
the Eurasians ? H ave you mixed w ith either of them ? W h a t old ideas 
and cnstoms are in onr way to become aa virtuous as you Europeans ? 
O ur old idolatry, good for nothing Shastras, the caste system , child 
m arriage, vegetarianism , the P urdah  system, want of female education, 
or what ? B a t are tbe Europeans so very honest, kind, &c. ? Aro thoso 
th a t come here a fine specimen of w hat they are over there P A re they 
kind to beasts also or only to hum an beings ?

Before you bring such serious charges against us as a nation, th in k  for 
a m om ent th a t our religion, philosophy, ideas and costumes require years 
of study even by European, before a correct, m ature judgm ent can be 
arrived  a t concerning the ir m erits and dem erits, and th a t there may bo 
o ther causes for our present degraded sta te  than  those m entioned by 
you.

A gain, w hat remedy do you propose to make us as pions as—say the  
M adras M issionaries ? Shall we be all Christians, adopt E uropean
civilization in its entirety  on a sudden, im itate you Sahib------------- * aa
m uch as we can, parade our wives and sisters in the streets, seek h u s
bands for the rem arriage of the widows, and burn all our Shastras ? 
F o r as long as they (the Shastras) rem ain there is no hope for us.

Yours fraternally ,
K . P. M u k h e r j i ,  f .  t .  s .

B k r h a m p u r ,  7 
The 27th Oct. 1 8 8 9 .  )

[ I t  was onr intention  to’have replied at somo length to thin rather wild letter of 
our respected brother, and to have proved to him, if he is amenable to reason, that 
he has been fighting a wind-m ill and k illin g  the celebrated “ Snake in the ropo” 
of Hindu philosophy. U nfortunately, however, the Manager of the Theosophist, 
in accordance w ith  the instructions of the Conductor of the M agazine, has caused 
this issue thereof to be printed on thicker paper, which necessitates a reduction of 
16 or 2 0  pages of reading m atter compared with recent issues, in order to keep tho 
Magazine within the one-rate postage. The Editor does not intend to sacrifice tho 
“  S u p p l e m e n t , ”  which is the only consolation ho has left in life  now, and bo 
Brother M ukherji’s angry diatribe m ust only be allowed to rankle in liearta of our 
readeiB, and produce its deadly effect unchecked!—E d .]

SUN AND MOON BREATHS.
TO THE EDITOR.

Iii case of persons suffering from  fever, it has been generally observed 
th a t  while the fever is on the increase the breath continues to come out 
and en ter in th rough the rig h t nostril, and when the heat of fever begins 
to  abate, the  breath  instead of coming out of the right nostril comes ou t 
and goes in  th rough  the left nostril. W ill you or any of yonr readers 
kindly le t me know through the  medium of the Theosophist w hether 
th is  fact is universally  true, and w hether it has been observed by tho 
medical men of Europe ?

According to the H ath a  Yog philosophy the breath  passing through  
th e  rig h t nostril is called the Sttrya Vayu  or the sun b rea th , and tho 
o ther, i. e., th a t passing through the left nostril, is called the moon breath. 
The natu re  of the former is there said to be heating, while th a t  of tho 
la tte r  is said to be cold.

* This word ia illeg ib le in tho MS. I t  looks liko ** R ogues/' but it may be “ Sages,’*
tho reader can take his choice.— Ed  :

flwrcT r̂frfcr w  |

TH EBE IS  NO RELIG IO N  H IG H E R  THAN TRUTH. 

[F am ily motto of the Maharajahs o f Benares.]

"T O  YOUR TEN TS, O E  IS R A E L !"

m O  your tents, oh Israe l!”  Such was tho « .
-L  Hebrews, in the time of danger Erprv m ,°. ancieufc

hastened to arm himself with hiq fat™  •* thereupon
at his own door ready t  obey Z  orders S  I T *
not stated in the Bible that every man ran Mff. , Ifc ia
among the tents of his neighbours wL-er thither
bad go t h i, tunic b n t t o n H ' c S S T t h i  n S
Ins sword by the wrong end - from whioh {? ? e .w?rr,or held

they had no Theosophical Society in those da;™ ^Earh that

°f J  s & z s j z s

, , r i b T i i a . M S 8 5 * ? ”  “ i — *
anmhdated the Jebusites, and made away w ith d U h e  oth H lt? es’ 
of Palestine— the “ Enemies of the Lord remain n l  ̂  ^  3
possessors o f the Land of Promise, and f o r t o n K S j K

p h S aL aciety!0wereha]Sf a s k i n ' m r Z n / f ™ 9 1 the Theos°-
Israel were in theirs. I f  each of us were to le i  •chl,dren of
imnd their owu business, and were to sha-nen'̂ 18 ne,&hbours to 
t i e  spirit, don on i i ,  o t r  T Z t ? 1

shafts of malice and bigotry could nn 9 •? slanderous
o f » - W



But have we got any spiritual swords to gird on ? Do many of us 
know wliat sort of weapons these are ? To judge by appearances, 
most of us are armed with small philosophical pop-guns, and crook
ed little intellectual pins, which we stick into auy one who comes 
near, thinking that whether this be friend or foe if we can only mako 
him howl, we are zealously “ fighting for the cause.” Why do we not 
each of us look to his own weapons and his own armour and seo 
that they are of a kind fit to meet the attacks of our enemies, 
instead of teasing each other for the amusement of our Philistines, 
our Hittites, our Perisites and our Jebusites that press round us on 
all sides and return our pop-gun cannonade by pelting uŝ  with 
rotton eggs ? It is because they despise us, that these aboriginal 
inhabitants of the philosophic and religious Promised Land which 
we fain would conquer throw only their rotton eggs at us now, 
Btupid lies, malicious slanders, clumsy ridicule. They think Tlieo- 
Fophy a mushroom “fad,” and Theosophists weak-minded sentimen
talists or harmless “ cranks,0 and certainly they are not altogether 
without justification for this opinion, by reason of some of our own 
goings on, as well as because they are aboriginal heathen, and 
therefore ignorant and superficial observers.

By-and-bye, however, they will get tired of throwing rotton 
eggs. They see already that we are learning to step on one side 
and let them fly by,and that at all events they break no bones. When 
they realize this, when they find out that their present mode of 
warfare is a failure, will they not have recourse to something more 
serious ? Instead of flinging the contents of their market baskets at 
us, will they not tear up tho paving stones to throw at our heads ?

What weapon have we got thafc will meet a serious attack on 
the parfc of our enemies—enemies ferociously eager to annihilate 
us ? Money we have n ot; nor social, nor political, nor ecclesiastical 
influence. What are we trusting to now to defend us from our 
unscrupulous foes ? Ifc is a curious and lamentable thing, but there 
can be no doubt thafc we have no other weapon afc hand but contro
versy. We expect, apparently, to conquer the world by controversy 
and, according to Voltaire, whose opinion thereon may certainly 
be regarded as valuable, since his whole life was one long in
stance thereof, controversy is no better than a disease from which 
human beings suffer, and which only attacks the Western nations. 
The East seems, indeed, to have been hitherto happily free from 
it. The missionary sallies forth to conquer the heathen to Christ,— 
Hindu, Buddhist, Parsee,—loaded up to the muzzle with contro
versy, and lie finds the heathen impervious to his argumentative 
bullets,—unaffected by the subcutaneous injection of the microbe 
of controversy.

In the early days of Theosophy controversy played but a small 
part in our propaganda. The Founders followed the admirable 
policy of the Buddhists of old : they simply presented their doctrines, 
stated their facts, and left it for the listener to compare for himself 
tho doctrines so presented with the d ogm as he had learned. Contro
versy, it is well known, only makes each side cling all the moro 
tenaciously to its own ideas, and it is a common stratagem to send

a new convert into the controversial field in order that his own faith 
may be strengthened by what he himself advances in its support.

If you wanted to make a dog leave oit* gnawing a musty old 
bone, you would nofc try to take his treasure from him by contro
versial methods, if you did nofc want to be bitten. You would, wero 
you wise, get a nice fresh piece of meat, and carelessly let the dog 
sniff it; knowing perfectly well that the intelligent: animal will 
then quickly drop his musty bone without any persuasion on your 
part, and come dancing round you with watery mouth and prayer
ful tail.

Unfortunately, however, this method is only possiblo when thero 
is a fair field and no favour. When the purveyors of musty bones 
to the multitude show themselves determined to drive you and your 
lump of meafc oufc of fche field with blows and loud cries, for fear 
you would take their customers away from them, it is necessary 
ior you to defend your right to remain there ; and so Controversy 
is born. Still ifc must be remembered thafc this method of warfare 
is merely an ugly necessity for self defence, and by no means the 
chosen weapon of Theosophy. On the contrary, it is actually in
compatible with its principles, which are to respect tho ideas of 
others, and leave one’s neighbours free to hold tlieir favourite opi
nions unmolested.

Now, if this view of the true policy* of the Society be tho 
correct one,—that ifc is only by placing our ideas quietly and per
sistently before the world, and avoiding controversy as useless or 
worse,—thafc Theosophy can become widely known and understood, 
then ifc is evident thafc our firsfc dufcy is fco conform our endeavours 
to that method, and to avoid everything fchafc conflicts wifc ifc. How 
is this to be done ? Whafc does such conformity imply ?

Ifc is self-evidenfc fchafc iu fche firsfc placo ifc implies the spreading 
broadcast of tracts and pamphlets wliich give an elementary 
knowledge of the nature and aims of Theosophy. We may leave 
ifc to other bodies to entertain the vain hope that in a few year3 
the whole world will be of their opinion. We know that even among 
the educated not many are prepared to accept in it3 fulness tho 
philosophy we propound, and that comparatively few minds are com
petent without some preparatory instruction to understand even ita 
elements. But we also know that there are hundreds of thousands, 
even millions of earnest souls scattered in various parts of the world 
to whom, could we reach them by our words or our writings, 
the song we sing and the story we tell would be liko enchanted 
music and sacred history, and who would listen with iuteresfc and 
delight to the teachings of Theosophy, bufc who are afc present 
ignorant of the very existence of any such system; and we know 
further, thafc the Ethics of Theosophy would be willingly accepted 
by a very largo number indeed, were they brought before them 
and their rationale explained.

# The leader w ill p lease understand this word in ita good sense, as meaning “ a wiso 
m ethod of adm inistration,” or “ a good principle to be guided by.M Every largo 
dictionary g ives several d istinct m eanings for the word “§policy /* ono of which 
makes it equivalent to “ w isdom ,” another to “ worldly wisdom.” “ V olicy ," a»  
used iu gam bling and insurance, conics from a different root altogether.



To anticipate that more than a yery small fraction of onr efforts 
to reach these sympathetic souls will bear fruit, would be like 
expecting every bullet fired in a battle to bring down an enemy. 
We must keep on quietly and persistently spreading our ideas 
without stopping to count our gains;—these will make themselves 
evident in due time. It should be made criminal for a Theosophist 

j ever to say “ there is no use in i t / ’ or “ it will do no good,” when
j efforts for propaganda are proposed. Every effort is of some use,

and those who do not approve of' any particular one, should only be 
listened to when they have something better to propose as a 
substitute. Every effort does good, if not to others, at least to the 
man who makes it; he is stronger and happier after be has exerted 
himself for the good of the cause, aud thus the movement gains 
strength whether our efforts end in apparent failure or in success.

! What is required to enable us to carry on an extended and active
| propaganda ? Some funds are no doubt needful, but that which is

most necessary and most important is the wish and will to do the 
work. Were our hearts fixed on this great object all difficulties 
would vanish, and not only funds, but, what is even more impor
tant, earnest workers would be forthcoming. How can that 
wish be generated in the Society ? Fortunately, the wish already 
exists, and so the idea has not now to be planted for the first time 
in our minds. Were the Fellows canvassed to-day, it is probable 
that hardly any of them but would acknowledge the enormous im
portance of a broadcast sowing of the u seed but, unhappily, some 
of them would add that if the seed were sown “ the birds would eat 

j it u p o t h e r s  of them would declare the sowing to be useless because
j the seed would “ fall upon stony ground;" others because the
i soil is too dry, or too wet, or too something else; and all would urge

as an excuse for inaction that we have on hand hardly any seed 
fit to b o w . Oh ! what poor, faint hearts we Theosophists seem to have 
got!

Ifc may be asked : If everyone agrees that the work of propa
ganda should be vigorously pursued, how is it that so little is being 
done in the way of organized effort ?*

In addition to apathy and hopelessness with regard to results, 
we are kept too busy criticising each other and finding fault 
\vith this, that, and the other, to have much time to devote to any 
other Theosophical work. We ought to be working shoulder to 
shoulder for the Cause, and instead of that wo are either standing 

; idle because there is apparently nothing for us to do—that is to say,
| nothing whieh coincides in all respects with our ideas of what
| ought to bo done—or else because we are busy cultivating in our
! respective little gardens all the devil’s weeds of jealousy, self-
| oonceit, hypocrisy and pride.
j Again, it is only a very innocent person who expects that he will

make people good or energetic by telling them that they ought to
* Except in A m erica, wh( re an admirable system  for the distribution of Theoso

phical tracts and pam phlets has lately been organized  by the General Secretary, 
Mr. W illiam Q. Judge, ably seconded by m any other leading Theoeophiets in all 
part8 of the U nited S tates,

bo so. Good and useful qualities do not come at tlie word of com- 
,or sPr n̂& UP at a wish. They are things of slow growth 

which have to be planted aud cultivated in each man by himself 
a“d thi® onl  ̂ b® accomplished by strong will and arduous 
effort. VV hat is needed is not exhortation, but something definite 
to do, some aim and end, and some means of attaining to these.

What aim should we place practically before us ? Surely no 
better one could be found than that already indicated, the spreading 
ot a knowledge of Theosophy. If our minds are occupied by lha°fc 
idea, our thoughts will be gradually drawn off from the personal and 
critical channels in which they have run so much, to the great 
regret of everyone concerned, and to the damage of the Cause f  and 
n  mf» t - .0CCUPie(  ̂ and wholesomely nourished, the “ bad

m . i Society will grow pure, so that every little scratch 
will not tester, as it does now, and make the ugly sores we see — 
the divisions, jealousies, and want of unity. *

If we really wish to concentrate our efforts upon the work of 
strengthening the Society in the only way in which any Fellow 
can strengthen it, outside of himself, namely, by gaining for it 
friends and sympathisers, it is necessary to bring all our self- 
control into action m order to avoid being turned aside from thafc 
good work. The success with which the old device has been and 
still is practised by our adversaries, of bringing up side issues and 
even outside issues in order to take attention away from the main 
object, is as lamentable as it is extraordinary. It seems to be enough 
tor some one any one, to cry out any kind of ridiculous nonsense 
about us or about our ideas for our mental equilibrium to be unset 
and an irresistable desire to "defend” ourselves to take possession of 
us. We seem to fancy that our wheels will not turn unless wa 
stop to clean off the mud from tho body of our carriage as quickly 
as it strikes there. Where is our courage ? Where is our self-esteem'* 
Would an astronomer leave his calculations to “ answer” a

\ r ^ Wh° Said,  that he did not kaow llis multiplication table? Would a merchant get up from his desk to “ disprove” 
the assertion of a pedlar that his pack was of more value than all 
the merchant s warehouse ? Would a philosopher allow himself to be 
disturbed in some deep meditation by any meddlesome fellow who 
shouted it at his window that he had never “ disproved the charge” 
of robbing an orchard when he was a small boy, and that unless 
lie answered that accusation to the satisfaction of all the gossips and
phical1 ideas ?°Untr^  Q° Value ou&ht to be attached to his philoso-

Nevertheless, there are reasonable accusations and sensible 
demands compared with those which are brought against Theoso
phists and Jheosophy. It is a puzzle whether to laugh or to weep 
about it. Shou d we weep over the childish way in which both 
we and the public at large allow ourselves to be thus befooled bv 
these very stale and stupid, but none the less knavish, tricks of 
our adversaries? Or should we laugh at the audacity exhibited 
by those who try, only too successfully, to draw the Attention of 
the public and of Iheosophists themselves away from the main 
issue in our case,—away from the graud philosophy now taking



a definite shape under the name of Theosophy,—and to centre ifc on 
accidental and unimportant points, or gossipy, personal trifles ?

If our attention were fixed upon our real work,— upon delivering 
to the world the message with which ice are charged,—these efforts of 
our enemies to distract us, and to draw us oufc ot our entrenchments, 
would fail completely; and jusfc as attention to our duty as Theoso
phists makes us indifferent to the opinion entertained or expressed 
about us, so also indifference fco whafc our enemies say would greatly 
aid us to attend to our duty,

Let us therefore drop our little disputes in presence of the danger 
and fche necessity we have alluded fco;—the danger of an attack from 
without such as we have not yet experienced, which is sure to come 
the moment that we are considered really dangerous by those who 
feed the multitude on musty bones ; the necessity of a common work, 
by concentrating our attention and efforts upon which we will for
get our differences and disputes. We will thus be provided with 
the two requirements for success,—cohesion and organization 
within the Society; and stimulating hostility on the outside, 
pressing us into each other’s arms through the necessity of united 
action against a common enemy.

T H E  A G E  OF SRI* S A N K  A B A C  E A R  Y A .
(Continued from  page 107.J/

S e c t io n  II.—E x t e k n a l  E v id e n c e .

U
NDER this head we propose to include certain records and 

works, more reliable than those already dealt with, and by a 
reference to the statements which they make about their authors 

or Sri Sankaracharya, the period in which he lived may be more 
rightly estimated. These are :—

(i) FahianV, (ii) Hioun ThsangV, (iii) Itsing’s /  and (iv) Alber- 
uniV accounts about India, (v) Sri Ramanujacharya’s Bhashya on 
the Vedanta Sutras, (vi) Bhamati, a commentary on Sri Sankara- 
charya’s Bhashya on the Vedanta Sutras, (vii) Saijkshepasfiriraka, 
a condensed commentary on the Vedanta Sutras, in accordance wifch 
the previous work, (viii) Puranas, and (ix) List of successors of Sri 
Sankaracharya.

1. Fahian visited India about 400 A. C. Hia accounts are translated by Prof. 
Beal into English.

2. Hioun Tlisang came to India from China in the year 629 A. C., and return
ed to his country about 645 A. C. He came hero chiefly to study the Buddhist 
literature in Sanskrit. He is one of the most accurate observers, and the account** 
he gave of the various parts of his countries he visited, throws a good deal of light 
on the history of those parts. His ‘ Travels,’ and his ‘ Life’ by two Shamans aro 
now translated into English by Prof. S. Beal.

3. Itsing came to India from China in tho last quarter of the 7th century A. C. 
But his accounts are not yet translated, and it is not known whether he said any
thing regarding our philosopher.

4. Alberuni came to India from Arabia, about 1031 A. C. His accounts aro
now translated by Prof. Sachau in two volumes.

We may leave out (i), (ii) and (iv) as tliey do not say any thing about 
the philosopher ; of the rest we may first examine Sri Ramanuia- 
charya s Bhashya and Bhamati together. The Sariraka Bhashya of 
Sri Ramanujacharya is a Visishtadwaitic Commentary on the Brah
ma Sutras (Vedanta Sutras), and is an attempted refutation of tho 
Adwaitic philosophy as contained in Sri Sankaracharya’s Bhashya 
and other works, such as Bhamati, Panchapadika, and Vivarana 
bn Ramanujacharya’s date is a sure ground to stand upon'. He waa 
born in 1017, and began to write his Bhashya probably about 1050 
A. L>. Ihus Vachaspatimisra, the author of Bhamati, lived not later 
than  the last quarter of the 10th century A. C. But as Vaclias- 
patimisra was only one in the long list of succession of disciples 
we may safely assume that he lived not earlier than about a century 
after the philosopher. In other words, the philosopher himself 
could not have lived cxcept before the middle of the 9th century 
A. L. It may be that Vachaspatimisra lived two or three centuries 
before the time of Sri Ramanujacharya, but nothing definite 
can be deduced as to the period in which he (Vachaspatimisra) 
lived, for almost nothing is known of one king Nriga, in whose reitrn 
he says he composed the work2.

V II. Saukshepasariraka^ was written by one Sarvagnamuni or 
barvagnatma, who calls himself a grand pupil of Sri Sankara- 
cnarya • Ihere is a certain passage4 in his work which shows that 
he lived during the time of one k ing Aditya. Prof. Bhandarker 
in Ins report onthe search for Sanskrit M SS. during the year 1882-83 
suggests that this king “ must be one of the Chal.ikyas, and pro
bably one of the four successors of the great Pulakesi, whoso 
names ended with A ditya,” and holds that “ Sankaracharya must 
be referred to about the end of the Gth century.” Mr. Telano- 
taking up this suggestion, argues as to who this Aditya might be. 
n e  says i ■

“ Professor Bhandarkar does not say which of the four is in his 
opinion to be here understood, and there are, no doubt, hardly  
enough materials before us to form any very definite opinion In  
the absence, however, of anything else, it seems to me not unreason
able to hold that the k ing alluded to, in the passage under con
sideration, must be the first Vikramaditya, firstly, because Vikrama 
appears there to have beon a powerful and distinguished prince,

1. Vide note 5, p. 104. ’ ' ~ “-----*
2‘ ???’ mai CutAa E<3j tion- The passage may be thus translated: “ I havo

compiled this Bhamati during the reign of the famous king Nriga, and whose actions 
many kings try to imitate, but are not successful.” actions

3. P. I, Benares Edition.
R.4 iaiT’ 6q2' ’ .Bc”ar®s Edltlon- The passage may be thwj translated: “ This 
Sankshepa Sariraka, I  have composed (luring the reign of Aditya, of tho race of 
Manu whose orders are never disobeyed, and who was born in Kshatriya family ” 

o Tins w from a paper entitled ‘The dates of Purnavarma, and S a n k a rS r 'v a ’ 
road on the 21st April last before a meeting of the Bombay Branch of the Koval 
Asiatic Society, and »  intended to be published in the Journal of that Branch 
S ’r t  i’ . .1C I)" ,,llc;Jtl0n would take some time before it can come out of the Press 
Mr. Telang kmdly sent me a very rough proof, being all that ho had of it in prin t’ 
i  his paper is in reply to the criticisms passed by Mr. S. P. Pandit in this i ™  
to his edition of Gaudavaha (a Prakrit poon of Vakpati, written a b o u ^ w l 'm Z
Jhe date of S f f S S S I r f S f S T  ^  X III< *  *  *  -



and secondly, and more especially because, unless we take the first 
of the Adityas to be intended, the description will be too indefinite 
to serve the presumable purpose of the writer. In default of all 
other data, therefore, we may provisionally accept the suggestion 
that a grand pupil of Sankaracharya flourished in the reign of 
Pulakesi’s son. “ Now it is more likely that an author would give 
the name of the king and not his title. Further Sarvagnatma says 
that the king was a Kshatriya. We can therefore infer that his full 
name was something like * Adityavarma/ varma being a termina
tion to show the caste he belonged to. In fact a king of that name 
reigned immediately after Pulakesi II,—and somewhere between 
the years 624—658 A. C.S with whom we are inclined to identify 
the Aditya of Sankshepasariraka. The interval between the 
philosopher and his grand pupil being such as can be spanned 
by the life of a single individual—putting it at the lowest estimate, 
viz., 50 years—it follows that Sri Sankaracharya must have lived 
before the last quarter of the 6 th century A . C.

