
I  h a v e  b e en  a  s i le n t  w a tc h e r  o f th e  T h e o so p h ic a l m o v e m e n t  in  th is  
c o u n try  e v e r  s in c e  i ts  a d v e n t .  I  h a v e  lo n g  f e l t  a  d o n b t— a n  h o n e s t  
d o n b t— a n d  I  a s s u re  y ou  t h a t  I  a m  n o  c a v il le r ,  a s  I h a v e  o f te n  b e en  ta k e n  
fo r  by  p e rs o n s  p ro fe s s in g  to  k n o w  a ll  a b o n t  th e  A r y a n  r e lig io n s  a n d  
p h ilo s o p h ie s— a s  to  ho w  th e  s y s te m  o f c a s te  in i t s  r ig id  fo rm  a s  i t  is 
n o w  — a n d  J. b e lie v e  i t  h a s  b e e n  so  e v e n  in  th e  d n y s  of K r i s h n a — is to  be 
re c o n c ile d  w ith  th e  a l t r u i s t ic  t e a c h in g  o f th e  B h n g a v a d g ita .  [ r e v e re  
th is  b o o k  a n d  h a v e  a  g r e a t  m in d  to  fo llo w  i ts  te a c h in g s .  T h e r e  is 
th is  t h o r n  in  m y w a y , a n d  I  v e n tu r e  to  hope  t h a t  y o u  w il l  h e lp  m e 
w ith  a  s o lu t io n — o r  so m e  o n e  of th e  n u m e ro u s  re a d e r s  o f y o u r  v a lu a b le  
m ag azin e*

B, K . Narayaniah, f. t. s.
Chittur,

TH E PRO V IN C E OF TH EO SO PH Y .

TO THE EDITOR.
I n  th e  A u g u s t  issu e  o f y o u r  m u c h  e s te e m e d  J o u r n a l  a p p e a re d  an  

a r t ic le  h e a d e d  “  T h e  P ro v in c e  o f T h e o s o p h y ,” w h ic h  h a s  e n g a g e d  th e  
a t t e n t io n  o f som e of th e  e a rn e s t  m e m b e rs  o f th is  b r a n c h .

T h e  r u le  p r o h ib it in g  F e llo w s  to  m ix  in  p o lit ic s  as su c h , is so  w h o le 
so m e, a n d  h a s  h i th e r to  w o rk e d  so w e ll, t h a t  w e n a tu r a l ly  lo o k  w ith  
a p p re h e n s io n  to  th e  w r i t e r ’s t r y in g  to  tw is t  i t s  p la in  m e a n in g  in to  
w h a t  is  co m m o n ly  c a lle d  in  th is  p a r t  o f th e  c o u n tr y ,  a  la w y e r ’s in te r 
p r e ta t io n .

W i th o u t  d is p a ra g in g  th e  im p o r ta n c e  of o n e ’s c o n c e rn in g  h im s e lf  in  
p o lit ic s  in  th e  h ig h e r  se n se  of th e  te rm , w e s t i l l  b e lie v e  t h a t  i t  w o u ld  
n o t be  p ro p e r ,  sa fe  o r  c o n v e n ie n t ,  fo r  F e llo w s  to  d r a g  o u r  S o c ie ty  in to  
a  p o l it ic a l  p ro g ra m m e , a n d  th e re b y  to  g iv e  so m e o f i t s  e n e m ie s  a  p la u 
s ib le  p le a  fo r  a t t a c k in g  i t  th r o u g h  i ts  fo u n d e rs  a n d  le a d e r s .  W e  sh a ll 
su c c ee d  to  s e c u re  a ll  t h a t  is  go o d  if  w e  h a v e  fe llo w -fe e lin g , h u m a n i ty  
a n d  g o o d -w il l ;  o th e rw is e  to  d e v o te  o u rs e lv e s  to  th e  p o l i t ic s  o f th e  d a y  
w o u ld  e n d  in  th e  d re a m  o f A ln a s c e r .

I n s t e a d  o f p o lit ic s , w h ic h  a re  o f  th e  e a r th ,  le t  e a r n e s t  m e m b e rs  an d  
le a d e rs  o f  th e  S o c ie ty  s p re a d  th e  D iv in e  id e a  o f B r o th e r ly  L o v e , U n s e l
f ish n e ss  a n d  C h a r ity ,  a n d  a  b e t t e r  d a y  s h a ll  d a w n  fo r  th is  w o rld  th a n  
h a s  b e e n  w itn e s se d  s in c e  m a n y  a  d y n a s ty  o f k in g s  h a v e  ru le d  over 
th is  e a r th ly  g lo b e .

M o s t f a i th f u l ly ,
K aly P rosonna Mukarjee, f. t. s.

B erh a m p o re , B engal. N afar Das R oy, f. t. s.
[O u r e s teem ed  correspondent*? should  rem em b er th a t  i t  is “  Fellow s, as  Bach,” 

an d  n o t p o l i t i c s , a s  s n c h ,  th a t  tho old R ule speaks of j m oreover th e y  h a rd ly  seem 
to  have c a u g h t th e  d r if t  o r sensed th e  sp ir i t  of tho a r tic le  in q u estio n . I t  d istinc tly  
disavow ed th e  id ea  of “  d ra g g in g  th e  Society  in to  a  po litica l p ro g ra m m e ,”  o r thn 

i w ish  to  “ devo te  ou rselves to th e  po litics of tho d ay .”  A nd it  d id  n o t say  a word 
a g a in s t  sp re a d in g  “ th e  d iv ine  idea  of b ro th erly  love, unselfishness an d  charity.'* 
I t  is easy  enough  to  s it still, sh u t one’s eyes, and  glow  all over w ith  th ese  highly 
com m endab le  se n tim en ts , and tho  w hole d r i f t  and sp ir it of th e  a r t ic le  w as tho 
id ea  th a t  these  fee lings should be ac tive ly  u tilized  for th e  im provem en t of tho 

w orld . I f  i t  w ere  a  case of a l te rn a tiv e s ,— if th e  Fellow s had to  choose betw ern 
c u ltiv a tin g  noble se n tim en ts  in th em se lves an d  in tro d u c in g  those  se n tim e n ts  into 
p rac tica l life ,— th e re  m ig h t be reason to p a u se ; bu t it is no t so. I t  is q u ite  possible 
to  ra ise  o n e’s personal e th ica l s ta n d a rd , and  also th a t  of tho  co u n try  to  which ono 
b elongs; in fac t, it  is hard to soe how  the  la t te r  can help follow ing th e  fo rm er ns ft 
leg itim a te  and  n a tu ra l effect, un less ** in h ib ite d ’’ by selfishness and  cow ard ice .—E d .]

Sff

t h e  t h e o s o p h i s t .
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qfrfcT  <?fr q t f ;  |

T H E R E  I S  N O  R E L IG IO N  H I G H E R  T H A N  T R U T H .

[Family motto of the Maharajahs of Benares.̂

“ I N F ID E L  B O B ”

l ^ Y O N E ^  h e a rd  o f Colonel R obert G. Ingerso ll th»  
-1 -J A postle of relig ious liberty , and  tho bite noire of the Christian 
C le rg y ; b u t few people outside of A m erica aro aw are of Z  
w onderful work which he has done sing le-handed  in tho {tftl * 
f i r  nof,Se |WLlC> he.chanJPions- E veryone should know of thfc work 
nrobablv11 uni(luo> b u t 89 nJso is the  m an who has done it. Thera 
p  bab ly  never was a g re a t relig ious re fo rm er— as In gerso ll certain Iv

the world of thougJtTnro Aort aCt?me.8° S l S

Ingerso ll could no t b u t havo a  v e r v  1 ™  l  i? • of1llfe'

rac ie r b u t it is no t his beliefs, S C W l l t
real influence w ith his g enera tion . ' tha

Ingersoll is a man of pow erful physique • he has m ssn ,l *!,„ „ • 7 
dio age, bu t is as active in bodv and as vonfliful i l nnd-

m  h i ,  t a , ati0 ,-elntiou^ , , r o , „ S  ^  S



U nited  S ta tes ; ns lias also bis u nosten ta tious generosity , both in 
tim e and  money, to  tliose who a re  victim s of b ig o try  an d  into ler
ance.

To u n d e rs tan d  Ingerso ll personally  is to u n d erstan d  liis ideas of 
life, and  of the  th in g s of life ; an d  to enable  our read ers  to  g e t somo 
idep, of th e  m an, we shall quote passages out of various “ lec tu res” 
of Lis w hich a re  e ith er d escrip tive  or ind icative of his ch aracter. 
They w ill th en  be  able to  perceive how it  is th a t even w hen peoplo 
do n o t ag ree  w ith  Colonel ln g e rs o ll’s relig ious or irrelig ious 
opinions, they  cannot help ad m irin g  an d  resp ec tin g  tlie  g re a t
h e a r te d  an d  large-m inded  sentim ents, he con tinually  expresses. 
T here  a re  m any who believe th a t  it  is to  Colonel In g erso ll iu a 
very  la rg e  m easure  th a t th e  S p ir itu a lis ts  owe the  im m unity  from 
social an d  re lig ious persecution  w hich they  enjoy in  the  U nited 
S ta tes , fo r he h a s : co n trib u ted  m ore th a n  any  m an sinco 
V o lta ire  to  b reak  th e  pow er of th e  clergy, and  to  m ake th e  masses 
to le ra n t of difference of opinion. H ow g re a t service he has sim ilarly 
ren d ered  to  Theosophy, i t  w ould be difficult to  estim ate  a t  present, 
b u t p robab ly  we owe him  as la rg e  a  deb t as do th e  S piritualists. 
In g erso ll in  th e  U n ited  S ta te s  an d  B rad lau g h  in E n g lan d  are  liko 
s tu rd y  backw oodsm en, who, w ith  th e ir  sharp  axes an d  brawny 
arm s, have c leared  aw ay th e  poisonous jung les of p re jud ice  and 
felled  th e  forests of e rro r, leav ing  th e  country  open to  a ir  an d  sky 
for o th ers  to cover w ith  palaces. F rom  th e  follow ing quotations 
th e  read e r will be able to form  a  b e t te r  estim ate  of Colonel Ingersoll 
th an  from  a n y th in g  which a second p a rty  could indito .

Ingersoll states his position thus
F o r one, I  expect to  do m y own th in k in g . A n d  I  will tako my 

oath  th is  m inu te  th a t I  w ill express w hat th o u g h ts  I  have, 
honestly  an d  sincerely . I  am  th e  slave of no m an an d  of no 
o rgan isa tion . I  s tan d  u n d e r th e  b lue sky an d  th e  s ta rs , under 
th e  in fin ite  flag of n a tu re , th e  p e e r of every hum an being . S tan d 
in g  as I  do in th e  presence of th e  U nknow n, 1 have tho  samo 
r ig h t  to  guess as th o u g h  I  h a d  been  th ro u g h  five theological 
sem inaries. I  have as m uch in te re s t in  th e  g re a t  absorb ing  
questions of o rig in  and  destiny  as th o u g h  I  h ad  D JX  or L .L J ) .  a t 
th e  end  of m y nam e.1*

S e  in tends to help others to th in k
I  hav e  m ade np my m ind to  say my say, I  shall do it  k indly, 

d is tin c tly , b u t I  am  go ing  to  it. I  know th e re  a re  thousands of 
m en w ho su b stan tia lly  ag ree  w ith  me, b u t who are  n o t in a con
d itio n  to  exp ress th e ir  th o u g h ts . T hey  a re  poor : th ey  are  in 
b u s in e s s ; an d  th ey  know  th a t  should  they  tell th e ir  honest 
th o u g h t, persons will refuse to  p a tro n ise  th em — to tra d e  with 
them  ; they  w ish to  g e t b re a d  for th e ir  little  c h i ld re n ; they 
wish to tako  care of th e ir  w iv e s ; they  wish to  have  hom es aud 
the  com forts of life. E very  such person is a  certificate  of tho

*These n u m b ers re fe r  to th e  L ec tu re  from  wliicli tak en . S e e  p a g e  7&

meanness of the community in whieh ho i-omiTcs. And yrt I do 
not blame these peoplo for not expressing their thought. * I say to
h e m ; “  K eep your ideas to yourselves ; toed and clothe tho oiici 

you  lo r e ;  I will d o l o u r  ta lk in g  for you. T he church cannot 
to u c h ; cannot c ru s h ; can n o t s ta r v e ; canno t stop or stay me - 1 
will express your th o u g h ts .”2

Me declares his independence in  these words :—■

S ° far^ ns I  am concerned, I  havo m ade up m v m ind th a t no 
o rgan isa tion , secu lar o r religious, shall own me. I  have m ade up 
m y m m d th a t uo necessity  of b read , o r roof, or ra im ent shall ev er 
p u t a  padlock on my lips. I  have m ade up m y m ind th a t no 
Hope, no p referm en t, no honor, no w ealth , shall ever m ake mo for 
one m om ent sw erve from  w h at I  really  believe, no m a tte r w hether 
i t  is to  m y im m ediate in te res t, as one w ould th ink , o r not. A nd 
w hile I  live, I  am  g o in g  to do w hat little  I  cau to  help my fellow- 
m en who have no t been as fo rtu n a te  as I have been. I  shall ta lk  
<>n th e ir  side, I  shall vote on th e ir  side, an d  do w hat little  I  can 
to  convince men th a t happ iness does n o t lie in th e  direction of 
g re a t  w ealth, b u t in th e  direction of achievem ent for the  good of 
them selves and  fo r th e  good of th e ir  fellow-m en. I  shall do w hnt 
J i t t e  1 can to hasten  th e  day  w hen th is ea rth  shall be covered 
w ith  homes, and  w hen by  th e  fireside of tlie w orld shall sit happy  
la th e rs  and  m others an d  children*3

The fo llow ing are his objects and aims :—•

I  am doing, in a  very  feeble w ay to be sure, b u t I  am still 
endeavouring , accord ing  to my idea, to m ako th is world ju s t a  
l ittle  b e t te r ;  to g ive a  little  m ore lib e rty  to men, a little  moro 
lib e rty  to  women.  ̂ I  believe in  th e  governm en t of k in d n e ss ; I  
believe in  tru th , in investigation , in free thou g h t. 1 do no t believe 
th a t tho  h an d  of w an t will be e te rna lly  ex tended  in the w o rld ; I  
do no t believe th a t  th e  prison will for ever scar the  g ro u n d ; I do 
no t believe th a t th e  shadow  of th e  gallow s will for ever curse tho 
t a r  th  ; I  do no t believe th a t i t  will alw ays be tru e  th a t the men 
xvho do tho m ost w ork will have th e  least to w ear and  the  least to 
eat. I  do believe th a t th e  tim e will come w hen lib erty  and  m oralitv  
an d  justice , like th e  rin g s of S a tu rn , will su rround  the  w o rld ; tlia t 
tlie  w orld  will be b e tte r , and  every tru e  m an and every free man 
^\ill do w hat he can to hasten  th e  com ing of the  religion of human 
ad vancem en t.4

H e advocates only those things which w ill do good

 ̂ I f  I  u n d erstand  m yself, I  advocate  only th e  doctrines th a t in m y 
]u d g m en t will m ake th is  w orld happ ier an d  b e tte r. I f  I know 
m yself, I  advocate only those th in g s  th a t will m ake a  m an a b e tte r  
citizen, a  b e tte r  fa th e r, a  k inder husband— th a t  will m ake a woman 
a  b e tte r  wife, a  b e tte r  m other— doctrines th a t  will fill every  home 
w ith sunshine and  [with joy. A nd  if I  believed th a t  any th in g  I  
should say to-day would have any o ther possible tendency,“i  would



D ogmatism  Ingersoll repudiates u tterly  
I  do no t p re ten d  to te ll w lia t all th e  tru th  is. I  do no t p re ten d  

to  have fathom ed th e  abyss, nor to  have floated on o u tstre tched  
w ings level w ith  th e  dim  h e ig h ts  of th o u g h t. I  sim ply p lead  fo r 
freedom . I  denounce th e  c ruelties  an d  horro rs of slavery . I  ask 
for lig h t and  a ir for th e  souls of m en. I  s a y : ta k e  off those chains 
•—b reak  those m anacles— free those lim bs— release th a t  b ra in  ! I 
p lead  fo r th e  r ig h t to th in k — to reason— to in v estig a te . I  ask 
th a t  th e  fu tu re  m ay be en riched  w ith  th e  honest th o u g h ts  of m en. 
I  im plore every  hum an being  to  be  a  so ld ier in  th e  arm y of p ro 
g ress .4

He gives us the sum -total o f  h is doctrine
T his is my doctrine. G ive every  o th e r hum an b e in g  every  r ig h t 

you claim fo r yourself. K eep  yo u r m ind  open to  th e  influence of 
nature* Receive new  th o u g h ts  w ith  hosp ita lity . L e t us advance.5

W hat his religion is, and w hat his bible :—
L ib e rty  is m y relig ion. E v e ry th in g  th a t  is tru e , every  good 

th o u g h t, every  beau tifu l th in g , every  se lf-denying  ac tion— all these 
m ake my Bible. E very  bubb le , every  sta r, a re  p assages in  my 
B ible. A  constellation  is a  ch ap te r. E v ery  sh in ing  w orld  is a 
p a r t  of it. Y on cannot in te rp o la te  i t ; you canno t change it. I t  is 
th e  sam e fo r ever. My B ible is a ll th a t  speaks to  m an. E very  
v iolet, every  b lade of grass, every  tree , every  m oun ta in  crow ned 
w ith  snow, every s ta r th a t  shines, every  th ro b  of love, every  honest 
ac t, all th a t  is good and  tru e  com bined, m ake my Bible, an d  npon 
th a t  book I  s ta n d .3

The church that Ingersoll belongs to :—*
I  belong  to  th e  g re a t church  th a t  holds th e  w orld  w ith in  its 

s ta r lit  aisles ; th a t  claims th e  g re a t  an d  good of every  race  and 
c lim e ; th a t  finds w ith  joy  th e  g ra in  of gold  in every  creed , and 
floods w ith  lig h t and  love th e  germ s of good in  every  soul.®

He believes in  t( in tellectual h osp ita lity”
I  believe in  in te llec tua l hosp ita lity . I  love m en th a t  hav e  a little  

horizon to  th e ir  m inds— a little  sky , a  l i t t le  scope. I  h a te  an y th in g  
th a t  is narrow  and  pinched  and  w ith e red  an d  m ean an d  craw ling, 
an d  th a t  is w illing  to  live on d u s t. I  believe in  c re a tin g  such an 
a tm osphere th a t  th in g s w ill b u rs t  in to  blossom . I  be lieve  in  good 
will, good h ea lth , good fellow ship, good fee ling , an d  if th e re  is any 
God on th e  ea rth , or in  heaven, le t us hope th a t  he w ill be gener
ous and  g ran d . Do you no t see w h a t th e  effect w ill be ? I  am 
n o t cu rsing  you becauso you a re  a  M ethodist, an d  n o t dam ning 
you  because you are  a Catholic, o r  because you are  an  In f id e l; a 
good  m an is m ore th a n  all of th ese . T he g ra n d e s t of a ll th in g s  is 
to  b e  in  th e  h ighest and  nob lest sense a  m a n /

H e believes also in  intellectual honesty 
. L e t each  one be tru e  to him self. N o m a tte r  w h a t h is class, no 

m a tte r  w h a t h is circum stances, le t h im  te ll his th o u g h t. D on’t let 
h is class b rib e  him . D on’t  le t him  ta lk  lik e  a b a n k e r  because I10  

ia a  b an k e r. P o n 't  le t h im  ta lk  like  th e  re s t of th e  m erchan ts

because he is a  m erchan t. L e t him  be true  to tho hum an race 
in stead  of to  his little  business— be tru e  to the ideal in his h ea rt 
an d  brain , in stead  of to his little  p resen t and  ap p aren t selfishness—• 
le t  him  have a la rg e r a n d  m oro in te llig en t selfishness, no t a narrow  
a n d  ig n o ran t one.3

H is  sym pathies are w ith  the working men :—
M y sym path ies a re  w ith  th e  poor. M y sym pathies are  w ith tho  

w ork ing  m en of th e  U n ite d  S ta tes . U nderstand  me distinctly . I  
am  no t an A n arch is t. A n arch y  is th e  reaction from ty ran n y . I  
am  no t a  Socialist. I  am  n o t a  C om m unist. I  am an Ind iv idualist. 
I  do no t believe in ty ra n n y  of governm ent, b u t I  do believe in  
justico  as betw een  m an an d  m an .3

The working men make a nation great :—
^ as M ade th is  co u n try  ? I  say again , lib e rty  and labor. 

W hat w ould we be w ith o u t la b o r?  I  w an t every  farm er, when 
p lou g h in g  th e  ru s tlin g  corn  of J u n e — while m ow ing in the  p e r
fum ed fields— to feel th a t  he is ad d in g  to the  w ealth  and  glory of 
th e  U n ited  S ta tes . I  w an t every m echanic—every m an of toil) to 
know  and  feel th a t  he is k eep in g  th e  cars runn ing , th e  te leg rap h  
w ires in  the  a i r ;  th a t  he  is m ak ing  th e  s ta tues and  p a in tin g  th e  
p ic tu re s ; th a t  he is w ritin g  and  p rin tin g  the b o o k s; th a t  he is 
he lp in g  to fill th e  w orld  w ith  honor, w ith  happiness, w ith  love and  
law .

He thanks the benefactors o f  m ankind  :—
I  th a n k  th e  inven to rs, th e  d iscoverers, the th in k ers . I  th an k  

Colum bus and  M agellan . I  th a n k  Galileo, and Copernicus, and  
K ep ler, and  D escartes, an d  N ew ton, an d  L a P lace. I  th an k  
Locke, and  H um e, an d  B acon, and S hakspere, an d  K an t, an d  
F ich te , an d  L iebn itz , a n d  G oethe. I  th a n k  F u lton , an d  W atts^ 
an d  V olta, and  G alvani, an d  F ra n k lin , and  M orse, who m ade 
lig h tin g  the  m essenger of m an. 1 th a n k  H um boldt, th e  Shakspore 
of science. I  th a n k  C rom pton and  A rk w rig h t, from  whose b ra ins 
leaped  th e  looms and  sp ind les th a t  clo the the  w orld. I  th an k  
L u th e r  fo r  p ro te s tin g  a g a in s t th e  abuses of th e  church , and I  
denounce him  because he  w as th e  enem y of lib erty . I  than k  
C alvin  fo r w ritin g  a  book  in  favour of religious freedom , and I  
ab h o r him  because he b u rn e d  S ervetus. I  th an k  K nox for resist
in g  episcopal persecution , an d  I  h a te  him  because he persecuted 
in  his tu rn . I  th a n k  th e  P u rita n s  fo r sa y in g : “ R esistance to 
ty ra n ts  is obedience to  G od,”  an d  y e t I  am  compelled to say th a t 
th ey  w ere ty ra n ts  them selves. I  th an k  Thom as P aine  because he 
w as a  believer in  lib erty , an d  because he did as m uch to m ake 
m y coun try  free as any  o th e r hum an being. I  th a n k  V oltaire, 
th a t  g re a t m an who, fo r h a lf  a cen tu ry , was th e  in te llectual 
em peror of E urope, and  who, from his th rone  a t  th e  foot of tho  
A lps, po in ted  the  finger of scorn a t every  hypocrite  in C hristen 
dom. I  th an k  D arw in, H aeckel and B uchner, Spencer, T yndall 
and  H uxley, D raper, L ecky  and  Buckle. I  th an k  the  inventors 
th e  discoverers, th e  th in k e rs , the  scientists, tho  explorers., I  
th a n k  the  honest m illions w ho have to iled .4 * -



H e stales how men should search fo r  tru th  :—
In  th e  search  fo r t r u th — th a t  e v e ry th in g  in n a tu ro  seem s to  

h ide—m an needs th e  assistance of all h is facu lties. A ll tlio 
Benses should  bo aw ake. H um or should  ca rry  a  to rch , W it should 
give its  sudden  lig h t, C andor should  ho ld  th e  scales, R eason, th e  
final a rb ite r , should  p u t  his ro y a l stam p on every  fac t, and  
M em ory, w ith  a  m iser’s care , should  keep  and  g u a rd  th e  m ental
g o id .10 ;

S e  prefers activ ity  to inaction  
T he re lig io n is t of to-day w an ts th e  ship  of h is soul to  lie  a t  the  

w h arf of o rthodoxy and  ro t in  th e  sun . H e deligh ts to  h ea r th e  sails 
of old opinions flap ag a in s t th e  m asts  of old creeds. H e loves to seo 
th e  jo in ts  a n d  sides open an d  gape  in  the  sun, and  i t  is a  k in d  of bliss 
for h im  to  re p e a t ag a in  an d  ag a in  : “  Do n o t distu i’b my opinions. 
Do n o t u n se ttle  my m ind, I  have i t  all m ade up, and  I  w an t no infi
delity . L e t m e go backw ard  ra th e r  th a n  fo rw ard .” ®

S e  prefers the high seas to the w harf
A s fa r  as I  am  concerned I  w ish  to  be ou t on th e  h ig h  seas. I  

w ish to  ta k e  m y chances w ith  w ind , an d  w ave, and  s ta r . A n d  I  had  
ra th e r  go dow n in  th e  g lo ry  and  g ra n d e u r  of th e  storm , th a n  to  ro t 
in  any orthodox  h a rb o u r w hatever.*

The storm o f thought is better than  the calm o f ignorance :— 
Give m e th e  storm  and  tem pest of th o u g h t and  action, r a th e r  than  

th e  dead  calm of ignorance an d  fa ith  ! B anish me from  E den  when 
you w il l ; b u t  first le t m e ea t of th e  f ru it  of th e  tre e  of know ledge P
V  S e  rejoices th a t m an is advancing :—

A fte r  a ll I  h ad  ra th e r  belong  to  a  race  th a t  s ta r te d  from  th e  skul- 
less v e rte b ra te s  in  th e  dim  L an ren tian  seas, v e rte b ra te s  w ig g lin g  
w ith o u t know ing  w hy th ey  w igg led , sw im m ing w ith o u t know ing  
w here th e y  w ere g o in g , b u t  th a t  in some w ay b eg an  to  develop, and  
b eg an  to  g e t a little  h ig h e r and  a l i t t le  h ig h e r in th e  scale of existence; 
th a t  cam e up  b y  deg rees  th ro u g h  m illions of ages, th ro u g h  all the  
anim al w orld , th ro u g h  all th a t  craw ls an d  swim sa n d  floats and  climbs 
and  w alks, and  finally produced  th e  gen tlem an  in  th e  d u g -o u t; and  
then  from  th is  m an, g e tt in g  a  little  g ra n d e r, and each one below call
in g  every  one who h ad  m ade a little  advance, an  infidel or ah  a the ist
,__for in  th e  h isto ry  of th is  w orld  th e  m an  who is a -h e a d h a s  alw ays
been called  a  h ere tic .5

S e  accepts death a i a condition o f  progress t—
F o r m y p a rt, I  am  g lad  th e re  w as d e a th  in th is  w orld , because  th a t  

g av e  m e a  chance. Som ebody h ad  to  die to  g ive me room , and  
w hen iny tu rn  comes I ’ll be  w illing  to  le t som ebody else tak o  my 
place. B u t w h e th e r th e re  is an o th e r life or not, if th e re  is any 
b e in g  w ho gave m e th is , I  shall th a n k  him  from  th e  bo ttom  of my
h e a rt, because , upon th e  whole, my life  has  been jo y .'1

