
ful and well-known “ Zanoni,”* especially tlie piano incident. But for 
our present purpose the most significant episode in the book is 
tha t on which the doctor (the good genius of tho tale), in order 
to restore life to one of the hero’s victims, who has been brought 
into a London Hospital in an apparently dying condition, manages 
to transfer some of his own “ nervous force” to the patient, and 
so excite a more rapid circulation of the same in her system, thus 
reviving her, when every other known expedient had been tried and 
failed. This singular operation he conducts by means of the usual 
apparatus, electric battery, e tc .; but, on making the circle, he sets tho 
whole thing going by sound ! (?*. e.y vibration—occult again). A tuning 
fork is sounded,—by mirabile dictu—a violin bow, and the former a t 
once applied, in a state of intense vibration, to the electric apparatus :— 
When, hey p resto ! the thing is done, and the patient revives ! Chambers 
Journal discusses the Divining Hod again, and Max Muller, in tho 
December 1889 number of The New Review, is the w rite r of an article 
which he entitles “ W hat to do w ith our old people,” giving an account 
of a Brahm in’s mode of life a t the remote period of history, wrhen social 
life in India was regulated by the laws of Manu ; the point emphasized is 
the retirem ent of old people into places apart from, the cares of worldly 
life for silent meditation, and final assumption of the station of Sannyasi 
(“ one who is free from all fetters which bind him to earth”). As a 
modern instance of this ancient custom, the w riter cites the case of 
Gaorisliankar Udayashankar, c. s. i., late Prime M inister of K athia
war, who, after a life of hard and most im portant work as adminis
tra to r and politician, retired into solitude of meditation, subsequently 
becoming a Sannyasi. He writes thus to Prof. Max M uller;—“ My 
health  is failing, and I have made up my mind to enter into the fourth 
order, or Asrama. Thereby I  shall attain  th a t stage in life when I  shall 
be free from all the cares and anxieties of this world, and shall have 
nothing to do with my present circumstances. A fter leading a pablic 
life for more than 60 years, I think there is nothing left for me to desire, 
except tha t life, which will enable my Atm a to be one w ith Param atam , 
as shown by the enlightened sages of old. W hen this is accomplished, 
a man is free from births and rebirths, and what can I wish more than 
w hat will free me from them, and give me the means to attain
Moksha ?” ..... “ My learned friend,” he continues, “ I shall be a Sannyasi in
a few days, and thus there will be a total change of life. I shall no 
more be able to address you, and I send you this letter to convey my 
best wishes for your success in life, and my regards, which you so 
well deserve.” Truly we may say, w hat a complete and striking con
tra s t to the W estern ideal—‘‘to die in harness” !

Lectures on Theosophic subjects a ttrac t large and attentive audiences, 
more particularly when Mrs. Besant speaks. The Leicester Post of 
Jany. 27th gives a most interesting report of a lecture by th a t lady— 
well-known as one of the most eloquent and gifted speakers of modern 
times. She took a t the outset the axiom of Feuerbach, th a t “ Only 
th a t which is real is sensible.” Space forbids a full account of the  lec
ture, but the reporter concludes by saying th a t “ Mrs. Besant closed 
w ith a most eloquent peroration, and a t the termination of the lecture 
answered a large number of questions from persons in the audience.”

A. L. C.

* A, C, apparently meant to say *• Strange Story.”—E d.

T H E  T H E O S O P H IS T .
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T H E R E  IS  NO  R E L IG IO N  H IG H E R  T H A N  T R U T H .

[F a m ily  m otto  o f  the M ah ara jah s o f B en ares .]

S U M A N G A L A  M A H A  N A Y A K A .

OU R  illustrious friend  and  colleague, H . Sum angala Thera, 
has ju s t had  conferred  upon him  by  the Chief P ries t of 

M alw atta  V ihara , K andy, the  d istinction  and  au thority  of “  H igh  
P rie s t (M aha N ayaka) of th e  Low C ountry  of Ceylon.” In  th e  
tim e of the  K andyan  k ing , the  incum bents of the two g rea t m onas
teries a t  K andy, th e  M alw atta  and  Asg*iri, were Royal priests, 
o u tran k in g  all o thers in  th e  order, as th e  A rchbishop of C anter
b u ry  does all o thers in  th e  C hurch of E ngland . To them , all 
questions affecting th e  discipline of the  m onks and the in te rp re ta 
tion  of the  B uddhist S crip tu res w ent on final appeal, th e  k ing  
alone having the  r ig h t to override th e ir orders.

I n th e  B uddh ist M onastic O rder ran k  goes by seniority, and in  
a ll associations of p riests, say in  w alking along  the roads, p a rtak in g  
of food, assem blages for ord ination , in struction  or preaching, and  
public functions of every  sort, th is ru le  of precedence is s tric tly  
observed. I t  is no t any  question of superior ecclesiastical o r 
personal sanctity  or m erit, b u t only th a t of seniority in th e  un iver
sal brotherhood of th e  B hikshus. In  th e  P ali language th e  chief 
o f a m onastery is called N a y a k a ; th e  chief of a sect is M aha 
N ayaka. In  S um angala T hera 's  case, he was already  th e  N ayaka 
o f th e  M onastery of A dam ’s P eak  (the Ceylon H oly  M ountain), 
and  of the  P riests ' N orm al College (Parivena) a t  Colombo; by 
G overnm ent commission, he was also H igh  P rie s t of Galle as V e il 
as of A dam ’s P eak . B u t now the  H igh  P rie s t of the  Royal M al
w a tta  V ihara of K andy  has appointed  him to th e  long vacant d ign ity  
of M aha N ayaka of all tho low country (the M aritim e Provinces, aa



distinguished from the  K andyan  m ountain country), which m akes 
him  rank  above all p riests  o f the Siamese sect, in the Colombo 
(W estern) and  Galle (S ou thern ) P rovinces. Of th e  Siam ese sect, 
be it observed, and  as th e re  is g re a t ignorance upon th is  question, 
a  word of exp lanation  will be tim ely.

In  ancien t tim es Ceylon was converted  to Buddhism  by  M ahinda, 
son of the  In d ian  E m peror D harm asoka (circa 300 B. C.), who, of 
course, o rdained  the  m onks of th e  Island . The m onastic succession 
ran  w ith g re a te r  or less v icissitudes, as there  happened to be peace 
or w ar in  L an k a , and  B u ddh ist or H indu  dynasties on the  th rone, 
fo r abo u t 20 cen turies, u n til the  tim e of K ing K irti S ri R aja S inha 
(A. D. 1747), w hen th e  priesthood  h ad  become d eg rad ed  and 
alm ost ex tinc t. The re ign ing  m onarch, deploring th is fact, d e te r
m ined  to  ask  th e  K ing  of Siam  to send him some pious and  
lea rn ed  m onks to  rehab ilita te  th e  O rder and restore B uddhism  to 
its  fo rm er p u rity  and  dignity . R eaders of In d ian  H isto ry  will 
reca ll th a t  a  sim ilar course was adopted  by a k in g  of B engal 
w hen  he im ported  from Canouj several learned  B rahm ans— ances
to rs  of th e  m odern g rea t fam ilies of the  M ukerjis, B anerjis, C hat
te r  jis, e tc .— to restore S anskrit L ite ra tu re  and  H indu  S hastras in  
liis kingdom . The account of th is  religious ac t of the  S inhalese 
K in g  K irti S ri R aja  S inha will be found in  ch ap ter C. of th e  
M ahavansa—ju st splendidly tran s la ted  for the  G overnm ent of Ceylon 
b y  L. C. W ijesinha M udaliyar, F . T . S.* I t  is so qu a in t and  
suggestive in various respects th a t  a  few ex tracts will be in te re s tin g  
in  the p resen t connection.

“ A nd because th a t the  k ing  desired the  p rosperity  of relig ion, i t  grieved 
him m uch to  see th a t though , am ong th e  p riests and novitiates who had 
aforetim e been received in to  th e  church  when the priesthood yet continued in 
th e  Is land  of L anka, there  were some who feared evil and respected  the good 
Law  and  lived a  life of p u rity  and discipline, there  were o thers who mado 
ligh t of sin and  led sinful and  wicked lives, m aintaining families and devot- 
iug  them selves to  w orldly business. A nd  these men busied them selves w ith  
th e  prac tice  of astrology and  m edicine and o ther callings th a t were no t 
p roper for p riests . A nd w hen the  k ing  had  heard of the doings of these 
sham eless m onks and had  learned the  tru th  thereof duly, he chose from 
am ong th e  p riests  th a t behaved them selves well, the  famous novitiate Sara- 
nankara, who was a p riest of g rea t p iety. # * * m oral, and virtuous
and  wise, and  skilled in  G ram m ar and  in  th e  words of the Suprem e B uddha.”

T ak in g  counsel of th is  excellen t m an, the  k in g  reform ed abuses 
and  w arned  offenders ag a in st con tinu ing  in  th e ir  evil courses, 
which w ere b rin g in g  sham e upon the  p riestly  O rder. T hen  th e re  
came to  his m ind th e  recollection th a t in form er tim es k in g s had  
j<ent the ir m inisters to  fo reign  countries to  b rin g  priests thence to  
L an k a  to a id  in rev iv ing  the  p u rity  of th e  B uddh ist relig ion, b u t 
h ad  failed in th e ir  a ttem p ts . F o r his p a r t  he was determ ined  to  
succeed. So he

“ sent m inisters w ith clivers p resen ts and  offerings and an excellent le tte r  
to  the  noble city of A yojjha (in th e  kingdom  of Siam) for the  purpose of 
b rin g in g  priests  therefrom , in  the  tw o thousand  two hundred  and  n inety  and 
th ird  year of the Parinibbana of B uddha ... A nd those m inisters took charge

* The supreme value of this historical work is now universally acknowledged for 
the light it throws not only upon the history of Ceylon but also npon that of 
ancient India.

of tlio k ing 's le tte r aiul o ther presents with g rea t ceremony and resneot <in.l

The embassy was most cordially received by Dhammika, King of 
Ayojjha^who “ was astonished to hear of the decay of Buddhist 
religion in Lanka, whence Siam herself and Burma had derived 
it m ancient times. So he convoked the monastic body and

endued with gentle manners, and of an upright behaviour.’’
These he sent to Ceylon with

a  o l i t  k f r d ' r i  t *»be '°""d in
by the hand of the royal ministers “ f A y3 »  And Th A f  fT® P̂ tS> 
was thus sent thither with the image of gold and th e o tL r  7 sbip that 
th e  voyage across th e  deen sen thnf Qi ° n j  j  . , ° th e r presents mado
arrived  in perfect safety  a t the  post of T ik o n am ala^h  erro*js anjJ Perils, and 
in the beautiful island of LankZ” oaamala (the modem Trmcoraalee)

Great rejoicings followed and a roval welcome.

The Mahavansa then goes on to state that in fh» 9 9 0 0 *1, ,
Buddha’s Parinirvana, the sixth after the H U w  5 f  l  of
to S ia m -th e  Sinhalese T ^ l 7
Uposatha (ordination) hall of the Malwatta Vihara f  ° ! i  m tha 
mony of ordination. W hat the embassv wa,  I ?  \  £ - th(? Cere'  
Siam, or the return embassy in Ceylon is not T S  l  t t  m 
at last the convocation was held. The “ Great TTnfil* ” j ' T T ’ 
second great elder also, Ariya Muni ’” and the 
of the king, conferred the ^ te  o^ or^nation unnn^lT co™m?,n<̂  
feamaneras (novitiates), who had been nrovpd »  n , P r i n c i p a l  
number had become large enough t h / S ,  When the
them “ such priests as L r e  d ilfgen tin  T ™ 3
and precepts of religion, and who deserved to 1 1 1  the 
teachers, and ordained that thev shnnM • . , .ofllce of
the priests who had come from Ayojjha.” ' O a T ^ j f r  h T  
number one, Saranankara of M a lw a tL V ;^  ' , of the wilo|e 
in merit and capacity, was S S t . f e * ™ 1"  *U 
Koyal H igh Prfest: W i t h i n ^  S S  S r e e " j  
persons were admitted to the monastic f r a t e r S  t n T t l  . 
k m * made every provision for their snpport a£d that „f f f " *  
various monasteries. Within the same neriL  “V  their
persons of good families” were admitted as n o ^ tia te s^ It w ^  
short, an aristocratic Order and  1 was> m
“ Siamese Sect” d o ™ i r the pr “ nt ^av ” * ^  °{
priest, are, I  believe, o f the (H ind .) c a s te o f  V e g , ” ^

Burma. Siam and Cer '° " .
obsequiousness while they were waiting their o n n l r “ ° f Proten<ied abject 
hold and, if possible, dominion in those rich fL te rn ' ™n f ̂  p,erm*nent fo°t- 
Kandyan king into the notion that they were simnlv h£ tl?es> hnmbn&ged tho 
the Island from invasions by thc Portuguese aud Enolish C° 'guard3' to Protect



pectable section of the  cu ltiva to r g ra d e  of S udras, w ho a t  a 
rem ote period em igrated  from  th e  m ain land  and  early  becam e th e  
landed g en try  of Ceylon.*

The revival of Buddhism , effected as above explained, d id  no t 
prove any more perm anen t th a n  h ad  several p reced ing  a ttem p ts, 
m ade by  Sinhalese k ings upon d riv in g  out Tam il usurpers, who 
had  crossed over from  th e  In d ia n  P eninsu la  and  h ad  destroyed 
B uddhist tem ples, b u rn t th e  sacred  books, and  ex tirp a ted  th e  
priesthood. The P o rtu g u ese , D u tch  and  E nglish  had  betw een them , 
in  one w ay or ano ther, done i t  g re a t h arm  ; the  P o rtuguese  by 
bloody persecution  an d  violence, th e  D utch by  c ra fty  and  rep re s
sive legislation , th e  E ng lish  by  favouring  m issionary propagandism . 
A  tim e a rriv ed  w hen the  Siam ese priesthood h ad  grow n corrup t, 
th e  tem ples w ere fa lling  in to  decay, and  profitable “ conversions” 
to  C hristianity , occurred by  ten s  of th o u san d s.f  B u t th e re  came 
a  revival of in te rest, and  m en of less a ris tocra tic  castes th an  
th e  V ellallas applied  for o rd ination . B eing refused— co n tra ry  
to  th e  le tte r  and  sp irit of B u d d h a’s teach ings— th ey  sen t a  
com m ittee to  B urm a, and  in  due tim e these ob tained  th e  covet
ed  ordination  a t  th e  hands of th e  Chief P ries ts  of A m arap u ra  ; 
a f te r  w hich th ey  re tu rn ed  hom e and  la id  th e  foundations of 
w h a t is now know n as th e  “  A m arap u ra  Sect.” B etw een them  and 
th e  Siam ese sect, however, th e re  is no doctrinal difference w h a t
ever, nor can e ither now boast of a  single liv ing  A rha t, or ad ep t 
in  esoteric sc ience; though  in  ancien t tim es m any such perfec ted  
m en existed  iu  th e  Islan d  and  occupied Y iharas, still shown to the  
trav e lle r. I n  bo th  sects a re  priests  of g rea t lea rn in g  and  b u rn 
in g  zeal, along w ith  a host of in ferio r persons who w aste th e ir  
tim e in frivolous disputes an d  polemics abou t p e tty  details of 
m onastic discipline, and  even of social ra n k — caste— an  abom in
ab le  offence in  p riests. J The A m arap u ra  sect sp ran g  up  in  rea lity  
a s  a p ro test ag a in st th e  a lleged  professional lax ity , th e  w orldliness, 
an d  un-B uddhistic  snobbishness of th e  gen tee l Siam ese s e c t ; b u t 
in  its  tu rn  i t  has been upbra id ed  fo r its m oral deterio ra tion  by  a 
fre sh  body of schism atics h eaded  by  m y friend , th e  la te  A m bagha- 
v a tti  T hera , who gave his p ro te s ta n t sect the  nam e of R am anuja  
N ikaya . A m ong them  are  ascetics who spend p a r t  of each year 
in  th e  fo rest dep ths in  m editation , o r yoga, as i t  is called in  In d ia .

By common consent, H ikkeduw e Sum angala, our g re a t friend  
and  ally, is  reg a rd ed  as th e  m ost e rud ite  liv ing  m onk in  Ceylon : 
h is m oral ch a rac te r is also b lam eless and  his unselfishness well-

* In India they are Sivaites, hence believers in fche Monistic philosophy. Of 
course, it was comparatively easy for these emigrants to Ceylon to accept Bud
dhism, whose philosophical basis is so much akin to theirs. Two of the highest 
groups of the Indian Vellallas are termed Mudaliyar (or Moodelliar) and Pillay. Ifc 
is a coincidence that in Ceylon the highest rank among the Native headmen is that 
of Mudaliyar.

t  For full particulars as to the falsity of the pretended “ conversions,” see tho 
’Official reports of the Missionary bodies in Ceylon ; especially the Jubilee Report 
of Ceylon Missions, issued about six or seven years ago. The cause of this hypo
crisy was simply that they found it paid to be Christians and cost much to remain 
Buddhists.

% With what biting scorn does not Lord Buddha lash the backs of Such fighting- 
cock pandits!

know n. Succeeding governors of Ceylon have ever held him in 
respect, and  his opinion is asked  in all public questions affecting 
th e  w elfare of th e  B u ddh ist com m unity. W hen, some years ago, 
a  Council of th e  P riesthood  was held  a t R a tn ap u ra  to verify  th e  
Canon, he was chosen its  P residen t, and  to  him Colombo owes th e  
foundation  of th e  P ariv en a , or N orm al College for P riests, th a t is so 
well know n th ro u g h o u t th e  world. The K ings of Siam, Cambodia and  
th e  ex-K ing  of B urm a honor him  and  have sent valuable g ifts  to  
h is C ollege; t h e . G overnm ent of Bom bay, a t  the instance of the  
ex-G overnor of Ceylon, gave  him  some of the Sopara relics of 
B u d d h a ; th e  Jap an ese  sects have sen t a num ber of clever young 
p riests  to be educated  u n d e r him  in  S an sk rit and P a l i ; he • scru
tin ised  and  gave his im prim atu r to th e  Buddhist Catechism ; and 
his influence has been freely  g iven us du rin g  the past ten  years, to 
sp read  education, revive religion, and  foster a love of vernacular 
lite ra tu re  am ong th e  S inhalese m asses. W h a t is his acuteness in 
m etaphysics will be  in fe rred  from  M r. F aw ce tt’s rep o rt of our 
recen t discussion w ith  him  a t  his College. Such is the  personage 
upon whom his superior, the  Chief P rie s t of the  M alw atta Y ihara  
— th e  h ighest d ig n ita ry  of th e  O rder in  Ceylon—has ju s t conferred 
th e  h ig h  ran k  of M aha N ay aka, or H ig h  P rie s t (of the  Siamese sect) 
in  th e  low country . T he office has been  vacant fifty years, and 
was la s t occupied b y  th e  la te  M aliyagaspe M aha T hera. W ere  
th e re  a  k in g  in  K an d y  th e  M alw atta  H ig h  P rie st would be th e  
S angha  R aja, and  th e re  would be no A m arap u ra  sect to  d ispute 
S um angala’s suprem e ecclesiastical suprem acy in  questions of 
discipline. A s th in g s  stand , th e  la tte r  sect hold som ething of the  
sam e a ttitu d e  tow ards th e  ancien t established branch of th e ir O rder 
as do th e  d issen ters in  G reat B rita in  tow ards the  E stablishm ent. 
I t  will be a  b r ig h t day  for Ceylon w hen abuses shall d isappear 
from  bo th  sects an d  a  b ro th e rly  union be effected betw een all 
sections of th e  o rd er of th e  Yellow R o b e ; whose Founder set th e  
exam ple to  all m ank ind  of th e  suprem est v irtues allied to  th e  
g rea te s t wisdom an d  th e  d ivinest teach ing  th a t m an ever gave 
to  m an.

H . S. 0 .



P S Y C H O L O G Y  A N D  N E O -M A T E R IA L IS M .

~ \T 0 T  th e  least notew orthy outcome of recen t controversy  is tho  
JA I d iscred it into w hich th e  theories of the  old m aterialism  have 
fallen. The sw eeping generalizations of a D idero t o r d ’H olbacli 
and  of th e ir  innum erable X IX  C entury  disciples no longer com
m and th e  obeisance of Science. Indeed , the  two phases of th a t  
p a rticu la r ty p e  of negationism  are beg inn ing  to  experience the  
th roes of a  no t a lto g e th er too prem ature  dissolution. Sub-judice  
lis  est is a  p lea  w hich th e  m ateria list of th e  old school m ust no t 
expect to  advance  w ith  any  hope of success. The su it ag a in s t him  
is to  a ll in te n ts  and  purposes decided. I t  may certa in ly  be ob ject
ed  th a t  th e  views in  question still obtain credence in  num erically  
in fluen tia l qu arte rs . U nquestionably  th is is th e  case. N o am ount, 
h o w ev er, of “  m ob-backing” will suffice to secure them  from  th e  
im p u ta tio n  of rep resen ting  m ere survivals. They a re  en titled  to 
a  n iche in  th e  palaeontological m useum  of philosophy. T hey have 
done th e ir  w ork, as an H egelian  w ould say, as necessary  m om enta 
in  th e  evolution of though t. M ore th a n  th is  it  is now im possible 
to  concede.

T he first of these phases, th e  identification  by  th e  ex trem e 
m ate ria lis t left of psychosis w ith  neurosis, of m en ta l s ta tes w ith  
th e ir  n eu ra l concom itants, w as, of course, too crude a  conception 
to  w ithstand  any  de te rm ina te  analysis. N ow -a-days in  defau lt of 
su itab le sponsors, i t  subserves th e  useful, if hum ble, function  
of a ta rg e t fo r th e  m issiles of th e  d ile ttan te  m etaphysician . 
Theologians, also, a re  w ont each and  all to  fling th e ir  stone 
a t  the tem p tin g  m ark , no t averse perhaps to th e  opp o rtu n ity  
of w inning  an  easy victory before the  eyes of an  all too sceptical 
genera tion . T he second phase assum ed by  m aterialism  w as u n til 
recen tly  of fa r  m ore serious im port and  carried  no sm all dism ay in to  
th e  h e a r t  of th e  sp iritualistic*  cam p. R ecognizing as unquestion 
able th e  phenom enal con trast of m ind an d  body, i t  p roceeded to 
annu l th e  force of th is  adm ission by  reg a rd in g  th e  fo rm er as the  
equ ivalen t of so m uch tran sm u ted  m otion ; in short, by  p o stu la ting  
neurosis as th e  cause of psychosis. The prospect th u s opened up 
of un ify ing  all phenom ena as links in  a chain of m echanical causal
i ty  w as destin ed  to  be rude ly  sh a tte red . I t  was po in ted  ou t th a t  th e  
physical autom atism  im plied by  th e  theory  deprived  th e  o rig ina
tion  and  evolution of consciousness of any  raison d ’e tre ; th a t, in 
addition  to  th e  inconceivability  of th e  passage of neurosis in to  
psychosis, th e  m otion so glib ly  ‘ tran sm u ted ’ is “ o therw ise em 
ployed” in  coursing  th ro u g h  th e  h ighw ays of th e  b ra in . L ast, b u t 
n o t least, i t  becam e obvious th a t  any such tran sm u ta tio n  w ould 
involve a  continuous destru c tio n  of m otion in  th e  liv ing  organism  
a n d  hence necessita te  th e  re jection  of the  C onservation Doc tr in e —  
a  step  th a t  no m ateria lis t is u n d e r any  circum stances p re p a re d  
to  tak e . U nder th e  stress of these  and  o th e r objections th e  
scientific negationist h ad  no resource b u t to  abandon th e  sink ing

* To avoid any possiblo misapprehension, let me state that I am employing this 
word in its strictly philosophic sense, i. e., as the system which derives conscious
ness from a source independent of matter.

ship and  tru s t him self to ano ther and  sounder craft. I t  is in  
c o n se q u e n c e  of th is  g enera l change of fro n t th a t the  “ M onistic” 
doctrine of th e  new psychology has acquired  sp h igh  a degree of 
im portance.

T he te rm  “ M onism ,” as applied  to th is  doctrine, can scarcely be 
said to rep resen t a  triu m p h  of nom enclature. I t  is m isleading and  
am biguous. So fa r  as expression is g iven to the  fundam ental 
d istinction  betw een a  single-substance doctrine and psychological 
dualism , its  u tility  is obvious. B u t in  th is particu lar sense the  old 
m aterialism  w hich i t  is designed to supersede, is equally a “  Mo
nism .” B oth i t  and  its  fashionable successor are, in fac t, types of 
a  mechanical (as opposed to  an  agnostic, pan theistic  ot theistic) 
M onism, in  th a t  th ey  ag ree  in  re fe rrin g  m enta l p henom ena to a  
physiological basis. T hey differ, it  is tru e , in  th e ir  explanations of 
the relation  of neurosis to  psychosis, b u t th e ir  fundam en ta l postu
la tes aro identical. The favoured  com prom ise in fine is, exactly  
w hat D r. B ain has h im self te rm ed  it, a  “ g u a rd e d  m ateria lism .”

Now th is  self-styled “  M onism ” (or neo-M aterialism ) m ay be fairly  
reg a rd ed  as th e  only su rv iv ing  riva l of th e  sp iritualistic  cult. 
U nlike the  old m ateria lism , i t  aims a t  exclud ing  the  idea of cause 
from  its  theo ry  of the  relationsh ip  of body to m ind. S ta tes of 
consciousness do n o t cause cereb ral changes nor vice versd. These 
tw o g roups of phenom ena are  to be re g a rd e d  as sim ply the  subjec
tive and  objective sides of th e  same th in g —as obverse and  reverse 
of one m edal. T h o u g h t and  its m olecular concom itant are expli
cable as the  double-sided function of th e  b ra in . “ The one sub
stance ,” w rites P rofessor B ain, “  w ith  tw o sets of properties, two 
sides, th e  m en ta l an d  the  physical— a doublefaced  un ity — would 
ap p ear to  comply w ith  Jail th e  exigencies of the  case.” * Such is 
also the  stand-po in t of M r. H e rb e rt Spencer in  his “ P rincip les of 
P sychology,” of D r, Rom anes in  his m asterly  work “ M ental Evo
lu tion  in  M an,”  of M. T aine in his sp a rk lin g  pages. “  On In te lli
g ence ,” and  of m ost of th e  exponents of th e  new physiological 
psychology in G erm any. I t  is the  m ost finished and elaborate pro
d u c t of an ti-sp iritu a lis t polem ics. W e shall, however, find th a t it  
is vu lnerab le  a t several points, and  in  no sense constitu tes th a t 
u ltim atum  of accu ra te  th in k in g  w hich some of its  more en thusias
tic  advocates have rep resen ted  i t  to  be. G racefully as i t  has 
stee red  p as t th e  rocks on w hich th e  o lder negationism  split, it  has 
fa iled  to w eath er a  frin g e  of sunken  reefage  beyond. Indeed , on 
close inspection, a  com pact assem blage of fallacies reveals itself. 
Som e of th e  m ore p rom inen t of these  i t  now falls to m y lo t to  
ind icate.

An in itia l elem ent of confusion is in troduced  into the  subject by 
the  rem arkab ly  inconsisten t lan g u ag e  of certain  of th e  th in k ers  
who have m arked  th is  “ M onism”  for th e ir  own. T here is no diffi
cu lty  in  recogn ising  its  su itab ility  to  supplem ent a  m echanical 
system  of evolution such as th a t  of M r. H e rb e rt Spencer. The ob
jective rea lity  of o rganism  and  environm ent once conceded, con
sciousness m ay no t im properly  be derived from  the ( m ental side’

# “ Mind and Body,” p. 196.



of a physiological basis. B u t w h at shall we say of the  a ttitu d e  of 
those who ran g e  them selves on the  side of P rofessor Bain and  M. 
H enri Taine ? I f  w ith  th e  d istingu ished  au th o r of th e  “  Senses 
and  th e  In te lle c t '' we deny  th e  existence of an  independeu t 
ex ternal w orld, w h a t becomes of th e  “  g u ard ed  m ateria lism " else
w here so zealously proclaim ed ? U nless we a re  p rep ared  to  house 
our psychology and  m etaphysic in  two separa te  and  w a te r-tig h t 
m enta l com partm ents, i t  is ab su rd  to  reduce m ind to  a  m ere 
a ttr ib u te  of b ra in , while m ain ta in in g  th a t b ra in  itse lf is a pheno
m enon only of m ind. S trange , however, as i t  appears, th is fu n d a 
m en ta l inconsequence colours th e  whole of P rof. B ain 's th o u g h t. 
A  sim ilar b lend ing  of the  irreconcileable extrem es of Idealism  and  
g u a rd e d  m aterialism  is a ttem p ted  by  M. Taine, to  whom m a tte r  
is a  phan tom  of consciousness, and  consciousness the  obverse of 
m olecular m ech an ics! How  th e  g re a t G erm an transcenden ta lis ts  
F ich te , Schelling, an d  H egel w ould have m arvelled  a t  th is  philoso
ph ica l hybrid .

N eedless to  say th a t  the  g en era l s ta tu s  of “  M onism " rem ains u n 
affected  by  such inciden tal considerations. T he theo ry  m ust stan d  
o r fa ll on its  m erits. I ts  u n w arran tab le  ap p rop ria tion  by  any  
p a r tic u la r  school of th o u g h t is a m a tte r w hich has no d irec t bear- 
in g  on th e  question of its in trinsic  validity. Such  an inconsequence 
as th a t  ju s t no ticed  is, how ever, sufficiently s trik in g  to m erit some
th in g  m ore th a n  a casual com m ent. A  m echanical M onism in  
psychology  is no th ing  more n o r less than  a fiction w hen te th e red  
to  an  idealis t theo ry  of perception . M ats revenons a nos moutons.