VIII. Puranas.—Certain Puranas are also said to make mention 
of the birth of our philosopher; those portions of the Puranas 
which are said to treat of him are not generally known to exist ; 
and further the passages3 alleged to contain his account, cannot 
be found in any of the existing editions, or manuscript copies of 
those Puranas.

The Padmottara Purana contains 64 chapters. In the 42nd 
chapter we find Siva telling his wife Parvati that several people 
will be born in the Kaliyug and preach several doctrines, and that 
lie himself would incarnate as a Brahmin, and would destroy the 
world by preaching Advaita (Idealism). The MS. we have in 
the Adyar Library is not less than three centuries old, and tho 
Telugu translation of the work is itself more than two centuries 
old. Vignanabhikshu in his Sankhya Sutra Bhashya,3 quotes the 
very passage to show that even a work so revered as a Purana 
tells something against the philosopher. Several followers of Sri 
Madhavacharya quoted in their works this particular portion 
of the Padm6ttara Purana. There can be no doubt, therefore, 
that the passages relating to various persons in Kaliyug must 
only be a later addition made to the Purana, and those referring 
to our philosopher, must be by some antagonist of the Advaita 
philosophy. Similarly we have in tho 34th chapter of one Bhargava 
Purana an account of Sri Ramanuj&charya. The only explanation 
that can be given for such statements is, that whenever any 
follower of a particular system wishes to exalt the glory of tho 
founder of that system, he interpolates a passage or two in favour 
of the founder, in a Purana or some other sacred work.

IX. L ist o f successors in  the M utts .—Sringeri Mutt, which is 
considered the most ancient of these mutts, contains the names of 
only eleven ascetics before Vidyaranya, viz., Sri Sankaracharya, 
Visvarupa, Nityabodhaghana, Gnanaghana, Gnanoththama, Gnana-

1. Rice, Mysore Inscriptions, p. 71.
2. Such, for example, as Sivarahasyaklianda of Skanda Purana,
3. Page 8, Calcutta Edition.

gin  Simhagirsvara, Tsvara Tirtlia, Nrisimha Tirtlia, Vidya- 
feankara Tirtlia, and Bharati-Krishna Tirtlia1. Vidyaranya became 
a sanyasi about 1331 A. C., and even granting that'he was immedi- 
.itely canonized as a saint, the date of Sri Sankaracharya would be 
about tlie middle of the 8th century, assigning 50 years—and 
tins is more thau unusual—to each saint. On the other hand, the 
other evidences go to prove that he was at least two centuries 
before this period. The fact that sanyasis cannot have anythin* 
to do with worldly objects, such as money, &c., and that Vidya- 
rauya, even a while sanyasi discharged the duties of a minister, 
although this procedure is wholly unwarranted by the Shastras 
under pain of expiation lead us to think that the great philosopher 
never troubled himself with founding any mutts, or created anv 
funds for their maintenance ; but it is very probable that the 
philosophy he taught his disciples was handed down from ono 
generation of teachers to another, exactly the same way as other 
sanyasis do at present, viz., without a mutt, or anything else, and 
scarcely at all mixed up with the world and its allurements. The 
most famous sanyasi in the succession of gurus to Sringeri Mutt 
was of course Vidyaranya, and it is very probable that the political 
influence he had exercised was the cause of these mutts. Gradually 
however other sanyasis might have followed this course and established 
their own several mutts, tracing their line of gurus up to the philoso
pher, who probably did not possess any such idea. The interval of 
two centuries above referred to must have been occupied by some 
ot the pupils of the philosopher and their successors, and in their 
eagerness to find out who lived in those two centuries, the followers 
became confused, and the whole attempt stopped.2 The final 
solution struck at seems to have boen that Suros vara chary a 
lived 800 years, while the philosopher lived only 32. This 
may be a mistake for 80 years, and assuming that such was the 
case, we find that Sn Sankaracharya flourished about the end of tho 
7 th century A. C.

The other difficulty is that the usual verses of salutation of tho 
Advaitees point to Padmapada, Hastamalaka, Tanthrotakacharya, 
and Vartikakara (Suresvaracharya) as the immediate successors of 
tlie philosopher. Visvarupacharya cannot be identified with tho 
last named, and is quite a different person.

* A1 * ! * - ? 1* . ! 18 fr?m 1L ' H.’» K ristnaraja^ uday ^ ’s (the late Maharaja o f M ysore). 
Ashtoththarasatanamavah* or the 108 names of tlie last Guru of SriugoJ i Mutt.

c  -rVf I? 6  m i a*?tteer ° f  M ysore, Vol. I, says lie obtained liis list  from tho
Srm gen  Mutt, and Ins names quite agree with mine, except that the im m ediate 
successor of the philosopher is in his list  ‘ Suresvara Charya’ and in mine ‘ Visvarupa.’

A dyae O riental L ibrary , |  N . B hashya C hakya.
September 1889. j

(To be continued.)



“ IN F ID E L  B O B ”
(Continued from  page 72)

I
N a former article we have listened to Colonel Ingersoll as lio 

described his personal feelings and his platform, and no doubt 
the reader has already perceived that we were right in saying that 

Ingersoll does a good deal more than attack the prevailing theo
logical ideas. Through his speeches and writings there runs a 
vein of religious sentiment, which is, in fact, none other than that 
which shines through the teachings of Theosophy. He seems to 
hear a faint echo of the Wisdom Religion, towards whose grand 
religious philosophy his intuitions are continually drawing him, 
but against which intuitions he constantly fights, not understand
ing their meaning. But, at the same time, Ingersoll who laughs at 
Theological fetishes has an idol of his own, to which he is ever 
ready to “ make pujah” on the smallest provocation, and which he 
apparently credits with some of the attributes of a personal God. 
That idol is “ Science.” Science, as the term is commonly under
stood, is composed of the existing sciences. Not very long ago 
“ Science” did not comprehend Electricity or Magnetism. At 
present it does not take in several subjects which are objects of 
study to many people, and which appear to be governed by law, 
like everything else in the universe. If Colonel Ingersoll used the 
term “ Science” so as to include both actual and possible sciences 
—a knowledge of the whole of nature, whether known or unknown 
to us at present, and whether visible or invisible to our ordinary 
vision,—no one would wish to interfere with his private devotions ; 
but he frequently speaks of God Science as if he understood thereby 
modem science, which modern scientists themselves are generally 
the first to acknowledge to be very imperfectly acquainted with 
its own subject-matter, and to leave out of consideration a host of 
most interesting subjects which are, and always have been, matters 
of enquiry among men.

Were an idol wanted to replace “ Religion,” Philosophy would be 
a better one than Science as the word is now understood; but 
Philosophy is out of fashion with this generation, and Science (with 
a big S) isthe name by which we conjure. The fact, however, seems 
to be that Philosophy, Science and Ethics compose a trinity, 
whose unity is none other than the Wisdom Religion. A 
student of the Wisdom Religion is at present called a Theosophist, 
and a man may be a Theosophist without calling himself one, and 
be a student of the Wisdom Religion without knowing it by that 
name; and to some extent this seems to be the position of Colonel 
Ingersoll. His own strong reason and true intuition have enabled 
him to arrive at a perception of what Theosophists call Karma; 
his ideas of universal life, and of the grand unity of all things and 
complete comprehensiveness of nature, are purely theosophical ; 
and he seems to have a perception, somewhat hazy perhaps, of the 
fundamental difference between Deity, and A  Deity or The Deity,
__the former being a necessity of philosophy and even of science,
the latter being postulates of Theology. We shall now, by 
quotations from some of Colonel Ingersoirs lectures and pamphlets,

endeavour to prove our assertion that he is naturally and 
constitutionally a Theosophist.

He defines Philosophy thus :—
What is Philosophy ? It is to account for phenomena by which 

we are surrounded—that is, to find the hidden cord that unites 
everything.18

Our knowledge is, unfortunately very small ;—
Can any man have the egotism to say that he has found it all 

out? No. Every man who has thought, knows not only how little 
lie knows, but how little every other human being knows, and how 
ignorant, after all, the world must be.5

The ignorant are conceited ; the learned are humble :—
The more a man knows the more liberal he is ; the less a man 

knows the more bigoted he is. The less a man knows the more 
certain he is that he knows it, and the more a man knows the bet
ter satisfied he is that he is entirely ignorant. Great knowledge is 
philosophic, and little, narrow, contemptible knowledge is bigoted 
and hateful,23 6

He confesses his ignorance o f the origin o f things ;—
It is argued that somebody must have made this world. Ao-ain 

I reply I don’t know. But I imagine that the indestructible can
not be created. What would you make it of ? “ Oh, nothing !”
Well, it strikes me that nothing, considered in the light of a raw 
material, is a decided failure. For my part, I cannot conceive of 
force apart from matter, and I cannot conceive of matter apart 
from force. I cannot conceive of force somewhere without acting 
upon something; because force must be active, or it is not force; 
and if it has no matter to act upon, it ceases to be force. I cannot 
conceive of the smallest atom of matter staying together without 
force. 19

O f a First Cause, as distinguished from  “ the Eternal Cause ” he 
says :— >

We grow up with our conditions, and you cannot imagine a first 
cause. Why ? Every cause has an effect. Strike your hands 
together; they feel warm. The effect becomes a cause instantly, 
and that cause produces another effect, and the effect another 
cause; and there could not have been a eause until there was an 
effect. Because until there was an effect, nothing had been caused; 
until something had been caused, I am positive there was no cause! 
Now you cannot conceive of a last effect, because the last effect 
of which you cannot think will in turn become a cause, and thafc 
cause produce another effect. And as you cannot think of a last 
effect, you cannot think of a first cause; it is not thinkable by the 
human mind.19

The difficulty o f admitting the existence o f an extra-cosmic Deity he 
states thus ;—

To put a God back of tlie universe, compels us to admit that 
there was a time when nothing existed except this God: that this



God had lived from eternity in an infinite vacuum, and in absolute 
idleness. The mind of every thoughtful man is forced to one of 
these two conclusions; either that the universe is self-existent, or 
that it was created by a self-existent being. To my miiul, there 
are far more difficulties in the second hypothesis than in the first.'1

What is called “ L a w ” is not an entity and cannot be a cause :—•
Let it be understood that by the term law is meant the same 

invariable relations of succession and resemblance predicated of 
all facts springing from like conditions. Law is a fact—not a 
cause. It is a fact that like conditions produce like results ; this 
fact is law. When we say that the Universe is governed by law, 
we mean that this fact, called law, is incapable of change—that 
it has been, and for ever will be, the samo inexorable, immutable 
Fact, inseparable from all phenomena. Law, in this sense, was 
not enacted or made. It could not have been otherwise than as 
it is. That which necessarily exists has no Creator.20

Neither does the term “ Law” imply a personal Law-giver :—
Mr. Black probably thinks that the difference in the weight of 

rocks and clouds was created by law ; that parallel lines fail to 
unite only because it is illegal ; that diameter and circumference 
could have been so made that it would be a greater distance across 
than around a circle ; that a straight line could inclose a triangle 
if not prevented by law, and thafc a little legislation could make it 
possible for two bodies to occupy the same space at the same time.21

He describes'what is the meaning o f the term u Law” :—
It is not the cause, neither is it the result of phenomena. The 

fact of succession and resemblance, that is to say, the same thing 
happening under the same conditions, is all we mean by law. No 
one can conceive a law existing apart from matter, or controlling 
matter, any more than he can understand the eternal procession 
of the Holy Ghost, or motion apart from substance.20

The law o f causation is o f universal application :—
Each thing is a necessary link in an infinite chain; and I cannot 

conceive of this chain being broken even for one instant. Back of 
the simplest monera there is a cause, and back of that another, and 
so on, it seems to me, forever. In my philosophy I postulate 
neither beginning nor ending.22

What a “ Good God” would be like :—
I insist that, if there is an infinitely good and wise God, he be

holds with pity the misfortunes of his children. I insist that such 
a God would know the mists, the clouds, the darkness enveloping 
the human mind. He would know how few stars are visible in the 
intellectual sky. His pity, not his wrath, would be excited by the 
efforts of his blind children, groping in the night to find the cause 
of things, and endeavouring, through their tears, to see some dawn 
of hope. Filled with awe by their surroundings, by fear of the 
unknown, he would know that when, kneeling, they poured out 
their gratitude to some unseen power, even to a visible idol, it 
was, in fact, intended for him. Au infinitely good being, had he

the power, would answer the reasonable prayer of an honest 
savage, even when addressed to wood and stone.21

Elsewhere he says :—
I believe that the poor savage who kneels down and prays to a 

stuffed snake—prays that his little children may recover from the 
fever—is honest, and it seems to me that a good God would answer 
liis prayer if he could, if it was in accordance with wisdom, because 
the poor savage was doing the best he could, and no one can do 
any better than that.5

A fter quoting Jehovah9s malignant jealousy o f other gods, lie 
says :—

Contrast this with the words put by the Hindu poet into the 
mouth of Brahma : “ I am the same to all mankind. They who 
honestly worship other gods involuntarily worship me. I am he 
that partaketh of all worship. I am the reward of worship.” How 
perfectly sublime ! Let me read it to you again : “ I am the same to 
all mankind. They who honestly worship other gods involuntarily 
worship me. I am he that partaketh of all worship. I am the 
reward of worship.” Compare these passages. The first is a dun
geon, which cruel hands have daubed with jealous slime. The 
other is like the dome of the firmament, inlaid with constellations.24

He thus distinguishes between Jehovah and a tc Supreme Being” ;—
And here, let me say once for all, that when I speak of God, I 

mean the being described by Moses: the Jehovah of the Jews. 
There may be for aught I know, somewhere in the unknown shore
less vast, some being whose dreams are constellations and within 
whose thought the infinite exists. About this being, if such a ono 
exists, I have nothing to say. He has written no books, inspired 
no barbarians, required no worship, and has prepared no hell in 
which to burn the honest seeker after truth.23

In  another lecture he says :—
There may be, for aught I know, upon the shore of the eternal 

vast, some being whose very thought is the constellation of those 
numberless stars. I do not know; but if there is he has never 
written a Bible; he has never been in favor of slavery; he has 
never advocated polygamy, and he has never told the murderer to 
sheathe his dagger in the dimpled breast of a babe.19

O f Spinoza s idea o f God he says :—
To him the universe was one. The infinite embraced the all. 

That all was God. He was right, the universe is all there is, and 
if God does not exist in the universe he exists nowhere.25

Ingersoll recurs frequently to this idea o f God, tohicli is the theoso
phical one, showing that it is the idea o f a great number o f thinkers, 
both ancient arid modem . For instance he says o f Haeckel :—

Rejecting all the puerile ideas of a personal creator, he has had 
the courage to adopt the noble words of Bruno : “ A spirit exists 
in all things, and no body is so small but it contains a part of the 
divine substance within itself, and by which it is animated.” He 
has endeavoured—and I think with complete success—to show



that there is not, and never was, and never can be, the creator o£ 
anything. There is no more a personal creator than there is a 
personal destroyer.26

Of Humboldt lie says :—
The object of this illustrious man was to comprehend the 

phenomena of physical objects in their general connexion, and 
to represent nature as one great whole, moved and animated by 
internal forces.20

Ingersoll seems to catch an intuitive glimpse o f the great beings 
behind the scene :—

In accordance with a law not fully comprehended he (Humboldt) 
was a production of his time. Great men do not live alone ; they 
are surrounded by the great; they are the instruments used* to 
accomplish the tendencies of their generation; they fulfil tho 
prophecies of their age....Great men seem to be part of the infinite, 
brothers of the mountains and the seas.20

He lays a very big task upon the shoulders o f “ Science” :—
Nearly all the scientific men of the eighteenth century had the 

same idea entertained by Humboldt, but most of them in a dim 
and confused way. There was, however, a general belief among 
the intelligent, that the world is governed by law, and that thero 
really exists a connexion between all facts, or that all facts are 
simply the different aspects o f a general fa c t, and that the task of 
science is to discover this connexion, to comprehend this general 
fact, or to announce the laws of things.20

He tells us what is the modern conception o f the Universe :—
What is the modern conception of the universe ? The modern 

conception is that the universe always has been and forever will be. 
The modern conception of the universe is that it embraces within its 
infinite arms all matter, all spirit, all forms of force, all that is, 
all that has been, all that can be.H

Is  this not the idea o f Parabrahm ?—
The universe is all there is. It is both subject and object; 

contemplator and contemplated; creator and created; destroyer 
and destroyed; preserver and preserved, and within itself are all 
causes, modes, motions, and effects.26

The idea o f the supernatural upsets all our conceptions :—
The moment that the idea is abandoned that all is natural; 

that all phenomena are the necessary links in the endless chain 
of being, the conception of history becomes impossible. With 
the ghosts the present is not the child of the past, nor the mother 
of the future. In the domain of religion all is chance, accident 
and caprice.4

Then is no “ blind agency o f Nature” : —
I do not believe that I am the sport of accident, or that I may 

be dashed in pieces by the blind agency of Nature. There is no

* “ Used” by whom, since there is no personal G od?—By the Mahatmas and 
Chohans ?—Ed,

accident, and there is no agency. That which happens must 
happen. The present is the child of all the past, the mother of 
all the future.27

S till, this negation o f blind agency does not mean belief in the 
Supernatural :—

To account for anything by supernatural agencies is, in fact, to 
say that we do not know. Theology is not what we know about 
God, but what we do not know about Nature.22

Though not knowing everything, we know some useful things :—
We do not pretend to have circumnavigated everything and to 

have solved all difficulties, but we do believe that it is better to 
love men than to fear gods ; that it is grander and nobler to think 
and investigate for yourself than repeat a creed. We are satisfied 
that there can be but little liberty on earth while men worship a 
tyrant in heaven.28

We are surrounded by marvels and mysteries :—
We know of no end to the development of man. We cannot 

unravel the infinite complications of matter and force. The history 
of one monad is as unknown as that of the universe; one drop of 
water is as wonderful as all the seas; one leaf, as all the forests; 
and one grain of sand, as all the stars.28

O f the mystery o f Matter he says :—
You say, ah ! this is materialism ! this is the doctrine of matter ! 

What is matter ? I take a handful of earth in my hands, and into 
that dust I put seeds, and arrows from the eternal quiver of the 
sun smite it, and the seeds grow and bud and blossom, and fill the 
air with perfume in my sight. Do you understand that ? Do you 
understand how this dust and these seeds and that light and this 
moisture produced that bud and that flower and that perfume ? Do 
you understand that any better than you do the production of 
thought ? Do you understand that any better than you do a 
dream ? Do you understand that any better than you do the 
thoughts of love that you see in the eyes of the one you adore ? 
Can you explain it ? Can you tell what matter is ? Have you the 
slightest conception ? Yet you talk about matter as though you 
were acqainted with its origin: as though you had compelled, 
with clenched hands, the very rocks to give up the secret of exis
tence ! Do you know what force is ? Can you account for molecular 
action ? Are you familiar with chemistry ? Can you account for the 
loves and the hatreds of the atoms ? Is there not something in 
matter that for ever eludes you ? Can you tell what matter really 
is ? Before you cry materialism, you had better find what matter is-4

Matter and Force are eternal:—
Matter and the universe are the same yesterday, to-day, and 

forever. There is just as much matter in the universe to-day as 
there ever was, and as there ever will be; there is just as much 
force and just as much energy as there ever was or ever will be; 
but it is continually taking different shapes or forms ; one day it



is a man, another (lay it is an animal, another day it is earth, 
another day it is metal, another day it is gas—it gains nothing 
and it loses nothing.4

The clergy will have a bad time when universal law is recognized :—
When we abandon the doctrine that some infinite being created 

matter and force, and enacted a code of laws for their govern
ment, the idea of interference will be lost. The real priest will 
then be, not the mouth-piece of some pretended deity, but the in
terpreter of nature. From that moment the church ceases to 
exist. The tapers will die out upon the dusty altar; the moths 
will eat the fading velvet of pulpit and pew; the Bible will tako 
its place with the Shastras, Puranas, Vedas, Eddas, Sagas and 
Korans, and the fetters of a degrading faith will fall from tho 
minds of men.29

We are all parts o f the Deity, i f  we only knew i t :—
What is more beautiful than the old story from the sufi ? Thero 

was a man who for seven years did every act of good, every kind 
of charity, and at the end of the seven years he mounted the steps 
to the gate of Heaven and knocked. A voice cried, “ Who is 
there ?” He cried, “ Thy servant, O Lord” ; and the gate was 
shut. Seven other years he did every good work, and again 
mounted the three steps to Heaven and knocked. The voice cried, 
“ Who is there ?” He answered, “ Thy slave, 0  God” ; and the 
gates were shut. Seven other years he did every good deed, and 
again mounted the steps to Heaven, and the voice said : “ Who is 
there ?” He replied, “ Thyself, O God” ; and the gates wide open 
flew. Is there anything in our religion so warm or so beautiful as 
that ? Compare that story from a Pagan with the Presbyterian 
religion !24

The whole Universe is one living fact :—
I love to think of the whole universe together as one eternal 

fact. I love to think that everything is alive; that crystallization 
itself is a step toward joy. I love to think that when a bud bursts 
into blossom it feels a thrill. I love to have the universe full of 
feeling and full of joy, and not full of simple dead, inert matter, 
managed by an old bachelor for all eternity.14

The tale the sea tells to each differs from  one to another :—
A man looks at the sea, and the sea says something to him. An

other man looks at the same sea, and the sea tells another story to 
him. The sea cannot tell the same story to any two human beings. 
There is not a thing in Nature, from a pebble to a constellation, 
that tells the same story to any two human beings. It depends 
upon the man’s experience, his intellectual development, and what 
chord of memory it touches. One looks upon the sea and is filled 
with grief; another looks upon it and laughs.7

The revelations o f nature are personal:—
The revelations of nature depend upon the individual to whom 

they are revealed, or by whom they are discovered. And thtt

extent of tho revelation or discovery depends absolutely upon tha 
intellectual and moral development of the person to whom or by 
whom, the revelation or discovery ie made.56 '

Our common objective world is really a different subject world 
peculiar to each :— J

The world is to each man according to each man. It takes the 
world as it really is and each man to make each man’s world.81

l ie  cannot be satisfied with second-hand revelations-.__
If God intends to make a revelation to me He has to mako it to 

me through my brain and my reasoning. He cannot make a reve
lation to another man for me. The other man will have God’a 
word for it, but I will only have that man’s word for it. As that 
man has been dead for several thousand years, and as I don’t 

now what his reputation was for truth and veracity in the neisrh-
agaiW* m Le llV0<3’ 1 wiU waifc for tlle to epeak

R. H.
(To be continued.)

H IN D U  D A I L Y  P R A Y E R S  A N D  SU P P L IC A T IO N S.

