
a’glossary of the terms commonly used by Chiromantists. A  book liko 
ihe present cannot profess to supply much original information, but tho 

author makes some interesting remarks drawn from personal observation 

on the true character of the ring of Venus which she does not, like for
mer scientists, consider indicative of evil, but has generally found ou 
refined hands and on such as showed a restless disposition unlikely to 

succeed in life. Ifc is to be hoped that students of this work will lay to 
heart the hint given that energy and patience are necessary before 

sufficient knowledge can be acquired to enable them fco read hands with 
an approach fco correctness, and tbat they willnot, by amateur perform
ances, “ frighten innocent people out of their wits.” A  little knowledgo 
is never a more dangerous thing than in any attempt at fortune-telling.

Chiromancy may be useful to teach people what qualities they should 

cultivate and what tendencies they should restrain, but a foreknowledge 
of evil, if possible, is seldom beneficial, and may very often be harmful.

With this caution we may commend Miss Hill’s little book fco all 

wo old-be chiromantists., . '

: : BACON, SHAKESPEARE AND THE ROSICRUCIANS. f < ’

(By W . F. C. W igston.)

I t is a matter for deep regret that a wrifer, who had some interesting 

facts regarding several brothers of the Rosj Cross in Eugland fco lay 

before the public; has chosen to put these facts forward in company with 

whafc we must in charity call some very unsound scholarship and seve

ral extremely wild and tiebulous theories.

That Bacon’s Atlantis is in large measure identical with Heydon’a 

“ Voyage to the land of the Rosicrucians,” though written several 

years before that work, is in itself an interesting fact, and if the possi
bility which it suggests, thafc Bacon had some acquaintance with the 

.doctrines and mysteries of the Rosy Cross, can be suppor ted by any valid 

.external evidence, this discovery, with fche facts supporting it, might have 

formed the subject of a very excellent brochure which would, no doubt, 

have interested Mr. Wigston’s circle of readers. Bat when an author not 

content with this, and even while singing the praises of Bacon, the induc

tive method, and sane sense, commits himself to such fantastic non

sense as the celebrated Donelly Cryptogram, that author demands too 
much. There is no doubt thafc every consistently stated truth in human 

life has reference to all other human truths, and may be said in somo 

sense to typify them; but this proposition is far from capable of bearing 
the monstrous corollary that Mr. Wigston seeks to attach to it— namely, 

the Shakespeare’s “ Tempest”; is a dl-amafcic unfolding of the Eleusinian 

mysteries.
The evidence which our author brings to support the craze of tho 

Boconian authorship of Shakespeare’s dramas is of such a kind that ifc 

might be shewn with equal force that the dramas are the work of Lyly, 

Holjinshead, Sir Philip Sydney, Hall, Plutarch or any of a dozen writers, 

ancient and modern, from Homer to Marlowe, whose works find echoes 

in the Shakespeare plays ; in fact it is the kind of evidence which may 

be made to prove anything, and in reality proves nothing, dfc letisfc if we 

accepfc the canons of the deified Bacon and his inductive method.

While taking this view of the contents of Mr. "^Vigston’s work, we 

cannot bnt admire the excellent garb in which the, publisher presents 

it to the public. ,, , * ’
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T H E  T H E O S O P H IS T .
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T H E R E  IS N O  R E L IG IO N  H IG H E R  T H A N  TR U TH .

[Family motto of the Maharajahs of Benares.]

THEOSOPHY—RELIGION, N O T A  RELIGION.