T he unification of m ental an d  physical as two sides of one p ro 
cess read s a t  first s ig h t like a  rev ised  version of th e  L eibnitz ian  
“ pre-estab lished  harm onies." T he d istinction is, nevertheless, 
c learly  defined. N eo-m aterialism  postu lates a  parallelism  no t of 
two in d ep en d en t g roups of phenom ena, b u t of functions of a  single 
m a te ria l basis. I t  declares th a t  neurosis subjectively  reg a rd ed  is a 
m en ta l s ta te . Now  surely  th e  pu re ly  verbal n a tu re  of th is  expla
na tio n  m ust a rre s t a tten tion . I f  the  con trast of m ind w ith  body is 
fo r know ledge a  fac t w hich canno t be tra n sc e n d e d ; if w ith th e  adven t 
of consciousness th e  opposition of self and  not-self s ta rts  in to  
so sh a rp  a  relief, w hat is th e  justification  for m erg ing  th is  contrast, 
th is  opposition, in  a  “  fundam en ta l id en tity  "? To effect th is  th eo re ti
cal resu lt, the sphere and results o f  conscious knowledge m ust be 
abandoned in  toto. W h ere  know ledge is p resen t, th e  co n trast of 
m ind an d  body is present also . C onsequently the  “  fundam enta l 
iden tity  a rg u ed  fo r cannot be logically posited  by any  conscious 
b e ing , fo r no sooner does m ind  p u t in an appearance th a n  i t  p ro 
ceeds to  tes tify  to  th a t  su n d erin g  of Ego and  N on-E go so insisted  
upon by  D ualists. The neo-m aterialist explanation  is therefo re  
w holly verbal, seeing th a t  i t  endeavours to  tran scen d  adm itted  
d istinctions by th e  em ploym ent of a  m ere phrase.

I t  is notew orthy th a t  th e  neo-m aterialists a re  unanim ous in  
re g a rd in g  th e  above-m entioned con trast as th e  deepest know n to  
us. Body is m ade up of th e  a ttr ib u te s  of extension, resistance, 
shape, m obility, colour, etc., a li of which a re  absen t from  m ind. 
O rd er in  tim e and  degree are  th e  only two a ttr ib u te s  these exist

ences possess in common. W ho has m ore forcibly dwelt upon this 
po in t th an  P rofessor B ain ? N evertheless, in tho teeth  of his defini*- 
tion  of substance as “  the  most fundam ental a ttrib u te  or attributes'*  
(Logic), th is em inent th in k er goes so fa r as to unify these  
u tte r ly  co n trasted  g roups of a ttrib u tes— the m ental and  th o  
physical— as facets of one substance. A bout the n a tu re  of th ia  
la tte r , as conceived by  P rofessor Bain, there  can rem ain no 
doubt, inasm uch as he characterises the  line of though t adop ted  
as “ g u ard ed  m ateria lism ." Now, even according to his own 
definition of substance, M ind and  Body are not am enable to  
th is  off-hand m ode of trea tm en t. R a th e r ough t we to acknowledgo 
th a t  th e  precision of m etaphysical analysis serves to b rin g  out 
explic itly  a d istinction betw een th e  two which is im plicitly given 
in  consciousness. In  a ttem p tin g  to  override th is said distinction by 
lim iting  it to th e  sphere  of phenom ena alone, the neo-m aterialists 
have  landed  them selves in  a veritab le  controversial d itch .

T ake the  special case of extension. I f  an extended phenom enon, 
“  m olecular m otion," is subjectively  reg a rd ed  a “  feeling of pain,'* 
th e  “  law " of con trad iction  m ust be henceforw ard accepted w ith a 
reservation . F o r unless it is really  subject to exceptions, no th ing  
is m ore absu rd  th a n  to characterise  one process as extended and  
non-extended at the same tim e . E ith e r  neo-m aterialists are w rong in  
believ ing  th a t psychosis and  neurosis differ f by the  whole d iam eter 
b e in g ,' or they  a re  averse to recognising  the  full consequences of 
th e ir  adm ission. In  po in t of fac t th e ir  verbal solutions of tho  
problem  approx im ate  so closely to those of the tabooed school of 
D r. B uchner, th a t  th e  difference is occasionally fa r  to seek. I t  
o ften  seems to h an g  on a choice of phrases. D oubtless the p ro ta 
gonist of G erm an m aterialism  expresses him self in a less finished 
fashion w hen he affirms the id en tity  of th o u g h t and moving m a tte r; 
he will no t even h ea r of a  provisional con trast of the  two seta 
of data . B u t tho u g h  th e  new doctrine notes th is contrast, i t  takes 
good care subsequently  to  rescind th e  admission by b lending  all 
d istinctions in the  illogical synthesis above criticised. The upshot, 
indeed, of th e  “ m onistic" compromise is, as we have seen, the nega
tion  of th a t p rim ary  “  law " of though t, th e  form ula of which runs 
A  is not B *  I t  asserts  th a t a process is itse lf and yet not itself ab 
th e  same tim e ! This s tran g e  supposition is best b rough t home to 
♦us by  th e  special in stance  of absu rd ity  ju s t  cited, viz.,—th a t ona 
th in g  is to be re g a rd e d  as “  ex tended" (molecular motion) and  
“  non-ex tended" (a  m en ta l s ta te ). I f  an y th in g  does g ra te  upon 
th e  ear of so-called commonsense, it is the  supposition th a t any
th in g  can both occupy, and  be independen t of, space. P robab ly  
w h a t neo-m aterialists really  have in view is the old L eibnitz ian  
thesis, w hich, th o u g h  d iscarded  in  theory , still continues to colour 
th e ir  th in k in g  in  such a  m anner as to veil the otherw ise obvious 
contrad iction .

T he question of causation nex t dem ands notice. N eo-m aterialists 
expressly deny th e  existence of any causal#re la tion  betw een motion

* This 8 0 -called primary “ law” which Hamilton aud others have regarded aa 
intuitive flown from the General Law of Relativity or Contrast conditioning all 
mental processes.



a n d  m ind. They dismiss as p reposterous th e  m ateria list dogm a 
em bodying th is notion, an d  in  v ir tu e  of th is  rep u d ia tio n  believe 
them selves freed from th e  im plication of teach ing  a n y  causal con
tro l of psychosis by neurosis. B u t how is th is  a tt i tu d e  consonant 
w ith p ractice ? To begin  w ith , it is clear th a t an  hypo thesis w hich 
reduces m ind to  the  obverse only of m otion, places a ll m ental 
evolution a t th e  m ercy of th e  physical basis. A ccord ingly  all 
stim uli to  th e  activ ity  of neuro-psycliical processe s m ust on such 
lines come fro m  the side o f the physical, seeing th a t  m ind is ex-hy- 
pothesi no th ing  m ore th a n  th e  “  subjective face” of a m echanism . 
I f ,  therefo re , m ental facts never p u t in  an appearance  excep t on 
th e  occasion of certain  m ateria l stim uli, th e  need of expressing  
th is  re la tion  in  some term s of cause and  effect ap p ears  irre s is t
ib le . €C B u t”— the neo-m aterialist m ay u rg e— u in  p o stu la tin g  a  • 
paralle lism  of neurosis and  psychosis, the  co-existence in  tim e of 
th e  two is also assum ed. Does no t causation  im ply succession, and , 
if  so, how can Monism be convicted of evading  its conclusions?” To 
th is  p lea a ready  reply is forthcom ing. The conten tion  of S ir W . 
H ersch e ll to th e  effect th a t  cases occur in  w hich th e  effect is coinci
d e n t in  tim e w ith  its cause will no t be fo rgo tten . I t  is tru e  th a t  th is  
a p p a re n t sim ultaneity  of occurrence m ay, as rem ark ed  by  Mill, bo 
d u e  to  th e  im perfection of our senses. F o r instance, th e  ra ising  of 
o ne  end  of a lever m ay not rea lly  be— and  probab ly  is n o t— syn
chronous w ith  the  depression of th e  o ther. P u ttin g  aside all such 
d isp u tab le  cases, we m ay w ith  p erfec t justice avail ourselves of th e  
m onistic parallelism  of M ind-B ody as a  theore tica l illu stra tio n  of 
th e  “ law .”  F o r on the  lines of th e  m onistic theo ry  m en ta l p ro 
cesses, though  ex-hypothesi coincident in tim e w ith ce reb ra l changes, 
s tan d  in  a  strik ing ly  dependent position as regards the la tter . Given 
c e rta in  m olecular d isturbances in the  cortex , ce rta in  s ta te s  of con
sciousness m ust accom pany them  as th e ir  “  obverse the “ double- 
aided activ ity” thus m anifest being always controlled fro m  the side o f  
the physical. W e now discover th a t  the  ascendancy of th e  physical 
is  com plete ; consequently th a t  N eo-m aterialism  does, despite its  
pro testa tions, im ply a re la tion  of cause and  effect betw een  body 
a n d  m ind, th o u g h  th is causation  is only of th e  h y p o the tica l typo  
su g g ested  b y  th e  genius of a H erschell.

T he p iecing  to g e th e r of a m osaic of coheren t th o u g h t b y  a  n e r
vous basis p resen ts a very  form idable difficulty. How is a teleologi- 
cally  w orking m ind to be re g a rd e d  as th e  obverse o r “ o therness” 
of an ateleological atom -com plex w ork ing  like  H aeck e l's  N a tu re  
u  w ithout aim , w ithout design .”

Prof. D u Bois R eym ond an d  D r. T yndall ag ree  in  den y in g  to  th e  
atom s any in te re s t in th e ir own m otions, and  N eo-m aterialism , w hich 
repud iates any  conception invo lv ing  th e  control of m ind  by  m atte r, 
has  no option b u t to accept th is  view. The m echanical transfo rm 
atio n s of energy are  all th a t  can, on its  lines, affect th e  conduct of 
m a tte r . Y et the Logical has been  somehow evolved. Can i t  have 
h een  ?.s th e  “ subjective side” of tho  Alogical ? Is  th e  “ one process”  
in te llig en t and blind a t the  sam e tim e ? Surely all notions incu lca ting  
a  fundam enta l iden tity  of th e  ra tio n a l and  irra tio n a l b o rd er on 
th e  ridiculous. The possible rep ly  m ay bo th a t  a  m echanical

N a tu ra l Selection has so modified th e  cerebral m achinery as to 
have endow ed neurosis w ith a pseudo-teleological mode of w orking 
now reflected in its  <(obverse” psychosis. I t  is enough to re to rt th a t 
eo thoroughgo ing  a “ m onist” as M r. II. Spencer is convinced of th e  
inab ility  of such a  cause to explain the  genesis of the  h igher m ental 
phenom ena. I  m ay here  rem ark  en passant th a t th is  au th o r’s 
reliance on th e  com plem entary  fac to r <( inheritance oi functionally  
produced m odifications” su rrenders all th a t  some spiritualists care 
to  b a ttle  for. I t  is, indeed, qu ite  arg u ab le  th a t such “ modifica
tions” were induced  by th e  p lastic ity  of neurosis under the sway of 
a  g u id in g  psychosis function ing  th ro u g h  the  eeons of geologic 
tim e. B u t in to  th a t  question I  cannot now dip.

To the  ind iv idual who consciously associates ideas and analyses 
com plex or obscure concepts, m ental processes never presen t them 
selves as m ere “ concom itan ts,” b u t as a subjective experience wliich 
has its  raison d ’etre solely in itself. T his is an im portan t f a c t ; 
a n d  one th a t m ilita tes as strong ly  as any  em pirical tru th  well can 
a g a in st the  supposition th a t  organism  is alone responsible for th e  
d r if t  of m ental de term inations. Then, aofain, we have to take  in to  
consideration  th e — to p u t i t  m ildly— probability  th a t, as y o u  H a rt
m ann argues, o rganic  evolution has the  orig ination  and elevation of 
consciousness as such as its  ‘ ob jec tiv e / Needless, however, to re 
m ark  th a t no m echanical theo ry  o f th e  “ O rig ins” can accom m odate 
such a doctrine. M oreover, a t th is s tag e  of our inquiry, a fu rth e r 
issue is opened up . Suppose th a t sp iritua lis ts  were to concede 
argum enti causa, th a t  in  th e  developm ent of our cerebro-m ental 
equipm ent m echanical causes have re ig n ed  suprem e, w hat Monism 
w ould still have to account fo r is the  accompaniment o f  the physical 
side o f ihe evolution by intellectual advance, seeing th a t a mere chaos 
o f  feelings  void of coherence or m eaning  would have done du ty  
equally  well, so fa r  as ‘ adap tive  ad ju s tm en t1 to environm ent was 
concerned. I f  all organism s are  au tom ata , whence comes th e  
adven titious appendage of a ra tional self-conscious M ind ? As long 
as the  physical m ach inery  does its  w ork a rig h t, w hat call for any  
evolution of coheren t ideation  out of th e  prim al b lu r of mere feel
ings ? This is th e  so rt of crux w hich philosophic negationists 
w ould do well to solve.

T h a t consciousness is of positive use in  adaptive adjustm ent to  
environm ent is testified  to by  its  vivid phases in connection with 
novel or com plex actions. A ll h ab itua l ones, on the o ther hand, 
ten d  to dispense w ith  its p resid ing  influence. These are facts of 
very  considerable significance.

T ouching on th e  dom ain of pu re  psychology, it deserves no te  
th a t  the  necessary re jec tion  by  M onism of an Ego d istinc t from  
sta tes  of consciousness constitu tes to m any an  insuperable b ar to 
its  acceptance. I  ara n o t desirous in th is  connection of laying 
stress on the  con trast betw een theory  and  the  language of exposi
tion  noticeable in  th e  tom es of M r. Spencer and Professor Bain, 
tem p ting  though  th e  opportun ity  undoubtedly  is. I  will content 
m yself w ith advancing  th e  provinces of reflective though t, of tho 
€< constructive im agination ,”  and of volition as indicative of the 
rea lity  of such au  Ego, D oubtless, also, th e  im portan t distinction



form ulated by Dr. Romanes betw een “ recepts” and  “ concepts”  
in  his la test rem arkable work will occur to m any in th is connection. 
D ealing w ith  the “ two o rders” of generalization, he w rites :—

“ ...A  generic idea [recept] is generic, because the  p a rtic u la r  
ideas of w hich it  is composed p resen t such obvious po in ts of 

' resem blance th a t  they  spontaneously fu se  together in  consciousness ;*  
b u t a general idea [concept] is g enera l, for precisely th e  opposite 
reason—nam ely, because the  po in ts of resem blance w hich i t  has 
seized a re  obscured from  im m ediate perception, and  therefo re  could 
never have fu sed  together in  consciousness but fo r  the aid o f intentional 
abstraction or o f the power o f the m ind  knowingly to deal w ith  its  
ideas as id e a s” f

I  fu lly  ag ree  w ith  th e  acu te au th o r in  reg a rd in g  as v ita l th is  
d istinc tion  betw een th e  “  purely  autom atic g rou p in g ” of p ercep ts  
a n d  th e ir  “ in ten tiona l” b lend ing  w ith  effort. B u t how D r. 
R om anes is able to  re s t in the  folds of his “  M onism” a fte r  such an  
adm ission— how he still sees his way to discard  th e  “ E go” a fte r  
th u s  supplem enting  th e  w orking  of the  laws of association—  
escapes m y com prehension.

To pass once m ore ou t of th e  realm s of pure psychology— how 
deficient is th e  explanation of ab strac t th o u g h t as th e  obverse of neu 
ra l processes in te rpo la ted  as links in  a  chain of sensorim otor  reflex 
action. I t  needs scan t observation to detec t th e  fac t th a t th e  
h ig h es t efforts of the  hum an in te llec t have only an  ab s trac t value 
fo r consciousness. The study  of philosophy, science and  lite ra tu re , 
w hen divorced from  all pecuniary  and  o ther inducem ents im posed 
b y  th e  s tru g g le  for existence, is largely  useless so fa r  as a d a p ta 
tion  to  th e  environm ent is concerned. K now ledge pu rsued  for its 
own sake m ay be said to be wholly so. How, then , can such th o u g h ts  
as bu ild  up its fabric be quietly  disposed of by  inclusion in  th e  sup 
posed lis t of “  obverses” of autom atic neuroses ? Such ideas consi
d ered  as th e  subjective facet of m otions in te rca la ted  betw een  a  
sense-stim ulus and  a m otor response are  u tte rly  g ra tu ito u s. U seless 
an d  indeed  p rejud icia l to  m any m en in th e  stru g g le  for existence, 
th ey  are  sim ply inexplicable on th e  lines of a physiological M onism. 
I f  th ey  m ean any th in g , i t  is th a t th e  soul is assertin g  its  p re 
sence an d  actively  in te rv en in g  in  o rd e r to  in au g u ra te  a  flow of 
a b s trac t or im aginative th o u g h t w hich m ere c adap tive  response* 
could n ev er from  its n a tu re  aw aken. Thus th e  p roduction  of 
H om er’s r I lia d 5 or K a n t’s ‘ C ritiq u e / if these are  re g a rd e d  as th e  
' “ m ental side” of th e  “ h esitancy  periods” in  a series of reflex  
actions, is assured ly  a  m y s te ry ; w hen they  are  seen to be th e  ou t
come of an  in sp ira tion  flowing from  th e  innate  sp iritu a lity  of th e  
M ind, th e  c rav ing  fo r exp lanation  is satisfied. T he conscious 
m arshalling  of ideas in to  th e  fab ric  of fancy, or in to  g roups ou t 
o f w hich by  abstrac tion  and  genera lization  a  scientific psychology 
is  to  em erge, suggests th e  hand iw ork  of a sp iritua l E go, no t th a t  
o f  m oving atoms w hich oscillate accord ing  to  th e  law  of th e  equi
v a lence  of forces. W h a t holds m ore im pressively tru e  of the  h ig h er

* The italics are mine.
f  “ Mental evolution in Man,” p. 68, The italics are mine^

phenom ena of th o u g h t is valid  of all experience. “ Tho conversion 
of successive feelings into an experience,” w rote the  late P ro f.
G reen, “ im plies a sub jec t consciously re la tin g  them  to itse lf........
ren d e rin g  them  a m anifold  (which in  them seives, as successively 
van ish ing  th ey  are  not) and  unifying th is m anifold by m eans 
of th a t  re la tion . Such a  subject has or is the  un ity  w hich 
u n d e r th e  nam e of our understand ing  enables us to find com
m unity  of function  in  th e  elem ents of th e  sentient organism , an d  
w hich thus ren d ers  it, derivatively , one for us. To im agine an  
“ evolution”  of th e  sub jec t from  the  ga thered  experience of tho  
sen tien t organism — an  evolution of the  unify ing agent from th a t  
w hich it  renders one— is th e  last form  which the standing v arepov 
ttpSrepop of em pirical psychology has assum ed.” * W e have now com
p le ted  our survey of th e  m ore vu lnerab le  points of th e  neo-M ateri- 
a lis t thesis. The resu lt has been to show th a t th is successor to the 
old m aterialism  is little  b e tte r  th an  a verbal explanation b ristling  
w ith  contradictions. N evertheless, on th is  foundation  of sand some 
of the  m ost im posing system s of m odern th o u g h t have been deli
b e ra te ly  erected.

N eo-m aterialism  has also been welcom ed by  science w ith open 
arm s. I t  gave prom ise of s teering  a happy  m ean betw een a discre
d ited  iconoclasm an d  th e  uncongenial conceptions of th e  sp iritual
istic  th in k e r. I t  has how ever, in p ractice , proved unw orthy of th e  
encom ium s so freely  lav ished  upon it. Cold analysis detects a ro t
ten  core w hich th e  p lausib ility  of a fa ir  ex terio r a t  first served to  
veil. N o t th a t  its  suprem acy in the  dom ain of psychology appears 
to  be a t p resen t seriously th rea ten ed . The prejudice against 
sp iritua lism  an d  its  im plications in th e  d irection of religion is fa r  
too strong . A gnostics and  the  em pirical school generally  fu lly  
realise  th a t  th e ir  case stands or falls w ith  the theory . I t  is idle, 
therefo re , to  expect th a t  the  key  to th e  m ain position of construc
tive  philosophy will be  y ielded  w ithout a struggle . M eanwhile ifc 
speaks little  for the  ta c t  of sp iritua list cham pions th a t  the p resen t 
‘conspiracy of silence’ in  the  face of th is  neo-M aterialism  should 
have lasted  so long. T he a ttack s on th e  obsolete system s of D r. 
B u ch n er and  o thers of sim ilar persuasions are no longer opposite ; 
th ey  are  a ttem p ts  to  * ann ih ila te  th e  slain .’ U nless we are to incur 
a  risk  of seeing th e  ris in g  genera tion  accep ting  the  assum ptions of 
th e  new  psychology as unchallenged  tru th s , it is h igh  time thafc 
th e  scene of controversial b a ttle  should be shifted and  the rea l 
s trongho ld  of m odern negationism  invested . The paper now con
cluded will have fulfilled its  object if it  succeeds in  any way in 
d raw in g  a tten tio n  to  th is  im portan t need.

E . D o u g la s  F a w c e t t ,

* “ Uontemporary Review/’ J.878«



W ILL AND IT S  R E L A T IO N  TO CONSCIENCE .

TH E much vexed question as to  th e  n a tu re  of th e  hum an will 
has d ivided th e  th in k in g  w orld  from  th e  earliest tim es, and  

the problem  seems to be now as difficult of solution as ever. Bufc 
there  is no th ing  to w arran t th e  belief (en terta ined  by some) thafc 
the  difficulty is insoluble. E ach  new  a ttem p t to  th row  lig h t on tho  
subject m ay no t m ake it  qu ite  clear, b u t it may, I  should ra th e r  
say m ust, b rin g  us nea re r th e  tru th  even though th e  p rogress m ade 
be alm ost inappreciab le. The obstacle before us is not in su rm oun t
ab le ; an d  if i t  is an y th in g  sho rt of th a t  we need  no t despair of 
g e ttin g  over i t .

To approach  th is  question in  th e  r ig h t way, we m ust ta k e  m an 
an d  his pow ers in  th e ir  re la tion  to  th a t vast assem blage of forces 
w hich we call th e  universe. To do otherw ise w ould be a  fa ta l mis
tak e . A ll creation is one a rticu la te  whole, com prising  an  infin ite  
m ultip lic ity  of objects, b u t of w hich  no ind iv idual m em ber is in d e
pen d en t of th e  rest. To have a com plete know ledge of th e  b ranches 
of a  tre e  you m ust know  the  tru n k  and  the  roots a lso ; because th ey  
are  as in tim ate ly  connected th a t  any  one of them  m ust lose its  tru e  
ch a rac te r if separa ted  from  th e  others. T he position of m an in  
th is  w orld is th e  same. To a  very  g re a t ex ten t he is w h at he is 
because of h is surround ings : if you do away w ith  th e  environm ent 
he  is now here. M an’s existence is bound up w ith  th a t  of o ther 
beings, an d  for an  adequate  tre a tm e n t of th e  sub jec t w e m ust 
recognise th is  relation. A n explanation  of m an’s pow ers, in o rd er 
to  be in  the  least satisfactory , m ust therefore  be found p a rtly  in  
him self, p a rtly  in  th ings outside him .

H av in g  ind icated  the  life of enqu iry  to be adopted , we m ust see 
w hat a  m an is, before we a tten d  to  w hat he does. The question is 
too la rg e  to  be d ea lt w ith  in  all its  p a r ts ;  b u t we shall here  con
cern  ourselves w ith  ju s t as m uch of i t  as has a d irec t b ea rin g  on 
th e  p resen t subject. To begin  w ith , we m ust set aside th e  view 
th a t  th in g s  a re  m ere a p p e a ra n ce s ; th a t beasts and  p lan ts  an d  
houses an d  o th e r th in g s around  us a re  so m any unsubstan tia l ideas 
floating  a b o u t; and  th a t  m an him self, w hether observing or observ
ed, is an o th e r delusive phantom . T here m ay be an elem ent of 
tr u th  in  th e  above view, b u t we know  th a t  th is is no t all. E very  
norm ally  constitu ted  m an has a  clear consciousness of him self as a  
rea lity , h av ing  some pow er over th e  w orld in w hich he  lives and 
acts, an d  believes, no t w ithout good reason, th a t  he is in  th e  m idst 
of beings hav ing  a  like  pow er to  influence his destiny. B u t in  dis
cussing th is  question, w hich is m ore or less of a p rac tica l n a tu re , i t  is 
n o t a t all necessary  to  p u t fo rw ard  any argum ents in  proof of th is 
position, and  we m ay tak e  fo r g ra n te d  th a t i t  is so. L e t us, th e re 
fore, adopt the  m ore sensible view  th a t  every m an is a  rea lity  
possessing certain  pow ers. On a  little  consideration, how ever, i t  
w ill be evident th a t these  pow ers have a  common orig in . T hey 
a re  in  fac t not different pow ers, b u t different aspects of th e  sam e 
pow er. This pow er is self. I t  is nofc a collection of d is tin c t forces, 
b n t one (if I  may be allowed to  use th e  word) m any-sided force. 
T he u n ity  of self is not a  m ere a b s tra c tio n : i t  is th e  recognition

of a force which, th o u g h  m anifesting  itse lf in an  endless varie ty  
of w ays, is in rea lity  one.

L e t us now see how th is  force regu la tes its action, as well aa 
how it  affects and  is affected by  o ther n a tu ra l forces. The question, 
in its  com prehensiveness, involves the  whole w orking of th is m ost 
in trica te  m achine, th e  universe, and  is too g rea t and com plicated 
to  be easily se ttled  ; b u t here  again  we shall confine ourselves only 
to  those princip les w hich have an  im m ediate connection w ith  th e  
sub jec t in hand . Theso principles w hich we shall consider here , 
a re  f a ttra c tio n ’ and  f rep u ls io n / In  one w ay or another and u n d e r 
differen t nam es, th ey  seem to be busy w ith  all forms of existence, 
an d  go a  g re a t w ay to  explain  them . T ake, for instance, a piece 
of chalk . You press i t  w ith  your h an d  and  find th a t it is hard . 
W h a t does th a t m ean ? The partic les of chalk do not speak ; bub 
th ey  m ake you un d erstan d , in a m anner no t to be m istaken, thafc 
th e y  w ill keep to g e th e r and  resist you as long as they  can. The 
deep-seated  anim osities am ong anim als po in t to  the  same princi
ples. O ut of m any cases th a t  can be cited, le t us tak e  th a t of two 
bullocks ea tin g  from  th e  sam e pile of g ra in . They ea t as m uch 
a n d  as fa s t as possible, and  try  every  now and then  to  gore each 
o th e r’s sides w ith  th e ir  po in ted  horns. Exam ples like these m ay 
be m ultip lied  indefin itely , b u t th e  two given above will serve to  
illu s tra te  th e  w ork ing  on a  very  g ran d  scale of these two princip les 
in  na tu re .

I t  is scarcely necessary  to  say th a t the  tw o principles im ply each 
o th e r ; th a t  th ey  do no t an d  in  the  n a tu re  of th ings cannot work 
in  separation . The p rincip le  of a ttrac tio n  m ay help  to b rin g  
th in g s  to g e th e r an d  to form  com binations, bu t these m ust inevit
ab ly  keep out and  oppose o ther th ings and  com binations of th ings, 
th u s  to carry  on th a t p e rp e tu a l s trife  w hich forms the  main fea tu re  
of all existence. R e tu rn in g  to our subject, we find th a t hum an 
beings also, like th e  re s t of th e ir  fellow -creatnres, are subject to  
these  laws. In  th e ir  case th e  said principles tak e  the  form of 
desire  and  aversion, tu rn in g  in  m ost cases into pu rsu it and avoid
ance. G overned b y  these  laws, every m an tries to g e t the  largesfc 
possible share  of th e  good th in g s of life and  to  remove all causes 
of m isery. W h en  we go beyond th e  individual we see thafc 
these  principles find th e ir  way to the  fam ily also. F u rther, coun
tr ie s  u nder different G overnm ents b rin g  to g e th er all the ir parts , 
a n d  by  p reserv ing  in te rn a l harm ony, enable them  to enjoy th e  
b lessings of peace ; b u t  th e  union is effected also with a view to  
m ake th e ir  un ited  s tre n g th  fe lt and  respected  by the ir neighbours, 
a n d  to  m ake common cause ag a in st foreign foes w henever th e re  
should be an occasion fo r it. B u t all does not end here. A s we 
proceed  fu r th e r  an d  rise  above m ankind  to  contem plate th e  w ork
in g  of these princip les in  th e ir  m ost comprehensive aspect, we find 
th a t  th is  huge e a r th  w ith  all th e  anim als and p lan ts  suckled afc 
h e r  am ple b reast, is d raw n tow ards the sun, and has a t  the  same 
tim e a  tendency  to fall aw ay in  th e  opposite direction ; and fo r 
a u g h t we know to th e  con tra ry  th e re  may be an analogous relation 
betw een our solar system  and  o ther like groups of heavenly bodies 
ep inn ing  and  m oving in  space.



I  m ust say in passing th a t the  p rincip les of a ttra c tio n  and  re 
pulsion cannot explain all hum an actions : they  only app ly  to his 
nature  as self-regard ing . T here  is a h ig h er princ ip le  w hich 
belongs to th e  nobler side of his n a tu re , and  w hich, in stead  of 
m aking him  ru n  a fte r certa in  th in g s  and  flee from  o thers, draw s 
him tow ards th e  to ta lity  of existence, and  inclines him  to acts of 
d isin terested  sym pathy. The foregoing observations will, how ever, 
be of some use in discussing the  n a tu re  of vo lun tary  ac tiv ity  in  
man. I t  m ay be objected  th a t  th is is only ex ternal evidence ; b u t 
i t  is not to be despised on th a t account. S pecta to rs  can som etim es 
u n d erstan d  a  gam e m uch b e tte r  th an  those engaged  in  it. I t  is 
also to  be understood, how ever, th a t  when we avail ourselves of 
th is  k ind  of evidence, it is no t den ied  th a t  th ere  are o th e r sources 
of inquiry  open to  us. The testim ony of consciousness on th is  
po in t is no t to be ignored  ; b u t w hen it  does not lead  to  a sa tis
factory  conclusion, we are  justified  in  supplem enting  i t  by  w hat 
we can g a th e r  from  the  outside world.