T H ™ iailyfHJ ndJU, alld applications are known by tho
j  7 , Sandhya Vandanam  and Nitydnushtdndm. The word

Sandhya  is derived from the word Sandhi, which moans a meetina ■ 
it is the meeting of two periods of time, viz., day and night. Hence’ 
Sandhya corresponds to the English word twilight, which occurs 
both at sunr.se and at sunset. The word Vandanam means adora
tion or prayers, iherefore, the compound word, Sandhya Vandanam 
signifies twilight adorations^ or j,rayers. Thoso prayers are also 
known by the name of Nitydnushtdnam  or daily supplications be
cause they must be offered up every-day, as a matter of strict duty 
by every Aryan, both in the morning and in the evening. In other 
words they are Nityakarmas, or compulsory duties, a„d are not 
N aim ittika  Karmas, or optional duties. Somo Sm ritis  or relie-ious 
laws ordain the performance of Mddhydhnika Sandhyds or noon 
prayer, and thus the word Sandhi is extended in its meaning and 
is applied to the change from midday to afternoon. The mandatorv 
words of the Vedas are:— “ Aharahassandhyd mupdsitd,” which 
mean • Tho twilight prayers must be performed every day The 
selection of the time of twilight for these prayers Lenfs to be 
appiopnate, because it is then that almost everything- in nature is 
more or less, in a state of sdnti or rest, which greatly contributes 
to concentration of mind. As cleanliness is noxt to godliness 
Snana  or ablution must be performed before Sandhya Yandana. *

* f umberB attached to the above quotations refer to the follow ing ^
pam phlets, somo of which are now out of p r in t— 4  Ghosts 5  i  S.
thought. 7, Somo Reasons Why. 14, ProvTdence a K oo ly^ o  th« P ° .  ° f  F re9' 
Orthodox Theology. 19, H o w m a n  ’m akw  CteS. 2 ^  l a w  not Gnr! ^  A8 ' 
M essage o f H umboldt. 21, Is  all the B ible Inspired ? 22 M istakes n?  M ’’ ° r ,o °  
In te llectu a l developm ent, 24, W hich W ay? 25, Saviours of the World 26 Chin 
God. u7, l a c t  and l'ttith, 28, Ilerosy and H cretica. 29, Gods. ’ ’ esu



The Prdtas Sandhya  or morning prayer expresses gratitude to 
the Supreme Being for past acts of grace, beseeches forgiveness 
for sins committed during the previous night, and prays for further 
acts of divino grace. It must be performed just before sunrise, 
when some stars are visible to the naked eye. Mddhydlmika Sandhya  
or midday prayer similarly expresses gratitude to God and prays 
for rain to purify and fructify the earth; it also beseeches God to 
purify the heart of the devotee from all sins and evil acts. The 
best time for performing it is when the sun is in the zenith of the 
place. Sdyam  Sandhya  or evening prayer expresses sentiments 
similar to those of the morning prayer and asks forgiveness for 
sins committed during the day-time. It must be performed in the 
evening just before sunset, when no star is visible to the naked 
eye. Hence, gratitude and benevolence form the two leading 
features of these Aryan prayers. “ There can be no doubt,” says 
an eminent modern writer “ that the whole process of devotion 
which the Aryans observed is conducive to the preservation of 
health, to the invigoration of mind, and to the development of the 
psychic powers.”

There is a misconception regarding the object o f worship in San- 
dhy& Vandanam. Many foreigners and even some Aryans are 
under the false impression that it is the material sun that is adored 
by the Hindus. The fact is, as the sun is the largest and brightest 
body known to us, as he is the great giver of warmth and light, 
which are absolutely necessary to the growth of both animate and 
inanimate substances in the world, and lastly as he is the regulator 
of time in a remarkably accurate degree, that self-luminous body 
was chosen by the great Yedic seers of antiquity to represent, as 
a u symbolic conception,” (to use the words of that great modern 
metaphysician, Herbert Spencer,) of Parabrahma, or the Supreme 
Spirit. The word savita, which is used for the sun in Gayatri, the 
essential formula of the Sandhya , means the Creator o fthe Universe,
i. e., the Supreme Being or God. Again, in the very beginning of 
the Prayer, the devotee says that he begins Brahmalcarma, which 
means acts o f devotion to the Supreme S p ir it (Brahma Karma sama- 
rabhe). Almost in the very middle of Sandhya Vandana, there is a 
clear text which seems to have been put in purposely to warn 
devotees against falsely thinking that there is more than one 
Supreme Spirit, and to point out in unmistakeable language that 
the visible sun is only an outward symbol to represent God. That 
text is the following :— “ Asavadityo B r a h m a i .  e.y Asau adityha 
B rahm a: That sun represents the Supreme Spirit. The morning
Sandhya is symbolically represented as Gayatri or Brahmi Sakti or 
the energy of Brahma, the personification of the creative princi
ple of the Supreme Spirit; it manifests itself as possessing Ralcta 
varna or red hue. The midday Sandhya is symbolically represented 
as Savitri or Raudri Sakti or the energy of Siva, the personification 
of tho destructive principle of Parabrahma or the Supreme Spirit; 
it manifests itself as possessing Sulcla varna or white color. Tho 
evening Sandhya is symbolically represented as Saraswati or Vaish- 
navi Sakti or the energy of Vishnu, the personification of the 
protective principle of the Supreme Being; it manifests itself as

Possessing K rishnayam a  or black color. The three Sandhyns thug 
stand forthe energ.es of the Trimurtis, Brahma, Vishnu, and Siva 
n i L T *  7; Sn ”’ee ?ner&ies is known collectively by the

is W  f i  ™  °*'u !e enerSy of Prayer. This collective 
symbolic conception of Paralrahm a  or tho

and Siva. “  rePresented b7  the uni°n ot Brahma, Vishnu,

S a n d h \ T Fta-n \°u tS ,°f Hinduism differ ^  minor details in 
a l U p f c  rn’1ng the chanting  of certain Vedic texts, &c., yet
sacred telT oV p  ^  of.using the GaVatri ta n tr a ,  or the
Z r i L  o l  of *} ’ w i the tlme, 0f A r^ a Pradana, or the
also at Cf ecrated Water three times in adoration, and
calfed S l  r orIsP,ritual meditation. This holy text is

** V .the rT - her 0f the Vedas- The Allowing ̂ nglish translation of it shows its universal character •__

a n d  each b v ^ rm e a ti i f i r  nil t l  61' 06’ T h ° keePs in order and harm ony all 
c rea to r an d  I v e ^ o f  a l e ] o r r " III* 1̂ l™ iBc dependent a ll th a t  exist,- the
bliss who i s w l !  l !  I „ ,g  3 ’ ,th e  ll l«m 'nato r of all souls, and g iver of every
W e contem plate aud woShShZTHi ^  a ll^ .11(;" ',edg e and  a ll-h o lin e ss ,-  science.” w orship th a t  H e m ay enlighten  our in te llec t and con-

o n f /X ,  t t S  b j 0' r  I>r”JCr lo G°d “

stowing on mankmd and on the universe in general.' ‘ J
—W )  13 the Hindu Tkact Society’s English Tract No. 5.

E L O H IST IC  TE A C H IN G S.
I l l* — P neumato logical.

The Genesis and Evolution o f Spirit.
(Continued from  page 139.,/

T^ROM infantine beginnings, from child-like curiosity, from a 
JL desire to reach the unknown through the known in small 
things, sprang the riper impulse of inquiry and lovo of investiga
tion, that slowly developed into the later determination to wrest 
her secrets from Nature, to penetrate the mystery of Berne and 
learn the meaning of Life, to which human Science owes its origin 

Under the term Science are included, with the approved and 
classified results of accumulated experience, the processes through 
which that experience has been derived, and the methods by which 
it has been applied to facilitate the uses of life.

Knowledge is gained in three ways:



1 . By tho experience of life, acquired or imparted.
2. By an experimental examination of tho workings of naturo.
3. By a reasoned interpretation and an extended application 

of the suggestive results of those workings.
Practically these resolve themselves into two scientific methods 

the experimental and the reflective.
Consonantly with this division the aims of science are two-fold : 

for, while experimental science devotes its efforts to promoting tho 
welfare of man, reflective science suggests to him the meaning and 
object of the natural order of Being in which he finds himself, and, 
with this, the significance of his own life.

Hence experimental science limits its researches to tho syste
matic examination of the phenomena of nature; whereas reflec
tive scienco widens these researches in its efforts, by close and 
accurate reasoning from achieved data, to pass through and beyond 
tho same phenomena to that which underlies them.

The Experimental Inquirer carries on his researches by ingeni
ously devised and carefully conducted expenments.

The Reflecting Observer seeks, in his investigations, by intellec
tual analyses for logical results.

The Experimental Inquirer in prosecuting his researches trusts 
entirely to the evidence of his senses as interpreted by his intelli
gence.

The Reflecting Observer in his logical investigations relies on 
tho testimony of his intellectual perceptions.

The Experimental Inquirer as the result of his researches sees a 
mere generative-progression from lower to higher orders of Being, 
by which racial advance is gained at the cost of a transient indivi
duality.

The Reflecting Observer as tho outcome of his mental analyses 
recognizes an unmanifested energy passing through manifested 
phenomena from a lower to a higher order of Being.

The Experimental Inquirer, interpreting the results of patient 
research, has determined that the phenomena of nature—collec
tively considered in their orderly succession as constant resultants 
of similar antecedents—depend upon, aro governed by, and aro 
the outcome and expression of certain definite laws. But unwil
ling to admit these laws as potencies, declares that they merely set 
forth the order and sequence of the workings of the Kosmos.

The Reflecting Observer, pondering on the collectivity of tho 
same phenomena, sees in this orderly succession evidence of an 
energizing cause working in a methodical way towards a predeter
mined and definite result.

Tho Experimental Inquirer, unablo to demonstrate tho existenco 
and presence of anything as underlying the workings of nature, 
admits that the knowledge of primary causes is beyond the reach 
of his methods of investigation and therefore outside tho rango 
of his research. "Were he content to keep his deductions strictly 
within the lines laid down by this acknowledgment of the limits 
of physical inquiry, no possible issue could be raised between 
himself and the Reflecting Observer. Each of the sister sciences 
would then have its own special sphere of exploration and methods

of examination. Either would be able to make important sugges
tions, and even to give valuable aid to the other, while both 
pursued their several independent courses. But unfortunately the 
Experimental Inquirer refuses to recognize tbat his inability to 
discover tho inducing cause of transitional phenomena simply 
indicates the inadequacy of his methods, and demonstrates the 
impossibility of passing by the processes he uses beyond tho 
phenomena to that which may be manifesting its presence through 
them. Hence, instead of admitting the possible action of an 
undetectable directing agency, he rejects the logical inference of 
an intervening energy ; and does this because reluctant to acknow
ledge a volitional evolution through, a providential over-ruling in, 
and an intelligential control of the Universe—for so to allow would 
be to recognize the possible existence of an undemonstrablo 
developing Something to which, under whatever designation, tho 
attributes of Spirit must be imputed.

And yet—even while confessing his powerlessness to discover a 
First Cause, and although at the same time indignantly denying 
the existence of Spirit as a volitional agency acting upon and 
through nature—the Experimental Inquirer finds that he cannot 
advance a single step in his attempts to explain things as they 
are without assuming the existence of a working cause and of a 
material in, on and through which that cause works. These he 
has, for convenience, been in the habit of terming Force and Matter. 
But he has never been able to separate either from the phenomena 
to account for which their assumed interaction has been found 
necessary. Has never succeeded in demonstrating the existence of 
the one apart from the other, or from the phenomena, they were 
supposed adequate conjointly to produco. Hence still further to 
simplify his position, he is tempted to loso sight of the inducing 
Force in the induced movement, and to regard Matter and Motion 
as his penultimate, matter in  motion as liis ultimate principle.

But so to conclude is to evade the initial difficulty, for motion is 
a consequence before it becomcs a cause : so that the effects it 
produces are attributable to the inciting cause of the motion 
whatever that cause may havo been—whether j>liysical or 
volitional.

Thus the Experimental Inquirer, unable to detect the presence 
of a first  ̂cause, and unwilling to accept what he cannot demon
strate, fails absolutely to solve tho mystery of Being and to 
ascertain the meaning of Life, and this is why to him it has no 
meaning—save as a transient condition and relation.

But to hold that the initiation of tho natural order is veiled in an 
impenetrable mystery, while maintaining that the existence of an 
undetectable first cause cannot be allowed, is to admit that tho 
problem of Creation is insoluble, and yet this admission necessarily 
carries with it tho inference that things always have been and 
probably always will be what they now aro, as regards the visible 
operations of nature; and therefore that, as the apparent result of 
an indeterminate working, they cannot have a determinate aim.

Now such a view brings the Experimental Inquirer face to faco 
with a dilemma which cannot be evaded. For under it he must



either give up his favourite doctrine of progressive evolution, and 
so renounce the very foundations of his advancing science, or else 
acknowledge that an undemonstrable cause has consecutively pro
duced organic out of inorganic Existence, volitional and intellec
tual out of instructive Being, a higher out of a lower order of 
Life. And yet so to admit is to allow that, Force as well as 
Matter, that Force and Matter are, in phenomenal and manifested 
existence, passing through a progressive evolution in which Force 
(under whatever designation) develops that it may be itself deve
loped.

Such an admission, unavoidable in the position he is seeking to 
establish, brings the Experimental Inquirer into a difficulty which 
must eventually cause him to ask if only of himself—what is this 
inducing, this compelling cause, this energizing Force from the 
recognition of the necessary existence of which I cannot escape 
without renouncing the indispensable basis of the science I uphold ? 
What is this something, indistinguishable from Nothing, which is 
at once the cause and subject of the progressive evolution on 
which the intellectually deduced but undemonstrable orderly 
advance of nature depends ? In what would this inconceivable 
Something, gradually developed by evolution, and endowed succes
sively with instinct, volition, intelligence and reason, differ from 
Spirit, whose existence I have hitherto denied ? Why should I not 
allow that Force is undeveloped Spirit—Spirit which has not 
attained to perception, volition and intelligence ? Why should I 
hesitate to acknowledge that Spirit is but Force which by process 
of evolution has acquired perception and volition, and in its higher 
phases an advancing intelligence ? My theory of natural evolution 
rests, after all, on a presumption which is incapable of direct proof, 
why should not the orderly working of nature be as good evidence 
of an orderly Worker—of a Worker working from within, not from 
without—as the orderly outcome of that working, consecutively 
studied, is held to be of a determinate orderly evolution ?

* * * * *

To deny the possible existence of Spirit, as developed Force, 
while admitting the necessary existence of a Force, as an induc
ing cause, and with this its consecutive, that is spontaneous 
action in the evolution of form—for consecutive becomes spon
taneous action where the law of sequence is not a potency but only 
a recognized line of advance—is as unscientific as irrational: for, 
Why should not the inducing Force be reacted upon and deve
loped through the natural, that is, the life uses of the forms 
it produces and develops ? And, why should not this development 
of acting Force through reacting form proceed on parallel lines 
with the evolution of Form ? Until the Experimental Inquirer has 
demonstrated that the energizing cause of natural evolution is not 
the subject of the evolution it causes; until he has proved that, 
while progressively individualizing and personifying Matter, and 
thus gradually making it a medium through which instinct, voli
tion, intelligence and reason can be and are manifested in living 
forms, itself remains a mere energizing potency inseparable from

the elements of dissolving form of the dead body wliich during 
life it had animated, he places himself in the false position of 
denying on the one hand what he affirms on the other. Whereas 
by simply admitting that evolution in nature is a two-fold process 
under which development of Force, or its change into Spirit, is the 
necessary result of the evolution of form through the direct action 
of Force; that under this two-fold process the developing Force 
is reacted upon and developed by the life uses of the form it has, 
by evolution, produced and developed; and that this action and 
reaction are going on simultaneously, the one as the natural con
sequence of the other, he gains a rational view of the intent of 
nature and learns the meaning of his own life.

But so admitting, he is driven to the further admission, not 
merely of the possible but of the probable, nay, even of the neces
sary existence of an invisible order, which underlies the visible 
order of nature and manifests itself through the workings thereof 
with which he is familiar. And this necessity compels him, from 
his point of view, to reject the only reasonable way out of the 
dilemma into which his methods of research have driven him. And 
yet in this way he might learn that the reason of man is able to 
answer the questions itself suggests, by logically demonstrating, 
through their workings, the existence and nature of, at any rate, 
those secondary causes, the presence of which eludes the scalpel of 
the anatomist and the test tube of the chemist.

Will the Experimental Inquirer, after considering the subject 
from this point of view, venture to deny that the evolution of 
Force is possible ? Can he affirm that nothing leaves the body at 
death ? Is he in a position to assert that an individualization and 
personification, a substantialization of Force is not progressively 
going on in association with the individualization and personifi
cation of Matter ? Do the results of his researches enable him to 
show that the individualizing and personifying Force whose 
workings are manifested in evolution does not proceed in some 
unperceived way from form to form, from body to body—entering 
each successive order, each successive form, each successive body 
by process of generation; using each successive order, each suc
cessive form, each successive body as an agency through the life 
uses of which to acquire in succession and develop by further use 
the characteristic faculties of reasoning beings; and quitting each 
body in succession at death, when that body ceased to be of bene
ficial use to it? Do the conclusions at which he has arrived 
authorize him to reject the view that in man this thus evolved 
and developed Force, having already attained to a degree of 
advance co-ordinate with his form, is undergoing a further process 
of evolution; and that since the outcome of this further evolution 
has not, so far, been manifested in planetary life, it is only gained 
by a return to the invisible state from which the order of ter
restrial evolution took its departure ? So to affirm would be rash 
indeed.

The difficulty of the Experimental Inquirer here is, that the just 
previously animated body is not abandoned by Force at death. 
What he perceives is a change in the direction of the action of tho



operating forces: so that, whereas hitherto thoy havo maintained 
the existence and viable relations of the bodily form, they now 
occupy themselves with the decomposition and dissolution of the 
body.

But then the bases of science are, in their ultimates, hypotheses.
The existence of Force and, its correlative, Matter, or of a primary 

substance energizing itself, though a necessary assumption for a 
scientific theory, is, after all, a mere hypothesis, even the recently 
demonstrated so called radiant Matter being but an inexplicable 
phenomenal effect.

On this hypothesis the assumed, the more than assumed, the all 
but demonstrated orderly evolution of nature rests.

Is it an unreasonable extension of the hypothesis of natural 
evolution to assume that the invisible cause of the visible pheno
mena of nature should be itself undergoing an invisible, an unper
ceived and undemonstrable substantial evolution conjointly with, 
and through the reaction upon itself of the visible material evolu
tion it is producing ? Admitting the existence of an invisible, an 
unperceived, a not to be demonstrated cause—that is, admitting 
the existence of energizing Force, as the operating Developer of the 
invisible, unperceived and not to be demonstrated basic Matter of 
nature—Why should this energizing Force, this one energizing 
substance which underlies the phenomenal world be exempt from 
the operations of the working itself produces ?

But if an unobserved evolution of Force is going on in nature, 
simultaneously with the observed evolution of Matter it is produc
ing, then just as all Matter is not undergoing the evolution of Form 
but only a proportion thereof, so will only a proportion of Force 
be going through the formative evolution to which it is thus sub
jected. Hence the great volume of the energizing Force working 
in nature, with the great bulk of its energized Matter, or, in other 
words, the vast preponderance of energizing substance which 
constitutes the veiled basis of the natural, while acting in and 
promoting the development going on, will itself partake but in a 
very subordinate degree therein.

The recognition of these mutually interacting relations, which is 
unavoidable under the conditions stated, will serve to explain and 
account for the difficulty which has so far prevented the Experi
mental Inquirer from perceiving that an evolution of Force, or, 
should he prefer so to view it, of energizing substance, is going on 
in association with the evolution of Form; far under them he will 
realize that three conditions of Force, correlative with the threo 
conditions of Matter through which these act, or three qualities of 
energizing substance, are as necessary to this evolution as to the 
evolution of Form. Hence, just as he classifies Matter as inorganic, 
organic and animated, so should he classify Force (or energizing 
substance) as physical, organizing and vitalizing.

But, under this classification he will find himself compelled to 
admit that, even as Matter passes from the inorganic through tho 
organized to the animated state, so does that which underlies 
Matter, whether designated Force, Energizing Substance or Spirit, 
pass from the physical through the organizing to the animatiug

condition; and that whereas only a physical force acts in inorganic 
matter, an organizing and an animating force co-operate therewith 
iii the production and animation of living forms—these three 
having been evolved by and proceeding from an original primary 
energy.

From this point of view the question cannot be avoided—What 
becomes of the animating Force at death ?