■ S e  desires no fu tu re  life w ithout liberty :—
1 w an t no  heaven  for w hich I  m ust give m v reason , and  no 

happ iness in ex ch an g e  for my lib e rty , and  no im m ortality  th a t  de

m ands tlie su rrendor of my ind iv iduality . B e tte r ro t in the w indow - 
less tom b, to  w hich th e re  is no door b u t the  red  m outh of tho  
pallid  worm, th an  w ear th e  jew elled collar even of a  g o d .13 •

H e tells as thc real objcct o f  his attacks :—
' I  a tta c k  the  m onsters, th e  phantom s of im agination  th a t havo 

ru led  th e  whole world.®
He defends the honesty o f his motives

I b i t  honest in D r. C ollyer to assail my motive ? L e t him answ er 
m y argum en t. Is  it  honest and  fa ir  in h im  to say I  am doing a cer
ta in  th in g  because i t  is popu lar ? H as it go t to th is, th a t in  th is  
C hristian  coun try  w here  th ey  have preached  every day hundreds 
an d  thousands of serm ons,— has i t  g o t to  this, th a t  infidelity  is so 
p o p u la r in  th e  U n ited  S ta te s  ? I f  i t  has, I  tak e  courage. A nd I  
n o t only see the daw n of a  b r ig h te r  day, b u t the  day  is here. T hink 
o f it ! A  m inister te lls  me in th is  y ea r of g race , 1879, th a t a  m an 
is an  infidel sim ply th a t  he m ay be popular. I  am  g lad  of i t .13

He gives us the reason o f  his p opu larity
- W h a t a  com m entary  on the  C hristian  relig ion  ! th a t, a f te r  
th ey  have been p reach in g  i t  fo r 1,600 or 1,800 years, a  m an 
a tta c k s  it  fo r th e  sake  of p o p u la rity , a  m an a ttack s  i t  for th e  
purpose  of w inn ing  app lause  ; w hen I  com m enced to  speak upon 
th is  sub ject, th e re  w as no appreciab le  applause ; m ost of my fellow- 
citizens differed from  me ; and  I  was denounced as though  I  had  
been  a  w ild beast. B u t I  have lived to  see th e  m ajority  of th e  
m en an d  women of in te llec t in  the  U n ited  S ta tes  on my side ; I  
have lived to see t h e  c h u r c h  d e n y  h e r  c r e e d  ; I  have lived to see 
m in isters  apologise in  public  for w h a t th ey  p reached  ; and  a g re a t 
iin d  g lorious w ork is g o in g  on un til, in  a  little  w hile, you will no t 
find  one of them , unless i t  is some old petrifaction  of the  red-stone 
period , who will ad m it th a t  he ever believed in th e  T rin ity , in  th e  
A tonem ent, or in  th e  doctrine of E te rn a l A gony. T he relig ion  
p reach ed  in the  pu lp its  does n o t satisfy  th e  in te llec t of A m erica, 
an d  if D r. Thom as w ishes to  know  w hy people go to h ea r infidelity, 
i t  is th is : Because th ey  a re  dissatisfied w ith  the orthodox C hristian ity  
of tho  day. T h a t is th e  reason. T hey are  b eg inn ing  to hold i t  
in  co n tem p t.14

He belongs to the “ republic o f intellectual liberty” :—
I  am  in favor of abso lu te  freedom  of th o u g h t. I n  the  realm  of 

m ind, every  one is m onarch  ; every  one is robed, sceptred, an d  
crow ned, and  every one w ears the  pu rp le  of au tho rity . I  belong to  
tho  republic  of in te llec tua l liberty , an d  only those a re  good c iti
zens of th a t  republic  w ho depend  upon reason and  upon persuasion, 
a n d  only those a re  tra ito rs  who reso rt to b ru te  fo rce .15

He siympathizes w ith  a ll loving and tender souls
W hile  u tte rly  d isca rd in g  all creeds, an d  denying  the  tru th  of all 

relig ions, there  is n e ith e r  in my h e a rt no r upon my lips a sneer for 
th e  hopeful, loving and  ten d er souls who believe th a t from all th is 
discord will resu lt a  p erfec t harm ony ; th a t every evil will in somo 
m ysterious way become a good, ancl th u t aboyo aud  over all thero



is a  be ino  who, in  somo way, will reclaim  and  g lorify  every  one of 
th e  ch ild ren  of m en ; b u t for those  who heartlessly  t r y t o p r o T e  
th a t  salvation is alm ost im possible ; th a t  d a m n a t i o n s  < ) 
ta in  • th a t tlie h ig h  w ay of th e  un iverse  leads to  h e l l , who till e 
w ith  fear and  d ea th  w ith  h o r r o r ; who curse the  crad le  an d  m ock 
th e  tom b, i t  is im possible to  e n te r ta in  o th e r th a n  feelings of p  y, 
contem pt, an d  scorn.16

He tells us w hy the clergy assail h im  .—
Now  m y crim e has  been  th is  : I  hav e  insisted  th a t th e  B ible is 

n o t th e  w ord of God. I  have in sisted  th a t  we should n o t w lnp 
ou r ch ild ren . I  have  insisted  th a t  w e should  tr e a t  ou r w ives as 
lo v in e  equals. I  have  den ied  th a t  G o d - i f  th e re  is any  G o d -  
ever upheld  polygam y an d  slavery . I  have deined th a t God ever 
to ld  his g en era ls  to  k ill innocen t b ab es an d  te a r  an d  u p  open 
wom en With th e  sw ord of w ar. I  have  deiiied  th a t. and  fo * , 
I  have been  assa iled  by  th e  c le rg y  of th e  U n ited  S ta te s .

A nother reason w hy the clergy dislike h im
■ I  em phatica lly  deny  th a t  God e v e r  signed  o r sealed a  com m is
sion ap p o in tin g  H is S a tan ic  M ajesty  G overnor-G eneral over an  
ex tensive te r r i to ry  p o p u larly  s t y l e d  H e l l ,  w ith  abso lu te  pow er to  
to rtu re , b u rn , m aim , boil, or ro as t a t  his p leasure  th e  vie ims of h is 
m as te r’s d isp le a su re ! I  deny these  th in g s , an d  for 1 1 

assailed  b y  th e  c le rg y  th ro u g h o u t th e  U n ited  b ta te s  .
' I n  a fu tu re  paper we shall see Tiote curiously Colonel Ingersoll’3 
in tu itions take him, in  the direction o f  Theosophy.

■ B . H .

* T h o  n u m b e rs  a t t a c h e d  to  th o  a b o v e  q o o ta t io n s  r e f e r  to  th e  fo llo w in g  t o r t u r e ,  
a n d  p a m p h le ts ,  so m e  o f  w h io h  a re  n o w  o u t  o f  p r i n t 1,  L ib e r ty  of M an , W o m a n  

A Philfl 2 B re a k in g  th e  F e tte rs . 3, S ocial S alvation . 4, G hosts. 5, D efence 
r f  K ^ h o J h f .  r a S o n  o f th e  F u tu r e .  7 , S o m e  R ea so n s  W h y  8  G o d  a n d
M an  T he D eclara tion  of In d ep en d en ce  ( a n  o ra tio n ) .  10, A nsw er to  G la d s to n e . , 
B iv in e  V iv is e c tio n . 1 2 , T a k e  a  ro a d  o f y o u r  o w n . 1 3 , A n sw e r  to  C o lly e r  (q u o te d  
in  “  In  p e r  HO 11 a t  H o m e ” ). 1 4 , P ro v id e n c e , a  R ep ly  to  th e  l ’re a c h e ra .  15, W h a t  m u s t 
Yio  d o  to  b e  s a v e d  '( 16 , H e r e a f te r .  17, S k u lls .

F A H A L V I  S E L E C T IO N S *
<<  r p H E  Lord wlio is in all things and over every thing, and who 

.JL is subject to none, is the omniscient, and omnipotent Maker 

■— Ahuramazd— the Master of all. Uncreate, He createth all; with

out any relationship, He  is Supreme; He subserveth not but ia 

the Lord; He  is not a disciple but is tho Master. He wanteth no

thing and is all-able; He  requireth no help, but is the Protector 

of all; He  is not mansion-less, but is a possessor of mansions; 

Ho is not a desirer of knowledge, but is himself the fountain of 
all knowledge; He  requireth 110  improvement, but is the Im 

prover of all; Ho taketli not gifts; but is the giver of all gifts; 

He  searcheth not for happiness, but is the source of all happiness; 

H e  wanteth not associates for help, but worketh b y  himself ; He  

is not to be judged, but is Judge of all. He is not to be moved, 

but moveth all; supreme over all is the maker Ahuramazd1- Who, 

through His all comprehending wisdom, maketh all things proceed 
according to Law .”

“  All things come into existence from f Non-being'2 for their 

own proper work. Everything at its proper time has a reason for 

its existence. There is nothing made at the wrong time. Things 

thus come into existence but not by themselves3 and time4 per

tains to these things and nothing else. The self-existent is in 

want of nothing. The Lord is in everything, although he be nob 

visible anywhere. Heguideth everything, and without the wisdom 
of Ahuramazd 110  one could guide anything.”

“ The good Law, Asnekhird5 or Pure Intention and the spiri

tual essence (liehman) whence Asnekhird proceeds were bom  

together of Spenamino6. And Akoman (tho evil mind) possess

ed of the blemish of Var tin (perverse reason) was born of 

Ganamino7 who does not belong to the original Source.8 Evil 

thoughts come from Ganamino, The one that belongs to the good 

religion is known by his reason, the help of reason, ways according

* F ro m  th e  P ah a lv i ‘ D in k ard ’, tra n s la te d  by D astu r P esh o tan  Sanjana.
1. T he idea  of A huram azd  corresponds to  tl ia t  of tho  Logos or JLslnvar, th e  f irs t 

m a n ife s ta tio n  in th e  u n iverse . “ H e is tlie  in itia l ex istence  in  tho  firs t tw ilig h t of 
tlie  M aham an v an ta ra , an d  is a  conscious sp iritu a l essence sp read in g  th ro u g h o u t in 
fin ity  as an  a b s tra c t  e n ti ty . T h ere  is b u t one ind iv isib le  and  abso lu te  ornniscienco 
and  in te lligence  in  th e  univcrso and  th is  th r ills  th ro u g h o u t every  atom  and  infiuo- 
tesiina l p o in t th ro u g h o u t th e  K osm os.

2. ‘ Non b e in g ’ on ly  to  o u r fin ite  senses. In  rea lity  i t  is from  th e  ‘ all E e-ness’ thafc 
all th in g s  p roceed.

3. i .  e th e re  is a  cause beh ind  them .
4. Tlie succession  of th in g s  an d  even ts m ark s th e  p rog ress of tim o. The idea  of 

tim o is re la tiv e . On th e  sp ir itu a l p lane there  is no Past, P resen t, or F u tu re  ; all -is,
5 . The A vesta  speaks of 4 A sn y a  K h ra tu , th e  unborn  in te llec t or in tu itio n  aa 

co n tra s ted  w ith  G aosto s ru ta  K h ra tu ,th e  know ledge acquired by h earin g  and  lea rn in g .
(3. Spenam ino or th e  S pento  M ainyu  of th e  A vesta is a  ray  or force th a t  p roceeds 

fro m  A hunim azd . I t  co rresponds to  th e  L ig h t o fth e  Logos. B chm an or V ohu-M ano 
is a  form  of S penam in^  011 th e  m oral p lane. Tho G atha speaks ol th e  “ In te lle c t of 
V ohu-M ano w hich  is A sn y ak h ird .”

7. G anam ino or A n g ra  M ainyu  is th e  co n trac tin g  s p ir i t  as opposed to S p en to  
M ainyu, tho  ex p an d in g  an d  all p ervad ing  sp irit. G anam ino on tho m oral p iano  
becom es A kom ano tho Evil m ind as opposed to V ohnraano tho Good m ind.

8. O riginal source is A huram azd . G anam ino has no re la tio n sh ip  w ith A lm rnm azd. 
H o is opposed to  S pen to  M ainyu, whoso opposite  pole ho becom es w hen d iffe ren tia 
tion  com cs in to  fu ll p lay  in  th e  universe*



■with reason, n a tu ro  acco rd in g  w ith  reason , an d  th e  l ig h t of reason 
th a t  gives s tre n g th  to  the  wise. T h e  good an d  p u re  A m sha- 
spends1 have th e ir  holy  h ab ita tio n  in  a  perso n  of th e  good relig ion , 
b o  long as th e re  is in  h im  the  fu ll sw ay of A snekh ird , an d  tho  
w eakening  sw ay  of destru c tiv e  u n reaso n  is a t  an  en d .”

“ T he w ay to ' rem ain  in  th e  p resence of th e  holy se lf-ex isten t is 
th ro u g h  th e  tw o th in g s of h ig h  deg ree ,— W isdom  an d  F a ith . M en 
should k eep  off from  them selves tw o k in d s of m aladies of th e  soul, 
viz., p rid e  of ones-self an d  con tem pt fo r o th e rs .”

“ Two invisib le pow ers hav ing  re la tio n s  w ith  him  accom pany 
every  liv ing  porson ; an d  th ro u g h  them  people m ould th e ir  lives 
an d  hold tw o k inds of ob jects in  view  an d  perform  tw o k in d s of 
deeds. W hen  m an k in d  took its  b ir th  th ro u g h  th e  c rea to r in  tho  
invisible3 w orld , i t  he ld  no connection w ith  ob jec ts an d  deeds of 
tw o k inds, b u t m en hav ing  life (m aterial) have to  do so in th is  
w orld. A nd  th e  m anifesta tion  of those tw o k inds of ob jects and  
actions has h appened  necessarily  in  th is  w ay, th a t  w hen  by  m eans 
of th e  senses th e  sigh ts an d  actions of th is  w orld  becom e m an ifest 
to  m an, th e  tw o invisib le pow ers do ing  th e  w ork  connected  w ith  
th e  orig in  of life  an d  h av in g  tw o k inds of ob jects an d  tw o k inds 
of actions e n te r  in to  his personality . T he source of im provem ent 
of all m en th ro u g h  th is  w orld  is th e  . invisib le pow er nam ed 
S p en to  M ainyu .”

“  E v e ry th in g  in  th is  w orld  constan tly  te n d s  to  re tu rn  to  its  own 
o rig inal source. The orig inal source of fire is th e  essence of fire.”*

“  B irth  is a  te rm  applied  to  th e  firs t appearance  of existences 
in  th e  sp iritu a l w orld, an d  th e  pow er of sp ir itu a l existences 
is  m anifested  in  th is  w orld b y  th e  ac tion  of force (invisible). 
Creation is a  te rm  em ployed to  ascribe  th e  ad v en t of th e  
heavenly  soul in to  th is  w ord ly  ex istence , th e  liv ing  body exists 
th ro u g h  th e  soul th a t  supports  it. In  th e  hum an body  th e re  
dw ell sp iritu a l facu lties  wliich th ro u g h  th e  gu idance  of th e  soul, 
im p a rt good sense, s tre n g th e n  v ir tu e  in  him  th ro u g h  m oral 
percep tions, p roduce  con ten tm ent th ro u g h  resignation , an d  prom ote 
t r u th  th ro u g h  in tu itiv e  w isdom .”
’ “  T he p la n tin g  and  p ru n in g  of a tre e  a re  no t acts d ifferen t from  

one ano ther, th e y  ra th e r  im prove one an o th e r, fo r th e  tre e  th a t 
is  p lan ted  is ren d e red  su itab le  (for g row th) by  p ru n in g  i t  and 
acqu ires sym m etry . So likew ise to  call d ea th  th e  cause of (renew 
ed) life is (allow able) fo r th is reason  th a t  th ro u g h  dea th , life is 
ren d ered  fit (for th e  n e x t w orld) or th a t  d ea th  is th e  cause of the  
perfec tion  of life  (th rough  p ro g ress).”

“ T he good re lig ion  is one th a t  is in  correspondence w ith  
(sp iritu a l) in tu ition , w hich possesses a ll form s of wisdom, is th e  
in te rp re te r  of superio r know ledge ennob led  by  its  com m unication

' 1 . T he six  sp ir i tu a l  forces p roeced in g  from  A hu ram azd .
2 . B y m a n k in d  in  th e  invisib le  w orld  a re  m e a n t th e  h u m an  m onads th a t  h ave  y o b  

to  in ca rn a te  as m en . T he first races of m on u p  to  th e  3 rd  ra c e  a re  ag a in  sp ir itu a l and  
ih e  e a r th  th e y  in h a b it  is  in  an  o thereal s ta te .

3 , C alled A ta r , t h t  non of A huram azd  in  th e  A v e a ta ,
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w ith  sp iritua l existences, w hich  has the  noblest system  of morals 
w inch propounds the  nob ility  of lib e ra lity  and (m utual) help w ith 
th e  fe lic ity  of th e  e te rna l l i f e ; whose object is to m ake its p ro 
fessor an ex to ller of th e  D eity  and  to keep him self in obedience an d  
union  w ith  his o rig inal (source.) ”

N . D. K .

E L O H I S T I C  T E A C H IN G S .  

(C on tin u ed  fro m  page 21.)

TH E  moon in p assin g  ro u n d  th e  e a r th  alw ays d irects tlie sam a 
race tow ards its  cen tre  of revo lu tion .

W hile  so passing  ro u n d  th e  ea rth , as it moves th rough  th a  
zodiacal signs, these recede from  it  or ap p ear to  move in  the  opposite 
d irection , so th a t— alw ays show ing tho sam e surface to  th e  earth  
zodiac113 ltS su rface in  succession to a g iven  po in t on th e

T hese re la tions astronom ers have ag reed  to re g a rd  as resulting’ 
iro m  a  com bined axial an d  o rb ita l revolution, u n d e r w hich each 
revo lu tion  on its ax is ex ac tly  coincides w ith  a  single passage of
th e  moon in  its  o rb it ro u n d  th e  ea rth . , , . °

To p rev en t an y  m isu n d erstan d in g  here , however, i t  is necessary  
to  d istingu ish  betw een  ax ia l revolution an d  ro ta tio n ; for, though  
th e  moon necessarily  revolves on its  ax is in describ ing  its  o rb it 
i t  does n o t ro ta te  on th a t  axis. T his is self-evident and  should no t 
need  dem onstration , for w ere th e  moon ro ta tin g  as w ell as revol
v ing , i t  w ould p rogressively  ch an g e  its  visible face— th ro u g h  th o  
pa rtic ipa tion  of its  surface in th e  m otion of ro ta tion— or consecu
tive ly  exh ib it its  whole su rface  once to  th e  te rre s tr ia l observer 
d u rin g  each com plete ro ta tion , in stead  of alw ays d irec ting  th e  
sam e face tow ards him  : a n d  th en  th e  zodiacal s igns w ould m ake 
one en tire  recession round  its  equato r more than  th e  num ber of ita 
ax ia l ro ta tions m  each c ircu it of its  orbit. (This can  be experi
m en ta lly  te s ted  by  m oving a  c ircu la r body  w ithin  an d  round  the  
cen tre  of a circle, when, if  n o t ro ta ted , i t  will revolve on its  axis 
as com puted from  a  g iv en  po in t of th e  circle of com parison, bufc 
n o t as com puted from  th e  cen tre  thereof. B u t if th e  m oving body 
now  m ade to  ro ta te  in th e  d irec tion  of its  p lane of motion, an d  
to  wheel ro u n d  th e  cen tre  o f th e  circle, its  ro ta tin g  m otion will be  
com putab le  as well from  tho  cen tre  as from  th e  circum ference 
o r circle of com parison— b u t th en  one revolution m ore will be  
com puted  m  re g a rd  to  th e  c ircle than  in  reg a rd  to th e  cen tre  
each tim e th a t  a  full c ircu it of th a t  cen tre  is made.)

This a d d itio n a l revolu tion  in  recession ie a w itness to the fact 
th a t o rb ita l m otion vs going on—fo r  i t  resu lts therefrom.

T his is p rac tica lly  dem onstra ted  in th e  cu rren t o rb ita l and  a r ia l  
m otion of th e  e a r th  ; for th ro u g h  its d iu rn a l ro ta tion  ou its  axis 
th e  p lan e t m akes one m ore ax ia l revolution  w ith  re g a rd  to a
fixed poin t in  space—say a  definito position in a  zodiacal sign__
th a n  w ith  re g a rd  to  th e  sun  in  ita an n u a l c irc u it; and  th e  Beg-



m entary  division of th is added  revolu tion  constitu tes th e  difference 
betw een siderea l an d  so lar tim e.

T he fac t th u s  dem o n stra ted  illu s tra te s  a  fundam enta l p rinc ip le  
in  all revo lv ing  m otion, and  should gu ide  th e  p rac tica l astrono 
m er to  th e  m ost im p o rta n t law  of h is science : fo r i t  shows th a t  
each complete recession o f the circle o f  comparison m arks the com
pletion  o f  a single revolution o f  a revolving body.

H ence each  asce rta in ed  kosm ical revolution m ay be h e ld  to  
d em o n stra te  th e  m otion of a  revo lv ing  body— even when the exist
ence o f tha t body cannot be otherwise established . In  v e rify in g  
astronom ical m otion th e  zodiacal s igns form  th e  circle of com
parison .

A s th e  m oon passes round  th e  e a r th  i t  appears to  oscillate in 
its  o rb it. T h a t is  to  say, in  p assin g  from  perigee  to  apogee ifc 
show s a  l i t t le  m ore of one side of its  visible back  and  a  little  less 
of th e  o th e r, an d  in  passing  back  from  apogee to  perigee  reverses 
th is  m an ifesta tion— in e ither case p e rm ittin g  th e  observer to  look 
a  little  beyond  th e  otherw ise ever u n ch an g in g  face.

T his is due  to  th e  m oon revo lv ing  in  an  eccentric  o rb it, or 
rou n d  th e  cen tre  of a ttra c tio n  of th e  te rre s tr ia l system , w hich is 
n o t th e  cen tre  of th e  e a r th ; as w ell as to  th e  observer on th e  
surface of th e  p la n e t b e in g  a t a  p o in t rem ote from  tb a t  c e n tre — 
for in  consequence of th is  th e  cen tres  of a ttrac tio n  of th e  moon 
an d  th e  e a r th  recip rocally  ac tin g  in  equilib rium  m ain ta in  a  persis
te n t  system ic re la tio n  w ith  each o ther, an d  i t  is th is  fix ity  of 
re la tio n  w hich  g ives an  ap pearance  of oscillation to  th e  stead ily  
revo lv ing  m oon.

A n o th e r fu n d am en ta l p rinc ip le  is th u s  sugg ested  to  th e  p ra c ti
cal astronom er— That a f ix i ty  o f  relation in  a revolving body causes 
an apparent oscillation o f the axis o f  f ix i ty  w ith  regard to a deter
m inate p o in t outside the right line o f  tha t axis .

C onsidering th e  m oon’s m otions from  an o th e r po in t of view , 
th e  po in ts  of th e  eclip tic  w hich i t  consecutively  crosses in  its  
o rb ita l course ro u n d  th e  e a r th — th e  lu n a r  nodes as th ey  are  
te rm ed — a re  in  re g u la r  process of re c e ss io n ; an d  m ake a com plete 
circle of recession in  some 6,793 m ean so lar days or abou t 18*6 
y ears, in  w hich tim e th e  ascend ing  node is carried  ro u n d  in  a  
d irec tion  co n tra ry  to  th e  m oon’s m otion in  its  o rbit, or from  east 
to  w est, over a  whole c ircum ference of th e  ecliptic.

S im ultaneously  w ith  th is, th e  lu n a r  apsides— th e  tw o e x tre 
m ities of a  r ig h t  line  d raw n betw een  th e  m oon’s points of apogee 
an d  perigee— are  continuously  re tre a tin g , so as to  m ake a com plete 
c ircu it in  re trog ression  (from conjunction  to  conjunction) in  abou t 
n ine  y e a r s ; or tw o such circuits in som ew hat less th an  th e  period 
req u ired  fo r th e  recession of th e  lu n a r nodes. A  possible re la tion  
is  th u s  su g g ested  betw een  these  m otions, w hich becom es even 
m ore th a n  p robab le  w hen it  is realized  th a t  though  th e  line of th e  
apsides m akes tw o revolutions in  re tre a t w hen com puted from  the  
sun, i t  m akes on ly  one such revo lu tion  d u rin g  th e  sam e period, as 
com puted  on th e  zodiac.

S im ilarly  an d  synchronously w ith  th e  re tre a t  of th e  lu n a r 
•apsides, th e  p iano  of th e  m oon's o rb it oscillates, w ith  a to an d  fro

m ovem ent like th a t of a  balance, across th e  plane of th e  orbit of 
tlie  e a r th , on the lu n a r nodes (or po in ts w here i t  in tersec ts  th a t 
o rb it) , an d  th is  in such wise th a t  a  single com plete to  and  fro 
oscillation  coincides w ith a  double conjunctional b u t single zodi
acal re tre a t  of the  apsides.

 ̂ T h is coincidence in  period  suggests  th e  possibility  of an asso
c ia ted  re la tio n  betw een  th e  two, w hile th e  ch a rac te r of th e  
oscillation m akes i t  p robab le  th a t  i t  depends upon some fixity of 
condition  analogous to  th a t  a lread y  noticed  as ex isting  betw een 
th e  a p p a re n t oscillation of th e  su rface of th e  moon w ith  re g a rd  to 
its  axis of fix ity .

T hese several sets of co n cu rren t m otions have a t  least a periodic 
re la tio n  w ith  each o ther. Is  th e re  a  m eaning  in  th is  association ?

Possib ly  ! M ore especially  as th e  lesser n u ta tio n  of th e  e a r th ’s 
p o la r  ax is com pletes its  observed  oscillation synchronously w ith  
th e  recession of th e  lu n a r  nodes.

A cco rd in g  to  a  law  in  o rb ita l m otion w hich I  have a lready  
in d ica ted , w hen th e  body, A, is revo lv ing  round  a  second, B , 
w hich  is itse lf revo lv ing  rou n d  a  th ird , C, each tim e th a t B  
com pletes a  revolution  rou n d  C, th is  com pletion will be accom pani
ed  by  a  com plete recession of A .

B u t if th e  com plete revo lu tion  of B in  its  o rb it can be m easured 
by  a  com plete recession of A  in  its  pa th , th en  obviously an  inverse 
re a d in g  in  extension of th e  law  says, each com plete recession of 
a  g iven  re la tion , or body  in  its  p a th , denotes th a t th e  cen tre  w ith  
re fe ren ce  to  which th is  com plete recession occurs has, itself, in  th e  
sam e period  com pleted a  fu ll revolu tion  in  its  o rb it.

A cco rd ing  to  a  law  in  eccentric  system ic a ttrac tio n . W hen 
one body, A , is revolv ing  ro u n d  a  second, B, which itse lf revolves 
ro u n d  a  th ird , C, as A , passes ro u n d  B, th e  direction of its  p lane of 
revo lu tion  will, a p a r t from  d is tu rb in g  causes, be determ ined  by th e  
rec ip rocal a ttrac tio n s of B an d  C. (The eclipses a re  caused by  
such  re la tions, and  if  no d is tu rb in g  influences w ere p resen t would 
re c u r once a  fo rtn ig h t, a lte rn a te ly  as an  eclipse of th e  sun and  
moon.)

W ere  a  fou rth  body, D, to  be in troduced , round  w hich C circu
la ted , th e  a ttrac tio n  of th is  body would a t  once d istu rb  these simple 
re la tions :— for

1. A s A  passed round  B, th e  p lane of its  o rb it would be draw n 
fay th e  a ttrac tio n  of D  on A) tow ards D, so th a t, if  C passed round 
D on a  p lane  oblique to  th e  eq u a to r of C, th e  o rb it of A  (as B 
described  an  oblique o rb it round  C), w ould oscillate once to  and  
fro  across th e  p lane of th e  o rb it of B d u rin g  a  com plete revolution 
of C ro u n d  D — (as does th e  o rb it of the  moon on the  ecliptic).

