
ra n e e . O ur m en  a re  a p p a re n t ly  n o t as  y e t  c iv ilis ed  to  sucli a n  e x te n t  a s  to  b e  abl© 
to  repose im p lic it f a i th  in  th o  fid e lity  o f th e i r  w o m e n . T h o u g h  w o a re  by  n a tu re  
e x tre m e ly  a v e rse  to  th is  sy s te m  of sec lu s io n , y e t  i t  h a s  boen  so b lin d ly  a n d  c ru e lly  
en fo rced  upon  us by  m a n y  w ho  h ave  e i th e r  n o  id e a  o r  c o n sc ien ce  to  re a lis e  th o  
h o rr ib le  o u tra g e  th e y  c o m m it on n a tu re ,  th a t  w e c a n n o t h e lp  i t ,  b u t  su cc u m b  to  th is  
c ru e l t r e a tm e n t  in  th e  b e s t  w ay  w e  c an . W e a re  to o  w e ak  to  re b e l  a g a in s t  th e  
in ju n c tio n s  o f th e  B tro n g er sex, no  m a t te r  how  ig n o m in io u s  th e y  m a y  b e . Y e t  w h en  
w e th in k  o f som e o f o u r  s i s te r s ’ s tru g g le s  fo r  f re e d o m , w e c a n n o t h e lp  b u t  r e g a rd  
th e  w o rld  a s  a  p ic tu re  o f h e ll.  O u r m en  e n jo y  a ll  th e  f re e d o m  o f th e  b ird ,  b u t  
love to  k e ep  t h e i r  w o m en  in  sec lu s io n  a s  to r tu r e d  Blaves o f c u s to m . I t  is  id le  to  
th in k  th a t  o u r  In d ia n  w o m en  a re  c o n te n t w ith  t h e i r  t r e a t m e n t ; th o y  h a v e  re s ig n e d  
th e m se lv e s  to  th e i r  fa te .  O u r r ig h t s  h a v e  b e en  u t t e r ly  ig n o re d , w h ile  o u r  m en  
h a v e  n o t  fo r g o t te n  to  p r e f e r  p re p o s te ro u s  c la im s  o n  u s , so  a s  to  r e n d e r  u s  p o w e rle ss  
to  p lead  on  o u r  b e h a lf . W e a re  th e  w e a k e r  sex , a n d  in s te a d  o f b e in g  h e lp e d  an d  
re s p e c te d  on  th is  a c c o u n t,  w e a re  i l l- tre a te d , to r tu r e d ,  a n d #re p u d ia te d ,  a s  th o u g h  w e 
w e re  en em ies  o f t h e  h u m a n  ra c e .”

With regard to the Theosophist:—If the natives of India do not know 
by this time that it is their friend, ifc is a hopeless case with them, for 
then indeed they mast be suspicions beyond redemption. But they do know 
it, and they also know perfectly well that while the mouth of a false 
friend is fnil of honied flattery, a true friend gently und lovingly point* 
out their faults to them in order that they may mend their ways.— E d .]

P O L Y A N D R Y .

C a p t a i n  B a n o n  writes to the Editor to repudiate the insinuation, which 
he thinks was coutained in Professor Chakravarti’s letter in the May 
Theosophist, to the effect that he (Captain Banon) advocates polyandry. 
This imputation he denies most emphatically, and he is surprised that 
the Professor, or any one else, could for an instant suspect him of such nn 
enormity. The Editor, however, does nofc think that any reader really 
viewed Captain Banon’s playful remarks about Theosophical Nairs and 
Thairs a s  a n  advocacy of polyandry.
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THERE IS NO RELIGION H IGH ER  TH AN  TRUTH.

[ F a m i l y  m otto o f  th e  M a h a r a j a h s  o f  B e n a r e s . ]

L E  P H A R E  D E  L ’lN C O N N U .

(Continued fro m  page  586.)

I I I .

DO our benevolent critics alw ays know w hat they  are laugh ing  
a t ? H ave they  th e  sm allest idea of th e  work w hich is 

being perform ed in the  w orld an d  th e  m ental changes th a t aro 
being  b ro u g h t about by th a t  Theosophy a t w hich they smile ? 
The p rog ress a lready  due to  ou r lite ra tu re  is evident, and, 
thanks to tho un tirin g  labours of a  certain  num ber of Theoso
phists, i t  is becom ing recognized even by  the  blindest. Thoro 
are no t a few who are  persuaded  th a t Theosophy will be th e  
philosophy and  the  law , if not th e  religion of th e  fu ture. T he 
party  of reaction , cap tivated  by  th e  dolce fa m ie n te  of conservatism, 
feel all th is, hence come the h a tre d  and  persecution which call in  
criticism  to  th e ir  aid. B u t criticism , in au g u ra ted  by A ristotle, h as  
fallen fa r  aw ay from  its prim itive stan d ard . The ancient philoso
phers, those sublim e ignoram uses as reg a rd s  m odern civilization, 
when they  criticised  a  system  or a  w ork, did so w ith im partia lity , 
and w ith  th e  sole object of am ending  and  im proving th a t  w ith  
which th ey  found fau lt. F irs t th ey  stud ied  the  subject, and  then  
they analysed  it. I t  was a service rendered , and was recognized and  
accepted as such by  both parties. Does m odern criticism  alw ays 
conform to  th a t  golden ru le ? I t  is very  evident th a t  it does not.

Our jud g es of to -day  are  fa r below the  level even of the philoso
phical criticism  of K an t. Criticism , w hich takes unpopularity  an d  
prejudice for its canons, has rep laced  th a t of “  p u re  r e a s o n a n d  
t h e  c r i t i c  ends fry t e a r i n g  to  p i e c e s  w i t h  his tee th  every th ing  ho



does not com prehend, and especially w hatever he does not care in 
the least to understand . In  the  last cen tu ry —th e  golden age of 
the goose-quill— criticism  was b itin g  enough som etim es ; b u t still 
i t  did justice. Caesar’s wife m igh t be suspected, b u t she was never 
condemned w ithout being  h ea rd  in  h e r defence. In  our cen tu ry  
Montyon prizes* and  public sta tues a re  for him  who inven ts the  
most m urderous eng ine of w ar ; to-day, w hen the  steel pen has 
replaced its m ore hum ble predecessor, the  fangs of the  B engal tig e r or 
th e  tee th  of the  te rrib le  saurian of th e  N ile would m ake wounds less 
cruel and less deep than does the steel nib (hec)o i the m odern critic, 
who is alm ost alw ays absolutely ig n o ran t of th a t which he tears 
so thoroughly  to pieces.

I t  is some consolation, perhaps, to  know  th a t the  m ajority  of 
our lite ra ry  critics, tran s-a tlan tic  and  continental, are  ex-scribblers 
who have m ade a fiasco in lite ra tu re , and  are  reveng ing  them selves 
now for th e ir  mediocrit}^ upon every th ing  they  come across. 
T he small b lue w ine, insipid and  doctored, alm ost alw ays tu rn s  
in to  very  strong  v inegar. U nfo rtu n a te ly  the  repo rte rs  of tho 
press in  general— h u n g ry  poor devils whom we w ould be sorry  to 
g ru d g e  the  little  th ey  m ake, even a t  our own expense— are not 
ou r only or our m ost dangerous critics. The b igots and  the 
m ateria lists— the  sheep and  goats of re lig ions— having  placed us 
in  tu rn  in  the ir index expurgatorius, our books are  banished  from  
th e ir  libraries, our journals are boycotted, and  ourselves subjected  
to  the  m ost com plete ostracism . One pious soul, who accepts 
lite ra lly  th e  m iracles of the  Bible, following w ith emotion the 
ich thyograph ica l investigations of Jo n as in  th e  w hale’s belly, or 
th e  trans-e therea l journey  of Elias, w hen like a salam ander he flew 
off in his chario t of fire, nevertheless reg a rd s  th e  Theosophists 
as w onder-m ongers and cheats. A n o th e r— dme damnee of Llnec- 
k e l,—while he displays a credulity  as b lind  as th a t  of th e  b igo t 
in  his belief in the  evolution of m an and  the  gorilla  from  a common 
ancestor (considering the  to tal absence of every  trace  in  n a tu re  of 
any  connecting link  w hatever), n early  dies w ith laugh ing  w hen he 
finds th a t his ne ighbour believes in occult phenom ena and  psychic 
m anifestations. N evertheless, n e ith e r th e  b ig o t nor th e  m an of 
science, nor even th e  academ ician, counted am ong the num ber of 
th e  “  Im m ortals,”  can explain  to  us th e  sm allest of the  problem s 
of existence. The m etaphysicians who fo r cen turies have stud ied  
th e  phenom ena of b e in g  in  th e ir  first principles, an d  who 
smiles p ity ing ly  w hen he listens to  th e  w anderings of Theo
sophy, w ould be g re a tly  em barrassed to  explain  to  us the  philoso
p h y  or even th e  cause of dream s. W hich  of them  can te ll us w hy 
a ll the  m ental opera tions,— except reasoning , w hich faculty  alone 
finds itself suspended  and  p ara ly sed ,— go on w hile we dream  
w ith  as m uch ac tiv ity  and energy  as w hen we a re  aw ake ? 
T he disciple of H e rb e r t Spencer w ould send any one to  tho 
b io logist who squarely  asked him  th a t  question. B u t he, for 
whom digestion is th e  a lph a  an d  omega of every dream ,— like 
hysteria , th a t  g re a t P ro teu s w ith  a  th o u san d  form s, which is p re 

*  [ P r i z c B  i n s t i t u t e d  i n  F r a n c e  d u r i n g  t h e  l a s t  c e n t u r y  b y  t h e  B a r o n  d e  M o n t y o o  
f o r  t h o s e  w h o ,  i n  v a r i o u s  w & y s ,  b e n e f i t e d  t h e i r  f e l l o w  m e n , — J W .J

sent, in every  psychic phenom ena— can by no means sa tisfy  u s. 
Ind igestion  and  hysteria  are, in  fact, tw in sisters, two goddesses, 
to whom th e  m odern psychologist has raised an a lta r a t  which ho 
has constitu ted  him self the  officiating priest. B ut this is his business 
so long as he does not m eddle w ith  the  gods of his neighbours.

From  all th is  it  follows th a t, since the  Christian characterises 
Theosophy as th e  “  accursed science” and  the  forbidden f r u i t ; 
since the m an of science sees no th ing  in m etaphysics bu t “  th e  
domain of the  crazy poet” (Tyndall) ; since the “ repo rter”  touches 
it only w ith  poisoned forceps ; and  since the missionaries associates 
it w ith  ido la try  and  “ the  b en igh ted  H in d u ,”— it follows, we say, 
th a t poor Theo-Sophia  is as sham efully  trea ted  as she was w hen 
the ancien ts called her the  T r u t h , —while they  re legated  h e r to th e  
bottom  of a well. Even th e  “  C hristian” K abbalists, who love so 
much to m irro r them selves in the  d a rk  w aters of th is deep well, 
although they  see no th ing  th e re  b u t the  reflection of th e ir own faces, 
which they  m istake for th a t of the  T ru th ,— even the K abbalists m ake 
w ar upon us. N evertheless, all th a t  is no reason why Theosophy 
should have no th ing  to say in its own defence, and in its fa v o u r ; 
or th a t it should cease to assert its r ig h t to be listened to, or w hy its  
loyal and  fa ith fu l servants should neglect th e ir  duty  by acknow
ledging them selves beaten .

" T h e  accursed science,” you say, good U1 tram ontanes ? Y ou 
should rem em ber, nevertheless, th a t the tree  of science is g ra f te d  
on the  tre e  of life. T hat the  f ru it w hich you declare “ fo rb idden ,”  
and which you have proclaim ed for six teen centuries to be th e  
cause of th e  original sin th a t b ro u g h t death  into the w orld,— thafc 
this fru it, whose flower blossoms on an im m ortal stem , w as 
nourished by  th a t  same tru n k , and th a t therefore it  is the  only 
fru it which can insure us im m ortality . You also, good K abbalists, 
ignore,— or wish to ignore,— th a t th e  allegory of the  ea rth ly  
paradise is as old as the  w orld, and  th a t th e  tree, the fru it and  
the sin had  once a fa r pro founder and  more philosophic signifi
cation th an  thoy  have to-day,— w hen the  secrets of in itia tion  a re  
lost.

P ro testan tism  and  U ltram ontanism  are opposed to Theosophy, 
just as th ey  are  opposed to ev ery th in g  no t em anating  from  them 
selves ; as Galvanism  opposed the  rep lacing  of its two fetishes, the  
Jew ish B ible an d  Sabbath , by  th e  Gospel and the C hristian Sun
day ; as Rom e opposed secular education  and Free-m asonry. 
D ead-letter an d  theocracy have, how ever, had  their day. T he 
world m ust move and  advance under pena lty  of stagnation and  dea th . 
M ental evolution progresses p a r i  passu  w ith  physical evolution, 
and both  advance tow ards th e  O n e  T r u t h , — which is the  h e a r t of 
the system  of H um anity , as evolution is the blood. L e t the  
circulation stop for one m om ent, and  th e  hea rt stops a t th e  samo 
timo, and  i t  is all up w ith  the  hum an m achine ! A nd it  is the  ser
vants of C hrist who wish to kill, or a t  least paralyze, the  T ru th  by 
tho blows of a  club which is called “  the  le tte r th a t kills !” Bufc 
the end is n igh. T h a t which Coleridge said of political despotism  
applies also to  religious. The Church, unless she w ithdraw s h e r  
heavy hand , w hich weighs liko a n igh tm are  on the oppressed



bosoms of millions of believers w hether th ey  resen t i t  o r not, 
and  whose reason rem ains paralyzed  in  th e  c lu tch  of superstition, 
the ritualistic Church is sentenced to give u p i ts  p lace to R eligion  
and—to die. Soon i t  will have b u t a choice. F o r once the people 
become enlightened about the  tru th  w hich it  h ides w ith so m uch care, 
one of two th ings will happen, th e  C hurch w ill e ither perish  by 
the  peop le ; or else, if th e  m asses a re  le f t in  ignorance an d  in 
slavery to the  dead le tte r, i t  will perish  w ith  th e  people. W ill the 
servants of e ternal T ru th ,— out of which T ru th  they  have m ade a 
squirrel th a t runs round an  ecclesiastical w heel,—will th ey  show 
them selves sufficiently a ltru is tic  to choose th e  first of these a lte r
native necessities ? W ho know s !

I  say i t  a g a in ; i t  is only theosophy, well understood, th a t  can 
save th e  w orld from  despair, by  rep roducing  social and  relig ious 
reform — a task  once before accom plished in  h isto ry , by  G autam a, 
th e  B uddha : a  peaceful reform , w ithout one d rop  of blood spilt, 
each  one rem ain ing  in  th e  fa ith  of his fa th e rs  if  he so chooses. To 
do th is  he will only have to  re jec t th e  p arasitic  p lan ts  of hum an 
fabrication, which a t th e  p resen t m om ent are  choking all religions 
an d  churches in  th e  w orld. L e t him  accep t b u t the  essence, 
w hich is the  same in  a l l : th a t is to  say, th e  sp irit w hich g ives life 
to  m an in whom it  resides, and  renders him  im m ortal. L et every 
m an  inclined to go on find his ideal,— a s ta r  before  him  to guide 
h im . L e t him  follow it, w ithout ever d ev ia ting  from  his p a th ;  
an d  he is almost ce rta in  to reach  th e  B eacon-ligh t of life— the 
T r u t h  : no m atte r w hether he seeks for and  finds i t  a t  th e  bottom  
of a  cradle or of a  well.

IV ,

L augh, then, a t  th e  science of sciences w ith o u t know ing th e  first 
w ord  of i t ! W e will be to ld , perhaps, th a t  such is th e  lite rary  
r ig h t  of our critics. W ith  all m y h e a rt. I f  people alw ays ta lked  
ab o u t w hat they  understood, th ey  w ould only say th ings th a t are 
tru e , and—th a t w ould no t alw ays be so am using . W hen  I  read  
th e  criticism s now w ritten  on Theosophy, th e  p la titu d es and  the 
s tu p id  ridicule em ployed ag a in st th e  m ost g rand iose  and  sublim e 
philosophy in  th e  w orld ,— one of whose aspects only is found in 
th e  noble eth ics of P h ila le th es ,— I  ask  m yself w h e th e r th e  A cade
m ies of any coun try  have ever understood  th e  Theosophy of the 
Philosophers of A lexandria  b e tte r  th an  th ey  understood  us now ? 
W h a t does any one know , w hat can ho know, of U niversal Theoso
phy , unless ho has stud ied  u n d er th e  m asters of wisdom ? and 
understand ing  so little  of Iam blicus, P lo tinus an d  even Proclus, 
th a t  is to say, of th e  Theosophy of th e  th ird  an d  fo u rth  centuries, 
people y e t p ride them selves upon delivering  ju d g m en t on th e  Neo- 
T heosophy of the  n in e teen th  !

Theosophy, we say, comes to  us from  th e  ex trem e East?, as did 
th e  Theosophy of P lo tin u s  and  Iam blicus and  even th e  m ysteries 
of ancien t E gypt. Do no t H om er an d  H erodo tus te ll us, in  fact, 
th a t  the  ancient E g y p tian s  w ere “ E th iop ians o f th e  E as t,”  who came 
fro m  L anka or Ceyloyi, accord ing  to  th e ir  descrip tions ? F o r it  is 
generally  acknow ledged th a t the  people whom  those two author#

call E th iop ian s o f  the E a st w ere no o th e r th an  a colony of very  
dark  sk inned  A ryans, th e  D ravidians of S outhern  Ind ia , who took 
an already  ex isting  civilization w ith  them  to E gypt. This m igra tion  
occurred d u rin g  th e  p reh istoric  ages which B aron Bunson calls 
pre-M enite  (before Menes) b u t w hich ages have a  h istory  of th e ir  
own, to be found  in th e  ancien t annals of K alouka B atta. Besides, 
and a p a r t from  th e  esoteric teachings, w hich are not divulged to a 
m ocking public, the  historical researches of Colonel V ans K en 
nedy, th e  g re a t rival in In d ia  of D r. W ilson as a S anskritist, 
show us th a t  p re-A ssyrian  Babylonia was the  home of Brahm anism , 
and  of the  S an sk rit as a sacerdotal language. W e know also, if 
Exodus is to  be believed, th a t  E g y p t had , long before the  tim e 
of Moses, its  diviner, its  h ierophan ts and  its  magicians, th a t  
is to  say, before  th e  X IX  dynasty. F inally  B rugsh Bey sees in  
m any of th e  gods of E gyp t, im m igrants from  beyond the R ed Sea—  
and th e  g re a t w aters of th e  In d ian  Ocean.

W h eth e r th a t  be so o r not, Theosophy is a descendant in 
d irec t line of th e  g rea t tree  of universal G n o s i s ,  a tree  th e  
lu x u rian t b ranches of which, sp read ing  over the  whole earth  like a  
g re a t canopy, gave shelter a t  one epoch— w hich biblical chronology 
is pleased to call “  an ted iluv ian”— to all th e  tem ples and to all th e  
nations of th e  ea rth . T h a t gnosis rep resen ts  th e  ag g reg a te  of ali 
th e  sciences, th e  accum ulated  wisdom (savoir) of all the gods and  
dem i-gods in ca rn a ted  in  form er tim es upon th e  earth . T here are  
some who w ould like to  see in  these, th e  fallen  angels and  th e  
enem y of m ankind  ; these sons of God who, seeing th a t  th e  
dau g h ters  of m en w ere beautifu l, took them  for wives and  im p art
ed to  them  th e  secrets of heaven an d  ea rth . L et them  th in k  so. 
W e believe in  A vatars and  in  divine dynasties, in the epoch w hen 
th e re  were, in  fac t, “  g ian ts  upon th e  e a r th ,” b u t we a ltoge ther 
repud ia te  th e  idea  of “  fallen angels,” and  of S a tan  and his arm y.

“  W h a t th en  is your relig ion or yo u r belief ?”  we are  asked . 
t€ W h a t is your favourite  study ?”

“  The T R U T H ,” we reply. The tru th  w herever we can find 
i t ; for, like  Am m onius Saccas, our g rea tes t am bition w ould 
be to  reconcile th e  different religious systems, to help each 
one to  find th e  tru th  in  his own relig ion, while obliging him  to  
recognize i t  in  th a t  of his neighbour. W h a t does the  nam e 
signify if the  th in g  itse lf  is essentially  th e  same ? P lotinus, Ia m 
blicus and  A pollonius of T yana, had  all th ree , it  is said, the  w on
derfu l g ifts  of prophecy, of .clairvoyance, and of healing, a lth o u g h  
belonging to th ree  different schools. P rophecy  was an  a r t  th a t  
was cu ltivated  by th e  Essenes and  th e  B ’n i Nebim  among th e  Jew s, 
as well as by  th e  p riests of th e  p ag a n  oracles. P lo tinus’s disci
p les a ttr ib u te d  m iraculous pow ers to  th e ir  m a s te r ; P h ilo stra tu s  
has claim ed th e  same for Apollonius, while Iam blicus had  the  rep u 
ta tion  of surpassing  all th e  o ther Eclectics in Theosophic th eu rg y . 
Amm onius declared  th a t  all m oral and  p ractical w i s d o m  was 
oontained in  th e  books of T ho th  or H erm es Trism egistus. B u t 
Thoth  m eans “  a  college,” school o r assem bly, and the w orks of 
th a t nam e, accord ing  to th e  Theodidactos, w ere identical w ith  th e  
doctrines of the  sages of tho extrem e E ast. I f  Py thagoras acquired



his knowledge in Ind ia  (when even now lie is m entioned in  old 
m anuscripts under the nam e of Y avanacharya,*  th e  G reek M aster). 
P la to  gained his from tho books of Thoth-H erm es. How it hap
pened th a t the younger H erm es, the  god of the shepherds, surnam ed 
“  the  good shepherd ,” who presided over d iv ination and clair
voyance, became identical w ith T hoth (or Thot) th e  deified sage, 
and  th e  au tho r of th e  Book o f the D ead ,— the esoteric doctrine only 
can reveal to  O rientalists.

Every  country  has had  its saviours. H e who dissipates the  
darkness of ignorance by the  help of the  to rch  of science, thus 
discovering to us the  tru th , deserves th a t title  as a  m ark  of our 
g ra titu d e  quite as m uch as he who saves us from  dea th  by healing  
o u r bodies. Such an one aw akens in our benum bed souls the  
facu lty  of d istinguish ing  th e  tru e  from  th e  false, by k ind ling  
a  divine flame h ith erto  absent, and  he has th e  r ig h t to our 
g ra te fu l w orship, fo r he has become our creator. W h a t 
m a tte rs  the  nam e or th e  symbol th a t personifies th e  ab s tra c t 
idea, if th a t  idea is alw ays the  same and  is tru e  ! W h e th e r the  
concrete symbol bears one title  or another, w heth er th e  saviour in 
whom  who believe has for an  earth ly  nam e K rishna , B uddha, 
Je su s  or ^Esculapius,— also called “ the  saviour god” —•
w e have b u t to  rem em ber one th in g : symbols of divine tru th s  
w ere no t invented for th e  am usem ent of th e  ig n o ra n t ; th e y  are  
th e  a lph a  and  omega of philosophic though t.

Theosophy being  the  w ay th a t leads to tru th , in every religion 
as in  every science, occultism  is, so to say, th e  touchstone and  
un iversal solvent. I t  is the  th read  of A riadne g iven  by  the  m aster 
to  th e  disciple who ventures into th e  laby rin th  of the  m ysteries of 
b e in g ; th e  torch th a t ligh ts  him  th ro u g h  th e  dangerous maze 
of life, fo r ever the  enigm a of th e  Sphinx. B u t th e  lig h t th row n 
b y  th is  torch can be discerned only by th e  eye of th e  aw akened 
soul—by our spiritual sen ses ; i t  blinds th e  eye of th e  m ateria lis t 
as the  sun blinds th a t of the  owl.

H av ing  ne ither dogm a nor ritu a l,— these two bein g  b u t fe tters , 
th e  m aterial body which suffocates the  soul,— we do n o t em ploy 
th e  “  cerem onial m agic” of th e  W estern  K a b a lis ts ; we know  its 
d angers too well to have any th in g  to do w ith it. In  th e  T. S. every  
Fellow  is a t liberty  to  study  w hat he pleases, p rovided  he does not 
ven tu re  in to  unknow n p a th s  w hich would of a  ce rta in ty  lead him 
to  black magic,— th e  sorcery ag a in st which E liphas L evi so openly 
w arned th e  public. The occult sciences are dangerous fo r him  who 
understands them  im perfectly . A ny one who gave him self up  to  
th e ir  practice by him self, w ould ru n  th e  risk  of becom ing in sa n e ; 
an d  those who s tu d y  them  w ould do well to  u n ite  in  little  g roups 
of from  th ree  to seven. These groups o u g h t to  be uneven in 
num bers in  order to  have m ore po w er; a  g roup , how ever little  
cohesion it  possesses, form ing a  single un ited  body, w herein th e  
senses and  perceptions of those who work to g e th e r com plem ent an d  
m utually  help  each other, one m em ber supp ly ing  to  an o th e r th e  
quality  in  which he is w an ting ,— such a  g ro u p  will alw ays end b y

*  A  t e r m  w h i c h  c o m c s  f r o m  t h o  w o r d s  T a v a n a  o r  “  t h o  I o n i a n , ”  a n d  a c h & r y a ,
** p r o f e s s o r  o r  m a s t e r . ”

becom ing a perfect and invincible body. “ Union is s tre n g th .’* 
The moral of the  fable of the  old m an bequeath ing  to his sons a  
bundle of sticks wliich were never to be sep ara ted  is a tru th  w hich 
will forever rem ain axiom atic.

H . P . B l a v a t s k y .

(To be continued.)

[ T h e  f o r e g o i n g  a r t i c l e  i s  a  r o u g h  t r a n s l a t i o n  o f  a n  a r t i c l e  i n  t h e  R e v u e  T h e o s o p h iq u e  
f o r  J u n e . — i d . ]

A  M U M U K S H W S  D A I L Y  L IF E .

TH E  following are  some of the h in ts given me by one whom, of 
all hum an beings, I  revere most, about the  rules which should 

gu ide an a sp iran t a f te r  tru th  in his daily  life. By this I  do nofc 
m ean to back these  ru les by  his au tho rity , b u t I  request my 
b ro thers to  take  them  for w hat th ey  are  w orth . My object in 
w riting  th is  is the  same as th a t expressed in th e  following l in e s :—

If T am right, thy grace impart,
Still in the right to stay ;
If I am wrong, O teach my heart,
To find the better way.

“ Rise a t  four in  th e  m orning. R ise as soon as you aw ake, 
w ithout ly ing idly in bed, rolling about, ha lf w aking  and half dream 
ing. T hen earnestly  p ray  th a t all m ankind  m ay be sp iritua lly  
re g e n e ra te d ; th a t those who are stru g g lin g  on the path  of t ru th  
m ay be encouraged by  your p rayers and  w ork more earnestly  
and successfu lly ; and  th a t you m ay be streng thened  and  nofc 
yield to the seduction of the  senses. Choose a  clean spot som ewhat 
d istan t from your house, and  having  answ ered th e  calls of n a tu re , 
cleanse your tee th . Then retire  to a quiet place in }^our house, an d  
hav ing  salu ted  G anesa and  your m aster, do as follows. I f  you a re  
a  R aja  yogi, p ic tu re  before your m ind’s eye the form of y o u r  
m aster as engaged  in S a m a d h i; or of some god whose im age you 
have seen frequently . F ix  i t  before you, fill in all the  details,, 
circle him  th rice  and  p rostra te  yourself before h im ; then w orsh ip  
him  as you would your household g o d ; hav ing  p rostrated  again , 
p ray  th a t  all m istakes of omission and  commission m ight be fo r 
given  (all th is  m entally , of course). T his will g reatly  facilitate* 
concentration , pu rify  your h ea rt and  do m uch more. Or reflect 
upon the  defects of your c h a ra c te r ; thoroughly  realise th e ir  evils 
and  th e  tran sien t pleasures they  give you, and  firmly will thafc 
you shou ld .try  your b est not to yield to them  the  nex t tim e. T his 
self-analysis and  b rin g in g  yourself before th e  b a r  of your own 
conscience . facilita tes in  a degree h itherto  undream t of you r 
sp iritual progress. O r if you practice Yoga, do so, b u t in p rac
tis ing  re s tra in t of b rea th , do not allow your m ind to w ander 
ojn any  o ther subject, b u t fix it on any p a r t  of your body, as fo r 
exam ple on one of the  lotuses. This concentration can also b e  
p ractised  w ithout re s tra in t of b reath . B athe afterw ards, exercising  
du ring  the  whole tim e your will, th a t your m oral im purities should



be washed away with those of your body. This is effected in tlio 
case of Brahm ins by the sp rink ling  of the  m agnetised  w ater over 
them  before bath ing , and by the P u rusha  S u k ta  and  other m antras 
pronounced while b a th in g ; b u t they should do th is  w ith a know
ledge of th e ir  m eaning and  the ir effects. Then w earing a silk 
cloth or one th a t was not touched by others since it  was dried, 
perform  your Sandyavandanam . M any do not know the  immense 
sp iritua l tru th s  contained in it and the  incalculable good it would 
do them . Perform  it properly  and with a knowledgo of its esoteric 
significance, and it forms a yogic practice in itself. You may then  
en te r upon your daily avocations. In  your relations w ith  others 
observe the following rules :

1. N ever do any th ing  which you are  not bound to do as your 
d u ty  ; th a t is, any unnecessary th ing . Before you do a  th ing , th ink  
w hether it is your d u ty  to do it.

