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K fS m  ^ c T  W  W : |

THERE IS  NO RELIGION HIGHER THAN TRUTH.

[F am ily  motto o f the M aharajahs o f Benares.]

T H E  B A R I S A 'L  G U N.
I I .

L ET ns now re tu rn  to the  consideration of the m ost in te resting  
and  m ysterious atm ospheric phenom enon called the  Baris&l 

Gun, th e  discussion of w hich I  beg an  in  the  Theosophist (Yol. IX . 
No. 108) for S ep tem ber 1888.

T hough nearly  tw o years have passed since the A siatic Society of 
B engal issued a  c ircu la r and  o rgan ized  a  system of close scientific 
observation, th e  m ystery  rem ains as inexplicable as ever. A ppa
ren tly  i t  will ever rem ain  so to  those who confine the ir research  
to  th e  theories and  m ethods of physical science. I f  i t  is ever to  
b e  solved, i t  m ust be b y  the  efforts of occult students w orking on 
th e  lines of th e  theo ry  of th e  m ultiple constitution of all N atu re .

In  th e  opening  essay the  several theories of men of science were 
passed in  review , an d  all pronounced inadequate on scientific 
grounds. F o r th e  inform ation of new  subscribers who may nofc 
have seen w hat w as before w ritten , le t me give a few facts. Afc 
the  tow n of B arisal, on the  banks of th e  B eeghaye River, and else
w here in th e  G angetic  D elta, have been  heard, sporadically an d  
w ithout traceab le  cause, since tim e immemorial, loud detonations 
like cannon-shots. W hile a t  B arisal, I  heard them  m yself one 
evening, and  th o u g h t them  a salvo of artillery, fired w ithin th e  
d istance of a  ha lf m ile or mile. The sound is like no th ing  else in  
N a tu re ; it  is n e ith e r a  rum bling, a  crashing, or a  roaring , hence 
n e ith er like th e  sound of thu n d er, th e  sea beating  upon a s trand , 
th e  fall of forest trees  or build ings, nor the effect of gusts of 
w ind ru sh in g  in to  caverns or th ro u g h  rugged  cliffs. They a re  
like gun-fire and  n o th ing  else in  th e  world. Like the  roar of largo  
ordnance, too, no t like  th e  rin g  of a  how itzer or a  carronade. I  
h e a r d  s e v e n  s u c c e s s i y e  r e p o r t s  w i t h  f a r i e f  i n t e r v a l s  b e t w e e n ,  b u t



they  occur w ithout any regu larity , a t different seasons of th e  year, 
a t places widely ap a rt in and  abou t the vast alluvial p lain  of tlie 
Gauge tic D elta, and coming from  different po in ts of th e  compass.

Fi ve theories have been offered to account for them  : viz., I . Surf- 
beating  upon the  shore (sixty-five miles aw ay as th e  crow flies) ;
11. l h e  b reak ing  down of river-banks (of alluvial soil, free  from  
rocks, and  only a  few feet in  h e ig h t) ; I I I .  The firing  of bom bs 
tv/. th ® IJatlves (a childishly w eak theory  in  view of th e  fa c ts ) ;
IV . o u b te rran ean  or sub-aqueous volcanic or seismic agencies (a 
theo ry  a t  variance w ith all th e  geographical fea tu res of th e  D e lta ) ;

. A tm ospheric e lectricity  (a theory  based upon no observed 
fac ts  an d  no recognized laws of electrical action).

The A siatic Society, as above sta ted , duly issued a circular, and  the 
H o n o rary  S ecre tary  has now k ind ly  sen t me th e  rep o rted  resu lts. 
F ifteen  form s w ere filled up and  re tu rn ed  to  th e  S ecre tary . The 
observations w ere m ade a t K hulna, Barisal, M oyapore, N ara in g an i, 
.Noakhali, H arisp u r and  D aulat. N one of th e  rep o rts  re fe r to the 
sam e day, nor to  the  same hours, w hile th e  same observer w ould 
h e a r th e  g guns’ a t dates considerably apart. These p lain ly  ind icate  
th a t  th e  ‘ guns’ are  no t waves of sound trav e llin g  over w ide areas, 
b1u t h®ar(l  a t isolated p laces : hence going  to d iscred it th e  theory  
th a t  they  are  due to the  b ea tin g  of surf-ro llers upon th e  beach  of 
th e  B ay of B engal. The repo rts  ag ree as to  th ere  h av in g  been 
cloudy o r ra in y  w eather a t the  tim e the  sounds w ere h ea rd  or d u r
in g  th e  previous 24 hours. T hey seem to be independen t of the  
w ind, be ing  h eard  as well ag a in s t as w ith i t : in  one case w hile a 
s to m g  w ind was .blowing from  S. W . th e  'guns*  w ere h ea rd  from

: , „ as keen two days before w hen th e re  w as a  li^ h t
w ind  from  S. E . 5

A ll th e  observers, save th ree , nega tive  th e  theory  th a t th e  '  g u n s’ 
a re  due to  electrical disturbance, and  all, th a t  th ey  a re  dependen t 
•upon the  s ta te  of the  tides in th e  B ay of B engal o r in  th e  rivers. 
I n  th e  case for electricity , M r. R ainey  says th u n d e r w as h ea rd  
before  an d  a fte r  th e  sounds ; b u t th e  th u n d e r cam e from  th e  S. E . 
w hile th e  '  guns’ w ere from  th e  S. W . T hough one observer, Mr! 
W alle r, h ea rd  m ore ‘ g u n s’ on fou r days ab o u t th e  m iddle of 
A u g u st th a n  on all o thers to g e th e r, d u rin g  which period th e re  was 
d is tu rb ed  w eath er a t th e  head  of th e  Bay, y e t i t  is also noticed 
th a t  th ey  w ere h eard  d u rin g  a  period  of calm  w eather, w hich 
again  m ilita tes ag a in st the  su rf-ro a r theory . A  river-steam er 
cap ta in  g ives h is evidence s trong ly  aga in st th e  theories of th e  
sounds being  caused by  th e  fa lling  of river-banks and  by bom bs— 
there in  co rrobora ting  th e  opinion expressed by m yself in th e  fo rm er 
artic le .

F inally , th e  Com m ittee of th e  A siatic Society unanim ously  
declare  against the  theories of volcanic action and  of tho  action of 
tid e s  upon the shoal called th e  ‘ Sw ash of no-ground .’ T hey  th in k  
th e  m ost plausible opinion th u s  fa r  advanced is th a t  th e  sounds m ay 
be connected w ith the  riv e r banks, and  th a t  th e ir  freq u en t occur
rence  d u rin g  two or th ree  days im m ediately  p reced ing  th e  a rriv a l 
of d is tu rb ed  w eather from th e  B ay  of B engal m ay be a ttr ib u te d  to 
th e  atm osphere being highly ch a rg ed  w ith  m oisture, an d  the  com

paratively  calm w eather which occurs a t  such tim es.” W hich, 
u nder favor be it said, is about as p re tty  a  case of petitio p rincip ii 
as I  ever m et w ith. T hough th e  ‘ guns’ have been heard  since 
several hundred  years, and  were never connected, e ither by  the  
native farm ers, boatm en or seamen, w ith b ad  w eather in the  B ay ; 
th o u g h  they  have been h eard  a t  all seasons of the  year, in fa ir 
w eather as in  foul, from  th e  southw ard  and northw ard, and  
over a  wide s tre tch  of th e  G angetic  D elta—we are now asked by 
th e  Coomiittee to accept th e ir  theory  above stated. For my p art, 
I  d ec lin e ; and  I  find th e  view very  reasonable of Babu G aurdas 
B ysack, a m em ber of th e  Com m ittee itself, th a t  the  ‘ guns’ cannot be 
due to the transm ission of sound by th e  riv e r banks, since there  are  
m any o ther riv er b anks in  o th er p a rts  of th e  Ganges w here similar 
sounds are  never h eard .

One very  curious fac t crops u p  in  these reports. M r. 
W aller, rid in g  up to  his house and  com ing w ithin  50 yards of th e  
steps, did not hear the ‘ g u n s ’ while his bearer, standing on the steps 
w aiting fo r  his master, did  hear them. Does th is  fit in  w ith e ither of 
th e  physical theories un d er discussion ?

I t  is not my purpose to  a ttem p t any definite solution of th is  
acoustic problem  : I  confine m yself to th e  easy task  of following 
th e  m aterialistic  scien tists th ro u g h  th e ir  speculative flounderinga 
an d  showing th e ir  fa ilu re  to come to  any  b e tte r  hypothesis th an  
th e  ‘ superstitious’ one of th e  ‘ ig n o ran t natives’, viz., th a t th© 
B arisa l Gun is a  phenom enon connected w ith  th e  agency of elem en
ta l  sp irits (devatas). I t  is as valid  a case fo r speculation as e ither 
of the  others. A t B arisal itself, the  vo rtex  of these phenom ena, 
no change has been  m ade in  public opinion since the date  of my 
previous reports, fo r B abu Aswini K um ar D a tta , my learned corres
pondent, w rites me u n d er da te  of 23rd M arch  : “  W e have no t y e t 
succeeded in finding ou t an y th in g  new abo u t the  B arisal Guns* 
A ll surmises and  conjectures about them  a re  known to you.”

I t  m ust be no ted  th a t a  varie ty  of puzzling  atm ospheric acousti
cal phenom ena a re  h ea rd  in  d ifferent p a rts  of th e  world, some like  
th e  Barisal Gun, o thers quite  d ifferent. F rom  the  (Calcutta) S ta tes
m an  of l l t h  Ja n u a ry  1890, I  tak e  th e  fo llow ing:—

“ V arious theories have been propounded from  tim e to time to account for 
tlie phenomenon commonly known as the ‘ B arisal G uns/ but so far as wo 
know, none of them  can be said to  offer a  satisfactory  explanation. I t  is well 
know n th a t th is m ysterious booming is no t pecu liar to Barisal, bu t lias been 
noted  in  Cochin C hina and in  certa in  islands in  th e  W est Indies. T here 
seems, however, to  be some difference in the  sound heard, some authorities 
s ta tin g  th a t it  seems to  proceed from a thousand  iEolian harps, others th a t  
th e  noise was like th a t of th e  bu rs ting  of a huge b ladder or like the booming 
of guns a t sea, and in some cases i t  was com pared to  a humming sim ilar to  
th a t which a locomotive sometimes m akes when blowing off steam. T ravel
lers who have visited T rin idad  have been m uch stru ck  w ith these unaccount
able sounds, and a correspondent who has devoted some atten tion  to tho  
sub jec t refers us to some w orks in which th e  m atte r has been widely d is
cussed, but tv ith no definite results. In an account of his trip- to Monos, an. 
is land n e a r  T rinidad, C harles K ingsley describes the peculiar sensation caused 
by an .unearth ly  sound which, like those of the B arisal guns, was from sea
w ard . H e w rites : ‘ Betw een th e  howls of the w ind I  became aware of a 
strange  noise from seaw ard—a booming, or ra th e r hum m ing. I t  was fain t 
and distan t, b u t deep and strong  enough to set one guessing its cause. The 
sea beating  into caves seemed, at first, the simplest answer. B ut the w ater



■was so still on our side of the island, th a t I  could barely hear the lap of the 
ripple on the shingle tw enty  yards o ff; and the nearest su rf was a mile or 
two away, over a m ountain a thousand  feet high.’ He then  mentions th a t on 
bathing the nex t day during  a perfect calm, the same m ysterious booming 
sound was heard, and it  was generally  ascribed to the drum  fish which we are 
told is alm ost as m ythical as th e  A ustra lian  bunyip and ‘ is answ erable for 
a num ber of vague and inexplicable subm arine phenomena’.”

Of course, the  in te restin g  fac t in  all these observations is th a t 
th e  cause of the acoustic phenom enon is always a m ystery  ; it 
cannot be traced  to know n physical causes. So th a t w hen we take 
them  all in to  consideration w ith  the  Barisal Gun, th e  theo ry  of the 
action  of elem ental sp irits  is streng thened , while th a t of physical 
ac tion  is m uch w eakened. Only an Irish  Echo could be expected to 
convert su rf-beatings or slum ping riv er banks in to  th e  sound of 
“ a thousand  jSColian h a rp s /3 or th a t of “  a hum m ing sim ilar to th a t 
w hich a  locomotive sometimes m akes when blow ing off steam .” 
A nd  n o t even the  best echo ever heard  by L ady W ilde, Douglas 
H yde, or m y friend  W illiam  Y eats, could climb over a hill a 
thousand  fee t high, on a clear sunshiny d a y !

One unanim ous conclusion of the  A siatic Society’s Com m ittee i t  is 
h ard  to  u n d e rs tan d : they th in k , as above stated , th a t th e  ‘ guns’ 
m ay be  a ttr ib u te d  to the  atm osphere “ being  h igh ly  charged  w ith  
m oisture, and  the  com paratively calm w eather w hich occurs a t 
such t i m e s B u t  is i t  no t tru e  th a t reports of gun-fire are  sharp  
an d  c lear u n d er a p erfec tly  clear sky, b u t ind istinct, and  a ttended  
by  a  long-continued roll like thunder, when th e  sky is cloudy ? 
A n d  is no t the rum ble of th u n d e r due to reflection from  the 
clouds ? Now, since th e  B arisal Guns are  not rum bling  noises, b u t 
distinc t booms as of cannon, w hat physical basis is th e re  for the  
acoustic th eo ry  th e  Com m ittee have p u t fo rth  ? I t  is affirmed as 
a  scientific fact th a t d u rin g  a shower of ra in  o r snow sounds 
a re  g re a tly  deadened. I f  the  soil of th e  G angetic D elta  betw een 
Baris&l and  th e  B ay of B engal w ere h a rd , d ry  and  of an  uniform  
ch arac ter, and  rested  upon a continuous stra tum  of rock, then  we 
m ig h t m ore read ily  accept th e  theo ry  th a t th e  ‘ g u n s’ un d er dis
cussion w ere explicable upon th e  theory  of an  echoing, or ra th e r  
conduction, of the  crash  of surf-ro llers upon th e  shore of the  
Bay. B u t th e  fac t be ing  th a t  th e  whole vast p lain  is a  deposit 
of alluvium  of g re a t dep th , in tersec ted  by a netw ork  of rivers 
and  rivulets zig-zagging  abou t iu every varie ty  of curve, and  leaving 
now here even a  s tra ig h t w ater-course or offering a  foot of resonant 
h ard  d ry  g round, th a t  supposition seems in  conflict w ith  th e  
known basis of acoustical science. S ir David B rew ster tells us,

- and all o th er experim entalists confirm him  in saying it, th a t  th e  
difference in  the  aud ib ility  of sounds th a t  pass over hom ogeneous 
and  over m ixed m edia is som etim es so rem arkable  as to  astonish 
those who w itness it. T he insuperab le  difficulty in  accepting  the  
th eo ry  of echo in  th is  case is th a t  i t  does no t fit in with th e  facts,— 
atm ospheric, geographical o r geological. T he b reak in g  of su rf on 
a  shore is a  fixed phenom enon, sure to recu r w ith  every  repetition  
of the  sam e conditions of w ea th er in  th e  Bay. I f  therefore , tho  
c guns’ h ea rd  a t so m any w idely-separated  points in  th e  D elta, 
were due to  the echo of the gurf-booming tran sm itted  betw een

th e  banks of th e  m any m ouths of the G anges, they should always be 
heard at the same places when there ivas heavy weather at the head 
o f the B ay ; ; and , as th e  surf-beating  lasts as long as the^storm y 
w eather, tliere  should be an  unbroken succession of ‘ guns h eard  
th roughou t th a t  spell of w eather. B u t th is  is no t the  case : quite 
th e  c o n tra ry ; a single r g u n ’ or a series of a half dozen, more c r less, 
m ay be heard  a t  B arisal o r any o ther given place, on one or more days 
in  a  certa in  year, an d  not again throughout the whole twelvemonth ; 
o r they  may be h ea rd  somewhere else and  not there  a t all th a t 
year, though  th ey  had  been in  the  previous one, or may be in the one 
following. N a tu re  does no t indulge in such vagaries. A nd w hat is a 
very  strange and suspicious circum stance, th e  ‘guns may be heard 
by  one person and  no t by  another a few yards off ! Does this not 
bo ra th e r  to  su pport th e  hypothesis th a t th e  reports of the m ysteri
ous a rtille ry  are  of an  elem ental sp iritua l origin, sometimes reach
ing  the  inner aud ito ry  sense of an ind iv idual who is momentarily sen
sitive to akasic vibrations, and  th en  heard  only by him . I f  not, then 
w here is th e  fresh  physical theory  w hich w ill not b reak  down under 
even so im perfectly  close a  s tudy  as we have given to the several 
ten ta tiv e  hypotheses recorded  by th e  A siatic Society of B e n g a l '  
T he Com m ittee place m ost value upon th e  repo rt of M r.M ansion, 
an  official who has lived m any years in  th is  D elta and  h ea rd  the 
guns in  A ugust-O ctober, 1875, in th e  N okhali D istric t in  1878-79 
in  the  coldw eather season, and  a t B arisal in  1876, m  th e  la tte r  p a r t  
of October. Mr. M anson favours th e  theory  th a t they  are echoes 
oi m asses of river-bank  tum bling  into the  w ater or due to  o ther local 
sound-producing causes. B a t th e  objection  is, as above noted, th a t 
th e  ‘guns’ come sporadically , in all tim es of the year, never reg u 

larly , never so as to be expected, nor invariably  when masses of th e  
river-banks erode— “ as usually  happens when the  ebb is runn ing  
ou t.” T he tab u la ted  d igest of re tu rn s  from  fifteen observations 
g iven in  th e  Com m ittee’s R eport, shows th a t  th e  ear
L tim es du rin g  th e  ebb-tide, 6 tim es d u rin g  the  flood, 3 tim es a t 
h igh tide , an d  once a t  ha lf tide , T here appears, then , to be no 
necessary  connection betw een th e  ‘guns* an d  an eb m g i e w en 
th e  caving of th e  banka is m ost common. A nd so i t  is b u t too 
ev ident th a t  I  w as s tric tly  w ithin bounds in  saying a t  the  com
m encem ent of m y p resen t artic le  th a t, despite  the  Asiatic Society s 
b es t efforts, th e  m ystery  of th e  w eird  B arisal Guns is as unsolved as 
i t  w as before th is  research  w as begun , an d  as i t  has been w 
th e  th ree  or four cen tu ries th a t  have slipped by since our pres
local trad itions took th e ir  d a te . . T v «

H av in g  th u s  exhausted  th e  subject on its  physical side, I s  
in  a  th ird  and  closing chap ter discuss th e  sub]ect in  its  re la tio n s 
w ith  occult dynam ics.

H. S. 0 .



K O SM IC  M IN D .
“ W hatsoever quits the Laya (homogeneous) state, becomes active conscious 

life. Ind iv idual consciousness em anates from, and re tu rn s  into abso-
* lu te  consciousness, which is e ternal m o t i o n . ”  (Esoteric Axioms.)

“ W hatever th a t  be which thinks, which understands, which wills, which acts, 
i t  is som ething celestial and divine, and  upon th a t account m ust 
necessarily be eternal.”— Cicero.

E D ISO N 'S  conception of m atter was quoted in our M arch ed itoria l 
article. The g re a t Am erican electrician  is rep o rted  by  M r. Gr. 

P arsons L ath rop  in  Harper's M agazine as g iv ing  out his personal 
belief abou t th e  atoms being “ possessed by a certa in  am ount of 
in te lligence ,” and shown indu lg ing  in o th er reveries of th is  k in d . 
F o r th is  fligh t of fancy the  F eb ru ary  Review o f Reviews tak es  the  
inven to r of th e  phonograph  to ta sk  and critically  rem arks th a t 
“  Edison is m uch given to  dream ing”, his “ scientific im agination” 
being  constantly  a t work.

W ould to goodness the  men of science exercised th e ir  “  scientific 
imagination*’ a little  more and th e ir  dogm atic and cold negations 
a little  less. D ream s differ. In  th a t  s tran g e  sta te  of being which, 
as B yron  has it, pu ts us in a position “ w ith seal’d eyes to see,”  
one often perceives more rea l facts th a n  w hen awake. Im agination  
is, again , one of th e  strongest elem ents in  hum an natu re , or, in th e  
w ords of D ugald  S tew art, i t  “  is the  g rea t spring  of hum an ac tiv ity ,
an d  the  p rincipal source of hum an im provem ent.............. D estroy
th e  faculty , and  the  condition of men will become as s ta tionary  aa 
th a t  of b ru tes .” I t  is the  best guide of our blind senses, w ithou t 
which the la tte r  could never lead us beyond m atter and  its illusions. 
The g rea tes t discoveries of m odern science are  due to th e  im agi
native facu lty  of th e  discoverers. B u t w hen has an y th in g  new  been 
postu lated , w hen a theory  clashing w ith , and  con trad ic ting  a com
fo rtab ly  se ttled  predecessor w ithou t orthodox science first s ittin g  
on it, and  try in g  to crush  i t  out of existence ? H arvey  was also 
reg a rd ed  a t  first as a “ d ream er” and  a m adm an to  boot. F inally , 
th e  whole of m odern science is form ed of “  w orking hypo theses,” 
th e  fru its  of “ scientific im agination” as Mr. T yndall felicitously 
called it.

Is  it, then , because consciousness in  every  universal atom  and  
th e  possibility of a com plete control over the  cells and  atom s of h is 
body  by  m an, have not been honored so fa r w ith the  im prim atur  
of th e  Popes of exact science, th a t  th e  idea is to be dism issed as 
a  dream  ? O ccultism  gives th e  same teaching . Occultism  tells 
us th a t  every atom, like the  m onad of L eibnitz, is a  little  universe 
in  itse lf ; and  th a t  every  o rgan  and  cell in  th e  hum an body is 
endow ed w ith  a b ra in  of its  own, w ith  memory therefore, experi
ence and  discrim inative powers. The idea of U niversal Life, com
posed  of individual atom ic lives, is one of th e  oldest teach ings of 
eso teric  philosophy, and  th e  very  m odern  hypothesis of m odern  
science, th a t  of crystalline life , is th e  first ray  from  th e  anc ien t 
lum inary  of know ledge th a t  has reached  our scholars. I f  p lan ts  
can be show n to have nerves and  sensations and  in stin c t (bu t 
another w ord fo r consciousness), w hy no t allow th e  sam e in th e  
cells of th e  hum an  body ? Science d iv ides m a tte r in to  organic 
an d  inorganic bodies, only because i t  rejccta the id e a o f  absolute

life  and  a life-principle as an en tity : otherwise it would be the 
first to  see th a t absolute life  cannot produce even a geom etrical 
point, or an atom  inorganic in its  essence. B ut Occultism, you see, 
“ teaches m ysteries” th ey  s a y ; and  m ystery is the negation o f  
common sense, ju s t as again  m etaphysics is but a k ind of poetry , 
accord ing  to M r. T yndall. T here  is no such th in g  for science as 
m y ste ry ; and, therefo re , as a L ife-P rincip le  is, and m ust rem ain, 
for the  in tellects of our civilized races for ever a m ystery on phy
sical lines— they  who deal in  th is question have to be of necessity 
e ither fools or knaves.

D ix it. N evertheless, we m ay rep ea t w ith  a F rench  preacher : 
“ M ystery  is th e  fa ta lity  of science.” Official science is surrounded 
on every side and  hedged  in  by  unapproachable, for ever im pene
trab le  m ysteries. A nd w hy ? Sim ply because physical science is 
self-doomed to  a squirre l-like  progress around a wheel of m atte r 
lim ited  by our five senses. A nd though it  is-as confessedly igno
ra n t of the  form ation of m atte r, as of the  generation  of a simple 
ce ll; though  it  is as pow erless to explain  w hat is this, tha t, or the  
o ther, i t  will yet, dogm atize and  insist on w hat life, m a tte r and the  
re s t are not. I t  comes to th is : the  w ords of F a th e r Felix, address
ed  fifty years ago to  th e  F rench  academ icians, have nearly becomo 
im m ortal as a  tru ism : “ G entlem en,” he said, “ you throw into 
our tee th  th e  rep roach  th a t we teach  m ysteries. B ut im agine 
w hatev er science you w i l l ; follow th e  m agnificent sweep of its
d e d u c tio n s .................and  when you arrive a t its paren t source,
you come face to face w ith  the  u n k n o w n !”

Now, to lay a t  re s t once for all in tho minds of Theosophists 
th is  vexed question, we in tend  to prove th a t modern science, owing 
to  physiology, is itse lf on the  eve of discovering th a t consciousness 
is un iversal— thus ju stify in g  Edison’s “  dream s.” B ut before we 
do th is, we m ean also to show th a t though  m any a man of science 
is soaked th ro u g h  and  th ro u g h  w ith  such belief, very few are brave 
enough to  openly adm it it, as th e  la te  Dr. Pirogoff of St. Peters- 
b u rg h  has done in  his posthum ous Memoirs. Indeed  th a t g rea t 
surgeon and  patho log ist ra ised  by th e ir  publication quite a howl 
of ind ignation  am ong his colleagues. How then  ? the  public asked. 
H e, D r. Pirogoff, whom we reg ard ed  as alm ost the  em bodiment of 
E uropean  learn ing , believing in  the  superstitions of crazy alche
m ists ? H e, who, in  th e  w ords of a contem porary—

“ was the very incarnation  of exact science and methods of th o u g h t; who, 
had  dissected hundreds aud  thousands of hum an organs, m aking himself 
th u s  acquainted w ith  all th e  m ysteries of surgery  and anatomy as we are w ith 
ou r fam iliar fu rn itu re  ; the  savan t for whom physiology had no secrets, and 
who, above all men, was one of whom V oltaire m ight hjive ironically asked 
w hether he had not found im m ortal soul between the b ladder and the blind 
g u t,—th a t samo Pirogoff is found a fte r his death devoting whole chapters in
his lite ra ry  W ill to the scientific dem onstration .............”
— of w hat ? W hy, of the  existence in every organism  o f a distinct 
“ v i t a l  F o r c e , ”  independen t of any physical or chemical process. 
L ike L ieb ig  he accepted  the derided  and tabooed homogeneity of 
n a tu re — a L ife-Principle, and th a t persecuted  and hapless teleology, 
o r the  science of the  final causes of th ings, which is as philosophi
cal as it  is unscientific , if  wo hayc to  believe im perial and royal



academies. H is unpardonable sin in  th e  eyes of dogm atic m odern  
science, how ever, was th is  : The g rea t anatom ist and  surgeon  h a d  
the  “ hardihood”  of declaring  in  his Memoirs, t h a t :—

“ W e have no cause to re ject the possibility of the existence of organism s 
endowed w ith such properties th a t would im part to  them —the direct embodi
ment of the universal mind—a perfection inaccessible to  our own (hum an)
m ind ............. Because, we have no rig h t to m aintain th a t m an is th e  la s t
expression of the  divine creative though t.” (Novoye Vremya of 1887.)

Such are  th e  chief features of the  heresy of one who ran k ed  h ig h  
am ong the  m en of exact science of th is age. H is Memoirs show 
p la in ly  th a t  no t only he believed in a universal deity , divine Id e a 
tion , or the  H erm etic  “ T hought d iv ine,” in a  V ital P rincip le , b u t 
ta u g h t all th is, and  tried  to dem onstrate i t  scientifically. Thus ho 
argues th a t  U niversal M ind needs no physico-chem ical, o r m echa
nical b ra in  as an  o rgan  of transm ission. H e even goes so fa r  as 
to  adm it i t  in  these suggestive w o rd s :—

“ O ur reason m ust accept in all necessity an infinite and eternal M ind 
w hich ru les and governs the ocean of life . . . .  Thought and creative ide
ation, in fu ll agreement with the laws qf unity and causation, manifest them- 
selves plainly enough in universal life without the participation of brain-slush. 
. . . D irecting  the  forces and elements tow ard  the  form ation of organism s, 
th is  organizing life-principle becomes self-sentient, self-conscimis, racial o r 
individual. Substance, ru led  and directed by the life-principle, is organised  
according to a general defined plan into certa in  types............. ’

H e exp la in s th is  belief by  confessing th a t never, d u rin g  his 
long  life so full of study, observation, snd  experim ents, could h e  
“ acquire th e  conviction, th a t our b ra in  could be the  only organ  of 
th o u g h t in th e  whole universe ; th a t every th ing  in  th is world, save 
th a t  o rgan  should be unconditioned and senseless, and th a t  hum an  
th o u g h t alone should im part to  th e  universe a  m eaning  an d  a  
reasonable  harm ony in its in teg rity .”

A nd he adds apropos of M oleschott’s m aterialism  :—
“ Howsoever m uch fish and peas I  m ay eat, never shall I  consent to  g ive 

away my Ego in to  durance vile of a p roduct casually ex tracted  by m odern 
alchemy from the  urine. If, in  our conceptions of the  U niverse, it  be o u r 
fate to fall into illusions, then  my ‘ illusion’ has, a t least, the  advantage of 
being very consoling. For, it  shows to me an  in telligen t U niverse and  tb e  
ac tiv ity  of Forces w orking in  it  harm oniously and  in telligently  ; and  th a t  
m y ‘ I  is not the p roduc t of chemical and histological elements, b u t ait em
bodiment of a common universal Mind. The la tte r, 1 sense and rep resen t to  
m yself as ac ting  in  free will and consciousness in accordance w ith  th e  sam e 
law s w hich are traced  for the  guidance of m y own m ind, b u t only exem pt 
from  th a t  re s tra in t w hich tram m els our hum an conscious ind iv iduality .”

F or, as rem ark s elsew here th is  g re a t and  philosophic m an of 
Science :—

“ The limitless and the eternal, is not only apostulate of our mind a.nd reason, 
but also a gigantic fact, in itself. W hat w ould become of our ethical b r  m oral 
p rincip le  were no t th e  everlasting  and in teg ra l t r u th  to  serve i t  as a  foun
dation  !”

