (1) the r ip p in g  open and 
lay ing  bare  the  whole ex ternal w orld is Dehabhavanubhava. (2) 
T he reduction  of several k inds of actions to  one w hole action is 
Manobhavanubhava. (3) A nd to rise above th is one action  also and
rem ain as A tm a  alone is Atm abhavanubhava.”

The Sishiya s a id :— “ A ccording to  th e  above process of conduct
in g  the  self-exam ination, I  rem ain  p u re  know ledge, an d  I  am 
no th ing  else.”

The G uru, hav ing  explained th e  above process called  M anana, 
and  desiring  to explain th e  N idhidhyasana  process now, asks the 
S ishya :— “ W h a t did you see ?”

1 .  T h e  3  k i n d s  o f  B h a k t i  a l r e a d y  e x p l a i n e d  i n  N o t e  4  t o  P a r t  I V .
2 .  T h e  1 4  s e n s e s  ( I n d r i y a m s )  a r e —

5  K n o w l e d g e - g i v i n g  s e n s e s .
6  O r g a n s .  .
4  A n t a b k a r a n a m s :—

( a . )  M a n a s .  ( 6 .)  B u d d h i .  ( c . )  C h i t t a m  a n d  ( d .)  A h a n k a r a m .
1 4 .  A U t h e s e  t e r m s  a r e  a l r e a d y  e x p l a i n e d  i n  a  p r e c e d i n g  N o t e .

3 .  T h e  9  f o r m s ,  & c . ,  r e f e r r e d  t o  a r e —
( 1 )  B im b ita  =  t h e  r e f l e c t e d .
( 2 )  Is w a ra  S w arupa  =  t h e  f o r m  o f  I s w a r a — L o g o s  ( Theosophist,  V o l .  V I I I ,

p .  4 4 4 . )
( 3 )  P ra n ava sw a rupa  =  t h e  f o r m  o f  P ra n a v a — O M .
( 4 )  P u ru sh a  =  S p i r i t ,  d i s t i n o t  f r o m  P a ra bra hm a  o p p o s e d  t o  m a t t e r —

P ra k r it i.  ( S ecret D o c trin e , V o l .  I ,  p p .  8 1 ,  8 3 ,  5 8 2 . )
( 5 )  A tm a  =  P a r a b r a h m a m  ( Theosophist V o l .  V I I I ,  p .  4 4 7 . )
( 6 )  Babda B rahm a  =  S o u n d  i t s e l f  b e i n g  r e g a r d e d  a s  B r a h m a .  Isw a ra , o r

V erbum  (Theosophist, V o l .  V I I I ,  p .  3 0 7 . )
( 7 )  T u r iy a  =  T h e  l a s t  o r  h i g h e s t  s t a t e .
( 8 )  A tin d riy a  =  B e y o n d  t h e  r a n g e  o f  s e n s e s .
( 9 )  Kshetragna =  T h e  E g o  i n  a l l  i t s  f o r m s  a n d  m a n i f e s t a t i o n s .  ( Theoso.

V o l .  V I I I ,  p .  6 3 5 . )  E m b o d i e d  s p i r i t  ( ? )  ( “  S e c r e t  D o c t r i n e * ’)  V o l .  I ,  p .
2 8 4  “  Atm a a l o n e  i s  t h e  o n e  r e a l  a n d  e t e r n a l  s u b s t r a t u m  o f  a l l — t h o
essence ana absolute knowledge —the K sh etra g n a ”  ( H id ,  I. 570)»

The Sishya replied :— “ I  saw noth ing . I  am only know ledge.” 
T he G uru questioned " W h a t does th a t  know ledge know  ?”  
T he Sishya answ ered :— As  before, if seen th rough  the  body, 

i t  know s w ith the  help of Bhavatriam  th e  whole w orld ; bu t, seen, 
as now th ro u g h  N ivrutti and  w ith the  help  of Bhavatrianubhava, 
i t  experiences open space or em ptiness as one and unbroken action 
an d  know ledge, and  th u s  realizes the  one w ithout a  second.”

T he Guru continued “  T his know ledge being of pure  Satwa 
natu re , has forgetfu lness as in  sleep.”

The Sishya (who ac tually  falls in to  a  trance  and then  wakes) 
says :— “  Yes. I  do experience th is forgetfulness.”

The G uru w ent on “  This is know ledge, and th a t is forgetfu l
ness. Such know ledge and  such fo rgetfu lness do not really exist. 
T here  is no Maya  of th is  double-nature. L e t me know who knows 
th is  fac t.”

The S ishya said  “  I  m yself experience th a t th is  is knowledge 
an d  th a t is fo rgetfu lness,”

The G uru q u e s t i o n e d 'fc Do you experience this fac t w ith  th e ir  
help  ?”

The S ishya answ ered  “  I  who am  conscious of the  fact th a t 
I  know  th e  know ledge an d  fo rg e t th e  fo rgetfu lness— I  rem ain p re 
sen t bo th  in  th e  presence an d  absence of know ledge and  forgetfu l
ness.”

The G uru (leaving th e  S ishya  in th is Nidhidhyasana condition) 
a s k e d :— “ A re you e ith e r Jiva ot Iswara, or Atma, or Brahma ? 
W ho are  you ? How do you seem to  yourself ?”

The S ishya replied  “  I  am  none of these  four k inds. I  am 
p u re ly  of Gnyanaswarupa, or know ledge itse lf.”

The G uru asked : — “ H ave  you an y th in g  more to  hear, to see, 
to  ob ta in  and  to  know  ? or have you not ?”

T he Sishya answ ered  (r‘ I  w ish (1) To hear th e  reason why 
I  am still, as usual, alw ays cognizant of th is  w orld though  I  am of 
p u re ly  Gnyanaswarupa; (2). To see whose Gnyana i t  is of which 
I  am  the  Swarupa ; an d  (3). To know  an d  a tta in  th a t which 
possesses th is Gnyana. I  have these th ree  desires.”

 ̂T he G uru rep lied  “  A s a  se rpen t in  a  rope, as silver in  m other- 
o’-pearl, as w ater in  m irage, as a  person  in  a  hew n stone or 
b lock of wood, so th is  w orld in  B rahm a is cognised and conceived. 
A  m ore caref ul observation  a t  th e  very  m om ent of cognizance and  
conception will rem ove th e  m istake. W hen  it  is not recognised as 
B rahm a, th e  w orld is seen as w o r ld ; b u t viewed as Brahm a, i t  
is seen as B rahm a alone. H ence th e  said cognizance and  con
ception are  no t rea lly  such. N o fear, no m istake. The aforesaid 
analogies suggest them selves w henever the  th ings are recognized.”

B. P . N a r a s i m m i a h ,  f .  t .  s .

(To be continued.)



D E A T H  OF T. S U B B A  B O W , B . A B .  L .

T H E announcem ent, I  am now compelled to m ake, of the  death  of 
th is b rillian t young Ind ian  m ystical philosopher, will shock th e  

theosophical read ing  public. W herever our work has ex tended , 
there  has his repu tation  sp read . H e was an in te llectual pheno
menon, and  his m ental h istory  goes as fa r  as any th ing  conceivable 
to  support the  theory  of palingenesis. The facts bearing  upon the 
case, as I  derived them  from  his venerable m other on th e  day 
of the  crem ation, w ill p resen tly  be given. W hen he la st v isited  
the  H ead-quarters , th e  first w eek in A pril last, th e  m ysterious 
cutaneous disease to  which he u ltim ately succum bed, h ad  begun 
to  show itself in an  ou tbreak  of boils. N eith er he nor e ith e r of 
us dream t th a t it w as a t all serious. B u t shortly  a fte r he had  to 
keep to his room, th en  to his lounge, and  he never w ent ou t again  
save once, w hen he was taken  to  a  different house for change of 
a ir. In  th e  beg inn ing  of Ju n e  he sent me a touching req u est to 
come and  see him , which, of course, I  did. H e was a piteous s ig h t : 
h is body a  mass of sores from  crown to sole, and  he no t able to 
b ea r even a  sheet over him, nor to  lie in any com fortable position, 
nor g e t sound sleep. H e was depressed and despairing, an d  begged  
m e to try  if I  could no t help him  a  little  by mesmerism. I  did 
try  w ith  all my will, and i t  seemed w ith  some success, for he began  
to  m end from  th a t evening, and  a t my th ird  visit he and I  though t 
h e  was convalescent, and so inform ed his unhappy fam ily. B ut 
suddenly  th e re  came a  relapse, his disease finished its  course 
rap id ly , and, on Tuesday, th e  24th  Ju n e , a t 10 p. m., he expired , 
w ithout a word or a  sign to  those abou t him.

The la s t w ordly business he a tten d ed  to  was to  declare on the 
m orning of 24th in s tan t in  th e  presence of his re la tives and 
friends, am ong them , Dewan B ah ad u r P . S rinivasa Rao, th a t  he had 
au thorized his wife to  adop t a  son a f te r  h is d eath— there  being  no 
issue of his m arriage.

A t noon on th a t day, he said h is G uru called him to  come, ho 
was going  to  die, he was now abou t beg inn ing  his tdpas  (mystical 
invocations), and  he did no t w ish to  be d isturbed . P rom  th a t 
tim e on, he spoke to  no one. W hen  he died, a  g re a t s ta r fell from 
th e  firm am ent of Ind ian  contem porary  though t. B etw een Subba 
Row, H . P . B lavatsky, D am odar and  myself there  was a close friend
ship. H e was chiefly in strum en ta l in having us inv ited  to visit 
M adras in  1882, and  in inducing  us to choose th is  city as the  p e r
m anent H ead-quarters  of th e  Theosophical Society. S ubba Row 
was in  confidential understan d in g  w ith us about D am odar’s 
mystical p ilg rim age tow ards th e  no rth , and more th an  a  year 
a fte r the la tte r  crossed into T ibet, he w rote him  about himself 
and  his plans. Subba Row told me of th is long ago, and  reverted  
to  the  subject the o ther day a t  one of my visits to his sick-bed. 
A dispute— due in a m easure to th ird  parties— which w idened into 
a  breach , arose betw een H . P . B. and  him self about certain  
philosophical questions, b u t to the  la st he spoke of her, to us and 
to  his fam ily, in the old friendly  way. W hen we last saw each 
o ther we h ad  a long talk  about esoteric philosophy, and he said

th a t  as .soon as ho could g e t out, he should come to H ead-quarters 
an d  d ra f t  several m etaphysical questions th a t he w ished M r. Faw 
c e tt to discuss w ith him  in the Tlmosophist. H is in terest in our 
m ovem ent was unabated  to thc last, he read the Theosophist regu 
la rly  and  was a  subscriber to H. P . B .’s Lucifer.

O ur g re a t V edan tin  was of the N iyogi casto of tho Smartha. 
(A dvaita) B rahm ans. H e was born on the 6th Ju ly  1850. . A t tho 
tim e of his death  he w as aged bu t nearly  34 years. His nativo 
country  was the  G odavery D istrict on the Coromandal Coast of In d ia ; 
his vernacu la r tongue the Telugu. H is g rand fa ther was tho  
S h e ris tad a r of the D istric t, and his m aternal uncle was Dewan 
(P rim e M inister) to  th e  R ajah  of P ittap u r. H is fa ther died  
w hen he was b u t six m onths’ baby, and  the  uncle brought him up. 
H e first a tten d ed  th e  Coconada H indu  School, w here he was not 
a t  all suspected of possessing any  surprising  ta len t. He passed 
his first M atriculation exam ination a t the  H indu School, Coconada, 
th en  u nder th e  direction of Mr. J .  K enny. From  thence he passed, 
in  1872, into the  M adras Presidency College, w here his career was 
a  b rillian t one, and  ended  in his passing B. A. in  1876 as th e  first 
of th e  U niversity  in his class. In  the  la tte r  p a r t of the same year 
th a t  astu te  statesm an, Sir T. M adhava Row, then  Dewan of 
B aroda, offered him  th e  R egistrarsh ip  of the  H igh  C ourt of th a t 
S ta te , an d  Subba Row stopped there  about a year, bu t th en  
re tu rn ed  to M adras and  p repared  him self for and passed the B. L . 
exam ination , num ber 4 in  the  class. H aving  adopted the Law aa 
his profession, he served his apprenticeship  under Messrs. G ran t 
an d  L aing  and  was enrolled a V akil (Pleader) of the H igh C ourt in 
th e  la tte r  p a rt of 1880. H is practice became lucrative, and m ight 
have been m ade m uch more so had  he given less attention to  
ph ilo sophy ; to which, however, as he told me, he was drawn by an  
irresistib le  a ttraction . A s an  example of his ex traord inary  clever
ness, h is friends cite his successful passing of th e  exam ination in 
geology for the  S ta tu to ry  Civil Service in 1885, though it waa 
a  new subject to him , and  he had had  only a  week for p re 
pa ra tio n . H e leaves a  young widow of 24 years, and an aged  
m other— herself a  learned  Brahm an lady—who mourns th e  
loss of h e r g rea t son, th e  p ride of her soul, m ost bitterly . The 
crem ation took place a t  9 o’clock on the  m orning afte r his death. 
O ur b ro ther, Ju d g e  P . S reenivas Row, was w ith him a t the last, and  
T. V ijiaraghava C harlu  saw him  two hours before the event 
occurred.