2. N ever speak an unnecessary word. T h ink  of the  effects 
which your words would produce, before you give u tte ran ce  to them , 
N ever allow yourself to v iolate your princip les by the  force of your 
company.

3. N ever allow any unnecessary or vain though t to occupy your 
m ind. This is easier said th an  done. You cannot m ake your mind 
a  b lank  all a t once. So in  th e  beginning  try  to p rev en t evil or 
idle thoughts, by occupying your mind w ith the  analysis of your 
own faults or the  contem plation of the  perfect ones.

4. D uring meals, exercise your will th a t the  food which you tak e  
should be properly  d igested  and  build  for you a body consonant to 
your sp iritual aspirations, and  no t create evil passion and  w icked 
though ts. The five oblations to the  five P ran as w hich are offered 
before eating , the rule enjoined th a t we should no t speak during  
ou r meals and  th a t every m outhful should be taken  after pronounc
in g  one of the  sacred nam es of V ishnu, effect th is in  the  case of 
th e  B rahm ins. E a t only w hen you are h u n g ry  and  d rin k  when 
you are th irs ty  and  never otherwise. I f  some p a rticu la r p re 
para tion  a ttrac ts  your pa la te , do no t allow yourself to be seduced 
in to  ta k in g  it  simply to g ra tify  th a t craving. T h ink  th a t tho 
p leasure  w hich you derive from  it had  no existence some seconds 
before, and  it  will cease to  ex ist some seconds a f te rw a rd s ; th a t 
i t  is a  tran sien t pleasure ; th a t  th a t w hich is a p leasure now, will 
tu rn  into pain  if you tak e  i t  in  large q u a n titie s ; th a t it  gives plea
sure only to your to n g u e ; th a t  if you are  p u t to a g re a t trouble to  
g e t a t  th a t th in g ; th a t, if  you allow yourself to be seduced by it, 
you will no t be asham ed a t  an y th in g  to g e t i t ; th a t w hile there  is 
ano ther ob ject th a t can give you e ternal bliss, th is cen te ring  your 
affections on a  tran sien t th in g  is sheer fo lly ; th a t you are  neither 
th e  body nor the  sense, an d  as such, the  pleasures or th e  pains 
w hich these enjoy can never affect you really , and  so on. P rac tise  
th e  same tra in  of reasoning in  th e  case of every o th er tem ptation , 
a n d  th ough  you will fall often, you will effect a  su rer success. Do 
n o t read  much. I f  you read  ten  m inutes, reflect for as m any hours. 
H a b itu a te  ■ yourself to  solitude, and  to  rem ain alono w ith  your 
thoughts* . Accustom yourself to  th e  th o u g h t th a t  no one beside 
yourself can  assist you and  w ean aw ay your affections from all

th ings gradually . B athe in the evening after you come home from  
your labours (this is said only of those whose health  would allow 
th e m — I. N .). Before you sleep pray  as you did in the  m orning. 
Ileview th e  actions of the  day, seo wherein you have failed, and  
resolve th a t  you w ill no t fail in them  to-morrow.”

Is W A R  N lS N A , B. A ., F . T. 6 .

A B O U T  T H E  K A B B A L A H .

r i^ H E  tendency  of know ledge is to pass into oblivion.
|  The tendency of the revivers of know ledge is to give u tterance  

to the  voiceless forms of the  past, an d  inspire them  w ith the
sp irit of the  present.

The pioneers of know ledge aro few in num ber. The knowledgo 
they acquire a n d  transm it is ap t to lose distinctness while w iden
ing  the area of its influence ; is often m isunderstood as it increases 
in distance from  its source ; and is only too frequently  m isrepre
sented by those who desire to harm onize it w ith views which aro 
gradually  tak in g  its place, un til com pletely transform ed into a 
more acceptable shape.

The receivers of know ledge seldom realize #the  sense in which ifc 
is im parted . E ach has a personal standard  of comparison, an 
individual way of viewing to whicli he conforms w hat is subm itted  
to  his u n d e r s t a n d i n g ,  a h ab it of ju d g in g  for h im self; and it  is only 
in  tho experim ental, the  exact sciences, w here there is a possibility 
and power of verification, th a t general agreem ent is possible.

I t  is ow ing to  th is constan t change in  the character and course 
of know ledge, as it descends the  stream  of time, th a t the  scienco 
of the  ancients, thus rendered  transitional, is lost sight of, tho 
p ast by  transm utation  progressively vanishing in the p resen t; and 
th is has led  m odern theorists to believe th a t the ages preceding 
the  p resen t e ra  were void of scientific knowledge— although tho  
m onum ental witnesses sca ttered  over the  world bear silent te s ti
mony to th e  contrary .

A m ong th e  most in teresting  of these m onum ental records aro 
the  ancien t scrip tures of the  different races of m ankind.

Some of th e  m ost rem arkable of these—am ongst them  those of 
the  H ebrew s— becauso read  th rough  m isrepresenting translations, 
arc only too often mado the subject of coarse and vu lgar ridiculo 
and  abuse. This is g rea tly  to bo reg re tted , bu t the course thus 
pursued is no t w ithout a certain  value, for it m arks the u tte r  
incom petence of the ridiculers for the  task  they have u n d e r ta k e n .;

W hen the  H ebrew  scrip tures are  righ tly  studied, ap a rt front 
th e  m isleading trad itional in terp re ta tions which so completely 
m i s r e p r e s e n t  th e ir m eaning and value, they are seen to abound in 
s i g n i f i c a n t  indications as to the  knowledge and science wliich p re
vailed when they were commenced, w ith  the transm utations theso 
passed th rough  during  their progressive composition.

The sacred w ritings of tho Jew s wero a t ono time even moro 
closely and  m inutely studied than  they usually are afc present, and
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some of tho results of the researches thus pursued  have been care
fully preserved and more or less accurately  handed down.

The K abbalah  — an em bodim ent of the  m ystical views of m ysti- 
cising inquirers— is one of th e  g re a t witnesses to this.

I t  is true  the study of the  K abbalah ,—like th a t of the  scrip turess 
i t  undertook to in te rp re t,—long since fell into d esu e tu d e ; bu t of 
la te  the investigatipn  of the body of doctrine known by th is desig
nation  has found place in the genera l revival of m ysticism , and  
the  favour th is branch of study is regain ing  in the  eyes of m any 
will, i t  is to be hoped, lead to a reinvestigation of th e  several 
system s of read ing  and in te rp re tin g  the  H ebrew  scrip tures.

The all-im portant point to be rem em bered by those proposing to 
commence the study of the H ebrew  K abbalah  is, th a t it  is impossi- 
sible to acquire a judicial know ledge thereof w ithout p erfec t fam i
liarity  w ith th e  orig inal w orks from  w hich th a t know ledge can 
tilone be derived. T ranslations are  u tte rly  w orthless here, and  
can b u t be m isleading. H ence those who have not th e  necessary  
facilities fo r acquiring  this fam iliarity  will bo only w asting  th e ir  
tim e and  involving them selves in  a  lab y rin th  of confusion by  
a ttem p tin g  such inquiries.

Thus th e  study of the  H ebrew  K abbalah  is only for th e  few : 
fo r those who have the requisite m eans a t their disposal, as well 
as a n a tu ra l ap titude  in  m ak ing  use of them — for th is also ia 
indispensable.

Such studen ts will soon perceive th a t  the  Science of th e  K ab 
balah  m ust bo carefully  d istinguished  from  th e  Processes by  w hich 
i t  has been sought to g ra ft it  on to th e  H ebrew  scrip tures. Theso 
a re  peculiar, b u t the  fact th a t they  have been found necessary for 
th e  purpose for which they  w ere devised and  to w hich they  aro 
applied, shows, when its significance is duly w eighed, th a t  tho  
K abbalah , reg a rd ed  as a H ebrew  science, is more recent th a n  th© 
scrip tu res to whose in te rp re ta tio n  it has been adap ted .

The fundam ental principle of tho in te rp re tin g  m ethod  of the  
H ebrew  K abbalah— w ith which alone I  am a t p resen t concerned—■ 
is very  simple and  perfectly  in tellig ib le. The com plications w hich 
obscure it  and  havo given th e  science its abstruse  and  occult 
c h a rac te r are  duo to, and have grow n out of, tho application  of 
th a t  m ethod to tlio tex tu a l details, of whose significance th e  scienco 
professes to tre a t.

This princip le is—since every le tte r  of the  H ebrew  alphabet 
has had  a  num erical as well as an alphabetic value a ttr ib u te d  to it, 
— every H ebrew  w ord-sign has its  own proper num ber : so th a t, in 
K abbalistic diction, every H ebrew  word is a  num ber, an d  every  
num ber expressed in H ebrew  characters a word.

This principle, as thus evolved, is affirmed to carry  w ith  it  tho  
correlative consequence, th a t  every H ebrew  w ord-sign is associated 
by  its  own proper num ber w ith every  o ther w ord-sign b ea rin g  tho 
samo num ber. Then the in fe ren tia l consequence is held  to follow, 
th a t all such num erically allied w ord-signs m utually  in te rp re t 
c*ach o ther. A fte r this they are  reg a rd ed  as in terchangeab le , so 
thafc the ono can be read  instead  of; and  as rep lacing  or tak in g

the  place of the  o ther, or even the whole, th rongh th e ir several 
thus allied significances, be read  in the  one.

The subtle principle embodied in and  veiled tinder th is rn le  is  
th a t of substitu tion  w ith  a  view to supplanting. T hat is to say,.
w here a word w h o s e  n a tu ra l and proper m eaning is unsuitable to
th e  doctrine sought to be draw n from th e  tex t is present there in , 
all possible w ords of a s i m i l a r  num ber are brought together and  
com pared, until one is found (or has been imagined and devised) 
whose m eaning, or a ttrib u ted  m eaning, is adoptablo to the end in 
view. W hen a suitable word has been discovered (or determ ined 
on), th is word is assum ed to have been charged  with and to express 
the  occult read in g  originally  com m itted to the  tex t, and is then  
used as the  doctrinal or indoctrinating  in te rp re te r of the w ord 
whose m eaning it is thus to change, an d  practically  substitu ted  
for the  w ord it thus occultly replaces— this th a t its own m eaning 
may supplan t th e  original and n a tu ra l m eaning thereof. I u  
practice th is m ethod is carried  so fa r th a t, when necessary, every 
word in a sentence trad itionally  regarded  as of special im portance 
is thus changed, to  give th a t sentence the requisite K abbalistic  
value.

The basis of th is artificial and  a rtfu l process is the  num erical 
value of th e  individual le tte rs  of th e  H ebrew  alphabet, lh e se , 
in the ir thus transfo rm ed  character, aro the bricks, so to say, 
ou t of w hich the  designed s tru c tu re  is bu ilt up. The con
structive potency th u s im parted  to them  expresses itself th ro u g h  
the  combined num erical value of tho le tters which en ter into tho  
form ation of the  w ord-sign under analysis. By th is num ber an  
affinity is claim ed w ith  all o ther w ord-signs denoting a sim ilar 
num ber. Thus iden tity  in num ber is m ade the source of an occult 
affinity in words. A nd then  through  th is  thus acquired occult 
affinity the occult m eaning desired is sought for and  gained.

B ut, un til the ir num erical value was im parted  to these le tte rs , 
the  system  of in terp re ta tion  resting  on it  could not have existed. 
W hile, if the  H ebrew  scrip tures w ere w ritten  before the  le t
te rs  of its te x t had  a num erical value a ttrib u ted  to them , 
th ey  could no t have been composed w ith reference to such a  
system  of in terp re ta tion , and  therefore could not have been in tend 
ed by their w riters  to  embody an  occu lt'teach in g  whose doctrino 
was to be reached in this way.

This position cannot be gainsaid.
A nd ye t it form ulates the  crucial difficulty here.
In  giving form to th e ir m ystifying pretensions, the devisers of tlio 

Jew ish  K abbalah  seem to have taken  too much for g ran ted . 
H ence they  om itted  any inquiry  into tho period when the  H ebrew  
le tte rs  were first used as num erical signs, and the re lations in  d a te  
of th a t period to the  tim e du ring  which the scrip tu res they  thu s 
re in te rp re ted  were coming into existence. A nd yet, unless and  
u n til they proved that the num erical was cognate w ith  the litera l value  
o f these letters, and not a subsequent attribu tion  to them , dating long 
after the completion o fth e Ilebreiv Canon, thcwhold structure they u c ic  
erecting on th is basis in  rea lity  rested only on a foundation  o f assum p
tion*



Perhaps they  were wise in  the ir generation  w ith regard  to the 
end they had in view, in tak in g  for g ran ted  a position which it  
was beyond th e r  pow er or outside the  scope of th e ir design 
to  establish. B u t bare  presum ption could not not give stab ility  to 
such a fabric as they  were constructing, and  the fact th a t they  
rested  th e ir teachings on a mere tac it assum ption shows th a t they  
w ere void of th e  judicial faculty, th rough  the exercise of which alone 
tru stw orthy  resu lts  could be draw n from  such an investigation as 
they  undertook  to  carry  out.

W hen  th is is realized and the te x t is carefully  exam ined in th a t 
re g a rd , it will hard ly  surprise the  inqu irer to find th a t no t a trace of 
th e  num ber-value of the  le tte rs is discoverable th roughout the wholo 
ran g e  of the scriptures, though th e ir  enum erating  uso would have 
g rea tly  facilita ted  the  labours of the  scribes and  of the searchers of 
th e  sacred w ritings. So fa r  from this being  tho case, evidence is 
no t w an ting  to show th a t the  enum erative value of the  le tte rs  was 
absolutely unknow n. This is found in those passages of the  te x t 
w here it  deals e ither d irec tly  or ind irectly  w ith num bers and  
subjects re la tin g  th e re to ; is em phasized by the  absence of ail 
enum erative usage in the  divisions in troduced  for cerem onial and  
devotional r e a d in g ; and culm inates in the  fac t th a t even up to the  
w ritin g  of the  Talm ud all com m entators m ake th e ir references by  
quo ting  the  opening words of the  sentence or p arag rap h  they a re  
illu s tra tin g  ; and  there  is every reason to believe, a thorough exam i
nation  of th is question will place beyond doubt th a t, ju s t as tho 
H ebrew  scribes followed the  exam ple of the  A rabs when they added  
vow el-points to th e  tex t of the ir scrip tures, so did the H ebrew  
arithm etic ians borrow  the  idea of using the le tte rs  of the ir a lphabet 
to  denote num bers, and th a t it was only subsequent to th is th a t tho 
K abbalistic  association of words, th rough  th e  num erical value of th e ir  
le tte rs , was devised by the  H ebrew  m ystics and  applied to the in te r
p reta tion  of th e ir  sacred  w ritings. A t any ra te  the  enum erative value 
of its le tters, like th e  vocalization of th e  tex t, cannot be traced  
b ack  even to so early  a da te  as th e  closure of the H ebrew  Canon. 
A n d  th is is the  crux  of the K abbalists; for i f  the letters d id  not possess 
ihe value o f numbers when the scriptures were w ritten , and had no such 
value a ttribu ted  to them ti l l  m any centuries la ter, i t  is evident that the 
w riters o f those scriptures could not have w ritten  them w ith  a vieiv to 
th eir in terpretation  by a system  o f which they had no knowledge, and  
which d id  not even exist in  their days.

B ut, the  adm ission of this fact com pletely sets aside the possi
b ility  of an in tended  relation between the  doctrine set fo rth  by the  
K abbalah  and  th e  scrip tu res on to which it  has, by  the  K abbalistic  
use of the relation  of le tte rs  and num bers, been so cunningly  g ra f t
ed  ; and  finally separa tes the one from  th e  o th e r as fa r as any such 
re la tio n  is concerned.

A n d  yet, great as w ere the  powers gained  by  the  K abbalists for 
c h an g in g  the m eaning of th e  te x t th ro u g h  th e  ascribed num erical 
value of its  words, they  were found to be inadequate  to  th e  needs 
of th e  position. Hence y e t fu rth e r to w iden th e ir in te rp re tin g  
basis, they  nex t trea ted  the w ord-signs or some of them , as a

form  of short hand , under wliich each le tte r was taken  fol io t]'« 
in itia l of a word. I n  th is way each word, so viewed, could be 
m a d e  to represen t a  sentence, or many sentences upon occasion 

W ith  th is  was com bined the  formation of other se ,*cs £
Bv th e  b ring ing  to g e th e r of tho initial, the final - *

S 3 . "  o T J L ' X f c f  sentences together

T o th i  'added » system  of perm utation of the  le tte rs  of m y

rendered  absolute and complete. nnntlmr le tte r
U nder th is system each le tte r in a word could have another icttei

could be formed ; and in th is w a y  one sentence could be changed  
in to  another w ith th e  g rea test facility.

This power of change was only lim ited by the n u m b e r  of le tte rs  
of the  a lphabet and  th e  p a rticu la r rule or ru  es under whic it was 
nnnlied Hence i t  was sweeping m character. ^  t h ° * 0 116  _ ^
will be evident when it  is rem em bered th a t the 2 2  letters «> i 
H ebrew  alphabet, for e ither of which any one of the  o thers ™»,cl _
th u s substitu ted , sufficed for the  w riting  of the en tire  s(T,ptu, es 
so th a t, simply by the  perm utation of th e  letters of the woi>ds _ 
which theso were composed another set of scriptures w 10 y c 1 el 
in  Character could be produced. Indeed, under 
tem  of perm utation  applied to w ritings, in a n y o  1 < , _
m a tte r of th a t of the living languages it won d be possible and^ even 
easy to change th e  w orks of one au thor into those of ai otlici ot 
sim ilar extent, or to m ake any and  every w riter say the  exact
con trary  to his actual u tterances. , „  ,

I t  thus appears th a t the  i n t e r p r e t i n g  system of the lito ral <: -
bai ah in its th ree  forms, N um erical ( G em atnaJ, (  < '
ricon), and  Perm utative ( Temurah) ,  w as devised to r the  ex p ro -  
purpose of changing th e  te x t of the H ebrew  scrip tures m  an u n 
l i v e d  and, for the m ost p a rt, unsuspected m anner, o r .*ubst> ut 
in g  one set of re a d in g s - th e n c e  term ed o c c u l t - fo r  another, an so 
supp lan ting  the earlier by  a  la te r teaching. I t  is no t surm ising, 
therefore , to find th a t th e  fragm entary  g ra ftin g  of the doct” n° . 
th e  K abbalah  on to the H ebrew  scrip tures by these p c ® ,  
com paratively recent date. E very th ing  tends to s h o w  th .s - c v e n  
tliem ystical view drawn from the  form of theacccp tedH e ,
for these are Chaldee characters which were borrowed by  the  Jew s 
from  their captors during  th e  Babylonian captivity and  *h eref° ° 
can  have no symbolical bearing  in regard  to the d o c ™  
t h e y  have been used to preserve and hand down, th o u g h th i. < • 
b u ted  symbolism does suggest tho source from w hich the Jew ish 
doctrine of the K abbalah was derived.

Perhaps the  most instructive fact which o m o r g e R  from tl o stu y 
of t h e  H e b r e w  K abbalah is the evidence t h a t  under i t  also two



schools are m erged in one, of which again  tlie earlier has been 
absorbed into and supplanted  by the la ter.

Even a superficial comparison of the  Sepher Jetzirah, or m anual 
of the earlier H ebrew  K abbalists, w ith  tho Zoliar, or storehouse 
of the teachings of th e ir  la te r supplanters, is sufficient to show this : 
for the  Sepher Jetzirah  bases its views on the  non-identity  of num bers 
and  le t te r s ; associates the form er (num bers) with the  ten  Sephiroth; 
w hich are never represen ted  by the le tte rs  of th e ir  respective 
num bers, as idealizations of n u m b e r; says th a t the  2 2  le tte rs  of 
th e  alphabet proceed from or are form ed by the  first S e p h ira h ; 
and  then claims th a t the ten  Sephiroth, o r idealizations of num ber, 
and  the 2 2  num bers (thus d istinguished  from  the  idealizations of 
num ber and regarded  as w ithout num erical value) constitu te th e  
32 ideal paths of wisdom, of tho teach ing  concerning th e  tra n s 
mission of which by these signs and symbols i t  then  proceeds to  
give a compendium : w hereas the  Zohar rests its  doctrine on tho 
identity  of the  le tte rs  w ith the  num erical valuo w hich had  come to 
be a ttrib u ted  to them . Thus the fundam ental principles of these 
two schools were, as those of the ir preserved  m anuals are, d iam e
trically  opposed, each to the  o th e r ; and  then , th e ir  relative ages 
being  unquestionable, the  Sepher Jetzirah , as tlie  elder of the  two, 
becomes through  its teachings a witness to thc  fac t th a t the sys
tem  of Zohar had  not come to ligh t when it was w ritten .

* * * ■ * *

I t  is a necessary consequence of th ings te rres tria l th a t they  aro 
always in a transitional sta te .

Owing to th is genera l instab ility  the teachings of science a re  
progressively m utable, as the  consecutive results of its researches 
change the views of th e ir  advancers.

Even th a t m ost exact of all m odern sciences, astronom y, has no t 
been able to free itse lf from th is liability .

S ir Isaac N ew ton ta u g h t th a t the a ttrac tio n  of g rav ita tion  was 
proportionate to the  m ass.

Galileo dem onstrated  th a t the  a ttrac tio n  of th e  ea rth  acts equally  
on all bodies a t th e  same distance, irrespective of th e ir  mass.

S ir Isaac N ew ton held  th a t  the  mass of the  e a rth  was a d e te r
m inate  quantity , w hich could be ne ith er increased  nor dim inished 
w ithou t danger to the  stab ility  of the  system  of which it  is a mem 
b e r ; and the  possibility of th e  falling  of m eteoric stones to  the  ea rth  
w as therefore denied.

I t  has been since recognized th a t m eteorites, sometimes of la rgo  
size and g re a t w eight, have fallen and are  from  tim e to  tim e fall
in g  on to the  surface of th e  earth , and  in so fa r  causing a  varia tion  
in  its mass.

S ir Isaac Newton affirmed th a t space w as a  vacuum , and  based  
his calculations on th a t  view under the  im pression th a t  the  presence 
a n d  action of a resisting  m edium th e re in — a m edium  resisting  tho 
m ovem ents of the  heavenly  bodies— would be u ltim ately  fa ta l to  
the  orderly  motions of th e  universe.

The presence of a re sisting  medium in space lias been proved 
and  is adm itted , and jre t th e  resu lting  of a  universal chaos th e re 
from is not apprehended .

The scicnce transm itted  as of the K abbalah has not been exem pt
ed  from th is liability  to change.

The teaching of the  E lohist, reduced to its sim plest proportions, 
was, th a t electrical, igneous and  solar energy— three  modes of a 
single force, or one ac ting  th rough  three—having evolved th e  
th ree  physiological elem ents, w ater, air, earth , out of tlio 
te rre s tr ia l p lanetary  body, produced, through these, three orders 
of cells, the  inorganic, the  organic, and the psychic, by the instru 
m entality  of which it  in troduced  and developed the  mineral, tbo 
vege ta l and the  anim al kingdom s, w ith the ir culmination, tho 
hum an, in  which the  transm uted  th ree act as one.

The earlier Jehov ist saw in th is conception th ree purely 
sp iritua l energies proceeding from a single hidden source, which 
produced th ree  m aterializing  forces by  which wero generated  
th ree  organizing agencies, the  outcome of whoso action was a  
th reefo ld  m aterialization of sp irit by tho clothing thereof in a 
trip le  garm ent of m atter, of which the mikrokosm or individual
ized and  personalized incarnated  sp irit of man was constituted. 
This represen ted  to the  earlier Jehovist tho prelim inary stages o£ 
a  sp iritua l evolution as a m aterialization  of spirit or fall thereof 
in to  m atter, under w hich tho concealed source of the  All, and Solo 
U nity , subjectively passing  th ro u g h  a triad  of th rees, rem ained 
h idden  in the personality  of each individual hum an being, aw ait
in g  such an advance in the  evolution of the spirit of m an as would 
enable th a t sp irit to recognize tho presence of and aspire to 
co-operate w ith  its tru e  source—by complete reunion w ith whicli 
i t  could alone regain  its p ristine  perfection and so be reabsorbed 
in to  the  original U nity  of the  concealed one from  which, in tlie 
first instance, it  had  proceeded.

T he la te r  Jehovist, as the  earlier or Je tz ira tic  K abbalist, fasci
n a ted  by  the  num erical relations thus brought out, classified theso 
energies, forces and agencies, w ith  the ir triune  outcome, as 
idealizations of the  ten  num bers (Sephiroth), and then  trea ted  
them  as a t once sources and  vehicles of spiritual intelligence, p ro
ceeding as em anations from  the  one concealed in telligence th rough  
a  series of m aterializing processes and m aterialized forms to incar
n a te  m anifestation, th a t in  the  production of language and com
p u ta tio n  of relations they  m igh t form ulate and give expression—• 
by  th e  ten  num bers and  tw enty-tw o le tters—to divine wisdom, 
th ro u g h  its th irty-tw o paths or channels, as the word incarnated 
in m an.

The la te r or Zoharistic K abbalist, still fu rther developing tho 
symbolism of the Sephiro th—which in his hands ceased to bo m ere 
vehicular idealizations of sp iritua l relations and characteristics—■ 
im puted Divine a ttrib u tes  to them  as channels for th e  evolution 
of D e ity ; declaring th a t th ro u g h  these tho unm anifested God 
passed subjectively into tho m anifested stato as one veiled in 
m any. In  this way the  ten  Sephiroth  wero separated  in semblance 
from  th e ir num erical associations and transform ed into spiritual 
en tities  w ith Divino a ttribu tes, while tho relations of num bers 
w ere subordinated to the in te rp re tin g  office which then devolved 
on them.



Those successive doctrinal transform ations were, for the m ost 
part, suggested by spiritualizing influences acting  011 individual 
hum an beings, whose n a tu ra l genius fitted them  to become tho 
teachers and leaders of others. These were induced to believe thafc 
the  doctrine they  w ere transform ing had  been m isunderstood, as 
handed  down, and in th is way corrupted ; and  th a t they , as reform 
ers, w ere simply b rin g in g  it back to its original form and value.

The Jew ish  rabbis received the doctrine em bodied in the H ebrew  
K ab b alah  from E astern  mystics during  the B abylonian captiv ity .

To be able to do this they were bound to find i t  in  th e ir sacred  
w ritings.

Told th a t L igh t was the  first em anation from  tlie darkness of 
the  unknown, they read  the  Elohistic declaration , Y h i aor, “ L e t 
th e re  be L ig h t.”

L earn ing  th a t the  One D eity  was to be reg ard ed  as male and  
fem ale, they  divided the  Ineffable name IE V E  (Jahveh) in to  Jah, 
Vah , and said th a t the m ale principle was expressed by Jah> th e  
fem ale by Vah— thus, by ignoring  the relations of th a t name to its  
source, the  causative verb  “ To be/* of wliich it  is an  inflection, 
b rin g in g  out the doctrine sought.

H earin g  the doctrine concerning the  heavenly m an, they found 
tlie  realization of th is conception in the A dam  of Gen. i.— tho 
unfallen  m an—who they  thereupon affirmed was created  in tho  
im age of his m aker, or was both  male and  fem ale in a  single per
sonality .

Then in the  creation of Eve from A dam  they  saw the  separation 
of bi-sexual hum anity into man and woman, consequent 011 w hich 
cam e the  fall of the one, thus mado two, into sexual relations. B u t 
here  they perm itted  them selves to fall into a s ingular incongruity , 
fo r in the  earlier Jeh o v is t’s statem ent (Gen. iii. 2 1 ), “ Jehovah  
E lohim  m ade hairy the  skin of Adam  and of his wife, like tho 
beasts, and  veiled th e ir sham e,” they  read  th a t God m ade coats of 
sk in  for the  m an and  his wife, and clothed them , and  affirmed 
th a t  these coats of skin w ere the  n a tu ra l body in w hich m ankind 
w as thereupon for the  first tim e clothed. A nd y e t in adopting  
th is  in terp re ta tion  th ey  passed over the  declaration (Gen. ii. 7) 
th a t  m an was then  and th ere  m ade of the  dust of th e  earth , and  
quickened w ith the  b rea th  of life, and  became a living soul— so 
th a t  the  clothing of the heavenly m an w ith a n a tu ra l body then  
took p la c e ; and  as the  woman was not created  till la te r (Gen. ii. 
2 1 , 2 2 ), and was taken  out of A dam ’s side— for which reason he 
w as assum ed to have been bi-sexual h ith e r to ; and  as until the ir 
fa ll the  heavenly man rem ained incarnate  in his ea rth ly  counter
p a rts , Adam and Eve, who passed an indefinite tim e in  th e ir earth ly  
parad ise  before the  fall took place, the  fall— w hich was of th e  
heavenly  man in his incarn a ted  form— cannot have been into tho 
sex u a l relation, which belonged to the order of n a tu re  previously 
in troduced  and continuously w orking.