T he above selections, tran s la ted  verbatim  from  th e  confessions 
of one who was d u rin g  his long life a  s ta r  of th e  first m agn itude  in  
th e  fields of pathology  and  su rgery , show him  im bued and soaked 
th ro u g h  w ith  th e  philosophy of a  reasoned  and scientific m ysticism . 
In  read ing  th e  Memoirs of th a t m an of scientific fame, we feel p roud

to find him accepting, alm ost wholesale, the fundam ental doc
trines and beliefs of Theosophy. W ith  such an exceptionally scienti
fic m ind in the  ranks of m ystics, th e  idiotic grins, the cheap satires 
and flings a t our g re a t Philosophy by some European and A m erican 
“  F ree th in k e rs ,” become alm ost a compliment. More th an  ever 
do th e ir  protests ap p ear to us like the frigh tened  discordant cry of tho 
n ig h t owl h u rry in g  to h ide in its  dark  ru ins before the ligh t of tho 
m orning Sun,

The progress of physiology itself, as we have ju s t said, is a 
sure w arran t th a t the  daw n of th a t day, when a full recognition of 
a universally diffused m ind will be an accomplished fac t—is not far 
off. I t  is only a  question of tim e.

F or, n o tw ith stand ing  th e  boast of physiology, th a t the aim of 
its researches is only the  sum m ing up of every vital function in 
o rder to b ring  them  into a definite order by showing th e ir  m utual 
relations to and  connection w ith the laws of, physics and chem istry, 
hence, in th e ir  final form , w ith m echanical law s—we fear there  is 
a  good deal of contrad iction  betw een th e  confessed object and tho 
speculations of some of th e  best of our m odern physiologists, 
w hile few of them  would dare  to re tu rn  as openly as d id  D r. 
Pirogoff to the  “ exploded superstition” of vitalism  and the  severely 
exiled life-principle, th e  princip ium  vito of Paracelsus— yet physio- 
l°g y  stands sorely perp lexed  in th e  face of its  ablest represen tatives 
before  certa in  facts. U n fo rtuna te ly  for us, th is age of ours is nofc 
conducive to th e  developm ent of moral courage. The tim e for 
m ost to ac t on th e  noble idea of “ princip ia , non homines,” has not 
y e t come. A nd y e t th e re  a re  exceptions to the  general rule, and  
physiology— whose destiny  it  is to become the  hand-m aiden of 
O ccult tru th s— has no t le t th e  la tte r  rem ain w ithout th e ir  w it
nesses. T here are those who are already stoutly p ro testing  against 
c e rta in  h itherto  favorite propositions. F o r instance, some physio
log ists are already  denying  th a t it is th e  forces and  substances, 
of so-called “ inan im ate” na tu re , w hich are  acting exclusively in 
liv ing  beings. F or, as they  well argue

“ The fact th a t we re jec t the interference of o ther forces in living things 
depends entirely on the limitations of our senses. W e use indeed, the same 
organs for our observations of both anim ate and inanim ate natu re ; and these 
organs can receive m anifestations of only a lim ited realm of motion. V ibra
tions passed along the fibres of our optic nerves to  the brain, reach our per
ceptions th rough  our consciousness as sensations of light and color; vibrations 
affecting our consciousncss th rough  our auditory  organs strike us as sounds* 
all our feelings, th rough  w hichever of our senses, are due to nothing b u t mo-

Such are the teachings of physical Science, and such were in 
th e ir  roughest outlines those of occultism, aeons and  milleniums 
back . T he difference, however, and  most v ita l distinction between 
th e  two teachings, is th is : official science sees in motion simply a 
b lind , unreasoning force or law  ; Occultism  trac in g  motion to its  
origin identifies ifc w ith the  U niversal D eity , and calls this e ternal 
(.•easeless motion— the “ G reat B reath .”

Vido 11 Secret Doctriuc,” Vol. i, pp. 2 and 3,



Nevertheless, however lim ited th e  conception of m odern Scienco 
about the said Force, still i t  is suggestive enough to have forced 
the following rem ark  from a g re a t S cien tist, the  p resen t P rofessor 
of Physiology a t th e  U n iversity  of Basel, who speaks like an  Occul
tist*  :—

“ I t  would be folly in us to expect to be ever able to discover, w ith th e  ass is t
ance only of our external senses, in anim ate natu re  th a t something w hich 
we are unable to find in the inanim ate. ”

A nd fo rth w ith  th e  lec tu re r adds th a t  m an being  endow ed “ in 
addition  to his physical senses w ith  an  inner sense,” a  percep tion  
which gives him  th e  possibility  of observing the sta tes  and  pheno
m ena of his own consciousness, “ he has to use tha t in  dealing  
w ith  an im ate n a tu re ” — a profession of fa ith  verg ing  suspiciously 
on the  bo rders of Occultism . H e denies, m oreover, th e  assum ption, 
th a t  the  s ta te s  and  phenom ena of consciousness rep resen t in  sub
stance th e  same m anifestations of motion as in  the  ex te rn a l world, 
an d  fortifies h is denial by th e  rem inder th a t  not all of such s ta te s  
an d  m anifestations have necessarily a  spatia l extension. A ccord ing  
to  him , th a t  only is connected w ith  our conception of space w hich 
lias reached  our consciousness th ro u g h  sight, touch, and  tho 
m uscular sense, while all th e  o ther senses, all the affects, ten d en 
cies, as all th e  in term inable series of rep resen ta tions, have  no 
extension in  space bu t only in  tim e.

T hus he asks :—
“ W here then  is there  room in th is for a mechanical theory ? O bjectors 

m igh t argue th a t this is so only in appearance, while in reality  all these have 
a spatial extension. B ut such an argum ent would be entirely  erroneous. O ur 
sole reason for believing th a t objects perceived by the senses have such 
extension in  th e  external world, rests on the  idea th a t they  seem to do so, as 
fa r as they  can be w atched and observed th ro u g h  the senses of sigh t and 
touch. W ith  regard , however, to  the realm  of our inner senses even th a t  
supposed foundation  loses its force and th ere  is no ground  for adm itting  it .”

The w inding-up  a rgum en t of th e  lec tu re r is m ost in te re s tin g  to  
Theosophists. Says th is  physiologist of th e  m odern school of 
m aterialism ,

“ Thus, a deeper and more d irect acquaintance w ith our inner nature 
unveils to us a  w orld entirely unlike the world represented to us by our external 
senses, and reveals th e  m ost heterogeneous faculties, shows objects having 
nough t to  do w ith  spatial extension, and phenom ena absolutely disconnected 
w ith those th a t  fall under m echanical law s.”

H ith e rto  th e  opponents of v italism  an d  “ life-princip le’5, as well 
as the follow ers of m echanical theory  of life, based th e ir  views on 
the  supposed fac t th a t, as physiology w as p rogressing  fo rw ard  its  
students succeeded m ore an d  m ore in  connecting  its functions w ith  
th e  laws o f blind  matter. A ll those m anifestations th a t  used to be  
a ttrib u ted  to  a  “  m ystical life force ” , th ey  said, m ay be b ro u g h t 
now under physical and  chem ical law s. A nd they  w ere, and  still 
are  loudly clam ouring for th e  recognition  of th e  fac t th a t  i t  is only 
a question of tim e w hen i t  will be triu m p h an tly  dem onstrated  th a t  
th e  whole v ita l process, in  its  g ra n d  to ta lity , rep resen ts n o th in g  
m ore m ysterious than  a very  com plicated  phenom enon of m otion, 
exclusively govorned by  tho  forces of inanim ate na tu re .

* .Prom a paper read  by h im  som e tim e  ago a t  a  pub lic  lec tu re .

B u t here  we have a  professor of physiology who asserts th a t the  
h isto ry  of physiology proves, unfortunately  for them , quite the con
tra ry  ; and  he pronounces these ominous words :—

“ I  m aintain  th a t th e  more our experim ents and observations are exact and 
m any sided, the  deeper we penetra te  into facts, the more we try  to fathom  
and  speculate on the  phenom ena of life, the more we acquire the conviction 
th a t  even those phenom ena th a t  we had hoped to be already able to explain 
by physical and chemical laws, are in reality unfathomable. They are vastly  
more com plicated, in f a c t ; and  as we stand  a t present, they will not yield to 
any mechanical explanation.”

T his is a te rrib le  blow a t  th e  puffed-np bladder known as M ate
rialism , w hich is as em pty  as it is d ilated . A Judas, in the camp 
of th e  apostles of n eg a tio n —th e  “ anim alists ” ! B ut the Basel 
p rofessor is no so litary  exception, as we have just show n; and 
th e re  a re  several physiologists who are of his way of th inking, in
deed some of them  going  so fa r  as to alm ost accept free-w ill and 
consciousness, in th e  sim plest monadic p ro top lasm s!

One discovery a fte r  th e  o th er tends in th is direction. The works 
of some G erm an physiologists are especially in teresting  w ith  regard  
to  cases of consciousness and  positive discrim ination—one is almost 
inclined  to say thought— in th e  amcebas. Now the  amoebas or an i
m a lcu le  are, as all know , m icroscopical protoplasm s—as the Fam- 
pyrello Sp irogyra  fo r instance, a m ost simple elem entary cell, a  
protoplasm ic d rop , form less and  alm ost structureless. A nd yet it  
shows in its  behav iou r som ething for w hich zoologists, if they do 
n o t call i t  m ind and  pow er of reason ing , will have to find some 
o th e r qualificative, and  coin a new term . F o r see w hat Cienkowsky 
says of it.*

S peak ing  of th is microscopical, bare, reddish  cell he describes th e  
way in  w hich it  hun ts fo r and  finds am ong a num ber of o ther aquatic 
p lan ts  one call spirogyra, re jec ting  every other food. Exam ining 
its  peregrinations under a pow erful microscope, he found it w here 
m oved by hu n g er, first p ro jec ting  its pseudopodiao (false feet) by  
th e  help of which it  craw ls. T hen it  commences moving about u n til 
am ong a g re a t varie ty  of p lan ts  i t  comes across a spirogyra, a fte r 
w hich it  proceeds tow ard  th e  cellulated portion of oue of the cells 
of th e  la tte r , and  placing  itse lf on it, it bu rsts the tissue, sucks the 
con ten ts  of one cell and  th en  passes on to another, repeating  the  
sam e process. This n a tu ra lis t never saw it take any other food, 
and  it  never touched any of the num erous p lants placed by Cien
kow sky in its  way. M entioning ano ther amoeba— the colpadella 
pugnax— he says th a t he found it  showing the  same predilection for 
th e  chlamydomonas on w hich it  feeds exclusively, “ having m ade 
a  p u nc tu re  in th e  body of the chlam ydom onas it sucks its chloroppliyl 
and  th en  goes aw ay,” he w rites, add ing  these significant w ords: 
“  T h e ir w ay of ac ting  of these monads du ring  their search  for and  
recep tion  of food, is so am azing th a t one is almost inclined to see 
in them  consciously acting beings I”

N o t less suggestive are  tlie  observations of The. W . Engelm an 
(Beitrage zur Pliysiologie des Protoplasm ), on the Orc-ella, ano ther 
un ice llu lar organism  only a trifle  more complex th a n  the  Vamjryrella•

* L . Cienkowsky. See his work Beitrage zur K entnies der M onaden , Archiev f, 
mikroskop. Anatomie.



Me shows them  in a  drop of w ater u n d er a m icroscope on a  piece 
of glass, lying so to speak, on th e ir  backs, i . e., 011 th e ir  convex side, 
so th a t the  pseudopodia p ro jec ted  from  th e  edge of th e  shell find 
no hold in space and  leave th e  amoeba helpless. U n d er these  c ir
cum stances th e  following curious fac t is observed. U n d er th e  very  
edge of one of th e  sides of the  protoplasm  gas-bubbles beg in  imme
d iate ly  to  form, which m aking  th a t  side ligh ter, allow i t  to be 
ra ised , b rin g in g  a t  the  same tim e the opposite side of th e  creatu re  
in  contact w ith  th e  glass, thus fu rn ish ing  its pseudo o r false feet 
m eans to  g e t hold  of the surface an d  thereby  tu rn in g  over its  body 
to  raise itself on all its pseudopodia. A fte r th is , the  amoeba pro
ceeds to  suck back into itself th e  gas-bubbles and  begins to move. If  
a  like  drop  of w ater is placed on the low er ex trem ity  of th e  glass, 
th en , following th e  law of g rav ity  th e  amoeba will find them selves 
a t  first a t  th e  lower end of th e  drop of w ater. F a ilin g  to  find 
th e re  a  po in t of support, they p roceed  to genera te  la rge  bubbles of 
gas, when, becom ing lig h te r th a n  th e  w ater, th ey  a re  ra ised  up 
to  th e  surface of th e  drop.

In  th e  w ords of E ngelm an :—
“ If  haviDg reached the surface of th e  glass they  find no m ore suppo rt for 

th e ir  feet th an  before, forthw ith  one sees the  gas-globules dim inishing on one 
side and increasing in size and num ber on the  other, or both, un til th e  crea
tu re s  touch w ith the edge of th e ir shell the  surface of the  glass, and are 
enabled to  tu rn  over. No sooner is th is done than  the gas-globules disappear 
an d  th e  Arcella begin craw ling. D etach them  carefully  by means of a fine 
needle from  the surface of the  glass and  thus b ring  them  down once more 
to  the lower surface of the drop of w a te r ; and fo rth w ith  they  will repeat the 
sam e process, vary ing  its details according to necessity and devising new 
m eans to reach th e ir  desired aim. T ry  as m uch as you will to place them  in 
uncom fortable positions, and they  find m eans to  ex tricate  them selves from 
them , each time, by one device or the  o th er; and  no sooner have they  succeed
ed than  the gas-bubbles disappear ! I t  is impossible not to  adm it th a t  such 
facts as these point to the presence of some P s y c h i c  process in the protojrtasm*

A m ong hundreds of accusations ag a in st A siatic na tions of d eg ra
d in g  superstitions, based on “  crass ignorance,”  th e re  ex ist no more 
serious denunciation  th an  th a t w hich charges and  convicts them  of 
person ify ing  and  even deifying  th e  ch ief o rgans of, an d  in , the  
hum an body. Indeed , do no t we h e a r these “ b en ig h ted  fools” of 
H indus speak ing  of th e  sm all-pox as a goddess— thus personify ing  
th e  m icrobes of th e  variolic v irus ? Do we no t read  abou t T a n tri- 
has, a  sect of m ystics, g iv ing  p ro p er nam es to nerves, cells and 
arteries, connecting  and iden tify ing  various p a rts  of the  body w ith 
deities, endow ing functions and  physiological processes w ith  in telli
gence, and  w hat not ? The vertebrae, fibres, ganglia, th e  cord, etc., 
of the spinal co lu m n ; th e  hea rt, its  four cham bers, au ric le  and 
ventricle, valves and  th e  r e s t ; stom ach, liver, lungs an d  sp le e n ; 
every th ing  has its special deific nam e, is believed to act consciously 
ijnd to act under th e  po ten t will of th e  Yogi, whose head  an d  h eart 
a re  th e  seats of B rahm a and  th e  various p a rts  of whose body are 
all the  pleasure grounds of th is  o r ano th er d e ity  !

This is indeed ignorance. E specially  w hen we th in k  th a t  th e  said 
organs, and the  whole body of m an are  composed of cells, and 
these  cells are now being  recognised  as individual organism s and—

* Loc, dt, Pfluget*s Archiv. Bk. II. S. 387.

quien sabe—will come perhaps to be recognised some day as an  
independent race o f thinkers inhab iting  th e  globe, called man ! I t  
really  looks like it. F o r was it  not h ith erto  believed th a t  all tho 
phenom ena of assim ilation and  sucking in  of food by th e  in testin a l 
canal, could be explained  by the  laws of diffusion and endostnosis ? 
A nd  now, alas, physiologists have come to learn  th a t the  action of 
th e  in testina l canal d u rin g  the  ac t of resorbing, is no t iden tical 
w ith  the  action of th e  non-liv ing m em brane in the dialyser. I t  is 
now well dem onstrated  th a t—
“ th is wall is covered w ith  epithelium  cells, each of which is an organism }wr 
ae, a  living being, and  w ith  very  complex functions. W e know further, th a t 
such a  cell assim ilates food—by means of active contractions of its proto
plasm ic body—in a m anner as m ysterious as th a t which we notice in the  
independent amoeba and  anim alcules. W e can observe on the intestinal 
epithelium  of th e  cold-blooded anim als how these cells project shoots—■ 
pseudopodise—out of th e ir  contractive, bare, protoplasm ic bodies—which 
pseudopodise or false feet, fish out of the food drops of fat, suck them  into
th e ir  protoplasm  and  send i t  fu rth e r, tow ard  the lym ph-duct............ Tho
lym phatic cells issu ing  from  the  nests of th e  adipose tissue, and squeezing 
them selves th rough  th e  epithelion cells up to the  surface of the  intestines, 
absorb therein  the drops of fa t and  loaded w ith their prey, travel homeward 
to  the lym phatic canals. So long as th is active work of the cells rem ained 
unknow n to us, th e  fac t th a t  while the  globules of fa t penetrated  th rough  
th e  walls of the in testines into lym pathic channels, the sm allest of pigm ental 
g ra ins in troduced into th e  intestines did not do so,—rem ained unexplained. 
B n t to-day we know, th a t th is faculty  of selecting their special food—of 
assim ilating  the useful and re jec ting  the useless and the harm ful—is common 
to  all the unicellular organism s.”*

A nd the  lec tu re r queries why, if th is  discrim ination  in  the  
selection of food ex ists in  th e  sim plest and most elem entary 
of th e  cells, in th e  form less and  structu reless protoplasm ic drops, 
__wby i t  should no t ex ist also in th e  epithelian  cells of our in testi
na l canal. Indeed , if the  Vampyrella  recognises its much beloved 
Spirogyra, am ong hund red s of o ther p lan ts, as shown above, w hy 
should not the  ep ithe lian  cell sense, choose and select its  favourite  
d rop  of fa t from  a  p igm ental g ra in  ? B ut we will be told th a t  
“ sensing, choosing, and  selecting” perta in s only to reasoning 
beings, a t least to  th e  in stinct of more stru c tu ra l anim als th an  is 
th e  protoplasm ic cell outside or inside m an. A greed ; bu t as wo 
tran s la te  from  the lectu re  of a  learned  physiologist and the works 
of o th er learned  natu ra lis ts , we can only say, th a t these learned  
gentlem en m ust know  w h at they  are  ta lk in g  a b o u t; though they  
a re  probably  ig n o ran t of th e  fac t th a t th e ir  scientific prose is b u t 
one degree rem oved from  th e  ignorant, superstitious, b u t ra th e r  
poetical “ tw addle” of th e  H indu  Yogis and  T antrikas.

A nvhow , our P rofessor of Physiology falls foul of the  m a te ria 
lis tic  theories of diffusion and  endosmosis. Armed w ith  th e  facts 
of th e  evident discrim ination and  a m m d  in the cells, he demon
s tra te s  by num erous instances th e  fallacy of try in g  to  explain 
ce rta in  physiological processes by m echan ic^  th e o rie s ; such for 
in stance  as th e  passing  of sugar from  the liver (where i t  is 
tran sfo rm ed  in to  glucose) in to  the  blood. Physiologists find g re a t 
difficulty in  explain ing  th is  process, and regard i t  as an im possibility

* From the paper read by the Professor of Physiology a t tlie University of Basel, 
previously quotod



to bring i i  under the endosmosic laws. In  all p robab ility  th e  lym 
phatic cells play ju s t as active a p a r t  d u rin g  th e  absorp tion  of ali
m entary  substances dissolved in w ater, as th e  peptics do, a  process 
well d em onstra ted  by F . H of m eister.*

G enerally  speaking, poor convenient endosmose is de th roned  and 
exiled from  am ong the  active functionaries of the hum an body as 
a useless sinecurist. I t  has lost its voice in  the  m a tte r  of g lands 
and  o ther agen ts of secretion, in  th e  action of w hich the  same 
ep ithelian  cells have rep laced  it. The m ysterious facu lties of 
selection, of ex trac tin g  from  the  blood one k ind  of substance and  
re jec tin g  ano ther, of transfo rm ing  th e  form er by m eans of decom
position and synthesis, of d irecting  some of th e  products in to  passages 
w hich will th row  them  out of th e  body and  red irec ting  o thers into 
th e  lym phatic an d  blood vessels— such is th e  work of th e  cells. “ I t  
is  evident tha t in  all this there is not the slightest h in t at diffusion  
or endosmose ” , says th e  Basel phosiologist. “ I t  becomes entirely  
useless to try  and explain these phenomena by chemical laws.”

B ut perhaps physiology is luck ier in  some o ther d ep artm en t ? 
F a ilin g  in the  laws of alim entation, i t  m ay have found some conso
lation for its  m echanical theories in th e  question of th e  ac tiv ity  of 
m uscles and  nerves, w hich it  sought to  explain by  electric  laws ? 
A las, save in  a few fishes— in no o ther liv ing organism s, least of all 
in  th e  hum an body, could i t  find any  possibility of po in ting  out 
electric  cu rren ts  as th e  chief ru lin g  agency. E lectrobiology on 
th e  lines of pure  dynam ic electricity  has egreg iously  failed . 
Ig n o ra n t of “ F o h a t,” no electrical cu rren ts  suffice to explain  to it  
e ith e r m uscular or nervous ac tiv ity  !

B ut th ere  is such a th in g  as th e  physiology of ex te rn a l sensa
tions. H ere  we are  no longer on terra incognita, and  all such 
phenom ena have a lready  found purely  physical explanations. No 
doubt, th ere  is th e  phenom enon of sigh t, th e  eye w ith its  optical 
ap p ara tu s , its  cam era obscura. B u t the  fac t of the  sam eness of the  
reproduction  of th in g s in th e  eye, according to the same laws of 
re frac tion  as on th e  p late  of a pho tog raph ic  m achine, is no v ita l  
phenomenon. The same m ay be rep roduced  on a dead eye. The 
phenom enon of life consists i?i the evolution and development o f the 
eye i ts e l f  H ow is th is m arvelllous and com plicated w ork produced ? 
To th is P hysio logy  replies, “ W e do no t k n o w /’ for, tow ard  th e  
solution of th is  g re a t problem —

“ Physiology has no t ye t made one single step. T rue, we can follow the  
sequence of the  stages of the developm ent and form ation of the  eye, b u t why 
i t  is so and what is th e  causal connection, we have absolutely no idea. The 
second vital phenom enon of the  eye is its accom m odating activ ity . A nd here 
we are again face to  face w ith  the  functions of nerves and m uscles—our old 
insolvable riddles. The same m ay be said of all the  organs of sense. The 
sam e also relates to  o ther departm en ts of physiology. W e had hoped to  
explain the phenom ena of the circulation  of th e  blood by the laws of h y d ro s ta 
tics or hydrodynam ics. Of course th e  blood moves in  accordance w ith the 
hydrodynam ical laws ; b u t its relation  to them  rem ain u tte rly  passive. A s to 
th e  active functions of the hea rt and  th e  m uscles of its  vessels, no one, so far, 
as ever been able to explain them by physical laws,

* U nterm cku ngen  fiber R esorp tion  u . A ss im ila tio n  der Nahrstoffc (Archiv f. Experi- 
m entalle Pathologie und Pharmakologie, Bk. XIX, 1885).

T he underlined  w ords in  th e  concluding portion of the  able 
Professor’s lecture  are  w orthy  of an O ccultist. Indeed , he seems 
to  be rep ea tin g  an aphorism  from the  “ E lem entary  In s tru c tio n s” 
of th e  E soteric physiology of practical occultism :—

“ The riddle of life* is found in the activefunctions of a living organism, the real 
perception of which activity ive can get only through observation, and not owing to 
our external senses ; by observations on our will, so far as it penetrates our 
consciousness, thus revealing  itself to our inner sense. Therefore, when 
t h e  s a m e  phenomenon acts only on our external senses, we recognize it no 
longer. We see every th ing  th a t takes place around and ,near the pheno
menon of motion, b u t the  essence of th a t phenomenon we do not see a t all, 
because we lack for it  a special organ  of receptivity. We can accept th a t esse 
in  a m ere hypothetical way, and do so, in fact, when we speak of ‘active func
tions’. Thus does every physiologist, for he cannot go on w ithout such 
h y p o thesis ; and  th is is a first experim ent of a psychological explanation of all
v ita l phenom ena.............A nd  if it  is dem onstrated to  us th a t we are unable
w ith  th e  help only of physics and chem istry to explain the phenomena of life, 
w hat m ay we expect from o ther ad juncts of physiology, from the  sciences of 
morphology, anatom y, and  histology P I  m aintain th a t these can never help 
us to  unridd le  the  problem  of any of the m ysterious phenomena of life. 
F o r a fte r we have succeeded w ith  the help of scalpel and microscope in 
d iv id ing  th e  organism s in to  th e ir  m ost elem entary compounds, and reached 
the  sim plest of cells, i t  is ju s t  here th a t we find ourselves face to face w ith 
th e  g r e a t e s t  problem  of all. T h e  sim plest monad, a microscopical point of 
protoplasm , form less and  structureless, exhibits yet all th e  essential vital 
functions, alim entation, grow th, breeding, motion, feeling and sensuous per
ception, and even such functions which replace ‘ consciousness’—the soul of 
th e  h igher an im a ls!”

T he problem — for m ateria lism — is a  te rrib le  one, indeed I Shall 
ou r cells, and  infinitesim al monads in  natu re , do for us th a t  which 
th e  argum ents of the  g rea tes t P an theistic  philosophers have h ither
to  failed to do ? L e t us hope so. A nd if they do, then the  
“  superstitious and  ig n o ran t” E astern  Y ogis, and even th e ir  ex
o te ric  followers, will find them selves vindicated. F o r we h e a r  
from  th e  same physiologist t h a t :—

A la rge  num ber of poisons are  prevented by the  epithelian cells from pene
tra tin g  into lym phatic spaces, though we know th a t they are easily decom
posed in  th e  abdom inal and in testina l juices. More than  th is. Physiology 
is aw are th a t by in jecting  these poisons directly  into the blood, they will 
s e p a r a t e  from, and reappear th ro u g h  the in testinal walls, and th a t in  th is 
process the  lymphatic cells take  a m ost active p art.”

I f  th e  reader tu rn s  to  W eb ste r 's  D ictionary, he will find therein  
a  curious explanation  of th e  w ords “ lym phatic” and “ lympli” . 
E tym ologists th in k  th a t  th e  L a tin  word lympha  is derived from  
th e  G reek  nymplie, “ a  nym ph o r inferior goddess”, they say. “ T he 
M uses were som etim es called  nym phs  by the  poets.”  H ence 
(accord ing  to W ebster) a ll persons in  a  s ta te  of rap tu re , a9 seers, 
poets, m adm en, etc., w ere said to  be cau g h t by  the nym phs.

T he Goddess of M oisture (the G reek an d  L atin  nym ph  or lymph, 
then) is fab led  in  In d ia  as b e in g  born  from the pores of one of t he 
gods, w hether th e  Ocean God, V aruna, or a minor “ riv e r god” is

* “ L ife  and a c tiv ity  are bu t the two different names for the same idea, or, what in 
etill more correct, they  are two words with which the men of science connect no 
definite idea whatever. Nevertheless, and perhaps ju s t for that, they are obliged 
to uso thorn, for they contain tho point of contact between the most difficult pro
blems, over which, iu fact, tho greatest thinkers of tho m aterialistic school hare  ever 
tripped .’*



left to the particu lar sect and fancy of th e  believers. B n t the m ain 
question is, th a t the  ancien t G reeks and  L atin s are thus adm itted ly  
known to have shared  in the same “  superstitions” as the  H indus.
I his superstition  is shown in th e ir  m a in ta in ing  to th is day  th a t 

every atom  of m atter in the  four (or five) E lem ents is an em anation 
from an in ferior god or goddess, him self or herself an earlie r em a
nation  from a superior d e i ty ; and , m oreover, th a t each of theso 
atom s— b eing  B rahm a, one of whose nam es is A n u , or atom — no 
sooner is i t  em anated  th an  it  becmeos endowed w ith  consciousness, 
each of its k ind, and  free-w ill, ac tin g  w ith in  th e  lim its of l«w. Now, 
he who know s th a t  th e  kosmic tr im u ti (trin ity ) composed of B rahm a, 
th e  C re a to r ; V ishnu, th e  P re se rv e r ; and  Siva, th e  D estroyer, is a  
m ost m agnificent and  scientific sym bol of th e  m aterial U niverse  
and  its g rad u a l evolution; and who finds a proof of th is, in  th e  
etym ology of th e  nam es of these deities *plus  th e  doctrines of G upta  
Vidya , or esoteric know ledge—know s also how to correctly  
understand  th is  “  superstition .”  T he five fundam ental title s  of 
V ishnu— added to th a t of A n u  (atom,) common to all th e  trim u rtic  
personages— w hich are, B huta lm an , one w ith th e  c rea ted  or em an
a ted  m aterials of th e  w o r ld ; P radhanatm an, “ one with the senses’*; 
Param atm an, “ Suprem e Soul’*, an d  A tm a n , Kosmic Soul, o r tho  
U niversal M ind— show sufficiently w hat th e  ancien t H indus m ean t 
by  endow ing w ith  m ind and consciousness every atom  an d  g iv ing  
i t  a d istinc t nam e of a god or a goddess. P lace th e ir  P an theon  
composed of 30 crores (or 300 millions) of deities w ith in  the m acro
cosm (th e  U niverse), or inside the  microcosm (m an), and  th e  num ber 
will not be found overrated , b u t th e  reverse, since they  re la te  to  th e  
atom s, cells, and  molecules of ev e ry th in g  living.

This, no doubt, is too poetical and  ab stru se  for our genera tion , 
hut it  seems decidedly  as scientific, if no t m ore so, th an  th e  teach 
ings derived from  the  la te st discoveries of Physiology an d  N a tu ra l 
H istory.

H . P . B la v a t s k y .