T  U C I F E R  f o r  N o v e m b e r  o p e n s  w i t h  a  p o w e r f u l  and v e r y  i m -  
r H  P o r t a Q fc a r t i c l e ,  b y  a  w e l l - k n o w n  h a n d  w h i c h  w e l l  d e s e r v e s  
t h e  c l o s e  a t t e n t i o n  o f  a l l  T h e o s p h i s t s .  " I s  T h e o s o p h y  ^  
R e l i g i o n  t»  a s  t h e  a r t i c l e  i s  c a l l e d ,  i s  a  q u e s t i o n  frequently a X e d

L  w  / " n g  c o u l d  k 0  'm o r e  t i m e l y  t h a n  t h e  c l e a r ,  c o n c l u s i v e  a n d ’ 
a u t h o r i t a t i v e  a n s w e r  g i v e n  i n  t h i s  a r t i c l e .

i h e  w r i t e r  b e g i n s  b y  a c c o u n t i n g  f o r  t h e  s t r a n ere f a c t  thnf-

■ c S PThoHr W f  protests/. t.he Public wil1 continue idiotically to 
can I heosophy a new religion,”  or, sillier still n “  qpnf ” _ o f f  /

*• b u t i n g  t i n s  s t u p i d i t y  t o  t h e  d e s i r e  o n  t h e  p a r t  o f  n a r r o w - m i n d e d

f i t t W  V  '°-US Pe°-fl0i t0 haVe a peg on w h ich  to hang  their spiteful 
■little criticisms; ,t being almost always those who are narrow

s e c t a r i a n s  t h e m s e l v e s  w h o  r a i s e  t h e  c r y  o f  "  n e w  s e c t  ”  f o r  “  l i n

other r n relig,ion on faith> wil1 regard that of every
w  • , 1  aSja ’ and hate lb on that same faith” * whereof 
materialists and agnostics, from whose ranks Theosophy hag

recruited many of its most devoted adherents, not being hide-bound

- e  abi;  to c o n o S v ^ f "

writer’sTd^is°-— ^°US' ho* ever> w ill.g ;™  a better notion of tho



W h a t  is the explanation of this apparent contradiction ? H o w  

can a certain body of beliefs and teachings, an elaborate doctrine, 

in fact, be labelled Theosophy and be tacitly accepted as theoso

phical by nine-tenths of the members of the Theosophical Society, 

if theosophy is not religion ?— we are asked...

t( It is perhaps necessary, first of all, to say, that the assertion 

that Theosophy is not a religion, by no means excludes the fact 

that Theosophy is religion itself. A  religion in the only true and 

correct sense, is a bond uniting men together— not a particular set 

of dogmas and beliefs. N o w  religion, p e r  se, in its widest mean

ing, is that it binds not only all men, but also all beings and all 

things in the entire universe into one grand whole. This is our 

theosophical definition of religion.”

It will immediately strike the reader that if Theosophy be religion, 

then Theosophists are in reality doing no more than carrying out 

Voltaire’s much admired and easily understood sentiment: “ In 

the name of religion I protest against religions.”  Following up 

this idea the writer says :—

“ Theosophy is "Re l i g i o n ,  and the Society its one universal 

Church; the temple of Solomon’s wisdom, in building which there 

was neither hammer, nor axe, nor any tool of iron heard in the 

house while it was building” [1. Kings vi.] for this temple is 

made by no human hands, nor built in any locality on earth— but, 

verily, is raised only in the inner sanctuary of m an’s heart, wherein 

reigns alone the awakened soul. Thus Theosophy is not a religion, 

we say, but R e l i g i o n  itself, the one bond of unity, which is so 

universal and all-embracing that no man, as no speck— from 

gods and mortals down to animals, the blade of grass and atom—  

can be outside of its light. Therefore, any organization or body 

o f  that name must necessarily be a universal B r o t h e r h o o d .
“ W ere  it otherwise, Theosophy would be but a word added to 

hundreds other such words as high-sounding as they are preten

tious and empty. Viewed as a philosophy, Theosophy in its prac

tical work is the alembic of the mediaeval alchemists. It trans

mutes the apparently base metal of every ritualistic and dogmatic 

creed (Christianity included) into the gold of fact and truth, and 

thus truly produces a universal panacea for the ills of mankind. 