S eeing  the sacredness a ttr ib u te d  to  all form s of life, and th a t 
th e  p rac tice  of asceticism , which they  then  lea rn t to value, 
was necessarily  associated w ith an exclusively vegetab le  diet, 
they  read  th e  announcem ent of tho E lohist (Gen. i. 29, 30,)

th a t no t only vegetables and fru its, b u t the vegetable feeders of 
th e  anim al kingdom s, were to be the food of man, in its received 
trad itiona l rendering , by tu rn in g  the statem ent,— "  and of every 
beast of the  earth , and  of every fowl of the air, and of every th ing  
th a t  creepeth upon the  earth  w herein is life, every vegetable feeder 
is for food”— into the  accepted read ing .

T hen, overcome by the  prevalence of the phn,llic elem ent in 
E aste rn  worship, they  a ttr ib u ted  phallicism to th e ir own scrip
tu res, which, as first w ritten  and rig h tly  in terpreted , are wholly 
innocent of any such teaching  or ta in t.

In  this way and  by theso processes were doctrines absolutely 
foreign to the  tenor of the ir teach ing  g ra fted  on to the  H ebrew  
scrip tures.

* * * * * * *
The same spiritualizing influences, acting through  k indred  

agencies on the  same unstable elem ents and producing tho samo 
tendency to instability, are still o p e ra tin g : the samo liability  to 
change is still going on. H ence the  m odern represen tatives of tho 
H ebrew  K abbalists, unable to free themselves from  the im pulses 
which overruled the action of th e ir  predecessors, are slowly 
subjecting  the  science of th e ir predilection  to yet fu rth e r  change.

This they  are doing by tho developm ents of its doctrines which 
they  draw  from  m isapprehensions— (1 ) of the docum ents they aro 
dealing  w i th ; and  (2 ) of tho m ethods by  which these should be 
in te rp re ted .

In  th is they  follow closely on the lines laid down by those who 
have gone before them  on th e  one hand, while d iverging widely 
from  them  on the other.

U nder the  prim itive science of tho E lohist m an and  woman 
were held to be th e  two co-equal m em bers of a perfect whole.

The Jehovist held th a t woman was inferior to man, and m ade 
h e r his tem pter.

Jehovah , when solemnly giv ing the law on M ount Sinai, classed 
h er w ith the  chattels of man.

This revolted the D euteronom ist, who re-a rranged  the D ecalogue 
in consequence.

T hereupon the  earlier K abbalists re jected  tho book of D eutero
nomy, declaring  th a t the doctrine of the K abbalah  had  been 
excluded from its texts.

T he la te r  K abbalists found i t  convenient to pass over this 
declaration , and then  had no difficulty in unveiling wliat they said 
was its K abbalistic  teach ing  : for indeed the ir methods applied to  
any w ritings were fully equal to ex trac ting  the K abbalah, or any
th in g  else th a t m igh t be though t desirable, from their diction.

Now th e  m odern K abbalists, under the  pressure of the  un iver
sal conscience, are falling back on the original view of the  Elohist, 
if indeed not going a little  beyond i t ; regardless of th e  fact th a t 
in so doing they are flying in the  face of th a t Jehovah  whose name 
is still to them  the ineffable Tetragram m aton and , in its m ani
fold com binations, the key to all th e ir  m ysteries; and th a t tho 
teach ings of the prophet of Islam  in th is reg ard  are the genuine 
outcom e of the tendencies of the  orig inal K abbalah.

o



lie m ethods of these m odern K abb alis t. fu rn ish  the m easure
t l l iS - T  T n | i n C 0  t 0  ? Cal w kh th c  docum ents in which they  
tions discovered the  germ s of the ir transfo rm ing  concep-

of th e re a d T rmpleS ^  t 0  b rh lg  th is clear]y under the  notice

In  tho opening word B ’rasit, of Genesis they, am ongst o ther
Z f Z \ T mCe? ’, - r.T  "  1!° c,reate  six ’” to . which ren d erin g  they 
1 ' i 1Cd ’'" I ’0/  - to draw  th is m eaning  from i t  they
bpenn™ l '  / T  raS S’ aiU t hm k tlley aro justified in doing tliis 
brpw fnr ^  ram aean w ordfo1’ six is s’t or sit, w hereas the  H e- 
b iew  foi six.is .9 s or ses, and  y e t in so claim ing th ey  in troduce 
ano ther m ystifying principle to the  more than sufficiently complex
i t T X n  ing  1n|P,Par ltUS -0f tllG Kal)baIilh J add a  fu rth e r  potency to 
thus I r n n L r  i ' m a g i c a l  transfo rm ing  w and : for iu 
2 su m P  th !  nf f  f  H eb ™w as t ,1 0 uSh ^  t a d  been Chaldee, they  
in to  another™ readm g  one language th ro u g h  o r tu rn in g  ifc

L - V ' f  Wrord A i;],]IM (E loh im )  whose num erical value is A = l ,  
i r t  J J  and  M = 4 °  (°r as a  final 600)— which added
a°?umbe.-go fe the “ D“ b.er 8 0  or 64,6— they find the  num ber 31,415, 
Eufc o w i  , ? n S 1 ! , m ystical im port in E aste rn  m etaphysics, 
l iu t  to force tins num ber m to  the word they change the  value of

o f ^ h  £ 2  aDd the r ,Ue ° f ! = 1 ° i n t 0  ^  V  omitW  cyphers of each of these num bers, and  then  transpose th e  o rder of the
arithm etica l*6  deduced num erals, to be able to  read  them  in
enumTrn r  ^ T - eS-aSf enn“ e ra tl? ?  sig ns- A nd yet, so to read  and  
j<„. , ’ A lei™ 1S transform ed into L am ic  or L im ae, whose real
S  t L  I  f nUmbfei; 1,k° thafc of A lcim > 8 6   ̂ " M e  tiie num bers
50 10 i n  i rSr 1 an th m e tical series, 30, 1, 40, 10, 5 or 
1 4  1 t  'J i’ *; a re ’. , 7 / , r °  ° m,ssi0n of the  cyphers, reduced  to 3, 
v h n rJ li  ’ I? m.- 3 l>? 3 g lves the  requ ired  num ber. Thus to
i f s u b s S t n ^  f m i r '  F g g rt eitll1er ° f th ° two w ords abovc noted is substitu ted  for J  leim, so th a t  the  num ber thus a rriv ed  a t is in
no sense th a t of E lo ln m ; and , even while so read ing , th e  devisers

f  le tte r  Iod, to  which they  w ould a ttr ib u te
s t n  i ) n ^  r 1 ,  / e? Te™u t\  w ord ten, no t th e  arithm etical
5 1  lit f T  'g ?J S th ir ty , n o t 30, and th a t th e re  is no 
possib ility  of reducing th e  num erical power of these le tte rs  to 3

bal ,h *”  I - ™ ’ th e  lai,g uaS° w ith  I l 'i c h  the K ab-
ra iu c i ,  unalterab7e6 “  a  ^  ° f * ™ lu e ; &nd tIiat

t}/ r  f i i th .w®1̂  B a -S h a m a im , of tho first verse of the  samo
« w i ,  7  8 6 6  tW°  WOrdR’ Esh> “ F i r e ”  and  M aim ,W ater j and  thence assum e th a t “ the  H eavens” consist of fire
th e  1 fcA ° fi1n d ^ 7t in. H a-Sh am aim  they  m ust in troduce
deal w ith 1 1 ?  { )  b ° fc1We°n, th e  definite article and  th e  uoun, and  

:,S t l l° ^  V ™ 1 been w rittcn  S a-ash -m a im , 
which n r .  n tlley  chum th e  r ig h t to add le tte rs  to th e  tex t
word w W l “ I . ° r ,&m al> ;'n d  m oreover coin a  non-existen t 
v k ' w n f !  p • not m ean “  th e  heavens.”  In  t he Zahar th is
U t " o l t h e  constitu tion  of Sham a!,n  is gained  by re g a rd in g  the

in itial S as the  emblem of fire. B ut th is is to fall back on the  
symbolism of th e  le tters, to the  significance of which act I  have 
a lready  alluded, and  suggests th a t the  Chaldee characters wero 
borrow ed by th e  H ebrew s because of the  symbolic value a ttr ib u te d  
to  them .

In  tho n in th  section of the first chapter of the Sephcr Jetzirah  it 
is said of th e  Sephiroth , “  These are  the ten  emanations of num ber. 
One, a  sp irit of E lohim  C hajim .” (The Elohim  Chajim, from being  
first reg a rd ed  as th e  energy of vital or ra th e r of vitalizing forces, 
w ere subsequently  individualized as ‘ Life giving D e ity /’ and then 
personified as u the  L iving (ro d ;” upon which Ruach  became 
i( S p irit,” and  Ruach Elohim  Chojim “ S p irit of the  L iving God.” )

I t  is not necessary to be a very  profound H ebraist to see th a t 
th e  w ord A chath , “  One,” is used here iu the sense “  Em anation 
one,” for “  th e  first em anation” or, in brief, u The f ir s t ;” th a t the 
w ord “ One” is consequently used in its feminine form, A chath, to 
ag ree  w ith the  understood feminino w w d A tsilah , " .E m anation,” 
and th a t the  w ord A tsilah  is understood* and not expressed, as an 
idiom atic usage to avoid redundancy. H ence the idiom atic tran s la 
tion of A chath  here  is “  F irs t.”

Even to  th e  non-H ebraist the  E nglish  rendering , as given above, 
will m ake th is  clear. A nd yet, closing the ir eyes to this, tho 
m odern K abbalists, or some of them , have com placently adopted 
th e  read ing , “ One is She the S p ir i t  o f  the Elohim  of L ife .”

Curiously enough, to obtain th is singularly  significant result, each 
of the  four H ebrew  words in the sentence has been m isrepresented 
an d  m istranslated .

A chath  (used in  its m asculine form in Gen. i. 5, and there  tran s
la ted  “  first” in  the  A nglican au thorized version) is m ade to 
include the  substan tive verb “  is” and the  personal pronoun “ She.” 

Ruach  is read  w ith the definite artic le  “ tho sp irit,” as though 
i t  had  been w ritten  H a-R uach .

E lohim  is transla ted  as if used w ith the definito article and  in 
the  construct sta te , Ha-Elohei, “ the  Elohim of.”

Chajim , a  p lu ral form, is given as a singular, and th a t no t of the 
m asculine adjective chaj} bu t as though of the feminino noun 
cha jah .

I t  is h a rd ly  surprising  to find th a t those who so read  tho 
H ebrew , and  also desire to prove th a t God is a t once m ale and 
fem ale, should see in Elohim  a fem inine p lural conventionally 
trea ted  as a m asculine singular by translators who ignore tho 
fem inine aspect of the  God-head. H ad  they affirmed th a t tho 
archaic E L  should be viewed as representing  a masculine Deity 
which had  evolved ELOAH from  itself as a feminine counterpart, 
and  then  assum ed th a t th is was why tho designation ELO A H  was 
derived from  EL, they would a t any ra te  have k ep t w ithin the 
lines of H ebrew  orthography. They m ight, indeed, have carried  
euch fanciful derivations and m ystical in terp re ta tions m uch further; 
W hy  do they  call Jehovah “ the son” in his hum an incarnation, in 
tho C hristian acceptation of tho T rin ity  ? Surely  Jehovah is a 
fem inine form, according to the ir way of read ing  the Ilebrow , and  
ough t therefore to represen t “ the  d a u g h te r” in her human m ani-



t “ T r a c S f e r > , ^ c t c  a b " 1 h a b '  ™ " * J . > »
by those who m aintain d S / ?  '  ° r  W d °,u t ° f existence 
trea ted  as a  fem inine word J A ! f  m ascu^ e  and  be therefo re

fa th e r  and m ust therefore signify “ m other ”  V P g T  T  
reasons could be advanced in < W ,, T  V 7 eiT  P ^ u sib le  
ren d erin g . The plural of A R ;* li j  S 1  a derivation  and 
f o m e d  f „ m  A B A f i  " „ d  A «  i ,  .  l l e  f ™ » “ » - M O T H ,  »  t h o u g h  
m ent. To read  A b  as m other ifh V 8 , A m  the  N ew  T esta
b le  fem ale sp irit 0f both w i t h E lo h L ? 3 d^llghfte r>.a? d ^ a c h  as
One ough t to commend itself to the  m o S m  K a b b L r ?  ^
su itab le  prelude to tho inauguration  nf tl lst as a  very
L ady  of Grace.”  com ing e ra  of “  O ur

* *  *  *  

a S  “ m a i T f Z '  “ro
to them  certa in  esoteric ? 'P \  These have ^ p a r t e d
p resen t in p a s s a g e d m ore S a f d o . t S l  fi “ • a re  «■»/
testify  to an earlv pffnrf + i , ,, au then tic ity , th ey  really
Of " bTer‘ te“cl,i”S  I » " d o d /o w n M

o » “ o  ‘ - ! s S r „ ? ; ^ A e  ‘ “ f -  » . * •  < * 7 . ° «  « . e  «  S e r m o a
TJ.o nntn • , are thc P oor in  s p m t .

a  d o c tr in e 'lh o s ^ o l ld m w O T  « “ > Dg| 1° ^ ' ^  ° n such a basis, and  
The w ould-be subverte is  ?pm ent' is self evident,
th e ir  efforts, and  failed to m i r - on^ P art , J  successful in  
nevertheless com pletely obson-Pfl8^  ,e f 0 SPel whose bases th ey

<>«* “ « *  " e r . t h e f o a a d e r a o ' E

t o  W f e S ?  ‘ i e  m 0 d 6 r °  K a b M s * .  » " >  ‘ " * 8  c l o s e l y

B e c ™ L ! t V t ! , e S‘ t o L * S f ' I ’  TO ' 7  r e m a r t " W e -
cand idate  for adeptshin  in tho “ T  7  PrecedlngT in itia tion , the  
exclaim , froni a  cruciform ^ fee" e t m ysteries” is in stig a ted  to 
in g  th e  “  H ig h er self ” m T c ^ 11 w h*cI\ h ®1S t e n d e d  and  address- 
and  because Jesus of N azareth  iV rem A  ^ h°w tJl0U dost g lorify  me ! 
suspended from  th e  cross M v C o /  n  s  T® C7n e d  out> w hen 
salcen me ? They see in this ! v  I j ’- y  1 thou f or'
exclam ation of th e  snccessfurinitintR  f t  ^  “ the  c™ t i o n a I
a  parab le  of initiation? mitiafce and  tre a t th e  crucifixion as

quoted  fro n T th e 8 S a - m n °  ° f  ^  C1'ucified Jesu s a r®
T heir sense is th e rP£ ™  J  CI T  Ve,rSlon of P salm  ^ i i .  1 . 
th e ir  m eaning is d e te rm in p ^h  f i  above question. Thug
t h e y  a r e  a  f r i m t  L „  w  ?  H  ° f  , ‘ h e  P “ l m '  »! w h i c h
w h i c h  t h e y  a r e  q „ „ t d  » r t J > '> g « ‘p l i J  b y  t h o  T a r g u m  f r o m

the o rthography  of the  Greek as though represen ting  the  H ebrew  
language. B u t th e  w ords preserved in  and  transm itted  th ro u g h  
the  Gospels w ere C haldee and  not H ebrew . The Targum  of tho  
Psalm  and no t th e  Psalm  itself was the ir source.

T he adoption of th is im puted rendering  moreover introduces tho 
fu rth e r anom aly of m aking the  in itia te  use a Hebrew exclam ation—• 
of which usage no instance can be c i te d : whereas the languago 
of in itiation w ould have been th a t of <( th e  mysteries.”

I t  is g rea tly  to be reg re tted  th a t those unfam iliar w ith the lan 
guage of th e  H ebrew  K abbalah  should profess to teach w hat they 
do not understand .

H en r y  P ratt, m . d .

S E L F -K N O W L E D G E  A N D  S E L F -C U L T U R E .

MA N Y  of our friends crave for self-knowledge and work for 
self-culture. N a tu ra l an d  useful as these propensities 

really  are, they  ca rry  w ith them  an elem ent of failure. “ V irtue  
itse lf,” says Shakespeare, “ becomes vice when m isapplied.”

W ork ing  a fte r  self-know ledge and  self-culture is no doubt a 
v irtue , b u t it  becomes vice w hen m isapp lied ; in the form er case ifc 
is sure to be a success, since it contains w ithin itself the chief ele
m ent of success in  work, viz., action in  th e  r ig h t direction, while 
in  the la tte r  case i t  is sure to be a failu re, because it em braces a  
m ost po ten t germ  of d isappointm ent, viz., action in a w rong direc
tion. W hich  is th e  r ig h t direction to  w ork in ? This question 
deserves forem ost a tten tion , since a m istake in direction tu rns 
every th ing  upside down. U nfortunate ly , a t th is g rea t th reshold  
of progress, w here the  g rea tes t care and  caution are absolutely 
necessary, m any of our friends are hasty  and careless. W e musfc 
th in k  well w hat we are  about, before we are up and doing. * W ell 
beguti is half d o n e / says an E nglish  p ro v e rb ; and the converse of 
th a t  is equally tru e . Now, th e  d irection we take depends upon 
th e  motive w ith  w hich we w ork. Persons w orking w ith d ifferent 
m otives m ay go th e  same way a t first, b u t in the course of tim e 
they  tak e  different directions according to their m otives; on tho 
o ther hand, persons w orking w ith  one and  the same m otive m ay 
a t first proceed by  different ways, b u t they always take  the samo 
direction and  reach  one and  the  sam e place in the  end. The 
best way to go by is not the  same for all, it  varies with tho naturo  
of the asp iran t an d  his surroundings. L et us have a clear and  
correct idea of the  w orking m otive and hold fast to i t ; let th a t bo 
our gu id ing  star, and  wo may safely tru s t to its ligh t to lead  ua 
a rig h t. I t  is a m istake to persuade our friends to ac t ju s t as we 
do, since w hat we do may be the  best for us to do and y e t not tho 
best for him to do. Take, for instance, the zeal w ith  which somo 
induce th e ir friends to follow the  p articu la r Y oga practice th a t is 
supposed to have dono them  good, w ithout due consideration of 
tem peram ent and  motive. The advice is given in confidcnce to bo 
followed in secresy, and thus tlie poor b ro th er is deprived of ju d i
cious friendly counsel upon a point of thc  most vital im portance.



W ith  w hat motive shall we w ork ? T h a t is the  question, the  fii’st 
question, th e  g re a t question, the  all-im portan t question, for all 
good w orkers.

F irs t as reg a rd s  self-knowledge. Tho r ig h t m otive is th a t 
which perta in s  to know ledge and not to self. Self-know ledge is 
w orth  seeking "by virtue of its being know ledge and not by  v irtue  
of its p e rta in in g  to self. I f  we a ttach  g rea te r im portance to self- 
know ledge th an  to other knowledge, it  m ust be because it is h igher 
know ledge, since ifc pertains to h ig h er tru th s  and reveals deeper 
m ysteries of na tu re . M any e rr  here  a t the  very threshold . They 
value self-knowledge because it  is know ledge of self. They seek 
know ledge of self, and the very  fac t of the ir seeking such know ledge 
is proof postive thafc they  do nofc know self. They seek know ledge 
of th a t which they  do no t know, in  o ther words, they  are  grop ing  
in th e  dark .

N ot know ing self, they  ru n  a fte r diverse appearances of self. 
Thus runn ing  a fte r  shadows, they  are sure to be disappointed. On 
th e  o ther hand , if one seeks know ledgo as know ledge, he comes to  
self-know ledge since thafc is know ledge, and  having  reached  th e re  
he knows him self. U nfortunately , some of our learned friends m ake 
a  d istinction here  which tends to creato confusion. F o r self- 
know ledge we are asked to look wifchin, while for know ledgo we 
aro said to bo looking w ithout. The cu rren t m ethod of seeking 
know ledge is discarded and wo are  asked to re tire  wifchin our
selves. T h a t th e re  is a step in  th e  acquisition of know ledge w hich 
m ay well be term ed  ‘ R e tiring  w ith in  ourselves’ we do no t m ean 
to  deny. M oreover, the  association of ideas th a t the  term  carries 
in  its  tra in  is well suited to help the  stud en t in  his work, a t any 
ra te , i t  is very  suggestive. B ut, th ere  is a pit-fall in the  way, and  
so g rea t is th e  risk  of hasty  travellers  fa lling  into it, th a t  it is 
b e tte r  not to show th is way th an  to show it w ithout due care and 
w orking. The pitfall we re fe r to is this. The student who seeks 
selfknoioledge by try  m g to re tire w ith in  himself, unconsciously 
turns his attention  to se lf and keeps i t  there. Ifc is tru e  th a t  ho 
tries to tu rn  i t  upon th e  higher self and  no t upon th e  lower 
self, b u t h is idea of the h ig h er self is hazy if no t erroneous, 
and  on th a t account, ifc is no t tho  higher se lf  th a t he ac tually  
a tten d s to, although  he m eans to  a tten d  to thafc. Before one 
can properly  tu rn  his a tten tion  to his higher self, he m ust have a  
clear idea of his higher self. In  tho absence of such an  idea, 
he runs th e  risk  of going astray . On the  o ther hand, th e  s tu d en t 
who seeks know ledge for love of know ledge, unconsciously re tires  
w ithin him self in  the  ac t of seeking know ledge. H ere, he runs no 
risk  of going astray  since he acts unconsciously under the  in tu itiv e  
gu idance of love. Now tho question is how to secure th is  gu ide . 
Lovo of knowledge is in h eren t in th e  hum an b reast. E very  ono 
can, if he likes, cherish it, a tten d  to it, and  w ork under its  im pulse. 
By w ork ing  under its impulse he gives i t  freo scope, w hereupon it  
grow s s tro n g er and sfcronger day  a fte r day until it becomes his 
gu iding m otive in life. W hoever studies for love of know ledge, 
works w ith th c  rig h t motive.

P r o m p te d  by love, sustained by love, p lunged by it deeper an d  
deeper day a fte r  day, liis study is tru ly  theosophic, even it lie has 
never h eard  tho w ord theosophy; and  sooner or la te r  th is love 
alone uplifts him  all round  and  leads him to self-knowloi g  . 
B yron sa y s :—

Yea, love indeed is light from Heaven,
A spark from thafc immortal fire ;
' W i t h  a n g e l s  s h a r e d ,  b y  A l l a h  g i v e n ,
To lift from earth our low desire.

To sum up The m ain requisite for acquiring self-knowledge 
is pure love. Reek knowledgo for p u re  lovo, and self-knowledgo 
eventually  crowns th e  effort. The fac t of a studen t grow ing 
im patien t is proof positive th a t lie works for rew ard and  not 
for love, and  th a t in  its tu rn  goes to  prove th a t he does no t 
deserve th e  g re a t victory in store for those who real y work for 
pure  love W e see here the g rea t value of the first object of tho 
Theosophical Society. I t  is the g ran d  doctrine of love, tho 
m aster-key to n a tu re ’s occult room laid  before the  unprepared  
m ind in a  su itable form. Tho object of form ing a nucleus of tho  
U niversal B ro therhood of H um anity gives a t first s igh t a  ve iy  
fa in t idea of its  h idden  grandeur, and  th a t  is all th a t can be expect
ed from new lookers on, b u t they m ake a senouR m istako .v cn 
th ev  believe th e re  is no th ing  more a t th e  bottom  of than  icy 
have seen upon th e  surface a t first s ig h t and quietly pass on to 
th e  second object and  sometimes hastily  to the th ird . E m bracing  
as i t  does th e  o ther two objects w ith in  its folds, th e  first object 
m ay be called th e  only o b j e c t  o f  t h e  Society, and it is capable of
eivincr every earnest m em ber all th a t is w orth  having.
S J . K. Daji.

A  S T U D Y  I N  S Y M B O L IS M .

ALL  tho relig ions of tho w orld are  chiefly tho represen ta tion  
of ono and  th e  same tru th  in various ways by different 

m e th o d s s u ite d  to th e  in tellectual capacity  of the people and the  
chief mission of “ The  Theosophical Society is to point out th is 
fundam ental iden tity  of tru th  runn ing  like a  silver th read  through 
th e  different coloured beads of religious differentiations. M any 
of m y friends ask  me w hether several societies, headed by their 
respective teachers, have not been doing the  same moral and  
sp iritua l w ork, and  w hether “ The Theosophical Society is not a 
superfluity? E ven g ra n tin g  for a rgum en t’s sake (while really it is 
no t so) th a t each society preserves the  purity  of its original founder 
and  of his doctrines, y e t a  connecting link is  highly essential to 
preserve all these in a  common bond of reciprocity . H ands ot 
them selves are useless, and in liko m anner all the organs of the 
body are useless considered alone, b n t when ih e  second principlo 
-joins all these organs together, each m em ber becomes full ot use, 
and  w hat a  w onderful mechanism is p resen ted  to  the  hum an eye, 
concealing w ithin i t  th e  genius of an  Isaac  Newton, of Socrates 
and  others. This connecting link is sorely w anting in all th e



religious societies, which have divided the  whole w orld into so 
m any antipath ic  and selfish sections, and  th is long-felt w ant is sup
plied a t last by  “  The Theosophical Society”  alone. A ll th e  non- 
m ateriahstic H indus had  an idea., th a t occultism  belonged exclu
sively to A ry av arta  and th e  H in d u s ; b u t th is  one-sided and  selfish 
idea has been rem oved by the  adven t of “ The Theosophical 
Society, by  prov ing  th a t thero are “  R osicrucians” and o th er sages 
of all nationalities, and  th a t tru th  is no t tlie monopoly of any  one 
nation  and  country , and it is therefore h igh  tim e for us to com pare 
notes ra th e r  than  to cry out th a t onr next-door neighbour is 
a  tool. A tte r  these prelim inary rem arks, I  m ean to exam ine, 
in  th is article, some of the  religious observances of the  H indus, and  
;°  the surface as fa r as possible th e  precious philosophical
tru th s  th a t are_ em bedded underneath  these symbols, and  thus to  
prove th a t the H indus are  no t idolaters in  th e  proper acceptation 
of th a t term , and  if they  are  so, there  is no t a nation which can 
ex trica te  itself from  th is reproach. Of all th e  H indu religious 

bservances which s trik e  a  foreigner, as m ost curious, the  tem ples 
and  the ir idols a re  th e  m ost p rom inent objects of criticism  to the  
C hristian  m issionaries and the  m ainstay of relig ion to the  H indus. 
In  th is connection I  may quote some lines from the pen of "  T he 
ijOlar Sphinx, (vide “ Places of P ilg rim age in In d ia ,”  Vol. V II  of 
I h e  Iheosophtst.)

“ 1 WI[l. ad,fi a few remarks to tlie foregoing communication. It will be no 
exaggeration to say that the secrets of tho ancient archaic science, tor which 

Wl11 search m vain the mystical books of the East, are often

n M  TI,rCprCSe( m ??me of the n,ost celebrated places of pilgrimage 
in India, the mysterious ideas generally associated with tho position of 
Benares, its past history, and its innumerable gods and goddesses, contain

on Ywl" PVi i? r °f final initiation than a cart-load of books
th* 1 1 hilosophy. Look again at Chidambaram and examine carefully

i°j tRSlpl0 was built hy  ^tanj.li, by the light
fni to f /  alce‘1n’ fcll° ESJptian, and the Hindu doctrines relat-
thfs mvstê v ifv * Logos.” You are far more likely to penetrate

is mystery by such a course of study than by examining all the obscure
nnilm 8 ,of. l?'ncie?Jfc 'n'tiates regarding the sacred voice of the great deep

ddta oTFnonh h.irJ t' M ?sons .are searching in vain for the golden
™ != °AET  ; but an earnest enquirer of truth who has comprehended the 
wit-vm" terpretation which are applicable to such subjects, will not find ib 
very difficult to discover this Delta in Chidambaram.”

• A n  idea underlies even an insignificant act, and  considering th e  
v as t am ount of m oney and  energy  expended in  th e  construction  
o t tem ples by a h igh ly  philosophical nation, i t  na tu ra lly  suggests 
itse lf to th e  ea rn est and  enquiring  th a t  th e  g ran d est m otives 
m ust have moved those m aste rm in d s to such a  work, and th is con- 

** ,],rre s ' sfcl.bly  prom pts us to a ttem p t a  solution of a  m ystery  
ra th e r  than  to in du lge  in d isdainful rid icule and  inaction. ' Some

L 8ay ^  understands all these th in g s in tlie ir tru e
sense, and th a t th ey  rem ain only in nam e, th e  m eaning being  gone* 
an d  hence useless for th e  p resen t generation . E ven  in o rd inary  m ate
r ia l education a certa in  am ount of fa ith  is req u ired  of the  s tu den t.