I t  is rem arked  above th a t  T. Subba Row gave no early signs of 
possessing m ystical k n o w led g e: even Sir T. M adhava Row did no t 
suspect i t  in him  w hile he was serving under him a t B aroda. I  
p articu la rly  questioned his m other on this point, and she told mo  
th a t  h e r son first ta lked  m etaphysics after form ing a connection 
w ith  the  Founders of th e  Theosophical Socie ty : a connection w hich 
began  w ith  a correspondence between himself and  H . P . B. and  
D am odar, and  becam e personal after our m eeting him , in 1882, a t  
M adras. I t  was as though  a storehouse of occult experience, long 
fo rgo tten , had been suddenly opened to h im ; recollections of hia 
la s t preceding  b irth  camo in upon h im : ho recognized his Guru,



and thenceforw ard held intercourse w ith  him  and  o ther M ahatm as ; 
with some, personally  a t  our H ead-quarters , w ith  o thers elsew here 
and by correspondence. H e to ld  h is m other th a t  H . P . B. was a 
g rea t Yogi, and  th a t  he had  seen m any s tran g e  phenom ena in h e r 
presence. H is sto red  up know ledge of S an sk rit lite ra tu re  came 
back to him, and  his bro ther-in-law  to ld  me th a t if you w ould re 
cite any verse of G ita, B rahm a-S u tras or U panishads, he  could a t 
once te ll you w hence i t  was tak en  an d  in  w hat connection em ployed. 
Those who had  the fortune to hear h is lectu res on B hagavad  G ita  be
fore the  T. S. Convention of 1886 a t A dyar, can well believe th is , so 
perfect seemed his m astery  of th a t  peerless w ork. F o r a  m an of 
h is abilities, he le ft scarcely any  m o n u m en t; th e  papers he con tri
bu ted  to these pages an d  th e  one-volum e R eport of his fou r A dyar 
L ectures being  alm ost his en tire  lite ra ry  rem ains. A s a  conver
sationalist he was m ost b rillian t and  in te re s t in g ; an  afternoon’s 
sitting  w ith  him  w as as edifying as th e  read in g  of a  solid book. 
B u t th is m ystical side of his ch a rac te r he show ed only to  k in d re d  
souls. W h a t m ay seem strange to  some is the  fac t th a t, w hile he 
was obedient as a child  to his m other in  w orld ly  affairs, he waa 
strangely  re ticen t to her, as he was to  all his re la tives an d  o rd inary  
acquaintances, about sp iritua l m atters . H is constan t answ er to  h e r 
im portun ities for occult instruction  was th a t  he  “  D ared  no t reveal 
any  of th e  secrets en tru sted  to  him  by  his G uru .” E e  lived his 
occult life alone. T h a t he was hab itu a lly  so reserved, g ives th e  
m ore w eigh t to th e  confidental s ta tem ents he m ade to  th e  m em bers 
of his own household.

H . S. 0 .
[ T h e  a b o v e ,  h a v i n g  b e e n  c o n s i d e r e d  in  f a m i l y - c o u n c i l ,  w a s  e n d o r s e d  a s  f o l l o w s  :—  

“  K o a d  a n d  f o u n d  c o r r e c t#  D. T .  11., B r o t h e r - i n - l a w  o f  T .  S u b b a  R o w . ” ]

T E E  F O U N D E R S ’ G RO U P.

W E redeem  our prom ise by  p re sen tin g  th is  m onth to each 
of our subscribers the m onochrom e p ic tu re  of th e  T . S. 

Founders, M adam e B lavatsky and  Col. O lcott. The p ic tu re  is 
unique, in  being  th e  only one ever tak en  of th e  two colleagues 
w ithout th ird  p a rtie s  as s itte rs . The p ic tu re  w as tak en  in  the  
little  p a rk -g a rd en  beh ind  our London H ead -q u arte rs’residence, 17, 
Lansdowne Road, H olland P a rk , upon w hich H . P . B. looks as she 
sits a t her w riting-desk  and  weaves in to  h e r  vigorous prose the  
thoughts and  visions she sees in  th e  A stra l L ig h t.

The picture is sen t unm ounted an d  loose as its  size fo rbade its  
being pasted to a  sheet of the  size of th e  page  of the  M agazine. 
A ny  photographer w ill for a trifle m ount i t  for fram ing  upon a  
properly tin ted  cardboard , or “ E lep h an t” d raw ing-paper mount*

S T R IK IN G  HOME.

C h a p t e r  i l l .  M r . L e w i n .

(Continued fro m  page 505 .)

T H IS  even t p roduced  on me a s ta rtlin g  as well as lastin g  
effect. The fr ig h t I  had  experienced was fa r  exceeded by 

the  te r ro r  of a possible recurrence , accom panied by unknow n and, 
therefo re , doubly d readed  developm ents. N ever hav ing  been 
sub jec t to visions or even to  vivid dream s, I  felt u tte rly  bew il
dered  by  th e  m ysterious n a tu re  of th e  incident. S trange to say, 
as I  was facing  D r. H en ry , a lth o u g h  b u t for a moment, I  took in  
a t  a glance no t only his g en era l appearance, bu t also details, such 
as a showy scarf-pin, I  h ad  never seen him  w ear before. As he 
stood before me w ith  his arm s ex tended  in  m y direction, I  distinctly  
saw his finger-tips g ive  ou t a  phosphorescent glow, while his eyes 
wore an  expression of concen tra ted  will, so p iercing  and  th rea ten 
in g  th a t  they  hau n ted  me fo r weeks. The im pression I  received 
was a lto g e th e r so strik in g , th a t  I  should no t have hesita ted  in 
s tak in g  my existence on th e  conviction of th e  rea lity  and  tan g i
b ility  of w hat I  had  seen.

A nd  ye t how could I  avoid th e  conclusion th a t  there  was no th ing  
b u t a hallucination  of my senses ? The door had  never moved, and  
h ad  I  no t seen th e  figure fade  aw ay before m y eyes ?

In  th e  confusion of m y m ind, I  a rgued  and  puzzled to no 
purpose. In  vain too d id  I  try  to  p u t the  painfu l sub ject en tire ly  
a s id e ; i t  w ould no t be d riven  aw ay, and sleeping o r w aking, I  
was to rm ented  by its d istressing  hold upon me.

W h ere  was I  to find assistance in  my helplessness ? Should I  
call fo r the  aid  of M r. Lewin, and  would he quietly  listen when he 
came to  know th e  n a tu re  of my trouble  ? W ould he no t k indly, 
b u t none th e  less firmly h in t, th a t  grief, overwork, w ant of good 
food, an d  of proper exercise, h ad  unbalanced my m ind ? My hesi
ta tion  was increased by th e  very  sligh t acquaintance I  could 
claim  w ith  him . On the few occasions we had  m et in, or near, 
the  house, he had  alw ays addressed  some p leasant words to me in 
a tone of old fashioned courtesy . A fte r my fa th e r’s death  he had 
sen t me k ind  m essages, and  la te r  had, in a sym pathetic way 
offered me his services, b u t th e  ice betw een us had never been 
broken : he seemed re ticen t and  form al, while I  m et w ith no 
encouragem ent to overcome my n a tu ra l reluctance in broaching so 
delicate a subject to  a  com plete stran g er.

A ll I  h ad  h ea rd  of him  from  M rs. W atkins, who often le t h e r  
tongue ru n  on, was no t only in his favour, bu t had aw akened m y 
in te re s t in him on account of h is loneliness. Busy over his books, 
for days and  days w ithout interm ission, he w ent b u t ra re ly  ou t 
of doors, and  never received any  visitor. Mrs. W atk in s  called 
him a  model lodger, so little  troub le  did he give h e r ; fo r th e  
only th in g  w here he requ ired  special attention, was in  th e  carefu l 
p repara tion  of his purely  vegetab le  food. A lways g en tle  in h is 
sp irit an d  refined in m anner, his secluded hab its had  no t succeeded 
in ta rn ish in g  any of his polish. Though he dressed very  plainly, 
like a m an who a ttaches b u t little  value to outw ard appearance, hia



handsome head wifch its long w hite beard  and  dark  expressive eyes 
gave him a very  s trik in g  and  d istingu ished  air.

My indecision continued for some tim e, b u t was a t la s t se t a t 
rest by chance forcing my hand , to  my in ten se  relief.

R etu rn ing  from  one of my w alks, I  overtook M r. Lew in in 
fron t of our house. On opening the door we m et M rs. W a tk in s  
in  the passage w ith  a tray  of tea -th ings, w hich she w as tak in g  
in to  his room. H e im m ediately gave some orders and  asked  me to 
p a rtak e  of his sim ple m eal,—an inv ita tion  I  was only too eager to 
accept.

Seeing me nervously ag ita ted , he asked me some sym pathetic  
questions about my own affairs, and  thus gave me the  longed-for 
opportun ity  for unburden ing  my m ind. H e listened a tten tive ly  to  
a ll the  details of my ta le , occasionally closing his eyes b u t o th e r
wise showing no signs of astonishm ent, even when I  described the 
incident th a t h ad  shaken mo so fearfully .

A fte r enqu iring  into the  n a tu re  of my relations w ith D r. H enry , 
an d  requesting  some fu rth e r p a rticu la rs  concerning th e  apparition , 
h e  rem ained for some m om ents absorbed  in  deep th o u g h t. Then 
lie said :

“ I t  is w ith deep in terest and  w arm  sym pathy  th a t  I  have 
followed your ta le  of trouble. A t a very  early  age, a f te r  hav ing  
h a d  to face the  severest tria ls, you have now come in contact 
w ith  some of n a tu re ’s most hidden c u r re n ts ; m ysteries hard ly  
suspected b y  those am ong the so-called educated  classes who 
p rid e  them selves on th e ir scientific know ledge and  sound ju d g 
m ent. L et me, however, a t once assure  you, th a t you ru n  no risk. 
I f  you will s tric tly  follow the  few and  very  p lain  instructions I  
shall give you* ali fu tu re  danger will be w arded  off. Theoretically  
I  have fu ll cognizance of the s tran g e  m anifestation }rou describe, 
and  though  my p ractica l know ledge has not often been ju s t to 
tes t, I  am  confident in  being able to po iu t out to you th e  road 
to  safety. N o one can ac t for you in  th is  m a tte r, yo u r own 
in itia tive and energy  m ust be your m ain guide. The rem edy thus 
re s ts  en tire ly  in  your own hands, and w ill ap p ear to  you so 
sim ple, th a t you may feel inclined to doub t its  efficacy. Y e t all 
you have to do is to exert your w ill in  a  given direction, and if  you 
only pursue a  thorough ly  persisten t course, you will soon perceive 
w h a t m arvellous po ten tia lities you have a t  yo u r com m and.

“ The la te n t pow er of our will is know n to  few, ye t ju s t as onr 
muscles can be tra in ed  by  system atic exercises to the  perform ance 
of ex trao rd in ary  fea ts  of s treng th , or endurance, also by the  
developm ent of our will, resu lts can be obtained w hich, to  m ost 
people, would ap p ear little  short of m iraculous.

“ In  your case we requ ire  a  s ta rtin g  point, w hich has to  furn ish  
u s  with the  necessary  lever for th e  in ten d ed  action, an d  we havo 
y our sentim ents of s tro n g  an tip a th y  to  D r. H en ry  read y  a t  hand . 
I  confess,” he continued, “ it  would grieve me sincerely  did I  
feel guilty  of g iv ing you uncharitab le  or unch ristian  advice, bu t 
I  consider myself in every way justified  in u rg in g  you for a  
lim ited tim e to concentrate your m ind upon th is  very  pronounced 
dislike, to  cu ltivate  and  nourish  it, in  fac t, by  every m eans in your

power until it becomes so ingra ined  in your nature, th a t it will 
grow  into a lead ing  factor in your daily  life. Thus persisten tly  
developed, it will set up a  repellan t self-acting force w hich, 
though  m ostly dorm ant, can be called upon a t  any moment.