Tlie hitherto organizing then becomes a disorganizing process. 
Physical (of course including chemical) force carries 011 tlie work 
of decomposition and dissolution, and reduces the elements of the 
inanimate body to a condition under which they are prepared to 
go through further changes.

But the animating is the most developed, is the higher Force.
From this position, Which is the more reasonable hypothesis ? 

The assumption that the animating Force is dissipated at death, 
as are the constituent elements of the inanimate body; or the 
suggestion that it has passed in its developed state to the invisible 
order which has been the energizing cause of the evolution ? Will 
it help the Experimental Inquirer in his decision here to remind 
him that the constituting elements of the animated body have no 
permanent relation to that body, but undergo a continuous disinte
gration and reintegration through the unintermitting action of tho 
processes of life (which induce ceaseless change therein until death 
puts an end to the reintegrating process) the animation of the 
body being uninterrupted ?

Under such a view only a certain proportion,of the primary 
Force working on, in and through physically energized and 
organizable Matter, or, in other words, only a certain proportion of 
the energizing substance producing the phenomena of nature, is 
undergoing the evolution of manifested life.

But by this process of evolution it is brought into another state, 
a state which distinguishes it from the physically actuated ener
gizing substance from which it has been evolved.

Thus considered, the admission of the existence of three classes 
of forces, emanating by evolution from a single primary energy 
and acting in association to produce a predetermined and definite 
result, becomes an unavoidable necessity.

Of these one has been individualized by passing through the 
evolution of manifested life, whereas the others have remained in 
the unindividualized state.

But the individualized Force (or energizing substance) has been 
progressively and successively personified and intellectualized.

Hence, to distinguish individualized, personified and intellec
tualized from mere physical Force, a distinctive designation was 
required.

Whatever this designation might have been, it would attribute 
to the developed Force the qualities and characteristics acquired 
thereby through evolution.

But these qualities and characteristics are precisely those im-< 
puted to Spirit.

Whence the logical conclusion that Force and Spirit were origin 
tially one, derived from the same genetic source; so that Spirit,



correctly defined, is simply developed Force—Force whicli has 
gone through a natural process of evolution. ^

The origin of the designation “ Spirit” has now to be considered. 
This designation, which has come to us through the Hebrews, is 

'the outcome of an idealistic evolution, whose progress has closely 
followed the evolutional course of its developing subject.

The word “ Spirit” represents the archaic word-sign R ’ch, pre
served in and handed down as the primitive Hebrew word Ruach.

The primary meaning of this word was, “ Energizing Space;”
. and it was used in this sense because, according to the teaching of 
the Elohist, Space was regarded as the source of the creative 
Energy. ' # • • oBut a materializing medium was required for Energizing Space.

Thence energizing came to be looked upon as Energized Space; 
and then energized Space was held to be an Energy proceeding 
from Space.

In the meantime the word Elohim  had been adopted to represent 
'the creative forces of nature.

For these.forces a supreme force was supposed to be required. 
This was gained in E l Elohim , “ The Force of the forces; 

from which an outflowing Energy was found in Ruach.
As time went on, Elohim  became Elohim chajim , “ Vital, or 

rather u Vitalizing forces;” and then Ruach elohim chajim  was 
rendered “ the energy of the life-giving forces.”

Now a further need made itself felt—the need of a Deity.
Under it Elohim  was individualized as a God, and, in Elohim  

chajim, looked up to as a Life-giving God, when Ruach elohim 
chajim  was transformed into “ the Energy of the Life-giving 
God.”

But Elohim, even as a Life-giving God, could not be separated
• from the original Elohistic forces thus individualized and unified. 
Hence the deified forces individualized in Elohim  were imagined 
to have, in this Unity, preceded the creative forces or primitive 
Elohim  of the E lohist; and these were then held to have proceed
ed out of or emanated from that Deity, which was thus in reality 
a figurative aggregation or combination of themselves.

In coasequence of this the primitive Elohim , or forces of nature,
• came to be regarded as Divine Emanations, and, under this aspect, 
were ultimately classified as Sephiroth.

These wore assumed to have been ten in number, in a descend
ing and in each descended order, as representing idealizations of 
the ten primitive numbers; and were divinized as attributes of the 

, Deity from which they were supposed to have emanated—but this 
Was a later development.  ̂ . .

At a considerably earlier period Elohim  was personified m 
Jehovah Elohim , and then was in Elohim chajim regarded as the 
Living God : but even so, as Elohim  had originally proceeded from 

~ Space,Elohim chajim was ranked as the first Emanation there
from, and the thus derived Source of the other Sephiroth.

Under this developed view, through which Elohim  became God 
»-the knowable butnon-manifested personification of the unknown

able and impersonal Source of all, veiled in Space—Ruach was 
transformed into the representative of the Sephiroth, and thus in 
Ruach Elohim  became the “ Sephiroth (Heb. SPIROT which 
through the Latin Sjriritiis passed into “ Spirit”) of God.” '

Consequent on the personification of Elohim, a characterizing 
type and materialized form was needed for Ruach, as emanating 
therefrom. °

This was found in the atmosphere, as inspired and expired br  
living bemgs—the outbreaking representing the giving forth or 
procession of Ruach Elohim, the Spirit of God, from that God of 
which it had been constituted the Spirit; and the inbreathing the 
inspiration of the same Spirit, on which the spiritual life of man 
was held to depend, as did his natural life on the inhalation of its 
material type and figure, the atmospheric air.

Viewed under and through this material form in eners'etic- 
action, wind came to be considered as the vesture of Spirit and 
then Ruach acquired its attributed significance “ Wind.” ’

But even so Spirit, as represented by Ruach, had to be treated a3 
immaterial.

To do this it was necessary to reduce wind to the status of a  
mere symbolical vesture for or symbol of Spirit.

This necessity only recognized later and by less mystical minds, 
led to the verbal separation of the one from the other

WindSJjie'mo«01le ^  ^  Greek8' Wh° CaUed SPir it' and
The example of the Greeks was followed by the Latins, who- 

adopted the Hebrew designation Sephiroth as Spiritus, and called 
the wind Ventus. r

But then they saw in the human Soul a refined materialization: 
of the individualized spirit personified in man, and therefore named 
it Anima, as though to revive under that appellation the original 
association of Wind and Spirit by attributing to-the Soul the cha
racteristic properties of materialized spirit: so that anima can be- 
regarded as denoting a recombination of pneuma and anemos and 
signifying a modified reproduction of Ruach.

* * * # *
P,pint-viewed as modified, as developed Force—in reality rest* 

on a physical basis. J
Commencing in the earth, the Spirit individualized by the plane

tary body was, m the first instance, a mere expectancy as far as- 
the outcome of the evolution to be initiated through its instrumen- 
tality was concerned.

The qualities and characteristics which were to come of this 
expectancy were to be derived through the progressive uses of • 
organized and animated life.

Hence the Spirit of the earth could only gain these through the 
animated life of the planet.

•T£ i \ ammate? life was to be produced through it by what 
might be termed a generative action applied from without.

ih is action introduced first inorganic and then organizing 
earth °Q aggregated molecular mass of the solidified



Iii the individual cells of this agency the earth became the 
mother of offspring after its kind.

Of these cells a life-giving potency constructed, built up so to 
say, living forms in progressively advancing orders.

The spirits individualized by and passing through these living 
forms acquired, by the life uses thereof, the characteristic qualities 
of the life through which they were passing, and with this the 
power of transmitting the same by generative process from form 
to form as re-embodying selves, in a progressively advancing 
order.

At each successive death these individualized spirits repassed to 
their spirit mother, the Spirit of the earth, whose substance they 
thereupon contributed to build up and endow with the qualities and 
potencies derived through organic life, just as the functioning 
cells in the organizing state had collectively and in successive 
association contributed to build up the living bodies of animated 
life: so that the physical basis of spirit becomes through evolution 
a medium for the organization of potential substance, after the 
method of the organization of embodied animated life. Thus the 
Spirit of the earth is the absorbing recipient of the disembodied 
spirits of its offspring, who are the bearers of, and duly constituted 
transmitting imparters or channels conveying to it the potencies 
derived through their uses of animated life. In this way the 
evolving potencies of the developing Spirit of the earth, including 
its power of intelligent al action, are reflections of the potencies 
of animated life, from which indeed they are thus derived and of 
which they are therefore reproductions : so that the individualized 
spirits of animated life, culminating in the Spirit of man are, as 
regards the Spirit of the earth, simply organs for acquiring and 
vehicles for transmitting these potencies to that Spirit. Hence the 
ultimate fate of these organs is thus foreshadowed as a final 
reunion with their spirit parent, in whose substance their transitional 
and transient individualities will be at length absorbed and dis
appear. Not that this functional action terminates here, for the 
entire evolution is but preparatory to the return of the Spirit cf the 
earth to and its reabsorption by the invisible substance of the 
unknown and unknowable God—transparent Space—from which it 
took its original departure, and which is indeed progressively 
going on.

* * * * *

This comprises in brief the etiology and evolutional course of 
spirit. But it does not include the whole outcome thereof, for 
another and higher evolution is simultaneously proceeding, as the 
culmination of the natural evolution whose methods and results 
have been thus and so far summarized.

The incentive to the evolution of form through which the evolu
tion of spirit has been gained, is appetite.

The indulgence of appetite increases the aptitude for the indul
gence thereof, and this aptitude expresses itself as an evolution of 
form, in which the growth of appetite through indulgence induces 
the progressive development of embodied life.

Of n 3 /J. y the evolution of form, throng], the indulgence 
of appetite, there proceeds a development of Will; for the desire to 
indulge, continuously gratified, leads to the progressive transfor
mation of desire into Will-tl.e Will to yet more fully indulge the
S Pr f er f T ° t iaP P ? ,te -'’ - f -  ^  d , ' S t i D C t i v e  a n d  d is tin g u ish in g  
Will eVel°ped Spint 18 the P°ssession of a strong and resolute

Now the aim of the final stage of the evolution of spirit is the 
elim in ation  o f I U l l :  for unyielding volition is incompatible with 
the renewed condition of the Divine substance, for restoration to 
which the whole evolution is a preparation—seeing that in it Will 
lias to gave way to and disappear in duly controlled desire.

This elimination has, so far, been seen to be effected bv the 
dissolution of the personality and the doing away with the indivi
duality, on the persistency of which its continuance depends • for 
where individuality and personality disappear volition can have no

But there is another way of procuring the elimination of Will 
under which the individuality and personality are retained. * 

This way is the conversion of spirit into soul.
This conversion takes place in the individual human being who 

so lives that m him appetite is changed into affection ; selfifhlnd 
self-seeking appetency into unselfish and self-forgetting Love

lo such persons the human form is a matrix in which the human 
soul is progressively built up : so that when these persons die the 
.elf leaves the body no longer as a mere spirit, but as a personal 
being—a soul, which passes to the soul state personal

This change only takes place, can only take place in those who 
during and by their uses of their transient lives/overcome 
and root out Will through the development of self-forgettin ffve°  
because only such beings would be fitted for the soul state

Ihese have been unconsciously preparing, for this change 
throughout the entire evolution, which has been a selective proceS 
from the outset—a selective process under which the victims of 
the self-seekers are, by their unavoidable, their involuntary and 
enforced surrender thereof, predisposed to that voluntary disregard 
of self which prepares them for the final change.

Thus, when the evolutional course of spirit is studied as a whole 
three very different issues are seen to await it at the close of its 
last embodiment m the human form; and of these, each indivi
dualized spirit will pass to the one for which it has fitted itself bv 
its evolutional carecr. UJ

These three issues or states are:—
1. Personal—which the personified spirit or soul enters as a 

Divine Impersonation, to lead a personal life in the soul state.
. .. Im personal a transitional state, passing through which thp

substancT SPint abs°rbed by and disappears in the Divine
3 E lem ental—the earth bound state, reached by the material

ized spirits because they have failed to fit themselves for rcstori



tion to the Divine substance. This is a retrograde condition in 
which the degraded spirit, gradually losing its acquired attributes, 
passes through a dissolving process into the passive state of latent 
force, whose potencies can only be recalled to activity through a 
renewed evolutional course induced by a stimulus in c it in g  it irom 
without.

H e n r y  P r a t t ,  m .  d .

T H E  “ S A T N A M I S ”

THE Chamars lay claim to a very high antiquity among 
the inhabitants of the district of Chhattisgarh • but the 

truth of their assertions appears open to doubt. They all 
call themselves Raidasis—a name which none of them can ex
plain, but which evidently comes from Rai Das—a Chamar 
reformer and disciple of Ramanand, who is said to have lived 
about the fifteenth century in the country lying to the south of 
Oudh and in Rewa. They have been so long settled in Chhattis
garh that they seem to have no kind of tradition, even in the 
remote past, of any other home. As a body they possess active 
and well set figures, are more brown than black in color, and are 
less marked in features than the easy and higher classes. They 
are fairly energetic and industrious cultivators, are somewhat 
tenacious of their rights, and considerable numbers of them have 
attained a position of comfort and respectability. A description 
of the religious movement which has given prominence to these 
Chamars is as follows :— u Ghasi Das, the author of the movement, 
like the rest of his community, was unlettered. He was a man of 
unusually fair complexion and rather imposing appearance, sensi
tive and silent, given to seeing visions, and deeply resenting the 
harsh treatment of his brotherhood by the Hindus. He was well 
known to the whole community, having travelled much among them, 
had the reputation of being exceptionally sagacious, and was univer
sally respected. By some he was believed to possess supernatural 
powers, by others curative powers only, by all he was deemed a 
remarkable man.̂  In the natural course of events it was not long 
before Ghasi Das gathered round himself a band of devoted 
followers. Whether impelled by their constant importunities or 
by a feeling of personal vanity, or both causes combined, he 
resolved on a prophetic career, to be preceded by a temporary 
withdrawal into the wilderness. He selected for his wanderings 
the eastern forests of Chhattisgarh, and proceeded to a small 
village called Girod on the outskirts of the hilly region, bordering 
the Jonk river, near its junction with the Mahanadi. He dismissed 
the few followers who had accompanied him with the intimation 
that in six months he would return with a new revelation, and 
mounting the rocky eminence overhanging the village, disappeared 
into the  ̂distant forest. Meanwhile the followers, who had 
accompanied him to the foot of that henceforth mysterious hill were 
active in spreading through the whole Chamar community his

farewell message, with the warning that all should appear at 
Onod, as the termination of tlie six mouths’ interval approached.

Among a superstitious people these tidings worked marvels, and 
created a perfect ferment of expectation. During the period 
ot suspense nothing else was talked of, and the public mind 
anxiously looked for some revelation. As the close of the

,m® d/,'ew 1nea!'l> Chamars from all parts of Chhatis- 
gdih flocked to Girod. ihe scene as described by an eve-

St? nge and, ““P™88*™. The roads leading to
this hitherto unfrequented hamlet were traversed by crowds of
anxious pilgrims. The young and old of both sexes swelled the 
throng—mothers carrying their infants, and the aged and infirm led 
by stronger arms. Some died by tlie way, but the enthusiasm 
was not stayed. At last the long-looked-for day arrived, and with 
it the realisation of the hopes of this hitherto despised community. 
In the quiet of the early morning their self-appointed prophet 
va seen descend,n? the rocky eminence overhanging^Sod

Tl ? aPproached, was greeted with the acclamations of the
assembled crowd. He explained to them how he had been mira
culously sustained for the period of six months in the wilderness • 
how he had held communion with a higher power; and how he 

ad been empowered to deliver a special message to the members 
of his own community. This message absolutely prohibited the 
adoration of idols, and enjoined the worship of the Maker of the 
univeise without any visible sign or representation, at the same 
time proclaiming a code of social equality. It appointed Ghasi
th£ n if  g i5neSt -f -the new faitl1’ and added tJle pi-oviso that this oflice would remain in his family for ever.
f tt- i . tlu,s enunciated may best be termed a
nml^r11? V .for there were mixed up with it certain social
and dietary regulations copied from Brahmanism. The movement 
occurred between the years 1820 and 1830, and is scarcely h“lf a 
century old. It xncludes nearly the whole Chamar community 
of Ghhatisgarh, who now call themselves ‘ Satnamis ’ meaning 
thereby that they are the worshippers of ‘ Sat Nam’ or ‘ The Trne 
One their name, and a very appropriate one, for God Thev 
would fain bury the opprobrious epithet Chamar among othe^
. !?'S Past, did it not with traditional pertinacity, and owing
to the hatred of Brahmans, refuse to forsake them. In the earl? 
years of the movement an effort was made to crush its spread but 
n vain, and Ghasi Das lived to a ripe old age to see the belief he 

had founded a living element in society, constituting the guide and
ii ec mg the aspirations of a population exceeding a quarter of a 

million He died in the year 1850, at the nge of eighty, and while 
the work lie accomplished by our clearer light seems darkened with 
p ejudice ignorance and imposture, yet there can be no doubt he
S T i d o l a f l v  m  n T  f ’  G V e n  W i t h i n  a  s m a » a r e a ,  t h e  g i a n f c

recent/on of o 1 •“ ? J G pS Pr?Parmg llis community for tho reception of a higher and purer faith. On the death of Ghasi

m i l k  m T  SThC- ? ^ 1  v  S e oflice i  !dgh, p r ie s t hy b is  e Idest S0QlUlak Da.s. ih is Balak Das carried his feeling of eaualitv tn <*r»
“  a  Pltcb '  th a t  he  ou trag ed  all H in d u  society by  assum ing th e



Brahmanical thread. Whenever he appeared he offensively 
paraded the thin silken cord round his neck as an emblem of 
sacredness, and hoped to defy Hindu enmity under cover of the 
general security against violence afforded by British rule. So 
bitter, however, was the hostility he raised, and so few the precau
tions he took against private assassination, that his enemies at 
last found an opportunity. He was travelling to Raipur on 
business, and remained for the night at a roadside rest-house. 
Here a party of men, supposed to be Rajputs, attacked and killed 
him, at the same time wounding the followers who accompanied 
him. This occurred in the year 1860 and the perpetrators were 
never discovered. It exasperated the whole Chamar community, 
and a deeper animosity than ever now divides them from their 
Hindu fellow citizens.

“Balak Das was succeeded nominally by hia son Sahib Das, a 
child, but really by his brother Agar Das, who is now virtually high 
priest. The duties of this office are more of a dignified than 
onerous character. The high priest decides finally all questions 
involving social excommunication, and prescribes the penalty attend
ing restoration. For those who can attend on him personally or 
whom he can arrange to visit, he performs the ceremonies at mar
riage and on naming children; at the latter ceremony a head neck
lace, in token of entrance into the Sat Nami brotherhood, 
is placed round the neck of the child. It is not absolutely 
necessary, however, that the high priest should officiate at 
any ceremonies. They are sufficiently solemnised by meetings 
of the brotherhood. Most Chamars once a year visit the high 
priest, and on those occasions a suitable offering is invariably 
made. They have no public worship of any kind, and consequent
ly no temples; they have no written creed, nor any prescribed 
forms of devotion. When devotionally inclined, it is only neces
sary to repeat the name of the deity and to invoke his blessing. 
No idol of wood or stone is seen near their villages. They have a 
dim kind of belief in a future state; but this does not exercise any 
practical influence on their conduct. Their social practices corres
pond for the most part with those of Hindus. They ignore, how
ever, Hindu festivals. As a rule they are monogamists, though 
polygamy is not specially prohibited. Their women are not in 
any way secluded from public gaze, and are, equally with men, 
busy and industrious in home and field pursuits. In fact in most 
of their arrangements, to a superficial observer, the Chamars present 
nothing peculiar, and it is only after enquiry that many of their 
distinguishing features are discovered.

“ The account thus given has been gathered from oral testimony 
•—a source of knowledge liable to error and exaggeration. In its 
main features, however, it is accurate; disputed points have not 
been touched. One is whether Balak Das was accepted as an 
Incarnation; most Satnamis deny regarding him as such. Some 
forms of prayer, collated from Hindu authors, are said to exist 
among the teachers, but these are quite unknown to the people, and 
the act or devotion which a  Satnami practises is to fall pros
t r a te  before tho  sun a t  m orn a n d  eve an d  exclaim  € Sat N am ’ i

‘ Sat Nam5 ! f Sat Nam’ ! translated literally ' God ! God ! God !’ 
or perhaps implying f God, have mercy, liave mercy!’ Turning to 
their social practises it is found that they eat no meat. They 
will not even drink water except from one of their own caste 
and liquor is prohibited. They marry ordinarily at the ago 
of puberty, the parents selecting a bride ; the marriage itself 
is purely of a civil nature, being celebrated by the elders, 
with a feast given to the friends of the family. They bury their 
dead without any religious ceremony, and in every day life 
their moral notions are not rigid. A fatal split in the commu
nity has arisen from a most trivial cause—the use of tobacco. In 
the first outbursts of religious enthusiasm, which animated tho 
followers of Ghasi Das, it would seem that drink and tobacco 
wero simultaneously forsaken. The use of liquor apparently wa3 
a weakness which was easily and effectually overcome, but tho 
strange solace which smokers appear to find in tobacco and more 
especially a labouring population, possessed irresistible charms. 
A reaction set in, and finally a considerable portion of the com
munity returned to their pipes. To talk of pipes in connection 
with an eastern people seems an anomaly, but in Chhatisgarh it 
is strictly correct. The books of northern India is unknown here 
and in its stead the broad ‘ palas* leaf is folded into a pipe-like 
shape with a bowl at one end in which dry tobacco is placed. It i.s 
called a ‘ chungi/ is universally indulged in by all classes and field 
labourers, by its use, break the dull monotony of their daily toil. 
The Satnamis who again took to chungis come to be opprobriously 
designated as ‘ Chungeas’ by their brethren, and retain the appella
tion. They maintain their orthodoxy, and urge that Ghasi Das 
had a subsequent revelation conceding the use of tobacco to his 
people, and that consequently in his later years he absolutely with
drew his original prohibition. The Satnamis thus remain divided 
into two grand sections—the ' smokers’ and ' non smokers.’ It is 
said that thp smokers eat meat, are not real Satnamis, 
but as a body they perfectly repudiate the insinuation. The 
Satnamis thus described are a strange and interesting people 
and as a special mission has lately been inaugurated for their 
enlightenment and instruction, they are perhaps destined in the 
future to exercise an influence proportioned to their numbers and 
position in the annals of Chhattisgarh. There is no class more 
loyal and satisfied with our rule than this community, and if it 
should happen that, like the Kols, they are favourably impressed 
with missionary teaching, a time may come when they will be a 
source of strength to our Government.”
_ [T he forego ing  v e ry  in te r e s t in g  a c c o u n t of a  c u rio u s  sec t haB b e en  Bent us by b ro th e r  
Ish an  Ch. D as of M ussoorie. I t  is taken  from  the Gazetteer of th e  C entral Provinces 
of In d ia  ed ited  by C harles G ran t, Esq., S ecre ta ry  to the  C hief Com m issioner o f 
th e  C entral P rov inces, (E d ition  of 1870) p ag es  100— 1< 8.