7 / rir r 1S- fi™fc, m troduced  i n t 0  a  m iddle class and  th e  
S i n  tv S  7 -f, prmC'P les contained there in , no t a t once in te l- 
ectnally  and w ith conviction, b u t by  cram m ing and  g e ttin g  b y
leart, and as know ledge in th a t departm en t is once aw akened, tlie

very  same non-understood principles tu rn  out. to be full of sugges
tions and  na tu ra l verities. B u t if the  beg inner would not begin 
th e  subject, unless he g e ts  positive assurance th a t chem istry is a  
tru o  science and  tho principles contained therein are the  enuncia
tions of simple n a tu ra l phenom ena, progress becomes impossible. 
F a ith , if w rongly d irected , is moro pow erful than in tellect w ithout 
fa ith . A  m an ot’ poor in tellect, bu t endowed with instinctive belief 
in  a soul, its hereafter, and  tho laws of K arm a, and who a ttribu tes 
th e  m iseries and  m isfortunes of his life (patiently bearing  them) to 

the  will” of God, is a  g re a t deal b e tte r  than any of the modern 
b rig h te s t intellects whose possessors m ention “ civilisation and pro
g re ss” a  million tim es, and  God not even once, or than  tho g rea test 
leaders of the  m odern A gnostic  school, who having “  beaten about 
th e  bush” for the  last half cen tury , have simply “ caugh t a T a rta r”  
by  positing  a vague negative  “  unknow able” in the  place of 
“  atom s,” thus throw ing scienco or philosophy “  out of the  fry ing  
j)an into fire.” A sick m an places him self under the  trea tm en t of 
a  doctor and gets a ce rta in  prescrip tion from him  ; bu t if tlio 
p a tien t will not tak e  th e  m edicine, unless ho is convinced of 
its  efficacy and  p roperties, ho will have simply to suffer, and death  
w ill be the  consequence. M ere fa ith  is of somo use till the  required  
q u an tity  of in tellec tuality  is developed, and w hen once th is 
is developed, m ere fa ith  becomes in tellectual faith , and  forms tho 
prim e m otor of every tru e  advancem ent. “  There is no excellence 
w ithou t fa ith  in th is w orld .” F u rth e r, the m ajority  of H indus 
have not developed in them  th a t am ount of sp irituality  which could 
enable them  to seo the  in te rio r th ro u g h  tho exterior, and even in 
th is  stato  it  is really  a com plim ent to. the  H indus, th a t w ith a  
firm  belief in a soul and  its  a f te r  existence, they choose to worship 
these  idols in tem ples b lind ly  and preserve the symbols a t least iu 
existence, than  rem ain in tellectual, m aterialistic iconoclasts, or whafc 
is worse than  th a t, becomo actuated  w ith  m is-directed zeal which 
m ade the  M ahom etans and  the followers of L u th e r burn  c la ir
voyants and holy pqople a t the  stake as heretics, and  th e  precious 
nrchaic occult records as hooks of superstition and  of fetish worship, 
an d  pull down the  occult sem inaries, as (a duty  of religious obli
gation . As “  K . H .” w rites “ Iconoclasm  from its very  destruc
tiveness can give no th ing , i t  can only raze. Periods of m ental and 
moral, lig h t and  darkness succeed each other as day does n ight. 
T lio  m ajor and  m inor yugas m ust be accomplished according to the  
estab lished  order of th in g s.” These tem ples w ith the ir idols were 
introduced: as symbols a t a  tim e when the  symbols were universally 
perceivable, b u t in course of tim e, m ental and moral darkness se t 
in, in  obedience to cyclic laws, and the  symbology was consequently 
lost. Now tho tim e is come to hope for tho best, and  it  is tho 
d u ty  of every H indu  to  v ind icate  his forefathers, who were nofc 
in tellectual m aniacs, b u t sages who w orked according to tho 
needs of th e  times for th e  good of hum an ity ; an d  to  restore tho  
p ro p er philosophic m eaning of all the archaic symbols instead of 
try in g  to  demolish them  and of “ jo in ing  w ith those modern 
critics who wise only in th e ir  own conceit, denounce old customs au.d 
laws, beliefs and trad itions, as vestiges of the  ignorant past, beforo



they  have investigated  w ith im partial care, and lea rn t w hether thoy 
embody im portant tru th s  and  should be c lung  to ra th e r  th a n  dis
carded.” To quote again  th e  words of “  The Solar Sph inx .” “  As 
no w riter was perm itted  in ancient times to  d ivu lge in clear language 
the  secrets of occult science to the  public, and  as books and  lib raries 
could be easily destroyed e ither by ravages of tim e or by  th e  van
dalism of barbarous invaders, it was th o u g h t p roper to preserve 
for the benefit of posterity , in strong  and lastin g  edifices of g ran ite , 
some of the g rea te s t secrets known to  th e  designers pf these 
buildings in  the  form  of signs and sym bols. The very  sam e 
necessity which b ro u g h t in to  existence th e  S phinx  and  th e  g rea t 
P yram id  led  th e  ancien t leaders of H indu  religious th o u g h t to 
construct these tem ples and  express in stone and  m etal th e  h idden 
m eaning of th e ir  doctrines.”  The C hristian  who mocks a t  his 
b ro th e r H indu  is him self an  idolater o f the Cross, because he does 
no t understand  its  h idden  or esoteric m eaning. ‘ To a  m an 
w ho cannot u n d erstan d  th e  property  of triang les, squares and 
o th e r geom etrical figures, they  m ay be of no use and  m eaning, 
an d  it  does no t follow therefore  th a t geom etry  should be b lo tted  
o u t of existence. W hen  we are young we con trac t good hab its  
u n d er proper paren ts, and  though  we m ay no t be able to  under
s ta n d  and  appreciate  them  then , yet w hen we grow  and  in tellec
tu a lly  perceive th e  beneficient effects of those habits, we a re  really  
th a n k fu l to our paren ts, and  so shall be w ith  us our (C superstitions” 
a n d  beliefs. I f  a m an perverts  wisdom, i t  does no t follow th a t 
w isdom  is a m ischievous fac to r in man. I f  I  see m y neighbour’s 
son squandering  and m is-using the p ru d en tly  and  law fully stored 
up  w ealth  of his forefathers, neither th e  fa th e rs  nor th e  w ealth  
a re  to  blame, and  it  is tho du ty  of every  righ t-m inded  m an 
to  suggest to him w hat m otive actuated  his fo re fa thers to leave th is 
precious legacy to him, and  to thus set him  r ig h t by m aking  him 
value  it  a t its  real and  in tended  w orth . T hings should be 
view ed in the ir tru e  lig h t and  in terp re ta tion , b u t no t in th e  accepted 
usage  of the  uneducated  public. The rea l m ission of “  The Theoso
phical Society” is to be learned  from  the d isin terested  m otives and  
actions of th e  founders, w hich proves th e  u tte r  falseness of the 
notion th a t i t  is a m asked p ropaganda of B uddhism . A  m an w ith  
certa in  principles, th o u g h  unable to realise them , is b e tte r  th an  
one w ithout any  p rincip le  w h a te v e r; and  so, though  all th e  H in 
dus repair to  tem ples and  w orship idols b lind ly , w ithout under
s tan d in g  th a t th ey  are  ex te rn a l symbols of in te rn a l m anifestations, 
y e t if the symbols be p reserved , th ere  w ill rise  up in  course of 
tim e, according to cyclic law  of necessity, a sp iritua l teacher who 
w ill point out to th e  public  th e  real d ig n ity  and  significance of 
th ese  symbols, and  thus ju stify  bo th  th e  w orsh ipper an d  tho  wor
sh ipped .

To re tu rn  to th e  subject of th is artic le . A ll th e  tem ples of 
P u ran ic  existence, if critica lly  exam ined, consist of seven M anta- 
pam s (stone halls w ith open sides) and  th ree  P rak a ram s (rec tan g u lar 
open paths around  the  id o l) ; and  of all th e  idols in  tem ples, two 
are  tb e  forem ost in  w orship, th e  one know n as “  M ulavar”  (lite
rally , he—tbe orig inal cause) and  the o th er as “  U th sav a r” (he of

festivals and  adoration). The place occupied by the form er is th e  
seventh and  th a t  by the  la tte r  is th e  six th  M antapam  coun ting  
from th e  entrance. The first is fixed to the  ground, w hereas th e  
second is m oveable and  portab le . The first represen ts P a ra  B rahm  
and hence m otionless, perm anent, immoveable, and the second is tho  
Logos or Ishw ara , w hich is capable of consciously m anifesting itse lf 
and overshadow ing hum anity, and  for a clear position of th is  
Logos th e  read er is referred  to M r. Subba Kow’s B agavad G ita 
lectures. The o ther idols in the  tem ples are  so m any auxiliary sp iri
tual forces in  th e  hum an body, be ing  placed in the  several localities 
of the  tem ple corresponding to th e ir  positions in  the  hum an body, 
and the  tem ple is the  body itself. The th ree  P rakaram s represen t th e  
th ree  bodies of S thula, Sukshm a and  K aran a  (the gross, the  subtile 
and  th e  causal), and  th e  th ree  sta tes of J a g ra ta , Sw apna and Sush- 
upthi, (w aking, d ream ing and  dream less sleep). To sum up. The 
seven m antapam s represen t the sep tenary  principles in man, and  the 
two chief est idols represen t the 7 th and the  6 th  principles, being  
righ tly  p laced  in the  7th and the  6 th  m antapam s respectively, and  
the  th ree  P rak aram s represen t the  th ree  bodies and states of 
P rag n a , thu s briefly noting  th a t m an is a septenary , having P a ra  
B rahm  and  Logos in  him, and  th a t the  said P a ra  Brahm  is beyond 
the th ree  bodies and  states. T he seven m antapam s fu rth e r  teach  
th a tm a n lia s  7 sp iritua l centres in  him  : ( 1 ) M ulatharam , (2 ) Sw adhi 
Shtanam , (3) M anipurakam , (4) A nahatam , (5) A gia, (6 ) V esudhi 
and (7) S ahasram , and  th a t m an should rise up  from one cen tre  to 
ano ther u n til final em ancipation is com pleted in  the 7 th  cen tre , 
w herein “  the  causeless cause” resides, and  th is is represen ted  by  
the  H indu  going  from  the  1st m antapam  to the  2nd, and so on to 
the  7 th , pay ing  worship to the idols in each. F u rth e r, tlie more you 
penetrate  into th e  H indu tem ples, the  g re a te r  darkness you find in 
them , very  unlike the Christian churches which a re  stream ing  w ith 
ligh t. The 2nd m antapam  is less b rig h t than  the  1st, and the  3 rd  
th an  th e  2nd, and  the  7th is com pletely dark , and  it is therefo re  
usually ligh ted  w ith  o ther lights, as else th e  idol placed 
there  is en tire ly  non-perceivable. This signifies th a t th e  
more you rise in  the  sp iritual cen tres and  initiations, th e  
more your passions will be lashed  as tria ls, and the  moro 
responsible and  incom prehensible you will find your position 
to be unless you call fo rth  all your sp iritual capabilities to you r 
aid. F u rth e r , th is idea of darkness corresponds to the say ing  
of the  Bible, “  T here is darkness around  the pavilion,” an d  
m eans th a t  th e  universal Jyo tis  or principle is complete d a rk 
ness to the  profane, and  for a r ig h t perception of it  no m ortal eyes 
and m ind can be of any use unless all the  la ten t sp iritual forces 
are ligh ted  up in th e  tem ple of hum an bodies. Some of the  m odern 
religious H indus like th e ir b ro thers who m adly ru sh  into reform s 
w ithout considering the  social, the  religious and  the philosophi
cal aspects of every proposition, have pulled down the darkest 
parts  of tem ples, and  have substitu ted  in th e ir  stead halls A v i t h  

windows and  doorways, according to the principles of physiology 
and sanitation, and  in my hum ble opinion they are  wrong. B y so 
doing they demolish a principle which th a t darkuess was in tended  to



convey. If  t'liey w ant to enjoy ease, le t them  have it  in th e ir nicely 
bu ilt bungalows, bu ilt accord ing  to th e ir  own whims and caprice. 
Since every H indu tem ple is a symbol of e te rna l tru th s  in na tu re , 
any mischief done to it is done to the  principle itself. A  reference 
to the fact th a t Yogis live in Guhas w ith  a small doorway adm it
tin g  only a little  q uan tity  of lig h t and  air (curious to  a m odern 
scientist), and  th a t they  m ake w onderful advancem ent, will show 
th a t th e  symbol is a r ig h t one. I  m ay here  po in t out to  those 
readers who are  no t acquain ted  w ith H indu  tem ples th a t a stono 
bull is placed in  tho 6 th  m antapam  facing the  idol Siva, and tho 
w orshipper is requ ired  to  touch below th e  root of the  bu ll's tail 
an d  d irecting  his sigh t th ro u g h  the  back and  betw een the  horns 
of the  bull, he sees th e  idol and  exclaim s "  Sadasivoham .” This is 
autom atically  done by  all th e  H indus w ithout try in g  to know  w hat 
i t  m eans. The bull rep resen ts P ranava, (vide, “ The tw elve Signs of 
Zodiac,” )its  two horns, Id a  and  P ingala , and  th e lin e  run n in g  through 
th e  back is the  Sushum na. A t two fingers distance above the  ta il 
M ulatharam  is situated . The m eaning is th a t he who w ants redem p
tion  from the  tram m els of m a tte r m ust rouse up  the  la ten t divine 
sp iritua l forces from  th e  1st centre, M ulatharam  (typified by the  
touch ing  of th a t position in  th e  bull), and  d irec ting  it  th rough  
Sushum na a rte ry  (rep resen ted  by  th e  back  of th e  bull) w hich lies 
betw een Id a  and  P in g a la  (the  two horns) cen tres his P ra g n a  in the  
7 th  centre, Sahasram , an d  thus becomes enabled  to see Siva— the 
D ivine principle— face to  face, and  no sooner does he so see than  all 
conditioned existence ceases, and  the  n a tu ra l exclam ation is "  th a t 
lie  is God,” being m erged  in  the  universal p rin c ip le . (Refer to K asi 
Sankalpam , in  "  P laces of P ilgrim age in  In d ia ” ). I  cannot say w hat 
m ore m eanings are  h idden  underneath , as m ost probably  "  the  key 
m ay be tu rned  seven tim es,”  in  the in te rp re ta tio n  of ancien t archaic 
symbology.

Thus fa r I  have briefly and, I  fear, feebly sketched  out tlie 
m eaning of these symbols as em bodim ents of h igh est abstrac t 
philosophical tru th s , and  of th e  way how to a tta in  to  these. B u t no 
instruction  is com plete unless the  process of evolution and  involution 
be  included in  it  as com pleting th e  sp iritua l instruction  given by a 
g u ru  to a  chela. How  is th a t  symbolised in  H in d u  tem ples ? E very
body know s (at least i t  is so here) th a t in  all th e  b ig g est tem ples, 7 
b rass  c ircu lar p lates a re  p laced  one above th e  o ther w ith  in te r
spaces betw een, w ith a  b rass rod connecting them  perpendicu larly  
in  a sp iral m anner— only one lig h t is sh ining in  th e  1 st p late , in the 
2 nd  4 o r 5, and  so on till in  th e  7th, 28, 36 or 48 ligh ts  are  burning, 
a n d  a t every tim e of P oo ja  these lig h ted  p la tes are  shown beforo 
th e  idol, and  no w orship is com plete w ithout th is. W h a t does this 
s ign ify  ? I t  clearly  ind icates th a t th e  single lig h t or Jyo tis  in  the 
firs t p la te  is P a ra  B rahm , and  how th a t one, non-dual Jyo tis  descend
ed  lower and lower and  m anifested  itself in so m any ind iv idual lights 
o r Jiva thm as, owing to  its  be in g  encased, as i t  w ere, in 28, 36, or 
48 Thathw am s or U padh is. A ll the  innum erable lig h ts  in  the  lower 
p lates (each plate  rep resen ts one plane of consciousness) are lit in 
th e  single lig h t of the  1st p la te . A nalysis dow nw ards from thc 1st 
leads to all the  varied  m anifestations of the divine principle, and

synthesis upw ards leads to  th a t single universal divine lig h t of 
which all o ther ligh ts  are  m anifestations. The seven p lates re p re 
sen t th e  seven creations, corresponding to the  seven places of 
consciousness, (vide " T h e  Secret D octrine,” Vol. I. " T h e  Seven  
C reators” ) and  th e  arrangem en t of the  plates signifies th a t evolu
tion is spiral. This, in short, is its philosophy, and the tem ple 
w ith its idol w orship, stands for a sp iritua l Asramam (herm itage), 
and a  G uru in itia tin g  those th a t  come to i t  into sp iritual tru th s  
by m eans of sym bols.

P .  R. V js n k a ta r a m a  I y e r ,  f .  t .  s .

T E E  P R O V IN C E  O F  T E E O S O P E Y .

WE  are  frequen tly  to ld  th a t such or such a subject is outside 
of th e  leg itim ate  province of theosophical discussion. This 

idea appears to be a  bugbear to some people, and  for others a con
venien t tho rn  to stick  in the  sides of th e ir neighbours. This ques
tion is a very  im portan t one, involving as it  does the whole work and  
life of the Society, and it  should be candid ly  exam ined in its various 
a sp e c ts ; no t for the  purpose for lay ing  down h ard  and  fast lines 
in  th e  m a tte r, b u t in  o rder to give to  each person in te rested  an  
opportun ity  of considering th e  subject in  its different bearings, 
so th a t  he m ay be able to  exercise his own judgm ent and  use his 
own conscience in  th e  m atte r, w ith  a  clear conception of the  
discussionary r ig h ts  and  duties of no t only himself b u t his ne ig h 
bours.

"  Politics” are  and  have always been d ebarred  to  Fellows of 
th e  Theosophical Society  "  as such” by  th e  Rules, and nobody 
has ever objected  to th a t  prohibition. One m ay go fa r th e r  and 
say th a t, so em inently wise and  satisfactory  has the Rule appeared  
to  every one concerned, nobody seems ever to have taken  the 
troub le  to  ask w hat it  really  m eant. The Revised Rules sta te  th e  
prohib ition  thus : "T h e  Theosophical Society does not in te rfe re  
w ith  politics, and  any  such in terference in  its  name is a b reach  of 
its  constitu tion  ;”  and  it  is one of the  offences involving expulsion. 
Now th e  question has a r is e n : W h a t is to be understood by th e  
w ord "  jio litic s  ?”

The ob ject w hich th e  Fellows of th e  Society are tau g h t to keep 
beforo them  is "  to  m ake Theosophy a fac to r in  their lives.” Those 
who go a  little  deeper into the  " w a te r s ” endeavour to m ake it  th e  
"  ru ling  pow er” of th e ir lives. I t  is absurd  to suppose th a t in  one 
and  a som ew hat im portan t departm en t of the  lives of Theosophists 
Theosophy should no t be a  "  ru ling  pow er,” nor even a "  fac to r.” 

The tru th  is th a t  politics is a  w ord th a t  m ay mean an y th in g  or 
n o th ing . I t  is used in two senses, and  the  d ictionary  definition 
p re tty  accurately  reflects th e  m eanings popularly  a ttach ing  to it. 
W eb ste r defines the  w ord thus :—

" 1 . The science of governm en t; th a t p a r t  o f ethics which has 
to do w ith  the regulation and government o f  a nation or sta te , tho 
preservation  of its  safety, peace, and p rosperity , the defence of its 
existence and  rig h ts  against foreign control or conquest, tho



augm entation of its s tren g th  and  resources, and  tlie p ro tection  of 
i ts  citizens in the ir righ ts , w ith  the 'preservation and im provem ent o f  
their m orals.

“ 2. The m anagem ent of a  political p a r ty ; th e  advancem ent 
of candidates to office ; in  a  bad  sense, a rtfu l or d ishonest m anage
m ent to secure the success of political m easures or p a r ty  schem es;
political trick e ry .”

Now, m any people believe th a t th e  Rules of th e  Society d istinctly  
forbid Fellows from in te rfe rin g  w ith  politics, and  th ey  th in k  th a t 
any Fellow  who does in te res t him self in  “ th a t p a r t  of ethics which 
has to  do w ith  the  regulation  and  governm ent” of th e  country  
in  w hich he lives, or who takes any p a r t  in  “ the preservation  
and  im provem ent” of th e  “ m orals” of his fellow countrym en, 
incurs, no t th e  risk , b u t th e  certa in ty  of expulsion.

Of course th is was never th e  in ten tion  of the R ule, b u t the  fact 
th a t  i t  seems to m any to  cover th e  above case, shows th a t there  
is som ething w rong som ewhere in  th is idea of th e  subject. 
W h ere in  lies the  fallacy or confusion ? I t  seems to consist in a  
w an t of perception of th e  fac t th a t, in  our p resen t civilization, 
every institu tion  is connected w ith, and  to  some e x te n t dependent 
npon  every o th e r ; th a t  every in stitu tion  or “ in te re s t” has ele
m ents in  i t  draw n from  various sou rces; and  th a t none can be 
said  to  be purely  w hat its  nam e m igh t a t first s igh t im ply. T hat, 
in  fac t, th ere  is no such th in g  as politics as d istingu ished  from 
e th ic s /  or sociology as d istinguished  from  ju risprudence, nor 
is th e re  any other hum an in te res t w hich can be iso lated  from 
all others, if i t  is to be properly  understood or adequate ly  dealt 
w ith* and if Theosophists are  to eschew every th ing  th a t  comes 
u n d er th e  definition of “  politics,” a  b ig  slice is a t  once cu t away 
from  th e  departm ent of ethics, w ith  which i t  is confessed on all 
hands th a t Theosophists are  em inently  concerned. ^

Now it  would be folly to  m ain tain  th a t  the  d ic tionary  definition 
of “  politics”  was p resen t in  th e  m inds of those who form ulated  
th e  Revised Rules of the  Theosophical Society, or th a t  i t  is generally  
recollected b y  those who em ploy the  term  to-day. Politics now 
m eans a  d ifferent th in g  to  w h at i t  m eant w hen the  first of th e  two 
definitions above quoted  was rem em bered and  respected . In  
ancien t G reece or Rome th e  m an who th o u g h t he recom m ended 
him self in  any  way by declaring  th a t  “  he d id  no t in te rfe re  with 
politics,” w ould have been  reg a rd ed  as a  very  contem ptib le crea
tu re  indeed, because th a t  w ould have been  equivalent to  a  confession 
th a t  he was devoid of public sp irit and  of in te llig en t in te rest in 
th e  m oral condition of his fellow countrym en. T he degeneracy  of 
th e  once noble w ord “  politics” is seen perhaps as clearly  in free 
A m erica  as it  is in the  m ost au tocra tic  country  in  th e  old world. 
I n  th e  la tte r , “ in terference in  politics” m eans, as a  ru le , rebellion 
a g a in s t th e  constituted au thorities, involving a rb itra ry  a rrest, 
m ock tr ia l, and  im prisonm ent or worse. In  the  form er, i t  m eans in 
m ost cases a  selling of th e  soul to  corruption , m eanness an d  trick 
ery  of every  form. I t  is no w onder th a t  Theosophists a re  anxious 
to  disclaim  any  in tention  of in te rfe rin g  in  p o litic s ! N e ith e r hob 
potatoes nor lum ps of pitch are  very  agreeable th in g s to h a n d le !

Still it behoves us to  enquire w hether, and  how far, we have 
the r ig h t of m ak ing  our concern tho subjects which come under 
the  first and b e tte r definition of politics ; and  the  same considera
tions apply to sociology and  legislation, and  to every social reform  
and  to alm ost every a ttem p t a t progress in  any  direction w hatever. 
A t presen t Theosophists iu  general, and  Fellows of tho Theosophi
cal Society in particu la r, are  in an anomolous and  somewhat rid icu 
lous position.  ̂E v ery th in g  th a t can, how ever rem otely, be connected 
w ith politics, in  th e  good as well as in  th e  evil signification of th a t  
term , is tam booed. T here is a la rge  section of the Fellows who are  
alm ost equally averse to  the  discussion of social questions. As to  
discussing any legislative enactm ent, or v en tu rin g  to question th e  
suprem e wisdom of any  Police regu lation , or to enquire into tho  
w orking and  effects of alm ost any o ther in stitu tion  w hatever, th e  
m ajority  of the  Fellow s would ra th e r  face th e  Dweller on the  
Threshold him self, th a n  incur the  supposed consequences of so 
doing.
' Now th is tac it p rohibition  w hich constan tly  meets the Fellow s 

as such, w hichever way th ey  tu rn , has an  exceedingly d iscour
ag in g  and  “ low ering” effect upon the  v ita lity  of the  branches. 
I t  is a m atter of constan t com plaint th a t  th e  m embers of tho  
branches do not know  w hat to do when th ey  assemble a t th e ir  
regu lar m eetings. T here is hard ly  a conceivable subject th a t does 
no t come into the  “ black  lis t”  of those w hich are “ not p roper 
subjects for discussion” by Fellows of th e  Society “ as such,” and  
it is certa in ly  “ as such” th a t  Fellows a tte n d  branch m eetings.
J erhaps if they  could como toge ther “ as som ething else,” a little  
life m ight be infused into the  Society by th e  in troduction of subjects 
lo r consideration or discussion th a t have in them  a little  “ live 
in te rest.” In sp irin g  and elevating  as it  m ay be to  dwell enthusias
tically  on the  glories of old A ry av arta , and  to recount th e  
m arvellous doings of the  ancient Rishis, th a t  k ind  of en te rta in 
m ent loses its  im proving arom a a fte r a  while and  becomes m onoto
nous. The seven Principles, o r the  F our, do no t furnish m a tte r 
to r endless debate. R eincarnation  and  K arm a have been exhaust
ed long ago as subjects of conversation. Even the read ing  
of the  E havagad  G ita or L ig h t on th e  P a th  is found to have a  
depressing effect if continued m onth a fte r  m onth. A nd still, if we 
except the  exciting  em ploym ent of investig a tin g  the m eaning of 
Sanscrit term s or phrases to be found in the  ancient H indu w rit
ings, these subjects p re tty  well exhaust th e  lis t of those which a re  
open to Fellows “  as such .”

This k ind  of th in g  is ridiculous. The Theosophical Society ig 
not a baby school, or a  m onastic re trea t. Surely if any people in  
the world have a  r ig h t to say, “ N oth ing  th a t concerns m ankind is 
w ithout in terest fo r m e,” i t  is Theosophists, who have throw n 
prejudice away, and  have opened th e ir  souls to the  influence of 
universal sym pathy and  kindness, an d  whose m otto  and object ia 
U niversal B rotherhood.

A re we then  to  offend aga inst the fundam enta l principle of th© 
Society which forbids Fellow “ as such” from  tak in g  p a rt in poli
tics ? By no means. B u t how then can th is bo avoided if F e l



lows “ as such” take up th e  position th a t, since Theosopliy is the ir 
•“ rule of life,” all th a t concerns th e ir  lives concerns Theosophy ?

I t  is clear th a t as Theosophists and  Fellows of a  Society, whose 
object is to fu rth e r  Theosophy, th ey  have a p rio r and  a la rg e r 
r ig h t to in te re s t them selves in  every th ing  of hum an in te re s t than  
any  se t of m en called “  Politic ians,”  “  L egisla tors,”  “ Theolo
g ians,” “  D octors” of any degree, or specialists of any  class. 
Those who have assum ed th e  function of lay ing  down tho 
law , and  se ttin g  th e  fashion in  th e  various departm en ts of 
hum an  life, s tan d  tow ards Theosophy very  frequen tly  in  th e  
position of defendants— sometimes even of crim inals. I t  is for 
Politics an d  Sociology to produce th e ir  au tho rity  for p u ttin g  the ir 
seal upon th is  institu tion , and  th a t  one, and th en  saying, “  Thou 
sh a lt no t touch  or question these, they  belong to us.” F o r  cen tu 
ries i t  was R eligion th a t stood g u ard  over p rejud ice, ignorance 
an d  im becility  as embodied in hum an ideas and  institu tions. In  
those days i t  was the  priest, in whose shadow stood th e  execu
tioner, who stru ck  down thoso th a t  in the  namo of T ru th  and 
Ju s tice  v en tu red  to lift th e  veil of selfishness and incom petence 
th a t  shrouded  th e  life of hum anity , and  dared  to  long  for a  happier 
sta te  of th in g s, or to believe in  th e  possibility of its  a tta inm en t. 
T he scourge has now been s truck  from  th e  hand  of th e  priest, his 
once p roud  au tho rity  has been to rn  from  him, and  he stands in 
o u r civilization a  hum ble supp lian t for to leration ,— w hich he 
receives only on condition th a t he w ill m ake him self usefu l in  the  
w orld  and  cease from troub ling  th e  consciences of m en. A re we 
to  g ra n t to  th e  politician and  th e  sociologist the  a rb itra ry  and 
abso lu te  pow er over our in stitu tions and  our lives th a t  w e have 
w rested  from  the  theologian ? T he r ig h t involved is in rea lity  no- 
less th an  th a t. T here is lia rd ly  an  action of our lives th a t  does not 
come w ithin  th e  definition of “ politics.” Do you love Ju s tice?  
W ell, you m ust leave th a t to th e  politicians, for they  provide for it 
by  A ct of P arliam ent. Do you p lead  fo r the  cause of M ercy, of 
C harity , of E nligh tenm ent ? My b ro th e rs  of the Theosophical Society, 
these th in g s do not concern you “ as such,” for aro th ey  no t pro* 
v ided  for b y  ex isting  institu tions, o rganized u n d er th e  law , which, 
as everyone knows, is “  th e  perfection  of hum an wisdom.”