2. M oreover th e  a ttra c tio n  of D  would draw  A  tow ards itse lf 
as i t  (A) passed  round  B, an d  so give to its o rb it th e  form  of an  
ellipse, of which th e  longest rad ius would be alw ays d irected  to  
D  (are n o t these  th e  re la tions of the  re tre a tin g  ellip tic o rb it of th e  
moon ?)

3. W ith  th is D  would m ake one com plete recession round  th e  
circle of com parison d u rin g  each full revolution of C round  itself, 
c a rry in g  th e  long rad ius of th e  elliptic o rb it of A  w ith  it : th u s



causing it to m ake a  fu ll c ircu it in re tr e a t  coincident w ith  tho  revo
lution in advance of C. Such a re tre a t  is th a t  of th e  lu n a r apsides. 
(Thus, like every  form  of recession, is only an  a p p a re n t an d  no t an 
actual m otion. I t  is caused by  th e  ac tua l motion of C, which, 
seem ingly ca rry in g  tho  circle of com parison w ith  i t  as th e  moro 
d istan t object, m akes D ap p ear to  fa ll b ack  on th o u g h  actually  
advancing  in  its  course).

4. S im ultaneously  w ith  th is  th e  p o in ts  w here A , in  passing  
round  th a t  body, crossed th e  p lane  of th e  p a th  of B, w ould recede 
on th a t p a th . (Such a recession is th a t  of th e  lu n a r n o d es).

I f  D w ere itse lf in  m otion an  ex tension  of these re la tions wonld 
tak e  p la c e ; an d  th ey  w ould be so fa r  m odified as to resolve them 
selves in to  two sets of m ovem ents.

5. Those follow ing th e  advance of C in  th e  circle of com parison 
— com prising th e  fu ll cycle.

6. Those follow ing the  re tre a t of D  along  th a t  circle— constitu t
in g  a sub-cycle.

7. Of these  th e  period of th e  la t te r  w ould be sh o rte r  th a n  th a t 
occupied by th e  form er.

T he difference in  period here  has a  special significance of its  own, 
for it  is  caused by the direct m otion o f  D , and is  therefore an evidence 
that this body is i ts e lf  m oving .

These fun d am en ta l princip les of o rb ita l m otion, an d  guides to 
some of th e  in te rac tin g  causes w liich influence tho  ac tu a l and 
produce th e  ap p aren tly  re tro g rad e  m ovem ents of bodies revolving 
in  system s, are  of course sub jec t to  m odification in  detail, th a t 
obscure th e  sim ple action of each in  th e  m ean resu lt of th e  collec
tive  action of th e  whole.

I  have a lread y  spoken of, an d  need  no t recu r to, th e  sim ple sys
tem ic m otions bf th e  te rre s tr ia l system .
' If , follow ing th e  p reced en t of th e  ea rth , th e  sun w ere itse lf revolv
in g  round  a  (n o t recognized) cen tra l body— an equato ria l sun,— as 
fo r convenience I  w ill te rm  i t— a recession w ould be observable in 
th e  te rre s tr ia l system , whose period  w ould  be th a t  of th e  fu ll 
revolution  of th e  sun in  its  o rb it.

Such  a recession is tha t o f  the lunar nodes.
D u rin g  th a t revolution and  recession th e  a ttrac tio n  of the  equa

to ria l sun, a c tin g  eccentrically  on th e  m oon, w ould d eterm ine  tlio 
d irection  of th e  p lane of th e  lu n a r o rb it, and , so doing, would 
cause an  oscillation of th a t  p la n e ; an d  a t  th e  same tim e produce 
an  eccentricity  in  th e  m oon’s orb it, by k eep in g  th e  po in t of apogeo 
betw een itself an d  th e  earth , o r d raw ing  th e  moon tow ards itself as 
i t  approached  th e  apogeal po in t of th e  r ig h t line of th e  apsides, 

-while sim ultaneously causing  th a t line to  recede w ith  i t  ro u n d  tho 
zodiacal circle of com parison.

B u t the p lane  o f the moon’s orbit does oscillate to and fr o  across the 
eclip tic; th is oscillation is accompanied by a retreat o f  the lunar 
apsides ; and  the orbit o f  the moon is ellip tical.

I f  th e  p o la r axis of th e  e a r th  w ere d irec ted  to  a  v ery  rem ote 
po in t of th e  heavens w ith  the  sam e fix ity  of re la tion  th a t  tho moon's 

. face bears to  th e  ea rth , then  as th e  e a rth  was carried  by  th e  sun

ro u n d  th e  equato ria l sun, th a t  axis would appear to n u ta te , as does 
tho  moon ap p ear to oscillate in  passing  round  th e  e a rth  ; and  th a t 
n u ta tio n  w ould occupy th e  period  of, o r would m ake a  com plete 
circle of nu ta tio n  d u rin g  th e  revo lu tion  of tho sun, an d  so bo 
associated  w ith  th e  lu n a r system ic m otion.

B u t such a nu ta tion  does exist— the lesser nutation o f  the polar  
axis o f  the earth— whose period  is that o f the recession o f  the lunar 
nodes. J

F o u r  system ic m otions a re  th u s  found  in association in  th e  te r 
re s tr ia l system , w hich com bine in an  approxim ately  sing le  period 
o r collectively form  a cycle of revo lu tion— a lunar cycle— ju s t such 
a  cycle as w ould ex ist w ere th e  sun  revolv ing  in  an  o rb it under 
th e  conditions sta ted .

T ins being  th e  case— Is  i t  possible to resist the conclusion that the 
sun  does revolve in  such an orbit?

B u t th e  lesser n u ta tio n  of th e  po lar axis of the e a rth  is so term ed 
because included  in  a  n u ta tio n  of a  m uch more ex tended  period— 
th e  g re a te r  nu ta tio n  of th a t  axis, in v irtu e  of w hich by  a conical 
m otion it  slowly describes a  circ le  in th e  heavens, to w hich the 
lesser n u ta tio n  g ives an  u n d u la tin g  or w aved character.

T his suggests that the equatorial sun is i tse lf in  motion.
W e re  th e  equa to ria l sun in  m otion, as is thus suggested , certa in  

observab le  phenom ena w ould  be caused  by  and  flow from  th is 
ad d ed  m otion.

In  th e  first place, th e  cycle of concu rren t motions depending* on 
th e  revolution  of th e  sun  w ould be separa ted , as to  its  period, 
from  th e  sub-cycle of co n cu rren t m otions caused by th e  a ttrac tio n  
or th e  equato ria l sun.

B u t th is is precisely w hat the observed phenomena show, fo r  while 
the circle o f  recession and nuta tion  is accomplished in  some G 793 
m ean solar days, <i f u l l  retreat o f  the apsides round the zodiac w ith  
a S T njP i tC t0 °:n d f ro osciUcition o f  the lunar orbit, to which should be 
added the period o f  regular return  o f eclipses, occupies only some
o,585 days. J

T1V?® th e  Iunxa r  c7 cle includes a  sub-cycle w ithin its  p e rio d ; and 
the difference between the f u l l  periods o f  the cycle and sub-cycle 
suffices to shoiv tha t the equatorial sun  is in  motion.

T hen, tho  m otion of th e  eq u a to ria l sun would be reflected  in the  
heavens m  m ore w ays th a n  th is— for if tho revolution of the  sun 
p roduced  a  recession in  th e  lu n a r system ic motion, so ough t tlie 
revolu tion  of th e  equato ria l sun  to  produce a  recession in the  
te rre s tr ia l system ic m otion.

B u t such a recession exists, and is known as the precession o f the 
equinoxes. J

(The added  cen tre  of m otion h e re  causes th is recession to  be 
recognized in th e  heavens th ro u g h  the  precession it  produces. A  
few moments* consideration  will suffice to account for this).

1. A  full ro ta tion  of th e  e a r th  on its  po lar axis (from W . to E.) 
is reflected  in th e  heavens b y  a  com plete recession of th e  zodiac 
(from E . to  W .)— w hich is th e  m easure of th e  sidereal day. Tho 
sun an d  moon, th o u g h  advanc ing  w ith  th e  earth , p a rtak e  in th is  
recession, to w hich th e ir  d iu rn a l course is due.



2 A full revolution of the moon round the earth is reflected m 
the heavens aa a complete recession of the zodmc-by which the

‘T  i K S ?  S e t a A  round ft, snn is reflected
the heavens by a complete recession of the zodiac beyond 
actual number of the diurnal rotations of the earth—which causes 
the difference between sidereal and solar time.

4 A full revolution of the sun round the equatorial sun is 
reflected in the heavens by a complete recession of the ôd‘ac 
recognized by the lunar node, regarded as a fixed point on the

Zt % T lf  r fv llV r fC e  e£ lr?a7  snn is reflected in .the
heavens by a complete recession of the zodiac, this time recogmztd 
as a recession of the ecliptic itself, (a given point of which—regarded 
as a fixed point on the zodiac—slowly recedes from the equinoctial

P°Moreover. if the equatorial sun were in motion, according to the 
ando^es of the terrestrial and solar systems, it would be moving

i t - s S , "  ^ r s f s s  ^  ^
a retreat of its apsides, so would the attraction of the poiar sun 
cause a n  oscillation of the ecliptic, given an elhptic form to, 1; e 
orbit of tbe earth (whose longest radius would always P°jnt 
the polar sun), and produce a retreat of the apsides round e
circle of the zodiac. ,

B u t the ec lip tic  does oscillate to an d  f r o  across the p la n e  o f  tlie 
eauator ju s t as the lu nar orbit oscilla tes across the p la n  o f  the eel p  
t ic • the orb it o f  the earth  is  e l l ip tic ;  the longest rad iu s o f  th a t ellipse  
is  r e c e d in g  o l  the z o d ia c - a s  though fo llo w in g  a  receding b o d y ;  
and th is  recession is  the re trea t o f  the te rres tr ia l apsides.

Four systemic motions are thus once more f°und m ŝoe.a- 
tionin the terrestrial system, which combine to forma cy o 
of revolution—a terrestrial cycle—just such a cycle as would 
exist were the equatorial sun revolving m an orbit under the

^T îisl^eingthecase— I s  i t  p c e n i le  to r e M  the conclusion th at 
the eau atoria l sun  does revolve in  such an  o r b i t /

But the terrestrial like the lunar cycle includes a sub-cy 
within itself • for while the period of precession and polar nutation 
Ts i e  25 868 ylrs, that of oscillation ot ecl.pt,c and retreat 
of S d e s  is completed in from 22,000 to 23,000 years.

Hence if the difference in period between the lunar cycle a 
■nfcvc'e shows that the equatorial snn is in motion, sumlarly w 11 
the differenced period beiween the terrestrial cycle and sub-cycle 
prove that the polar sun is in motion.

The difference here is proportionately co-extensive withfthejast-

Turnth rC irfrom  Thich the period of that 
orbit might be computed.

No further evidence of tlie motion of the polar sun lias, so far, 
been observed. Moreover the circle of nutation is an ultiniate, a 
closed circle; and this seems opposed to the possibility of such a 
motion. And yet were the polar sun revolving on a plane trans
verse to the plane of motion of the equatorial system—on a polar 
plane, that is to say—round a far distant body occupying the N. 
celestial pole, and therefore situated on the spacial continuation, 
and by its attraction determining the direction of the polar axis 
of the earth, then would no fu r th e r  evidence of its motion be attain
able—unless through a perspective grooping of the stars on ita 
course.

These two classes of systemic motion are evidently inter-related, 
if only in their respective analogies. Hence if the lunar cycle is 
caused by, and is the measure of the period of, the revolution in 
space of the visible sun, and would suffice to prove the existence 
(as well as the motion) of that body—were such evidence needed; 
and if the lunar sub-cycle is caused by, and suffices to prove 
the existence of the equatorial sun, while the difference in 
period between this cycle and sub-cycle is adequate to show 
that the equatorial sun is itself in motion: then will the terres
trial cycle be similarly caused by and the measure of the 
period of the revolution in space of the equatorial sun; and there
fore confirm the existence already advanced in this regard, and 
thus suffice to prove the existence, motion and period of revolution 
of the central body of the polar system; and then will the terres
trial sub-cycle be in like manner caused by and suffice to prove 
the existence of the polar sun, while the difference in period 
between this sub-cycle and the terrestrial cycle will similarly show 
that the polar sun is itself in motion.

How could it be otherwise ? The Newtonian theory fco the con
trary notwithstanding. The phenomena here are analogous. The 
operating causes will therefore be similar. Their methods of 
working identical. Hence if the oscillation of the plane of the 
moon’s orbit across the ecliptic, with the ellipticity of that orbit 
(under which its period of apogee is always situated between the 
earth and the equatorial sun) and the retreat of the lunar apsides 
are caused by the attraction of the equatorial sun and therefore 
prove the existence of that body: then will the oscillation of tho 
plane of the ecliptic, the ellipticity of the orbit of the earth 
(under which its point of greatest distance from the sun is 
always placed between that body and its attracting cause) and 
the retreat of the terrestrial apsides prove the existence of a 
yet more remote central body—the polar sun—round which the 
equatorial sun revolves, on whose attraction these associated 
motions depend, and by which they are caused; while the greater 
nutation of the polar axis of the earth will be due to this revolu
tion, combined with the persistent action of a far distant polar 
attraction.

Then if tho difference between the recession of the lunar nodes 
and retreat of the lunar apsides (as computed on the zodiac) bears 
a liko relation to the period of revolution of the equatorial sun



in  ita o rb it, th a t  th e  difference betw een  sidereal and  solar timo 
does to  th e  period  of revolution  of th e  e a r th  round  th e  v isib le sun , 
an d  is thu s caused  b y  an d  on ind ica tion  of th e  m otion of th e  
equatoria l sun : sim ilarly  w ill th e  difference betw een  th e  p recession  
of the  equinoxes an d  re tre a t  of th e  te r re s tr ia l apsides (as com puted  
on th e  zodiac) b e  caused  by  an d  th e re fo re  an  ind ica tion  of tlie 
m otion of th e  p o la r sun.

H a d  th is  m otion been  con tinued  on th e  sam e plane, th en  a  solar 
cycle w ould h av e  bo rne  w itness to  th e  fac t. N o such fu r th e r  cyclo 
exists. H ence  th e  p o la r sun m u st be m oving on an o th e r— a po lar 
p la n e ; a n d  i t  is fo r th is  reason  th a t  I  have designated  i t  th e  
p o la r sun.

T his sun, th u s  show n to  be m oving, will be itse lf revolving 
rou n d  an o th e r a n d  very  rem ote body— a body s itu a ted  on the 
r ig h t  line of its  p o la r ax is an d  due n o rth  of th e  ea rth .

T his cen tra l body  o r celestial p o la r cen tre  is th e  cen tra l sun 
of th e  E lohist.

R ound  th is  c en tra l sun th e  p o la r sun is slowly d raw in g  its  vast 
system — in  re g a rd  to  w hich th e  analogies of the  solar system  
a re  v ery  suggestive.

(A sim ple w ay of illu s tra tin g  th e  seem ingly  com plicated move
m ents of th is  system  is, to  consider th e  k n o t a t  th e  en d  of tho 
h an d le  of an  open  um brella  as re p re se n tin g  th e  cen tra l sun. Tho 
po la r sun is to  be  im ag ined  as passing  ro u n d  i t  along— or in  tho 
d irec tion  of— one of th e  r ib s ; w hile th e  m em bers of its  system  
revolve on th e  ex ten d ed  surface.)

I t  w ould be o u t of place to  e n te r  in to  fu r th e r  d e ta ils  of tho 
evidence on w hich th e  theo ry  rests , of w hich  I  have only a ttem p ted  
to  g ive th e  bo lder outlines. I f  I  have  succeeded in show ing th a t 
scientific g ro u n d s can  be advanced  fo r belief in  th e  ex istence of 
a  cen tra l, a  po lar, an d  an  equato ria l, as well as th e  visible sun, 
as th e  E loh ist h as  claim ed, an d  th e re fo re  th a t  th e re  a re  equal
ly  good g ro u n d s fo r assum ing  th a t  he  w as aw are of th e  evidence 
on th e  due in te rp re ta tio n  of w hich h is  claim  m ust have  been 
he ld  to  res t, an d  th a t  his teach in g  on th e  sub jec t was w ell found
ed  an d  r ig h tly  e n titled  to  be te rm ed  a  science, I  shall be satisfied.

H e n r y  P r a t t ,  M. D,

A  S T U D Y  I N  S Y M B O L IS M .

(C ontinued fro m  p . G69, Vol. X J .

I  H A V E  m entioned  in  m y la s t artic le  th a t there  a re  seven m anta- 
pam s and  3 p rak a ram s in  some of th e  b ig g es t tem ples, b u t in  

som e sm all ones th e re  a re  only four m antapam s and two prakaram s> 
an d  th e  reason  of th is  is clear. Of th e  seven princip les in  m an, th e  1st 
th re e  d ie w ith  th e  body  and  a re  of ea rth ly  and  perishable  n a tu re , an d  
only  th e  rem ain ing  four p rinc ip les engage our a tten tion  in  th e  
s tu d y  of “ m an” an d  occultism  as constitu ting  th e  ind iv iduality  
th a t  flits from  womb to  wom b, an d  th e  four m antapam s thereforo  
m ean th e  fou r h ig h e r  p rincip les. In  th e  same w ay th e  S tu la  S arira  
(the g ross body) dies first, an d  th e  a ttem p t to solve th e  m ysteries 
rea lly  beg ins in  th e  p lane of L in g a  S a rira  and proceeds a fterw ards 
in  th e  K a m a  S a rira . People h a d  an  idea of expressing  v ita l tru th s  
in  a  sm all com pass, an d  th a t  w as th e  reason w hy th e  1st th ree  
m an tapam s correspond ing  to th e  1st th ree  principles, and  th e  one 
p ra k a ra m  correspond ing  to th e  S th u la  S arira , are  no t sym bolised 
in  sm all tem ples. T he ro d  th a t  connects in  a sp iral m anner th e  seven 
b rass  c ircu la r p la tes (vide my la st article) is the  u n it of conscious
ness itse lf. In  every  H indu  cerem ony the  worship to god  G anapathy  
is th e  m ost ob liga to ry  and  m ust be perform ed in  th e  very  b eg in 
n in g , an d  if th is  pooja is neg lec ted , th e  whole cerem ony becomes 
n u ll a n d  void. W h y  is th is  ob ligation  ? I  have observed in  m y 
la s t p a p e r th a t  th e re  a re  seven sp iritu a l cen tres in  m an  know n in 
S an sc rit as <f A th a ram s,”  and  th a t  of them  “ M ulatharam ” is th e  first. 
T he la te n t sp iritu a l force m u st be “ fanned” first in  “ M ula tharam ,”  
an d  th e re fro m  be d irec ted  to  all o ther centres, and all th e  Sanscrit 
an d  T am il w orks on O ccultism  speak  of G anesha as th e  p resid iug  
d e ity  over “ M u la tharam ,”  an d  he is therefo re  th e  first god th a t  
any  H in d u  has to worship in  tem ples and  cerem onies. T hus the  
g o d  G anesha is a  sym bol an d  personification of th e  sp iritu a l 
force located  in  th e  first “  M ula tharam ,” an d  th e  m eaning  
of h is w orship b e ing  ob ligato ry  an d  prelim inary  to  every  cerem ony 
an d  pooja (each cerem ony b e in g  a  symbol of the  process of th e  
w ork in g  of th e  soul in  the  in n e r p lane), is th a t  a t every  tim e 
of every  neoph ite’s a tte m p t to  rise  up in sp iritual sphere, or to  
in v ite  Sam adhi, th e  w ork beg ins in th e  first cham ber of “  M ula- 
th a ra m ” in  the  lab o ra to ry  of sp ir itu a l science. I  m ay in this con
nection  e lucidate  th e  esoteric m eaning  of a P u ran ic  narra tive . 
Once upon a  tim e th e re  lived th ree  R akshasas who were doing g re a t
e s t m ischiefs by  causing  destruc tion  to all the  w orlds and  peoplo 
b y  c ru sh in g  them  w ith  th e  w eigh t of th e ir fly ing  o r aerial fo rts 
an d  em pires over w hich th ey  (the E akshasas) were re ig n in g . T he 
w hole w orld  no t being  able to  b ea r these sufferings applied  to  god  
S iva for help , an d  he prom ised to b lo t those E akshasas out of 
existence. A ccord ingly  he p rep ared  himself for th e  ensu ing  b a ttle  
b y  causing  th e  “ e a r th ” as his car, “ the  sun and  th e  m oon” as 
th e  tw o wheels of th e  car, and  “  V ishnu” as his bow, and  w ith  
these  p rep ara tio n s he s ta rte d  for th e  battle-field. S iva found  i t  
im possible to  vanquish  th e  th ree  foes, and  when he consulted  th e  
m inor gods w hy even his prow ess failed, thoy all told him th a t he



(Siva) forgot to perform  the  p re lim inary  pooja to G anapathy , 
and  hence his in a b ili ty ; and  a t h e a r in g  th is  sago counsel, S iva 
perform ed th e  pooja and  s ta r te d  a  second tim e for b a ttle , and  in  
th is a ttem p t the  th ree  R akshasas w ere b u rn t  to  ashes afc a  single sido 
g lance of S iva’s “ th ird  e y e / ' and  thus ends th e  story . W h en  even 
S iva failed  in  h is a ttem p t because he fo rg o t and  neglec ted  tho  
w orship of G anesha, m uch m ore is th a t  w orship ob liga to ry  on 
o thers. W h a t does th is story  signify ?

S iva rep resen ts  “ the  sp ir it,” and  th e  e a r th  ca r  is th e  “ hum an  
bod y ;”  th e  tw o w heels— the  sun and  th e  m oon— are  Id a  and  P in g a la , 
a n d  th e  bow “ V ishnu” is an  aspect of the  Logos w hich has its  
** sea t” in  “  S ushum na,” nad i. A ll th e  occult w orks speak  of th e  
“  r ig h t eye”  as “  th e  sun”  and  “ th e  le f t eye” as “  th e  m oon,” tho  
one as “ P u ru sh ” an d  th e  o ther as “ P ra k r i t i ,” th e  one as “ positive’* 
an d  th e  o th e r as “ n eg a tiv e ,” an d  th e  nad is  “  Id a  an d  P in g a la ”  
te rm in a te  in  th e  r ig h t  an d  th e  le ft eyes respectively , an d  hence “ th© 
su n ” an d  “ th e  m oon”  are  “  Id a ” an d  “  P in g a la ”  them selves ; and  
th e  “ 3 rd  eye” is situa ted  in th e  m iddle of th e  tw o eyes, b u t a  little  
above, and  th is  eye— “ R u d ra ’s eye”— is th e  psychic eye, w herein  
u  Sushum na”  te rm in a tes , an d  th is  “ eye” is la te n t an d  b lin d  in  all 
average hum an ity , b u t opens its  s ig h t pow ers only in  such people 
a s  “  Siva,”  w ho rep resen ts  a  fu ll blow n Y ogi.

T he th ree  R akshas, w ith  th e ir  flying cities and  fo rts  rep re sen t 
th e  th ree  bodies an d  corresponding  “  A v asth as” or s ta te s  w ith  th e ir  
illusive correlations and  in terla tions, an d  th e  m ischief th ey  do m eans 
th e  woes an d  ills to  w hich h um an ity  is sub jec t ow ing to  th e  sp irit 
b e in g  encased as if i t  w ere in  th e  th re e  upadh is or bodies which w hen 
even  b u rn t to  ashes sp rou t aga in  in  o th e r places w hen  tho  
soul w akes in to  th e  objective w orld from  its  sub jective D evachanic 
s ta te , and  hence its  flying n a tu re . A s observed above, “  Id a ” and  
€t P in g a la” te rm in a te  in  th e  r ig h t an d  th e  le ft eye respectively , and

Sushum na”  in  “  S ahasram ” th ro u g h  “  V isudhi”  or m ost p roperly  
in  “  V isudhi”  itse lf  w here th e  “  3 rd  eye” is located  (vide “  S u th a  
S am h ith a”  an d  A g asth y a ’s Tam il w o rk s). T he fac t th a t  “  V ish n u ” 
th e  pro tec to r, w as selected as a  bow  to  ta k e  aw ay life  is in 
congruous a t  f irs t th o u g h t, b u t a  l ittle  reflection w ill show th a t  
th e  destruction  allegorically  spoken of h e re  is sim ply th e  tra n s fo r
m ation of th e  b ru te  energ ies in to  sp iritu a l ones, w hereby  h um an ity  
becomes m ore benefitted  th a n  discom fitted.

% The esoteric m ean ing  of th e  sto ry  am ounts to  th is : th a t  m an no t 
b e in g  able to  b ea r th e  m iseries an d  w oes to  w hich he is sub jec t by 
th e  m ateria l an d  phenom enal illusions, applies a fte r  all fo r help  to  
th e  in-dw elling  sp irit who rides in  th is  hum an  body, an d  w hen onco 
th a t  application  is earnestly  an d  unselfishly m ade, m an rouses up  
a ll his la te n t pow ers, an d  d irec tin g  P ra g n a  th ro u g h  Sushum na 
betw een I d a  a n d  P in g a la  opens his psychic eye, an d  th ro u g h  ifc 
tho rough ly  d estroys M aya an d  its  pow;ers, an d  th u s  a tta in s  N irv an a  
o r  M oksha ; an d  th e  fa ilu re  t6  achieve th is  end  a t  first, as m en tioned  
in  the  story, signifies how th e  rea l w ork  beg ins first in  “  M u la th a - 
ram ,”  and  is th e  s tep p in g  stone to  th e  n e x t ; and  how  a  sudden , 
im patien t and  u n p rep a red  ru sh  in to  th e  sp ir itu a l rea lm  w ithou t 
cgnsidering and  s tu d y in g  th e  first an d  th e  p re lim in ary  process iu

occultism  ends in lam en tab le  fa ilu re . C onsidered in  th is  lig h t the 
wholo of m anifested  n a tu re  is a  sym bol of the  non-dual, divine, and  
u n m an ifested  princip le, a n d  so all th e  P u ran ic  accounts are  m ostly 
tho  rep resen ta tio n s of n a tu ra l t ru th s  u n d er allegories an d  symbols. 
E liphas Levi says “  w ere i t  no t an  ingenious allegory, th e  story  of 
tho  creation  w ould be th e  m ost rid iculous im aginable # # # 
The an c ien t sages nev er w rote  abou t these m ysteries of the  souls 
save in w ise a llegories.”  Je su s  has spoken in parab les to  h is 
t€ flock” lest he  m ay “  th ro w  p earls  before the  sw ine,” as those 
t€ p ea rls” w ere in ten d ed  m ore fo r th e  “ elect” th an  fo r the  “ sin
n e rs ,”  an d  it  is the re fo re  a  b lessing  to  hum anity  th a t  a ll the  re li
gions have p re se rv ed  e te rn a l an d  n a tu ra l tru th s  u n d er guises and 
m asks in  th e  shape of p a rab les  an d  allegories, lest th e  chaste and  
v irtuous m aiden  of B rah m a G nanam  should be rough ly  handled by 
low castem en of lu s t and  selfishness, and  should be em braced by any 
o th e r th a n  th e  r ig h t one who woes h e r  by  m erits an d  unites h e r 
w ith  him  a t  any  cost, by  a  tie  such as th a t  w hich jo ined A dam  
an d  E ve even in  th e ir  n ak ed  s ta te  so superb ly  described by  M ilton :

O f all th in g s  com m on else  in  P a rad ise ,
M a rr iag e  w aa tb e  sole p ro p rie ty  of m an ,

— , a n d  w hich d rove aw ay  “ ad u lte ro u s lust to  bestia l herds 
to  ra n g e .”  T he m ore a b su rd  an d  child ish  th e  allegories in 
shape  of sym bols seem  to  be, th e  m ore precious occult m eanings 
w ill be h id d en  u n d e rn e a th , a n d  how m any are exp lained  in “  The 
S ecre t D octrine” to  be such  ! A ll th e  P u ran ic  n a rra tiv es  are  m ostly 
th e  descrip tions of th e  n a tu re  of th e  b a ttle  betw een th e  h ig h er and  
th e  low er p rincip les, of th e  tr ia ls  of in itia tion  and  of sim ilar tru th s  
in  sym bolical lan g u ag e  a n d  im ages, an d  these sym bols a re  as 
serv iceable  to  hum an ity  in  reca llin g  tru th s  how ever rem ote, as the 
p ic tu res  of ou r ancestors do reca ll th e ir  physiognom y, w hatever 
n u m b er of y ea rs  m ay have e lapsed  since th e ir  d ea th  or ra th e r  
d isap p earan ce  o r tran sfo rm atio n .