* Brrahmti comes from the root hrih, to “ expand,” to “ scatter >” Vishnu, from 
the root vis or vish (phonetically) “ to enter into, ” “ to pervade”—the universe, 
of matter. As to Siva—the patron of the Yogis,—tho etymology ©f his namo would 
remain incomprehensible to the casual reader.

S T R IK IN G  H O M E .
C h a pter  I. My F a th er .

66 / ~ \ H ,  fa th e r!  H ow  w eary  you lo o k !”  “ Yes, Ella, I  feel 
\ J  w ell-nigh w orn  ou t. A ll my hopes aro now u tte rly

dashed  to  pieces!”
H e had  re tu rn ed  from  one of his alm ost daily erran d s to tho 

City. 1 led him  to th e  couch by  th e  window, where he could look 
on th e  sun-bathed  g reen ery , he loved so well, and he sank down 
on th e  pillows w ith  th e  heavy, springless motion of extrem e ex
haustion . W atch in g  him , as he lay  there  before me, b rea th ing  so 
laboriously, th a t every now an d  then , he had  to raise himself w ith 
my assistance to  obtain  m om entary  relief, a  feeling of the  deepest 
anx iety  came over me, such as I  had  never known before.

H is nervous organization had  always shown so m uch la ten t 
s tre n g th  in  resis tin g  successfully th e  ever increasing w eight q£ 
overw helm ing care, th a t  m y firm  reliance on the w onderful elasti
city  of his constitu tion  h a d  never deserted  me. A nd  now, tho 
deep lines on his poor w an face, his con trac ted  brow, his pale and 
p inched  look, all b ro u g h t m e to  th e  verge  of realizing an awful 
im pend ing  danger, and  sen t an  icy trem or th rough  my veins. 
H ow  sadly  he was changed , from  th e  joyous, active, energetic 
m an, as I  h ad  seen him , w hen  only four years ago, we had  sta rted  
on ou r w anderings ! I  le t m y m ind ru n  back, and all th e  happy as 
w ell as sad  incidents ro lled  p as t before m y inner eye.

M y fa th e r  h ad  called  m e back  from  school, when niy education 
w as bare ly  finished, b u t he declared  he could not do any  longer 
w ithou t m e. My m other h av ing  died d u rin g  my infancy, I  was 
sen t to  B altim ore a t th e  age  of ten  and  only saw my fa th er three 
o r  four tim es a year, when his business engagem ents b rough t him 
to the  E aste rn  S tates. Y et theso short and  happy visits prevented  
any  feeling  of estrangem en t from  arising, for his w arm  loving 
n a tu re  an d  excessive devotion to me, found expression a t every 
tu rn , in  every  trifle.

A s he had  never tro u b led  me w ith  his p rivate  m a tte rs , I  w as 
considerab ly  surprised , w hen jo in ing  him  a t  St. P aul, to find his 
a rran g em en ts  all in  a  s ta te  of transition , no t to say confusion.

O w ner of a  fairly  rem unera tive  business, he had  always given 
me th e  im pression of be in g  a  prosperous m an, b u t now I  found 
th a t  for some years past h is profits had gradually  dim inished to a. 
very  sm all sum, w hich ev idently  w ould even see a lower ebb, if 
th in g s  w ere allowed to go on in  th e  same way. There was no 
m ystery  w hatever in  th e  m a tte r, as he himself clearly explained 
to  me th e  cause.

A ll his life he h ad  been fond  of scientific pursuits, and  of m echa
nical contrivances. A t first he indulged  this fancy as a m eans of 
re laxation  a fte r business hours, soon to find th a t it  took a g rea te r 
hold  on him  as his know ledge and  in terest grew apace w ith his 
experience. The tu rn in g  point, however, was reached  when he 
inven ted  an  electric lam p, w hich by its sim plicity, durab ility , and  
cheapness, appeared  to  him  destined to drive every  o ther 
riva l ou t of the  field. So com pletely was ho absorbed  by 
his invention and  its  p rac tica l possibilities, th a t devoting all



his timo to tho final im provem ent of his pet schem e, ho 
round as a na tu ra l consequence, his business sink in to  a  sta to  
ot inanition and  disorganization. I t  was a  luckv chance th a t, 
influenced by his own leanings and g u ided  by my advice he escaped 
complete ru in  by  realizing, beforo it was too late, his rem ain ing  
s ock of goods a t so fair a price, th a t  he was in a  position to  e n te r  
on his new v en tu re  with a  round  sum a t his b an k e r’s.

His sanguine tem peram ent ra ised  his hopes to the  h ighest p itch ,
and ins dream s of g rea t w ealth would have been p itiab le  by fcheir 
overpow ering persistency, had g reed  alone been th e ir  ac tin g  
motive. B ut nil his golden visions centred  in  the  s tro n g est and 
m ost devoted love for me, whose happiness was going  to  be secured 
m  every d irection, by this treasu iv  w ithin his easy g rasp .

In  th e  m eantim e, however, we both had  to work stead ily  fo r the 
a tta in m en t of the  aim. A cting  as his am anuensis, a lthough  he 
dignified me by calling me his business p a rtn e r , I  som ew hat diffi
d en tly  en tered  upon my new duties, w hich were no t a lto g e th e r so 
easy or p leasan t as a g irl fresh  from  school could have desired . 
N ot only was excessive accuracy dem anded of me in copying out 
le tte rs  and circulars, bu t w riting  under his dictation I  found  m y
self too slow and unable to follow the very  rap id  u tterances, w hich 
his nervous tem peram ent had tu rned  in to  an  uncontrollable h ab it. 
Feplinor my own deficiency keenly, I  persuaded  him to le t m e try  
a  type-w riting  machine, a t th a t tim e a very  recen t in v en tio n ; and  
to my g rea t joy a< well as to his equal satisfaction, a f te r  a  sho rt 
apprenticeship  I  fe lt myself fully com petent to accomplish my w ork. 
A ll prelim inary  p reparations for our cam paign being fa irly  se ttled , 
we contem plated  a  tour th rough  the country  for th e  ob jec t of 
personally in troducing  the invention to capitalists a t  th e  g re a t 
cen tres of population, and soon s ta rted  on our venturesom e e n te r
prise.
. I no t rem em ber a happier tim e th an  w hen we set ou t on our 
journey. W e were more like a pa ir of lovers th an  fa th e r  and  
d au g h te r : we w ere such perfect com panions, who found no plea- 
siu e and  in te res t a}, a r t from each o ther and  who never dream  
that^such a  blissful s ta te  could be overshadow ed by th re a te n in g

California, the  first *tage of our p ilg rim age, appeared  to  us a 
lovely p a ra d ise ; so full of n a tu re 's  beauty , so deliciously novel in 
most of its feature-’, so teem ing wifch life and  en terp rise , so exhila
ra tin g  in its clim ate, w hich seemed to heigh ten  inexpressib ly  tho 
p leasure of one’s existence. In  the  d e ligh ts  of in tercourse w ith 
k ind  and tru e  friends, the precious tim e slipped  aw ay unheeded , 
un til stern rea lity , knocking  som ew hat loudly a t  th e  door of du ty , 
bade us move on in  search of success fo r the  m ain object we had 
in  view.

A las ! thnt first experience r.f d isappoin tm ent of which we m ade 
so lig h t a t the tim e, was fa»ed to re p e a t itselt* m onth a f te r  m onth 
and  by degrees assum ed the proportions of th e  oppressive burden  
w hich now w eighed so heavily on my poor fa th e r.

A fter try in g  our fortune in vain in all th e  la rg e  cities o f th e  
U nited  S tates, and being more or less politely  shown th e  door by

all the  influential men we called on, my fa th e r m ade up his m ind to 
go to London as a last cast of tho die. Tlio venture was p recari
ous in  the  h ighest degree, b u t seemed to him his only^ rem ain ing  
chance. W o wero living, from  hand  to mouth on our capital, which 
h ad  in spite of all my economic endeavours diminished so rap id ly  th a t 
we could no t shut our eyes to the  alarm ing fu ture , and m y fa ther 
fu lly  realized the  ex ten t of our critical situation. Though suffering 
from  frequen t a ttack s of despondency in which the moments of self
accusation were by fa r  th e  m ost exquisitely painful trials I  had to 
experience, his m ind was s ingu larly  elastic and the  peculiar buoy
ancy so characteristic  of the  inventor, would generally come to his 
re lief in  a m anner so m arked , th a t  for a tim e he would spurn all 
idea of failure, or of ever rev e rtin g  to a sober m ethod of business.

B u t even h ad  he no t been carried  away by these deceptive hopes, 
I  am convinced th a t tho hab its  of un rest he had contrac ted  during 
our nom adic life, to g e th e r wifch a genera l low ering of his vital 
pow ers, would ever have stood in  his way of resum ing any k ind of 
steady  work.

So London was reached  a t l a s t ! A las, its welcome to me was dis
m al enough ! S hu t up in a sm all ho tel in oue of the  back streets off 
th e  S tran d , for we had  to husband  our resources w ith  the  utm ost 
care, in a  dingy, heavy  atm osphere, unable to see more than  a 
em ail square of leaden sky, w ith  a d ishearten ing  gloom prevailing  
everyw here, and  not a  m ortal soul to speak to du rin g  my fa th er's  
long  visits to tho City, I  fe lt so overcome by misery, th a t I  though t
I  should die of m elancholy, and  of a constan t longing for the  clear 
skies and  crisp a ir of our W estern  towns.

M y fa ther, ever loving and  considerate, in spite of his increasing 
anxious preoccupation, quickly noticed my depression and we soon 
ac ted  on tho suggestion of a casual fellow -traveller, in seeking a 
tem porary  homo in ouo of thoso p leasant suburbs of Southern  Lon
don, whero business men can still combine an easy access to the  
City w ith  an abode offering some ru ra l features, and  a  b rea th  of 
co u n try  air.

T he h ighroads rad ia tin g  from London tow ards the  different points 
of th e  compass may be com pared to  tho m ain th reads of a  spider's 
w eb. In  tlio w idening w edge-shaped  spaces they  thus trace, a 
certa in  rustic  look lingers on, which has entirely  d isappeared along 
th e  m ain arfcerios of tra ffic ; and  though tho ever-active and  om ni
vorous bu ilder is indefa tigab le  in try in g  to w rest any rem aining 
charm s from  all p a rts  w here easy communication wifch town opens 
a  profitable field for speculation, th e re  are still some deligh tfu l 
spots to be found, in  w hich shady lanes a lternate  wifch fine estates 
an d  luxurious residences, w here London m erchants like to fix 
th e ir  enjoyable homes.

O ur voyage of discovery b egan  promisingly, when about five 
m iles from town we left th e  highw ay, on seeing a ttrac tiv e  clumps 
of sp lendid  old elms overshadow ing a road, bordered  by park  
palings, and  evidently  lead ing  tow ards a d istric t contain ing  some 
p ro p erties  of good size. B ranch ing  off from the road ju s t men
tioned, a  tu rn in g  in to  a  shady lane led us to  a newly erected  row 
of about twelve small houses. Of the ordinary suburban type, they



a ttrac ted  our fancy  by an a ir  of ru stic ity  and  b righ tness abou t 
them. An en terp rising  builder had  ev idently  planned th is row to  
blossom eventually  into a long s tree t, th a t  would swallow up th e  
best p a rt of the  adjo in ing  estate. B u t from  some cause his designs 
had received a  decided check, and th e  la s t house of the  “ te rrace ,” 
as it was grand iloquen tly  styled, stood alm ost h idden un d er the  
h igh  red  b rick  w all of a k itchen-garden , th a t for the  p resen t p u t 
a  perem ptory  stop to  all fu rth e r encroachm ents. Opposite to  th e  
terrace, w hich faced th e  souths an  o rd inary  old oak fence and  
Rome very  fine trees  beyond added  considerably to the  a ttrac tio n s 
of the  situation. W e soon found th a t lodgings could be had  in ono 
of th e  houses, whose w orthy  landlady  com pleted our favourab le  
im pression. T he reasonable term s w ere accepted  w ith all th e  moro 
prom ptitude as, to  our som ew hat anxious enquiries w h e th e r th e  
house was free  from  noise, we learned  th a t  the  only lodger was 
&n old gen tlem an  occupying tho lower floor who was “ as qu iet as a  
mouse.”  B ut w hat hastened  our decision m ore th an  any of th e  
several adv an tag es offered, was th e  deligh tfu l outlook th a t  g re e te d  
us from the  window of our fu tu re  sitting-room .

A  glorious stre tch  of field and wood opened before our tow n- 
w eary eyes, w ith  an  alm ost overpow ering effect. S im ply to  s it 
th e re  and  look for hours into th a t enchan ted  place, seem ed to  m e, 
a f te r  my recen t experience, like gain ing  a glim pse of fa iry land .

N or was th e  first impression by any  m eans weakened, w hen ou r 
few belongings had  been tran sfe rred  to  our new abode. In  every  
respect did we feel satisfied and exh ila ra ted  by our move. Tho 
landlady, M rs: W atk ins, proved not only thoroughly  efficient, b u t 
also k ind  and  sym pathetic  to me, d u rin g  m y m any lonely hours.

B ut, above all, the  charm  I  derived  from  gazing  a t the  lovely 
p lace opposite our windows, rem ained  as keenly  fresh  as ever, an d  
w hen my fa th e r  re tu rn ed  home affcer his long daily absences, wo 
never grew  w eary  of s tudy ing  all th e  deta ils  of its  m anifold beau
ties and peaceful life.

The large  grass-field  d o tted  w ith  fine shade trees in th e  p a r t  
nearest to us, h ad  been divided in to  a paddock, and  a m eadow-like 
expanse, w hich on its  fu rth e r  side was bo rdered  by an ornam ental 
sheet of w ater. A  th ick  belt of ta ll tim b er separated  this p a r t  of 
th e  estate  from  th e  p rivate  grounds. H u g e  elms and heavy chestnuts 
in term ing led  w ith  th e  m ore e leg an t p lanes and  copper b each es ; 
and  th ere  s tan d in g  ou t boldly aga inst th e  lig h t foliage of bushy 
limes, we no ticed  w ith  th e  de ligh tfu l sensation  of m eeting  an  old 
friend, a  fine specim en of sequoidia, re a r in g  its  g racefu l d a rk  
isteeple to  a v e ry  respectab le  heigh t, an d  rem inding  m e so 
lovingly of my h ap p y  C alifornian days.

Rising gently  beyond, ex tended  one of those unrivalled  E nglish  
law ns, so fresh  and  velvety , th a t  one fe lt alm ost inclined to  believe 
in  the  assertion of th e  old college g a rd en er a t  O xford, who vowed 
thafc such perfection w as only reached  u because we rolls and  
mows ’em fo r a thousand  y ears.1* T h ro u g h  th e  few openings of 
th e  trees, we could perceive th e  square  red  b rick  m ansion, whose 
heavy b u t no t unpleasing lines, of th e  G eorgian sty le of a rch itec t 
tu re , im pressed us by. its at&teliness and solidity.

How serenely tho life over thero  rolled on before our eyes ! In  
th e  paddock, an old horse, obviously privileged by long years of 
fa ith fu l services to end its  days w ithout fu rth er toil, w andered  
lazily  to and  fro, in  search of some choice tu f t  of grass, in  vivid 
co n tra s t to a sm all pony, which scampered about in th e  w ildest joy 
as soon as i t  was released from  th e  shafts. Two proud swans, lording 
i t  over a trib e  of M uscovy ducks, anim ated the clear pond, 
w hilst th e  fam iliar w h irrin g  sound of the mowing-machine, m ade us 
guess its  h idden m ovem ents beyond th e  thick foliage. Busy 
g a rd en ers  qu ietly  a t w ork in  various directions, showed th a t 
incessan t care  an  E ng lish  ow ner takes such honest pride m  
seeing bestow ed upon his p ro p erty , and  more especially on a 
S a tu rd ay  a fte r  th e  g enera l tid y iu g  and  sweeping up, everywhere 
th a t  trim ness and neatness w ere visible, which only the  trained 
E ng lish  g ardener seems to possess the  requisite  patience to  attain .

On one side of th e  pond, we cau g h t sigh t of a  iaw n-tennis 
g round  and  could w atch th e  gracefu l or energetic  p layers in  the ir 
cool costum es, never tir in g  of th e ir  p e t gam e.

In  Ju n e , we saw scythes a t  w ork aud soon covering the  fields 
w ith  heavy sw athes in  reg u la r rows, to be followed a few days 
la te r  b y  a p icture of ac tiv ity  hard ly  equalled anyw here. I t  was a 
“  school t r e a t’* which show ed our w ondering eyes w hat exuberance 
of life  lies dorm ant, under th e  restric ted  movements of the  poor 
im prisoned ch ild ren  of th e  London E ast-E nd , and how joyously 
i t  gushes fo rth  in undream t-o f vigour, when the  longed-for holiday 
a t  la s t comes round . This lively spectacle rem inded us vividly 
of th e  m ad d e ligh t of caged  b ird s set firee, and h a rd ly  know ing 
how best to enjoy th e ir  never-fo rgo tten  liberty .

In  s ta te ly  contrast, we saw a few weeks later, a fashionable 
com pany assem ble on the  lawn and  soon in all directions overflow 
th e  g rounds. A  charm ing effect was produced on the  eye by the  
g ay  colouring of the com pany, th a t moved in groups th ro u g h  th e  
num erous paths, or sa t abou t in couples in cozy nooks, w hilst the  
stra ins of d is tan t music cam e gen tly  floating tow ards us, com plet
in g  th e  de ligh tfu l fairy-like scene.

O ur in te re s t in  the  place never drooped, our adm iration never 
flagged. On the  con trary  we came to look upon it  w ith a feeling 
of p a r t  ow nership, and  d u rin g  th e  few happy  in tervals g ran ted  to 
m y fa th e r  in the  m idst of his ever-increasing fits of despondency, 
he w ould ta lk  in  his old buoyan t way, how the  ultim ate success of 
his p a te n t would enable him  to purchase th is very p lace; how it  
w ould give me station, friends, and  all th e  happy surroundings 
th a t  life could offer ! Poor, d ear f a th e r ! A ll his golden dream s had 
no in d ependen t existence, an d  w ere now as ever, revolv ing  in a  
circle of w hich my little  insignificant self formed the  ever active 
cen tre  !

A n d  y e t how visionary and  u tte rly  deceptive all his expectations 
h ad  p ro v e d ! For m onths I  had  seen him the prey of w ild anxiety, 
a lte rn a tin g  w ith periods of d read fu l depression, th e  la tte r  by fa r 
the  m ost d istressing  for me to bear, as ne ither my loving words 
nor caresses had  any pow er to  soothe away those vehem ent self- 
reproaches, th a t weighed upon him  like a curse.



In  his loving way he had  tr ie d  la te ly  to keep all painful facts 
from me, y e t I  knew  only too well as I  looked a t him ly ing  before 
ine suffering and  exhausted, how his agonised m ind w as now re 
duced to despair by his last hope h av ing  been crushed  for ever. 
Though he still w ithheld  the awful tru th  from  me, I  was perfec tly  
cognizant of the  fac t th a t m isery and u tte r  ru in , w ere s ta rin g  us 
in the face. F a te , however, a lthough  it  was no t to be stayed , 
tu rned  its blow in to  ano ther form, d iffering only from the  one th a t 
seemed so clearly  m arked  out, by being  in  its n a tu re  beyond 
expression m ore cruel and overw helm ing.

The nex t day, my fa th e r wns too ill to rise from his bed . I  
found him  highly ieverish  and m a s ta te  of excessive m ental de
pression, while his b rea th in g  was so d istressing ly  painfu l, th a t  I 
could hard ly  be r  to  be with him. M rs. W atk in s  recom m ended 
Dr. H enry, a young physician of good s tan d in g  in the neighbourhood, 
whose tim ely a rriv a l and  p rescrip tion  of strong  doses of e ther, 
revived for a tim e, my fast-ebb ing  hope. H ow ever, the  resp ite  
was of short dura tion  for, a few hours la te r, para lysis of the  
h ea rt’s action had  ended all my doar f a th e r ’s ea rth ly  troubles.

N adie.
(To be continuedJ

V E D A N T H A  V A R T H IK A M .
P a r t  IV .

( Continued fro m  June  1889 “  Theosophist ” V ol. X ., p. 529.)
I . fM H E  N itya -n itya  Vastuvivekam  m eans the know ledge of

B rahm a as e ternal (n itya ), an d  th a t  of the  world aa non
eternal, tran sien t (anitya.)

I I .  T he Iham ntrarthaphala  Bhoga Viraga  m eans th e  forsak ing  
of all desires e ith e r of the  worldly enjoym ents, such as th e  use of 
perfum es, the  com pany of women, & c .; or th e  heavenly enjoy
m ents w ith  Apsarasas  (celestial nym phs) w andering  over the 
heavenly regions.

I I I .  The Syam adishatka  S a m p a tti— the acquisition  of six  k inds 
of w ealth, viz., S ya m a , &c., consists of :—

1. S ya m a , 2. Dama , 3. U parati, 4. T itik sh a , 5. S raddha , and

m eans the  control over the  ex te rn a l senses.
>, do. do. the  in te rn a l do.
„ be ing  no t in  th e  least connected  w ith  his 

own ou tw ard  doings.
„  hav ing  as stro n g  a  desire to  lis ten  to  

Vedenta as a  h u n g ry  m an has fo r food. 
„ th e  loving of th e  G uru, the  R u ler of tho 

U niverse, th e  Y edas, and  S hastras.
„  to  discuss and  enquire into the  n a tu re  

of unseen  th in g s  an d  th u s to a rr iv e  a t  
r ig h t conclusions.

IV. A nd the Mumukshatwa m eans to have a desire to attain  
Moksha, Nirvana.

6. Sam adhana.
1. Syam a
2. D am a
3. U parati

4. Titiksha

5. Sraddha

6. Sam adhana

The S ishya questioned :— " I f  N um ukshatw a  means only having
, r . , ,, , . a  desire for Moksha (Nirvana), do all those
M okshechha—desire * i • T ,i • j  • i • i •

for Moksha. *hat cherish  th is desire, which is common to
everybody, deserve to get Moksha ?”

T he G uru replied  :— “ Mokshechha— the desire for Moksha—is 
like the  desire of a  person who anxiously seeks the m eans of escape 
from  th e  m idst of a  b u rn in g  house; like the fear of a person 
trav e llin g  in a forest in fested  w ith  tig e rs ;  like the  anxiety  of a 
person who seeks to escape from  the  clutches of th ieves; and like 
th e  thou g h ts  of a person s tu n g  by an adder as to how its poisonous 
stin g  m igh t be rendered  ineffectual. Surrounded by the wildfiro 
of Sansara  (tlie w heel of b ir th s  find deaths), travelling  in the 
fo rest of Moham  (affection), w here the  t ig e r— Manas (mind)—th rea t
ens him , cap tu red  by th ieves— Arishadicarga ,1 s tung  by the adder
— A sa  (desire), know ing th a t  these m ishaps have happened a t tho 
same m om ent; then  to lonk sharp , to resolve th a t the  reach of 
G uru is the one rem edy for all these  ev ils; to find—not a money- 
ex to rting , selfish, b u t a m ind-cap tivating , causal G u ru ; to serve 
h im ; to give up three2 Sanga 7n s ; to g e t rid  of th ree  kinds of 
Vasanas (tendencies, connections); to be fully re s ig n ed ; to servo 
the  G uru  in fo u r2 p rescribed  w ays ; to have three4 kinds of B hakti 
(devotion) a lready  described; to conclude th a t Guru is Para Brahm a  
h im se lf; and  then  to listen  to Vedanta  ta u g h t by G u ru ;—is w hat 
m ay be called M okshechha . T herefore, as you have already the 
Sadhana Chatushtayam s (the four k inds of qualifications), I  shall 
first teach you the  d irec t m eans of a tta in in g  M oksha, viz., the  A tm a - 
natm a Vichara  (the enquiry  into w hat is, and  w hat is not, A tm a).

1. Arishadicarga  (6 enomics) aro :—
(1.) K a m a : Desire.
(2.) K ro d h a : Hate.
(3.) Lobha: Cupidity.
(4.) M oha : Ignorance.
(5.) Jdada: Arrogance.
(6.) M atch a rya : Jealousy.

{T ide  the article on “ The Idyll of tho White Lotus,” by thd Solar Sphinr. 
Theosophist, Vol. VII, p. 657).

2. The three Sangams (connections) aro :—
(1). Vishayasangam  (Bhagavat Gita, II. 62).
(2). K orm asangam— ( Ib id , 111. 26).
(3). A tm asangam —(Ib id , V. 21).

8. Tho four ways of serving a Guru aro :—
(1.) Local service ( Stana S isrusha) —  Guarding the house, garden, 

wealth, Ac., of the Gurus.
(2.) Personal service (A nga S isrusha) =  Rendering service to tho 

Guru’s (physical) body.
(3.) Ideal service ( B hava sisru sh a ) =  Believing that Guru is his 

parent, God, Lord, &c.
(4.) Service gratifying appetites (A tm a Sisrusha) =  Procuring grati* 

fying objects to the Guru even without his request.*
4. The three kinds of B hakti (devotion) a re :—

(1.) B ahya B hakti =  External devotion.
(2.) A nan ya  B h a k ti =  Devotion with the belief that there is no other 

thing than God.
(3.) And Yekanta B hakti —  Internal or secret and silent devotion.

(For an exhaustive explanation of these terms by the writer, see December 1888 
Theosophist, Vol. X, pp. 178, 179).

* (V ide  Mr. Palapaiti Nageswar Sastrulu’a Telugu Sitaram anjaneyam  of 1885> 
p. 24, Chapter 1.40.) And aleo G uru Gita, chapter od Sisrusha.



A tm a is free from  the  three1 k inds of body (v iz ., S tu la , Sukshm a  
and  Karana) w hich a re  herebelow  ex p la in ed ;

Atma. is a w itness of th e  three* sta tes (viz., w atchfu l,
dream ing, and  s le e p in g ); is beyond th e  P a n - 

chnkosas,* 5 sheaths, (viz., A nnam aya, Pranam aya , M anomaya, 
Vignyanam aya , and  Anandam aya) ; is above th e  24 tatwas*; and  

is form ed of S a t ,6 Chit, and  Ananda.
On th e  co n tra ry  A natm a— not A tm a —is 

A na tm a—not A tm a . composed of three bodies ; th ree  s ta te s ; P an -
chakasas; tw enty-four tatwas ; u n re a li ty ; igno 

rance ; and  sorrow .
As it is necessary  to d istinguish  the  tw o— A tm a  an d  A n a tm a — 

a tte n d  to  w h a t follows more carefully .
Deliatrayams (th ree  bodies) are  :— I. S tu la , 

I I .  Sukshm a, and  I I I .  K arana.Three Bodies.

1.
2.
3 .

j  Explained further on.
Do. 

Also:
do.

(1.) A nna m a ya  Rosa =  That which is born of the essence of food, 
which attains growth by that essence, and which ultimately 
merges in the food-giving earth.

P ranam aya Kosa =  That which is composed of the five principles 
of life, and of the five organs or lower senses.

M anom aya Kosa =  That which is formed of the combination of 
the five knowledge-giving or higher senses.

Vignyanam aya Kosa =  That which is formed of the combination 
of the five higher senses and B uddh i.

And A nandam aya  Kosa =  That which ignores the real nature of 
itself when in love, merriment, &c.

(Fide Sri Sankaracharya’s Tatwa Bodh, Queries 22—26. For a different explana
tion, see Theosophist, Vol. XI, p. 232.)

These Kosas will again be treated farther on in these notes.
For further reference, see the writer’s translation of Sri Sankaracharya’s A tm a  

B odh , p. 21, note to verse 15.
4. The twenty-four tatwas (principles) are :—

*(1.) P ritw i : Element of Earth.

(2.)

(3.)

(4.)
( 5 . )

I.

II.

I I I .

IV.

( 2.) 
( 8.) 
(  4 . )  
( 6.) 

f (  6.) 
| (  7 . )  
U  80 
1 ( 9 )  
1(10.) 

(11.) 
(12.) 
( 1 3 . )  
( 1 4 . )  

U 1 5 . )  

( 1 6 . )  
( 1 7 . )  
( 1 8 . )

I (19.) 
1(20.) 
(210 
(22.) 
( 2 3 . )  
( 2 4 , )

A pas :
T e ja s : „
V a y u : ,,
A k a s : „
T w a k : Sense 
Chekshus : ,, 
Srotra  : ,,
J ih w a  : „
A g h r a n a : ,,
Vak : Organ
P a n i : ,,
P a d a : ,,
P a y u : „
Upasta : „
P r a n a :
A p a n a :
V y a n a :
U d a n a : 
S a m a n a :

Water.
Fire.
Air.
Ether.

of Touch.
Sight.
Hearing.
Taste.
Smell.

of Speech (Vocal organ.) 
Hand.
Foot.
Excretion.
Generation.

1The fivo principles of Life*

j
M anas : the hesitating quality of mind.
B u d d h i : the determining do.
C hitta  : the uns teady do.
A h a n k a ra : the arrogating or arrogant quality of mind.

B% Sat =  Eternal, C hit =  Omniscient. A n a n d a  =  Blissful.

I .  The S tu la  Deham  (G ross Body) is composed of th e  limbs, 
seven dhatus,\ six vikaras,2 nine3 openings or ap e rtu res  ; is au  
abode of insects and  worm s and  excretory  m atter, as u rine, &c., 
and  is form ed out of semen.

I I .  The Sukshm a Deham  (A stra l Body— Linga Sarira) is m ade 
of th e  five  G nanendriyams (Kuowledge giving senses), th e  five  
K arm endriyam s  (the active organs), the  five Vayus (life p rinciples), 
and  M anas, and B uddh i : a lto g e th e r seventeen* tatwas.

I I I .  The K arana Deham  (Causal Body) is the prim ordeal igno
rance w hich is the  cause of, and  a  prop  to, the  o ther two Dehams.

F rom  these th ree  bodies A tm a  is free  : for w hat typifies body 
does no t typ ify  A tm a, who is no t Deha (body), b u t som ething else.