W ell, no F . T. S. “ as such” w ants to  in terfere  in  politics, in  so 
fa r  as th a t  in terference  m eans, as i t  generally  does, in terfering  
w ith  th e  schem es of politicians. N e ith e r do th ey  w ant, by  force 
or fraud , or by  any m eans, d irec t or ind irect, to  a lte r  any  social 
institu tion  now existing . B u t th ey  do w an t, and  th ey  claim  th a t 
r ig h t fearlessly  and  w ithout rep roach , to  exam ine every institu tion  
th a t  has reference to the  m oral or sp iritua l w elfare of ma?nkind, and 
to  proclaim  them  in  th e ir opinion rig h t or wrong aa  th e  case m ay b©* 
I t  is th e ir  inalienable r ig h t to  do so, no t only as Theosophists but 
as hum an  beings. T hey do no t w an t to in te rfe re  w ith  or to  
influence action , b u t only thought. T heir r ig h t an d  d u ty  is to 
fo rm  the p u b lic  opinion , which in  i ts  tu rn  form s customs and laws. 
T his is a  fa r  h igher r ig h t and  m ore responsible d u ty  th a n  those of 
.any politic ian , or of any k ing  or p ries t th a t  over lived. K ings, priests 
and  politicians a rc  local au thorities and  po ten tates, obliged from

the necessities of th e ir position to act and to govern according to 
expediency not according to principle. The province of Theosophy 
is to proclaim  w hat is r ig h t, not w hat is expedient, and it is be
cause th is is the  case th a t those who m aintain a  difficult existence 
by m eans of an  expediency th a t frequently  flies in the  face of 
principle, try  to stand  over us as w ith a club, ever ready to seize 
an occasion for dealing us a spitefu l blow should they  find the sm all
est excuse for so doing. I t  is not th e  b igger men, however, 
th a t try  to do us harm . Those who rise to  the position of 
leaders in politics, or in any o ther departm ent of hum an life, a re  
generally  men sufficiently large  by n a tu re  to perceive the ex ist
ence of the  g rea t problem s of hum an existence, and candid 
enough in  the ir hearts to confess th a t all th e ir  a r t  and  all their science 
are inadequate to deal w ith  these g rea t p rob lem s; and such men as 
these not in frequently  respect and sym pathize w ith  those whose 
earnest desire i t  is to g rapp le  m orally and in tellectually  w ith 
th e  evils which they  them selves feel it to be beyond the ir power to 
abate. I t  is the  little  m en, the small fry  of society and of the  
Churches, the  fussy, ty rannical, narrow -m inded crowd, officious 
or official, who have no ideas and no opinions of the ir own, b u t 
alw ays ru n  and b a rk  in  th e  direction tow ards which they fancy 
the eyes of the ir leaders or superiors are d irected ,— it is these men 
th a t cry out on every occasion against T heosophy ; and  it is before 
them  th a t  the  Theosophical Society is called upon to quail and 
bend the  knee, and m eekly resign  a  r ig h t of free discussion 
and  free opinion which is its  inalienable rig h t. N ot only the  little  
men in  politics, b u t the  little  m en in every o th er departm ent of 
life, a re  those th a t m align us, lie about us, an d  would frigh ten  
us aw ay from  our law ful dom ain if, by hook or crook, they  could 
accomplish it.

W ell, we need no t troub le  ourselves about such people if we are  
tru e  to our objects and  our principles. In  our own legitim ate field 
they  are  powerless to h inder or control us, and th a t field is the m ould
ing  of opinion, by  th e  stim ulation of thought, and  the aw akening 
of conscience and sym pathy. These are th ings which the existing 
institu tions of the  w orld, w hether political, religious 01* educational, 
are u tte rly  unable to accomplish ; for they  depend for th e ir accom
plishm ent no t upon expediency, b u t upon princip le. # Expediency 
differs w ith every change of w ind, it  is no t th e  same in one coun
try  as in  ano ther. P rincip le  is one and  th e  same in every age  
and clime,—in calm and  storm , in  sunshine and in  rain . P erh ap s 
the tw en tie th  cen tu ry  m ay be an  age in w hich Principle will 
be hailed as th e  saviour of th e  world.  ̂ T here are signs of 
th a t happy consummation already, for politicians and  sociologists 
see and  acknow ledge a lready  th a t  they are absolutely powerless to 
pu t an  end to a s ta te  of th ings they  know to be a  g igan tic  evil,— 
bu t, on th e  contrary, as in  th e  case of E uropean  arm am ents, are 
obliged by  the  very  laws of th e ir existence as ru lers of men to 
exert them selves to increase it  from day to day.

L e t us, Fellows of the  Theosophical Society, therefore claim our 
rig h t calmly and fearlessly to apply the  canons of Theosophic 
m orality to every hum an institu tion , for in so doing we are not



infringing any actual or possible ru le  of tlie Theosophical^ Society. 
B u t let us also assure those whom it  m ay concern th a t it is n e ith e r 
our desire, nor in the  rem otest degree  our in tention, to try  to  a lter, 
or cause to be altered , any law, custom , or institu tion , con trary  to 
th e  wish of those who iive u n d er it. W h a t we desire to do is 
to influence th a t w ish  in case th e  institu tion  or custom  is con tra ry  
to justice, to reason , and  to th e  advancem ent of the  race. Iliis , 
our object and  desire, ag a in s t w hich it  would be im possible to 
raise a  valid  objection, we endeavour to accom plish by  stimulat-. 
ing  enquiry . I f , as th e  resu lt of such enquiry , tlie confessedly 
im perfect institu tions under w hich we live are found to be th e  best 
adap ted  to th e  hum anity  of to-day, th en  it is no longer those in stitu 
tions b u t hum anity  itself tlia t needs im provem ent. To do th is ,— to 
im prove hum anity ,— is in  rea lity  th e  only p rac tica l way in which 
Theosophy influences, or professes to influence, th e  w orld. B ette r 
m en of th e ir  own accord m ake b e tte r  laws and  establish  b e tte r  
in stitu tio n s; b u t laws and  in stitu tions im proved w ith  th e  best 
in ten tions, before m ankind has  reached  a corresponding stag e  of 
goodness, are  delusions, snares and  p itfa lls.

A nd now, le t no enem y cry o u t : “  The Theosophist is try in g  to 
introduce politics into the  S o c i e t y o r  a t least, if it be too much 
to  expect from our enemies th a t they  shall abstain  a ltogether from 
Blander, le t them  define the  m eaning in  which they use th a t term .

I f  by  “ politics” they  m ean “ the m anagem ent of a  political 
p a r ty  ; th e  advancem ent of candidates to office;” or “  m anagem ent, 
w hether “  dishonest”  or not, “  to secure th e  success of political 
m easures or party  schemes ;”  or, even if they  mean any in terference 
w hatever w ith  th e  existing  political fabric of the  S tate , or of any 
S tate , e ither in its  domestic or foreign relations, then  th e  s ta te 
m ent th a t “ the Theosophist is try in g  to in troduce politics in to  the 
Society,” would be a  dow nright lib , w hether i t  w ere repeated  by 
a  malicious foe, or by a  tim id and  tim e-serving friend.

B ut if th e  w ord “  politics” be used in the  perfectly  legitim ate, 
b u t unfortunately  som ewhat old-fashioned, sense of, “  th a t p a r t  of 
e th ics which has to do w ith  th e  regu la tion  and  governm ent of a 
nation o r s ta te ,”  and “  w ith  the  p reservation  and  im provem ent of 
the  m orals of its  citizens,”  then  we will say th a t  th e  assertion is per
fectly justified : th a t  Fellows of th e  Theosophical Society do in te r
est them selves in  “ politics,”  no t only as individuals, b u t “ as 
such,” —nam ely, as Fellows of th e  Society. B ut in th a t case the 
assertion ceases to  be an accusation and  becomes an  encomium, 
for i t  proves th a t Fellow s of th e  Society endeavour to m ake Theo
sophy a t least “ a fa c to r” in  th e ir  lives, p rac tica lly  as well as 
theoretically. The encomium, how ever, is less th an  they  really  
deserve. Fellows of th e  Theosophical Society are  no t satisfied 
w ith  in teresting  them selves m erely w ith  th e  ethical regulation  of 
any  one nation, or the m oral im provem ent of the  citizens of the 
p a rticu la r S ta te  to which they  belong. I t  is the  advancem ent of 
M orality, and  Charity, and  Justice , an d  M ercy, in  them selves, and 
for them selves, in  which Theosophists a re  in te rested  and  w ith w inch 
they  clain to  be legitim ately occupied. This la rg e r claim is gam - 
said and opposed by no o n e ; nor can it  be, for it is an inheren t

rig h t in hum an beings to try  to improve them selves, and fco m ake 
th e ir , neighbours b e tte r  and  happier and  holier than  they are, 
and th is h igher claim includes the  lesser one. Theosophists have 
a righ t to stu dy a ll questions fro m  the ethical po in t o f view , and  a 
rig h t to express the  opinions a t which they may arrive. They 
have the  r ig h t to declare, if they  believe it  to be true, th a t such or 
such an  action is wrong and  con trary  to M orality or to Justice , 
w hether com m itted by a  public m an or by a nation.

I t  m atte rs  very little  w heth er they  have the r ig h t to declare th a t 
such a statesm an, or such a S tate , is w rong to uphold any institu tion  
or perform  any action thus characterized  as harm ful or wrong. Thoso 
who s tan d  a t the b a r  of Theosophical opinion in such cases may 
very well be left to supply the  m inor prem ise of the syllogism 
for them selves,— the only d an g er is lest all governm ents, all 
religions, all ru lers of men, should speak a t once; for i t  is a 
simple fact th a t m oral reprobation  expressed iu general term s 
is alm ost always applied by each gu ilty  conscience to itself. A re 
th e re  no t a good m any W estern  princes, each one of whom w ould 
secretly  suppose he w ere m eant, were the  Theosophist to say : “  A  
certain  prince is a cross betw een a  popinjay and  a dunderhead” ' ? 
How m any Governm ents are  there , each one of whom would feel 
itself a ttacked  were we to w r ite : “  A  certa in  governm ent is imposing 
tyrann ica l burdens on th e  people” ? How m any M aharajahs and  
R ajahs a re  there  in Ind ia , everyone of whom would feel himself 
agg riev ed  w ere we to say : “  A  certa in  Ind ian  prince spent large 
sums of money to g e t a silly o rder or o ther bauble from the Em 
press, o r lavishes lacs of rupees in his own selfish pleasures and in 
vain glorious ostentation, and  yet, w ith all his asser vat ions of 
patriotism , public sp irit and  benevolence, he has not helped by 
a  single rupee the Thcosophical Society, which all agree lias done, 
and  is doing, so g rand  a w ork in In d ia” ?

T E E  S P R E A D  O F  T H E O S O P H Y .

WE have th e  m ost convincing proofs th a t the  T h e o s o p h i c a l  
idea is tak in g  hold upon th e  W estern  m ind, and w inning 

the  respect of advanced th inkers h itherto  hostile. Among recent 
accessions, one of the  m ost notable in every  respect is Mrs. A nnie 
B esant, who bears th e  same relation  to M r. B radlaugh in the  
Secularist m ovement in  E ngland , as M adame B lavatsky does to  
m yself in  our own w ork. Besides being one of the most in te llectual 
and  best educated women, speakers, and w riters of our epoch, 
she is conspicuous for courageous devotion to any cause w ith which 
she identifies herself, and  the  m align ity  of her b itte rest foes has not 
been able to furnish  her repu ta tion  for purity  of life and unselfish
ness of motive. H er colleague, M r. B rad laugh , lacking h er 
feminine insigh t w hich has m ade h er see th e  profound verity of 
tho W isdom -Religion w hen once she calmly studied ifc, deplores 
Mrs. B esan t’s changed position tow ards Thoosophy, and looks 
“ to possible developm ents of h er Theosophic opinions wifch tho 
gravest m isgivings,”



Mr. B radlaugh does not seem to understan d  the  g ran d  work of 
the Society in Ind ia . H e has, apparen tly , only th o ugh t of Theoso
phy as a religious and  philosophical system , and he is an  a theist 
in the same sense in  w hich V edan tins or B uddhists are  called 
atheists by C hristians, who cannot rise to  the  g randeur of the ir 
conception. A theism  is included in Theosophy, because th e  a rg u 

m e n ts  upon which the  atheist relies, though  tru e  enough in  them 
selves, a re  no t all there  is to be said. Theosophy goes around 
atheism , and  over it, and away beyond it, and  shows th a t th e  so- 
called a the ist is in his way very nearly  as igno ran t and  prejudiced 
as the  sectarian . The ex traord inary  th in g  about Theosophy is 
th a t it  is m ore m aterialistic in  its  philosophy th an  the  m ost con
firmed M aterialist of the  schools, and  y e t i t  is a t th e  same time 
more sp iritual th a n  the most sp iritual of religions. W hen  th e  so- 
called a theist en ters it, he is m et b landly  by the  admission “  You are 
rig h t, b u t th e re  is ano ther side to the  question.” W hen  tho 

. Sp iritua list comes in, he is told, “  You are  r ig h t, b u t th ere  is some
th in g  m ore.” In stead  of opposition each m eets w ith  sym pathy, 
an d  the m inds of bo th  are opened to th e  p a r t  of the  g re a t whole 
to  which they  h ad  previously been closed.

This is no m ere th eo riz in g ; i t  is th e  experience of hundreds who 
have approached Theosophy from  the  opposite poles of M aterialism  
an d  Spiritualism , and  it  will be th e  experience of thousands ; for the 
prejudice w ith  w hich we have h ith erto  been reg a rd ed  is slowly 
m elting  away, and  experience has shown th a t  those who calmly 
an d  candidly listen to w hat we say end alm ost always in  being 
converted  to ou r doctrines and o p in ions; w hich will probably  be 
th e  case also w ith M r. B rad laugh , who has always shown himself 
open to the  reception of ideas new to him , and defender of 
Tvhat he believes to be the tru th , as fearless as he is pow erful.

* I  re g re t th a t th is brave cham pion of F ree th o u g h t has no t as yet 
seen his way to accept the  ancien t philosophy, b u t hope he m ay be 
persuaded in  tim e to do so, a f te r  hav in g  availed him self of the 
opportunities w ith in  his reach  to  discuss the  moot points w ith  Mrs. 
B esant and M adam e B lavatsky.

, O ur nex t greait hope is in a com plete rapprochem ent w ith  the 
S piritualists, f o r  whom the A rya n  P hilosophy is  an indispensable 
necessity. I f  we and  they h ad  alw ays p u t a  p roper re s tra in t upon 
our tongues and  pens, the  m utual u n d erstan d in g  betw een our two 
g re a t families of sp iritua l reform ers w ould undoubtedly  havo been 
an  accom plished fac t by  th is tim e. W ith  th e  w orld’s F ree -th in k 
ers, S p iritualists an d  Theosophists w ork ing  to g e th e r in full amity, 
310 reactionary  influence could long w ith stand  the  onw ard surgo 
of Progress or baffle th e  scheme of U niversal B rotherhood.

H . S. 0 .

MA N Y  years ago th e  la te  A rth u r Schopenhauer predicted , 
w ith the  in tu ition  of genius, th a t th e  most im portan t 

event chronicled in the  19th cen tu ry , would be, in the  judgm en t of 
posterity , the in troduction  of the  Religious Philosophy of th e  E ast 
io  the  notice of the  W estern  world.

A strange utterance, no doubt, to  the ears of Europeans, then , 
as now, im m ersed in the  s trife  of politics, or engaged in the  ever- 
increasing conflict of m odern philosophy w ith W estern  d ogm a; 
yet, to the  observant eyes of the  few, privileged to stand aside and  
play  th e  p a r t of spectators of the  dram a of life and of the tid e  
•of hum an though t su rg in g  a round  them , th ere  are not w an ting  
signs of the  approaching fulfilm ent of th is prophecy ere the  cen
tu ry  hastens to its close.

N ot only has the  num ber of d istinguished  O rientalists been 
notably  on the increase of la te  years, bu t the com parative study of 
old-w orld religions, combined w ith  archaeological research, has 
been steadily  and surely w idening the  thoughts and judgm ents 
of men, and  doubtless p rep arin g  the  way for the w ork of th e  
Theosophical Society and  for th e  reception of its priceless teach
ings, in  the  m inds of m any who, otherw ise, m ight have rejected  
them  contem ptuously as a n  a ttem p t to resuscitate old-world 
fables.

T h a t O riental religious philosophy is aw akening a steady, ever- 
deepening in terest in the  W est cannot be disputed; th a t a receptive 
few are  even p repared  to accept th e  statem ents of certain  leading 
Theosophists as to the  actual existence of a vast science known to 
hoary an tiqu ity , bu t long since fo rgo tten , or hid out of the  sigh t of 
the  world a t large— though carefully  guarded  by custodians known 
only to  a  select m inority. S tran g e  to  say too, (and y e t not s trange 
to  those who believe th a t cyclic law  governs hum an though ts as 
well as m undane events) a  set of independent th inkers has 
arisen , apparen tly  ig n o ran t of th e  wisdom of the E ast, whose 
w ritings, w hether in g rave  essay, or th rough  the medium of 
fiction, reproduce m any phases of A ryan  thought, more or less 
exactly , most of them  m anifesting an  in tu itive  belief in super- 
sensual science. Such is the  leaven already  ferm enting, which, 
if unchecked in  its progress, m ay sooner or la ter perm eate 
the  m ass of E uropean lite ra tu re— and  in  th is case may prove 
an  an tido te  to th e  spread of th a t  sensuous m aterialism  in which lies 
the  germ  of the  decay of our civilization. B ut whilst our littlo  
A ryan  sub-race is profiting so g rea tly  by the teachings of its elder 
m ain stock, there  are, a la s ! signs abroad th a t the  reciprocal benefits 
which m ay possibly accrue to our “  elder b re th ren ”— social, politi
cal, or m aterial, from in tercourse w ith us, m ay be more than  
counterbalanced by the  deterio ra ting  effects of m any of our modes 
of life,— above all, by the  teachings of certa in  scientists whose 
m ethods of though t through a superficial resem blance to the  
E astern  doctrine of evolution, seem to exercise a special fascina
tion over some of the Hindu studen ts in the W est. As, however, 
the rad ical difference of the D arw inian school of thonght from the



tru e  Esoteric D octrine has been exhaustively  dealt with in th a t 
wonderful book, “  The Secret D octrine,” it is not necessary to 
add  more on th is subject in a periodical devoted to Theosophical 
literature. Indeed , m y object in  w riting  th is article is a purely 
practical one, viz., to w arn  our E aste rn  b re th ren  against the  
danger which seems m ore or less im m inent of the  in troduc
tion into In d ia , sooner or la ter, of m ethods of physiological 
research p rac tised  by  the  adheren ts  of th is  very  school, involving 
the  most atrocious and  prolonged to rtu res  ever inflicted on dum b 
anim als, whilst, as yet, they  rem ain  absolutely or almost absolutely 
w ithout beneficial resu lts  fo r H um anity . I  allude to the  m odern 
practice  of vivisection wliich has assum ed g igantic  proportions 
w ith in  the  la s t few  years, thus arousing  the  conscience of the 
public a t last, an d  stim ulating  some of our best and  noblest th in k 
ers to a life-long stru g g le  w ith a p rac tice  th a t entirely  denies 
th e  claims of our “ low er b re th re n ” to our consideration, and  at 
th e  same tim e dem oralizes the  hum an conscience to the utm ost by 
p u ttin g  supposed physical benefits to ourselves, above all considera
tions of T rust, F a ith , L o v e ; of all, in fact, th a t goes to bu ild  up 
o u r h igher sp iritua l life.

I  propose therefo re  to give F irst, a sho rt sketch of tlie h istory  of 
th e  anti-vivisection m ovem ent in Europe, from its very beginning, 
be ing  anxious to b rin g  our b re th ren  of the  Theosophical Society 
in  In d ia  to a know ledge of the b a ttle  th a t has been fought in this 
cause w ith  more or less success, a lthough  against fearfu l odds, 
ow ing to th e  public m ind being  blinded bo th  as to the ex ten t of the 
c ru e lty  practised  on the  one hand, and  on th e  o ther to the  paucity 
o f results, a fte r an overw helm ing p roportion  of suffering inflicted 
on  the  poor animals.

2 n d ly .— To dispose of th e  statem ents of th e  scientists as to the 
resu lts obtained by them selves, as well as to show, as I  hope success
fully , th a t ce rta in  o lder discoveries, such as th a t  of the  circulation 
o f the  blood, th e  galvan ic  b a tte ry , &c., a re  no t and  never were 
really  obtained by  vivisection, as commonly s ta ted .

3 r d ly .— To poin t ou t th a t of all forms of cruelty  th is is not only 
th e  most revolting , b u t also the  m ost insidiously dangerous to 
public m orality . O ther and  ordinary  cruelties arc mostly practised  
by men whose social s ta tu s  is low, in whom  th e  b ru te  n a tu re  p re 
dom inates ; no r is any  a ttem p t ever m ade publicly  to  justify  such 
cruelties, w hereas scientific cruelty  is purposely veiled from public 
gaze, is p rac tised  by  m en whose b rillian t in tellectual g ifts com
m and popular adm iration , and who tak e  care to  appeal to  hum an 
selfishness by  rep resen tin g  i t  as a  necessary  sacrifice for public 
good—the old, old fa lla c y ! th e  end ju stify in g  th e  m eans !! th a t 
en d  being a m ost hypo thetica l physical b e n e f it!— those means 
b e in g  cruelties which, in  th e ir  very  natu re , m ust u ltim ately  destroy 
th e  m oral sense in  those who p ractise them  !

I .

B u t now to facts. The first organized ag ita tion  against vivi
section began  in 1868 a t Florence, w here P rofessor Schefft’s a tro 
cities had begun to excite public abhorrence, A  memorial was

draw n up, headed  by the signature  of the celebrated Mrs. Som erville, 
and followed by those of m ost Ita lian  and E nglish notabilities 
then  resid ing  a t F lorence. The Professor trea ted  this address 
(purposely w orded w ith g rea t m oderation) w ith the g rea tes t con
tem pt and publicly in the pages of the  Nazione, challenged 
one of the  prim e movers in th e  m atte r to prove the  a lleged  
cruelties. The challenge was accepted, the  cruelties proven by the  
testim ony of an  eye-w itness; b u t the  same paper th a t inserted  
the challenge obstinately  refused  to insert th e  re p ly !! A fte r  
this, perpetual ag ita tion  was k ep t up, till finally Professor Schefft 
was compelled to beat a re tre a t to Geneva in 1877. Up to  the  
year 1873, w hilst the  atrocities of continental vivisectors were 
deplored in E ng land , atten tion  had  not been draw n to m atters 
nearer home until the  publication of the  H and-book of the Physiolo
gical L aboratory  excited the reprobation  of all righ t-th ink ingpeop le , 
and th is was followed by the prosecution of some experim enters by 
the Societ}^ for the  Prevention of C ruelty  to Animals, and the m a tte r 
then began  to be tak en  up warm ly by m any influential people. Above 
all, from  th e  very  beginning  has one devoted woman been the  
forem ost leader in the  movement. I  allude to Miss Frances Pow er 
Cobbe (whose nam e is known and  loved, not only fa r and  w ide 
in E ngland , bu t in In d ia  also). H e r  efforts from  the  first have been 
u nrem itting  in th e  cause. A lready  com m anding a high position as 
a w rite r on ethical and  m etaphysical subjects, and  able a t any time 
to m ake a la rg e  income by h e r pen, she has deliberately chosen 
to forsake m ore or less the  p leasan t pa ths of lite ra tu re , and  to 
devote all th e  energies of her la rge  in tellect and  of her tru e  h ea rt 
to a cause w hich we, as Theosophists, m ust, above all others, hold 
sacred. H er exertions soon g a th e red  round her a band of earnest 
w orkers, and  besides the  original Society to which she belongs, 
m any o thers have been founded in  London, in the Provinces, in 
Paris, in  I ta ly , w hilst the  Scandinavian League against scientific 
cruelty  is under the  protection of H . R . H . Princess E ugenie of 
Sweden*, and  th e  g re a t German L eague under the  adm irable presi
dency of B aron E rn s t Von W eber, a  m em ber of our Theosophical 
Society, whose m ost powerful p am ph le t has done so much to h asten  
on tho crusade against vivisection; and  I  am thankfu l to add, th a t 
our T rans-A tlan tic  cousins are more and more coming to the  fore 
also in th is sad cause. A t th e  p resen t m om ent the  leading Society 
in London is u n d er the presidency of th e  Lord  Chief Justice  of 
E ngland, who has throw n the  w eigh t of his g re a t name and  influ
ence into the  scale of m ercy and  justice for the  to rtu red  b ru tes, and  
am ongst its  lead ing  m em bers a re  nam es of m any of th e  h ig h est 
standing in social, political and  lite ra ry  circles, ye t the b a ttle  to  b e  
fought is a hard  one, and will not be won yet; m any causes con tribu te  
to th is ; above all, th e  appeal to th e  innate selfishness of the  
masses, so persisten tly  made by  th e  scientists, and th a t special 
phase of absolute subjection to scientific dogm a, th a t possesses 
the m inds of so m any men a t the  p resen t day. I t  is doubtless a  
good deal ow ing to th is la tte r cause, as well as to decided double

*  D e c e a s e d  s in c e  t h e  a r t i c l e  w a s  b e g u n .



dealing on the  p a rt of the  scientists them selves, th a t parliam entary  
legislation has in this m a tte r proved more or less of a fa ilu re ; never
theless our confidence in  th e  u ltim ate  trium ph  of R ig h t over W rong 
remains unabated.

IL
M eantime th e  chorus of reciprocal adm iration  on the  p a r t of 

the  scientists goes on as m uch as ever, as well as th e  exchange of 
congratulations as to  some possible good in  th e  n ear fu tu re—-the 
resu lt of vivisection. L e t us, however, look a little  m ore closely into 
these claims, and  see w hether th e  s ta tem en t of our A m erican 
advocate Dr. Laffington m ay not be tru e  a fte r  all.

"  V ivisection is a t best p rospecting  in  such b a rren  regions, th a t if 
pain  could be m easured by  money, no m ining com pany in the  world 
w ould sanction the  ou tlay .” To beg in  w ith  th e  g rea te s t of 
m odern vivisectors, th e  la te  Claude B e rn a rd ; a fte r a  life passed 
in  inflicting agonies o n  anim als, w hich one would th in k  even 
th e  m ind of a vivisector could no t conceive, actually  acknow
ledged the  extrem e paucity  of resu lt of any  sort by a few telling 
w ords th a t have again  and  again  been repeated . "  Nos m ains sont 
mdes.” I  will now quote a t some len g th  from  an  adm irable pam 
p h le t recently  published b y  Miss Cobbe, as i t  disposes in brief 
w ords of various o ther discoveries popularly  ascribed to vivisec
tion.