“  M y counsel, no doubt, m ust appear to you very d istastefu l, b u t 
rem em ber, if th e  facts we have  to deal w ith be serious, they  will 
also be of a  tran sien t na tu re . P ray  observe, the plan  of action 
does no t aim a t a general d iversion of the  moral cu rren t, we only 
wish to  po in t the  defence in our especial direction, w here an  
a ttack  necessitates tem porarily  th e  fullest concentration of the 
forces a t  our disposal. V ictory  once achieved, and all dangers 
disposed, your kind and g en tle  n a tu re  will assert itself, and fa r 
from any m oral deterio ra tion  resu ltin g  from  th is experim ent, 
you will have less difficulty th a n  you m igh t have had  before, in  
e rad ica tin g  any  rem nan t of resen tm ent, th a t may be still linger
ing  in y o u r heart.

“ A long d issertation  on a very  recond ite  and  com plicated 
sub jec t w ould no t only w eary  b u t bew ilder you. I  w ill therefore 
employ a simple though  very  inadequate  illustration , to  convey 
th e  idea I  wish to im press upon your understanding .

“ F an cy  yourself in  an  a tm osphere so heavily charged  w ith 
m oisture, th a t your clothes a re  red u n d an t w ith w ate ry  particles. 
A  b la s t of A rctic  cold suddenly  strik es  you, which causes even 
more vapour to  condense upon y o u r person, and  in a few  m om ents 
you find yourself encased in  a  com plete c ru s t of ice, certa in ly  of 
sufficient s tren g th  to ac t as a p ro tective cloak against m inor a ttacks. 
W ell, som ething sim ilar, produced how ever by an inverse action 
has to  tak e  place, in o rd er to  procure th e  desired im m unity for 
you. N ot from  w ithout, b u t from  w ithin , has to  proceed the  
ac tin g  force.

“ W e are  all surrounded by those m ysterious psychic em anations 
called  auras, which, a lthough  of the  m ost tenuous substance, and  
cognizable only by peculiarly  organ ized  minds, can y e t be ren 
dered  so pow erfully rep e llan t th a t  they  form  the best protective 
arm our ag a in st such subtile  influences as a t  th is  m om ent th rea ten  
your peace.

“ These m y s lig h t h in ts  m u st a t  p resen t suffice you for a  w ork
ing  theory. The dread and loa th in g  you say Dr. H enry  inspires 
you w ith , will form  the  m otive pow er for th e  very efficient engine 
w hich m ust ca rry  your purpose in to  practice. Endeavour, therefore, 
by the  persisten t exercise of y o u r will, to raise a firm b a rrie r be
tw een yourself and your to rm entor, concentrate all your m ental 
forces on th is im portan t po in t, and  persevere, for some tim e, in  
keeping  alive th a t  active fee ling  of resistance, on w hich your 
safety  from  fu rth e r  a ttack s chiefly depends.

“  I  also request you to w ear a  locket which I  will send you ; i t  
has sm all m erit of its own, b u t w ill serve you as a  tan g ib le  token  
of m y stro n g  desire to  assist you, as well as a rem inder no t to  
lose s ig h t of yo u r d u ty .”

This conversation le ft a  s tran g e  im pression on m e. I  fe lt I  
hard ly  realized  th e  fu ll im port of th e  advice received, y e t I  saw 
before me a practical aim for which I  could at all events strive.



Mr. Lew in’s sym pathetic  and  im pressive m anner d u rin g  our 
interview  had  called fo rth  in me, no t only a s tro n g  feeling  of 
confidence in  him , b u t produced  a w onderful self-reliance, in 
m arked con trast to  the  trem ulous sta te  of m ind th a t  h ad  troubled  
me for weeks past.

The follow ing evening Mrs. W atk in s  b ro u g h t me a small parcel 
from  M r. Lewin, w hich I  opened w ith a keen curiosity . I t  con
ta ined  “ th e  locket” he had  m entioned. In  size and  shape sim ilar 
to  a lady ’s sm all w atch, i t  w as com pletely covered w ith  a dark  
substance like lacquer, an d  was so ligh t, th a t I  ju d g ed  its  p rinci
pal m aterial to be e ith e r wood or p ap ie r m achie. No opening was 
perceptib le, and  a p la in  rin g  had  been screw ed in for the  purpose 
of suspension. A lto g e th e r it  was a m ost p lain  and  insignificant 
object, and  w hen fastened  round  m y neck, i t  looked so u tte rly  
dismal, and  uno rnam enta l even on my b lack  dress, th a t I  could 
not help laugh ing  a t  th e  effect, and  quickly  p u ttin g  i t  ou t of sight.

The nex t day  I  conscientiously tr ied  to  carry  out, practically , 
th e  instructions received from  M r. Lew in, b u t found myself 
hindered by u n d ream t of obstacles.

In  spite of th e  pronounced and  in creasing  aversion I  fe lt to  Dr. 
H enry , and therefo re  im pelled by  a  pow erfully ac tin g  motive, I  
found it  alm ost im possible to concentrate  my m ind, for any length  
of tim e, on a subject, w hich thorough ly  d istastefu l a t  starting , 
g rad u a lly  becam e perfectly  loathsom e. M y efforts in  consequence 
w ere more or less spasmodic, and  especially lacked  th a t  system atic 
persistence M r. Lew in had so carefully  endeavoured to  im press 
upon me. I  constantly  shrank  from th e  self-im posed task , although 
I  vaguely g rasped  its im portance for m y safety.

M oreover as tim e passed on, th e  quick , unruffled m otive of my 
uneventfu l existence, in  soothing my nerves, b ro u g h t on a  feeling 
of security , assisted, no doubt, by  th e  g ra d u a l fad in g  from  my 
memory, of those p a in fu l fea tu res in  m y la te  experience, whose 
sta rtlin g  in tensity  h ad , for so long, caused me sore m ental distress. 
W eek a fte r  w eek ran  on in the  dull hum drum  of my daily  life ; 
b u t to my g re a t d e lig h t I  saw my little  hoard  g radually  grow ing 
la rg e r, and  in th e  sam e proportion  th e  rise  of m y p leasan t hopes 
k ep t steady pace.

One evening, a fte r hav ing  been to  th e  city  to  h an d  in my work, 
and  to receive a new supply, I  fe lt m ore th an  th e  o rd inary  w eari
ness these visits invariab ly  caused me. A  drow siness which grew  
irresistable stole over m e as if a narco tic  w ere slowly, b u t steadily, 
being in jected  in to  m y veins. F a irly  overcom e a t  last, I  sank back 
in  my arm  chair, an d  only then  becam e aw are of th e  detested  influ
ence being  a t  work, an d  gradually  fa s ten in g  its  fangs in to  my heart. 
N ot only d id  every  m uscle of my body sink in to  a s ta te  of 
le thargy , b u t th e  sam e poisonous effect ex tended  to  m y will-power. 
N o  effort w hatever seem ed w ithin  th e  reach  of possibility  ; in  fac t 
a  k in d  of paralysis h ad  gained  com plete dom inion of my in itia tive.
A  la s t impulse enabled  m e to  half open m y eyes, and  th ere  ! beforo 
m e, nay , bending  over m e, I  saw D r. H en ry , w ith  his han d s ex ten d 
ed  over m y head. W h ile  my body w as held  in  th is  v irtu a l im 
prisonm ent, m y consciousuesa in  its nervous sensitiveness was, om

my e y e s w h ic h ' i " 1; :  ,7  4 " " "  *>w» o ver
Tfio b j  *  lle“ v)' ™ K h t ° f  1“ <>-
moved down from  th e  more> Then th e  hand
chin, touched  m v neck n nd  f y  • ° VGr face* Passed m J  
Fop one h o w ev e r ' f i T T  T r i J <*  b?  !>“ »“ •

S ^ a .n V 't i m e

In tu itiv e ly  I k n e w  tha^ m v fal 6 T / °  w hatever le ft-
some unknow n b u t all T  had  proved my saviour, from
th rea ten  m ore th an  my life. ’ danger, th a t seem ed to

“ N adie .”

(Concluded next month.)

f i r s t  D A Y  OF TH E P A R S E E  YEAR.

A CCyearT S i V o ^ ”“
point of A ries B nf il*  i i a m v a l ° f  the  Sun a t the  first 
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intended objects of such festivals On fV  “  harm on7  the  
now an d  ag a in  in d u lg e in ™  H L  f ^  aCC0Unt> some w riters
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ti% T rth and Gahambar

commencing w ith  th e  26th  day  A stad . 7  A aeran ^



“ In  eighty days w ere created  ca ttle  and  G aliam bar M aidhyariji 
was celebrated; in  themonth Dai (Capricorn) an d  20th day  B eheram , 
commencing w ith  15th day  M ihir.

t{ In  seventy-five days was crea ted  m ankind  and  G aliam bar 
H am aspathm edyaw as ce lebrated ; in th e  m on thS pendarm ad  (Pisces) 
an d  in  th e  day V ahisto ist G otha (3 ls t to  3 5 th ) /

In  th e  above sta tem ents reference is m ade, no t to th e  seasons, 
b u t to th e  order o r sequence of creation.

The Bundesli m entions four seasons of th e  year, while th e  abovo 
said  G aham bars are six. A ccording to th e  B undesh, S p rin g  occurs 
in  A ries, T aurus and  G em in i; Sum m er in  C ancer, Leo and  V irg o ; 
A utum n in L ibra, Scorpio and  S ag itta riu s  ; an d  W in te r in Capricorn, 
A quarius an d  Pisces. T hey  rep resen t th e  Pehlevee and  Hindoo 
m onths as under.

P e h le v e e  o r Z o d ia c a l Z o d ia c a l  S ig n s % H in d o o

P a r s e e  m o n t h s • S ig n s . ( H in d o o ) . M o n t h s t

1 . F a rv a rd in . A rie s . M esh . C h itra .
2. A rd ib e h e s t . T a u ru s V a ra k h . V a isa k h .
3. K h o rd a d . G em in i M ith u m . J a th .
4. T ir . C an c e r K a ra k . A s h a d .
5. A m e rd a d . L eo S im h a . SI i r a v a n .
6. S a re v a r . V irg o K a n y a .

T o la .
B h a d u rv a .

7 . M elie r (M ith ra ) L ib ra . A sh o .
8. A v an . S c o rp io V a rs c h a k . K a r t ia k .
9 . A d a r . S a g i t ta r iu s D h im . M ag sn r.

10. D ai. C a p r ic o rn M ak a r. P a u s h .
11. B eh m e n . A q u a r iu s K o o m b h . M ah a .
12. S p e n d a rm a d . P is c e s M ee n . P h a g u n .

Pehlevee lite ra tu re  is fa r  posterior to  th e  Zend lite ra tu re , and 
in  the  la tte r  no m ention is m ade of th e  six  stages of creation , nor 
of the  four seasons of the  B undesh ; and  a lth o u g h  bo th  these are 
th e  products of th e  Pehlevee period, th e y  a re  never shown to 
have any connection w ith  each o ther. Thus, so fa r  as the Pehlevee 
lite ra tu re  is concerned, th e  G aham bar festivals do no t ap p ear to 
have any re la tion  to  th e  seasons, bu t, as w ill be seen fu r th e r  on, 
th ey  appear to  have reference to  th e  various p lanets  and  con
stellations and  to  th e ir  p redom inant influences on the  various orders 
of creation.

I t  will be useful to note th a t  in  th e  Z end  w ritings no mention 
is to  be found of th e  tw elve m onths of a  year. In  the  V edic period 
th e  tw elve Zodiacal signs w ere no t know n or recognized, and  the 
m onths w ere nam ed a fte r  th e  nam e of th e  lu n a r constellations in 
w hich th e  fu ll moon occurred. The tw enty-seven  asterism s or 
lu n a r m ansions w ere know n or recognized, they  rep resen tin g  the 
29d. I2h . 44m. in  which the  moon com pleted h e r revolution. Tho 
difference) betw een th e  lunar and  solar y ea r w as m ade up by an 
in tercalary  m onth . I t  is reasonable to  suppose th a t  th e  nam es of 
th e  days of a  P arsee  m onth were o rignally  nam es of lu n ar constella
tions, and th e  m onths w ere nam ed a f te r  th e  princ ip le  of the  Hindoo 
m onths.

T he words deno ting  tho  m onths of th e  Parsees aro  purely 
P ehlevee. Thus th e  six stages of creation , th e  four seasons, the 
tw elve solar m onths, all belong  to th e  P ehlevee period and  are 
based  upon th e  principles of developed astrology, for to tho

read ers  of H indoo astrology, tho Pehelvco Bundesli will appear 
to  contain a greafc deal w hich is founded upon the philosophy 
of astrology.