W e have now to consider personal ac tiv ity  as it  appears in con
sciousness. I t  is a m a tte r of genera l ag reem ent th a t  conscious
ness discovers the  fact of control over our a c t iv i ty ; opinions only 
differ as to  th e  n a tu re  and  source of th is  control. L ib e rta rian s  
contend  th a t  th e  ego or self possesses a pow er to d irec t its  ac tiv ity  
an d  th a t i t  is free in the exercise of th is  power. Given a single 
m otive, I  m ay or may no t act upon it  as I  please. I f  th e re  aro 
several m otives p resen t to the  m ind, these, instead  of necessarily  
fix ing a p a rticu la r line of action to be adopted by me, only give mo 
an  o p p o rtun ity  to choose one of them . M otives influence me in 
m y choice of th e m ; b u t they  do no t determ ine m y conduct. Ib 
would be absu rd  to suppose th a t  w hile these m otives s tru g g lo  for 
suprem acy w ith in  m y b reast, I  only s tan d  by and  w atch  them , 
un til a t len g th  one of them  overcomes the  rest, and  then  follow ing 
up  th e  v ictory , catches hold  of me and  d rags me in to  action . 
N ecessitarians, on the  o ther hand, declare  th a t th e re  is an  in v a ri
able sequence betw een m otive and  action. Given a m otive, tho  
action necessarily  follows. If , how ever, a m otive fails to w ork 
i t  is because i t  is coun terbalanced  or outw eighed by  some o th e r 
m otive. W h en  th e re  are several m otives clam ouring fo r fulfilm ent 
a t  th e  sam e tim e, the  strongest m otive prevails over th e  re s t and  
leads to  action . The relation  betw een m otive and  volition is thafc 
of cause and  effect. Given all the  m otives in a p a rticu la r case, wo 
can pred ic t th e  action w ith as m uch ce rta in ty  as we can p red ic t 
physical effects w hen physical cause are  know n to us, w hich, how-* 
ever, would be im possible on the  free-w ill hypothesis.

The above is b u t a very  im perfect view of the  tw o opposite cu r
re n ts  of th ough t, bu t the  lim its of th is p ap e r do no t perm it of more 
th a n  a cursory glance a t them . I t  is equally im possible here  to  do 
ju stice  to the ir respective m erits, and  w ith  a few g enera l rem ark s 
I  pass on to  my own hum ble view of the  m atte r. N ecessitarians, 
I  th ink , occupy a very  strong  position, b u t then  they  a tte m p t too 
little . No voluntary  actions can be perform ed w ithou t a m otive. 
T his the  L ibertarians do not d e n y ; indeed  it  would be im possiblo 
to  do otherw ise. All personal actions m ust have a beg inning , and

th a t beg inn ing  in  th e  m otive.* A nd again , when there  aro conflict
in g  motives ten d in g  in d ifferent d irections, w hat can be moro 
reasonable th an  to  suppose th a t th e  one which ends in  action is 
th e  strongest. This is a very  safe position, and so long  as m otives 
a re  com pared in th is way, i t  will ^e difficult to drive N ecessitarian
ism from  its stronghold . W h a t we require, however, is a classifi
cation  of m otives d e te rm in in g  th e ir  re la tive  stren g th  irrespective 
of th e  resu lt in any p a rticu la r case. I f  m otives derive th e ir  s tre n g th  
from  any  peculiarities in th e  ind iv idual or in  the external circum 
stances in which he is p laced, th o se  peculiarities m ust bepoin ted  out. 
B u t th is  is no t done, and  N ecessitarian ism  accomplishes its object 
by  a  su rer and easier m ethod . W hile  m otives exchange blows, th e  
N eccessitarian  looks on : he can afford to  w a i t ; and  when th e  
s tru g g le  is over and  v ictory  has declared  fo r one of them , he points 
i t  ou t to you. B u t th e  rea l difficulty does no t lie here, i t  is con
n ec ted  w ith  the  n a tu re  of th e  m otive itse lf. W h a t th en  is a  
m otive ? Bain, Mill, and  o thers of th e ir  w ay of th in k in g , tell us 
th a t  it is e ither an ideal p leasure  or an ideal p a in ; th a t  we pursue 
th e  one and  avoid the  o ther. B u t in th e  face of so m uch diversity  
in  th e  n a tu re  of p leasures, g iv ing  rise to  such an infinite varie ty  of 
pu rsu its , it  is no t w orth  m uch to  say th a t  every  person does whafc 
gives him  m ost pleasure, positive or negative . I t  w ould be as well 
to  say th a t every  ind iv idual does w hat he does, fo r reasons besfc 
know n to himself. N ecessitarianism  in its  p resen t form  gives only 
a  very  inadequate  account of personal actions, though it cannot bo 
den ied  thafc the theory , so fa r  as it  goes, res ts  on solid g round . Ifc 
is, how ever, to  be borne in m ind  th a t so long as hum an actions 
have not been divided in to  well-defined classes, a  philosophy of 
personal actions cannot be constructed .

L e t us now tu rn  to L ibertarian ism . To begin w ith, th e  term  
r freed o m / as applied  to  vo lun tary  ac tiv ity , though ap p ea rin g  to  
liave a positive form , contains in  rea lity  a negative  idea. I t  only 
m eans th a t th e  will, unlike all o th e r n a tu ra l forces, obeys no fixed, 
in v a riab le  laws. Now considering th e  com plex n a tu re  and  th e  
vas t v arie ty  of hum an actions, th e re  is no w onder th a t  th e  in te llec t 
should  g e t confused and  bew ildered , and fa il to  discover th e  p r in - ' 
c ip le or princip les which underlie  such actions, and  b ind them  in  
sp ite  of m any seem ing irreg u la ritie s  in to  a  harm onious system . 
Tho ta sk  is no doub t one of g re a t difficulty, requ iring  a b read th  
of view w hich should  em brace an  infinite m ultip licity  of facts so 
dissim ilar in na tu re . B u t we have no r ig h t to  presume th a t  th e  
will is absolutely  free  and  am enable to  no laws, simply because we 
do no t find them . I t  w ould be reg a rd in g  our though ts as tho  
m easure of all existence : i t  w ould be ex a lting  our ignorance in to  
om niscience. Ifc m ay, how ever, be said on the  o ther side thafc 
considering  th e  re ign  of law  in  all o ther p a rts  of th e  universe, if 
we a re  to presum e any th ing , we m ust presum e th a t th e  will is  sub
je c t to  laws, only we havo no t y e t go t a t  them . T he problem  as

* A large proportion of our actions com e from surcharge of nervous energy. 
This tendeucy to “ do” som ething expands itself along the line of least resistance, viz., 
in actions tliat are habitual and liave become almost autom atic; anything like truo
• noijvr, which im plies desire and calculation, is absent hi tllCK* cafiOS, which proba
bly out-juuinbtT our really wuliYecl onus.—E d t



to  the  n a tu re  of th e  will m ust rem ain  an  open question, until th e  
laws reg u la tin g  its  exercise have been  ascerta ined . A scrib ing  
absolute freedom  to  will is no solution of the  difficulty : it  is only a  
confession of fa ilu re  an d  m ust be tre a te d  accordingly.

I t  will no t be ou t of place here  to  consider briefly  some of th e  
argum ents advanced  in  support of th e  free  will theory . I t  is a lleged  
th a t we have  pow er to  choose m otives on which to a c t ; th a t  th ey  
do not of necessity  determ ine us to  any  p a rticu la r course ; an d  
th a t th is  choice of m otives to  w hich consciousness testifies, proves, 
beyond doub t, th a t  the  w ill is free . Now w hat is a m otive ? M r.
H . C alderw ood te lls us, i t  is a tendency  to act. Quite tru e . B u t 
is i t  a  tendency  in  th e  ab s trac t ? Or does i t  im ply some thiiig  te n d in g  
to  ac t ? I  have no doub t th e  la tte r  a lte rn a tiv e  will be accep ted  as 
th e  m ore reasonable  explanation . B u t w hat is th is  som eth ing  
w hich ten d s to  ac t ? The only answ er th a t  can be m ade is th a t  i t  
is  self. A  m otive m ay th u s be defined as a  tendency  in self to  
move or ac t in  a  ce rta in  d irection . F rom  th is  it  is quite obvious 
th a t  self an d  m otive are  no t two sep a ra te  th ings, b u t are  re la te d  
to  each o th e r as m a tte r  and  form . W hen  out of m any possible 
m otives, one s ta r ts  in to  actual existence, th e  ind e te rm in a te  self 
becom es determ inate , and  assum es a  definite shape w hich i t  d id  no t 
possess before. I t  is not, how ever, necessary th a t  th e  m otive 
should  pass in to  action. I t  m ay dissolve and  m elt in to  th e  fo rm 
less self, w hich m ay im m ediately a f te r  assum e o ther form s, an d  
th u s  several m otives m ay arise in  consciousness ; b u t as long  as 
each m otive lasts, i t  modifies an d  gives form  to  self and  is no t 
de te rm in ed  by  it. W hen  an action follows a m otive, i t  is only a 
continuation  of th e  m otive, an d  is a  fu r th e r  determ ination  of self 
in  its  ac tiv ity . B u t how is such a  th in g  as choice of m otives possi
b le  ? In  o rd e r th a t  th e  ego should  exercise such choice, i t  m ust 
d isen g ag e  itse lf from  th e  m otives an d  estab lish  itse lf as a  d is tin c t 
en tity . B u t how ever logically d istingu ishab le , m otive and  self a re  
in  rea lity  inseparab le , and  choice by  th e  one of th e  o th e r is ou t of 
th e  question . Choice by  a  person  of a book or a  pen is qu ite  
in te llig ib le , because th ey  have separa te , independen t ex is ten ce ; 

’b u t choice b y  a  be ing  of its own form  is inconceivable.
H ow  p u re  self passes in to  a  m otive is, an d  m ust ever rem ain , an  

im penetrab le  m ystery— a t least so long  as we re ta in  our p re sen t 
m en ta l constitu tion . W henever we know  self, we know  i t  as 
m odified in  some w ay. L e t th e re  b e  m otives or any o th er m en ta l 
sta tes, an d  in  all of them  th e re  m ust of course be  a  c lear conscious
ness of self, b u t of self as lim ited . W h a t th e  p u re  unm odified self 
does, or th e  process, if  any, b y  w hich it  assum es th e  shape  of a  
m otive lies beyond  th e  ken  of consciousness. I t  is only w hen  self 
becomes determ inate  an d  conditioned th a t  i t  em erges from  unknow n 
d ep th s  and m akes its  appearance  before us ; b u t th en  i t  is n o t th e  
determ iner, b u t th e  d e te rm in e d ; i t  has acqu ired  a form , a n d  the  
form  circum scribes an d  lim its it.

A no ther argum ent genera lly  p u t forw ard  in  support of L ib e r
tarian ism  is th a t all persons can  exercise control over th e ir  a tte n 
tion  ; th a t the use of th is  facu lty  shows m ost u n m is ta k a b ly  th a t  tho 
w ill is free, ahd points out the w?y in which perfect moral freedom

m ay be a tta in ed . M otives, i t  is said, m ay be self-orig inated  o r 
m ay arise  independen tly  of th e  will ; b u t th e ir continuance in  
consciousness as well as th e ir  influence on th e  will depends upon 
ourselves. Given a  m otive to do w rong, it is quite possible for ua 
to  neu tra lize  and  destroy  it  by  w ithdraw ing  our a tten tion  and  fix
in g  i t  on some o ther ob ject. I f  motives gain  s treng th , it  is because 
we feed  them  w ith  our a tten tio n  : le t us do otherw ise and  we can 
very  easily  overcome an d  g e t rid  of them .

Now th e re  can be no d o ub t th a t we exercise some control over 
our a tten tio n , and  w eaken  or s tren g th en  our motives by so doing. 
B u t is th is  pow er un lim ited  ? A re  th e re  no laws regu la ting  ita 
exercise ? Is  i t  possible fo r us to a tten d  to  any th ing  or tu rn  our 
a tten tio n  from  it  a t p leasu re  ? By no m eans. I t  is quite conceiv
able th a t  a  person should have perfec t control over his faculties 
an d  em ploy them  in any  d irection  he p le a se s ; b u t th e  question is; 
can  all m en, or even a very  small proportion  of them , actually  do 
so ? T he fac ts of rea l life would give an  em phatic denial to th e  
assertion . M en m ay p re ten d  to believe— and  the  belief though  
w rong, m ay still be  hon est— th a t they  can w ith equal ease a tten d  
to  one th in g  or to a n o th e r ; b u t a close an d  careful observation of 
hum an life , as i t  is, shows th a t we can exercise th is  pow er 
only w ith in  very  narrow  lim its. I t  is quite  easy to  tra n sfe r  oui1 
th o u g h ts  from  one object to ano ther, and  again  from  the  la tte r  to  
th e  form er, if we are  ind ifferen t to both. L e t there  be, how ever, 
an  ob jec t in  w hich we a re  deeply in terested , and  i t  would be n6 
easy  m a tte r  to  d iv ert our a tten tio n  from  it. L e t a  m an have hia 
son a ttack ed  by  a wolf, o r h is house se t on fire, and  te ll him to 
th in k  of som ething else. I  fea r the  advice will be qu ite  th row n 
aw ay upon him . A tten tio n  is the  steady flow of m ental ac tiv ity  
in  any  direction , b u t the  course which it  takes in any  p a rticu la r 
case, is de term ined  by  law s as rigorous as any  other. W hatever 
th e  degree  in  w hich th is  pow er m ay exist, it always falls in w ith  
th e  se ttled  tendency  of th e  individual mind. T here m ay a t tim es 
be  a  s ligh t deviation from  th e  p a th  thus m arked  by  n a tu r e ; b u t 
i t  canno t last long. A  m iser m ay for a short tim e m ake an effort 
to  th in k  of th e  sufferings of a  n ea r re la tion  s tan d in g  before 
h im  an d  appealing  to  his sym path ies; b u t before long he finds 
h is benificent in ten tions th ru s t out and  replaced by th ough t 
of g a in  and  th e  consequent unw illingness to render assistance 
w here  it .is  so m uch needed . On the o ther hand, a m an who haa 
a ll his life p rac tised  th e  v irtue , benevolence, will find i t  ex 
trem ely  difficult to  forego th e  luxu ry  of doing good an d  causing 
happ iness to  o thers w here he has th e  pow er to do so. I  do n o t 
th e re fo re  m ean th a t th e  hum an m ind is powerless only on th e  
w rong  side, w hen s tru g g lin g  against evil propensities : i t  is some
tim es equally  powerless on th e  side of virtue, when try in g  to de
p a r t  from  th e  r ig h t course. C ircum stances ex ternal an d  in te rn a l 
p rov ide channels for th e  d ischarge of m ental en e rg ie s ; and  th e  
channels so p rep ared  m ould th e  course of life. Some m en m ay 
be d espera te ly  w icked ; o th ers  m ay be incapable of w rong ; and  
betw een  th e  . tw o extrem es m ay be found persons possessed of 
d ifferen t degrees of m oral p e rfec tio n ; jtjut all are confined within;



lim its which n a tu re  has assigned  them , and  power of contro l over 
a tten tion  in  th e  sense of ab ility  in  an  ind iv idual to  overleap  these  
natu ra l barrie rs , change his destiny , and  g ive  any  tu rn  w h atev er 
to  his life, is only a  fiction.

B ut le t us see how th e  m istake  arises. The e rro r, I  th in k , is 
due  to  a m isin terp re ta tion  of th e  testim ony of consciousness, a ris
in g  from  a  superficial know ledge of th e  facts to  be exam ined. A  
m ore in tim ate  acquain tance  w ith  m en ta l phenom ena an d  a  deeper 
in s ig h t in to  th e  genera l re la tions of th in g s m ust, how ever, dissi
p a te  all d oub t and  u n ce rta in ty  as to  th e  n a tu re  of th e  will, 
.and  pave th e  w ay for a sa tisfac to ry  solution of tho difficulty. I t  
is said , an d  w ith  tru th , th a t  we have a  c lear consciousness of 
b e in g  free  in  perform ing  our actions. M r. H . C alderw ood in  
critic is in g  M r. M ill observes :— “ M r. M ill says, ‘ To be conscious 
of free-w ill m ust m ean to  be conscious, before I  have decided, th a t  
I  am  able to  decide e ith e r w a y / No, th a t  would no t be conscious
ness of free-w ill, b u t only conviction of possessing such a  pow er. 
To be conscious of free-w ill m ust m ean to  be conscious in  decid ing  
th a t  I  am  decid ing .” Now th e re  is no deny ing  th e  m en ta l fac t 
s ta ted , b u t i t  does no t prove th a t th e  w ill is free . I t  is of course 
I  who d ec id e ; b u t am I  in so decid ing  independen t of a ll laws ? 
C ould I  have decided o therw ise ? W e m ust have sufficient evi
dence before we can answ er these q u es tio n s ; b u t evidence th e re  is 
none beyond our own ig n o ra n c e : we can only say th a t  th e  laws, if 
any , are  no t know n to us.

On th e  o th e r h an d  it  is qu ite  easy to account for th e  abso lu te  
freedom  w hich we seem to  enjoy. E xercise  of will is connected 
w ith  th e  active side of s e lf : i t  is self as ac ting . A nd  th is  activ ity , 
a s  seen in  consciousness, m ust ap p ear to  be f r e e ; because th e re  ia 
only  one force a t  w ork unopposed by  any  o ther. W e lose ou r sense 
of freedom  w hen we are  aw are of some o th er force o p era tin g  
a g a in s t us. Tie a  m an’s hands an d  legs, and  he is n o t free  to  
w alk  ; because th e  rope resists  him . B u t w here th e re  is no con
scious re s tra in t im posed from  w ithou t, a  sense of freedom  m ust 
p revail. Such is th e  case w ith  w ill : its  exercise, w hen no t in te r 
fe red  w ith  b y  some o ther force, m u st ap p ea r to be free . B u t th e  
question  to  be  se ttled  i s : Does th e  w ill, considered in  itse lf, and  
indep en d en tly  of any  ex te rn a l forces, obey no laws ? I t  m ay be 
a rg u e d  th a t  th e re  are  no such law s, since we do no t feel our sub
jection  to  them , a n d  a re  no t constra ined  in  our actions. B u t i t  need 
no t be so. T he reason w hy we look fo r such proofs is th a t  we are  
so fam iliar w ith  artific ia l law s m ade by  th e  G overnm ent un d er 
w hich we m ay be liv ing . W e feel our subjection to  such laws, 
because th e  ru le rs  and  the  ru led  are  separa te  beings, an d  we carry  
these ideas to  an  explanation  of n a tu ra l laws. B u t law s of n a tu re  
do no t exist independen tly  of th e  forces w hich they  g overn  : they  
a re  on th e  con trary  in h e ren t in  them . So also w ith  w ill. T he 
n a tu ra l laws w hich reg u la te  its  exercise cannot ap p ear as ex te rn a l 
re s tra in ts  or m ar our sense of freedom , because th e  law s w ork  in  
a n d  th ro u g h  th e  will itself.

I kbai* K ishen S harcu,
{To le continued)

T U E  P R O P H E C Y  O F  T H E  B H A G A V A T  A  A S  TO  
T U E  F U T U R E  R U L E R S  O F I N D I A .

(Continued fro m  page 334.)

D O W N  from  th e  fam ily  of Y udh isth ira  up to the  A ndhras, tho  
Bh& gavata P u ra n a  g ives th e  nam es of the various kings* who 

belonged  to each fam ily. I t  does not, however, give the  names of 
th e  k ings of th e  seven fam ilies beg in n in g  from the A bhiras an d  
e n d in g  w ith  th e  M annas. A fte r  the  M annas it again begins w ith 
ind iv idua l nam es. Does i t  m ean th a t th e  in tervening  families a re  
a ll of foreign  ex trac tio n  ? I  have now rap id ly  passed over a period 
of 2,147 years from  320 B. C. to  1827 A . C. Before passing on to 
th e  fu tu re , I  should  like  to  say  a  few w ords abou t th e  period 
w hich in te rvened  betw een  Y ud h isth ira  and  C handragup ta . The 
p re sen t y ear 1890 is th e  4337 th  y ea r of Y ud h ish th ira ’s era. Says 
V arah am ih ira  :—

“  2526 added  to th e  c u rre n t of th e  e ra  of Salivahana gives 
th e  e ra  of Y u d h ish tliira .”  T his is th e  1811th y ear of the  Saka 
e ra , an d  hence th e  (1811+ 2526= 4337) y ear of the  e ra  of Y udhis
th ira . K in g  C h an d rag u p ta  is now 1 8 8 9+ 320= 2209  years old. 
H ence  Y ud h isth ira  ru led  2128 years before C handragup ta . This 
period , accord ing  to  th e  B h ag av a ta  P u ran a , was covered by the  
N an d u s , th e  S h ishunagas, th e  P rad y o tas , th e  M agadhas, and  the  
fam ily  of Y ud h isth ira . T he N andus a re  said to have ru led  a 100 
yea rs . T his takes us to  420 B. C. The S h ishunagas tak e  us to 780
B. C. The P rad y o ta s  ta k e  us to  918 B. C. The rem aining two 
fam ilies are  said to  have ru le d  each for a 1,000 years. The M agadha 
k in g s  are  24 in num ber, an d  those of the  fam ily of Y udhisth ira  28. 
F o r  th e  form er we g e t an  average  of about 40 years for each 
k in g , and for th e  la tte r  even less. This is by no m eans aga inst 
h u m an  probabilities, an d  th e re  is no reason w hy th e  B hag av ata  
should  no t be te llin g  us a  sim ple tru th  in  th is  pa rticu la r. I t  is 
r a th e r  h a rd  to  d isbelieve th e  testim ony of concrete nam es, and  
w ho know s if th e re  m ig h t have been  m ore nam es in  these  fam ilies 
w ho w ere no t rea l k ings in  th e  estim ation of th e  h igh ly  m etaphy
sical au th o r of th e  B hag av a ta  ? W e m ust therefo re  take  it  for certain  
th a t  th e  in terval of 1,530 y ea rs  from  P rad y o ta  to Y udhisth ira  was 
covered by these tw o fam ilies to g e th er. The fam ily of Y udhisth ira  
en d ed  in  1448 B. C. w ith  K shem aka, th a t  of th e  M agadhas in  918
B. C. w ith  R ipun jaya .

D ism issing these fam ilies w ith  th is  ra th e r  b rie f notice, I  now go 
to  th e  fu tu re . T he p re sen t ru le rs  of In d ia  are, according to th e  
B h ag av a ta  P u ran a , th e  M annas . T heir re ign  begins in  1827, and  
w ill te rm ina te  in  2127 A . C., 238 years hence,

I  rem em ber hay in g  been vaguely  to ld  b y  some P a n d it, while I  
w as y e t a  s tu d en t in  L ahore, th a t  th e  S ansk rit word for an  E nglish
m an  w as M anna, an d  th a t  th e  E ng lish  (Mannas) w ere spoken of in  
o u r sacred  books as th e  p re sen t ru le rs  of Ind ia . A t th a t  tim e I  
rece ived  th e  in form ation  w ith  a  sort of indifference, w hich i t  is 
needless fo r me to  a ttem p t to  define. B u t th e  fac t was b rough t to  
m y  notice again  about a  y ea r and a half back. This time i t  was in



a way which could hard ly  fail to  ca rry  conviction. I  shall m ention  
th e  occasion as it  is sure  to be in te re s tin g  to some a t  least of m y 
readers.

There is in  M eeru t in th e  possession of a B rahm in, one of th a t  class 
of works w hich in  the  Theosophist h ave  been  called th e  N a d ig ra n 
tham s. T he book is nam ed B h r ig u  S a n h i t a .  I t  appears th a t  th e  S ag e  
B hrigu  w rote a  book on astro logy, and  th a t one of th e  ch ap te rs  
of th is book was the K und ilyadhyaya, th e  ch ap te r on H oroscopes. 
This ch ap te r contained, by w ay of illu s tra tin g  the  laws la id  dow n 
in  o th e r p a r ts  of th e  w ork, a good num ber of possible h um an  
figures w ith  a  fu ll descrip tion  of th e  life of the  ow ner of th a t  F ig u re . 
I t  appears m oreover th a t  a f te r  B hrigu , th e  s tu den ts of B h rig u ’s 
book— u n d e r th e  gu idance of h e red ita ry  teachers of cou rse—used  
as a ru le  to fo recast a  num ber each of possible F ig u res , an d  d e
scribe fu lly  th e  life of th e  ow ner. In  course of tim e th e  ch ap te r on 
illu stra tiv e  horoscopes swelled in to  an  enorm ous volum e, co n ta in 
in g , as trad itio n  says, a lakh  or m ore of horoscopes. Some of these  
horoscopes a re  decidedly la te r  th an  320 B. C., using  as th ey  do th e  
w ord nanda  as equ ivalen t to nine.

I t  is th e  ch ap te r on H oroscopes only th a t  is now p o pu larly  know n 
as th e  B h rig u  S anhita . The re s t of th e  book ap p ears  to  have  
been  lo s t ; a t least I  have never y e t come across a  m an possessed 
of th e  rem ain ing  portions.

Now th e  am ount of astro logical skill w hich th is  book show s 
is  sim ply m arvellous. I f  any p a rticu la r m an’s horoscope comes ou t 
of th e  enorm ous heap  of horoscopes w hich now co n stitu tes  th e  
B h rig u  S an h ita , we find i t  g iv ing , w ith  m arvellous precision ,
1. The tim e w hen th e  m an first hears th e  w ords of B h rig u  ; 2. 
W h e th e r he him self is the  first to  h e a r  it  or a frien d  of his, o r of 
h is fa th ers , & c .; 3. W h e th e r th e  ow ner of a horoscope is a  m an or 
a  w om an ; 4. To w h at caste does th e  ow ner belong  ? &c. &c.

The B h rig u  S an h ita  holds th a t  a  m an  born  d u rin g  th e  first five  
trutes* (o u t of the  60 tru te s  of a vipala) is a B ra h m in ; d u rin g  th e  
Second five trutes (6 to  10) a K sh a tr iy a  or a K a y a s th a ; d u rin g  th e  
th ird  five  trutes  (11 to  15) a  V a ish y a ; d u rin g  th e  fo u rth  (10 to  20) 
a  S u d ra ; &c. &c.

A s y e t I  hav e  seen only two horoscopes of E nglishm en. One of 
them  w as b o rn  a t  28 tru te s , th e  o th er a t  27. I  do no t as y e t pass 
any opinion on these asto u n d in g  fac ts. The facts, how ever, a re  
th e re . I  took  th e  g re a te s t possible precau tion  w ith  re g a rd  to  
every horoscope I  saw in  th e  B hrigu  S an h ita . I  have come to  see 
several horoscopes in  w hich th e  positions of th e  p lan e ts  b e in g  th e  
same, th e re  w as only a  d ifference of one or tw o seconds in  th e  tim e 
of b irth . A n d  y e t th e  h is to ry  of th e  ow ner of th e  one differed  
from  th e  o th e r ! So m uch fo r th e  book. I t  w as in  th is  book th a t  
I  tr ie d  to see if I  could find th e  horoscope of an  E ng lishm an . Thia 
gen tlem an  was born  in  In d ia , an d  n o th in g  was know n of h is horos
cope excep t th e  tim e of b ir th . T h e  p re se n t ow ner of th e  book knew  
n o th in g  of th e  gentlem an. T he horoscope, how ever, w hen  i t  cam©

* 60 trutes =  one vipala; 60 vipala =  1 p a la ; 60 pala =  one g h a ti; one ghati ==s 
£4 minutes j 1 pala =  | m , j  X Yipala =  Va-m* =  f  second ; 1 t r u t e s s e c o n d .

ou t of the  book, told me th a t  th e  owner was a Manna. Since th a t 
day  I  doubt no t th a t th e  w ord M anna  m eans English, a lthough it  
is qu ite  possible th a t it m ig h t m ean E uropean. This cannot be 
ascerta in ed  unless a num ber of o ther foreigners born , if possible, 
in  In d ia  (because I  do n o t know  if b ir th  in Ind ia  be necessary  fo r 
a  m an’s horoscope to be found  in the  B hrigu  Sanhita) come fo r
w ard  w ith  the  tim e of th e ir  b ir th  to see if the  B hrigu S an h ita  m akes 
any  m ention of them .

So far, however, as I  can  see, th e  w ord Manna denotes no o th e r 
na tio n a lity  except th e  E ng lish . The B hag av a ta  groups into separate  
fam ilies those foreigners who have come separately as ru lers into 
In d ia . Thus from  th e  S laves to  th e  Lodis it  groups all of them  
in to  th e  Turushkas. N one of th e  in te rv en in g  fam ilies came from 
w ithou t. The M oguls how ever came separately in to  Ind ia . They 
a re  therefo re  spoken of as a d istinc t fam ily— the G urundas. In  the  
sam e w ay the  M annas m ust rep resen t one fam ily of th e  p resen t 
ru le rs . T here is th u s no doub t th a t  th e  word M anna*  means 
E ng lish . The B hagavata  m akes th e ir  re ig n  to begin  in 1827 A. C. 
N ow  th e  fac t of L o rd  A m herst h av ing  m ade in th a t year the for
m al d eclara tion  spoken of above, is a very  stran g e  coincidence. 
T h e  follow ing is a quo ta tion  on th is  po in t from  L e th b rid g e ’s 
In tro d u c tio n  to  th e  In d ia n  H isto ry  :—

“ In  18*27, L ord  A m herst w ent to  Delhi, and solemnly inform ed the K ing  
of Delhi (the rep resen tative of the  old M ogul Em perors, who a t this tim e 
was in  receip t of a pension from  th e  B ritish  G overnm ent) th a t the  E nglish  
were now the  param ount pow er in  India. U p to  the period of this decla
ra tio n  the  rep resen tative of the  M ogul Em perors had been regarded  as 
nom inally L ord  Param ount of Ind ia , though  his power had long before really  
passed in to  th e  hands of th e  B ritish .”

T he E nglish  will re ign , says th e  B hagavata , for 300 years, up to 
2127 A. C.