"  I  will not affirm th a t  vivisectors have done no th ing  to im prove 
th e  healing a rt. M any of our m ost able and  com petent authori
ties, nevertheless, assure us th a t such is the  case. S ir W illiam  
Fergusson to ld  the  R oyal Commission on vivisection, i I  am not 
aw are of any experim ent on th e  low er anim als having  led to 
th e  m itigation of pain  or to im provem ent as reg a rd s surgical 
details. I  have th o u g h t over it  again  an d  again , and  have 
no t been able to come to  th e  conclusion th a t  th e re  is any single 
operation which has been  in itia ted  by th e  perform ance of anyth ing  
liko it on the  lower animals.* S ir C harles Bell has also said,
€ Vivisection has never been the  m eans of discovery, and  the 
h istory  of w hat has been  attem pted  of la te  years w ill prove th a t 
th e  opening of liv ing anim als has done m ore to  p erpe tua te  error 
th a n  to enforce th e  ju s t  views tak en  from  anatom y and  the  natu ra l 
sciences/ The discovery by  H arvey  of th e  circulation of the 
blood has been p roved  (in an  able a rtic le  b y  D r. B ridges in 
th e  F ortn igh tly  Review) to  have been  m ade antecedent to his 
'vivisections, which only exhib ited  th e  fac t to  sceptical spectators. 
A  great deal has been  said of the  supposed discovery by H unter, 
b y  means of experim ents on the  arte ries of dogs, w ith  reference to 
th e  treatm ent of aneurism , and  Professor T u rn e r b ro u g h t them 
fo rw ard  before the  R oyal Commission as especially proving the 
Use of vivisection. N evertheless S ir Jam es P a g e t in  his H unterian  
oration  on the  13th F eb ru a ry  1879 rem arked , * No one seems 
to  have know n be tte r th a n  he (H unter) th e  d an g er of reasoning 
from  physiology into prac tica l su rgery . H u n te r ’s g rea t achieve
m ent in  su rgery , th e  invention of th e  operation  for the  cure of 
aneurism , was no laborious resu lt of physiological induction. I t  
was a plain resu lt of facts collected in  th e  w ards and  in  th e  dead

house,’ The g rea te s t of F rench  surgeons, M. N elaton, denounced 
as false and  delusive all system s based  on experim ents of th e  k in d  
and no t from  observation  of hum an patien ts. S ir  Jam es S im pson’s 
g rea t discovery of th e  use of chloroform  was due to experim ents 
not on anim als b u t on him self and  his assistan ts. As reg a rd s th e  
supposed discoveries of D r. F e r r ia r  respecting  th e  b ra in , D r. 
A lthaus tells us th ey  a re  d iscred ited  by  th e  g rea test physiologists 
of G erm any, an d  th a t  all th a t  is solid in  m odern science on tho  
subject of localization of pow er in  th e  b ra in , has been con tribu ted  
‘ not by  vivisection b u t by clinical observation  and pathological 
an a to m y / W ith  reg a rd  to P a s te u r’s v au n ted  method of cure  of 
hydrophobia, i t  is a lready  becom ing so m uch discredited th a t  
little^ need be said  abou t it, as m any unprejudiced  persons ag ree  
th a t i t  is b e tte r  to  a id  n a tu re  in cu rin g  disease th an  to tu rn  all 
our a tten tion  to  figh ting  the  bacilli.”

A s to  G alvani’s discovery spoken of sometimes as obtained by  
to rtu rin g  live fro g s , th e  whole g is t of th e  discovery lay in th e  pos
sibility of stim ulating  the  muscles of dead  frogs, and th e  inscrip tion 
th a t now han g s over his house in  Bologna is "  Dalla M o r t e  rane  
scoperse Telletricita  anim ale.”

H I .
A nd now th e re  is a  p a r t of th is  su b jec t w hich I  feel com pelled 

to en te r on, g re a t as is th e  pa in  w hich is caused to  m yself as I  
w rite, and  w hich those who m ay read  w h a t is w ritten  will, I  doubt 
not, experience also. B u t s o m e  of th e  g h as tly  details of th e  to rtu res  
inflicted on th e  poor victim s m ust be told, fo r a ttem pts a re  p e r
petually  being  m ade by  th e  v ivisectors them selves to prove th a t  
the  cruelties of spo rt and  of th e  sham bles equal or exceed those o£ 
the laboratory . Now I  do not th in k  any  very  earnest person who 
regards in te llec tual and  sp iritua l developm ent as the  tru e  end of 
existence on th is  ea rth  would, fo r a  m om ent, affirm th a t th e  life of a  
m an devoted to  spo rt was com patible w ith  th a t  high id e a l ; n ev er
theless, from th e  m ere po in t of view of th e  am ount of cruelty  inflict
ed, we m ust rem em ber th a t m any  anim als k illed  in the  chase a re  
dangerous to  hum an life,— and  th a t  o thers have a fa irer chance of 
life offered them  in  th e  open, th a n  w hen trap p ed  or otherw ise 
destroyed. E ven  in  the  sham bles, (the ho rro rs of which are  speci
ally revo lting  to  those of us who a re  vegetarians) the  aim  is to  
speedily destroy  life, no t to p ro long  it  as m uch as possible in  u n u t
terab le  agonies,— th e  professed aim  of m any vivisections. B efore 
m entioning a  few  of these h ideous operations, i t  m ust be 
especially rem em bered  th a t  th e  use of chloroform or o ther 
real anaesthetics would nu llify  th e  ends to  be obtained— evi
dence to  th is  effect abounding  in  th e  pages of th is revo lting  
lite ra tu re . MocJc anaesthetics a r e  how ever used—not fo r any  bene
fit to  th e  victim s, b u t to  enable th e  opera to r to shield him self 
from h a rm ; m orphia, for instance, d u rin g  th e  application of which 
"sensib ility  persists ,” says C laude B ern ard , " b u t  a t  the  same 
time m orphia p lunges the  dog in to  a  sta te  of immobility w hich 
perm its us to  p lace it  on an  experim enting  trough w ithou t 
ty ing  or m uzzling it .” C urare is  used too—these are its effects, 
described also by Claude B ernard— "  In  th is motionless body,



behind tha t g lazing eye, and w ith all the  appearance of death, 
sensitiveness and in telligence persist in th e ir  en tire ty . The 
corpse before us hears and  distinguishes all th a t is done around 
it .” A gain, the  same w rite r tells us th a t it  (curare) produces 
“ Les souffrances,. les p lu s  artroces que V im agination de Vhomme 
puisse concevoir.”* Now it is w ith  mock anaesthetics like these, with 
drugs th a t add  to th e  v ic tim ’s sufferings instead  of dim inishing 
them , th a t experim ents like th e  following are perform ed— experi
m ents w hich M. Cyon, a ce lebrated  vivisector, tells us, “  are  to be 
approached  w ith  jo y fu l excitem ent”  for “ he who sh rinks from 
c u ttin g  into a  living anim al, he who approaches a vivisection as a 
d isagreeable  necessity, m ay be able to repeat one or two vivisec
tions, b u t he will never be an  a rtis t in  vivisection. The sensation 
of th e  physiologist, when, from  a gruesom e wound, fu ll of blood and 
m ang led  tissue, he draw s fo rth  some delicate nerve cord, has much 
in  common w ith  th a t o f a sculptor.”

H ere  a re  a  few operations on (to begin  with) our dear and 
fa ith fu l friend , the  dog, a  s ingu lar recom pense to him  tru ly , from 
u s hum an beings, for whom he would so joyfully die  to  save our 
lives ! “  S ixteen dogs w ere baked  to death  in  Claude B e rn a rd ’s stove. 
These anim als survived respectively  e ig h t m inutes, ten  minutes, 
tw en ty -four m inutes, according to h ea t of stove, &c. I t  became 
im possible to count th e ir  pan tings. A t last they  fall in to  convul
sions and  die, u tte r in g  a cry .” H ere is another perform ed by  M. 
B e rt (late M inister o f E ducation  and P ublic W orship in  France). Iu  
th is  experim ent a  dog was first rendered  helpless an d  incapable 
of any  m ovement, even of b rea th ing , which function  was perform ed 
b y  a m achine blowing th ro u g h  a  hole in its  w indpipe. “  A ll th is time 
its  intelligence, its sensitiveness and  its  will rem ained  in tac t—a 
condition accom panied by  th e  m ost atrocious sufferings th a t the 
im agination  of m an can conceive. In  th is condition th e  side of 
th e  face, the  side of the  neck, th e  side of the  foreleg, w ere dissected 
o u t, in  o rder to  lay bare  respectively  the  sciatic, th e  splanchaics, 
th e  m edian, th e  pneum ogastric  and  sym pathetic  nerves, &c., &c. 
These w ere executed by electric ity  for ten  consecutive hours, during 
w hich tim e th e  anim al m ust have suffered u n u tte rab le  torm ent, 
unrelieved even by  a  cry . The inquisitors th en  le ft for their 
homes, leav ing  th e  to rtu red  victim  alone w ith  th e  c lank ing  engine 
w orking  upon i t  till d ea th  cam e in th e  silence of th e  n ig h t and 
set th e  sufferer free .”

P fluger speaks of “  e ig h ty  dogs w ith  th e ir  sp inal nerves cu t.” 
“  F ifty-one dogs h ad  portions of th e ir  b ra in s  w ashed  out of 
th e ir  heads.” M ost of these died  of inflam m ation of th e  brain. 
A no ther experim ent he m entions is one “ on a  delicately  form ed 
little  b itch .” “  The le ft side of th e  b ra in  was ex trac ted , w ire-pincera 
w ere applied  to th e  h ind  feet. The c rea tu re  w hined, howled 
piteously, and  foam ed a t th e  m outh. A t last it  becam e b lind . Tho 
d issec ted  b ra in  resem bled a  la te ly  hoed potato  field .” In  I ta ly  
Professor M antegazza (a m em ber of the  Senate) has devoted him
self to solving the problem  of th e  re lative in tensity  of suffering. Ono

*  “  T h e  m o s t  a t r o c i o u s  s u f f e r i n g s  t h a t  t h e  h u m a n  i m a g i n a t i o n  c a n  c o n c e i v e . ”

experim ent was on a gu inea pig, nursing  its young, ano ther on a 
dove enclosed in a  horrib le m achine invented  for tlie above- 
nam ed purpose—torm ented for two hours, then  taken  out, and  a f te r  
some respite p u t back for nearly  two hours m ore with m any nails in 
its feet and wings. Two white ra ts , a fte r two hours in the m achine, 
are larded w ith long th in  nails in th e ir  feet. “ They suffer 
horribly, and shu t up in the m achine for two hours m ore; they rush  
against each o ther, and  no t having the  stren g th  to bite, rem ain  
in terlaced  w ith m ouths open scream ing and  groaning.”

IV .
B u t I  will not add  m ore of these sickening details of the proceed

ings of th is hum an fiend— would th a t  I  could give a b e tte r  
rep o rt of th ings in E ng land  : bu t, alas ! the  reports of experim ents 
m ade under the  p resen t P arliam en tary  A ct o f restriction, show 
th a t  English vivisectors are fa s t tread in g  in the  steps of th e ir 
continental “  confreres.”  Space, however, will no t now allow me to 
do more th an  allude to  Professor F e rr ie r’s horrib le  experim ents on 
monkeys, which w ere m ade the subject of a  prosecution by th e  
V ictoria St. Society— anyth ing  more revo lting  it  would be diffi
cult to im agine.

A s to the  sta tistics of anim al to rtu re  and  death  in th is unhal
lowed quest a fte r know ledge, i t  is calculated  th a t  in V ienna alone, 
th e  anim als sacrificed in  1850-51-52 w ere 56 ,000 ;—dogs, 26,000 • 
cats and  rabbits, 25,000; horses and asses, 5,000. In  E ng land  Dr! 
R u therfo rd  sacrificed 62 dogs in th ree  y e a rs ; one year he him self con
fesses he used fo r ty ,  and  tw enty-nine anim als alone were sacrificed 
in  one of Professor F e rr ie r ’s. There are  a t th e  present m om ent 
th irty -n ine  laboratories in F rance, th irty -tw o  in E ngland, tw en ty  
in G erm any, th irty -tw o  in Ita ly , and  w ith those of o ther na tions 
the  sum to ta l am ounts to one hundred  and  fo rty -th ree  laboratories 
in  Europe, involving an  am ount of to rtu re  to sensitive, in te lligen t 
and, in m any instances, m ost affectionate and  faithful creatures, 
th a t any  one w ith  a  h ea rt a t  all would, one m ig h t suppose, h a rd ly  
b ea r to contem plate.*

A nd  now it will perhaps be asked, “  W h a t is the  use of harrow 
ing  up our m inds in Ind ia , by the recita l of these horrors, since as 
y e t no such cruelties are  practised here or even likely to be ?” W ell, 
because, in the  first place, “  prevention is b e tte r  than  cure,”  and  
besides this, the  fea r of th e ir  in troduction  in to  India does no t 
seem so very unreasonable a fte r all. Only recently  the V ictoria 
S t.  ̂Society presen ted  a  mem orial to L ady D ufferin p ray ing  th a t  
vivisection should be proh ib ited  by the  original deeds of the  Fem ale 
M edical Colleges in  Ind ia . The answ er was th a t  th ere  was no 
reason a t  p resen t to  suppose th a t th i3 practice would be allowed.
I  reg re t deeply to  add, th a t H indu  studen ts a t  (I think) the  
London U niversity  w hen asked to sign th is  memorial actually

*  T h e  t r u t h  o f  t h e  a b o v e  s t a t e m e n t s  m a y  b e  t e s t e d  b y  t h e  w r i t t e n  a v o w a l s  o f  t h e  
s c i e n t i s t s .  S e e  “  H a n d - b o o k  o f  P h y s i o l o g i c a l  L a b o r a t o r y . ”  L o n d o n ,  1 8 7 3 .  B e d a r d ’s  
“ T r a i t f c  E l e m e n t a i r e , ”  P a r i s ,  1 8 8 0 .  C l a u d e  B e r n a r d ’s  lt P h y s i o l o g i e  O p e r a t i v e . ”  
C y o n ’s  “ M e t h o d i c . ”  G i e s s e n  ; M a n t e g a z z a ’8 " D e l  D o l n r e , ”  F l o r e n c e ,  1 8 8 0 .  C r o l tz ’s
** V e r r i c h t u n g e n  d e s  G r o s s h i r n s , ”  I S a l  j a n d  m a n y  o t h e r s .



refused to do so. B ut it  depends very  mucli on our b re th ren  in 
In d ia  if this d anger is to  be averted  o r not. Some tim e ago in  answ er 
to a question from  myself, I  h ad  an  answ er from  a m em ber of P a rlia 
m ent to th e  effect th a t th e  sig n a tu res  of h ig h  class natives of 
Ind ia  would have g re a t w eigh t in  b o th  Houses on th is  question. 
R estriction hav ing  failed, we a re  ask in g  for total abolition. No 
G overnm ent could resist an  overw helm ing num ber of signatu res. 
I t  is incalculable w hat good m ig h t be done in th is  w ay if, a t  each 
annual m eeting  of th e  b ranches of th e  Theosophical Society, the  
s ig n a tu res  of m em bers w ere ob tained  to  petition  form s, w hich 
w ould be g lad ly  forw arded from  H ead -q u arters  of th e  V ic to ria  St. 
Society in  London, and  i t  w ould be a  resu lt deeply g ra tify in g  
to  th e  h e a rt of m any of us in  E n g lan d  who believe th a t  In d ia  is 
d  estined  to  tak e  th e  lead  in  th e  sp iritu a l developm ents of the 
fu tu re , rev iv ing  th e  glories of ancien t A ry av arth a . L e t h e r  raise 
th en  h e r voice now against th is  unhallow ed quest a f te r  know ledge 
purchased  a t  th e  expense of all th a t  is godlike in  m a n ! I f  we in 
th e  W est realize th is  so acutely , w h a t ou g h t no t th e  law ful in h e rit
o rs of th e  wisdom of an tiq u ity  to  feel in  such a cause as th is ? 
T hey who p en e tra te  in to  th e  m ystery  of re -b irth , a re  cognizant of 
K arm ic L a w ; and  hnow “ how m ateria l causes here  a re  intensified 
as to th e ir  effects on o ther and  h ig h er p lanes.”  N ay— w ho perhaps, 
in  th is  reckless glorification of th e  physical in tellect a t  th e  expense 
of every h ig h e r consideration, even recognize some fa in t foreshad
ow ing of th a t  aw ful stru g g le  betw een its  p rom ptings an d  m an 's 
h ig h er self, w hich will have to  be fou g h t ou t a t some fa r  off period 
of th e  “ H isto ry  of the  R ace.”

B re th ren  of th e  G reat A ryan  r a c e ! S hall th is appeal b e  made 
in  vain  ?—•

E l i z a b e t h  K n o w l e s , f . t . s .

[Alienists recognize the love of inflicting pain as a distinct form of insanity. In 
almost *11 cases the patients, with the usual cunning of madness, invent some plaus
ible excuse for the gratification of their abnormal craving for the spectacle of 
suffering. It is believed that many historical characters suffered from this form of 
insanity, and that the offioe of torturer, in countries where torture is inflicted, is 
generally filled by persons who volunteer for that position in order to thereby obtain 
legitimate gratification for their deplorable propensity. The malady is supposed to bo 
contagious by means of what is now called “ suggestion.” There is no doubt but 
that most, if not all, of our modern vivisectionists suffer in a greater or less degree 

from this horrible form of insanity.— E d.]

TH E  A D Y A R  L IB R A R Y .
n n H O U G H  less th a n  th ree  years have passed since our L ib ra ry

1 was opened, i t  has acquired  a  collection of O riental books of 
g re a t value, bo th  in  th e  lite ra ry  and  the  pecuniary  sense. In  the  
departm en t of B uddhistic  L ite ra tu re  it  is richer th an  any L ib ra ry  
in In d ia , and  probably  equal to  m ost in W este rn  countries. F rom  
M rs. D ias-Ilangakoon, F . T. S. of M atara , Ceylon, i t  has received the  
noble p resen t of a  com plete se t of th e  P a li version of the TripitiJcas, 
engraved  on palm -leaves an d  com prising 60 volumes w ith nearly  
5,000 pages. Tw elve sty lus-w riters were employed du ring  two 
years in  copying th e  volum es from  th e  unique collection a t  
M erissa, The wooden covers a re  pa in ted  in  th e  K andyan style 
cf decoration, and  to  each top-cover are  two la rg e  bosses in  silver 
repoussee. The collection cost M rs. llangakoon  nearly  Rs. 3,500. 
The Jodo  sect of Jap an ese  B uddh ists p resen ted  Col. Olcott w ith 
a  com plete set of th e  Chinese version of th e  Tripitikas, in  418 
volumes, on silk-paper, so th a t  th e  m eans are  here  afforded for an 
exact com parison of th e  canons of th e  Southern  and  N o rth ern  
C hurches, or “ V eh ic les :” a  com parison w hich Col. O lcott has 
perfec ted  plans to have m ade in  due tim e. O ther Japanese  and  
Chinese religious w orks, exp lana to ry  of th e  tenets  of all the  
Jap an ese  sects, w ere p resen ted  to  him  to th e  num ber of 1,057 
volum es. A nd  these a re  supplem ented by 22 scroll pa in tings on 
silk an d  paper, illu stra tiv e  of the  same subjects. W hile  his 
steam er was ly ing  in  S h ang-H ai harbour, a  splendid illu stra ted  
edition, in  4 vols. folio, of th e  L a lita  Vistara, o r Chinese B iography 
of L ord  B uddha, w as given him  by  a no ted  Chinese priest, who 
paid  him  a  visit on b o ard  th e  vessel. A m ong th e  scroll pictures 
a re  tw o on silk th a t  are  said  to  be over 800 years old, and  one a  
M S. said to be 350 years old, th a t  is w ritten  in  fine go ld  ink  upon 
a  scroll of some very  sm ooth black paper, th irty -th ree  fee t in 
leng th , an d  m ounted on a  ro ller tipped  w ith  gold  and crysta l. 
T here  is also a  la rg e  p ic tu re  upon which, p a in ted  in  vivid colors 
and  d raw n in the  m ost carefu l detail, are  137 scenes in the  life of 
the  F o u n d er of th e  Jodo  sect. T here is also an  ancient b iogra
phy of th e  A dep t-F ounder of th e  Y am abusi, or fra te rn ity  of pheno- 
m ena-w orkers, and  a  scroll p o r tra it of him self a ttended  by some 
fire-elem entals whom he seems to  have sub jugated  to his tra ined  
will. D r. Bigelow, of Tokio, k ind ly  gives a  photograph of a bronze 
group  rep resen ting  K obo-dai-shi, th e  A dept-Founder of Shin-gon 
sect, a tten d ed  by two little  elem entals who are  serving him  as 
m essengers and  dom estics. I n  th e  Japanese  collection th e re  are  
small, beautifu lly  carved im ages of S akya M uni and  A m itabha, a roll 
of gold  brocade used for robes of ceremony, insignia of d ign ity  for 
chief p riests, views and p lans of historic tem ples and g igantic  
im ages, pooja bells and  incense-burners, an d  m any other 
objects of in terest. One of th e  noblest g ifts  of the  la tte r  
class is a  la rge  brass lan te rn , of 4  ft. d iam eter and height, a 
replica of those which h an g  in  the  g rea t Shin-Shu Temples a t 
K ioto and  Tokio. I t  now han g s in the cen tre  of the main room 
of the A dyar L ibrary . I t  is a  p resen t from the  G eneral Com m ittee 
of all the  sects which had  charge  of Col. O lcott’s tour. From



the  same donors came two 5-foot p ap e r lan terns painted in tlie 
colors of the B uddhist flag. They also gave 700 small lan terns 
of the same p a tte rn  to our Ceylon Section for sale on behalf of 
the fund for local work.

The departm en t of Sanskrit L ite ra tu re  and  A ncien t Philosophy 
in  the A dyar L ib rary  is also very  rich . F rom  the  D irec to r’s 
R eport for the  Q uarter ending M arch 31st (see Theosophist for 
M ay 1889) i t  appears th a t the  L ib ra ry  th en  contained of works 
in  S ansk rit 1,245 volum es; in  e igh t o th e r A siatic  languages, 272 ; 
to ta l, 1,517 volumes. A dding  those of Ceylon (60) an d  Jap an  
(1,469), th e re  a re  now on the shelves of th e  O riental Section 3,046 
volumes— a very  respectable beginning  tow ards th e  g re a t collec
tio n  it  is hoped to m ake it  one of these days. I f  th e  m em bers of 
our Society ho lding posts of influence u n d er th e  G overnm ent of 
In d ia  fe lt a p ro p er in te rest in the  p reservation  of th e ir  ancestral 
lite ra tu re , and  a p ride  in having its in te llectual treasures circulated  
th roughou t th e  world, the  A dyar L ib ra ry  w ould be m ade before five 
years the  m ost notable and  best endow ed and  supported  O riental 
collection in th e  w orld. The ancien t books are  ro ttin g  by  thousands 
in  dead B rahm ans’ houses all over th e  country , and th e ir  g a th e r
in g  into th e  one model A ryan  lib ra ry  of th e  w orld w ould cost b u t a 
little  trouble and  an insignificant expense. To give a sligh t idea 
of the  value of th e  S ansk rit departm en t a lready  form ed, I  have 
m ade notes as to  a  few of the  ra re r  w orks.

I .— Vedic Literature .

No. i f  (Palm  leaf MS.) P a d a ra tn a  or R avanabhait, by  R avana- 
charya, w ith  Com m entary. The au th o r of th is work is no t Ravana 
of Lanka, b u t one R avanacharya who lived in  C h itrak u ta , and  who 
is also supposed to  have been th e  au th o r of a  C om m entary oil 
R ig  V eda (as s ta ted  by  D rs. M ax M uller and  H au g ). H e lived 
about th e  1st cen tu ry  a fte r C hrist, an d  before B h artrih a ri. 
This MS. contains, besides th is work, several o ther w orks (num ber
in g  15) on th e  S iksha of th e  B lack Y a ju r V eda, such as A varani 
L akshana, V ilanghya L akshana, &c., w hich are  very  ra re  in India. 
The M S. itse lf is old, hav ing  been w ritten  abou t 3 cen turies ago, 
as is found w hen palaeographically exam ined.

No. (Palm  leaf MS.) The S arvanukram an i of K  atyayana 
w ith  the B hashya of S hadguru  Sishya ; we have also, in our L ibrary , 
th e  S arvanukram ani of S ounaka w ith  th e  B hashya of Shadguru  
Sishya, as w ell as th e  P arib h ash a  of S ounaka w ith  th e  Commen
ta ry  of N agadeva.

These w orks are  very  valuable and  useful to  V edic s tuden ts  for 
s tu d y in g  the  history of the H ym ns of th e  R ig V eda.

No. (Palm  leaf MS.) A pastam ba S rou ta  S u tras w ith  the 
C om m entary of A charyakapard i and  D hurtasw am i, w ritten  about 
th e  1st cen tu ry  A. C. The w ork is a  ra re  one, and  th e  M SS., 
about 200 years old. These rem arks apply  also to A pastam ba 
S routa S u tras  w ith the  Com m entary of T a lav rin ta  N ivasi, No. £-1 
(Palm leaf MS.)

No. (Palm leaf MS.) N yaya S u tra  V ivarana. This is a V ritti 
on th e  N yaya S u tras of G autam a, and  a very  ancient work, as 
would appear by the style and  from  the  fac t th a t V atsyayana or 
P aksh ila  Swami quotes th e  V ivarana  in his N yaya S u tra  B hashya. 
If  the  date  of V atsyayana be assigned to about the 4 th  cen tu ry
B. C. from  the fact th a t he was a  m inister of C hundragupta, th en  
the  conclusion arrived  a t  reg a rd in g  the  date  of the au th o r of 
N yaya S u tra  V ivarana is about th e  5 th  cen tu ry  B. C. The M SS. 
itself is abou t 3 centuries old.

No. 2=2 (Paper MSS.) K asak ris tn a  M imamsa or Sankarsha K anda  
w ith Com m entary. Allusion to  K asak ristna  appear in  the  
M im am saSutras of Jaim ini, and  th e  V ed an taS u tras  of B hadarayana. 
The w ork is only rare ly  found in  Ind ia . The Commentary is by 
K handadeva.

i r  (P alm leaf M SS.) T atw asarayana (2 th ick  volumes) on a 
study of the work, and  from its language and  style, it  appears to 
be a very  old one. I t  is in th ree  p a rts— K arm a K anda, U pasana 
K anda, G nyana K anda. Ih e  au th o r’s nam e does no t ap p ear 
anyw here in  th e  work.

I I I .— Grammar.
(Palm  leaf MS.) No. . V iv a ra n a '

Com m entary onK ayyata  by A nnam bhatta .
(Palm  leaf MS.) Nos. B hashya-

p rad ipaspu rthy , a  Com m entary on K ay- 
yata*  (above) by  Sarvesw ara Som ayaji.^

General Remarks.—W e have also in th e  L ib ra ry  several rare and 
old M SS. on V aidik  L ite ra tu re , Philosophy, G ram m ar and Lexicon, 
A stronom y and  the  T an tras, and  G eneral L ite ra tu re . A m ong the 
old M SS. we m ay chiefly m ention S ayanacharya’s Bhashj-a 
on B lack Y a ju r Veda. (4 centuries old), Sabarasw am i’s B hashya on 
M imamsa S astras, and S ri-R am anujachariar’s B hashya on B rahm a 
S u tras (nearly 5 centuries old w hen pal geographically exam ined); 
in addition  to which we have p rin ted  copies of several of them .

F o r th e  inform ation of any  foreign colleague under whose eye 
this b rie f account m ay fall, I  w ish to say th a t th e  A dyar L ib rary , 
such as it  is, has been g o t to g e th e r under the  g rea t difficulties 
of to ta l lack of pecuniary  endow m ent and  public patronao-e. I t  
has received from  no G overnm ent as y e t so m uch as a single book 
or one rupee. F riends of the  Society have, upon the  u rgen t appeal 
of th e  P resid en t and  by his personal exertions, given th e  m oney 
for its  adm irably-planned b u ild ing  an d  its a rtis tic  in terior decora
tions, b u t th e  indispensable fund  fo r its  up-keep is still to  be 
collected. How very  useful th e  L ib ra ry  m ay be m ade is evident 
from th e  p lan  sketched out in  the  A ddress of the  P residen t on the  
occasion of the  opening cerem ony, as well as from  the Catechisms 
of Buddhism , Dwaita, and V isish tadvaita  which have actually  been 
published. In  th e  A ddress in question Col. O lcott said :

“ Our Society is an agency of peace ancl enlightenment, and in founding this Libra- 
ry it is but carrying out its policy of universal good-will. Our last thought is to

(*  K a y y a t a  ia  a  c o m m e n ta r y  o n  P a t a r i j a l i ’a M u h a b h n s h y n )T ~ ~

A ll these works are  . 
older than N agojibhat- 
ta ’s work, th e  M SS. 
them selves a re  more 
th an  300 years old.



make ita literary godown, a food-bin for the nourishment of white ants, a  forcing- 
bed for the Bpores of mildew and mould. W e want, not so much number of books, 
a s  books of a  useful sort for our purposes. W e  wish to make it a monument of an
c es t ra l  learning, but of the kind that ia of most practical use to the world. W e do 
not desire to crowd our shelves with tons of profitless casuistical speculations, but 
to gather together the best religious, moral and philosophical teachings of the 
ancient sages. W e  aim to collect, also, whatever can be found in the literature of 
yore upon the laws of nature, the principles of science, the rules and processes of 

useful arts.
With the combined labour of Eastern and Western scholars, we hope to bring to 

light and publish much valuable knowledge now stored away in the ancient langaages, 
or, if rendered into Asiatic vernaculars, still beyond the reach of the thousands 
of earnest students who are only familiar with the Greek and Latin classics and 
their European derivative tongues. There is a widespread conviction that many 
excellent secrets of chemistry, metallurgy, medicine, industrial arte, meteorology, 
agriculture, animal breeding and training, architecture, engineering, botany, mineral
ogy» astrology, etc., known to former generations, have been forgotten, but may bo 
recovered from their literary remains. Some go so far as to affirm that the old 
sages had a comprehensive knowledge of the law of human development, based 
upon experimental research. I confess that I  am one of such, and that I am more 
and more persuaded that the outcome of modern biological research will be the 

verification of the Secret, or Esoteric Philosophy.’9

Since th e  u tte ran ce  of these w ords— D ecem ber 1886— certain  
discoveries in  science an d  re su ltan t hypotheses, fo r exam ple, in  
chem istry, astronom y an d  p ractica l psychology, have alm ost 
reflected  back  upon them  a  p rophetic  ch arac ter. One th in g  a t 
any  ra te  is m ost certa in , viz., th a t th e  advancem ent of m odern 
science is w atched  by  the  educated  H in d u  w ith  no feeling of 
d read  for th e  stab ility  of his ancestra l philosophies, b u t w ith  th e  
very  opposite conviction. P o r he know s th a t  th e  sages and  R ish is 
ta u g h t on the  basis of fact, and  under th e  inspiration  of a  fu ll 
know ledge of n a tu ra l phenom ena.