A vasthatrayam s  a re :—I. Jagrat, I I . Sw ap -
Three States. ^  a n d I I I .  Sushup ti.
I .  The Jagrat s ta te  is th a t  in  which we can move and  work.
I I .  The Sw apna  sta te  is th a t  in  w hich the  sleeping* person 

stays in  Sushum na5 N adi, and , w ith  th e  help of A n a d i6 Vasana, 
by m ere desire feels  the  personal enjoym ents and  experiences of 
all he had  seen and  h ea rd  in  his Jagrat s ta te .

I I I .  A nd the  Sushup ti s ta te  is th a t w hich is void of the  o ther 
two, and  in which, being  purely  Tamomaya ,7 and as n o th in g  strikes 
th e  m ind then, one sleeps very  soundly.

T hese th ree  sta tes are  th e  offsprings of Avarana8 S a k ti and  
Vikshepa? S a k ti—both  S a k tis  being  of Mayavic origin. Jagrat and

1. The seven dhatus  are :—
(1.) Tw ak =  Skin.
(2.) M amsa =  Flesh.
(3.) Jiudhira  =  Blood.
(4.) Sn ayu  =  Chyle (?)
(5.) Medas =  Grey mutter.
(6.) M ajja  =  Fat.
(7.) A s ti  = Bone.

(Vide Siva  Gita. Also Viveka C hudam ani—The Crest Jewel of Wisdom. Translated 
into English b y  Babu Mohin Mohun Chatterjee, M. A., F . T. s., verse 8 8 .)

2. The six vikaram s (changes) are :—
(1.) A sti =  To exist.
(2.) Jay ate =  To be born.
(3.) Vardhate =  To grow.
(4.) Parinam ate =  To ripen.
(5.) A pakshiyate  =  To decay.
(6.) Vina,syate.—To die.

3. Tho nine openings or apertures in the body are :—2 nostrils, 2 ear-holes, 2 
ocular cavities, 1 anus, 1 urethra, and 1 mouth.

4. The seventeen tatw as are : —
5 Knowledge-giving senses, marked II, see note 8, supra.
5 Functionary organs, marked II I . do. do.
5 Principles of Life, marked IV. do. do.
1 M anas including C h itta , explained in note 8, supra  j and
1 B ud d h i including A hankara . do. do.

5. The Sushum na N adi is what is called ‘ coronal artery’ by Bomo, and
1 trachea’ by others. ( Vide April 1889, Theosophist, Vol. X, p. 408. Foot-note 3.)

0. A nadivasana  =  Remembrance or tendencies continuing from timo immemo
rial.

7. T am om aya =  Full of Tam as, (darkness or ignorance)
8. A varnasakti is the process of analysing, distinguishing J iv a  (Monad) from

A tm a , and identifying it with the three bodies. This arises through mist-like 
illusion. (Vide Vasudeva M ananam, Ch. I.)

9 . Vikshepa Sakti is t h e  p r o c e s s  o f  synthesising a n d  inductively reducing and 
i d e n t i f y i n g  e v e r y t h i n g ,  i n c l u d i n g  Jiva  with A tm a  (/bitf).



Swapna  come oufc of Vikshepa S a k ti ; an d  Sushupti, oufc of A varana  
Sa kti , which causes forgetfu lness and  accom panies Vikshepa Sakti.

Therefore, inasm uch as every one of these  sta tes is not cognisant 
of the o ther two, and  A tm a  is  cognisan t of a ll the  th ree  sta tes, Ho 

.is said to  be a  w itness of them  all.

flAeatfw, 676 Ko8ams~~ The Panchakosams1 a r e :—

- 1. A nnam aya  :— form s S tu la  Sarira  (Gross B ody).
2. Pranom aya  — form Sukshum a Sarira  (Linga Sarira ,
2  Manomaya \  A stra l Body).
4. Vignyanamaya. )

v 5. A nandam aya  :— form s K arana Sarira  (Causal Body).
H ence, A tm a  is as m uch unconnected  w ith  th e five kosams as H e 

is w ith th e  three bod ies; and  H e is also beyond th e  twenty-four 
ta tw a s”

The Sishya asked  th e  G u ru :— “ A re  these  three sta tes, three 
bodies, five kosams, and  twenty-four tatw as , d ifferent from  one 
another ? or, are  they  one and  th e  sam e, in  k ind

The G uru rep lied  :— “ S tu la  Sarir  (Gross Body) is Jagrat s ta te  ; 
Lukshm a Sarir  (A stral Body) is Sw apna  s t a t e ; and  K arana  
S a rir  (Causal Body) is Sushup ti s ta te . They are  also of five  
Icosas an d  tw enty-four tatwas. Jagrat and  Sw apna  are  very  
commonly experienced. Such Jagrat— S tu la  S a r ir , is absen t in 
Sw apna  s ta te ;  Sw apna— Sukshm a S a rir , is absen t in  Sushup ti 
s ta te ;  and  S u sh u p ti— K arana S a rir , is ab sen t in  T uriya 2 Sam adhi. 
Thafc very  T uriyam  is th e  sta te  of A tm a.

T hough A tm a  is p resen t in all these three s ta tes, yefc H e is qu iet 
aloof from  them  all. The presence of A tm a is, in  the  absence of 
th e  above three s ta tes, p roved  by  th e  know ledge th a t  I  discussed 
so and  so, th a t  I  concluded so and  so (in m y dream ), and  th a t I
' 1. Explained already in note 7, supra. In this connection, the following
extract from the ** Secret Doctrine,” Vol. I, p. 157, throws more light.

“ We give below in a tabalar form the classifications adopted by the Buddhist 
and Vedantic teachers of the principles of m an:—

No. Classification in Esoteric 
Buddhism. Vedantic classification.

Classification 
in Taraka Raja 

Yog.

1
2
3
4

5

6 
7

Sthula Sarira ...
Prana + ......................... .
The Vehicle of Prana J  ...
Kama Rupa ..........................

( (a). Volitions and 
Mind feelings, Ac. ... 

(^(6). Vignyanam
Spiritual Soul | | ..........................
Atma ......................................

Annamaya Kosa*
|  Pranamaya Kosa

^  Manomaya Kosa

Vignyanamaya Kosa 
Anandamaya Kosa 
Atma ..........................

|  Sthulapadhi. §

^  Sukshmopadhi.

Karanopadhi.
Atma.”

2. Turiya  is the n e-p lus-u ltra  state.
T uriya  Sam adhi is the highest stage of Samadhi in which self sinks away and tho 

A ll  alone prevails, and where one enjoys the supreme bliss of A tm a.
* Kosa is “ sheath,” literally, the sheath of every principle.
+ “ Life.”
J  The astral body or Linga Sarira,
|  Sthula Upadhi or basis of the principle*
U Buddhi/'

had  a very  sound sleep. This know ledge testifies fco th e  continued 
existence and presence of A tm a  in all th e  three sta tes. A gain , 
such know ledge as th is is no t in  Turiya. Therefore A tm a  being  
of Turiya  form , is a w itness of every th ing . Thus Deha is unreal, 
unconscious, and sorrow ful; while A tm a  is Sat, Chit, and  Ananda. 
Since these three bodies are  sometimes present and  sometimes 
absent, and  ever absent in  Turiya  state, the  Body may be said to 
be different from A tm a. A s H e exists in these three Dehas, and  
also in th e ir  absence, H e m ay be said to be Sa t-rup i (having 
th e  form  of Sat). The Body being  composed of five elements, like 
wall, vessel, &c., is lifeless an d  unconscious; w hereas A tm a, by 
m ere vicinity  vivifies and  moves the  lifeless things, knows every
th ing , and  has an endless cog n izan ce ; and  hence H e is Chit-rupi 
(of the  form  of Chit). A gain  th e  body is A natm a, unfit, disgusting, 
m iserable, and, being  born  of Sansara , sorrowful ; while A tm a  
has all happiness, does not d esire  any o ther kind of happiness, is 
above th e  happiness of sound sleep, and  enjoys the h ighest b liss; 
and  hence H e is A nanda Sw arup i (formed of A nanda).”

The Sishya said :—((I  listened  very atten tively  to your teaching  
of A tm a  and  A natm a. I  have one doubt. The S tu la  Sarir  is 
visible to th e  eyes. The K arana Sarir, being  born of A gnyana, 
is, like sleep, invisible. B u t w hich is th e  Sukshm a S a rir  ? w hat is 
its n a tu re  ? an d  w here is i t  ?”

The G uru replied :— “  T hough m any know the Sukshm a Sarir, 
th ey  cannot explain it. Ifc has two nam es :— (a) Sukshm a Sarir  
and  (fo) Linga  Sarir.

This L inga  Sarir  experiences happiness and misery. Ifc alone 
a tta in s  the  five1 k inds of Moksha— 1. Salo- 

L inga  Sarira• kya, 2 . Sam ipya, 3. Sarupya, 4. Sayujya ,
and 5. Sarslititwa. So long as th is Linga  

S a r ir  is ex tan t, so long A g n ya n a —the Karana S a r ir— is indestruc
tible. The very  destruction  of Linga Sa rir  is the  a tta inm ent of 
Videhakivalyam . Being full of Agnyamam, it is more secret th an  
common secrecy. I t  is well know n thafc in Linga Sarir of seventeen 
tatwas th e  whole world exists. W ith  Chitta  and A hankara  the  
tatwas in L inga S arir become nineteen, which I  shall explain to you. 
This very  L inga  Sarir  some Agam ists2 represent as composed of 
36 ta tw a s ; some Agamaritists, as of 9 6 ; Sa.nkhya Yogis, as of 24;. 
Vedantists, as of 17 ; Yogasastrees, as of 6 ; R aja  Yogees, as of 
M anas ; and  Gnyanees reg a rd  every th ing  as unreal and false.

This is the way to Gnyanam. The au tho rity  for this is Vedantam . 
Consequently I  shall follow it, and  I  shall now state the nam es of

1. The five kinds of Moksha are :—
“ (1.) Salokya (reaching the Unknown and ever seeing It)*

(2.) Sam ipya  (approaching the Unknown).
(3.) Sarupya (assuming tho form of the Unknown).
(4.) Sayujya  (assimilating oneself with the Unknown).
(5.) Sarshtitwa  (attaining and enjoying tbe wealth and power of the 

Unknown)* [There is only a shade of difference between 
4& 5].” (December 1888, Theosophist, Vol. X, p. 177).

2. A gam ists, &c. These aro the followers of different schools of philosophy. 
To explain their doctrines in detail and to enumerate their different tatwas 
(principles) hero is rather out of place, and therefore omitted.



the  several In driyam s, of th e ir  p resid ing  deities, and  of th e ir  
objects. P ay  a tten tio n

Name of Indryam.1 

3a.

Its presiding 
deity.

33.

Its object. 

3c.

Of what Guna it is.2 

3d.

1. Srotrendriyam. Dik (Sides). Sdbda. Akas Not Atma.

2. Twagindriyam. Vayu. Sparsa. Vayu N. A.

3. Chekshuriridriyam, Surya. Rupa. Tejas N. A.

4. jihw endriyam . Varuna. Rasana. Jala N . A .

6. Ghranendriyam . Aswinees. Gundha. P rith w i.’. N . A .

6. Vagindriyam. Agni. Vachana. Akas N. A .

7. Panindriyam. Indra Danam . Vayu N . A .

8. Padendriyam . Upendra. Gamana. Tejas N . A .

9. Payvindriyam. M rutyu. Visarjana. Jala N . A .

10. Oopastendriyam. Brahma. Ananda. Prithwi N* A.

II. The group of Jive elements with Vayu , which remaining in proper places, 
receives, digests, and distributes food for the growth of the body and sustains 
its life as the presiding deity, is not A tm a.

19* Manas. Chandra. Sankalpa•

33. Buddhi• 
14. Chitta;

16. Ahankara« 

16. Deha.

./l&as-presiding 

Pancha Bhuta 
Guna N . A.

Vayu do. .\ N. A .

Jala do. N. A .

Prithwi do. N . A .

Brahaspati. Nischaya.

Kshetragna. Chinta.

Rudra Abhimana.
All the above. All the above. All the above N . A.

This k in d  of L in g  S a r ira  b e ing  composed of B h utas  (elem ents) is 
dependen t and  ig n o ran t. A s m en move from  place to place by 
th e  help of th e  sun, so by  th e  vicin ity  of A tm a  th e  In d r iy a s  ga in  
pow er to  w ork. T hey  a re  all form ed of elem ents, a re  of one k ind ,

1. Indriyam  is a generio name for senses and organs— the former known as 

Qnanendriyas (knowledge-giving senses) and the latter known as Karmendriyas 
(organs of action.)

2. Guno=Lite rally means quality only. Here used for the quality or function 
pf each of the five elements.

(a)=the sense of Hearing, (6)=the presiding deity of Sides, (c)=Sound. 
(a)=the sense of Touch (b)=of Air, (c)=Touch.
(a)=of Light, (6)=Sun, (c)=Form, (d)=Effulgence.

(a)=the sense of Taste, (6)=the god who presides over Water (r )—  
Taste, (d)=Water. ' v

(a)=the sense of Smell, (h)=the twin offsprings of the Sun, and physi
cians of tho Gods, (c)=Smell, (d)=Earth.

(a)=the organ of Speech, (6)=the God of Fire, (e)=Speech.
(a)=the organ of Hand, (ft)=the Buler of Gods, (c)=Giving.
(a)=the organ of Walking, (6)=the brother of Indra, the God of tho 

East, (c)=Moving • Going.

(a)=The organ of Excretion, (6)=the God of Death, (c)=Excreting. 
(a)=The organ cf Generation, (b )=the first of the Hindu Triad, who 

creates, (c}=Bliss.

(o) See note swpra, (6)=M oon----- ■----,(c)=Intending; Intention,
(d) Panchabhuta— 5 elements.

(a)
(a)

3. 1. 
2.
3.
4.

6.

6.
7.
8.

9.
10.

12.

13.
14.

(a)
W

(d) Panchabhuta— 5 elements.

Do. (b)=the Guru of the Gods, (cV=Determination.
Do. (b)=the Ego; Embodied Spirit, (Explained further elsewhere.)

(c)=Thinking. "

Do. (6)=the God of Destruction, (c)— Affection,
Body.

an d  possess th e  qualities o l A dh ya tm ika?  Adhibhoutika,*  and  
A dhidivika.*  Therefore they a re  no t in d ep en d en t; and conse
quen tly  ears cannot see and  eyes cannot hear. S im ilarly  every 
one of th e  In d riya s  is in te r-d ep en d en t and  cannot d ischarge th e  
o th e r’s du ty . On the o ther h an d  A tm a  knows every th ing , and  ia 
p resen t both in  th e  presence and  absence of all o ther th in g s. 
H ence re jec tin g  ev ery th in g  th a t  is no t A tm a, and iden tify in g  
him self w ith such know ledge acqu ired  by Buddhi, and u n d erstan d 
in g  him self with th e  help  of th a t  know ledge, the Gnyanee is self- 
sh in ing  w ith  G nyanam  w hich expels Agnyanam  w ith  which K arana  
S a r ira  d isappears. L ike a tree  whose roots are cu t asunder and 
w hich therefo re  g rad u a lly  dries up  and  decays, the  S tu la  and 
S ukshm a S ariras  passing th ro u g h  th e  P rarabdhic  course a t last 
die and  decay for ever. This teach in g  or explanation  of S arira  
leads to th e  destruction  of L in g a  S a r ir .”

The Sishya again  said :— “ The aforesaid and th e  p resen t ways 
ta lly  well w ith each o ther. B y your explanation of A tm a  and 
A n atm a  I  came to u n d erstan d  th a t  I  am not the  S ariras, In d riya s , 
&c., b u t I  am one who is separa te  from them  all, and  who 
rep resen ts  th a t knowledge itself. E re  now I though t I  was S ariras , 
&c., b u t now I  have acquired  th e  know ledge of separation and  
distinction. I f  I  be A tm a , w hy should I  still be S a rira  ? M ust no t 
th e  la tte r  van ish  ? U n d erstan d in g  your explanation, I  th in k  I now 
know  A tm a  and A n a tm a . I s  th e re  any th ing  m ore secret ? I  
believe th e re  is.”

The G uru rejoined :— ec H av in g  now  ta u g h t you the  n a tu re  of 
A tm a  and  A n atm a, I  shall fu r th e r  explain  to you th a t you who are  
A tm a  a re  B rahm  H im self.

Three kinds of sins Those th a t  p ractise  G nyanam  genera lly  
which Gnyanees commit. com m it three k inds of sins, viz.:—

1. A rth a p ra b u d d h n tw a :— W hile  a person is lis ten ing  to Vedan- 
tam  he feels th a t he is B rahm a. On all o ther occasions he ignores 
th a t  fact. F o r instance, a B rahm in  dream s th a t he is a Chendala  
(outcaste, P a riah ), a t once gets  up , does his daily du ties, and  thus 
assures him self th a t he is not a  C hendala  b u t B rahm in. A gain, 
a f te r  such assurance, by  th e  influence of his last dream , he th inks 
th a t  he is  a  Chendala. Thus he  becom es a sinner. S im ilarly, he  
who believes him self to be B rahm a, then  m istakes him self fo r 
S ariras, In d r iy a s , &c., and, then  by  th e  instructions of his G uru, 
realizes th a t he is separa te  from  them  all and th a t he is B rahm a, 
and  who again  w rongly believes th a t  he is Sariras, In d riy a s , &c., 
is the  g rea te s t sinner. This sin is called A rth aprabu ddah atw a .

1. 2. 8. These are the three kinds of miseries:—
(1.) A dhyatm ika :— These are the diseases that pertain always to the body,

as fever, consumption, &c.
(2») A dhiboutika :— These are the miseries caused by men, beasts, birds, 

worms, & c .; and
(3.) Adhidivika .—These are the miseries arising from the inanimate bodies (in

brief, unexpected accidents) j such as sun strokes, fall of snow,
thunderbolt, rain, wind, the fall of a tower, &c. Theosophist, Vol.
V III, p. 169. See also Vasudeva Mananamt Ch. I, and Mr. Palaparti
Nageswara Saatrulu’s Telugu Sitaramanjanayam (of 1885,) Ch.
X. 8. pp. 5,6).



2. A ru d h a p a titya :— B eing well experienced in  Gnyanam , know 
in g  th a t he is no t an ag en t or doer, rem ain ing  unconcerned and  
indifferent, th en  a f te r  a tim e determ ining  th a t  w hat he does is 
tapas, having no ru les nor exceptions, being absorbed in th e  study  
of A tm a ; and  th e n  a fte r  a tim e to love Varnas and A shram as, to 
assume agency, to becom e concerned in every th ing , to believe 
th a t the  w orld is rea l, and  to observe the  ru les and  exceptions,—  
th is is the  sin called  A ru d h a p a titya m . Y ou m ay ask me why th is 
should be construed  as a sin, while one, falling , a fte r the a tta in m en t 
of G nyanam , back  in to  one’s original condition, acquires only 
A gn yan am . T he reason  why is clear from th e  following analogy. 
A  m an liv ing n e a r  th e  sacred river G anges, alw ays b a thes in a 
w ell. B u t b e ing  in stru c ted  by the  sages, he for a tim e bathes in  the  
G anges, and  th en  again  reverts  to his form er p ractice  of b a th in g  
in  th e  well. This no t only deprives him  of all th e  benefits he had  
acquired by h av in g  b a th ed  in  th e  holy river, b u t fu rth e r  sub jects 
h im  to  the  sin of disobeying th e  sages’ instructions. S im ilarly  th e  
sin of one who was once b a th in g  in  G nyanic riv e r b u t now in  
K arm ic or ritua listic  well, w ill never be absolved.

3. A nd V a ch a v iveh a tw a :— K now ing definitely  th e  essential 
m eaning  of V edanta, whose essence is P a ra ta tw a , b u t no t hav ing  
enough  of experience to teach th e  w orld a t la rge , and  thus deceiv
in g  th e  w orld and  am azing th e  g reedy  lis teners and  thus robb ing  
them  of money. You m ay na tu ra lly  ask  m e w hy th is m an who 
m ay have no G nyanam , should thereby  acquire  sin. I  te ll you 
th a t  he is as sinful as a B rahm in who ever teaches the  B rahm inical 
v irtu es  b u t ever p e rp e tra te s  a  b u tch er’s cruelties. This is th e  sin 
called  V achavivehatw a.

W ith o u t be ing  affected by  the  aforesaid  three k inds of sins, and  
lik e  copper converted  in to  go ld  by th e  touch  of the  alchem ist’s 
fluid, a person w ell in s tru c ted  by  his G uru  ever rem ains fo rgetfu l 
of his body and  becom es B rahm a. One m ay ask  ( How can tho 
sa id  three sins affect any  person, if m ere lis ten in g  to  a G uru ’s teach
in g  can be rew ard ed  w ith  th e  sta te  of B rahm a V The answ er is 
q u ite  c le a r : On th e  afo resa id  analogy, as th e  gold  m ade by the 
rapacious alchem ists tu rn s  to  copper as soon as i t  is p u t in to  fire, 
so also th e  G nyanam  in fused  by the  false G uru  leaves the  disciple 
in  a  w orse p lig h t th a n  before im m ediately a fte r  the G uru goes 
aw ay. On the  o th e r hand , like th e  gold m ade ou t of copper by  the 
ex p ert alchem ist, th e  pup il— Gnyanee, favoured  w ith th e  in stru c
tions of his unselfish an d  w orthy  m aster, really  becomes a B rahm a 
an d  conquers self.

Hence, for th e  acquisition  of Gnyanam , a  m an m ust have p u rity  
of mind, solitude, an d  no m otive or desire. E lse he will have :—

Three evils arising from 1* S am syaya , 2. A sam bhavana, 3 . V ip a n - 
impure mind. tabhavana.

1. S am syaya  :— P ossessing Body senses, &c., I  am th e  ag en t o r 
d oer of all actions. I f  I  h ad  no agency, I  should have no actions. 
A tm a  is a non-agent. I t  is I  th a t  do. W h a tev e r th e  S astras may 
say  I  have no experience th a t I  am A tm a . H ence I  doubt th a t I  
am  A tm a . T hus b a re  reliance upon experience w ithout an  io ta of

fa ith  is de trim en ta l to sp iritual advancem ent. This is the n a tu re  
of Sam syaya.

2. A sam bhavana :— A tm a  is the  personification of G uyana— 
know ing. B u t C hittam  knows. Therefore Chittam  is A tm a. A gain  
A tm a  is th e  em bodim ent of unworldliness and bliss. T here is no 
w orld in, nor a g rea te r bliss th an , sleep. Therefore sleep is A tm a. 
L astly , w hen M ind exists there  is everything, and in its absence, 
noth ing . T herefore  M ind is A tm a . This sort of reasoning is w hat 
is called A sam bhavana.

3. A n d  V iparitabhavana :— W hen  there  is no life there  is 
n o th ing . N or can we see any th in g . E ven in sleep though th e re  
is n o th ing  else, y e t th ere  is life. T herefore Life is A tm a. Again, 
w hen we have th is body we know  every th ing  ; and when it dies, 
we can know  noth ing . T herefore  the  body is A tm a . Thus to 
know  on some au th o rity  th a t  bare  body deprived of every other 
th in g  th a n  corporeality  is A tm a  who has no Panchakosam s nor any 
diseases is V iparitabliavana.

To g ive up th e  above, 1. S am syaya , 2. Asam bhavana, and  3.
V iparitabh avan a ; w ith  the help of M anas 

How to overcome the which assim ilates and  reconciles the  G uru’s 
acquL olla7am.lLn *° teach ing  w ith  S astras and  experience, to 

drive off doubt— S am syaya  ;  w ith  N id h i- 
dh yosan a  to  expel A sam bhavana  ; an d  w ith  iSamadhi to vanquish  
V iparitabh avan a ; is the  sure w ay to acquire G nyana. However, 
fo r a ll these, th e  concentration  of C h itta  is necessary.

B. P . N arasim m iah , f . t . s .

(To be continued.)

L O R D  G IF F O R D 'S  W IL L .

LORD Gifford, a  keen Scotch lawyer, who was subsequently 
e levated  to  the Bench, will be rem em bered by posterity  for 

th e  handsom e endowm ents th a t he has made to found L ectureships 
of " N a tu ra l  Theology” in  th e  U niversities of E d inburgh , S t. 
A ndrew s, Glasgow, and A berdeen. H is W ill made in  1885 runs as 
fo llow s:—

“  I  give m y soul to  God, in W hom  and  w ith W hom it always 
was, to be in H im , and w ith  H im , for ever in closer and more 
conscious union.”

A fte r  m aking  am ple provision for his heirs, it goes on to say :—  
“  B eing  of opinion th a t if th e re  be a ‘ residue’ (from my estate)

I  am bound to employ it, for the  good of my fellow-men, and having 
considered how I  may best do so, I  d irect the  residue to be disposed 
of as fo llow s:— I  having been for m any years deeply an d  firmly 
convinced, th a t the  tru e  know ledge of God, th a t is, of the  Bein^r, 
N atu re , an d  A ttr ib u te s  of the Infin ite , of the All, of th e  F irs t and 
the  Only Cause, th a t is the  one and  only Substance and Being, and 
tho tru o  and  felt knowledge (not mere nominal know ledge) of 
the  relations of m an and of th e  universe to  him, and th e  truo  
foundations of all othics or m orals, being, I  say, convinced th a t this 
know ledge w hen really  fe lt and  acted  on, is the means of m an’s



highest well-being, an d  th e  security  of his upw ard  progress, I  
have resolved, from  th e  residue of my estate as aforesaid, to insti
tu te  and found, in  connection, if possible w ith  the  Scottish  U niver
sities L ectureships or classes for the  prom otion of the  study  of 
the  said subjects, and  for the  teach ing  and  diffusion of sound views 
reg a rd in g  them , am ong th e  whole population of Scotland.”

E igh ty  thousand  pounds a re  nex t set a p a r t  to m ake provision for 
four different L ecturesh ips in  connection w ith the four U niversities 
nam ed above, for “  p rom oting, advancing , teaching , and  diffusing 
th e  study of N a tu ra l Theology in  the  w idest sense of th e  term .”  

W ith  com m endable fo resigh t it  has been la id  down th a t th e  
€< lec tu rers  appointed  shall be subjected  to  no te s t of any k ind  and  
shall no t be req u ired  to  tak e  any oath, or to  em it or subscribe any 
declaration  of belief, or to m ake any  prom ise of any  k ind  : they  
m ay be of any denom ination w hatsoever or of no denom ination a t 
a ll (and m any earnest and h igh-m inded  m en p re fe r to belong 
to  no ecclesiastical denom ination); they m ay be of any religion, or 
they  may be so-called sceptics or agnostics or free-thinke»s, pro
vided only th a t the  i patrons* (ol the  L ecturesh ips) will use dili
gence to secure th a t they  be able, rev eren t men, true  th inkers, 
sincere lovers of and earnest inquirers a fte r t ru th .”

As regards the  trea tm en t of the  su b jec t by  the L ec tu re rs  i t  ia 
laid down in the fifth clause as follows :—

“  I  wish the L ectu rers  to  tre a t th e ir sub jects as a s tric tly  n a tu 
ra l science, the  g rea test of all possible sciences, indeed in one sense 
th e  only science th a t of Infin ite B eing, w ithou t reference to  or 
reliance upon any supposed special exceptional or so-called m ira
culous revelation. I  wish i t  considered ju s t  as astronom y or 
chem istry is. I  have in ten tionally  ind ica ted  in  describ ing  the  
subject of th e  L ectu res,the  general aspects w hich personally  I  would 
expect the lecturers to  bear, b u t th e  L ectu res shall be under no 
re s tra in t w hatsoever in  th e ir  trea tm en t of th e ir  th em e; for exam ple 
they  may freely discuss (and  i t  will be well to  do so) all questions 
about m an’s conceptions of God, or th e  Infin ite , th e ir  origin, n a tu re  
an d  tru th , w hether he can  have such conceptions, w hether God is 
u n d e r any or w hat lim itations, and  so on, as I  am  persuaded  th a t 
no th in g  b u t good can re su lt from free discussion.”

All the  four un iversities w illingly consented  to  tak e  charge of 
th e  endow m ents and  in  1888 the  U niversity  of Glasgow appointed  
Professor M ax M iiller, th e  first Gifford L ectu rer. N o b e tte r  selec
tion could have been m ade, and  the  first series of lectu res delivered  
by th is learned  O rien ta lis t form  a m ost usefu l an d  instructive  
instalm ent tow ards th e  s tudy  of N a tu ra l R eligion.*

From  th e  ra th e r  scan ty  in form ation  th a t  th e  Professor has  been 
able to g a th e r re g a rd in g  th e  life of L o rd  Gifford, i t  appears 
th a t  “  he was a keen , hardw ork ing , and  judicious m an, engrossed 
b y  his professional w ork, y e t w ith  a  y ea rn in g  fo r quietness, for 
some hours of idleness th a t  should allow him  to  m ed ita te  on the  
g re a t problem s of life. *  *  *  The first th in g  th a t  he used to 
do (on Saturdays) w hen  he w as in  fu ll p rac tice  as a law yer—•

* See “ Natural Religion,” by Max Muller (the Gifford Lectures, 1888.) Long* 
man and Co.

was to  lock ihe  door of his lib ra ry  and  to devote him self to 
his own favourite  authors, never looking a t a professional book or 
paper till i t  was necessary to begin  w ork on Monday. H e had  a  
separate se t of books a ltogether in  his bedroom, and was devoted 
to P lato  as well as to Spinoza, and  read  philosophy both  ancien t 
and  m odern, in  all directions as well as poetry  and the best cu rren t 
lite ra tu re  of th e  day .’*

“  D uring  th e  last seven years of his life when confined to his 
sick room by  creeping paralysis his mind always active, b rig h t 
and serene, becam e more an d  more absorbed in the study of tho 
various system s of philosophy and  religion, both Christian and non- 
C hristian , and  he m ade no secre t to his own relatives of his having 
been led  by  th e  studies to su rren d er some of the opinions which 
they  and  he him self had  been b ro u g h t up to consider as essential 
to C hristian ity . There can be no doub t th a t he deliberately rejected  
all m iracles, w hether as a  Ju d g e  on account of w ant of evidence, 
or as a C hristian , because th ey  seem ed to him  in open conflict with 
the  exalted  sp irit of C hrist’s own teach in g s.”