Som e have re m a rk e d to m e th a t  i t  is rea lly  sham eful fo r a  rational 
a n d  an im ate  b e in g  to  have be lie f in  b e in g  gu ided  by inanim ate 
objects, an d  th is  w rong id ea  w ill be rem oved if it  w ill be perceived 
th a t  gu id an ce  is expec ted  e n tire ly  from  th e  m eaning w hich those 
ob jects as sym bols a re  rep re sen ted  to  convey, and  not from  th e  objects 
them selves, ju s t as a  tra v e lle r  is gu id ed , w hen 4 or 5 roads cross 
one an o th er, to  th e  place of destin a tio n  by  a  sign-post m ade of an  
inan im ate  substance  like wood. I  have m entioned th a t th e  P u ran ic  
n a rra tiv e s  a re  b a ttle s  betw een  th e  h ig h e r  and  the  low er selves,—  
th e  P an d av as  an d  K o uravas of th e  M ah ab ara th a— an d  in  th is  con
nection  I  m ay e lucidate  th e  m ean ing  of one or two P u ra n ic  events 
fo r m y read e rs , an d  th en  close th e  sub jec t on th is  head . The 
S k an d a  P u ra n a  tells how th e  g re a te s t R akshasa Soora-Padma* 
w ho w as re ig n in g  over 1,008 spheres, d is tu rb ed  the  peace and  well
b e in g  of th e  h igher, th e  m iddle, an d  th e  n e th e r worlds, and  how 
ho w as a f te r  all k illed  by  th e  six  headed  god S kandha or S u b ra
m ania, which a ll th e  o th e r gods, such as V ishnu, B rahm a, R udra  
an d  o thers, w ere unable  to  accom plish, an d  the  esoteric m eaning is 
no t fa r  to  seek, Soora-P adm a is M aya and  its  powers, his dom i



nion over 1,008 spheres is M aya’s A v a ran a  S ak th i, wliich liaa 
enveloped in  its  illusory  pow ers th e  whole of n a tu re  an d  even th e  
“ 3 gods”  them selves, an d  his causing  d is tu rb an ce  m eans th e  p ro 
duction of hum an  ind iv idual m iseries an d  sorrow s th ro u g h  M ay a 's  
Y ikshepasak th i.

J u s t  as G an ap a th y  is th e  p resid in g  d e ity  over th e  first sp iritua l 
cen tre  “  M u la th a ram ,”  so B rahm a, V ishnu , R u d ra  an d  o th ers  a re  
th e  p resid in g  deities over th e  o th e r sp iritu a l cen tres (vide S u tha- 
Bamhitha a n d  some of th e  Tam il w orks on occultism ), an d  th e  
fa ilu re  of each in  destro y in g  Soora-P adm a ind ica tes how each 
sp iritu a l cen tre  of itse lf is qu ite  useless fo r th e  tho rough  ex tirp a tio n  
of M aya an d  its  illu sory  pow ers, and  hence th e  six -headed  S k an d a  
is a  typ ification  of a  fu ll blow n Y ogi in  whom  all the  six sp iritu a l 
cen tres  a re  com pletely developed (the 7th cen tre  is le ft ou t of con
sidera tion , as i t  is beyond  hum an descrip tion  an d  experience, or 
m ost p robab ly  as th e  effect p roduced  by  th e  conjoined efforts of 
th e  first six  sp iritu a l cen tres culm inate in th e  7th, w here th e  know er, 
th e  know ledge an d  th e  know n becom e b lended  in to  one)— and  in 
sum m ing up, th e  sto ry  is a  m ost b eau tifu l allegory  sym bolising 
how  M aya envelopes th e  whole m an ifested  n a tu re , an d  th e reb y  
causes woes an d  p an g s  to  hum anity , an d  how, fo r a  th o ro u g h  e x tir 
pa tio n  of M aya’s pow ers and  for a com plete redem ption  from  its 
tram m els, m an has  to  rouse up a ll th e  sp iritu a l cen tres (and not 
one only), and  how  w hen once they  a re  roused, M aya w ith  its  cor
rela tions is en tire ly  roo ted  out, an d  th e  ind iv idual secures N irv an a . 
I n  th is  sto ry  i t  is fu r th e r  m entioned  th a t  th e  R akshasa  Soora- 
P adm a, a f te r  his destruction  becam e th e  vehicle or vah an a  of the  
six -headed  S k an d a . Perversion  an d  r ig h t  use a re  sim ply th e  
tw o s ta te s  of one an d  th e  same position, an d  th e  story  is in ten d ed  
to  convey th a t  th e  v e ry  sam e p e rv e rted  functions of th e  m ind, if 
d irec ted  by  r ig h t  discrim ination fo r r ig h t ends, becom e th e  vehicle 
of h ig h er princ ip les, an d  th is  sto ry  corrobora tes th e  say ing  “  th a t 
th e  m ind of m an  is th e  cause bo th  of his bondage and  libera tion , 
its  a ttach m en t to  ob jects of sense is th e  cause of bondage, a n d  its  
separa tion  from  th em  is th e  cause of lib e ra tio n .”  A gain , 
notice how  it  is m entioned  in th e  sam e P u ra n a  th a t  K a la -K u ta - 
V isham  (the dead ly  poison th a t  issued  fo rth  from  th e  m outh  of 
1,008 h ead ed  se rp e n t a t  th e  tim e of th e  ch u rn in g  of th e  ocean) 
b eg an  to  d rive  b efo re  i t  everybody in th e  w hole universe, an d  how 
one and  a ll p ro s tra te d  a t  S iva’s fee t fo r p ro tec tion , an d  how “  the  
th ird -ey ed  S iva”  sw allow ed th e  poison an d  saved th e  whole w orld. 
T he 1,008 head ed  se rp en t V asukh i is th e  m ind  (vide “ The Tw elve 
S igns of th e  Z o d iac / w here i t  is r ig h tly  said  th a t “  th e  K undali 
o f th e  H in d u s is th e  serp en t of th e  B ible,”  an d  also Soothasam hitha), 
a n d  as “ th e  m ind  of m an is th e  cause bo th  of b o n d ag e  and  
lib e ra tio n ,”  a  r ig h t  use of i t  leads to  th e  sp iritua l rea lm  a n d  a  
p e rv e r te d  one to  th e  M ayavic realm  w here in  d ea th , b irth , and  o th e r 
m iseries aw ait. T he S uras an d  th e  A su ras chu rned  th e  ocean 
w ith  th e  se rp e n t as th e  rope, an d  in  th e  a c t of c h u rn in g  “ the  
un iversal poison”  cam e fo rth  w ith  h issing  sounds from  th e  se rp en t’s 
m outh , w hich p a r t  w as hand led  b y  th e  A suras, and  th is  m eans 
th a t  th e  u n iversa l M ayavic poison of A gnanam  or igno rance

cam e, o r p roceeded from  tlia t p a r t  of the  m ind w hich was occupied 
b y  A su ra s  or passions, and  S iv a’s sw allow ing it up w ith im punity  
typifies how  even th e  b asest n a tu re s  are  tran sm u ted  into divine 
pow ers b y  those in whom th e  psychic eye is en tire ly  opened, an d  
th a t  how  only such developed Y ogis are  secure ag a in st M aya an d  
its  forces (a sage calls th is  M aya dead lier poison th an  common 
arsen ic), because th e  la tte r  k ills  sim ply the  m ateria l body, w hereas 
th e  fo rm er, th e  s o u l ; th e  effects of th e  la tte r  cease w ith  th e  des
tru c tio n  of th e  body, w hereas those of the  form er accom pany th e  
soul) an d  th a t  every  one sim ilarly  affected m ust seek redem ption  
in  sp iritu a l in stru c tio n  in  w hich alone he will find salvation.

I  close th is  artic le  b y  su g g es tin g  th a t  my H indu  b ro thers will 
be  considered  to  have benefitted  both th e  world and  them selves 
only w hen th ey  shall have tu rn e d  th e  heads of th e  O rthodox Com
m un ity , in to  reservoirs of eso teric  tru th s , by  expound ing  to them  
th a t  th e  v ery  sam e P u ran as  on w hich they  base th e ir  o rthodoxy 
con ta in  n e ith e r  orthodoxy n o r superstition  b u t veiled  ra tional 
eso teric  tru th s .

P . R . V e n k a t a r a m a  I y e r .

A  D IS G R A C E  TO T H E IR  M A S T E R .

I T  is o ften  said  th a t  the  O xford  M ission is th e  creme de la creme of 
th e  m issionary  m ovem ent in  In d ia . I t  is am ong its h igh ly  

ed u ca ted  an d  refined m em bers th a t  H indus are  inv ited  to behold 
th e  tru e  f ru it  of C hristian ity . T he love, tolerance, tru th fu lness, 
an d  o th e r v irtu es  w hich d is tingu ish  theoretical C hristian ity , are  
th e re  to  be  found fu lly  rea lized  in  prac tice  if  no t to be found 
th e re , w here , indeed, w ould one look fo r them  ? This noble band  of 
devoted  an d  h igh ly  developed C hristian  gentlem en have a little  
o rg an  called  The E p ip h a n y , w hich is “ E d ite d b y  M em bers of the  
O xford  M ission,”  as th e  h ead in g  or title  thereof sta tes. Now wo 
T heosophists have no w ish to in te rfe re  w ith  these good C hristians 
o r th e ir  little  journal, if  th ey  le t us alone ; we accord th e  r ig h t to 
live an d  be hap p y  in th e ir  own w ay to  even the  m eanest and  m ost 
d isag reeab le  of “  G od’s c re a tu re s”  on those conditions ; b u t when 
we find th a t  these  little  c re a tu re s  a re  b itin g  us, we have to pick 
them  off an d  dispose of them . The E p iphany  has been b itin g  a t  
Theosophists, and  we have cau g h t it. I ts  issue of O ctober 3 rd  con
ta in s  an  a rtic le  en titled  “  Theosophy and  Secularism ,”  w hich is such 
an  adm irab le  illustra tion  of m issionary  m ethods and  zeal, and  is so 
full of th e  sp ir it th a t characterizes m odern “  C hurchian ity ,”  com
m only m iscalled C hristianity , th a t  we cannot forbear q u o ting  from  
it, in  o rd e r to show our read ers  w hat th a t  beautifu l sp ir it is like. 
W e ask  them  to say, w hen th ey  have read  it, w h eth er in the  
b lack est an d  m ost in to le ran t days of the  C hristian  C hurch any  
sot of villainous priests ever d istilled  a  m ore delectable essence of 
b a re faced  lies, m alicious slanders, venomous insinuations, blind 
prejud ice, b la tan t ignorance and blank lolly than  this little  O xford- 
M iesion-JSpiphany g em ?  A ud wo w o u ld ‘like them, as an intcl-



lectual exercise, to try to think, each one for himself, of any other 
possible way, manner or means by which the Epiphany  could havo 
so plainly, effectually and indelibly branded on its own low fore
head and written across the brazen face of the Oxford Mission the 
following confession:—

“ W e  a r e  a  s c a n d a l  t o  r e l i g i o n ,  t r u t h  a n d  j u s t i c e ; a n d  a  
STANDING DISGRACE TO TH E  MASTER W E IM PUDENTLY PROFESS TO 
S E R V E .”

“ N o  one p ro b a b ly  e v e r  d o u b te d  M rs. B esan t, in  sp ite  of h e r  h id eo u s doc
tr in e s , to  be  o th e rw ise  th a n  a n  h o n e s t w o m an — re v o ltin g ly  h o n e s t as th ey  
m ay  h av e  th o u g h t  h e r. M adam e B lav a tsk y , on  th e  o th e r  h an d , h as been 
“ u n v e ile d ” b y  a  sc a th in g  exp o su re , as a  th o ro u g h  im p o sto r, a n d  th e  m arv e l 
is  th a t  she is s t i ll  ab le  to  keep  h e rse lf  a floa t a s  a  re p u te d  p ro p h e te ss  a f te r  
th e  p ro n o u n cem en t o f th e  (w holly  u n b iassed ) P sy c h ic a l Society , a n d  th e  
c a ta s tro p h e  a t  A d y a r , w h ich  com p elled  h e r  to  leav e  In d ia . W e do n o t know  
w h e th e r  T h eo so p h y  com pels th e  a b ju ra tio n  o f th e  im m o ra l S e c u la r is t  
d o c tr in es  of free-love, e t c . ; from  th e  o u tc ry  ra is e d  a g a in s t  M rs. B e sa n t up o n  
h e r  secession, w e p re su m e  a  re c a n ta tio n  is in c lu d e d , a n d  th a t  th e  d evelop 
m e n t of o ccu lt p o w er b y  a  code of a u s te re  m o ra lity  h a s  ta k e n  i ts  p lace . B u t  
a f te r  a ll th e re  is n o t  m u c h  to  choose b e tw een  th e  sev en  dev ils o f ind ecen cy  
a n d  th o se  of d ish o n e s ty . T h a t  w om en m ay  becom e th e  in s tru m e n ts  of e ith e r  
leg ion , is a  fa c t  re co g n ise d  in  S c r ip tu re , w h ich , in  i ts  te r r ib le  p o r tra i t -  
g a lle ry , p re se n ts  u s w ith  th e  fa lse  p ro p h e te ss  a s  w ell as th e  s e d u c tr e s s : au d  
in  th e  m ost te r r ib le  o f a ll of th em , com bines th e  tw o , in  th e  Je z eb e l of th e  
O ld  a n d  N ew  T e s ta m e n ts .

“ W e hope th ese  u n h a p p y  s is te rs  in  sin  m ay  a t  le a s t  be  k e p t  from  c o n ta m in a t
in g  each  o th er, a n d  e ffec tin g  th e  u n ion .

“ T h is  p lu n g e  is  one w hich  we o ften  find  m ad e . G ross im m o ra l u n b e lie f 
a n d  g ross s u p e rs ti tio n  o ften  cross over in to  each  o th e r ’s b o rd e rs . W e  see i t  
n o t  u n fre q u e n tly  h e re  in  In d ia , w h ere  th e  p u b lic a tio n  of b o th  th ese  lad ies 
a re  la rg e ly  c irc u la ted , a n d  we find  peop le  p e rm e a te d  b y  th e  id eas of b o th .

“ T h e  T h eo so p h is ts , w e believe, a re  d e fen d e rs  o f th e  w hole H in d u  sys tem , 
id o la try  in c lu d ed , a n d  th in k  i t  p re fe ra b le  to  C h r is t ia n i ty  o r  ev en  T heism . 
M rs. B esan t, w e p re su m e, h a v in g  so lo n g  been  th e  p ro p h e te ss  o f im m o ra lity , 
w ill d o u b tle ss  now  h av e  no  o b jec tio n  to  m a k in g  th e  p ilg rim ag e  to  B enares, 
a n d  im b ib in g  of th e  p u t r id  W e ll o f K n o w led g e , w h ich  we a re  to ld  c u red  
M r. S in n e tt  of a  p a ss io n  fo r a m a te u r  H in d u ism .”

Our readers are requested to remark tho “ We believe”, “ We 
presume”, and "  We are told”, which form the threo paralytic 
legs on which the last lying paragraph stands. The writer, after 
all, is but a prentice hand at his trade, or else he would not have 
exposed so naively the real nature of the raw material out of 
which he manufactures his slanders. There are said to be some 
good men and true Christians among these Oxford Missionaries; this 
is possible, and if so, let them prove it by laying a heavy hand on 
those members of their band, who disgrace their Master, them
selves and the body to which they belong, as does the writer of 
“ Theosophy and Secularism”.

H e BMAN.

A  S H I N S  H U  C ATECH ISM .
(Continued from  page 13.)

A bout the T rue E nlightenment.

Q. What is the true enlightenment ?
A. Attainment of Nirvana.
Q. What is the meaning of the word Nirvana ?
A. That means literally ' blown out’ or extinction.
Q. But, what is meant by extinction ? Extinction of body and

soul ?
A. No. It means the extinction of the great suffering of trans

migration.
Q. In wliat state are we when we have reached Nirvana ?
A. The real state of Nirvana is beyoud the reach of the human

idea, but it is explained in a certain Sutra that those who havo 
attained, it are in the condition of eternity, happiness, omnipotence 
and purity. These are called the four attributes of Nirvana.

Q. How can we attain to that Nirvana ?
A. Only by obtaining the true f a i t h t h a t  has been stated in

the last chapter.
Q. But, when can we attain it ?
A. As soon as we are born in Paradise. This is the consequence

of the l lth  Prayer (Vow).
Q. Now, may I a^k you here some questions about Paradise ?
A. Yes, that is just in time.
Q. Then at first, what is the original name of Paradise ?
A. Sukhavati.
Q. What is the literal meaning of it ?
A.  ̂ Suklia means happiness, pleasure, comfort, easiness, etc., and 

Vati is the nominative, singular, feminine form of Vat, with tho 
possessive suffix, accordingly Sukhavati means the world which 
possesses happiness, etc.

Q. In what region and how far from here is Paradise ?
A. In the western part over a hundred thousand Kotis (tea 

millions) of Buddha-countries.
Q. But, how can we point out the real region of it, as the 

earth is round and it turns on its axis once in 24 hours ?
A. Indeed it cannot be pointed out by the finger, but the miml.
Q. How can it be pointed out with the mind, when it is im

possible with the finger ?
A. Because we can understand in our mind that Paradise is irt 

the west from the earth, a globe; not the west on the surface of it.
Q. But, how can we say that it is the west or it is the east 

without regarding the surface of the earth ?
A. Well, the name, the west or the east is originally tho dis

tinction of direction on the earth’s surface, but by borrowing it, 
Sakyamuni has pointed out Paradise for the sake of making us fix 
our wandering thoughts on one place. To speak freely, Paradise 
is extended in every direction just as the sky is, because the inside 
of Buddha’s light that is boundless is Paradise—a place that has 
sprung from the 12th and the 13th prayers ; the prayers lor



boundless light and infinite life. But such a subject as this will 
not be understood easily, until the truth of Buddhism is studied 
enough. Let us still believe that Paradise is in the west and fix 
our mind there ; that would naturally suit the truth, for it is the 
secret of Buddha about saving us.

A b o u t  M o r a l i t y  a n d  o t h e r  a f f a i r s .

Q. Are there any reasons why true believers would be enabled 
to observe (keep) the worldly morality well ? .

A, Yes, several. L
Q. Will you tell me some of them ?
A. Yes, but it would be sufficient here to,mention only two of 

them, thus :
1 . By their being conscious of their own faults.
2. By the agency of the true .faith that they have received

from Buddha. # . ! ’
Q.* How can they be conscious of their own faults ?
A. Because they have been fully convinced that they are sinful 

themselves, when they have entered: into the doctrine of the power 
of another (another power);  ̂ i*-

Q. How can that operate on morality ?
A. By reason that a few words, “ I am wrong/’ could put an 

end to nearly all quarrels. True believers have thrown away all the 
notions of self-conceit and self-esteem, that tend to despise others, 
and very often they are the causes of quarrels; because these 
notions are incompatible with the law of the power of another 
(another power). Moreover, to know one’s own faults is the first 
step towards rectifying them and advancing to virtue.

Q. Why is the true faith the agency,for keeping morality ?
A. Because it is, you have seen, the, mind of Buddha that is 

ihe source of all virtues.
«i. Q. How does it act upon our moral conduct ?

A. It commands our passion, when we happen to be angry. It 
admonishes us of the viciousness of telling a lie, when we are about 
to do so. It forbids us thinking or speaking or doing what is 
w r o n g ,  when we are about to do so. 7

Nay, it would inspire us to do good whenever we have opportu
nity. Therefore Ren-nio, the chief priest of the 8th generation from 
the founder, said: i f

“ Regarding every affair, it is by the favour of Buddha that we 
would intend to do what is good, and we would give up our 
thought from what is evil; it is all of his favour to reject (evil) as 
well as adopt (good),”

As has been stated in the last chapter, we use frequently to 
repeat the name of Buddha to call to remembrance his mercy. 
And, who will revile others with those very lips? '

We carry a kind of rosary called Nen-ju, which means remember
ing beads, and when we worship Buddha we wear it on our hands. 
And, who will beat another’s head with the hand which holds the 
rosary?

In a certain Ken, recently, there was a devoted believer 
of our sect. He was then a member of the Ken assembly. He used

always to carry a rosary in his hand, and wherever he goes he will 
never take it off his hand.

One day, when he was attending the assembly, one of the mem
bers advised him that he had better take it off while he was pro
ceeding with the deliberation.

“ O no !” said he, “ you do not know my secret. Since I wag 
chosen as a representative of the people in this Ken, I must do 
my best for their convenience ; I must be fully just, patient and 
unselfish. >

“ But, as I am a man, if I should trust to my own will, I would be 
perhaps prejudiced, passionate and selfish. Therefore I always 
carry this rosary to command my evil temper, because whenever
I see this in my han̂ d, I (recollect the mercy of Buddha, and I 
return to right.” f , . ,

Q. How does your sect instruct those who follow it with respect 
to the family, society and government ?

A. To behave toward them with sincerity, that is, through the 
agency of true faith. . 1: ''

Believers have to behave (serve) with more respect and tender
ness toward their parents than others do, because they have been 
brought up by them to be able to listen to the most excellent 
doctrine. For the same reason they must be more obedient to tho 
laws of the Government >than others are, because under the pro
tection of them they have heard the doctrine.

The state where they are born is a most important place to them, 
because it is the place w'here they have heard the doctrine, whero 
they have put! ad end to theii4 miserable transmigration and from 
whence they set out fori Paradise.

Accordingly they must love the state most and they must do 
the best they can for its prosperity—they must be the best patriots.

Q.' Does your sect employ any spells or supplications to Buddhas 
or gods, for avoiding misfortunes or getting blessings in the 
present life ? ’ * •' ' . r -  • . - ;

A: No, those things are all forbidden.
Q. Are there anyr reasons for forbidding them ?
A. Yes. In general, Buddhism teaches that the laws of Karma 

(action) govern all beings. These laws are somewhat analogous 
to those of plants. As plants are produced from their seeds, so 
the misfortunes or happinesses of beings are effected from their 
previous good or bad actions. This is called “ the cause and 
tffect of good and evil.”

But there are two kinds of these causes, namely, some happening 
in the present life; and others, in previous existences.

From misfortune, the cause of which is in the present life, any 
devoted believers may become free, because, following Buddha’s 
instruction, they would sow thoso bad seeds no more. But to 
avoid those misfortunes, the causes of which are in far previous 
existences and already destined to issue in the present life, is just 
as impossible as that a grape-vine bears apples. Because Karmic 
results are inevitable by any means except on entering into tho 
place where those laws do not operate. Therefore for our refuse 
from those misfortunes Amitabha has provided Paradise. This



is iii o reason why anything like a spell is not afc all used 
in our sect.

Q. Then, do you iliink that such methods as spells, prayers, or 
supplications have 110 efficacy ?

A . I do not like to answer thafc question, bufc even if those 
things have some efficacy we need nofc use them.
. Q. Why?

A* Because such misfortunes as can be avoided by them we 
can elude naturally through the efficacy of the true faith.

This reason is explained in one of the Sutras as follows
l< It is for raising some crop of corn thafc farmers cultivate 

the fields and plant the seed, and nofc for the straw. But when 
the corn is ripened and they gather it, they get also some straw 
which they did not aim afc. So disciples wish to obtain only the 
merits of the seed of the perfect knowledge and do not desire 
worldly happiness. Now, to desire the highest perfect knowledge 
is the desire for the corn, and the worldly happiness is the straw 
which is obtained without desire.”

Q. Does your sect say that there are any wonderful or mira
culous things ?

A. Yes, because those who have Abhijnana or supernatural 
faculty are able to work them. In our sect, however, we seldom 
&ay anything about them, for that very often causes hearers to be 
xuperstitio^ks* We have to understand that the only thing mosfc 
wonderful is thafc we can become Buddha. About this, there is an 
instruction given by Een-nio, the chief priest, to a disciple. One 
rtay the disciple told the chief priest that when the appellation 
(Na-mo-a-mi-da-butsu) that he had written was burned in the fire, 
it turned to six Buddha’s images, and said, “ What a wonderful 
thing ifc was I”

ci That is no wonderful thing/* replied the chief priest. “ Ifc 
is not strange that Buddha becomes Buddha. The only wonderful 
thing is that those who are so sinful can become Buddha by a 
fcingle thought of relying upon Amitabha” !

The End*

A P r o t e s t  f r o m  so m e C h r i s t i a n  T h e o s o p h is t s .

[The following anonymous “ protest” has been forwarded for publication by a 
gentlem an, who, wo believe, is highly respected as a Theosophist by our brethreu 
of the British Section. We publish it partly  as a penance, and partly  because it is 
a favourable specimen of the somewhat confused ideas of both Theosophy and 
C hristianity  th a t are en terta ined  by m any of tho more liberal of professing 
C hristians. The reader may be a little  puzzled when he reaches the end of the 
“ p ro test” to  determ ine w hether the w riters are serious or not. To state  solemnly 
th a t '* many persons believe th a t Buddhist priests, caused the Indian m utiny and 
were the d irectors and spiritual guides of N ana Sahib,” is extremely suspicious, 
fo r it is som ething like saying th a t “ m any people believe th at the Parsee Mobeds 
caused the French Revolution aud were the spiritual advisers of the F irs t Napoleon.” 
Again when it is a simple historical fact th a t millions of Christians have been 
butchered by the  C hristian Churches, on account of some point of doctrine, it does 
not sound very serious to say th a t C hrist is still occultly guiding the steps 
of the C hristian Church. We do not wish, however, to nip in the  bud by too close 
scru tiny  of th e ir  assertions the laudable wish of the writers of the “ protest” to 
cultivate fra te rn a l relations w ith our Society. They take the name “ Christian 
Theosophists.” T hat title  ia very easily assum ed! but the ladies of “ Ladies Gard” 
m ay possibly have more rig h t to it  than would appear a t first Bight from their 
“ p ro test.” We cordially recommend to them  the  study of Theosophy and of 
C hristianity  and the perusal of books th a t will open and enlarge their minds, for 
they  have m uch to learn, and many prejudices to lose, as appears from th eir 
a rtic le ; especially from the curious way they F.peak of the scholars and critics who 
have examined the claim of the  Church to supernatural origin. The passage has 
got an exceedingly clerical ring, in fact i t  rem inds one of the m anner in which 
m em bers of th e  F ra te rn ity  of Jesus frequen tly  handle a subject. The passage in 
question runs thus :—

“ The assertions th a t the divine origin of C hristianity has been disproved, th a t 
all is known about its form ation, &c., do not need reply. A single glance a t the 
obscure names of those who have a ttem pted  to m aintain such a theory is enough, 
m ost of them  have perished already of well deserved contem pt; but if  this is not 
enough, the  puerile weakness of argum ent, balanced by the strength  of ignorant 
invective and only too apparent spite th a t is m anifest in every page should be fully 
sufficient.”