This is why, when applying for admission into the Theosophical

Society, no one is asked what religion he belongs to.............Hence,

once that we live up to such Theosophy, it becomes a universal 

panacea indeed, for it heals the wounds inflicted by the gross 

asperities of the Church “ isms”  on the sensitive soul of every 

naturally religious man.”

Theosophy teaches the existence of beings far higher in the scale 

o f  “  creation”  than man, and it would be absurd to suppose that 

they have no higher and grander religious conceptions than those 

current among man. It is the function of these beings to watch 

over and direct the development of mankind, now passing through 

the same stages that they passed through 800ns and aeons ago, and 

a s  men become fit to receive impressions from them, these beings, 

directly or indirectly, convey an instalment of truth to their minds; 

i m p r e s s i n g ,  a t  t h e  b e g i u n i n g  o f  the c y c l e s ,  t h e  s e e d s  o f  f u t u r e  i d e a s .

R eligion therefore, is not the monopoly of man. H o has,'and aa
yet can have, but a fain t and fragm entary glim m ering of what ia
known to beings h ig her in  the scale. In  this respect the w riter 
says! ■ “■

TT “ ,We. h ay.e said thafc we believe in  the absolute un ity of nature 
U nity im plies the possib ility for a un it on ono plane, to come iii 
contact w ith a unit on or from  another plane. W e believe it. 
lh e  just-published Secret D octrine’ w ill show what were the 
ideas of a ll antiq uity w ith regard to the prim eval instructors of 

and _ his three e a rlie r races. The genesis of that 
W isdom-religion in  w hich a ll Theosophists believe, datea 
from  that period. So-called ‘ O ccultism / or rath er E soteric 
Science, has to be traced in  its o rig in  to those B eings who, led bv 
Karm a, have incarnated m our hum anity, and thus stru ck the key-
n T l r  * T re Science1w,hich countless generations of subse
quent adepts have expanded since then in every age, w hile 
they checked its doctrines by personal observation and experi
ence The b ulk of this knowledge w hich no man is able to possess 
m its fulness— constitutes that w hich we now ca ll Theosophy or 

divine knowledge. Beings from  other and higher w orlds mav 
e re.> we can h a v e it only approxim ately.

u.n it£ ° f  everyth in g  in  the universe im plies and iustifie3 
f  e* 1!?ten ce o f a  k n ow led ge a t once scientific,

p osophical and religious, sh ow ing the necessity and actu ality  of

hA cr ecfclonv ° i  T n r f aU thine s ineach  o th er; w hich  know ledge, therefore, becom es essen tia lly  
R eligion, and  m ust be called  in  its  in tegrity  and universality, b y  
the  ̂distinctive name of W is d o m -R e lig io n .

• i —V 8! fr r .  th is W isdom-R eligion that a ll the various 
in d ivid u al religions erroneously so-called, have sprung, form ing 
in  th eir turn offshoots and branches, and also a ll the 
m inor creeds based upon, and alw ays originated through some 
personai experience in  psychology. Every such religion, or 
relig ious offshoot, be it considered orthodox or heretical? wise or 
foolish started o r.g in a lly  as a clear and unadulterated stream  
from the mother source. The fact that caeh became in  timo 
polluted w ith purely human speculations and even inventions, due 
to interested motives, does not prevent any from having been 
pure in  its early beginnings. There are those c re e d s -w f sh all 
not ca ll them religions— which have now been overlaid  w ith the 
hum an element out of a ll recognition; others, just show ing signs of 
early d ecay; not one that escaped the hand of time, but each and 
a ll are of divine because natural and true o rig in ; aye— Mazdeism, 
Brahm anism , Buddhism , as much as C h ristianity.”