Tlie residence ^of tlie high priest of the Satnamis ia at the Tillage Bandhar 
(Latitude 21 -21 ; Longitude 82a-8 ) ,  about SO milcB N. E. of Raipur City.—E d  ]



T H E  V I S I T  O F  A P O L L O N IU S  TO T H E  M A H A T M A S  
O F  I N D I A .

SO M E W H E R E  ab o u t 1840 y e a rs  ago , A pollon ius of T y an a , tlie  
g re a t  ad e p t— th e n  40 y e a rs  of ag e  an d  re s id e n t a t  A n tio ch  

in  S y ria — set o u t to  v is it In d ia .
P h ilo so p h e r th o u g h  h e  w as, h e  th o u g h t,  as m ost of us th in k  in  

th e  ac tions of o u r life , th a t  h e  w as a c tin g  u n d e r  th e  im pu lse  of h is  
ow n ju d g m e n t. H e  h a d  h e a rd  of th e  ex istence th e re  of a  C ollege 
of S ages o r  S opho i. W ith  a ll th e  h u m ility  of a  m in d  eased  of th e  
self-sufficiency of h is  ow n p e rso n a lity , h e  th o u g h t h e  cou ld  le a rn  
so m e th in g  fro m  th e m . A  lo n g in g  se ized  h im  to  go  to  th e m . H e  
a c te d  on  t h a t  lo n g in g ; b u t h e  k n ew  n o t a t  th e  tim e  w hence th a t  
lo n g in g  cam e.

W e  h a v e  a lm ost a  f irs t h a n d  ac co u n t of th is  jo u rn e y . D am is, 
A p o llo n iu s’ fe llo w -trav e lle r a n d  f r ie n d , k e p t  a  jo u rn a l of th e ir  
tra v e ls , a n d  h is  n o te  book  fe ll in to  th e  h a n d s  of P h ilo s tra tu s , th e  
G re ek  h is to ria n , w h en  h e  w as w r i t in g  th e  life  of A po llon iu s . T h e  
a c c o u n t is v e ry  d e ta ile d , a n d  to  lo v e rs  of th e  P h ilo so p h ies  of th e  
E a s t  in te re s tin g . I  p ropose, th e re fo re , to  g ive  fo r  th e  b en e fit of 
th o se  w ho h av e  n o t h a d  th e  p r iv ile g e  of re a d in g  th e  o r ig in a l s to ry  
in  th e  G reek , a n  a b s tra c t  of su ch  p o rtio n s  as re la te  esp ec ia lly  to  
th e  M a h a tm as, th e ir  m ode of life , pow ers, k n o w led g e , a n d  p lace  
o f ab o d e .

W ith  r e g a r d  to  th is  l a s t  p o in t I  shou ld  lik e  to  say a  p re lim in a ry  
w o rd . I t  w o u ld  b e  ex ceed in g ly  in te re s tin g  to  m e— fo r rea so n s b e s t 
a p p re c ia te d  b y  s tu d e n ts  of P sy ch o m e try — to  b e  ab le  to  lo ca te  
e x a c tly  th e  p lace  of resid en ce  of th is  C ollege of M a h a tm as in  In d ia ,  
a n d  i t  h a s  o cc u rre d  to  m e, I  m ig h t g e t  h e lp  from  som e of th e  re a d e rs  
of th e  Theosophist if  I  la id  b e fo re  th e m  th e  fa c ts  b e a r in g  on th e  
q u es tio n  a s  g iv e n  b y  P h ilo s tra tu s . B u t I  m u st g iv e  a  w ord  of 
w a rn in g  a b o u t a  d ifficulty . G re ek  h is to ria n s  u n fo r tu n a te ly  w ere  
a ll v e ry  b a d  g e o g ra p h e rs . W h a t  l i t t le  th e y  knew  ab o u t I u d ia  w as 
g a in e d  fro m  A le x a n d e r’s e x p e d itio n , a n d  th a t  w as ab o u t as m u ch  
a s  w e k n e w  of C e n tra l A fric a  fifty  y e a rs  ago. W e  k n ew  th a t  th e re  
w ere  tw o  b ig  r iv e rs— th e  N ile  a n d  th e  N ig e r— a n d  one se t of peop le  
ca lle d  N e g ro e s , a n d  som e m o u n ta in s  ca lled  th e  M o u n ta in s  of 
th e  M oon. S im ila rly  w ith  th e  a v e ra g e  G reek  of B . C. 50, a ll 
b ig  r iv e rs  in  I n d ia  w ere  th e  I n d u s  o r G anges, a ll m o u n ta in s  th e  
C aucasus, a n d  a ll p eop le  b ey o n d  P e rs ia , In d ia n s . So w e c a n n o t go  
m uch  b y  nam es. D am is h im self m ay  h av e  g one  w ro n g  in  th is , as  
w e know  th e re  is no  such  th in g  as  a  u n iv e rsa l n am e of a  b ig  r iv e r  
am ong  u n e d u c a te d  peop le . E a c h  d is t r ic t  calls th e  r iv e r  b y  its  ow n 
local nam e, a n d  th e  tra v e lle r  h a s  to  co n jec tu re  h im self w h a t th e  
r iv e r  is. A  m ore su re  g u id e  to  u s  w ill b e  th e  n u m b e r  of d ay s 
ta k e n  fo r th e  jo u rn ey  a n d  th e  d e sc rip tio n  of th e  p lace  its e lf . 
D am is’ no te -book  could  h a rd ly  go  w ro n g  ov er th is .

T a k in g  w ith  h im  tw o  fam ily  slaves to  a c t a s  se c re ta rie s , 
A p o llo n iu s firs t w en t to  N in ev eh , w h ere  h e  m e t w ith  th e  n a tiv e  of 
th e  p la ce  ca lled  D am is, w ho a t ta c h e d  h im self as a  C h e la  to  h im  
a n d  A v a s  u se fu l a s  an  in te rp re te r  on  h is  w ay  th ro u g h  P e rs ia . T h ey  
p ro ceed ed  to  B aby lon , w here th e y  h a d  to  s ta y  fo r  13 m on ths , w h ile

A pollon ius w as in tro d u c in g  h im self in to  th e  fav o u r of th e  P a r th ia n  
K in g  B ard an es , fro m  w hom  he finally  succeeded  in  g e t t in g  n o t 
on ly  th e  n ecessa ry  p e rm it, b u t  also a  g u id e  an d  cam els, an d  w h a t 
w as m ore, th e  g o ld  p la te  on  th e  le a d in g  cam el a n n o u n c in g  th e m  
g u e s ts  of th e  k in g .

J o u rn e y in g  th u s  a t  ease th ro u g h  a  r ic h  an d  fe rtile  co u n try , a n d  
ro y a lly  e n te r ta in e d  ev e ry w h e re  w ith o u t expense, th ey  re a ch ed  tlio  
C aucasus th a t  d iv id e  M edia  fro m  In d ia . Caucasus (G rnvakasas) 
m eans th e  w h ite -h e ad e d  o r  snow -topped  m oun ta in s : h ere  p ro b a b ly  
th e  H indoo  K o o sh  of A fg h a n is ta n — for on  th e  o th e r side of th e m  
w as a  n a rro w  r iv e r  ca lled  th e  C oplien, w h ich  m ig h t be th e  C abul. 
H e re  th e y  firs t e n c o u n te re d  m en  r id in g  on e lep h an ts  an d  d rom e
d arie s , T h e  n a tiv e s  w ere  m e rry  in  th o se  d a y s ;  as th e  In d ian s  
th e y  m e t w ere  s in g in g , d a n c in g  o r ro llin g  ab o u t d ru n k  w ith  palm  
to d d y . T h is  looks m ore as if th e y  w ere  in  th e  h ap p y  v a lley  o f  
K ash m ir, b u t  p e rh a p s  th e  C abu l v a lley  w as lik e  th a t  befo re  th e  
M ussalm an s cam e th e re .

A cross th e  r iv e r  th e y  saw  a  m o u n ta in , ca lled  N ysa, r is in g  u p  
in to  a  p e a k  like  T m olus in  L y d ia  w ith  a  tem p le  on its  sum m it, tlio 
w alls  of th e  g ro u n d s  ro u n d  w h ich  w ere  fo rm ed  of th ic k  e v e rg re en  
sh ru b s , la u re ls , v in e s  a n d  ivy . N y sa  h as  been  id en tified  w ith  the* 
o ld  S a n sk r it  o r H in d i N ish a d h a .*  N e a r  i t  w as a  rock  A ornus, w ith  
a  w o n d erfu lly  h ig h  p rec ip ice  o r e sca rp m e n t iden tified  b y  som e a s  
R a n ig a rh .

O n th e ir  w ay  to  th e  In d u s  th e y  fe ll in  w ith  a  la d  ab o u t th ir te e n  
y e a rs  old r id in g  a n  e le p h a n t, a n d  u rg in g  h im  on “  w ith  a  crooked  
ro d  w hich  he  th r u s t  in to  h im  lik e  a n  a n c h o r.”  T h e re  is a  l it tle  touch , 
sh o w in g  th e  im m u ta b ility  of In d ia n  custom s a n d  th e  accu racy  o f 
th e  deta ils .

T hey  crossed  th o  In d u s  a t  a  p lace  w h ere  i t  w as 40 s tad ia , i . e.,
8,000 y a rd s  b r e a th .f  A  le t te r  from  B a rd a n es  g a in ed  th em  th e  
fa v o u r of th e  In d ia n  S a tra p  of th e  d is tr ic t, w ho supp lied  b o a ts  to cress 
a n d  a  g u id e  to  ta k e  th e m  as fa r  as th e  H y d ra o ts . T he g u id e  b ro u g h t 
th e m  to  T ax ila , w h e re  h is  ra ja h  h a d  a  p lace . H e re  w e hav e  a  
d efin ite  p o in t to  go  on . T h is c ity , as  b ig  as N ineveh , is m in u te ly  
describ ed  ; i ts  w o n d erfu l tem p les, th e  s tre e ts , th e  fo rm  of th e  houses, 
th e  d ress  of th e  in h a b ita n ts  (co tton  fa b r ic  w as a  w onder to  th e  
G re ek ), th e  p a lace , u n p re te n tio u s  a n d  sim ple— th e  im ages, d eck ed  
w ith  p ea rls , having , as is  u su a l w ith  the  barbarians in  sacred th ings, 
a sym bolical m eaning . I t  h a s  b ee n  id en tified  to  T akshasila  e x is tin g  
n e a r  M ani K y a la , a  few  m iles ea s t of R aw u l P in d i in  th e  P u n ja b . 
A po llon ius h a d  a  lo n g  in te rv iew  w ith  th e  R a jah  P h ra o te s , w ho 
seem s to  h av e  b e e n  a  no b le  m in d e d  a n d  ph ilosophical k in g  of th o  
go o d  old  A ry a n  ty p e — w h a t is m ore, h e  seem s to  h av e  b ee n  a  C hela  
o f th e  M ah atm as a n d  a c q u a in te d  w ith  G reek  ph ilosophy .

H e  to ld  th e  in te re s t in g  s to ry  o f h is  life  to  A pollon ius, w hile a  
s ta te  b a n q u e t, w h ich  is m in u te ly  d escrib ed , w as b e in g  g iven  to  th e  
g u es ts , a n d  th e  a t te n t io n  of th e  re s t w as ab so rb e d  in  w a tc h in g  th e  
fe a ts  of ju g g le rs . A po llon ius , a t  th e  k in g ’s p r iv a te  tab le , u n in te re s t
ed  in  th e  p ro ceed in g s , a sk ed  th e  k in g  how  h e  cam e to  know  G reek

* N e a r  N o o sh e ra , a  l i t t l e  E . o f P a s h a w u r . 
t P ro b a b ly  a t  A tto e k  th o  r iv e r  m a y  h av e  b e e n  in  flood.



and a c q u ire  liis philosophy. T h e  k in g ’s s to ry  w as th a t  h is  f a th e r  
a s  a  boy , d ep riv ed  of his k in g d o m , h a d  fled beyond  th e  H y d asp e s , 
a n d  th o u g h  th e  k in g  of th e  co u n try  h a d  offered  to  ad o p t h im , h a d  
p re fe r re d  to  live am ong  th e  B rah m an s. T hese  B rah m an s, A p o l
lo n iu s  w as in fo rm ed , w ere  n o t th e  sam e as th e  Sophoi th a t  A le x a n d e r  
cam e across. T hose w ere  th e  O xydracae, a  w arlik e  b o d y  w ho 
w ere  m ore d a b b le rs  in  ph ilo sophy  th a n  ph ilosophers. T h ese  B ra h 
m ans h ad  a  dom ain  som ew here  b e tw e en  th e  H y p lia s is  a n d  th e  
G anges, a n d  if  A le x a n d e r  h a d  a tte m p te d  to  in v a d e  th e ir  te r r i to r y ,  
th e y  w ould  h a v e  re p e lled  h im  n o t w ith  h u m an  w eapons, b u t  w ith  
th u n d e rs , l ig h tn in g s , tem pests . B u t th e y  sav ed  th em se lv es th is  
n ecess ity  b y  th e  fo rce  of th e ir  w ill, w h ich  affec ted  th e  a p p e a ra n c o  
of th e  sacrific ia l v ic tim s of A le x a n d e r, a n d  so d issu ad ed  h im  from  
h is  in te n tio n . T h ese  B rah m an s ta u g h t  h is  f a th e r  G reek  a n d  p h ilo 
so p h y , a n d  s e n t h im  ou t ag a in  in to  th e  w o rld  a t  20 y e a rs  o f a g e  
in  o rd e r  to  m a rry  th e  d a u g h te r  of th e  H y d a sp ia n  K in g , h is  p ro te c 
to r .  P h ra o te s  w as h is  only  son, a n d  w as r e a re d  in  G reek  fash io n  
b y  h is f a th e r  u n ti l  tw elve y e a rs  of ag e , a f te r  w h ich  he  w as s e n t to  
th e  C ollege of th o  B rah m an s  a n d  t r e a te d  b y  th em  as a  son. 
M eanw hile  h is  p a re n ts  d ied . W h e n  h e  w as 19 y ea rs  old  a n d  se n t 
o u t in to  th e  w o rld  (p robab ly  h is  G u ru s  caused  th e  d is a s te r  to  
com e u p o n  h im  fo r  h is  c h a ra c te r ’s sak e), a ll h is  e s ta te s  w ere  fo rfe i t
e d  b y  th e  k in g , h is  uncle, a n d  h e  becam e a  p a u p e r , su p p o r te d  
b y  fo u r of h is  m o th e r’s se rv a n ts . O ne d ay  w hen  h e  w as r e a d in g  
th e  G reek  tra g e d y  of th e  H eraclidaa in  h is  h u t, a  m e ssen g e r com es 
to  h im  w ith  new s th a t  ev en ts  in  h is  f a th e r ’s o ld  k in g d o m  w ere  so 
a l te r in g , th a t  i f  h e  w ould  r e tu rn  th e ro  h e  cou ld  p ro b a b ly  rec o v e r  
h is  fam ily  th ro n e . T a k in g  th e  su b je c t h e  w as re a d in g  a s  a n  
om en, h e  w e n t a n d  w on b ac k  th e  k in g d o m  h e  now  ru le d  over.

T h e  k in d  K in g  a f te r  th re e  d a y s ’ h o sp ita li ty  p re se n te d  A po llon ius 
w ith  fre sh  cam els, p rov is ions, a  g u id e  a n d  a  le t te r  of in tro d u c tio n  
ad d re sse d  to  th e  G ra n d  M a ste r  of th e  M a h a tm as as fo llo w s: “  T h e  
K in g  P h ra o te s  to  th e  M a s te r  Ia rc h a s  a n d  a ll th e  w ise m en  w ith  
h im , g r e e t in g :  A po llon ius, a  v e ry  w ise m an , th in k s  y o u  w ise r  
th a n  h im self, a n d  h a s  tra v e lle d  h i th e r  to  le a rn  y o u r d o c trin e . S en d  
h im  b ac k  k n o w in g  a ll you know . Y o u r lessons w ill n o t bo  lost, 
fo r  h e  sp e a k s  b e t te r ,  an d  h a s  a  b e t te r  m em ory  th a n  a n y  m an  I  
ev er knew . S how  h im , F a th e r  Ia rc h a s , th e  th ro n e  on w h ich  I  sa t 
w hen  you g a v e  m e th e  k in g d o m . H is  fo llow ers a re  w o rth y  of a l l  
p ra ise , if  on ly  fo r  su b m ittin g  to  such  a  m an . F a rew e ll.”

A fte r  tw o d a y s ’ jo u rn e y  fro m  T ax ila , th e y  cam e to  th e  p la in  on 
w hich  A lex a n d e r’s T ro p h y  stood . T h en  th e y  crossed  th e  H y - 
d rao tis ,*  a n d  t r a v e rs in g  se v e ra l co u n tries  re a c h e d  th e  H y p h as is , 
a n d  30 s ta d ia  from  th e  r iv e r  th e y  cam e across m ore tra c e s  of

* J u d g in g  b y  th o  p re s e n t  ro a d  f r o m  M a n ik y a la ,  tw o  d a y s ’ jo u rn e y  b r in g s  u s to  
t h e  S a lg ra m  f e r r y  o v e r th o  J h e la m . T h e re fo r e  th e  H y d ra o tis  h e re  m u s t  bn  th is  
r iv e r .  Ab n o  m e n tio n  is  m a d e  of c ro s s in g  m o u n ta in s  im m e d ia te ly , th e  t r a v e l le r s  
co n ld  n o t  h a v e  g o n e  on fro m  S a lg ra m  u p  th e  K a s h m ir  ro u te  to  P o o n c h  v ia  K o tli ,  
b u t  m u s t h a v e  c o n tin u e d  ov er th o  p la in s  v itl R a ja o r i .  T h is  w on ld  b r in g  th e m  to  th o  
C h en a l a t  A k n o o r  fe r ry  d o s e  to  J a m m u —w h e re  th o  f a v o u r ite  ro u te  in to  K a s h m ir  n o w  
c o m m en ces . T h e  d e sc rip tio n  of th o  H y p h a s is  a s  n a v ig a b le  a n d  th e n  b ro k e n  w ou ld , 
h o w e v e r , s u it  th e  J h e la m  b e t te r  th a n  th e  C h e n a b . P ro b a b ly  D am is  h a s  c o n fo u n d e d  
w h a t  h e  h e a rd  a b o u t th e  two r iv e rs .

A le x a n d e r  in  th e  sh a p e  of a l ta r s  to A m m on an d  o th e r  deities an d  
a  b ro n ze  p illa r  w ith  th e  in sc rip tio n  “  H e re  A le x a n d e r  m ade a  
lim it to  h is e x p e d itio n .”  T h e  H y p h asis  is d esc rib ed  as “ n av ig ab le  
a t  i ts  source , g o in g  th ro u g h  a  p la in , b u t  low er dow n im peded  b y  
ro ck s  w hich caused  d an g e ro u s  edd ies— as b ro ad  as th o  D an u b e—  
w ith  sim ila r tre e s  on  its  b a n k s , from  w hich  th e  peop le o b ta in  an  
u n g u e n t u sed  in  b r id a l  cerem onies, i ts  fo rests ab o u n d in g  in  
p eaco ck  a n d  its  J h e e ls  w ith  w ild  asses w ith  a  h o rn  on th e ir  
fo re h e a d  (? rh in o ce ro s) fro m  w hich  d r in k in g  cups of m ag ica l v ir tu e s  
a re  m a d e— th e  r ig h t  o f h u n tin g  th e se  is re se rv e d  to th e  K in g .”  
P u t t in g  as id e  c o n s id e ra tio n s  of nam es, th is  rea d s  uncom m only lik e  
a  d esc rip tio n  of N e p a l now , a n d  i t  m ay  w ell hav e  been  th a t  of 
K a sh m ir  th e n .