W h en  these are  gone th e  k ingdom  will pass to th e  K i l a k i l a  
fam ily . F ive  of these k in g s  w ill re ig n  fo r 106 years. This takes us 
to  2233 A. 0 . A fte r th is  a re  m entioned th e  nam es of k ings and  
fam ilies, b u t no period is a llo tted  to  them . W e are  th u s b ro u g h t 
to  th e  contem poraneous k in g s of Avante , K ashm ir, S indhu, Chan- 
d rab h a ja , &c.

N o th in g  is said  of th e  ru le  of these fam ilies from  P arik sh it to  
th e  four contem poraneous fam ilies of th e  A ndhras (7 k ings), th e  
K ansha las (7 k ings), th e  V idu rapa tis  and  th e  N ishadhas, except in  a

* I t  is always very difficult to find out the history of a proper name. Why should 
fche English be called M annas, and England M anna desha ? Has the word any con
nection with M a n  (The Isle of) and the M e n a i  (Strait). Jn the I s l e  o f  M a n  ia 
spoken Manx. Is it not possible tha t the tribe which speaks this dialect, might 
have at one time been the head and leader or the predecessor of the other Celtic 
tribes ? England during the dominion of the Kelts, or at some time before that, 
might have been the land of M a n  just like the Isle of M a n .

The old name of the Island of Anglesea was M o n a ,  the chief sanctuary of the 
[Druids, and the straits which connects this island with the main land is called 
M e n a i .  One can hardly resist the conclusion that the word M anna  (Sans.) is the 
game as the Western M an, M ona , M s n a i .  Apparently there was a time when the 
ancient Hindus knew of England as the land of the people who now speak M anxy 
i  tribe of the Kelts, whose priests were the Drnids of M o \ a .  In after times they 
applied the word generally to overv tribe who afterward?: occupied England. England 
remained to them always Manm\ clefiha (the country of the Mannas), and tlie inlia' 
bitanis thereof, the M a n s a s ;



general way th a t, a f te r  th e  d e p a rtu re  of K rishna , v irtue  w ill de
cline in the  land . Of P u ran jay a  of M agadha , how ever, w ho comes 
a  little a fte r or ab o u t th e  same tim e, i t  is sa id  th a t  he will estab lish  
th ree  new classes of m en in stead  of th e  B rahm ins, th e  K sh a triy as , 
and th e  Y aishyas. These classes w ill be respectively  nam ed 
Pulinda, Y udu, an d  M adraka . F o r  th is  ac t of h is K ing  P u ran jay a  
is honoured w ith  th e  ep ith e t of d u rm a ti , a  fool.

If , however, we ado p t th e  second read in g  given above, th e  tra n s la 
tion w ould be a  l ittle  d ifferen t. I t  w ould  ru n  as follows :—

“ A no ther D urm ati will estab lish  th e  V arnas, P u linda , Y u d u , 
and  M ad rak a ; an d  th e  m ajo rity  of h is sub jects will be ou t of tho  
B rahm anic p a le .” In  th a t  case th e  k in g  will n o t be P u ra n ja y a  
b u t ano ther. D urm ati m ig h t be his nam e, or a  m ere ep ith e t.

A fte r th e  B ahlikas, various p a r ts  of th e  coun try  are  given to  
various ru le rs , an d  these  ru le rs  a re  m ade to  possess all th e  vices of 
k in g s.

“ These ru le rs  w ill be Sudras, V ra ty as , M lechchas” ...........................
“ They w ill be g iven  to vice and  falsehood, g iv in g  little  ch a rity , 
hav ing  easily excitab le  tem pers, th e  slayers of women, ch ild ren , 
k ine  and  B rahm ins, g iven to  a d u lte ry  a n d  th e  app ro p ria tio n  of 
o th e r people’s w ealth . T hey  w ill go as soon as th ey  come, th ey  
w ill have little  s tre n g th , and  will be sh o rt lived, they  w ill be
im pure, doing no good a c ts . . . , ...... *............T hus will thy  sub jec ts
( 0  ! P arikshid) be troubled  and  destroyed  by  th e ir  k ings, an d  
people will lea rn  th e ir  ways of life, an d  w ill become a  source of 
trouble  to each o th e r .”

This carries us a  very  little  w ay th ro u g h  th e  K aliyuga. A fte r 
th is  the  B hagava ta  passes over in silence a period of abou t four 
lakhs of years, and  then  gives us a very  b rie f sketch of w h at will 
be the condition of hum anity  im m ediately  before th e  ad v en t of 
K alk i.

I t  will be fo r o u r ch ild ren  of th e  seven th  genera tion  to  see if 
ano ther g ifted  seer records fo r th em  in  th e  m eanw hile th e  even ts  
of ano ther five thousand  years or so. T he B hagava ta  evidently  
finishes th e  first ch ap te r of its X l l th  Book w ith  one of such m inor 
cycles.

H um anity  alw ays moves upw ards an d  onw ards. Each new 
cycle is m arked  by  a fresh  wave of sp iritu a l force, from the  cen tre  
of th e  ocean of life we call the Universe. This wave te n d in g  
to  spiritualize an d  p u rify  hum anity , beg ins by  d riv ing  ou t th e  
seeds of anim ality , to il and troub le . T hus w hile th e  h e a rt of 
hum anity is b e ing  purified , th e  sufferings w hich the  flesh is h e ir  to, 
are  coming to  th e  su rface to  d isappear. The sp iritua l influx in  th e  
beginning of m inor cycles is alw ays of lesser s tren g th  th a n  th a t  
in  the  beginning of a  la rg e r  cycle. T hus th e  wave of a  Sa tya  Yuga  
is  fa r  more pow erful th an  th e  m inor waves of a  cycle of 5,000 
years or so. The g re a te r  the  s tre n g th  of these waves, th e  g re a te r  
is th e  am ount of evils w hich th ey  d rive  ou t to  th e  surface in  o rd e r 
to  evaporate and  leave hum anity  so m uch th e  pu rer. T he charac
te r  of these superficial evils is of course alw ays the s a m e ; b u t th ey  
reach  th e ir  culm ination in the end of a  Kuliyugit.

T he forces which are  now acting  on Ind ian  society (and hum a
n ity  in general) a re  sure to drive out in some com paratively sm all 
m easure the vices noticed in the end of the  first chapter, and  th e  
beg in n in g  of the  second chap te r of the  X X IIn d  Book. Thus tho 
second ch ap te r s a y s :—

“ T hen will day by day come to destruction v irtue—truthfulness, cleanli
ness, m ercy and kindness—the leng th  of life, streng th  and memory bv the 
force of Pow erful Trial. W ealth  alone will in the Kali age be the index of 
good qualities, good m anners, and good b irth . Force alone will be the chief 
tac to r in  the  adm inistration of Law  and Justice. In  marriage the onlv £?uid- 
lug principle will be fancy. ( People will not take into consideration Kood 
family, &c). In  trad e  deceit w ill be the principal factor. The only obiect 
ot womanhood and m anhood will be sexual intercourse ; the only indication 
ot -Brahmanism will be th e  sacred thread. Caste-marks only will denote the
asliram as; justice  will become difficult of obtaining w ithout signatures and
seals : too much talking (? power of speech) will m ark learning. Poverty  will 
be the  chief m ark  of wickedness and  outw ard  polish of goodness. Mere con- 
tra c t will constitu te m arriage, an d  a ba th  will be the best adornment. Dis
ta n t w aters will become seats of p ilg rim age; the keeping of hair will be 
considered beauty. The procuring  of food will be the only end of hum an 
l i fe ; and  consistency th e  only m arks of tru th . Cleverness will consist in 

one s fam ily successfully, good works will be done for the sake

W hen th e  earth  will be covered by such bad men, &c., &c., then  will men fly 
to  jung les, will be destroyed by hunger, th irs t and  death of men, &cM &c. . 
I h e  h ighest lim it of age will be 20 and 30.”

F irs t of all I  shall exam ine th a t  p a r t of the prophecy which 
speaks of our k ings five h u n d red  years hence.

W e a re  a t p resen t be ing  ru led  by the Mannas, and  the one 
g re a t effect of th is ru le  upon our political life will be tb a t we shall 
learn  th e  a r t  of self-governm ent. “  As is the king, so are  the  sub
jects, is a  well-known In d ian  proverb. The English coming in to  
con tact w ith us as ru le rs  cannot b u t teach us the  value of th e ir 
institu tions, and  cannot b u t instil in our h earts  the  love of political 
freedom  which is so very  d ea r to them selves. I t  is one of the sim 
plest an d  most universal laws of n a tu re , and  its operation is always 
resistless. The signs of th is political education are a lready  visible, 
and  sooner or la te r th e  signs a re  su re  to become the th ings signi
fied. T he forces which na tu ro  puts forth are  never w ithdraw n 
until and  unless thoy have h ad  tlieir fu llest m anifestation on tlm 
physical plane. The a ttem pts a t  m anifestation may be for somo 
tim e unsuccessful. N atu re , however, is never despairing ; it never 
sits s ilen t over its fa ilu re s ; b u t comes back w ith redoubled force. 
By the time the M annas leave us— 2127 A. C., we shall have learn 
ed th e  a r t  of self-governm ent. W e have now to see w hat is likely  
to be the  effect of th is force of self-governm ent when the  M annas 
are  gone. As long as th ey  a re  here and our Rajas and  M aharajas 
are  k e p t in salu tary  check, w e m ay hope for undisturbed  peace. 
B ut w hen they  will be going, our ru ling  princes are su re  to be left 
loose. The same dram a which was played when the M oghul domi
nion was being  w recked in to  pieces is sure to be p layed again. 
B ut th is  tim e is sure to  be in troduced  another and a  more power
ful force.^ I  h a t force is the People\s Spirit of B ritish  Self-govern
m ent. F o r a  time thia sp irit is sure to receive a  check. Somo 
brief resp ite  will be secured  by K ing  B hutananda and his im-
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m ediate successors, and th en  it  is b u t n a tu ra l th a t various leaders 
of armies should become k ings of various p a rts , independen t of th e  
fact th a t they  are  Sudras, o r B rahm ins, K sh a triy as  o r Y aishyas or 
M lechchas. These men hav ing  never ta s te d  royalty  before , a re  
sure w ith pow er to d egenera te  in to  vice. A du ltery , sh o rt life, th e  
appropriation  of o ther people’s w ealth , a re  th e  n a tu ra l resu lts  of 
euch a sta te  of th in g s. B u t th e  people whom th e  E ng lish  will 
have ta u g h t th e  a r t  of self-governm ent w ill never re s t satisfied  
w ith  th is  so rt of ru le , and  m ay we no t hope th a t  out of a ll th is  
chaos, confusion an d  vice, will em erge 5 or 600 years hence th e  
glorious ru le  of an  In d ian  P a rliam en t ? The artic le  is a lread y  
assum ing b ig  proportions, and  I  m ust th ere fo re  dism iss all m y 
rem ark s upon these  points as briefly  as possible. I  th e re fo re  come 
to  th e  n ex t po in t in  the  prophecy.

“  In  m arriage  th e  only gu id ing  p rincip le  will be f a n c y /’ “ T he 
•only object of wom anhood (or wifehood) or m anhood will be 
Bexual in te rcou rse .”  “ M ere co n trac t (sw ikdra ) will co n stitu te  
m arriage .” Now th e  ch iefest vices of m arriag e  system  have been
fo r sometime p as t.

1. The g iv ing  in  m arriage w ithout th e  leas t reg a rd  to  personal 
o r m ental beau ty , or more properly  w h a t th e  b ride  and  bridegroom  
m ig h t th in k  to  be beau ty ,

2. A n ag g rav a ted  form of th e  same, i. e., ch a rg in g  some m oney 
fo r (or w hich is th e  same th in g , selling) genera lly  d au g h te rs  an d  
Bometimes sons.

These evils m ust be go t r id  off in  th e  in te rests  of h um an ity . 
!th e  hum an soul is th e  freest of th e  free, and  has an in n a te  d islike 
o f  th is sort of slave trad e . T he presence of the  sp iritu a l w ave 
w hich is to  drive  these evils out, is a lread y  visible in  th e  g en e
ra lly  p reva len t ideas of freedom , w hich a re  m ak ing  th e ir  way even 
to  th e  fa ir sex. T he form  w hich th e  p ro tests  aga in st th is  system  
ta k e  ind icate very  clearly  th e  road  we a re  trav e llin g  on. T he 
reactive  force in troduced  by  th is  w ave of freedom  is su re  to  
ca rry  us for some tim e a little  beyond th e  desirab le po in t. F ancy  
alone w ill tak e  fo r sometime th e  place of a ll o th er considerations. 
B u t m ere fancy  is very  sure to  be d iscovered to  be an  inad eq u a te  
fac to r. A ll o th e r  consideration w ill slowly b u t  surely reg a in  th e ir  
p lace. ' F ancy  too will then  tak e  its  p ro p er place and  will th en  be 
nam ed re g a rd  for personal an d  m ental b eau ty , and  th e  fee ling  of 
th e  pair. T he in au g u ra tio n  of th e  new  cycle  w ill th u s  be m ark ed  
by  a reform  in  th e  m arriage  system .

Now, som ething abou t m arriage  by  con trac t. I  have tra n s la te d  
th e  word sw ikdra  by  “  co n trac t.”  The o rd inary  m eaning of th e  w ord  
is acceptance, an d  as th e re  can  be no acceptance w ithou t a  p ro 
posal, both  th e  elem ents of a  con trac t a re  p resen t, an d  sw ikdra  
m eans a contract of m arriage . The elem ent of con trac t is a lread y  
p resen t in H indu  m arriage , b u t i t  has been alm ost crushed  out of 
existence by th e  sacram ental elem ent, w hich again  has d eg en e
ra te d  in to  a  m eaningless sham . T he B rahm o M arriage  A ct is 
sufficient to show the  d irection  in  w hich th e  w ind is b low ing. A ll 
th e  w orld over there  is a tendency  to  sweep off th e  re lig ious ele
m ent in m arriage , and substitute fo r i t  p u re  contract. W h en  th is

is done, its inadequacy will soon be discovered, and  in the nex t 
cycle will have bo th  co n trac t and  sacram ent in p roper and  desira 
ble proportions.

I t  is needless to exam ine o ther heads of the  prophecy m inutely. 
The m ost superficial observer of the  signs of th e  tim es can seo 
th a t  the  prophecy is, and  is likely  to prove true to the  le tte r, an d  
that out of these evils is sure in  the  end to come desirable good.

Rama P jrasad.

A N  IN S T R U C T IV E  C A S E .

I T is no t genera lly  considered a  very  wise th in g  to cu t off y o u r 
nose to spite  your face. S till, s tran g e  to say, our m issionary 

friends are  sometimes g u ilty  of th a t  ex travagance , and  a somewhat 
s tr ik in g  instance of i t  is afforded by th e  trea tm en t m eted out to our 
frien d  and b ro ther M r. A. E . B uu ltjens, b . a. (C antab), f . t. s., by tho 
orders of th e  L ord  Bishop of Colombo. H appily  it is no t M r. B uu lt
jens him self who has suffered, b u t only his nam e; for, fo rtuna te ly , 
in  these days citizens a re  sa feg u ard ed  from  personal ecclesiastical 
ill-trea tm en t by th e  law , and  a ll th a t  th e  m ost in tem pera te  and  
venem ous C hurchm an can do is to  find som ething belonging to  
th e  offender to  ven t his sp ite  upon. Some people find it  soothing 
to  k ick  about the  h a t of an  enem y who is beyond th e ir reach, and  
doubtless th e  good m issionaries of Colombo experience a  sim ilar 
re lie f for th e ir  feelings in  spong ing  ou t a name, th e  owner of 
w hich is p ro tected  from  th e ir  m alice no t only by the  law  in thia 
case, b u t also by his blam eless life and  honorable record.

T he College of S t. Thom as is th e  m ost aristocratic  in stitu tion  of 
lea rn in g  in Colombo, th e  p e t of th e  Lord Bishop of th a t  ancien t 
tow n. To g ra d u a te  th e re  is to  ensure valuable p a tronage  
in  life’s s tru g g le  in  Ceylon, to be converted th e re  from  
B uddhism  or H induism  to  A nglican  C hristianity , a passport 
to  w orld ly  advancem ent. Sm iles, posies, diplomas, fu tu re  snug  
official b irth s— an in v itin g  prospect, indeed  I Vice versd w hat ? 
F row ns of th e  aris tocra tic , social ostracism , obstruction  in tho 
pub lic  service ? N a tu ra lly , fo r th a t  is th e  way re-actionaries of 
all sects t ry  to  p rev en t p ro g ress  : a  base, cowardly, selfish w ay ; 
an d  p u rsu ed  by  none m ore ru th le ssly  th a n  by our H indus, w ith  
th e ir  caste boycottings long a f te r  caste has ceased to m ean sub
s ta n tia l hum an differentiation. H ow ever, caste is an acknow ledged 
p a r t  of th e  p resen t H in d u  relig ion, and  in  observing i t  th e  pioua 
H in d u  is gu ilty  of no violation  of his religious du ty . B u t w ith 
C hristian ity  th e  case is confessedly the  opposite ; and in  punish ing , 
or try in g  to  punish and  crush, young  men who th ink  to  th e  bottom  
of C hristian  theology, and  come ou t beyond as F ree th in k ers , 
A gnostics, M ussalm en or B uddh ists, the  agents belie th e  profession 
of th e ir  C hurch tha t all m en a re  equally  children  of God, created  
b y  him , hence irresponsible fo r the  in tellectual convictions to  
which their thinking may bring  them , Nevertheless, it  is useless



to argue about so confessed an  inconsistency as th a t betw een th e  
preaching and  tho behav iour of A nglican  Bishops and  sm aller 
clerics. N or need we feel su rp rise  afc th e  p e tty  persecution  thafc 
follows th e  y o ung  g ra d u a te  of St. Thomas* College who abandons 
C hristian ity  openly, honestly . O ar p re sen t facts re la te  to  th e  case 
of M r. A . E. B uu ltjens, f .  t . s.

A m ong th e  clever you th  who h ad  passed  th ro u g h  th e  B ishop’s 
educational m ill, th is  young  B urgher, born  a C hristian, d escen d an t 
of the d o u gh ty  H o llanders who once ru led  in the  M aritim e P rovinces 
of Ceylon, was ono of th e  cleverest. Ju d g e  from  th e  follow ing 
lis t of his honours and  prizes :

1880. Ju n io r  Local C am bridge, Class I I ,  in  H onours.
1881. C alcu ta E n tran ce  E xam ination . F irs t Class.
1882. R a japakse  P rize  Rs. 100 for Classics.
1882. S enior Local C am bridge, Class I I I ,  in  H onours an d  d is

tinc tion  in  E nglish .
1883. R ajapakse  Prize of Rs. 100 fo r Classics.
1883. Senior Local C am bridge, C lass I , in  H onours, an d  d is

tinc tion  in  Physical G eography.
1884. U n iv e rsity  Scholarship  of £150 a y ea r fo r four years.
1887. G rad u a ted  in  H onours a t C am bridge U niversity .
Of a scholar so successful, an  in te llec t so b r ig h t and so h ig h ly  

tra in ed , th e  College m igh t well be p r o u d ; and  if a you th  like thafc 
ever needed  push ing— w hich none ever did, fo r he could compel 
F a te  and  snatch  success from  the  very  tho rn -bush  of adversity— ifc 
w ould be no more th a n  n a tu ra l to  expect th e  L ord  Bishop and  h is 
en tire  ‘ T ail’ of follow ers to  join shoulders behind  the  boy 's back  an d  
shove him  ahead . B u t w hat w eaker w ord th an  d asta rd ly  should ono 
use to characterise  th e  a ttem p t to b reak  dow n a young m an who m ay 
have found B uddhism  a  b e tte r  relig ion th an  C hristian ity , because a  
reason able an d  scientific one, and  have m anfu lly  said so to the  public?  
I f  the  p e rv e rt be  w rong so m uch the  w orse for him , and  he m ig h t w ell 
be le ft to th e  C hristian  God to deal w ith  in  his own w ay and  tim e, 
w ithout episcopal in te rfe rence . A nd  if he be w rong, th a t will not ob li
te ra te  his collegiate record  or cancel his classical successes. T he 
L o rd  B ishop of Colombo seems to have th o u g h t otherw ise, for, upon 
M r. B uu ltjen 's  tu rn in g  B uddh ist, accep ting  the  H eadinastersh ip  of 
our B u d d h ist E ng lish  H ig h  School in  Colombo, and succeeding 
M r. Pow ell as E d ito r  of our organ , The B uddh ist, he did a  v e ry  
foolish th in g , a  th in g  to  m ake even a  V estry  C lerk b lush  : i t  w as 
th is. T he academ ical ca ree r of M r. B uultjens was so b rillian t 
th a t it h a d  been  em blazoned on a shield, or tab le t, and  hung  up  
on the College L ib ra ry  w all, to  be seen and  envied of all s tu d en ts . 
T he g raduate  h a d  reflected  distinction  upon  th e  A lm a M ater w hose 
bosom had  nourished  his b u d d in g  b ra in s. W h a t th e  poor L ord  
Bishop did in  his despair, w hen th e  aw ful fac t of B uu ltjen s5 
perversion to B uddhism  came to  h is know ledge, w as— to scra tch  
ou t the  inscriptions on th a t  shield ! E xactly  the  childish pe ttin ess  
of the F rench  revolutionists who te a r  down stree t signs, m onu
m ents and build ings, as though they could thus obliterate tha  
records of F ren ch  history !

Of course th is  s tup id  m eanness arouses ind ignation . B at, a f te r
•V S?"i? ? fUU -lf 1ls. to be congra tu la ted  ra th e r th an  condoled 

w ith  ? H e tran sfe rred  him self from  C hristianity  to  B uddhism , and  
th e  record  of his academ ic trium phs has followed him  from  th e  walls 
ot the  m issionary school to  those of the  Theosophical one S urely  
such a  tra n sfe r  is a  prom otion, ju s t as his own change of fa ith  is a  
p rogress, llie ro  is an o th e r th in g  ; so long as his nam e rem ained 
em blazoned m  the  C hristian  school, th e  missionaries could claim a 
k ind  of p ro p rie ta ry  r ig h t to sharo in his trium phs, b u t now thev  
have m ade us a  p resen t of th a t rig h t, and  nothing rem ains to them  
J U‘ T,th o u Pamhll1. consciousness th a t everyone who looks a t  
th e  B uu ltjens shield w hich now han g s on the  walls of our school 
will sm ile as they  th in k  of th e  im poten t spite of th e  Colombo 
Bishop and  of the  v ictory  won and  th e  prize secured by Theosophy.

W e th in k  th a t th e  B ishop of Colombo has established a  danger
ous p re c e d e n t; f o r ^  tlie  signs of the  tim es correctly,
I . B uu ltjens is not th e  las t of his d istinguished  young  men who 

will g ive  up C hristian ity  an d  come over to u s ; and  if the  Mission
aries erase th e  nam es of all those who d esert them , in a  few years

of m ention ^  ^  h®” * indeed ° f nam es in “ 7  w ay w orthy

H . S. O.

N E U A L A M B A -U P A N IS H A D  O F  S U K L A -Y A J U R -V E D A .
Translated by the KumbaJconam T . S . 

(Continued fro m  p . 235.)
X  S H A L L  re la te  in th e  form  of a Catechism  w hatever should be

, \vn for t?16 rem oval of all m iseries th a t befall these iy-no- 
ra n t c rea tu res , viz., men.

(1.) W h a t is B rahm  (neuter) ?
I t  is th e  C haitanya (consciousness) th a t appears as K arm a an d  

G yana (wisdom) by  m eans of th is vast m undane egg , in whicli 
a re  conta ined  M ahat1 A h an k a ra  (I-am -ness), and  th e  (five) ele
m ents, ea rth  w ate r fire, a ir  and  ak as—th a t is secondless—th a t 
is devoid of all U padhis (vehicles)— th a t is full of all S ak tis  (powers 
personified as fem ales o r m a tte r)— th a t is w ithout beginning  aud 

”  p “re’ pe“ d “1 a” 'i  g “*““ less- 
(^•) W ho is Esw ara and  w hat a re  his characteristics ?
B rahm  hav ing  assum ed th ro u g h  P ra k riti  (m atter)— its S ak ti 

(power) tho nam e (of E sw ara  o r Logos), hav ing  evolved the worlds 
an d  h av ing  pervaded  them , becomes the  ordainer of B uddhi and  
in d ry a s  (organs of sense an d  action) of B rahm a and o thers. H ence  
h e  is nam ed E sw ara (L ord).

(3.) W ho  is J iv a  ?

V , l T r « bS aS” g  thl  n a“ es and  of B rahm a (m asculine), 
V ishnu, R udra , In d ra  and  others, falsely th inks “  I  am  the  gross
body. H ence  he becomes a  J iv a , Even though  he is one, he



as he (the form er)
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Ph Iŝ3_, ri cori TS q ri^ a 9 ^
«  - fS  §
-g s  | S a i lr~* rZ t-> I CH .ca -73 OT 

£  .H <3

02 ^3 
£ g
0  r i

V *»
1S a
S ^9 cS O ^

oS CD

3 °  
►*

appears aa several J ivas th rough  th e  force of K arm a which o rig i
nates the body.

(4.) W hat is P ra k riti  (m atter) ?
I t  is th a t Sakti (power) of B rahm , w hich is of the form (or na tu re ) 

of B uddhi,— w hich (power) is able to produce the  m any m otley 
worlds by v irtu e  of tho presence of B rahm .

(5.) W ho is P aram atm a ?
I t  is B rahm  alone th a t is P aram atm a 

(param) fa r superior to bodies and  others.
(6.) W ho is B rahm a (the creator) ?
(7.) W ho is V ishnu (the preserver) ?
(8.) W ho is R u d ra  (the destroyer) ?
(9.) W ho is In d ra  ?

(10.) W ho is Y am a (God of death) ?
(11.) W ho is S u ry a  (Sun) ?
(12.) W ho is Moon ?
(13.) W ho are  D evatas (Gods) ?
(14.) W ho are  A suras (Demons) ?
(15.) W ho are  P isachas (fem ale evil sp irits) ?
(16.) W ho are  m en ?
(17.) W ho are  women ?
(18.) W h a t are  cows, &c. ?
(19.) W h a t a re  th e  fixed ones or th e  

im m oveables ?
(20.) W ho are  B rahm ins and  o thers ?
(21.) W h a t is caste ?
I t  (this word) canno t be applied to  th e  sk in— to th e  blood— to  

th e  flesh, nor the  bone. T here is no caste  to  A tm a. (The word) 
caste is only conventional.

(22.) W h at is K arm a ?
K arm a is th e  action perform ed by  th e  In d ry a s  (organs of sense 

and  action) an d  ascribed  to  th e  A tm a as “  I  do” (viz., agency  
being  a ttr ib u ted  to  it).

(23.) W h a t is A k arm a  (non-karm a) ?
A karm a is th e  perfo rm ance,— w ithout any  desire  fo r th e  f ru its  

•—of daily  and  occasional rites, sacrifices, penances, auste rities, 
g if ts  an d  o th er actions w hich a re  associated w ith  th e  egoism of 
th e  ac to r and  tho en joy e r,‘/which a re  of th e  form  of bondage an d  
which a re  productive of b ir th  and  others.

(24.) W h a t is G yana (wisdom) ?
I t  is the  realisation  by  d irec t cognition of th e  fac t th a t  in  th is  

ephem eral un iverse  th e re  is n o th ing  b u t C haitanya, th a t is Con
sciousness, th a t  is of th e  form  of th e  seer, and  th e  seen, th a t  is 
pervading  all th in g s, th a t  is th e  sam e in  all an d  th a t  is no t sub jec t 
to  changes, as w ater, ja r , cloth, &c., a re— w hich (realisation) is 
b ro u g h t about by  m eans of th e  sub jugation  of th e  body and  tho 
In d ry as , tho serving of a  good g u ru , the  h earin g  of the  exposition 
of V edantic doctrines, th e  reflection thereon  an d  th e ir  re a li
sation .

(25.) W h a t is A gyana (non-wisdom) ?
I t  is th e  illusory a ttrib u tio n  of th e  d iverse bodies of th e  devas, 

beasts, men, the fixed one?, to Brahm like the illusion of a

snake in the  rope th a t  B rahm  w hich is secondless, which is all- 
perm eating  and  w hich is of the  form  of all.

(26.) W h a t is H appiness ?
I t  is th e  rem aining in (or en joying of) the  supremo bliss, hav ing  

cognised th rough  experience th e  form  (or reality ) of S ach ith an an d a  
(or th a t  which is Be-ness, consciousness and  bliss.)

(27.) W h a t is Sorrow  (or m isery) ?
I t  is th e  th in k in g  abou t th e  objects of sense (perta in ing  to  

m undane existence) and  is th e  opposite of happiness.
(28.) W h a t is S w arga  (heaven) ?
I t  is th e  society of S a t (e ith e r  good m en or the union of one’s 

soul w ith  B rahm  w hich is S a t).
(29.) W h a t is N a rak a  (hell) ?
I t  is th e  association w ith  th a t  w hich b rin g s  about th is m undane 

existence w hich is A sat (false).
(30.) W h a t is B handa (bondage) ?
Such conceptions as “ I  was b o r n / ’ a rising  from  th e  affinities 

(or force) of A gyana (non-w isdom ), w hich has no beg inning , form  
the  bondage (of A tm a).

T he th o u g h ts  proceeding from  A g y an a  about the m undane objects 
and  p roducing  th e  conception of “ I t  is m ine,” in such as fa ther, 
m other, wife, child, b ro th e r, lands an d  house, form th e  bondage.

The egoistic conceptions of actor, &c., a re  bondage.
The asp iring  for th e  developm ent in one self of th e  e igh t 

(higher) psychical powers, such as1 (anim a), laghim a and  o thers is 
bondage.

T he desire  of p ro p itia tin g  th e  favor of the  Devas, men, &c., is 
bondage.

T he desire of go ing  th ro u g h  th e  e ig h t m eans of yoga practice, 
Y am a2, &c., is bondage.