Lord Gifford was alw ays know n to  be ready  to help in  
all useful an d  charitab le  w orks. T he large  fortune th a t he pos
sessed h ad  been accum ulated by  hardw ork , self-denial and  his 
g re a t ab ility  as a law yer an d  th e  way in  which he set ap a rt 
so large a portion of his w ealth  for spreading  correct ideas about 
religion am ongst his countrym en and  indirectly  am ongst the  educa
to r classes of all nations, shows th a t  he was a true and practical 
Theosophist. H is definition of N atu ra l Religion which he calls 
“  the  know ledge of God, th e  Infin ite , the  All, the first and only 
cause, the  One and the Sole Substance, the  Sole B eing, the  Sole 
R eality and the  Sole Existence, the  know ledge of his nature  aud  
a ttrib u tes , the  knowledge of the relations which men and the  whole 
universe bear to him, the  know ledge of the  nature and foundation of 
ethics and m orals and of all obligations or duties thence arising” is 
Theosophic.

This W ill is a  m ost rem arkable sign  of th e  times and it goes to shew 
th a t in  all quarte rs  there is a  tendency  to  inquire system atically 
into th e  tru e  basis of religion and m orality, laying aside ortho
doxy aud unreasonable dogm as. The four lectureships if properly 
carried  out according to the  tru e  wishes of th e  Founder thereof, would 
prove a pow erful help to Theosophy and it  may be tha t in the  years 
to come some learned Theosophist m ay be elected a Gifford 
L ecturer.

E ig h ty  thousand pounds would in  In d ian  currency am ount fco 
about 12 lacs of rupees, and  i t  is a p ity  th a t so large a sum has 
been d istribu ted  w ith in  th e  narrow  circle of the Scottish  U n i
versities only which a re  again th e  sea t of Christian O rthodoxy. 
W e do no t know  w hat th e  th ree  o ther Universities have done in 
reg a rd  to  these endowments. Some friends from Scotland m ay 
perhaps be ab le  to give inform ation on this point. The clause in the  
W ill as reg a rd s  the qualification of the  lecturers seems to have been 
purposely inserted  th a t th e  ' pa tro n s’ of the endowm ent may nofc 
by m eans of Jesu itical in te rp re ta tio n s tu rn  the lectureships into 
m ere laudations of Ecclesiastical C hristian ity . No doubt many a



pious Christian m ust have called this large h earted  donor an atheist, 
and such men will derive very little  benefit from  the  lectures w hich 
however will w ork a  pow erful influence in rem oving m any a m is
conception about religious m atters.

Every Theosophist will agree w ith Lord Gifford w hen he says th a t 
th e  “  K now ledge of God, the  Infinite, the  AU, w hen rea lly  f e l t  and  
acted on, is th e  m eans of m an’s h ighest w ell-being, and the  security  
o f h is upw ard  p rogress.”

N. D. K .

S O R C E R Y  I N  S C IE N C E .
[It is, cf course, impracticable for the Theosophist to open its pages to dis

cussions of all questions which affect m ankind: its less ambitious scheme is 

to confine itself to the few important topics embraced within the original 

project of its founders. Am ong  these is occultism in all its branches, includ

ing theoretical and practical magic, black and white. Thus, while as a 

general question of humanitarianism or social science, Vivisection would, 

along with Vaccination, Socialism and scores of other cognate subjects, be 

left to magazines of a different character for discussion, it and all these come 

within our lines when they can be considered in the light of their relations 

"with psychical science. The essay of our lamented colleague, the late Dr. 

A n n a  Kingsford, now reproduced as our indignant protest against thc brutal 

savagery of the Hyderabad Chloroform Commission, was written by her in 

the year 1882, and has been recently sent us by Mrs. E . Knowles, that ten

der-hearted Providence of the tortured brute. Thc masculine and clairvoj'ant 

intellect of the essayist Jias scarcely ever been more conspicuously exhibited 
than it is in this paper; in which she tears the mask from the face of the 

butcher scientist, and proves the hellish parentage of modern Vivisection. 

The torture-bench and pincers of our vivisector are but the proof of hia 

ignorance of the nature of human life, mind and spirit. Were he not a gross 

materialist, he would substitute for the apparatus of his underground labo

ratory tlie gentle, painless and divine methods of soul-sight and psychometry, 
for studying the problems of vitality, consciousness and soul. So far back 

as 1841, I  saw Andrew Jackson Davis— then a lad himself— sitting in a 

second-story room in Pokeepsie, and from a lock of a sick man’s hair held in 

his hand, giving an accurate diagnosis of the disease, its cause and remedy. 

Por this wonderful in-looking vision which, when fully developed, can pene

trate into the innermost ganglionic centrcs of the human body— and see ifc 

suffused with the light of the spirit so as to appear like a palace of ruby, 

-silver, sapphire and onyx, these Knighted and decorated torturers of Science 

would have us permit them to use— but why should these horrors be written 

out by two pens P Bead.— H . S. 0 .]

BE L IE V E R S  in  th e  conclusions of th e  exponents of physical 
science a re  a p t to  b rin g  against the  s tu d en ts  of S p iritua l 

Science the  charge of rev iv ing  the  old tricks and  evil doings of 
sorcery. Some persons who m ake th is allegation  believe th a t sor
cery, w hether ancien t or m odern, never had, no r can have, any  
o ther basis than  m ere im posture and ig n o ran t c red u lity ; o thers 
believe or suspect th a t  i t  rep resen ts  a real a r t  of an  unlaw ful and  
abom inable character. I  propose to shew th a t sorcery has indeed  
been revived in m odern tim es to a considerable ex ten t, b u t th a t  
its  revival has taken  place, not in  the  domain of Spiritual Science, 
b u t in th a t of physical science itself.

A  fu rth e r object of m y address is to suggest to  those who, like 
m yself, hold as a fundam ental doctrine of all S p ir itu a l know ledge, 
t h e  U n i t y  o f  S u b s t a n c e *  a n d  w h o  t h i n k  i t  i n c u m b e n t  o n  t h e m  t o

szivo the  know ledge of th a t doctrine p rac tica l expression in  nn^  
versal sym pathy w ith  all forms of sen tien t being, th a t it  is h igh  
tim e for them  to en te r the  lists actively  again st the w orst m anifes
ta tion  of M aterialism  and  A theism  th e  w orld has yet seen, and  to  
declare th e ir  recognition of th e  sim ple and obvious m oral issue 
of fa ith  in  a good God, namely—th e  du ty  of Love for all in ca rn a 
tions of the  D ivine Substance, and  horror and reprehension ot 
cruelty  as such, w hatever plea m ay be advanced for its practice- 

I t  would be difficult to find s tro n g er evidence of the banefulness 
of th e  influence exerted  by th e  m ateria listic  spirit of the  day, th an  
th a t which is furn ished  by the  ap a th y  and  uncertainty of th e  pub 
lic generally  in  reg a rd  to the  p rac tice  know n as Vivisection To 
th e  v italised  m inority  of persons, th e  spectacle thus afforded is aa 
am azing as i t  is deplorable. T h a t any hum an being, claim ing to  
be civilised, should, th rough  indifference or doubt, hesitate to con- 
dem n an organised system  of to rtu re , on w hatever plea institu ted , 
is in  itself sufficiently surprising . B u t w hen all the  ag g rava ting  
circum stances are  taken  in to  th e  account— especially th e  innocence 
and  helplessness of th e  victim s— th e  p revalen t a ttitu d e  of the  
public m ind becomes explicable only as th e  resu lt of some m oral

^ F r o m t h e  o rd inary  po in t of view, th e  u tilita rian  and  th e  m oral, 
th is  question has already  been am ply discussed, and  w ith  these i t  
is no t now my purpose to  deal. T here  is a  th ird  aspect of it, espe
cially  in te re s tin g  to th e  s tu d en t of psychological and  occult 
science, an d  one which, for w an t of a  m ore precise definition, m ay 
be described as th e  Spiritualistic . Persons to whom th e  chronicles 
of th e  m odern vivisector’s labo ra to ry  and  the  records of ancien t 
a n d  mediaeval sorcery are  alike fam iliar, m ust doubtless have 
no ted  tho fam ily resem blance betw een the  two, and will need only 
to  be rem inded  th a t th e  practice whose ethics are now so prom i
nen tly  canvassed in m edical conclaves, and  on popular platform s, 
rep resen ts  no new fea tu re  in  th e  w orld’s history, b u t is in every 
d eta il a  resuscitation  of th e  old and  hideous cultus of th e  B lack 
A rt whose ghost was deem ed to  be for ever laid.

T he science of medicine, p laced  originally  under th e  d irect 
p a tronage  of th e  Gods, w hether E gyp tian , Oriental, Grecian, or 
T eutonic, and  subsequently  u n d er th a t  of the  C hristian Church, 
w as am ong all nations in  th e  days of fa ith  associated w ith  th e  
priestly  office. The relation  betw een soundness of soul and  sound
ness of body was then  held to be of th e  closest, and the  health- 
g iv ing  m an, th e  therapeu t, was one who cured  the body by  m eans 
of know ledge, Divine alike in its  source and  in its m ethod. In  
E o y p t w here th e  order of th e  Theraputae seems to have h ad  it3 
orig in  healing  was from  tho earliest tim es connected w ith  religion, 
a n d  th e re  is good reason to  believe th a t the  practice of m edicine 
w as th e  exclusive and regu larly  exercised profession of the  p rie s t
hood th e  first hospital of which we have any record being  w ith in  
th e  consecrated precincts of th e  tem ple, and  th e  sick being  placed 
under th e  im m ediate care of its  m inistrants.

M ore th a n  one deity  was associated w ith medical and  th erap eu tic  
s c i e n c e .  A c c o r d i n g  t o  D i o d o r u s  ( l i b .  i . )  t h e  E g y p t i a n s  h e l d  t h e m 



selves indebted for the ir proficiency in these respects to Isis. S trabo 
speaks of the m ethodical trea tm en t of disease in the  Temple of 
Serapis, and Galen m akes sim ilar observations w ith  reg a rd  to a 
temple a t M emphis, called Hephaestium. A s is well known, the  
nam e Paean, the H ealer, was one of the  most ancient designations 
of Apollo, in liis capacity  of Sun-god, This title , and the  function 
it  implies, are ascribed to him  in the O rphic hym ns, in  the  Odes 
of P indar, and in  the  w ritin g s of H ippocrates, P lato , and all the 
la te r  poets and historians, bo th  Greek and  L atin . Ovid a ttrib u tes  
to  Apollo the  d ec la ra tio n :— “  M edicine is my invention ; th ro u g h 
ou t the w orld I  am  honoured  as the  H ealer, and  th e  power of the  
h erbs is sub ject to  m e.”

JEsculapius, th e  rep u ted  son of Apollo, gave his nam e to m edi
cal science; an d  his tem ples, the  principal of w hich w ere a t T it- 
a n a  in  Sicily, a t  E p idau rus in Peloponnesus, an d  a t Pergam us in 
A sia  M inor, w ere recognised schools of m edicine, to  whose hiero
p h an ts  belonged th e  doubled function of p rie s t and physician. 
These m edical tem ples w ere always b u ilt in  localities noted for 
health iness, and  usually in th e  v icin ity  of m ineral springs, th a t a t  
E p idaurus, the  m ost ce lebra ted  of them  all, b e ing  situated  on an 
em inence near the  sea, its  site hav ing  been determ ined  doubtless 
ra th e r  by the beau ty  of th e  scenery and  th e  p u rity  of the  air, th an  
b y  th e  trad itio n  th a t  E p idau rus was th e  b irth p lace  of iE sculap ius 
h im self.

T he course of trea tm en t adopted  com prised hydropathy , sham 
pooing1, dieting , m agnetism , fum igations, gym nastics, and herbal 
rem edies, in ternally  and  ex ternally  adm inistered, these rem edies 
b e in g  in  all cases accom panied w ith  p rayers, music, and  songs 
called  vSfioi- In  the  hospitals of P ergam us and  E p idaurus the  use 
o f wine was forbidden, and  fastin g  was frequen tly  enjoined. I t  
w as also held  indispensable th a t  th e  professors of so divine an  a r t 
as th a t  of m edicine should  be persons of p rofound piety  and 
learn ing , of sound m oral and  sp iritua l in te g rity , and  therefo re  
of blameless lives. I t  was, as Ennem oser observes in  his “  H istory  
of M agic,” deem ed necessary  th a t th e  a sp iran t a f te r  m edical 
honours should be a  a priest-physician. T h ro u g h  his own health , 
especially  of th e  soul, he is tru ly  capable, as soon as he him self is 
p u re  and  learned , to  help  th e  sick. B u t first he m ust m ake whole 
th e  inner m an, th e  soul, fo r w ithout inw ard  h ea lth  no bodily cure 
can be radical. I t  is th erefo re  absolutely necessary  fo r a  tru e  
physician  to  be a p rie s t.”

This was also th e  idea  of the  early  H ebrew  and  C hristian  
Churches, whose physicians always belonged to  th e  sacred  order. 
M any of the  prim itive C hristian  religious com m unities w ere schools 
o f m edicine; and th e  v isita tion  of the  sick, no t only in  th e  priestly , 
b u t  in  the  m edical capacity , was held  to  be a  special function of 
th e  clergy. The custom  still survives under a  modified form in 
C atholic countries, w here “  re lig ious” of bo th  sexes are em ployed 
in  hospitals as nurses an d  dressers, the  h ig h e r duties of the  calling 
h a v in g  been w rested from  them  by  th e  la ity — often too ju stly  
.designated_the “^profane,”

Such, universally, was the early  charac ter of medical science, and  
such the position of its  professors. “  P rie s t”  and “  H ea ler”  w ere 
religious titles, belonging  of r ig h t only to initiates in  D ivinity . 
F o r the  in itia te  only could practise th e  tru e  magic, which, o rig i
nally , was n e ith e r m ore nor less th an  the  science of religion or the  
M ysteries, th a t  D ivine know ledge, won by reverent and loving 
study of N atu re , w hich m ade th e  M agian free of her secrets and  
gave him his d istinctive pow er.

Side by side w ith  th is tru e  m agic, sanctioned by th e  Gods, 
ta u g h t by  th e  Church, hallowed by p rayer, there grew up, like 
the  poisonous w eed in  the  cornfield, th e  unholy a rt of the  black 
m agician or sorcerer, whose endeavour was to  rival, by the  aid of 
sub-hum an or “  in fernal”  m eans, th e  resu lts  obtained legitim ately 
by  the  ad ep t in  w hite or celestial m agic.

A nd, as on th e  one hand, in  o rder to a tta in  the  grace and power 
necessary to  perform  Divine w orks or “  m iracles,”  the tru e  M agian 
cu ltiva ted  p u rity  in  ac t and  th o u g h t, denying  the appetites, and 
abounding  in  love and  p ra y e r ;  so, on the  o ther hand, in order to 
achieve success in  w itchcraft, i t  w as necessary  to adopt all the 
opposite p ractices. The sorcerer w as d istinguished by  obscene 
actions, m alevolence, and  renunciation  of all hum an sentim ents and  
hopes of H eaven. H is only v irtues—if v irtues they can be called— 
w ere hard ihood and  perseverance. N o deed was foul enough, no 
c ruelty  atrocious enough, to d e te r him . As the  suprem acy of the  
M agian w as ob ta ined  a t 'th e  price of self-sacrifice and unw earying 
love and  labour for o thers, so th e  sorcerer, reversing  the  m eans to 
su it th e  opposite end, sacrificed o thers to  himself, and  cu ltivated  
a  sp irit of indiscrim inate m alignity . F o r th e  patien t and  reveren t 
study by m eans of which the  M agian sought to  win th e  secrets of 
N atu re , th e  sorcerer substitu ted  violence, and endeavoured to w rest 
from h e r by  force th e  treasures she gives only to love. In  o rder to  
a ttra c t and  b ind  to  his service th e  pow ers he invoked, he offered in  
secluded places liv ing  oblations of victim s th e  most innocent he 
could procure, p u ttin g  them  to d ea ths of hideous to rtu re  in  th e  
belief th a t th e  resu lts obtained w ould be favourable to his wishes in  
proportion to th e  inhum anity  and  m onstrosity  of the means employ
ed. Thus, as Ennem oser observes, “  th e  sorcerer’s inverted  n a tu re  
itself, abused  th e  innocent anim al w orld w ith horrible ingenuity , 
and  tro d  every hum an feeling  u n d er foot. E ndeavouring by force 
to  ob tain  benefits from  hell, they  h ad  recourse to the most te rrib le  
of in fernal devices. For, w here m en know  no t God, or h av in g  
know n, have tu rn ed  aw ay from  H im  to  wickedness, they are  w ont 
to  address them selves in  worship to  th e  kingdom  of hell, and  to  th e  
pow ers of darkness.”

Such, precisely, is the  p a r t  enacted  by  th e  vivisector of to-day. 
H e  is, in  fact, a  p rac titioner of b lack  m agic, the  characteristic  cul
tus of which has been  described by a  well-known w riter ou occult 
subjects as th a t  of vicarious death . “  To sacrifice o thers to  one
self, to  k ill o thers in  o rder to g e t life,— this was the  g re a t p rincip le 
of sorcery .” (E liphas Levi.) The w itches of Thessaly prac tised  
horrib le c ru e ltie s ; some, like Canidia, of whom H orace speaks, 
b uried  in fan ts  alive, leaving th e ir  heads above ground, so th a t  they



died of hunger ; o thers cut them into pieces and  m ixed th e ir flesh 
and blood with the juice of belladonna, black poppies, and  herbs, 
in order to compose ointm ents deem ed to havo special properties. 
The well-known history of Gilles de Laval, Seigneur of Retz and 
M arshal of B rittany  in the  fifteenth cen tury , may serve as an illus
tra tion  of the  atrocities p e rp e tra ted  in secret by  professors of sor
cery. This man, d istinguished  for the  m ilitary  services he rendered  
to  Charles V II., and  occupying an honoured and  b rillian t position 
in  the  society of the  day (as also do most of our m odern sorcerers), 
was yet, like the la tte r , gu ilty  of the most infam ous practices con
ceivable. M ore th an  200 children of tender years died in to rtu re  
a t  the  hands of the  M arshal and his accomplices, who, on the faith  
of the  doctrines of sorccry, believed th a t the  un iversal agen t of 
life  could, by  certa in  processes conducted u n d er approved condi
tions, be instan taneously  fixed and coagulated in  th e  pellicule of 
hea lth y  blood. This pellicule, im m ediately a fte r  transfusion, was 
collected and subjected to the action of diverse ferm entations, and  
m ingled  w ith  salt, sulphur, m ercury and  o ther elem ents.* (E liphas 
Levi.)

A n alm ost exact parallel to  the  m odern v ivisector in  motive, in 
m ethod, and  in character, is p resen ted  by the  p o rtra it thus preserv
ed  to us of the mediaeval devil-conjurer. In  i t  we recognise the  
delusion, whose enunciation in m edical language is so unhappily  
fam iliar to us, th a t by m eans of vicarious sacrifices, divinations in 
liv ing  bodies, and rites consisting of to rtu re  scientifically inflicted 
an d  prolonged, the  secrets of life and  of pow er over n a tu re  are 
ob tainable. B ut the  sp iritua l m alady w hich rag es in  the soul 
o f the  man who can bo g u ilty  of the deeds of th e  vivisector, is in 
itse lf sufficient to ren d er him  incapable of acqu iring  the  h ighest 
and  best knowledge. L ike the sorcerer, he finds i t  easier to pro
p ag a te  and  m ultip ly  disease th an  to discover th e  secret of health . 
S eek ing  for the  germ s of life he inven ts only new  m ethods of 
d ea th , and  pays w ith his soul the  price of these poor gains. L ike 
th e  sorcerer, he m isunderstands alike the  term s and  the m ethod 
of know ledge, and  vo lun tarily  sacrifices his hum anity  in  order to 
acquire th e  em inence of a  fiend. B u t perhaps the most signifi
c an t of all points of resem blance betw een the  sorcerer and  the 
vivisector, as con trasted  w ith  the  M agian, is in  th e  distinctive 
an d  exclusive solicitude for the  m ere body m anifested  by the  two 
form er. To secure advan tages of a physical and  m ateria l na tu re  
m erely, to  discover some effectual m ethod of self-preservation  in 
the  flesh, to  increase its  pleasures, to assuage its  self-induced 
diseases, to m inister to  its  sensual comforts, no m a tte r  a t w hat 
cost of vicarious pain  an d  m isery to innocent m en and  animals, 
these aro the  objects, exclusively , of th e  m ere sorcerer,— of tho 
m ere vivisector. His aim s are  bounded by th e  earth ly  and tho 
se n su a l; he neither cares nor seeks for any know ledge uncon
n ected  w ith these. B u t th e  asp iration  of th e  M agian, th e  adept

* Note.—These formulae, prescribed by the ancient science of alchemy, havo 
reference, of course, to truths of which the terms used are symbols only. But tho 
sorcerer, not being aa initiate, understood these terms ia their ordinary senso, and 

acted accordingly.

in true  m agic, is en tirely  tow ards th e  region of the  Divino. 
H e seeks prim arily  hea lth  for th e  soul, knowing th a t h ea lth  
for th e  body will fo llo w ; therefore  he w orks through and  by 
m eans of the  soul, and  his a r t  is tru ly  sym pathetic, m agnetic, 
and radical. H e holds th a t the  soul is the  true person, th a t  
her in te rests  a re  param ount, and  th a t  no knowledge of value 
to  man can be b o u g h t by the  vicarious tea rs  and pain of any crea
tu re  soever. H e  rem em bers, above all th ings, th a t man is the  son 
of God, and  if fo r a m om ent the  in te res ts  of Knowledge and  of 
Love should seem  to be a t variance, he  w ill say with equal courage 
and  wisdom : “  I  w ould ra th e r  th a t I  and  my beloved should suffer 
an d  die in  th e  body, th an  th a t to buy  re lie f or life for it our souls 
should be sm itten  w ith  disease and  d e a th .”  For the M agian is 
p riest and  k in g  as well as p h y sic ian ; b u t th e  sorcerer, whose 
m iserable c ra ft, divorced from  relig ion, deals only w ith the lower 
natu re , th a t is, w ith  the  powers of darkness, clings w ith passionate 
despair to th e  flesh, and, by th e  very  c h a rac te r  of his pursuits, 
m akes him self incapable of rea l science. F or, to be an adep t in 
th is, it  is indispensable to  be pure  of h ea rt, clear of conscience, 
and  ju s t in  action. I t  is no t enough th a t  th e  aim be noble, it  is 
necessary th a t  th e  m eans should be noble likewise. A  Divine in 
ten tion  presupposes a D ivine m ethod. A s it  is forbidden to m an 
to  enrich him self by  th e ft, or to  free him self by  m urder, so also is 
i t  forbidden him  to acquire know ledge b y  unlaw ful m eans,— to 
figh t even th e  b a ttle s  of hum anity  w ith th e  weapons of hell. I t  is 
impossible to serve hum anity  by the  sacrifice of th a t which alone 
constitu tes hum an ity—justice and  its e te rn a l principles. W hen
ever the w orld has followed the  axioms of tho vivisector, w henever 
i t  has p u t sw ord and flame and rack  to  work in the in terests of 
tru th  or of progress, i t  has b u t reaped  a  harv est of lies, and s ta r t
ed  an epidem ic of m adness and delusion. A ll the trium phs of 
civilisation have been gained  by civilised m ethods : it is the  D ivine 
law  th a t so it should be, and  w hoever affirms the  contrary is e ither 
an  imbecile or a  hypocrite. The viv isector's p lea th a t he sins in 
tb e  in te rests  of hum anity  is, therefore , th e  product of a m ind 
incapable of reason, or wilfully concealing its tru e  object w ith a lie. 
T hat, in th e  m ajority  of cases, the  la tte r  explanation is the correct 
one, is proved beyond doubt by the  n a tu re  of the  operations per
form ed, and by no t a few incautious adm issions on the p art of somo 
of the  school itself. To m ultip ly  pam phlets, “  observations,” an d  
“  scientific” discussions, to  ga in  no to rie ty  among followers of 
th e  cultus, to be d istinguished  as the inven to r of such a “ m ethod” 
or the  chronicler of such a series of experim ents, and thereby  to  
earn  w ealth  and position, these constitu te  the ambitions of th e  
average vivisector. A nd, if he go beyond these, if some vague 
hope of a “  g re a t discovery” delude and  blind  his moral n a tu re  as 
i t  did th a t of th e  m iserable S eigneur de Retz, we m ust, in  such 
case, re legate  him  to the category  of madmen, who, for the  poor 
gains of the  body, are  w illing to assassinate the  soul. M adness 
such as this was rife  in  those m ed ieva l tim es which we are wont to  
speak of as th e  “  d a rk  ages,” and  the following exam ples, selected for 
th e  s trik in g  resem blance they presen t to the  u scientific crim es of



th e  nineteenth cen tury , may, w ith the instances already  given, 
suffice as specimens of the abom inations which the delusions of sor
cery are able to suggest.

“ The Taigheirm  w as an  in fernal m agical sacrifice of cats, p re 
valen t un til the  close of the six teen th  century , and of w hich tho 
o rig in  lies in th e  rem otest tim es. The rites of Jhe T aigheirm  were 
indispensable to  th e  w orship or incantation  of the sub terran ean  
or diabolic gods. T he m idn igh t hour, betw een F riday  and S a tu r
day, was th e  au th en tic  tim e for these horrible p ra c tic e s ; and  the 
sacrifice was continued  four whole days and  n igh ts. A fte r the  
ca ts  had  been p u t in to  m agico-syinpathetic (surexcited) condition 
b y  a  varie ty  of to rtu res , one of them  was p u t alive upon a spit, 
and , am id terrific  howlings, roasted  before a slow fire. The mo
m en t th a t the  howls of one agonized c rea tu re  ceased in death , 
an o th e r was p u t on th e  sp it— for a m inute of in terval m ust not 
ta k e  place if th e  operators would control hell— and th is sacrifice 
was continued for four en tire  days and  n igh ts. W hen the Tai
gheirm  was complete, th e  operators dem anded of the demons the  
rew ard  of th e ir offering, which rew ard  consisted of various th ings, 
such as riches, know ledge, fame, the  g ift of second sigh t, &c.”— 
H orst’s “ Deuteroscopy” and Ennemoser’s “  H istory o f M a g ic ”*

L e t th e  following ex trac ts  from  publications c ircu lated  am ong 
th e  vivisectors of to-day be com pared w ith  the  foregoing, an d  th e  
read e r will him self be enabled to judge of th e  exactness of the  
p ara lle l betw een th e  black a r t  of the past and  of the present.

“  D r. L eg g ’s experim ents on cats a t S t. Bartholom ew ’s H ospital 
included a g rea t v arie ty  of to rtu res. A m ong others, th e ir  stomachs 
w ere opened, while the  cats were p inned  alive on a table, th e ir 
livers were pricked  w ith  needles, the  stom achs w ere then  sewn up, 
and  the  cats le ft in  th a t  condition un til d eath  ensued from prolapse 
of th e  bowels ; some of th e  anim als surviving th e  to rtu re  as long 
as tw enty-six  days.” — S t. Bartholomew H osp ita l Reports.

“  B urns w ere produced  by sponging the chests and  bellies of dogs 
w ith  tu rpen tine  five or ten  tim es in quick succession, se ttin g  fire 
to  i t  each t im e ; and  scalds, by pouring over th e  dogs eigh t ounces 
of boiling w ater nine tim es in  quick succession. A ll the dogs died, 
e ith e r in a  few hours, or a t  the  la test, a fte r five days.”— Edinburgh  
M edical Journal, 1869.

“  D elaroche and  B erg er baked  hundreds of anim als to death in 
ovens, th e  h ea t be ing  g rad u a lly  increased un til death  ensued. 
Claude B ernard  inven ted  a furnace for roasting  or bak ing  anim als 
to  death, th e  details and  d iagram  of which appara tus are g iven in 
his ( Lessons on A nim al H e a t.’ M agendie has also shewn by 
num erous experim ents th a t dogs perish a t th e  end of about eighteen 
m inutes in a furnace heated  to 120° (centigrade), and  a t the end of 
tw enty-four m inutes in  one heated  to 90°; or in  one a t 80° a t  the 
end  of th irty  m inutes.” — B e d a rd 98 “ Treatise on P hysiology  ,”  and 
GavarreVs “ A nim al H e a t”_______________________________________

* Among the practices of Japanese sorcerers in the present century, the following 
is  cited in the book “ Fu-so Mimi Btikuro”:—“ A (log is buried alive, tlie head only 
being left above ground, and food U then put almost within his reach, thus exposing 
ifc to  tho cruel fate of Tantalus. When in  th e  g r e a te s t  agony a n d  n e a r  d e a th , ita  
h e a d  is  ch o p p ed  off a n d  p u t  in  a box.”