Ih e  H indoo astrology believes th a t " a l l  living th ings, thc  ea rth  
and  the heavens, have live k inds of v ital airs, called respectively 
prana , apana , vyana , uddna , sam ana . They havo also th reo  k inds 
of v ital fires, and  th ro u g h  tho in teraction  of these vital a irs and  v ita l 
fires, re su lt the  several seasons, the  different states of h ealth , 
creation, destruction, p reservation , &c. First-, from the  heavenly 
bodies, we g e t e ther, and from ether, air, from these two, fire, from  
these th ree , w ater, from  these four, ea rth . A s earth  also includes all 
the  liv ing  beings thereon, these also are  made up of the five elem ents. 
Since theso elem ents came from  th e  heavenly  bodies, ifc follows thafc 
the liv ing  beings are  influenced by  tho heavenly bodies. The influ
ences of the  heavenly  bodies are  fivefold, em anating, b ring ing  to 
a  standstill, destroying, a ttra c tin g  and  fertilizing.

“ A ll p lan ts  came into ex istence th ro u g h  the Moon and Venus, 
because these two em anate w atery  r a y s ; coral, pearls, shells, &c.* 
and  all anim als found in w ater are  produced  by these two. M an 
is born th ro u g h  th e  influence of th e  Sun and  Ju p ite r, and  he dies 
under the  influence of the  Moon. The Moon gives coldness, and  
w hen a  m an becomes abnorm ally  cold he dies. M inerals a re  
Produced th ro u g h  th e  influence of M ars and  S atu rn . P u rity  and  
the  g row th  of the th ree  kingdom s a re  under the influence of tho 
cu n .

“ V egetables, anim als and  men a re  created , destroyed and p re
served as the  resu lt of p lan e ta ry  effects, na tu ra l effects, and  terres
tria l effects.

“ I*  a  day, the num ber of b rea th s  taken  by each man comes to 
21,600. D uring  this in terval, seven k inds of anim al life come in to  
existence, of which m ankind is one,

“  Sun is th e  soul, the  lifo. The Moon is the body. B oth o£ 
these contro l the five elem ents, viz., fire, a ir, earth , &c. M ars ia 
fiery. M ercury  airy . Ju p ite r  ea rth y . Venus w atery . S a tu rn  
e th e rea l.”

The above ex trac ts  indicate th a t H indoo astrology believes an d  
Pehelvco w riters accordingly  m ig h t have b e liev ed ,th a t during  cer
ta in  fixed cycles, say a  day, o r a  year, o r corresponding by a  cycle, 
of a  certa in  thousand years, life in various kingdoms was influenced 
in its  p rogress by  th e  com binations of certain  planets in certa in  
constellations a t  the  tim e w hen th e  S un  was also in th a t locality. 
I h e  S aham bar A frin , as quoted above, leads us to in fer tb a t  
Pehelvee w riters believed th a t w hen th e  Sun was in about the  15th  
degree  of T aurus (A rdibehest) an d  combined w ith the  influence 
of o ther p lanets  to which th e  sign w as favourable, the  elem ent fir a 
(or perhaps lig h t or e ther) was influenced in  its  progress. I n  
like m anner, the  w atery  elem ent was influenced when th e  Sun w as 
in C ancer (Tir), ea rth y  elem ent when in V irgo (Sarevar), vegetable 
kingdom  w hen in  L ib ra  (M ithra), anim al kingdom  w hen in C apri
corn  (D ai), an d  m ankind when a t  th e  end of Pisces (Spendarm ad,)



and commencement of A ries*. I t  will be in terestin g  to know w hat 
particu lar p lanets have th e ir  influence in- these signs, and  I  give 
below a sta tem ent of it. I t  is necessary, how ever, to observe th a t 
the  exaltation  of a p lane t in  a certa in  sign is said to last fo r about 
five days or degrees, and  th a t a G aham bar festival is also required  
to last for five days. The num ber of degrees of a sign in  which a 
p lan e t’s exalta tion  commences, is variously given t y  different 
w riters, and  varies by five to fifteen degrees. Therefore the 
degrees of exaltation  given below are not stric tly  accu ra te:—

A r ie s H o u s e  o f  M a r s  . . . . . .  E x a l t a t i o n  o f  S u n  in  1 0 /
T a u r u s  . . . D o . o f  V e n u s  . . . D o . o f  M o o n  i n  3 /
G e m in i  . . . D o . o f  M e r s u r y .
C a n c e r D o . o f  C a n c e r  . . . .at DO* o f  J u p i t e r  in  1 5 .'
L e o D o . o f  S u n .
V i r g o  . . . D o . o f  M e r c u r y D o . o f  M e r c u r y  in  1 5 .'
L i b r a  . . . D o . o f  V e n u s  . . . ».. D o . o f  S a t u r n  i n  2 6 /
S c o rp io  . . . D o . o f  M a rs .
S a g i t t a r i u s D o . o f  J u p i t e r .

o f  M a r s  i n  2 8 /C a p r i c o r n D o . o f  S a t u r n i«t D o .
A q u a r iu s D o . o f  S a tu r n .

o f  V e n n s 9 7 /P is c e s  . . . D o . o f  J u p i t e r  . . . . . .  D o .

*  T h e  B u n d e s h  g iv e s  a n o t h e r  v ie w  o f  t h i s  m a t t e r .  I t  s a y s  t h a t  a t  a  c e r t a in  
s t a g e  o f  th o  d e v e lo p m e n t  o f  t h e  S o la r  s y s t e m ,  c e r t a i n  p l a n e t s  ( a s  a l l  p l a n e t s  a ro  
c o n s id e r e d  to  b e  t h e  d i s t u r b i n g  p o w e r s )  c a m e  in t o  c e r t a i n  c o n s t e l l a t i o n s  ( a s  a l l  
c o n s t e l l a t i o n s  a r e  c o n s id e r e d  to  b e  t h e  p r e s e r v in g  p o w e r s ) ,  a n d  t h e  e a r t h  w a s  so 
m u c h  a f f e c te d  t h e r e b y  t h a t  a  c h a n g e  o c c u r r e d  in  t h e  t h e n  e x i s t i n g  n a t u r e  o f  t h e  e a r t h ,  
o f  i t s  v a r io u s  e l e m e n t s ,  a n d  o f  b e in g s  l i v in g  u p o n  i t ,  a n d  a  n e w  f o r m  o r  s t a t e  o f  th i n g s  
w a s  t h e r e b y  p r o d u c e d .  A  c y c le  o f  12  m i l l e n iu m s ,  o n e  a s s ig n e d  to  e a c h  s ig n ,  is  a n 
n o u n c e d  b y  t h e  B u n d e s h .  O n e  m i l l e n iu m  i s  s a id  t o  b e  o f  o n e  th o u s a n d  y e a r s ’ 
d u r a t i o n .  B u t  e v i d e n t l y  t h e  f i r s t  s ix  m i l l e n iu m s  r e f e r  t o  f a r  g r e a t e r  n u m b e r  o f  y e a r s  
a n d  t o  t h e  s t a t e s  o f  t h i n g s  f a r ,  f a r  a n t e r i o r  t o  t h e  p e r io d s  m e n t io n e d  i n  t h e  B u n d e s h .  
T h e  m i l le n iu m s  c o m m e n c in g  f r o m  L i b r a  ( th e  s e v e n t h )  a p p e a r  t o  r e f e r  t o  a  c e r t a in  
m i n o r  c y c le  o f  s ix  t h o u s a n d  y e a r s .  I t  is  p o s s ib le  t h e  L i b r a  m i l l e n iu m  r e f e r s  t o  th o  
N o a h ’s  D e lu g e  o r  t o  t h e  H in d o o  K a l i y n g a  ( B .  C . 3 1 0 1 ) .  T h e  f o l lo w in g  p a s s a g e s  
w i l l  a s s i s t  t h e  r e a d e r  :

“  I n  t h e  m o n t h  F a r v a r d i n  a n d  t h e  d a y  A h u r a m a z d a ,  h e  ( t h e  E v i l  S p i r i t )  r u s h e d  in  
a t  n o o n  a n d  th e r e b y  t h e  s k y  w a s  a s  s h a t t e r e d  a n d  f r i g h t e n e d  b y  h im  a s  a  s h e e p  b y  
a  w o lf .  H e  c a m e  o n  to  t h e  w a t e r  w h ic h  w a s  a r r a n g e d  b e lo w  t h e  e a r t h  a n d  th e n  
t h e  m id d le  o f  t h i s  e a r t h  w a s  p i e r c e d  a n d  e n t e r e d  b y  h im .  A f t e r w a r d s  h e  c a m e  to  
t h e  v e g e t a t i o n ,  t h e n  to  t h e  o x  ( a n i m a l  k in g d o m ) ,  t h e n  t o  G a y o m a rd  ( m a n k in d ) ,  a n d  
t h e n  h e  c a m e  t o  t h e  f i r e ;  so , j u s t  l i k e  a  fly , h e  r u s h e d  o u t  o n  t h e  w h o le  c r e a t i o n  a n d  
h e  m a d e  th e  w o r ld  q u i t e  a s  i n j u r e d  a n d  d a r k  a t  m i d d a y  a s  th o u g h  i t  w e r e  a  
d a r k  n i g h t .

“  T h e  s e c o n d  c o n f l i c t  w a s  w a g e d  w i th  t h e  w a t e r ,  b e c a u s e ,  a s  t h e  s t a r  T i s t a r  w a a  
i n  C a n c e r ,  fche w a t e r  w h ic h  i s  i n  t h e  s u b - d iv i s io n  t h e y  c a l l  A v r a k  ( n i n t h  l u n a r  m a n 
s io n  c o r r e s p o n d i n g  w i t h  t h e  m i d d le  o f  C a n c e r )  w a s  p o u r i n g  o n  t h e  s a m e  d a y  w h e n  
t h e  d e s t r o y e r  r u s h e d  i n  a n d  c a m e  a g a in  i n t o  n o t i c e  ( A v r a k )  i n  t h e  d i r e c t i o n  o f  th o  
W e s t .  F o r  e v e r y  s i n g l e  m o n t h  i s  t h e  o w n e r  o f  o n e  c o n s t e l l a t i o n ,  t h e  m o n t h  T i r  ia  
t h e  f o u r t h  m o n t h  o f  t h e  y e a r ,  a n d  C a n c e r  t h e  f o u r t h  c o n s t e l l a t i o n  f r o m  A r ie s ,  so  i t  i s  
t h e  o w n e r  o f  C a n c e r ,  i n t o  w h i c h  T i s t a r  s p r a n g  a n d  d i s p l a y e d  t h e  c h a r a c t e r i s t i c s  o f  
a  p r o d u c e r  o f  r a i n ,  a n d  h e  b r o u g h t  o n  t h e  w a t e r  a l o f t  b y  t h e  s t r e n g t h  o f  t h e  w in d . ’’

“  T im e  w a s  f o r  t w e l v e  t h o u s a n d  y e a r s ,  a n d  i t  s a y s  i n  r e v e l a t i o n  t h a t  t h r e e  t h o u 
s a n d  y e a r s  w a s  t h e  d u r a t i o n  o f  t h e  s p i r i t u a l  s t a t e  w h e r e  t h e  c r e a t u r e s  w e r e  u n 
t h i n k i n g ,  u n m o v i n g  a n d  i n t a n g i b l e ;  a n d  t h r e e  t h o u s a n d  y e a r s  w a s  t h e  d u r a t i o n  
o f  G a y o m a rd , w i th  t h e  o x , i n  t h e  w o r ld .  A s  t h i s  w a s  s ix  t h o u s a n d  y e a r s ,  t h e  s e r ie s  o f  
m i l l e t r i u m  r e i g n s  o f  C a n c e r ,  L e o ,  a n d  V ir g o  h a d  e l a p s e d ,  b e c a u s e  i t  w a s  s ix  t h o u s a n d  
y e a r s  w h e n  th e  m i l l e n i u m  r e i g n  c a m e  t o  L ib r a ,  t h e  a d v e r s a r y  r u s h e d  i n  a n d  G a y o 
m a r d  l iv e d  t h i r t y  y e a r s  i n  t r i b u l a t i o n .