The desiring  of perfo rm ing  th e  du ties of one’s own caste an d  
o rd er of life is bondage.

T he th o u g h t th a t com m and, fe a r  and  doubt are  the  qualities of 
(o r do p e rta in  to) A tm a is bondage.

The th o u g h ts  concerning th e  know ledge and perform ance of 
sacrifices, penances, au ste rity  an d  g if t is bondage. E ven in tho 
dcsiro of M oksha (em ancipation) alone th ere  is bondage. By the  
very  ac t of thongh t, bondage is caused.

(31.) W h a t is M oksha (em ancipation) ?

(1). These are the 8 higher Iddhis (or Siddhis) aa distinguished from the lower 
ones as stated in the “ Voice of Silence.** „ (1) Anima (the power of becoming minuto 
as an atom ); (2) Mahima (the power of becoming so great as a mountain, (&c.); 
(3) Laghima (the power to render ono self so light as to float in air like cotton) ; (4) 
Prapti (the power to extend the organs so unlimitedly as to touch from one’s posi
tion sun, moon, &c.); (6) Prakamyan (irresistable will which Cuds no resistance from 
entry into earth, &c.). These five conquests are obtained over the gross properties; 
(6) Vasitwa (the power of subjecting elements, beasts, &c.); (7) Isitwa (the power of 
one having control over the primordial forces of nature, Nirmulaprakriti, &c.); (8) 
Kamavasyatwam (the power of endowing qualities afc will).

(2). They are—Yama (forbearance), Nyama (religious observance), Asana (poa« 
ture), Pranayama (restraint of breath), Pratyahara (subjugation of the $mses), 
Dharma (concentration), Dhyana (contemplation), and Samadhi (meditation). For 
full explanation of these vide SandelJya Upuiiieliad.



M oksha is th a t s ta te  in w hich th ro u g h  th e  descrim ination  of th e  
eternal from th e  non-eternal, all though ts re la tin g  to  the tra n s ie n t 
m undane existence, and  th e  objects p leasure an d  pain  an d  a ll 
love tow ards th e  objects of the  w orld vanish .

(32.) W ho is fit to be adored ?
T h at G uru (S p iritua l In stru c to r) who enables (one) to a tta in  to 

B rahm — the C haitanya— which is in  all bodies.
* (33.) W ho is th e  Sishya (disciple) ?

The disciple is th a t  B rahm  w hich rem ains a fte r  th e  conscious
ness of th e  un iverse  has been lost in  him  th o u g h  B rah m ag y an a  
(Brahm ic wisdom.)

(34.) W ho is th e  P an d it (the learned  m an) ?
I t  is he who has cognised th e  tru e  form  (or th e  reality) of his 

own consciousness w hich is la ten t in  all.
(35.) W ho is th e  ig n o ran t one ?
H e who has th e  egoistic conception of body, caste, o rders of life, 

actor, enjoyer and  others.
(36.) W h a t is A su ra  (the auste rity  of an  asura) ?
I t  is th a t T apas (austerity) p rac tised  by one inflicting troub le  on 

th e  A tm a w ith in  th ro u g h  Ja p a  (inaudible m u tte rings of m an tras  
an d  A g n iho tra  (perform ance of the  w orship of fire) and  a tte n d e d  
by  cruel desire, h a tred , pain , p ride  and o thers— he hav ing  ab sta in 
ed  from  food th ro u g h  th e  desire of acqu iring  th e  pow ers of V ishnu , 
B rahm a, R udra , In d ra  and  others.

(37.) W h a t is T apas ?
T apas is the  ac t of fry in g — through  th e  fire of d irect cognition of 

th e  know ledge th a t  B rahm  is T ru th  and  th e  universe a m y th — 
th e  seed, (viz.), th e  deep-rooted desire to  a tta in  the pow ers of 
B rahm a, &c.

(38.) W h a t is th e  P aram ap ad a  (the  S uprem e Seat) ?
I t  is th a t  e te rn a l an d  unconditioned sea t of B rahm , which is fa r  

superior to P ran as  (vital a irs), In d ry as, A n tah k a rn as  (the in te r 
nal organs of th o u g h t, &c.), the  gunas an d  others, which is fyf th e  
n a tu re  of S ach ith an an d a  and  w hich is th e  w itness to all.

(39.) W h a t is fit to  be tak en  in (or understood) ?
Only th a t  rea lity  of absolute consciousness which is no t con

ditioned  by  space, tim e or substance.
(40.) W h a t is no t fit to be tak en  in (or understood) ?
The th o u g h t th a t  th is  universe is t r u th — this universe w hich is 

different from  one’s rea lity , and  which being  subject to M aya 
(illusion) form s th e  ob ject of (cognition to) B uddh i an d  In d ry as .

(41.) W ho is a  Sannyasi (ascetic) ?
A  Sannyasi is an  ascetic  who hav ing  g iven  up  all th e  du ties (of 

caste, orders of life, good and  bad  actions, so on), be ing  freed  from  
th e  egoistic conception of I  and  M ine, and  hav in g  tak en  his re fu g e  
only in  Brahm  roam s a t la rge , p rac tis in g  N irv ika lpa  S am adhi1 and  
b e in g  firmly convinced of “ I  am  B rahm ” th ro u g h  the  realisations 
of th e  m eaning of such sacred  (Vedic) sentences as " T h a t  a r t  th o u ,” 
“ all th is is B rahm a” an d  “ Thero is no v a rie ty  even in  tho

(1). Thafc stato in which the mind (manasj of a person does not require any 
object to meditate upon aud ie destroyed3 and he ia cne with his qtth reality,

least deg ree .” Ho only is an  em ancipated person. H e  only 
is fit to be adored. H e only is a Yogi. H e only is a  P a ram a
ham sa.1 H e only is an A vathutha-2 H e only is a B rahm agyani (viz., 
a person hav ing  B rahm ic wisdom.) .

W hoever studies th e  N ira lam b a5 U panishad  becom es pure  liko 
A gni (fire). H e becomes p u re  like V ayu (air). H e is no t born  
again . Ho is no t born  again , nay  he is no t born again . Such is tho 
U panishad.

E L O H IS T IC  T E A C H IN G S .
V I.

T he P r o b le m  s u b m i t t e d  by  N a t u r e  t o  Mast*
(iContinued fro m  page 310.)

r p H O S E  who believe in evolution by  n a tu ra l selection and thet
I  survival of the  fittest see th a t th e  aim of an  evolution so 

carried  on m ust be, th ro u g h  a perfectib le, to  produce a  perfected  
and  perfec t na tu re , while re s to rin g  all failures, as so m uch surplus 
m ateria l, to th e  source from  w hich th a t  m aterial w as orig inally  
derived.

This aim  th ey  perceive to  be a tta in ed , this resto ra tion  th ey  
recognize as being  accom plished in  and  by the th ree  a lternativo  
issues of th e  evolutional course of sp irit a t  the  close of its  incar- 
national career.

These issues, which aw ait sp irit w hen it  relinquishes its  u ltim ate  
em bodim ent in  the  hum an form , su ggest the  th ree  a lternativo  
m odes of life open to m an, by  follow ing e ither of which he uncon
sciously selects tho necessary outcom e of his life, and  determ ines 
tho s ta te  to  w hich th e  disem bodied self will inev itab ly  pass a t  
death .

The th ree  a lternative  issues to th e  evolutional course of spirit* 
a t  the  close of its  incarnational career, a r o :—

1. The personal condition of personified B eing, gained  by th e  
d ivinized sp irit of m an th ro u g h  regenerative  transfo rm ation  in to  
th e  hum an soul.

2. The impersonal condition of substan tia lized  existence, accord
ed to  th e  spiritualized sp irit of m an w hen duly purified  and  
refined.

3. Thc elemental condition of m ateria lized  subsistence, allo tted  
to the  anim alized sp irit of m an w hen fully degraded.

These th ree  issues are  respectively  gained , accorded or allo tted , 
as th e  necessary  outcome of th e  several modes of life whose term i^ 
nation  they  aw ait.

The th ree  a lte rna tive  m odes of life are
1. The na tura l, lead ing  to  th e  personal condition of D iv ina 

Im personation  in  the D ivine-H um an.

(1 and 2). Of the six classes of Hindu ascetics, Paramahamsa ia one who goes 
about in red cloth, leaving all wordly concerns and supporting himself on food, 
obtained on alms frcm five houses. Avathutha is one who being naked and motion
less, is always engaged in tho direct cognition of one's own reality.

(3). Lit : without support.



2. The sp iritua l, inducing  the  im personal condition of absorp- 
.tio n  into and  by th e  D ivine substance ot* th e  U nknow n Deity.

3. The anim al, en d ing  in  th e  elem ental condition of la te n t 
force.

The th ree  a lte rn a tiv e  states, to  w hich these several modes of life 
respectively lead, are  :—

1. The D ivine , aw aiting  th e  divinized (hum anized) hum an,
2. The S p ir itu a l, ga ined  by sp iritualized  hum anity ,
3. The M aterial, p ro p e r to anim alized m an.
The en trance  in to  e ith e r  of these th ree  sta tes, which are  final as 

reg a rd s  th e  p re sen t o rd e r of m anifested  na tu re , is, to th e  self of 
each  ind iv idual hum an  being, the  closing ac t of its  evolutional 
career.

The sta tes  them selves are  respectively, those of active enjoym ent, 
of passive happiness, an d  of absolute deprivation  of the  one and  
th e  o ther.

The perfec t type  of e ith e r of th e  th ree  m odes of life is, perhaps, 
seldom reached , ow ing to th e  m ixed ch arac te r of th e  influences 
ac tua ting  th e  career of m an : b u t a p rep o n d era tin g  tendency  
in  a given direction  soon shows itself, o ften  from  infancy, alw ays a t 
th e  daw n of re a so n ; and  th is tendency is aided  e ith e r by  n a tu ra l, 
sp iritua l or anim al im pulses, as the  case m ay be, by  the  instinctive 
following of w hich, in  its  uses of life, the  self p repares itself for 
th e  s ta te  i t  will a t  d ea th  be duly  fitted  to  en ter.

B ut, even a fte r th e  p repondera ting  tendency  has shown itself, 
th e  subord inate  tendencies rem ain, and  continue to  exercise moro 
o r  less influence over th e  life, and— aided  by the  several inclina
tions p ro p er to  each an d  the conflicting w ork ing  of th e  im pulses 
th ey  genera te— induce a  strugg le  in  th e  individual, which is prone 
to  continue, w ith  m ore o r less violence, fo r an indefinite period, 
in  some cases even u n til the  close of th e  ind iv idual career.

This tr ip a r tite  stru g g le  has h ith e rto  been in te rp re ted  as a 
b ip a rtite  conflict betw een  th e  tendencies to good and  e v il; and the  
so-called “  Good” has been held to be the  outcom e of the  ac tu a tin g  
sp iritu a l, th e  “ E v il”— th en  ran k ed  as “ S in”— as th e  product of 
th e  inciting  anim al im pulses.

H ence th e  sp iritu a l im pulsion was approved  as good, the anim al 
condem ned as bad , respectively . A nd  then , the  spiritual having 
come to be considered as a superhum an, a su perna tu ra l, the anim al 
was regarded as the n a tura l l i fe : upon w hich it  was im puted to  the  
n a tu ra l th a t  i t  w as b a d  in itself, and  therefo re  to be shunned.

In  th is  w ay th e  conflict going on in  m an came to  be viewed 
as a  sim ple and  uncom plicated  s tru g g le  betw een th e  hum an and 
th e  superhum an, th e  n a tu ra l and  the  su p ern a tu ra l—in te rp re ted  as 
th e  tendencies to good and  evil in the  in d iv id u a l: and  th is has led 
to  the  d irect condem nation of the  n a tu ra l, as con trasted  w ith tho 
sp iritual mode of life, and  th e  requ irem ent th a t  th e  one should bo 
absolutely renounced in  favour of th e  o ther.

T his has been a  m ost u n fo rtu n a te  m isin terp re ta tion , for it  has 
caused th e  vast m ajority  of m ank ind  to wholly m isapprehend tho 
re lations and  u n d erra te  th e  value of the  n a tu ra l, and  in g rea t p a rt 
to believe th a t the  anim al instincts of m an are  to be resolutely

resisted un til com pletely paralyzed , his sp iritua l inclinations to be 
solely followed.

B u t incarnation  is an im aliza tio n : is th e  clo th ing of sp irit w ith  
an o rganized  body in v irtue  of w hich it becomes an organized being  
— an anim al.

Now man is an organized b e in g : a  be ing  the  continuity  of whose 
existence depends upon th e  continuous exercise of his o rganic  
functions—for he m ust b rea th e , as well as eat and  d rink , to  
live.

H ence, as an  organized  being, m an, w hether viewed as a spirifc 
clothed w ith  flesh or a  m ere an im ated  body, is an anim al, and, 
owing to  h is organization , will continue to  be an anim al as long 
as he lives. F o r him to cease to  be an  anim al, to cease to  exercise 
his o rganic  functions, w ould be to cease to live.

T here is th is  difference, how ever, betw een him and  o ther ani
mals, th a t  he has a know ledge of good and  evil, is capable of doing 
th e  one and  avoiding the  o ther.

M an is th erefo re  an  advanced  anim al— an anim al seeking a 
m otived basis o r reason fo r his instinc tive  im pulses— an anim al 
capable of do ing  good and  avoiding evil on reasonable grounds.

The ch arac te r and capabilities of th e  advance in m an are  denoted 
by h is form , and  expressed  by  th e  special faculties acc ru in g  
th ro u g h  it.

In  th is form , th ro u g h  its  special facu lties, the  advancing  self haa 
gained  th e  pow er of hum anizing  an d  so of ennobling th e  anim al iu  
th e  hum an.

Now th e  n a tu ra l in s tin c t of the  anim al is to pu t th e  w ell-being 
of self before  a ll—and th is  m an’s special faculties have led him  to  
recognize as th e  root of all evil.

H ence he has lea rn t the  lesson th a t  to  hum anize th e  anim al in  
the  hum an is to become unselfish : t-o cease to be indifferent to th e  
sufferings of o th e rs ; to p u t th e ir  w ell-being before th e  w ell-being 
of self. A nd  it is in  the  h ab itua l doing of this th a t th e  goodness 
suggested  to m an, to be reached  th ro u g h  the  life, should consist.

The lesson subm itted  to m an, in  him self and by his surround
ings, is a  very  simple one, as an  anim al he necessarily has anim al 
appetites. A s a m an he acquires sp iritua l appetencies. These he 
finds to  be in  conflict w ith each o ther. H ence, as a hum an being 
he m ust b rin g  e ither or both  u nder control.

H e cannot live w ithout subm ittin g  to anim al needs, g iv ing  a 
m easure of indulgence to anim al appetites. Hence over indulgence 
is w hat he has to g u ard  against.

H e can live w ithout g iv ing  w ay to  his spiritual inclinations. 
H ence these  a re  no t indispensable to the  preservation of his life.

These considerations compel him  to ponder on the whole position, 
and  suggest the  question. In  w hat does goodness— to be a tta in ed  
th rough  an  anim al o rganization— consist ?

The answ er to th is question  is in rea lity  not far to  seek. T he 
root of b a d n e s s ,  of so-called evil, is, as already indicated , reckless 
self-seeking, all the evil in the  w orld resu lts from  this. Could 
anim ated life become self-forgetting , goodness would re ign  su
prem e—badness be absolutely unknow n.



B ut had anim ated life been self-fo rgetting , progressive evolution 
would have been im possible—for a reckless indulgence of appetite , 
which sacrifices all to th e  w ell-being of self, has been the  in s tru 
m entality  th rough  w hich anim al advance has been gained, and  the 
hum an form, w ith  its faculties and  capabilities, a tta ined .

H ence, th a t which has been the  incentive to  so g re a t a good, and 
has a t  the  same tim e become th e  source of evil—of evil iu man, 
(fo r com pensations in  n a tu re , unperceivable from  liis re s tric ted  
standpo in t, m ay reverse the  ap p aren t conditions h ere)— cannot be 
evil in  itself, and  should, therefo re , in him  be subjected  to  such 
influences as w ould cause it  to lead up to  y e t g re a te r  good.

This is ev ident from  the  anom alies of th e  case. The hum an 
Bpirit has, by its process of evolution, been unavoidably  constitu ted  
a  self-seeker, and  in  so fa r has th e  root of evil in n a te  in itself, and  
is, therefore , a p o ten tia l doer of evil.

Now the  self-seeker is a self-indulger. A n  in d u lg e r of appetite . 
A n  in du lger of ap p e tite  a t  th e  cost of o thers. A n in du lger of 
appetite  who, by  so indu lg ing , from  being  a  p o ten tia l becomes an 
ac tu a l doer of evil.

B u t to sustain  life th e  indulgence of ap p e tite  is necessarv.
H ence th e  indulgence of ap p e tite  w ith o u t tlie commission of 

evil*constitutes the  problem  subm itted  by n a tu re  to m an— a p rob 
lem , th e  r ig h t solution of w hich would fu rn ish  a tru stw orthy  gu ide 
fo r his uses of life.

The requ irem ent of th e  conditions involved in  th is problem  
ev idently  is the  control of appe tite  b y  th e  avoiding of over- 
indulgence, and  especially by g u ard in g  ag a in s t indulgence a t  th e  
expense of others. This is th e  aim  of n a tu re  in  m an. H ence 
th e  w ork ing  of the  n a tu ra l in him  should differ from  and  reverse  
th e  w ork ing  of n a tu re  in  the  subord inate  an im al w orld : should 
differ from  and  reverse  th a t w ork ing  in  th is , th a t w hereas tho 
anim al is, in  its uses of life, a self-seeker, th e  hum an should, in hia 
uses thereof, be a  se lf-fo rgetter.

Now th e  anim alizing m ap, who passes liis life in g ra tify in g  his 
an im al appetites, reck less of the  consequences to o thers, is a  self- 
seeker.

B u t so also is th e  sp iritua liz ing  m an : fo r he m akes self his first* 
object, th e  salvation  of his own soul, or th e  developm ent of a 
supersensuous self, th e  aim of his life. H e  is, m oreover, a self- 
seeker who, upon occasion, recklessly  sacrifices o thers (through 
th e  n a tu ra l affections), th e  more effectually to indu lge his own 
sp iritual appetites.

A nd ye t if so— and  th e  desire to sp iritualize  .one’s being, or 
save one’s soul, is undoubted ly  a hellish appe tite , whose incentive is 
self-seeking-—-then th e  n a tu ra l inclination, th a t  w hich is to become 
th e  natu ra l inclination  in  th e  hum an, should be in term ediate  
betw een these tw o opposing in stin c ts— an equilibrium  of th e  two.

. « en> equilibrium  betw een these two im plies the  subord ina
tion  of both to the hum anizing  uses of life.

Thus the  fiist step  tow ards th e  n a tu ra l should w ithdraw  m an 
from  the  control as well of the sp iritu a l as of th e  anim al, and mako 
tho  selt the controller of both.

The necessary consequence of a life passed under the control of 
a n a tu re  so o rdered  would inevitab ly  be, the g radua l change of 
appe tite  in to  desire, w hich w ould gain  its  expression as love—■ 
whose tendency  would be to th e  inclin ing  of inclination to the  
inclination  of the  beloved, in u t te r  forgetfulness of self.

The anim al im pulses of m an resis t th is  control, and, u rg in g  him 
to the  indu lgence of ap p e tite , in itia te  the first moral s tru g g le .

H is sp iritua l im pulses seek to ta k e  him beyond th is control, and  
inv ite  him  to th e  renunciation  of desire— th a t is, of desire which 
has its roots in th e  anim al side of his nature, and is, therefore, 
only a  transfo rm ation  of m ere anim al appetite , which it  would 
replace by a sp iritua l appetency  fo r th in g s  spiritual, a t the  cost of 
th in g s anim al.

B ut, in so seeking, his sp iritua l im pulses require m an to  a ttem pt 
th e  im possible— to cease to  be an  anim al.

T hus while th e  anim al side of h is n a tu re  calls upon him to 
anim alize, th e  sp iritua l side th ereo f u rges him to sp iritualize  self.

Now th e  anim al and  the  sp iritu a l a re  com bined in, and  constitu te 
th e  n a tu re  of m an, and, as fa r  as h is passing  life is concerned, are 
to him  th e  na tu ra l. The in ference therefo re  is, th a t th ey  are so 
com bined th a t th ey  m ay be in separab ly  un ited  in a fu tu re  state, 
w hen both , now perm anen tly  one in  th e  harm ony of equilibrium , 
will reap  the  fru its  ga ined  th ro u g h  th e  control exercised over its  
life uses by the  self.

U n d er th is aspect the  anim al and  the  sp iritual act in harm onious 
com bination in  th e  n a tu ra l, th e  one counteracting  and  so p reven t
ing  th e  excessive action of th e  o ther, th a t, by th is conjoint action 
in the  hum an, th ey  may ennoble the  anim al side of the  n a lu re  of 
m an, and  so p rep are  and  fit him to pass, as the divinized hum an, 
to the  soul-state.

F rom  th is point of view, th e  n a tu ra l, wliich represents th e  balanco 
of harm ony and  the  equilibrium  of contrasts, occupies an  in term e
diate  place betw een the  anim al and  the  sp iritua l— a condition which 
the  duly balanced counteraction  of these is required  to produce.

H ence th e  s tru g g le  going  on in  m an is between the  anim al and 
the  sp iritual, in w hich e ither only overcomes the o ther a t the  cost 
of the  n a tu ra l, which d isappears in th is unnatu ra l ending  of tho 
conflict— for it is only in the  equilibrium  of the n a tu ra l th a t the 
sp iritual and  tho anim al find tlie  balance of equipoised and  h a r
monious life.

I t  is no t necessary th a t th e  ind iv idual should understand  tho 
m eaning of th e  conflict going  on w ith in  himself, since th a t conflict 
is only a p a r t  of tho final process of a long course of functional 
evolution. In  ignorance of w lia t lies before him each will lead 
the  life m ost consonant w ith  th e  tendencies of the developed self 
which, in his personality , has passed  in to  the hum an. T eaching  
will seldom  enable th a t self to  overcome these tendencies, anil 
th is is w hy th e  m em bers of any  and  every religion seldom act up 
to th e ir  professed belief : b u t w hen teach ing  is resorted  to, i t  should 
be addressed  to those in whom a p repondera ting  tendency  exists 
— w hether to anim al or sp iritual self-indulgence ; and should be in.. 
the  form  of a recall from  either of these lo the  na tu ra l uses of life.%



H ence the t6st of tlie t ru th  of any doctrina l teach ing  is th e  ex ten t 
to  which it is a  recall to  n a tu re .

The difficulty th e  advocates of th is  recall hav* to contend w ith  
is, the m arked  ch a rac te r of the  conflict th a t is go ing  on.

This is due to the  seductive developm ent of the  sp iritualiz ing  
influences, on th e  one hand , and  th e  sensualizing im pulsion of th© 
anim alizing inclinations, on the  o ther.

Owing to th is the  n a tu ra l has been identified w ith, and  condem n
ed in and  as th e  anim al, and  th e  effective stru g g le  has been sup
posed to  be betw een  th e  la tte r  and  a m ore or less p repo n d era tin g  
B pirituality.

This is w ell shown in  th e  course taken  b y  th e  conflict, as i t  can 
bo still traced , in  th e  H ebrew  SS. H ere  th e  E lohist rep resen ts 
th e  na tu ra l, w ith  which th e  sp iritual, in th e  form  of th e  earlie r 
Jehov ist, en te rs  in to  contention, and w hich i t  finally supplants an d  
displaces only to  find itse lf  in antagonism  w ith  th e  m ore advanced  
spiritualism  advocated  by  th e  la te r Jehovist. A fte r  th is  th e  s tru g 
g le  is continued betw een p rie s t and  prophet, betw een bond and  free.

T hroughou t these continuously transfo rm ing  s trugg les tho  
n a tu ra l is absolutely lost s ig h t of—has wholly d isappeared  in th e  
condem ned a n im a l; and  a sublim e courage w ould have been needed  
in  him  who v en tu red  to  proclaim  a recall to  n a tu re .

B u t as tim e w ent on one endowed w ith  such a courage was no t 
w an tin g —one by  whom th e  E lohistic teach ings w ere reaffirm ed ; 
b y  whom th e  s tru g g le  fo r sp iritua l freedom  was recom m enced. 

* * * * *
T he conflict, traceab le  in th e  Old T estam ent is reproduced  in the  

N ew ; and  has been tran sm itted  th ro u g h  its  in strum en ta lity  down 
to  the  p resen t day. H ence, as in th e  0 .  T., so in  th e  N ., th e  
ac tua lity  of th is conflict, w ith  the  m eans by  w hich i t  was carried  
on, is made m anifest by  a com parison of th e  doctrines it  enfolds, 
an d  a careful s tu d y  of th e  m ode in  w hich these have been veiled, 
th e  one in  the  o ther.

In  rea lity  th e  course p u rsu ed  was a con tinuation  of th e  m ethod  
previously followed. T he Gospels, like th e  P en ta teu ch , consist of 
a n  o rig inal nucleus of g re a t sim plicity, frag m en tarily  em bedded 
in  a  developing con tex t, by w hich a sense was im puted to the  th u s  
sep ara ted  frag m en ts  o th e r  th an  they  w ere in tended  to bear. In  
th is  w ay th e  synoptic  Gospels g rad u a lly  assum ed th e ir  p resen t 
form , and  th e  im pu ted  doctrine  thus im parted  to them  w as finally 
confirmed, and  seem ingly  ren d ered  absolute and  m ade incontro
vertib le  by th e  la s t and  la te s t  of the  four a ttr ib u te d  to the  A postle 
Jo h n , whose pro longed  life  enabled  its real au th o r to  m ake it  seem 
possible th a t i t  was w ritten  by him.

The sermon on th e  M ount commences w ith  th e  s ta rtlin g  decla
ra tio n — “ Blessed a re  th e  poor in  s p i r i t : fo r th e irs  is the  kingdom  
of heaven.” M att. v. 3.

The teaching to N icodem us includes th e  s ta tem en t— ec E xcep t
a  m an be born o f....... th e  S p irit he cannot en te r in to  th e  kingdom  of
G od.” John iii. 5.

H ere the  read er is b ro u g h t face to face w ith d irec tly  opposing 
doctrines, which cvideutlv em body tlie fundam enta l principles of 
tw o opposing schools. #

B ut then  th e  teaching to N icodem us also comprises th e  rem ark 
able declara tion— “ The wind blow eth w here it liste th , and  thou  
hearest th e  voice thereof, b u t know est no t whence it  com eth, an d  
w h e th e r it  goeth . So is every one th a t is born of the S p ir it.” John  
iii. 8. I t  does no t requ ire  m uch reflection to realize th a t th is 
sta tem ent, rem oved from  its  d is to rtin g  context and resto red  to its 
r ig h tfu l position in the  o rig inal nucleus of gospel-teachings, g ives 
the  reason w hy the  poor in S p irit a re  b le sse d ; explains w hy none 
should seek to be born  of th e  S p irit— because those born of and  
rich  th e re in  know not whence tha t S p ir i t  cometh, nor whither i t  
urgeth them.

This was th e  doctrine of th e  Chrestianoi, or non-m essianizing 
C h ris tian s ; and  the  teach ing  to  N icodem us {John iii. 1— 21) is a 
good exam ple of the  system  by w hich the  Christianoi, or messianiz- 
in g  C hristians, m essianised th e  non-m essianic doctrine w hich they 
w ere unable  otherw ise to overcom e and  cast out. T hey  could not 
do aw ay w ith  a  well know n an d  w ide-spread teaching . They 
th ere fo re  em bedded it  in  an in te rp re tin g  surround ing  w hich veiled 
an d  com pletely transfo rm ed  its  ac tua l m eaning, tru s tin g  to  tim e to 
g ive the  ascendancy to th e ir  supp lan tin g  doctrine ; and  in  th is they 
w ere no t deceived.

T he B ea titudes (Matt.- v. 3 — 12) em body a series of contrad ic
tions to th e  teach ings of Juda ism . The Law gave no com fort to 
those who m ourned ; assured  no inheritan ce  to the m eek ; acknow 
ledged  no righ teousness outside th e  fulfilling of its  own precepts ; 
suffered no t th e  showing of m ercy— not even by Jehovah , who, fo r 
th e  s lighest b reach  thereof, req u ired  th e  life of th e  offender, 
th o u g h  his vengeance was satisfied by th e  sacrifice of an  innocent 
s u b s titu te ; only insisted on a conventional pu rity  of b o d y ; impos
ed a  system  of re ta lia tion , under which peacem aking was im pos
s ib le ; and  persecu ted  those who set ac tua l before technical rig h te 
ousness.

A c tu a ted  by  a  sublime courage and u rg ed  by a ju s t ind ignation , 
tho  P rocla im er of the  B eatitudes, a f te r  deliberately  blessing thoso 
who by  life and  exam ple co n trad ic ted  the  sp irit of the  Law , likened 
his followers to  th e  prophets (M att- v. 12); called them  the salt 
of tho ea rth  (M att. v. 13), and  th e  lig h t of the  world (M att. v. 14).

Tho teach ing  hero is equally  clear when it  is rem em bered th a t 
the  p rophets w ere in constan t conflict w ith  the priests ; and  th a t 
th e  Jew ish  R abbis— to whom, as rich  in th e  spirit of the Law, was 
de lega ted  th e  governm ent of th e  “  K ingdom  of heaven”  upon 
e a r th —w ere called the  “  sa lt of th e  e a r th ”  and the “ lig h t of th e  
w orld .”

T hese—notw ithstand ing , ra th e r  th an  because of th e ir g rea t 
lea rn in g — w ere the  salt th a t h ad  lost its savour (M att. v . 13), the  
lam p whose lig h t was occulted by being  placed under th e  bushel 
( M att. v. 15) th a t  i t  m igh t only be im parted  to those capable of 
receiv ing  it, an d  even so by m easure.