I t  is som ething new to learn th a t the owners of the “ obscure names” of Voltaire, 
Hume, Diderot, Gibbon, Mill, and a hundred others who contested the divine origin 
of C hristianity , died of contem pt; to say noth ing of tho “ ignorant invective” of 
the  Spencers and Huxleys, the Ingersolls and Bradlaughs, the Leckys and the 
M orleys of to*day. There are still some ribald pam phlets published, we believe a t
tacking C hristian ity  in a silly, clownish fashion, and we strongly suspect th a t these 
have been palmed off upon our sisters of Ladies’ G;>rd by some wily spiritual 
adviser as the  serious works of criticism  which they may have heard spoken of. 
—Ed.\]

Ladies’ Gard, July  1889.

A
LL whom ifc concerns to know will readily recognize the 

location in space of the “ Castrum Puellarum” whence these 
lines are dated, and for all others it is desirable, for reasons thafc 

will be obvious as we proceed, that the precise place should nofc 
be publicly known at present. The purpose of this article is, if 
possible, to clear up and set right sundry misunderstandings and 
misconceptions which have arisen between Christians and Theo
sophists to the hurt and loss of both. For surely the central pur
pose of the Theosophical Society is the promotion of an Universal 
Brotherhood without distinction of race or creed, based on the 
great truths which underlie existing systems of religion, and surely 
in the promotion of this object all that tends to increase social or 
religious animosities should be discouraged as hostile to the aims 
of the Society. It is therefore with surprise and pain that we



find Theosophists writing and abetting these animosities and 
though fully admitting and indeed strongly asserting that tho 
Society ought not to be held responsible for̂  the vagaries of 
individual members, when we see attacks on Christianity in tho 
authorized official publications of the Society,* apparently with 
the approval, at all events with no remonstrance from Head
quarters, we cannot avoid the conclusion that, to some extent at 
all events, the Society endorses the action. In an article in tho 
J'heosophist for May, the statement is made that of all religions 
Christianity is the only one which has not welcomed Theosophy, 
but, on the other hand, lias opposed and persecuted it. The truth 
of this assertion shall be discussed later, meantime let us remember 
that when Theosophy itself was a word barely known and not 
in the least comprehended in the West, tho first book professing to 
give an authoritative key to the mysteries of the old Wisdom- 
religion was H. P. Blavatsky’s “ Isis Unveiled”—a work filled 
from first to last with scathing denunciations of what therein is 
termed Christianity. We cannot but think that had the gifted 
authoress been as familiar with Christianity as she undoubtedly 
is with the religions of the East, she would without any very 
great change of language have denounced not Christianity, 
but the acts and words of many who call themselves Chris
tians, and yet hold doctrines and do actions in direct oppo
sition to the precepts of their Founder and the laws of their 
Church. In this the Christian Church and every true mejn- 
ber of it would have been with H. P. Blavatsky. We do not 
object to the most vigorous and unspairing exosure and denuncia
tion of error and falsehood, but we do object to excrescences 
and corruptions which the Church deplores and would fain cast out 
of her midst being dubbed Christianity. S urely  this is “ throwing 
away the child with the bath.” What these errors are and what is 
the Church will appear presently. The same knowledge might also 
have saved the authoress from placing on her pages quotations from 
various obscure infidels, who have, without learning or talent, 
attained a pseudo notoriety, by saying or publishing things offen
sive to the taste and feelings of large masses of thc community, 
and which, whether these masses be right or wrong, ordinary 
decency and r e f i n e m e n t  should restrain the utterance of. R etalia
tion of course is an evil thing and to be avoided, but when a new 
Society springs into life, with apparently a vehement attack as its 
raison d’etre, it is hardly in human nature for the party attacke 1 
to welcome it with open arms. Individual fellows of the Theos >- 
phical Society have advocated Spiritualism, Hyponotism, Lodges ô  
magic'perilously near to black if not actually over the line, and 
other questionable matters. What has the Society to say to this ? 
Clearly it says: these things are none of our teaching, we have 
no control over what individual members may say or do, to find 
our objects and our teachings, look at our programme. Our 
official utterances—ask Colonel Olcott or H. P. Blavatsky—tho 
Founders of the Society—by then only can the Society be bound.

* What are the  “ authorised  oUciul publications of tho Socicty” ? Wc never heard 
of them .— Ed i

Tlie answer would be perfectly conclusive, but the justice which the 
Society thus claims should, in common fairness, be extended to 
other bodies, to say nothing about the Universal Brotherhood. 
The Church has a programme, official utterances and documents, 
as well as a living voice to which to appeal, and should not be 
held responsible for the utterances of some individual who is hope
lessly ignorant and wrong headed and in no case speaking with 
authority.

It may be well here briefly to indicate what the sources of 
authority are. The Christian Church regards Christ, (that is to 
say, the historical Jesus of Nazareth) as its Founder. The nature 
of Christ, the precise meaning of the Incarnation and other pro
blems are not relevant to this matter. Whether Christ was God 
or the Son of God, a Mahatma or an Adept matters not, so far as 
outsiders are concerned. He is regarded by the Church as a 
Master, and the Theosophical Society must needs admit the exist
ence and the guidance of Masters, or it would stultify every utter
ance of its founders. As such Master then (whose nature is, let us 
say, a mystery) Christ founded a society, which occultly he has 
ever since continued to direct, and not that Society alone, but 
every individual member thereof who has so far purified himself 
in earth life and harmonized his principles as to be capable of 
receiving communications from the Master, dimly or clearly 
according to his development. The voice of the Church there 
is the voice of Christ, and the Church acquired an organic voice 
almost immediately after its foundation, by framing an organization 
and adapting the machinery of general councils, &c. All this 
is matter of history, and to be easily ascertained by uncontrover
tible evidence, and this is Christianity, not the utterances of any 
one man, however learned or pious. Has Christianity then opposed 
Theosophy? Absolutely, distinctly and decidedly not! Individual 
Christians may have done so, and it is open to any Theosophist to 
say that such conduct is un-Christian, wherein most true Chris
tians would agree with him. But is Christianity the only religion 
which has opposed Theosophy ? Surely we have read in native 
Indian papers and heard from other sources the most un
sparing attacks on H. P. Blavatsky from Buddhist, Maham- 
metan and Parsee sources. It is answered that these are 
exoteric materialists sunk in corruption and no true representatives 
of Buddhism;—that the real Buddhists are those who understand 
the esoterio mysteries of their faith. Granting this, apply the samo 
to Christians : there are many Christian mystics who know and 
practice the most esoteric and spiritual mysteries of their faith. 
Have any of those opposed Theosophy ? A point should here bo 
noted as to persistent misuse of certain words, among other “ ortho
doxy” the meaning of this word is plain and obvious, the right 
opinion, the right or straight teaching, to use it in any other sense, 
tends to confusion of useful knowledge and looks uncomfortably 
like an intentional attempt to mislead the ignorant. If anything 
taught in a Christian Church can be shown to be an error ft is an 
abuse of language to say the orthodox teaching is false—it should 
rather be said the teaching in question is unorthodox. Those who



thus misuse words must needs them selves be unorthodox, and they  
are welcome if they please to take on them selves the Karma of 
a  False crooked teaching.”

Another professed object of the Theosophical Society is to teach  
to every religion to look into its own truths and doctrines and go 
back to the original and uncorrupted precepts on which it was 
founded. This is precisely the very authority that every great 
writer of Christian doctrine, discipline or practice has always appeal
ed to. Look at such writers as Salmon, Bishop, Forbes, Dr. Pusey, 
among the moderns. Hooper, Jeremy Taylor, Bishop Andrews, 
and hundreds of others, the appeal always is to what is primitive. 
The very words of Christ are the final appeal. If they seem obscure, 
the opinion of the apostles thereon as, being nearest in time to the 
Master, and therefore more likely to know the true interpretation, 
then the decrees of councils and the opinions of the Fathers. It  may 
be fearlessly asserted that if the Theosophical Society or any other 
body could prove any doctrine or practice of the Church to-day to 
be contrary to that of the primitive Church, the information would 
be welcomed and would probably be acted on.* Observe, however, 
that assertion is not proof, and that the principle of growth is not 
executed, for the Master, occultly as has been said, directs his 
Church, now it may be that matters intended m erely for the transi
tory circumstance of the primitive Church would be out of place 
in modern times. ' >

The statem ent that the corruptions or errors which have crept 
into the Church arose from ecclesiasticism or sacerdotalism, seems 
almost too trivial to notice. W henever any attack is made on any 
religion it is always “  those wicked priests.” Many persons believe 
that Buddhist priests caused the Indian m utiny and were the 
directors and spiritual guides1 of Nana Sahib. The theory seems 
to be that the people having deliberately come to the conclusion 
that some sort of m inisters are necessary to t h e ' organizatioii 
of any religion, deliberately choose the vilest among themselves 
for this purpose and having done so g ive  them powers 
almost divine, or that the supernatural1 beings, whoever 
they may be, Masters, Elohim> A ngels, or what not who guide  
and watch over that particular faith inspire the foulest of motives 
into the chosen ministers whom the peoplo are led to obey and 
reverence. A ny sensible man will say at once ’ that priests 
are much as other men, there are good and bad, from their training  
their associations, and the fierce light of criticism that beats upon 
them they  are likely to be better on the average, and if we admit the 
guidance of a Master or Masters at all, such guidance is especially 
likely to be given to those to whom the mass of mankind instinc
tively  look up. These remarks apply to the priests of every 
religion in the world, and when we find the evil or corrupt acts 
of a priest, it is not the system that is to blame, but the man who 
is false to his faith, and who throws away his powers of good and 
renounces his higher self.

I t  is then as much an abuse of language to denounce sacerdotal
ism as it is to make an onslaught on orthodoxy, but it is popular

* Oh aaneta simplicitas!

especially with those ultra Protestants to whom tlic mention of a 
priest brings the savour of Roman Catholicism. The pity of it i* 
that Theosophists should seek such spurious popularity. v

The Christian Church has been spoken of throughout, and no acco
unt has been taken of the various branches; it has been said that tho 
differences between these branches are so wide and deep thafc no 
single dogma can be formulated in which the whole Church believes, 
lh is  assertion may be met simply by the counter assertion of ita 
entire, absolute and wilful falsehood. Bufc even assuming ifc wero 

true, the doctrines and practise of the true Church of Christ aro 
ascertainable as above shown, and all that an opponent can fairly  
claim is to say of an individual thafc by reason of nofc holding such lie 
is nofc a C hristian; and though by an exhaustive process this might; 
be applied to every living individual, the only true conclusion would 
be that no true Christian existed on the earth, bufc Christianity as 
a religion, and fche ideal Christian would not be affected thereby.

l h e  assertions thafc fche divine origin of Christianity has been dis
proved, that all is known about its formation, &c\, do nofc need 
reply. A  single glance afc the obscure names of those who havo 
attem pted to maintain such a theory is enough, most of them  
have perished already of well deserved contempt; but if this 
is not enough the puerile weakness of argument, balanced 
by fche strength of ignoranfc invecfcive and only too apparent' 
spite that is manifest; in every page should be fully suflicient. Onco 
again the p ity of ifc, thafc a Society aim ing afc Universal Brother-’ 
hood should condescend fco such petty and unworthy attacks, which 
tend to render Brotherhood an impossibility. Harsh were th e  
strictures on Sir Monier W illiams for his picture of Buddhism, 
and deservedly so, for ifc was a false picture, bufc ifc was truth  
itself compared to the picture drawn of Christianity and allowed 
to go unrebuked m Theosophical organs. Is this brotherly ? Even  
say that Christians began the quarrel, which they did nofc, is ifc not 
the purpose of Theosophy to teach them better, not to sefc evil 
example of quarrel and spite engendering worse retaliation.

Io  us h©re in Ladies Gard the question is an important one, 
we are Iheosphisfcs according to the original constitution and 
programme of fche Society which we have adopted, we are earnest 
students of Eastern Lore, and of the wisdom religion as laid down 
in the Secret Doctrine, and we sincerely hope and strive for  
u n ion ; but we are many of us Christians, not all, for we know no 
distinction of race or creed, and a Parsoe, a Buddhist or Maham- 
medan would be welcome among us, but we do regret what seem s 
to us the departure from the true principles of Theosophy we 
mourn over the intolerance displayed towards our own form of 
faith, which we know to be not only consistent with, but actually  
identical with the highest truths of mysticism. And this intole- 
ranee keeps us at present from joining the Theosophical Society a 
loss perhaps to us rather than to the Society, but it deprives us of 
these benefits which the Society by its constitution ought to bo 
freely g iv ing  to Theosophists like ourselves, and pro tanto it hin
ders the work of the Society and prevents the realization of the  
dream of a Universal Brotherhood.



T H E  A G E  O F  S R I  SA N K A R A C H A R Y A .
O U R  readers are 110 doubt aware of the important position  

assigned to Sri Sankaracharya in the history of Indian  
Philosophy. If the name of Sakyamuni (Buddha) is known to all the 
civilized nations of tlie earth, tho name of Sri Sankardcliarya 
stands second only to his. H is system of philosophy is  considered 
by several “ Sanskritists” to be superior in every way to those of 
Berkeley, Kant, Schopenhaur, and Hartmann. The period when lie 
lived  is, therefore, of the utmost importance to the history of Indian 
Philosophy. H is date is also useful for fixing those of soveral other 
Indian philosophers and writers. The discussions of several Orien
talists, and their new theories based on untrustworthy records, 
have only tended to make confusion worse confounded, and has 
resulted in this historical problem rem aining as remote from a 
solution as ever. Our present purpose is, therefore, to find out 
w hat date can possibly be fixed for him, with the aid of materials 
before us, although they are scanty, and some of them can hardly 
be trustw orthy: to exam ine the nature of those materials and the 
Boundness of th e th eories based thereon by several writers. For 
t̂ his purpose, we divide the subject of this paper into :—

Section I .— An exam ination of the traditions, oral and recorded, 
current in various tim es.

Section I I .— A n examination of the external evidence we 
possess, which goes to fix the period in which lie lived.

Section I I I .— An examination of the internal evidence we have 
from his w orks; and . ' !

Section IV .— Summary and conclusion; and an attempt towards 
*V b^ief biographical sketch of tho great philosopher.

’ • Section I.—Traditions.
(a). The popular idea1 is that there was a Brahmin called  

Govindabhatta, H e married four wives, one from each of the four 
Indian castes, \ h . f Brahmin, K shatriya, Y aisya, and Sudra. Through 
these wives he had respectively Acharya Vararuchi, Vikramaditya, 
K ing of Ujjain in Central India, Bhatti, and Bhartrihari. This 
66vindabhatta subsequently became a S anyasi (ascetic) and went 
forth by the name of Goyindayogi. Sri Sankaracharya, who was 
born in Malabar according to some accounts, and according to 
others at Chidambaram, became a disciple of his.  ̂ V ikm m ^ditya  
having been supposed to have lived about 56 B. C., Sri Sankara
charya, too, must have lived about that time, being his father s

disciple.in  he was born in the month
of A ugust under the constellation Ardra, in the year 3501 of 
K aliyug (400 A, C,)> iu the town Kaipalle, in the tract called Kaladi, 
south of A luvoy, Kerala province, and that w ithin 88 years ho 
estab lish ed  the Smarta sect. It is also said that he was born

T h is  t r a d i t io n  is  c u r r e n t  in  S o u th e rn  In d in , and  is  p e rh a p s  e x c lu s iv e ly  ita  
OwiL T h e  n a m e  o f  t h e  f a th e r  p f YikTam aditya is  g iv e n  b y  so in e  a s  C h a n d ra -

^ I . ^ T h i s  is  a  w o rk  in  M a la y d la m  la n g u a g e ,  a n d  p ro f e s s e s  to  b e  a  h is to r y  o f  th o  
j^p c ien t p ro v in c e  K l r a l a ,  c o m p r is in g  th e  m o d e rn  d i v i s i o n  o f M & labftr, C o cn m , 
p p d  T r iv a n o o re ,

during a war in the time of one K ing Cherumnn Perumal, who 
embraced the faith of Islam, aud set out for Mecca.

(c). A  tradition recorded in Kongudesarajakkal says that he 
lived in the time of one K ing Trivikramadeva I, whom lie convert
ed to Saivism.

(eZ). From Taranafcha’s Tibetan History of Buddhism1, we learn 
that he lived before Kumarila, a famous follower of the Mimamsa 
School, and who did a  great deal to check the progress of Budd
hism in India.

(e). A  tradition recorded in a Sanskrit manuscript of three 
pages in the possession of one Govindabhatta Yerlakara of Belgaum, 
which says that Sri Sankaracharya was born in Kali Y ug 3889 (or 
788 A. C.) and attained M6ksha in the year 3921 (820 A. C.)2.

(/). A  tradition in Nepaul that Sri Sankarach&rya went to that 
province from the south during the reign of K ing Vrishadeva- 
varma, a Buddhist, converted him into a Brahminist and subverted  
Buddhism3.

(#). The Dabistan4 brings his date down to the year 1349 after 
C hrist; and lastly,

(h). The Sankaravijayas or the ‘ Victories of Sankara/ A t 
present, three works bearing this title, and purporting to have been  
written by Anandagiri, Chidvilasayati, and Madhavacharya, are in 
existence. N one of them gives the year of his birth in terms of any 
of the Eras5.

To proceed to an examination of these traditions in the order they  
were mentioned.

(a ) The tradition that Govindabhatta was the father of V ikra
maditya does not rest on any evidence. Further, Bhatti and Bhar- 
trihari, who are said to be brothers, are really unrelated persons and 
lived in different times, as can be found from their own wrorks6. 
Even if we suppose that one Govindabhatta was the father of 
Vikram&ditya, there is no evidence to show that he afterwards be
came an ascetic, and was called Govindayogi; This tradition, I

1 . K n o w n  to  ns th r o u g h  S c h ie tn e r ’s G e rm a n  t r a n s la t io n .
2 . Vide T h e  In d ia n  A n tiq u a ry ,  V o l. X I ,  p . 174-5.
3 . F i r s t  b r o u g h t  to  th e  n o tic e  o f th e  S o u th  I n d ia n  p u b lic  b y  th e  la te  F a n d i t  

B h a g a v £ n la l  I n d r a j i  in  th e  In d ia n  A n tiq u a ry ,  V o l. X I I I ,  p . 412.
4. Vol. II, p. 141.
5 . B e s id e s  th e  a b o v e  t r a d i t io n s  th e r e  a r c  o th e r s  w h ich  a re  s t i l l  le ss  i m p o r t a n t : 

v iz ., ( i ) .K a v a l i  R a m a s a w m y ’s D e cc a n  P o e ts  (p . 6 ) ,  w h ich  p lac es  h im  in  t h e  8 th  
C e n tu ry  A . C . ; ( i i )  A ry a v id y a s u d h a k a ra  o f Y a g n ^ s v a ra s a s tr i ,  w h ich  a lso  p la c e s  h im  
in  th e  s a m e  p e r io d  ; ( i i i )  J a n a r d a n  R a m a c h a n d e r je e ’s 1 L ives o f E m in e n t  H in d u  
A u th o rs ,  w h ic h  p la c e s  h im  2 ,500  y e a rs  ag o . A ll th e s e  a re  19 th  c e n tu ry  t r a d i t io n s ,  
a n d  h e n c c  c a n n o t  be  re lie d  u p o n . K A vali R am a sa w m y ’s book is c o n d e m n e d  a s
* w o rth less*  b y  D r. B a rn e ll in  h is  ‘ E le m e n ts  o f S o u th  In d ia n  P a h e o g ra p b y ’ (p .  86^.

6. T h e  la s t  T e rs e  o f B h a t t i  K a v y a  te l ls  u s  t h a t  B h a t t i  lived  a t  th e  C o u r t  o f K in g  
R rid h a ra s £ n a  a t  V a lla b h i,  a b o u t th e  m id d le  o f th e  4 th  c e n tu ry  A . C. A c c o rd in g  to  
D r. R a je n d r a la l  M i t r a  (N o tic e s  o f S a n s k r i t  M SS ; V ol. V I . ,  p . 148) P ro f .  M ax  M iille r, 
h o w e v e r , p la c e s  h im  in  th e  7 th  c e n tu ry  A . C. ( I n d ia ,  &c., p p . 3 4 8 —3 53). B h a r th r ih a r i ,  
th o  a u th o r  o f  V a k y a p a d iy a ,  a  c o m m e n ta ry  o n  th e  M a h a b h a sh y a  o f P a ta n ja l i ,  a n d  
o th e r  w o rk s ,  w a s  a  d is c ip le  o f  o n e  V a s u r a ta ,  a s  h e  h im se lf  s ay s  in  V a k y a p a d iy a . 
T h is  V a s u ra ta  w a s  a  c o n te m p o ra ry  o f, if  n o t  id e n t ic a l  w ith ,  th e  fa m o u s  C h a n d ra -  
c h a r y a ,  w ho  in tr o d u c e d  th e  s tu d y  of th e  M a h a b h a s h y a  in to  C a s h m e re , a n d  w h o  liv e d  
iu  th e  C o u r t  o f A b h im a n y u , w ho  is  fo u n d  on n u m is m a tic  ev id e n ce  to  h a v o  re ig n e d  
a b o u t  A. C. 40 . B h a r th r ih a r i  th e re fo re  liv e d  in th e  1 s t c e n tu ry  A. C. ; M ax  M u lle r  
e r ro n e o u s ly  p la c c s  h im  in  th o  7 th  c e n tu ry  A . C . ( I n d ia ,  Ac., p . 34S.)



tliink, prevails exclusively in Southern India, and its followers have 
sometimes made certain additions and modifications, viz., (i) that 
Sri Sankaracharya argued with, and defeated Bliattapida, one of 
the 1 nine gems’ at the Court of Vikramaditya, hence a contemporary 
of that king, and flourished therefore about 5G 33. C.1; (ii) 
that Vignanesvara, author of Mitakshara, a Commentary ou 
Yagnavalkya Smriti, was an Advaitee (Idealist), and a follower of 
Sri Sankaracliarya’s School. This Vignanesvara dedicated his 
work to one Vikramaditya and therefore lived at his Court. 
Hence Sri Sankaracharya lived before Vikramaditya.

With reference to the former modification it must be said that the 
tradition of * Nine gems’ is mentioned in the Jyotirvidabharana. 
This work—the authorship of which is generally attributed to 
Kalidasa, the famous poet—is found from its style and internal 
evidence to be written in the 16th century, and has therefore 
nothing to do with the famous Kalidasa who lived several centuries 
before that time2- Tlie ‘ Nine gems,’ a name given to nine authors 
and poets who are supposed to have lived at the Court of Vikra
maditya, are nowhere else mentioned except in an inscription trans
lated by Charles Wilkins and published in the First Volume of the 
Asiatic Researches3- Also Bhattapada, i. e Kumarila, is now 
found to have lived in the 3rd or 4th century A. C .; and there is 
no evidence to show that he was a contemporary of Sri Sankara
charya ; but, on the other hand, the frequent references to Kumarila 
by him in his Vedanta Sutra Bhashya are enough to show that he 
lived after him4- In reference to the latter modification there can 
be no doubt that Vignanesvara was a follower of the School of Sri- 
sankaracharya.5 But he mentions Bhoja, king of Dhar, Asahaya, 
Apararka, and Bharuehi6 as having lived before him. This Bhoja 
was also called Dharesvara and reigned about 862 A.C .7 Vignanes
vara in the last verse of his Mitakshara tells us that Kalyanapura 
was the capital of Vikramaditya, at whose Court he lived.

1. This tradition has been put forward and relied  upon as correct, by G. 
Kamaraurti Pnntulu, author of a pam phlet en titled  ‘ N otes on A n tiq u itie s / recently  
published in the Godavari D istrict.

2 . The nine gem s m entioned by Rama Murfchi Pan tu la  are,— Dhanvantari, 
Kshapanaka, Am arasim ha, Sanka, V etala, Bhattapada, Karpara, K alidasa, Vara- 
hamihira. Varaham ihira is found from  the Brihat Sam hita  to havo w ritten it at 
th e  end of the 6 lh century A. C. I t  is  not, however, known w hence Kamamurthi 
Pantulu got this verse. The verse which certain O rientalists take from  Jydtirvidha- 
bharana, to enum erate the 1 N in e  gems* m entions one V lta labh atta , and not 
lihattapada, who is m entioned in Pantulu* s pamphlet-

3. P. 284, 1st London Edition. I t  m entions “ Am aradeva and the ‘ N ine gems* 
at the Court of Vikramaditya.** The date of the inscription is Sam vat 1015 or 
i ‘6 9 A . C.

4. V ide , for exam ple, h is V edanta Sutra Bhashya I. A dhyaya, .1st Pada, 3rd 
Sutra. K umarila was a famous fo llow er of the M im am sa S ch o o l; and from tlio 
fact that he m entions K alidasa in his Tantravartika (Slok avirtik a), w e should infer  
that he lived  after the poet.

5. In  the last page of Mitakshara (Madras ed .) he calls h im self a disciple o f  
U ttam atm a, w ho was one in the long line of the discip les of Sri Sankaracliaiya. 
H is description of * Atma* in the chapter on Expiations w ill convince the reader that 
he lived subsequent to the tim e of tbo philosopher.

6 . Vide  pp. 127 and 129 for Dharesvara and p. 117 for others.
7. Archajological Survey Reports, Vol. X., p. 101.

Kalyanapura, which is identified with Kalyan, was the capital of 
the Chalukya dynast}', in whicli several Vikramadityas reigned.

Excepting the tradition handed down to the present dav that 
one king Vikramarka or Vikramaditya reigned about 56 B. C., 
no king of that name seems to have actually reigned before the 6 th 
century A. C., and this conclusion gains additional strength from 
the fact that no inscription before the 11 th century A. C. adopted 
the Samvat (Vikramaditya) era1- In addition to this the question 
of identification of Vikramaditya has not yet been settled. Certain 
scholars, as Mr. Fergusson and Prof. Max Muller, argue that Vikra
maditya Harsha of Ujjain, who reigned about 550 A. C., and who 
is found by inscriptions to have defeated the Sakas and Mlechhas 
in 544 A. C. in the battle of Korur, must be identical with that 
Vikramaditya, and that the year 56 B. C. was obtained by jumping 
back to 600 years before the event3- But this argument is not 
approved of by other Oriental scholars3- Another significant fact is 
that in none of the Puranas is Vikramaditya mentioned among the 
kings of the ‘ future dynasties’ in Kaliyug. Thus in all probability 
the tradition is entirely based on a misconception.

