
f i n i t e  k n o w l e d g e  a n d  i n f i n i t e  i g n o r a n c e ,  o r  in  o t h e r  w o r d s  ? t  is  t h e  s u m  o f  p o s i t i r o  
a ,n d  n e g a t i v e  k n o w l e d g e .  O r ,  t o  p u t  t h e  s a m e  i d e a  i n  o t h e r  w o r d s ,  A b s o l u t e  C o n s c i 
o u s n e s s  i s  U n c o n s c i o u s .  A s  f o r  t h e  c u r i o u s  f a c t  t h e  m o r e  w e  g e t  i n t o  o u r s e l v e s  t h e  m o r o  
w e  g e t  o u t  o f  o u r s e l v e s ,  i t  i s  o n e  o f  t h o s e  p a r a d o x e s  w h i c h  m e e t  t h e  s t u d e n t  a t  t h e  
t h r e s h o l d  o f  o c c u l t i s m .  S t i l l  i t  i s  o n l y  a  p a r a d o x ,  b e c a u s e  o u r  “  t r i a n g l e s ”  a r e  i n 
t e r l a c e d .  I f  “  P u z z l e d ”  w i l l  p u l l  h i s  t r i a n g l e s  a p a r t  u n t i l  t h e i r  a p e x e s  t o u c h  h e  w i l l  
g e t  l i g h t . — E d . ]

T O  C O R R E S P O N D E N T S .

T. S. B., A llahabad .— W e havo had no intimation that Dr. Fran?; 
Hartmann's story “ The Talking Image of Urur,” now running in 
Lucifer, is to be published in book form. As to our opinion of tho 
story, or of the motive of the writer, it .is too soon to offer it. The 
following translation of a little Fable by a Persian poet may, or may not, 
be applicable to the case:—

THE LION AND THE ASfJ.
“ There was once a Lion who was known and respected by all the beasts of 

the field. A  certain ass came one day to the forest where the Lion dwelt, 
and when he saw the honor thafc was paid to the noble beast, his heart was 
filled with envy, and he longed to be king instead of the Lion. But the 
animals, seeing that he was only an ass, paid no attention to whafc he said on 
thafc subject. So he took the viper, and the toad, and the pig, and tho 
vulture aside, and promised them thafc if they would make him king they 
should be his ministers; and they plotted together against the Lion ; but 
when tho Lion heard of ifc he only smiled, for he knew that all the other 
animals saw thafc ifc was only an ass, a viper, a toad, a pig, and a vulture thafc 
plotted againsb him. And lo! the Lion one fine day made a journey into a 
distant forest; and when he was gone the ass bethought him that he would 
kick and bray, in order to let all the animals see whafc a wise and courageous 
beast he was. So h6 wenfc to the Old Lioness and said: ‘ I prithee hold 
my head while I kick and bray, for the Lion has gone into a far country, and 
all tbe animals when they hear mo bray and see me kick into tbe cave where 
the Lion dwells, will perceive thafc I am a nobler animal than he is, and 
will make me their leader.’ Bufc the Old Lioness, instead ot* killing and eating 
the ass as all the animals expected, said to him, * Be satisfied, Oh ass, for 
purely the consideration thou now enjoyest among all the beasts is more than 
thou deservest, and verily must come from thy good Karma in a former 
incarnation. Think nofc thafc thy braying and thy kicking can make the Lion 
other than a Lion. If I should hold thy head for thee whilst thou brayesfc 
and kickesfc to the cave of the Lion, lo! all the animals would know thee for 
what thou art: a malicious ass, an envious ass, a conceited ass, a mendacious 
ass, a cowardly ass, a libidinous ass, a dishonest) ass, in a word, an 
arrant humbug of an ass; whereas if thou continuest to bray softly 
in thy sweet falsetto as heretofore, telling the other animals about tbe 
beautiful things thou hast in thy inside, they will continue to believe 
thee to be an ass of saintly life and spiritual nature.’ Thereupon the ass 
waxed wroth and said : ‘ If thou refusesfc to hold my head, Oh Lioness, 
behold ! I will go to a certain beasfc 1 know who lives by the Garden near 
the Strand, and who is a professional holder of asses’ heads while they 
kick and bray, and when he holds my head I will kick and bray against thee 
too, which will please him mightily.’ Then the Lioness smiled and said : ‘ I 
will hold thy head for thee, for even a poor ass must meefc its Karma.’ Bufc 
when the animals heard the vile and discordant noise the creature made, and 
saw the insults that he offered to the absent Lion, they rushed with one 
accord upon him and tore him to pieces; and when the Lion came home and 
saw the ass’s skin hanging above the entrance of his den, he sighed and said :
4 Alas, poor ass ! Why didst thou not continue to bray softly in thy sweet 
falsetto, concerning the beautiful things thou hadsfc in thy inside !’ ”

TIIE  THEOSOPHIST.
VOL. X. No. 118.— JU L Y  1889.

THERE IS NO RELIGION HIGHER THAN TRUTH.

[ F a m i l y  m otto o f  the M a h a r a ja h s  o f  U c n a r c s . j

L E  F I IA R E  D E  L ’IN C O N N U .

T T ';s. 1w ri^ n in an 0 ,(1  book uP°n tlio O ccult Sciences : “ G upta  
r u  \  J a  , ( !',e,fc Science) >3 an a ttrac tiv e  sea, b u t storm y and
lu ll of rocks, lh e  navlg ato r who risks himself thereon, if ho 
bo no t wise and full of experience * will be swallowed np, w reck
ed upon one o t the  thousand subm erged reefs. G reat billows in  
colour like sapphires, rubies and  em eralds, billows full of beauty  
an d  m ystery will overtake him, ready  to bear the voyager a w a V  

tow ards o ther a,nd num berless lights thafc burn  in every d irec tio n  
Jiufc these are  w ill-o-the-wisps, lighted  by the  sons of K aliyaf for 
th e  destruction  of those who th irs t for life. Happy are they  who 
lem ain  blind to these false deceivers; m ore happy still those who 
n ever tu rn  th e ir  eyes from  th e  only tru e  Beacon-light whoso 
e te rn a l flame bu rn s m  sohtude in th e  dep ths of the w ater of tho 
oacred  Science. N um berless are  th e  p ilg rim s th a t desire to en ter
S h -  Very, a r 0  the, Str0ns  swimmers who reach the
iJigJit. Me who g e ts  there  m ust have ceased to bo a num ber and 
have  becomo a ll numbers. H e m ust havo forgotten  the illusion of 
Reparation, and  accept only the  tru th  of collective individuality .! 

e mus see w ith  the  ears, hear w ith  the eyes,§ understand  the
*  A c q u i r e d  u n d e r  a  G u r u .  ~  ”  “ ---------------

oB re a t. s e rp e " fc c o n q u e re d  b y  K r is h n a  n nd  d rivon  from  th e  r iv e r  Y n „ „ „ ,,

Cfrm rutTam i J0 S°rPent KaHya t0°k f°r W!f° a kiDd of by he

{ £ $ 5 #  s y s s f t  s u k s s u b o ?  a e t
f o r  . t ,  a n d  m  , t ; , n  o t h e r  t e r m s ,  c e a s e  t o  b o  ■■ o n e ” , a n d  b o c o m e  «  a ”l»  V t i e  t L ,

o t h e r s .  h 0  S° P “  h iB  H u m a n i t y  E v e r y  Be u Se T o n l a t  a^ l Z



language of the rainbow , and  have concentrated  liis six senses in 
his seventh sense.*”

Tho B eacon-light of T ru th  is N a tu re  w ithout th e  veil of the  
senses. I t  can be reached only w hen th e  adep t has become abso
lu te  m aster of liis personal self, able to  control all his physical and 
psychic senses by th e  aid of his u seventh sense,” th ro u g h  which 
he is g ifted  also w ith the  tru e  wisdom of tho go& a-T heo-soph ia .

N eedless to say th a t the profane— the non-initiated, outside the 
tem ple or pro-fanes,— judge of the  “ ligh ts” and the “ L ig h t” above 
m entioned in a reversed sense. F o r them  it is the  B eacon-light of 
Occult tru th  which is the ignus fa tu u s , the  g rea t will-o-the-wisp of 
hum an illusion and fo lly ; and  they  re g a rd  all the  others as m ark 
ing  beneficent san d b an k s , w hich stop in tim e those who are  excit
edly sailing on the sea of folly and  superstition .

“ Is it no t enough,” say our k ind  critics, “ th a t th e  w orld by 
d in t of isms has arrived  a t Theosophism, which is no th ing  b u t 
transcenden ta l hum buggery  (fum isterie,) w ithout the  la tte r  offer
ing  fu rth e r us a  rechauffee of mediceval magic, w ith its g ra n d  S ab
b a th  and chronic h y s te ria?”

“ Stop, stop, gentlem en. Do you know, when you ta lk  like th a t, 
w hat true m agic is, or tho Occult Sciences ? You have allowed 
yourselves in your schools to be stuffed full of the  'd iabo lica l 
sorcery* of Simon the  m agician, an d  his disciple M enander, 
according to the  good F a th e r Ireneus, the two zealous Theodoret 
and  the unknow n au th o r of Philosophum ena. You have p erm itted  
yourselves to  be told on tho one h an d  th a t  this m agic cam e from  
the^ d e v il ; an d  on the  o ther h and  th a t  it was th e  resu lt of im pos
tu re  and frau d . V ery well. B u t w h a t do you know of the  truo  
n a tu re  of the  system  followed by A polonius of T yana, Iam blicus 
an d  o ther m agi ? A nd w h at is your opinion about th e  id en tity  of 
th e  th eu rg y  of Iam blicus w ith th e  '  m agic 5 of tho Simons and  tho 
M enanders ? I ts  tru e  character is only half revealed by the  au tho r 
of the book de M yster iis . t  N evertheless his explanations sufficed 
to  convert P orphyry , P lo tinus, an d  others, who from  enemies to 
th e  esoteric theory becam e its  m ost fe rv en t adheren ts. The reason 
is ex trem ely  simple.

T rue M agic, th e  theu rg y  of Iam blicus, is in its  tu rn  identical 
w ith  th e  gnosis of P y thagoras, th e  yvw<ns t&v %vtojv} th e  science o f  
th in gs tvhich are, and w ith the  divine ecstasy  of the Philaletheans,
“  th e  lovers of T ru th .” B ut, one can judge of the tree  only by i t 3 

fru its. W ho  are  those who have w itnessed to tho divine ch arac ter 
and  th e  rea lity  of th a t ecstasy w hich is called Sam adhi in Ind ia

*  S y m b o l o g y  o f  c o l o u r s .  T h e  L a n g u a g e  o f  t h e  p r i s m ,  o f  w h i c h  “  t h e  s e v e n  
m o t h e r  c o l o u r s  h a v e  e a c h  s e v e n  s o n s , ”  th a fc  i s  fco s a y ,  f o r t y - n i n e  s h a d e s  o r  “  s o n s ”  
b e t w e e n  t h e  s e f  e n ,  w h i c h  g r a d u a t e d  t i n t s  a r o  s o  m a n y  l e t t e r s  o r  a l p h a b e t i c a l  c h a r a c 
t e r s .  T h e  l a n g u a g e  o f  c o l o u r s  h a s ,  t h e r e f o r e ,  f i f t y - s i x  l e t t e r s  f o r  fche I n i t i a t e .  O f  
t h e s e  l e t t e r s  e a c h  s e p t e n a r y  i s  a b s o r b e d  b y  t h e  m o t h e r  c o l o u r ,  a s  e a c h  o f  t h e  s e v e n  
m o t h e r  c o l o u r s  i s  a b s o r b e d  f i n a l l y  i n  t h e  w h i t e  r a y ,  D i v i n e  U n i t y  B y m b o l i z e d  b y  
t h e s o  c o l o u r s .

t  B y  I a m b l i c u s ,  w h o  u s e d  t h e  n a m e  o f  h i s  m a s t e r ,  t h e  E g y p t i a n  p r i e s t  A b a m m o n  
a a  a  p s c u d o n o m .

J  S a m k d h i  i s  a  s t a t o  o f  a b s t r a c t  c o n t e m p l a t i o r t ,  d e f i n e d  i n  S a n s k r i t  t e r m s  th a fc  
e a c h  r e q n r e  a  w h o l e  s e n t e n c e  t o  e x p l a i n  t h e m .  I t  i s  a  m e n t a l ,  o r ,  r a t h e r ,  s p i r i t u a l  
s t a t e ,  w h i c h  i s  n o t  d e p e n d e n t  u p o n  f tf iy  p e r c i p f c i b lo  o b j e c t ,  a n d  d u r i n g  which tho 
subjectj a b s o r b e d  in tho rcgioa o f  p u r o  s p i r i t ,  lives in the Divinityt

A  long sories of men, who, had thoy been Christians, would havo 
beon canonized,— not by tho decision of the Church, which hns its  
partia lities  and predelictions, b u t by th a t of whole nations, and  by 
th e  voxpopn li, which is hard ly  ever wrong in its judgm ents. Thero 
is, for instance, Ammonius Saccas, called the  Theodidakfos, “ God- 
in s tru c ted ’*; the  g re a t m aster whose life was so chaste and so pure, 
th a t  Plotinus, his pupil, had not tho sligh test hope of ever seeing 
any  m ortal com parable to him. Then thero is this same Plotinus 
who was for Am m onius w hat P lato  was for Socrates—a disciple 
w orthy  of his illustrious m aster. Then thero is Porphyry, tho 
pupil of P lo tinus,*  th e  au thor of the biography of Pythagoras. 
U nder the  shadow of th is divine gnosis, whose beneficent influence 
has extended to our own days, all the  celebrated  m ystics of tho 
la te r  centuries havo been developed, such as Jacob Boehme, 
Em m anuel Sw edenborg, and  so m any others. M adame Guyon is 
the fem inine co u n te rp art of Iam blicus. The Christian Quietists, 
the M usulman Soufis, tho Rosicruciaus of all countries, drink tho 
■waters of th a t inexhaustab le  fountain— the Theosophy of tho 
N eo-Platonists of th e  first centuries of th e  Christian Era. Tho 
gnosis preceded th a t  era, for it  was the direct continuation of 
the  G upta V idya  and  of the Brahm ft-Vidya (“ secret know ledge” 
and  “ know ledge of B rahm a” ) of ancient India, transm itted  th rough 
E g y p t ; ju s t as the tlm rg y  of the Philalet-hians was tho continuation 
of the  E g y p tian  m ysteries. In  any case, the point from w hich 
th is “ diabolic” m agic sta rts , is the  Suprem e D iv in ity ; its end and  
aim, the  union of the divine spark  w hich anim ates man w ith tho  
parcnt-flam e, w hich is tho Divine a l l .

This consummation is tho u ltim a  thule of those Theosophists, who 
devote them selves en tire ly  to the  service of hum anity. Aparfc 
from  these, others, who are  not ye t ready  to sacrifice every tiling, 
m ay occupy them selves with the transcendental sciences, such a h 
M esmerism, and the m odern phenom ena under all the ir forms. They 
have tho rig h t to do so according to tho clauso which specifies as 
one of the objects of tho Theosophical Society “ the investigation  
of unexplained laws of na tu re  and the psychic powers la ten t iu  
m an .”

T he first nam ed aro no t num erous,— complete altruism  being a 
rara  avis even am ong m odern Theosophists. Tho other m embers 
a re  free to  occupy them selves w ith  w hatever they like. N ot
w ithstand ing  this, and  in spite of the  openness of our proceedings, 
in  which thero  is no th ing  m ysterious, wo are constantly called 
upon to explain ourselves, and  to satisfy tho public th a t we do no t 
celebrate w itches’ Sabbaths, and m anufacture broom-sticks for tho 
use of Theosophists. This k ind of th ing , indeed, sometimes borders 
on the grotesque. W hen  it is no t of having  invented an e w  “ ism ,” 
a  religion oxtractod from  the depths of a disordered b rain , or elso 
of hum buging th a t wo are accused, it is of hav ing  exercised tho 
a rts  of Circe upon men and  beasts. Je sts  and  satires fall upon tho  
Theosophical Society th ick  as hail. N evertheless it has stood

*  H e  l i v e d  i n  R o m e  f o r  2 8  y e a r s ,  a n d  w a s  s o  v i r t u o u s  a  m a n  t h a t  i t  w a s  c o n s i d e r e d  
a n  h o n o u r  t o  h a v e  h i m  a s  g u a r d i a n  f o r  t h e  o r p h a n s  o f  t h e  h i g h e s t  p a t r i c i a n s .  U o  
d i e d  w i t h o u t  h a v i n g  m a d e  a n  e n e m y  d u r i n g  t h o s e  S 3  y e a r s .



unshaken during  a,11 the  fourteen years d a r i n g  which th a t  k ind  of 
th ing has been going o n ; it  is a u tough  custom er,”  tru ly .

I I .

A fter all, critics who judge only by appearances are not a lto 
g e th e r w rong. T here is Theosophy and Theosophy : the  truo  
Theosophy of th e  Theosophist, and tho Theosophy of a Fellow of 
th e  Society of th a t nam e. W hat does the world know of tru e  
Theosophy ? How can it  d istinguish  betw een th a t of a P lo tinus, 
an d  th a t of the false bro thers ? A nd of tho la tte r  the  Society 
possesses more th an  its share. The egoism, van ity  and self-suffi
ciency of the m ajority  of m ortals is incredible. There are some fo r 
whom their little  personality  constitutes the  whole universe, beyoncl 
w hich there  is no salvation. S uggest to  one of these th a t tlio  
a lpha and  om ega of wisdom are not lim ited by the circum ferenco 
of his or h e r head, th a t his or her judgm en t could not be consider
ed quite equal to  th a t  of Solomon, and  s tra ig h t away ho or she 
accuses you of nm/i-theosophy. You have been gu ilty  of blasphem y 
a g a in st the spirit, which will not be pardoned  in th is century, n o r 
in  the  next. These people say, “ I  am Theosophy,” as Louis X IV  
said  “  I  am the  S ta te .” fl'hey speak of fra te rn ity  and of a ltru ism  
an d  only care in reality  for th a t for w hich no one else cares— them 
selves—in o ther words the ir little  “  m e.”  T heir egoism m ake* 
them  fancy th a t i t  is they only who rep resen t th e  tem ple of 
Theosophy, and th a t  in proclaim ing them selves to the  w orld th ey  
are  proclaim ing Theosophy, Alas ! the  doors an d  windows of th a t 
“ tem ple” are  no b e tte r  than  so m any channels th rough  w hich 
en te r, bu t very  seldom depart, th e  vices and  illusions characteristic  
of egoistical m ediocrities.

These people are  the  w hite an ts of the  Theosophical Society, 
w hich eat away its foundations, and are  a perpetual menace to it. 
I t  is only when they  leave it  th a t it is possible to b rea th e  freely.

I t  is not such as these th a t can ever give a correct idea of 
prac tica l Theosophy, still less of th e  transcenden tal Theosophy 
which occupies the  m inds of a little  g roup  of th e  elect. E very  
one of us possesses th e  faculty , th e  in te rio r sense, th a t is know n 
b y  the  nam e of in tu ition , b u t how ra re  are  those who knew  how 
to  develop i t ! I t  is, however, only by th e  aid  of th is faculty  th a t  
m en can ever see th ings in the ir trn e  colours. I t  is an in stin ct o f  
the soul, which grow s in us in proportion to the  em ploym ent wo 
g ive it, and  which helps us to perceive and  understand  th e  realities 
of th ings w ith fa r  m ore certa in ty  than  can th e  simple use of our 
senses and exercise of our reason. W h a t are  called good senso 
an d  logic enable us to see only th e  appearances of th ings, th a t  
w hich is evident to overy one. The in stin ct of w hich I  speak, 
b e in g  a projection of our perceptive consciousness, a projection  
w hich acts from the  subjective to th e  objective, and  not vice versa, 
aw akens in us sp iritua l senses and  pow er to a c t ;  these Senses 
assim ilate to them selves the essence of th e  object or of the  action 
under exam ination, and rep resen t i t  to us as it  really  is, no t as ifc 
appears to our physical senses and  to  our cold reason. u W o 
begin with in stin ct} we end w ith om niscience,” says Professor A .

W ilder, our oldest colleague. Iam blicus has described this faculty , 
and certa in  Theosophists have been able to appreciate the  tru th  
of his description.

“  There exists,” he says, “  a faculty  in the human mind which is 
im m easurably superior to  all those which are grafted  or engen
dered in  us. By it we can a tta in  to union with superior in telli
gences, finding ourselves raised  abovo the scenes of this earth ly  
life, and  p a rtak in g  of the  h ig h er existence and  superhum an 
powers of the  inhab itan ts  of the  celestial spheres. By th is faculty 
wo find ourselves libera ted  finally from the  dominion of destiny 
(K arm a), and  we become, as it were, the  arb ite rs  of our own fates. 
F or, w hen the  m ost excellen t p a rts  in us find them selves filled 
w ith  e n e rg y ; and  w hen our sotil is lifted  up tow ards essences 
h ig h er th an  science, it  can separa te  itself from the  conditions 
w hich hold it in the  bondage of every-day life ; it exchanges its 
o rd inary  existence for ano ther one, it renounces the  conventional 
hab its which belongs to the  ex ternal order of things, to give itself 
up to and  mix itself with ano ther order of th ings which reigns iu 
th a t  m ost elevated s ta te  of existence.”

P la to  has expressed the  same idea in two lines : “  The lig h t ancl 
sp irit of the  D ivinity are th e  w ings of the  soul. They raise it to 
com munion w ith the  gods, above th is earth , w ith wliich the sp irit 
of m an is too ready  to soil itse lf ...T o  become like the  gods, is to 
become holy, ju st and  wise. T h a t is the end for which m an was 
crea ted , and  th a t ough t to be his aim  in the' acquisition of know 
led g e .”

T his is tru e  Theosophy, in n er Theosophy, th a t of the  soul. B ut 
followed with a selfish aim Theosophy changes its n a tu re  and  be
comes demonosophy. T h a t is why O riental wisdom teaches us th a t 
th e  H indu  Yogi who isolates him self in an im penetrable forest, 
like th e  C hristian herm it who, as wras common in form er times, 
re tires  to the  desert, are  bo th  of them  no th ing  bu t accom plished 
egoists. Tho one acts w ith  th e  sole idea of finding a n irvanic 
refuge  against re incarnation  ; the  o ther acts w ith the  unique idea 
of saving his soul,—both of them  th in k  only of them selves. T heir 
m otive is a ltogether personal; for, even supposing they  a tta in  th e ir  
end, are  they  not like cow ardly soldiers, who desert from th e ir 
reg im en t when it is going in to  action, in o rder to keep out of the  
w ay of the  bullets ?

In  isolating them selves as they  do, ne ither the  Yogi nor tho 
“  S a in t” helps anyone b u t h im se lf ; on the contrary both show 
them selves profoundly indifferent to the fate  of m ankind whom 
th ey  fly from and desert. M ount Athos* contains, perhaps, a few 
sincere fana tics; nevertheless even these have w ithout know ing 
i t  go t off the  only track  th a t leads to the tru th ,— the p a th  of 
C alvary, on which each one volun tarily  bears the cross of hum anity, 
and  for hum anity. In  rea lity  it  is a nest of tho coarsest kind of 
selfishness; and  it  is to  such places th a t A dam s’ rem ark on 
m onasteries applies : “  T here are solitary c rea tu res there  who seem 
to have fled from the rest of m ankind for th e  sole pleasure of com
m uning with, the Devil te te-a-te te .”

* A  c e le b ra te d  G rec ian  m o n a ste r} '.



G autam a, tlie B uddha, only rem ained in solitude long enough 
to enable him to arrive a t the  tru th , which he devoted him self 
from th a t tim e on to prom ulgate, begging his bread, and living 
for hum anity. Jesus re tired  fco tho desert only for forty  days, and 
d ied  for th is same hum anity. Apollonius of Tyana, P lo tinus, 
Iam blicus, while lead ing  lifes of singu lar abstinence, alm ost of 
asceticism , lived in the  world and fo r  the  world. The g rea tes t 
ascetics and  sa in ts  of our days are not those who re tire  into 
inaccessible places, b u t those who pass th e ir  lifes in travelling  from 
place to place, doing good and try in g  to raise m a n k in d ; a lthough , 
indeed, they m ay avoid Europe, and those civilized countries whero 
no one has any eyes or ears except for him self, countries divided 
into two cam ps—of Cains and Abels.

Those who reg ard  the  hum an soul as an em anation of the D eity, 
as a particle or ray  of the  universal and A b s o l u t e  soul, u n derstand  
the  parable of the  Talents b e tte r  than  do th e  C hristians. Ho who 
hides in the  ea rth  the  talent which has been given him  by his 
“  L ord .” will lose th a t ta len t, as the  ascetic loses it, who takes it  
in to  his head to “  save his soul”  in egoistical solitude. The “ good 
an d  faithful serv an t” who doubles his capital, by harvesting  for 
him  who has not sown , because he had  not th e  m eans of doing so, 
an d  who reaps for the  poor who have nofc scattered  the gra in , acts 
liko a true  a ltru ist. H e will receive his recom pense, ju st because 
he has w orked for another, w ithout any idea  of rem uneration or 
rew ard. T h a t m an is the altru istic  Theosophist, while the othor is 
an  egoist and  a coward.

The Beacon-light upon which th e  eyes of all real Theosophists 
aro fixed is the  same tow ards which in  all ages the  im prisoned 
hum an soul has strugg led . This Beacon, whose lig h t shines upon 
no earth ly  seas, b u t w hich has m irrored  itself in tho sombre depths 
of the  prim ordial w aters of infinite space, is called by us, as by  
th e  earliest Theosophists, “ Divine W isdom .” T hat is th e  last 
w ord of the  esoteric d o c trin e ; and, in an tiqu ity , w here was tho 
country , hav ing  the  r ig h t to call itself civilized, th a t did no t possess 
a  double system  of W i s d o m ,  of which one p a r t  was for tho masses, 
an d  the  o ther for th e  few,— the exoteric and  tho esoteric ? This 
nam e, W i s d o m ,  or, as we say sometimes, th e  “ W isdom  R eligion” 
o r Theosophy, is as old as the hum an m ind. The title  of Sages—  
th e  priests of th is w orship of tru th — was its first derivative. These 
nam es were a fterw ards transform ed in to  philosophy , and p h ilo 
sophers—the “  lovers of science” or of wisdom. I t  is to P y th a 
g oras th a t we owe th a t  name, as also th a t of gnosis, the  system  
of % yru»<Ti$ rC)v Hvtvv “  the  know ledge of th in g s as they  a re ,” or of 
th e  essence th a t is h idden  beneath  th e  ex ternal appearances. 
U n d e r th a t name, so noble and  so correct in its  definition, all the  
m aste rs  of antiqu ity  designated  the  ag g reg a te  of our know ledge of 
th in g s  hum an and divine. Tho sages and  Brachm dnes of Ind ia , 
tho  m agi of Chaldea and  Persia, th e  h ierophan ts of E g y p t and  
A rab ia , the  prophets or N a b i of Ju d ea  and  of Israel, as well as 
th e  philosophers of Greece and Rome, have alw ays classified th a t  
science in two divisions— the esoteric, or the  tru e , and  the exoteric, 
disguised in symbols. To th is day the  Jew ish  Rabbis give tho

nam e of Mercahah to the  body or vehiclo of their religious svstem , 
th a t w hich contains w ith in  i t  tho h igher knowledge, accessible 
only to the  in itia tes, and  of which h igher knowledge it is only tho 
husk.

W e aro accused of m ystery , and  we are reproached w ith m aking 
a  secret of the h igher Theosophy- W e confess th a t the  doctrine 
w hich We call gu pta  v id ya  (secret science) is only for the few. 
B u t w hero wero the m asters in ancient tim es who did not keep 
th e ir  teachings secret, for fear they  would be profaned ? From  
O rpheus and Zoroaster, P y th ag o ras  and P lato , down to the  Rose- 
crucians, and  to the more m odern Free-M asons, ifc has been the 
invariab le  rule th a t the  disciple m ust ga in  the confidence of the 
m aste r beforo receiving from  him the supreme and final word. 
The m ost ancien t religions havo always had th e ir  g re a te r  
and  lesser m ysteries. The neophytes and catechum ens took an 
inviolable oath  before they  w ere accepted. The Essenes of Ju d e a  
and  M ount Carmel required  the  same th ing . The N abi and tho 
N azars  (the “  separa ted  ones” of Israel), like the lay Chelas and tho 
B rahm dcharyas  of Ind ia , differed greatly  from each other. Tho 
fo rm er could, and can, be m arried  and rem ain in the world, whilo
they  a re  study ing  the  sacred w ritings up to a certain  p o in t ; the
la tte r , tho  N azars and  the B rahm dcharyas, have always been 
en tire ly  vowed to tho m ysteries of initiation. The g rea t schools of 
E sotericism  were in ternational, a lthough exclusi ve, as is proved by 
the  fac t thafc P lato , H erodotus and others, w ent to E g y p t to bo 
in i t ia te d ; while P y thagoras, a f te r  v isiting  the  Brahm ins of India, 
stopped a t an E gyptian  sanctuary , and finally was received, accord
ing  to Iam blicus, a t M ount Carm el. Jesus followed the trad itional 
custom , and  justified  his reticence by quoting the  well known 
p re c e p t :

G i v e  n o t  t h e  s a c r e d  t h i n g s  t o  t h e  d o g s ,
C a s t  nofc  y o u r  p e a r l s  b e f o r e  t h e  s w i n e ,
L e s t  t h e s e  t r e a d  t h e m  u n d e r  t h e i r  f e e t ,
A n d  l e s t  t h e  d o g s  t u r n  a n d  r e n d  y o u .

C erta in  ancien t w ritings— know n, for th a t m atter, to the  biblio
philes— personify W i s d o m ;  w hich they represen t as em anating 
from  A in -S oph , the  P a rab rah m  of the  Jew ish K abbalists, and  make 
i t  the  associate and  com panion of the m anifested Deity. Thence 
its  sacred  ch arac ter w ith every people. W isdom is inseparable from 
d ivin ity . Thus we have the  V edas coming from the mouth of the 
H indu  “ B rahm a” (the logos) ; the  name B uddha eomes from 
B udha, “ W isdom ,” divine in te llig en ce ; the  Babylonian Nebo, 
th e  Thot of M emphis, Hermes of the  Greeks, were all gods of 
esoteric wisdom.