T he Christianoi trod  in  the footsteps, so to say, of these thua  
deposed teachers, while professing to hold th e  doctrine of th e ir  
jDeposer,



Tho Chrestianoi w ere opposed to these u pho lders of a deposed 
doctrine and  rep re sen te rs  of a suppressed system .

To the Christianoi th e  P roclaim er of th e  B eatitudes (as in te r
p re ted  by them selves) w as a  rep resen te r of the  Christos, th e ir  
Logos or W ord , in ca rn a ted  or to be in ca rn a ted  in  every sp iritua l
ized Christos (a te rm  w hich they  thereupon , for reasons, adopted  
as a designation  of th e  accepted in itia te) to whom the  occulted 
L ig h t of the  C H R IST O S was im parted  by m easure, a fte r  in itia tion , 
un til in adeptsh ip  its fu ll illum ination was ob tained  and  reunion 
w ith  the  L o g o s  (or H igher-self) a tta in ed  by  th e  reg en era ted  and  
th en  titu la r  as well as ac tu a l Christos.

To th e  Chrestianoi th e  Christos th ey  w ere requ ired  to accept 
dogm atically, by  those w ho h ad  acquired  the  ascendancy, becam e 
th e  Chrestos, th e  Good shepherd , who by  hum anizing  m eans still 
recalled  them  to  th e  n a tu ra l, despite the sp iritu a l th raldom  in 
w hich they  were held.

T hrough constan t a ttr itio n  betw een th e  Cliristianoi and  th e  
Chrestianoi (either of w hich held  a  doctrine no t believed by tho  
other, though  th e  au th o rity  for each was supposed to be draw n 
from  th e  same Gospels, ow ing to th e  u ltim ate  d isappearance of th e  
orig inal nucleus or p rim ary  E vangel in its  su p p lan tin g  successor) 
an  in term ediate  form  of m essianic relig ion arose— the  professed 
C hristian ity  of Christendom .

The characteristic  m ark  of th is—the  revealed , as con trasted  w ith  
th e  non-revealed, th e  no t openly d ivulged  religions i t  supplan ted—  
w as belief ia  a superna tu ra lly  incarna ted  S av io u r; in  a  R edeem er 
prom ised to A dam  a fte r  th e  Fall, whose adven t was pred icted  by  
th e  p rophets, and who w as a t  len g th  born  in  Judaea to fulfil tho  
prom ise and  the  prophecies.

This Saviour was held  to  have been th e  Jesus of the  Chrestianoi, 
th e  Christos of th e  C hristianoi, and  the  Jesus C hrist of the in te r
m ediate fa ith  or revealed  relig ion of C hristendom .

The crucifixion of th is  Saviour was to the  Chrestianoi, th e  sacri
fice of a life ra th e r  th a n  th e  su rren d e r of a  t ru th . F o r them , 
Jesu s d ied  to  im press h is follow ers w ith  th e  priceless value of th e  
teach in g  of the  D ivine sonship of m a n ; of his d irec t dependence 
on his heavenly  F a th e r , w hich no m ediation should come between. 
On account of th is  teach in g — w hich w as News, Good news indeed, 
because it  freed  his follow ers from  the  tram m els of a legally  im posed 
sp iritual bondage— he h ad  been called th e  ‘ Son of God.” In v ited  
to  deny th e  im pu ta tion  conveyed by th e  accepted  view of th e  
Divine sonship, he w ould no t do so, because, h ad  he disavowed th is  
designation in  one sense, i t  m ig h t have been said of him  afterw ards 
th a t  he had disclaim ed i t  in  ano ther, and  so g iven up the  doctrine 
to  the  prom ulgation of w hich he had  devoted his life. B u t so 
doing, so m ain tain ing  th e  D ivine ch arac ter of m an, he sealed his 
ow n fate, and thus vo lu n tarily  la id  down th a t life  to  confirm th e  
fa ith  of his followers.

To th e  Christianoi, th e  d ea th  of th e  Saviour on th e  cross was a  
sym bol of th e  crucifixion of th e  flesh requ ired  by  th e  S p irit, an d  
figu red  by  th e  final tr ia l of th e  in itia te  in  his passage to  adeptsh ip . 

To th e  Christiansf h is vo lu n ta ry  sacrifice of his own life to con-*

firm the fa ith  of his followers becam e th e  prom ised and  p red ic ted  
atoning sacrifice for fallen m an.

In  th e  resu rrec tio n — not believed in  as of Jesus by th e  Chr£9- 
tianoi— th e R isen C hrist sym bolized to  th e  Christianoi th e  m ani
festation of th e  Christos, in ca rn a ted  as th e  Logos in the  ind iv idual; 
w hereas to th e  Christians i t  was a reassu ring  pledge of a  renew ed 
life in th e  flesh, in  an o th e r s ta te — in  w hich sense the doctrine was 
accepted by  th e  Chrestianoi.

U nder th e  revealed , or d ivu lged  and  openly professed, re lig ion  
of C hristendom , conform ity of p rac tise , and  even of profession, 
was ob tained  w ithou t un ity  of belief.

T hrough  i t  an  in term edia te  body of professing C hristians arose, 
who, from  hab itu a l unbelief in  th e  doctrine sought to be imposed 
by e ither on th e  o ther, g rad u a lly  developed into the  believers 
w ithout fa ith  who have so long constitu ted  th e  body of Christendom .

A m ongst these, a lthough  th e  m ean ing  of th e  distinction betw een 
the Christos an d  th e  Chrestos, and  indeed  th e  know ledge th a t  such 
a  d istinction  ever existed , has been long lost s igh t of, revivals 
arise from  tim e to tim e— in th e  one direction, tow ards th e  m ysti
cism of th e  sp iritu a l, in  th e  o ther, tow ards th e  literalism  of th e  
rev ea led ; an d  occasionally, if  only by  aspiration, tow ards th e  
sim plicity of th e  n a tu ra l.

The le tte r  of th e  Gospels, in  th e ir  received form, is in rea lity  a 
veil b eh ind  w hich tw o opposing teach ings are concealed— th e  
esoteric doc trine  of th e  Christos an d  th e  n a tu re -tra in in g  of th e  
Chrestos: b en ea th  w hich, a f te r  p ro longed  struggles, they  have been 
entom bed.

Of these th e  teach in g  re g a rd in g  th e  na tu re -tra in in g  of th e  
Chrestos was once expressed by, and  is now hidden in, the designa
tio n  “  Gospel.”

This fam iliar designation  is th e  accepted  rendering  of th e  o rig i
nally  as fam iliar H ebrew  w ord Basar, “ News,”  u Good new s,” 
w hich also m eans “ F lesh .”

This o racu lar w ord, as thus used by  H ebrew s, na tu ra lly  sugg est
ed th a t  th e  good-new s of w hich it  w as th e  bearer was associated 
w ith  th e  flesh— th a t  th e  Gospel w as a gospel of flesh and  signified 
the  conditions of an  incarnation  there in .

This in carn a tio n  was held  by th e  Chrestianoi to be th a t of good
ness th ro u g h  Love, in  th e  Chrestos; b u t by  th e  Christianoi as th a t  
of th e  H igher-self, th ro u g h  th e  Logos, in  th e  Christos, by reunion 
w ith th e  reg en e ra ted  lower self.

The m anner in  w hich P au l, th e  apostle  of the Risen C hrist, 
charges th e  G alatians w ith  hav in g  been seduced in to  an o th e r 
Gospel by  those who would p e rv e rt th e  Gospel of the C hrist {Gal.
i. 6— 9) is m ore th a n  suggestive in  th is  regard . W h at could he 
have m ean t w hen he w rote to  them , <f A re ye so foolish ? H av ing  
begun  in  th e  S p irit, are  ye now perfec ted  (or “ Do ye now m ake 
an  en d ” ) in  th e  flesh” (Gal. iii. 3) ? Unless indeed  he was 
rep rov ing  them  for passing  from  his doctrine of tlie Christos to th a t 
of th e  C hrestos; w ith  ceasing to  be disciples of the  R isen C hrist 
th a t they  m ig h t become followers of the  liv ing Jesus ?

H enry P ratt, m . d .



[The following views of Zoroastrianism  arc those of the  well-known German 
Philosopher Gr. W. F. Hegel. They m ust prove not only in teresting , but very 
useful, to a large num ber of readers of the Theosophist. I  commend them also 
to  the atten tion  of those who appreciated  my esoteric explanation of the 
Z oroastrian Doctrine published som etime ago, as well as to tlia t of thoso 
whose consciences revolted against th a t explanation and still revolt against 
a n y  esoteric in terpre tation  of the Z oroastrian  D octrine.— D. J . M e d h o r a . ]

(From the Philosophy o f History) .
« m H B  cliief po in t— th a t wliich especially concerns ns h e re— 

J L  is the  doctrine of Zoroaster. In  con trast w ith the  w retch
ed  hebetude  of S p irit whicli we find am ong the  Hindoos, a pure  
e th e r— an explanation of S p irit— m eets us in th e  Persian  conception. 
I n  it, S p irit em erges from  th a t substan tia l U n ity  of N atu re , th a t 
sub stan tia l destitu tion  of im port, in w hich a  separation  has no t y e t 
ta k e n  place—in which S p irit has not ye t an  independen t existence 
in  contraposition to its  object. This people, nam ely, a tta in ed  to 
th e  consciousness, th a t  absolute T ru th  m ust have th e  form  of 
U niversa lity— of U nity . This U niversal, E te rna l, Infin ite  Essence 
is  no t recognized a t first, as conditioned in any w ay ; i t  is U nlim it
ed  Id en tity . This is p roperly  (and we have frequen tly  rep ea ted  
it) also th e  character of B rahm . B ut th is U niversa l B eing becam e 
objective, and  th e ir S p irit becam e the consciousness of th is ita 
E sse n c e ; while, on th e  con trary , am ong the  H indoos, th is ob jecti
v ity  is only the  natural one of the  Brahm ins, and  is recognized aa 
p u re  U niversality  only in  th e  destruction of consciousness. Am ong 
th e  P ersians th is negative assertion has become a  positive o n e ; 
an d  m an has relation  to U niversal B eing of such a k ind  th a t  he 
rem ains positive in sustain ing  it. This One, U niversal Being, is 
indeed  no t ye t recognized as the  free U nity  of T h o u g h t; not y e t 
“  w orshipped in  S p irit and  in T r u th ;” but is still clothed w ith 
a  form — th a t of L ig h t. B u t L ig h t is no t a  Lam a, a B rahm in, 
a  m ountain , a b ru te — th is or th a t p a rticu la r existence,— b u t sen
suous U niversality  i t s e l f ; simple m anifestion. The P ersian  
re lig ion  is therefo re  no ido l-w orsh ip ; i t  does no t adore  individual 
n a tu ra l objects, b u t th e  U niversal itself. L ig h t adm its, m oreover, 
th e  signification of the  s p ir i tu a l ; it  is th e  form of th e  Good and  
T ru e ,— th e  substan tia lity  of know ledge and volition as well as of 
all n a tu ra l th ings. L ig h t pu ts  m an in a position to  be able to  
exercise choice; and  he can only choose w hen he has em erged 
from  th a t which h ad  absorbed  him. B ut L ig h t d irectly  involves 
on opposite, nam ely, D ark n ess ; ju s t as Evil is th e  an tithesis of 
Good. As m an could no t apprecia te  Good, if Evil w ere n o t ; and  
as he can be really  good only w hen he has becom e acquainted  
w ith  the contrary , so th e  L ig h t does not exist w ithou t D arkness. 
A m ong the Persians, Ormuzd  and  A hrim an  p re sen t the  an tithesis 
in  question. O rm uzd is th e  L o rd  of the kingdom  of L ig h t— of 
G o o d ; A hrim an th a t  of D arkness— of Evil. B u t th e re  is a still 
h ig h e r being from whom bo th  proceeded—a U niversal be ing  not 
a tte s ted  by this antithesis, called Zeruane-Akerne— the U nlim ited 
A ll. T he All, i. e., is som ething a b s tra c t ; it does no t exist for 
itse lf, and  Ormuzd and A hrim an have arisen  from  it. This

dualism is b ro u g h t as a reproach  ag a in st O riental th o u g h t;  
and, as fa r as the  contradiction is reg ard ed  as absolute, th a t  ig 
certa in ly  an irre lig ious un d erstan d in g  w hich rem ains satisfied 
w ith it. B u t the  very  n a tu re  of S p irit dem ands antithesis ; th e  
principle of Dualism  belongs therefo re  to th e  idea of Spirit, w hich, 
in its concrete form , essentially  involves distinction. A m ong th e  
Persians, P u rity  and  Im p u rity  have bo th  become subjects of con
sciousness ; and  S p irit, in  order to  com prehend itself, m ust of 
necessity  place the  special and  n eg a tiv e  existence in contrast w ith  
the  U niversal and  Positive. Only by overcom ing this antithesis, 
is S p irit tw ice-born— regenera ted . T he deficiency in the  P e rsian  
princip le is only th a t  th e  un ity  of an tith esis  is not completely 
reco g n ized ; for in th a t indefinite conception of the U ncreated All, 
whence O rm uzd an d  A hrim an proceeded, th e  U nity  is only th e  
absolutely P rim a l existence, and  does no t reduce the contradictory 
elem ents to harm ony  in  itself. O rm uzd creates of his own free 
w ill; b u t also accord ing  to th e  decree of Z eru an e-A k ern e ; (the 
rep resen ta tion  w a v e rs ;) and  th e  harm oniz ing  of the  contradiction  
is only to be found in th e  contest w hich O rm uzd carries on w ith  
A hrim an, and  in w hich he will a t  la s t conquer. O rm uzd is th e  
Lord  of L ig h t, an d  he creates all th a t is beau tifu l and noble in  th e  
world, which is a  k ingdom  of the  sun. H e is the  excellent, th e  
good, th e  positive in  all n a tu ra l an d  sp iritua l existence. L ig h t is 
th e  body o f O rm uzd ; thence th e  w orship of F ire, because O rm uzd 
is p resen t in  all l i g h t ; b u t he is no t th e  sun or moon itself. I n  
these the  P ersian s venerate  only th e  L igh t, which is O rm uzd. 
Z oroaster asks O rm uzd who he is ? H e  answ ers : “ My nam e is the  
ground  and  cen tre  of all ex istence—H ig h est W isdom  and Science 
— D estroyer of the  Ills  of the W orld , au d  m ain tainer of th e  U ni
verse— Fulness of B lessedness—P u re  W ill,” &c. T hat which comes 
from  Orm uzd is living, independen t and  lasting. L anguage 
testifies to his p o w er; p rayers are  his productions. D arkness is 
on th e  con trary  the  body of A hrim an ; b u t a perpetual fire banish
es him from  tho tem ples. The chief end of every m an’s existence is 
to  keep him self pure, and  to spread th is  p u rity  around him. I t  is 
said, “ As man was created  pure  and  w orthy  of heaven, he becomes 
pure again  th rough  th e  law of the servants of Ormuzd, which is p u rity  
itse lf; if he purifies him self by sanctity  of thought, word and  deed. 
W h a t is P u re  T h ough t ? T h a t w hich ascends to the beginning of 
th ings. W h a t is P u re  W ord  ? The w ord of Ormuzd, (the w ord 
is thus personified and  im parts th e  liv ing  Spirit of the  whole 
revelation  of Ormuzd.) W h at is P u re  D eed ? The hum ble ado
ra tion  of the  heavenly  hosts, crea ted  a t  th e  beginning of th in g s . 
I t  is im plied in this, th a t  m an should be v irtuous: his own will, h is 
subjective freedom  is presupposed.

“ The Fervers—a k ind  of S p irit-W orld— are distinguished from  
the  m undane sphere. The F ervers are  not Spirits according to 
our idea, for they exist in every natural object, w hether fire, 
w ater or earth . T heir existence is co-eval w ith the  origin of 
th in g s ; they are  in all places, in high roads, towns, &c., and  are  
p repared  to g ive help to supplicants. T heir abode is in Gorodman, 
the  dw elling of the  “  B lessed” above the solid vault of heaven.



“  The ritua l observances of the  religion of O rm uzd im part th a t 
men should conduct them selves in harm ony w ith th e  K ingdom  of 
L igh t. The g re a t genera l com m andm ent is, therefo re , as a lready  
said, sp iritua l and  corporeal p u rity , consisting in  m any p rayers to 
Orm uzd. I t  was m ade specially  ob ligatory  upon th e  P ersians, to 
m ain tain  liv ing existences,— to p lan t trees,— to dig  wells,— to fe rtil
ize deserts  ; in  o rder th a t L ig h t, th e  Positive, the  P u re , m igh t be 
fu rth e red , and  the  dom inion of O rm uzd be universally  ex tended .”

T E E  SYM BOLISM  IN  “ YAGNA."

“ Y a g n a ."

u A symbol is ever, to  him  who has eyes for it, some dim mer 
or clearer revelation of the God-like. T hrough  all these glim 
m ers som ething of a  divine idea.—Carlyle.

“ The proofs b rough t forw ard in  corroboration of the old 
teaching are sca ttered  widely th roughout the old scriptures of 
ancient civilization. The Puranas, the Zend A vesta and the old 
classics are full of them  ; b a t no one has ever gone to the trouble 
of collecting and collating together those facts. The reason for 
th is  is, th a t all such events were recorded sym bolically; and th a t 
th e  best scholars, th e  m ost acute minds, am ong our A ryanists 
and  Egyptologists, have been too often darkened by one or 
another preconception; still oftener, by one-Bided views of tho 
secret m eaning. Y et, even a parable is a  spoken sym bo l; a  
fiction or a fable as some th ink  ; an  allegorical representation, 
we say, of life realities, events and facts. A nd as a moral was 
ever draw n from  a parable, th a t moral being an active tru th  and 
fac t in hum an life, so an  historical real event was deduced—by 
those versed in  h ieratic  sciences—from  certain  emblems and 
symbols recorded in  th e  ancient archives of the tem ples. Tho 
religious and esoteric h istory  of every nation was embedded in 
symbols ; it  was never expressed in  so m any words. A ll the  
though ts and emotions, all the  learning and knowledge revealed 
and acquired of th e  early  races, found th e ir p ictorial expression 
in  allegory and parab les .”—Secret Doctrine, Vol. I, page 307.

A L L  th e  C hristian  and  B rahm o M issionaries charge  the  H indu  
w ith  being guilty  of th e  g rossest crime of offering sacrifice of 

sheep in “  Y agna”— a cerem ony which every B rahm in is neces
sarily required  to  perform  if he w ants N irvana, o r M oksha.—M r. 
R am achandraB osein  his “ H indoo Philosophy PopularlyE xplained ,’* 
tra n s la te s  th e  word “ Y agna”  as m eaning animal sacrifices, and 
hence concludes th a t  such sacrifices were im peratively  dem anded 
in  ancien t tim es. The h ig h est philosophical m eaning which 
“ Y agna”  as a  sp iritua l sym bol conveyed a t th e  doors of selfish 
orthodox B rahm ins who, instead of e tc h in g  th e  esoteric m eaning 
of the noblest symbol w hich m an has ever conceived, and can 
conceive of, do actually  k ill or sacrifice sheep in  these days, 
leaning all th e  while for su p p o rt on Vedas which never sanc
tioned th is b ru ta l and  irra tiona l observance. I t  is th e  dead le tter 
in terp re ta tion  consequent on th e  loss of the  esoteric key of the 
archaic symbols and  th e  lite ra l action  of the orthodox B rahm ins 
th a t have supplied our adversaries w ith  the weapons of criticism  
and  a ttack  upon th is  noblest sym bol of Y agna. W hy do such 
B rahm ins find fault w ith M ahom edans and o thers for th e ir killing 
of sheep  and oxen iu  K urubani aud  other religious c e r e m o n i e s  ? I f

th e  B rahm in would cite as his au tho rity  for the sacrifice of sheep, 
h is V edas, th e  M ahomedan would show his K oran and the C hristian 
his Bible as au th o rity  for m eat-eating . W e m ust judge o thers 
as we would be ju dged  by, and if tlie Brahm ius will claim tlieir 
V edas alone as the d irec t revelation  of God to hide th e ir  m any 
practices and  observances revolting  to  th e  spirit of philosophy and 
tru e  advancem ent, I  cannot understand  why Christians and M aho
m edans cannot claim  th e ir B ible and  K oran also to justify  th e  
innum erable  atrocious crim es they have committed in the nam e of 
religion.

T rue  reconciliation of religious observances and differences lies 
in  th e ir  eso teric  explanation and m eaning, bu t no t in the dog
m atic assertion  and  belief of the  orthodox communities. The 
H indoo who shudders a t the  s ig h t of a  sheep being butchered, m ust 
have the sam e sym pathetic  feeling w hen he bears the bleating 
voice of the woolly m other when b ro u g h t before the sacrificial altar, 
and  if he would plead necessity, “ the ty ra n t’s plea/* and the ordi
nance of God as g rounds for his b ru ta l conduct, I may boldly assert, 
w ithou t fear of contradiction , th a t the V edas never enjoined th e  
lite ra l k illing  of sheep, b u t po in ted  out so many observances of 
esoteric sym bols hav ing  close connection w ith the w orking of the  
soul in th e  inner p lane as a id ing  its  progress tow ards th e  goal of 
N irvana. The say in g  th a t “ even th e  devil quotes the  B i b l e , i s  
applicable only to  th is  class of B rahm ans who, by th e ir dogm atic 
assertions and w ant of esoteric know ledge, supplem ented by p ries t
c raft, have deprived  th e  b rig h te s t in te llec ts of A ryavartha of 
th o u g h t and reason, and  have m ade In d ia  to run  headlong 
in to  stup id  and  irreconciliable theories and  practices and thus 
to  run  am uck th ro u g h  the  noble agg regation  of archaic spiritual 
symbols, which has resu lted  in sp litting  the  sons of Rishis into so 
m any orthodox conflicting sections.

T he real w ork of sacrifice begins in  the  cham ber of th e  
soul, and  philosophy is the  handm aid  th a t aw aits upon us. 
Tho cerem onies an d  observances w hich are perform ed and  
a ttended  to only ex ternally , a re  en tire ly  useless and have no 
m eaning w hatever unless th ey  indicate, or are attended by, an 
in ternal process of purification in  th e  cham ber of soul. W hen 
once the in ternal process tak es  place, th e  esoteric m eaning of 
the  symbols becom es easily understood. N ot being able to under
stand  the  m eaning of symbols, people have dragged them down to  
m inister to  th e ir  own crooked notions, and have consequently sp lit 
them selves into so m any sects ow ing to th e ir  wordy wars and  differ
ence of opinion (possible only in  th e  ex ternal or exoteric p laue)— 
a fact which proves th a t those classes or sects who pretend to  teach 
h o w to  a tta in  divine knowledge, have really  lost the in te rna l v ital 
power, and  w hat is left in them  is no th ing  but the external forms 
founded by p riests to serve th e ir own selfish ends. The communities 
of different relig ionists who p re tend  to solve the divine symbols by  
the supposed philosophical dissertations or ritualistic  observances, 
Such as “  Y ag n a’’ w ithout the  necessary action and esoteric under
standing, do really deserve contem pt as poisoning the moral aud 
the spiritual atm osphere of th is world.



Sacrifice in fche esoteric plane is no t th e  special priv ilege of any 
one nation and country. All those, irrespective of caste, creed aud 
color, who en ter into the  tem ple of sp iritua l tru th , and  sacrifice a t 
the a lta r  of “  Self know ledge ” the ir prejudices, selfishness, 
A hankara  and  o ther baneful dispositions, will receive th e  stam p of 
d iv inity  which will be a passp o rt to  th e  rea lm  of e te rn ity . 
“ W isdom crie th  in th e  s t r e e ts / ’ and even then  sectarians have 
wilfully shu t their ears and allowed tru th  and  know ledge to 
pass away from  them , and use symbols and  forms whose m eaning 
th ey  do no t know . I t  is tru ly  rem arked  by the  sages th a t  “ man 
lives in a world of symbols whose m eaning is not y e t understood  
by  many. P erfec t know ledge of God, of n a tu re  and of m an, are the  
th ree  ligh ts upon th e  a lta r of tru th , illum inating  th e  sanctuary  of 
th e  tem ple of wisdom.”  I t  is the  duty  of every rig h t m inded  m an 
to  po in t out the  sym bols con ta in ing  natu ra l verities and m ake 
others perceive the  tru th s  them selves which are  “ syn thesised” in  
th e  symbols by rem oving the moss by which they  w ere concealed, 
an d  resto ring  them  to life. u  The day is fa s t approach ing  when 
th e  living sp irit w ithin these symbols will be generally  know n and 
th e  sacred m ysteries re v e a le d / ' and  we have th e  follow ing assu r
ances foretelling  the adven t of 4‘ th e  Theosophical S o c i e ty a s  the  
p ioneer for the  work from the  m outh of a Rosicrucian in  1806.

<c In  th is p resen t epoch, w hich has ju s t begun, will the ligh t 
ap p ear. Things hidden for ages will become know n, veils will 
be removed, and the tru th  th a t exists in  and beyond the  form  
will be r e v e a l e d ; hum anity as a  whole will come nearer to God. 
W e cannot tell you now why th is is to take  place ju s t in th is cen
tu ry  : we can only say th a t  th e re  is a tim e and a place for every 
th in g , and all th ings in the universe are regu la ted  by a divine law 
of order and harm ony.”

F u rth e r  :— “ In  study ing  the  hoary tex ts  of Ind ian  philosophy cer
ta in  im portan t po in ts m ust no t be lost s igh t of. In  the  first place 
we have to rem em ber th a t w ords begin gradually  to  change the ir 
m eaning, and hence in determ in ing  the  m eaning of certa in  pas
sages, we have to  keep in  m ind the age of those passages and see 
w hat p a rticu la r significance m ig h t havo been a ttached  in those 
tim es to certa in  words.” T he m eaning of the sym bol under discus
sion was uuiversally  understood a t the tim e when it  was introduced, 
and  it  m ust be taken  in its  tru e  and in tended  sense according 
to  th e  age and the  intellects th a t  in troduced it. “ W hoever has 
studied the law  of cycles and of progress, has p robably  noticed th a t 
generally  th ere  are  th ree  s tages of p rogress and deterioration .

“  A t first the esoteric significance of th e  idea, for a  tim e rem ains 
intact. Then comes the  e ra  of exoteric w arfare. People gradually  
begin to lose s ig h t of th e  p rim itive  idea, and fight for its  shell 
of external rites and. cerem onies. A nd  lastly  comes th e  age of 
b lan k  negation. R itualism  often  degenera ting in to  sensualism , drives 
a  th ink ing  mind to deny th e  efficacy of every and  any th ing . B ut 
th is  again ushers in  the  e ra  of intellectual enquiry  w hich finally 
b rings society back to  th e  recognition  of esoteric tru th . Thus 
cycles run  their rounds, and each nation , following a f te r  its prede
cessors, has sprung up, thrived, and  sunk finally in to  insignificance.

Each had its day of glory, its  rise and fall. And if the law of th e  
survival of the  fittest be applied to all the  nations, the only oue 
th a t can stand  the  te s t is Ind ia . She has seen the rise and fall of 
m any peoples, b u t herself s tan d in g  yet erect amid their ruins, how
ever worn out she m ay look.”— (The Theosophist, Vol. V I, 96-7.)

I t  is therefore  h ighly  advisable th a t intellectual people should 
study the theory  of cycles and  then  tak e  in to  consideration th e  
w andering of th e  orthodox B rahm ins fa r away from the  main 
source, and  should un ite  to ge ther to  solve the  hidden m eaning of 
the symbolical problem , instead  of deprecia ting  a th ing  from its 
exoteric aspect and jum ping  to  erroneous conclusions as Mr. Bose 
has done, and of ru n n in g  in to  u tte r  negation  at the disgusting 
s ig h t of the aw kw ard  position of th e  orthodox Brahmins, who by 
th e ir  ignorance of esoteric and  scientific principles, have degraded 
both  the philosophy and  them selves in the  s ig h t of tho m embers 
of th e ir  own fold and  o th e rs ; b u t th an k s to th e  innate goodness of 
P rovidence Theosophy has now come in proper tim e to save 
society and philosophy from  this inevitable fate, with the  assurance 
th a t

“ Knowledge dwells,
In  heads replete w ith  though ts of o ther men,
W isdom  in m inds a tten tive  to th e ir own.”

If , no tw ith stand ing  th e  d icta tes of common sense, the  tru e  
sp irit of occult philosophy, the  universal unerrin g  law of na tu re , 
and the know ledge in  th e  possession of liv ing  adepts, i t  would bo 
contended th a t th e  Vedas teach and  forcibly enjoin literal sheep 
sacrifice, aw ay w ith  it, for it  m ust really call fo rth  feelings of 
abhorrence from  every esoteric s tu d en t, as it once called fo rth  
the  reprobation  of L ord  B uddha :—

Then, crav ing  leave, he spake 
Of life, which all can take and none can give.
Life, which all creatures love and strive to keep,
W onderful, dear and pleasant nnto  each 
Even to the m e a n e s t; yea, a boon to all 
W here pity is, for p ity  m akes the world 
Soft to the weak and noble for tlie strong,
U nto the dum b lips of his flock he lent 
Sad pleading words, showing how maii, who praya 
F or m ercy to th e  gods, is m erciless 
Being as God to those ; albeit all life'
Is  linked and kin, and w hat we slay have given 
Meek tr ib u te  of the  m ilk and wool, and set 
F a s t tru s t  upon the  hands which m urder them .
Also he spoke of w hat the holy books 
Do surely teach, how th a t  a t death  some sink 
To bird and beast, and these rise up to man,
In  w anderings of th e  spark  which grows purged flame 
So were the sacrifice new sin, if so,
The fated  passage of a soul bestayed.
Nor, spake he, shall one wash his sp irit clean,
By blood, nor gladden gods, being good, w ith blood,
!Nor bribe them , being evil, nay, nor lay 
Upon the  brow of innocent bound beasts 
One h a ir’s w eight of th a t answ er all m ust give,
F or all th ings done am iss or wrongfully.
Alone, for each himself, reckoning w ith th a t ,
The fixed arithm ic  of the universe,



W hich m eteth good for good, and ill for ill,
M easure for measure, unto deeds, words and thoughts,
W atchful, aware, im placable, unmoved ;
M aking all fu tures, fru its  of all tbe past.