“ Revelation,” understood in this manner, “ becomes a matter of 

natural law, like the instruction which, instinctively, the parent

S T * !  ’ ° r  f ld.er the younger.”  In  further elucida
tion of the theosophical view  of revelation, the w riter says —

? -S% Vant ° f Thc,0S°P h^  the E d itor, declares once 
more her belief m Beings, grander, w iser, nobler than any personal 
God, who are beyond any sp irits of the dead, Saints, or w inged 
A ngels, who, nevertheless, do condescend in  a ll and every age to



overshadow  rare sensitives— often entirely unconnected w ith 
C h urch , S piritualism  or even Theosophy .....T h e re  is not a relig io n  
w orthy of the name, w hich has been started otherwise than in  
consequence of such v is its  from  B eings on the h ig h er planes. 
T h us were born a ll p rehistoric, as w ell as a ll h istoric relig io ns, 
M azdeism  and Brahm anism , Buddhism  and C h ristian ity, Gnosticism  
and M ahom edanism ; in  short, every more or less successful 
'ism .* A ll are true at the bottom, and a ll are false on the 
surface. The R evealer, the artist who im presses a portion of 
the T ruth  on the b rain  of the Seer, was in  every instance a 
true artist, who gave out genuine tru th s; but the in stru 
ment proved also, in  every instance, to be only a man. In v ite  
R ubenstein and ask him  to p la y a sonata of Beethoven on a piano 
le ft to self-tuning, one h a lf of the keys of w hich are in  ch ro n ic 
p aralysis, w hile the w ires hang loose; then see w hether the genius 
of the artist notw ithstanding, you w ill be able to recognize the 
sonata. The m oral of th is fabula  is that a man— let him  be tho 
greatest of mediums or natu ral seers— is but a m an; and man 
le ft to his own devices and speculations m ust be out of tune
w ith  absolute truth, w hile even p icking  up some of its crum bs.......
H ence the m ulti-coloured dogmas of the churches. Hence also the 
thousand and one philosophies so-called, and the variegated 
€ Sciences 3 and schemes, S p iritu al, M ental, C hristian, and S e cu la r; 
Sectarianism  and b igotry, and especially the personal van ity and 
self-opinionatedness of alm ost every c Innovator* since the m ed ieval 
ages. These have a ll darkened and hidden the very existence of 
T r u t h — the common root of a ll. W ill our critics im agine that we 
exclude theosophical teachings from this nom enclature ? N ot at 
a ll. A nd though the esoteric doctrines w hich our Society has been 
and is expounding, are not m ental or sp iritu al im pressions from  
some * unknown, from  ab ove/ but the fru it of teachings given to 
u s b y liv in g  men still, except that w hich was dictated and w ritten 
out b y those M asters of W isdom  them selves, these doctrines may 
be in  many cases as incom plete and fau lty  as any of our foes would 
desire it .”  [T h is somewhat sweeping charge of u n re lia b ility  m ight 
be used against any preacher of theosophy, and would com pletely 
discred it his words if  it  were understood to mean more than that 
Theosophists, lik e  every one else, are liab le  to interpret im perfectly, 
o r tw ist out of shape, the things that they are taught, and that 
therefore, their teachings should alw ays be subm itted to the search
in g  scrutiny of reason.]

Theosophy however, is more than R e lig io n — it is Science also in  
the same sense that it  is  R elig io n . On this point the w riter says :—  

“  Theosophy as repeatedly declared in  p rin t and viva voce hJ 
its  members and officers, proceeds on d iam etrically opposite 
lines to those trodden by the C h u rch ; and Theosophy rejects tho 
methods of Science, since her inductive methods can only lead 
to crass m aterialism . Y et, de facto. Theosophy claim s to be both 
t€ R e l i g i o n ”  and “ S c i e n c e , ”  for Theosophy is the essence of both.”  

The w riter then goes on to show that these two, relig io n  and 
science, aro two aspects of the same th in g — of that knowledgo 
whose flower is understanding, and whose fru it  is w i s d o m *

be , e;

or pursued at two different ends. Therefore W n J ^ ?  i • ?