“  F o r  in  th e  b e g i n n in g ,  i t  w a s  s o  a p p o i n t e d  t h a t  t h e  s t a r  J u p i t e r  ( A h u r a m a z d a )  
w a s  l i f e  to w a r d s  th o  c r e a t u r e s ,  n o t  t h r o u g h  i t s  o w n  n a t u r e ,  b u t  o n  a c c o u n t  o f  i t s  
b e i n g  w i t h i n  t h e  c o n t ro l  o f  l u m in a r i e s  ( f ix e d  s t a r s ,  e s p e c i a l l y  t h e  Z o d ia c  s ig n s )  a n d  
S a t u r n  w a s  d e a t h  to w a r d s  t h e  c r e a t u r e s .  B o th  w e r e  i n  t h e i r  s u p r e m a c y  a t  th o  
b e g i n n i n g  o f  t h e  c r e a tu r e s ,  a s  J u p i t e r  w a s  i n  C a n c e r  o n  r i s i n g ,  t h a t  w h ic h  is  c a l le d  
Giyan ( l i v i n g )  for i t  ia  the place ia which life is bestowed upou i t ; and S a t u r n

From  the above, one is inclined to infer that the exaltations of 
planets have more to do with the  G aham bar festivals than the 
seasons. B ut the dates of the festivals do not fit in quite exactly  
w ith the dates of exaltations. This may be due to the inaccuracy 
of the la tte r  dates. M oreover, there  is one more factor to be con
sidered in fixing these dates. I t  is the full-moon day and  the new- 
moon day, and  the last day before the new-moon. These are the 
different phases of the moon which the Hindoos recognized as 
deities, and in fixing the dates of sacrifices, always kep t these days 
in view, and the rest of the days, more especially the dark  days of 
the moon, were no t used for sacrificial and ceremonial purposes. 
I t  would no t be correct to surm ise th a t the  Pehlevee w riters ignor
ed this principle, especially when in the  Zend literature, new- 
moon and full-moon are invoked along w ith the six names which 
the Pehlevee w riters have applied, righ tly  or wrongly, to their six 
G aham bar festivals. W e have said above th a t in the Zend litera
ture these six names are to be found, b u t they are  nowhere spo
ken of as re fe rrin g  either to the  seasons or to the six orders of 
creation. B ut, as the Vedas do speak of six seasons, we m ay pre
sume th a t the Zend lite ra tu re , too, spoke of these as seasons, and not 
as o iders or stages of creation, of the  Pehlevee w ritings. Now 
assum ing, according to the Pehlevee Bundesh, th a t the y ea r com
mences w ith the  first point of A ries, le t us see how the dates of the 
G aham bars reconcile the object of the  Zend literature w ith  th a t of 
the Pehelvee lite ra tu re .

F irs t point of A ries is the new-moon day of the H indoo m onth 
C haitra  (F arvard in ). I t  is the place of the  vernal equinox, and 
here the  sp ring  commences. “  The religious year of the Hindoos is 
1 uni-solar and  commences a t the in stan t of conjunction of Sun and 
Moon, in the  sidereal month C haitra. Hindoo year is sidereal and 
is m easured by re tu rn  of the Sun to the same point, a t  present, 
beg inning  of the L unar mansion Ashvani, or sign M esha (A ries).”
1 his sign, as s ta ted  above, is the house of Mars, and has the exal
tation of the Sun.

Forty-five days afto r tlie above date, tlio first G aliam bar festival 
ends on the  full-moon day, o r V aisakh, or Taurus (A rdibehent). Ifc 
is the  m iddle of spring , and the sign is the house of Venus, and tlio 
exaltation  place of Moon.

Sixty days a fte r  the above, the second G aham bar ends on the 
full-moon day of A shad, or Cancer (Tir) * I t  is the full-moon day 
of the  first m onth, or summer. The sign is the place of the sum m er 
solstice, and is the house of Moon and the exaltation place of Ju p i
ter.

w a s  in  L i b r a ,  in  t h e  g r e a t  s u b t e r r a n e a n ,  s o  t h a t  i t s  o w n  v e n o m  a u d  d e a d l in e s s  
b e c a m e  m o r e  e v i d e n t  a n d  m o re  d o m i n a n t  t h e r e b y .  A m i it  w as , w h e n  b o th  s h a l l  n o t  
b e  s u p r e m e ,  t h a t  G a y o m a rd  w a s  to  c o m p le t e  h is  o w n  Jit'o, w h ic h  is  th o  t h i r t y  y e a r s ,  
S a t u r n  c a m e  n o t  a g a in  to  s u p r e m a c y ,  t h a t  i s ,  to  L ib r a .  A n d  a t  t h e  t i m e  w h e u  
S a t u r n  c a m e  in t o  L ib r a ,  J u p i t e r  w a s  i n  C a p r i c o r n u s ,  o n  a c c o n n t  o f  w h o s e  lo w n e s s  
a n d  t h e  v i c t o r y  o f  S a t u r n  o v e r  J u p i t e r ,  G a y o m a r d  s u f f e r e d  t h r o n g h  th o s e  v e r y  
d e f e c t s  w h ic h  c a m e  a n d  a ro  to  c o n t in u e  a d v a n c in g ,  t h e  c o n t in u a n c e  o f  t h a t  d i s 
f i g u r e m e n t  w h ie h  A h r im a n  c a n  b r iu g  u p o n  t h e  c r e a t u r e s  o f  A h u r a m a z d a .”

* B u n d e s h  s a y s ,  “ F r o m  M a d h y o s h e n ia ,  w h ic h  is  t h e  e le v e n th  d a y  o f  T i r  ( C a n c e r ) ,  
t o  M e d y a re m , w h ic h  is  2 0 th  d a y  o f  D a i ( C a p r i c o r n ) ,  t h e  s h o r t e s t  d a y , th e  n ig h t  in 
c r e a s e s ,  a n d  f ro m  A lc d y a sh o  in to  M a d h y a s h e m a ,  t h e  n ig h t  d e c r e a s e s  a n d  d a y  i n 
c r e a s e s ,



Seventy five days a fte r the  above, th ird  G aliam bar ends 0 1 1  the 
last day ofB hadurva, or V irgo (S arevar), the last m onth of summer, 
o r ra ther celebrates the  end of sum m er. I t  is the  house of M ercury, 
and also the exaltation place of M ercury.

Thirty  days a fte r the  above, fourth  G aham bar ends on the last 
day of Ashe, or L ib ra  (M ithra), the  first m onth  of autum n. I t  is 
the  place of the au tum nal equinox, and is the house of Venus, and 
exaltation  place of S a tu rn . The G aham bar celebrates the end of 
th e  Parsee R apitheran , to be renew ed a t the  arriv a l of the Sun afc 
A ries. The end of th e  R ap itheran  m eans th a t the  glory of Sun, 
who is the life-fountain of our Solar system, has declined, to be res
to red  again a t the ex a lta tion  in  A ries. The succeeding five m onths 
of autum n and w in ter enjoy the Sun’s influence only in its declining 
sta te . The H indoos observe this in a d ifferent way. The upper 
ha lf of the zodiacal circle, betw een Cancer and Capricorn, they call 
U tta ray an ,an d  the  low er D akhshinayan. D uring  the  la tte r  period, they 
do not deem  it p roper to celebrate sacrificial and  o ther rites. U tta- 
ray  an represents the  ascendant position of th e  Sun, which view ia 
correct, bu t the Pehlevee w riters have based th e ir  period of Sun’s 
decline from  the standpo in t of seasons, and  bo th  may be said to be 
co rrec t from the ir different standpoints. I t  m ust be added also 
th a t, according to the  H indoos, the deity  sleeps for four m onths 
following the Cancer, and  then  rises. I t , of course, m eans th a t 
from  Cancer, the decline of Sun commences, an d  is a t the lowest 
po in t when in L ibra, and  from this point his rise commences.

Seventy-five days a fte r the above, the  fifth G aham bar lasts for 
five days, comm encing w ith the day following the  full-moon day of 
Paush , or Capricorn (Dai). I t  is the  m iddle of th e  first m onth of 
w inter. The sign is the place of w in ter solstice, and  is the  house of 
S a tu rn , and the exalta tion  place of M ars. The festival appears to 
commence on the day follow ing the  full-moon day. In  the  absenco 
bf any probable reason, we may a ttrib u te  it  to th e  desire to recon
cile the date  w ith the predom inant degree of the  p lanets.

The sixth, or last, G aham bars commences a t th e  end of the  lasfc 
m onth P hagun , or Pisces (Spendarm ad). These G aham bar days 
a re  the  five ex tra  days added  to the 360 days of tw elve m onths.* 
T hey celebrate the end of the past y ea r and  the  commencement of 
th e  new  year. I t  is the  end of w inter and  com m encem ent of spring. 
The sign Pisces is the house of Ju p ite r, and  the  exalta tion  place of 
V enus.

From  the above, it  will be seen th a t th e  ob ject of the  Zend 
lite ra tu re  and  th a t of Pehelvee lite ra tu re  could be reconciled with 
the  dates of G aham bars as given above.

But the  question rem ains, why the  y ea r should commence with 
A ries and no t w ith any  o th e r sign. Reasons in favor of th is rule 
I  shall give below.

Because many ancien t nations considered ifc as th e  commencing 
sign  of the year, and it  is the  h ighest and  the upperm ost sign of thc 
Zodiac circle.

Because, as sta ted  above, tho H indoos commence th e ir  religious 
and  astrological year from  th is sign.

*  T h e  B u n d e s h  s a y s , ‘‘ I n  t h e  f iv e  s u p p le m e n ta r y  d a y s  a t  t h e  e n d  o f  t h e  m o n th . 
S p e n d a r m a d ;  t h e  ilay  n m l n ig h t  a r e  a g a in  e q u a l , ’1

Tho Pehlevee lite ra tu re  identifies the first month, Farvard in , w ith 
Aries, and to d ep art from it  would bo equal to upsetting1 tho 
Pehlevee w rite r’s seasons and  calculations. °

I f  the y ea r should commence w ith the  beginning of sprint* and  
very  few will be inclined to  commence it w ith any o ther season, 
then  A ries is the  proper sign ; for the  H indoo astrology says, “ A ries 
contains seven rays, of which four are  hot, two cold, oue both  ho t 
and co ld ; an d  of these seven rays, five contain prana, v ital air, one 
contains ap&na, and  one, th e  o th er th ree  v ital airs. W hen the sun 
comes to th a t sign, the sign is a t  the  he ig h t of its h e a t ; it is the  
proper house of th e  sun ; th a t period of tim e when tho sun is in th a t 
sign is called V asan trita .”

“  The reason w hy A ries is th e  seat of the  Sun is th a t A ries has 
four ho t rays and  the  Sun th ree  ho t ray s .”

The ancien t Persians, from tim e im m em orial, celebrated Jamshedi 
Naoroz on th e  arriv a l of the  Sun a t  A ries.

The vernal equinox may not be exactly at the first of Aries, or 
may be far away from that point, but that need not disturb the 
above view, for the real point necessary is the contact of the Sun’s 
influence with that of Aries.*

The Sun en te rs  A ries on about th e  21st M arch (according to the 
fixed Zodiac). B u t in the  case of the  new  y ea r day, i t  is a  question 
w hether o r n o t to adhere  to the  new-moon day  of C haitra, when the  
Sun is said to be in conjunction w ith  th e  Moon. I f  we wish to keep 
th e  several G aham bar festivals to th e ir  appropriate dates, based 
upon Moon’s revolutions, and  also, if we wish th a t the  first day of 
the  Parsee y e a r o r m onth should correspond w ith the first day of the 
Moon, which is also the  first day of a  H indoo month, the  m atte r de
serves consideration. The B undesh does no t appear to have taken  
Moon’s revolutions into account. B u t i t  says, “  The y ea r depending 
on the  Moon is no t equal to the  com puted year, for the Moon re tu rn s  
one timo in 29 and  one tim e in 30 days,and th a t every one is deceived 
who speaks of Moon except as when th ey  say th a t i t  comes twice 
in 6 0 d a y s ; and  who keeps the  y ea r by th e  Moon, m ingles sum m er 
w ith w in ter and  w in ter w ith sum m er.”  This passage leads us to 
a  different conclusion, possibly th a t, fo r th e  purposes of seasons, 
the  Moon days of a  m onths w ere m ade up to  the average of th irty  
days of a  solar m onth. In  this connection it  would be in teresting  
to rem ark  th a t th e  eleventh day of A shad (Cancer) is considered by 
H indoo lite ra tu re  as represen ting  th e  sum m er solstice, a fte r which 
the  D eity is said to sleep, while the  Pehlevee literature also (as 
rem arked  already) says th a t from  th e  M adhyoshem, which is th e  
eleventh  day  of T ir (Cancer), th e  n ig h t increases. This coincidence 
gives ground  for supposing th a t th e  P ehelvee months did no t com
mence a t any  po in t w ithout any reg a rd  to  the  new-moon day. 