T he G reek A thena, M etis and  N eitha  of tho E gyp tians, aro the 
p ro to types of Sophia-A cham oth, the  fem inine wisdom of tho 
Gnostics. Tho Sam aritan  Pentateuch  calls the  book of Genesis 
A h am au th , or “ W isdom ,” as also two fragm ents of very ancient 
m anuscrip ts, “ tho W isdom  of Solomon,” and  “ tho W isdom of 
Iasous (Josus).” Tho book called M askalim  or “ Sayings and  P ro 
verbs of Solom on,” personifies W isdom  by calling ifc “ the helper of



the  (Logos) c rea to r,” in the  following term s, (literally tran s la ted :)
I  ( a )  H  Y  ( c )  I I  p o s s e s s e d  m e  f r o m  t h e  b e g i n n i n g .
'B u t  t h e  f i r s t  e m a n a t i o n  i n  t h e  e t e r n i t i e s ,
I  a p p e a r e d  f r o m  a l l  a n t i q u i t y ,  t h e  p r i m o r d i a l . —
F r o m  t h e  f i r s t  d a y  o f  t h e  e a r t h  ;
I  w a s  b o r n  b e f o r e  t h e  g r e a t  a b y s s .
A n d  w h e n  t h e r e  w e r e  n e i t h e r  s p r i n g s  n o r  w a t e r s ,
" W h e n  h e  t r n c e d  t h e  c i r c l e  o n  t h e  f a c e  o f  t h e  d e e p ,
I  w a s  w i t h  h i m  A m i i n .
I  w a s  h i s  d e l i g h t ,  d a y  b y  d a y .

This is exoteric, like all th a t  lias reference to the  personal gods 
of the nations. The I n f i n i t e  cannot be know n to our reason, 
w hich can only d istinguish  and  define ;— b u t we can alw ays con
ceive the abstrac t idea thereof, th an k s to th a t facu lty  h ig h er than  
ou r reason,— in tu ition , or th e  sp iritual in s tin c t of which I  havo 
spoken. Only th e  g re a t in itia tes, who have th e  ra re  pow er of 
th row ing  them selves in to  the  sta te  of Sam adhi,— w hich can bo 
b u t im perfectly  tran s la ted  by  the  w ord ecstasy , a s ta te  in which 
one ceases to  be th e  conditioned and  personal “  I ,” and  becomes 
ono w ith  the  A l l , — only those can boast of h av in g  been in contact 
w ith  the  in fin ite : b u t no m ore th an  o th e r 'm o rta ls  can they  des
cribe th a t sta te  in  words.

T hese few characteristics of true theosophy and  of its p rac tice , 
have been sketched for the sm all num ber of our read ers  who a re  
g if ted  w ith the  desired  in tu ition .

H .  P . B l a v a t s k y .

[ T h e  a b o v e  a r t i c l c  i s  a  r o u g h  t r a n s l a t i o n  f r o m  L a  R e v u e  T h e o s o p h iq u e .  B e t t e r  
H .  P .  B .  a t  s e c o n d  h a n d  t h a n  n o t  a t  a l l . — E d .']

S A N D H Y A V A N D A N U M .

A G R A D U A TE re la tion  of mine once asked  me how it was th a t 
I  had been in the  h ab it of doing an unm eaning  th in g  and  

re p e a tin g  the  same w ords over and  over w hich convey no ideas 
w hatever. On being  asked  to  sta te  c learly  w hat he w anted  to 
know , he said he re fe rred  to  w hat is called  S andhyavandanum . 
I  rep lied  to him  saying th a t  the  prescrip tion  to  perform  it was 
m andato ry , and  th a t  if I  fail to obey it, I  would be com m itting 
a  sin . H e took a h ea rty  laugh  and  said th a t  he had  been suffi
c ien tly  educated  no t to be gu ilty  of p rac tic ing  such a nonsense for 
fe a r  of the  scarecrow of sin. Seeing th a t I  had  not received so 
m uch  lig h t  from the  ris in g  sun of the  W est as he had, I  rem ained 
q u ie t and  went my way. Some days afterw ards, ano ther relative 
w ho was, however, no g rad u a te  and who had  como from  a villago, 
ask ed  me, after some preface, how i t  was th a t  his cousing of the  
m etropolis perform ed no S andhyavandhanum , and  y e t they  had  
b een  allowed to ea t and  associate w ith  me, an d  w hether they  had  
been  allowed to do so, because perfo rm ing  Sandhyavandanum  was 
n o t m andato ry  bu t optional. These inc iden ts have induced  me to

* J H V I I ,  o r  J a h v e h  (Jo h o v e h ) is  th o  T e tra g ra m m a to n , c o n se q u e n tly  th o  E m an a -
* rd  L ogon a n d  th o  c r e a t o r ; th o  A l l , w ith o u t  bogunninpr o r  e n d ,— A in-Sopu— n o t 
b e in g  ab le  to  c rc a te ,  n o r  w is h in g  to  c re a te ,  in  i t s  q u a l i ty  o f th e  A b s o lu te .

te ll my b re th re n  my belief as to  w hat Sandhyavandanum  is. In  
A ryanism , religious p recep ts aro divided into (1) m andato ry  .and 
(2 ) optional. Those precepts w hich one cannot intuitively or w ith
ou t revelation  know, and w hich, w hen one disobeys, ho is declared  
to  have com m itted a sin punishablo  by tho religious law, fall under 
tho  category  of m andatory  precepts, while all o ther precepts como 
u n d er th e  class of optional precepts. “ W orship God” and “ E a t 
food” are exam ples of such precepts respectively. If  one worshiped 
God and did  no th ing  else, he would be a perfect m a n ; b u t such 
a  sta te  of th in g s  is not consistent w ith  the  world in which wo havo 
been throw n. O ur sacred law therefo re  ordains th a t one shall 
w orship God every day, and  th a t before the snn rises and  sets. 
This p recep t is no prohibition to worship God a t o ther times, b u t a  
c lear m andate  insisting  on God being worshipped a t least twico a  
day. The ritua l of this worship is called Sandhyavandanum . '

A n A ryan  is required  to rise early, w alk some distance, cleanso 
his body by  a b a th , dress him self w ith clean clothes, bring: to m ind 
briefly th e  histories of several incarnations of God, say or rem em 
b e r the  monosyllabic V eda, secure command oVer b rea th  and 
senses, rep ea t G ayatri, and  then  clean him self by sp rink ling  w ater 
over the  body w ith  the  rec ita l of special Vedic hym ns. Ho thek  
p rays for tho forgiveness of his sins contracted since the last 
Sandhyavandanum . By his p rayer, he communes w ith God, whoso 
presence he feels. V iewing God m anifesting himself as his guest, 
th e  A ryan  gets up  and washes H is fee t w ith  pure and good w ater. 
H e, A ryan , is requ ired  then  to  re tire  to a solitary place, seat him 
se lf  com fortably, p ro tec t him self from  d isturb ing  elem ents, and  
th en  commence to  contem plate upon God and upon H is g re a t 
pow er of Insp ira tion . To focus all his senses on the contem plation 
of God, he is called upon to sub jugate  speech, sight, m ind, &c., a t  
a  timo Tfhen n a tu re  is most favourable for such a practice. A t tho 
daw n, he gives up contem plation and  offers his obeisance to God, 
acknow ledges his sinfulness, shows respect to others than  God who 
m ay be his be tte rs , and thus com pletes Sandhyavandanum . r I  havo 
already  rem arked  th a t there is no prohibition for any ono for w orship
p ing  God oftener than  twice, b u t tlio m andatory roligious precept 
requires th a t  one m ust Worship God a t least twice a day. A  briefer 
w orship is also prescribed betw een the hours of 3 and 4 A. M. Tho 
m ain and  essential p a rt of th is  w orship is purely spiritual. I t  is 
o rdained  th a t  th is worship of God, called Sandhyavandanum , shall 
be perform ed secretly , w ithout any osten tation  or show, and  silently , 
quietly  and  alone, by all the  D vijahs, or the  initiated, r Tho re s t of 
tho A ryans al£o should worship God sim ilarly, bu t w ithout rep ea tin g  
tho  V edic m antranis into w hich th ey  have not been in itia ted . This 
Sandhyavandanum  is not d ifferen t in ossence from tlio p ray er 
prescribed  by Jesu s or M ahom ed. For an A ryan, S andhyavan
danum  i$ as nccessary as daily prayers aro for the C hristians and 
M ahom edans, and for all o ther religionists. P ray e r is of courso 
a  tw addlo to a non-religionist, b u t is an* absoluto necessity for a  
religionist.

[{. R. li.



U N IV E R S A L  B R O TH E R H O O D .

rT IH E  le tte r from u B engalee” which we p rin t on ano th er page is 
J L  w orthy of serious a tten tion  for more reasons th an  one. I t  
ra ises several d istinct issues, b u t of these th e re  is one of such 
param oun t im portance, th a t it  may be well to p u t aside th e  o thers 
fo r  th e  p resen t, although in themselves of g rea t in terest, and  con
c e n tra te  all our a ttention  upon it. T hat im portan t issue is th e  
B ro therhood of Man.

In  the  first place, however, we feel bound to say th a t our corres
p onden t is very much m istaken in supposing th a t the in tention  of 
th e  article which he criticizes was to p u t forw ard the  idea th a t the  
asp iration  tow ards U niversal Brotherhood has no practical influ
ence upon the lives of men in the  active, every-day world. W ere 
such  th e  case, the  form ation of a Society whose prim ary  object is 
officially declared to be the fu rtherance  of U niversal Brotherhood 
w ould be an  absurd ity . W h a t was stated , or at least w hat was 
in tended  to be understood, was th a t the  universal realization of 
hum an  B rotherhood is a m atte r of the d istan t fu tu re , and  therefore 
an  object which no one can place before him self as one of the 
“  p rac tica l” problem s for his so lu tion ; for, surely, to  w arran t any 
problem  being called “  p rac tica l,” it  should appear susceptible of 
solution, if not in one’s own lifetim e, a t least in th a t of the  n ex t 
few  generations, and  w hen one reads, as one constantly  does, of 
such devil’s deeds as tbe  following, and  th inks of th e  condition of 
b ru ta l ignorance in which whole nations, indeed whole continents, 
a re  still sunk, to suppose th a t the “ universal’’ realization of tho 
B ro therhood of M an is any th ing  b u t “ vague” from a practical 
p o in t of view would undoubtedly  be “ u topian .”  L isten  to this :—•

“  Am ong other stories of ou trages on C hristians com m itted in 
A rm enia, the Gorrespondanee de VEst tells th e  following ghastly  
sto ry  :— A w edding was being  celebrated  in a v illage in the  Mouch 
d istric t, when a  band  of arm ed K urds surprised  th e  assem blage. 
T hey  robbed all the  guests and  sham efully m altrea ted  the bride, 
whom  they  finally boiled to  death  in one of the k e ttle s  used for the  
cooking of th e  w edding m eal.”

T he fact is th a t it  is necessary to keep th e  idea of the  B ro ther
hood of M an m entally  indistinct, or else it is certain  to  grow more 
a n d  more contracted  until it  becomes m erely th e  m otive for estab
lish ing  a  little , isolated com m unity of a B ro thers.” I t  is as a 
diffused sentim ent only th a t the idea of B rotherhood can by any 
possibility  pene tra te  the  d a rk  and d istan t places of the  world to 
day  ;»then, and  in  th a t  shape, i t  becomes a leaven th a t  will slowly 
b u t  surely do its w ork ; and  it  is because the  Theosophical Society 
affords a vehicle for the  dissem ination of ju s t th is vague, b u t none 
th e  less real, sentim ent of the  Brotherhood of M an, th a t  i t  has so 
v a luab le  a  function to perform  in the  w orld, and  so g re a t a  fu tu re  
befo re  i t ;  if only its Fellows prove them selves largo  enough in 
ideas and  sym pathies to u ndertake  and  carry  ou t th e  g re a t work 
th a t  has fallen to their lot.

The first th in g  for us to do is to aw aken to a  perception  of th e  
fac t th a t the sentim ent of H um an Brotherhood is no monopoly of

Theosophy, or it m ight perhaps be more correct to say th a t H um an 
B rotherhood is an em inently Theosophical idea, which a t p resen t ia 
not confined to those who profess themselves Theosophists. Tho 
idea of the  B rotherhood of M an is to be found almost everyw here 
a t  present. I t  is the  chief p lank  in tho platform  of the S p iritual
ists. I t  is the  w ar cry of F ree th in k ers  in all their combats w ith 
superstition . I t  is the  ridge-pole of the Socialist tabernacle; 
I t  is the  keel of th e  vessel in w hich the A narchists toss ou 
th e  troubled w aters of the ir lives. Besides which it is, of course, 
tho  prom inent feature in the  program m e of many religions—• 
notably  of C hristian ity  and Buddhism . I t  is, too, the root idea of 
tho co-operative movement, and  of all o ther attem pts to equalizo 
the  conditions of life. To set up a claim, therefore, on the p a r t  of 
tho handful of enthusiastic, but, on the  whole, respectable persons 
who a t p resen t compose the Theosophical Society, to the  honor of 
having in troduced Universal Brotherhood to the notice of the  w orld, 
or of possessing any p rop rie tary  r ig h t or patent in it, would bo 
absurd . I f  the  Theosophical Society is to  be of real service to tho 
world as a vehicle for the  dissem ination of the Brotherhood of M an, 
i t  m ust beg in  by extending its  own sym pathies, so as to includo 
all those who a t p resen t accept th a t idea as part of their program m e 
or creed. To refuse or neglect to do th is would be a stultification 
of its own professions, and  a  reductio ad  absurdum  of U niversal 
B rotherhood itself.

Now, it  is no t easy for the  best and  m ost liberal-m inded peoplo 
sufficiently to divest them selves of th e ir  prejudices no t to feel a  
tw inge when they  are told th a t, no t only are they “  b re th ren ” to 
tho dynam iter, b u t the  dynam iter’s “ B rotherhood of H um anity” 
is an extrem ely  near relation to  th e ir own. B ut if the point of 
view from  Which different sets of people regard  the question of 
H um an B rotherhood be considered, it  becomes apparen t th a t each 
takes into account only the particu lar obstacles to the realization 
of th a t common idea which in each case make them selves tho most 
strongly  felt by th a t particu lar set. The chief obstacles to U niver
sal B rotherhood are those institu tions and  ideas th a t foster self
ishness, e ither th e  egoism of one or th e  egoism of several. Am ong 
theso in stitu tions the  most obvious are  those th a t prom ote tho 
unequal d istribu tion  of w ealth, and it is only natu ra l th a t  a largo 
class should fancy th a t if thei^e wero a  redistribution  of property  
upon a  m ore equal basis, U niversal B rotherhood would be w ithin 
m easurable distance of realization. Tho fallacy of th is view of 
fcoursO lies in the fact th a t a red istribu tion  of wealth would not in  
th e  sm allest degree m ake men feel more brotherly. A ll the  self
ishness, injustice, cruelty  and callousness tha t now ex ist would 
exist s t i l l ; and, in fact, those who are  m ost anxious for a  red istri
bution of wealth know th a t its  actual repartition  would be only 
th e  beginning  of the work of reform , for if means w ere not devised 
to  p reven t its  re-accum ulation in the hands of the  few, its being 
equalized would only be th e  signal fo r renew ed activ ity  on tho 
p a r t  of tliosta who* ar,e a t p resen t the  chief dinners, in- th a t rtBpecb 
aga inst the  rig h ts  of their b rp ther men. } * ; • 1

Then, again, there are hereditary  priv ileges of all kinds, w hich aro



instinctively felt, to be quito incom patible w ith B rotherhood. B ut 
the same fallacy lu rks in the  argum ents of those who th ink  th a t by 
abolishing castes—-whether the  social castes of the  W est] or tho 
religious castes of the  E a s t— they  will b rin g  about tho re ign  of 
B rotherhood. Of the u tte r  inability  of th a t m easure to  rdake men 
fra te rn a l tho history  of F ranco  since th e  “ F rench  R evolution” is 
am ple proof. W ith  all th e ir good qualities the  F rench  are  to th is day 
an  in tensely  individualized nation, and  com petition Is quite aS 
active, and  ju s t ns selfish, in F rance  as in any other country , no t
w ith stan d in g  th e ir repeated declarations of L iberty , E quality  and  
F ra te rn ity , and forcible a ttem pts to b rin g  these about.

Iu  the  same way, b u t in an o th er direction, th ere  are  mrtny who 
desiro to abolish religions, because these have in all ages proved 
them selves to be the m ost form idable b arriers  to fra te rn a l 
Rentiments and  eveii friendly  in tercourse betw een m en— and are sd 
to this very day. In  th is case, as in ’ all the others, the  fallacy 
consists in m istak ing  the effect for th e  cause. The unequal d is tri
bu tion  of w ealth , the he red ita ry  priv ileges and  caste d istinctions, 
ih e  h a tred  tow ards each o ther of those who belong to different 
creeds, are  not tho 'causes of w an t of sym pathy am ong m en, 
a lthough  they  may do a good deal to intensify m en’s p rejud ice 
ag a in st eacho ther; they are them selves the  n a tu ra l and  inevitable 
con sequence ft of the  absence of th a t sym pathy for the  sorrows and  
sufferings of o thers which is know n as the  feeling  of F ra te rn ity ; 
and  which it is the  professed object, a n d ‘will be the  rea l g lory of 
th e  Theosophical Society to prom ote.

I f  men w ere only honest w ith  them selves and k ind ly  disposed 
tow ards o thers, a trem endous change would take  place in  theii* 
estim ates of the  value of life, and  of th e  th in g s of life. Thd 
undoubted  tendency of Theosophy is to engender and  stim ulate 
these two feelings or v irtu es— honesty of m ind, and  k indness of 
c o n d u c t; and  if these qualities w ere sown aiid w atered  am ong men 
by  the  Fellow s of the  Society, even w ere no single w ord ever 
said about the  philosophical or occult subjects w ith  whibh the  
Theosophical Society is usually  identified, i t  would no t be lobg 
before the  institu tions th a t now stand  in the  way of B ro therhood  
began  to show sym ptom s of decay, because they  would bd 'uftder- 
xnined by  th e  sp irit of H unian Sym pathy  and  by thd desire tti help 
o thers, and  w ould be replaced by o ther institu tions m ore hum ane 
an d  m ore reasonable which would produce fa r be tte r re su lts 'in  th e  
respective  provinces now occupied by the  ex isting  ones.
’ T he fac t is th a t, w ithout know ing it, the  w orld is slowly and  
inev itab ly  being  p repared  for tho B rotherhood of Man! ’T h e re 1 ie* 
a  proverb  th a t says it is im possible “ to m ake a  silk pitrsei Out of 
a  sow 's eat*,” and  the  ta sk  of any one Who a ttem pted  to' inakd 
“  b re th re n ” out of the  hum an, or ra th e r  inhunldn, beings th a t 
in h a b it tlid g rea te r p a r t  of th e  ea rth  to-day would bo even more 
difficult! . W h a t is required to do any rea l good, is tin infinity  of 
pa tio n cd .s H ow  often has it no t happened  th a t  men, an d  eVen 
associations ,1 havo started  out to  reform  the  world, and  w hen th ey  
have found th a t  thoy had tak en  a  co n trac t fa r beyond th e ir  pow er 
to  carry  out, have  given up in d is g u s t; or haye narrow ed  th e ir

s y m p a t h i e s  » a  t h e i r  e f f o r t ,  l o  m w  l i t t l e  M .  ™  •*« ***£  
s e e m e d  t o  b e  a  p r o m i s e  o f  i m m e d i a t e  r e s u l t s ,  l h e  g r e a t  e n e m i e s  
n f  b i i m n n  b r o t h e r h o o d  a r e  w a r ,  s e c t a r i a n i s m ,  r a c e  p r e j u d i c e s ,  

g r e e d  o f  w e a l t h  a n d  o f  p o w e r  a n d  a b o v e  l " t ^
m e a s u r e  t h e  c a u s e  o f  a l l  t h e  r e s t .  Ignorance I  i s  a  s  n g u l a r th m g  
„ n d  m a n y  n o  d o u b t  w i l l  c o n s i d e r  i t  a  s a d  o n e ,  t h a t  t h e  r e l i  i o n s  

s p i r i t ,  a s  I t  i s  u n d e r s t o o d  b y 1 t h e  v a s t  m a j o r i t y  o f  m e n ,  a n d  s h o w s  

i t s e l f ’ i n  t h e m ,  i s  n o t  c o n d u c i v e  t o  t h e  g r o w t h  o f  h u m a n  s y m p a t h y .
On the  Other hand , the' m anufactu ring  and  commercial sp ir it^  
a lthough  they  no doub t f o s t e r  com petition) tend  em inently to

t h e  v e r y  f a c t s  o f  t h e i r  s u b l u n a r y  e x i s t e n c e ,  i n  ^ r e l a t i o n ^  t o  e a c h  

o t h e r  e x t r e m e l y  l i k e  t h a t  w h i c h  i s  e x p r e s s e d  b y  t h e  t e r m  b i o t h e r -  
h o o d  ’’ W h a t f  i s  t h e  m e a n i n g  o f  c o m m e r c i a l  t r e a t i e s  b e t w e e n  

n a t i o n s  b u t  t h e  r e c o g n i t i o n  o f  t h e  p r i n c i p l e  o f  r e c i p i o e i t y  ? A

« , ha t " ^ d p r o " r t , ’ ' h I S ?  t h e  " o r d  „ , e d  b y  t h e  E „ g l i Sh ft a n , -

Sw, „Tthewrit»S» »f C»”“ M “,“pre“ h“ re ?
g ° T h e o s Ro p h y  d o e s  n o t  t e l l  m e n  t h a t  t h e y  o u g h t  t o  b e  b r o t h e r s ,  b u t  
t h a t  t h e y  a r e  b r o t h e r s , 1 a n d  t h a t  t h e  s o o n e r  t h e y  b e h a v e  t o  e a c h  

o t h e r  a s  s u e V  t h e  b e t t e r  f o r
o f  B e n t i m c n t a l i s m .  I t  i s  a  t a c t  D e i o n g i u g  ™ . M
m a y  b e  p r o p e r l y  c a l l e d  t h e 1 larger N a t u r a l  H i s t o r y .  I h f t f c  M a n  
d o e s  n o t  p r e y  o n  M a n ,  i s  a s  t r u e  f ts  t h a t  d o g  d o e s  n o t  e a t  d o g .
I h "  b u f m a n  does p r e y  o n  m a n . - e v e r y b o d y  c a n  s e e  t h a t  f o r

h i m s e l f  Y e s  c r e a t u r e s  i n  h u m a n  b o d i e s  n o  d o u b t  do p r e y  o n
l J w  b n t  t h e  V o r v  f a c t  t h a t  t h e y  d o  s o  p r o v e s  t h e y  d o  no fc

d e s e r v e  t h e ’ n a m e  o f  “  M a n , ”  a n y  m o r e  t h a n  d o g s  t h a t  e a t  e a c h  o t h e r  
’ i « « i l w d n t r s -  t h e v  m i g h t  b o  c a y o t t e s )  d i n g o s ,  j a c k a l s ,  

h y e n a s  b u t  t h e y  w o u l d  n o t  b e  t h e  s a m e  a n i m a l s  a s  t h o s e  w e  d e B i g -  
S o  “ y  t h e  n a m e  o f  “  d o g s , ”  o n b  o f  i w h o p e  c h a r a c t e r i s t i c s  i s  t o

abTheoCsophy atel™"us th a t we aro vory fa r  from hav ing  all a tta ined  
th e  “ hum an”  stage  of our developm ent as yet. A ll tlie qualities 
thafc men have in common w ith  th e  low er anim als aro still prom i
n en t our lives a  hundred tim es moro
conspicuously th an  th ey  do in the  lives of boasts bocauso our little  
b i t  o f  r e a s o n  e n a b l e  u s  t o  g r a t i f y  o u r  a n i m a l  i n s t i n c t s  n n d  
t o  t h e  f u l l . ' 1 Can a n y o n e  i m a g i n o  t h e  t i g e r s  b u r n i n g  t h o  •
d e a t h  w i t h  s o l e m n  “  r e l i g i o u s ”  c e r e m o n i e s ;  b e c a n s e t l i e  l i o n s  ■ p ic tu r -  

t  A S u p r e m e  S p irit fo b e  a n  A l m i g h t y
w e r e  p e r f e c t l y  c o n v i n c e d  h e ,  o r ‘ tt, w a s '  a n ^  A l m i g h t y  . l i g c r . 
• W h a t  w o u l d  w e  s a y  i f  w e  d i s c o v e r e d  s o m e w h e r b  a  r a c c _ o f  p i g s ,  
B o rn e  o f  w h i c h  f e a s t e d  a n d  d r a n k  c h a m p a g n e ,  d a n c o d  a n d  r i o t e  ,  
a n d  W a s t e d  a l l  t h e y  c o u l d  n o t  c o n s u m e ,  w h i l e  a l l  a r o u n d  t h e m  w e i e  
o t h e r  p i g s  l e a n  a n d  f a m i s h i n g ,  w h i c h  t h e  f i r s t  l o t  o f  p i g s  a t t a c k e d



and gored with their tusks if they showed any signs of d iscontent ? 
A ud what, Oh w hat, would we say if we found out th a t th e  first se t 
of pigs considered it au outrageous and  insu lting  absurd ity  for any 
one to say th a t there  were “ b re th ren ” of th e  less fo rtu n a te  swine ?

Theosophy shows us th a t so long as wo obstinately  cu ltiva te  
w hatever will stifle the feeling of sym pathy  w ith our fellow m en, 
an d  obstinately  stifle w hatever would prom ote the sen tim ent of 
b ro therhood, so long will we be a  prey  to the  knave, the  rogue, tho 
cheat, th e  ty ran t, the hypocrite, and the  bloodsucker of every k ind, 
political* religious and social. Theosophy als6  shows us th a t  tho  
recognition of H um an B rotherhood is absolutely certain  in th e  end , 
i t  being m erely a  question of tim e w hen i t  will take place com plete
ly, Theosophy shows why  i t  is infinite foolishness and  inconcei
vable s tu p id ity  to refuse to recognise th a t  th e  in terests of m en aro  
the  same, for i t  proves th a t he who in jures his neighbour, inev itab ly  
and by a  law  of n a tu re  thereby  ind irectly  in jures him self ; whilo 
he who helps his neighbour no less certa in ly  profits in m any dif
fe re n t ways by  his own k ind  action;

The changes in  the  ideas of m eh are  ju s t as much phenom ena of 
N atu ro  as the changes of the seasons, or those th a t occur in p lan ts  
an d  anim als d u rin g  the process of the ir grow th  and developments 
W e can h u rry  o r re ta rd  them  very little  in the  long run , for w hether 
we favour or oppose the  w orld ’s g row th , i t  will take  place all th e  
same, when th e  changes are  ripe. B u t it  makes an  enorm ous 
difference to ourselves w hether we help  or h inder th e  w orld’s 
advance. I f  tve oppose it, we are  absolutely  certairi to suffer and  
cause o thers to  su ffer; if we assist it, we are  no less certain  to  
benefit ourselvfcs and  our neighbours. ■ W ith in  the  las t hu n d red  
years the idea of hum an brotherhood has slowly b u t surely  been 
g a in in g  g ro u n d  in the  world. As y e t people are, as a rule, e ith er 
afra id , ? or asham ed, to confess adhesion to tlie principle thdreiti 
involved, excep t in an  ind irec t and  round-abou t fashion. They 
a re  a fra id  of t h e : trem endous in te rests  th a t  a re  vested  in m iiu’s 
h a tre d  o f man ; a fra id  th a t if they  spoke too openly agflinst war> 
ag a in st superstition , ag a in st ty ran n y , ag a in st b ru ta lity  ' and  
selfishness * in  h igh  places, th a t  th ey  w ould be sfct * upon, and  
m etaphorically , perhaps lite ra lly , b ea ten  o r  stoned. ‘T hey a re  
asham ed to  say w hat they  rea lly  th in k , for fear4 “ th e  w orld ,” 
•'which g enera lly  m eans th e  little  c ircle of each > one’s personal 
acquain tance, would laugh  a t them , and  call them  “  feoft h ea rted ,” 
o r “ d ream ers”  or w orse ; for i t  is an  absolute fact, th a t  any  one 
who moves a  finger to help  > o thers g ratu itously^ ,and  w ithou t 
hope o r desire of rew ard; is a t 6 nc6  accused by “ Society”  of every  
k in d  of selfish and  eVil m otive; and  th e  w orld genera lly  m akes 
h as te  to condemn him, lest i t  should be suspected of th e  crim e of 
be liev ing  in hum an d isin terestedness and  n a tu ra l kindness of h ea rt.

N evertheless, the  doctrine, sentim ent, p rinciple of Humfcn B ro
therhood , is the  young g ian t th a t is destined  to tak e  by th e  th ro a t all 
those ty rann ica l and m urderous institu tions th a t have' do.long held  
poor hu m an ity  in slavery. W henever it  begins to be genera lly  
recognized, none of those institu tions th a t  a re  founded on selfishness 
ignorance will be able to endure, for to one and  all the  te s t will be

app lied : “ A re you in  accordance w ith tho principle of H um an 
B rotherhood, if Yes, you may continue to  e x is t;  if No, you 
m ust d isppear.” Is  it any w onder th a t princes and priests trem ble 
in  th e ir palaces and th e ir  sanctuaries a t  th e  very name of “  th e  
B rotherhood of M an ?” Is  it  any w onder th a t all the  doers of 
in iqu ity  under the nam e of law, order, and  religion are even now 
listen ing  w ith pale faces behind  th e ir  b a rre d  doors for the g rea t 
cry  of “  SH A M E ” w hich they  instinctively  feel will soon swell 
fo rth  from th e  libera ted  th ro a t of aw akened hum anity, and, like  
th e  trum pets of Jo shua  b rin g  crash ing  down the fortifications 
behind which they  have h ith e rto  dw elt in security  ?