“  B ut so is the true lig h t of science. Therefore, darkened as thn 
form er is now by dogmas exam ined through glasses smoked wUh 
t le superstitions a rtific ia lly  produced by the Churches this lie h t 
can h ard ly penetrate and meet its sister ray in  a science equally 
as cobwebbed by paradoxes and the m aterialistic sopldstHes of the 
age. The teachings of the two are incom patible and cannot ootoo 
so J o n g  as both religious philosophy and the science of p hyfical 
and external [m  philosophy false] nature, insist upon the i K -  
b ility  of th eir respective ‘ w ill-o ’-the-wisps ’

t0 1S PreciseI7  Theosophy alone can
nf ti t ‘ t ’ P° ° Ut-t0 the m noccnts caught by the b ird lim e  
of the two w aylayers— v e rily  two dragons of old, one devouring tho 
intellects, the other the souls of men, that their supposed chafm ia 
but an optical delusion ; that, fa r from  being onefT t is bufc an 
immense garbage mound respectively erected by the two foes as a 
fortification against m utual attacks.”  J

•Ifc T n !}e f f ly  undersfcood that it is not outsiders only thnt 
m isunderstand the true nature and scope of Theosophy as set forth 

the article  under notice. Several prominent members have from  
ime to time left the so ciety; of these the w riter says : “  Some le ft 

becanse most of them were either half-hearted or too self-opinion? 
a t c d - a  C hurch and in fa llib le  dogma in  themselves. S o m e T o k e  
aw ay, again, under very shallow  pretexts indeed, such, fo r instance 
as : because C h ristian ity [to say churchianity, or sham C h ristian ity

£ s t  a* ?f6nKh°rV  t- T S r ° ?  roug h ly handled in  our M agazine!’
I  11  mi, fanatical relig ions were ever treated any better or 

up held ! Thus, a ll those who le ft have done w ell to le a j,  and have 
never been regretted.

“  Furtherm ore, there is this also to be added; the num ber of 
those who left can h ard ly be compared w ith the num ber of those 
who found everything they had hoped for in  Theosophy. It s  
doctrines, if  seriously studied, call forth, by stim ulating one’s



reasoning powers and awakening t ^  ^  ftn<1 algo the percep- 

every hitherto dormant power for g ^  t’hc fa]se and the un- 
tion of the true and the real, as oppo - ^  ^  q£ (lead

real. Tearing off with no uncertain :„tures were cloaked,
letter, with which every old religious) gP 1ooligm of the ages,

scientific Theosophy, the origin of the world’s faiths
reveals to the scoffer at old wisdom the o g , ; f crystal-ŝciences. It opens new bey«n J Lief
i»d, edgt ttedonnrnkematicallaws-the only
into a r e a s o n e d  know ledge iom  profounder and more
exact science it  repelled by the
philosophical aspects the existence ^ d  lo n - since abandoned as a 
|ro s s n e s s o f o b je ct an ideal to
nursery tale. I t  gives a ciea woman belonging to whatever
liv e . fo r, to every ^  < X r e  and d !g r!e  of intellect,
station in  society, and , • e but em braces every science
P ra ctica l Theosophy*s y. _  jn short, be ju stly  regarded
in  life , m oral and P ^ P 1™  ^ tu to ryo’f  world-wide knowledge and 
as the um ver?a , erudition w hich not only assists and guides 
experience, and ot ^  er exam ination fo r every scientific or
h is pupils towards a success]ra to ^  lf

S v e t e l l d  the M atodr& a  b°

S P I R I T S  OR B H O O T S  ?