(Light of Asia.)
W ell, then , if the  exoteric m eaning is cried down, w hat is the  

esoteric ra tionale?  The ever unknow able and iucognizable karana  
alone, th e  causeless cause of all causes, should bave its  shrine 
and a l ta r  on the  holy and ever un trodden  g ro u n d  of our 
h e a r t— invisible, in tangib le , unmenfcioned, save 4f th ro u g h  th e  
s till sm all voice’* of our sp iritual consciousness. Thoso who 
w orship before it, o u g h t to do in  the  silence and  th e  sanctified 
solitude of the ir souls,* m aking  th e ir sp irit the sole m ediator 
betw een them  and the  universal sp irit, th e ir good actions the 
only p riests, and  th e ir  sinful in tentions the only v isible and  
objective sacrificial victim s to the presence. (The Secret Doctrine, 
Vol. I ,  p . 280.)

The occultists claim th a t th e re  are seven senses in m an as in 
natu re , as th ere  are  seven s ta tes of consciousness and are  cor
robora ted  in  th e  same work, ch ap te r V II  (A nugita). The B rali- 
m ana speaks in  i t  “ of the in stitu tion  of th e  seven sacrificial 
p ries ts  (H otris). H e says, (( T he nose and the eyes, and  th e  tongue 
an d  th e  skin, and the  ear as the  fifth (or smell, sigh t, taste, touch, 
and  hearing), m ind and understand ing , are the  seven sacrificial 
p riests  separately  sta tioned . (Ibid, Vol. I ,  page 96.)

In  my hum ble know ledge gained from the  study of S anscrit and  
Tam il O ccult works, the  d ifferent Y agam s or sacrifices are so 
m any stages of the purification of m ind and soul of the  a sp iran t 
a f te r  B rahm a Gnanam  tow ards his progress to th e  final beatitude 
of N irvana. A ll the sacrifices m entioned in the  V edas may be 
brough t under th e  following broad  classification—

1. P asu — M edham .
2. S ena—Y agam .
3. R »ja— Sooyam.
4. A sw a—M edham .
5* N a ra —Medham.

The f i r s t :— Pasu in Sanscrit m eans an “ anim al” (See my last 
article) and “ M eedah”  k illing , and the compound word m eaus tha 
“ k illing  of th e  anim al.”  T hough m an is of P arabrahm ic essence, 
y e t ow ing to his connection w ith  M ayavicupadhi, he has forgo tten  
h is o rig inal source and id en tity  w ith  it, and  is

“ F ixed like a p lan t to its peculiar spot,
To draw nu trition , propagate and rot.’*

The first sacrifice therefore m eans the k illing  of an im al passions 
or ego in man by the  pow ers of Vivoka or r ig h t d iscrim ination. 
A gain , it is perfectly  reasonab le  to  suppose th a t th e  orig inal m ean
in g  of the word “ Y agna” is en tire ly  consonant w ith  its  etym ologi-

# “ When thon pray est, thou shalt not bo as the hypocrites a re ...... but enter into
thy inner chamber, and having shnt thy door pray to thy father which is in secret’* 
(Mathew vi). “ Our father is within us’* “ in secret,” our 7th principle in the “ inuer 
chamber of our soul perception. The kingdom of heaven and of God “ ia within us” 
says Jesus, not outside. Why are Christians so absolutely blind to the self evident 
meauiug of the words of wisdom they delight iu mechanically repeating ?

cal signification. The word is derived from  tlie root “ Y aja ,” to 
worship, and m eans divine worship by th e  sacrifice of animal pas
sions. The noblest w orship th a t is required of an asp iran t a fte r 
B rahm a G nanam ^ or know ing one’s own self, is the rooting out or 
sacrificing his anim alism  which is allegorically and technically 
known as f‘ the  an im al”  in man. I t  is not, therefore, a difficult posi
tion to  see clearly  how the  philosophical and sublimest idea of th e  
sacrifice of one’s own lower anim al nature  became in course of tim e 
so  ̂much corrupted  as to  be m ade to yield the  m eaning of lite ra l 
anim al sacrifice itself. The first sacrifice means the separation 
of the  anim al n a tu re  from the  divine essence, and is the  first step  
in the career of an  a sp iran t a fte r com plete Brahm a Gnanam.

The second is S e n a y n g a m Senam  in  Sanscrit m eans a vulture 
and the compound term  means the  k illing  of vulture. The Yedas 
say th a t if this sacrifice is perform ed, our enem ies will be destroyed 
and the  Brnhm m s ta k in g  th is  to m ean th e  advocacy of sorcery in  
the  exoteric sense, do no t seem to  practise  it, though in the  
esoteric plane, i t  is essentially incum bent npon everybody if an  
a rd en t asp iran t a fte r rea l know ledge and  its practical realization. 
He m ust really  p ractice  sorcery to ex term inate  his in ternal enemies 
t. e., passions, karm a, k ro d h a , &c. In  the  first stage the  asp iran t 
separates his divine portion  from his anim al self, and sees th a t 
d iv in ity  alone is h is tru e  na tu re . This alone is no t sufficient. 
J ho m m d ot m an is always h u n tin g  a fte r  shadows and anim al 
ap pe tites like vultures which go in search  of dead bodies to th e  
longest d istances, even though the  b est food may be available in  
th e ir vicinity. H ence in th is  s tag e  th e  a sp iran t should m ake his 
mind always ben t in tho practical pu rsu it of h igher na tu res and  
po ten tia lities by killing  the  vu lture-like  affinity of the mind in  the  
pu rsu it of the basest inclinations and  natu res, even though it  (the 
m ind) knows th a t  there  is a b e tte r and divine nature  for it to 
pursue. H ence the  process is known allegorically as "  the sacri- 
nee ot the  v u ltu re .”

The third is lla jasnyayagam , and th e  exoteric version runs thus 
J he k ing  w ages war w ith all o ther kings of th e  world to establish 
lus undivided and  royal suprem acy over them , and this forms the 
ch ietest observance in th is  sacrifice. W hen once in the  second 
stag e  th e  m ind has becom e am enable to, or vehicle of, the  h ig h er 
powers and capabilities, th e  w ar is a t once waged by the asp iran t 
or th e  neophite, ag a in s t the k ings of K ouravas, the passions, 
ills and woes, and  he hav ing  thus established his freedom a t  th e  
overthrow  of the k ings of the in ternal enemies, proceeds w ith  
th e  developm ent of superior powers in th e  psychic plane. B u t 
th e  a sp iran t is no t com pletely secure, as, for the perm anent 
establishm ent of his unquestionable reign, he m ust renew and recru it 
h is forces to  guard  th e  kingdom , since th e  overthrow n enemies may 
again  slowly em erge and shake the  security of the asp iran t
* u rther th e  more he rises in t.he scale of initiation, th e  h igher 
responsibilities na tu ra lly  devolve upon him, and he is therefore to 
be more guarded  and proof aga inst dangers, a n d  th a t work is done 
in  the fourth stage  of sacrifice.

Aswa-medham, •'ind means the  sacrifice of the horse. 
Y\ hen tho asp iran t of divine knowledge scales the steps of spiritual



ladder, the mind m ust necessarily become com pletely tam ed down 
as to be mado entirely  am enable to the  influences of the  h ig h er 
powers of natu re , and consequently it  m ust be en tire ly  freed  from 
all passions and vrithis. W h a t is required is the slow and sure 
conservation of energy, as undue and too m uch expansion of it even 
for the  noblest purposes is a tten d ed  w ith  th e  consequent exhaus
tion and dangers. A horse is le ft free by the  k in g  to w ander over 
all the  lands nnd seas, and if any  adversary catches hold or takes 
possession of it, th e  em peror is a t once to wage w ar aga inst the 
unlaw ful possessor and to vanquish him. The asp iran t, whose mind 
h as becom e a fit charger for th e  battle , now allows his m ind to 
trav e l th roughou t and m ingle freely to try  w hether i t  actually 
s tands proof aga in st tem ptations and o ther in te rna l enemies, and 
w hether com plete extirpation of the “  anim al ego”  has been effected, 
and if there  lurks one single desire to d rag  th e  m ind, th e  a sp iran t, 
th e  k in g  of the  in ternal dom inion, a t  once takes arm s ag a in st it 
and  ex tirp a tes  i t  a ltogether. In  th is stage, even th e  germ s of 
in te rn a l enem ies are com pletely b u rn t down and  th e  sp irit become 
en tire ly  uncrossed by its  adversaries, and hence the  sole possessor of 
th e  universal sp iritual realm . W hen  thus the  enemies are  no more 
e ith e r in  th o u g h t, deed*or work, th e  mind of the neophite— the noble 
horse— is entirely  sacrificed, i. e., loses its  separa te  function  and 
existence and loses itself in  or converts itse lf in to  th e  A thm a 
itself, which is allegorically called the k illing  of the horse.

The f i f th  is N ara-m edham , and  m eans the sacrifice of N ara. 
N ara is th e  individuality, and  every hum an being is a “ N ara”  
ow ing to  his de tach ed  and  isolated existence from the  divine foun
ta in . W hen  once in th e  fourth  stage of sacrifice, the asp iran t has 
ac tually  taken  complete possession of the  sp iritual kingdom , w ith
out a  single enem y even in existence, N arathw am  ceases, and  Nara 
is absorbed in N arayana, i . e., the  personality is a ltogether destroyed 
or the ind iv iduality  is lost in  th e  to tality , or lost in cosmic ideation. 
H e  lives neither in the  past, nor in  th e  fu tu re , b u t in  th e  eternal.

T hus under th e  noblest sym bol of t€ Y ag n a ,”  the d ifferent m ental 
sacrifices and th e  necessary a tte n d a n t consequences a re  represented 
in  a  m ost philosophical and  p ractical way. R am a is said to have 
gone to  th e  abode of “ Y a m a /' as a penalty for his hav ing  failed to 
perform  Rajasuyam . R am a, th e  in itia te ,— who killed th e  ten  headed 
R avana— th e  heads being the  ten  passions and vices enum erated  by 
M anu, w hich stand  in th e  way of the  asp iran t, and R avana being 
the  foun ta in— and  his inexhaustib le  forces of “ Mula B alam ,” com
posed of R akshasas an d  A suras— th e  woes and ills, the passions and 
allurem ents, whom an in itia te  is likely to encounter and m ust 
completely root out to regain , or unite w ith, Seetha, th e  Sophia, 
m ust have necessarily perform ed th is  sacrifice also, if  he w anted 
unm olested possession of his sp iritua l spouse to achieve adeptship , 
an d  th is  single failure even in  the case of Ram a necessitated  
enjoym ent of Devachan, th ro u g h  K am a Loca, for a  corresponding 
period, and subsequent re -b ir th  in th e  objective world.

I n  some Sm rithis i t  is m entioned th a t N ara-m edham  and other 
sacrifices are strictly  p ro h ib ited  in  K ali-yuga. T he w riters 
know ing  th a t  dead le tte r in te rp re ta tion  would b e  a ttach ed  to 
€soteric versions and thus th a t a thousand  aud  one Crimea would

be com m itted in th e  nam e of religion, stric tly  prohibited  them  for 
th e  p ro fane,— as pearls cannot be throw n before the  swine, bu t i t  
was never th e ir  idea and wish th a t these “ Y ugam s” or sacrifices 
should no t be carried  on, in the m ental plane, as such in junctions 
are quite  ag a in st n a tu re  and her inviolable laws, and it  is u n th in k 
able th a t “ g n an am ” is the  monopoly of certain  Yugams and th e ir  
people, as th e  in stitu tion  of occult brotherhood and the im p art
ing  of occult know ledge to fife recip ients are  going on even iu th is 
m ateria l age even as they  were in all form er Yugams.

P. R. V e n k a ta r a m a  I y e r ,  f .  t .  s .

W H O  IN V E N T E D  A L T R U IS M ?

rH H O S E  who have read  E dw ard  B ellam y’s w onderful little  book 
JL “ L ooking B ackw ard ,”  would find i t  h a rd  to say w here re li
gion comes in, especially  C hristianity . H e  draws a p icture of a 
s ta te  of society in  w hich life is certa in ly  “  w orth  liv ing.”  T he th ing  
w hich is m ost s tr ik in g  in th e  com position of the work, and  which 
has given it  th e  ex trao rd in a ry  influence it  has in the W est, is thafc 
th e  conception is w orked  ou t upon purely  economic lines, of a  civi
lization  in  w hich happiness and com fort is th e  ru le instead  of the  
ra re  exception. N o t only is no appeal m ade to religion, o r to any  
o th e r super-m aterial m otive to action, b u t no g rea t discovery w hich 
w ould fac ilita te  hum an progress, is supposed to have occurred 
betw een  th is d a te  an d  th e  y ear 2000, w hen the  story  opens. On 
th e  con trary , i t  is by  using th e  opportunities, forces and m aterials wo 
now possess, accord ing  to  th e  obvious d ic ta tes of the  m ost elem en
ta ry  common sense, th a t  the  whole change is w rought. Insom uch 
th a t  the  sen tim ent in  the  read e r’s m ind is not one of doubt about 
th e  possibility of th e  realization  of the  a u th o r’s ideas, b u t one of 
aston ishm ent th a t  th ey  have not been a lready  realized, and of s tupe
faction a t our p resen t ex trao rd inary  blindness and im becility w hich 
p rev en t us from  ap p ly in g  the  very  obvious m ethods he delineates 
fo r th e  a tta in m en t of a  s ta te  of society com pared w ith w hich our 
p re sen t “  C ivilization” is heartless barbarism .

By app ly ing  to the  affairs of life, th e  plainest principles of common 
sense and  those e lem entary  axiom s of m orality  which are continu
ally  in our m ouths, M r. Bellam y, by a  series of rig id ly  logical 
deductions, or ra th e r  of sim ple steps, each of them  an apparen tly  
unavoidable necessity, as being  tho n a tu ra l consequence of th e  
p reced ing  one, a rriv es  a t  a  p rac tica l realization of un iversal 
b ro therhood ,— a sta te  of society in w hich men and nations a re  
friends and  fellow -labourers instead  of enemies and com petitors! 
T he N ational m ovem ent, as in  A m erica the ag ita tion  for the  
realization of M r. B ellam y’s ideas is called, is essentially  theoso
ph ical. M any of our m ost active and  a rd en t fellows have gone 
in to  it  w ith  enthusiasm , one of its featu res which a ttra c ts  them  
m ost being  the  u tte r  absence in it  of the  ecclesiastical o r so-called 
religious elem ent. N evertheless it  seems th a t some of th e  C hristian 
c le rg y  are  en te rin g  in to  th e  movement w ith  zeal, and  they  aro  
ap p a ren tly  try in g  to m ake it a religious m ovem ent. -This is ju s t 
w h a t they  d id  as re g a rd s  the  Tem perance movement, a  purely 
secu lar one in its  o rig in . They claim it, in  fact, as an essentially



C hristian movement, and they are  seem ingly try in g  to  cap tu re  it 
in the in terests of tlieir elotli. N o t long ago a g re a t m eeting  of the 
“ N a tio n a lis ts /’ as B ellam y’s followers are called, w as held  a t Los 
A ngeles in California, which was opened by devotional exercises, 
of which th e  singing of such hym ns as “ J t is of the  L o rd ’s M ercies” 
and  “ L ift me Jesus,” form ed p a rt, and  the  chief address was deli
vered  by  a clergym an, whose p rincipal argum ent was th a t the  idea 
of th e  brotherhood of m an was in troduced  into the  w orld by C hrist, 
and  is therefore  the peculiar p roperty  of C hristians.

Now th e  Rev. A. J .  W ells, th e  clergym an in  question, seems 
from  his address, as repo rted  in  th e  Los Angeles Tribune , to be a 
C hristian  of th e  new school, and a  large-souled and  liberal-m inded  
m an, b u t, nevertheless, the  claim  he m akes for his M aster and  for 
h is fellow disciples of th a t M aster is a lto g e th er too large . G ran ted , 
th a t  Jesu s of N azare th  was an advocate of the p rincip le  of hum an 
bro therhood , in  o ther w ords, th a t he was im bued w ith  th e  root 
idea  of Theosophy, i t  is y e t an  undeniab le fact th a t, for nearly  19 
h u n d red  years, th a t principle has been quite as ab sen t from the  
religion called  by his nam e, and  quite  as absont from  th e  h ea rts  of 
those who called them selves C hristians, as from  any o th e r religion 
o r from th e  h ea rts  of any other body of religionists.

I t  is no t in  his quality  of the  p red ic ted  M essiah th a t  Jesu s can 
in  any w ay be claim ed as th e  au th o r of the  idea of H um an 
B ro therhood . A ny claim of th a t  k in d  m ade for him  now m ust bo 
founded upon his own ind iv idual ch a rac ter and  upon th e  fac t of 
h is hum an natu re . H e had good instinc ts and  tru e  in tu itions, 
an d  ho was in  advance of his tim e in th a t  he fe lt a pow erful, all- 
absorb ing , and  all-determ ining sym pathy  w ith his fellowm en. B ut 
th a t th e re  never was anyone before him  who fe lt these sentim ents, 
is  an un tenab le  proposition in view of all the  records we possess of 
th e ir  existence long before his day  in thousands of men and  women, 
th e  account of whose lives lias come down to us. E qually  absu rd  
is it to suppose th a t those who are  im bued w ith these feeiings now 
a re  indeb ted  for them  to the  p rophet of Galilee. They aro sen ti
m ents whicli belong to m an by reason of his hum an na tu re , and 
w hich come to th e  surface in liis ch arac ter and  in his life, a t  a 
ce rta in  po in t in his in tellectual and  sp iritua l developm ent.

T heir appearance and  influence in the  w orld are , in  g re a t m ea
sure, dependen t upon th e  circum stances in w hich we find ourselves—* 
upon th e  stag e  of civilization we have reached—b u t th e ir  s tre n g th  
varies in  d ifferen t individual na tu res , and  each m an’s personal 
charac ter is an  im portan t fac to r in determ ining  w heth er he will or 
will not be influenced by the  sen tim en t of the B ro therhood  of M an. 
T h a t Jesus w as filled w ith  th a t  sentim ent is undeniable, if the 
biblical accounts of his life and  teach ings be true , b u t i t  is equally  
"undeniable th a t  th e  same causes w hich m ade him am enable to th a t 
sen tim ent may operate, and  m ust operate , upon o thers qu ite  inde
penden tly  of him ; moreover, it  is a sad fact th a t even had  he never 
existed, and  had the  princip le of hum an bro therhood never been 
h ea rd  of before this cen tury , it would hard ly  be w eaker in tho 
w orld th an  it is today. I t  is no t because Jesu s or anyone else 
preached brotherhood, th a t wo feel brotherhood, for tho  w orld 
listened  to and m echanically rep ea ted  his w ords d u rin g  all th e

centuries of religious persecution and hatred . I t  is because we are 
now developing in ourselves the same ideas and feelings which he 
had 1,900 years ago, and  which noth ing  bnt tliat developm ent of 
them  in ourselves would or could enable us to understand or to ap p re 
ciate in o thers,— even in  Jesus himself. For, be it noted th a t, in 
proportion as Jesu s is reg a rd ed  as the p rophet of Hum an B ro ther
hood, the  qualities of Ju d g e  and  God and Saviour of the w orld w ith 
which orthodox C hristians endow him tend  to disappear.

H istory  an d  our own experience bo th  show th a t non-Christians 
can be a rd en t advocates and  splendid exam ples of Human B ro ther
hood; they also show th a t  any  conception, fa r more realization, of 
H um an B rotherhood, has for 19 hu n d red  years been singularly 
w anting in those who professed the C hristian  re lig ion ; and it seems 
a little  s tran g e  in  these days, when elem entary  logic is not wholly 
despised, to tind people who claim  to be educated, still m aintain
ing th a t a  belief in  C hristian ity  is th e  cause of th e  sentim ent of 
B rotherhood, and  no t only th a t, b u t its  exclusive cause.

I f  m any good people, inc lud ing  some clergym en, choose to a t tr i
bu te  the ir allegiance to  the  p rincip le  of H um an B rotherhood to 
th e  teach ing  or exam ple of any one m an, w hether ancient or 
m odern, even be he Je su s  or B uddha, we who trace  th a t senti
m ent in us to  a  h ig h e r and  deeper source,— to the  source whence 
those personages g o t it, our developing divine-hum an natu re  
ough t no t to  q u arre l w ith  them . B ut, on the  o ther hand, th ey  
ough t no t to q u arre l w ith  us, or to try  to  monopolize a  sentim ent 
w hich belongs to  no place or tim e, b u t has been th e  basis of 
Theosophy in  all ages, of th e  Theosophy of Jesus of N azare th  
as well as th a t of all th e  a ltru is ts  of today, w hether they  p a rad e  
u n d er the  b an n e r of C hristian ity , B uddhism , H induism , Maho- 
m edanism , A gnosticism  or A theism .

J . H u d so n  M ark am .

C H R I S T I A N  T H E O S O r n Y .

WH A T h ad  to como has com e; Theosophy has filtered into tho 
C hristian  C hurch  and  begun  to inspire her pulpiteers. Tho 

clergy set th e ir  dogs upon us, so to  say, w hen we began to declare 
th a t all religions s tan d  upon a  common foundation ; but now th a t  
th e  tru th  is becom ing know n, theosophical ideas are preached very  
w idely w ithou t c r e d i t i n g  th e  Theosophical Society w ith hav ing  
mado them  cu rren t. Y e t th e re  was still another step to take, viz., 
to frank ly  organize a  Theosophical Society of Christians w ith in  
C hurch lines, to help th e ir  labouring  ship out of the vortex  of th e  
p resen t cyclone of free-though t, as one launches a life-boat a t th e  
m om ent of despair* A good, b rave, and  far-seeing clergym an has 
taken  th a t step, and  we g lad ly  re p rin t from  Light his published P ros
pectus. H e is th e  Rev. Gr. W . A llen, C urate of S t. N icholas Cole- 
A bbey, whose lec tu re  upon “  T he R elation of C hristian ity  to Theo
sophy,” sum m arized in  la s t m onth’s Theosophist, the  w riter him self 
h eard  delivered from  th e  A bbey pu lp it last Novem ber. Our readers 
should note th e  honest confession of M r. Allen th a t mnny good 
people hope by o ttering  C hristian tru th  in the ThcosophicJil ligh t 
to prevent tho p resen t adheren ts ot tha t religion from " ab an d o n 



ing  C hristianity  as effete and looking elsewhere for D ivine help 
and  guidance.” The tone of some of the  most im portan t addresses 
delivered a t  th e  recent C hurch Congress was strik in g ly  pessi
mistic, and  i t  would seem th a t th e  step  now taken  by M r. 
A llen an d  his w orthy friends was a t the very  nick of tim e. ThaO 
Theosophy is the  v ita l spark  of th e  C hristian, as it is of the  H indu , 
the  Zoroastrian  and  the  B uddh ist religions, cannot be denied . As 
Gnosticism, it  ensouled P rim itive C hristianity  and  m ade i t  a  con
qu erin g  social im pulse. W hen  th a t soul was driven out, coinci- 
den tly  w ith th e  dow nfall of the  early  esoteric sects and th e  a tta in 
m ent of ecclesiastical suprem acy by the  gross exoteric form alism  
w hich survives to our day, C hristian ity  became a  m ere am bu lan t 
corpse, k e p t from  d isin tegration  only by the cohesive forces of self- 
in te re s t and  ignorance. I f  the  old life can ever be re im parted  to  it, 
i t  will only be by the help of th e  ancien t wisdom, Theosophy, 
w hich all tru e  sain ts and  sages have know n and  tau g h t, b u t w hich 
is caviare to th e  w earers of the  scarle t b e re tta  and  th e  tr ip le  tia ra  
of gold. B u t le t our clergym an speak  :

“ A  society under th e  name of the Christo-Theosophical Society has ju s t 
been formed, no t a t all to pose as an  opposition to the  alread}7 existing  
Theosophical Society; b u t for the  purpose of studying  Theosophy upon 
definitely C hristian  lines. I t  will be perfectly  open to earnest tr u th  seekers, 
who are w illing to  join a society which bases its position upon the  C hristian  
apprehension of God as the F a ther of all hum anity, and C hrist as the  M ani
festation  of th e  F a th e r to  H is children ; and who fu rth e r recognise th a t the 
one end of th e  knowledge of the T rue is to enable man to do the Good.

I t  appears to  the  founders th a t such a society will m eet a very serious 
w ant of the  presen t day. There is a grow ing consciousness in  many earnest 
m inds th a t the ordinary  C hristianity  of the day is dem onstrably devoid of 
power to  solve the  pressing  social problems th a t are forcing them selves upon 
th e  atten tion  of the  world. This arises from  the fact, not th a t C hris tian ity  
has no word to  speak upon these problems, b u t th a t its real significance is so 
little  understood by those who profess it  ; and  who, while they say th e  words, 
en tirely  fail to  appreciate the ir p ractical meaning.

Many others, too, are feeling th a t the  view they have been ta u g h t to  hold 
of C hristian  t r u th  is now inadequate to  satisfy  e ither the conclusions of th e ir 
reason or the  perceptions of the ir in tu ition , or else is proving itself devoid 
of power to  raise and ennoble the ir lives, and  enable them  to m aster self and 
live up to th e ir  own ideals.

M any of those who are beginning to  feel thus are inclined to abandon 
C hristian ity  as effete, and  look elsewhere for Divine help and guidance ; b u t 
i t  is believed th a t before doing th is they  would gladly listen to and consider 
a presentation  of C hristian  tru th  which, being more sp iritua l and cen tral, 
m ight be able to  accom plish th a t w hich an external and often sectarian  
apprehension cannot. I t  is w ith th is view th a t the  Christo-Theosophical 
Society has been formed. I ts  founders would shrink  from noth ing  so m uch 
as being th ough t to  w ant to  pose as teachers ; they seek not for disciples, bu t 
for fellow studen ts. A nd they  are persuaded th a t if a  num ber of earnest, 
intelligent, and sp iritua lly  m inded people would unite in a sincere and open- 
m inded study of th e  actual significance of the life and teaching of C hris t, 
they  would be rew arded by the finding of the  tru th  which makes free both 
from  powerlessness to  help the world, and  from powerlessness to  live th em 
selves more ideally.

The Society meets every T hursday  a t 4-15 p.m., in  the  draw ing-room  of 
th e  St. Nicholas Club, 81a, Queen Y ic toria-street (near the Mansion H ouse 
station). A ll who sym pathise w ith th e  objects of the Society are inv ited  to  
a ttend . A  list of speakers and subjects for discussion for th e  nex t q u a rte r , 
an d  any fu rth e r information, can be obtained from th e  Rev. G. W . A llen, 3, 
Featherstone-buildings, H igh Holborn, W. C.”

W e wish it  success. H . S. O.

m D i q w s s .

LITERARY NOTICES.
A veritable “ Guide to the Perplexed” reaches us in the shape of “ A 

W orking Glossary” for Theosophical students which hails from the Path 
Office. This excellent little  compendium has of course very modest 
nre tensions as the Preface frankly enough indicates Its mission, indeed, 
T s m p ly  to seize upon and explain “ the many Sanskrit and other 
strange words found so often in books and writings published and
written by members of our Society. „ , ,

In  carrying out their self-imposed task to so successful an issue, the 
compilers have earned the heartfelt thanks of those embryonic Theoso- 
phTsts who have just launched their barks on the troubled sea of East
e r n  thought. For the most part the renderings are notably clear and 
c o n c i s e  while the general get up of the pamphlet is unexceptionable 

The price—50 cents—places i t  w ithin the reach of the humblest

S S  D « m  Stories,” by the W e Dr. A ™  King .f.rd, ongM 
to appeal to lovers of the “ eerie.” Some of these whisperings of 
Mornheus are of a really weird character, prominent among the series 
E g t h , ■ H 5 » » £ a  T .L .,” “ Steep, id.," and “ A H.nnted H ou„  
Indeed.” Touching on the vivid character of her experiences the 
authoress rem arks: “ On more than one occasion, the scenery of the dream 
has accurately p o rtra y e d  characteristics of remote regions—city, forest 
and mountain which, in this e x i s t e n c e  at least, I have never beheld, nor, 
so far as I  can remember, even heard described.

I t  is worth n o t i n g  t h a t  the great majority of these dreams occurred 
towards dawn or I f te r  sunrise. T h e ir  eminently psychical character 
was probably due to this circumstance, which gave scope for the reflec
tion of the ideation of the “ H igher Manas” on to the plane of the ordi
nary cerebral consciousness. However this may be, the book has a  
very strange flavour about it, totally unlike th a t of a n y  other of the
same type with which we are acquainted. ^ tt-j-™

Jn the “ Woman Clothed w ith the Sun, we have one of Dr. Kings- 
ford’s most suggestive contributions to the literature of mysticism. 
Tedious as a r e  th f  repetitions, irritatingly vague as are portions of the 

Rt, ‘o-e book, there remains much to repay research. 
S a n y  of the passages in the seeress’s work rise to a high level of force 
and eloquence; witness the really brilliant outburst regarding the Poet 
on panes 172—173. So far, however, as concerns psychology and 
5 £ 5  philosophy ;it« r
t a f w ^ f h  W o n e ^  to rednce the p o r t io n s  of th . test and
land wouiu u<*vc _  , , • s ^ e  WOrk m a more summarized
present the aiilwoks which seek to gam the
S r f f t T S J S i  S t  -  combine both^erseness, and lucidity. 
H^d t C e  conditions been observed, there can be no doubt but th a t the 
Sfluence of Dr. Kingsford on her generation would have been far

m7 r T S d d S l ‘ M L ™ ^ r aC t h . “ Key of Solomon the King” i ,

this famon, ™ * » 1  work 
“ The Key of Solomon,” says Mr. Mathers, “ s a v e  for a curtailed and 
incomplete copy published in Franco in the seventeenth century, has 
n o v T y e t been printed, but has for centimes remained xn manuscript



form, inaccessible to all bnt the few fortunate scholars to whom] the 
inmost recesses of the great libraries were open.” Seeing tha tj the 
Key has been regarded as t he “ foiiiitainhead and storehouse of Qaba- 
listical Magic,” we advise our adventurous readers to make the most 
of it. Certain, however, it is th a t the search after its “ inner mean
ing” will prove exacting. We know of a good many “ Keys” to occult
ism—the difficulty is to find the lock.