(b.) The tradition recorded in Keralotpaththi is also an impro
bable one, for it says that Sri Sankaracharya subdivided the four 
Castes into seventy-two, and effected certain reforms in that part 
of the country—for which no evidence is forthcoming either from 
the natives of Malabar, in the shape of tradition, or from other 
writings. This work also represents Bhattapada as having aro-ued 
with the Buddhists in that country. This is absurd, for it is°well 
known that he lived and died in Northern India4-

The date of Sri Sankaracharya’s birth, viz., 400 A. C., and the 
length of his life (38 years) are exclusively its own. No other work 
or tradition gives it. The story that he was born during the time of 
Cheruman Perumal cannot belong to the 5th century A. C .; for5 on 
Cheruman Perumnl’s tomb in Mecca the date of his death is o-iven 
as Hijari 216 or 838 A. C. That this date is -too modern for 
bri Sankaracharya we shall be able to show further on. This 
Keralotpaththi also contains the fable that our philosopher was the 
son of a widow: and to crown all these untruths it says that ho

1. Dr. Bhaudaji in the Jonrnal of the Bom bay Branch of the Royal A siatic
Society , Vol. V III , p. 242. General Cunningham, however, thinks (Arch, Survey  
Reports, \  ol. II , p . 266, N ote) that the era w as adopted in the 9th century, and hcnce  
reads an inscription dated Sam vat 747 as 825 A. C.’ Vide  also Burnell's South Indian  
•Palaeography, p .  5 5 . This question of Samvat and other Indian Eras have recently  
been discussed by m e in The H in d u  o f 10th A pril 1889 to which the reader mav be 
referred. J

2 . Journal of the R oyal A siatic Society for 1885, p. 273 : Max M uller’s India
W hat can it  teach us, p. 282. *

3. Dr. Buliler amonj? others (vide Max M u llers India, &c. p. 283). I  may also  
m ention Dr. E. H ultzsch, Epigraphist, Archaeological Department, who in one of h is  
le tters to me calls it  ‘ a baseless theory.*

4. Vide , for exam ple, the Sankaravijayas of Chidvilasayati and Madhavacharya* 
w hich say that he lived in N oithern India and died iu a town called Ruththa.

6 . Mr. W. Logan in the Indian Antiquary, Vol. X V I, p. 160. We also learn hero 
that the narno given to Cheruman Peruina] after hia conversion Was Abdul Rahiman  
Sam en. Vide ulae Ind. Ant. Vol. X I, p. 110.



wrote a history of Keraladesa in 24,000 grandhas of 32 syllables 
each, in obedience to the orders of his guru Govindayogi!‘

(c.) Trivikramad^va I., is stated to have been king of Skanda- 
pura and to have lived about 176 A. C. Professor Dowson found in 
1848 that there were two kings of that name, the first of whom 
lived in the Gth and the second in the 8th century A. C. Prof. 
Bhandarkar has found out from certain inscriptions that the first 
king of that name reigned in the 4th, and the second in the Gth 
century A. C.2 Mr. Fleet, however, considers them forgeries3. 
Altogether this tradition carries with it a degree of uncertainty.

, (<7), Taranatha’s History of Buddhism was completed in 1608 
A. C. when the author was hardly aged 30, and the inevitable 
errors, owing to want of a proper study on his part, are (i) that 
Sri Sankaracharya lived before Kumarila, and (ii) distinguishes 
the latter from Bhatta, who is called a disciple of Sri Sankari- 
charya. We have already shown that Kumarila lived before the 
great Vedantic doctor. Kumarila and Bhatta are not only identical, 
but Kumarila is also called Bhattapada and Tutata. The Mimamsa 
philosophy is called after this great man Bhatta Tantra, and hia 
work Tantra-Vartika is also called Bhatta-Vartika.

It is on such a work as Taranatha’s that Dr. Burnell had great 
faith, and fixed the date of Sri Sankaracharya as 650—700 A. C. 
Prof. Max Muller’s opinion of this work is also valuable5-

(e). Prof. Max Miiller tells us that it is finally settled by Mr. 
K. B. Pathak, that Sri Sankaracharya was born in 788 A. C. and 
refers us to his contribution in pp. 174-5 of the XIth volume of 
the Indian Antiquary. The authority on which Mr. Pathak bases 
his conclusion is a Sanskrit MS. of three pages written in Bala- 
bodh characters, and containing about 24 lines in all? It says, as wo 
stated before, that Sri Sankaracharya was born in the year 
Yibhava (Kali 3889) on the full moon day in Visakha month (May 
—June). This corresponds to 788 A. C. But it carries a fiction 
along with it, viz., that Sri Madhvacli&rya was the son of a demon 
called Madhu! This clearly shows that the MS. in question waa 
written in the 12th century A. C., and that the writer was an

1 . This work is condem ned by Mr. Kdsinath Trimbak Tolang (Indian Antiquary, 
V ol. X III , p. 95, et seq) ; Mr. S ew ell (Sketch of the D ynasties of Southern India, 
p. 57) ; and Mr. Subba Row (Theosophist, Vol. IV , p. 308, or F iv e  Y ears of Theo- 
eophy, pp. 205-6).

2. Journal of the Bombay Branch of the R oyal A siatic S ociety , Vol. X , p. 89.
3 . Indian  Antiquary, Vol. X II , p. 111.
4 . E lem ents of South Indian Palaeography, p. 37. In  p. I l l ,  however, w e aro

told  thafc his date is 700 A. C. In his preface to his edition of Sam avidhana Brah- 
m ana, p. V I, w e read :— “ Taranatha states that Kumaralila (K um arila) lived at the 
same tim e as Dharmakirti, the great B uddhistic w riter on N yaya # # *. Now
Dharm akirti is stated by the  T ibetans to have lived in tho tim e of Sronfcpangampo, 
K ing of Yarlang, who was born G17 A.D. and reigned from 629—693 A. D. About this 
date there can bo no doubt, for the king married a Chineee princess, whoso date is 
certain. A s Hioun Thsang le ft  India in 645 A.D. and there is m ention in his work 
o f the great and dangerous Brahmin enem y of the Buddhists, KumfLrila cannot 
have lived before that date and for m any reasons he cannot have boon later thau 
700 A . D .” ThuB he makes Kumarila and Sri Sankaracharya contem poraries, which 
is a b su rd  ; and the date is too m odern as w ill be seen further on.

5 . ‘ India, w hat can it  teach  u s,’ p. 3 0 3 ; “ This is no doubt a very modnrn 
compilation and in ninny eases quilo untrustw orthy. Still it may come in as 
confirmatory evidence.

enemy of Dwaitees, the followers of Sri Madlivjicharj'a. If a 
work of only threo pages aud 24 lilies, two of whicli contain 
a fiction and the rest uncertainty, is to be seriously considered 
as an authority, we cannot see any reason why Manimanjari1 
of the Dwaitees, which speaks of Sri Sankarach&rya as a Rakshasa 
(or demon) of Kaliyug, should not be considered so too. Yet that 
worthless MS. is seriously considered, and the date of Sri Sankara- 
chdrya deduced from it, by Professor Max Miiller,2 Dr. C. P. 
Tiele,3 and Al. Barth4-

(/). The tradition in Nepaul is that one Suryavamsi (Surya or 
Solar dynasty) began to rule in Nepaul at a period corresponding 
to 1712 B. C. Twenty three kings in all reigned for 1409 years. 
In the reign of the 18tli king Vrishadevavarma, a Buddhist, son 
of Rudradevavarma, the 17th king, viharsi Buddhist convents) were 
built, and Buddhism greatly favored. This king, who is said to 
have reigned from 614 to 553 B. C., was converted into a Brali- 
minist by Sri Sankaracharya, who came from the south* and 
Bubverted Buddhism; and it is also said that the son of this king 
was called Sankarad^va in honor of the conversions. Pandit 
Bhagavanlal Indraji says that the date of Vrishadevavarma ia 
about 260 A. C., and would therefore place the philosopher in the 
3rd century A. C. Mr. Fleet, however, goes over those inscriptions 
on which Pandit Bhagavanl&l Indraji bases his conclusions, and 
finds that Vrishadevavarma reigned from 630 to 655 A. CV

This would place Sri Sankaracharya in the 7th century A. C. The 
uncertainty of these dates, and want of a final conclusion, prevents 
us at present from accepting any of them as authority. But it is 
on the dates suggested by the foregoing traditions that the Western 
scholars depend, and they accept them as final7-

1. A work of the 15th century, A. C.
2 . India, what can ifc teach us, p. 360.
3. Outlines of H istory of R eligions j translated from the Dutch by E. Car

p enter,
4. The Religions o f India, p. 89. H e says (p. 8 8 ) tha t Sri Sankaracharya was

an incarnation of V ishnu (fresh new s indeed!), whereas thero is no tradition 

cm  rent in India to thafc effect; on the contrary a ll the traditions invariably make 
him  an incarnation of Siva.

6. Indian Antiquary, Vol. X III , p. 412,
6 . Ibid, Vol. X IV , p. 350.
7, Cowell, 8 th century A. C. (Translation of Sarvadarsanasangrahn, Preface, 

p , viii) ; the same date is accepted by Gough (Philosophy of the UpanishadH, 
Preface, p. viiO : by Jacob (Translation of Vedantasara, p. 28) he is placed in latter  
part of tho 8 th century. Monier W illiams gives 6 5 0 —740 A- C. (Indian Wisdom, 
p. 48) : Wilson (Sanskrit D ictionary, Preface, p. xvii ; E ssays Vol. I., p. 194) 8 th or 
9th century. A ccording  to Rice (M ysore G azetteer, Vol. I, p . 377, et seq) ho 
‘ was born in 677 rr 737 A. D. in Cranganore (K odangalur), Malabar,’ and ‘ died in  
his 40th year.* Dr. Rajtfndralala Mitra also thinks that the date assigned by W estern  
w riters is ‘ fairly correct’ (N otices of Sanskrit M anuscripts, Vol. VII, p. 17). Mr. T. 
Foulkes places him about 650—670 A. C. ( ‘ On the P allavas,’ p. 196 of the Journal 
of the Royal A siatic Society, V ol. X V II, New  Series). Dr. Burnell's, Prof. Max 
M uller’s, and M. Barth’s dates have already been given . Prof. Weber, like others, 
places him in tho 8 th century, but add3 that ‘ his date is not more accurately  
determ ined’ (H istory of Indian Literature, p. 51, noto 38.)



Let us now speak of Sankaravijayas. By our examination wo 
shall be able, by quoting certain important passages, to show their 
untrustworthy nature, and that they merely contain certain tradi
tions current in the times of their composition ; also that at best 
we can accept only those general statements in these works that aro 
consistent with each other.

Anandagiri*s Sankaravijaya.—From this work we learn that it 
was written by one Anandagiri, who calls himself a disciple of Sri 
Sankaracharya, and it describes the life of the philosopher. Tho 
narrative goes to say that one Sarvagna lived in Chidambaram, a 
sacred place in South Arcot District, who had a daughter called 
Visishta by his wife Kamakshi. Visishta was given in marriage 
to ono Visvajit, who, alter living with his wife for some time, went 
away to the forest to perform tapas (austerity). Visishta then be
came devoted toCliidambaresvara (the name of the idol1 in the templo 
at Chidambaram), and through his favor obtained a son, afterwards 
known as Sri Sankaracharya.3 This author has not given us tho 
year of his birth, either according to the era of Kaliyug, Samvat, 
Saka (era of Salivahana) or of Prabhavadigathabda (cycle of sixty 
years beginning withPrabhava), or at least the day,month or Nakslia- 
tra (constellation) under which he was born. It is very much to bo 
doubted whether this was written by Anandagiri,the famous disciplo 
of Sri Sankaracharya, for the work is partly in poetry and partly iu 
prose, and the nature of the style, and too many grammatical 
errors, show that the author must have been only a beginner of 
the Sanskrit language. It is stated therein3 that he refuted 
certain systems, philosophical and sectarian, such as those of Indra, 
Kubera, Yama, or Chandra, which do not seem to have been men-*, 
tioned in any Sanskrit work, and therefore had no existence save in 
the imagination of the writer. It is also stated4 that he had two 
disciples named Lakshmana and Hastamalaka; the former of 
whom was afterwards called Sri Ramanujacharya, and who preach
ed the Vaishnava religion and wrote a Bhashya (commentary) oil 
the Vedanta Sutras; while the latter went to Udipi and preached 
the Dwaita philosophy. There cannot be a sillier statement. For, 
it is quite certain that Sri Ramanujacharya was born in 1017 A. 
C.,5 and Sri Madvacharya in 1119 A. C., and that they havo 
disputed in their Bhashyas the system advocated by Sri Sankara- 
charya. By mentioning these two reformers it is pretty certain

1. A n object of either wood or stone fashioned generally  a fter the form  of a 
linman being, and iu which certain spiritual force or forces a re  focussed by the will 
of Adepts or H ighest In itiates for the purpose of fa c ilita tin g , and, serving as a 
m eans of attaining that stab ility  of m ind, required for the c o n te m p la t io n  of the 
O n e -A l l  as enjoined by the Upanishads. T h u s  is  ‘ idol’ defined by tho A g a m as , 
w h ic h  consider it  as a means to an end.

2 . 2 nd Chapter.
3. Chaps. 33, 32, 34 and 44.
4 . Chap. 6 8 .
5. A s can abnndantly be shown by inscriptions, various poem s, and other 

w ritin gs o f his d iscip les ; clH o f which  m ention one and the sam e date, r i: ., 1U17 A. C.j 
(  Pingala year according to the C ycle of GO year*).

that the writer of this Sankaravijaya lived after their times, aiid 
tho work thus bears the stamp of its having been written only 
lately, and not during or immediately after the time of Sri 
Sankaracharaya, as we may be led to think, from the writer’s 
statement that he was his disciple1-

Chidvilasayati’s Sankaravijaya .—According to this work we havo 
it that Sri Sankaracharya was tlie son of Sivaguru by liis wife 
Aryamba, and was born in Kaladi in Keraladesa in the spring 
season (Vasantartu) in the noon of an auspicious day, in tho 
Abliijit Muhurta (an auspicious time, at about 12 noon) and under 
the constellation Arthra. It is also added that at the time of hia 
birth five planets were in uchcha (acsending position). What 
these planets are we are not told ; nothing either astronomi
cally or astrological ly can be done to find out the particular day 
on which the planets assumed such a position. His Upanayana 
(initiatioli or thread ceremony) was performed in his 5th year. Ono 
day he went to bathe in a river but was caught by a crocodile ; 
but somehow he escaped. Afterwards he became a nominal 
Sanyasi and went to Badarikasrama2 (or Badrinath in the Hima
layas). There3 he found Govindapada engaged in tapas (auste
rity) and by him he was made a regular Sanyasi, and learned all 
philosophical f secrets' from him. Further on4 we are told that he 
met Bhattapida (Kumarila) and then went to Cashmere to discuss 
with Mandanamisra. This is a mistake, for it is pretty clear thafc 
Kumarila lived before Sri Sankaracharya as already shown.

Then he established Mutts at Sringeri and Jagannath, and placed 
Suresvaracharya and Padmapada respectively in their charge. 
We are told that ho afterwards established a Mutt (monastery) in 
Dwarka in Guzerat, and placed Hastamalaka in its charge5. Then 
■went again to Badarikasrama, founded a Mutt there and placed 
Thotakacharya in its charge. Lastly, in Badarikasrama, Datta- 
treya (an incarnation of Vishnu supposed to be living even now) 
took him by the hand, entered into a cave, and from thence fho 
went to Kailas to unite himelf with Siva’6* Not one of the authors, 
when the philosopher is said to have defeated in argument, waa 
actually his contemporary; and Chidvilasayati further exhibits hia 
dogmatism by saying that those who transgress the orders of 
Sringeri Mutt should be punished.

1. M r. TelanS, however, thinks (Indian A ntiquary, Vol. V, p. 287) that the w ork
w a3 w ritten by A n a n d a g ir i  him self (a  disciple of Sri Sankaracharya) : and also thafc
‘ the author of Sankaravijaya is only the author of that work.’ He could not bo
a disciple of Sri Sankaracharya in the ligh t of the argum ents above adduced, 
although perhaps he m ight be ‘ only the author of that w ork.’

2. This statem ent is at variance with that of M adhavachary a’s work, in  w hich we 
read that our philosopher m et G ovindayogi on the banks of the Nerbudda.

3. Chap. IX .
4. Chap. X V I.
5. Chap. 31. In the previous Sankaravijaya w e are informed thafc ho sent  

H astam alaka to preach tho D w aita system  of philosophy.
(». In the Sankaravijaya of A nandagiri (Chap. 74) it  is said that ho le ft  hia 

mortal body in Conjoveram, and attained M oksha : that his body was buried in  thafc 
town, by his disciples, and the place of interm ent worshipped.



Madhavacharya’s Sankaravijaya .—Here we aro told that Sri 
Sankaracharya was the son of Sivaguru, and was born in Kaladi, 
Malabar, * on an auspicious day/ when the positions of the planets 
were thus1 :—

[Jupiter is said to be in Kendra : 
, it may mean either that ho is in the 

lagna (the sign nnder which Sri 
Sankaracharya was born) or the 4th, 
7 th, or the 10th house from that sign. 
The position occupied by the other 
planets, or the constellation under 
which he was born, is not given.]

Further on2 we are told that 
he went to Northern India, met 

Govindayogi on the banks of the Nerbudda and addressed him 
thus:—You were Adisesha (the great serpent) at first, then you 
incarnated yourself as Patanjali (the author of the Mahabhashya 
and the Yoga Sutras), and now you are Govindayogi3- After
wards4 he saw Nilakanta,5 Haradatta,6 and then Bhattabhas- 
kara,7 whom he defeated in argument, and whose Bh&shya on 
the V6danta Sutras he condemned.

He then8 met Bana, Dandi, and Mayura9, and taught them 
his philosophy10; defeated in argument Harsha, author of Klian- 
danakhandakadya11, Abhinavagupta12, Murarimisra13, Udayana-

1. 2nd Canto, v. 71.
2. 6th Canto.
3. 5th Canto, v. 95. Mr. T. Subba Row (Theosophist, Vol. IY, p. 309, or Fivo 

Years of Theosophy, p. 302) makes him identical with Patanjali, ancl snys tha t Sri 
Sankaracharya was a disciple of Patanjali. We believe he said so on the authority 
of this verse. In  that case, the verse itself and the commentary thereon are quite 
sufficient to show that he is wrong and that Patanjali himself lived long before the 
time of Govindayogi.
, \4 . 15th Canto, vv. 33, 49, 90.

5. Nilakanta or Srikantasivach&rya was the author of a Saiva Yisishtadwaita 
commentary on the Brahma Sdtras (Vedanta Sxitras), and as he quotes Sri Itama- 
nujacharya must have lived after him, say the 12th century A. C., a t the earliest— 
and hence long after the time of Sri Sankaracharya.

6. Haradatta was a commentator on Apastamba, and Goutama, Dharma Sutras, 
and of Padamanjari, a commentary on Kasikavritti. Haradatta must have lived in 
the 10th century A. C.

7. Bhattabhaskara was the author of a commentary called Gnana Yagna, on the 
Black Yajurveda, from which we infer tha t he lived in the 10th century A. C. Ho 
also wrote a commentary on the Brahma Sutras, in which he disputed the arguments 
used by Sri Sankaracharya in his Bhashya.
? 8. 15th Canto, v. 141.

9. Bana and Mayura lived a t the Court of Sriharsha as may be seen from 
Sarngadharapadhati. Bana himself says in Sriharsha Charita (2nd Usvasa) that ho 
visited Sriharsha at his Court. Mayura lived about the beginning and Bana in the 
middle of the 6th century A. C. Dandi lived about the 8th century A. C.

10. 15th Canto, v. 156.
11. Ibid, v. 157. This Sri Harsha is different from the one mentioned in note No. 

9, and lived about the end of the 9th century A. C.
12. Ibid, v. 158. Abhinavagupta lived about 1000 A. C. (Bnhler’s Report of a 

Journey in Cashmere, in the Journal of the Bombay Branch of the Royal Asiatic 
Society for 1877, Extra No. p. 80).

13. Ibid, v. 16. Murari Misra was a follower of tlio Mimamsa school and is a 
different man from hia namesake, a famous poet,

(Aries)
The
Sun.

, . .  • .

(Capri-
cornis.)
Mars.

(Libra.)
Saturn.

charya1 and Dharmagupta ; and he is also said to have seen and 
defeated in argument Kumarila2, Mandanamisra3 and Prabhakara4; 
and at last left the mortal body, and this world for Kailasa.

This work is said to have been written by Madhavacharya. It 
cannot be the famous Madhavacharya, for it is usual for him to give 
out, at the beginning or the end of every one of his works, the name 
of his guru and his genealogy, or some other description regarding 
himself. Such is not the case with the present writer ; and fur
ther there is a great difference between the two as regards style. 
The writer of this work must evidently be some modern author 
of that name: and he must, we think, have belonged to the Sringeri 
Mutt, frorn the fact that he gives undue prominence to that Mutt, 
and extols its importance, while Anandagiri’s does not to such 
an extent. The writer says5 that he compiled the work from 
some previously existing Sankaravijaya, but does not give its name 
and nothing is known about it6- We even doubt the existence 
of such a work, for had it really existed nothing would have pre
vented this writer from quoting from it the date of birth of the 
philosopher.

A d y a r  O r ie n t a l  L ib r a r y , ^  P a n d it  N .  B h a sh y a  C h a r y a .
31 st September 1889. J

(To be continued.)

1. Author of Kusumanjali (on Nyaya philosophy) and other works ; also of a 
^ °n y a/ atafcpaiTafcik:^ Yachaspatimisra, who was the author of 

Bhamati, a commentary on Sri-Sankaracharya’s Bhashya on the Brahma Sutras. 
Dharmagupta may be placed not later than about the 10th century A. C.

ceu tu r^  A.Ccnt0, ^  ° f Kumdrila was all*eady shown as the 3rd or the 4th

century0 A ^ nfc°* Mandanamisra may be placed not later than about the 10th

m5'ci,12fch T* xS? -is (llio{ied b y  Sri Sankaracharya in his Y£d£nta Sutra
Bhashya, p. 77, Calcutta Edition (Bibliothica Indica Series), and therefore lived pro
bably before the philosopher ; bnt see further on (Sect. III.)  The dates of the seve
ral authois mentioned in these Sankaravijayas, have been determined with special 
reference to the existing records and are given in these notes to show that they
were no contemporaries of Sri Sankaracharya. 1

6. 16th Canto.
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A  C H A T  O N  T H E  R O O F .
IL

S cene : The large fla t roof o f the Head-quarters Bu ilding.
T ime : A fter tea.

M
E. Globe T rotter.— [A stranger introduced by Major Tam

arind .) Well, you know, it seems to me that Universnl 
Brotherhood is a utopian idea; I beg pardon if my saying so is 

offensive.
E astun.—Offensive ! Quite the contrary; we like every one to 

speak his mind here. But don’t you think, Mr. Trotter, that tlie 
utopianism you speak of depends upon what you mean by “ Uni
versal Brotherhood” ? Most people seem to fancy Brotherhood to 
be an aggravated form of Nepotism, and that to practise it involves 
a paradox, for to do so effectually it would seem as if everyone must 
favour everybody else more than all the others. What meaning 
do you attach to the expression yourself ?

M r. G. T rotter.—Since you ask my opinion, I think that Uni
versal Brotherhood is—is—a brotherhood which is—whicli is—one 
might say, universal. The fact is, however, that I have not given 
the subject very deep attention.

H erman.—A nephew is not so near and dear as a brother, and 
if Universal Brotherhood be too utopian for a cold and selfish 
world, how would it do to form the “ Nucleus of Universal Nephew- 
hood” ? As to the paradox that Eastun mentions, Theosophy 
bristles with worse ones already; besides, if you know how to split 
open a paradox, you always find a truth inside.

A. K.—The point seems to me to b e : How a person whom you 
would recognize as your brother ought to be treated ; for that 
question certainly remains an open one in the premises. Should 
he be more privileged than anyone else ? If No,—as seems inevit
able if the injunction against favouritism be observed,—it is 
evident there is only a nominal advantage in being a brother.

Major T amarind.—My brother Tom borrowed a hundred pounds 
of me once, and never paid me back. I think if I had caught the 
young scamp then, he would not have found his brotherhood much 
to his advantage ! When I heard afterwards that the poor fellow 
had died miserably of fever in South Africa, I only wished that I 
had lent him two hundred instead of one; the extra hundred might 
have made all the difference with him.

One of the S taff.—The Major puts an equal weight in each 
scale and therefore only feeds the paradox. A. K. has told us that 
there is no advantage in being a brother if no favouritism be shown. 
I should like to ask him what he thinks would be the result if 
favouritism were shown.

A. K.—I w as g o in g  on to  sa y  : If Yes, th e ad van tage only lasts  
as lo n g  as th ere is som e one w orse treated  than th ose who are 
brothers, and it  w ould van ish  a ltogeth er  w hen brotherhood becam e  
universal. If everyon e Wfere ten  fee t  ta ll there w ould  be no g ian ts, 
just b ecau se everyon e w ould  b e a g ia n t.

W estun.— I  don’t see how  you  can  h elp  sh ow ing favouritism  so  
lo n g  as you h ave any such  d ivision  as th e  term  brotherhood im plies,

The Trade Unions nre brotherhoods” in the now generally or 
conventionally accepted meaning of that word, and look how all 
Union men hate a non-Union one ! Theosophists are not yet strong 
enough to show, or perhaps even feel, dislike of those who will 
not join them, but who knows that the fervent wish to make every
one belong to their Theosophical Union may not, by and by, operate 
with them as it has done in all religions, and is doing in the 
Trade Unions, whose sole desire is to make their brotherhoods 
“ universal” in their respective spheres, and which are willing to 
use pressure, not always gentle, for that purpose.

A. K.—At that rate, Brotherhood, like everything else, has a good 
and a bad side, necessarily. The very term connotes the making 
of a distinction between those in tlie brotherhood and those outside 
of it.

One of the S taff.—And the very fact of their joining the brother
hood is the thing that proves they are worthy of being treated 
like brothers. If you made no distinction you would destroy the 
value and very meaning of brotherhood. The weak point, practi
cally, of the rule to “ love our neighbours,” is that it seems to 
necessitate the obliteration of the distinction one now instinctively 
observes in one’s treatment of good neighbours and bad ones. 
Confucius said, “ Love the good man and be just to the bad one,” 
why not say u Love the good brother and be just to the bad one ?”

H erman.—Justice to a bad man invariably means hanging him 
or otherwise harming him with malice aforethought. So long as 
you could expel a brother for misconduct your “ sense of justice” 
might be satisfied by doing him that injury ; but what would you 
do with him if the Brotherhood became Universal ? Would you 
have a super-universal class of outcasts like the wretched Kuruin- 
bers ? Or would you have recourse to the good old method of 
expulsion—showing him politely the door into the next world ?

E astun.—Real Brotherhood is only possible for those who have 
become more than ordinary men. So long as people behave un
like brothers, brotherhood cannot be universal. There will always 
be such persons ; therefore Universal Brotherhood is an ideal that 
will always be in the process, more and more approximate, of 
realization, and still never be actually realized.

H erman.—We have wandered away from our original question : 
What kind of conduct or treatment is implied by the name 
“ brother” ? Is there not a saying in some countries, when two men 
quarrel more furiously than usual, that they “ fight like brothers” ? 
And watch a family of children in a nursery,—how the little 
darlings scratch and thump and bite each other, and pull each 
others hair, when the nurse’s back is turned; and,—“ of such is the 
kingdom of heaven!”

M r. G. T rotter.—Let me tell you this : The other day in London 
I saw two half-drunken fellows fighting in front of a low public 
house, and I wanted to separate them, but the crowd would not 
let me. They positively told me that I had no right to interfere, 
because the men were brothers. Pretty kind of brotherhood that !

H erman.—The Brotherhood of the Rosy Nose, I should say; a 
very ancient and honorable fraternity, my dear sir, which has had its



poets and minstrels in all ages, and even a “ Jolly God” of ifcs own; 
a god, moreover, who, when he was sober, stood very high indeed 
in the Pantheon.