A h m e d a b a d ,  5-5-90._________ D h u n j i b h o y  J a m s e t j e e  M edhoba .
* T h e  B u n d e s h  c o n s id e r s  t h e  v e r n a l  e q u in o x  to  b e  a t  A r ie s .  I t  s a y s ,  “  W h e n  th o  

S u n  a r r i v e s  a t  t h o  f i r s t  d e g r e o  o f  C a n c e r ,  t h o  t i m e  o f  d a y  is  g r e a t e s t .  I t  i s  t h e  b e g i n 
n in g  o f  s u m m e r ,  w h e n  i t  a r r i v e s  a t  L i b r a ,  t h e  d a y  a n d  n i g h t  a r e  e q u a l  ; i t  i8 t h e  
b e g in n in g  o f  a u t u m n  w h e n  i t  a r r i v e s  a t  C a p r i c o r n ,  t h e  n i g h t  is  a  m a x im u m  i t  i s  
t h e  b e g i n n in g  o f  w i n t e r  ; a n d  w h e n  ifc a r r i v e s  afc V a r a k  ( A r ie s ) ,  t h e  n i g h t  a n d  d a y  
h a v e  a g a in  b e c o m o  e q u a l . ’* J

T h e r e  is ,  h o w e v e r ,  s u f f ic ie n t  g r o u n d  in  f a v o r  o f  c o m m e n c in g  t h e  y e a r  afc t h e  
e x a c t  p o in t  o f  t h e  v e r n a l  e q u in o x , a n d  t h e i o  is  n o  o b je c t i o n  in  a d o p t in g  i t  i f  f o u n d  
to  b e  t h e  b e s t a l t e r n a t i v e ,  a f t e r  c o n s id e r in g  th o  o t h e r  f a c t o r s .  *
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T B A N S A C T IO N S  O P  T H E  B L A V A T S K Y  L O D G E .*

The long expected report of the Transactions of the Blavatsky Lodgo 
Theosophical Society (London), has a t last been issued. In  neatness of 
type, excellence of paper, and tastefulness of cover, it  well sustains the 
high character which the T. P. S. has earned by its various publica
tions. The reports are compiled from short-hand notes taken at the 
weekly meetings of the Lodge, from January 10th to June 20th 1889. 
They are in the form of Question and Answer—the former put by mem
bers present, the la tte r given by Madame Blavatsky offhand. The 
discussion relates to obscure passages in the “ Secret Doctrine,” and 
may therefore be taken as a Glossary and author’s Commentary to that 
monumental work. The answers are not equally clear and convincing, 
yet the author throws a great light in them upon various difficult pro
blems. As an intellectual feat they are collectively very striking, and 
strongly emphasize the learning and mental elasticity of our unique 
colleague. To appreciate the greatness of the task  she thus accom
plished, one needs but to cast an eye over the question*, pu t to her 
point-blank, upon the profoundest problems in science, philosophy and 
metaphysics, and requiring answer upon the spur of the moment, with 
no opportunity to consult text-books or ponder the often novel and 
highly ingenious issues. Hers is an intuitive, brilliant and clairvoyant, 
ra th e r than a rationative, logical and scientific mind ; hence her writings 
throughout lack th a t feature of nice caution and compact statement, 
which is such an admirable tra it in Mill, Bain and Spencer. She is 
positively embarrassed by the* inrush of ideas when her mind is opened to 
a  given subject. Under which circumstances, precision is always apt to 
be wanting. I t  was my good fortune to attend various meetings of the 
Blavatsky Lodge, and the thought above expressed came to me as I saw 
how her mind flashed out answer after answer to interrogatories put by 
men and women of high culture and unusual intelligence. She is a 
marvel, take her as one w ill; but not a chronometer for accuracy.

0 .

GEMS FROM THE EAST.f
As a pastime between spells of heavier work and to oblige friends,

H. P. B. has put together 365 Eastern precepts and axioms, one for 
each day of the year, and taking them as they came to hand. These are 
arranged on the left-hand pages of a pretty  12mo. volume, with Theoso
phical emblems on the vellum cover, while the right-hand pages are 
left blank and divided by rules into spaces for four days to the page. 
The intention is th a t you should hand the book to a friend w ith the 
request th a t he w rite his name and year of b irth  on the blank opposite 
the date in the calendar. A t the same time he may profit or be amused 
by the aptness or the reverse of the moral text which falls to his birthday. 
The precepts are taken from “ Dhammapada,” “ M ahabharata” and 
other great Scriptures. The illustrations are appropriate and artistic.

________________ ___ ______________________________________ o-
*  T r a n s .  B la v . L o d g e  o f  t h e  T h e o s o p h ic a l  S o c ie ty .  P a r t i .  P r i c e  I s .  6<i. 

T h e o s o p h i c a l  P u b l ic a t io n  S o c i e ty .  I n d i a n  A g e n t ,  M a n a g e r  T h e o s o p h is t ,
t  “  G e m s  f r o m  th e  E a s t : a  B i r t h - d a y  B o o k  o f  P r e c e p t s  a n d  A x io m s .’* C o m p i le d  

b y  H .  p . B . ,# a n d  i l l u s t r a t e d  b y  F. W . L o n d o n ,  T . P* S .; M a d r a s ,  M a n a g e r  Theoto- 
p h i s t .  P r i c e  3a. 6cZ, ;

The Countess W achtmeister and the T. P. S. are doing an excellent 
W o r k  in bringing out, monthly or more rapidly, reprints of the best 
articles in our Theosophical magazines and original papers specially 
written for this series. The experiment is now in its third year and 
has proved a decided success. The Volumes for 1888 and ’89, comprising 
18 numbers each, are available. The present number contains a learned 
e x p o s i t i o n  by Mr. G. R. S. Mead, on tlie Symbology of tbe Seal of the 
Theosophical Society, and an essay upon Dynasplierio Force, by the lato 
Mr. Lawrence Oliphant.

cc T H E O S O P H I A .55

Though the author hides himself behind the modest pseudonym of 
“ Nemo,” he is really a gentleman of rare attainments and high rank 
in the social world of Madrid. The pam phlet (in  the Spanish language) 
treats upon the following them es: 1. W hat is Theosophy? 2. Who 
are the Theosophists ? 3. The common ground of Theosophy.
4. Brotherhood. 5. Faith  and Knowledge. 6. The Initiate. 7. Object 
of Initiation. Some of these are translations, others original treatises. 
I have read the work with interest, and have been struck w ith the 
brilliancy of the pure Castilian idiom in which it is written. A very 
recent advice from Madrid informs me th a t the first Edition (1000 
copies) is quite exhausted, and a second is in press.

T R U B N E R ’ s  R E C O R D .

There are periodicals of a certain class which are as refreshing to tho 
mind as the shadow of a spreading tree to the traveller. Triibner'a Record 
is one of these. Established by the late erudite Mr. N. Triibner in 1865 
as a mere trade circular, it  was a t the beginning of last year expanded 
into a literary and scientific periodical, under the editorship of Dr. Rein
hold Rost, l l . d . ,  of the India Office, one of the most learned scholars of 
the day. The scheme is to issue six numbers annually, at 2s. each for sin
gle copies, or ten shillings per annum, in which will appear, besides 
obituaries and literary notes of books projected or in progress, reviews, 
independent articles on Oriental subjects, and, more especially, periodical 
statements as to the advance made in the various fields of Oriental 
research. I  wish I  could say th a t Dr. Rost was an exception to his class 
of Orientalists in the m atter of reading Eastern ideas between the lines 
of Oriental texts by the clue of the true Esoteric Doctrine. But per
haps by u waiting on,” patiently and honestly we may even see the great 
Max Muller coming to admit th a t there is actually such a thing as East
ern occult science, and th a t its alleged Proficients are something moro 
than myths.

T H E  S M I T H S O N I A N  P U B L I C A T I O N S .
The Adyar Library has been enriched from time to time by the gifts 

of the splendid Reports of the Bureau of Ethnology of the Smithsonian 
Institution, through the kindness of the Director, Major J . W. Powell, 
and of my old army friend, Colonel G arrett Mallery. These superb 
folios have been duly noticed as occasion required. I  m ust now tender 
my thanks to the Secretary of the Smithsonian Institution for a series

*  N o . 4 , V o l .  I l l  o f  t h e  T .  P .  S . S e r ie s .  P r i c e  T h r e e p e n c e .  Y e a r ly  s u b s c r ip t i o n  
(18 )Noa. 7 s . bound in cloth. Address Manager T h e o s o p h is t ,



of the late Prof. H enry’s Annual Reports, from the year 1866 to 1876, 
both inclusive. Since Mr. Smithson, in 1846, bequeathed to thc United 
States Government a half million dollars “ for the increase and diffu
sion of knowledge among men,” and the tru st was accepted, the Smith
sonian Institution has, under the splendid management of its Secretary, 
Staff, and Board of Regents, done incalculable good. I t  has won the 
highest rank among learned bodies, and the enlightened policy of the 
American Congress has constantly augmented its power to carry out 
the public-spirited, altruistic design of its Founder. I  regard it as an 
honor to be thought worthy of receiving its publications.

0 .

“ a  s h a d y  b u s i n e s s .”

To t h e  E d i t o r .
To Colonel Olcott’s remarks under this heading, in the Theosophist for 

A pril last, charging me w ith having plagiarised from him the title and 
much of the contents of my “ Buddhist Catechism,” I  beg to make tho 
following reply : and, first, as to the title. This is not of *the kind which 
can be the literary property of any person; being in the form in universal 
use to describe a work of such a n a tu re ; and it is as much common 
property as its fellow phrases a “ Christian Catechism,” a “ Treatise on 
Chemistry,” and the like. H ad his book borne some fancy name, devi
sed by himself, such as “ The Banyan Tree,” or “ The L ight of Asia,” 
and I  had taken that, he m ight fairly have charged me with plagiarising 
his t i t le ; but most certainly not as it  is.

To come to his second allegation, or ra ther series of allegations. 
That his Catechism suggested the idea of mine I  freely admit, and have 
stated as much in my preface. B ut whereas his was avowedly written 
for Asiatics, so far from my being open to reproach for having followed 
in  his steps by writing one avowedly for Europeans, I should have expect
ed my imitation of him in this respect to be regarded as the most 
sincere flattery, and myself to be cordially welcomed as a fellow-labour- 
er in the field of Buddhist propagandism. If  only on this score I con
sider myself entitled to express disappointment a t Colonel Olcott’a 
attitude.

That a certain accord should subsist between the two Catechisms was, 
from the nature of the case, inevitable. For a Catechism is not an 
original creation, bu t a compilation from previously existing sources; 
and in the present case these are of so restricted and precise a charac
te r as to render any but a minute divergency impossible, unless, indeed, 
I  had discovered or invented new ones. Colonel Olcott could hardly 
have expressed himself more bitterly had I  done the la tte r; whereas 
th e  very agreement between our results might, i t  seems to me, well be 
regarded as a tribute to his accuracy.

Even in the single instance in which I  allowed myself to borrow from 
Colonel Olcott, I  bu t followed his own method in omitting to specify 
the fact. His answer to the question, W herein does Buddhism differ 
essentially from other religions ? struck me as so complete that, being

J S S  J t f S f i  t  r siderT , that ™  ” 7 av°we<i
wanted, I considered th a t it was afforded W P  T  ! J ustl^Cilfcl°n wero

chism * to t ! , O T ig tS ^ r mX r lnPea ira n ** “  P,ossible for a Cate-
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N o te ,— I  h a v e  itahV ifipH  Dnnio * SuB H A D R A  B H IK S H U .
f o r  h ia  d e l e c t a t i o n  a n d  to  h e lp ° h im 1 n Pw a r d f v fld*°f  S u b h a d r a  B k ik e h u ’a l e t t e r
C a te c h i s m , w h ic h  a p p e a r e d  in  o u r  h « ,n « % t 7  rev iev v  o f  ° ^ r  C h a n g - E n g
to r y  t o  h is  f r i e n d s  i f  h e  h a d  n o t  n e n n p d  *h«  UI!e * h a v e  b e e n  m o re  c o n s o la -
p e r h a p s ,  h a v e  b e e n  f o u n d  , o m e  e x c u s e f o r t h ? «* 
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H. S. O.

P S Y C H O L O G Y  A N D  N E O - M A T E R I A L IS M .
To t h e  E d i t o r .

Apropos o f  m y  r e c e n t  a r t i c l e  w i t h  t h e  a b o v e  H t l p  D r  Q qI r  
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Rejecting the “ mind-body ” doctrine of Bain as untenable Dr. Salzer 
proceeds to explain consciousness by postulating an “ ethereal senso
rium,” located in the ethereal organism, behind the visible physical frame 
of man. “ Why not say psychosis to be a function of the ether, of the 
ether which permeates the physical body ? ” (p. 59.) The psychical 
man, th a t is to say the thinking, willing, and feeling self, is thus identi
fiable with a function of the astral organism.

I t  is necessary, however, to point out th a t this theory is still materi
alistic, th a t it excludes ‘ freedom’ in the metaphysical sense, and 
lands its advocate in either an atheistic or agnostic philosophy. The 
E ther of Science possesses the two essential attributes which make up 
our fundament-concept of m atter, spatial extension, and resistance. 
H erbert Spencer rightly  alludes to m atter in its solid liquid gaseous 
and ethereal states. E ther as extended and resisting is 44 m atter if it 
is not, neither is the physical substance ordinarily so called. All Bain’s 
contrasts between the u mental and physical” processes hold, therefore, 
equally valid of an ethereal or astral sensorium and its hypothetical 
product, consciousness.