A useful little book anent the crimes of the Church against Freedom 
is Theo. Spencer’s “ Struggle for Religious and Political Liberty,” issued 
from the offices of the Truthseeker Company, in New York. Those who 
are apt to condone the vices of the early and mediaeval Christian churches 
would do well to peruse it. I t  is not too much to say th a t every 
great advance in scientific knowledge or liberal philosophic thought 
haa met w ith hostile reception at the hands of this lothal organisation.

“ Thoth, a Romance,” by the author of a “ Dreamer of Dreams” 
(Appleton and Co., New York) is a curious occult story harking back 
to  the time-honoured age of Pericles. A few days before the Plague 
breaks out in Athens, a company of wealthy merchants of the familiar 
“ mysterious stranger” type put up in the city. Unlike other aliens, 
they continue to reside there even after the dread pest has w rapt the 
fair town of Athens in its lethal robes. Finally, however, they depart in 
peace, giving ample evidence of their good taste by inducing 30 of the 
fairest of the Athenian maids to accompany them. Among these 
figures the beautiful Daphne. Those who care to trace her lot and 
th a t of her companions with Thoth and the occultists—for such the 
soi-disant Egyptian merchants prove to be—will garner a harvest of 
“ sensation” for their pains.

Every stickler for realism who pants after a vivid description of the 
emotions of a typical man of the world sick unto death, should read 
“ The Death of Ivan Uyitch,” contained in a collection of Count Tolstoi’s 
stories published by Crowell of New York. The delineation is wonder
fully vivid and impressive. Zola himself has produced nothing com
parable to this analysis, which is absolutely free from the less savoury 
incidentals favoured by the great French novelist. The whole series 
of tales contained in this volume is worth reading.

I t  is doubtless news to most of us to learn tha t Buddhism is the 
foundation of all the religions in India. Such, however, is the title of the 
first chapter of Hargrave Jenning’s book on “ The Indian Religions,” 
recently brought out by Mr. Redway. “ Brahminism is the world-adap- 
tation of the great—otherwise incomprehensible—elements of Buddhism 
to states and peoples” (p. 5). “ Buddhism, or the religion of Buddha,
appears to have originated in India, about a thousand (? !) years before 
Jesus Christ. We do not yet certainly know whether it is a reformation o t' 
Brahminism, or whether, in its actual form, it is not of prior date(!)” 
(p. 11). These, and other statements which we m ight cite, do not promise 
well, bu t Mr. Jennings becomes more instructive when subsequently 
he drifts off into his own peculiar subjects. Curiously enough, the 
greater portion of the text has very little connection w ith the “ Indian 
Religions”—a fact which will no doubt conduce to its readability, 
though scarcely to the justification of the title page.

Those who admired the acuteness o fthe speculations in “ Posthumous 
H um anity” may possibly wish to peruse the results of M. d ’Assier’s 
meditations in other fields of thought. In  “ Le Ciel,” “ La Terre” and 
“ L’Homme” (Librairie, Baillieret fils, Paris) will be found a clear 
summary of the inductions of modern science regarding the Evolution 
of the E arth  and its multiform organic habitants. Though nomi
nally a Positivist, the author does not hesitate to override Comte’s

dicta as to the limit of philosophic inquiry, notably when he comes to 
deal with the problem of the u Origin of Species.”  ̂ His “ Cycle of 
Organic Evolution,” 2*5 million years, “ of which 15 millions have already 
elapsed,” is hopelessly inadequate to account for the results, and in 
conflict with the whole evidence of geologic science. Fifteen millions of 
years would certainly not carry us back beyond the time of the deposit 
of the later Mesozoic strata.

Cynics are apt to look somewhat askance on works which profess 
to indicate “ The Coming Creed of the W orld.” The world has never yet 
luxuriated in the bliss of any uniform  creed, and probably never will. 
I t  goes on its way rejoicing, leaving the prophets to shift for themselves. 
I t  has, moreover, a singular contempt for any one-sided stereotyped 
phase of belief. Objections, however, apart, the work issued by Frederick 
Gerhard under the above name (Thompson, Philadelphia)is characterised 
by no inconsiderable merits. The author runs a vigorous tilt against 
Christianity on the one hand and Materialism on the other. The alterna
tive religious faith proposed is somewhat nebulous, while the stand
point taken up regarding Theism is based on arguments verging on the 
puerile. A great deal of vapouring would be avoided, if all would-be 
writers on such topics would acquaint themselves with the rudiments 
of a philosophic culture. Our author, excellent in the role of “ bible 
smasher,” cannot be said to shine as a metaphysician.

U nder the title “ Les Origines et les F ins” (Librairie Carre), a 
suggestive little work on occult metaphysics, has made its appearance. 
There is nothing novel in its contents, but its style is forcible and 
pleasing. The origin of the document here published was suggestively 
“ spookish,” three “ meres de families lyonnaises” having obtained it by 
mechanical writing after the usual fashion. I t  is, however, far above 
the usual level of such mediumistic communications, the usual charac
teristic of which is a mere vapid verbosity.
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THEOSOPHY IN WKSTEItX LANDS.

[I'Vom our London Correspondent.]
S ince tlie lasfc news reached you from me, two fresh Theosophical 

centres of work and energy have been started. A new Lodge has been 
formed a t Newscastle, under the presidency of Mr. F, Bandon-Oding, 
who has done so much for the cause in Newcastle. Also another Lod^e 
in  the south, to be called the “ Exmouth Lodge.” The formation of the 
la tte r is due entirely to the energetic co-operation of Mrs. Passingham, 
la te  President of the Cambridge Lodge, but who has now left there 
and is carrying on actively the Theosophical propaganda a t Exmouth. 
Needless to add, Mrs. Passingham is President of the Lodge gathered 
together by her personal exertions. Another im portant item of news is 
the  fact th a t a printing press has been procured for, and is shortly to 
be set up at, No. 17, Lansdowne Road (our Head-quarters). This will 
be of immense help in carrying on the heavy labour w hich falls mainly 
npon the few volunteer hard-workers who live there.

The “ Transactions” of the Blavatsky Lodge—w'hich will form a most 
invaluable help in the study of the “ Secret Doctrine”—are now in 
the  press and will shortly be issued in parts. All students should 
possess these “ Transactions”—which consist principally of H. P. 
J31avatsky’s answers and explanations, given upon difficult points in the
S. D. presented to her notice by various members of the Lodge, as the 
result of a systematic consecutive study of th a t wonderful work.

Mrs. Annie Besant has a most able and comprehensive article in this 
m onth’s issue of The Universal Review on “ Hypnotism”—a subject 
npon which she is entitled to a specially attentive hearing—having gone 
very deeply into its experimental workings, of late, and being, by her 
long scientific training, exceptionally capable of forming a just estimate 
of its practical bearing upon present modes of thought and action.

The pages of the Contemporary Review contain, too, an article 
which, if it  does nothing else, a t least shows the interest felt by the 
general public in Buddhism and other kindred subjects. Sandberg, 
however, has compiled his elaborate and absurdly inaccurate treatise, 
from the point of view of one w ho wrould combat th a t interest—and 
open the eyes of a too credulous public ! To those who know anything 
of the true teachings of Buddha, the only result of a perusal of his 
article will be wonder as to wrhere—except from his own exuberant 
fancy—he could possibly have obtained his amazingly incorrect ideas 
of the great religion of the East. He has the temerity to entitle his 
article “ Philosophical Buddhism in T ibet!” Presumably, in a spirit of 
irony, for it  contains little of the true philosophy of Buddha and scant 
knowledge of it, as practised in Tibet.

A controversy which has been raging in the columns of the Birming
ham Daily Gazette—as to whether or no Mr. Edison (of electrical 
fame) is a fellow of the Theosophical Society, has term inated in the pro
duction (on the part of the Secretary of the British Section, Theosophical 
Society) of a copy of his signed acknowledgment of membership—but the 
following extract from a “ conversation w ith Edison,” quoted from 
Harper's Magazine, will be sufficient to show th a t—even were he no fellow 
of the Theosophical Society—he has a t least the true spirit of Theosophy 
in  his heart, , , 1  do not believe,” he said, “ tha t m atter is inert-,

acted upon by an outside force. To me, it seems tliat every atom is 
possessed by a certain amount of primitive intelligence. Look at the 
thousand ways in which atoms of hydrogen combine with those of other 
elements, forming the most diverse substances. Do you mean to say 
th a t they do this without intelligence ? Atoms in harmonious and useful 
relation assume beautiful or interesting shapes or colours, or give forth 
a pleasant perfume, as if expressing their satisfaction. In sickness, 
death, decomposition, or filth, the disagreement of the component atoms 
immediately makes itself felt by bad odours. Finally, they combine in 
man, who represents the total intelligence of all the atoms.”

‘k B ut where does this intelligence come from originally ?” I asked.
“ From some Power greater than ourselves.”
“ Do you believe, then, in an intelligent creator, a personal God ?”
“ Certainly,” said Mr. Edison. “ The existence of such a God can, 

to my mind, almost be proved from chemistry.”
Another new comer has entered the already crowded ranks of maga

zines, periodicals, etc., etc., w’hich flood our libraries and bookstalls— 
bearing the ambitious title of u The Review of Reviews” ! I  mention it 
because an article contained in the first issue, called “ W anted a New 
Reformation,” shews, indirectly, how orthodoxy is breaking up in every 
direction—unable to stand the combined action of the numerous analy
tical minds brought to bear upon it—in th e  various churches and sects. 
For the wrriter of the article collates the utterances of divines of various 
denominations—as called from the current magazines and periodicals— 
as an instance, an Anglican m inister in Australia wants to found ari 
Australian Church—in whose services modern poetry may be read (as 
well as the ancient poetry of the Jews). Another wTriter proposes Dante 
as the prophet of the New Reformation, because the fundamental ide& 
of his “ Divine Comedy” is the precept—“ Love thy neighbour as thy
self.”

Indeed, I may say, tha t hardly a new book, or monthly magazine, or 
review, can be opened without lighting upon some article—or sentence 
—or leading idea—which, directly or indirectly, questions the efficiency 
of some one special form of religion.

The Pall Alall Gazette for February 17th contains a short notice
of a new Theosophical Society, “ which.......has been constituted
under the title  of the Christo-Theosophical Society,” but, as I suppose, 
you know all about it, I shall not go into particulars here.

The following—from the columns of the Daily Graphic—shows an 
encouraging liberality of view. The paragraph is headed “ Heathens 
in Christendom,” and contains a notice of wliat the writer terms tho 
“ strange obsequies” of Lung Chung, a Chinaman who died in an opium- 
den and was apparently cremated. “ There is something strange,” ho 
continues, “ in the idea of this Christian land of ours harbouring mosques, 
temples, pagodas, and joss-houses, strange enough to make some of our 
forefathers turn in their graves. Yet Buddhism, Brahminism, and 
Mahomedanism constitute the faith of three-fourths, of the human race. 
The worship of the Deity by tlieir votaries, each after their own fashion 
in our very midst, should have an educating influence upon ourselves. 
I t  should disabuse Puritanical minds of the idea tha t all worship^ 
which differ from their own are mere Mumbo-jumboism.”

News reaches me from Cambridge th a t the cause is advancing ’there 
steadily ; great and increasing interest and enquiry being manifested in 
m atters theosophical.

I  cannot let this go to post w ithout adding news (which I  feel sure 
you will all be glad to learn) of the improved health of our beloved
H. P. Blavatsky—who has just returned from Brighton, much benefited



b y  lier long stay  there . A n o th e r m a tte r  m u s t he touched  upon in con
nection w ith  h e r nam e— alth o u g h  th e  su b jec t is a  p a in fu l one— and  th a t  
is, th e  rev iew  of h e r  “ V oice of th e  S ilence”— in  th ese  pages— for 
F eb ru a ry . I t  w ould  be, I  th in k , a lm ost impossible to  o ver-sta te  th e  
ex trem ely  s tro n g  fee lin g  th a t  has been evoked here , by  such  an  ill-tim ed , 
ill-judged , an d  a lto g e th e r  tac tle ss  notice  of th e  w ork , to  say  n o th in g  of 
th e  w an t of ap p rec ia tio n  d isp lay ed — both  from  a li te ra ry  an d  a  theoso
phical s tan d p o in t of its  u n iq u e  sty le , and  of th e  u n p a ra lle led  and  ra re  
g ra n d e u r— of its  su b jec t m a tte r .

A. L. C.

SOME PERTINENT QUESTIONS.

D e a r  S ir ,— O ver tw o y ea rs  ago m y a tten tio n  w as firs t called  to  T heo
sophy , th ro u g h  a  d e su lto ry  read in g  of “ E so te ric  B u d d h ism .” M y 
in te re s t  in  th e  hook a t  th a t  tim e  w as sim ply  b o rn  of cu rio s ity  and  no t 
ca r in g  to  com prehend  i t  th o ro u g h ly , I  fa iled  to  u n d e rs ta n d  a lm ost a ll 
o f it .

Since th e n  I  hav e  seen a rtic le s  an d  books, from  tim e  to  tim e, w hich  
to u ch ed  u pon  th e  su b jec t m ore  or less.

N o t long  ago a  fr ie n d  ta lk e d  w ith  m e fo r som e tim e  ab o u t T heosophy 
a n d  le n t m e “ T he W ilk e sb a rre  L e tte rs  on T heosophy .” I  read  th em  an d  
th e n  took u p  th e  “ E so te ric  B u d d h ism ” again . T h is  tim e I  w as ea rn e s t 
in  m y  efforts to  com m and a  com plete  u n d e rs ta n d in g  of th e  book and  
th in k  I  w as as successfu l as I  could  hope to  be. O f course I  have  
p la n n e d  a n o th e r  an d  y e t m ore  th o ro u g h  read in g .

T here  a re  some p o in ts  w h ich  have occurred  to  me, and  w h ich  a re  n o t 
d e a lt  w ith  in  th is  book, upon  w h ich  I  w ou ld  like  a  l i t t le  lig h t. T hey  
a re  as follow s :

(1 .)  A t w h a t tim e, d u rin g  its  developm ent, does th e  foetus receive 
th e  Ego ? In  o th e r  w ords, w hen  does i t  becom e a  h u m an  be ing  ?

(2 .)  H ow  do th e  ad e p ts  re g a rd  cap ita l p u n ish m e n t P F ir s t,  as reg a rd s  
th e  im m edia te  fu tu re  of th e  E g o ; second, as re g a rd s  th e  ju s tic e  of p re 
v e n tin g  th e  E go from  co n tin u in g  th is  l i f e ; th ird , w h a t is the  reac tion  upon 
th o se  w ho cause a  m an  to  be legally ( in  th e  com m on sense of th e  w ord ) 
p u t  to  d e a th  ?

(3 .)  F o u r th , is i t  b e t te r  o r w orse fo r th e  E go e v en tu a lly  ?
(4 .) S in n e tt in  sp eak in g  of D h y an  C hohans says, “ T hey  canno t 

den y  to  an y  m an  * * * th e  r ig h t  to  do ev il if  he p re fe rs  th a t  to  good.
N o r can  th e y  p re v e n t evil, if  done, from  p ro d u c in g  su ffering .”

(5 .)  T h is  and  th e  w ho le  te n o r  of th e  re lig io n  show s th a t  a  c e r ta in  
so r t of p ray e rs , so com m on am ong C h ris tian s, a re  of no ava il w hatsoever. 
H e  speaks now  h e re  of p ra y e r . Y e t a re  th e re  n o t p ra y e rs  fo r he lp  in  
tim e  of need  of g u id an ce— ca ll th em  “ c rie s” if  you  w ill,— w hich  
a re  heard  by  some p ro te c tin g  and  w a tch fu l be ing  ? F o r  in stance , 
I  w as ou t one d ay  n e a r  P ly m o u th , M ass., in  a  sa il boat. I  w en t 
seven  miles o u t to  sea, a n d  d id  n o t r e tu rn  u n ti l  even ing  h a d  fa llen . 
I  h a d  never been  o u t before  a f te r  n ig h t-fa ll, an d  once in s id e  th e  
m o u th  of th e  h a rb o r  (to  w h ich  I  w as g u id ed  b y  a  l ig h t h ouse), I  
d id  n o t know  w hich  w ay  to  s tee r. T he  w ind  w as lig h t, th e  n ig h t in k y  
b lack , an d  I  d id  no t know  th e  lig h ts  up o n  th e  shore. I  w as tw o m iles 
aw ay  from  our cam p. I  could  te l l  th e  tow n  p ro p e r  easily  enough , b u t  
beyond  th a t  th e  lig h ts  w ere  s tru n g  along  th e  shore  in  such  a  w ay  as to  
p re v e n t one from  tra c in g  o u t th e  s im ila r ity  be tw een  th e  v iew  b y  day

and  by n ig h t. H av in g  passed  th ro u g h  several experiences d u u n g  th e  
d ay  w h ich  h a d  m ade m e nerv o u s— I w as m uch  w orried  and , a t  last, 
u tte re d  a p ra y e r— a c ry — for help . T he b o a t w as d rif tin g  slow ly  a n d  
tu rn in g  ro u n d  in  th e  breeze. I n  a few  m om ents som eth ing  im p ressed  
m e w ith  th e  fee lin g  th a t  th e  b o a t w as a t  th a t  in s ta n t h ead ed  in  th e  
ex ac t d irec tio n . T he  im press ion  w as so stro n g  th a t  I  h e ld  th e  boa t in  
th a t  course an d  k e p t h e r  h ead ed  betw een  tw o ligh ts , n e a re r  one th a n  
th e  o th e r , a ll th e  w ay  across th e  h a rb o u r— 2 miles! I  a t  la s t h e a rd  th e  
r ip p le  o f th e  w a te r  on th e  beach , an d  g e tt in g  in to  a tender, a f te r  an ch o r
ing , I  row ed  to  th e  shore. There, immediately above me, w a s  our fi»g. 
pole. T he  v a ria tio n  of a  deg ree  in  th e  d irec tion  a t  th e  s ta r t  w ould  have 
th ro w n  one upon  th e  rocks below  th e  cam p. T he yach t w as n o t a  h u n 
d red , not over fifty  feet from  its  anchorage . I  w as a  C h ris tian  a t  th a t  
tim e  and  b e lieved  m y p ra y e r  answ ered . S u re ly  th is  could  n o t be luck. 
L u ck  is n o t a  re a lity . I t  m ig h t have  been  th e  in s tin c t w h ich  )the 
hom ing  p ig en  show s. I  w ould  lik e  to  know  w h a t i t  w as.

(6 .) A g a in — H ow  can  o u r  W e s te rn  life  be b e s t m ade to  conform  to  
th e  T heosoph ic  d o c tr in e s?  W h a t  shou ld  w e do here in  th e  W e s t?  
W e can n o t go to  In d ia . "We can n o t live a f te r  an  E a s te rn  fash io n  here.
I  shou ld  lik e  to  ask  of you, “ W h a t  can  I  do fo r m y ow n good, being  
as I  am .” To answ er me you  w ou ld  h ave  to  know  me. I  am  a  young  
m a n — 22, n ea rly . I  have  som e know ledge. I  love n a tu re . I  am  read y  
to  accep t t h a t  w h ich  is good, and  I  have  o ften  prayed to  be led  to  see 
w h a t w as th e  r ig h t  re lig ion . A s fa r  as I  know  it , T heosophy  seem s , 
b e tte r  th a n  a n y th in g  I  ever hoped  to  find. I  am  m arried  an d  have a  
baby . A s f a r  as I  am  m yself concerned, I  am  alw ays con ten ted  w ith  
m y  lot. I  w o rry  som etim es fo r m y  fam ily , as a t  those tim es w hen  I  
h av e  been o u t of w ork . I  h av e  n o t m uch  tim e  and  less m oney to  spend  
in  th e  T heosophic  know ledge, y e t I  sh a ll do w h a t I  can.

D. W . C.

E D I T O R I A L  R E P L I E S .

(1). I t  would be a m istake to regard any specific time as appropriate to 
th e  “ reception of the Ego.” In  the case of the  im m ature foetus or unborn 
babe, there  is no more than  an overshadowing of the “ Ego” which has to 
grow a new personality out of the stream  of feelings which go to m ake up the 
consciousness of the fu ture  child. Psychology shows unm istakeably enough 
th a t the idea of a  consciousness p resen t a t b irth  is u tterly  illusory—there is 
m erely a b lu r of feelings Accompanying the mere physical vitality of th e  
organism . To answ er the query “ W hen does it  become a human being P” 
i t  would be necessary to define the exact significance of the la tte r  terra. 
I f  by “ hum an being” is m eant “ a sell conscious thinking subject,” it is clear 
th a t tbiis stage only gradually  supervenes parallel with the developm ent of 
th e  thoughts, emotions and tb e  will.

(2). So fa r as we are aware no opinion has been vouchsafed on th e  m atter. 
I t  may, however, be pointed out th a t the whole tendency of modern inquiry ia 
to  regard  the  ordinary  crim inal as a product of an imperfect social regime, 
and in  no sense as a really responsible being. The study of Sociology as a  
science has undoubtedly gone to  confirm the  supposition. “ Crim e,” said 
P lato , “ has its  foundation in the w ants of education and in  the  bad tra in ing  
and arrangem en t of the state.” Professor Benedikt of V ienna regards 
m adness and crime as tw ins, while the researches of Saure into the  causes of 
m ental diseases in prisons prove th a t there exists a rem arkable analogy 
betw een crim inals and persons of im perfect cerebral organisation. D r. 
Bordier of P aris  who examined th e  brains of 36 executed crim inals, found 
th a t in a lm ost every case the parietal lobes of the  brain were d isproportion
ately  large in  comparison w ith the frontal. Perfectly  healthy brains, accord



ing to liim, are very rare among crim inals as a class ; a sym m etry, p rem a
turely os>ified sut ures, &c., &c., being charactered of tbem  (Vide the C hapter 
on Free W ill” in B uchner’s “ Force and mar tier.” )

I t  is clear, however, th a t Society is justified in adopting the m ost suitable 
means to protect itself. I t  has to deal with the logic of facts as they are, not 
with the abstrac t question of true  m etaphysical “ responsibility.” If i t  ia 
found tha t the infliction of the death-penalty really serves as the most effec
tive deterrent from m ird e r , the welfare of the com m unity dem ands its re ten 
tion. B ut the efficacy of th is mode of punishm ent is ju s t the po in t now m ost 
m arkedly contested.

(3). W ith  regard  to the  after-effects of capital punishm ent on the Ego, 
m uch will depend on the special karm ic factors involved.

In  some cases the sudden d is incarna tion  m ay resu lt in  adding  a new 
conscious astra l to the u n fo rtuna te  exhumaii entities of th a t  ilk who frequen t 
K am a Loka.

R ead w hat is said in “ E soteric B uddhism ” anen t th e  lo t of the victim , 
suicide, et hoc genus omne.

N os. (2), (3) raise very complex issues. K egard ing  these, i t  will not be 
ou t of place to cite th a t passage in “ L igh t on tlie P a th ,” which runs “ the  
operations of the actua l laws of K arm a are not to be stud ied  until th e  
disciple has reached th e  point a t w hich they  no longer affect h im self.” 
Meanwhile any decisive answ er to the above or any sim ilar questions is ou t 
of the question. W e have no data.

I t  haa, however, been asserted on h igh  au th o rity  th a t  the  endurance of 
any ‘ unm erited’ suffering and in justice  is in the  long ru n  advantageous to 
th e  Ego.

(4). Clearly to override hum an actions would be to ru n  a universe of 
m ere puppets w irepulled from w ithout. W ill, proper, is determ ined by con
siderations of pleasure and pain, not by external com pulsion.

(5). Consult on th e  *• O bjective Efficacy of P ray e r ,” Mr. F rancis Galfcon’s 
^ In q u irie s  into H um an F acu lty .” lh i s  d is tingu ished  scientist shows in a 
m ost strik in g  and conclusive m anner the baselessness of the old C hristian  
notion of prayer.. Now-a-days, however, it is m a tte r of common note th a t the 
belief has alm ost en tire ly  lost its hold on the cu ltu red  classes. I t  is a  mere 
survival of barbarism .

“ P ro tecting  aud w atchful beings”—w hether conceived as N irm anakayas 
o r w hat not—would need no selfish supplications to  en list th e ir services. 
A s to providence generall}', a glance a t the m iseries and anguish  of life will 
dispel the fond illusion of benevolent in te rfe ring  agencies. The B uddh ist 
type of “ m ed ita tio n /’ w hich allows the H igher Self to m anifest itself in the  
norm al consciousness, is apparen tly  the  omy mode of “ P ray e r” conform 
able to  tb e  scientific view of cause and effect. The experience alluded to 
was, i t  seems, a species of clairvoyance elicited in all probability by the 
vehemence of the emotions excited. I t  is not a t all uncomm on and has no 
necessary  connection w ith the verbal device known as “ p rayer.”

(6). There is no cause for our correspondent to revolutionize his mode of 
life  after the E astern  model, which is in no respects the  acme of perfection. 
C ultivate your in tellect and  live up to your h ighest m oral ideal, th a t is the 
sum  and substance of all necessary advice. Soul evolution is no t the 
appendage of any one mode of living or any particu lar clim ate !

T H E  T H E O S O P H IS T .
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THEBE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto o f the M aharajahs o f  Benares.]

THE B A R IS  A 'L  GUN.
II.

L ET us now return to the consideration of the most interesting 
I and mysterious atmospheric phenomenon called the Barisal 

Gun, the discussion of which I began in the Iheosophist (Vol. IX.

^ T h o u g h  nearly two years have passed since the Asiatic Society of 
Bengal issued a circular and organized a system of close scientific 
observation, the mystery remains as inexplicable as ever. Appa
rently it will ever remain so to those who confine their ,rese^rc^ 
to the theories and methods of physical science. If it “ ever to 
be solved, it must be by the efforts of occult students fo rk in g  on 
the lines of the theory of the multiple constitution of all Nature.

In the opening essay the several theories ot men of science were 
passed in review, and all pronounced inadequate on swcntific 
grounds. For the information of new subscribers who may not 
have seen what was before written, let me give a few tacts. A 
the town of Barisal, on the banks of the Beeghaye River, and else
where in the Gangetic Delta, have been heard 
without traceable cause, since time immemorial, loud detonations 
like cannon-shots. While at Barisal, I heard them myself one 
evening and thought them a salvo of artillery, fired within the 
distance of a half mile or mile. The sound is like nothing else in 
Nature; it is neither a rumbling, a crashing, or a roaring, hence 
neither like the sound of thunder, the sea beating upon a strand, 
the fall of forest trees or buildings, nor the ,efi1ecfft °  T?hev °g 
wind rushing into caverns or through rugged cliffs. They are 
like gun-fire and nothing else in the world. Like the roar of large 
ordnance, too, not like the ring of a howitzer or a carronade. I  
heard seven successiye reporta with brief intervals between, bufc



/Ocreativ 
^commons

A t t r i b u t i o n - N o n C o m m e r c i a l - S h a r e A l i k e  3 . 0  U n p o r t e d

Y o u  are free:

to  S h a r e  —  l o  c o p y ,  d istribu te  a n d  t ra n sm it  th e  w o r k

©
to  R e m ix  —  to  a d a p t  th e  w o r k

U n d e r the  fo llo w in g  co n d it io n s :

CD
A t t r i b u t i o n  —  Y o u  m u s t  attribute th e  w o r k  in th e  m a n n e r  sp e c if ie d  b y  th e  au tho r 

o r  l ic e n so r  (bu t no t in a n y  w a y  th a t s u g g e s t s  th a t t h e y  e n d o r s e  y o u  o r  y o u r  u s e  o f 

the  w o rk ) .

N o n c o m m e r c ia l  —  Y o u  m a y  no t u s e  th is  w o r k  fo r  c o m m e rc ia l p u rp o s e s .

©
S h a r e  A l i k e  —  If  y o u  alter, t ra n s fo rm ,  o r  bu ild  u p o n  th is  w o rk ,  y o u  m a y  d istribute  

the  re su lt in g  w o r k  o n ly  u n d e r  th e  s a m e  o r  s im ila r  l ic e n se  to  th is  one .

W ith  the  u n d e rsta n d in g  that:

W a i v e r  —  A n y  o f  the  a b o v e  c o n d it io n s  c a n  b e  w a i v e d  if y o u  g e t  p e r m is s io n  f ro m  the  c o p y r ig h t  

holder.

P u b l i c  D o m a in  —  W h e r e  th e  w o r k  o r  a n y  o f  its e le m e n ts  is  in  th e  p u b l i c  d o m a in  u n d e r  

a p p lica b le  law, th a t s ta t u s  is  in  n o w a y  a ffe c te d  b y  th e  licen se .

O t h e r  R i g h t s  —  In  n o  w a y  a re  a n y  o f  th e  fo llow ing  r igh ts  a ffe c te d  b y  th e  licen se :

• Y o u r  fa ir  d e a lin g  o r  f a i r  u s o  righ ts, o r  o th e r a p p lica b le  c o p y r ig h t  e x c e p t io n s  a n d  

lim itations;

• T h e  a u th o r 's  m o r a l  rights;

• R ig h t s  o th e r  p e r s o n s  m a y  h a v e  e ither in th e  w o r k  itse lf o r  in h o w  th e  w o r k  is  u se d ,  s u c h  

a s  p u b l i c i t y  o r  p r iv a c y  rights.

N o t i c o  —  F o r  a n y  r e u s e  o r  d istribution, y o u  m u s t  m a k e  c le a r  to o th e rs  the  l ic e n se  te rm s  o f 

th is w o rk .  T h e  b e s t  w a y  to  d o  th is  is  w ith  a  link to  th is  w e b  page .