H e re  th e y  c ro ssed  th e  sp u r  of C aucasus w h ich  s tre tc h e s  dow n 
to w a rd s  th e  R e d  S ea . A ll th e  In d ia n  O cean  w as ca lled  th e  R ed  
S e a  b y  th e  G re e k s : so th is  m ay  h av e  b ee n  th e  H im a lay as o r th e  
K a sh m ir  m o u n ta in s  n e a r . O r am  I  off th e  scen t an d  a re  th ey  th e  
A ra v u lli H ills  a n d  th e  H y p lia s is  th e  L un i ? A t any  r a te  tlio  
h e a d la n d s  o r sp u rs  of th e  m o u n ta in s  p ro d u c e d  w h a t th e  G reek  
ca lle d  cinnam on , b u t  w h ich  h e  describ es  as a  sh ru b  like  tho  shoots 
o f a  y o u n g  v ine  a n d  w h ich  g o a ts  w ere  p ass io n a te ly  fond  of. W h a t 
c a n  th is  be ? C e rta in ly  n o t th e  c innam on  of Ceylon. On th e  cliffs 
g re w  fra n k in ce n se  tre e s  (? th e  B abul) a n d  p e p p e r  p la n ts , w hich  la s t 
g re w  on p rec ip ices  f re q u e n te d  b y  m onkeys, w ho h e lp ed  th e  n a tiv es  
to  g a th e r  th e  c lu s te re d  b e rr ie s . On th e  o th e r  side o f theso  m oun
ta in s  w as a  la rg e  p la in — th e  la rg e s t  in  In d ia — stre tc h in g  15 d a y s’ 
jo u rn e y  to  th e  G an g es , a n d  e ig h tee n  d ay s to  th e  R ed S ea ( In d ia n  
O cean). M e asu rin g  jo u rn e y s  by cam el r id e s  th is  m ig h t s till re fe r  
to  th e  K ash m ir  f ro n tie r . T h is p la in  w as in te rse c te d  b y  canals com 
m u n ic a tin g  w ith  th e  G an g es— th e  lan d  b la ck  an d  v e ry  p ro d u ctiv e , 
b e a r in g  w h ea t w ith  eno rm ous s ta lk s  (In d ia n  co rn ), m ille t an d  a  sm all 
k in d  of g ra p e , w ith  a g re e a b le  bouquet, a n d  a  tree  w ith  leaves lik e  
th e  la u re l a n d  f ru it  lik e  a  p o m e g ra n a te  w ith in  th e  h u sk  of w hich w as 
a n  a p p le  of h y a c in th  co lou r a n d  th e  m ost ex q u is ite  flavour (? M ango- 
s te e n  o r Lechee). T h is  flo ra a g re e s  m ore w ith  th a t  of K ash m ir a t  
p re s e n t  th a n  th a t  o f th e  g r e a t  P u n ja b  P lain . P e rh a p s  P h ilo s tra tu s  
m ix e d  up  D am is’ acco u n t o f th e  tw o. C om ing  dow n th e  m ou n ta in s  
th e y  w itn essed  a  h u n t a f te r  a  h u g e  sn ak e  30 cub its  long  (? p y th o n  
o r  ro ck -snake) w ith  fiery  c re s ts  a n d  p o te n t eyes. A t th e  foot of th e  
m o u n ta in  th e y  cam e to  a  la rg e  c ity  ca lled  P a ra k a , w h ere  th e  
in h a b ita n ts  a re  g r e a t  sn a k e  h u n te rs  a n d  charm ers. H e re  a g a in  
K a sh m ir  is in d ic a te d — a c o u n try  a lw ays rem a rk a b le  fo r  N a g a  
w o rsh ip . P e rh a p s  P a r a k a  is Ja m m u , or, if  th e  m oun ta in s th e y  h ad  
p a s se d  w ere  th e  P ir  P a n ja l  P ass , even  S rin a g a r  w hich  is ab o u t 
fo u r  d ay s  cam el r id e  from  th e  p ass. P ro ceed in g  on they  cam e upon a  
sh e p h e rd  p la y in g  a  p ipe , a n d  te n d in g  a  h e rd  of w h ite  d ee r  k e p t fo r 
th e  sak e  of th e ir  m ilk .

F o u r  d ay s’ jo u rn ey  on th ro u g h  a  w ell c u ltiv a ted  co u n try  b ro u g h t 
th e m  to  th e  s tro n g h o ld  b eh in d  w hich  th e  Sophoi secluded  th em 
se lves. H e re  th e ir  g u id e  b a d e  h is cam el k n ee l an d  fell on h is face 
w ith  aw e. T h e  peoplo  of th e  co u n try  fe a re d  these  sages m oro 
th a n  th e  k in g . T h e  k in g  h im self consu lted  th e m  as an  o rac le. Tho



s tro n g h o ld  w as a  h ill r is in g  sh eer n p  from  th e  p lain  a b o u t as h ig h  
a s  th e  A crophs, is afc A th en s .*  I t  w as fo rtified  besides w ith  a  b e lt  
of rock  on w hich im pressions of hoofs, b e a rd s  an d  faces m ig h t b e  
tra c e d . A b o u t th e  top  a  cloud  g e n e ra lly  h u n g , w ith in  w hich  th e  
Sophoi dw elt inv isib le . T h e re  w ere  no g a te s  or fo rts .

N ow  comes th e  in te re s tin g  p a r t  of th e  n a r ra tiv e  : th e  i t in e ra ry  so 
fa r , I  have th o u g h t n ecessa ry  to  g iv e , as a  clue to  g u ess in g  w h ere  
th is  g re a t B ro th e rh o o d  lived  a t  th is  tim e.

The tra v e lle rs  w ere p re p a r in g  to  p u t up  in  a  v illag e  n o t th e  
e ig h th  of a  m ile  from  th e  h ill of th e  Sophoi, w hen  th e y  p erce iv ed  
a  y o u n g  m a n  ru n n in g  to w ard s  th em . H e  a d d re ssed  th em  in  
G reek . T h ey  w ere  n o t m u ch  su rp rised  a t  th is , as even  th e  v illa 
g e rs  spoke th a t  la n g u ag e . B u t w h en  h e  ad d ressed  A pollon ius 
b y  nam e, th e y  w ere  s tru c k  w ith  a s to n ish m e n t; a ll b u t  th e  sag e  
h im se lf w ho w as now  tilled  w ith  confidence, a n d  re m a rk e d , “ I  
now  fee l th a t  th e  m en we h av e  com e to  see a re  w ise in d e e d  : th e y  
k n o w  th e  fu tu re .” +

T h e  m essag e  w as “ W o u ld  A po llon iu s com e to  an  au d ien ce  ju s t  
a s  he  w as b y  h im self ? They themselves especially  re q u e s te d  i t .”  
N o tic in g  th e  P y th a g o re a n  to u c h  of th is  ap p e lla tio n  of th e  M a ste rs , 
th e  p h ilo so p h er follow ed th e  y o u th  up  th e  h ill on th e  so u th  side . 
A t  th e  fo o t h e  ob serv ed  a  w ell som e 24 fe e t deep , over th e  m o u th  
of w hich a  d a rk  v ap o u r h u n g  r is in g  as th e  h e a t of d ay  in c re ase d  
a n d  re sp le n d e n t w ith  ra inbow  co lours a t  noon. T he soil w as o f 
sc a rle t o r v erm illio n  ore ( ? I ro n  o r C in n ab a r) . A bove i t  w as a  c ra te r  
from  w hich  issu ed  a  lead -co lou red  flam e w ith o u t smell or sm oke, a n d  
w h ich  b u b b le d  up  w ith  a  vo lcan ic m a tte r  th a t  rose to  its  b rim  b u t  
n e v e r  overflow ed ( ? A  m ud volcano o r fum ero le o r oilfield). To 
lovers of S o p h ia  th is  o u te r  w orld  is b u t  sym bolical of th e  in n e r .  
C onsequen tly  fco fchese S ophoi th e  w ell w as th e  w ell of th e  T es t 
a n d  th e  c ra te r  th e  fire of P a rd o n . H e re  also w ere tw o vesse ls  
of b lack  s to n e — th e  u rn s  of th e  w inds a n d  of th e  ra in  b y  w h ich  
th e se  e lem en ts  could  be  co n tro lled . S ta tu e s  of g re a t  go d s also stood  
abou t, e sp ec ia lly  of A pollo , M in e rv a  a n d  B acchus. H e re  also- 
w as fire w o rsh ip p e d  an d  hy m n s ra ise d  d a ily  to  th e  S u n ’s ray s  an d  
a t  n ig h t to  a  sa c re d  fire w h ich  flam ed  on no a l ta r  o r h e a r th , b u t  
took sh ap e  a n d  body an d  floated  in  m id  a ir, w here i t  rem a in ed  
u n c h a n g e d  d u r in g  th e  h o u rs  of d a rk n e ss .

T he s tu d e n t of a n c ie n t r i te s  w ill a t  once th in k  of p a ra lle l p h en o m en a  
in  th e  P illa r  of F ire  a n d  S h ech in a  of tlie  Is ra e lite , so in  th e  P a rse e  
F ire -w o rsh ip  of Z o ro a s te r  a n d  p rim itiv e  A ry a n  H in d u  reco rd s .

Once in  a d d re ss in g  th e  E g y p tia n s , A po llon ius th u s  d e sc r ib e d  
th e se  Sophoi, “  1 hav e  seen  B rah m an s w ho dw ell on th e  e a r th  
a n d  y e t n o t on th e  e a r th ;  in  p laces fo rtified  a n d  y e t  w ith o u t 
w a lls ; an d  who possess n o th in g  a n d  y e t all th in g s .”  S u re ly  th e s e  
w ords w ould  describe  th e  M a h a tm as of T h ib e t in  th e  p re se n t d ay , 
w hose only life on th e  e a r th  is r e p o r te d  to  be  th e  p ro jec tio n  o f  
th e ir  A s tra l D ouble, a n d  w ho h a v e  u n d e rg o n e  th e  G re a t R e n u n 

# I f  th e y  co u ld  h av e  g o t bo f a r  a s  S r in a g a r  in  th e  t im e  th e  T ak h t- i* S o le im a u  
(S o lo m o n ’s s e a t)  m ig h t  ausvver th is  d e s c r ip t io n .

f  W o u ld  th e r e  n o t  h a v e  b e en  p le n ty  o f t im o  fo r  a  m e sse n g e r  to  h a v e  re a c h e d  th©  
S a g es  f ro m  P h r a o te s ,  to  s ay  th a t  A p o llo n iu s  w a s  co m in g  ?— Ed*

cia tio n . T h e  w o rd s too w ill rem ind  th e  s tu d e n t of te ac h in g s  of 
th e  g r e a t  m ystic  P a u l of T arsus.

T h ey  w ore  th e ir  h a ir  lo n g  an d  on th e ir  head  a  w h ite  m itre . 
T h e y  w e n t b a re fo o te d . T h e ir  coats w ere w ith o u t s leeves,!m ade of 
a  w ild  co tto n , oily  in  n a tu re , w h ite r  th a n  th e  w h ite s t of wool a n d  
so fte r , w h ich  th e  e a r th  g iv es  up  for them  alone. T h ey  c a rrie d  
a  s ta ff  o r w a n d  a n d  w o re  r in g s  of m ag ica l pow er.

T h ey  w ere  se a te d  on b ra z e n  stools, a n d  th e ir  chief, Ia rc h a s , o n a  
ra is e d  th ro n e  of b ro n ze , o rn am e n ted  w ith  go lden  im ages. A s  
A p o llo n iu s  a p p ro a c h e d , th e y  sa lu te d  h im  w ith  th e ir  han d s a n d  
I a r c h a s  w elcom ed him  in  G reek , a sk in g  fo r th e  k in g ’s le tte r , a n d  
re m a rk in g  b efo re  he  o p en e d  i t  th a t  th e re  w as a  le t te r  d e lta  le ft o u t 
in  one of th e  w ords. A f te r  re a d in g  th e  le tte r ,  he rem ark ed  “ W ell 
a n d  w h a t do you th in k  of us ?”  A po llon ius sim ply  rep lied  th a t th e  
f a c t  th a t  he  w as th e  f irs t of th e  G reek s to  u n d e r ta k e  such a long  
jo u rn e y  in  o rd e r  to  v is it th e m  a n sw e re d  th a t  question . T hen  
e n su e d  a  cu rio u s c o n v e rsa tio n — a  S ag e  in te r ro g a tin g  a n d  a  S ago 
re p ly in g . “  I n  w h a t, p ra y , do you  th in k  us w ise r th a n  y o u rse lf  
“  Y o u r  view s, I  th in k ,  a re  w iser a n d  m ore d iv ine , b u t  even  shou ld  
I  f ind  th a t  you  k now  no  m ore th a n  I ,  I  sh a ll h av e  le a rn t  th is  a t  
le a s t— th a t  I  h av e  n o th in g  m ore to  le a rn .”  “  W e ll,”  sa id  th e  In d ia n , 
“  o th e r  peop le  u su a lly  ask  th e ir  v is ito rs  w hence th e y  com e an d  w ho 
th e y  a re , b u t  w e, as a  f irs t p roo f of o u r know ledge , show  s tra n g e rs  
th a t  w e know  th e m .”

T h en  he to ld  A p o llo n iu sw h o h is  fa th e r  a n d  m o th e rw e re  and  all th e  
ev e n ts  of h is  jo u rn ey , how  he h a d  p ick ed  u p  D am is, w h a t th ey  h a d  
sa id  a n d  done on th e  jo u rn ey , a n d  all th is  so d is tin c tly  an d  fluen tly  
th a t  h e  m ig h t h av e  b een  a  com panion  of th e ir  ro u te . A pollonius, 
as to n ish e d , a sk ed  h im  how  h e  m an ag e d  to  know  all th is  so m i
n u te ly , a n d  w as to ld  th a t  h e  h im self h ad  th e  pow er of a sim ilar know - 
led g e , b u t  th a t  i t  w an te d  m ore d evelopm en t, an d  th a t  th e y  w ould  
b e  g la d  to  a ssis t h im  in  such  a  ta sk  as th e y  could  see h is exce llen t 
qu a litie s . F o r  th e y  cou ld  see in to  th e  v e ry  soul tra c in g  ou t i ts  
q u a litie s  b y  a  th o u sa n d  s ig n s .
‘ “  B u t ,”  sa id  Ia rc h a s , su d d e n ly  b re a k in g  off, “ I t  is now m idday . 
W ill  you  jo in  us in  o u r  d evo tions ?”

T h en  th e y  a d jo u rn e d  to  th e ir  b a th  in  a  pellucid  s tream . F ir s t  
a n o in tin g  th em se lv es w ith  a n  u n g u e n t w hich caused  a  p ro fuse  
p e rsp ira tio n , th e y  ju m p e d  in to  th e  w a te r  in  th is s ta te . A fte r  
b a th in g ,  th e y  p u t  g a r la n d s  on  th e ir  h ead s an d  m ade a  procession  
to  th e ir  te m p le  w ith  th e i r  souls in te n t  on th e ir  hym n . T h e re  
s ta n d in g  in  a  c irc le  ro u n d  Ia rc h a s , th e y  b e a t th e  g ro u n d  w ith  th e ir  
s ta v e s  til l u n d u la tin g  v ib ra tio n s  b eg a n  to  se t in a long  th e  g ro u n d , 
a n d  th e y  w ere  le v ita te d  som e th re e  o r four fe e t in  th e  a ir . A s 
th e y  floated  th e y  ra ise d  a  w e ird  sw eet hym n th a t  rem in d ed  th e  
G re ek  of th e  Pasans of Sopliok les w hich he h ad  h e a rd  su n g  a t  
A th e n s  to  ^E scu lap ius. W h e n  th e  serv ice w as over, Ia rc h a s  called  
th e  y o u th  w ith  th e  a n c h o r  an d  bade  h im  look a f te r  A pollon ius’ 
com panions. A s sw ift a s  a  sw allow  he v an ish ed  an d  re a p p e a re d  
a n d  to ld  Ia rc h a s  th a t  h e  h a d  seen  a f te r  them .

L u c k n o w . F .  w .  T h u r s t a n ,  m . a .

(To be continued.)



T E E  T H E O S O P H IC A L  S O C I E T Y .

( From  the “ In d ia n  M ir r o r N o v e m b e r  22, 1889.,}
m H E  T heosophical S ocie ty  h as  d o n e  m ore fo r  In d ia  th a n  som e 

1 people a re  aw are  of. T h o u g h  c o n s ta n tly  en evidence b e fo re  t he 
p u b lic , T heosophy a n d  th e  T h eo so p h ica l S ocie ty  a re  s till a b s tra c 
tio n s to  m any  m en  even  in  In d ia . W e , how ever, w ho h av e  w a tc h ed  
th e  T heosophical m ovem en t from  its  in itia tio n  a t  N ew  Y o rk , th e  
tra n s fe re n c e  of i ts  a c tiv ity  to  th e se  shores te n  y e a rs  ago , a n d  th e  
un ex a m p le d  success of its  id eas  ev e r since th ro u g h o u t th e  c o u n try , 
m u s t ack n o w led g e  th a t  if th e  affa irs  of In d ia  now  co m m an d  u n i
v e rsa l a t te n t io n  in  b o th  hem isp h eres , th e  T h eo so p h ica l S o c ie ty  
o u g h t to  h a v e  ev e ry  c re d it fo r  it. W h e n  th e  fo u n d ers  of th e  S o cie ty  
la n d e d  a t  B om bay  in  1879, th e y  d id  n o t find  even  h a lf  a  dozen  
I n d ia n s  re a d y  to  receive  th e ir  id e as  of a n  U n iv e rsa l B ro th e rh o o d , 
a n d  n o t even  th e  id e a  of an  In d ia n  B ro th e rh o o d . M ad am e 
B la v a tsk y  a n d  C olonel O lco tt, w ho h a d  com e to  In d ia ,  a s  
th e y  sa id  to  le a rn  a n d  ac q u ire  th e  w isdom  of th e  E a s t  a t  
th e  fee t of In d ia n  sages, fo u n d  th a t  th e  sages w ere  a t  a  d isc o u n t 
in  th e  c o u n try  of th e ir  b ir th  a n d  w ork , th a t  th e  e d u c a te d  In d ia n s  
k n ew  th em  n o t, a n d  th a t  th o se  w hose p r id e  i t  shou ld  h av e  b ee n  to  
w o rsh ip  S a n k a ra c h a ry a  an d  B u d d h a  G outam a, w o rsh ip p ed  H u x le y  
a n d  H e r b e r t  S p en ce r in s tea d . I n  fac t, th e  L ig h t o f A s ia  h a d  
b ee n  com plete ly  q u enched , so fa r  as In d ia  a t  le a s t w as co n cern ed . 
W ith  a n  en th u siasm , how ever, w h ich  a  firm  conv ic tion  of th e  
sa c red n e ss  a n d  p o te n tia lity  of th e ir  m ission alone could  g e n e ra te , 
th e  fo u n d ers  of th e  T heosophical S ocie ty  w en t to  w ork , a n d  p ro 
ce ed e d  to  c re a te  o rd e r  o u t of chaos, a n d  l ig h t  ou t of d a rk n e ss . 
A n d  th e y  w ere  m ig h tily  m isu n d e rs to o d . T h e  people h e ld  aloof 
from  th em . E u ro p e an s  je e re d  a t  them . T h e  G o v ern m en t fo llow ed  
th e ir  m ovem ents w ith  suspicion a n d  d is tru s t .  B u t i t  w as sh o r tly  
ack n o w led g ed  th a t  th e  K ussian  la d y  a n d  A m erican  g e n tle m a n  
w ere  te r r ib ly  in  e a rn e s t. T h ey  h a d  n o t th e  s l ig h te s t in te n tio n  of 
r e t i r in g  from  th e  field . T h ey  m a d e  m any  a n d  la rg e  sacrifices. 
T h ey  li te ra lly  slaved  a t  th e ir  w ork . C olonel O lco tt spoke f re q u e n tly  
b efo re  th e  p ub lic , a n d  M adam e B la v a tsk y  to iled  eighteen hours a t 
a stretch  a t  h e r  d esk  in  o rd e r  to  find  th e  w herew itha l to  feed  h e r  
beloved  S ocie ty . W h a t  C h a rla ta n  ev e r d id  h o n es t w ork  o r e n d u r-  

. ed  a t i th e  of th e  p riv a tio n s , w h ich  M adam o B lav a tsk y  a n d  C olonel 
O lcott w en t h e ro ic a lly  th ro u g h  in  o rd e r  to  fo rce  th e  claim s of th e  
Theosophical S ocie ty  on th e  p u b lic  ? T heosoph ica l id eas  a t  le n g th  
b eg a n  to  sp rea d . C eylon w as ta k e n  by sto rm , a n d  th e  C h ris t ia n  
M issionaries, w ho h a d  lo n g  h e ld  sw ay in  th e  is lan d , re ti re d  in  fa v o u r  
of yellow -robed  p r ie s ts  of B u d d h a , an d  tho  five sa c red  p re c e p ts  
w ere  h e a rd  once m ore lo u d  in  each  D ag o b a h ’s ro u n d ed  p ile . I n  
In d ia  th e  T heosophical S o c ie ty  b eg an  g ra d u a lly  to  in c re ase  in  
n u m b ers , a n d  to  grow  in  in fluence. I t s  le a d in g  id eas w ere  fo u n d  
to  b e  p rac ticab le . I t s  claim s on  b e h a lf  of E a s te rn  p h ilo sophy  a n d  
science a n d  l i te ra tu re  w ere  re c o g n ised  in  q u a r te rs  w h ere  th e y  u se d  
to  b e  b efo re  la u g h ed  out as a b s u rd  a n d  p rep o ste ro u s. T h e  e d u c a te d  
com m unity  in  In d ia , th e  th in k in g  p o r tio n  of i t  a t  a ll even ts , tu rn e d  
to  exam ine th e  lore le ft to  them  b y  th e ir  ances to rs . A n d  soon a

co m m u n ity  of sp ir itu a l th o u g h t an d  p u rp o se  b e g a n  to  sp rea d  
th ro u g h  th e  la n d . T h e  H in d u , th e  M oslem , th e  J a in , th e  P a rs i, 
com m enced  an  u n io n  o f in te lle c tu a l b ro th erh o o d , a n d  as th e y  
f ra te rn is e d  m ore a n d  m ore, th e y  w o n d ered  w hy th e y  h ad  held  aloof, 
e a c h  from  th e  o th e r ,  so long , a n d  how th e y  should  h av e  n e g lec ted  
to  c la im  th e ir  com m on le g ac y . Soon ev e ry  la rg e  tow n  h a d  its  
b ra n c h  of th e  T h eo so p h ica l S ocie ty . T h e  an n u a l conven tions a t  
th e  h e a d -q u a r te rs  o f th e  S ocie ty , th e  p recu rso rs  an d  m odels of th e  
N a tio n a l C ongress, b ro u g h t  h u n d re d s  of th e  rep re se n ta tiv es  of th e  
m o st d iffe ren t a n d  d is ta n t  com m unities to g e th e r , a n d  th e y  becam e 
p e rio d ica l ju b ilee s  o f th e  rev iv e d  affec tion  am ong  th e  h ith e r to  
d iv id e d  m em bers of th e  g r e a t  In d ia n  fam ily .