I t  has been lately  said in  an Ind ian  new spaper th a t the Theoso
phical Society has done its  work in Ind ia . Now, the 1 lieosophical 
Society has shown the  people of Ind ia  th a t it is possible for them  to 
come together and  to ac t together for the  fu rtherance of a la rge  
an d  common purpose, w ithout flying a t each others th roats, and  
th a t  is, no doubt, a g re a t point gained. I t  has also draw n th e  
a tten tion  of the people of In d ia  to the fac t th a t  they possess a won
derful national lite ra tu re , and  th a t below the  miserable superstitions 
th a t  pass for religion w ith  the  uneducated masses in th is country, 
th e re  is ii pure and  simple fa ith , w orthy of the  g rea t th inkers and 
sain tly  men who have left i t  as an heirloom to the  H indus of to-day. 
B u t surely to im agine th a t  hav ing  done these two th ings the  work 
of the Theosophical Society is accomplished in  India, is to have a  
very  fa in t and  feeble idea indeed of w hat the  objects pf th a t  
Society are, and  of the  destiny  th a t lies before \  1

So long as selfishness and  ignorance ex ist in : Ind ia , o r in any 
o th e r country , so long will the  work of the  Theosophical Society 
rem ain unaccom plished. W hen  the reign- of .U niversal B ro th e r
hood is established oil ea rth , then  the  T. S. m ay dissolve, 
because its w ork will th en  be done. ; So far from its  work 
being  already accom plished in Ind ia , i t  is only now commencing. 
T he Theosophical Society has before it  in  Ind ia , as elsewhere, 
th e  g rea t and  glorious du ty  of ra ising  the  banner of H um an 
B rotherhood. I t  was for th a t purpose i t  was in stitu ted , and  
w ere i t  to be false to th a t  “ O bject,” i t  would be b e tte r  “ th a t 
a  m ill-stone were tied  Aboiit its  neck and  th a t  it w ere cast into the 
eea,” ra th e r  th an  th a t i t  should d rag  on an  existence of false 
pretence. I t  is no t a sentim ental bro therhood th a t the llieosoplii- 
cal Society proclaims, b u t a real one— not a  U niversal Brotherhood 
confined to those who can give correctly the  “ signs and pass
w ords” of the  Society, b u t a Brotherhood founded upon the  sym 
p a th y  of man for man, w hich is a fundam ental fact of true hum an 
na tu re , and w hich invariab ly  develops spontaneously m th e  hum an 
Jbeartthe  m om ent the  b a rrie rs  of prejudice, stup id ity  and  hatred  
a re  broken down, and the crushing w eight of political, social and
religious ty ranny  is lifted  off. *

L e t us then  take  courage, we Fellows of th e  Theosophical 
Society. L e t us raise the  standard  of H um an Brotherhood w ith
ou t fear and  w ithout reproach. If  we have th e  courage to bo tru e  
to ourselves and to each o ther the  fu tu re  belongs to us, for the  
fu tu re  belongs to those who preach and  practise  Hum an B rother-



h o o d .'' T hat is Theosophy, and  those who do th is are  Theosophists. 
L isten to the w ords of a  M aster, w hich can hard ly  be quoted too 
o f te n : ' !  ̂ ^

H e who does no t p ractise a ltru ism ; he who is no t p rep ared  to  
share his la s t  m orsel w ith  a w eaker or poorer th an  h im self; he 
who neglects to  help  his b ro th er m an, of w hatever race, na tion  or 
creed, w henever and  w herever lie m eets suffering,- and  who tu rn s  
a  deaf ear to the cry  of hum an m isery ; lie w ho-hears an innocent 
person slandered , w hether a  b ro th e r Theosophist or not, and  does 
no t undertake  liis defence as he w ould u ndertake  his own, is no 
Theosophist.” • ‘ ' : ’ ' • ‘

: 'J' 1 ; '• ! 1 ' ' .Lu-l.J-1—J----- -i—L—L_ ■< : , •' ; »
. .  : , ,, ' : , , ! ; > j . , • j ♦ , , . » . - • ,

; ' T E E  K A R M A  D O C T R IN E . ‘ >

TH E  only K arm a whicli p erta in s to  th e  living m an while he is 
in  sleep , unoccupied by th e  objects of the  bodily senses, is 

R espiration . C irculation, digestion and  o ther functions of the  bodily 
in te rn a l economy are  dependent on resp iration . This invo lun tary  
K arm a is in  v irtue  of th e  “  K aran a  or K arm a D eham ,”  th e  last 
phase of M aya or V id y a . '■ This is the  bond—th e  veil—of the  J iv a  
soul. Hencd occult in itiation begins w ith  the  study  and  reg u la 
tio n 'o f  the breath  and  is called “  Pranayam *” A ll ex ternal acts 
an d  all in te rn a l th o u g h ts  (V irtue, M orality , B hakti, A charam , Ac.,) 
a re  b u t subserv ien t though  essentials to  P ranayam am . “  Om” is 
th e  perfection of P ranayam am , com prising th e  creator, the  p reser- 
vet* and  th '6 destroyer, w ith  which th e  h ighest adepts will be for 
ever occupied t i l l ' then* ind iv iduality  is m erged in it. “  N am as 
S ivaya” is enough for the  B rahm an, “  Nam o V ishnava” for th a  
K shatriya , and  “ Nam o B rahm ane” fo r the  Vysia. The S udra  or 
•the un in itia ted  is the  H indu com m unity out of w hich the  tw ice- 
borri are  raised. I t 1 is th e  S udra  of th e  previous b irth  th a t is now 
b orn  as a B rahm an, K sh a try a  or V ysia, th e  w orldly paren ts sim ply 
supply ing  th e  sthu la  s a r i r a m a n d  vice versa m any a S u d ra  of 
th is  generation  wafc th e  tw ice-born of previous b ir th  un tru e  to h is 
in itiation . A  H indu  bieing b roadly  defined to be one who is sub 
jec t to th e  M ahatm as afc a lover of P ranayam am ; he has only to 
a tta c k  him self to  th e  in itia ted  orders to receive h is  own in iti
a tion  in tim e. The s thu la  sariram  is su ited  to th e  sukshm a 
s a r ira m ,: and  is th e 'v is ib le  appearance of the  invisible m an. 
Ig n o rin g  th e  sarirkm , doctors and  skeptics an d  th e  m en of 
worldly bearin g  preach  th e  equality  of a ll m en and  of both  sexes, 
b u t can never p rac tica lly  do w hat they  p reach . D ifferences of 
physiognom y and  phrenology, differences of ap titude  and  ch arac ter, 
differences of gender, likes and dislikes, &c., &c., are  all due to  
sukshm a sariram  or P u rv a  Kavmam. B y P t’anayam am  only th is  
‘body of desires is go t r id  of, and  th e  s thu la  sariram  changes 
an d  ceases w ith th a t body. C hanges d u rin g  ono b ir th  are  nofc 
held to w a rra n t recognition of prom otion o r deprom otion in casto 
in the  sam e b ir th , because there  is not a com petent agency to 
ascertain  and  certify  to those changes. Conspicuous, steady

m erit and devotion, as in the  caso of the Founders of tho Thioso* 
phical Socioty, or open w anton dem erit and  desertion as in tho  
caso of converts, m urderers and  cow-killers, aro of course tak en  
cognisauce of by caste com m unities.

" I  w rite  th is to p ro te s t against tho wild efforts of thoso who 
w onld seir/o “  Om” a t  a  bound in order to g e t rid  of b irths an d  
d ea th s  w ithout ascending tho steps of virtue, B hakti, Initiation  
a n d  Yogam . The S anscrit w ord for virtue  is “  Dharm am .” 
Psettdo reform ers are rak in g  up the S astras to find ou t D harm am ! 
Y u d h istra  when questioned about th e  D harm am  of his m arry ing  
ih e  same lady D raupadi along w ith his four bro thers, replied thafc 
“  D harm ah is most difficult to discuss. I  do no t know its p rinc i
ples. I  follow the ways of m y fathers. My h ea rt and m ind aro 
n o t false to me aud  my mother has decided so.” W ork  th a t has 
devolved on a person by  reason of his b irth , or in du ty  to his 
pareu ts, and  I  would add  in du ty  to his caste and  his com m unity 
(see B hagavatg ita ,) should be done w ith  B hakti, whicli alono 
m akes an act a v irtue. B h a k ti m eans a  sense of dependence on 
God and  K arm a. A nd I  have not the  least doubt th a t  B haktifu l 
v irtu e  is the  passport to  in itia tion . The o ld  T estam ent or Dharraa- 
K arm a Sastras then  g rad u a lly  give way to the  new T estam ent 
o r the  Guana-Y ogam  as tho m ists d isappear or dissolve beforo 
th e  S un .

U niversal B rotherhood, or U niversal Religion, no moro moana 
th a t  all will bo doing the  same th in g  and  possess equal m erit, th a n  
a  R epublic means th a t all will be presidents or peasants, or th au  
a  revenue settlem ent m eans th a t lands are  to bear tho samo crops 
an d  to  have the  same assessm ent. Each to bo free to follow oufc 
liis K arm a and  D harm a when he does not molest others— should bo 
th e  m otto of G overnm ents and  Theosophists. No Society, political 
o r  p riva te , should force any act or belief on any one.

A. S a n k a r i a i i ,  F . T. S.

D R . K E 1 G E T L E Y  S P E A K S .

fF rom  the New York Tim es.)

DR; A . K E IG H T L E Y ,o f London, one of the leading theosophists 
of E ngland , passed th rough  New York a day or two ago on 

h is w ay to a ttend , as a  represen tative, the  annual Theosophical 
C onvention in Chicago. In  a  conversation hero upon topics o£ 
theosophie in te rest ho said :

“ W hen  Col. H . S. O lcott was in E ngland  last O ctober, there  
w as a  reorganization  of tho  B ritish section of th e  Theosophical 
Socioty upon a p lan  analogous to th a t of the A m orican section. 
P r io r  to th a t tim e wo had  only ono Lodge, situa ted  in  London, bub 
h av in g  m em bers all over tho country. I t  was a  la rge , unw ieldy 
body, too much scattered , and  its m em bers too generally  personally  
unknow n  to each o th e r to adm it of th a t un ity  of feeling and  
harm ony  of action  which wero deem ed essential to rig h t progress.



Col. Olcott, i P residen t of the  Society, therefo re  charte red  new 
branches in London, L iverpool, Glasgow, C am bridge, and  else
where, and p u t the  E ng lish  section upon a new basis, w ith an 
autonom ous governm ent so fa r as its own affairs w ere concerned. 
The movem ent is now flourishing well in E ng land , including am ong 
its  ea rn est'su p p o rte rs  some of the  m ost in te lligen t, learned; an d  
p rogressive th in k ers  of th e  p resen t day in th a t country . I t  is, of 
course, no t advancing  so rap id ly  as in th e  U nited  S tates, b u t th a t  
is no t to be expected. F o r E ng land  it is doing rem arkab ly  well. Col. 
O lco tt also effected l ik e . reorganization  in F rance, and established 
a 1 C ontinental European section sim ilar to the  B ritish , th e  A m erican, 
an d  the  th ree already, in be ing  •in Ind ia .*

“ There have been recen tly  some notew orthy  defections from  
th e ' theosophic body in E n g la n d • some previously prom inent 
m em bers have developed a personality  of feeling  no t in  harm ony 
w ith  Theosophic principles, and  have abandoned  or been read  
o u t of ‘ the  fold.’t  W hile  th ey  are to  be re g re tte d —m ainly for 
th e ir  effect upon tho persons them selves-—they  w ere no t a t  all 
unexpected* and  the  exp lanation  of them  is peculiarly  in te re s t
in g . A  few m onths since a class was form ed, un d er the in 
s tru c tio n  of Mme. H . P . B lavatsky, for the  prosecution of s tudy  
in  occultism  know n as th e  * E soteric sec tion / and  a  considerable 
n u m b er of the most earnest and  devoted theosophists of Europe 
an d  A m erica are included in  it. W hen th a t  class was form ed th e  
w arn in g  was given to all who ontered  it  th a t  an inevitab le  effect of 
occu lt studies) and an early  one, would be the  an im ating  and b rin g 
in g  to  th e  surface w ith  u tm ost irresistib le  force of all the  m ost 
an d  pow erful im pulses, desires, purposes, and  tra its  of character in 
ih e  studen t. E very  possible phase and  degree of selfishness, from 
th e  loftiest purposes of personal am bition down to the  m ost d eg rad 
in g  tendencies to vicious self-indulgences, how ever previously 
concealed or suppressed, or even if only la te n t and  hard ly  visible 
to  th e  self-knowledge of th e  studen t, w ould rise up  w ith  h itherto  
undream ed  of energy  as tem p ters  and b e tray e rs  th a t would have to  
be overcome and crushed ou t of being  for ever in the  s tu d en t’s soul 
befo re  real progress could be  atta ined . I t  is probable  th a t few 
rea lized  the  im portance of th a t  w arning, certa in  th a t  some did no t 
believe  in the  reality  of th e  dangerous condition they  would inev it
ab ly  be called upon to endure. B ut the  realization  of w hat was fore
to ld  has como already, and  some of those m ost sensitive to the  effects 
have  developed such personal characteristics and  tendencies as 
ren d er fu r th e r 1 p rogress im possible for them  until they  shall have 
achieved such victory  over self as a t p resen t seems too g re a t fo r 
thom  even to com prehend. A nd  as the  study  progresses more will 
no  doub t be sim ilarly affected am ong those who are  slower, b u t 
none th e  less certain, to find th a t obstacle in  th e ir  way. The study  
of occultism  has an effect in  the  soul like th e  furious boiling of a

* T h i s  i s  a  m i s t a k e  o f  t h e  r e p o r t e r .  N o  E u r o p e a n  S e c t i o n  haB a s  y e t  b e e n  
o r g a n i z e d . — E d .

+  A n o t h e r  m i s t a k e  o f  t h o  r e p o r t e r .  N o  F e l l o w  o f  t h e  T h e o s o p h i c a l  S o c i e t y  h a s  
fc p p n  o x p e l l o d  o f  r o c e n t  y e a rB , T h o  r e p o r t e r  P c e m e  t o  h a r e  c o n f o u n d e d  t h e  B l a y a t s k y  
JjocI r o  w i t h  t b e  X hQ O popU iC ftl

liquid th a t  drives to its surface and m akes visible all tho  6cum and  
im purities i t  may contain. N ot un til the  scum has been b ro u g h t 
to  lig h t and  rem oved can the  liquid becomo clear and  p u r e ; no t 
u n til th e  evil th a t is in th e  soul is m ade manifest, recognized and  
expelled can the  soul be elevated  and  rendered  Capable of g rasp in g  
and  m aking  use of tlie h ig h er know ledge. That there  are dangers, 
real and  te rrib le , thus to bo encountered  almost a t the  threshold  of 
occultism  is beyond all question, as sad  proofs in our experience 
a lready  am ply a ttest.

“ Mme. B lavatsky continues to labor as ceaselessly as of old, and  
under conditions of such physical disability  as render no t simply 
h e r w ork ing  b u t actually  h e r living tru ly  m arvellous. I  may say, 
as a physician, and not sim ply upon my own authority , b n t ad a fac t 
know n to some of tho leading m edical practitioners of London, th a t 
never before has a p a tien t been known to live even for a week 
under such conditions of renal d isorder as have been chronic w ith  
h er for very  m any m onths past. L ate ly  they  have been som ew hat 
modified by the  action of strychnia , of which she now takes a  
little  over six g ra ins daily . V ery  frequen tly  she has a ttack s of 
cerebral apoplexy, b u t w ithou t any  trea tm en t know n to  m edical 
science w ards them  off and  goes on, firmly confident as ever th a t  
h e r p resen t life will not end from  any  caufee before its w ork is fully 
accom plished. A nd in th a t w ork she is indefatigable. H er houra 
of labor a re  daily  from 6-80 a .  m .  to 7 p .  m . ,  w ith only a  few 
m inutes in te rru p tio n  for a lig h t m eal ju s t beforo the  sun reaches 
tho m eridian . D uring  th a t tim e sho devotes a g rea t deal of h er 
a tten tio n  to p rep arin g  the  instructions for the * E soteric sec tion / 
g iv ing  ou t such know ledge as is perm itted  her to im p art and its 
m em bers aro capable of receiving. Then tho oditorial labor con
nected  w ith  the  production  of her m agazine, Lucifer, devolves 
en tire ly  upon hor. A nd sho also edits the  new F rench  theosophi
cal m onthly m agazine, L a  Revue Theosophique, published by th e  
Countess d ’A dhem ar who, by tho way, is an A m erican by b ir th . 
H e r  m agazine is now publish ing  a series of b rillian t Articles by  
A m aravella and a  transla tion  in F ren ch  of Mme. B lavatsky ’s 
i S ecret D octrino .’

“ The th ird  volume of f Tho S ecret D octrine’ is in m anuscrip t 
ready  to be given to th e  p rin ters . I t  will consist m ainly of a 
serios of sketches of the  g re a t occultists of all ages, and is a m ost 
w onderful and  fascinating  work. The fourth  volume, which is to  
bo largely  h in ts on the subject of p ractical occultism, has been 
outlined, b u t not ye t w ritten . I t  will dem onstrate w hat occultism  
really  is, and  show how tho popu lar conception of it has been 
ou traged  an d  degraded  by frau d u len t p retenders to its  m ysteries, 
who have, for g reed  of gain  or o th e r base purposes, falsely claim
ed possession of the secret knowledgo. This exposure will necessi
ta te  its being  b rough t up sharp ly  to date as a ’ historical record* so 
th a t the  actual work of w ritin g 'it  will no t be commenced until 'wo 
a re  abou t ready  to b rin g  it forth . ' * l' :

“ In  tho evening, from 7 until 11 o’clock; and sofnetimes 2  o’clock
A . m . ,  Mme. B lavatsky receives visitors, of whom sho has m aiiy. 
Of course, m a n y a re  friends, o thers are serious investigator*, and



not a few arc impelled hy curiosity to see a woman who is one of 
th e  prom inent personages of the  world to-day. A ll arc  welcome, 
an d  she is equally ready  in meeting* a ll-upon  any  g round  they 
select. , .

 ̂ “ M r. G. J .R om anes, a  Fellow of the Royal Society, coined in to  
discuss th e  evolutionary theory  set forth  in lier c S ecre t D octrine /  
M r, W . T. Stead, editor of the  P a ll M all Gazette, who is a  g rea t 
ad m ire r  of the  ( Secret D o ctrin e / finds much in it  th a t seems to 
in v ite  fu r th e r  e lu c id a tio n ; Lord Crawford, E arl of C raw ford and 
B alcarres, ano ther F . R. »S.— who is deeply in terested  in occultism  
a n d  cosmogony, and wlio was a pupil of Lord L y tto n  and  studied  
w ith  him in E gypt— comes to ta lk  of liis special topics of concern ; 
M rs. B esant, whose association w ith the  N ational Reform  Society 
l a s  m ade h er famous, drops in to express her in te rest in theosophy 
ns a  pow er affecting th e  social life of h u m a n ity ; M r. Sydney 
W hitm an , widely known by his scath ing  criticism s npon E nglish  
can t, has ideas to express and  though ts to in te rchange  upon th e  
e th ics of theosophy, and  so they  come.

“  G enerally they are pronounced free th inkers and  poople who 
F e e  th a t th e  loss of sp irituality , which is so prom inent a fea tu re  in 
th e  th o u g h t of the  p resen t day, is saved by theosophy, which a t  
once dem onstrates it and places i t  npon a  scientific basis, which is 
a lto g e th e r missed by the  C hristian churches. B u t sometimes 
am ong  h er visitors are  devoted Church mem bers, who come to take  
exceptions to her teaching. Then a b a ttle  royal ensues, she 
ppeaking w ith real know ledge of symbolism and full com prehension 
of th e  tru e  and hidden m eaning of rites and ceremonies, they  insist
in g  on the  dead le tte r of the  law as i t  is known to them . A ll may 
n o t ag ree  w ith her, bu t none can fail to be im pressed by h er 
eloquence, h e r pow er of argum ent, and  her vast erudition, th e  
resources of wliicli seom to be so unfathom able th a t one listening to 
h e r  is often compelled to feel th a t it  is impossible th a t  she should 
b e  draw ing  en tire ly  upon h e r own stores of know ledge, g re a t as 
th ey  m ay be, b u t th a t she has the  efficient a id  of pow ers invisible 
to  those abou t h e r.”

“  Does she now ever produce any of the phenom ena of m anifesta
tio n  of occult potencies w ith  w hich she has been  c red ited  in th e  
p a s t ?”

V ery  rarely , except as they  occur in a practical, m atter-o f-fac t 
w ay  in th e  course of w ork. One such recurs to  m y p resen t r e 
m em brance. W hile w ork ing  upon h e r f S ecret D o c trin e / Mme. 
B lavatsky had  not a single book of reference or au th o rity  abou t 
h e r, y e t would frequen tly  m ake long quotations of two or th ree  
h u n d re d  w ords from  various works, g iv ing  au tho r, volum e, and  
p a g o  as precisely as if by  im m ediate reference. I  becam e a  little  
u n easy  abou t i t  and  said to h e r : ‘ Do you n o t th in k  I  h ad  b e tte r  
verify  th e  accuracy of some of these quotations V

“ 'C e r ta in ly ,  if you wish t o /  she replied. S o l  took a  lo t'o f 
them  an d  w ent to the  B ritish  M useum , th e  only p lace w here tho  
books w ere, to  my know ledge, accessible. T here  I  fonnd  them  
accu ra te  to  th e  m inutest degree, except th a t in one o r p e rh a p s  two 
instances I  did no t find tho passage quoted^upon the  page  she had

given. Say, for instance, the  page specified was 307. I t  was no t 
there . B ut, ac ting  upon an idea th a t occurred to me, I  tu rn e d  to 
page 703, and  th ere  found it  w ord for word* Tho cause for tho  
transposition  of the  figures was in th o ir reversal in the  astra l lig h t, 
which p resen ts th ings exactly  as if shown in a m irror. She did nob 
alwayfc, when physically  very  w eary, tak e  the  trouble to carefully  
reverse th e  process and  b ring  the  im age down on the  physical 
p lane in its  exac t o rder th e re  when copying from the astra l ligh t 
tho m a tte r she w ished to use. T he quotations refe rred  to  w ere 
m a in ly  from  th e  Jo u rn a l of tho A siatic  Society a t C alcutta, m any 
of them  from  Col. W ilford’s papers, w orks not m ore than  fifty or 
six ty  years old and not exceedingly ra re , b u t in the  possession of 
very  few p riva te  individuals, and  certa in ly  not in hers, nor consult
ed by her in the  process of her w ork otherw ise than  in the  a s tra l 
lig h t in tho m anner I have ind icated ,

“ Two o ther incidents dem onstrative of h er strange powers and  
w orthy of note as phenom ena, im possible of production by any trick  
and  not in tended  to im press anybody, b u t ju st occurring  in a  p er
fectly  n a tu ra l way as if quite ord inary  th ings, I  recall. One day it  
so happened  th a t I came home la te  to  a  m eeting  of the  B lavatsky  
L odge—w hich m eets in her house, on Lansdow ne road— and found 
th a t  sho had  left w ord th a t she desired  to see me im m ediately 
w hen ;I  came in. She said to  m e : ‘ I  havo been told to quote 
to  you a  le tte r. I  have not go t tho  le tte r, b u t i t  has been 
photographed  in the  astra l lig h t for m e / I  sat down and  w rote i t  
ou t from  h er d ic tation . She asked  mo : ‘ W hat would you do 
w ith  th a t V I  said th a t I  would recom m end her to quote i t— 
as she already  had  to m e—to tho person to whom it was a d 
dressed, who would bo in  a ttendance  a t the  m eeting of tho Lodge. 
She d id  so, repea ting  it  word for w ord to the individual who h ad  
no t received it  more th an  ton m inutes beforo and had  no t mado 
i t  known to any  o th er person. The le tte r  was not one th a t e ith e r 
th e  w rite r o r th e  recip ien t would vo lun tarily  have mado know n to 
her, an d  th ere  was no t any o ther w ay in which it  could possibly 
have been m ade know n to her th an  th a t  w hich she sta ted  to  me. 
The astonishm ent of the  recip ien t of th e  le tte r, w as unbounded , 
for he fully com prehended th a t fact.

“ The second instance was th is : W o rk in g  a t the  office in D uke- 
s tree t one day, I  becam e very seriously annoyed over w hat seem
ed to ju stify  some s trong  language as a  so rt of safety  valve, and  
did  express myself, w hen altogether alone in  my private room, w ith  
ra th e r  more v igor th an  p roprie ty . T h a t was about 11 o’clock in  
tb e  forenoon, or a  little  after. Before 3 o’clock I got a le tte r  from  
Mme. B lavatsky , from  hor Lansdow ne-road residence, four m iles 
d is tan t, quo ting  m y exact language and  a sk in g : ‘ W h y  do you 
u tte r  i t? ’ To g e t th a t reproof to me in the  time I  received i t  she 
m ust have m ailed the  le tte r alm ost in stan tly  upon m y u tte rance  of 
th e  objectionable w ords. T here w ould n o t have been tim e for 
anybody to  have reported  them  to h e r  in  auy way, and it waa 
sim ply u tte rly  impossible th a t they  should have been heard  b y  
anybody’s m erely m aterial sense of h ea rin g  when they were u tte re d . 

“ In  th is way th ings frequently  o c c u r  in t h e  k u o v r l e d g e  of thoso



in tim ately  associated w ith  Mme. B lavatsky , th a t m ake the  phene- 
mena of occultism s6  fat’ a recognized p a rt of the  o rd in ary  coarse 
of events th a t  they  are  accep ted  w ith  scarcely even rem ark  as quite 
w hat m ig h t reasonably have been expected . A nd, so fa r  as the  
public is Concerned, th e  progress of th e  theosophic m ovem ent 
is e th ical fa r  more th an  phenom enal in  its  tendencyi I t  a p 
peals m ost strong ly  to the  in te rest of those upon whom th e  
p ressu re  of lifo comes heaviest an d  to  whom th e  conditions of 
physical existence seem absolutely un just, and  who seek in vain  
explanation  and consolation in th e  dogm as bf C hristianity . T o 'them  
th e  laws of K arm a and R eincarnation  afford a ra tional explanation 
of the  w hy and  w herefore of hum an suffering as consequent upon 
th e  acts of tho past, and  accord such com prehensible know ledge of 
th e  m easure of individual p resen t responsibility  in th e  determ ina
tion of th e  individual fu tu re  as is found  in no o ther system . •

“ I t  is no t to be expected, how ever, th a t the  grow th  of theosophy 
in E n g land  or in any  p a r t of continental Europe will even approx i
m ate to w h at it  will be in  A m erica, the  cradle of the  new race. 
E thnologically  speaking, the  A m ericans are  the  descendants of tho 
union, p ractically , of all the  races of the  Old world. Thus arises 
w h a t may be term ed a  loosened physiological constitu tion  in the  
direction  of th a t which is below tho ord inary  physical constitu tion, 
and  the  necessary  conditions are  provided for the  s ta r tin g  up of a 
new  grow th , a  new type  of race  an d  hum anity. This is Why 
A m ericans have a tendency to run  in to  specialties. They are * ail 
o r n o th in g / full of energy, purpose, and  resource in w hatever 
chosen line of d irection they  m ay apply  them selves.

“  The typical A m erican  has no c m iddle co u rse / Tho conse
quence of th a t is th a t w hatever A m ericans und ertak e  th ey  do to  
th e ir  utm ost, and  th e ir  success is , as a rule, p roportionately  g re a t. 
This is equally  tru e  w hether th ey  devotG them selves to  m ateria l 
in terests  o r sp iritual. . I f  they  a re  Religious a t  all they  are  likely 
to  be illtra-relig ious. T herefo re  w hen such th in g s afe psychic 
force and  sp iritua l considerations come ilp, they  ru n  rio t in th e  
m inds of a  people sufficiently free  from  previous p rejud ice to tftko 
up  such th in g s . A nd, in  consequence of th e  lack of confinem ent 
to  p a rticu la r type and w hat we m ay call th e ir physiological loose
ness, th e ir  developm ent in such d irections will be rap id , &s is seen 
in  th e  numberlfess instances of developm ent of m agnetic  and  psy
chic constitu tions in th is country: The cftuse for th a  w onderfu lly
tjip id  developm ent and  spread  of th e  sp iritualistic  m ovem ent in  
th e  U nited  S ta tes was in tho freedom  from  p rejud ice an d  th e  
Conditions of physiological constitu tion  w hich favo red  psychic 
developm ent, the psychic dom inating  th e  physical and  no t tha  
physica l m astering  th e  psychic, as in  th e  o lder races. As tho 
sp iritu a lis tic  m ovement in  th e  d irection  of psychic phenom ena took 
its  rise  in  thi^ country and  ran  rio t, so i t  is fu r th e r  p rac ticab le  to 
liaVe a  lik e  developm ent in ' tho  d irec tion  of tllb  Ofccult. Conse
quen tly  tho  probability  is th a t th e re  will bo an ex trem e develop
m ent o t  num bers of persons ia  th ia coun try  tow ard  w hat are  now 
term ed * m agic p o w ers/

“  L et i t  be clearly  nnderstood th a t tlie Theosophic Society is h y  
no m eans a  school of m agic, b u t it recognizes the facts of an occult 
know ledge of th e  h ig h e r— and as y e t little  understood by th e  
w orld a t  la rg e—laws of n a tu re  and desires to do away w ith thn  
selfishness inheren t in  p resen t man, and  to  utilize those m agical 
powers which do ex ist , for the  benefit of tho race. Incalcu lab le 
w ould be th e  harm  of genera l knowledgo of those m agical powers 
a t  th e  p resen t tim e, fo r they  would na tu ra lly  be employed for 
m aterial considerations connected w ith the  personal lifo of m an 
for selfish and  illusory  ends. The Theosophical Society endeavors 
to  prom ote know ledgo of and care for, ra th e r , th a t individual lifo 
of m an (not personal) which extends from incarnation  to incarna- 
nation  over a period of m any thousands of years.

1 “ In  the  language  of mediaeval and cabalistic th inkers, ( m an’s 
tru e  endeavor is in th e  direction of his g rea te r  self and of tho 
universal life, in contradistinction to the  personal life, and it  is 
in  the  new race in America th a t such ideas a re  likely to take  roo t 
and  grow rapidly . T here  will be an upheaval iu the direction of 
m agic, both  w hite (good) and black (evil), and  it is the mission of 
th e  Theosophical Society to teach  m en how to use th e ir newly- 
acquired  powers wisely, for the  good of hum anity.