.  NOTHER oi those curio..*
A  °«“ r PlaM °f fte  £ n  ted States. Similar
humanity has lately bat, being sporadic, and
instances aro not uncomuioi.m ‘^ " “K o n - i ir i t n a l i . t . ,  they aro 
happening p‘‘lier  ̂  ̂ -i fortrotten The phenomena in question
frequently hushed up and „ J  tll0 vil,„ge of Worth
about mi°e^from CWcago, and an account of them is conta.ned

in th e  Chicago Times of ^  ^  „u h m n M

near the highway. It is such a ho plho 320 acres of
S T S  “ K y a t i o ^  C  tro u b , bef  a ,  on S cp .m b er

-  disorder. She ran

for her husband, but when they entered the room everything was 

in its proper place again. “  While Mr. Cure was guffawing at his 

wife they both heard a noise, and looking round saw the door of 

the kitchen oven Hy open and a pan of roast pork shoot out and 

drop half way across the room. Instinctively Mr. Cure looked 

over his shoulder, and behold ! the dinner-table was over in tho 

corner again, and again the dishes had been changed by deft 

hands.”  M r. Cure presently harnessed his horse to the wagon in 

order to fetch some of his neighbours, but while he was getting his 

hat the “ spirits”  unhitched the horses and hung the harness upon 

its pegs. H e  managed, however, to bring three of his neighbours 

to the house. “  As  soon as they reached the threshold the door 

slammed in their faces, and a flowerpot with a big geranium in ifc 

dropped at their feet and was shattered...As they entered, a china 

teapot fell from the shelf and crashed on the floor. The stove 

pipe fell, and the doors banged with great violence. In  the dining

room, where the family sat, the pictures turned faces to the wall.” 

By means of writing questions on a slate, which the ghost obligingly 

answered, it was discovered that there were several ex-members of 

the family present. “  His [Peter’s] father had been dead for 

thirty-four years, and he thought that was long enough to mako 

him satisfied with his present quarter, so that he would not want 

to visit the earth again. But his father came back, and brought 

other members of the family along with him. His father, mother, 

and one of his brothers worried him and his family for several 

days, and then left, saying that they were compelled to go.”  Tho 

immediate cause of the departure of the spooks seems to have been 

the holy water and imprecations of a priest whom the farmer 

had procured from a neighbouring town at the urgent request of 

his friends. “ After this,”  we are told, “ Peter Cure and his wife 

and children slept soundly for a few nights and then the spook of 

Frederick Cure came on the scene. That particular spook raised 

the mischief, and nothing could exorcise it, so that it would nofc 

return. Some of the neighbours say that Peter Cure offered tho 

priest at Mount Forest $  1,000 to rid his house of the spirit, bufc 

the priest would not attempt to drive it out. Father Bruno of 

Blue Island went to the house two or three times, but he told Peter 

Cure and his wife that the spook was not an evil spirit, and no 

charm could drive it away. So Peter was compelled to enter

tain tho spirit and allow it to have its own sweet way aboufc 

the house. Mrs Cure bears testimony in her own homely words 

to the truth of the story. “ The first spirits did not do any harm,”  

she said, “ but we have not had any sleep lately. W h e n  the 

rocks began sailing through the doors and windows without 

breaking them, or dropping from the ceiling without any hand 

being there to drop them, I did not know what to think. One 

day I was baking. After I  had taken the bread from the oven ifc 

was spirited away. Then I took a cake from the oven, and I said 

to myself, c I  wonder if this will go the same way as the bread.1.

I  turned my back, and when I looked again the cake was gone. 

W e  would find things after a time, but we would find them in 

places where they wero not put. I  would have to watch thinga



a ll tlie  tim e. I f  I  was getting;n.m eal s£™ e to°keep an eye ou
in  the kitchen and some one m the dining
the victuals or they would fly away- ?„  asked the Times