P a n d it  N. B h a sh y ac h a ry a , 

Director o f the Oriental Section in  A . L .

IN D IA N  JU G G L E R Y .

T H E R E  are  certa in ly  m ore th ings in  heaven  and  earth  th an  are 
d ream t of in  our philosophy,— only i t  requ ires an  observant 

eye to realize them . T he m oderns a re  ju s t  beg in n in g  to understand  
th a t In d ia  has alw ays been in  th e  fro n t ra n k  in  u tiliz ing  the  
occult pow ers in  m an to  produce phenom ena, w hich the  narrow er 
scope of m odern science as y e t fails to  account for, an d  therefo re  
carelessly an d  unscientifically  a ttr ib u te s  to  trick e ry .

I f  the  p roduct of trick ery , i t  m ust indeed  be trick e ry  of a 
superior o rder to  m ake us disbelieve our eyes. The following 
incident, w itnessed b y  m e about ten  years, is of th is na tu re .

There is a  w andering  race in  B engal called th e  B adaya— or 
gypsies—who w ith  b a g  an d  bag g ag e  trav e l from  place to  place and  
perfo rm  th e ir so-called ju g g le ry  before adm iring  groups. T heir 
o rig in  is to  me unknow n. T here is a  special k in d  of th is ju g g le ry  
o r sorcery, called B hanum atir B aji, an d  of w hich th e  instance I  
am  abou t to  describe is an  exam ple.

A  com pany of m ale and  fem ale perform ers, w ith  th e  various 
boxes, p a rap h e rn a lia  and m usical instrum ents, assem bled one a fte r
noon in a  v illage in  th e  D istrict of H ooghly , w here m y fa th e r th en  
resided, to give an  exhibition of the ir powers.

W hile I  was looking on, in broad  dayligh t, a man wag shut 
up in a box, w hich was carefully nailed and  then  bound round  w ith 
cords. The principal perform er recited  some mantrams, and  in a  
few m inutes w ent to the  box, opened it, and to our am azem ent, 
showed us th a t the  m an had  disappeared. H e said th a t he had  
gone up to th e  heavens “ to fight In d ra .”

In  a few m oments he expressed anxiety  a t the m an’s continued 
absence in th e  aerial regions,— and said th a t he would go up to seo 
w hat was th e  m atte r. A  boy was called, who held up rig h t a long 
bamboo, up  w hich the  m an clim bed to  the top, w hereupon wo 
suddenly lost s igh t of him , and  th e  boy laid  the bamboo on tho 
ground.

T here th en  fell on the  g round  before us the different m em bers 
of a hum an body, all b loody ;— first one hand, then another, a foot, 
and so on un til complete. The boy then  elevated the bamboo, and  
the principal perform er appearing  on the top as suddenly as he 
had d isappeared, came down, and  seem ing quite disconsolate, said 
th a t In d ra  h ad  killed  his friend before he could g e t there  to save 
him. H e th en  placed the m angled rem ains in the same box, closed 
it and  tied  i t  as before.

Our w onder and astonishm ent reached  th e ir  climax when, a 
few m inutes la te r, on the  box being  again  opened, the  m an jump^ 
ed out perfec tly  h earty  an d  u n h u rt !

' S i d d e s h e r  M it t e r .

flbn Batuto, as quoted by Colonel Yule in “ The Book of Ser Marco Polo/' 
Vol. 1, p. 308, saw the same performance at the Court of the Viceroy of K hansa: 
only in that ease a “ ball of tape” was used instead of a bamboo pole. The 
Anglo-Dutch traveller Edward Melton, travelling in Batavia in 1670, saw the 
same thing done by a gang of conjurors.

The Kazi Afkharuddin is reported as saying after the performance “ W allah! 
’t is my opinion there has been neither marring nor mending, neither going 
up nor coming down ; ’t is all hocus-pocus !”

Undoubtedly it is, but such hocus-pocus is worthy the attention of tho 
profoundest scientist, and reveals more of the psychological powers of the 
numan mind than all the volumes now published of inane drivel that serve no 
other purpose than to keep away all practical investigation of the most im
portant science open to man.

Any student totally ignorant of botany or geology, and who should go to tbo 
study of those sciences with a mind filled with absolutely incorrect pre-con- 
ceived opinions, which he would refuse to lay aside, would be hooted to scorn ; 
and yet p re c ise ly  this is done by the majority of smattercrs who prate and 
dogmatize about a subject for the proper study of which an ordinary life
time is all too short.

Time, however, is avenger as well as healer, and thc absurd dogmatism of 
the nineteenth century sciolist will ere long be relegated to the limbo of 
obscurity from which a proper display of judgment would never have dragged it.]



A  PA R A G R A PH  in the  le tte r  of a  Be n g a l e e ,  w hich appeared 
in our last issue, gives rise to reflection. A fte r saying tha t 

he has made a study  of com parative religion, and  has found the 
samo g rea t tru th s  a t  the  bottom  of them  all, he ad d s; “ I  don’t 
th ink  th a t I  could now advocate one relig ion to  th e  exclusion of
all o thers.........except, perhaps, as a m a tte r of policy, thus sacrificing
w hat I  believe to be th e  tru th  to the  w eakness of others, less 
enligh tened  (as i t  seems to me) than  I  a m ;” tho consequence be
in g  th a t our correspondent cannot now “ find i t  in  his h ea rt to 
abuse th e  C hristian  re lig io n /’— the im m ediate reason  being  tha t 
C hristian ity  advances the  idea of U niversal B rotherhood more 
th a n  other religions.

Now there  is considerable tru th  in the  view expressed by 
A Be n g a l e e , bu t, w ith  all due deference to him , there  is some error 
also,— and  erro r of an  insidious k ind, for i t  is liable to  get 
in to  th e  m ind unchallenged, in  the  w ake of th e  aforesaid tru th .

In  th e  . tab le  of “  cross-questions and  crooked answ ers” which 
passes in  the w orld a t p resen t for relig ious discussion, every ex
cuse m ust be m ade fo r any one who becom es a little  confused 
betw een th e  different bearings of a religious subject. In  th e  case 
before us, a  Be n g a l e e  can hard ly  be blam ed fo r falling  in to  an 
erro r w hich is common to born-and-bred  C hristians. T h a t he 
does fall into such an  e rro r is evident, for he says th a t he could 
no t find it in his h e a r t to abuse C hristian ity  “  as m ost of liis 
countrym en and  co-religionists d o ;” and  yet, a lthough  he does 
n o t define C hristianity  in  set term s, he evidently  understands by 
th a t nam e the underly ing  tru th s  which are found  in  th a t religion 
as w^ell as in  all o th e rs ; and  C hristian ity  in  that sense of th e  term  
is precisely w^hat his fellow countrym en do not abuse, for the 
simple reason th a t, w ith  few  exceptions, they  know  no th ing  about 
it, since it  has never been p resen ted  to  th e ir  notice.

I t  is extrem ely unlikely  th a t a  Be n g a l e e  has m ade a study of 
th e  w ritings of “ th e  C hristian  F a th e rs”  or of m odern eccle
siastics. I t  is nob in  th e ir  confused and  fan tastica l tomes 
th a t  “ the  tru th s  common to all religions” a re  to  be found. I t  
is a study  of the  B iblical n a rra tiv e  itself, accom panied by th a t  of 
th e  critical com m entaries by  m odern  w riters on th e  life and 
teachings of Jesus, th a t  leads to  opinions an d  sentim ents such 
as those expressed by  a  Be n g a l e e . The objectionable features 
of C hristianity  do no t m ake them selves m anifest to anyone who 
studies the religion of Jesu s in  th a t way, whilo the  very  points 
w hich the  m odern C hristian  Churches insist on th e  m ost do 
n o t come before such a  stu d en t a t a l l ; or, if they  do, they  presen t 
them selves only as th e  deductions from  certa in  passages, which ho 
lea rn s  from  the critics to  re g a rd  as in terpolations an d  forgeries.

A Be n g a l e e  and those who are  figh ting  th e  m issionaries use tho 
sam e w ord— “ C h ris tian ity /’—b u t a ttr ib u te  to  i t  to ta lly  different 
m eanings. W ith  the  form er it  signifies th e  religion ta u g h t by 
Jesus, and  which was in all p robability  the  p ractical gu ide of his 
life ; w ith  the  la tte r  i t  m eans the  religion b u ilt up by generations 
of priests ou t of all k inds of odds and  ends from  the lumber-room

of worn-out fa iths, and im pudently fa th ered  upon Jesus. Betw een 
these two— the  religion of Jesus as critically  deduced from th e  
biblical account, an d  m odern “  C hristian ity”— there is a fa r  w ider 
difference th an  th ere  exists betw een the  pure and the  popu lar 
forms of o ther re lig io n s; and  for any one to say th a t one cannot 
find it in his h e a r t to  abuse the  C hristian ity  of the missionaries, 
because the relig ion  of Jesus was based  upon universal tru th s , is 
like declaring  th a t one ough t not to blam e the  degenerate descend
ant of a g re a t or good man for his crim es and  follies, because tho 
history of the founder of the  fam ily show him  to have been wise 
and virtuous.

I f  a  Be n g a l e e  w ere to p resen t him self before a modern teacher 
of C hristianity  in In d ia  and  ask  for “  in stru c tio n ” in th a t faith , 
he would be to ld  th a t  th ere  is “ only one nam e under heaven by  
which men can be saved .” I f  he asked  how a “ nam e” could save 
h im ; from w hat he w ould be sa v e d ; an d  so fo rth , he would be 
tau g h t th e  basic doctrine of m odern C h ris tian ity :— th a t those 
who did not believe in  the  “  vicarious a tonem ent” would go to ever
lasting hell. This dam nable, m ind-crush ing  doctrine is th e  life 
and soul of m odern C hristianity . A cceptance of it is incom patible 
with every idea of the  justice and  m ercy of an  A lm ighty pow er 
in the  U n iv e rse ; incom patible w ith  th e  old-new idea of p rog res
sive developm ent of th e  hum an e g o ; incom patible w ith self-res
pect, w ith  self-control, and  w ith  self-guidance. I t  is a religious 
doctrine fit only for the  trem bling  and  the  imbecile, and it reduces 
those who b rin g  them selves to acknow ledge and  m entally realize 
it to the  sp iritua l condition of slaves,— a condition in w hich 
tyrannical c rue lty  is the  counterfoil to  ab jec t submissiveness. Of 
course the  clergy teach m uch more th an  th e  dogmas th a t are d is
tinctively “  C hristian .”  They have em broidered the golden ru les 
of m orality  on th e  b lack g round of th e ir  m aterialistic conceptions 
of th ings sp iritual, and  would have th e  world believe no t only 
th a t the  device belongs thereto , b u t th a t i t  is only to be 
found thereon . I t  is th is golden device th a t is common to all 
religions, b u t th e  difference betw een its  display in C hristian ity  
andB rahm inism  or Buddhism  is, th a t wrhile i t  is woven into the la tte r  
as p a r t of th e ir  very  woof and  web, i t  is artificially  stitched into tho 
black g round  w ork of the  form er. T here is a story told of a  
clergym an who was in te rru p ted  in a serm on by  a stran g er in  
the congregation who k ep t e jacu lating  : “  T hat is from Porson 
“ th a t is from  W ilberfo rce,”  and  so fo rth , m entioning a t th o  
end of each p a rag rap h  the  classical p reacher whose words tho  
clergym an h ad  appropria ted . A t last th e  occupant of th e  
pulpit lost his patience, and pausing  said, “  I  will have you 
put out, sir, if you in te rru p t me a g a in ;”  w hereon the  stran g er 
cried: “ T h a t’s liis ow n!!”— A nd so i t  is w ith  Christianity . The 
p a rt th a t is rea lly  good and valuable in  it is common to all 
religions, because i t  springs from  the  relig ious elem ent in hum an 
na tu re ; th e  p a r t  th a t is a rb itra ry , irra tio n a l and  offensive is its own.

A fter all a  Be n g a l e e  only an tic ipates public opinion by, 
perhaps, a q u a rte r  of a cen tury  w hen he tak es  the  term  “  C hristi
an ity” to m ean the  valuable p a rt of the  religion tha t now goes by



th a t n am e; for tlia t is the  only p a r t th a t can be a ttrib u ted  to its 
founder, and the idea is quickly spreading tlia t those doctrines, 
such as vicarious atonem ent and everlasting  hell, wliich have 
till lately  been considered th e  very foundation of th e  Christian 
religion, are in reality  no o ther th an  m ere excrescences th a t have 
g radually  form ed upon i t ;— diseases of the tree  of life caused by 
the  vermis ecclesiasticus— which m ay be knocked off not only w ith
out d an g er ta  its health , b u t g rea tly  to the  benefit of its  vitality 
an d  beauty .

S till a th in g  is w hat i t  is,— not w hat it will one day be ; and 
C hristian ity , as i t  is understood  in th e  w orld to-day, is no t tho 
harm less affair th a t, ju d g in g  by his le tte r, a  Be n g a l e e  supposes it 
to  be. The C hristianity  w hich is a t present p reached  to the  people 
of In d ia  is the  outside husk  of the  most exoteric form of th a t reli
g ion. The cruel and  bloody Jew ish Jehova is only m asked, not 
a lte red , by  the illfitting  robe of “ loving m ercy” in  which Theolo
g ians have enveloped him ;— th a t  sheepskin is a fraud  and a failure ! 
T he doctrines tau g h t by  C hristian  Clergym en concerning the  nature 
of th e  G odhead,the destiny of the soul, and the  purpose of existence, 
a re  incom patible alike w ith  ancient philosophy and  modern 
science, and  imply, if they  do no t form ally enunciate and  advo
cate, an  “ a rre st of developm ent” in th is w orld and  th e  next. As 
to  th e  C hristianity  of the  Churches form ing one of a  fra te rn ity  of 
relig ions th a t m ight be expected to live to g e th e r in  unity , the 
id ea  is on the  face of i t  an absurdity . Voluntary to leration of 
o th e r fa iths is impossible for C hristianity  as we know  it to-day, 
fo r th e  simple reason th a t one of its fundam ental doctrines is that 
there is no salvation outside of its  pale , while of all the  duties it 
inculcates, th a t m ost strongly  insisted upon is th e  saving of 
souls. I t  is, then , clearly  impossible th a t o ther religions should 
find any modus vivandi w ith C hristianity , since th e  la tte r  is pledged 
b y  its very  constitution to underm ine and destroy all o thers. I t 
does no t destroy them  now by  fire and sword, as in the  “ good old 
tim es” of the  Church, b u t if th e  end be death, i t  is a m ere m atter of 
detail w hether one g e ts  his head  cu t off or is nailed  up in a  barrel 
of h o n e y !

I t  therefo re  seems to tis th a t  th ere  can be no valid  comparison 
betw een th e  ideas of a  Be n g a l e e , or the  line of conduct recommend
ed by  him  in reg a rd  to C hristianity , and those respectively of 
M r. R. S ivasankara P a n d iy a ; for th e  form er gentlem an m eans by 
th e  term  “ C hristian ity” th e  religion of Jesus, an d  the  la tter 
understands the  nam e as designating  the  theology of th e  Mission
aries. The religion th a t  is called  C hristian  in  th e  form er sense 
m ay be treated  by o ther religions as a friend and n ea r relation ; but 
C hristian ity  in the la tte r  sense is a deadly foe to every  o ther faith,
■— a  common enemy of them  all. Therefore, in  th is  instance, as 
is frequen tly  the case, w hen we examine th e  rea l m eaning of 
propositions th a t seem to be contradictory, bo th  are  found 
to  be tru e  in  the sense th ey  are  in tended, a  Be n g a l e e  is r ig h t in 
saying th a t he sees no reason to  “ advocate one relig ion more than 
ano ther,”  or to abuse the “ C hristian religion,” and  M r. 11. S ivasankara 
P an d iy a  is r ig h t in a ttack ing  “ C hristian ity .” H e r m a n ;

P S Y C H IC  N O TE S.

r n i l E  following is from  “  N. C.” of th e  A ryan  M iscellany Office, 
JL  El am an ur :—

“ H ere is a tru ly  w onderful case for th e  consideration of the  
medical fra te rn ity . The d augh ter of a neighbour of mine, a 
Brahm in girl of 15, all on a sudden found a lock of her plaited  
hair drop to the  g round  about a week ago as if cut with a pair of 
scissors. The same th in g  has continued to occur these 6 or 7 
days and in broad day-light, and a t p resen t there  is little  or no 
hair about the  head  of th e  unfortunate  g irl. This has caused no 
small am ount of surprise in  the  neighbourhood. A t n igh t th e  
girl is often heard  to shriek  out as if somebody pulls her by the  
liair or otherwise annoys her. The g irl belongs to the K anialar 
class of B rahm ins,— a people noted in  these  parts for the ir 
knowledge and  p ractice  of sorcery. The w itches are said to be 
mostly women— and especially widows. A ccording to the popular 
account here the  a r t  is learned and p rac tised  w ith equal ease. 
The know ledge of a short m an tra— a m agical form ula—at once 
makes a person both a m aster and  a slave of some evil sp irit— a 
m aster, as long as the  person can poin t ou t victim s to the spirit, 
and a slave, otherw ise. The presen t case is supposed to be an 
instance of sorcery. I  w rite  from personal know ledge. H air on 
the head  being  a n a tu ra l ornam ent to a  woman, and  especially to 
a girl, the  paren ts of th e  g irl m ust be supposed to have been 
carefully w atch ing  over her, day and  n ig h t, these six days, 
lest the loss should be occasioned by malice.

“ Belief in sorcery appears to have existed in  all ages and coun
tries, and we read  th a t i t  f still lingers even in  civilized B rita in / 
People have ceased to believe in the m ystery  of a num ber of pheno
mena since they  were traced  to physical laws, and  as long as 
medical men cannot give a  rational explanation  of events of a 
mysterious character, so long the public should be excused if 
they, in  th e ir ignorance, a ttrib u te  such events to  so rcery ; and  
the natu ra l resu lt is th a t m any innocent persons are  suspected of 
sorcery by th e ir  ig n o ran t neighbours and  killed or otherwise 
cruelly trea ted , and the  la tte r, again, are  b rough t under th e  
clutches of the law and  punished for w hat they  do in th e ir igno
rance, often m uch against th e ir  own inclinations. The gu ilt of 
all such hum an suffering m ust be laid a t the  door of m edical 
men who will no t en ligh ten  the ir igno ran t fellow men on th e  
subject. H ere  is an instance of the  k ind.

“ In  the  w ild trac t, in  the  extrem e south-w est of U daipur, in 
1871, the  headm an of a  Bhil village was taken  ill, and  one Lernba 
Bhaguri, a bhopa or w itch finder, was employed to  discover the  
witch who had  caused his sickness, and  he declared  a woman 
named D eeta as the  w itch. W hat happened th en  may best be 
told in D eeta’s own words in her evidence before the  Political 
A ssistant a t K otra .

“ ( Seven Bhils of Jh a n ju r  came to my house and  told me I  was 
a witch. They seized me saying, * Come and  undergo an o rd e a l/
I agreed and w ent w ith them . They p u t me to the  test of tak ing



ou t a rupee from heated oil. I  twice took out the  rupee from 
the  burning oil w ithout in ju ry  to myself, and was innocent, lh e y  
allowed me to go home. A m onth a fte r this, th ey  came to my 
house, seized me and  said they  would p u t me to th e  w ater test.
1 refused. They took me to  a tam arind  tree , applied  a bandage 
of red  chillies over m y eyes, tied  me to a  rope head  dow nw ards 
from th e  tree , and  began  to  sw ing me backw ards and  forwards, 
for four hours. Then, th in k in g  me dead, they  und id  th e  ropes and 
le ft me there . B udda P aigee, who belongs to my fa th e r’s village^ 
took me to his house and  a tten d ed  to my w ounds.  ̂ I  recovered. 
The Political A ssistan t sen tenced  Lem ba to 5 years’ im prisonm ent 
in  A im ir Ja il. The pun ishm ent of th e  v illagers who had  swung 
th e  woman had  been com m itted by th e  D urbar to a  neighbouring 
chiefta in , and  he executed it  in such a  barbarous m anner as to 
call fo r severe anim adversion on the  p a r t of th e  B r itish  political
officers. . ■,

I  wish to  know  w hether th e re  is such a  th in g  as sorcery, anu 
w hether you can give a  theosophical explanation, o r your medical 
read ers  a physiological explanation  of th e  p resen t affair.

W ith  reg a rd  to th is  young lad y ’s h a ir ;  and  supposing th a t  N. U  
is r ig h t in saying th a t th e re  is no trick  or deceit in  th e  m atter, the 
phenom enon belongs to a  class of which th e re  a re  m any examples 
on record. T h a t th e  in h ab itan ts  of K am a Loka, or some of them, 
have  th e  pow er of doing ill n a tu red  th in g s of th is  k ind, has 
long  been acknow ledged in  th e  E ast, and  is no t now seriously 
denied in  th e  W est, a t  least by  believers in  th e  phenom ena of 
m odern Spiritualism . W ho  th is  mischievous sp irit is, w hether he 
is some one still in the  flesh, o r is a  tru e  “ bhoot”  i t  is impossible 
to  say, as equally is his m otive. I t  is precisely to find all th a t out 
th a t recourse is generally  h ad  to  persons who profess to be able 
to  summon sp irits and  m ake them  talk . One th in g , however, is 
p re tty  certain , nam ely, th a t  m edical men could give no inform ation 
o r assistance in the  m a tte r, a t  least no t those who have been edu- 
cated  in W estern  m edical wisdom. The m edical fra te rn ity  presen t in 
psychical m atte rs  the  same characteristics th a t the clergy present 111 
th e  reg ion  of the  sp iritua l,— alm ost total ignorance and  overween
in g  pretensions to be able to  lay  down the  law. I t  is very  proba
ble th a t a  ju ry  of coach bu ilders, o r bankers, or a  ju ry  composed 
of th e  first set of m en one m et in  th e  s tree t, w ould give a more 
rational and  less prejud iced  opinion concerning such m atte rs  as this 
m ysterious h a ir-cu tting  th a n  a  ju ry  of doctors. A ll that, th e  lheo- 
sophist, however, can say ab o u t i t  is th a t  m  th e  W est th e  gir 
would be term ed a  medium, and  be said to be sub jec t to th e  pranks 
of an  “ undeveloped sp irit.”  H ere  i t  would probably  be called a 
case of sorcery, or of persecution  by bhoots. ••

T he Secretary  of the  B erham pore B ranch , Mr. K . P . M ukherji,
w rites as follows :—  .

T he following was re la ted  to  me by P u n d it K . B hu ttucharya  of 
N uddea, a  gentlem an well versed  in horary  astro logy  : - .

“ I  was, a  few years back , trave lling  in a certa in  d istric t m 
B engal, and  h ad  formed th e  acquaintance of a B abu, th e  D eputy 
M agistra te  of the  place. • One day we w ere sittin g  toge ther, and

the conversation tu rn ed  upon ghosts; w hen he said th a t he had  
h itherto  been a d isbeliever in such th ings, b u t was lately  forced 
to believe, be ing  an eye-witness. I  tho u g h t he was in jest, and  
answ ered in th e  sam e s t r a in ; he replied  th a t he would show mo 
some phenom ena on a certa in  day.

“ The day was fixed, and  an A jah living in the neighbouring  
village was sen t f o r ; he sen t w ord th a t he would be unable to 
a ttend , b u t would send a ghost on th a t p articu la r day.

"T h e re  was a  beau tifu l tree  in the  compound of the D eputy 
M a g is tra te ; it stood alone and  was k ep t clear of undergrow th. 
On th a t particu la r day  the  tree  began  to move suddenly from ono 
side to the o ther, th e  upper branches touch ing  the ground every 
tim e e ither way. T here was no w ind, and  as we were sitting  ju st 
in fron t of the  tree  in broad day-light, any trick  could easily be 
detected. Seeing th e  tree  move in th is way, th e  D eputy M agistrato 
exclaim ed: * A re you come B abaji ?’ ( Y es/ replied a deep, 
sonorous voice. 'W h y  am I  called, S ir V ‘ My friend wishes to 
converse w ith y o u / was the  reply. I  then  asked  the ghost how 
he f e l t ; he said he fe lt a bu rn ing  sensation all over his body, tho 
pain of which was constant. I  then  asked  who he was before his 
death , and  how he becam e a Bhoot, thereupon  he told me the 
following s to ry :

“ ‘ I  was a  poor B rahm in who h ad  collected some money by 
begg ing . One day  in  the  d is tric t of D arjeeling  I  was a ttacked  
w ith cholera and  was ly ing  by  th e  roadside in a lonely place. 
The A jah, m y keeper, w as passing by, he observed my cond ition ; 
he asked me w hat I  would like to have most. I  m entioned certa in  
ed ib le s ; he p rocured  them , and  show ing them  to me, buried them  
a t a  certa in  d istance in fro n t of me, rec itin g  some m antras. I  
longed for those th ings, b u t could no t g e t a t  th e m ; after a  short 
tim e I  died. I  cannot say how long afte rw ards I  found myself 
a Bhoot, a  slave to th e  commands of the  A jah, whom I  am forced 
to obey by  th e  pow ers of his m antras. Gentlem en, take p ity  on 
my condition and  free m e / ”

Tho m ovem ent of th e  tree  in broad  day -ligh t is very curious. 
Phenom ena of som ew hat sim ilar charac ter are  said to occur in 
the presence of some m edium s— w ith the  la te  D. D. Hum e, for 
instance. The voice from  the  tree , however, and the strange 
story it  re la ted , w ould no t be easily paralle led  in W estern  
experiences. The p lac ing  of food n ea r dy ing  persons or anim als 
in o rder to fix  th e ir  “  S p irit” to  the  earth  is one of the old practices 
of b lack m agic. I t  is done to anim als, who, w hen starved to d eath  
in th a t  m anner, are  supposed to h au n t th e ir  own skulls ; and  it  is 
re la ted  th a t when th e  E nglish  once cap tu red  a  Chinese town, from 
which the  inhab itan ts  had  fled on th e ir approach, a man was found 
buried  up to the  neck in the g round, w ith  a num ber of dishes of 
food and  vessels of w ater placed all round  him  out of his reach. 
H e was nearly  dead of s ta rv a tio n ; b u t recovered, and the reason 
assigned for th is  trea tm en t was the desire to tu rn  him into a 
serviceable bhoot.

A. K .



g q o i q w a .

AM ONG T H E  A D E PT S *
Madame Blavatsky on the “ Secret Doctrine.”

(F rom  the P a ll  M a ll G azette.)
Ifc would be difficult to find a book presenting  more difficulties to tlio 

“ reviewer w ith  a conscience” than  these handsom e volumes bearing the 
name of Mdme. Blavatsky as au thor—or, perhaps, ifc would be moro 
accurate to say, as compiler and annotator. The subject-m atter is so far 
away from the beaten paths of literature , science, and a r t ; the poinfc of view 
so rem oved  from our Occidental fashion of envisaging the universe ; the lore 
gathered  and expounded so different; from the science or the m etaphysics o£ 
th e  Wesfc, thafc to ninety-nine out of every hundred readers—perhaps to 
nine hundred  and ninety-nine am ong every thousand—the study  of the book 
will begin in bewilderment and end in  despair, f

L et it  be said a t once th a t the g rea t m ajority  of average easy-going folk 
w ill do well not to begin “ The Secret D octrine” a t all. A certain  mental 
position m ust be acquired ere any reading thereof can be au g h t save weari
ness and fu tility . The would-be reader m ust have an intense desire to know, 
and to know not merely the relations between phenomena bu t the causes of 
phenomena ; he m ust be eagerly searching for th a t bridge between m atter 
and though t, between the v ib rating  nerve-cell and percipiency, which tho 
late Professor Clifford declared had never yefc been throw n across the gulf 
th a t sunders them  ; he m ust be free from the preposterous conceit (that exists 
now as really for the psychical universe as it did in the days of Copernicus for 
the  physical) th a t th is world and its  inhab itan ts are the only inhabited world 
and the only intelligent beings in  the universe ; he m ust recognize th a t there 
may be, and most probably are, m yriads of existences invisible, inaudible, to 
us, because we have no senses capable of responding to the vibrations that 
they  set up, and which are therefore non-existent to us, a lthough in full 
activity , ju s t as there are rays a t e ither end of the solar spectrum  quite as 
real a t the visible rays although invisible to us. I f  only the nerve ends of 
our eyes and ears could respond to h igher and lower rates of vibration, who 
can tell w hat new worlds, more and less “ m aterial” than  our own, m ight not 
flash into our consciousness, w hat sigh ts and  sounds m ight not reach us 
from spheres in ter blended w ith our own p A deep-sea fish, aw are th a t his 
comrades explode if they are dragged to  the  surface, and know ing nought ot 
life-conditions other than  his own, m ight, if he were a rash  deep-sea tish, 
deny the  possibility of o ther in telligen t beings inhabiting  th e  upper regions 
of the sea or the  land invisible to him . A nd eo we may, if we are  rash, deny 
all lives save those led on our globe a t th e  bottom of our air-ocean, and 
hum an deep-sea fishes had  be tte r leave Mdme. B lavatsky’s volumes alone.