€t How will those new  conditions be m anifested
“  The progress will be shown by an increasing num ber of peoplo 

being  born w ith abnorm al senses, and  they  will increase un til th e  
genera lity  will be w h a t we would now term  abnorm al, and those 
born  w ith  th e  p resen t o rd inary  ran g e  of senses will be looked upon 
as failures in developm ent. A nd, as those of aw akened psychic 
perceptions m arry  an d  have children, th e ir  offspring will be^ even 
more h ighly  endow ed th an  they  w ith  psychic powers. Clairvoy
ance, clair-audience, though t-transference , d irec t perception w ith 
ou t th e  use of any of the  ex ternal senses, the  developm ent of one 
sense w hich shall be th e  synthesis of all and which will correspond 
to  the  faculty  of in tu ition , will be th e  outcome of the  psychic deve
lopm ent of which I  have spoken.

<f The m ost p re jud iced  m aterialist, if he is nofc grossly ignoran t, 
canno t deny th a t th e  possibility of such abnorm al powers has been 
am ply proved by  innum erable  isolated instances. I t  is, therefore, 
n o t difficult to  conceive the ir spread  am ong the generality  of a  
race suitable for Buch developm ent. I f  th e  Theosophical Socioty 
succeeds in  its  mission* and  does no t fall away from it, as sim ilar 
efforts have fallen aw ay in past centuries, th ere  will be a develop
m ent of such powers of know ledge d u rin g  the next century , as will 
in g rea t m easure destroy  the  m ateria l considerations of the  p resen t 
day  and  d irec t science m ainly tow ard  the  study  of th e  occult 
ra th e r  th an  the  phenom enal and pdiysical.”  '

*  D r .  K e i g h t l e y  h e r o  e v i d e n t l y  allodbB t o  t h o  “  T h i r d  O b j e c t ”  o f  t h o  S o c i e t y ,  
w h i c h  i s :  “  T o  i n v e s t i g a t e  u n e x p l a i n e d  l a w n  o f  n a t u r o  a n d  t h o  p f ly c h ic  p o w e r s  o f  
m a n . ”  I t  haB b e e n  f r e q u e n t l y  i n s i s t e d  n p o n  b y  t h o  F o u n d e r s  o f  t h e  T h e o s o p h i c a l  
S o c i e t y  t h a t  t h o  F i r s t  O b j e c t : “  T o  f o r m  t h o  n u c l e u s  o f  a  U n i v e r s a l  B r o t h e r h o o d  o f  
H u m a n i t y , ”  i s  t h e  c h ie f  a n d  i a  t h o  t r u e  B e n e e  t h e  “  mission o f  t h e  T h e o s o 

p h i c a l  S p c i e t y



A  G H O S T -S T O R Y .

' : : (From the R u ssia n )•

. . .  . TH E PROM ISE. ‘ ’

OUR reg im en t hail been ordered  to  m arch to a  little  v illage, 
from  w hich spot we had to th row  a Pontoon b rid g e  over thd  

riv er. I t  was ra th e r  a qu iet place, chosen by our com m ander, h o  
as no t to  a ttra c t  the  a tten tion  of th e  enem y, and in th e  ex p ec t
a tion  th a t they  would not look for us from  th a t side. My tuen 
h ad  been w orking h ard  all day, and, as I  had  no p ressing  orders, 
I  o rdered  th e ir  supper to be p rep ared  as usual, and  sa t down to  
re st and  th in k  of the  m orrow. P resen tly  m y a tten tion  was d raw n 
to the  place w here tho  men w ere assem bled round th e ir  fires. I  
h eard  loud voices* apparen tly  as if th ey  w ere quarre lling . B eing 
tired , I  sen t a se rg ean t to find out th e  reason of th is  d istu rbance . 
H e soon came back  to say th a t a sen tinel had  ju s t cap tu red  some 
suspicious-looking individuals, ap p aren tly  gypsies, who loudly  
p ro tested  ag a in s t being  taken  for spies. “  They do no t look Very 
suspicious to  me, S ir,” added he, “ b u t it w ould perhaps be b e tte r  if 
you were to exam ine them  yourself before we le t them  go.” “  V ery  
w ell,”  said I, “ le t them  wait, I will go p resen tly .” M eanwhile i t  
g o t qu ite  dark , and  I  had  tu rn ed  m y horse’s head  tow ards tho  
spot w here the  supposed spies w ere in custody, w hen loud an d  
m erry  lau g h te r g ree ted  my ear. Com ing up  I  asked  th e  reason of 
th is untim ely m irth , wrhen several answ ered  a t  oncb, m y o rd e rly  
am ongst them , th a t the  young gipsy  had  been te lling  them  th o ir 
fo rtunes. “  As for me, S ir,” said my orderly , “ she ju s t  to ld  m 6  

th a t  I  am g o ing  to die on the  14th of M ay, w hich gives me only fou r 
m ore days to live, as we a re  to-day a t  th e  1 0 th .” I  looked a t th e  
g roup  w here the  prisoners w ere seated , an d  by  thb  flickering fire 
I  saw an  old m an clad in  rags, looking ra th e r  fierce, &n old wom an 
in  rag s  also,' w ith  a  child  in h e r arm s, and  a  beau tifu l g irl, in 
ta tte re d  g a rm en ts  too, b u t w ith  a  piece of scarle t cloth round  h e r  
shoulders, over which fell a  mass of raven  b lack  hair, w hile h e r  
b lack  eyes gleam ed like carbuncles in th e  fire-light. A fte r  a  few 
questions I discovered th a t  they  w ere perfec tly  harm less people, 
an d  o rdered  them  to be released, w ith  a  w arn ing  ho t to come so 
n e a r  tho m ilita ry  cordon ag a in / The old couple w ere profuse in  
th e ir  th a n k s ; ;the young  gii4!, however^ d id  no t speak, b u t looked 
in ten tly  a t  me, an d  i t  seem ed to me th a t  she w ished • to  say som e
th in g  to me. R em em bering  w hat m y m en had  to ld  mo abou t 
h e r  prophecies to  them , I  asked if she could te ll mo m y fo r
tu n e  too. “ I  do n o t know un til I  seo your h an d ,”  she answ ered . 
I  p u t  ou t my hand , w hich she took in hers, lead ing  mo close to  tho  
fire. T u rn ing  it over in  eVery d irection  an d  exam ining  i t  carefu lly , 
slio said , “  1  see only health , happ iness, riches and  p ro sp e rity  
w ritte n  in  yoUr hand, S ir.”  “  W ell, th a t  is all rub b ish ,”  I  answ ered, 
“  and  I  don’t  w an t to h ear th a t k in d  of tliitig . Tell me som ething 
abou t m y d ea th , as you to ld  to my o rderly .”  “  A h ! I  cannot see i t  
silways,”  sho answ ered . B ut it  s truck  me she saw m ore than  - sho 
w ished to tell, an d  I  to ld  her to look again , “ V ery w e ll/’ sa id

A aiiosr-sTonr.

wlin « ^ o w  mo your otlior liaud .” 1  gave her my o ther hand 
3 ’ inBi  m oment she le t it fall saying, “ N othing there , S ir 

fi • cr ” B ut I  knew  from  the  tone of her voice th a t this was no 
S d  i J b £ d  on V er to lling  mo w k .t  * 0  . . .  tboto. “ I behove

toll ” » ’ W .“

™ haej X ° f » o to  u T i S *  d ^ t h " ‘ « h “ o . T d ^ t k OT”
T d o  M t .h o  . . i d  « £ » ■  “  Y j g  . I t ,  b u t c .n  JOU
♦ n i l  m o  h o w  v o u  s e o  m y  d e a t h  o c c u r r i n g  t o  m e  r l  s e o  d i o o  , 
m u c h  b l o o d . ”  I  m u s t  o w n  t h a t  I  f e l t  a  c o l d  s h i v e r  r u n  a l l  o v e r  m o

T h a s t i l y  t h r e w  a  g o l d  p i e c o  i n t o  h o r  l a p ,  a n d  l e f t  h e x  . JN o w  c a m o  
a  f e w  d a y s  s o  f u l l  o f  r u s h  a u d  t e a r  a n d  h a r d  w o r k  t h a t  I  a l m o s t  

fo rg e t my advonturo w ith  tho g ip .y  g i r t  b u t t a ‘h» 
t o  w h i c h  w e  a l l  l o o k e d  f o r w a r d , — w o  w e r o  f a c e  t o  f a c o  w i t h  t h o  

of lafit- and  a  fierce b a ttle  was beforo ns. Suddenly I

and b e a s t s . . . .A t la s t tho te rrib le  day wore away
a n d  a s  t h o  n i g h t  b e g a n  t o  f a l l ,  I  f o u n d  m y s e l f  happily  r e l i e v e d
from  mv du tie f I  fo lt ha lf dead  w ith  fa tigue, hunger, th irs t, and
l7 s U  I  k n e w  w h a t  h a d  b e c o m e  o f  m y  o r d e r l y  o f  w h o n i l  x o u l d  
w i s h e d  i  K n e w  w u  i m 0  q r  t h o  f i e l d  f r o m

w hich th ^en em y  had  no w ^ e tr  eated, and then  dism ounted to give 
’ “ S  well aa m yself a  rest. I  was just th ink ing  I  would

down for a  while, when I heard  a well-known voice calling my l,e  down to r a w i  ^  o{ tho BOUnd) I cam e on a  dead

? am ' bnqide which lay  a  man apparen tly  dead also. I  was about 
to T o  fm^thor when my nam e w as again  spoken, very  near and  

g A?H n rtlv  th is  tim e A m om ent la te r tho voice of my orderly 
f ^ b lv  said ‘‘ I s i t y o u m y  lieu ten an t?  Oh, th an k  God for t h a t ! So

M S
a  f e W  g o W - p i e c o s ; s e n /  t h e n !  lo h e r  w i t h  m y  d e a r e s t  l o v e .  W i l l  

i- 9,>
y °W ilh  a afaltering  voice I  gavo the requ ired  prom ise, and did 
J  b ea t t o  m a k e  him as easy as I  co u ld ; for he wonld not le t 
m l  send fof help, which I  saw my He If w?,s useless. Uo d ran k ^

♦ V t bronffht for him  in my helm et, rep ea tin g  over again tfcat
I S & S S K  done . 0  . U U ^ . W . 1



teem ed to fool Jiis h ea rt boating more regu larly , and, hoping ag a in st 
Lope, I ventured to suggest to him th a t since the prophecy had  not 
been fulfilled in my case, it m igh t be the  same in his also, and  th a t 
he m ight recover. Suddenly he said : “ My lieu tenant, I  wish I could 
do something for y o u .. .You were always so k ind  to m e...and  now you 
have promised to com fort my poor m o t h e r . . .T hink of som ething I  
could do for you in the next world, w here I am go ing ...C an  you not, 
m aster ?” W h a t could I  say ? I  did no t m uch believo in w hat ho 
called “ the  n ex t w orld ,” and fe lt a t a  loss w hat k ind of service to 
ask of a  dying m an. Rem em bering, however, a few stories I  read  about 
apparitions, and  such like, I  answ ered : “ A ll r ig h t, my friend, I  wish 
you would come to  me and  w arn me when the  day arrives 011 winch 
I  shall have to  die !” tc V ery well, I  prom ise....G ood b y e ...an d  God 
bless you.” A  few moments more and he was dead.

Tw enty years have passed since th a t day. I  am healthy  and strong, 
am  happily  m arried , have sweet loving children. B u t I  pass 
every 14th of M ay in expectation of a v isit from my orderly . \ \  ill 
lie keep his prom ise ?

THE FULFILM ENT.

I  am th e  nepliew  of the w rite r of the  foregoing n arra tiv e , and 
zim bound by a  prom ise given to  m y la te  uncle to give to  the 
w orld an account of the sad and  very  s tran g e  circum stances con
nected  w ith  his death , w hich happened  on the  14th of M ay, 21 
years la te r th a n  th e  occurrences m entioned in the  first p a r t  of this 
liistory , th e  m anuscrip t of which I  found am ong the  papers he left 
addressed  to me, his executor.

I  h ad  been summoned by him to be p resen t a t  the  w edding  of 
one of m y cousins. L ittle  d id  I  th in k  th a t  instead  of m erry 
m arriage-bells, we would have to  listen  to  a  funera l knell, still 
such has been th e  case.

The fam ily h ad  assem bled a t  m y uncle’s house on tlie  eve of the 
w edding. I t  w as th e  13th of May. A fte r a  la te  and  m erry  
d inner we w ere sea ted  outside on th e  verandah . The conversa
tion chiefly tu rn e d  on the com ing event, and  am ongst the  guests 
was m y cousin’s fu tu re  husband . My uncle occupied his usual 
place, an arm  cliair placed so as to com m and the  view of the  lawn 
ex tend ing  to th e  fence of the p roperty , w here a ga te  led on to the
road . A lthough  usually  no t very ta lkative , he was so to-day. Sud
denly a la rge  dog th a t  lay a t his fee t jum ped up w ith a loud bark , 
and  ran  down th e  law n, r ig h t  to  th e  very  g a te , w here he stood 
b ark ing  furiously, and  bohaving as if I10 w anted  to  proven t some 
one from com ing in . A lthough  th e  moon shone b righ tly , and wo 
stra in ed  our eyes to discover who or w hat he w a s  b ark in g  at, we 
paw no one there. A s the  dog k e p t on b a rk in g , and was evidently 
m uch excited, m y uncle go t up and  w ent a fte r him , as if lie w anted  
to  quiet him. H is a rriva l a t th e  g a te , however, seemed to have no 
effect, for th e  dog k ep t on b a rk in g  savagely, and  jum ping  now to 
the  rig h t, now to the left, till a t  last we h ea rd  my uncle 's voice com
m anding him  to  be quiet. W h a t now followed was very  ex tra 
ordinary, and  even more unaccountable th an  th e  excitem ent ef tho 
dog. W e heard  m y uncle conversing w ith  some one, who answ er-

od him  too, and we could seo 110 one there, bu t my uncle as I10 

stood in  thc  b rig h t m oonlight. One aud the  same idea seomed to  
strike  us all together, fo r we looked a t each other w ith th a t b lan k  
look th a t  people havo w hen som ething occurs which is unexpli- 
cable to them . I  m yself fe lt an unacountable uneasiness an d  
d read  of im pending m ischief com ing into my heart.

The sho rt conversation over, my uncle re tu rned  to his arm  chair, 
b u t w ith  heavy steps, as if ho had  been h it by some bad  news. 
Y et none of us dared  to question him, b u t we waited w ith bea tin g  
h earts  for him to speak. A t last he broke the heavy silence 
and  asked : “  W h a t day of the  m onth  is it to -day?” W e answ ered, 
alm ost in  chorus, th a t i t  was the  13th of M ay. “  A nd w hat time is 
it  now Vy he asked. “ H a lf p as t eleven.”  “  So it is to be to-m orrow,” 
he m urm ured, as if ta lk in g  to him self. W e sa t for some m inutes in 
silence, th en  he spoke thus : i( I  have som ething very  strange  to te ll 
you. Do you rem em ber w hat I  to ld  you once about a  servan t of 
m ine being killed  on th e  very  day foretold to him by a Gipsy, and  
how th e  same Gipsy told me also the  day of my d e a th ; and  fu rth e r  
how w ith  his last b rea th  th is same dying  servant solemnly prom ised 
me to  como to me, and  w arn me of my approaching death  ? W ell I10  

has k e p t to his word. I  have seen him  ju st now. I  and  th e  dog, 
bo th  of us have seen h im ! A nd he came to tell me th a t to-m orrow, on 
the  14th of May, I  am going to d ie !” A lthough none of us was of 
w hat would bo called a  superstitious tu rn  of mind, th ere  was some
th in g  strangely  solemn about my uncle’s m anner and  w ords th a t 
seem ed to dispel any th o ugh t of doubt as to the tru th  of w hat I10 

said, an d  for a mom ent we w ere all as if com pletely stunned. M y 
poor au n t b u rs t into tears, so d id  my young cousins. W e men 
tried  to  argue w ith  him , and  even attem pted  to  lau g h  th e  
whole th in g  off, b u t m y uncle’s sad  and solemn dem eanour soon 
checked us. A fte r a few m inutes m y uncle w ent on, “ Now le t us 
all be sensible, and  to prove your affection for me you will all havo 
to  do m y b idd ing  till I  am gone. B eing a good Catholic, I  wish a  
p rie s t to  be called to  see m e.” T he p a rty  a t once broke up, and  th is  
wish was complied w ith im m ediately. N ot one of us fe lt like go ing  
to bed, and  a fte r rem aining for a  long while closeted w ith  the  priest, 
m y uncle joined us w here we sa t in the  room together, and  again  
asked w hat tim e it  was. I t  was th en  about two o’clock in the  m orn
ing, an d  my uncle hearing  th is s a id : “  This is the  day then  ! A nd  
I  w an t you all to go to  bed  and  g e t as much sleep as you can, so 
as to  feel strong for to-morrow, m y last day on e a r th !” Then b idd ing  
us all an  affectionate good-night, he w ent stra ig h t to his room, and  
th row ing  him self on th e  bed was soon sound asleep. U nnecessary 
to say th a t  wo none of us even th o u g h t of going to  bed. There wo 
stood, w atching the  door of his room, through which my au n t camo 
now a n d  then , to tell us how he was. Tho n igh t passed somehow or 
o ther, and  the  usual b reak fast hour found us all seated  round tho 
table, try in g  our best to appear as if we had  had  a  "good n ig h t’s 
rest, and  enjoyed our usual appetites. M y uncle lookect pale, b u t 
composed, and, as i t  seemed to us, transfigured  by som ething th a t 
could no t be e ither analysed or nam ed. As the sun shone b righ tly , 
and  there  wus uo fu rth e r allusion to what last n igh t seemed to us



an inevitable tra g ed y , wo began to feel moro composed and grew  
almost cheerful as tho day went on. D inner came, then tea-tim e, 
and wo began to th ink  w hat excited fools we wero tho n igh t before. 
A few friends called, to whom nothing was said of the strango 
occurrence, and  every th in g  seemed to go on as usual. Lato 
supper was served, as on all tho previous days, my un d o  feeling 
quite well, and  looking as if no th ing  w hatever unusual had 
happened. I  m ust say th a t I  began  simply to doubt tho sanity  of 
my beloved relative, and even my aun t v en tu red  tlio rem ark ; 
“  Now you see, my dear, th e  day is alm ost over, you aro quito 
well, and th an k  God th is hallucination of yours has left you.” 
“ Tlio day is no t over yet. W ait till tho clock has struck 
m idnight, and  we all may th an k  God if I  am am ong the  liv ing,” 
my uncle answ ered. W e w ent again on the  verandah . My u ndo  
lit his pipe, and by degrees we lost all traces of our anxiety. All 
of a  sudden, te rrib le  shrieks in a wom an’s voice w ere heard  in tho 
distance. “  W h at is th a t  ?” cried my uncle, and  calling a servant, ho 
told him to go and  enquire. The servan t came back very soon to 
say it  was the cook. Ho is d runk  again , and  is b ea tin g  his wifo 
as ho always does w hen in th is condition— now th a t is too disgust- 

sa^  my uncle, “  and  to th in k  th a t to-m orrow  we havo a big 
d in n e r ! W ho is to p repare  it, if th a t beast of a  cook is d ru n k  like 
th a t  ? You know th a t  once he has begun th is k ind  of th in g  ho 
keeps it  up for several days.” Then tu rn in g  to  the  servan t ho said, 
,c Go back th is m inute, tako a couple of o thers w ith you, g e t hold 
of him, and lock him  up in tho cellar till ho sobers off.” Tho 
se rvan t tu rn ed  to go, w hen we saw a wom an run n in g  towards 
th e  verandah  w ith  h e r h a ir  in d isorder, h e r  clothes all torn, 
an d  hor face covered w ith  blood. She rushed  up the  steps, fell 
a t  my uncle 's feet, calling  o u t : “  Oh, m aster, save me, ho is k ill
in g  mo 1” Then we saw ano ther figure stag g erin g  a fte r  her. 
My uncle g o t up from  his chair and  w ent to m eet tho d runkard  
in  order to  p rev en t him  from  com ing fa rth e r . T hen wo heard 
th e  cook's voico u tte rin g  abuse, and  th rea ten in g  his wife ; then 
somo shining th in g  flashed in the  a i r ; th en  we heard  tho fall 
of two bodies, alm ost a t tho samo m om ent. W h a t had  happened 
no one knew ; it was all so sudden. W e ran  for ligh ts, and 
when they  w ere b ro u g h t out, th e re  lay th e  cook, who had  fallon 
into a  heavy d ru n k en  sleep, w ith  a huge k itchen  knife still 
clutched in his h a n d ; and  alongside of him  lay m y u n d o  actually  
swimming in his blood.

W e raised him  as well as we could. H e w as h a rd ly  brea th ing , 
b u t presently ho opened his eyes once more, and  gave us a  tender 
look, and ju s t as tho  clock slowly and  solem nly s truck  m idnight, 
my poor dear uncle b rea th ed  his last,

I l k a .

An y  new m ovem ent, however pure  its aims and truo its principles, 
is no sooner s ta rted  than  it  arouses an army of b itte rly - 

prejudiced m inds to opposition. F rom  earliest times it has been 
ever thus, and so-called C hristian civilization has in no way dim in
ished in tho  h earts  of its votaries th a t inherent b igo try  and  
narrow -m indedness which is alw ays th e  distinguishing m ark  of 
ignorance.

To the masses of tho people Theosophy is a  new m ovem ent; and  
like every good th in g  th a t has lived before it, has drawn down on its 
devoted head  an avalanche of a b u se ; yet, ono would ask, is it ju s t 
tha t in an ago of boasted p rogress a  Society which has for ita 
object tho w ell-being and advancem ent of hum anity, should be 
treated  w ith tho into lerance w hich ever appears to m ark a Chris
tian nation ?

If  the C hristian  w orld a t  largo  for ono moment im agines th a t 
Theosophists w ork against it, it is sadly m is ta k e n ; for against no 
creed or sec t—as such— do they fight, bu t against thoso soul- 
destroying errors w hich have crep t into alm ost every form an d  
practice of C hristian ity , b lind ing  its disciples to the deep tru th s  
taugh t by its F ounder.

B ut no tw ith stan d in g  the  sp irit o f conservatism  which d is tin 
guishes the  E nglish  nation, and  its rancorous resentm ent tow ard  
any socioty or individual which w ould overthrow  its well-worn 
although unsuccessful social, political, and  sp iritual creeds, there  are  
thousands of though tfu l ph ilan thropic  men and  women who, wo 
cannot b u t believe, did they  u n derstand  the  aims and motives of the  
Thoosophical Society, would jo in  h e a r t and  soul in its g ig an tic  
efforts tow ards tho regeneration  of tho g re a t hum an family, b u t 
hearing of Theosophy only as an enem y to th e ir respective churches 
they close th e ir  ears to every principle which Theosophists inculcate" 
and uncharitab ly  a ttr ib u te  th e ir philan thropic  work to self-in terest
ed motives.

Theosophists cannot proclaim  too loudly or too often th a t th e ir  
groat object is tho  un itin g  togo ther of hum anity  into 1 ono g ran d  
whole, w ithout distinction of race, sex, rank , or belief; and a ll who 
hold advanced ph ilan thropic  opinions aro thus invited  to join hands 
for tho common good.

Can we, a  professedly though tfu l and  progressive nation, look 
upon our social laws alone, w ithout pa in  and despair ? Can wo 
walk the  w retched  slums of our g re a t towns w ithout bitterly deplor
ing the fearfu l inequalities of our social condition ?

To level tho deg rad ing  distinction betw een rich and poor, i s  tho 
privilege and  d u ty  of t h e  C h r i s t i a n  :— W liat a c c o u n t  will h e  b e  ablo 
to render of his stew ardship ? Is  no t th e  whole present system of 
Christianity a t  u tte r  variance w ith th e  life of th e  M aster, whoso 
teachings it professes to follow ? T hink you for one moment th a t 
if Jesus of N azare th  wero to como am ong us now, ho would occupy 
a bishop’s th rone or luxuriate  in a  palace, while tho poor w e r e  
perishing from cold and hunger, around its very  walls ? I f  tho  
Christian C hurch docs not b reak  down tho deadly spirit of conser



vatism which cripples it, and  cast to tho w inds th a t narrow -m inded
ness aud bigotry  which now makes overy sect a  b itto r enem y to its 
neighbour, it m ust expect to  be regarded  by  the th in k in g  world 
w ith sco rn ; and  while its  undignified and  unseem ly quarrels make 
it  a ta rg e t a t which every sceptic can shoot, i t  can never mako 
any  rea l progress tow ard g rand  moral reform .

T here is am ong us a  class who believe th a t  to  raise the  masses 
from  th e ir degradition, tow ards any degree of refinem ent and edu
cation  would be to ru in  the  nation. This class is composed of 
certa in  w ealthy people who, if forced  to  change places, fo r one hour 
only, w ith th e ir b re th ren  in  the  E ast E n d  of London, would soon 
h ave  reason to a lte r th e ir  opinions.

On the  o ther hand , th e re  are  m any who deplore our existing 
social evils, and  strive in  every way to  prom ote th e  w ell-being of 
a ll classes w ith  an unselfishness which is heroic.

I t  is to such as these th a t Theosophists look for aid  in their 
g re a t fra te rn a l w ork, and, if la rg e-h earted  m en and  women of 
every sect would b u t level th e ir p e tty  d istinctions for tho . univer
sal good, w hat g ra n d  resu lts  m ight no t be ob tained  !

Theosophists fight for th e  em ancipation of the  pooV, for peace 
an d  in ternational arb itra tion , for th e  elevation  of th e  masses 
th ro u g h  education, for food reform , and  fo r tem perance in all 
th ings, for m oral and  sp iritua l reform , for th e  extinction  of egotism 
a n d  intolerance.

A ll liberal-m inded though tfu l people know  th a t  iii ca rry ing  out, 
even in  a  small degree, th is g ran d  program m e th e  Church lias 
u tte rly  failed, and if  from  outside its ran k s la rg e  hearts  come 
fo rth  to undertake the  work it  cannot perform , i t  should be humble 
enough to a t least acknowledge its own inadequacy  to  accomplish 
th e  ta s k ; and  liberal-m inded enough no t to  calum niate where ib 
will not praise.

E ngland  stands to-day on the  th reshold  of a  g re a t reform , her 
poor will not alw ays cry  for m aterial and  sp iritua l b read  and be 
d e n ie d ; not for ever will th e  iron wheel of pow er c rush  the  strug
g ling  masses in to  w retched  servility.

N ot always, for desp ite  b itte r  tongues of so-called Christian and 
scientist, th e  ph ilan thropic  sp irit is silen tly  w ork ing  its way into 
th e  h ea rts  of the  people, and  w hen Theosophy becomes more 
w idely know n, respect for its  hum an itarian  princip les will win for 
i t  the  serious a tten tio n  and  active co-operation w hich every cause 
m erits th a t has for its  object the  am elioration of hum an misery, 
u n d  which seeks to un ite  all m en into one. U niversal Brotherhood.

H e l e n  E a g g .

[T he foregoing a rtic le  is in terestin g  for tw o reasons. In  the 
first place it is tak en  from  a  la te  issue of th e  L ondon Society Times, 
an d  th a t  a  serious a rtic le  on Theosophy should appear in a 
“  Society”  paper is a  rem arkab le  th in g , show ing a  g re a t chango 
for the  b e tte r  in th e  estim ation in  w hich Theosophy is held in 
E ng land . In  th e  second place the  w rite r  exh ib its a  very intelli
gen t appreciation  of w h at is really  tho  tru e  function of tlio 
Theosophical Socicty in  the w orld,— the lay in g  of the  foundation

of a U niversal B rotherhood of H um anity . T lia t is its first m id 
prim ary “ O bject,” and  th a t m ust be its principal work in tho 
iu turc . W h a t the w rite r says of C hristian ity  is true in vary in g  
degree of every o th e r relig ion; and w hat she says of E ng land  is 
more or less applicable to every o ther co u n try ; and the reader, 
w hether H indu, B uddhist, M ahom edan, or Parsi, should no t say 
to himself : “ She does no t allude to us.” — Ed.~\

T E E  B I D D E N  L IF E .

EV ER Y  ONE lives a  “ hidden life ,” th ongh  few people are  
conscious of it. W e are  even m ore ig n o ran t of w hat goes on 

inside of us m entally  and sp iritua lly  th an  we are of the physical 
processes th a t all the  tim e are  tak in g  place in  the in terior of our 
bodies. The doctors say th a t the  consciousness of the possession 
of a liver or a stom ach is the sign th a t th e  organ  cognized is ou t 
of order, for n a tu re  in tended  i t  to do its  w ork w ithout troub ling  
us to look a fte r it ; thus leaving the  conscious man, w ith his in te l
lect, his im agination and  his will, free  to  occupy him self w ith  
the affairs of the  w orld outside of him self, which it very  m uch 
behoves him to  u n derstand  and  to m aste r ; and  we are tem pted  
sometimes, when th e  deluge of sentim ental p la titudes th a t pass for 
theosophy w ith  some people is upon us, to th in k  th a t in m ental and  
spiritual health  we should be unconscious of th e  possession of any  
inner self a t  all, ju s t as we would in a  s ta te  of na tu re  be ig n o ran t 
of our in ternal anatom y or even of th e  possession of a re tin a  or a  
lens in our eyes— an ignorance w hich w onld certa in ly  no t en ta il 
any loss of vision. B u t not all self-analysis is morbid, and  th e  
tendency to indu lge  in it  m arks a  stage in our spiritual g row th .
So when a  w rite r gives us a  well though t-ou t and  clearly expressed 
study of his hidden life, it comes to us w ith all the in terest th a t a  
dem onstration in anatom y has to a  beg inner in the  study of m edi
cine. As we read  on we feel around  in our own minds and  h earts  
to find ou t if we too have go t all th e  sp iritual p a rts  and organs he 
mentions, and end by becom ing convinced th a t  we have them , and 
believing th a t we can feel them  quite  d istinc tly  w orking w ith in  
us. For th is reason th ere  are not a  few, Theosophists and o thers, 
who will be g ra te fu l to “ P ilg rim ” for the  volume he has ju s t 
published, called “  Problem s of th e  H idden L ife ;” for he g ives us 
in the series of essays th a t compose th e  volum e, a  very good idea 
of what the H idden Life really  is, an d  w hat are  the problem s it  
presents for solution. M any of these essays are  reprin ted  from  th e  
Path , and  the ir style is necessarily of the  quietistic, in trospective 
nature th a t characterizes th a t m agazine; b u t they  are  very fa r  
indeed from being  m ere chewings of spiritual cud.