T o becom e g ood  T h eo so p h is ts  w as to  becom e good citizens. 
T h e  T heosop liis ts  w ere  n o t o n ly  to  b e  b ro th e rs  am ong  them selves, 
b u t  also  b ro th e rs  to  a ll m en  w ith  w hom  th e  w ord  b ro u g h t them  in 
c o n ta c t. T heosoph is ts  in  In d ia , th e re fo re , b e g a n  to  look ab o u t 
th e m  to  see if th e y  co u ld  n o t am e lio ra te  th e  lo t of th e ir  fellow s. 
T h e y  Realised th a t  life  w as re a l a n d  ea rn e s t, an d  ac co rd in g ly  th e y  
w o rk e d  w ith  a  w ill fo r  th e i r  fe llo w -In d ian s, a n d  th e  com m on 
c a u se  of the ir, c o u n try . W h a te v e r  m a y  b e  o u r  ow n p e rso n a l 
im pressions, w e w ill n o t  in  th is  p la ce  claim  th e  tr iu m p h  of th e  
N a tio n a l C ongress as  tr iu m p h  o f th e  T heosoph ica l S ocie ty . I t  is 
f a r  too  w ide a  d em an d  to  b e  conceded  w ith o u t d em ur. B u t th is  
m u c h  w e w ill u n d e r ta k e  to  say , th a t  th e  T heosoph ica l S ocie ty  
b ro u g h t  th e  p eop le  of I n d ia  to g e th e r , p ro v ed  th e ir  in h e rita n c e  
a n d  m ad e  th e m  d ese rv ed ly  p ro u d  of th is  beloved  B h a ra t  K h u n d . 
A n o th e r  claim  w h ich  w e m ay  w ith  confidence u rg e  on b eh a lf  of 
th e  T h eosoph ica l S ocie ty , is th e  re c ru it in g  o f in fluen tia l fo re ig n e rs  
in  th e  cause  of In d ia . T h e  firs t im p o rta n t co n v e rt to  Theosophical 
id e a s  from  am o n g  E n g lish m en  w as, s tra n g e ly  enough , th e  th en  
E d ito r  of th e  P ioneer , M r. A . P .  S in n e tt . A n d  M r. S in n e tt  b ro u g h t 
M r. H u m e, o u r d e a r ,  o ld  lo n g -tr ie d  f rie n d . A t  one tim e, S ir. 
H u m e  w as ido lised  b y  T h eo so p h ists , a s  he  is now  b e in g  ido lised  
b y  th e  c o u n try  a t  la rg e . W a s  i t  n o t a  g r e a t  a n d  m arvellousf fa c t 
t h a t  th is  E n g lish m an , affluen t, e m in en t in  serv ice, a n d  p ro u d  of th e  
ra c e  from  w hom  h e  sp ra n g , sh o u ld  m eek ly  bow  h is h e a d  befo ro  
th e  ho ly  In d ia n  cause , a n d  a d o p t In d ia  a s  h is hom e fo r w hich ho 
w as  p re p a re d  to  m a k e  a n y  a n d  ev e ry  sacrifice ? T his m arvel th e n ,
is  th e  w ork  of th e  T heosoph ica l S o c ie ty .............T h e  lig h t of A sia  is
slow ly  re a c h in g  th e  W e s t.  E u ro p e  a n d  A m erica  look u p o n  th o  
p h en o m en o n  w ith  b ew ild e red  w o n d erm en t, b u t th e y  s till look on. 
I n  E n g la n d  T heosoph ica l id e as  a re  com pelling  p u b lic  a t te n tio n , 
a n d  th e  d iscou rses of C olonel O lco tt a re  b e in g  h e a rd  w ith  in te lli
g e n t  re sp e c t. T heo so p h y  h as  a  g r e a t  fu tu re  b e fo re  i t  in  E n g la n d . 
I t  h a s  a lre a d y  p u t  fo r th  a  w o n d erfu l phenom enon in  L ondon . I t  
h a s  c o n v e rted  A n n ie  B e san t, th e  fam ous h a rd -h e a d e d  m a te r ia lis t 
a n d  ag n o s tic , in to  an  e x p e c ta n t e n q u ire r  o f T heosoph ica l tru th s .  
T h e  in fluence o f M rs. B e sa n t in  E n g la n d  is w id esp re ad  an d  far- 
r e a c h in g . S he h as  fo r  y e a rs  b ee n  th e  fe llow -w orker in  th e  E n g lish  
p e o p le ’s cause  of M r. C h a rles  B ra d la u g h . A nd  beho ld  a n o th e r  
m a rv e l s till, th e se  so -ca lled  a th e is ts , once th e  h o rro r  of m an k in d  
a ll ov er th e  w orld , com pel to -d ay  th e  w o rld ’s a t te n tio n , an d  tho



w o rld  is ill a  m a n n e r a t  th e ir  fee t. A n d  th e se  tw o g r e a t  sou ls a ro  
le a g u e d  to -d ay  to  w ork  fo r th e  am elio ra tion  of p a n th e is tic  H in d u s  
a n d  P a rs is  an d  B u d d h is ts  a n d  th e is tic  M ahom edans. W h o  co u ld  
h a v e  d rea m t of th ese  w onders a  few  y e a rs  ag o  ? A n d  y e t , as w e 
w rite , w e feel th a t  we have n o t y e t e x h a u s te d  th e  m arv e ls . M ore  
w o n d erfu l ev e n ts  h a v e  s till to  follow . H a p p y  th o se  w h o  h a v e  
seen , an d  w ho w ill see, w ith  fe a r  a n d  y e t  w ith  h o p e !

T H E  Y A V A N A S .

P A N D IT  B h a sh y a  C h a ry a , in  h is  a r tic le  on 1 T h e  A g e  o f 
P a ta n ja l i /  m akes over te n  re fe ren ces  to  v a rio u s  p a r ts  o f 

S a n s k r i t  L i te ra tu r e  to  show  w ho th e  Y av a n as  w ere , a n d  co n c lu d es 
t h a t  “  th e  In d ia n s  ap p ly  th e  te rm  Y av a n as  to  a ll  fo re ig n e rs  w ho  
w ere  liv in g  w e s t to  th e  I n d u s .”  T o o u r  m in d  th e  re fe re n c e s  
th e m se lv es  le ad  to  no such  conclusion. H e re  a re  a  few  p a s sa g e s  
to  th e  po in t, w h ich  w ill go  to  shew  th a t  th e  Y av a n as  w ere  peo p le  
o f a  p a r ticu la r  co u n try  to  th e  S. W . o f M a d h y ad e sa . I n  C h a p te r  
14 (B rih a t S am h ita) on K u rm a v ib h a g a ,*  S ta n z a s  17 to  19 ru n  as  
fo llo w s :—

17. “ T he A ste rism s of S w ati, V isa k h a  a n d  A n u ra d h a , r e p re s e n t  
th e  S. W . D iv ision , co n s is tin g o f th e  c o u n trie s  of P a lh av a , C am b h o ja , 
S in d h u , S o u v ira  (J e tc h D o a b ) , B a d a v a m u k h a , A ra v a , A m b a sh th a , 
K a p ila , N a rim u k h a , A n a r ta  (K a tty w a r)  ;

18. “  P h e n a g ir i ,  Y avana , M a k a ra , K a rn a p ra v e y a , P a ra s ik a , 
S u d ra , B a rb a ra , K ira ta , K h a n d a , K ra v y a , A sia , A b h ira , C h a n - 
c h u k a ;

19. ft H e m a g ir i, S in d h u k a la k a , R a iv a tu k a  (G irin ar), S u ra s h tr a  
(G u je ra t) , B a d u ra , D ra v id a , a n d  M a h a rn a v a .”

F ro m  S ta n z a  18 i t  w ou ld  a p p e a r  th a t  Y a va n a  w as a  p a r t ic u la r  
co u n try , a n d  th e  Y a va n a s  w ere  peop le  of th a t  c o u n try , as  a re  
o b se rv ed  a lre a d y . I t  w ill b e  in te re s t in g  if  th e se  co u n trie s  can  b e  
id e n tif ied  b y  th e ir  p re s e n t nam es. T h a t th e  d esc rip tio n  e x te n d s  
to  co u n tries  b e y o n d  In d ia  w ill b e  e v id e n t fro m  such  c o u n trie s  a s  
C hina, G a n d h a ra  (C an d ah ar), A sia  (a  sm all D is tr ic t in  th e  S . a n d  W . 
of A sia  M in o r. A c ts  xv i. 7) a n d  th e  lik e , m e n tio n e d  in  th e  
cou rse  of th e  c h a p te r .  A g a in  S ta n z a  27 re fe rs  to  ‘ H u n a ’ as a  
co u n try  in c lu d e d  in  th e  n o r th e rn  d iv ision  of th e  e a r th , th o u g h  th e  
p re se n t H in d u s  a p p ly  th e  te rm  to  a ll w liite -sk in n e d  m en . M le ch h a  
seem s to  b e  a  g e n e r ic  te rm , fo r  S ta n z a  21 re fe rs  to  th e  1 r u d e  
M lechha c o u n trie s  in  th e  W e s t /

N ow  w h e th e r  th e  G re ek s  w ere  re a lly  Y a v a n a s  is a  p o in t  fo r  
de te rm in a tio n . I n  C h a p te r  7 (B rih a t J a ta k a )  on  A y u rd a y a , 
V a ra h a m ih ira  says th a t  th e  P in d a y u rd a y a  y ea rs  a re  th o se  
g iv e n  b y  M aya, Y avandchdrya , M a n ith h a , a n d  P a ra s a ra .  U tp a la , 
th o  com m en tato r, says th a t  Y a v a n a c lia ry a  w as a  M le ch h a  a s 
tro lo g e r . Q uo tations from  Y a v a n a c h a ry a ’s w o rk  on horoscopy  a re  
g iv e n  b y  U tp a la  th ro u g h o u t h is  co m m en ta ry  on th e  B r ih a t  J a ta k a .  
H is  k n o w led g e  of S a n sk r it m u s t h av o  b een  re a lly  d eep . H e ro 
d o tu s  (?) is, I  believe , re fe rre d  b y  som e E u ro p e an s  as th o  Y a v a n a -

* Tim g e o g r a p h i c . * ' I  d i v i s i o n  o f  ( l i e  n a r t h ,  aud of India in particular, correspond
ing tA) the 27 asteriismaof the Lunar Zodiac.

c h a ry a  of th e  H in d u s . I t  is d o u b tfu l w h e th e r  h e  could  hav e  p ic k 
e d  up  such  a  k n o w led g e  of S a n sk r it  un less lie h a d  sp e n t a  n u m b e r 
o f y e a rs  in  In d ia . T h is fa c t  ca n  be asce rta in e d  from  his b io g rap h y  ; 
fo r  th o u g h  th e  H in d u s  a re  m en tio n ed  as  “  p ecu lia rly  n o n -re co rd 
in g  p eo p le ,” th e  G re ek s  w ere  n o t so.

Som e m ore l ig h t  w ill b e  th ro w n  on th e  su b jec t b y  a  re fe ren c e  
to  S ta n z a  8, C h. I ,  B r ih a t  J a ta k a .  H e re  are g iven  c e r ta in  nam es 
fo r  th e  12 s ig n s  of zodiac , 11 of w h ich  do n o t a p p e a r  to  be  of 
S a n s k r it  o rig in . T h e  s ta n z a  itse lf  is a s  fo llo w s: “ K ria  T a u v u ri 
T itu m a  K u lira  L e y a  P a th o n a  T u k a  R o u rp y a k h y a h  T o n k sh ik a  
A k o k e re  H rid ro g a sc h a  A n ty a b h a m c lie th a m .” D r. K e rn  considers 
n o t  on ly  th e  firs t 11 te rm s , b u t also th e  12 th  te rm  A n ty a b h a  (a p u re  
S a n s k r i t  w ord , w h ich  li te ra lly  m eans, th e  la s t s ig n , viz., Pisces) 
a  G reek  t e r m ; n a y  m ore, h e  says th a t  th e  la s t te rm  1 Ittham * 
(Thus) is also a  G re ek  w o rd  ! T h is ju stifies  P u n d it  B asliy ach a ry a’s 
re m a rk  th a t  th e  k n o w led g e  of S a n sk r it  possessed  by  th e  W e ste rn  
O rie n ta lis ts  is “ v e ry  su p e rfic ia l.”  P e rh a p s  B h a tta  K e rn a  (as D r. 
K e rn  choses to  ca ll h im self) th o u g h t th a t  those w ere  a  13th  sign  
o f Z od iac  ! U tp a la  th e  co m m en ta to r  is  s ile n t as re g a rd s  th e  etym o- 
lo g y  of th e  firs t e leven  te rm s . I f  th e  w ords be  re a lly  of G reek  
o r ig in , th e n  i t  w ou ld  go  to  show  th a t  th e  in te rco u rse  b e tw een  th e  
H in d u s  a n d  th e  G re ek s  m u s t h av e  b ee n  considerab le , a n d  th a t  
Y a v a n a c h a ry a  h im self w as n o t im p ro b a b ly  a  G reek .

A g a in  as  re g a rd s  th e  M a d h y am ik as  th e  P a n d it  says th e y  w ere  
th e  peop le  of M a d h y ad e sa . T ru e , b u t  M ad h y am ik a  w as one of 
th e  co u n trie s  of M a d h y ad e sa ,*  a n d  th a t  S a k e ta  (Oudh) is  also one 
of th em  w ill b e  e v id e n t fro m  s ta n za s  2 to  4, Ch. 14. B. S am hita , 
S t.  2. T h e  a s te r ism s of K r i th ik a , R oh in i, an d  M rig a r isa  re p re 
se n ts  th e  M ad h y ad esa , o r  c e n tra l D ivision c o n s is tin g  of th e  
co u n trie s  of B liad u r, A rim ed a , M a n d u ry a , Salw a, N eepa, U jjc h an a , 
M a ru  \  a ts a  (A llah ab ad ), G hosha, th e  co u n tries  b o rd e r in g  on th e  
J u m n a  a n d  th e  S a rasw a ti, th e  co u n trie s  of M atsya  (Jey p o re) a n d  
M a d h ya m ik a .

3 . *  *  *  *  *  ‘ *  •
4 . S a ke ta  (O udh), K a n k u , K u ru  (D elhi), K alak o ti, K u k u ra , th e  

P a r iy a t r a  (W e s te rn  p o r tio n  of th e  V in d h y a) M ounta ins, O udum - 
b a re , K a p is h th a la  (K a rth a l)  a n d  G a ja h av y a .”  P a n in i th e re fo re  
r ig h t ly  d esc rib es  th e  M a d h y am ik as  as “ peop le o r tow ns belonging  
to  M a d h y a d e sa .”

N . C h i d a m b a r a m  I y e r .

E d y a t h a n g u d i .

Y a v a n a s  a n d  M a d h y a d e s a .

( A  rep ly to M r. C hidam hara  Iyer 's  article on the Y avanas.)
O u r b ro th e r  M r. N . C h id a in b a ra  Iy e r  ta k e s  o b jec tio n  to  th o  

conc lu sion  d raw n  in  m y a r t ic le  on ( T he A g e of P a ta n ja l i /  w h ich  
a p p e a re d  in  th e  Theosophist fo r S ep te m b er la s t, re g a rd in g  th e  
q u es tio n  of th e  id e n tif ica tio n  o f th e  Y av an as, a n d  w ith  re fe ren ce  to

#  A n d  n o t  a n o t h e r  n a m e  f o r  M a d h y a d e s a ,



th e  s ta te m e n ts  m ad e  by  In d ia n  w ri te rs .  H is  a rg u m e n ts  m ay b e  
th u s  su m m a r iz e d :—

(1.) T h a t to  h is  m in d  th e  re fe ren c es  g iv en  b y  m e b e a r in g  on th o  
in te rp re ta t io n  of th e  te rm  ‘ Y a v a n a ’ do n o t le ad  to  an y  such  con 
clusion as I  a r r iv e d  a t ,  v iz ., “ t h a t  th e  In d ia n s  ap p ly  th o  te rm  
i Y av an as’ to  a ll fo re ig n e rs  w ho w ere  liv in g  w est to  th e  I n d u s .”

(2.) T h a t c e r ta in  p assag e s  from  th e  B r ih a ts a m h ita  of V a ra h a m i-  
h ira  go to  show  th a t  th e  Y av an as w ere  peop le  of a  p a r t ic u la r  
co u n try  ca lle d  Y av a n a , ly in g  so u th -w est of M a d h y ad e sa .

(3.) W h ile  a c c e p tin g  P a ta n ja l i ’s in te rp re ta t io n  of th e  te rm  
M ad h y am ik an , w h ich  is ‘ people o r tow ns of M a d h y ad e sa ,’ h e  a d d s  
th a t  ( M a d h y a m ik a  w as one of th e  c o u n trie s  o f M ad h y ad esa , a n d  
n o t a n o th e r  n am e fo r  M a d h y ad esa , a n d  th a t  S a k e ta  (Oude) w as one 
of th e m .’

H e does n o t, how ever, g o  to  th e  le n g th  o f m a k in g  an y  a t te m p t 
w h a te v e r  to  p ro v e , e i th e r  b y  in te rp re t in g  on, o r c o n s tru in g  m y  
re fe re n c e s  in  a n y  w ay , th a t  th e y  do  n o t le ad  h im  to  an y  su ch  
conclusion  as w as a r r iv e d  a t  by  m e. H e  e n tire ly  d ep en d s on a  s in g le  
p a s sa g e  in  th e  B r ih a ts a m h ita  fo r  h is  conclusions, a n d  h e  does n o t 
e x p la in  th e  te rm  ‘ M a d h y a d e sa ,’ as u se d  b y  th e  a n c ie n t w ri te rs .  
I n  th e  a r tic le  on  <( T h e  A g e  of P a ta n ja l i ,” th e  te rm  ( Y a v a n a ’ w as 
e x p la in e d  w ith  re fe re n c e  to  th e  sense  in  w h ich  i t  w as u sed  in  
se v era l w o rk s , su ch  as  th o se  of M an u , Goutam a^ a n d  o th e r  la w 
g iv e rs , R a m d y a n a ,  th e  M a h a b h a ra ta , V ish n u  P u ra n a , a n d  se v e ra l 
fam ous poem s— all of w h ich  a re  o ld e r th a n  V a ra h a m ih ira ’s w o rk s . 
T h e  conclusion  d ra w n  w as  a  g e n e ra l one, a n d  tb e  e x p la n a tio n  
g iv e n  b y  M r. C h id am b a ra  I y e r  on th e  a u th o r i ty  o f th e  B r i
h a ts a m h ita , c a n n o t b e  fo rced  on th e  o th e r  p assag e s  r e f e r r e d  
to  in  m y  a r tic le .  M y id e a  w ou ld  h a v e  becom e p la in e r  if  ho  
h a d  re a d  th e  la s t  sen ten ce  of th e  2 n d  p a ra , of n o te  2, g iv e n  in  
p a g e  729, fro m  w hich  i t  is e v id e n t th a t  th e  s ig n ifica tio n  o f 
th e  te rm  v a r ie d  w ith  each  in d iv id u a l w rite r .  O f co u rse  th a t  
th e  ^erm  ‘ M le ch h a’ w as a  g en e r ic  te rm  a p p lie d  b y  A ry a n s  to  
a ll th e  N o n -A ry a n s  w ho liv e d  b ey o n d  th e  A ry a v a r ta , is e v id e n t 
from  th e  a n c ie n t C odes of M anu , V asis lita , V ishnu , &c., ju s t  in  tlio  
sam e w ay  a s  th e  te rm s  ( b a r b a r ia n s /  ‘ G e n tile s ,’ a n d  even  ‘ K affirs’ 
w ere a p p lie d  b y  th e  a n c ie n t G reek s , Je w s , a n d  M ah o m ed an s  
to  those  b e y o n d  th e ir  p a le . B u t th e  M lech h as  liv in g  n o r th -w e s t 
of th e  A ry& varta , w h e th e r  th e y  w e re  E g y p tia n s , C h a ld ean s , 
o r A ssy rians , A s ia tic  G reek s, P e rs ia n s , A ra b s , B a c tr ia n s  o r  
T a r ta rs ,  o r ev e n  M ah o m ed an s, w ere  in v a ria b ly  ca lled  b y  th e  
In d ia n s  b y  th e  n am e of Y a v a n a . A s th is  m a tte r  w as d w elt u p o n  
in  our prev ious a r tic le  w e n e e d  n o t w rite  th e m  a g a in  h e re . B u t  
as  a  fu ll tr e a tm e n t o f th e  q u es tio n  of th e  id e n tif ica tio n  of th o  
Y av a n a s  w ould  h av e  o ccup ied  a  d isp ro p o rtio n a te ly  la rg e  spaco  
in  a n  a r tic le  on ‘ T h e  A g e  of P a ta n ja l i , ’ w e th o u g h t i t  b e t te r  to  
red u c e  th o  qu es tio n  to  th e  sm a lle s t com pass ; a n d  se e in g  th a t  
D r. R a je n d ra  L a la m itra  h a d  a lre a d y  w r i t te n  a  r p ro tra c te d  d is 
qu is itio n ’ in  th e  2 n d  volum e of h is  ‘ In d o -A ry a n s ’, a n d  th a t  as I  w as 
of th e  sam e op in ion  as h im self, th e  b e s t  th in g  I  cou ld  do  w as 
to  g ive  a  few  re fe ren c es  an d  conclusions, le av in g  th e  r e a d e r  to

s tu d y  tlie  e la b o ra te  essay  of th e  le a rn e d  D o c to r; fo r w hich p u rpose  
1 m ad e  a  re fe ren c e  to  th a t  w ork  in  th e  1st no te of p . 729.