None th e  less is her book a t once rem arkable and in te resting—rem arkable 
for its  wide range of curious and ancien t lore, in teresting  for the  ligh t it 
throw s on the religions of the world. F o r as she unrolls th e  “ Secret Doc
tr in e” we catch sigh t of fam iliar faces in  th e  im agery th a t passes under our 
eyes, now E gyptian  and now Jew ish, now P ersian  and now Chinese, now 
Ind ian  and  now Babylonish, un til slowly the  feeling grows up th a t she is 
showing us the rock whence all these fa iths were hewn, the complete cosmo
gony whereof these have presented d isjo in ted  fragm ents. Inev itab ly  tho 
question arises : “ H ave we here, from  the A ryans who rocked the cradle of 
th e  world’s civilization, the  source of all the m aster-religions as well as of 
th e  m aster-races of the ea rth  P”

* “ The Secret Doctrine.” By Madame Blavatsky, 2 vols. (Published by tho 
Thoosophical Publishing Company.)

f  Y et, the Oriental mind trained through an hundred generations to grapple with 
these loftiest m etaphysical problems, w ill find consolation and intellectual refresh
ment, where the mind of the new -begotten mind of the Occident fa lls into “ be
wilderment and despair.” If it were a question of spinning jennys or stoam-boilers 
the tables would be turned.— E d .

The first volume of the “ Secret D octrine” is divided into three p a rts—an 
exposition of Cosmic Evolution, of the Evolution of Symbolism, and of the 
contrast between Science and  the Secret Doctrine. Of these the first will 
most repel and the th ird  will m ost a ttrac t. F or th e  first is a m etaphysical 
treatise wherein the H indu  brain, subtlest and m ost mystic of all m ental 
organisms, expounds Beins: and the beginning of beings in  a fashion th a t no 
"VVestern intellect can rival. The causeless Cause, the rootless Koot, whence 
sp irit and m atter alike differentiate, is the One Existence—hidden, absolute, 
eternal indistinguishable by us from non-existence in th a t it has no form th a t 
can enable us to cognise it. F rom  th is all th a t exists proceeds : in  itself Be- 
ness—why not Existence ?—then  Becoming, and the Becoming alone can be 
intelligible to us. From  th is one prim al element, whereof all phenomena 
are transm utations, and then a hierarchy of existences in  linked order, the 
gradual evolution of a universe. In  reading this “ origin of th ings,” as in  
reading all others, there  is the constan t feeling of unsatisfied desire for evi
dence, despite the  sweep of conception and the coherency of the  whole. Of 
course the claim set up is th a t th is  “ Secret D octrine” comes from those who 
know, know w ith scientific certain ty , not w ith m ere guess and groping, from 
the A rhats, the W ise Ones of th e  East, whose disciple Mdme. Blavatsky 
claims to be. B u t then  we crave for some proof*of the revealers. As regards 
the metaphysics, here again once more there is the feeling of the break
down of language, the contradictions in  which the m ind is involved when ifc 
strives to grasp the ever elusive ultim ates of being. However flexible and 
subtle in its shades of m eaning S anskrit m ay be, our Occidental tongues, a t 
least, stum ble into m addening confusion am id the  shadowy forms and no 
forms of the T hing in itself, and  when it  comes to symbolizing existence as 
& boundless circle, using a  w ord th a t implies lim itation, and is empty of 
m eaning w ithout it, in  connection w ith  the absence of limitation, w hat can 
one do save adm it th a t we have passed out of th e  region in which language 
is useful as conveying concepts, and  th a t before th e  m ystery of existence 
silence is more reverent th an  self-contradictory speech P

V ery briefly and roughly put, th e  idea is th a t Be-ness evolves sp irit and 
m atter, sp irit descending fu r th e r and fu rth er into m a tte r in search of experi
ence not otherwise attainable, evolving all forms ; it  reaches the lowest point, 
commences its re-ascent, evolves th rough  m ineral, vegetable, animal, un til ifc 
a tta in s self-consciousness in  m an : then in man, w ith  his sevenfold nature, i t  
climbs upward, sp iritualizing him as he evolves, un til th e  grosser body and 
the  anim al passions are purged away, and, his h igher principles united  to 
A tm a, the  spark of th e  divine sp irit w ithin him, reach th e ir goal, the abso
lu te existence whence they originally came, carrying w ith  them all the gains 
of the ir long pilgrim age. This process implies, of course, manifold re-incarna
tions for each hum an sp irit as i t  climbs the m any steps a t whose sum m it 
alone is Rest. Only when a certain  height is touched comes memory of the 
past, and then the purified sp irit can gaze backwards over the stages of ita 
ascent.

Passing  over P a r t I I .  on Symbolism, we find Mdme. Blavatsky, in  P a rt
I I I . ,  in  full ti lt against m odern science, not as against its  facts, but as against 
its more recondite theories. I t  is an  easy task  for her to  show th a t great scien
tific th inkers are  a t issue w ith  each o ther as to  the constitution of the ether, 
the essence of “ m atter” and of “ force,” and she claims th a t the O ccultist has 
the knowledge after which the  scientist is only groping, and th a t a t least, 
among the w arring theories, Occultism  may demand a hearing. Some of the  
theories now pu t forward, indeed, come very near to occult views, and make 
scientifically possible some of the  s ta rtling  manifestations of occult power. 
Newton’s view, for instance, th a t  “grav ity  m ust be caused by an agent acting 
constantly according to certain laws,” is in unison w ith  tb e  O ccultist’s asser
tion th a t all the “ forces” in  nature are actions of Intelligences, working 
ceaselessly, though invisibly to us, in the universe ; while much of the specu
lation of Butlerof and Crookes alm ost touches Occult teaching. The Akasa of 
the Occultist is, as it were, the “ m atter-force” after which Science is groping, 
the parent of all phenomena. W ithin  our terrestria l sphere, on the plane of 
the universe acccssible to our physical senses, Science is accurate as to v ibra
tions and so o n ; where it  fails, says the Occultist, is in  supposing th a t these



are all, tliat on these lines of investigation can ever be discovered the nature , 
say, of light or colour; there are planes above ours on which m atter exists 
in other modifications, in other conditions ; on those m ust be sought the causes 
whereof science studies the effects, the true  nature  of our physical phenomena. 
The Atom, th a t strange conception of the physicist, elastic yet indivisible, ia 
to fche O ccultist a soul, “ a centre of potential activity,” differentiated from 
the One Soul of the universe, “ the first born of the ever-concealed Cause of 
all causes,” building up the visible universe. Instead  of m atter “ in e rt’’ and 
“ inanim ate,” clashing through eternities, flinging up here a sun and there a  
world, and finally evolving thought, the O ccultist sees Intelligence robing 
itself in m atter, energizing, guiding, controlling, anim ating, all th a t is. The 
antithesis could not be sharper, and one or other solution of the problem of 
problems m ust be accepted by the philosopher. W hich ?

The second volume of Mdme. B lavatsky’s work deals w ith man, th e  first 
p a rt being occupied w ith his genesis, the second with the symbolism ol his 
religions, the  th ird  w ith the contrast between the Occult and the scientific 
views of h is evolution. Of these the first will be m et with the most furious 
and contem ptuous resistance, for briefly th is  is the theory ; Man as he is 
now, w ith his sevenfold nature—physical body, vital principle, “ astra l body,” 
anim al soul, hum an or rational soul, hum an spirit, divine sp irit—was not 
created off hand complete. The F irs t Race was created, breathed o u t of th e ir 
ow n substance, by the beings who built our world, and was spiritual, ethereal, 
sexless, and of slight in telligence; the Second Race was produced by gemm a
tion from the F irs t, more m aterial than its  progenitor and asexua l; th e  T hird  
Race was produced oviparously, and among these separation of the sexes 
appeared gradually, the earlier being androgynous, the la ter distinctly  male 
and fem ale; the intellectual development was still very low, for sp irit had not 
y e t become sufficiently clothed with m atter for self-conscious thought. Of thia 
race in its  la ter stages were the dwellers in A tlan tis and the Lem urians, am ong 
them  the b ir th  of religions, astronomical and sexual, and of these was born 
the  F ou rth  Eace, the giants, the “ men of renown,” in whom we touch the  
“ purely hum an period.” (A curious exenrsus on the “ th ird  eye,” which 
oocurs here, receives rem arkable confirmation from some of the la test scienti
fic speculations on the pineal gland.) Now begins civilization, and the  
build ing of g rea t rock cities, and the physical and intellectual na tu re  of mail 
develops “ a t the cost of the psychic and the  sp ir itu a l;” the huge statues and 
rem ains found in E aster Island, Bamian, and other spots, bear w itness to  the  
g rea t size of their m akers, as do the vast dwellings and the “ enormons hum an 
bones” of Misorte. W ith  the F ifth  Race we pass into the domain of history, 
and to this the present races of men belong. F a r  away as, a t first sight, all 
this seems from  Occidental science, yet th e  careful reader will m ark  the 
curious analogies between th is occult view of hum an evolution and the 
scientific view of the evolution of living th ings on our globe, an evolution 
still shown in broad outline in  the individual development of each hum an 
being from ovum to man. !Mdme. B lavatsky’s views may not m eet w ith 
acceptance, bu t they are supported by sufficient learning, acuteness and ability 
to enforce a respectful hearing. I t  is indeed the E ast which, th rough  her, 
challenges the W est, and the O rient need no t be ashamed of its champion. 
We have here b u t given a few fragm ents of her lore, and injustice is neces
sarily done by such treatm en t to a coherent whole. The book deserves to  be 
read : it  deserves to be though t o v e r; and none who believes in tbe progress 
of hum anity lias the r ig h t to tu rn  away over-hastily from any contribution 
to  knowledge, however new in its form, from any theory, however strange in 
its aspect. The wild dream s of one generation become the common places 
of a later one, and all who keep an open door to  T ru th  will give scrutiny  to  
any visitant, be the garb of A sia or of Europe, be the tongue of Paris 01* of 
Ind . If  this counsel be of folly or of falsehood, it shall corue to naught, bu t if 
of T ru th  ye caunot overthrow it. Passing  strange is it. Of thc tru th  inii* 
our superficial exam ination is insufficient to dccide.

BOOKS RRCEIVEP.

U erth a , or the Spiritual Side of the TVow an Question. 13y Elizabeth 
Hughks. Published by E. Husnus. Salisbury Block, 247, South 
Spring Street. Los Angeles, Cal. 1880. 8vo. pp. 81.

H crtha is the ideal woman, and also tlie earth as symbolical of tho 
female element in nature. The motto of this little book reveals its scopo 
and purpose : “ The ever-womanly leads us on.” The writer is evidently 
a lheosopbist, and writes eloquently of the great change for the better 
winch will take place in the world when womau’s place is recognized 
as side by side with man, in perfect equality.
A  Guidk TO A s t r o l o g y . By T. S. N a h a y a n a s w a m i  I t e r  (Author of Jyotisha 

Pragyanadipika. Printed by A d d i s o n  & Co., Mount Road, Madras, 
1881*. 8 vo. pp. 150.

Those who are interested in this “ science” will find a lar<Te amount 
of information in the book, the last 25 pages of which are taken up by a 

Defence of Hindu Astrology.” The author says tha t “ the horoscope 
drawn up and offered you by the astrologer must be regarded by you as 
good advice for the guidance of your future conduct, for, as above affirm
ed, astrology is a science of tendencies, and unfavourable tendencies 

. .6 ™°.d 'fied> if not entirely averted, by carefnl and cautious con
duct. 1 his is a more moderate view to take of Astrology than that 
generally prevalent in the world, where people take their notions of real 
bona fide astrology from the Arabian Nights and other works which go 
upon the fatalistic hypothesis, and in which tho prominent feature of an 
Astrologer s prophecies is tha t those are absolutely certain to turn ont 
true, no matter what pains are taken to avoid their fulfilment. The 
author tells us that “ the great Gautama Sakya Muni was a profound 
astrologer ; after him, among the Jains, the great Yavanar, Sakanar, 
and the sage Sainya Muni, are conspicuous names in the annals of 
H indu Astrology. The great eighteen sages, commencing with Bramha, 
burya, Vyasa, Vasislita, Parasara, &c., have, in a series of 1,450,000 
Volumes, almost exhausted this science.” I f  these sages had not written 
a British Museum Library full of books about the science, it would 
probably not be so “ exhausted” as it is to-day. The eighteen sages 
must have been pretty well exhausted too, one would think, for allow
ing each sage 100 working years, every one of them must have composed 
a volume on astrology every 12 hours during the whole of that period, 
without stopping on Sundays either. In  relating this miraculous pro- 
duction of treatises, the author evidently is merely repeating tho legend, 
whose improbability in no way detracts from the merits of his work itself! 
Tub .Light op Egypt or The Science of the Soid and the Stars. By 

[here follows a sign tha t looks like a dilapidated Swastika]. 
Keligio-Philosopbical Publishing House. Chicago, 1889. 8vonArt O / » w i v-r*jpp. 292.

This book professes to be an occult treatise, and occult it certainly 
is, for its meaning is exceedingly hidden. From the preface wo learu 
that “ for nearly twenty years the writer hns been deeply engaged 
investigating the hidden realms of occult force,” which investigations 
seem to have been excursions into “ Kama Loka” of much tlie same 
order as those of Andrew Jackson Davis. “ The chief reason urgino- to 
this step (the publication of the book) was the strenuous efforts now 
being systematically put forth to poison the budding spirituality of tho 
Western mind, and to fasten upon its mediumistie mentality, the subtle 
delusive dogmas of Karma and Reincarnation, as taught by the sacer



dotalisms of tbe decaying Orient,”—so says the author. Here is a 
specimen of how the subject ia haudled. “ A mediumistie nature will 
respond to error, because of the more potent thoughts of the writer, 
or, if we are over sensitive, we may be superficial enough to respond 
to an erroneous idea through pure sentiment. These means have been 
Beized upon by the Inversive Brethren, to enable them to fasten 
this re-awakening of the karma and re-incarnation delusion npon the 
sensitive minds and mediumistie natures of the W estern race. Tho 
most finely spun ideals of ‘ the higher life/ of ‘ Devachan/ € tho 
M asters/ and ‘ blissful Nirvana/ have been and are continuing to 
be presented by a host of sentimental, spiritually-sick, mystical writers 
to explain ‘ the glorious mysteries’ of naturo and ‘ the secret doctrine* 
of all religious philosophies, of which they themselves in real tru th  
know very little, apart from tbe mediumistie ideas which are projected 
towards them by the Inversive Magic. The whole craze is merely a 
metaphysical delusion cast over their mentalities by means of a magnetic 
glamour/* I t  would take a very large ocean of this kind of stuff to 
wash away the doctrines of Reincarnation and Karma ! The work 
makes a very good counterfoil to Theosophie publications. I t  is decid
edly amusing in parts, whereas in others it reads like the confused 
recollection of last n ight’s dreams. W hy it is called “ The L ight of 
Egypt” is a mystery which the author does not reveal. “ The Light of 
Chicago** would seem to bo a more appropriate title. Southern Illinois 
is nicknamed “ Egypt’*; or perhaps, there is a place called “ Egypt*’ near 
Chicago, which is not marked on the map. Every American knows thafc 
Cairo at least is in the United States.

A GREAT BOOK.
T h e  “  K u s h a r o n  a Japanese Treatise on the "Doctrines of the Sapatta 

Sect. By B a s o h a n - d s u ;  circa 900 years after the Nirvana of Sakya 
Muni Buddha. New Edition, in 30 Vols., with Commentary, by 
Fujii-genju, Incumbent of Butsu-goje Temple (Shinshu Sect), at 
Hiroshima, Japan. Preface by H . S. O l c o t t ,  President of the 
Theosophical Society.

During bis stay in Japan, Colonel Olcott was asked to write a preface 
for the new edition of this very im portant classical work. This preface 
gives an excellent idea of the scope and value of the book, which 
has never been translated into any European language. I t  runs a3 
follows:—

PR EFA C E.

I  gladly accept the invitation to say a few prefatory words in my 
private capacity of a Buddhist layman, to accompany this new edition 
of the highly im portant work which is said by the compiler to be the 
basis of Japanese Buddhism, or a t least one of the foundation-stones. 
Whatever its merits, I  am obliged to take the statement npon trust 
until some Sinalogue shall lay Western scholarship under obligations by 
rendering the work into some European language. The learned modern 
Editor tells me tha t the original Sutra was brought out, with a Com
mentary, “ by the Brother of Asoka but since we know that Asoka 
reigned about two or three centuries after Buddha's Nirvana, and the 
period of this book is alleged to be six or seven centuries later, this is a 
mistake. Nor have I  any means here a t hand of identifying tho 
“ Sapatta” Sect, being far away from Ceylon, its learned monks, and 
their Pali manuscripts. I t  matters not, however: the important 
point is that the “ Kusharon” is asserted to be an ancient Sutra of the 
Southern Buddhistic Canon, with a critical refutation of its claims to

be the primitive doctrine of the Founder of our religion ; which refuta
tion, or Commentary, is partly or wholly the basis of Japanese Bud
dhism, Such a work possesses inestimable value at this very time, 
wheu a keeu interest begins to show itself throughout Christendom in 
the subject of the Buddhist religion, and when thousands of educated 
persons of Europe and America are hoping that it may take the place of 
Christianity. The learned world knows but very little as yet about 
the early history of Buddhism and of the development of its Canon. 
I t  is impossible to say how much th a t is in the possession of either tho 
Northern or Southern Churches may be called orthodox, and how much 
forgery or inflations. The schism which splits the Order of Bhikkus 
into two hostile parties occurred in the second Council at Vaisali about 
a century or so after Buddha’s Nirvana (Rhys Davids, Buddhism, 
p. 216), and it is possible that each placed peculiar value upon some 
parts of the Canon, and so preserved them with special care. By 
collecting the extant Scriptures of Tibet, China and Japan on the one 
side, and Ceylon, Burma and Siam on the other, the wealth and value 
of Buddhistic literature can only be discovered. Such comparison 
could best be made by convening a General Council of delegated bhik
kus from the Buddhistic conntries named, selected for their learning, 
their tolerance of mind, and their amiability of temper. Such a work as 
the present one is very valuable as a forerunner and preparative of that 
desirable event. Our century has seen so many remarkable interna
tional conventions and congresses, that I  have strong hopes that tho 
Council of Buddhistic monks I  have in mind will be convened, either 
a t Buddha Gaya or in Ceylon, the two Holy Lands of our religion. And 
I  also hope that it may bo attended by eminent Western Orientalists. 
Since I  began, ten years ago, in connection with the Buddhist Section 
of the Theosophical Society to do some practical work for the revival 
and extension of pure, primitive Buddhism, I have been impressed with 
the paramount importance of bringing the several Buddhistic nations 
into close fraternal relations. W hether this will be practicable or not, 
time will show : at any rate, I  invoke the help of all good Buddhists to 
bring it about. A first step in that direction is my present, first, visit 
to Japan, bearing brotherly overtures from the Sinhalese Buddhists 
through Hikkaduwe Sumangala, Principal of the Pali College, in 
Colombo, and High Priest of Sripada and Guile. My enthusiastically 
hospitable reception, and the unprecedented ly close union of all Japanese 
sects to further the object of my mission, give ground for hope that the 
past estrangement, for more than two thousand years, of the followers of 
Mahayana and Hinayana will cease, and tho whole Buddhist Church 
put forth its strength to spread the religion of Sakya Buddha through
out the W estern world. That this is what He would insist upon, were 
He here to speak, is most clear from reading the Sutras He has left 
for our guidance. We, laymen, have the power and the right to force 
the bhikkus to cease their petty quarrels and tell us which books of 
the two Canons are, and which are not, authentic. For my own part, 
1 do not believe that either the Northern or Southern party have the 
complete Canon; and think the sooner the question is settled the better 
for the world. In  the words of Hiouen Thsang, the learned Chinese 
p ilgrim :—

“ The schools of philosophy are always in conflict, and the noise of their pas
sionate discussions rises like the waves of the sea.”

We have had enough of this : let us now have peace and tolerance. 
H i r o s h i m a , ) H .  S .  O l c o t t .

J a p a n ,  \ l th  May 1889.) ^



NOTES FROM THU A I) VAR LIB RA RY .
Andra $ aririka.*

A copy of tlie above work, a Telugu commentary on the Brahma 
S utras of Badarayana, has been received in the Adyar Oriental Library. 
On carefully studying it, it appears that the subject is well treated, and 
the Sutras well explained according to the interpretation of Sri Sanka
racharya; the material translation (Telugu) of the Sutras forming an 
important feature of the work. Sri Sankaracharya's interpretation of 
Upanishad vakyas (extracts from the Upanishads to explain the text 
of the Sutras) are very accurately translated. In this respect it can be 
Said thafc ifc is superior to the English translation of the Brahma Sutras 
by the Rev. Dr. Bannerji. The author acknowledges having secured 
the assistance of a good Pandit, and the work itself shows that such 
was the case. The great want felfc by the Theosophists and non-Theo- 
sophists in the Telugu districts, of really good Vedantic works in the 
Telugu language, is, in a great measure, supplied by the one nnder 
Beview.

O r i e n t a l  L i b r a r y ,  1  P a n d i t  N. B h a s h y a  C h a r y a ,
A d y a r , 17th July 1889. )

SID I) ANTIIA - S A RA.
I t  is very much to he desired thafc Babu Manilal Nabhubhai Dvivedi 

would translate into English and publish his new work entitled “ Siddau- 
tha  Sara.”t

The work, which is written in Guzerati, is “ an outline of the 
history of thought in India, terminating with an attempt to point oufc 
the basis of universal religion/*

The book treats of the Vedic period, the Brahmavas, Aranyakas and 
Upanishads; Sutras and Sm ritis; the Darsanas, the Puranas, Tantras, 
and Idol-worship; the Samprodayas aud Panthas ; Karma, etc., and ends 
w ith chapters on W estern science and thought.

A synopsis in English precedes the text, and the English preface 
explains the scope of the work. In  ifc we r e a d A n c ie n t ;  India is 
generally acknowledged, on all hands, to be the cradle of civilization and 
religion. The religion of ancient India has, however, nothing so 
peculiar in it as to render it special property. Moreover science and 
religion, so far as the ancient teaching is concerned, are convertible 
terms. The religion of ancient India is, therefore, the common 
property of mankind. The conclusions of modern science checked 
by the wisdom of antiquity appear untenable, and most disas
trous in their ethical results. The stir of the present century, while it 
is the knell of all religions is, a t the same time, the travail preceding a 
magnificent birth. The ago of “ idol”—atry is a t an end. The Great 
Iconoclast is up with his ham m er: I t  is time for the theologian to break 
open the shells of their belief; it is time for antiquarians to step over the 
boundary of myths, words and form s; it is time for scientists to break 
the charmed circle “ this much and no more.” A universal religion of 
tru th , if it can be demonstrated, is the most craving necessity of the day.

W e recommend the work to the attention of those who can read 
Guzerati._____________________________________________________ ___

♦ A n d h r a  S a r ir a k a  : written, in  accordance w ith  the Brahm a Sutras o f  B adara• 
ya n a , the commentary o f S ri Sankaracharya and that o f R am anandz. B y R ai B a h a d u r  
V. J a g a n n a th a  Row P a n tu lu ,  assisted by B ra h m a sri M ahabh ashyam  V e n k a tr a -  
m ana S a s t r i  G aru . Empress of India Press, Madras, 1889. Part I containing th o  1st 
para, of fche 1st Adhyaya.

t  S id d a n th a  S a r a , by M a n u a l  N a b h u b h a i D v iv e d i,  Nirnaya-Sagara Press, 
Bombay, 1889.

T H E  THEOSOPHIST.

VOL. X. No. 120.— S E PT E M B E R  1889.

THERE IS NO RELIGION HIGHER THAN TRUTH.

[ Fam ily motto o f the M aharajahs o f Benares.]

C E N T R E S  OF TH E T E E O SO P E IC A L  M OVEM ENT.

M Y old friend and colleague and  a co-Founder of th e  Society, 
M r. W illiam  Q. Ju dge , has sen t me a lo n g  article tak in g  

exception to certa in  ideas em bodied in two articles which appeared  
in the Ju n e  Theosophist. They are  respectively  en titled  “  A pplied  
Theosophy,” and  “  The S itua tion .”  The criticism of Mr. Judcr0 ia 
m arked by his usual force and  directness, bu t a t  the  same tim eljon - 
tains passages of a fa r  too personal ch arac ter for me to adm it them . 
To do so would be to d epart from  th e  policy of editorial dignity* 
which I  have prom ised myself to  follow out so long as I  am th e  
responsible E d ito r of this M agazine. I  have taken  no part, nor shall
I, in the  various unseem ly quarrels, public and  private, which th e  
friction of '  strong  personalities' am ong us has and probably always 
will engender. They a re  m ostly  un im portan t, involving no g re a t 
principle or v ita l issue, and  therefo re  beneath  the  in terest of those 
who have th e  h igh  purposes and  aim s of th e  Society a t h e a rt. 
Ih e  “ g re a t h ea le r”— Tim e—alw ays sets th ings right. For none 
of my colleagues have I  a s tro n g e r re g a rd  and  friendship th a n  
for M r. Ju d g e , for no one of them  has w orked by my side d u rin g  
these p as t fourteen  years w ith  m ore singleness of purpose or 
loyalty to our ideal. Officially, I  have ever supported him  when 
he was in the  rig h t, and  in the  p resen t instance prove my personal 
regard by om itting  p arts  of his artic le  w hich are  irre levan t to tho 
issue and  in jurious to his repu tation  for calm ness and im partia lity .

H e quotes approvingly  from the  first of th e  two articles under 
notice the  follow ing passage :

“ But it is only as a united whole that the Theosophical Society can ever 
bo a power in the world for good, or a vehiclc for the altruistic efforts of its
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Y o u  are free:

to  S h a r e  —  lo  c o p y , d is tr ib u te  a n d  t r a n s m it  t h e  w o rk

©
to  R e m ix  —  to  a d a p t  t h e  w o rk

U nder the fo llow ing  cond itions:

CD
A t t r ib u t i o n  —  Y o u  m u s t  a ttr ib u te  t h e  w o rk  in t h e  m a n n e r  s p e c if ie d  b y  t h e  a u th o r  
o r  l ic e n s o r  (b u t n o t in a n y  w a y  th a t  s u g g e s t s  th a t  th e y  e n d o r s e  y o u  o r  y o u r  u s e  of 
th e  w o rk ) .

N o n c o m m e r c i a l  —  Y o u  m a y  n o t u s e  th is  w o rk  fo r  c o m m e rc ia l  p u rp o s e s .

©
S h a r e  A lik e  —  If y o u  a lte r, tr a n s fo rm , o r  build u p o n  th is  w o rk , y o u  m a y  d is trib u te  
th e  re su ltin g  w o rk  o n ly  u n d e r  t h e  s a m e  o r  sim ilar l ic e n s e  to  th is  o n e .

W ith the unde rstand ing  that:

W a iv e r  —  A n y  o f  th e  a b o v e  c o n d itio n s  c a n  b e  w a iv e d  if y o u  g e t  p e rm is s io n  f ro m  th e  co p y rig h t 
ho lder.

P u b l i c  D o m a in  —  W h e r e  t h e  w o rk  o r  a n y  o f  its e le m e n ts  is in t h e  p u b l i c  d o m a in  u n d e r  
a p p lic a b le  law , th a t  s t a tu s  is in n o w a y  a f fe c te d  b y  t h e  lic e n se .

O t h e r  R i g h t s  —  In n o  w a y  a r e  a n y  o f  t h e  follow ing rig h ts  a f fe c te d  b y  t h e  lic en se :

•  Y o u r fa ir  d e a lin g  o r  f a i r  u s e  rig h ts , o r  o th e r  a p p lic a b le  c o p y rig h t e x c e p t io n s  a n d  
lim itations;

•  T h e  a u th o r 's  m o r a l  righ ts;

•  R ig h ts  o th e r  p e r s o n s  m a y  h a v e  e ith e r  in t h e  w o rk  itse lf  o r  in h o w  t h e  w o rk  is u s e d ,  s u c h  
a s  p u b l i c i t y  o r  p r iv a c y  righ ts.

N o t ic o  —  F o r  a n y  r e u s e  o r  d istribu tion , y o u  m u s t  m a k e  c le a r  to  o th e r s  th e  l ic e n s e  te rm s  of 
th is w o rk . T h e  b e s t  w a y  to  d o  th is  is w ith  a  link to  th is  w e b  p a g e .