Miss P annikin.—Well, I am not so wise as yoa gentlemen are, 
but there never seemed to me any difficulty in understanding what 
is meant by “ Universal Brotherhood.'” I think it means that wo 
should be patient and unselfish and generous and good natured, 
with everyone, as we naturally would be writh a brother of whom 
we were fond.

H erman.—You are quite right, Miss Pannikin, that is the true 
idea precisely. But if you settle vexed questions in that summary 
manner, what is to become of the philosophers and metaphysicians, 
to say nothing of the moralists and the economists ? Their occu
pation will be gone, their sport entirely spoiled! It is liko 
thoughtlessly killing the fox that your “ hunt” has carefully 
brought ten miles in a basket to the “ meet,” and which you 
expected to give you a splendid run over fine open country.

W estun.— Excellent as Miss Pannikin’s definition is, it does 
not cover all the ground, I fear. She presumes that you love the 
brother, and that in turn presupposes that he is worthy of love ; 
otherwise you would be guilty of the weakest kind of “ nepotism.” 
Now there are cases in which a very good man has a villain for a 
brother, and should the good man “ love” his villainous brother ? 
Is it natural that he should do so, any more than a sheep should 
love a tiger ? If he is unable to love his brother because he is un
worthy of love,—because, in fact, by a law of nature as certain as 
that of gravitation, his brother excites quite other sentiments in his 
mind—how can anyone expect me, a stranger, to love that individual?

H erman.—Hurrah ! the fox is not killed after all ! Tallyho !
M r . Tam arind.—Let me say this : perhaps I am very stupid, but 

I do not see why you ''should not be just as forgiving and generous 
and patient and unselfish in the case of a villain even, as in that of a 
virtuous man, but of course in an appropriate way ; and I think that 
is what Jesus meant when he said that those who are sick need 
the physician, not those that are whole. I know that when Hannah, 
my maid, stole a broach of mine once, and I spoke quietly to her, 
and showed her how stupid and ungrateful she was, I thought 
he would never stop crying. She lived with me for three years 
afterwards,—till she got married,—and was the best of girls all 
the time. If I had sent for a policeman, and had her put in prison, 
where would she probably be now ?

P. S. R.—It is remarkable that so many languages use a similar 
word for brother,—Anglo-Saxon, brodher ; Icelandish brodir ; 
Persian, brata; Irish, brathair ; French, frSre ; Latin, frater; 
Greek, phrater ; German, bruder ; Russian, brat; Bohemian, bratr, 
and so on, all of which are derived from the Sanscrit, Bhratra . 
Bhratra has a very distinct derivative meaning in Sanskrit, while 
in no other language that I know of has the word for “ brother” 
any meaning : It is derived from the Sanscrit Bhurn , to support 
and protect, and Bhratara is one who supports and protects; which 
I think fully justifies Mrs, Tamarind’s view,

M rs. Tamarind.—Why, that gives brother a “ universal” mean
ing at once and explains the whole idea !

P. S. R.—Moreover ; the fact that when it is desired to denote 
a true or uterine brother the compound Bhardta-Sahodorah which 
expresses the fact is employed, shows that in olden times men took 
a much wide view of their duties of protecting and supporting one 
another than at present;—man’s fellow man was then his “ bro
ther.” The idea is also derived from the Sanscrit that “ brother” 
in this general sense includes both sexes. (Bhratru Bhaginyau, 
Bhratara Wubhau).

W estun.— That might do very well for primitive times, but now 
people must learn to protect themselves, and help themselves. 
Self-reliance is the virtue of adult mankind.

E astun.—No ; not entirely. Man is helpless from birth to death 
without what you may call the brotherly help of others,—given at 
present generally “ for a consideration.” No one can be really 
self-reliant except in a very narrow^circle. To do for others out of 
goodness of heart the services we now render to each other for 
payment would be “ brotherhood.”

P. S. R.—Looking at the subject from another standpoint, that 
is to say dropping the name, and considering the thing itself, 
we may say that the most sacred Hindu works declare that the 
highest rule of man’s conduct is Ahim sa , u non-injury,”—which 
the Mahabharata explains to mean, not simply supineness or ab
stinence from evil, but active benevolence,—and that in its turn is 
defined to be the treatment of others as one wishes oneself to be 
treated ; which signifies, abstinence from evil, and performance 
of good, without reference to any particular persons or particular 
times. And what is this universal and undeviating kindness and 
helpfulness but the realization of Universal Brotherhood ?

One of the S taff.—Ah, my dear Judge ! Were all that only 
possible, what a happy world it would b e ; but surely your own 
daily experiences on the Bench must show you that you might as 
well expect people to fly as to treat each other as you depict.

P. S. R.—It is a mistake to suppose that brotherly love always 
means indulgence and pardon ; it Avould then be frequently 
anything but a blessing. A genuine love is one that promotes 
virtue and consequently happiness ; and if we directly or indirectly 
suffer any violation of duty by our fellow subjects to go unnotic
ed and uncorrected, at a proper time and in a proper manner, we 
promote no virtue, but v ice; we secure no happness, but misery, 
not only in reference to the individual concerned, but to the whole 
society in which he is moving about.

E astun.—That is the particular kind of brotherly love that some 
of us overflow with to a remarkable extent!—Eh, Herman ?

(Enter P andit B . C. and B abu X. They salaam and take seats.)
W estun.—It is a pity you were not here a little earlier, Gentle

men, for we have been discussing Universal Brotherhood, which, 
it is said in the West, you know, the Hindu caste system makes 
impossible in India.

B abu X. On the contrary ; Universal Brotherhood is the essence 
of our caste system,



W estun.—Oil come, I say, X. Babu, tliat is a little too strong !
B abu X.—Are not brothers of different ages ?
W estun.—Certainly,—except in caso of twins !
B abu X.—Would a young man of 20 ask his little brother of 5 

years old to go to a ball with him, or allow him to smoke his cigars, 
pull down his books, or play with his razors ?

W estun.—I hardly fancy he would, in a well regulated family !
B abu X.— Exactly! and it is because we Hindus are a well re

gulated family that we make the distinctions we do between the 
castes. One of your poets speaks, I think, of “ the Elder brothers 
of the race;” if there are Elder brothers there must be younger 
ones; and as a matter of fact there are a good many gradations 
in age, or what in this case is equivalent to age, in knowledge, 
force of character, ability and, in general terms, what you West
erners are so fond of talking about,—development. Those gra
dations are acknowledged and provided for by our caste system.

E astun.—You had better surrender at discretion, Westun !
W estun.—Not at all ! To make the simile correct it would 

need that brothers remained for ever at the same age. A child 
of five grows successively into a boy of ten, a youth of fifteen, 
and young man of twenty; whereas the Sudra does not grow up 
into a Vaishya, and then develop into a Kshatriya, and finally 
blossom into a Brahman. But even a Sudra may and sometimes 
does develop all the qualities which you Hindus say distinguish 
the Brahman, and still he is treated just as if he were a typical 
Sudra. When your little brother grows up to manhood you cer
tainly do not continue to treat him as if he were still five years 
old. There is a very big hole in your argument, X. Babu.

B abu X.—Brother Westun has struck upon a point which is at 
present a moot one with Hindus themselves, and he would find 
many learned men among us to agree with him, that there ought to 
be some method by which promotion to a higher caste might be pos
sible in cases of exceptional love of learning, intelligence or spirit
uality. Those who favor this idea declare it to be no innovation, 
but a return to the original Yedic or perhaps pre-Vedic practice. 
Our learned friend, the Pandit over there, could, however, tell you 
more about this than I can.

P andit B . C.— Caste, I think, is a misnomer. It is a European 
word. When the Aryans came into Indi'i, they were, like every 
other people, divided into classes for the sake of convenience;
•—soldiers, who were the rulers; priests, who were the literary 
class; and traders. “ Sudra,” from its most probable derivation, 
means laborer or mechanic. “ Sudra” was also the ancient name 
of a district near the Punjaub, which was one of the early conquests 
of the Aryan invaders, and the term may have afterwards 
been applied to all subjugated peoples. The Aryan conquerors 
seem thus to have made a regular “ lower class” out of tho 
aboriginal races and tribes they subdued, which class they 
kept in semi-servitude, but recognizing it as belonging to the 
community, since its members, the Sudras, embraced the Aryan 
religion. The tribes that were not conquered, and which kept 
their old religion, were outcastes,—outside the castcs,—and not

admitted into the community; therefore they ranked much below 
the Sudras.

W estun.—But that does not touch the question : Whether they 
could pass from a lower to a higher caste ?

P andit B. C.—There is no doubt in my mind, after careful study 
of the whole question, that before the castcs, or Vara afc, became 
religious institutions, the transfer from one caste to another was 
possible. The Kshatryas were the rulers, and there are recorded 
instances of the sons of a Kshatriya becoming both Brahmins and 
Vaishyas, very much as the son of a military man among you 
might become a clergyman or a merchant. A high casteman 
sometimes even became a Sudra, probably becauso he was degrad
ed for having committed some great crime. The children of a 
Brahman by a Sudra woman were formerly reckoned as Brahmins, 
now they would be Sudras; the great Vyasa himself, the compiler 
of the Vedas, had such a parentage.

A. K.—Have you any particulars now as to the circumstances of 
these transfers from one caste to another, or of the ceremonies 
attending them ?

P andit B. C.—No; but the wonder to me is that so much has 
been allowed to remain in our old books showing that castes were 
not originally so exclusive as they are now. I believe that the 
castes were purely social distinctions at first, very like your 
various classes,—upper, middle, and lower,—and that there was 
probably about the same kind of difficulty for a man to pass from 
one caste to another as there is in Europe at present, but much 
more disinclination to do so on the part of our caste-men. It is 
not likely in that case that the promotion or degradation of a 
caste Hindu would be provided for by very particular rules or 
elaborate ceremonies; these belong rather to religious than to 
social matters, and caste had not then as yet become a religious 
institution such as it is at present.

E astun.—We must not forget that the promotion in question 
and corresponding degradation are firmly believed by the Hindus 
to be going on all the time, but not in the manner Westun means. 
They are believed to take place during succeeding incarnations ; 
and this belief is at tho present day a very strong incentive for 
them to good conduct; this, indeed is ono of the reasons why 
many far-sighted men defend the caste system, even though they 
see its evils, and do not themselves believe in the theory in question.

Mr. Tamarind.—What is that theory, Mr. Eastun ?
E astun.—Why, that if a Sudra, even, behaves virtuously and 

religiously during tliis life, he will be reborn in a higher caste— 
perhaps even a Brahman ; and that a Brahman who behaves in tho 
opposite way will be re-born in a lower, or even in the lowest caste. 
You can imagine how strong an incentive to a good life that belief 
must be.

Miss P annikin.— Is that really true, do you think ?
H erman.—Oh, Miss Pannikin ! In the name of all that is ideal 

and spiritual, let me entreat of you not to be so terribly matter-of- 
fact! To ask a philosopher point blank at short rango like that 
to tell you in confidence whether his ideas are “ really true ” is



cruolly—almost brutally—disconcerting. It is the prick of a pin that 
depletes him at once ! Be content to know that “ si non e vero 
b ben trovato,” which is the most that we somewhat ignorant aud 
very ordinary mortals are justified in saying in this universe of 
Maya about any of our theories. When you have developed your 
higher faculties and larger consciousness, it will be time enough to 
talk of the “ really true.”

P andit B. C.—Whether it be true or not true in Brother Herman’s 
estimation that this graded system of re-incarnation according 
to merit is a fact in nature, that doctrino seems to have beeu 
believed in by the Rishis and Sages who have left us our 
sacred books, and who arc universally credited by us with having 
possessed tlie deeper sources of knowledge lie alludes to. There 
aro many passages in our scriptures that support tho belief 
mentioned by Mr. Eastun. For instance, a sloka in Manu recurs 
to my memory : "A ge by age men ascend by virtue of austerity
and lofty seed to a higher position here among men ; or descend 
by the opposite to a low position, all being in accordance with 
their birth.” Again, Gautama says: “ In the seventh generation 
men obtain a change of caste, either being raised to a higher 
one or degraded to a lower one;” the word “ generation” has 
no sense here, I think, unless it be understood to mean incarnation,

W estun.—It would be much better, I fancy, to settle tho 
account, if possible, here and now, in one incarnation. Ready cash 
is a far better basis to go upon than credit : and to tell you the 
truth, although I believe firmly in re-incarnation, as the only 
logical solution of t ie  riddle of life, still I feel the extreme diffi
culty of ever getting the world seriously to regard our mundane 
existence from that point of view.

P andit B. C.—The Western world, perhaps ; and I am not 
quite sure of even that. AVould any one have believed 2,000 years 
ao-0 that the West could ever be got to believe in tlie Christian 
“°Sclieme of Salvation ?” Still it would seem that promotion by 
re-incarnation is really one of tlie cases in which, when tho East
ern mind meets tlie Western in friendly contest, a point is reach
ed, beyond which the latter cannot follow the arguments of the 
former; for the Western reasoning, other than purely theological, 
is wholly confined to this ono life on earth. We absolutely refuse 
to judge of things from that very limited standpoint. To do so, 
eeems to us the very acme of irrationality,—nay, of childishness 
of intellect. It seems to us like taking into account only the pre
sent day, in matters that concern our earthly life, and leaving out 
of consideration our yesterdays and our tomorrows which consti
tute twenty or thirty thousand times as much of our whole lives 
as any given twenty-four hours. It is in fact a refusal to apply to 
man’s case a universal law of nature,—namely, conservation of 
energy with progressive development, by means of successive peri
ods of activity and repose.

One of the S taff.—I fear our learned brother underestimates tho 
subtlety of tho Western mind, lio  forgets that our scientists aro 
now agreed that even if men aro perishable, types develop and 
survive  ̂ Anyone can understand liow an individual or conscious

Ego could very easily pass through a series of developing pro
cesses or re-incarnations, just as a steel pen goes through somo 
twenty or thirty different stages of manufacture before it is ready 
for the market; but it requires a deeply metaphysical intellect to 
understand how a type survives and progresses, since a “ type,” 
in the sense in which the word is hero used, is a pure abstraction, 
born of the scientific mind, and without tho smallest claim to any 
existence,—of a kind at least that scienco would recognize as 
existence at all.

(Enter R. II. R. and H jndu Koosn, E sq., m. a .—They exchange 
salutes with those present and take seats) .

Miss P annikin .—Oh, Gentlemen ! Do let us talk of something 
else now; my poor head is actually swimming !

R. 11. R.—Has any one read Mr. Besant’s pamphlet, “ Why I 
became a Theosophist ?”

E astun.—Every one here has, I should think. It is magnificent.
R. R. R.—I don’t call that statement of hers magnificent: that 

a Theosophist must be a Pantheist. In that case I am no Theoso
phist, for, like a very large number of other Fellows of the Society, 
I am a Theist.

E astun.—The pamphlet is perhaps a little bit crude in parts, and 
wastes time and space over a local preacher named Foote.

W estun.—My dear fellow, he is a free-thouglit martyr ! Ho 
got locked up for some silly talk, which the magistrates very 
kindly considered “ blasphemy,” and thereby he became a hero 
in his little circle.

E astun.—He belongs to the type of local preacher all the same. 
With regard to Mrs. Besant it seems to me that, like a good many 
older Theosophists, she confounds Theosophy with Occultism. 
The Secret Doctrine is certainly pantheistic,—and a doctrine which 
many would call a polytheistic pantheism seems to be the necessary 
basis of practical as well as of theoretical Occultism. But surely 
it is not necessary to be a proficient in the profonndest religious 
metaphysics in order to become truthful, unselfish, tolerant and 
forgiving, or, indeed, to possess all the other qualities which, a.s 
high authorities tell us, distinguish the “ true Theosophist.” Wero 
that the case, there would not be many Theosophists in the world, 
for very few have studied Nature in all her aspects, visible and 
invisible, sufficiently deeply to be warranted in expressing an 
opinion about the existence or non-existence of a personal element 
in “ God;” and even then their opinion is no evidence of the fact. 
As to those who have made no profound study of Eastern philoso
phy and metaphysics, they simply do not know what they aro 
talking about. One can scarcely keep from laughing when one 
hears these respectable mediocrities pompously delivering off-hand, 
dogmatic judgments on such questions as the personality of tho 
Supreme Power !

H erman.— Just name a few of the prominent Theosophists who, 
according to that ruling of yours, Eastun, would be allowed to 
express any opinion at all on those subjects. Are thero three 
“ pale-faces” in the whole Society who would fill the bill ? Go 
ahead, Eastun, you are challenged I call for names !



Eastun.—I vote thafc Brother Herman be suppressed !
(Cries o f “ hear, hear" and “ agreed,” and laughterJ 

H erman.-— W ell ! am I suppressed yefc ?
Eastun.—Yes,—unanimously,—old man !
Herman*—How strange it is that I feel no different! My pulse 

still beats with its usual calmness ; the sun still shines,—at least 
the moon does at this particular moment. I wonder whether death 
will bo a similar kind of suppression ! You know, I suppose, thafc 
the “ Spirits” which visit seance rooms are sometimes quite un
aware that they have been disembodied, and indignantly refuse to 
believe it at first.
• Miss P an n ik in .—‘Oh* Mr. Herman! Do make all them bo quiet* 
The Judge is telling such a nice story.

P, S. It.—I was jusfc saying that I lately visited a sacred mountain 
called Nandidrug in the Mysore Province. A Brahman and his 
family live in a village on its side. I asked this Brahman why lio 
remained iu such an out-of-the-way place. He told me that ten 
years previously he and two others, relatives, ascended the moun
tain one day, and when they got near the top they found a cave, 
which tradition says was once occupied by a Sadhu, or holy man. 
Just in front of the cave they saw what surprised them very much. 
A piece of ground, a few feet square, had been levelled, and 
rubbed over with cow-dung, as every sacred place is in India* In 
the centre a fire was burning, and all round, at the corners, were 
flowers and rice, but no human being could be seen.

Miss P an n ik in .—Was it an astral fire ?
P. S. R.—Oh no; a fire made with sticks. Well, they went 

near, and noticed two fruits such as they had never seen before, 
lying just outside the square. These fruits were like plantains 
or bananas in shape and size, but bright blue in colour. Nofc 
geeing any owner they broke one of the fruits in two, and found 
it  had no separate skin or rind like a banana, but was eatable 
throughout, like an apple. It tasted delicious, so all three ato 
some, and they carried a piece away with them, which they after
wards gave to a relative to eat,
• M a jo r  Tam arind.— Precious fools they must have been I They 
might have been poisoned. I remember once when wo wero
stationed at------------ .

Mrs. Tam arind.—Tell us about it afterwards, dear. Go on
please, Judge. # .

P. S. R.—The Major’s intuition is good, but not quite correct. 
When supper time came none of those who had eaten of the fruit 
felt in the least hungry. The idea of food disgusted them. Next 
morning they wanted no breakfast. Dinner timo came but they 
could not touch i t ; the same with supper and with breakfast next

daf i R. Gr, T r o tte r .— They must have been terribly weak by that
timo! .

• p  g < R.__Quite the contrary: they went about their business as
usual, and never felt better in their lives. Nevertheless, their
families became alarmed about them, and they got frightened
themselves, so all four forced themselves to “ take nourishment, —•

one on the second day, two on the third, and one on the fourth,—» 
although ifc required a painful effort to do so. Well, my Brahman, 
who had held out the longest, was sitting on his pandal'the 
Evening he broke his fast, when an old man approached. He waa 
Weeping and wringing his hands, and cottld hardly speak for some 
minutes. Then he said : “ Oh, what have you gentlemen done ! 
You have ruined me altogether. I spent 12 years wishing for this 
fruit, and just when I get it, you and your friends come and eat 
it up without being benefited yourselves. And now my heart ia 
broken I”

M r. G. T rotter.—Why on earth was he so anxious about these 
fruits ? What benefit did he expect ?

P. S. R.—The Brahitian ask ed  th e old man those questions, to  
w hich  h e r e p lie d : “ Any one w ho eats one of th ose fruits, and  
fa sts  for seven  d ays, w ill n ever fee l hungry again , but can go  
w ith ou t food  for th e rest o f h is life , and  feel w ell and strong all 
th e  tim e.”

E astun.— I  w ish  som e one w ould  send a few  of those fru its to  
H ead-quarters ! They w ould sim p lify  m atters ex ceed in g ly .

M ajor T amarind.—I would not thank you for one! Whafc 
on earth would one do during meal times ? I should like to 
see myself moping outside while the others were enjoying their 
dinners ! By Jove, it would be— — -

M rs. Tamarind.—Yes, my dear, I can imagine whafc a life we 
would have of ifc ! The Major, I must tell you, gets dreadfully 
frightened about himself if he gets “ off his feed” as he calls it. 
He thinks he is going to die of starvation at once.

Miss P annikin .— Then it was this old man who had lit the fire 
and put the flowers there ?

P. S. R.—Yes ; and he explained that he was just coming to see 
if the fruit was there, when he saw the strangers eating i t ; and as 
it was too late to save it he said nothing, hoping that it would 
benefit them who ate it. He had learned, however, that they had 
not fasted for seven days, as they ought to have done, and hence 
his lamentations.

Miss P annikin.—Where did the fruits come from ?
P. S. R.—That is what I should like to know myself. He gofc 

them, he said, by wishing for them. By the bye, the Brahman 
told me that even as it was, the fruit had produced some effect, for 
that all those who had eaten of it found ever afterwards that they 
could go for days without food, and feel very little inconvenience;— 
a slight appetite came at meal times, but soon went away again.

 ̂ E astun.—I have several times heard stories in India about 
similar fruits, procurable by constant meditation and devotion. 
The idea undoubtedly is that they grow in no earthly garden, bufc 
are brought from another sphere to the person who earns them,— 
by a process which in the West would be called “ materialization.” 
Am I not right, Judge ?

P. S. R.—That is one explanation ; another is that they 
are brought by elementals from as yet unknown regions of our 
earth, there aro many regions of which our geographers know 
nothing;—the Himalayas, for instance, are full of mysteries.



Mr. H indu K oosh.—-The partition between tliis world and another, 
or betweeu this state of consciousness and another, seems to be very 
thin, and easily broken through. A friend of mine the other day, 
who is experimenting in hypnotism, sent a boy who was iu tho 
clairvoyant state to look for a treasure, said to be concealed in a 
certain mountain. The boy said he saw the treasure, but wag 
afraid to go near it, as it was guarded by a fierce-looking man 
with a big club. My friend commanded the boy to approach it, 
and presently he cried out, “ Oh, the man is coming to attack me*,” 
and thereon he fell down insensible, as if heavily struck. On im
mediately examining the boy a great bruise was found on the side of 
his head and face, where he declared the man had struck him 
with his club. I heard of another very similar case that occur
red lately, in which a grown man, who was practising concentration 
inadvisedly, received a severe contusion from a man who appeared 
to his inner senses while in a condition similar, no doubt, to the 
hypnotic.

Mu. G. T rotter.—It certainly does seem to me like going 
back to childhood’s days to listen seriously to such extraordinary 
stories. You will ndt think me rude, I hope, if, I ask whether thero 
is the smallest scientific evidence for these beliefs ?

E astun.—That depends Upon what you call “ scientific evidence.” 
If you mean the testimony of “ scientific men/’ as tho expression 
is generally understood, you must look for it where men of science 
are chiefly to be found,—in the West. Since, however, men of 
science almost invariably refuse to occupy themselves with theso 
tilings, further than occasionally getting up ingenious but rough 
and fraudulent imitations of some of those they read of, you certainly 
would not get much satisfaction in that quarter. If you mean the 
testimony of an expert who has thoroughly studied theso subjects, 
you must search in the E ast; but it is doubtful whether you, a 
sceptic and stranger, would find a teacher,—for a witness of thafc 
kind would necessarily be a teacher. It is not very encouraging 
for an expert in these things to find that those who profess loudly 
their “ anxiety to be convinced” scout everything he says and laugh 
at him to his face ; or else misunderstand and misreport all ho 
tells them. What do you yourself mean, Mr. Trotter, by “ scienti
fic evidence ?”

Mr. Gr. T rotter.— Well, if these strange things took place under 
test conditions in the presence of a committee of trained observers, 
I should call it scientific evidence.

One of the S taff.—Don’t forget that there aro two kinds of 
evidence, equally t€ scientific,” and each governed by its own 
canons,:—the legal and the physical; which respectively havo to do 
with matters of observation and matters of experiment. The latter 
is nofc applicable to those phenomena in more than a slight degree, 
for we do not know tho laws that govern either their production or 
their manifestation ; but by means of the former, people could como 
as near to certainty in these matters as in most of the affairs of 
life, if they could only manage to be honest with themselves, and to 
lay aside prejudice and conceit,

Easton.—I think, moreover, tliat all lawyers will concede tliat 
as regards legal evidence, or even a knowledge of wliat constitutes 
proof by means of it, men of science are very often complete boo
bies. Yyiiat asses they frequently make of themselves in tlio 
witness box ! And yet tlie inconsiderate cry of the general public is 
tor a jury of scientific men to sit upon matters of which thev aro 
notoriously and even boastfully ignorant.

W e s t u n .— I  don’t quite see that, Eastun. These things, after 
all, are phenomena, and as such are amenable to scientific observation 
if not always to experiment. If you happened to find a cow’s eo■</ 
would it not be more conclusive to lay it on the table for examina
tion, than to hide it away and bring fifty people to swear they had 
seen it r

B a b u  X.—A  cow’s egg would require no witnesses, because it 
would remain as evidence of its own existence. Occult phenomena 
are ephemeral, and can no more be laid upon the table than a 
rainbow can be hung upon the wall.

R. R. R. The tendency of modern science is, I think, to allow 
more weight than formerly to what you name “ legal evidence.”

read fche other day that most medical men now concede the 
occurrence of spontaneous combustion of the human body, which 
all but a few of them declared an impossibility half a century a«*o 
although the evidence is about the same now as then; for thev 
have neither been able to observe scientifically a case of this 
extraordinary death, nor to produce it experimentally, and can 
nave come to believe in it by only attaching more weight to the 
recorded testimony of witnesses.

H erman.— I fancy Dickens’ description of Mr. Krook’s d e a th  
iiaa more effect on the stony mind of modern science than 
anything else. Doctors are human after all, and are not proof 
against the persuasive power of plausibility ; moreover once they 
get started they will go on till they believe anything. Look how 
they have lately gone in for mesmerism and electro-biology under 
the names of hypnotism, telepathy, and so forth, after having 
covered those very same phenomena with ignorant ridicule fora  
hundred years. All that a scientific man apparently requires as a 
condition of belief is to be allowed to call au old tliino- by a new 
name, his own preferred, and to be permitted to pretend that ho 
has discovered it himself.

W estun .— You forget, Herman, that the intense credulity of 
even the learned a few hundred years ago has necessarily mado 
our scientific men laudably cautious. The essence of the scientific 
method consists in provisionally denying the existence of anything 
that cannot bo explained, and provisionally conceding the possibi
lity of what can be explained.

H erman.— I like that word “ provisionally” f Look here Eastun •
If a traveller informed the British Association that he had discover
ed a tribe in tho centre of Africa, the members of which suddenly 
exploded when they had reached the ago of about 30 rears •— 
would ho be believed ? ‘ ’

E astun.—Hardly !