“ P ilgrim ” accepts the  theosophic doctrines of K arm a nnd 
Reincarnation ; these are  to him the basis of his philosophy, ju s t 
as the circulation of the blood and its oxidation in the lung* 
are the foundations on which the modern physiologist builds his



theories. H e accepts also tlie separa te  life of tlic soul or higher 
principle in m an ; a lifo which goes on sim ultaneously w ith our 
every-day ex ternal lifo in the  world, only wo are  no t conscious of 
i t  as a  rule, and  w hich will continue to m anifest a fte r the life of 
th e  body ceases. H e accepts, fu rth e r, tho doctrino of the final 
em ancipation of tlio E go from  tlio m isery of repeated  incarnations, 
by  reason of its liav ing  learned  th e  lesson th a t  earth -life  has to 
teach , and  reaped the  h a rv est of te rre s tria l experience to garner 
w hich, according to th e  teach ing  of Theosophy, is the  purpose 
of all our m undane existences, and tho object of our individual 
“ developm ent,” as fa r, a t  least, as it  is possible from  our present 
standpo in t to trace th a t object. T h o re fo re ,“  P ilg rim ” may be said 
to  be a  believer in  th e  “  W isdom  R eligion,” an d  the  ideas ho 
gives expression to  aro  tliose which will bo common ones in tbo 
iu tu re  ; a  circum stance whicli confers on to his book a  fa r g reator in
te re s t in tho eyes of those who faco tow ards the  fu tu ro  than  tho 
study  of m oribund relig ions and  subm erged philosophies could 
possibly havo for thom . Indeed , any ono who leaves tho old reli
gious w orld behind, and  boldly strikes out in to  tho now country 
la te ly  opened up by  w riters on Theosophy, m ust still necessarily 
be a pioneer and  an  exp lo rer ; and  when we follow “ P ilg rim  ' in his 
w anderings, we feel th a t  oven if he does n o t  alw ays seem quite suro 
in  w hat direction ho is going, we know th a t  he is a t any moment 
likely  to  mako somo in terestin g  or valuable discovery. For 
a lthough  the  g round  he trav e ls  over has been trodden  by  multi
tu d es of busy feet in th e  long d istan t past, alm ost all the  traces of 
these old populations have been o b lite ra ted ; and  a lthough we still 
can d istinguish whero th o ir cities stood, and  follow tho lines of 
th e ir  canals, tho w ork of d isin te rring  th e ir  h idden  treasures is 
m ore laborious and less profitable th an  th a t of ra ising , as “ P ilgrim ’' 
does, new struc tu res on the  same sites th a t  th e irs  onco occupied. 
W h eth e r one builds anew  or uncovers and  cleans ou t tho buried 
dw ellings of the  p ast,th e  form  and goneral a rran g em en t of tho houso 
will be found very  m uch th e  sam o ; for we bu ild  spiritually , as wo 
b u ild  m aterially , on a  certa in  g enera l p lan , which is furnished im 
b y  our na tu res and  our necessities. This circum stance “ Pilgrim ” 
jsees an d  allows fo r ;  in  fact, it  is th e  g enera lity  of application of 
liis formulae th a t gives to his w ritings th e ir  g re a te s t usefulness. 
H e  re fe rs to the orig inal sources of inform ation in ourselves, in
stead  of to au th o rity ,” for his proofs and  justifications ; which, 
a f te r  all, is the only tru stw o rth y  source;— wo know  th a t the sun 
gives lig h t and  hea t bocause wo feel and  seo i t  for ourselves ;
i,t is only w hen wo wish to dem onstrate those facts to somo 
ono whose nerves do no t respond to tho  stim ulus of tho sun’s 
ray s  th a t we havo noed to lay stress upon th e  solemn fact that 
a  sta tem en t to th a t effect will be found in such a page and lino 
of some standard  te x t book of n a tu ra l scienco. Tho widely embra
c ing  quality  of these  n a tu ra l teach ings of m an’s own inner 
th o u g h ts  and  in ten tions is seen in w hat “  P ilg rim ” says about tho 
W hy  and  How of existence. Beforo we g e t up in tho m orning wo 
should each ono p u t th reo  questions to  him self. “ 'W hat am I ' 
W hy do 1 work ? How do I  work V} H e says

“ Each ono will find his own words to answ er these questions, 
b u t the general m eaning of all of them will be somewhat as follows.

“  W hat am I  ? I  am  a fragm ent of tho all-pervading D eity, 
entom bed in the  flesh, and w orking out th rough  slow and painful 
progress its evolution tow ards liberation and reunion.

“ W hy do I  work ? I  work to reach the  home from which I  
s ta rted— the pure s ta te  of unconditioned being—the richer for1 

having fulfilled m y mission in the  vale of tears.
“  How do I  work ? I  work by striv ing to allow neither good nor 

evil fortune to d istu rb  the  perfect serenity  of my soul; by detach
m ent from all earth ly  d es ires ; by  keeping th e  ultim ate goal stead
fastly in v iew ; by  doing good to all sen tien t creatures, and so 
extending the  sym pathy and p ity  for all th a t endures l i f e ; and by  
using every earth ly  ac t th a t has to be perform ed, as an  act of 
sacrifice and devotion to the  deity w ithin.”

To m any th a t phrase “  endures life” will seem like a m isprint 
for enjoys life, for surely to all living th in g s in a na tu ra l s ta te  
life is a joy, not a th in g  to be “  endured.” All living things, savo 
man, and those poor brutes th a t fall under his tender m ercies, 
are fre e ,  and therefore n a tu re  is full of joy, notw ithstanding tho 
fact th a t, every liv ing th in g  has m ercifully been provided with, 
some o ther crea tu re  to devour it, w hen the  tim e has come for i t  
to have done to itself w hat i t  has been doing all its life to others.

N otw ithstand ing  an  occasional touch of sentim ent th a t somo 
m ight th ink  tinged  w ith m orbidness— like th a t implied in tho  
phrase “ endures life”— “ P ilg rim ” is not a  sentim entalist. “  Of whafc 
use,” he asks in  his first essay, “ are  devotional rhapsodies o r 
transcendental aspirations, unless to nerve you for the  w ork of 
life ?”

Aye, bu t do they  nerve one for the  work of life ? The answ er 
depends upon w hat view we tak e  of th e  work of life. I f  
tha t be understood in any degree to bo the  mad rush an d  
tear of m odern com petition for the self-centred prizes of life, ifc 
is doubtful w hether e ither devotional rhapsodies or transcendental 
aspirations would nerve for the  work. B ut “  P ilg rim ” means a la rg e r 
“ work of life”— the wholo g re a t work of ra ising  oneself out of 
m atter in to  s p i r i t ; and  of th is the  p a r t which in d ividu a l perfection 
or advancem ent plays is, a f te r  all, small. I t  is our larger selves 
th a t we m ust raise— the neighbours, th a t a re  p a rt of our la rg e r 
selves. To do th is  we m ust be in touch w ith those neighbours, o r 
we will have no influence w ith them  or over them , but, on the  con
trary , will arouse th e ir  opposition, and  thus perhaps destroy all 
chance of doing them  any good w hatever. “ The devotional feeling 
must be used as a  stim ulus, not enjoyed as a sedative,”  says “ P il
grim  ;” b u t how very, very little  can the ma jority  of us take of th is 
powerful sp iritual d ru g — an in toxicant to some, a narcotic to 
others— w ithout being  thereby  rendered unfit to  take a p a rt in the  
world as i t  is to-day, and  unless we take our p a r t  and cast our voto 
on the side of justice  and  mercy, how can we account for tho 
“ ta len t” th a t lias been given u s?  I t  is a  g rave  fault of m any 
w riters on sp iritual th ings to forget th a t hum anity to advance afc 
all m ust advance in a  body, The m arching column may extend for



an immense way along tlio road, g iv ing  a g rea t d istance betw een 
the position a t a given m oment of the  van and the rea r  ; b u t the van 
cannot break  away, leaving th e  m ain body to come up la te r  on as 
best it can. There is a  strong  tendency in all those who begin  to livo 
th a t hidden lifo inside of them selves, of whose problem s “ P ilg rim ” 
trea ts , to fancy tlia t each and  all m ust m ake his w ay to salvation 
independently  of tho rest. W ould  a  single G erm an have en tered  
P aris  during  the la te  w ar, if every soldier in th e  K aizer’s arm y 
h ad  tried  to g e t to P aris  on his own account ? I t  is possible to 
havo too m uch zeal in th ings sp iritua l as well as in th ings tem 
pora l. Peoplo can really  become “ too good to live,”  or a t all 
events too good to bo of any use to  o thers. Bacon rem inds us 
th a t pu re  gold is too soft to  be of service to  us un til it is 
hard en ed  by a m ixture of alloy ; Tennyson insinuates th a t  puro 
virtuousness,— like pure alcohol— is colourless and  tasteless, for ho 
m akes Guinevere say to L auncelot, “  H e who loves me m ust have 
a  touch of e a r th ;— the low sun gives the  colour.”

Now, i t  is not because “ P ilg rim ” sins in w ishing to pu rify  m ankind 
ou t of existence, and to distil aw ay all th a t is distinctively  hum an 
in  our na tu re , th a t the above rem arks are  made, b u t because he does 
not do so, and  therefore his book is to be recom m ended, w ith the 
w arn ing  to those of h is readers who need it, th a t they  should note 
well th e  solid common sense elem ent therein , and be on tho lookout 
fo r passages th a t occur hero and  there  tlia t are  m arks, as it were, 
of th e  existence of rich  deposits of ore beneath  the  su rface:— P reg 
n a n t sentences, which if we stop to th in k  about them , open up long 
v istas of reflection. “  P ilg rim ” has as a  w riter th a t w hich in action 
is described as “ a hand  of iron in a glove of velvet.” The reader 
feels th a t he is in a s trong  g rasp  th a t can both gu ide and  help him 
on his road, and w hich m igh t possibly feel occasionally “  h a rd ” or 
“  cold”  were i t  no t for th e  soft and  gentle n a tu re  of th e  touch. 
The secret is th a t “ P ilg rim ” sees very  clearly th a t hum an develop
m ent is no t a process th a t  can be carried  out upon a  d iet of pap and 
pudd ing . “  The a tta in m en t of perfection  is no t to  be achieved by 
sen tim ent alone— it  is a scientific process, and  know ledge is the 
Bupreme en ligh tener.”  (The italics are  “  P ilg rim 's” ).

W e a re  no t surprised therefo re  w hen we come across sharp  strong 
sentences th a t go s tra ig h t to  th e  root of th ings, as when the 
au tho r s a y s : “  In  tlio case of C hristian ity  th e  fa ilu re  may, to a 
g re a t ex ten t, be owing to its  sen tim entality , an d  its  failure to 
realize th a t to  be suprem ely good it  is necessary  to bo 
wise.” Or again , “  The various religions of the  w orld have  been the 
in fan t schools for grow ing  hum anity , un til th e  com plete sta tu re  
of m anhood be reached .” How tru e  it  is, and  how necessary 
to  be always rem em bered, th a t, “  th ere  is a  sa tu ra tion  point 
fo r energy as th e re  is for t ru th  in  th e  ind iv idual—it may 
come in  th e  form of le th a rg ic  w eariness, or i t  m ay come in tho 
form  of satisfaction .” I t  m ay also come in tho  form  of a  reaction 
m ore o r less violent. Those who have reached  th e ir  saturation 
point have gone as fa r as they  can go in th is  incarnation . “ They 
have reached  the ir goal. A nd if we tu rn  to th e  religious world, 
who does not know one or two of th e  m any happy  souls who have

atta ined  tlie complete rest of satisfaction ? B urning questions do 
not exist lo r them — they deem th a t they have solved the insol- 
vab le— they too have reached the ir goal.”

The fifteen essays th a t, besides tho Preface, compose tho volume 
beforo us aro callod respectively : An A id to E ight T hought • Tlio 
N arrow  W ay ; O rthodoxy and O ccultism ; The Goad° of the  
Senses; Content and  S a tis fac tio n ; Love\s Aim and O bject; The 
Two P a th w a y s ; S ir P hilip  S id n e y ; The H igher Carelessness'; Tho 
D ark  N igh t of the Sou l; The G reat Q uest; D e tach m en t; M edita
tion and A ction ; D e a th ; Selflessness. And concerning each and  
every of these th ings “ P ilg rim ” speaks w ith force and understand- 
m g . *

J .  O’B., P. T. S.

T IIE  C A U S E  O F  C R IM E .

B y  S e m p e r  F i d e  L i s .

TH E  world lives so m uch in the deceptive illusions of the senses 
th a t men and  women lack intuition to trace effects back to 

th e ir  true  causes. I  clip th e  following from  a daily new spaper :
“ The convicts in the  New  Y ork S tate  prisons can now be employ- 

n n -0n^  OU ^ m g s  to US0d by th e  various S ta te  institutions 
I  his, of course, gives them  very  little  to do. A t the largest of th e  
prisons, th a t of S ing Sing, a  hundred  m en are  employed getting* 
out stone from  the  quarries for repairing  and en larg ing  the public 
build ings. I t  takes only fifteen men to supply the prison w ith 
coats, trousers, caps and  shoes, and  the  superin tenden t has twelve 
hundred  prisoners w ith  no th ing  to do. H e expects this enforced 
idleness will breed  ou tb reaks of violence, and already  several 
convicts have lost th e ir  m inds and are in hospitals under treatment. 
The prisoners are  d iscouraged and dejected, and beg the w arden 
to give them  som ething to do. The large  and  valuable p lan t of 
m achinery is all w asted, and there  is a large quantity  of m anufac
tu red  articles and raw  m aterials to sell. Some five hundred p ri
soners in ano ther of the  S ta te  penitentiaries are m arched to tho 
benches a fte r b reak fast overy m orning and  mado to stand thero 
w ith folded arm s until d inner, and then tliey are m arched back to  
stand  w ith folded arm s u n til the  w orking hours of the day a re  
ended. This refinem ent of cruelty  to a convict is the consequence 
of a law passed by the  L egisla ture  a t its last session, refusing the 
convicts the privilege of w orking sufficiently to m ake them  self- 
sustain ing.”

“ The suffering th a t is endured by these convicts, obliged to 
stand  all day long w ith folded arms, shifting  painfully  from one 
foot to the o ther to g e t some relief, can be understood by supposing* 
th a t all the  scholars of our H igh School were obliged to stand all 
day long in line w ith folded arms, w ithout tho slightest change of

# P ro b le m s o f  t h e  H id d e n  L ife , I c in g  E * s a y s  o n  the E t h ic s  o f  S p i r i t u a l  E v o l u 
t io n .  13y P i lg r im ,  G e o r g e  l l e d w a y ,  L o n d o n ,  1889, 8 7 0 ., pp . 201.



position, Without speaking or being spoken to except when m arched 
to  dinner. A  teacher who would punish a whole school in thia 
way for th irty  days would soon have a lot. of crazy children on his 
hands—assum ing th a t he was able to enforce such discipline. 
In  obedience to igno ran t ag ita tors and selfish dem agogues, tho 
L egisla ture  of New Y ork has com m itted a g rea t crim e aga in st 
hum anity , as well as a stupid outrage on economical G overnm ent;”

Such crimes against hum anity are  of common every-day occur
rence. N ew spapers refe r to them  now because the  New S p iritua l 
Consciousness forces  tho ligh t upon th e ir  editors im pelling them  to  
nncover these d ark  and dreadfu l plague-spots.

Tho crim inal is m ade to w ork— when w ork is given a t all— w ith 
ou t m entionablo rem unera tion ; and  w hen his term  of im prisonm ent 
is a t an end, he is sent into th e  w orld w ithout enough m eans to  
live on while he is searching for honest w o rk ; and w ith  the  added  
burden  of the w orld’s scorn, “  Once a crim inal, always a crim inal.”

C rim inal m ethods are  really  employed to punish w ro n g -d o ers: 
ill-tem per, im patience, b ru ta lity , cruelty , ha tred , and legal m urder, 
a re  b rough t in to  action to prevent (and reform) those possessing tho 
eame evil propensities from g iving ven t to them . This is the  tr e a t
m en t of an insane doctor try in g  to cure an  insane p atien t. A nd  
th en  the “ good people,” th e  “ best people” — who teach God is love 
■—com placently acquiesce in those woeful conditions, and  m arvel 
w hy crime is on th e  increase ! W hy w onder ? H onest peoplo 
would d ep art from  rec titu d e  under such trea tm en t— a trea tm en t 
th a t  arouses the  w orst instincts of m an’s na tu re . Those who hato  
w rong-doers m ay p ray  to their God for ever to save m a n k in d ; b u t 
a s long as they  allow the  m ethods of S atan  to be pu t into operation 
in  the  trea tm en t of God’s w ayw ard children, S atan  will answ er 
th e ir  prayers.

“ People” say, “ If*you tre a t evil-doers w ith kindness you only 
mako them  w orse.”  How do they know ? H ave they  ever tr ie d  
genuine, soul-felt k indness (not th e  “  I-am -better-than-you-are” 
Bort of pity) for a sufficient leng th  of tim e, w ith a ferven t desire to. 
redeem  a  fellow -being, to be able to speak from  experience ? I t  
su re ly  could no t m ake them  more vicious, for they  come out of 
p rison  worse th a n  they  w ent in .

Of course abnorm al developm ent of evil faculties cannot be sub 
d u ed  in a day. B ad m en cannot be m ade in to  good m en in an  
in s tan t, any  m ore th a n  an u n tau g h t child  can be changed  in to  a 
clever scholar in tho same leng th  of tim e. E v il natures grow by  
accretions o f  ev il elements, ju s t  as good natures develop by accretions 
c f  good elements. W o cannot mako a d a rk  place lig h t by ad d in g  
to  the  darkness ; n e ith e r  can wo m ake evil persons b e tte r  by  
em ploying evil m ethods to  reform  them . God is Love, and  th e re 
fore  contains all potency, if pu t in to  operation. I f  one h a tes  
an o th er, he develops evil in  himself, and  sends the  same influenco 
to  increase tho evil in  the one he hates. T his is th e  c iv ilized  w ay 
of sending reform atory  (?) influence to crim inals. W e have no t 
advanced so m uch from the  barbarous law  of Moses: “ An eyo for an  
eye, and a too th  for a tooth.” M ankind seem to im agine th a t ta lk ing  
abou t the p recep t w ith which tho C hrist answ ered the  question

asked by thelaw yer is all potent for universal redem ption : “ M aster, 
w liat shall I do to in h e rit e ternal life ?” “ Love God, lovo th y
neighbour, and keep the  com m andcm onts.” B ut th e re  is scarcely 
anyone— oven am ong thoso who claim to bo tho M aster’s devoted 
followers— who w ould sacrifice as much as one of his daily m eals 
to  go and  show somo Christ-love to tho prisoner or the fallen.

W hen  peoplo stop teach ing  and  p reach ing  th a t good and evil 
can be p u t on and  off like a garm ent, and  inculcate the self-evident 
tru th  th a t  both  good and  evil exist in every  one, and  th a t)  either 
ono or the  o ther pow er is developed according to the  k ind of 
influence and feeling th a t  is tran sfe rred  from ono to ano ther—■ 
w hethor of h igh or low degree, visibly or invisibly— then  we will 
stop  producing  evil, and  crim inals and crim e will bo no more.

The m agnetic influence of our though ts leaves its impress upon 
all and  everything w ithin its  sphere. The though t of m urder, of 
sensuality , or o ther vicious propensity  in tho m ind, becomes as 
m uch a p a r t of the  loaf of broad  or garm ent th e  individual is 
m ak ing  a t the tim e as th e  m aterial of which it is com posed; and 
m any a  crime, traced  to its  source by th e  sp iritual eye, has orig i
n a ted  in the  brains of respectable m em bers of society, to bo acted  
out by w eaker instrum ents, less endowed with will-forco to resist 
tho  evil seeds they como in contact w ith. Somo may ridicule tho 
id ea  of crim inal th o u g h t being tran sfe rred  in th is w ay ; b u t 
thought-transforenco  is an  acknow ledged scientific f a c t ; and tho 
instances of sensitive people being  repelled from certain  people, 
th ings, and places, afterw ards shown to be infected w ith bad influ
ences, a re  too num erous to doubt th a t crim inals in  sp ir it are  
la rg e ly  responsible for crim inals in  the external sc?ise.

I s  no t tho necessity apparen t, therefore, for every individual to 
w ork, a t  all times, w ith body, m ind and soul, to reform  overy evil 
th a t  lingers in his na tu re , for the  evil in the n a tu re  of each adds 
to  the  difficulties to be surm ounted by all o thers, on the same 
p lane or lower, in  th e ir  spiritual p ilgrim age ? “  As ye m ete to
o thers, so shall it  be m eted to you.”

[Tho foregoing is from  th e  Universal Republic of Portland , 
O regon. I t  would puzzle anyone to say to w hat particu la r deno
m in ation  of m orality  the  above artic le  belongs. Tho best men of 
all religions would probably  claim it as p ic tu ring  th e ir  ideas. So 
w ould the free-th inkers of all classes. Therefore it is a tru ly  Theo
sophical artic le  in its sentim ents and  in its argum ents.—E d.]



H I N D U  P R IE S T S .

IT m ay in te rest th e  read ers  of the  Theosophist if I  say fow 
words about th e  m eaning of such term s as J a g a t G uru, 

Jeer, Shankaracharya , Swamy, A charya, Ac., concerning th e  
correct m eaning of w hich much m isapprehension seems to exist. 
This m isapprehension has given rise to g re a t m any controversies, 
lead ing  generally  to  m uch unhappiness am ong the H indus. I t  is 
therefo re  necessary to rem ove th is m isapprehension by g iv ing  a  
b rie f b u t clear description of the ex isting  s ta te  of th e  P riesthood  
in  the H indu religious society.

The H indus are d iv ided  religiously in to  :—•
Those who believe in  God alone as th e ir  sp iritual head, using 

th e  term  “ God” to m ean a person possessed of a ll powers. T here 
a re  many such H indus (of whom I  am  one), b u t they  have no 
organized com m unity ;

Those who believe in  some incarnation  of th e  D eity as th e ir  
sp iritua l head, in w hich class come, firstly, the  followers of V yasa, 
K rishna, Ram a, Shiva, and  of others who are  no longer living on 
ea rth . These incarnations are  w orshipped as God, and also as 
th e  H ead of the  C hurch. In  tho opinion of th e ir  w orshippers 
th e y  are redeemers, like Jesus Christ, as well as God.

Those who believe some persons, who are now no more, to be 
th e ir  sp iritual heads. This class is div ided in to  Sm arthas, Sliivas, 
R am anujas, M adhwas, W allabhias and others.

S m artha  is a technical w ord for all those who do not adm it 
V ishnu  alone as th e  Suprem e B e in g ; orig inally  the  w ord m eant 
those  who followed Sm rities. A  large  m ajority  of the  S m arthas 
a re  A dw aitas ; the  m inority  aro Dwaitas. The m ajority  w orship 
Shiva, the  m inority  V ishnu, as the  Suprem e Boing. The Sm arthas 
a re  divided in to  those owing allegiance to J a g a t  Guru, S h ringari 
S hankaracharya , those owing allegiance to Pooslipagiri S h an k ara 
charya) those* ow ing allegiance to Combaconum S hankaracharya  
n n d  o t h e r  S han k arach ary as. These S h an k arach ary as are sp iritual 
descendants of the  orig inal S ankaracharia . The above divisions ru n  
th ro u g h  all th e  castes, and  P ariahs can an d  do belong to them .

T he Shivas a re  of two classes ; (1) those who acknow ledge some 
m arried  persons as th e ir  sp iritual heads, and  (2 ), those who tak e  
some Sannyasees as such. T he R am anujas are  sim ilarly divided. 
T he m arried  sp iritual heads am ong R am anujas are  very  numerous, 
th e y  are know n as A ch ary a  Purushas, such as B hu ttars , A nnan- 
g a rs , T atacharyas and  so on. There is no p articu la r signification 
in  these, nam es ; th ey  a re  all term s of respect. The R am anuja 
Sannyasee sp iritual heads are T otadree Je e r , A hobila Jee r, P a ra - 
k u la  Jeer, M oonetrya J e e r  and o thers. T odatree , A hobila, and  so 
fo r th  are the  nam es of places.

T here  is no H eirarchy  am ong th e  Mactawas, Shivas, e tc . ; tlie 
s tro n g e r for the tim e b e ing  exercises influence over others, bu t, 
really  speaking, they  are  each independen t of the  others. The 
M adhw as acknow ledge M adhw a, who flourished abou t 800 years 
ago, as th e ir real sp iritual head. They look upon him as an incar
nation of Y ayu, th e  god of air, and not of God him self. They con-

sidei* him  as th e ir  redeem er. The M adhwas acknow ledge only 
Sannyasees as the ir living sp iritual heads. These are tlie e igh t 
Sannyasees of Oodeppy, the Swamy of U ttarad i M utt, of Rngha- 
v en d ra  M utt, of V yasaroy M utt, of Sripadaroyswam y M utt and  
others. The Sannyasee in charge  of a M utt selects his successors. 
E ach M utt has its followers.

The W allabhias have a num ber of m arried  priests called M ahara
jahs, as th e ir  sp iritua l heads. Besides these, there  are other sects 
hav ing  th e ir  respective priests. A ll these are independent of one 
another. The orders and bulls of excommunication passed by 
any one of them  are no t b ind ing  on others. N ay more. Tho 
m om ent one p riest excom m unicates one of his fold, ano ther 
p rie s t offers to tak e  him as his disciple, defying th e  excom
m unicating  priest. A bout 5 years ago, a Swamy of U tta rad i M utt 
excom m unicated a few of his disciples, who ran  up to the  Swatny 
of ano ther M utt for admission in to  it. Such th ings aro of every
day occurrence. A few m onths ago J a g a t G uru S ringeri 
S hankaracharya  declared the  children  of a B rahm in who had  been 
to  E ng land  w ith  th e ir fa ther, and  resided  there  for some consider
able tim e, to  be en titled  to be adm itted  in to  the caste on un d er
going  certa in  penances.

This decision, however, was no t considered sufficient to adm it 
the  ch ildren  into the  com pany of th e ir orthodox relatives. T hen 
an o th e r S hankaracharya  supported  the  J a g a t G uru. Even th is 
was found insufficient. T hen th e  Combaconam S hankaracharya  
was moved to declare them  fit to  be adm itted  am ong his fold. 
Even th is has no t ye t been considered  enough. These S h an k ara 
charyas are  as independen t of one ano ther as the  heads of th e  
E ng lish , Catholic and  G reek churches are. A few days ago I  read  
a  curious docum ent pu rp o rtin g  to be a le tte r from the  A rch Bishop 
of C an terbury  to the A rch Bishop of the  Greek church. I t  d istinctly  
disclosed the  bro therly  love th a t the  form er had  to the  head of th e  
Catholic church. V ery  often such feelings exist betw een these 
Shankaracharyas. These, as p riests, have no control over the  w or
ship of any one of the  places of public worship, b u t if any of these 
be also a  tru stee  or d h arm ak arta  of any such places, they  enforce 
th e ir  orders of excom m unication as p riests  in  those places of wor
ship. Some of th e ir titles, such as J a g a t  Guru, are rea lly  m eaning
less, like the  phrase “  the D efender of tho F a ith .” No S hankara
charya  th o u g h  he calls him self by th a t aforesaid title—the priest 
of the  w orld— is the  p ries t of all persons residing even in his head 
q uarters , as the  Pope is no t the  p rie s t of any of the P ro testan ts  of 
Rome. The excommunication of one Shankaracharya is no t b in d 
in g  upon any of the  Shivas, and  even Sm arthas, not owing allegiance 
to  th e  excom m unicator. H e has no au thority  upon any  of the  
o ther classes of the  H indus. H is orders are as b inding upon others 
as a B ull of tho Pope would bo upon the H indus. Such is th e  
ex isting  sta tus of these priests. W h a t the  functions of a p riest really 
aro is a  very  difficult th ing  to define. They are supposed to pray , 
to  feed poor people, to teach, to instruct, to in tercede w ith the D eity , 
e tc . ; b u t in reality  they m ake money.

A  Sannyasee is one who cannot own more than a piece of cloth,



a  cano and  a wooden vessel. l ie  cannot receive any tiling  moro 
th an  a meal or a portion of a meal. Ho cannot give anything 1 

because he cannot own anything. H e cannot have a M utt or any 
o th e r building. H e cannot reside in any one placo for more th au  
a  few hours. Ono can bo a  Sannyasee who, hav ing  felt th a t tho 
w orld  is ephem eral, has given it up, who has su rrendered  all hia 
p ro p erty  before ho m ade up his m ind to become a Sannyasee, and  
w ho has resolved to become no cause of fear to any crea tu re . Ho 
can  certa in ly  be no plaintiff suing for tho recovery of any p roperty . 
A  Sannyasee is described by M anu (V ide  Chap. V I.; particu la rly  
verses 33, 38 to 44, 49, 50, *52, 54, 55, 57, 60, 6 8  and  81). V ishnu 
(C hapter 96), V ashista (Chap. X ), Y agnavalkya ' (Yati D harm a 
56 to 60), Gontam a (Chap. I l l ,  14 to 24), and o th er S m iritikartas ; 
by  M ahabharata  (Shanti P arva , M ocksh D harm a, Chap. 192-7005 
Cal. Edn.) ; Vishnu P u ran  (3, 9, C hapters 25 to 31) ; B hagavat 
(7, 13 ,1  to 10; 11-18-12, 13, 15 to 20, 24, 25, 30, 31, 33, 34, 35 and  
40), and o ther P uranas. Tho original S h an k arach ary a  possessed 
no M utt or property . M adhavacharya also was possessed of no 
p ro p erty  though ho is said to havo founded tho famous placo 
of w orship a t Oodeppey. In  the  tee th  of these au thorities, how 
Sannyasee priests have become w hat they are in In d ia , viz., owners 
of considerable real and  personal properties, is a m ystery . T heir 
supporters  may quote a verse or two from somo apochryphal w ork. 
I t  cannot of course override the  definitions of a  Sannyasee, given in 
w orks of au thority  sucli as thoso enum erated  above. Ignorance 
ap p ea rs  to bo a g ian t capablo of swallowing up know ledgo. F alse
hood is stronger than  tru th . This w orld patronizes ignorance 
and  falsehood and leaves know ledge and  tru th  to take  care of 
them selves.

11. R a g o o n a t h  Row.

T H E  V IC E  O F T H E  A G E .

A M EDITATION.