“  Professor M antegazza has recen tly  investigated  the  effects 
of pain  on th e  resp iratory  organs. The best m ethods fo r the  
production of pa in  he finds to consist in p lan ting  nails, sharp  
and num erous, th rough  the  feet of an  anim al in such a  m anner 
as to ren d e r th e  crea tu re  alm ost motionless, becauso in  every  

- m ovem ent i t  w ould feel its  to rm ent more acutely. To p ro 
duce still m ore in tense pain, i t  was found useful to em ploy 
in ju ries followed by inflam m ation. A n ingenious machine, con
stru c ted  expressly  for the  purpose, enabled the Professor to 
g rip  any p a r t of an  anim al w ith  p incers w ith iron teeth , and to  
crush  or te a r  or lacerate  th e  victim  so as to  produce pain in  every 
possible way. One little  guinea-p ig  fa r  advanced in  pregnancy, 
endu red  such frig h tfu l to rtu res  th a t it  fell into convulsions, and 
no observations could be m ade on it. In  a second series of 
experim ents, tw en ty -eigh t anim als w ere sacrificed, some of them  
tak en  frorn n u rsing  th e ir young, exposed to  to rtu re  for an  hour or 
two, th en  allowed to re s t an hour, and  then  replaced on tho 
m achine to be crushed or to rn  for periods varying from  two to six 
hours. Tables are appended by  th e  Professor in which th e  cases 
of ‘ g re a t p a in ’ are  distinguished from  those of f excessive p a in /  
th e  victim s of th e  las t being  ' la rd ed  w ith  nails in  every p a r t of 
th e  body.’ A ll these experim ents w ere perform ed w ith  m uch 
p atience and  delig h t.” — “ O f the A ction o f P a in ” 8fc,> by P rof. 
M antegazza , o f M ilan , 1880.

T he two following experim ents are  c ited  from Baron E rn s t von 
W eb er’s “  T orture- cham ber of Science,”  and  also from the  Gourrier 
de Lyon, Ju n e  8th, 1880.

“  T he body of a p reg n an t b itch  a t the  po in t of delivery was cu t 
open to  observe w hether in h er dy ing  and m utilated  condition she 
would no t a ttem p t to caress and  lick her little  ones.”

“ T he forehead of a dog was p ierced in two places w ith a  la rge  
gim let, an d  a  red -ho t iron in troduced  th rough  the wounds. H e 
was th en  th row n in to  a river, to  observe w hether in  th a t s ta te  ho 
would be able to swim.”

P rofessor Goltz, of S trasbu rg , w r i te s :
u A  very  lively young dog which had  lea rn t to shake hands w ith 

bo th  fore-paw s, had  the  left side of the  b ra in  extracted  th rough  two 
holes on th e  1st December, 1875. This operation caused lame
ness in  the  r ig h t paw . On being  asked  for the left paw, the dog 
im m ediately laid  it  in  my hand. I  now dem and the right, b u t th e  
c rea tu re  only looks a t me sorrowfully, for he cannot move it. On 
my continu ing  to press for it, th e  dog crosses the left paw over, 
and  offers i t  to me on th e  r ig h t side, as if to make amends for no t 
being  able to give the rig h t. On the 13th January , 1876, a  second 
portion of th e  b ra in  was d es tro y ed ; on February  15th, a  th i r d ;  
and  on M arch 6th , a fourth , th is last operation causing d ea th .”

M. B rachet w rites:
“ I  insp ired  a dog with a g rea t aversion for me, to rm enting  him 

and  inflicting on him  some pain  or o ther as often as I  saw him . 
W hen  th is feeling was carried  to its  height, so th a t  the  anim al 
became furious every tim e he saw and heard  me, I  p u t out his 
eyes. I  could then  appear before him w ithout hia m anifesting

0



nny aversion; but, if I  spoke, hia bark ings ancl furious movements 
proved the indignation which anim ated him. I  then  destroyed the 
drums of his ears, and  disorganized the  in ternal ear as much as I  
could. W hen an intense inflam m ation had rendered him completely 
deaf, I  filled up his ears w ith  wax. H e could now no longer hear 
or see. This series of operations was afterw ards perform ed on 
ano ther dog.”

The prize for physiology was, by  the  F rench  In s titu te , aw arded 
to  the  perp e tra to r of the  above “ experim ents.”

In  “  Cyon’s M ethodik,” a  “ H andbook for V iv isec to rs/’ wo read  
th e  following :—

“ The tru e  v iv isector should approach a difficult experim ent 
w ith  joyous eagerness and  deligh t. H e, who sh rink ing  from  the  
dissection of a  living crea tu re , approaches experim entation as a 
d isagreeable necessity  may, indeed, repea t various vivisections, 
b u t can never become an a rtis t in vivisection. The chief deligh t 
of th e  vivisector is th a t experienced when from  an ugly-looking 
incision, filled w ith bloody hum ours and  in ju red  tissues, he draw s 
o u t the  delicate nerve-fibre, and  by m eans of ir r i ta n ts  revives its 
ap p aren tly  ex tinct sensation.”

H ave we in  th is n ine teen th  cen tu ry  indeed  expunged  from  
am ong us the  foul and  hideous practice  of sorcery, or ra th e r, if 
com parison be fairly  made betw een the  w itchcraft of the “ dark  
a g es” and  the  “ science”  of the  present, does it not appear th a t 
th e  la tte r , alike for num ber of professors, ingenu ity  of cruelty , 
effron tery  and folly, bears aw ay the  palm  ? No need in th is “ year 
of g race” to seek in  the dep ths of rem ote forests, or in the recesses 
of m ountain caves and  ru in ed  castles, the  m idn igh t h aun ts of the  
Borcerer. A ll day he and  his assistants are  a t  th e ir  work un
m olested in the underground  laboratories of all th e  m edical schools 
th ro u g h o u t the  len g th  an d  b read th  of Europe. U nderground 
indeed, they  needs m ust w ork, for the  n a tu re  of tlieir labours is such 
th a t, w ere they  carried  on elsewhere, the  peace of the  su rrounding  
neighbourhood would be endangered . F o r w hen from  tim e to 
tim e a door sw ings open below th e  gloom y stone sta ircase  leading 
dow n in to  th e  darkness, th e re  m ay be h ea rd  a b u rs t of shrieks 
an d  moans, such as those w hich arose from the  sub terranean  vaults 
of the  mediaeval sorcerer. T here  still, as of old, th e  w izard is a t 
h is w ork, th e  vo ta ry  of “  S a ta n ’* is pursu ing  his researches a t the  
price of th e  to r tu re  of th e  innocent, and  of th e  loss of his own 
hum anity .

B ut betw een th e  positions of sorcery in  tlie p ast and  in the 
p resen t is one notable and  all im portan t difference. In  the  past 
i t  was held a dam nable offence to practise th e  devil’s c r a f t ; and  
once proved guilty , th e  sorcerer, no m atte r w hat his w orldly ran k  
o r  public services, could no t hope to escape from  dea th  by lire. 
B u t now the P rofessors of th e  Black A rt hold th e ir  S abbat in 
public, and the ir enunciations and  the  recita ls ot th e ir  hideous 
“ experim ents” are repo rted  in  th e  journals of the  day. They 
a re  decorated by princes, fe ted  by  g re a t ladies, and  honoured 
w ith  the special protection of S ta te  legislation. I t  is held supersti
tion  to believe th a t in form er ages w izards w ere enabled  by tho

practice of secre t abom inations and enm ities to w rest know ledgo 
from natu re , bu t now tho self-same crim es aro openly and un iver
sally p e rp e tra ted , and  men everyw here tru s t their “ efficacy.”

A nd in  the  la s t invention of this horrib le cultus of death  and  
suffering, tho m odern sorcerer shews us h is “ devils casting  out 
devils,” and  u rg es  us to  look to the parasites of contagion—foul 
germ s of disease— as the  regenerato rs of the  future. Thus, if tho 
sorcerer be p e rm itted  to have his way, the  m alignant spirits of 
fever, sickness, and  corruption  will bo le t loose and  m ultiplied 
upon earth , an d  as in E g y p t of old, every  living creature, from 
tho cattle  in  th e  field to the  firstborn  son of the king, will bo 
sm itten  w ith  p lague and  death . By his evil a r t  he will keep alivo 
from  genera tion  to genera tion  tho m ultitudinous broods of foul 
liv ing, of vice, and  uncleanness, none of them  be suffered to fail 
for need of cu lture , in g ra ftin g  them  afresh  day by day and year 
by  year in the  bodies of new v ic tim s; para lysing  the efforts of tho 
liygienist, and  ren d erin g  vain the  w ork of the  true  M agian, tho 
H ealer, and  tho teacher of p u re  life.

A n n a  K i n g s f o r d ,  m . d . (Paris.)

T H E  S E V E N  G R A D E S  O F  P R O G R E S S  I N  V E D A N T .

IN  order to g e t a  clear conception of th e  whole, let us begin  ab 
w hat an o rd inary  m an is enjoined to do. F irst, he m ust p e r

form  the  o rd inary  duties falling  to his lo t as a  member of society. 
Thus any person wishing to m ake m ental an d  spiritual im provem ent 
w ould be quite w rong if he wero to leave his wife and children to 
starvo in order to free him self from w orldly cares. H e m ust w ith 
out grum ble perform  his duties, b u t a t  the  same time he is not to 
have in thoso duties th a t personal in te rest which ordinary  w orldly 
m en a ttach  to such actions. H e m ust do his duties, bu t m ust nofc 
be elated w ith joy a t success or be sorry  a t failure. This is truo  
N ishkam  K arm a , p reached by K rishna  to A rjun  in B hagw at Gita, 
C hapters I I  and  I I I .

Such d isin terested  perform ance of his duties will bring , in  course 
of tim e, m ental p u rity  fit for religious studies. H is mind will g radu 
ally tu rn  from  w orldly th ings to th ings sp iritual. In  short, lie will 
g radually  have Viveka  and  V airagya , i. e., discrim ination of righfc 
from  w rong and  a lik ing  for r ig h t and d isgust for wrong.

This p relim inary  in troduction  being  done, we come to the seven 
stages.

The first degree of know ledgo is sty led  Slmbhechha ; second is 
V icharna; th ird  Tanum ansa ;  fourth  S a tw a p a tt i ; then A sam sak ti; 
six th  is P a d a r th b h a v in i; and  seventh is known as Turyaga.

L et us tak e  these one by one.
The first of these, Shubhechha, includes all the  prelim inary p re 

parations. Besides Viveka  and  \  a iragya  partly  explained above, 
i t  also includes th e  rest of the  four accomplishments known as 
Sadhanchatustaya. These being  complete m astery over the  senses 
and an earnest desire for Moksha.

The next is Vicharna . In  th is  tho s tuden t has to search out a 
fit teacher from whom he ia to study the religious books. Indepen



den t studies, as done in these days, may not be quite sufficient, and 
provided the studen t possesses the above qualities f i. e., those th a t 
come under ShubhechhaJ i t  will not be difficult for liim to find out 
one such teacher. This study  is technically  called Shravana. Ho 
m ust also reflect over w hat he studies in a calm sta te  of m ind free 
from  o th er cares in order to perceive its tru e  m eaning. A fte r some 
p ractice  th e  studen t will be able to concentrate his fu ll atten tion  
for some tim e for th is contem plation of the  facts he studies. In  
th is  s ta te  the  ex ternal senses are  not active, and  th e  undisturbed  
cu rren ts  of the  b rain  are  directed  to the  full appreciation  of the 
facts. This calm reflection is technically called M anan. B oth 
S h ravan  and  M anana  come under Vicharna, the  second of these 
g rades.

The th ird  is Tanum ansa. A fte r some practice of M anana , as 
described  above, the m ind becomes so calm th a t no doubts can bo 
en te rta in ed  about the  facts contem plated, and  th e  studen t has 
sim ply one idea of the  facts of his reflection. Of course th e  ex te r
n a l senses rem ain all the  tim e inactive. This so rt of contem pla
tion  enables th e  m ind to grasp  facts which ord inary  people can 
never do. This is Tanum ansa, corresponding to th e  D hyan  of 
P a tan ja li.

These th ree  sta tes are  sim ply the  m eans for th e  ob tainm ent of 
know ledge. I n  these th e  s tuden t continues to be in  the  Jagrit or 
w ak ing  sta te . The w orld seems to  him as i t  does to th e  ordinary  
men.

A fte r  due study of tho ord inary  books, and a fte r  possessing the 
qualifications required by th e  th ree  g rades described above, the 
s tu d en t is instructed  in th e  M ahavakyas  or the  four princip le con
clusions of the four Y edas. These a r e : (1) “  T h at thou a r t ,” Tatw a- 
m asi; (2) “  I  am B rahm a th e  Suprem e being ,” A ham  Bram hasm i ; 
(3) “  This sp irit is B rahm ” , A yam  A tm a B ram ha ; (4)* “  U nder
s tan d in g  is B rahm a,”  P ragnyanam  B ram ha. A ll these teach th a t 
th e  hum an sp irit and  th e  Suprem e B eing are  one and  the  same 
th in g . The s tuden t realises the  fact, and, in  fact, beg ins to  see 
ev e ry th in g  in  th e  Suprem e Being and  the  Suprem e B eing in every 
th in g . This is th e  fou rth  g rade  or S a ttw a p a tti. The real and 
illusory  ch arac ter of th e  w orld is realised in th is  s ta te . I t  seems 
m erely  to be a  dream . This is also called the  S w apn a  or dream  
sta te . The s tu d en t—he is a  Y ogi now—in th is degree is called 
B rah m vit o r one hav ing  a know ledge of the  Suprem e Being.

The fifth, sixth, and  seventh  g rades are m ere sub-divisions of the  
one g rad e  called th e  Jw an m u kti state. These th ree  do not differ in 
any  way as fa r  as th e  realisation  of Brahm , the Suprem e B eing is 
concerned, b u t they  differ from  each other as reg a rd s  th e  conduct 
of the Y ogi tow ards th e  world.

From  a long continued p ractice  of S avika lpa  Sam adhi, N ervi- 
,ka lpa  Sam adhi is produced. This la tte r  is the  fifth  g rad e  called 
A sam sakli. The Y ogi in th is  s tage  em erges from  Sam adhi of his 
own free  will. H e is now called B rahm vidva . This s ta te  is 
called  S u sh u pti, which lite ra lly  m eans sleep.

*  I  co u ld  n o t  find  a  b e t te r  w o rd  fo r  P r a g n y a n a m  th o u g h  “  u n d e r s ta n d in g *7 d o e s  
n o t  seem  to  be a  fit w ord .

F u rth e r p ractice  will confirm th e  Y ogi in  th is N irv ika lpa  Sam a
dhi, which s ta te  is the  six th  g rade , i. e., P adartliabhavin i. The 
Yogi does no t em erge from th is sta te  of his own accord. H e  
em erges only w hen his pupils or o thers press him to do so. T his 
is also called S u sh u p ti, or profound sleep. The Yogi is now sty led  
B rah m vidw ariydn .

In  the seventh  stage th e  Yogi enjoys th e  continual bliss from  
the  perception  of th e  Suprem e B eing. The efforts of o ther people 
to w ake him  no longer affect him. H e no longer feels any cares 
for his necessaries. B y th e  force of his P raraM h a  K arm a  or by  
the influence of P ra n va yu  (itself influenced by the Divine In te lli
gence) o ther people provide him  w ith  these things. H e on his own 
p a r t  feels little  for these th ings. H e is in  th e  seventh stage called 
T u riya . H e is called B rah m vidvarista . H e is now in perfect joy 
— in the  h ighest s tag e— in fac t he is the  Suprem e Being himself. 
Such are the  seven g rades of V edant, fo r w hich all should strive.

P . B. N .

T E E  T H E O S O P H IC  R E -B I R T H : A  D IA L O G U E  
I N  R E A L  L IF E .

[Place is given to the following paper, not because of its great profundity or 
literary value, but because it is a psychical autobiography by a living 
person, one of my valued personal acquaintances. The writer is an 
English Peer’s daughter, brought up in the enervating psychical atmos
phere of high society ; a woman of peculiar temperament, the type of a 
large class that exists in the “ great world” of each of the monarchical 
countries. There are a number like her in the Theosophical Society; 
many more not yet so far advanced as to take the plunge of an open 
adhesion to our party. No one save two or three of us has any concep
tion of the vogue already acquired by Eastern Esoteric Philosophy 
among the upper circles of European society ; nor of the fact that even 
royal personages are in secret sympathy with our ideas and work. This, 
of course, gives no greater weight to the teachings, but only proves thafc 
Belgravia needs them as well as Whitechapel. I t  shows their accepta
bility to all classes, and points to a future of wider influence and oppor
tunity. The Lady A. of our present dialogue photographs for us the suc
cessive changes through which she passed, from intense Anglican ortho
doxy through ritualism and atheism, to the perfect calm of Theosophy. 
What makes her narrative the moro dramatic is the fact that sho had 
to conquer and extirpate certain dangerous predispositions. Her victory 
proves the latent iron will which she had also inherited from the warrior 
race whose blood flows in her veins. I print the essay for one special 
reason among others, that her example of moral courage and bold aspiration 
after the truth, at all costs, must encourage others who suffer from like 
weaknesses to struggle against them and their sensualistic environment 
■with joyful confidence. It is a hard thing for a rich man to enter the 
Kingdom of Heaven, but here is a high-born Englishwoman who seems 
to be gradually coming very near the portal.—0.]

LADY B.— Since we las t m et some years ago, I  notice a  g re a t 
and  som ew hat m ysterious change in your ideas and mode 

of life, w hich cannot be accounted for by tho mere passing of youth 
in to  the calm of m iddle age. W ill you explain to me, your oldest 
friend, th e  change itself, and  the  causes w hich led to i t  ?

L a d y  A.— I  can answ er you in  a  few words. I  am now a Fellow 
of th e  Theosophical Society, an d  a  hum ble m em ber of its A rcane or 
Esoteric Section,



B.—You surprize mo ! How camo you, of all people, to join 
this queer Society, and w hy do you uphold it (as you evidently do) 
as superior to all o ther cults.

A.— I t  is a  long s to ry ; for, in  order to m ake you clearly 
understand my presen t a ttitu d e , I  m ust begin  by rem inding you 
of my early life and  the influences b rough t to  b ear upon my 
religious feelings and gen era l line of though t.

B.— I  well rem em ber your tu to r  was of th e  extrem e P ro 
te s tan t type, reg a rd in g  th e  m ost innocent pleasures as deadly  sins 
and  m ourning over your proclivities for am usem ent and your 
inability  to believe in C hristian ity— at least, in th e  theological 
C hristian ity  of those days.

A .— The tru th  is, I  was born  a reasoner— a doubter, or 
skeptic, or free th in k e r—w hichever you please to call i t ; and  from  
a  child I  sought to  p en e tra te  to the  soul of th ings and  to the  
sp irit w ith in  m y fellow creatures.

B .— If  so, you have no difficulty now, in d iscern ing  betw een 
iC personality” and  “ ind iv iduality ,” betw een th e  illusions of tho 
objective w orld and  th e  realities of the subjective ;— as your Theo
sophy has i t  ?

A.— N one w hatever. I  h ad  also an almost quixotic idea of honor 
and  t r u t h ; e. <7 ., when th e  tim e came for my confirm ation I  declined 
to  tak e  vows upon me which, as I  explained, I  had  no in ten tion  of 
k e e p in g : for I  wished to buy  my experience, to te s t the  powor of 
th e  * devil’ and  th e  allu rem ents of the  c w orld and  flesh.’ B ut, 
s tro n g  in  th e  h a rsh  and  self-sufficient v irtue th a t often charac
terises early  youth, un tem pted  and  un tried  as yet, I  littlo  
th o u g h t on w hat storm y seas m y b ark  would sail and  alm ost foun
der, ere I  reached my p resen t haven of peaceful content.

B — A fter life p a rted  us, I  rem em ber hearing  of you as an a th e 
ist, and  recklessly pu rsu ing  a frivolous and aimless existence.

A .— I t  was so indeed. B aulked  in  my efforts to search into the 
m ysteries of na tu re , I  ceased from search awhile, and  strove 
to satisfy  m yself w ith  * a  w eary round  of painfu l p leasure’ in tho 
fastest society of the  * M odern B abylon.’ Looking back I  plainly 
see th a t  in  my youth  I  was no t fit to be en trusted  w ith g rea t tru th s  
or pow ers, for I  would have used them  selfishly, to fu r th e r  my own 
ends—to crush  my enemies, to  ru le  and  tram ple upon hum an m inds 
and  hearts , and  I  m igh t have ended as a B lack m agician.

B.—Y ours was a silent am b itio n ; no one would have guessed all 
th is from your ou tw ard  dem eanour.

A.—P erhaps n o t; for w hen very  young I  observed th a t  frank , 
impulsive, open-hearted  people go t w orsted by th e  cold-hearted  
and  the selfish : th a t  to  * show your h an d ’ was to c lose the  trick  
an d  I  set myself to conceal as fa r  as possible my though ts and 
aspirations. Indeed I  have alw ays worn a m ask un til n o w ; besides,
I  liked (as a graphologist rem arked) to “  influence o thers, and 
m ake my power felt w ithout ap p a ren t d ictation  or effort.”

B.— W hen next I  h eard  of you, the  tow n w as ta lk in g  of you r 
conversion to Ritualism.

A .— I t  was my next phase. The h istory  of th e  P rod igal Son 
describes me a t nine-and-tw enty  years of age. H appen ing  th en

to come under th e  influence of a H igh  C hurch parson who persuad 
ed me to go to confession, I, as I  th o u g h t— laid down my bu rden  
of sins a t th e  foot of C hrist’s Cross, and took up my own cross, 
determ ined  to b ea r i t  m anfully and lovingly for the sake of H im  
who “ Loved me an d  gave Him self for me.” W hat a selfish rin g  
is in  th a t  me !

13.—You had  a long  and  dangerous illness after your conversion, 
and th is doubtless assisted  in causing the  Divine lessons to sink 
deep into your h e a r t ;  w hereas, had  you gone back a t once 
into society am ong your p as t associates, your good resolutions and 
in tentions of am endm ent m igh t have faded  away, and borne no 
fru it.

A .— I  quite ag ree  w ith  you. W e all know  th a t many persons 
rise even from  th e ir  sick beds no t one w h it purified, or more 
aw akened th an  before; b u t I  had  braced  m y will—chosen my part. 
I  resolved to profit by  m y enforced re tirem en t and almost constant 
bodily  pain , and  to  m eekly learn  m y lesson.

I  had  no idea of escaping punishm ent nor desire to do so, b u t 
I  hoped to receive i t  in  this w orld instead  of in the n e x t ; and a t 
the  hand  of a  forg iv ing , loving F a th e r, instead  of a w rathful, unfor
g iv ing  one. For, of course, I  believed th a t  Jesus had reconciled 
us. I  su rren d ered  m y will to the  D ivine will ostensibly, bu t while 
ho doing and  depend ing  upon an ex ternal source (a personal Jesus) 
for pow er to behave in  accordance w ith  the  Divine will, I  in 
rea lity— I  see i t  now— commenced then  and  there  the  developm ent 
an d  stren g th en in g  of my own will in th e  direction of goodness.

B .— I  well rem em ber you w ere always in one extrem e or another. 
Y ou seemed unable  to  live on a level, like th e  rest of us.

13.— j  em ulated  B yron’s L ara  : u So much lie soared above or sank  
b enea th  the  men w ith  whom he fe lt condem ned to live,” and  I  
longed to be

“ A thing of dark imaginings, that shaped 
By choice thc evils he by chance escaped.”

B .—I  used to w onder a t your fondness for Byron, the  London  
Journal and  the  F a m ily  H erald, and  still m ore th a t they were no t 
forbidden.

A .—T hey did me incalculable m ental mischief, for I  was a  
dream y child  in d u lg in g  (even d u ring  lessons) in air-castles.

B .— You w ere alw ays very  intense and  concentrated—were 
characterized , I  should say, by  singleness of mind, tenacity  of 
purpose, and  u tte r  unconventionality . B u t w hat said your fam ily 
to your conversion ; were they  no t pleased and  thankful ?

A.— A la s ! How  tru e  it  is “  A m an’s foes shall be they  of 
his own household.” F rom  first to last I  have met w ith no th ing  
b u t opposition, scorn, an g er or derision from those around me, and  
I  often w onder I  d id  no t fail, th rough  discouragem ent and  doubt 
of the  correctness of my own judgm ent and b e lie f; for you know how 
sensitive I  used to be to unkindness or ridicule. I  shrank  from 
back ing  my own ojnnion and  was always ready  to be led by o thers 
for good or evil.

H ow ever, as Balzac says :—
“ My constant desire to know the tru th , no th ing  short of eternal



majestic tru th ”—the desire of my childhood stifled aw hile in tho 
pleasures of sense b u t nofc wholly lost— did b ring  th e  opportun ity  
of knowledge to me a t last, and  -----—

B.— One moment, p le a se ! W h a t lessons, should you say, you 
have lea rn t in  your eleven years of R itualism  ?

A .— I  was never a lover of forms and  ceremonies, therefore  
h a rd ly  to be called a R itualist. T heir dogm as a ttra c te d  me.

My n a tu re  was in tu itional, I  sought and  found th e  S p irit of Chris
tian ity  or th a t which underlies all religion. I  was never a victim 
to  cerem onial worship or w orship of parsons. I  sim ply set myself 
th e  task  of uproo ting  (by God’s grace, I  believed) w hat was evil 
in  my n a tu re  and fostering  w hat was good— at least, so fa r as I  
liad  ab ility  to  judge w hich was which. I  now  see I  m ade many 
egreg ious b lunders.

To th e  ex ten t of my know ledge and  power I  p rac tised  toleration, 
charity , self-abnegation, self-denial, b roke down my class p ride  and 
prejudice, fasted  to b rin g  m y body into subjection, and  nearly 
destroyed it  th e re b y ; d id  good works for love of C hrist till they 
becam e a pleasure to m e ; never wilfully neglected  w hat I  though t 
to  be my d u ty ; in short, I  tr ie d  to model m yself on th e  A postle’s 
definition of C harity .

B .—There is a saying in  your Society—
iC As a m an th in k e th , so is h e .”

A .— I  should have go t on faste r had  I  know n then  whafc 
I  know now, thanks to Theosophy, i . e.} th a t though  i t  is good and 
necessary to exercise self-control, &c., th a t is nofc enough : i t  is 
b u t a  m eans only, not fche end. One should so thorough ly  transfe r 
one’s desires and powers to a h igher plane, liv ing  w ith  one’s sp irit
ual, no t bodily, senses aw ake, as to be incapable  of th in k in g  a bad 
th o u g h t, saying a w rong w ord, do ing  a selfish action. I  im agine 
th is is w hat St. Paul m eant by  saying, “  A nd he cannot sin because 
lie is born  of God and thafc evil one toucheth  him  n o t.”

B.— H ave you a t all conquered your hasty , ungovernable tem per? 
You used to throw  knives across the  tab le  afc your little  b ro thers, 
an d  la te r  in  life, banged  your servants abou t ?

A .— Since I  en tered  the  A rcane Section, my tem per is becom ing 
m ore T heosophical; th ings th a t  angered  me, have ceased to do so ; 
b u t I  can g e t into a fine round  rag e  s t i l l : only ifc m akes me feel i l l  
for days afterw ards— quite  a  new  th ing .

B .— Also, a t one tim e I  feared  you w ere tak in g  to  d rin k . You 
said you took stim ulan ts to  keep yourself going.

A .— I  confess th a t fro m  childhood  I  h ad  a  ta s te  for d rink , which 
governed me more or less for 15 years. A t one tim e I  became 
haunted  or obsessed in  a curious m anner, which I  will nofc explain 
fu rth e r—you can consult P a ra c e lsu s : b u t finding my h ea lth  becom
in g  underm ined, and  d islik ing  to see fiery eyes g la rin g  afc me in 
th e  darkness, I  summoned my pow er of will, s tru g g led  w ith  my 
dem ons, and finally rou ted  them . I  now re g a rd  w ine and  sp irits 
w ith  absolute ind ifference; th e  crav ing  has en tire ly  d isappeared .

B u t now we come to a  period  of m y h istory , to w hicli I  th ink  all 
(he events of my lifo had  been lead ing  np.

B .— Please go on.
A .— I was bare ly  40 years of age, w hen a  sudden revolution took 

place in iny ideas an d  belief.
B .—Can you in  any  w ay account for th is ?
A .— I  cannot, unless my peculiar sta te  of health quickened my 

sp iritual in s ig h t,— or, as we say in the Theosophical Society, “  Tho 
w ind was blow ing.” Ono day I  became aware in my innermosfc 
being, th a t to w orship Jesus as God, was committing id o la try ; and 
the  belief in H is G odhead being th e  foundation-stone of my faith , 
the  whole fabric to tte red  and  fell.

B .— Did you consult any ono a t th is epoch ?
A .— 1 did not. I  bore my burden  silently— for a while patiently ,

' not re lax ing  m y efforts for self-im provem ent ; bu t the m ainspring
of action was broken, and  I  g radua lly  fell back into my old reck
less condition of “  Lefc us eafc and  d rink  for to-morrow we die.” 
I  gave up p ray er, church, &c., and  passed my days afc cards, 
billiards, theatres, &c., doing no special harm , bu t surely drifting  
back into tho stato  from  w hich I  had  been rescued, years before.

B .— Did you rem ain  long stranded  on th c  shore of Infidelity ?
A .— F or fivo or six years I  sought a fte r T ru th .
B.— A nd then  you becam e a Theosophist ?
A .— I  w ould ra th e r  you said an  F. T. S.
B .— W hy ?
A .— Because, s tr ic tly  speaking, a  tru e  Theosophist is one who 

lias entirely  conquered his lower n a tu re , and  I  have neither the  
presum ption nor th e  folly to  im agine th is  in  my case; though I  
hope I  have tak en  th e  first step  tow ard  it.

B .— V ery well. How camo you to join th e  Society?
A.— S ligh t causes often produce s ta rtlin g  effects, and  g re a t 

issues tu rn  upon w h at m en call chance, luck, or accident.
In  1884, w hen stay ing  w ith  my sister, I  perused the L. P ., 

w here Miss R . B. still gives delineations of character. A fte r some 
correspondence w ith  her, I  becam e her pup il in graphology, etc. 
R egard ing  these a r ts  as m eans to the  end  I  always kep t in  view, 
viz., know ledge of hum an natu re .

One day, as we w ere discussing the  gospels, she said, “  H ere is a  
book th a t will in te res t you—take  i t  home.” I t  was S innett’s 
“ E soteric B uddhism .”  On study ing  i t  a  ligh t broke in upon me. 
L ong forgotten  pages of “  S arto r lle sa rtu s” and other works camo 
to my m in d ; in tu ition , long crushed or neglected, resumed its  
sway over me, and  I  becam e an earnest, devoted student of 
Theoso'phia, or the W isdom  of the  Gods.