1 H erm an.—  Suppose, how ever, lie  laid  oh tlie  tab le  somq S eid lita  
powders;', labelled  Sediment from  th e w e l l r .  df the exploding 
peop le” would n ot th e m eii o f , science,'. A dding on analysis tliab 
th is  se’dim ent consisted  o f tartaric acid and carbopate qf lim e, m ost 
probably forin iilate a  h ig h ly  sc ien tific;1 exp lan ation  for 1 t h e ' e x 
plosions !— Saturation' o f th e tissues ; by' bdmulatiVje dosefe of art 
effervescing  m ixture, cau sin g  after a ce r ta in ' timb ‘ it tension w hicli 
required  on ly  a s lig h t  ' shock , a sneeze ' perhaps, W  start sudden  
an d  gen era l effervescen ce w hicli the' u nscientific ob server w ou ld  
c a l l >a iv e x p lo s io n :' 'A nd/ honor b r ig h t/ w ould  not the ineti o f
s c i e n c e / h av in g  tliu s found  an 'ex p la n a tio n  for the phenom enon, 
re g a r d 'anyone w ho d en ied  the ex isten ce’ o f th e  exp lod in g  tribe a3
an  unscientific ignoram us ? _ M
;: r . R . B rother H erm an’s supposition is , of course, a b u r lesq u e;

b u t  it  points to a  certain  narrow ten dency  in m odern science, w hich  
I  fan cy  a s  an u nfortun ate fact. W e Hindus^ how ever, have ac
quired  a great resp ect and adm irationifor th e patient industry  and  
careful accuracy ' o f ' model-n scientific research , and tho thorou gh 
g o in g  nature of its  in v estig a tio n s in m atters w hich  it does in v esti-  
gate°S eriou sly . T hose la r g e ' volum es on. th o  “ Phantasm s of tlio  
L iv in g ” are to m e a p erfect m arvel. I adm ire the, m m ute w ay in  
w hich  e v e r y  ■ in cid en t of every  story is verified  in an elaborate, 
m anner ; b u t I  m arvel also a t the fact tlia t such  m inute verification; 
sh ou ld  b e deem ed n ecessary , esp ecia lly  as the outcom e of it  all in  
t h e ' a y : o f  any lig h t  throw n upon jthe su b ject a s ’practica lly  ml.. 
Iti seem s !to m e th a t .when thousands of sim ilar , instances occur, one  
trains n oth ing  b y  a  m onotonous verification  of them  all. ,i T h eir  
va lu e a s - evidence can n ot.b e m easured b y-th e thousand, any m ore 
than  b y the m ile or by, the tdn .: A  few  w ell au th en ticated  in stances  
oucrht t o ,b e  a s  good . as! hun dred s, for an yone (>vith the s lig h test  
in tu ition .' P e o p le  do n o t analyse, every b it of ore m a , m ine in
order to estim ate how ’ m u ch .go ld  th e  whole* m ine contains. .

B abu X.-*—It  is b ecau se w e adm ire the . W estern  p atience and  
thoroughness that w e regret th at W estern  m en o f.sien ce are b lind  
to  the m arvellous phenom ena w hich  m any people, here R elieve in, 
n o  doubt, too readily, and therefore sujperetitiously. I f  >Vestern  
v ie w s  of naturfe, and  of the le g it im a te ;field  of science, w ere, w ider 
and  broader, your m en .of science, m igh t no^ on ly  ..teach u s, m uch,
but aiso learn much from us in return. J ,  ■ , ,• ,

r  ,R . K __To p u t th e m atter in  a  n u ts h e l l:— I h e  E ast n eed s
to  have it s ’ “ standard of probability*'  low ered ,1 and the W est  
n eed s to have its  “  stand ard  of possib ili ty , .raised.

Mrs T amarind.—-D o ’ .listen 1 D oes It n o tso u ild  as i f  som e one  
w ere asleep? I  h ave  heard  it, o f fe n d  o h ,,fo ^ th ^  la st hour. " ', ,
’ • They' all listen • and H  the silende they, hear the beating of the 
surf  on the sea s h o r e ,  which acts as a melodious'attompaniment' to d  
distinct.and rhythikicat “  S n u gggrrrrr- _ ' ‘J- .
■ MrS. Tamarind'.— W h y, I declare it  is  tlio  litt le  A ctin g  Editor*! 
D o w ake him  up M r. W estu n . • >' 1 ' " ’ • 1 '' /  '
•• H erman.— L et th e  poor fellow  sleep  ! P crch an ce lie  is dream ing  
of the happy days of innocence, ere ey o r  he ’ heard of tho  
Theosophist,

(W estun shakes the sleeper) .
Ed. of the T. (speaking indistinctly) .—I assure you I had nofc 

tlie least intention of saying anything disrespectful of our beloved 
and revered Madame Blavatsky.

W estun (shaking him  violently)— W ake up, old  m a n ! W ako  
up ! i

E d . of the T .—Eh ? What ? I havn’t been to sleep, I assure 
you. I heard every word you said.

Herman.—What were we talking about ? 1
Ed. of the T .—About Universal Brotherhood of course. It is a 

subject of paramount importance, but it is the most extraordinary 
thing that it always makes me feel a little drowsy. I don’t see 
anything to laugh at I’m sure, Herman.

Major Iamarind (S m ilin g ) .—Well, I suppose it is about time 
we all were feeling a little drowsy. Get your liats, my dears, 
and say good night and au revoir. !

(Exeunt omnes.)

SA N D 1L L Y A -T JP A N ISH A D  OF A  THA R  VA N A  - VEV A .
[Translated by the Kumbakonam T. S .]

(Continued from  Vol. X , p . 550.)

the repression of the breath (Pranayama) through inlia-
J  lation, &c., by continual practice therein which does not 

cause pain to one’s self, and by meditating in a secluded place, the 
fluctuations of the mind are arrested. Through the right realisa
tion of the true nature of the sound which is at the end of the 
pronunciation of the syllable Om (viz., Ardhamatra), and when 
Sushupti (dreamless sleeping state) is rightly cognised through 
consciousness, the fluctuations of Prana are repressed. When the 
hole at the root of the palate is closed by the tongue with effort, 
and when the breath goes up through ifc (the hole), then the fluctu
ations of Prana are stopped. When the consciousness (Samvit) is 
merged in Prana, and when through practice the Prana goes 
through the upper hole into the Dwathasantha (the 12th centre), 
then the fluctuations of Prana are stopped. When the eye of 
consciousness (the spiritual or third eye) becomes calm and clear 
so as to be able to distinctly see in the transparent akas at a dis
tance of 12  digits from the tip of his nose, then the fluctuations of 
Prana are stopped. When the thoughts arising in the mind aro 
bound up in the calm contemplation of the stellar world between 
one’s eye-brows and are (thus) destroyed, then the fluctuations 
coasc. When the knowledge which is of the form of the knowablc, 
which is beneOeent and which is untouched by auy modifications 
arises in one and is known as Om only and no other, then tlio 
fluctuations cease. By the contemplation for a long timo of the 
akas which is Jn the heart, and by the contemplation of the mind 
as free from affinities (Vasanas), (or a mind free from them), tlien 
tlio fluctuations of Prana cease. By these methods and various 
others suggested by (one’s) thoughts, and by means of the many 
(spiritual) guides, the fluctuations cease.



Having by contraction opened tlie door of Kundalini, one should 
force open the door .of Moksha. Closing with her mouth the door 
through ’which one ought to go, the Kundilini sleeps crooked in 
form and coiled up like a serpent. He who causes this Kundalini 
to move,—he is an emancipated person. If this Kundalini were to 
sleep in the upper part of the neck of any Yogi, it goes towards 
his emancipation. If it were to sleep in the lower part (of tho 
body), it is for the bondage of the ignorant. Leaving the two 
liadis, Ida and Pingala, it (Prana) should move in Sushumna. That 
is the supreme seat of Vishnu. One should practise (Pranayama) 
repression of the breath with the concentration of the mind. Tho 
mind should not be allowed by a clever man to rest 011 any other 
thing. One should not worship Vishnu during the day. O110 
should not worship Vishnu during the night. One should 
always worship him, and ono should not worship him, dur
ing day and night. Tho wisdom-producing hole (viz., Khechari- 
mudra) has five channels (or holes). Oh Sandillya ! this is tho 
Khechari-mudra; practise it. With one who sits in the Khechari- 
mudra, the air which was flowing beforo through the left and 
right nadis now flows through the middle one (Sushumna). 
There is no doubt about it. You should swallow tho empty air 
through the way (viz., Sushumna, that is) between Ida and Pingala. 
In that place is Khechari-mudra situated, and that is the seat of 
Truth. That is Khechari-mudra which is situated in the Akasa- 
cliackra (in the head) in the seat called Niralamba (lit: without 
support) between the sun and moon (viz., Ida and Pingala). When 
the tongue has been lengthened to the length of a Kala (a digit) 
by the incision (of the Fra3num lingum) and by rubbing and 
milking it (the tongue), fix the gaze between the two eyebrows and 
close the hole in the skull with the tongue. This is Khechari- 
mudra. When the tongue and the Chitta (mind) are both in tho 
Akas (Khecharathi), then the person with his tongue raised up 
becomes immortal. Firmly pressing the yoni (perinceum) by tho 
left lieel, stretching out the right leg, grasping the feet with botli 
hands and inhaling the air through the nostrils, practise the Kand- 
dha—Bandha1 retaining the air upward. 13y that all afflictions aro 
destroyed; then poison is digested as if it were nectar. Asthma, 
splenetic disease, the turning up of the anus and the numbness 
of the skin are removed. This is the means of conquering Prana 
and destroying death. Pressing the yoni by the left heel, place 
the other foot over the left thigh : inhale the air, rest the chin 
on the chest, contract the yoni and contemplate as far as possible 
your atma as situated within your mind. Thus is the direct 
perception (of Truth) attained.
‘ Inhaling the Prana from outside and filling the stomach with 
it, centre the Prana with the mind in the middle of tlio navel, at 
the tip of the nose and at the toes during the Sandhyas (sunset 
and sunrise) or at all times. (Thus) the Yogi is freed from all 
diseases and fatigue. By centering his Prana at the tip of his nose, 
he obtains mastery over the element of air; by centering it at tho 
middle of his navel, all diseases are destroyed; by centering it at 
the toes, his body becomos light. Ho who drinks tho air (drawn)

through the tongue destroys fat igue, thirst and diseases. lie  who 
drinks the air with his mouth during the two Sandhyas (sunrise and 
sunset) and the last two hours of the night, within three months, 
Saraswati (the goddess of specch) is present in his vak (speech) — 
(viz., ho becomes eloquent in his speech). I11 six months he is free 
from all diseases. Drawing the air by the tongue retain the air at 
the root of the tongue. Tho w'ise man thus drinking nectar enjoys 
all prosperity. Fixing the Atma in the Atma itself: in the middlo 
of the eyebrows (having inhaled) through Ida ‘and breaking 
through tliat (centre) thirty times, even a sick man is freed from 
disease. Ho who draws the air through the nadis and retains it for 
half an hour in the navel and in its sides, becomes freed from dis
ease. He who for the space of a month during tho threo Sandhyas 
(sunset, sunrise and midnight or noon) drawls the air through 
the tongue, pierces 30 times and retains his breath in the middlo 
of his navel, becomes freed from all fevers and poisons. He who 
retains the Prana together with tlio mind at the tip of his nose 
even for the space of a Muhurta (48 minutes), destroys all sin.s 
that were committed by him during 100 births. By tho conquest 
of Tharam (Om. Sound) he knows all things.

By retaining the mind at the tip of his nose I10 acquires a know
ledge of the Indra2 world : below that he acquires a knowledge of 
Agni3 (fire) world. By retaining the mind at tlie eye I10 gets a 
knowledge of all worlds : in the ear, a knowledge of Yama (tho 
god of death) world : in the sides of the ear, a knowledge of ISTiriti5 
w'orld : in the back of it (the ear), a knowledge of 'Varuna6 (god of 
rain) world : in the left ear, a knowledge of Vayu (air) world : in 
the throat, a knowledge of Soma8 (moon) world : in the left eye, a 
knowledge of Siva9 world : in the head, a knowledge of Brahma 
world : in the soles of the feist, a knowledge of Athala10 world : in 
the feet, a knowledge of Vithala world : in the ankles, a know
ledge of Nithala world : in the calves, a knowledge of Sutliala 
world : in the knees, a knowledge of Mahathala world : in tho 
thighs, a knowledge of Kasatliala world : in the loins, a know
ledge of Thalathala world : in the navel, a knowledge of Bhuloka 
(earth world) : in the stomach, a knowledge of Bhuvar (ŵ orld) : in 
the heart, a knowledge of Suvar (world) : in the place above the 
heart, a knowledge of Mahar world : in the throat, a knowledgo 
of Jano world : in the middle of the brows, a knowledge of 
Tliapo world : in the head, a knowledge of Satya world.

By conquering Dharma (virtue) and Adharma (non-virtue), ono 
knows the past and the future. By centering it on the sound 
of every creature a knowledge of the cry (language) of the beast 
is produced. By centering it on the Sanchitakarma11 a knowledgo 
of one’s previous births arises in him. By centering it on the mind 
of another, a knowledge of the mind (thoughts) of others is in
duced. By fixing it on Bala (the strength), the strength of per
sons liko Hanuman12 is obtained. By fixing it on the sun, a know
ledge of the worlds arises. By fixing it on the moon, a knowledge 
of the constellation is produced. By fixing it on Dhruva (Polar- 
Btar), a perception of its motion is induced. By fixing it on his own 
(self), one acquires the knowledge of Purusha ; on the navel, he



attains a knowlodge of Kayavulia (tlie mystical arrangement of 
all tlie particles of the body so as to enable a person to wear out, 
his whole Karma in one life) : on the well of the throat, freedom 
from hunger and thirst arises : on the Kurmanadi (which is situated 
below the well of the throat), a firmness (of concentration) takes 
place. By fixing1 it on the pupil of the eye he obtains tlie sight 
of tho Siddhas (spiritual personages). By conquering the Akas 
in the body he is able to soar in the Akas : (in short) by centering 
the mind in any place, he conquers the Siddhis (psychical powers) 
appertaining to that place.

V. A person possessed of Yama and Nyama, avoiding all 
company, having finished his course of study, delighting in truth 
and virtue, having conquered (his) anger, being engaged in tho 
service of his spiritual instructor, being obedient to his parents 
and well instructed in all the religious practices and knowledgo 
of his Asrama (order of life), should go to a sacred grove abound
ing in fruits, roots and water. There ho should select a pleasant 
spot always resounding with the chanting of the Vedas, frequent
ed by Brahmavits (knowers of Brahm), who persevere in tho duties 
of their order of life and filled with fruits, roots, flower aud 
Water. (Else) either in a temple or 011 the banks of a river, or in a 
village or in a town lie should build a beautiful monastery. It 
should bo neither too long nor too high, should have a small door, 
should bo besmeared well with cowdnng and should have every 
sort of protection.13 Thero listening to the exposition of Yedanta, 
ho should begin to practise Yoga. In the beginning having wor
shipped Yinayaka(Ganesa) 11 he should salute his Ishta-devata (tute
lary divinity); and sitting in any of the abovementioned postures 
on a soft seat facing either the east or the north and having con
quered them, the learned man keeping his head and neck erect 
and fixing his gaze on tho tip of his nose, should seo the sphere of 
the moon between his eyebrows and drink the nectar (flowing 
therefrom) with his eyes.

Inhaling the air through Ida10 for the space of 12 matras18, ho 
should contemplate on the sphere of lire17 situated in the belly as 
surrounded with flames, and having as its bindu (seed)  ̂ (ra) ; 
then ho should exhale it through Pin gala19- Again inhaling it 
through Pingala and retaining it (within), he should exhale it 
through Ida. For the spaco of 28 months1’’ he should practice six 
times at every sitting during the three Sandhyas (morning, evening 
&nd noon) aud during the intervals. By this, tho nadis become 
purified. Then the body becomes light and bright, tho (gastric) 
fire is increased (within) and he begins to hear distinctly (tho 
spiritual sounds).

VI. Pranayama is said to be the union of Prana and Apana. It 
is of three kinds—expiration, inspiration and cessation. They aro 
associated with the letters of the (Sanskrit) 20 alphabet (tor the 
right performance of Pranayama). Thereforo Pranava (Om) 
only is said to be Pranayama. Sitting in the Padmasana (posture), 
the person should imagine that there is at the tip of his nose 
Gayatri31* a girl of red complexion, surrounded by the rays of the 
moon and mounted on a Harasa («wan), having a mnee in her

hand. She is the visible symbol of the letter A. Tho letter Tl 
has as its visible symbol Savitri22, a 3'oung woman of white color 
having a disc 111 her hand and riding on a Garuda (eagle), Tho 
letter M. has as its visible symbol Saraswati*3, an aged woman of 
black color riding 011 a bull, having a trident in her hand. Uo 
should meditate that tho single letter—the supreme light— tho 
Pranava (Om)—is tlio origin 01* source of these three letters A, IT, 
and M. Drawing up the air through Ida for tho space of 10  
matras, I10 should meditate on the letter A during that time; 
retaining the inspired air for the spaco of 04 matras, I10 should 
meditato on tho lottor U during the time; he should then exhale 
tho inspired air for the space of 32 matras, meditating ou tho 
letter M during that time. He should practise this in tlio above 
order over and over again.

(T o  be co n tin u ed .)

N o t e s .

(1). L it. b inding the  a ir (up) the th ro a t similrir to Malmmudra (pago 20, S ira  
Sam hita).

(2 to 9). Theso correspond to the several d irections and the pods presiding1 over 
thorn corresponding respectively to east, south-east, south, south-west, west, n o rth 
west, north and north -east.

(10). Ot the L4 worlds thero  are 7 from  earth  beginning wifch Bhuloka and ending 
w ith  Satyaloka, and 7 u n dernea th  tlie earth  beginning with A thala world and 
ending w ith ThaU ithala. As the microcosm is a fte r  the macrocosm, so there aro 
w orlds situated  in our body as in the  universe. F o r fuller explanation vide notea 
on N adabindu U panishad, Theosophis t ,  May 1889.

(L l). This is th a t portion of our past K arm a which is ye t in store for ns to
be enjoyed in our fu tu re  lives.

(12). Ho is son of Vayu, and incarnated as the monkoy-god and lieutenant of 
R am a (god). He is the personification of streng th .

(13). Both by physical p ro tection  and th a t of M antras as to scaro away evil 
sp irits .

(14). n e  is the son of Siva (god) ‘ having an e lephan t’s face/sym bolical of wisdom. 
He is considered as the rem over of all obstacles, and as such he is invoked and 
w orshipped iu the  beginning of every religious rir,e.

(15 and 18). Ida and P ingala are th e  2 nadis npon which our b reath  a ltornato
from the le ft nostril to the rig h t and v ice versa ami betw een which is Sushum na.
'Ifonce these two term s aro appliod to and mean the  le ft and righ t nostrils.

(IG). 'According to Yoga Tatwa Upnnished, a  .M atra is tho tim e occupied in c ir
cling the  knoo once w ith tho palm of tho hand and iii lipping tho lingers.

(17). A ccording to Varaha Upanishad tho seat of lire is tho M uladhara (sacral 
p lexus).

(19). Tho original is no t clear. I t  says, “ For the  spaco of 3, 4, 3, 4, 7, 3 and 4 
m o n th s” which, when added, becomes 28.

(20). According to tho M antra Shastra P ranayam a is perform ed through tho le t
te rs  of tho Sanscrit a lphabet, tho vowels corresponding to inspiration, &*c.

(21, 22 and 23). These are ihe goddesses rep resen tin g  Sakte,and being the wives 
of Brahm a, Viehnu aud K udra.



C R IT IC S OF C H R IS T IA N IT Y .
( H is t o r ic a l  a n d  o t h e r .)

X
N answer to enquiries about books which .critically exauiiuo tlio 

foundations of Christianity from a liberal or freetliiiiking 
point of view (the only really critical one), we give herewith a 

list of some of the best recent works in English and French 011 
the subject. When oar readers have mastered their contents, we 
shall be happy to name others if these are found insufficient “ to 
produce the desired effect.” For our part, however, wre should 
recommend the study of Eastern philosophy, and the attentive 
perusal of works on Theosophy, especially of Mme. Blavatsky’s 
splendid books, “ Isis Unveiled” and the “ Secret Doctrine,” rather 
than works of criticism on any religion; except, of course, in tho 
case of someone whose “ ancestral religion” sticks so close to his 
skin, that he can only rid himself of his prejudices by getting critical 
writers to tear them off of him in strips. Why should an unpre
judiced mind need that one religion should be “ disproved” any 
more than another ? And if every one were impartial, and had to 
critically examine every religion that claimed infallibility, before 
lie could commence to study Theosophy, most people would never be
gin that study at all. Still, there are many who take a vivid inte
rest in the early history of the Christian faith, and to those the 
following list of works, which is far from being complete, will be 
both interesting and instructive.*

English.
R e n a n ’s  History of the Origin of Christianity. Trans, from tho 

French. 7 Yols. 2s. 6d. each.
S t u a r t  (J.).—Principles of Christianity. 8 vo. 1889. 12s.
A n t i q u a  M a t e r .  A  Study of Christian Origins. Cr. 8vo. 1889. 7s. Gd. 
T h e  P r a c t i c a l  V a l u e  or C h r i s t i a n i t y .  Two Prize Essays. By the 

Rev. J. Broadhurst Nichols & Chas. W. Dymond, F. S. A . Cr. 
8vo. 1889. 3s. 6d.

T h is  vo lu m e co n ta in s th e  P r iz e  E ssa y s  on th e  su b je c t “ A s su m in g  th e  T en e ts  
of C h r is t ia n ity  to  be  D isp ro v ed , w h a t w o u ld  be  th e  S ocia l a n d  M o ra l E ffec ts  
o f th e  d isc o n tin u a n ce  of i ts  T each ig s  a n d  th e  ab o litio n  of i ts  I n s t i tu t io n  F” — 
O ne E ssa y  b e in g  fro m  th e  o rth o d o x  a n d  one fro m  th e  scep tica l s ta n d -p o in t.

C r a n b r o o k  (R e v .  J a s . ) .—The Founders of Christianity; or Discourses 
upon the Origin of the Christian Religion. P. 8vo. 1868. 6s. 

G r e g  (W.R.).—The Creed of Christendom; its Foundations contrast
ed with Superstructure. 8th edition. 2 Vols. P. 8 vo. 1883. 15s. 

F e u e r b a c h  ( L u d w ig ) .—The Essence of Christianity. Translated from 
the German by Morian Evans. P. 8vo. Iy81. 7s. 6d.

R e n a n  (E.)—Life of Jesus. Cr. 8 vo. New Ed. 1887. Is. 6d. Trans, 
from French.

S t o n e  (G.)—Christianity before Christ, or Prototypes of our 
Faith and Culture. Cr. 8vo. 7s. 6d.

S t r a n g e  (T. L.)—The Sources and Development of Christianity. 
8 vo. 1875. 5s.

* Wc are indebted to Messrs. T riibncr for th is lis t.—E d .

S t r a n g e  (T. L.)—What is Christianity? An Historical Sketch. Fcp.
8 vo. 1880. 2s. 6d.

B r a d l a u g h  ( C h a s . ) —Theological Essays ; containing, Who was 
Jesus? What did Jesus Teach? When were our Gospels 
written, &c. &c. os.

B e s a n t  ( A n n i e ) .—  On Christianity, &e. 1 Vol. 3s .  6d.
Do. Theological Essays. 1 vol. 2s. 6d.

F u r l o n g  ( M a j o r  G e n .) .—Rulers of Life, or Sources of Streams of the 
Faiths of Man in all lands, showing the Evolution of Faiths 
from the rudest symbolisms to the latest spiritual develop
ments. With Maps, Illustratious and a Chart. 2 Vols. 4 to. 
£ 0 -6 -0 .

S o u r y  ( J u l e s ) .—Jesus and the Gospels of the Religion of Israel. 4s. 
G i l e s  (R e v .  D r . ) .—Apostolic Records of Early Christianity, from 

the date of the Crucifixion to the Middle of the 2 nd Century. 
8vo. 8s.

M a c k a y  (R. W ), M . A.—Rise and Progress of Christianity, 8 vo. 
10s. 6d.

S c o t t  (T h o s .)  English. Life of Jesus. 2s. 6d.
B a u r  (F. C.)—Church History of the First 3 Centuries. Translated 

from the 3rd German Edition. 2 Vols. 1878-79. 8vo. 21s.
Do. Paul, the Apostle of Jesus Christ: his Epistles and Doctrine. 

A contribution to a Critical History of Primitive Christia
nity. Trans, from the 2nd Edition. Edited by Rev A. Mon- 
zes. 2 Vols. 1873-75. 8 vo. 2s. Id.

S t r a u s s  (Dr. D. F.)— Life of Jesus for the People. Authorized 
English Edition. 2 Vols. 1879. 24s.

S u p e r n a t u r a l  R e l i g i o n ,  an Inquiry into the Reality of Divine Reve
lation. 3 Vols. 8vo. 36s.

French.

R e n a n ,  E., Histoire des Origines du Christianisme. 7 Vols. d an 
Index ; each vol. f. 7-50.

C a h a g n e t ,  A., La Bible et ses idiots Defenseurs au Tribunal de la
Philosophie modern. 1885, f. 1.

M o n t e i l ,  E., Catecliisme du libre-penseur. 1877. f. 3-50.
D u n n ,  H., Le Christianisme sans eglises, 1878. f. 2-50.
G u i c h a r d ,  V., La Liberte du Penseur; fin du pouvô ’r spirituel

1878. f. 3-50.
* Voltaire Rousseau, d’Alembert, Diderot, Helvetius, Baron d’Houl- 

bach, etc.
Many criticisms of Christianity are also to be found throughout 

the works of Fenerbach. Moleschott, Buchner, Vogt and Strauss.
It is a curious thing to think that, as late as the year 1799, a 

book by a Mr. Houston, which criticised Christianity in what would 
now be considered a very quiet way, was seized by the English 
authorities and burned by the common hangman, and its publisher 
prosecuted. This book was called “ E c c e  H o m o , or a Critical 
Inquiry into the History of Jesus Christ: being an Analysis of 
the Gospels.” This work must not be confounded with another

* There aro num erous well-known -works by these authors bearing on this subject.
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TH ERE IS  NO RELIGION H iG H E R  THAN TRUTH.

[F am ily motto of the Maharajahs of Benares.]

T H E  D W E L L E R  OF TH E  TH RESH O LD .
A  C h a p t e r  o n  A lc h e m y .

I T  will perhaps be asked, w hy  in this enlightened century wo 
desire to call attention to Alchemy, whicli, by the majority of 

mankind, is looked upon as an array of vagaries, extravagancies 
and superstitions, having been repeatedly ex-cathedra declared to bo 
such by modern scientific authorities. To those who put implicit 
faith in the infallibility of modern science we have no apology 16 
offer j but to the unprejudiced investigator we answer that Alche
m y— if properly understood— is a science embodying the highest 
truths, which a spiritually enlightened mortal may possibly attain, 
sind that a practical knowledge of them is of the highest impor
tance for his own eternal welfare and for the progression of man* 
kind> Being a spiritual sciewce it is also a religion ; for “ science” 
means knowledge of facts, and there can be no higher facts than 
those which relate to the highest state, which a man may possibly 
attain, and with which religion deals.

The word “  religion”  has a threefold meaning. In  its highest 
aspect it means the practical application of wisdom, by which the 
divine element, germinally contained in the constitution of man, ia 
awakened to self-consciousness and reunited as a conscious power 
to the divine source, from which it emanated in the beginning. 
This process is taught by those who are spiritually illuminated, bufc 
is beyond the full comprehension of those in whom the inner life 
has not yet a,wakened ; for theoretical knowledge can never become 
real knowledge without practical experience.

In  its second signification the word u religion”  means a theoreti
cal knowledge of the essential constitution of man, of the relation 
existing between m an and the source from which he and every
thing else in nature originated, of his final destiny, etc. Here ia 
tho battle ground of the philosophers, theologians and other
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