TH E  vice of the  age is m aterialism — a belief in m a tte r and not 
i n s p i r i t :  in num ber and  quan tity , no t in quality , in out- 

w ardncss, not in in w a rd n ess: in m echanical activ ity , n o t in m edi
ta tiv e  q u ie t : in w ealth  an d  b ir th  and  rank , no t in tru th  and  
heroism .

Of the existence of sp irit, m an needs no proof. S p irit reveals 
itself. M atter has a dependen t existenco. I, a sp irit, porceivo by 
m y senses th a t m a tte r is. H ence, I say it exists. I ts  existenco is 
a t  best inferential. H ence, also, I say, <fI  do not know  w hether 
g o ld  is, w hether a landed  esta te  is a rea lity , b u t I  do know th a t  
L ove is, th a t T ru th  is, th a t  Heroism  has a rea l existenco.” B u t 
tho  w orld  th inks just the  reverse. A  deg raded  ago seems to th in k  
th a t  sp ir it is a t best b u t m a tte r  bea ten  out very  th in .

You seek happiness in ou tw ard  objects, no t in the  soul. You 
run  h ith e r and  th ith er in search of tho sublimo and th o  beautifu l. 
B u t you can see only w hat you b ring  w ith yourself. "D isab u se

your m ind of th a t tyranonus phantom  of size.” rf N o th ing  is 
g rea t or small, save in proportion to the quantity  of c rea tive  
th o u g h t w hich has been exercised in  m aking it .’ I f  you can 
apprecia te  the  sublim e g ran d eu r of th e  snow-peaked H im alayas, 
you need not go to havo a look a t  it. Remain a t homo : tho  
sublim ity th a t is in the  dew -drop will fill your soul. Travellers, 
believe in miles, b u t I  in m editation. I f  you have no thing in  you, 
don’t be a  w anderer. I f  you can do w ithout travelling , travel.

I f  you are  so rich in the  sp irit th a t  you can m ake earth ly  riches 
very  unnecessary, acquire i t ; else all the  w ealth hid in the caverns 
of the  deep will no t avail. You possess a million. B ut w hat havo 
you w ith in  ? W h a t use do you m ako of your w ealth  ? You boast 
of your acres. L e t me know th e  ex ten t of your te rrito ries in th e  
Idea l W orld . Compare ancient A ttic a  and  modern Russia. T ru ly  
a  strange th in g  it is— this Ideal m ap. Besides, though you do 
no t suspect it, your neighbour, th e  poor poet, is w ealth ier in your 
land th an  you. Y our land  yields you corn, bu t him, inspiration .

“  I  am a  descendant of so-and-so.”  A  worthy m an was he, your 
ancestor. B u t w hat are you ? M y friend , if you can’t  answor 
th a t question boldly, w ithou t being  abashed, p ray  do no t suggest a 
com parison w hich cannot b u t be u np leasan t to you.

The b est th in g  th a t can happen  to  a m an is to bo throw n upon 
his own resources. I t  is a m isfortune to be born w ith a go lden  
spoon in one’s m outh. A man ough t to scorn th e  respect shown 
him for his w ealth, ran k  or “ h ig h ” b ir th . Nobody can be born  
b e tte r  th an  of honest pa ren ts . “ I t  is only noble to be good.” B u t 
w here, alas ! aro the  men, s trong  in endeavour, pure  in h eart, rich 
in virtuous e n e rg y ; whoso Muso is poverty  and “ who refresh  our 
fa ith  in heroism  and  v irtu e” ? W here  is the man who will 6 ay 
“  L et cow ards and  idiots and fa in t-h ea rted  men p refer w ealth  and  
ran k  and  f h ig h ’ b irth . H ero I  am. God mado me, and  gavo 
me hands and  feet and brains. I  will be no beggar a t the  doors 
of my ancestors, or of any o ther m en. L e t me be a m an ?”

I  w ant to  see men and th ings as they  are. I  w ant to seo my 
tru e  self. I f  people th ink  mo d ifferent from  them  in k in d  on ac
count of superior w ealth , ran k  and  b ir th , will they  sincerely tell 
mo th e ir m inds ? W ill they  call me a  rogue, if I  be one ? I  hold it, 
no b e tte r  fo rtune  can happen  to a m an th an  to bo called a rogue 
if ho is one. In  tho presence of a m an w ith  a sanctimonious look, 
men will ta lk  S crip ture . I  will no t assum e the sacred priest. I  
am the  b ro th e r of tho felon.

M any a re  they th a t will ask how m any books you have r e a d ; 
b u t few will ask you w hat use you m ake of tho one or two books 
you may have studied. W ho asks mo w hethor I  have du g  deep 
enough to g e t a t the treasures of wisdom th a t lie buried  in the few 
noble books of the world, the tem ples which enshrine th e  spirit of 
the  ages ? I  do not wish to know in how m any tongues a man can 
express his desire for “  gross p rovender,” nor how m any sciences 
he knows. Tell me his conception of hum an life. Is  he self- 
cen tred  ? Is  his soul in harm ony w ith tho visiblo universe, and  tho  
Invisible ?



The besetting sin of the  ago is m echanical activ ity , drow ning 
thought, obliterating  th e  rainbow  colours of poetry , d ry in g  up tho 
fountain of inspiration in th e  soul. I t  passes for w ork. B ut is 
th a t work w here the  sp irit is no t ? W here  Love is no t ? I  w ill no t 
give alms, if I  cannot give my h ea rt w ith  it. Shall ch an ty , 
daughter of God, be m ade a  fashionable lady, w ithout a p ro test .
“ How much does ho give V} T h a t is not the  question to ask. Nay, 
bu t tell me how m uch of his h ea rt, his love, goes w ith  his w ealth .

The w orth  of public speak ing  is m easured by th e  hour. Mon do 
not ask them selves w hether i t  is w orth  th e ir  w hite to listen to 
a  w ind-bag pricked . The question of p ith  is never raised .

The above rem arks a re  tru e  also of m uch of th e  teach ing  of tho 
age. The b rief, o racu lar style of inspired, m en, w ho receive the ir 
tru th s  d irec t from  God, has  gone out of fashion. L e t me have a 
b rig h t idea to  b rin g  lig h t in to  my soul, a liv ing  coal from  th e  ^ 
a ltar to  w arm  m y to rp id  h ea rt. L e t me have though t-burdened  
sentences. I  do no t w an t them  d ilu ted  like C alcu tta  milk.^

M ore m issionaries are  w anted . No doubt. B u t th e  missionary 
sp irit is w anted  m ore. Do you feel called  to  p reach  ? T hen  go  your 
way and  do as God b ids you, as S t. P a u l did. 1. 1 . 1

I  often  ask  m yself w hat is m y ideal. Surely  we ough t to  be 
above praise , a  th in g  e x te rn a l ; above all im ita tion , too. L et ns 
fulfil th e  law  of our being. O ught we no t to try  to  realise absolute 
goodness ?

T h e  superficial ch arac ter of th e  age affects its  theology also. en 
seek G od in  n a tu re  and  no t so m uch in th e  soul. L e t me be not 
m isunderstood. T he design a rgum ent and  all th a t  is good. I  do 
no t d isparage it. B u t who in te rp re ts  n a tu re  ? W ho sees th e  design. 
I t  is th e  sp irit of m an. Seek God, then , in  th e  s p i r i t ; if! in nature, 
th en  m uch m ore in  th e  n a tu re  of the  soul. T he law s of love, the 
desire for sincere and  fu ll communion, the  existence of conscience, 
all necessitate the  existence of a B eing, th e  searcher of h ea rt, who is 
all Love and  P erfec t R ighteousness.

I s  im m ortality  m ere duration , leng th  of life, as is commonly 
supposed ? Is  i t  no t also "  dep th  of life ?” In  our sublim e moments, 
m om ents of faith , we lose sig h t of tim e. I  do no t wish to  live 
always, if I  am to  live like a clock, to have a  m ere m ateria l ana 
mechanical, or a t b es t an  anim al existence, w ithou t “  th e  vision and 
thc faculty  divine.”

[ T h e  a b o v e  v e r y  b e a u t i f u l  a r t i c l e  i s  t a k e n  f r o m  t h e  I n d i a n  M e s s e n g e r . E d . ]

A  S T U D Y  O F  M A N *

(Continued from  page 564.)

THE H IG H ER  SE LF.

MO D ER N  Science denies a soul to m an, and challenges proof 
of its  existence in  term s of m a tte r, force and  motion ap p re 

hensible to th e  physical senses ; fo rg e ttin g  th a t the physical 
senses constitu te  b u t one side of m an’s n a tu re  as viewed from th e  
centre, consciousness110* I t  is tru e  th a t personality  is the m ost 
pa ten t fact, and  the  m ost po ten t fac to r in  th e  life of man ; it tinges 
all he touches, and  is the  colored glass th ro u g h  which he views th e  
w o rld ; * i t  is also tru e  th a t the  th in g  exam ined, the  senses 
which it  is exam ined, and  tho m m d by w hich the evidence is 
weighed and m easured, are  all of the  same genera l character, viz., 
phenom enal ; 17 bu t, m an has a two-fold n a tu r e ; he exists here and  
now in two worlds, and  he is more or loss conscious of both. M an is 
therefore a  self-conscious soul in h ab iting  a  physical and  m orta l 
body118.

T he m agnetic cen tres of the  physical body  are  m any, and  the  
suprem acy of any given  cen tre  m ay be fixed or tem porary . I t  
may be the  cerebral a t one time, the  sexual a t another, the  g u sta to ry  
at a th ird , and  so on140* The to tal am ount of energy  possessed by  
each person is definite and  lim ited, an d  m ay be used in  physical 
exercise, in  sensuous enjoym ents, in  in te llec tual work, or in de
bauchery ; o r m ay be divided up betw een all th ese105. N evertheless 
according to  the  ev iden t design of na tu re , i t  is as n a tu ra l th a t  th e  
intellectual and  sp iritua l faculties should predom inate  in la te r  life, 
as th a t the  physical an d  purely  sensuous should  havo the  ascen
dancy in  y o u th 106.

The life of the  anim al is circum scribed by its  own appetites, an d  
limited by  th e  necessities of i t  environm ent. The anim al ego in  
man narrow s his vision and  lim its his endeavours to the  circle of 
self335. G row th and  developm ent are  conditioned by hered ity  an d  
environment. H ered ita ry  qualities being  the  rem nants of a previous 
personality are  im perm anent and belong to the  reced ing  wave. T he 
individual tends to shake them  olf and push on tow ards its ideal. 
No such vis a tergo as inherited  bias, can account for in tellectual 
strength, or sp iritua l grow th. These are  due to tho vis a fron te  th a t  
leads m an upw ard  and  onw ard87. I t  is the  m ortal personal ego, w hose 
ideal is egoism, th a t is th e  product of h ered ity  environm ent. I t  
is evolved from  below, and  recedes and disappears, in  p roportion  
as the im m ortal individual, w hich advances and  endures, is involv
ed from above. The low er self is an  evanscent anim al, rud im en
tary, tem poral. The h ig h er self is a  universal ideal, a  perfect 
individual89*

H aving  tran scen d ed  th e  anim al plane the  n a tu re  of man aspires 
to the n ex t h ig h e r ; and  w henever he ignores or denies this asp i

A  S t u d y  o f  M a n  a n d  th c W a y  to H e a lt h , b y  J .  D .  B u c k ,  M . D .  R o b e r t  C l a r k e  &  
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ration, which ih  his hum an b ir th -r ig h t, his whole n a tu re  tends to 
revert to the  animal p lane252. I t  m ust be rem em bered th a t a 
human body does no t necessarily  im ply hum an qualities139; and 
whenever and w herever a m an lives in his appetites and  is ruled 
by his passions, w herever he is w illing  th a t  ano ther shall lose in 
order th a t he may gain, th a t  m an is u n d er anim al ru le  and  living 
on the  anim al plane, w hether he be prince or p easan t191- W h a t wo 
call hum an is an  in term ed ia te  stage  betw een th e  anim al and  the 
divine139- Tho existences of th e  h ig h e r self, th e  divine-hum an, as 
distinguished from  the  hum an-an im al, is revealed by  th e  pheno
m ena of som nam bulism 294-

TH E PSYCHIC BODY.

The bodily form  is evolved outw ard ly  from  th e  cen tre  consci
ousness164? A ll germ s have an  ou ter physical body, an  inner 
nucleated  body, and  a still m ore cen tra l germ inal a rea  in  which 
life is first m anifested, and  from  w hich it  proceeds ou tw ardly  to 
evolve specific form s or types ; 56 and  the  same form ation is 
observed  in  m yriads of tissue cells of various k inds th a t  compose 
the  body. E very  one of these m icroscopic cells is a  sta tion  for 
export and  im port, receiv ing  n u tr ie n t supplies, g iv ing  off effete 
m atte rs . T he blood-vessels a re  thu s the  h ighw ays of a  m ighty 
com m erce122; w hile a t the  cen tre  of every cell is found an atom of 
protoplasm , w hich in th e  ag g reg a te  form  a body of th e  shape and 
size of our whole physical body.

Tho ag g reg a tio n  of liv ing  colloids (protoplasm ) extending  
th ro u g h o u t tho  physical or tissue body, and  anchored  in  th e  very 
cen tre  of every  microscopic tissue cell, is the  only substance to 
w hich life  d irec tly  adheres, and  m ay be conceived as the  animal 
soul th e  pure  psychic body, th e  vehicle of sense. T his colloidal 
psychic body is thus seen as th e  physical and  no less as th e  v ita l basis 
of all organism s, th e  very  web and  woof of life. T his body is 
d irectly  re la ted  to tho subjective w orld, receiving all impressions 
com ing from th e  unseen w orld  of causes and  ideal form s, and 
tran sm ittin g  them  to consciousness— thus con stitu tin g  for us a 
valid  experience. This psychic body is no t th e  hum an soul, but 
the  vehicle of th e  soul, as th e  tissue body is the  vehicle of the 
psychic body181.

Tho psychic body b ears  as definite re la tions to  consciousness 
in all its  form s an d  degrees on th e  subjective side of being, as 
does th e  tissue-body on th e  objective s id e ; for consciousness 
e t a n d B  in th e  cen tre  of these tw o w orlds as rep resen ted  by  man. 
T he psychic body is th e  reservo ir of m agnetic  pow er in man. 
T his reservoir has a  definite cen tre  of its  own. T h is centre is 
m anifested  as sex. The g re a t solar plexus m ay bo called the 
sym pathetic b ra in  of th e  psychic body, fortified by  th e  h e a rt and 
lungs. Sensibility and diffused consciousness belong to  the  psy
chic body. I t  is the vehiclo of desire, appetite , lust an d  passion. 
The psychic body has a  m em ory and  consciousness of its own, 
relatively independent of th e  b ra in  and  self-consciousness. I t  ia 
the avenue for pure subjective im pressions, as well as th a t for the 
6 abjective im pressions m ade by  objects to  reach  th e  sensorium 1”

HEREDITARY INFLUENCES.

[The description of th a t  m iracle of m iracles, the arriva l of a liv ing  
phenom enalized ego in th e  world, is most beautifully  and  poetically  
described (p. 13*2, et seq), and  tho au thor indulges in a  sca th ing  
and  pow erful denunciation  of tho careless, heartless way in w hich 
ch ildren  are now b ro u g h t into the  world, and the cruel, senseless, 
crim inal m anner in w hich they  trea ted  when they  arrive. H e 
quotes th e  saying of -Tames P ierpo in t G rav es; (( H um an beings are  
no t fit to be paren ts  till they  are  m o r a l l y  o f  age.” ]

E ducation can never correct tho defects of b irth , nor can res
tra in t or punishm ent p rev en t crime, or reform  the crim inal. 
-Abominable p re-nata l conditions have generally  forestalled all 
these, and  given to m any lives a  bias th a t no th ing  can change, a

Eerversity  th a t n o th ing  can a lte r”*. One of the  very  w orst of these 
ered ita ry  influences is th e  tendency  to selfishness, which modern 
education takes care to  foster and  develop. N oth ing  so dw arfs 

m an as selfishness; no th ing  so broadens and  elevates man as sym- 
pathy»*. The thorough ly  selfish person is like a b lind horse in  a 
b a rk -m ill; his experience and  his vision a re  hedged about by  a 
narrow  circle, and  he w ears continually  the  channels of self deeper 
a t every  round. This is no t a  m ere m a tte r  of sentim ent, no r 
is i t  m erely a m a tte r  of religion, w hich so m any now -a-days 
tre a t w ith  sc o rn ; i t  is a  m a tte r  as d irec tly  determ ined by physi
ological law  as th e  b ea tin g  of th e  h ea rt, or th e  developm ent 
and  function of th e  b ra in 208- The race for riches and  the  lust fo r 
political pow er a re  fast tram pling  out tho last vestiges of religious 
ob liga tion174. I t  m ust no t be fo rgo tten  th a t  w hat we call culture, 
m ay bo as one-sided and  selfish as any  o th er acquirem ent of m an ; 
and  th a t in tellectual p rid e  is no m ore a ltru istic  th an  purse-pride*7*- 
M an, in  fact, colors all he touches and  creates an  ideal w orld of 
his own which has elsew here no existenco, and  bends every energy  
of his will to p erp e tu a te  the w ork of his im agination. J u s t  in  
proportion as m an stands ready  to relinquish th is selfish world of 
liis im agination  for tho  w orld of tru th  and  reality , does he como 
in to  possession of his b ir th -r ig h t in the  real world of being. T h a t 
which everyw here s tands in th e  way of th is realization is m an’s 
ingrained  selfishness, th e  habilim ent of his personality derived from  
the anim al w orld170-

“  M ine and  th in e” is an  inheritance from the  anim al egotism*?*. 
I ts  basis and  excuse is th e  law  of se lf-p reservation ; bu t self-pre- 
servation is only th e  law of n a tu re  from the  stand-point of egoism . 
N atu re  everyw here sacrifices th e  individual for the  p reservation  of 
the  race ; therefore a ltru ism , or the  sacrifice of self fo r th e  benefit 
of a la rg e r agg reg a te , is a  h ig h er law of n a tu re  th an  self-preser
vation4?. N atu re  has no favourites, and her ru le  is no t th e  g rea test 
good to th e  g rea test num ber, b u t the  g rea tes t good to  all251.

T H E  DIV IN E HUMAN.

n anim al p lane m an m ust bo a  co-worker w ith
the C rea to r;” he m ust p repare  him self to  receive the h igher im 

p ress; he m ust cease inhum anity  or his d iv in ity  will not approach 
him. I h e  weary or th e  bew ildered soul m ay tak e  refuge  in  a



creed, and rest like a fossil im bedded in a rock, b u t only effort and 
aspiration will enable a man to a tta in  to hia inheritance7"-

N aturo is full of paradoxes, no t only becauso of our im perfect, 
knowledge, b u t because every subject m ay be viewed from  two 
sides, from  tho objective and  from  th e  sub jec tive ; or, from  tho 
side of self-in terest, and  from th a t of tho universal in te rest47. Tho 
la tte r is the  side from  which as h ig h er beings th an  anim als we view 
ex istence; and  never till tho will to live is subord inated  to tho 
will to do good, has the  individual rea lly  begun  to live a t all in the  
h ig h er o r divine n a tu re 166.

The hum an is essentially  the  hum ane, and  while th is hum an 
plane has its  roo t in  the  plane of anim al life, and  derives its sub
stance from  a still low er plane, its  hum an  characteristics a re  only 
revealed as th e  anim al a ttrib u tes  recede103. The benevolent en te r
prises and  h um an ita rian  societies w hich are  a  m arked  fea tu re  of 
of our age, a re  the  resu lt n e ith e r of R eligion nor of Science, bo th  
of w hich are  egoistic in  th e ir n a tu r e ; they  a re  the  resu lt of tho 
grow ing  sp irit of a ltru ism , of m an’s developm ent from  the  anim al, 
th rough  th e  hum an, to the  divine*— an education  in  the  h ighest 
sense, th a t  is ta k in g  place in  spite of egotism 2?*.

T h a t which raises m an th e  m ost above the  anim ais is th e  posses
sion of will and  im agination. W ill is to  th e  m ind w hat v ita lity  is to 
th e  body, nam ely, th e  sum of all its  energy. D esire is th e  d irecting  
agency of m ind and  body, as appetite  or h u n g er is the  d irec ting  
agency  of th e  v ita l body. W h a t we call m otive, gives color to  will, 
desire and  appetite , as i t  re la tes all these to  resu lts and  to o ther 
individuals193. W ill is the  sum of all individual energies, it  is th a t 
by  which m an is enabled to focalize these energies on a g iven point. 
W ill is no t m ere stubbornness or contrariness. W ill wheels the 
faculties into line and  subordinates all m inor tendencies to  one 
suprem e purpose. I t  is therefore  th e  polarization of the  en tire  
being. This form  of concentration of th e  will is tru e  m agic1?1.

This exercise of the  will prolongs life, overcomes disease, and 
trium phs even over d ea th  itself. B u t in  o rder to exercise i t  a  m an 
m ust be a t  peace w ith  n a tu re  and  w ith  him self, for he who exercises 
i t  m ust com m and his passions, appetites, faculties, infirm ities, and  
m ust conquer even his environm ent, an d  ap p aren t disabilities. The 
handm aid of such a  will is im agination. To will thus, one m ust be 
able to  conceive of th a t  which is beyond th e  details of his experi
ence, b u t  no t beyond his in tu itions or th e  principles of h is life. 
The individual th u s  endow ed is a  creato r. The conceptions of his 
im agination, energ ized  by his will, will prove m ore real and  la s tin g  
th a n  the  th in g s of sense and  tim e. M otive determ ines w hether tho 
will so exercised is in the  r ig h t or tho  left h an d  p a th 1?3. Of the  
Im agination  and  W ill i t  m ay be said th a t the  form er is th e  essence 
and  th e  c rea to r of all form s in  na tu re , th e  la tte r, tho  m otive and  
creative pow er; and  th a t  these pow ers a re  as p o ten t on th e  subjec
tive as on th e  objective planes213.

W ith  th e  unfolding of the  h ig h er faculties of man ho will discern 
a  more beneficent purpose in n a tu re ; for ju s t in  proportion as ho 
rises above self-in terest and  pride, he w ill tru ly  com prehend th e  
divine, and  find th a t  the  sp iritual w orld  is here and  now, if

he can bu t becomo conscious of it th rough  liis h igher n a tu re47. 
Divine-consciousness in m an is illum ination. This is the  m ystery  
of self-consciousness, and  i t  can  be no more com prehended in  
term s of sense and m atter, th an  th e  senseless rock can com prehend 
the sym pathies of m an293. W e can com prehend God only as we 
involve the  divine idea, and  evolve the  divine life. T he cen tre  in 
us of these  two groups of experiences is whero God and N ature  m eet 
in self-consciousness2?2. J u s t  as all lower life climbs tow ard hum an- 
ity i so hum anity  climbs tow ard  d ivinity . In  the Scrip tures C hrist 
is the  em bodim ent of A ltru ism , as S atan  is the em bodim ent of 
Egoism 291.

B ELIEF AND KNOWLEDGE.

F o r m ost m en trad itiona l au tho rity , determ ined by the  accident 
of b irth , is the sole criterion  of tr u th 5. There are two m inorities in 
the w orld and one m ajority , th e  form er are  respectively those 
who cajole and  thus lead th e  masses, and  those who are  rebels 
against^ th e ir  a u th o r ity ; while tho m ajority  are the  cajoled and 
hood-winked masses them selves8. W h e th e r th rough  our own b lind
ness or the  false teach ing  of o thers, we continually m easure w hat 
we call " success in  life” by false s tandards258. B ut the  fac t is th a t 
a t th e ir  best hum an ideas are  b u t gro tesque and d isto rted  carica
tures of divine ideas. T hey a re  im perfect, contradictory , and  
therefore unstable, like shadow s cast by  a  flickering lig h t upon 
an ever-vary ing  surface th a t  exists only by  v irtue of unceasing 
change168- To a g re a t ex ten t th is is inevitable, fo r no t only aro 
our m inds b u t feeble instrum ents, b u t also the  personal lens of 
colored g lass th rough  which each looks a t the  world m ay m ake 
tru th  appear to one red  and  to ano ther b lue13. I t  is for th is reason 
th a t denunciation  no t only never prom otes th e  cause of tru th , b u t 
it o fte r confirms people in  e rro r240. I t  is necessary to  be patien t, 
and to seek the  causes of e r r o r ; fo r th e  apprehension of know ledge 
consists qu ite  as m uch in rem oving discrepancies, and  irreconcil* 
able paradoxes, as in  the  study  of tru th s  clearly  dem onstated1*.

B oth belief and creed a re  th e  w ork of m an, and while they  are  
claimed as being  derived from  th e  sacred revelation, they  are no t 
a  necessary p a r t of it. U n til m an has learned to d istinguish  
betw een revelation, and  his own or o ther m en’s in terpretations of 
revelation, he has not taken  th e  first step in  the way of u n d er
stand ing  any religion, and  least of all, his own231. People frequen tly  
forget th a t  which in any age is m eant by the  word orthodox has little  
reference to any book, or any trad itio n  claimed to bo d iv in e ; b u t 
refers to certa in  in te rp re ta tions which men, weak and  ig n o ran t 
like ourselves, have from  tim e to tim e pu t upon such records and 
trad itions8. W henever man has attem pted  to explain th e  symbols 
which so largely  constitu te  the  sacred records of all religions, 
w ithout a  full com prehension of the  tru th  so symbolized, he has 
invariably m ade confusion more confounded®. M an has substi
tu ted  his own ignoran t and  superstitious ideas for the  tru e  ones 
contained in the symbols, and thus have reversed the beneficienfc 
will of na tu re , and reduced divine ideals to grotesque and  horrib le  
caricatures292.



Tho consequence has been th a t w herever roligion bu ilt h e r  
a ltars, superstition  lit  her fires of persecution equally  in tho holy 
nam e of D eity, and  so th e  m ost atrocious cruelties have been  
p erp e tra ted  in th e  nam e of God. Even to-day th e  conditions aro 
unchanged278. F o r m an has foolishly im agined th a t he could hedge 
d iv inity  abbu t and  app ro p ria te  it all to  him self, and thus our God 
has been invoiced w ith  6 ur o ther possessions. I t  is then  we know 
least of God, w hen wo mako of him a  ch a tte l298* Our ingained  
selfishness is not sa tis f ie d . w ith d eg rad in g  m an, it m ust alfcjp bo 
little  God29*. Zeal for p rosely tes and  relig ious p ropaganda aro 
often bu t organized  egotism , selfishness and  conceit, m asquer
ad ing  in tho holy nam e of religion. No w onder th a t crime, disease 
and  insanity  run  rio t and  th rea ten  to decim ate the hum an race. 
In  the  name of the  sacred  a lta rs  of religion, corporations of selfish 
men g a th e r titles an d  am ass millions ; w hile th e  poor go unhoused 
and  the little  ch ild ren  cry  for b read 269*

TH E BASIS o r  MORALS.

I t  is an old doctrine of the  Church th a t th e  repud ia tion  of au tho
rity  incurs grave responsibilty . F o r cen turies th is doctrine k ep t 
th e  w orld docilely ig n o ra n t; b u t i t  is perceived now th a t to ignore 
or despise our p resen t opportunities, e ither from  motives of w orld
liness or other-w orldliness, is equally subversive of the  h ighest and  
best in terests  of m an273. B lind superstition  and  ig n o ran t credu lity  
have had  th e ir  day, so has m ateria listic  science. A diviner scienco 
aw aits him wTho places tru th  abovo all th ings, for all tru th  is g iven  
b y  inspiration , au d  all t ru th  is d ivine139* '

The religious ideas of the  e a r th ’s ben ig h ted  millions are in g ra in 
ed selfishness^4. The cen tra l idea of m ost religions, th a t of 
rew ards and  punishm ents, is inseparable from  self276. This 
doctrino of rew ards and  punishm ents is b u t a childish and  
superstitious view of th e  divine princip le of justice, th a t m otes to- 
every one accord ing  to  his though ts, wrords and  deeds204. In  
presence of the  lig h t of tru th  the  selfish m otive recedes, and  the  
individual does r ig h t because tho tru th  is in him , not from fear of 
in ju ry  or hope of g a in 165*; T here is a stric tly  physiological basis to  
every  m oral p rinc ip le102- The disobedience of the  h igher law  
w hero m an’s h ig h er pow ers are  subord inated  to the anim al pas
sions, inev itab ly  tends to  disease and  d e a th 196. W hereas, tho 
harm onious operation of the  lifo force in an organism  in accordance 
w ith  th e  tru e  laws of n a tu ra l m orality is h ea lth 224. The d read  of 
th e  arb itra ry  punishm ents of religious dogm a is no t health -g iv ing , 
fo r fear produces a nega tive  condition and invites disease144. The 
effect is different, b e in g  stim ulating  instead of paralysing , of tho 
know lodge th a t i t  i s  physiologically truo  th a t  th e  w a g e B  of sin i s  
d e a th s .  '
* The • hab itua l indu lgence  of envy, h a tred , avarice or lust, 

ten d s to the  production of bodily d ise a se ; w hile pu re  and  noble 
tho u g h ts , and  the exercise of love and kindness, prom ote lifo and  
health  and insure  happiness, even in a stric tly  physiological sense144. 
W e aro all fam iliar w ith  persons who hab itu a lly  indulge in fits of 
anger, jealousy, enviousness : and these persons seem to be un

aw are of the fact thafc they are m oulding their whole bodily s tru c
tu re  to these vicious habits, so th a t in time it mny refuse to 
express any other sentim ent or emotion2̂ . The ru ling  passion in 
A m erica to-day is to avoid m anual labor, to secure w ealth  w ithout 
toil, to indulge sensuous appetites, and in every way to prom ote 
selfish in terests  and  aims. M ental stra in  has thus increased m ani
fold, and bodily disease has given place to m ental alienation and 
fco the  wreck of reason2™. The pursu it of wealth, or w hat is called 
(< success in life,” is tlio dom inant idea, and it is well-known to 
m edical men th a t following one specific form of though t becomes 
in  tim e, a k ind of “ possession;” and this condition of possession 
differs from monomania only in degree, and it is often thus merely 
a  question of time when real insanity  will declare its e lP 7-

Those who suffer in body or mincl, as a result of the ir ignorance 
and selfishness, flock to the doctors to be “ cured,” bu t the real pro
vince of medicine in the cure of disease is very narrow . The truo 
application of physiology and hygiene in the prevention of disease 
and  in the restoration of health  is very broad213. The simple fact, 
indeed, ought to be generally  understood, th a t by far the la rg e r p a rt 
of simple functional disorders tend  to spontaneous recovery2*2- Tho 
dissentions of medical men, however, enable the quacks to reap a 
h a rv e s t; for w ith m any noble exceptions, and in spite of the  pro
g ress and  liberality  of the age, there  is, nevertheless, more of 
b igo try , more of the sp irit of intolerance and persecution in tho 
so-called medical profession, of to-day than  among alm ost any 
o ther classes^ of persons of equal intelligence239. B ut he is a lag 
g a rd  in learn ing  and a blind s tu d en t of hum an natu re  who believes 
th a t  any  system  of d ru g g in g  or any m ethod of m ental exaltation 
now know n, is sufficient for the  promotion and preservation of 
health . H ealth  m ust flow down into m an’s physical life from tho 
harm ony of his in tellectual and  spiritual nature. H ealth  m ust 
flow up into m an’s spiritual life from the harm ony of his na tu ra l 
and  physical existence302-

THE WAY TO HEALTH.