“  H ad  you ever believed in  sp irits oeioi

reporter. ronvinced my husband or myself

«  N ever! N o  one co?|d haVj6 {£ ht at first that some one was 
that there was such a thing. g husband was always

a n d i  doSnont0tsee why L y  should come back

40The^spirits seem t o . J ^ T ^ ^ o u l d ^ e  in*1 !^ 'kitchen, then in 

good wife continues: p a r l o u r ,  then upstairs. W e  learned

the dining r o o m ,  then ™ tliePar ’we found them, for the spirit 

that it was best to leave • . ;t had piaCed anything 

would replace every m g. to liave any one touch it. W e

in any one position, it did no broken> If things were left

have had a good many th g nd night something-was

untouched they were no - 3 d a st0ne, or a cabbago

being done. Very often d* n £= he ĉ ilin„  just in front of my 

stump, or a potato would fa f t fr0m  the ceiling. The

face. I  could see them start same way.”
chairs too were dropped from tlteem *  turned thm g

In  the cellar and in the store r „nJ , ;na. oackages and jars,

topsy-turvy, upsetting t h e ’ The yimes reporter inter-

: ? p" S : . i ^ t \ a & o ™ s * e a a  are too .ong to reproduce

here, and contain no>new ea ds as follows :
The account in the Chicago ■ ,  , g unday and retired to
“  The spook was tired  of h is an ghade was

the other L r ld  Before was ^
that of F re d erick Cure ^ e  tamUy ^  fay th g
cu lar spook would answer q ^ s t ^ n o t ,  m orning the members
or d ro n in g  something f r o m  a b o v e ^ iu e s ^ y  ^  ^  f th 

of the fam ily were begin “ , g Q o{ tte  ch ild ren  rem arked : I
unbidden, unwelcome gu . hobgoblin had been so
wonder if  U ncle F re d  is  t e r e y e t .  L h e ^ .  ^  ^  yery d 
lon g  about the Pr ®mise3, / f *  e oQ h is  knee and pulled
terms with him, an wou ^ ad an opportunity. They were

liis ehostly whiskers if they stray turnip might bo

S S r a i / o t h i m .  .N o ‘ ^ ut“ S em “ om a£d S k e ’ t h L  5 .  the

w andering aamlessly a been hurt. F in a lly  one of them
head, but they t a  ^  ?> ^  stone as larg e as a w allnu
asked, ‘ A re  you here uncle^. ^  Num erous questions
dropped w ith a crash F in a lly  the question
w ere asked and answered in  this y ^  ^  a and
was asked: ‘ Can you ™ t e . t ^ a*gk  t b usy w ritin g  a ll day.

able

S e  U ’ showu one of the m e r g e s  m  winch U » c  e

Fred said he wanted to see his sou Frederick, who, lie thought, 

was afraid to come to the house. . . .  N o  one saw the writing done. 

Uncle Fred would write only in seclusion. If the family wero 

upstairs, the writing took place downstairs, and when the writing 

was done upstairs, the family were in some other part of the house.

“ Peter Cure started for his nephew Tuesday evening, and brought 

him to the house. There the ghost held long communion with his 

offspring in the flesh. N o  words were spoken, and the young 

man felt no ghostly arms creeping around his neck, but the ghost 

was satisfied, and wrote Goodbye to all, and vanished. Yesterday 

Mrs. Cure was busy putting her house to right, and getting ready 

to enjoy sleep and rest.”

The really interesting point in this story is, that the visitors 

from “ outre tornbe” behaved just as do the bhfits that sometimes 

come to annoy a Hindu, or other native family. They were received 

moreover by the worthy and religious Illinois farmers in the very 

same spirit as such visitants are in India— an extreme desire to get 

rid of them being its principal feature. That the tormented ones 

applied to the priest to drive out the spook with bell, book and 

candle, is perhaps due rather to the echoes of mediaeval tradition 

than to natural instinct, although it seems to have been mother 

wit, rather that the rubric of exorcism, that suggested to his Reve

rence from Blue Island the convenient conclusion that sinco the 

spooks were not disagreeably affected by holy water they must be 

quite respectable.