Consciousness being a function of ether would as an outcome of its 
fixed sequences necessarily yield a necessarily fixed content. This is so 
obvious as to need no fu rther remark.

Finally, if consciousness is thus explained by Dr. Salzer, it  would be 
interesting to know whether he accepts the hypothesis of a Universal 
Spirit antecedent to cosmic origins. And if so, how this spirit could 
have existed in the absence of an ether already given and differentiated.

E. D. F.

* T M A Y A .

To t h e  E d it o r .
The following interesting extract from the Allahabad Week's News is 

worthy, I  think, of some editorial remarks in the Theosophist, as, in my 
opinion at least, it leaves far from satisfactorily answered the question : 
W hat is Maya ? :—

X.
MATA.

As described by an Indian Schoolman of the X I  Vth Century.
“ The unreality of the world as the central idea of H indu philosophy 

has so far familiarised itself in Europe th a t the original word Maya has 
passed from the pages of Schopenhauer into the realm  of lighter litera
ture  ; and yet it  cannot be doubted tha t many who use the term are 
still a t the mercy of their own preconceptions, th a t their familiarity 
does not extend beyond the term to the thought signified.

“ A striking illustration of this (recently noted in these columns) is 
afforded by Sir Edwin Arnold in his exposition of Maya as the anticipa
tion of modern science! To the genuine student, however, of ancient 
Indian thought, anxious to judge for himself and unable to read the 
Sanskrit original, the following close translation of an extract from the 
P a n ch a d a s i, a ttributed  to the renowned scholiast Madhavacharya, is 
offered, with the assurance th a t the traditional explanation of the text 
after Ramakrishna’s gloss has been followed:—

“ ‘ That which cannot be explained and yet is evident is May&. This 
is whafc ordinary men know about jugglery and the like. This world of 
phenomena is manifest and an explanation of i t  is impossible. Regard 
it, therefore, im partially as the work of M4y&. W hen even all the wise 
s ta r t to explain this world, Nescience (Maya) appears before them in 
some one quarter or another. How are the body, the organs of sense 
And of action, and the rest, produced from a germ ; in  these how comes

intelligence ? To such questions what reply have you P This is the very 
nature of a germ,^ you say. Pray tell me then how you discovered this 
nature ?  ̂ Inductive methods fail you here, for some germs are known 
to be sterile, ^ o u r  final resting-place is in I htiniv milking indeed : where
fore truly do the wise ascribe a magical character to this world. Than 
this what magic could be greater, tha t a germ taking up its abode in a 
womb should become conscious, and gifted witli the many oil shoots th a t 
spring from it head, hand and foot—should pass in order through the 
stages of childhood, youth and old age, and see, hear, smell, and come 
and go ! Turning from our bodies ponder well the seed and tree. Look 
now at the tiny seed and now at the majestic banyan tree ! And from 
such reflection rest assured tha t this is M aya.’

** 9 ° ? k ^ ess ar.e *iere presented with but pue phase in the conception 
of Maya, and of this phase we might speak as a foreshadowing of H er
bert Spencer; but then only by insisting on verbal similarities to tho 
neglect of th a t realism which is an essential part of his system. The 
tru th  in our heritage of philosophical notions makes it easy for us of 
Europe to identify Maya w ith our own notion of the world as unreal in 
a certain sense ; but in so doing we are ap t to forget that the doctrine 
of Maya, rigorously interpreted, is the negation of all philosophy. For 
the modern th inker the deduction of the world from reason is the pro
blem of philosophy: for the Vedantin, to w'hom the world is May&, 
inexplicable, false, th a t problem simply does not exist.” *

hddor s A off?. I t  would be interesting to obtain explicit views from 
representatives of the different Indian systems on the subject of Maya 
before attem pting any analysis. Define your terms invariably previous 
to discussion—says Max Miiller. If, however, by Mfiya is meant the 
world ot phenomena which is “ manifest and yet cannot be explained ” 
the issue is simple enough. But we have heard more than one definition 
of Maya. Is the above universally accepted ? In the passage cited 
the unknowabihty per se of the so-called external world is, seemingly afc 
stake. This position might, of course, be termed with the writer a 
“ foreshadowing of H erbert Spencer.” But why of Spencer in particular P 
W hat of the long line of those writers who have maintained the re la 
tivity 0f human knowledge—Protagoras, Aristotle, Averroes, Giordano 
Bruno, Bacon, Spinoza, Kant, Newton, Herbert, Hamilton, Bain, etc etc ? 
All of these writers taught th a t absolute knowledge is impossible to 
man.

Bnt something more than the postulation of a changing world, un
known per se, characterises most of the pronouncements we have heard 
on this moot subject. Is not the reality of a world in itself often denied by 
exponents of Maya. In this connection the “ inexplicable, false” cosmos 
of sense recalls to mind w ith great vividness the “ inexplicable” limita
tions of the pure Ego into which Fichte resolved all apparent and illu
sive externality ; i t  has also a resemblance to Plato’s “ non-existent 
world of sense.” Obviously, however, a full discussion of how the 
experience of th is unreal, false, world comes to be, involves a whole 
system of metaphysic. Those who care to sound such soul-stirring 
problems may be referred to Fichte’s “ Scicnce of Knowledge,” as 
probably the most suggestive venture to grapple with the crux on 
idealist lines.

E. D. F.



; T H E O S O P H Y  I N  W E S T E R N  L A N D S .

[From our London Correspondent.]

L o n d o n , 3/a*/1890.

You will be grieved to see in tbe May number of Lucifer, tbe announce
m ent of the continued ill health of “ H. P. B.” She is indeed 
giving us cause for the gravest anx ie ty ; Dr. Mennell forbidding her 
even to pu t pen to paper—hence the editorial notice in Lucifer. I t  is grati
fying in this instance, however, to find sympathy where one least looks 
for it, viz., the London daily press ; for the Pall Afall Gazette inserted 
a  most delicately worded and sympathetic notice of u the long-continued 
indisposition of Madame Blavatsky,” in a recent issue ; thus testifying 
to the widespread feeling of sympathy which has been evoked.

Mrs. Besant gave a most successful lecture on the 19th instant at 
Colonel Gordon’s house in Earlscourt (London, S. W .) ; the  well-packed 
audience coming, of course, by invitation.

There is evident a very marked improvement of late in the contents of 
our English Theosophical organ, Lucifer, which commenced its 6th Volume 
in March. The subject-matter of the coming volume promises to sur
pass in  interest and importance anything th a t has yet appeared in its 
pages.

“ Hypnotism’* continues to occupy a  prominent place in most of the 
Heading journals and magazines, both at home and abroad, each month 
showing the results of the ever growing and widespread interest in occult 
subjects. In  the May number of the National Review we find Mr. T. A. 
Trollope asking a sceptical public, u Was I also hypnotized?” (You 
will remember my notice of Hamilton Aides’ article in the 19 /̂t Century, 
bearing an almost identical title). He prefaces his account of some expe
riments, made years ago, w ith the rem ark tha t he is no believer in 
spiritualism, but at the same time candidly admits tha t, though many 
seance room manifestations are frauds, yet th a t enough remarkable 
.phenomena remain to point to some underlying mysterious (because 
unknown) force, which demands the earnest attention of the man of 
science.

The current number of the Journal of Mental Science gives an article 
“ On the Treatment of Insanity by Hypnotism,” by Percy Smith, 
M. D., M. R. c. p ., (Resident Physician to the Bethlehem Royal Hospital) 
and A. T. Myres, m . r . c . p ., who give some interesting facts which serve 
to shew us how greatly light is needed on this obscure branch of thera
peutics. The same journal also gives an intelligent and appreciative 
review of Baron Carl Du P re l’s “ Philosophy of Hypnotism;” as also a 
review of “ An Experimental Study in the Domain of Hypnotism,” by 
Dr, R. Von Krafft Ebing.

I  received last month from Paris—just too late to insert any notice 
of it in my last le tter—a paragraph from the Siecle headed “ Bud
dhism in Paris,” which gives an account of an interview w ith M. Leon 
de Rosny, a  well known professor of the Sorbonne. I t  appears that 
Mi de Rosny has recently been lecturing on Buddhism, and his 
rem arks are very noteworthy. He says th a t Buddhism has taken firm 
root in  France, and th a t every day he receives visits from distinguished 
persons, who affirm th a t they have embraced the religion of Buddha. 
Among recent converts is the Vice-President of the Academy of Mede- 
cine. Prof. de Rosny holds th a t the present movement in favour of

Buddliism is due to the fact that it is not in conflict with modern 
science, but in reality contains the principles and tru ths expounded by 
our savants. He sees, however, a considerable element of danger in the 
excess of enthusiasm displayed by some people, who will mix up the pure 
philosophy of Buddha with all sorts of supernatural theories—with 
spiritualism, hypnotism, and “ magic.” M. de Rosny himself professes 
to be a great admirer of what he regards as the most beautiful of all 
religions, but he would not be considered a Buddhist in the popular 
W estern acceptation of the term—th a t is to say, a dabbler in “ occult 
science.” !

He predicts, however, th a t the current setting towards Buddhism, 
which has attracted so much attention, will be productive of stranger 
events in the course of a few years— or even in a year, or six months ( “ ... 
ce queje puis vous dire, c est que le coura.nl qui entraineles esprits mod ernes 
vers I etude de la, religion du Bouddha nous conduir d <ies evenements 
snrprenants. Vous le verrez : dans quelques annees, dans un an, dans six wois, 
peut-etre, ilpreoccupera I Europe. Les Bouddhistes vont tenir prochainement 
un congres d Paris, et dejd ce n’est plus d’un congres qu it sya§ity mais d'un 
concile.” )

That M. de Rosny seems fully to recognise the common source of both 
the Theosophical movement, and th a t in favour of Buddhism, viz., the 
East—is evidenced by the following, which I  quote in the original :— 
“ ...Enfin M. Olcott, qui est le chef le plus autoriee des neo- 
Bouddhistes, Jeur pape, m ’a formellement propose, si je le voulais, de me 
m ettre a la tete de cette revolution religieuse et de partir pour l’Inde.” 
A good many English papers which have inserted mUch of what I  give 
you under the head of “ From our French Correspondent”, have entirely 
omitted any mention of this last most significant paragraph : a facfc 
worth nothing.

H  "̂S1*?)̂ !8801̂ niust have been incorrectly reported.—

As a pendant to this, I  may mention a well-written and deeply 
interesting article in the Fortnightly Review, from the pen of Madame 
B. de Bury, a slight sketch of which will tend to prove the 
reality of the recent re-action in favour of Idealism throughout the 
W estern world, more particularly in Paris. “ Idealism in Recent 
French Fiction” is the title given by Madame de Bury to her article, 
which she opens thus

Are we within sight of Idealism once more? Has the reign of mis-called 
Realism (so wide apart from truth) led to the unavoidable reaction? We 
are told so, and, but a few days since, the Figaro—whatever its other faults, 
the surest echo of Parisian general impressions—opened its columns with 
the assurance that the rule of materialism was drawing to an end, that ifc 
had overshot its mark, thafc irreligion was creating a desire for spiritualism, 
and some form, however vague, of faith—that the recognition of the superi
ority of the Ideal was rapidly replacing the despair-bringing cult of the day, 
hard, soulless materialism only.”