The way to health  lies th rough  obedience to law, and the dis
cernm ent of laws determ ining health  lies in m an’s recognition of 
th e  fac t th a t  he is a complex being, a  conscious spark  of divinity 
em bodied in m atter, and  th a t no p a r t of his nature  can bo neglect
ed or ignored w ithout m aking  the  whole man sick250- N either 
politics nor physic will cure the  ills w ith which we aro afllicted. 
M ore than  half our diseases, counting criminals, and so-called 
unfortunates, are  of m ental orig in . Vicious habits of though t, 
g reed  for place and for gold, selfishness in every devil’s garb* 
crush  out of the ligh t of love, and  disease all hum anity232. M ental 
s ta tes  are  thus both tho cause and  cure of many diseases and 
m ental conditions have a g re a t deal to do in all d iseases; which 
facts are  now becoming acknow ledged everyw here231.

This does not mean, however, th a t the  diseases of men will 
d isappear a t the bidding of psychic quackery any moro than th a t 
of physical quackery. Every p a r t of our na tu re  m ust bo taken  
into account, b u t so-called C hristian  science, rich in assertion and  
poor in good results, seems ben t on crow ding the mind, all u n 



prepared  as it Is, into the subjective realm , tlie very  h ighw ay to 
insan ity205. I t  is not difficult, indeed, to p red ic t the  outcome of tho 
m ind-cure and so-called C hristian  science craze. I t  has its good 
and  its  evil side, according, as its cultivators are  sincere and  
in te llig en t or the  reverse. I t  has already done somo good, and a 
g re a t deal of harm , and  so will it, no doubt, continuo to do to th e  
en d  of the  chap ter, w hen some new craze will tako its place246.

M ental and nervous diseases will recede, and  insanity  will lessen 
ju s t  in proportion to the  broadening  of our vision and the  ex ten
sion of our benevolence261* Crime a fte r all is b u t ano ther nam e for 
disease, and sickness and  pain  are  b u t the d isorder b red  by igno
rance  of the ju st laws o f th e  righ tfu l heir to th e  th rone of life. 
W henever in te lligen t hum an beings will tak e  as m uch pains to 
keep th e ir m inds clean as to  keep th e ir bodies c le a n ; w henever 
these  shall realize th a t even perfec t health , noble powers, and  
sp lendid  opportunities are  b u t th e  beginning of rea l life on earth , 
th e n  only will m an have en tered  his b ir th rig h t, and  begin  to 
involve the divinity th a t  is above h im 231. For even if m an obeys, as 
fa r  as they are known, th e  laws govern ing  th e  body, while he 
d isregards the  laws of mind, and is entirely  igno ran t of the laws 
of soul, or the h igher self, ho will still be a t w ar w ith the  very  
elem ents of his own natu re , and  cannot possibly thus be in h a r
m ony w ith his environm ent, or essential being, w hich is th e  real 
basis of health213.

In san ity  is on tho  increase in  all so-called civilized countries, 
a n d  diseases aro m ultiplying. B u t it is ce ita in  th a t the sanity  of 
th e  hum an race is im possible in the face of physical degeneracy. 
S till moro is tho sp iritua l redem ption  of tho hum an race impossible 
in  th e  faco of disease of body and  m ind. The physical, in te llec
tu a l and  spiritual elem ents in the life of m an are  inseparab le260. F o r 
th is  reason man in all his d ifferent aspects and  na tu res  should bo 
s tud ied  if the  conditions of hea lth  are  to be know n ; and  it is, u n 
doubtedly , m an’s m ostbounden  duty , and his h ighest hopes dem and, 
th a t  he shall know him self, no t th e  selfish-self alone th a t recedes 
and  finally d isappears as he journeys tow ard perfection, b u t also 
th a t  higher-self th a t expands, illumines and inspires the  ideal life291.

The discoveries of physical science a lready  im pinge so closely 
on th e  borders of the  unseen universe, as to reveal glim pses beyond 
th e  realm  of the ord inary  senses116. U nfortunately , however, those 
w hose du ty  to them selves and to th e ir neighbours i t  is to exam ino 
an d  study  these evidences of unsuspected influences ac ting  on us 
havo not done so. Scientific men have m ade no headw ay in tho 
study  of spiritualism  and  k indred  subjects, because they  repeat 
m eaningless stock phrases like “  unconscious c e re b ra tio n /’ and  
hav e  pu t forth this th im ble-rigg ing  psychology as orthodox science, 
a n d  done their best to taboo every one who dared  to question their 
conclusions and investigate for him self213. N evertheless, it is a fact 
th a t  th e re  are thousands of individuals to-day who are  conscious of 
experience more or less clear on tho subjective p lane of being* 
M any of theso can en ter th is condition a t will294.

T his subjective world in w hich we live a t th e  same tim e as in 
th e  physical ono ia the very coun te rpart of th is objective w orld of

sense and tim e201. B ut on th e  subjective plane our relations aro 
determ ined  by attrac tions and  intrinsic conditions, and an indivi
dual full of all evil passion, inflam ed by alcohol, will a ttra c t en tities 
of like degree, and  so on to the  end of the  list210.

Creation exists as an equation betw een the non-living and tho 
living, who a re  continually chang ing  places, for there is no g rea t 
gap betw een the  objective and  subjective worlds9?. W e live in both 
worlds even now, and analogy w arran ts  the  idea th a t a  chango 
occurs a t dea th  very  sim ilar to  th a t  which takes place a t b irth . 
In  the la tte r  case th e  p lacen ta  on which tho Ego depended for tho 
conditions of life is cast off an d  dies, the  tide of blood in tho 
um bilical cord is cu t off suddenly, and the  foetus becomes an infant, 
existing in new conditions of consciousness. A t death  the body is 
cast off and dies, the tide of a ir in the  lungs is cu t off, and  tho 
consciousness is transferred  to a still h igher plane1™.

[W h eth er the au thor will be pleased or otherw ise w ith the 
liberty  th a t has been taken  w ith  liis book, and w ith the  way his 
ideas have been presented herein , tlie Theosophist can only re 
commend the  perusal of the  book itself. Some of the  best chap
ters, those in w hich tho physical constitu tion of m an is treated , 
and  its connection w ith tho psychical traced, havo h ard ly  been 
noticed, as they  are explanatory  ra th e r  than  belonging to the  main 
scheme of the  work.]

1 1 . I I ,
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H U M A N  B R O T H E R H O O D .

TO THE EDITOR.
S i r , —I am inclined to take exception to the statements mado in tlio 

first article in the Theosophist for June regarding the First Object of the 
“  Theosophical Society.” I t  is there stated, if I understand the writer’s 
meaning correctly, tha t Universal Brotherhood is too vague an idea to 
influence the lives of men, or practically affect their actions ; but, in my 
opinion, as well as in that of the circle of my acquaintance, with whom I 
have taken pains to discuss the point, the theory of the Brotherhood of 
Man, when adequately realized by the understanding, is capable of 
producing a complete revolution in our previous ideas of the import and 
value of life.

My own experience is not unlike that of the founder of the Hindu 
Theological H igh School, Mr. R, Sivasankara Pandiya. I  too havo 
made a study of comparative religions, and I  have come to a similar 
conclusion: th a t there are very much the same great religious truths 
underlying them all. B ut in one respect my studies seem to me to 
have had a different result, as far as the tone of mind that they have 
produced is concerned. I  fancy tha t iu my youth I  m ust have been a 
more fanatical believer in the Vedas, and a more rigorous supporter of 
orthodoxy in our religion than Mr, Pandiya ever could have been, bnt I  
don’t think that I  could now advocate one religion to the exclusion of all 
others* as he does,—except perhaps as a m atter of policy, thus sacriGcing 
w hat I  belive to be the tru th  to the weakness of others, less enlightened (as 
i t  seems to me) than I  am. There is one particular reason, moreover, 
why I  could not now find it iu my heart to abuse the Christian religion, 
as most of my countrymen and co-religionists do, and tbat is because 
no other religion that I  have come across in my studies lays so much 
stress on the principle of Human Brotherhood. I t  is 110 doubt quite true 
th a t this principle is almost wholly ignored by Christians at the present 
day, but that is their fault, not that of the founder of their religion. 
The principle of Brotherhood is there, in the teachings of their Master 
and Man-god, if they choose to give it prominence. The attraction that 
the Theosophical Society now has for me consists entirely in the fact 
tha t it makes the idea of Universal Brotherhood its first object; for 
while 1 admire certain points in Christianity, I  have not the remotest 
idea of becoming a Christian, and I repeat that so far from regarding 
th a t idea as vague and impractical, I  think tha t thero is probably no 
other idea o r principle of such real, practical, even physical importance 
and power in the lives of men as tha t of Human Brotherhood,

A B e n g a l e e ,

TH EO SO PH Y  AND SPIRITU A LISM .
TO TIIE EDITOR OF TIIE THEOSOrillST,

D e a r  S i r , —In your February number there appears an article written 
loy A. K., dealing with the question as to the meaning and bearing of 
Spiritualism and Theosophy, This writer thinks (oddly enough) that the 
name Spiritualism has no right, but Theosophy has the right, to claim 
the whole of spiritual enquiry as its domain. He defends his position 
by mantaining that no trace of tho Vedanta philosophy can be found in 
spiritualism, I  can only tell him ho is quite wrong, and thut it cun bo

found u a d  n a u s e a m "  in thc trance addresses of Mrs. Richmond nnd many 
of her trance speakers aud in the writings of l i .  P* Blavatsky, Col. 
Olcott, <tc.

But the real question is what is the meaning of the word Spirit
ualism.” I and other Spiritualists say that its meaning is clear from tho 
name, and that meaning is the science (or study) of spiritual things. 
Therefore to be outside of Spiritualism it is necessary to disbelieve iu 
spirit and spiritual things altogether.

Geology is a word used to determine the study of the earth’s strata. 
Now supposing a new geologic theory is started (according to A. K .), 
if it discovered new laws of origin aud growth in these strata, the study 
these persons would be engaged in would not be termed geology but 
some other and newer name. These new discoverers might say : Where 
will you find our new or old truths in the geology of the past century ? 
The answer is plain. Geology is the name for tbe study you are engaged 
in, whatever the results may be, or whatever the views and theories of 
the discoverers. To escape being geologists, you must cease to study tho 
rocks and crust of the earth altogether.

The illustration of A. K. as to Scotland and the world is quite in
appropriate, because the word Spiritualism and the word world aro 
equally wide in meaning and cover on the oue hand the totality of this 
planet and on the othor the totality of spirit science. Whereas it is 
perfectly evident tha t neither Scotland nor Theosophy have such wide 
meaning.

A Theosophist m ight say that Spiritualism generally differs from 
Theosophy in this, tha t the latter has a system strictly defined in somo 
things, and iu outline in others, whereas Spiritualism, as defined, has 110 
system whatever. That is so, and it is a necessity of the case. If you 
use t he word “  stone” or “ wood” by itself, i t  will cover all stones and 
woods. If you define you necessarily limit.

Now the majority of Spiritualists in the world prefer to utilize all 
kinds of euquiry, including that of the Theosophic Spiritualists. They 
listen to the words of “ M. A. Oxon,” Mr. Sinnett, Colouel Olcott* 
Madame Blavatsky, Baron Heichenbach, tho Brothers Theobald, Anna 
Kingsford, Mr. Maitland, Eliphas Levi, Swedenborg, Andrew Jackson 
Davis, Ac. &c. and they examine the phenomena of trance and physical 
mediumship with perfect impartiality. Each of them comes to his own 
conclusions quite irrespective of any system or theory. They are glad to 
learn from all the observed facts in nature and from all the teachers— 
taking care to pin their faith to none of the latter.

They are satisfied that in the great scheme of eternal progress every 
system and theory, however wise, must perish ;&nd that as the past was tho 
embryo of tho present, so in the present wo can seo the germs of thafc 
future development which will out-distance all our theories and systems, 
whether of material, moral or spiritual truth. In  a word the Theosophic 
spiritualist recognizes the Divine in what is fixed and systematic, whereas 
his brethren the Freethinking Spiritualists see the Divine only in life 
and movement and diversity. Nothing in nature is exactly similar to 
anything else. The law of nature is eternal diversity, nay ! a growing 
diversity. Every leaf* and every tree ; every shore, and every grain of 
sand thereon, differs one from the other. Every physical liumau body 
differs from every other ; and “ as is the outer, so is the inner,” wc con
clude with certainty that just for this reason every intellectual appre
hension and every spiritual perception and intention of each individual 
concerning laws and principles must differ if they are to be true to tho 
scheme of naturo, material or spiritual, wo discern around us. However 
in saying this, I  am not defining Spiritualism, but ouly Frcethinking



Spiritualism, which is such a large branch thafc some peoplo ( i n c l u d i n g  I 
suppose A. K.) mistake ifc for the whole tree. I for m y  part believe 
strongly that all error has sprung from systematic teaching, and all 
salvation from the efforts of freethinking men who have rescued us from 
the t y r a n n y  of one system or another. Buddha and Christ taught, and 
their teaching led to the discarding of old systems, and the lesson for 
us is that acting in their spirit, which is the spirit of nature, we must 
ever be pressing on, away from old truths to new discoveries. There is 
110 rest, no finality, no perfection, no absolute evil or good. Everything 
is relative. We advance up the hill of progress, and with every step of 
ascent the picture presented to our eye in the valley beneath alters, nay 
more than this, the very perceptions we have and the things observed 
are altering too ; and so far as we can tell, this change and growth 
is eternal. W hat we observe in nature is the external presentiment of 
the Divine. Therefore the Divine is to be seen best in change and 
progress. Stagnation and fixity are merely other words for decay.

Damnation means standing still in the past—Salvation means progress 
in “ Eternal l i f e 1 from the thoughts, theories, systems and creeds of the 
past to a brighter present and a still more sunlit future.

I  am,
Yours faithfully,

R .  D o n a l d s o n ,

Author of tlie A rticle signed “ Vir” in H e s t i a .

[ A  c o p y  o f  t h e  a b o v e  l e t t e r  h a s  b e e n  s e n t  t o  “  A .  K . ” , f r o m  w h o m ,  h o w e v e r ,  n o  
r e p l y  h a s  b e e n  r e c e i v e d  i n  t i m e  f o r  t h i s  N u m b e r .  T h e  l e t t e r  i n  i t s e l f  i s  a n  a d m i r a b l e  
e x p o s i t i o n  o f  t h o  s t a n d p o i n t  o f  t h e  p h i l o s o p h i c  s p i r i t u a l i s t s  w h o s e  i d e a s  s e e m  to  
d i f f e r  b u t  l i t t l e  f r o m  t h o s e  o f  T h e o s o p h i s t s ,  ( a s  d i s t i n g u i s h e d  f r o m  O c c u l t i s t s ) .  I t  
w i l l  p e r h a p s  h o w e v e r  a s t o n i s h  a n d  a m u s e  M a d a m e  B l a v a t s k y  a n d  C o l .  O l c o t t  t o  h e a r  
t h a t  t h e y  a r e  “  T h e o s o p h i c  S p i r i t u a l i s t s . ” — E d . ]

T H E  S O R C E R O U S  S C I E N C E .

u  C h r i s t i a n  s c i e n c e  !— S c i e n c e  w i t h o u t  C h r i s t i a n i t y ;  C h r i s t i a n i t y  w i t h o u t  s c i 
e n c e ! ” — P h i l a n g i  D a s a .

I  am thankful for the timely article, in a late number of the 'The 
Theosophist, on the subject of tha t present epidemic delusion and 
mischief, the “ Christian science.” I  have many times taken up my 
pen to write something on the snbject, but, in the hope that somebody 
else would do it, I have laid it down.

My first impression, some years ago* of this “ science1’ was, thafc it is 
a mischief tending to sorcery ; and though I  have since carefully 
studied its literature, and conversed w ith its teachers, pupils, and pa
tients, I  have nofc read, nor heard, nor seen anything to cause me to
abandon th a t impression, but very much to strengthen it.

My object now is not to discuss the theories and claims of this 
“ science”—its “ denying,’* or, as I would put it, its lying, away disease; 
— I leave that to others; but to relate an event in connection with it, 
which came under my notice some time ago, and thereby, if possible, to 
teach a lesson.

I have a friend who is a “ sensitive ;” that is to say, who is able to
describe the character of any person, no matter whether he has seen
him or nofc, merely by contact with something that has been touched 
by him ; and what is stranger still, by the mere mention of his name, 
or by the mere thought of him by somebody that has seen or communi
cated with him. He is also a bletonist* and somewhat of a prophet. I

* O n e  w h o  p o s s e s s e s  t h e  f a c u l t y  o f  p c r c c i v i n g  s u b t e r r a n e a n  s p r i n g s  b y  s e n s a t i o n .

liave many times put this “ sixth sense” to severe tests, and have as a 
rule found it correct. He does nofc understand tho modus operandi of it ; 
nor does he think it worth his while to cultivate i t ; which, of course, is 
his own affair. He has for many years been a vegetarian of a rather 
strict ty p e : has subsisted almost exclusively upon uncooked, or as he 
calls i t ,“ sun-cooked” food,—grains, fruits, and vegetables,—being driven 
thereto by a stomach ruined by a swinish, omnivorous diet and allceo- 
pathic dosing. He has also been a total abstainer from tobacco and 
alcohol, and has, I  believe* in bis day, been moderate in “ love.” And 
ifc stands to reason that this abstemiousness has sharpened his natural 
sensitiveness or “ gifts.”

Nofc long ago befell in with the “ Christian science,’’ learnt the “ trick 
of the trade,” and became himself a “ healer.” Among his fellow 
“ healers” was a handsome and shrewd woman of middle age* past tho 
allurements of “ love,” but not past those of money and ambition ; who 
took a great fancy to him because of “ g ifts ;” which she was quick to 
perceive could be turned to account in the way of power and revenue. 
He introduced me to her, and on the spot, in my own mind, I pro
nounced her a shrewd, crafty, and creedy impostor and sorceress, and 
her pupils and patients, deluded women and weak-minded men. Later 
I  learnt that I  did not make a mistake.

Well, the mental iEsculapian determined to get control of my friend, 
and she felt quite confident that, with the help of “ Christos,*' this 
would be an easy matter, provided she could get him to eat, drink, 
“ love,” and live according to the regular, civilized rules of the W est— 
his ascetic habit being in her opinion the only obstacle in her way.

“ And she went to him and remonstrated with him because of his 
foolish way of liv ing?” No, good reader, no ! you do not know the 
resources of the “ Divine science ?” She did better than that. She went 
to “ hell” and got the “ devil” to “ jchemicalize” him! L isten : For 
many years my friend had not had the slig h te st desire for animal flesh 
—the tiger in him being, through protracted starvation, nearly lifeless : 
too weak to claw and tear his insides. But one day, at a certain hour, 
as my friend was walking in the streets of S—F — he felt himself seized 
by an unusual, unnatural pain in the stomach accompanied by a mad 
desire for auimal flesh. For a while it seemed to him as if he would 
have to rush into the nearest butchery to get some of it for instantane
ous devoration. But he stayed himself a minute to think what might 
be the cause of the foul desire ; began to fight i t ; and ended by over
coming it. The pain and the desire passed away. The next day, at 
the same hour, as he was sitting in his house, they returned with in
creased fury ; aud  with the same result. The third and the fourth day, 
likewise.

He began now to use his “ sixth sense” to discover the canse of it, 
and this sense led him to think of the fair “ metaphysician” wifch the 
all-healer “ Christos” in her bosom. And he arose and went straight to 
her house, and found there, herself and a devoted disciple sitting and 
thinking about his stomach and about tiger-food; praying that the 
“ devil” might visit that stomach with pangs and desire for such food. 
My friend told them openly that he knew what they were doing—and 
they admitted it ! He also gave them to understand that as all future 
“  treatments” of this kind would prove as barren in results to them as 
those of the past, ifc would be wise in them to withdraw their minds 
from his stomach, and in the orderly and divinely appointed, “ scienr 
iifio” fashion, centre them upon the pocket-books of their patients.

Thenceforth he suffered no more !



My friend i.s now eating liis raw grain, fruits, and vegetables in 
peace; “ treats” no more; and tbe two “ healers” are going about our 
wide land bleeding and u blessing” the sick. Of them and of their liko 

I could tell much more. B ut you, reader, be you ware of their44 science” 
and its possibilities !

Caution: Please notice that I  have not said th a t all tc Christian, 
scientists” are sharpers and sorcerers.

S a n t a  Cruz, C a l ., U. S, A.* F. T. S.

A  S C O L D I N G .

TO THE EDITOR.
D e a r  S i r ,—In  commenting on the article in the Kayastha Gazette, 

signed R , Prasad, on the Purdah system of secluding women, you say 
th a tc< the most curious thing about this article....is the complete absence 
of the s l ig h t e s t  sign of any perception whatever, 011 the part of the writer, 
tha t women themselves have the smallest righ t to be considered or 
consulted in any way whatever in regard to their own lives and hap
piness.” Now had this been said by an ordinary Anglo-Indian writer, 
or even by one of our English educated native patriots, I  would have 
had nothing to say ; but a remark like this appearing in the columns of 
the Theosophist, a journal which is expected to look a t every subject in ali 
its bearings, causes pain to many of its well-wishers. Purdah system may 
be either good or bad or both. R. P rasad’s arguments in defending tho 
B y ste m  may be either wise or silly, or may be one of those literally 
rhapsodies ao commonly seen in the columns of the Indian newspapers, 
emanating from tho pen of both the advocates and the declaimers of 
social, political and religious reform s; but you should have considered 
that the real 44 difference between the Eastern and the W estern ways of 
viewing the rights and proper position of men as ivell as those of women” 
is that while in the West the majority of persons think that the social 
and the moral laws should, like the political, be subservient to the lives 
and the happiness of the persons concerned, 9!) per cent, in the East, 
specially the Hindus in India, havo no perception that not only women 
bnt even men have tho smallest right to be considered and consulted in any 
way whatever in regard to their own lives and happiness. The Eastern 
views may be either right or wrong, or both the East and the West 
might have gone into extremes, from which it would be wise to retreat, 
but there is certainly nothing curious in R. Prasad’s absence of tbo 
s ligh test4C perception that women themselves have the slightest right to 
be considered or consulted in any way whatever in regard to their own 
lives and happiness/’ when there are millions of R. Prasads who never 
question the authority of moral or social codes even when their own 
lives and happiness are concerned.

I  write this in a friendly spirit, and with the view of respectfully 
inviting your attention to the fact tha t it is very difficult for a foreigner 
to corectly understand the social peculiarities of the country, however 
closely he may mix with the people. In  case of a new corner, the 
difficulty is enhanced by the chance of his selecting a standpoint from 
the line of observations of his native comrades, and more so if they 
are found to tally with his preconceived ideas, I  am myself on the 
Fide of Boeial reform s; but I. do not like most of the arguments advanced 
by our reformers, and I regret very much that the Editor of the Theoso- 
phist should be dragged into an arena when there are so many heart- 
breakings over matters which neither party do fully comprehend. 
There is no great harm in opening the columns of the journal for

controversy of tins nature, but the Editor should be most circum
spect in his language, and shonld not allow himself to be guided by one 
party or another without looking into the bottom of the arguments of 
bo b the parties. I would even go so far as to suggest that the wise
I c fdlowrH H r 0f,0pll'ca! Socloty t0 cschew politics should also 
thetorlrf I'" i "( m f RlaI1n,attei's- Thero is indeed nothing in

« I" °“ l ‘dC th°. Pale °f Theos°I>V. ar,d Sociology cannottherefore escape from the scrutiny of the Theosophists, but the advocac7 
of a paiticular form of social conventionality or the attack on an estab̂  
lis heel custom, lead to a result as serious as a similar line of action in
rA! r i v a w ° ' ° " e shouldLkn.°'v better than the Editor of tho
r lr n Z  l  . j ™  T 7 ™th t,m0’ p,!lCe and Persons> and that apeculiar custom run down hy one generation is hailed with enthusiasm
by another, and that if by chance the particular custom lasts for moro
fervour' TUs?’ ’ c,.nn® to  witl' a Persistency equal to religious 
• n i n f h n r  l . n  , o w *n £  P 1 e f e r e n c c  t o  o n e  f o r m  o f  s o c i a l  c o n v e n t i o n a l i t y  t n  
another, however foolish and absurd the latter may be, tho Theosovlnst
mav n ^ T P| - °  be a Parfc,zan to **»e Social Code it advocates. There 
may not be harm in pointing out that brutality to a wife is aeainst tho 
principles of Aryan doctrine, or that drinking is a vice thatstands in tho 
way of moral progress, or that the Purdah system is opposed to the custom
W  ™ ,C HmduS; y°u Sive eve» these subjects a rough han”  
hn^, you may snape a chord at a place most unsuspected and give rise to 
a tension detrimental to the interest of the Society. As a preacher of 
the occnlt science, you shonld bear in mind that one accustomed to
dark cannot bear a sudden exposure to light, and that the subject of
reform shonld be approached with a sympathetic spirit and not m the 
way as is done by the ordinary newspaper writers A e lin  X  FHJin!
o f  , h 0 . U  b e a r  i „  J J  ”
rites, however foolish and absurd they may look at the ouKct have 
deeper significance thom than ordinary persons can see. The excTu 
Riveness of he Pl.ndus in taking their meal! the peculiar position in wliich
it tTio tî mo nf° "P^.rentIi’ nnmc«™>'ng ceremonies performed by tho fomalo at tho timo of wedding, and a host of other things which were forme, Iv 
•hought foolish not only by Europeans, but also by natives themselves 
ave been all explained by the light of occult science, and one cannot bo too 

cautions in either advocating or deprecating a system unHI he lnS an 
oppmtumty to examine it thoroughly. I write these lines as a sincere well 
wisher of the T heosophie You may either publish this letter o- tT-e t 
it as a private communication. It is simply becansp I fpirtV.it- 
treating the social subjects in the accidentally, taking only one side°of

X S ? ’ "1 .alr,e^ . Ca"S0d «ome irritation in certain J , ,  
that the Iheosoph.eal Society is suspected of bias to certain parties that 
I respectfully call your attention to this sn hject. The s o c i / S  TOn
S  nnftUP,’n yt°Ur S»PP'omentfor June may be quite harmless in the eyes 
of one accustomed to the Western mode of thinking, but they may £  
misconstrued by those who are quito Oriental in their ideas.

Tours faithfully.

Kl C- M*[U e publish the abovo letlor with pleasure, and only -wish every onp 
xliiidu 01* not, would fitick up as manfully for l.is opinions. J, h ’
regret cd that in reality K. O. M. has not said anything in defence of tho 
Purdah system but has confined himself almost entirely to advisine and 
eeturing the E<,tor of the T h ^ p h i s t .  There aro so™ points ’n hi,

K C M w-M t t  J tfr  ncxfc i3?,,0> whon il ia to hoped thatC. M. will seo thafc neither th e  Theosophist nor its present acting



Editor wishes to tread needlessly on fender corns. In the meantime we 
wish to say that tho Theosophist is something more than a mirror to 
reflect very opinion. It is true then it should show no andue partialities 
or prejudices, but its duty is firmly to put forward what it considers tho 
truth; and if it advocated what it considered error in order to keep well 
with a section of its readers, K. C. M. would be the first to cry “ shame*’ ! 
It is, however, simply worldly prudence to advance that truth in such a 
form as will obtain most ready acceptance, and the penalty of not 
doing so is, that it gets scolded, and possibly a few of tho most 
tender-skinned and addle-pated of its readers are scandalized. If, 
however, K . C. M, is ignorant of the fact that it does peoplo a 
greafc deal of good to be a little shocked occasionally he has much to 
learn. Ifc is the electrical treatment which most effectually stir9 up the 
blood when its currents are sluggish, and which best arouses the patient 
who has fallen into lethargy; the shock makes the patient wince some
times as if he were struck with a whip, but it would be a very silly 
person indeed that would confound the two things together, or mistake 
the motives with which they are applied, and this is what K. C. M. 
seems to do when he says that he did not expect sach treatment from 

the Theosophist.

As to the Theosophist or its Editor being dragged into an undigni
fied arena and trying to deal with matters it does not understand, we 
would reply that ib is precisely because ifc understands the matters in 
dispute far better than either of the disputants in this country under
stand them, fchafc ifc says anything at all on the subject. If it based its 
arguments that women ought not to be treated like playthings and 
slaves upon texts from the Vedas, or upon the ancient Bocial customs 
of tho Hindus, the Theosophist might be accused of descending into tho 
arena and treating of matters it did not understand. It does no such 
thing however; it takes the broad principles of right and wrong, which 
are the same in all times and places, and ifc applies them to the Purdah 
system, just at ifc would apply them to the custom of Infanticide or 
Sutfcee, once prevalent iu India, and hotly defended too, and what it 
says is just as true for China or for Patagonia or for England or A merica 
as for India* and was as true 5,000 years ago as now, and will be just as 
true 5,000 years hence. Those who maintain fchat the Theosophist should 
be silent aboufc the subjection of woman,— which offends against every 
principle of Theosophy,—could with equal reason argue that it should 
Bay nothing unkind about any iniquity or abomination. But the only 
reason they could adduce for such a strange opinion of its duty to its 
readers, and to the cause it upholds, is that it is prudent for it to say 
nothing,— an appeal to selfish ness and cowardice which wonld go much 
further with other publications than with us. If K. C. M., and those 
who uphold the Purdah, come honestly forward and put their defence 
of that system, (or, what comes to the same thing, fcheir offence at 
its abuse) upon the ground of inexpediency in Iudia at the present 
moment, well and good. That is a totally different matter which requires 
a totally different set of arguments, running in a very much smaller 
circle. But when the purdah is defended on general principles, as the 
best kind of treatment thafc man can give woman, the Theosophist must 
be pardoned if it gently insinuates that large as India may be, it is 
nofc the whole of the world, aud that if things that are true and just on 
general principles are not expedient for India, it is because India is an 
exception to the general rule, and that being the case, it is clearly the 
duty of those who uphold the Purdah, to show cause why institutions 
which are untrue and unjust should be defended in this country any

more than anywhere else. To say that the social customs of the 
people are not compatible with justice and truth, is surely an argument 
for altering those customs—not for silencing either the voice of truth or 
of the Theosophist.