A id  also came from  a  m ost unexpected  quarter. A  m an of tho 
world, bufc a ferven t Catholic, rem onstrated  with me, saying ho 
was sorry to  see me going  to the  deuce. I  reflected on his words, 
and  resolved to profit by them .

A lexandra T en b ig h .
(To be continued.)



(Continued fro m  page  366.)

LIB E R T A R IA N S, however, do not altogether deny th e  existence 
of laws for the  G overnm ent of the  hum an w ill; b u t these laws are 

of a very  peculiar character. I t  is alleged th a t all m en a re  endowed 
w ith  a  facu lty  w hich distinguishes betw een r ig h t and  wrong, and 
provides a  m oral law to guide them  in th e ir lives. Subjectiou to 
m oral law  is m atter of necessity, obedience to i t  is one of choice. 
E very  person  knows beyond the  shadow of a doubt as to  w hat th e  
law  of h is life is ; b u t obedience to th a t law rests en tire ly  w ith  him 
self. Conscience has pow er to teach, b u t no t pow er to  force 
com pliance. Now it  is all very  fine to ta lk  in  th is  s tra in . To 
m e, however, it  appears th a t the  law which fails to exact obedience 
does n o t deserve th e  nam e ; and m ust a t least be viewed w ith doubt 
an d  suspicion. I  do not m ean to say th a t the  m oral laws are im 
properly  so called. They are laws in the  best sense of th e  w ord, 
an d  find full p lay  and ac t like any  o ther laws, th ough  in  a certa in  
lim ited sphere. I t  would be flying in  th e  face of the c learest proofs 
to  say th a t  the  m oral laws hold undisputed  sway over all m ankind , 
o r t h a t  they  are th e  only laws to  w hich hum an life as a  whole is 
sub jec t. In  view of the  g rea test possible difference in  hum an 
actions and  dispositions it  would be extrem ely rash  to say so. I f  a 
cannibal m akes it  his life-w ork to k ill and ea t as m any m en as he 
can, and  if a ph ilan thropist does all in  his power to  m itigate  hum an 
suffering, we should be very  slow to  believe th a t  th ey  are placed 
u n d er th e  same laws, or th a t th ere  is only one law or one class of 
law s fo r beings so essentially  different in na tu re . B u t because 
m oral laws are  no t all-pow erful and  do not cover th e  whole of 
hum anity , we are  not on th a t account to  take  aw ay all b ind ing  
p ow er from  them , w hich form s the  very  essence of all laws, and  
w ith o u t w hich m oral laws m ust lose th e ir  title  to  th e  nam e. 
B ishop B u tle r’s rem arkable w orks. ' I f  conscience had  m igh t as it  
has unquestionable  rig h t, i t  would govern th e  w o rld / involve an 
unw arran tab le  assum ption. I  have no doubt th a t in  his case con
science h a d  ‘ m ight ’ as w ell as ‘r ig h t.’ Bishop B u tle r could not 
possibly have com m itted deliberate  m urder even th o u g h  he had 
tried  to  do so. B u t he m ust have been led to  form  such a low 
opinion of th e  contro lling  pow er of conscience on seeing how 
easily and  frequen tly  its  au tho rity  was ignored and  se t aside by 
those around him . Now it  is qu ite  clear th a t  conscience has very 
little  €m igh t’ w ith  m ost men ; bu t w hat g round is there  for supposing 
i t  has perfec t, absolute r ig h t in  th e ir eyes. Bishop B u tle r m ust 
have seen no difference betw een his own actions and  those of o thers 
n o t so good as he was. H e could not therefore th in k  th a t consci
ence was equally pow erful in  a l l ; b u t still he held  fondly to  th e  
belief th a t its  voice was heard  as distinctly  by them  as by him self. 
Ju d g in g  from personal actions, however, it  appears th a t  hum an 
n a tu re , composed as i t  is of d ifferent elem ents, passes th rough  a  
course of evolution, and  th a t  as the different p arts  of m an’s being 
g a in  or lose streng th , the  laws apperta in in g  to  them  exercise more 
o r less influence in determ ining his conduct. A  m an of im m acu

la te  v irtue  will find it  impossible to do w rong ; he is thus governed 
exclusively by moral laws, which have in his case not only 
the  power to teach, b u t also the pow er to prevent evil-doing. 
O rdinary  men, in whom conscience is not fully developed, experience 
a  struggle  betw een the  h ig h er and  lower principles of the ir nature , 
w henever they  are exposed to some g rea t tem ptation. This 
strugg le , however, shows th a t conscience has some m ight, and  
th a t, though  not all-conquering, i t  opposes with ali its s tren g th  
the  tendencies and  dispositions antagonistic to itself. Even w hen 
the tem ptation  proves too strong  and conscience succumbs to th e  
evil propensities of hum an natu re , its  restra in in g  force appears in  
the  form  of rem orse. Tho m an-eater, as th e  lowest type of hu 
m anity, m ay have th e  germ s of conscience la ten t in  h im ; bu t his 
existence appears to be a  m oral b lank , a.nd w hat little  of con
science th ere  m ay be in  him, is so dw arfed and overshadowed by 
his lower na tu re  th a t th e  one single rule of life w ith him, as w ith 
th e  lower anim als, seems to  be to m ain tain  his individual exis
tence by  tram pling  upon and  trium phing  over his fellow -creatures 
— even to the  ex ten t of devouring his fellow-men.

I t  seems, then, th a t th e  hum an ego in  its  onw ard career in life,, 
proceeds on certa in  fixed lin e s ; th a t each step in the  process ig 
characterised  by n ecess ity ; and th a t it  would be impossible for 
any  hum an being  to swerve a  h a ir’s b read th  from the course thus 
laid  down by  na tu re . B u t here tu rn s  up  w hat has seemed to  
some the  g rea tes t m oral puzzle. I f  personal actions are necessi
ta ted  by irresistab le  law s, w hy do we blam e and punish men for 
doing w rong ? I f  a person has com m itted a  crime, and we know 
th a t he could no t possibly help it, he is quite  innocent ; and any 
punishm ent inflicted on him would be cruel and unjust. D r. Bain 
tak in g  up th e  point says : “  A no ther factitious difficulty origina
ted  in relation to punishm ent is the  argum ent of the  Owenites,
* th a t a m an’s actions are  the  resu lt of his character, and he is not 
th e  au thor of his ch aracter : instead of punishing crim inals, th e re 
fore, society should give them  a b e tte r education.’ The answer to 
w hich is th a t society should do its best to educate all citizens to do 
r ig h t ;  b u t w hat if this education consists m ainly in punishm ent?’* 
I  do no t quite see th e  force of the  objection, nor of the  half-apolo
getic  way in  w hich it  is answ ered. I t  is quietly  assumed on both 
sides th a t  society in  its  relations w ith crim inals is superior to all 
law s. I f  ali hum an actions conform to fixed, unalterab le principles, 
w h at justification is th e re  for supposing th a t those who make and  
enforce penal laws can rise above the restra in ts  and restric tions 
u n d er w hich th e  re st of hum anity  works ? How can they lay any  
claim  to freedom  of action w hich is denied to  the  rest of m ankind ? 
I f  some m en cannot re fra in  from doing wrong, others in ju s t th e  
same way cannot avoid punish ing  them . W e find action and re-action 
p revailing  in th is  wide, wide world, and assuming a thousand and  
one forms. Punishm ent of offences is explicable on the  same 
principle. W hen  a m an receives a physical injury, he feels a  
n a tu ra l desire to  b u tt back on the  cause of it. L ittle  children are  
sometimes seen bea ting  chairs and other th ings, if they  chance to 
ru n  aga inst them , This tendency in  men to react on the cause



of pain is the origin of all p u n ish m e n t; nnd w herever individuals 
are left to them selves they  seldom fail to settle  th e ir  d isputes in 
this prim itive fashion. W ith  th e  form ation arid grow th of society, 
however, im proved m ethods are  adoj)ted, and crimes are punish
ed in a  b e tte r  and  more system atic w ay ; b u t tho orig inal basis 
of th e  whole procedure rem ains the  same. W hile punishm ent 
of vice is a  m atter of necessity , I  do not m ean to say th a t  it 
is laudab le  or productive of m uch real good to those who cause it. 
I t  is on the  con trary  very  in jurious to th e ir h ighest in terests , and  
re ta rd s  th e ir  p rogress in  tlie r ig h t direction. M y answ er, 
therefore , to  th e  question as to  th e  proprie ty  of punish
in g  offences is, leave all w rong-doers alone and say no th ing  
to  them  if you ca?i. I f  they sm ite thee on thy  r ig h t cheek, 
tu rn  to  them  th e  o ther also. Patience and long-suffering aro 
enjoined by m ost religions, and they  can bo proved to  be con
ducive to m uch real h ap p in ess; b u t i t  does not lie in the  pow er of 
o rd inary  m en to rise to th is m ost exalted  idea of m oral perfection. 
A n eye for an  eye and a tooth  for a tooth, seems to  be best 
su ited  (with some rare  exceptions) to th e  vast mass of hum anity . 
This is th e  only principle on w hich they  can act. I t  is not, how
ever, to be supposed th a t the above m oral precept is wholly im prac
ticable, or th a t it  dem ands too m uch from the  good and virtuous- 
m inded w ithout prom ising them  any th ing  in re tu rn . T here is no 
doubt b u t th a t the  generality  of m en feel a very strong  disposition to  
re tu rn  the  blow inflicted on them , and  a g rea t hardship  is experienced 
in  resisting  tlie tem p ta tio n ; b u t there  is a stage in the  develop
m ent of tho hum an m ind when tho h ea rt expands and  broadens to 
hold all m ankind in its loving em brace, and  when the blow, if ever 
received is not so keenly felt. B u t th is  is not all. I  should th in k  
i t  is our own evil nature, however suppressed and disguised, which 
invites th e  b lo w ; and  th a t w hen a fte r  a series of tria ls we em erge 
from  th e  m orass of w orldliness and  purify  ourselves from  every 
trace  of sinfulness, we m ust become inaccessible to  the  m alacious 
a ttack s an d  evil designs of th e  w icked.

I  m ust now po in t out the  laws w hich seem to govern  all per
sonal actions. Before doing so, however, I  m ust say th a t all exist
ence is one. The unity  of all th ings is much more real than  it  is gene
ra lly  considered to  be. The proofs of i t  confront us on every side, 
and are  so clear and  so fam iliar th a t we pay no heed to them . L et 
a  m an speak, and  his thoughts pass from  him to those around him. 
Now it  is a  th in g  of every day occurrence and we do not ask our
selves th e  reason of i t ; but i t  is a deep m ystery  inexplicable on 
any o ther g round  th an  th a t all hum an beings though  occupying 
different portions of space, and appearing  to have separa te  inde
pendent existenco, are  much m ore closely united  than  a t first sigh t 
they  seem to be— th a t there  is an invisible flow of existence which 
continues w ithout b reak  from m an to m an. Now when th ings are 
so re la ted  th a t w hat affects one of them  m ay affect the  o thers also, 
they  m ay be considered as one in  existence. T ake a rod of iron, 
hold it  a t  one end, and  p u t the  o ther into fire. The p a r t  in  the  
fire ge ts  hot, bu t th e  h ea t is no t confined to  th a t p a r t  alone 
i t  suffuses and  spreads over th e  whole rod, so th a t  you feel it afc

th e  p a r t  in  your g rip . W hy  should it be so ? E very body will 
say  th a t it is because th e  rod of iron is one. I f  men were quite 
unconnected as they  outw ardly appear to be, it  m ight have been 
possible for them  to th in k  and feel, b u t sharing in each o th er’s 
m ental sta tes m ust have beeu impossible : th e ir thoughts could 
no t have gone beyond th e ir  own minds. Feelings also are tran s
fe rre d  from one m ind  to  ano ther in ju st the same way. W hen 
som ebody laughs or weeps in our presence, wo cannot help doing 
th e  same, or a t  least be ing  in some degree affected by such display 
of em otion. A  little  child  will sometimes say to its  m other, 
“ Give me a  toy, o r I  will cry/* The fond m other cannot bear tho 
idea, an d  complies w ith  th e  dem and. B ut w hat does th a t mean ? 
T he little  rogue is a  p rac tica l philosopher in  its way. I t  knows, or 
a t  le a s t acts as if i t  knew , th a t it  is not very d istan t or different in 
existence from the  m o th e r; and th a t if it does not ge t w hat it wants, 
th e re  is a  w ay— and a  very  easy way too— to punish the  mother, as it  
has only to inflict pain  on itself, and the  pain  instead of being all 
its  own extends to th e  m other who feels it  much more keenly than  
th e  child. The child  is thu s a p art, and a very  sensitive p art, of tho 
m other. C onsidering then , how easily m ental and physical states 
m ay be  com m unicated from  one p a r t of th e  world to another, it  
m ay be fa irly  concluded th a t all existence is one. There are somo 
tim es difficulties an d  restric tions connected w ith  the  inter-com m u
nion of th e  d ifferent p a rts  of the  universe ; there  are m any super
ficial d istinctions, m any seem ing gulfs, \vhicli appear to separate 
an d  divide th ings from  one another, bu t w hen we look beneath the  
surface, and tak e  a  deeper view of life, we find no room for doubt 
th a t  a ll th ings a re  a t bottom  the  same. In stead  of there being a 
b reak  in existence, i t  seems th a t there  is an un in terrup ted  flow of 
life which, however im perceptible to  th e  senses, is nevertheless 
m ost real, and  which envelopes and  encircles, supports and sus
ta in s  all beings.

To re tu rn  to th e  laws of hum an conduct. Looking upon the  
whole universe as one vast mass of existence, we find th a t there  
a re  two opposite princip les which underlie all m anifested existence, 
hum an or otherwise. E very  being has on th e  one hand an outw ard 
tendency  to go out of, and to separate itself from, the common 
source of all th in g s ; on tho other au inw ard tendency to go back 
to, and  to become one w ith  it. The waves in the sea are typical 
of all existence. F o r th e  sho rt tim e they  last they are acted 
upon by  two conflicting forces, the  one tending to raise them  
above, the o ther to m erge them  in, the  w aters beneath. Theso 
tendencies in  m an a re  the  selfish and sym pathetic elem ents 
of his na tu re . H appiness is w hat all men naturally  d e s ire ; bu t 
each individual pursues i t  e ither ap a rt from, or along w ith, those 
around him —thus e ith e r separa ting  himself from, or identify ing 
him self w ith, th e  sen tien t world in which he lives. The two te n 
dencies though they  m ust exist together, do not always possess tho  
sam e degree of s tren g th , in  th a t in some cases tlie  g rea test dis
p a rity  m ay exist betw een these two sides of human nature. Men 
a re  called  selfish or benevolent in accordance w ith  the  character 
of th e  prevailing  tendency  in  lifo and not because the  other ele



m ent is altogether w anting. The two principles w ork in combi
nation and regulate  all personal actions, all vices Lave th e ir  origin 
in the self-seeking, all v irtues in  th e  self-denying p a r t of m an’s 
nature.

There is ano ther point w hich deserves to be considered h ere  as 
having a d irec t bearing  on th e  p resen t subject. Personal actions 
in  order to be thoroughly understood  m ust also be view ed w ith 
reference to the  end. of hum an existence. W h at, then , is th e  
h ighest good a tta inab le  by m an ? W h a t is the  goal tow ard w hich 
hum anity  is m oving ? Before ta k in g  up th e  subject, we m ust 
u nd erstan d  th a t  existence as such and a p a rt from any of its 
specific forms, is indestructib le. M en who believe in God, consi
d e r his existence to be e ternal and  unchangeable; those who 
have no such fa ith  in a Suprem e B eing who rules the  universe, look 
upon m atte r as im m utable and  everlasting . There is thu s a some
w hat general belief as to  the  existence of a  rea lity  w hich is no t 
subject to change, and  is free from such im perfections as we find 
in  the  w orld around us. B u t in  discussing the  end of hum an 
existence, we have to deal w ith a be ing  which, judg ing  from  th e  
question raised, is no t eternal, and  which, can have beg inning  and 
end. Now the  beginning  of all such existence is w h at m ay be 
called the  assum ption of fo rm ; its end  is th e  loss of th a t  form .

Take, for instance, a  m arble figure. The atoms com posing it  
m ay be said to have existed from  all e te rn ity ; b u t th e  exis
tence of the  sta tu e  m ust be dated  from  th e  tim e it  took its  p re 
sen t shape. The sta tue may re ta in  its  form for m any y e a r s ; b u t ifc 
cannot a ltoge ther escape the  ravages of tim e. In  due course tho  
substance of th e  im age wastes aw ay : th e  sta tue loses its form , and 
w ith i t  its existence. The particles so d isengaged m ay e n te r  iuto 
new com binations and  acquire new fo rm s; b u t the sta tue  h as  ceased 
to  exist.

This, however, is no t a good exam ple. Indeed , i t  would be very  
difficult to  g e t su itable illustrations of th e  above princip le from  th e  
ex ternal w orld. We know very  well th a t  while m aterial th in g s  
round  about us are  always changing, th e  vast mass of m a tte r which 
en ters in to  th e ir  composition is indestructib le  and  rem ains the  same. 
W e know also of th ings assum ing form s and  then  losing th e m ; 
b u t we requ ire  m ore th an  this. W e m ust have absolute, form less 
existence passing  into definite being, and  then  relapsing  in to  its  
form er sta te . Now all this cannot be a  m atte r of d irect observation, 
b s  absolute, unm odified existence, and  th e  process by which it  tu rn s  
into phenom enal being, lie beyond the  pale of consciousness. Bufc 
w hatever the difficulties pecu liar to the  subject, we m ust a t  leasfc 
have the beg inn ing  of form, from  w hich we m ay trace  our way to  
pure  unm anifested being. B u t of th is, too, th e  m aterial w orld can 
furn ish  no instances. Take any m ateria l th in g  you please and  tho 
chain  of successive forms w hich it  has assum ed in the  past, aud  
w hich it has yet to tak e  in the  fu tu re , appears on e ither side to  bo 
in term inable. W e have thus change of form in its m ultitudinous 
aspects, b u t we nowhere come upon th e  beg inning  or end of form . 
Perhaps the nearest approach to an  accurate represen ta tion  of tho

process under consideration, m ay be found iu the  condensation of 
w a te r vapor. The whole atm osphere contains w ater in a gaseous 
s ta te , which under certa in  circum stances changes into visible drops. 
This is som ething like the  unseen and unseeable Absolute acquiring 
know able existence. The drops re ta in  th e ir form for some tim e, and 
re tu rn  to th e ir  form er sta te , and get re-united  w ith the invisible 
vapor which fills the  a ir around us : this is th e  end of their existence. 
The process may go on for e v e r ; b u t those particu lar drops exist
no more. # .

In  the m ental w orld we find b e tte r  illustrations of th is universal 
process. The ego or self is revealed in  consciousness as the sub
stra tum  of all m ental phenom ena. This is m atter of direct know
ledge and  connot be proved : b u t then  i t  is clear as daylight and 
needs no proof. The m ental phenom ena m ay occur in  immediate 
and  rap id  succession, or a t in tervals  of different le n g th ; bu t thero 
is no b reak  in th e  existence of self. The contrary  cannot be held 
even for a moment. L e t th e  m ind be a perfec t b lank  (and th is 
m ay actually  be th e  case as in  a profound and dream less sleep) ; 
b u t w hen a t len g th  consciousness revives and you become aware of 
yourself, you can by no m eans persuade yourself into the belief th a t 
d u rin g  the  short tim e of self-forgetfu lness which has ju st passed 
aw ay, yourself had  gone ou t of existence, and  th a t ifc was crea ted  
anew  as self-consciousness re tu rn ed . Ifc would be  absurd  in  the  
ex trem e to th ink  so. Supposing then  (whafc is quite tru e  and re 
p resen ts  the  opinion of alm ost all men) th a t  self has a continued, 
uninterrupted existence, lefc us consider the  relation betw een the  
perm anent self and its fleeting modifications. L et us tako a con
crete  example. Suppose a m an is angry. The feeling of anger 
canno t be w eighed or m easured, bu t still it is a th ing  and exists. 
N ow , how is this feeling re la ted  to the  unmodified ego ? The feel- 
in g  is not quite different from  self, as the  la tte r always underlies 
it-. So long as the  feeling continues, the  m an can say th a t he is an
g ry . B u t the emotion of anger is no t yourself : i t  is self w ith a 
m ovem ent which conditions and  modifies it.  ̂ I t  is not I  alone, bu t 
I  in  a sta te o f a n g er : ifc is self-cast in a certa in  mould. This gives 
rise  to  th« duality  of subject and  o b jec t; they  go together, and are 
y e t m entally  d istinguishable from  each o ther like m atter and form. 
B u t to re tu rn  to the  feeling  of anger. H ere as everywhere else we 
find two opposite forces afc"work. The m ind has on the one side a  
tendency  to continue th e  p resen t activity, on the other a tendency 
to  sink into th a t calm unruffled sta te  out of which the feeling arose. 
G radually  the  form er tendency weakens, and the la tte r gains in  
s tre n g th ; th ep resen t m ental s t a t e  vanishes and with it the distinction 
betw een  the subject and o b je c t; the  variable element in th e  feeling 
d isappears, and the  perm anen t self rem ains. This is the  end of the  
feeling.

The end of m an’s existence is the  same. There seems to  be an 
all-com prehending, all-em bracing substance which pervades, feeds 
and  sustains all existence. H um an beings as well as the  re st of 
th e ir  fellow -creatures, em erge from this exhaustless source of life, 
perform  th e ir appointed w ork, and then  re tu rn  to, and lose them 
selves in, the  eternal, unchangeable cause of the ir being. This may



bo called the u ltim ate goal tow ards wliich m ankind w ith  th e  re s t
of creation is m oving.

Tho reunion w ith  the  Absolute m ust resu lt in the  loss of con
sciousness in  its  p resen t form ; bu t what th a t s ta te  will actually  tu rn  
out to bo is unconceivable. To our narrow  m inds it seems to be 
a plunge into th e  un k n o w n ; b u t w hatever uncerta in ty  m ay a ttach  
to  th e  subject, th ere  are strong  reasons for believing th a t the  re 
union w ith the Infin ite  m ust prove to be a sta te  of consum m ate 
bliss. W e know from our experience th a t the  satisfaction of all 
n a tu ra l desires is a ttended  w ith pleasure, and may safely in fe r 
th a t  when th is strong  tendency is fulfilled, when the final object 
of life is accom plished, wo m ust be in  a sta te  of felicity of th e  
h ighest k ind. The hum an ego, liko th e  P rodigal of old, runs 
aw ay from the F a th e r  of all creations, and  w anders abroad  
in  pursu it of false and  frivolous pleasures. F o r a time the sou 
rejoices in his self-im posed ex ile; bu t in th e  end a change comes 
over him, and his h ea rt yearns tow ards his fa ther. H e repents of 
h is folly, and re tu rn s  to his perm anent home. The fa th e r opens 
his arms and clasps him to his bosom. The reconciliation is effect
ed. B ut w hat words can describe the  feelings of tho son who 
finds him self a f te r  a long, long separation, locked in th e  fond 
em brace of his fa th e r ? I t  surpasses all im agination ; it  m ust be a  
m om ent of suprem e happiness, of joy ineffable !

B ut I m ust not be m isunderstood. I  do no t mean th a t death  te rm i
n a tes  hum an ex istence, or even th a t i t  necessarily b rings us n earer 
to  the  end of our journey. D ifferent causes m ay h asten  or delay 
th e  final absorption of personality into universal being ; but physi
cal dissolution in  itself justifies no inference w hatever. D eath  stops 
a ll the  avenues th ro u g h  which we can have access to a man, so 
th a t  we do not know  w hat happens to him  w hen all comm unication 
is thus cu t off betw een him aud ourselves. B ut though death  fu r
nishes no clue to the  fu rth e r  proceedings of the  departed , we cau 
lea rn  from  a m an’s conduct in  life, som ething as to the  fu tu re  
destiny  which aw aits him. In  the  first place, we know th a t death , 
in  the  senso of u t te r  annihilation  or extinction  of life, is impossible. 
T hen  as to the different distances vfhicli d ifferent individuals m ust 
accom plish before regain ing  th e ir lost un ity  w ith the divine essence, 
i t  m ay be judged  by the  re lative s tren g th  of th e  selfish as sym
p a th e tic  elem ents in  th e ir  na tu re . A  selfish man, w ith s trong  
desires, has a  long course of activity  before him. H e m ay die an d  
be lost to our s ig h t ; bu t, from  w hat we know of his life, we can 
say  th a t he m ust be fa r  rem oved from  th a t  blessed sta te  w hich 
aw aits the pure in  h ea rt. On the other hand, a  m an who has risen  
superior to all selfish considerations and conquered his lower na tu re , 
m ust be considered as draw ing  very near to  th a t goal.

T he na tu re  of th e  m oral faculty  has given rise to much difference 
of opinion^ Is conscience a cognitive pow er ? or is i t  a k in d  of 
sensibility ? I  should th in k  it  includes bo th  and  much more besides. 
I ts  p redom inating  character, however, is fe e lin g ; though it  is to 
be borne in  m ind th a t  does not m ean absence of know ledge. Con
science, in th e  m inds of o rd inary  m en, is a  sort of sh rink ing  from 
doing injury to o thers, or tak ing  a secret de ligh t in  doing good to

them . This feeling m ay not exist in all cases ; in fact possession of 
conscience, even in th is im perfect form , is anything b u t universal. 
B u t w here conscience exists in any appreciable degree, it  always 
tak es  th e  form  of feeling— especially in  the  earlier stages of its  
grow th. In  th e  developm ent of the  hum an m ind there  comes a 
tim e w hen th e  individual finds th a t the  happiness or m isery which 
he causes to  others, redounds in  some m ysterious way to himself. 
T he feeling is dim and unin tellig ib le a t  f ir s t ; b u t i t  m arks the 
b eg inn ing  of a new life. I t  is accom panied by a new kind of 
sensibility , a new k ind  of know ledge, and  a new k ind  of^activity : 
i t  is the  first daw n of conscience. In  process of tim e the 
facu lty  is fu rth e r developed, the  feeling loses its vagueness, the  
know ledge grows more clear, and the  activ ity  more pronounced 
an d  uniform . Our sym pathies are  a t first confined w ithin the 
narrow  circle of our friends, they  g radually  extend to the  whole 
hum an race, and  then  spread  over all sen tien t existence. B ut the 
cu lm inating  point is not y e t reached. The sphere of our sj^mpathy 
goes on w idening un til it com prehends all existence, anim ate as 
well as inanim ate. Of th is  exquisite feeling  W ordsw orth  gives us 
an  instance when describ ing the feelings he experienced on his 
re tu rn  from a n u ttin g  excursion :—

“ and  unless I  now
Confound my presen t feelings w ith the past,
Even then, when from lower I  tu rn ed  away 
E xulting , rich beyond tlie wealth of kings,
I  felt a sense of pain when I  beheld 
The silent trees, and saw the in trud ing  sky.
Then, dearest maiden, move along these shades 
In  gentleness of h e a r t ; w ith gentle hand 

Touch—for there  is a sp irit in the woods.”
As the  feeling becomes more and more refined, and  the know

ledge deeper and more extensive, the hum an mind gradually  opens 
to  the  fact of its u n ity  w ith surrounding n a tu re ; and  in  th e  depths 
of the  aw akened soul is h eard  a voice s a y in g : Knoiv th a t thou 
a r t one w ith  thy fellow-creatures, and love them as th y se lf

I k b a l  K i s h e n  S h a r q h a .

T H E  S I T U A T IO N  I N  C E Y L O N .

IN  E ngland  February  is the  least a ttrac tive  month in  the y e a r : 
i t  is cold, damp and  cheerless; its  rays convey little  comfort 

and  no w arm th ; * unm eaning joy around appears and N ature smiles 
as if she sneers.’ A bout the  end of th is m onth I  left E ngland for 
th e  E ast, the pea-soup atm osphere of London was cold and  cheer
less, and  its chill b reath  pursued  me as fa r as the S tra its  of Mes
sina. The taw dry filth of P o rt Said gave way to the picturesque rags 
of Suez, suggesting  a sample of Eastern  life, habits and  character. 
I t  was only after landing in  Colombo th a t speculation gave place to  
rea lity , here  th e  sun pu t forth  his full s tren g th  clothing this lovely 
Is lan d  w ith delicate tin ts  and a rich vegetation never seen in the  
W este rn  world. A fringe of cocoanut trees lined the shore, and  no 
less than  forty-one millions of this plant are scattered over the Island. 
To the dw eller in Ceylon th is  palm  tree calls up a wide range of 
ideas : i t  associates itself w ith  nearly every want and convenience



of native life. I t  m igh t tem pt a Sinhalese villager to assert) 
th a t  were he placed upon the earth  w ith no thing else to m inister 
to  his necessities than  the  c-ocoanut tree, he could pass his ex ist
ence in happiness and contentm ent. The clim ate of the Island is 
peculiarly  favourable to leafage ; red rhododendrons, scarlet blos
som ed cotton trees, jungle cinnamon and a host of others form a rich 
floral mass of colour m ost refreshing a fte r the  endless waste of 
w aters. A t every step a surprize waits the  visitor. The cream -colour
ed  vegetation of the  cabbage-tree is a perpetual deligh t, while the  
native huts and bazaars, in terspersed w ith European bungalows, 
invest the  scene w ith a richness aud varie ty  peculiar to the tropics. 
N ot the least in teresting  feature are the reddish-brow n r o a d s ,  firm and 
free from  mud, which in tersect the g rand  foliage, a single leaf of 
•which is big enough to clothe an entire native family. C lothing is nofc 
h ere  one of the  burn ing  questions which w ants settling , unless it be 
th a t  a simple m ethod of dispensing with flesh along w ith the heavier 
garm ents would be hailed as a desirable a lternative by natives as 
well as Europeans. T here may be poverty in Ceylon, bu t there  is no 
squa lo r: the  poorest of hu ts stands in the midst of luxu rian t 
g ardens, embowered in flowers. H ere N atu re  yields her bounty  
alm ost unsolicited, so th a t hard  work is not a necessity ; native energy 
seem s to expend itself in  ta lk  ra th er than  action. I  am inclined to  
th in k  that the  women are  the  hardest w orkers : they  are  rarely^ to  
loe seen except at slavish work, while the  m en idle in groups, s ittin g  
on their heels in the ir bazaars or w andering a t la rge  on the  roads and 
seldom perform ing any th ing  like cred itab le work. There is no 
occasion for a riotous display of muscle, save th a t of the  tongue in  
w hich the  Sinhalese excel, to one unacquainted w ith the language 
th e  motive of such earnestness rem ains a m ystery.