Madame de Bury then proceeds to review briefly certain recent French 
literature in the shape of M. de Vogue’s short narrative of Joseph Ole- 
nines Cloak ; and M. de Gouvet’s Rustic Romances, whose “ sudden 
and extraordinary celebrity,” says Madame de Bury of the latter,
“ constitutes i t 3  importance, as resting upon and incontestibly proving 
the readiness of the public mind to receive idealistic impressions.” 
Madame de Bury’s utterances upon “ the Ideal” are singularly forceful, 
as, for instance, when she says, speaking of M. de Gouvet’s work,



“  . . . i n  t h *  c r e a t i o n s  o f  M .  d e  G o u v e t ,  I d e a l i s m  i a  i n s e p a r a b l e  f r o m  l i f e ,  f r o m  
t h e  i n v i n c i b l e  l i f e  o f  a c t i o n  w h i c h  i n d i v i d u a l i s e s  t h e  h u m a n  b e i n g  r e p r e s e n t e d ,  
m a k i n g  o f  h i m  t h e  o n e  p a r t i c u l a r  m a n  h e  i s — h e  h i m s e l f  a n d  n o  o t h e r .  I t  i s  
h i s  l i f e  h e  l i v e s ,  h i s  d e e d s  h e  d o e a ,  n o t  b e c a u s e  o f  a n y  p a s s i n g  c i r c u m s t a n c e s ,  
b u fc  b e c a u s e  o f  t h e  s p e c i a l  a l l - r u l i n g  I d e a l i s m  o f  h i s  o w n  i n t i m a t e  n a t u r e —  
of that Idealism wherefrom he may be said to be evolved.” ( W h a t  i s  t h i s  
b u t  t h e  o c c u l t i s t ’s  “  S o u l  o f  t h e  W o r l d  ; ” ) “  T h e  a c t i v e  l i f e  w i t h i n  h i m ,
l y i n g  d o r m a n t  f o r  a g e s ,  a s  d o e s  t b e  g e n e r a t i v e  f o r c e  o f  t h e  g r a i n  o f  w h e a t  
s t o w e d  a w a y  i n  t h e  E g y p t i a n  k i n g ’s  t o m b ,  b u r s t s  f o r t h  a t  t h e  t o u c h  o f  t h e  
I d e a l ,  w h i c h  i s  h i s  l a t e n t  f o r c e — h i s  o w n  i n s p i r i n g  e l e m e n t . ”

(Compare, in this connection, the passage in the 44 Voice of the Silence” 
beginning 44 th a t which is uncreate abides in the disciple”) : and again,

“  I n  4 L e  B e r g e r /  a s  i n  t h e  ‘ F o r e s t i e r , ’ ( M .  d e  G c u v e t ’s  Tivo Rustic 
THomances) t h e  d r a m a t i c  i n t e r e s t  e n t h r a l s  t h e  r e a d e r  m o s t  i r r e s i s t i b l y  t h e r e  
w h e r e  t h e  i n s p i r a t i o n  i s  m o s t  i m m e d i a t e .  I t  i s  t h e  v i b r a t i o n  u p o n  t h e  i n n e r  
l i f e - c h o r d  o f  t h e  h u m a n  c r e a t u r e  t h a t  t h r i l l s  u s  t h r o u g h , . i t  i s  / h e  s h o c k  u p o u  
the * electric chain' that binds us all (if we only knew it) and whereto the most 
opaque and most vulgar mind responds

Here agaii^, compare the following from “ Light on the P a th ” :—
“  . . . u n d e r n e a t h  a l l  l i f e  i s  t h e  s t r o n g  c u r r e n t  t h a t  c a n n o t  b e  c h e c k e d  ; t h e *  

g r e a t  w a t e r s  a r e  t h e r e  i n  r e a l i t y .  F i n d  t h e m ,  a n d  y o u  w i l l  p e r c e i v e  t h a t  
n o n e ,  n o t  t h e  r n o .s t  w r e t c h e d  o f  c r e a t u r e s ,  b u t  i s  a  p a r t  o f  i t ,  h o w e v e r  h e  b l i n d  
h i m s e l f  t o  t h e  f a c t . .  . e t c . ”

Madame de Bury’s tribute to the irresistible lessons taught us by the 
recent experiments in the realm of psychology, is given with no uncertain 
note, for she says—in relating the story of “ Le Berger”—44 Never has 
the 4 n ight side’ of human nature, perhaps, been painted with such accu
racy and power as in fche chapter entitled ‘ La Plante, l’lnsecte, 
e t 1’Homme.’ ” The manner in which the teachings of psychology 
are forced on the dim conceptions of Andr& Fleuze (“ le Berger”) is of 
infinitely truer and grander scope than  the mental discoveries so vaunt
ed in modern Russian writers. Andre fails to kill a poisonous fly th a t 
threatens destruction to his flock, but drives the insect away by burning 
certain herbs. His perceptions simply and necessarily bear in upon 
him the fa c ts ; we will quote in the original the 4 W hy’ th a t imposes 
itself npon his senses: “ Deux points etaient visible en sa meditation 
incon8ciente, Vhomme et le brin d'her be. Pour lui, Vhomme n etait pas 
certain de vaincre un insecte, tandis qxiele brin d'herbe rien qu’en exha- 
lan t son impalpable vapeur, ordonnait d la mottche de dispar aitre et s en
faisiat obeir’.......‘et cependant l’homme est si grand et l’herbe si petite’......
4 What is the cause of the stronger being inferior to the weaker V ............
l cJest que Vherbe sait des choses que Vhomme ignore.......quiconque existe
peut voir le main d’un paysan, mats qui a jamais pu voir Vodeur de 
serpolet'!!! Yon have,” continues Madame de Bury, 44 in these few lines 
the utmost reality of the highest psychology (Indeed, tru ly  we may say, 
tha t of the Secret Doctrine, and “ The Lives !”). The palpable revelation 
of the mysteries of the Unknown is as natural—as inevitable—in the case 
of the dark mind of the shepherd as it m ight be to the instructed one of 
either M. Charcot or Charles Richet, or the whole host of our present 
school of psychological scientists ;” for, “ the shepherd lives in the wide 
fields of distance, all horizons becoming near in the treeless, objectless 
void. I t  is always the Infinite w ith him. He is most at home w ith the
Inconnu!...........He hears voices, and those who live around credit him
w ith supernatural gifts.” In  fact, the development of this poor untaught 
shepherd is an almost exclusively psychological one.

The Dublin Review, I see, gives a 30-paged article on “ Rccent W orks 
on Prim itive Buddhism,” as also an a r tk  V* entitled 44 Cremation and

Christianity,” wherein the following tru ly  remarkable deduction is made, 
the object of cremation being discovered to be “ the desire to remove 
or undermine one by one the external props which buttress up religious 
belief in the human m in d !” The natural reflection arising upon this 
singular statement would surely be, tha t if the 44 human mind” needs 
44 external props”—w ithout which, apparently, 44 religious belief” would 
decline ; the sooner -these external supports are removed, and the human 
mind allowed full and free development, the b e tte r; and if cremation is 
to be a potent factor in this development, by all means let us welcome 
cremation with open arms ! not only on account of its own overwhelming 
merits as a mode of disposing of onr dead, but also for this possible 
result, so much dreaded by the w riter as likely to follow upon its adop
tion in 44 Christian” lands.

There are signs everywhere, and in all departments of seience, th a t 
Prophecies made in  the 44 Secret Doctrine” are already beginning to be 
fulfilled; take, for instance, the title of a short article in the Review of 
Reviews for May, 44 How sounds are made visible,” in which an account 
is given of the successful experiments made by Mrs. W atts Hughes with 
musical notes—vibration, in fact—and their wonderfully beautiful effects 
upon a semi-fluid paste—when properly conducted on to it by means of 
a  hollow receiver, over the mouth of which a membrane covered with 
the  paste is stretched.* The result of these delicate investigations into 
the nature of sound recall to mind a passage from the recently-published 

Transaction of the  Blavatsky Lodge,” P a rt I. 44 All the senses are, to 
a  certain extent, interchangeable...In the Eastern philosophy the sense 
of sound is first manifested, and next the sense of sight, sounds passing
into colours.’ ......,44 Modern Science,” in regard to these occult m atters
may indeed be said to be still in its infancy.

Y et another tribu te  to the recognition on the part of science of the 
present^ highly unsatisfactory state of affairs, is to be found in Prof. 
Huxley s distinct avowal— in the pages of the Nineteenth Century— of his 
dissatisfaction with civilization, 44 as the case now stands !” W hat can be a 
stronger condemnation than the following,44 Even the best of modern 
civilizations appears to me to exhibit a condition of mankind which 
neither embodies any worthy ideal nor even possesses the m erit of 
stability. I  do not hesitate to express the opinion that, if there is no 
hope of a large improvement of the condition of the greater part of 
the human family ; if i t  is true th a t the increase of knowledge, the 
winning of a greater dominion over nature which is its consequence, 

wealth which follows upon tha t dominion, are to make no 
difference in the extent and the intensity of want, with its concomitant 
physical and moral degradation, among the masses of the people, I 
should hail the advent of some kindly comet, which would sweep the 
whole affair away, as a desirable consummation !” Than this no more 
powerful and sweeping condemnation of our 19th Century civilization has 
ever been penned nay, its very wording is almost identical w ith tha t 
of a letter written by a great social reformer on the same subject, and 
quoted in 44 The Key to Theosophy,” as you will doubtless remember.

St. Stephens Review contains a ra ther noteworthy account of 44 Astro- 
logy in  high places I” Quoting from a very influential German organ to 
the effect

“ That Prince Bismarck’s dislike to Count Stolsch, who was connected with 
the German Marine Service arose, from the fact that he looked at one time a

♦ I shall print, next month, an article upon Mrs. Watts Hughes* Sound Flowers 
illustrated wifch copies of the original cuts, kindly sent me by the Manager of the 
Pall Mall Qazette, ^



likely successor to the Chancellor; and tliat Prince Bismarck had been foretold, 
when a young man, by a clairvoyant, that he would become one of the great
est men in Europe, but he would be displaced by a man connected with the 
sea. He rid himself oi Stolsch, but the clairvoyant won, for Capri vi, an 
Admiralty man, is now the Imperial Chancellor.”

The w riter then goes on to state th a t there is a certain aged astrolo
ger in London, to whom kings, princes, and nobles apply for his advice 
on the most im portant matters ; and th a t Prince Bismarck himself has 
more than once consulted this man, before taking a momentous step.

The current numbers of the Whitehall Review contain some exceedingly 
favourable notices of the present movement in France towards a return  
to the great religion of the E a s t ; quoting, in its issue of 24th May, from 
a letter received “ From a Correspondent/’ who writes as follows: “ May 
we not hope th a t the ‘ prominent University professor (M. de Rosny, of 
course), whose lectures on Oriental Religions just now are creating 
quite a furore in fashionable circles in Paris,’ as the Whitehall Review 
has been telling its headers, is right when he asserts tha t Buddliism has
some th irty  thousand followers in France ? .......Many of us do not know
much about the Buddhist religion, bu t most have a well-grounded belief
th a t it  inculcates mercy, justice, and loving-kindness.......” and much
more to the same effect. The more literary Spectator, too, has lately 
opened its columns to a correspondence on “ Transmigration,” and in ita 
last issue devoted an article to one of the letters which has appeared ; 
th is has of course afforded an admirable opportunity for our literary 
brethren of the Theosophical Society to “ rush into p rin t” in explanation 
and defence of the more scientific doctrine of Re-incarnation ; an oppor
tun ity  of which they have not been slow to avail themselves.

A. L. C.
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THERE IS_NO RELIGION HIGHER THAN TRUTH,

[Family motto of the Maharajahs of Benares.]

P A L M IST R Y : IT S  ORIENTAL P H A S E *
T H IS  science is a  p a r t  of th e  science of Samudrifca, which 

trea ts  of th e  in te rp re ta tio n  of the m arks of the hum an bodv 
oam udrika is so called from  Sam udra, an  ep ithet of Siva from

\  T  0 rigT1a ted - , The science is a  branch ’of the  T an tra  Sastra, which is m ostly m  the  form  of a  dialogue between
?  TT w  ^ gf \ T oh e ^ m a?  7  1S exatnined under twelve heads •
1. K sh e tra  (body) ; 2 M n ja  (com plexion) • 3. Sw ara (voice) • 4 Sara  
(s tre n g th ); 5. S am hita  (joints) ; 0. Sneha (gloss) • 7 V nvn l’ i \ 
8. A nuka (shape of th e  face ); 9.
(s tren g th ); 11. P ra k riti  (d isposition); 12. G ati(gait).O f these t h ^ i W  
contains a  description of the  various p a rts  of th e  body— the soles of 
the feet, the  toes, th e  shanks, the  knees, th e  th ighs, th e  rum p the  
loins, the  abdomen, th e  navel, th e  folds of tho skin, the  nipple^’ the  
bosom, th e  collar bones, th e  neck, the  arm  pits, the shoulders’ the  
anus, the  hands, th e  chm , th e  lips, the tongue, the  face, the ears 
f ® cheJ  f 1? nose, th e  eyes, th e  tem ples, th e  forehead and the  
head. #T hat branch  of th e  science which trea ts  of the lines nnd

7 ' l h e  ;re se n tPaarticl°e *  "  W n  aS Palm istlT - t h e  subject
In  thecaseo f a  m an th e  palm  of the  rig h t handshould  be examined 

examTned ° ^  & th e  ? alm of the left la n d  should be

If  the  palm  contain m arks of the  shape of a  fish, the person will
succeed m  all his a ttem pts, will acquire much wealth and will 
nave m any sons. W1U

I f  the  m arks be quad ran g u lar or of the shape of a p a ir of scale*

mu°chaw I l h ayUdha+’ the  PerS0Q ^  be "  m erchant and

ijT* nd!L.re m a rk a  a b ° n t  C0' 0r3 a n d  co m P ' ^ ° ^  a p p ly  o f  c o a r s e  to  th o  b r o w ^ ^ ,

ta* "Iih“ ^
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