The fact is, that whatever be the best thing for India, the question of 
woman’s position is one which affects the whole world, and is at the 
present moment agitating all countries. It is a ridiculous blunder to 
suppose that the difference is between the West and the East. The 
battle between those who champion woman’s independence and those 
who advocate her subjection is being fought out everywhere. In 
America the woman’s rights party are stronger far than in England, 
in England they are stronger than in India ; but everywhere theirs is 
tho growing side. Now, suppose a liberal American went to England 
and found that conservative Englishmen were declaring that the besfc 
thing for America would be fco abolish the universities for women and 
confine female education to cooking and house-work, would he not be 
justified in replying— 1st, that the Englishman was wrong as regards 
American women; 2nd, that the same arguments for woman’s emancipa
tion applied to Englishwomen as to Americans, becauso it was a question 
of sex and not one involving nationality. And suppose the Englishman 
replied, “ You arc exceeding unkind not to respect my fine old ancestral 
prejudices !” Would not the American be justified in laughing in his 
face ? What R. Prasad said about woman applied jusfc as much fco 
English and American wives, mothers and daughters, as to Hindu ones, 
and his argument was founded upon the supposed giddiness, silliness, 
lascivious propensities and utter untrustworthiness of woman as women• 
He made no attempt to confine his degrading opinion of the sex fco 
Hindu women. He insulted every woman of every nation by what ho 
said, and still more by whafc he insinuated. Therefore the Theosophist 
maintains thafc it had a perfect right to take up the cudgels in defence 
of woman’s natural good senso and virtuous instincts, which are out
raged by the Purdah, if it considered the matter within its province,— 
and of that it is the best judge itself.

Ifc is plain thafc K. O. M. does nofc perceive that the Theosophist 
occupies far higher ground than that taken by either Anglo-Indian 
papers or Anglicised Hindus; otherwise it would have never entered his 
head fchafc in advocating simple justice for one half of the human race, 
it was “ showing preference to one form of social conventionality to 
another.” Tho Theosophist does nofc condemn the Purdah as a social 
custom, but as a sin against human nature. It may be perfect as a 
social custom, becauso eminently in accord with other Hindu social 
customs, and still be a sin against human nature. It is easy to imagine 
a race of people who kept their women chained up continually to a 
ring in the floor, and who could justify this treatment completely 
on the grounds of expediency and custom, by proving logically thafc 
owing to their other social customs, mischief would ensue if fche women 
wero unchained. If K . C. M. went to thafc country and expressed an 
opinion unfavourable to tho chaining up of women, whafc would ho 
say were he gravely told thafc ho should nofc “ deprecate the system 
until he had an opportunity to examine it thoroughly ” and that he ought
o display no partiality to one set of social customs over another, for 

each was suited to those who followed them ? And what is the difference 
between chaining a woman to the ring in the floor with a material 
chain, aud fastening her down with a chain composed of iron custom,* 
whoso overy link is a prejudice or an injustice !

If it be truo that Hindu women are naturally unfit to be unchained, 
then in God’s name lot the Hindus keep their Purdah. Then tho



arguments that apply to women in other parts of the world, and to 
women of other races, do not apply to them, for they must be differently 
constituted beings, without the moral sense or intellectual power pos
sessed by their more favoured sisters, The only thing is that beforo 
the Theosophist would accept that view it would have to bo proved; 
and not only is no attem pt mado to prove it, but tho evidence seems to 
bo all the other way. The Hindu woman, in womanly virtue and in 
intellect, seems naturally the equal of any woman in tho world. And, 
if so, is it not a little bit insulting to her, and through her to woman in 
general, to treat her as if sho were a irreclaimable libertine aud a 
hopeless goose P

Our correspondent does not seem to be aware how general the feel
ing is among the enlightened Hindus themselves, that the Purdah is an 
eminently uu-Aryan institution and ought to be done away with. Had 
wo foreseen the utility of clipping out of the papers for some months 
past tho various articles and letters on tho subject, we could have 
presented a long string of outcries against the system and curses on it. 
Here are a few quite recent examples:—

From the Kayastha Gazette :—
S i r ,— I  n o t i c e d ,  w i t h  g r e a t  p l e a s u r e ,  i n  t h o  K a y a s t h a  G a z e t te  o f  t h e  1 s t  M a y ,  a  

l e t t e r  f r o m  o n e  o f  y o u r  c o r r e s p o n d e n t s  a b o u t  t h o  p a r d a h  s y s t e m .  I t  i s  a  b u r n i n g  
q u e s t i o n  o f  t h e  d a y  a m o n g  t h e  e d u c a t e d  n a t i v e s ,  a n d  i t  w o u l d ,  t h e r e f o r e ,  b e  a  g o o d  
t h i n g  i f  i t  b o  d i s c u s s e d  i n  a l l  i t s  p r o s  a n d  c o n s  i n  t h e  c o l u m n s  o f  y o u r  v a lu a b l e  
p a p e r .

F o r  w a n t  o f  e x p e r i e n c e  m y  o p i n i o n  o n  t h i s  p o i n t  i s  r a t h e r  i m m a t u r e ,  a n d  h e n c e  I  
a m  n o t  i n  a  p o s i t i o n  t o  d e c l a r e  i t  p u b l i c l y  w i t h  c o n f i d e n c e  ; b n t  w i t h  a  v i e w  t o  r a i s o  
a  d i s c u s s i o n  o n  t h i s  q u e s t i o n  I  e x p r e s s  m y  o p i n i o n ,  h o w e v e r  w o r t h l e s s  i t  m a y  b e .

I t  i s  a n  a d m i t t e d  f a c t  t h a t  e d u c a t i o n  i s  e s s e n t i a l  f o r  b o t h  m e n  a n d  w o m e n .  Ifc 
i s  n o t  s i m p l y  t h e  r e a d i n g  o f  a  f e w  s t a n d a r d  wTo r k s  t h a t  i s  r e q u i r e d  b u t  o n  t h o  
c o n t r a r y  e d u c a t i o n  i n c l u d e s  w i t h i n  i t s  r a n g e  o b s e r v a t i o n ,  e x p e r i e n c e  a n d  e x p e r i m e n t ,  
a n d  i n  f a c t  t h e  c u l t i v a t i o n  a n d  d e v e l o p m e n t  o f  a l l  f a c u l t i e s .  N o w ,  i t  i s  v e r y  
d i f f i c u l t  t o  u n d e r s t a n d  h o w  a l l  t h e s e  f a c u l t i e s  c a n  b e  d e v e l o p e d  i n  o n e  w h o  i s  c o n 
f in e d  w i t h i n  t h e  f o u r  w a l l s  o f  a n  e n c l o s u r e .  T o  m e ,  t h e r e f o r e ,  e d u c a t i o n  a n d  t h e  
p a r d a h  s y s t e m  a p p e a l*  t o  b e  t w o  c o n t r a d i c t o r y  t e r m s ,  w h i c h  c a n n o t  a t  o n e  a n d  t h o  
s a m e  t i o j e  b e  t r u e .

T o  s a y  t h a t  o n l y  b o o k - r e a d i n g ,  w h i c h  ia  o n l y  a  m e a n s  t o  a n  e n d ,  i s  a l l  t h a t  i s  s u i t 
e d  t o  t h e  i n f e r i o r  f a c u l t i e s  o f  o u r  l a d i e s ,  i s  a  g r o s s  i n j u s t i c e ,  a s  w o m e n  a r e  n o t  l e s s  
i n t e l l i g e n t  t h a n  m e n .  T h e r e  i s  n o  r e a s o n  t o  s h e w  t h a t  o u r  w o m a n ’s  e d u c n t i o u  
s h o u l d  b e  l i m i t e d ,  a n d  t h a t  t h e y  s h o u l d  b e  d e p r i v e d  o f  a l l  t h e  b l e s s i n g s  w h i c h  
e x p e r i e n c e  a n d  o b s e r v a t i o n  h a v e  b e s t o w e d  u p o n  t h e  o t h e r  h a l f  o f  t h e  w o r l d .

2 n d l y . — T h e  p a r d a h  s y s t e m  h a s  t o l d  a  g r e a t  d e a l  u p o n  t h e  h e a l t h  o f  o u r  w o m e n ,  
a n d  h a s  c o n s e q u e n t l y  b e e n  t h e  c a u s e  o f  m a n y  a  p r e m a t u r e  d e a t h .

A s  s t a t e d  a b o v e ,  m y  o b j e c t  i n  w r i t i n g  t h i s  s h o r t  n o t e  i s  s i m p l y  t o  l e a r n  w h a t  i s  
g o o d  a n d  w h a t  i s  b a d  i n  t h o  s y s t e m ,  e o  t h a t  w e  m a y  t a k o  u p  t h e  g o o d  a n d  rc je c fc  
t h e  e v i l .

Q u e t ta .  ? C H U T T A N  L A L .
B e lu c h is ta n  1 3 -U -8 9 . I

From the Indian Uniow, June 15:—■
T h e  C a lc u t t a  C h r o n ic le , u n d e r  t h e  h e a d i n g  A  d iv e r t e d  ( s i c )  p ic t u r e ,  t h u s  w r i t e s  :—
O n e  M r .  S i v a r a m ,  a n  i n h a b i t a n t  o f  L a h o r e ,  w h o  w e n t  t o  E n g l a n d  w i t h  h i s  w i f o  

s o m e  t i m e  a g o ,  p r o u d l y  a n n o u n c e s  t h a t  h i s  w i f e  M r s .  S i v a r a m  w a s  p r e s e n t e d  t o  H e r  
M a j e s t y  i n  t h e  D r a w i n g  R o o m  o n  t h e  3 r d  M a y .  F o r  o u r  p a r t  w e  d i d  n o t  f i n d  in  
t h e  e v e n t  a n y  c a u s e  o f  w h i c h  M r .  S i v a r a m  s h o u l d  b e  p r o u d  : o n  t h e  c o n t r a r y ,  a n y  
H i n d u ,  u n l e s s  n o t  t h o r o u g h l y  d e n a t i o n a l i z e d ,  o u g h t  t o  b e  a s h a m e d  o f  i t .  E u r o p e a n  
s o c i e t y  h a s  r e d u c e d  w o m a n h o o d  t o  t h o  c o n d i t i o n  o f  p l a y - t h i n g s  t o  b e  h a n d l e d  a n d  
e n j o y e d  b y  t h e  o t h e r  s e x ,  w h i l e  t o  t h e  A s i a t i c ,  s h e  i s  a n  e m b l e m  o f  e v e r y t h i n g  h o l y  
a n d  p u r e .  T h e  I n d i a n  i s  a  J c u la n g a r , a  t r a i t o r  t o  t h e  c o u n t r y ,  w h o  w o u l d  i n s i s t  
u p o n  m a k i n g  a  E u r o p e a n  w o m a n  o u t  o f  a  H i n d u  l a d y . ”  T h e  a b o v e  p a s s a g e  
i s  r e a l l y  r e m a r k a b l e  f o r  b o t h  t a s t o  a n d  d i c t i o n ,  a s  w e l l  a s  f o r  i t s  p e r v e r s i o n  o f  
f a c t s »  T h e  w r i t e r  b e  t r a y  9 b o t h  p r e j u d i c e  a n d  t h e  g r o s s e s t  i g n o r a n c e  in

e v e r y  l i n e  l i e  w r i t e s .  I f  t h e r e  i s  o n e  t h i n g  t o  w l i i c h  E u r o p e a n  l a d i e s  d o  n o t  
s u b m i t  t o ,  i t  i s  c e r t a i n l y  t o  b e  m a d e  p l a y - t h i n g s  o f  b y  t h e  o p p o s i t e  s e x .  I f  
t h e  w r i t e r  h a d  b r o u g h t  a n  a c c u s a t i o n  a g a i n s t  t h e m  d i a m e t r i c a l l y  o p p o s i t e  t o  
t h i s ,  h o  w o u l d  h a v o  b e e n  n e a r e r  t h o  t r u t h ,  a u d  t o  t h i s  t h o s o  o f  o u r  r e a d e r s  
w h o  h a v e  m o v e d  i n  s o c i e t y  i n  E n g l a n d  w o u l d  b e  r e a d y  t o  t e s t i f y .  I n d e e d ,  
t h e y  a r e  m o r o  l i k e l y  t o  b e  s t r u c k  b y  t h o  f r e e d o m  e n j o y e d  b y  E u r o p e a n  w o m e n ,  a n d  
t h e  a u t h o r i t y  t h e y  e x e r c i s e  i n  t h o  h o u s e h o l d .  B o t h  M r .  a n d  M rs .  S i v a r a m  d o s o r v o  
t h o  h i g h e s t  p r a i s e ; t h e  f o r m e r  f o r  s h o w i n g  p r a c t i c a l l y  t h o  r e s p e c t  h e  h a s  f o r  h i a  
w i f e ,  a n d  t h e  c o n f i d e n c e  h o  r e p o s e s  i n  h e r ,  a n d  t h e  l a t t e r  f o r  d i v e s t i n g  h e r s e l f  o f  t h o  
p i e j u d i c e s  o f  h e r  e a r l y  t r a i n i n g ,  a n d  a s s e r t i n g  t h e  r i g h t  o f  a  w o m a n  t o  a c c o m p a n v  
h e r  h u s b a n d  a n d  n a t u r a l  p r o t e c t o r .  W o m a n  m a y  b o  “  t o  t h o  A s i a t i c  t h e  e m b l e m  o f  
e v e r y t h i n g  h o l y  a n d  p u r e , ”  b u t ,  w h i l e  I n d i a n  w o m e n  a r o  Bhut u p ,  t h e  o u t e r  w o r l d  
m a y  b o  p a r d o n e d  f o r  t h i n k i n g  t h a t  t h e i r  o w n e r s  h a v e  r e a l l y  a  v e r y  d i f f e r e n t  o p i n i o n  
o f  t h e m .  W e  c a n  o n l y  w i s h  t h a t  t h e r e  w e r e  m o r e  I n d i a n s  l i k e  M r .  a n d  JM rs. S i v a r a m ,  
a n d  w e  s h o u l d  n o t  w a i t  l o n g  f o r  t h e  r e g e n e r a t i o n  o f  I n d i a .  T o  c a l l  s u c h  a n  I n d i a n  
a  t r a i t o r  t o  h i s  c o u n t r y  i s  s i m p l y  r i d i c u l o u s .  T h a t  h e  i s  a h e a d  o f  t h e  t i m e s  w o  
a d m i t .  I n d i a  i s  n o t  y e t  p r e p a r e d  f o r  t h a t  s o c i a l  r e v o l u t i o n ,  f o r  w h i c h  s o m e  o f  h e r  
b e s t ,  a n d  t r u l y  p a t r io t ic  m e n  a r e  w o r k i n g ,  w h i c h  w i l l  r a i s e  t h e  s t a t u s  o f  w o m e n .  Ifc 
i s  i u  I n d i a  t h a t  t h e y  a r e  p la y t h in g s ,  n o t  i n  c o u n t r i e s  w h e r e  t h e y  a r e  e d u c a t e d  a n d  
p e r m i t t e d  t h e  e x e r c i s e  o f  t h e i r  a b i l i t i e s .

From the Tribune, June 12:—
 ̂ S i r ,—A sh o rt tim e  ago I  r e a d a  le tte r  in th e  C i v i l  a n d  M i l i t a r y  G a z e tte ,  headed
l h e  K a y a s t h a  a n d  t h e  P u r d a h . M I t  w a s  p u b l i s h e d ,  I  b e l i e v e ,  i n  i t s  i s s u e  o f  t h e  

1 7 t h  M a y .  T h e  l e t t e r  i s  v e r y  i n t e r e s t i n g ,  b u t  I  a m  s o r r y  v e r y  f e w  o f  t h o s e  f o r  w h o m  
i t  w a s  r e a l l y  i n t e n d e d  c o u l d  h a v e  r e a d  i t ,  b e c a u s e  i t  a p p e a r e d  i n  a  j o u r n a l  w h i c h  ig  
n o t  w i t h i n  e a s y  r e a c h  o f  m o s t  o f  t h e  n a t i v e s .  I  w o u l d  t h e r e f o r e  s u g g e s t  y o u  t o  
r e p r i n t  i t  i n  y o u r  p a p e r  f o r  t h e  i n f o r m a t i o n  o f  y o u r  c o n s t i t u e n t s .  M r .  R .  L . ’s  e f f o r t s  
f o r  t h e  r e m o v a l  o f  P u r d a h  a r e  l a u d a b l e ,  a n d  h i s  a p p e a l  i s  d e s e r v i n g  o f  s o m e  r e s p o n s e  
f r o m  t h e  e d u c a t e d  p u b l i c  o f  I n d i a .

S i n c e  P u r d a h  i s  s o  v e r y  d e t r i m e n t a l  t o  o u r  a i m s  a n d  a s p i r a t i o n s  i n  t h o  b a t t l e  o f  
l i f e  a n d  r e t a r d s  t h o  p r o g r e s s  o f  a l l  r e f o r m ,  w e  s h o u l d  m a k e  d e s p e r a t e  a n d  c o n t i n u o u s  
a t t e m p t s  t o  b r e a k  t h r o u g h t  i t .  T h e  s o o n e r  w e  g e t  r i d  o f  i t  t h e  b e t t e r .  I t  h a s  d o n e  
u s  i m m e n s e  h a r m ,  a u d  h a s  s o  e n f e e b l e d  o u r  w o m a n  b o t h  i n  b o d y  a n d  m i n d  t h a t  t h e y  
t r e m b l e  a t  t h e i r  o w n  s h a d o w .
, I  w o u l d  s u g g e s t  M r .  R .  L .  t o  o r g a n i s e  a  S t a n d i n g  C o m m i t t e e  o r  C l u b  t o  c o n d e m n  
t h i s  t y r a n n i c a l  c u s t o m  o p e n l y .  O n  h i s  a p p e a r a n c e  o n  t h e  s t a g e  o f  a c t i o n ,  f r o m  
a m o n g  t h o  s p e c t a t o r s  s y m p a t h i z e r s  m a y  s p r i n g  u p .  I  t r u s t  s o m e  o f  t h e  n a t i v e  
l a d i e s  w h o  h a v e  a d v a n c e d  i d e a s ,  t h e o r e t i c a l l y  a n d  p r a c t i c a l l y ,  w i l l  t a k e  l i v e l y  
i n t e r e s t  i n  t h i s  m a t t e r  o f  s o  m u c h  i m p o r t a n c e ,  a n d  w i l l  m o s t  w i l l i n g l y  c o m e  f o r w a r d  
t o  t a k e  b o l d  s t e p s  t o w a r d s  r e f o r m a t i o n  i n  t h i s  d i r e c t i o n ,  w h i c h  h a s  s o  l o n g  b e e n  
n e g l e c t e d .

S r i m a t i  R a m a  B a i  o f  w o r l d - w i d e  r e n o w n  h a s  d i s t i n g u i s h e d  h e r s e l f  b y  o p e n i n g  a  
H o m e  f o r  h e r  w i d o w  s i s t e r s .  I  e a r n e s t l y  b e s e e c h  S r i m a t i  H a r d e v i  o f  e q u a l  r e n o w n  
t o  c o m m e n c e  h o r  o p e r a t i o n s  i n  t h e  d i r e c t i o n  o f  d e s t r o y i n g  t h o  P u r d a h .  W h a t  s h e  
h a s  a l r e a d y  d o n e  i s  d e s e r v i n g  o f  p r a i s e ,  b u t  w e  e x p e c t  f r o m  h e r  s t i l l  m o r e .  S h e  h a a  
t h r o w n  h e r  P u r d a h  o f f ,  b u t  i t  i s  n o t  e n o u g h .  S h o  s h o u l d ,  f o r  b e t t e r i n g  t h e  c o n d i t i o n  
o f  h e r  c o u n t r y  a n d  o f  h e r  m i s e r a b l e  s i s t e r s  r o t t i n g  b e h i n d  t h e  P u r d a h ,  t a k e  s o m o  
p a i n s  t o  s h o w  i n  v i v i d  c o l o r s  t h e  b a n e f u l  e f f e c t s  o f  t h e  p e r n i c i o u s  c u s t o m  i n t r o d u c e d  
a m o n g  u s  s i n c e  t h e  a d v e n t  o f  t h e  M a h o m e d a n s  ; a n d  i n d u c e  h e r  o t h e r  a d v a n c e d  
s i s t e r s  t o  c o - c o p e r a t o  w i t h  h e r  in  l i b e r a t i n g  t h o  w o m e n  o f  I n d i a  f r o m  t h o  g a l l i n g  
i u t l u e n c o  o f  c o n f i n e m e n t  i n  t h o  r e c e s s e s  o f  a  Z e n a n a .  Y o u r s  & c .,

Z .
From the Hindu, June 4 :—(a quotation.)

T h o  w o r l d  i s  c h a n g i n g  a s  i t  h a s  n e v e r  c h a n g e d  b e f o r o .  P r o o f  o f  t h i s  w i l l  e r o  
l o n g  b e  s e e n  i n  t h e  n e w  e r a  t h a t  m u s t  s h o r t l y  c o m m e n c e  o f  m o r a l  r e v o l u t i o n s .  
D u r i n g  t h i s  p r e s e n t  w o n d e r f u l  a g o  o f  p r o g r e s s  t h a t  p r o g r e s s  h a s  b e e n  a l m o s t  
e n t i r e l y  m a t e r i a l i s t i c .  T h e  w o r l d ’s  n e e d  n o w  i s  f o r  s p i r i t u a l ,  m o r a l ,  a n d  s o c i a l  
a d v a n c e .  S u c h  a n  a d v a n c e  w i l l  s o o n  b e  w i t n e s s e d ,  i t  m a y  b e ,  i n  t h o s e  v e r y  l a n d s  
w h e r e  f o r  a g e s  i d o l a t r y ,  s l a v e r y ,  s u p e r s t i t i o n ,  p o l y g a m y ,  a n d  i n f a n t i c i d e  h a v e  
c r u s h e d ,  n o t  o n l y  t h e  s o u l s ,  b u t  t h e  b o d i e s  a n d  i n t e l l e c t s  o f  h u m a n  b e i n g s  o f  m a n y  
o f  t h e  f i n e s t  r a c e s .  T h e  e m a n c i p a t i o n  o f  t h e  w o m e n  o f  I n d i a  i s  t h e  k e y  t o  t h e  
r e s u r r e c t i o n  o f  t h a t  c o u n t r y  f r o m  t h e  d e a d l y  s l e e p  o f  a g e s .  S o  l o n g  a s  I n d i a n  
w o m e n  a r e  c o n t e n t e d  t h e i r  s l a v e r y  m u s t  c o n t i n u e ;  b u t  t h e  d a y  o f  t h a t  a c q u i e s c e n c e  
s e e m s  n e a r l y  o v e r .  A  n a t i v e  I n d i a n  l a d y  h a s  r e c e n t l y  a d d r e s s e d  t o  a  C a l c u t t a  
p a p o r ;  a  s t i r r i n g  p r o t e s t  a g a i n r t  t h e  c r u e l  s y s t e m  o f  Z e n a n a  s e c l u s i o n .  T h i s  i s  h o w  
s h o  s e \ i d s  f o r t h  t h e  w a i l  o f  i n d i g n a t i o n  :— “  T h i s  h o r r i b l e  c u s t o m  o f  p u r d a h  h a s  b e e n  
e n f o r c e d  u p o n  u a  t h r o u g h  t h e  j e a l o u s  c r u e l t y  o f  o u r  m e n ,  a n d  ia  a  p r o o f  o f  i g n o -



r a n e e .  O u r  m e n  a r e  a p p a r e n t l y  n o t  a s  y e t  c i v i l i s e d  fco s u c h  a n  e x t e n t  a s  t o  b e  a b l e
t o  r e p o s e  i m p l i c i t  f a i t h  i n  t h e  f i d e l i t y  o f  t l i e i r  w o m e n . __T h o u g h  _ w e  a r e  b y  n a t u r e
e x t r e m e l y ^ a v e r s e  t o  t h i a  s y s t e m  o f  s e c l u s i o n ,  y e t  ifc h a s  b e e n  s o  b l i n d l y  a n d  c r u e l l y  
e n f o r c e d  u p o n  u s  b y  m a n y  w h o  h a v e  e i t h e r  n o  i d e a  o r  c o n s c i e n c e  t o  r e a l i s e  t h e  
h o r r i b l e  o u t r a g e  t h e y  c o m m i t  o n  n a t u r e ,  t h a t  w e  c a n n o t  h e l p  i t ,  b u t  s u c c u m b  t o  t h i s  
c r u e l  t r e a t m e n t  i n  t h e  b e s t  w a y  w e  c a n .  W e  a r e  t o o  w e a k  t o  r e b e l  a g a i n s t  t h o  
i n j u n c t i o n s  o f  t h e  s t r o n g e r  s e x ,  n o  m a t t e r  h o w  i g n o m i n i o u s  t h e y  m a y  b e .  Y e t  w h e n  
w e  t h i n k  o f  s o m e  o f  o u r  s i s t e r s *  s t r u g g l e s  f o r  f r e e d o m ,  w e  c a n n o t  h e l p  b u t  r e g a r d  
t h e  w o r l d  a s  a  p i c t u r e  o f  h e l l .  O u r  m e n  e n j o y  a l l  t h e  f r e e d o m  o f  t h e  b i r d ,  b u t  
l o v e  t o  k e e p  t h e i r  w o m e n  i n  s e c l u s i o n  a s  t o r t u r e d  s l a v e s  o f  c u s t o m .  I t  i s  i d l e  t o  
t h i n k  t h a t  o u r  I n d i a n  w o m e n  a r e  c o n t e n t  w i t h  t h e i r  t r e a t m e n t ; t h e y  h a v e  r e s i g n e d  
t h e m s e l v e s  t o  t h e i r  f a t e .  O u r  r i g h t s  h a v e  b e e n  u t t e r l y  i g n o r e d ,  w h i l e  o u r  m e n  
h a v e  n o t  f o r g o t t e n  t o  p r e f e r  p r e p o s t e r o u s  c l a i m s  o n  u s ,  s o  a s  t o  r e n d e r  u s  p o w e r l e s s  
t o  p l e a d  o n  o u r  b e h a l f .  W e  a r e  t h e  w e a k e r  s e x ,  a n d  i n s t e a d  o f  b e i n g  h e l p e d  a n d  
r e s p e c t e d  o n  t h i s  a c c o u n t ,  w e  a r e  i l l - t r e a t e d ,  t o r t u r e d ,  a n d ^ r e p u d i a t e d ,  a s  t h o n g h  w e  
w e r e  e n e m i e s  o f  t h e  h u m a n  r a c e . ”

With regard to the Theosophist:—If the natives of India do not know 
b y  this time that it is their friend, it is a hopeless case with them, for 
then indeed they mnst be suspicions beyond redemption. But they do know 
it, and they also know perfectly well that while the mouth of a false 
friend is full of honied flattery, a true friend gently und lovingly poinU 
out their faults to them in order that they may mend their ways.—E d.]

P O L Y A N D R Y .

C a p t a i n  B a n o n  writes to the Editor to repudiate the insinuation, which 
he thinks was contained in Professor Chakravarti’s letter in the May 
Tlieosophiitf to the effect that he (Captain Banon) advocates polyandry* 
This imputation he denies most emphatically, and he is surprised that 
the Professor, or any one else, could for an instant suspect him of such nn 
enormity. The Editor, however, does nofc think that any reader really 
viewed Captain Banon’s playful remarks about Theosophical Nairs and 
Thairs as an advocacy of polyandry.
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f lT W  srffar W  W :  |

THERE IS NO RELIGION HIGH ER  TH A N  TRUTH.

[ F a m i l y  m otto o f  th e  M a h a r a j a h s  o f  B e n a r e s . ]

L E  P E A R E  D E  L ’W C O N K U .

{Continued from  page  586.)

I I I .

DO our benevolent critics alw ays know w hat they  are laughing  
a t ? H ave they  th e  sm allest idea of th e  w ork w hich is 

being  perform ed in th e  w orld and  th e  m en ta l changes th a t aro 
being  b ro u g h t about by  th a t  Theosophy a t w'hich they smile ? 
The progress a lready  due to  our lite ra tu re  is evident, and, 
thanks to the  u n tirin g  labours of a  certa in  num ber of Theoso
phists, i t  is becom ing recognized even by  th e  blindest. T here  
are no t a few who are  persuaded  th a t Theosophy will be tho  
philosophy and  the  law, if no t the  relig ion of th e  fu ture. The 
p a rty  of reaction, cap tiva ted  b y  th e  dolce fa m ie n te  of conservatism, 
feel all this, hence come th e  h a tred  and  persecution  which call in  
criticism  to th e ir  aid . B u t criticism , in au g u ra ted  by A ristotle, has 
fallen fa r  aw ay from  its prim itive s tan d ard . The ancient philoso
phers, those sublim e ignoram uses as reg a rd s  m odern civilization-, 
when they  criticised a  system  or a  w ork, d id  so w ith im partia lity , 
and w ith  th e  sole object of am ending  and  im proving th a t w ith 
which they  found fau lt. F irs t  they  stud ied  th e  subject, and  then 
they analysed it. I t  was a service rendered , and  w as recognized and  
accepted as such by  both  parties. Does m odern criticism  always 
conform to  th a t golden ru le  ? I t  is very ev iden t th a t  it does not.

Our judges of to -day  are  fa r  below the level even of the philoso
phical criticism  of K an t. Criticism , w hich tak es  unpopularity  and  
prejudice for its canons, has replaced th a t  of “  p u re  r e a s o n a n d  
t h o  c r i t i c  ends fry t e a r i n g  t o  p i e c e s  w i t h  h i s  tee th  every th ing  ho
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