The presence of several E nglish  churches is no t a m atte r of won
d er, seeing th a t E n g land  has dominion over the  Island, b u t who 
w ould im agine the (Salvation Army in the  m idst of those foreign 
surroundings. W e came suddenly upon its  flaunting head-quarters, 
th e  flag flying, and the whole business in full sw ing ju st as i t  is in  
any English town. To us i t  seemed like the expiring  ra ttle  of th e  
o ld  creed galvanised in to  a vigorous activity; for C hristianity , heaving 
its  last b rea th  in England, bears bu t small fru it here. The proportion 
of C hristians to the whole population in Ceylon is nofc above 9 p e r 
c en t, a fte r centuries of M issionary en terprize.

Ceylon is the classic land of Buddhism , influencing a vast p ro 
portion  of the hum an race in  China, Japan , Burm a, and Siam. O ut of 
a  population of 2,900,000 there  are only 60,000 P ro testan ts , the B ud
d h is ts  alone num bering  1,760,000* A  relig ion having a record 
several hundred years an terio r toC hristianity  has a claim to a respect
fu l hearing. W hile endeavouring to give our E nglish  readers a b rief 
view of th is old religion, we will dispense w ith the b asta rd  phrase
ology of jaw-split.tiug term s so dear to O riental minds and equally 
yepeilant fco English tongues. A  description of the religion of G autam a 
B uddha m igh t be enlarged to the dimensions of the  ta il of a comet 
w ithout conveying a scintilla of m eaning to the  ord inary  E uropean , 
y e t its substance can be contained in th ree  “  sentences5' : purify th e  
xuind, abstain  from  vice, and p ractice  virtue* H ence you have th e

old religion in  a nutshell. B uddha proclaimed the absolute equality 
of m ankind,irrespective of caste, and the pre-eminence of virtue over 
all o ther worldly distinctions. H e spurned the use of m ight, and by 
th e  mere force of p recept and exam ple w orked a pacific revolution iu 
the  In d ian  mind, deposing fin ally from  the  ancestral throne the  proud 
theocracy of the  orthodox B rahm ans. Long before the  disciples of 
Thales commenced th e  pu rsu it of cosmological dualism, before 
P y  thagoras ta u g h t his doctrine of metem psychosis, before the Sophists 
confounded th e  world w ith  the ir m etaphysical subtleties,the sage of 
K apilavastu  founded a philosophical school and created  a religious 
sect th a t in la te r tim es em braced in its fold nearly four hundred 
millions of the  faithful, of differeut races and countries. In  its 
o riginal form  Buddhism  is simply a code of morality w ithout any 
philosophic system , the m etaphysical and  social elem ent having 
grow n out of ifc in the  course of ages. G autam a advocated an ascetic 
life, th a t contact w ith the  world creating  earthly excitem ent anti 
desires, should be reduced as m uch as possible. H e also m aintained 
th a t there  was no positive m erit in outw ard acts of selt-denial or 
penance, b u t held th a t the possession of wealth or power was likely 
to  prolong tho m istaken estim ate of tho value of things; th a t ye»rn- 
in g  th irs t, and  clinging to life, were of the naturo of evil,and conse
quently  to  forsake the world was a step towards the atta inm ent of 
sp iritua l freedom. H ad the B uddha m erely tau g h t philosophy ho 
m ig h t have had  as small a following as Comte, but his pow er over 
th e  people arose from his p ractical philan throphy, condem nation 
of caste, and  vigorous denunciation of present abuses. The order 
to  the  p resen t day never becam e a priesthood, laid  no claim to 
superior wisdom or h igh  sp iritua l powers. In  a system which 
acknow ledged no Creator the m onks could never become intercessors 
betw een m an and M aker ; th e ir  help was not required to avert by  
the ir prayers the  anger of th e  gods; this regarded salvation as a 
change in m an’s na tu re  brough t a b o u t  by his own self-denial and. 
earnestness and they never claim ed the  possession of th e  keys o£ 
hell or heaven.

A  very simple cerem ony adm its the  applicant to th e  O rder, 
th e  desire for an ascetic life, freedom from disease, and  consent of 
paren ts  enabled him to assume th e  orange-coloured robes peculiar 
to  the  order. A fter admission he has to subm it to rig id  rules, no 
food can be taken  except betw een sunrise and noon, total abstinenco 
from in toxicating  drinks is obligatory. The usual mode of obtaining 
food is for the  monk is to take  his begg ing  bowl and holding it in his 
hands to beg stra ig h t from  house to house. He is to say nothing, 
b u t sim ply to stand outside th e  doors or windows. I f  any th ing  is 
p u t in his" bowl, he u tte rs  a pious wish on behalf of the  giver, and 
passes o n ; if nothing is given, ho moves on in silence, visiting tho 
houses of the poor ra th e r than  those of the  w ealthy. There is 
som ething sweet and touching in this ceremony and the  profound 
obeisancH made by the donor as the  monk u tters his good-will, 
shows th a t  th ere  is no loss of d ignity  in tho transaction. As tho food 
of all classes consists mostly of lice or curry , tho mixture is nob very 
incongruous. W hen enough has been given, the monk retires to his 
home to eat it, th ink ing  the whole time of the impermanence of tho



body which was thus nourished. Chastity, poverty and obedience are 
the  orders of his life. T here is no place in th e  B uddhist scheme for 
churches. The offering of flowers before th e  im age of B uddha takes 
the  place of worship. A t the  close of one of my lectures a boy came 
w ith a tray  of white flowers, the petals tinged  w ith  yellow. Several 
men crow ded round and w ith  bared  heads touched the  tray . I  
was made to understand th a t th is was a sacrifice to L ord  B uddha in 
my honour for coming among them .

In  all this Buddhist religion meditation takes the  place of prayer. 
The first is the  m editation of love, in  which the  m onk th inks of all 
beings and longs for the  happiness of each. F ir s t  th ink ing  how 
happy  he himself could be if free from all sorrow, anger and  evil 
desire, he is then to  wish for the same happiness for others, and 
lastly  to long for th e  w elfare of his foes. R em em bering the  good 
actions only, and th a t in  some form er b irth  his enemy may have 
been his fa ther or his friend, he must in  all earnestness and tru th  
desire for him  all the  good he would seek for him self. The second 
m editation is on pity, in  which the m endicant is to th in k  of all 
beings in distress, to realize as far as he can th e ir  unhappy sta te  
an d  thus awaken the  sentim ent of pity or sorrow for the  sorrows 
of others. The m editation on serenity has a noble e ffe c t: it enjoins 
th e  monk to th ink  of all th ings th a t worldly men hold good or bad—  
pow er and oppression, love and hate, riches and w ant, fame and 
contem pt, youth and beauty ,— and regard  them  all w ith fixed 
indifference, with u tte r  calmness and serenity of m ind.

The above passages will exemplify the  general sp irit which 
anim ates th e  B uddhist religion. Obedience to  those precepts lead 
to  the  heavenly land of the  A rahats, the lake  of A m brosia whicli 
washes away all sin, the  goal of all earth ly  w anderings, the acme of 
a ll bliss, the  Palace of N irvana.

A fte r p re tty  g enera l inquiry  I  failed to discover any caso where 
th e  B uddhist monk proved untrue to his old trad itions. There are  
six  thousand monks in th e  Island, and  cases of neglect or gross 
im m orality are  com paratively r a r e ; as a body they  com pare favour
ab ly  w ith th e  priests of other churches. Successive invasions of 
course produced th e ir  effects, from the conquest by W ijaya, B. C. 543, 
to  the deposition of Sri W ik ram a Raja Sinha, last K ing  of K andy, 
in  1815. Sinhalese annals record one hundred and sixty-sovereignp. 
T he P ortuguese v isited th e  Island in the  early portion  of the 15th 
century, holding possession for one hundred and  fo rty  years. These 
w ere followed by the  D utch , who rem ained for a sim ilar perio d ; w ar, 
persecution and slavery w ere the consequence. The h eart of the  old 
religion was not touched, i t  rem ained as firm as its  splendid monu
m ents, and the  beneficent ru le of E ng land  restored  peace and 
tranquillity. In  the m ad rush  of English activ ity  the  yellow-robed 
p riest of the old fa ith  was regarded  as effete, th e  g rand  serenity  of 
h is faith  enabled him to endure though elbowed aside in the  
advance of civilization, b u t like the lim pet c ling ing  to  the  rock 
am id storm  and sunshine he still rem ains firm and  stationary, h is 
unobtrusive appearance accen tuating  the  grow th of ages.

In  the year 1880, a change came over^the scene; th e  placid  
O rien tal life became d istu rbed  by a new and a ltoge ther unexpect

ed force. The visit of th e  Founders of the Theosophical 
Society caused an unusual excitem ent. The advent of Europeans, 
bent on the  acquisition of m aterial wealth, prodigal in vices and  
u tte rly  scornful of the  native  habits of frugality  and tem perance, 
had ceased to  be an object of novelty. The new comers were however 
of a different order, they  came to revive the old religion, to proclaim  
its loftiness above C hristianity , and  to assure the natives of the ir love 
and  sym pathy. The reception given to  Col. Olcott and M adame B la
vatsky was royal in its m agnificence. F rom  Galle to Kandy and back 
a g a in , no th ing  b u t joy and festivity greeted  the ir presence. The hearts 
of the national religion was touched, proud of their old traditions 
and ancestral creed its  form became doubly dear to them when recog
nised and approval by cultured Europeans. A powerful wave 
of feeling passed over the  I s la n d : no wonder the natives re
garded th e  P residen t of th e  Theosophical Society with reverent 
affection ; his large heart won im m ediate acceptance, and the mes- 
merismic cures perform ed on the sick and suffering won him the 
adm iration of a god. TIih h eart of the  Sinhalese never w andered 
from th a t allegiance. Branches of th e  Society were formed all 
over th e  Island, B uddhist schools established, native new spaper 
launched on the  public mind, and various activities ten d in g  
to  re-establish th e  native religion and  renew its force were p u t 
in operation. Col. Olcott came to be regarded  as a priest and 
father, his personal influence reconciled two Branches of the  
national church for years a t variance w ith each other. B is  efforts 
were u n tiring  and superhum an, and the  effect produced reads more 
like a fairy tale th an  a sober piece of h istory . Fancy an A m erican 
gentlem an w riting  a catechism of th e  B uddhist religion, receiving 
the  im prim atur of the High Priest, being  accepted as canonical, and  
circulated by th e  thousand in Ceylon, Ja p a n  and China. These are  
all facts which can be verified and p ro v ed ; I  myself am a w itness. 
The activ ity  has not stopped here $ lately a movement has sprung  up 
am ong th e  women of Ceylon, a desire for education has been roused 
by Mrs. W eerakoon. This noble woman has attracted  to her side a 
band of 1,200 sisters eager and  anxious to acquire the questionable 
advantages of a  European education.

The people of Ceylon are kind, courteous to strangers, simple in  
the ir habits and  docile, in  every sense a loveable people. I  shall 
always rem em ber w ith g ra titu d e  the  welcome they extended to me, 
a  stranger, and  the dignified courtesy w ith which I  was treated  by 
th e ir  gen try , who rem ind me forcibly of the old French aristo 
cracy.

T he cu ltu red  native mind is peculiarly  acute and in te lligen t, 
b u t wholly w an ting  in energy and organising power. The men 
and women of Ceylon can do g rea t th ings when shown how to 
organise and led, bu t seem to have absolutely no capacity to in i
tia te . The education of the  country is singularly backw ard, th rough  
w ant of personal effort : it is not to be expected th a t the E nglish 
G overnm ent should in itiate particu la r measures. My personal 
know ledge of the  resources, or ra th er want of resources, of Ire land , 
has ta u g h t me to observe deficiencies here which m ight be easily 
rem edied, A  technical not a literary  education would do m uch for



the people of Ceylon, whose taste for art and decorations is remark

ably true, its fruitful soil and the abundance of wood supplies 

readily, ali the means necessary. Just as at home, young men 

rush into Government offices for small pay, and the nobler arts are 

deserted for a literary education which presents too few outlets for 

talent. The Theosophical Society has done much for the Island, 

but there remains still a wide field for utilising and casting into a 

concrete form the splendid enthusiasm which it has aroused. Thia 

is the work before it.
J .  B o w l e s  D a ly ,  l l . d .

INDIA, PAST AND PRESENT. *

It is rare to find a book upon India by an European author that an 

Indian can read without impatience. Either it shows superficiality, 

prejudice or malice. Every nationality has had its infliction of this sort to 

bear; the globe-trotter and city-rusher have been everywhere, and written 
about everything, often after seeing almost nothing. The indignation of 

the Americans about Dickens after “ Martin Chuzzlewit,” so boiled over, 
that they would have lynched him if he had returned to the country 
just then ; and as for Mrs. Trollope, their resentment at her plain speak
ing and insular prejudice was so hot that her name is still used as an 
opprobrious term against a servant-girl who has aroused the ire of her 
mistress. Under modern influences, India is being fairly treated by some 

of the better class of writers, and her people have largely to thank Prof. 
Max Muller, Sir William Hunter and a few others for this justice. 

Mr. Samuelson’s name must now be written in this honorable list. His 

book under notice is, generally speaking, one of the ablest, most 

interesting and instructive, and fairest ever published upon this subject. 

It displays his tireless industry, patience in compilation, desire to bo 

just, and intellectual capacity— all most unmistakably. The Indian 

reader will notice with joy his views about tbe Congress and the Mission

ary and his courageous denunciation of the snobbery, selfishness and 
absurd exclusiveness of the younger Anglo-Indian class. Nothing more 
scathing has been written against them by the Indian Mirror, Amrita 
Bazar Patrilca, or Mahratta.

“ The older Civil servants,” says he, “ are usually gentlemen in every sense, and 
they treat the natives with due consideration ; but some of the younger officials, who, 
it most be remembered, come into more direct contact with the natives than their 
superiors do, are about the most consummate puppies whom it is possible to meet. I 
heard them in some instances use language and speak in a tone of voico which 
would be amusing if it were not dangerous.”

That is manly candour, and if there were only some Head Monitor 

empowered by Her Majesty’s Government to flog these young popinjays 

into good manners towards the Indian people, the halcyon days 

would come again. But all the fault lies with the Hindus them

selves, for suffering themselves to be treated with contumely by tho 

Whites. To hear the way they are insulted by their superiors in shops 

and offices, public and private, is enough to make an American’s blood 

boil. ____________

* India, Past and Present: Historical* Social and Political. By J am es SA M tEtsuS* 
London ; Triibner and Co. 1890.

Mr. Samuelson’s book contains a great body of useful information, 

divided into two parts and twenty-three Chapters; with a valuable 
Bibliography prepared for this work by Sir W m . Hunter, as an 
Appendix; and another Appendix showing the nature of Land Tenures in 

India in 1881, which is chiefly a compilation from the summary of tenures 

made by Sir George Campbell, k . c. s. i . ,  m . r.
One thing must strike the well-informed reader with surprise. Not one 

word is said about the Theosophical Society or its effects upon modern 

India. The Brahmo Samaj, the Arya Samaj, the Missionaries, the Salva
tion Army, and even the Kashmiri Club are mentioned and discussed, 

but not a syllable uttered to show the existence of what has proved to be 

one of the mightiest of modern social forces in the Indian Empire—our 

Society, whose branches stud the whole country and whose magical wand 

has evoked the guardian genius of Aryavarta from her mountain retreat! 

Thus badly is history written : so warily should it be read.

That Mr. Samuelson’s compendious volume can be declared faultless 

is not true ; it has faults of commission as well as of omission : but it is 
an excellent handbook of information, its subjects, religious and political 

notably among the rest, are ably handled, and it should have a place in 

every library. The Publishers have done all that was possible in type, 

paper, binding and illustrations.
H . S. 0 .

THEOSOPHY IN WESTERN LANDS.
[From our London Correspondent.]

M y first piece of news, this month, is the establishment of another new  
lodge— the opening of which took place on Friday last, 2 1 st instant. The 

centre of theosophical activity just organised is, this time, in London 

itself, Brixton (S. E.) being the locality. Dr. Coryn, one of our most active 

and earnest workers, is the President; and, indeed, had it not been for 
his untiring efforts in the cause, the Lodge just bom might never 
have seen the daylight of our new sun!

As I know you always like to hear our home news, especially all that 
takes place of interest at No. 17, Lansdowne Road (and what can take 
place there, that is not of interest!), I will begin my chronicling thereof 
by quoting the following—which appeared in the London Star for March 

21st. The paragraph is headed <c A Centre for Theosophy” and runs as 
follows:—

“ A circular, bearing the signature of Mrs. Annie Besant, one of tho latest of the 
remarkable converts to Theosophy, and the coadjutor of Madame Blavatsky in the 
literary and other propaganda of the Theosophical Society, is issued, in which she 
pleads for the establishment in London of a building which may be the head-quarters 
of Theosophy in Europe, and tho centre from which its various actions may radiate. 
The sum necessary to make the institution of such a building and officers un fait 
accompli is, thanks to the spontaneous liberality of an individual Theosophist, 
reduced to b o  modest an amount that it is hoped it may Lo raised at once, so that 
Madame Blavatsky and the official staff of Theosophy may find the building’already 
offered for the purpose, and now awaiting sundry additions and necessary alterations, 
ready for their reception not later than June next.”  *

It is even so; “ the building” beingnone other than Mrs. Besant’s own 
house, in Regent’s Park, N . W .— and the fact that it stands “ in its own 
grounds,” and that those grounds are amply sufficient for the building 

of a large room fgr meetings, lectures, etc.— off the main building— is an



immense advantage; for the weekly gatherings of our Blavatsky Lodge 
are now attended in such ever increasingly large numbers, that the 
building of such a room has become a positive necessity. To instance, 
on the last Thursday I was at No. 17, every chair in the house was called 
into requisition!

I wish I could tell you that our dear H . P. Blavatsky’s health waa 
good. Physically, she is indeed much stronger than before her visit to 
Brighton but she is just now so dreadfully troubled with nervous 

apprehensions, and weakness of the nerves generally— surely the not sur
prising result of her heavy work last year; and all the troubles she had 
to bear!

Great activity is manifested at our T. P. Co.’s Office at 7, Duke 

Street, Adelphi, W .  C.— now entirely under the management and in the 

hands of Countess Wachtmeister— one of our most faithful and staunch 

workers: truiy she is indefatigable; punctually at the office by 9. A. M. 
every day, she never leaves till 6 p. m .

I hear from the Dublin Lodge that F. G. Allan has resigned the 
Secretaryship thereof, owing to pressure of work, and that C. F. Wright 
reigns |in his stead.

Turning now to matters less personal. In looking over some of the 
American Magazines for February last week, in search of the straws 
which indicate the direction taken by the wind and tide of public 
thought and opinion, I came across a little story in Scribner, which 
seemed to me so significant that a short account of it will, I think, prove 
not uninteresting. It’s title, “ Through the Gate of Dreams,” will give 
you an idea of the line followed by the writer, T. R. Sullivan. History 

teems with mysterious hints and allusions, and leaves one in doubt as to 

whether these are merely incidental, and not intended ; or whether they 
have, in reality, a deep meaning, and a lesson is meant to be conveyed 

thereby—-but you shall judge. The traveller “ Through the Gate of 

Dreams” is a poor student,— a student by nature— though bound in 

duty to an irascible and too-compelling uncle, described as “ a worker 

in leather9 (can it be boots and shoes !) ; from his house the student 

flees, one dark night; and, after numerous wanderings and privations, 

finally settles in Mayence (for the scene is laid in Germany), where he 

succeeds in finding more congenial employment— though but poorly paid. 
Passing, one day, through a square in the city, he comes upon an angry 
mob hustling and hooting an apparently ill-conditioned and pugnacious 
little dwarf. Him the student rescues; and, in gratitude, the dwarf—  
throwing off his evidently assumed pugnacity— offers to accom
pany the student, then and there, to a mysterious hill— known to tradition 
as the hill of the great Charlemagne. After a slight hesitation, the offer is 

accepted, and together the two strange companions leave the city, and 

wend their way to the foot of u Charlemagne’s .Hill.” As they climb its 
side the sun is setting, and all is growing dark, when they find them

selves before a low iron— studded door— in a ruined wall. The two, after 

passing through the door (which, of course, opens mysteriously to them) 
and groping their way through many winding passages, emerge eventually 

into a large hall, where— seated round a huge table— slumber a mighty 

baud of warriors, all in armour. The chief among this mysterious com

pany is, without doubt, intended to be Charlemagne himself, in one 
sense; and yet, what can we gather from the following, and from a 

dialogue which ensues, but that he is meant to seem more than “ merely 
mortal ?” For the monarch is thus described,... “ his face had in it a power 
and a grandeur fearful to behold; he looked a king of gods rather than of 
m e n a n d  it is more than hinted that the whole slumbering band are 
waiting —waiting for that, “ divine far-off event to which the whole crea

tion moves”— as Tennyson has it— waiting, till men’s hearts shall awake, 
and respond to the Divine voice within—arousing from the stupor of 
materialism in which they yet are plunged. The monarch, upon the 
entrance of the student and his companion, alone of all his warriors 
awakes from his sleep, in order to question u the messenger from with
out the gate.” Prompted by the dwarf, the student stands forward, and 

replies that “ the hour (for awaking) is not yet come ” ; but “ the king 
bent upon his new-found messenger a keen, penetrating glance that

seemed to search through Einhard’s (our student’s) soul” ..........
“ 4 The hour will come,’ he said gently, ‘ though it be long delayed. W e, 

who reign for ever, can read merits hearts in  faces, and in the face and 

heart before me there are signs of promise.’ ‘ In mine ?’ said Einhard, 
trembling. ‘ Yes. The age of chivalry is past, but only for a season. 

And on the toilers we, who wait, depend. Not he alone is great who 

slaughters armies. To wrestle with the world, and conquer it; to have 
no thought that is not h a lf d iv ine; to give the thought a word that shall 
vibrate in all hearts, stirring them to noble deeds, and make the meanest 

slave a hero,— this is to be greater than a king. This done, the earth sweeps 
back into its golden age.1 ” After speaking of himself to Einhard, as “ a 
mortal who has put on immortality,” the king continues, “ only labor 
can bring happiness. Be true, then, to gifts that heaven has bestowed, 
and use them well, however men reward them or despise them. Work, 
work— and work again I God groxit that in  the after ages unending toil may 
be both mine and th in e ” The king then once more sinks into slumber, all 
seems to fade from Einhard’s sight; and waking, he finds himself lying 

outside the little low door— on the grass, in the morning sunshine. He 

rubs his eyes, and hardly can he persuade himself that it was a dream.” 

“ ‘ It was no dream,’ ” he murmurs to himself as he returns to the city, 

“ ‘ I t  was a step toward tlie eternal goal. What need I care, henceforth, 
for pain or pleasure in this narrow world ? The nobler life will come 

hereafter; and through one poor soul, at least, the appointed hour will 

not be delayed. Oh  Emperor! 1 strive fo r  immortality. Unending toil
shall be both thine and mine— ' ” The italics throughout are mine, and 

serve to mark the true significance of the king’s utterances. This 

mighty band who wait, who depend on the workers of the world, who 

look forward to “ unending t o i l o f  whom do they remind us ?
In the Century appears an article entitled u Emerson’s Talks with a 

College Boy,” and I cannot refrain from quoting some of the great 
American mystic’s pertinent words (to the u College boy, who records 
them.) Speaking of writing, Emerson says to him, “ Don’t run after 
ideas. Save and nourish them; and you will have all you Bhould entertain. 
They will come fast enough, and keep you busy.”  ̂And of work (the 
life-work) he says, “ By working, doing for others simultaneously with 
the doing of your owli work, you make the greatest gain.  ̂That is the 
generous giving or losing of your life which saves it ...... Live in a clear
and clean loyalty to your own affair. Do not let another s, no matter how 
attractive, tempt you away’”— (do we not hear an echo, in this, of Krishna's 
words to Arjuna P). Again, the italics are mine. Emerson then con

tinues, emphasizng the clear gain of “ minding your own business !” “ So, 

true and surprising revelations come to you, and experiences resembling 
the manifestations of genius’......opportunities approach only those who

are there.” #
I fear I have left myself scant space m which to tell you ot a wonder

ful little book (published towards the end of last year). That was sent 
to me the other day by a friend. I mean Edward Carpenter’s latest series 

of essays, called “ Civilization, its Cause and Cure the name of the first



giving the book its title. No words of mine can adequately plac .5 
before yon the merits of these truly Theosophie essays, or give you any 

just idea oftlie wide view of “ men and things” taken by the gifted 
writer. In the last essay contained in the book (“ Defence of Crimi
nals”), I find such a wealth of occult thought, that the only difficulty 

is to refrain from giving you the entire essay verbatim ! The following 

extracts will, however, prove sufficiently the reality of the spread of occult 

truths in the West-and the fact that they take root, and multiply 

exceeding abundantly, in minds whose inner growth has brought them 
to the stage where they are prepared to receive them with profit, not 
only to themselves, but to the world at large.

Touching Consciousness, our author says :—

“ We actually every day perform and exhibit miracles which the mental part 
of us is utterly powerless to grapple with. Yet the solution, the intelligent 
solution and understanding of them, is in us ; only it involves a higher order 
of consciousness than we usually deal with—a consciousness possibly which 
includes and transcends the ego and the non-ego, and so can envisage both at 
the same time and equally—a fourth dimensional consciousness to whose gaze 
the interiors of solid bodies are exposed like mere surfaces—a consciousness to 
whose perception some usual antithesis like cause and effect, matter and spirit, 
past and future, simply do not exist. I say these higher orders of con
sciousness are in us waiting for their evolution; and, until they evolve, we are 
powerless really to understand anything of the world around us.” And I 
will conclude by giving you a hint of the line, Carpenter takes, in the essay 
entitled, “ Modern Science—a Criticism.” “ .......Similarly with other genera
lities of science; the ‘ law’ of tbe Conservation of Energy, the ‘ law* 
of the Survival of the Fittest—the more you think about them, the 
less possible is it to give any really intelligible sense to them. The very 
word Fittest really begs the question which is under consideration, and 
the whole Conservation law is merely an attenuation of the already much 
attenuated ‘law* of Gravitation. The chemical elements themselves are 
nothing but the projection on the external world of concepts consisting of 
three or four attributes each: they are not more real, but very much less 
real than the individual objects which they are supposed to account for; and
their * elementary’ character is merely fictional.........The whole process of
science and the Comtian classification of its branches—regarded thus as 
an attempt to explain man by mechanics—is a huge vicious circle. It pro
fesses to start with something simple, exact, and invariable, and from this 
point to mount step by step till it comes to man himsolf; but indeed it starts 
with man. It plants itself on sensations low down (mass, motion, etc.) and 
endeavours by means of them to explain sensation high up, which reminds 
one of nothing so much as that process vulgarly described as ‘ climbing up a
ladder to comb your hair’......Some day perhaps, when all this showy vesture
of scientific theory (which has this peculiarity that only the learned can see 
it) has been quasi-completed, and humanity is expected to walk solemnly 
forth in its new garment for all the world to admire—as in Anderson’s story 
of the Emperor’s New Clothes—some little child standing on a door-step will 
cry out: ‘ But he has got nothing on at all,’ and amid some confusiou it will 
be seen that the child is right.”

A. L. C,

THE THEOSOPHIST.

VOL. XI. No. 129.—JUNE 1890.

TH E R E  IS N O  R ELIG ION  H IG H E R  T H A N  TR U TH .

[ F a m i l y  m otto o f  th e  M a h a r a j a h s  o f  Benares.]

“ LOOKING BACKWARD ” AND THE SOCIALIST 
MOVEMENT.

S OCIALISM ! With what varied and conflicting associations is 
this much-abused term fraught. To the votary of fashion, to 

an ill-read and complacent bourgeoisie, to the sleekly optimistic 
capitalist and others of that ilk, it suggests nothing short of a general 
social collapse. It is redolent of the petroleuse, prophetic of ‘ red 
ruin and the breaking up of laws.* In the eyes of the orthodox 
political economist it represents simply a blundering attempt to 
solve the great industrial problem, a laudable but faulty project 
of reconciling the long contending parties marshalled under the 
banners of Labour and Capital. To tho individualist again— 
and in this category must be comprised representatives of such 
diverse political schools as Mr. Auberon Herbert and Mr. Benja
min Tucker, the anarchist—it appears to sanction an unwarrantable 
interference with the liberty of the individual. Other objectors apart, 
a large majority of men of science, together with the elite of 
modern philosophers headed by Mr. Herbert Spencer, regard it a3 
subversive of the basic condition of Evolution—the natural selection 
of the fittest in the struggle for existence. Despite, however, all 
opposition, penal laws directed against its advocates, the passive 
selfishness of the aristocratic and middle classes, the bias of in ter-. 
ested critios,and the honest scorn of the ‘best economic thought/ the 
Socialist ideal is in all quarters winning the hearts of the European 
masses. And not alone the masses. In almost every community, 
thinkers of unquestioned depth and candour join with the workers 
in picturing the Utopia that is to result from the coming recon
struction of Bociety. Thus it has come to pass that we find one out 
of every five German electors a socialist, while the stream of popular 
opinion in Italy, France, England, and the United States is rapidly 
veering in this direction. Truly a surprising change has within 
recent years- ‘ come o’er the spirit’ of the dream of Western politics..
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