T h e  B lia ra ta v a rsh a  is d e sc rib ed  in  th e  V ish n u  P u ra n a  (2nd A m sa, 
3 rd  c h a p te r)  in  th is  w ay . “  I t s  e a s te rn  b o rd e rs  a re  occup ied  by  th e  
K ira ttis , th e  w e s te rn  b y  th e  Y av an as, w hile tho  m idd le  (portion) 
is o ccup ied  by  B rah m in s , K sh a tr iy a s , V aisyas, a n d  S u d ra s  e n g a g e d  
in  th e ir  sev era l fixed  o ccu p a tio n s  of sacrifice, w ar, tra d e , &c.”  I n  
v e rse s  10 a n d  14 of th e  sam e c h a p te r  w e rea d  th a t  th e  r iv e rs  o f 
th e  P a n ja b  a re  d e sc r ib e d  as  w ith in  th e  B l ia ra ta v a rs h a ; a n d  
e lsew h e re  in  th e  sam e c h a p te r  S cinde , S ouv ira , a re  said  to  b e  
s i tu a te d  in  th e  B l ia ra ta v a rs h a ;  an d  if  f th e  Y a v a n a s’ w ere liv in g  
o n  th e  w este rn  b o rd e rs , i t  n a tu ra lly  follow s th a t  th e y  lived in  a  
t r a c t  s itu a te d  to  th e  w e s t of S c in d e , th a t  is, to  th e  w est of th e  
I n d u s .  T h e  g e o g ra p h ic a l d iv isions g iv e n  by  V a ra h a m ih ira , w ho 
liv e d  a b o u t 505 A . C. (an d  th is  d a te  is on ly  a d o p ted  h ere  fo r th e  
sa k e  of a rg u m e n t) , a re  of I n d ia  as i t  g eo g ra p h ica lly  ex is ted  d u r in g  
h is  tim e . T hese  d iv is ions c a n n o t be co n s id ered  to  h av e  b een  
g e o g ra p h ic a lly  th e  sam e as th o se  d esc rib ed  b y  P a n in i a n d  P a ta n 
ja li, w ho liv e d  se v e ra l c e n tu r ie s  b e fo re  V a ra h a m ih ira ’s tim e. 
P a ta n ja l i  d esc rib es  (c h a p te rs  2 a n d  G of th e  M ahabhashya) th e  
A ry a v a r ta  of h is  tim e  a s  b o n n d e d  on th e  n o r th  an d  sou th  b y  
th e  H im a lay a s  a n d  th e  V in d h y as , a n d  on th e  e a s t an d  th e  w est 
b y  th e  B lack  F o re s t in  B e h a r, a n d  th e  A ra v a lli H ills  re sp e c tiv e ly . 
P a n in i’s A ry a v a r th a  in c lu d e d  th e  P a n  ja b , C ashm ere , S cinde, th e  
m o d e rn  p ro v in ces of C a n d a h a r  a n d  C abul, o r th e  te r r ito r ie s  b ey o n d  
th e  In d u s  in  w h ich  h is  b ir th -p la c e  S a la th u ra  w as s itu a te d , an d  a  
d e s c r ip tio n  of w h ich  h e  g iv es in  th e  fo u rth  c h a p te r  of h is g r a m 
m a r. T h ese  d e sc rip tio n s  show  th a t  th e  b o u n d a rie s  o f th e  A ry a 
v a r ta  w ere  d iffe re n t in  th e  tim es of each  of th ese  w rite rs . H is to ry  
te a c h e s  th a t  b e tw e en  th e  A le x a n d ria n  invasion  (in th o  4 th  C e n tu ry  
B . C.) a n d  th o  tim es  o f V a ra h a m ih ira  (Gth C e n tu ry  A . C.) 
se v e ra l fo re ig n  n a tio n s  a n d  tr ib e s  in v a d ed  In d ia , se ttle d  in  
C ash m ere , p o rtio n s  of th e  P a n ja u b , th e  n o r th e rn  p o rtio n s of 
S c in d e , a n d  i t  is th e re fo re  q u ite  p ro b a b le  th a t  th o se  fo re ig n e rs  
w ho  se ttle d  in  th o se  p a r ts  w ere  ca lled  Y av an as, a n d  th e  c o u n try  
i ts e lf  ca lled  Y a v a n a  b y  V a ra h a m ih ira . In  m odern  In d ia n  H is to ry  
w e h av e  th e  s im ila r case  of R o h ilcu n d  ( lite ra lly  th e  te rr ito ry  of 
th e  R o h ils) , a  d is tr ic t  in  th e  N o rth -w es te rn  P ro v in ces b e in g  ca lled  
a f te r  th e  R oh illas, a  c lass o f P a ta n s , h a v in g  se ttled  th e re .

V a ra h m ih ira ’s d iv is ion , g iv e n  in  th e  14 th  c h a p te r  of h is B rilia t-  
sa m h ita , inc ludes th e  c o u n tr ie s  of B lia ra tav a rsh a  a n d  th o se  th a t  lie  
b ey o n d  it, such  as P a h la v a  (P e rs ia ) , K u la ta  (the m o d ern  K h e la t) , 
G a n d h a ra  (C a n d a h a r) , the Y a va n a  C ountry , &c. F ro m  th is , how ever, 
i t  does n o t follow  th a t  V a ra h a m ih ira  m ean t t h a t  th e  Y a v a n a  
c o u n try  w as n o t on th e  w e s te rn  side of th e  In d u s.

T h e  re fe ren c es  to  B r ih a tja ta k a ,  m ade  by  M r. C h id am b a ra  Iy e r , 
a n d  in  re tho  Y av a n as , a re  q u ite  ir re le v a n t to th e  p o in t. I t  is n o t 
n e c e ssa ry  th a t  th e  Y a v a n a c h a ry a  th e re in  m e n tio n ed  shou ld  possess 
a n y  k n o w led g e  of S a n sk r it ,  b u t th is  w ork  lik e  T a ju k  a n d  
R a m a la *  m ig h t h av e  b ee n  tra n s la te d  in to  th e  S a n s k r i t  by  som e

*  T w o  a s t r o l o g i c a l  w o r k s  b e l o n g i n g  t o  A r a b i a ,  a n d  t r a n s l a t e d  i n t o  S a n s k r i t  b y  

N i l a k a n t a  a n d  a n o t h e r .



S a n sk r it  scholar, an d  th a t  tra n s la tio n  q u o ted  b y  V a ra h a m ih ira  in  
h is w ork . I t  is n o t u n n a tu ra l to  suppose th a t  some fo re ig n e r—  
A ra b , G recian , o r P e rs ia n — m ig h t have com e to  In d ia , s tu d ie d  
S a n sk r it, an d  w ritte n  such  w orks in  th a t  la n g u a g e . Cases of th a t  
so r t a re  not w a n tin g . H io u n th sa n g  cam e to  In d ia  in  629 A . C ., 
rem a in ed  17 y e a rs  in  In d ia , s tu d ie d  S a n s k r i t  in  sev era l of i ts  
b ran ch es, t r a n s la te d  m any  B u d d h is tic  S a n sk r it  w orks in to  C h inese , 
a n d  c a rrie d  m any  S a n sk r it  w orks to  C h ina. T h e  sam e is th e  ca se  
w ith  I ts in g ,  a  C h inese , who cam e to  In d ia  in  th e  la s t q u a r te r  of th o  
7 th , a n d  A lb e ru n i, a n  A ra b ia n , w ho cam e to  I n d ia  in  th e  e a r ly  
p e rio d  of th e  l l t h  c e n tu ry .

P y th a g o ra s  is sa id  to  hav e  s tu d ied  fo r  se v e ra l y e a rs  sc ience a n d  
p h ilo so p h y  u n d e r  th e  gym nosopliists of In d ia , as  w ould  a p p e a r  from  
L ew is’ H is to ry  of P h ilo sophy . T h e  nam es of th e  Z odiac as  g iv e n  
in  th e  B r ih a jja ta k a  of V ara h a m ih ira  m ay  b e  of G recian , A ss 3Tr ia n  
o r C ha ldean  o rig in , a n d  it  is n o t possib le  to  say  a n y th in g  d e fin ite  
in  th e  m a tte r , th e  g e n e ra l su p p o sitio n  p o in tin g  to  th e  C h a ld e a n s  
as th e y  w ere  fam ous fo r  th e ir  c u ltiv a tio n  of th e  a s tro lo g ic a l 
sc ience.

A n d  now  a b o u t th e  te rm  ( M a d h y ad e sa .’ V a ra h a m ih ira  (vs. 1— 4, 
C hap . X IV  of th e  B rih a tsa m h ita )  ta k e s  u p  c e r ta in  co u n trie s  in  
In d ia  fo r a  * M adhya* o r a  ce n tre  fo r  th e  p u rp o se  of a r r a n g in g  th e  
c o u n trie s  b o th  in  a n d  b ey o n d  In d ia , as know n to  h im , a n d  c o rre s 
p o n d in g  to  th e  d if fe re n t N a k sh a ta ra s , o r  as te rism s. T h ese  a s te r 
ism s a re  d is tr ib u te d  a t  th e  r a te  of th re e  fo r  each  of th e  e ig h t  
d irec tio n s, w ith  th re e  fo r th e  ce n tre , th u s  m a k in g  up  27 in  all.

L e t  u s  now  ex a m in e  th e  firs t v e rse s  of ch a p . X IV , a n d  find  o u t 
w h a t th e  a u th o r ’s re a l im p o rt is, a n d  w h e th e r  h e  u ses in  a  
‘ te c h n ic a l’ sense  m e a n in g  a  p a r t ic u la r  co u n try , a s  w as u se d  b y  
M an u *  a n d  A m ara s im b a . I n  th e  firs t v e rse  h e  says h e  d iv id es th e  
c o u n trie s  o f th e  e a r th  in to  n in e  d iv is ions, b e g in n in g  fro m  th e  
c e n tre  o r  ‘ M a d h y a ’ o f B h a ra ta v a rs h a  a n d  g o in g  ro n n d  th e  
e ig h t d irec tio n s , a n d  co rre sp o n d in g  to  th e  2 7 th  lu n a r  a s te r 
ism s a t  th e  r a te  of th re e  b e g in n in g  from  K r i t t ik a  fo r  each  
d iv ision . N o su ch  te rm  as  ‘ M a d h y a d e sa ,’ h o w ev er o r a n y  o th e r  
to  in d ic a te  a n y  p a r t ic u la r  t r a c t  occurs in  th is  v erse . I n  
v erses  2 to  4, h e  en u m e ra te s  th e  v a r io u s  c o u n tr ie s  th a t  fo rm  
th e  ‘ M a d h y a ’ o r  c e n tre  w hich  h e  h a s  ch o sen  fo r  a s tro lo g ica l p u r 
poses. A f te r  so e n u m e ra tin g , h e  co n c lu d es b y  sa y in g  in  th e  4 th  
v erse  f M a d h y a m id a m ,’ lite ra lly  ‘ th u s  in  th e  c e n t r e ;’ th a t  is, th e se  
coun tries sh o u ld  b e  co n s id e red  as  th e  c e n tre  of th e  d iv is ion  h o  
proposed . I n  th e  ex p ress io n  ‘ M a d h y a m id a m ,’ * m a d h y a m ’ is 
v is e s h y a ,  an d  ‘ id a m ’ v is e s h a n a , th e  w ho le  ex p ress io n  m e a n in g  
1 th e  coun tries  above  e n u m e ra te d .’ T h e  tra n s la t io n  o f th e  2 n d  
v e rse  g iv en  by  M r. C h id a m b a ra  I y e r  is in a c c u ra te  so f a r  a s  th e

* M anu th u s  describes M adhyadesa (C hap  IT, v. 21 of h is C o d e ) ; ‘ T h a t w hich  lies  
m idw ay betw een  llim a v a t and  V indhya, to  th e  e a s t of V in asan a , to  tlie  w est of 
P ra y a g a  (A llahabad) is know n as ‘ M adhyadesa .’ A ll th e  com m en ta to rs  on M anu , 
such  as M a d a th ith i, K ulluka, &c., exp lain  V in asan a  as tho  place w here th e  r iv e r  S a 
ra sv a ti subm erges underground . The sam o descrip tio n  o ccu rs in th e  P u ru sh d tta -  
m a’s aud  H lm ach an d ra ’s Lexicons (p. 114 of th o  form er, and  p . 17 of th e  la t te r ) .

ex p re ss io n  re p re se n t th e  ‘ M a d h y a d e sa ’ is concerned , and  it  ru n s  
t h u s :—

‘ T h e  co n ste lla tio n s of K r i t t ik a ,  Iloh in i, Bnd M rig a s ira s  re p re se n t  
th e  M a d h y a d e s a  o r c e n tra l  d iv is ion  consisting  of th e  c o u n trie s  of 
B liad ra , & c.’

I t  m ay  p e rh a p s  be  sa id  th a t  a l th o u g h  th e  w ord  ‘ d e sa ’ does n o t 
a p p e a r  a f te r  th e  w o rd  ‘ M a d h y a m ,’ s ti ll  i t  m ay be c o n s id e red  as 
( a d h y a h a ra ’ (u n d e rs to o d ). S h o u ld  i t  b e  so considered , th e n  
( m a d h y a m ’ m u st be  o f m ascu lin e  g e n d e r  in  o rd e r  to  qu alify  th e  
v is e s h y a  ‘ d e sa .’ O n th e  o th e r  h a n d , ‘ m a d h y am ’ is in  th e  n e u te r  
g e n d e r , a n d  c a n n o t th e re fo re  b e  a  v is e s h a n a  q u a lify in g  th e  v is e s h y a
i d e s a .’ B u t, as sa id  b e fo re , ‘ M a d h y am ,’ th e  c o rre c t w ord in  th e  
ex p re ss io n  is a  v is e s h y a  to  th e  v is e s h a n a  ‘ idam  ;’ a n d  such  bein<* 
th e  case , i .  e ., i m a d h y am ’ b e in g  a  v is e s h y a  in  th e  n e u te r  g e n d e r ,—  
ca n  ou ly  m ean  ‘ c e n tre ,’ a n d  n o th in g  else. I f  V a ra h a m ih ira  w ished  
to  convey  the id e a  of a p a r t ic u la r  c o u n try , as is a p p a re n tly  u n d e r
s to o d  b y  M r. C h id a m b a ra  Iy e r ,  h e  w ould  have u sed  in s te a d  of 
( M a d h y a ’ an y  such ex p ressio n  as  'M a d h y a d e sa ,’ o r '  M a d h y am a h a’ 
(b o th  b e in g  of m ascu lin e  g e n d e r) ,  ju s t  as M anu a n d  A m arasim h a 
d id . T h e  w o rd  ‘ M a d h y a t’ in  th e  f irs t verse , a n d  f M ad h y am ’ in  
th e  4 th , h av e  th e  sam e m e an in g , viz., * c e n tre ,’ b u t  th e y  can  n ev e r 
m e an  fa  p a r t ic u la r  c o u n try ’ a s  th e  exp ressio n  ‘ M a d h y a d e sa ’ does.

I t  w ill th u s  b e  seen  th a t  M r. C h id am b a ra  I y e r  is n o t co rrec t 
in  s a y in g  th a t  V a ra h a m ih ira  ca lle d  th e  co u n tries  h e  e n u m e ra te d  
in  th e  2n d , 3 rd , a n d  4 th  v erses  a s  f M ad h y ad esa’, a n d  in  con found
in g  th e  sam e w ith  th e  ex p re ss io n  * M a d h y ad e sa ’ as used  b y  P a ta n 
ja l i  in  h is  M a h ab h a sh y a . W h e n  once th is  confusion is c le a re d , i t  
is easy  to  see th a t  th e  ( M a d h y a m ik a ,’ as used by  V a ra h a m ih ira  in  
th e  2 n d  verse , m eans th e  sam e as  tlie  M ad h y ad esa  a n d  M adhyam a- 
lia , u sed  b y  M an u  a n d  A m ara s im h a  respec tive ly . I t  is n o t also 
re a so n a b le  to  suppose th a t  V a ra h a m ih ira  d iffe red  from  M anu  a n d  
A m a ra s im h a  in  h is  d e sc r ip tio n  of M ad h y ad esa . A g re e in g  th a t  
th e  te rm s  M ad h y am ik a , of V a ra h a m ih ira , an d  M a d h y ad esa , of 
M an u , a re  id e n tic a l, i t  does n o t follow  th a t  th e  * Y a v a n a ’ coun
t r y  w h ich  is sa id  to  lie S . W . of i t  w as on th is  side of th e  I n d u s : 
a n d  i t  w ou ld  also  be p la in  th a t  S a k e ta  (Oude) w as q u ite  a  d iffe ren t 
c o u n try  from  M a d h y ad e sa  o r M a d h y am ik a , of V arah u m ih ira . A li 
th a t  I  w a n te d  to  g iv e  o u t w as th e  defin ition  of th e  te rm  ‘ M adhy- 
a m ik a n ’ as g iv e n  by  P a ta n ja l i  s ince  he  m en tions i t ;  a n d  i t  w as 
ex p la in e d  in  P a ta n ja l i’s own w ords to  m ean  * th e  people o r  tow ns 
o f  M a d h y ad e sa .’ I  r e g r e t  th e  confusion  of M r. C h id am b aram  Iy e r  
in  th is  m a tte r .

I n  conclusion , I  b e g  h is  p a rd o n  in  p o in tin g  o u t h is  m istake 
w h en  h e  says th a t  “  P a n in i th e re fo re  r ig h tly  describes th e  M ad h y 
am ik as  as ‘ peop le o r to w n s b e lo n g in g  to  M ad h y ad esa .’ ”  P a n in i 
n e v e r  e x p la in e d  th e  te rm  ‘ M ad h y am ik an ’ in  his g ra m m a r A sh ta -  
d h y ay i, b u t  P a ta n ja l i d id  in  h is  M ah ab h ash y a .

P a n d it  N .  B h a s h y a  C h a r y a .
A d y a r  O r ie n t a l  L ib r a r y .
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A ddresses deliv ered  before  th e  L ondon S piritualist  A lliance d a r in g  
the  yea rs  188 4  to 1888. P u b l is h e d  b y  th e  a u th o r i ty  o f th e  C o u n c il. 
D e m i 8 vo, L o n d o n , 1 8 8 9 .— T h e se  a d d re ss e s  a re  r e p r in te d  fro m  L ig h t  a n d  
fo rm  a  v a lu a b le  c o n tr ib u t io n  to  th e  L ig h t  l i t e r a tu r e  of S p i r i tu a l is m ,—  
th e r e  b e in g  a lw a y s  a  so u p co n  o f a f te r - d in n e r  sp e e c h in e s s  in  a d d re s s e s  
o f  th is  k in d ,— a  fla v o u r  o f s e l f -c o n g ra tu la tio n  a n d  m u tu a l  a d m ir a t io n  
w h ic h , howre v e r  se r io u s  th e  s u b je c t  a n d  a b le  t h e  sp e a k e rs , se e m s so m e 
h o w  to  w a r r a n t  th e  a p p lic a t io n  o f th e  n a m e  “ l ig h t  l i t e r a tu r e ” to  th e m . 
W e  c o rd ia lly  re c o m m e n d  th is  l i t t le  book  to  th o se  w ho  w ish  to  k n o w  th e  
le a d in g  id e a s  o f so m e  o f th e  le a d in g  m in d s  in  m o d e rn  S p i r i tu a l is m .

C an it  be  L ove ? b y  W m . C. E ldon S kr.feant ; L o n d o n . T h eo s . P u b .  
Co. L im . 1689, p p . 7 9 .— T h is  is  n o t  a  novel, b u t  a  l i t t l e  t r e a t i s e  o n  a  b ig  
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o f  S o m eth in g , w hich  the  W o rld  a d m its  y e t  cannot reco g n ize ; being a  L egacy  
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T H E  THEOSOPHIST.

V O L . X I. N o. 125.— F E B R U A R Y  1890.

Jrirfcr w  w :  l

T H E R E  IS  NO R E L IG IO N  H IG H E R  THA N  T R U T H .

[Family motto of the Maharajahs of Benares. ]

T E A R I N G  O F F  T H E  “ S H E E P ’S  C L O T H I N G ”*

A W E S L E Y A N  p u b lic a tio n , e n tit le d  The Ceylon F rie n d , p u b 
lish e d  in  Colom bo, c o n ta in s  an  a r tic le  in  its  issue fo r N ovem 

b e r  1889, e n t itle d  “  W h a t is th e  o b je c t of th e  T heosophical Socie ty  V* 
in  w h ich  a re  som e m isconcep tions , m ore  m is -s ta tem en ts , an d  a 
g e n e ra l  a m o u n t of u n fa irn ess , t h a t  show

“ The ra rity  
Of C h ris tia n  C harity ,”

w h en  th e  m issio n ary  th in k s  he  can  s ta b  an  op p o n en t in th e  back .
T h e  w r i te r  says th a t,  as one of th e  o b jects  fo r w hich th e  T heoso

p h ic a l S ocie ty  w as founded , is to  form  a  nucleus of a  U n iv ersa l 
B ro th e rh o o d  of H u m an ity , w ith o u t d is tin c tio n  of race , c reed , sex, 
c a s te  o r co lor, “ th e  fo u n d e r of th is  S ocie ty  m u st be e ith e r  re m a rk 
a b ly  ig n o ra n t of th e  w o rld ’s h is to ry  o r rem a rk a b ly  audacious.” 
A g a in , h e  says :— “ T h e  ideas o f th e  u n ity  of th e  hum an race  an d  
th e  e q u a lity  o f a ll m en  spring* up  in  th e  tra in  of C h ris tian ity  ; a n d  
g ro w  s tro n g e r  as  th e  te a c h in g  of C h ris t is m ore w idely  know n  a n d  
m ore  fu lly  o b ey e d .”  A n d  ag a in , th a t  th e  fo u n d er of th e  T h eo so p h i
ca l S ocie ty  “ m u st b e  aw a re  th a t  th e  g ro u n d  is occup ied ,”  h e re  
s p e a k in g  of fo rm in g  a  society  fo r  th e  pu rpose of se cu rin g  a  fu lle r  
fe e lin g  of b ro th e rh o o d .

# T his pow erfu l defence of our position  was sent to tho  E d ito r  in th e  shape of a  
le tte r , headed : <§ T he Theosophical S ocicty  nnd tho Ceylon Friend ” W e havo 
tak en  th e  lib e r ty  of a lte r in g  th e  t i t le  to  a  more g en era l one, and  in serting  tho 
com m unication  as an  a rtic le . W ero th e  Rev. T riggs and  th e  Ceylon Friend consi
d ered  in  an y  o th e r lig h t than  as pegs upon which to  han g  an argum en t, th ey  w ould 
appear to  have  an im po rtan ce  w hich th ey  by no m eans possess. D ealt w ith  iu a  
“  L e tte r  to  th e  E d ito r ,”  th ey  w ould  assum e th a t  im p o rtan c e ; w hereas, th e ir  nam es 
o ccu rrin g  in an  a rtic le , as sam ples of th e ir  class, leaves th e ir obvious in s ig n if ic a n t  
u n d is tu rb e d . M oreover th e  in trin s ic  m erit of th e  a r tic le  fully w arra n ts  its  pri>  
m o tion  from  th e  “ C orrespondency” to tho “ Text
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