H a d  the phenomena occurred in the house of a spiritualist, the 

operating intelligences would, without doubt, have been welcomed 

with effusion, and would have conformed to the ways of the place, 

and administered ghostly consolation of the usual kind to the mor

tals present, desirous of proof substantial of “  immortality.11 

Eastern experience as well as Eastern theory, teaches that Farmer 

Cure was wiser in his simplicity than he perhaps dreamed.

Such irregular and unwelcome psychic persecutions of families, 

in which there is some unsuspected medium, are happening almost 

daily in some part of the world. A  few months ago Pondicherry 

was thrown into a state of excitement by similar uncanny distur

bances in a house, which baffled the acumen of all the detectives, 

policemen, magistrates and amateur ghost-hunters at the time, and 

have remained a mystery to this day. Later, a family in Ootaca

mund was annoyed by the upsetting of furniture, the apport of 

mud and other disagreeable things from outside, and the making 

up of comical figures o’nights out of the clothes of the family, 

mysteriously abstracted from locked closets and wardrobes, or left 

about the room. It is a fact to be noticed that these last named 

phenomena occurred in the bright half of the moon, and chiefly as 

it approached the full; thus showing some apparent connection 

between the manifesting power and the lunar phases. One still 

reads in the chief spiritualistic journals of very marvellous and 

convincing phenomena, embracing all varieties of proof that an 

unseen agency is at work, from the production of palpable, visible, 

compacted forms, down to such “ unconsidered trifles”  as table 

tiltings and raps, Certainly the first named class of mediumistie
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phenomena are the most surprising and unanswerable in the wholo

ranere of spiritualistic marvels.
Slate-writing, or psychography, is one of the most interesting 

of all the phenomena. It comes within the class of “  precipitated 

pictures.”  You buy your two slates at a shop on the way to the 

medium’s house, wipe them clean, lay between them a gram ot 

Elate pencil, tie them together, face to face, seal the edges if 

you like, then the medium and you lay your hands or lingers 

on them fora few moments; you hear the scratch of writing going 

on inside, then you cut the strings, open the slates, and lmd either 

a  message signed with the name of some deceased friend, or some 

other writing or drawing ! Perhaps neither you nor the medium 

touch the slate, or perhaps you lay it in your chair and sit upon 

it or place it upon the carpet under the table, with your toot 

upon it, or— even more wonderful to relate— suspend it from tho 

lighted * chandelier in mid air, the phenomenal result being always 

the same. There are many such slate-writing mediums even now 

before the public. Am ong them none is more remarkable than a 

certain M r. Fred. Evans, who, upon the authority of a Brisbane 

(Australian) newspaper, did the following :

The com m unication to the Brisbane paper takes the torm ot an 

affidavit, signed by M r. H .  W .  Fox, and “  Declared before me at 

Brisbane this 19th day of October, 1888. E . MacDonnell, J . P .”

c< Before proceeding the second time to M r. Evans residence, I  

bought two slates in town, and placing two bits of red pencil and 

one bit of ordinary slate pencil about an eighth of an inch long 

between the slates, tied them together with a piece of string, 

before tying them up, I  put my name, and also got one of my 

fellow officers to affix his initials on the wooden frame of both 

elates, and also made certain marks on the slates with a knife 

in order that we might identify them afterwards. I then 

wrapped the slates up in brown paper and again tied them with 

another string. In this form I  took them to M r. Evans, and was 

again accompanied by m y friend....I was about to remove tho 

brown paper wrapper from the two slates I had taken with me, so 

as to leave them simply tied together and give free access 

to any magnetism that may have to penetrate the slates, when 

M r . Evans said it was not necessary, and, that I was to keep the 

slates tied up as they were in paper. H e  said he did not profess 

to a lw ays obtain writing on slates brought by sitters fastened up 

beforehand, or, in fact, on any particular slates, but the former is 

obtained if the magnetism of the sitter happens to be favourable, 

as it was in my case. H e  requested me to hold my slates on edge 

on the table for a minute or two, which I accordingly did, he just 

touching the edge of the frames next to him. I  then lay the slates 

down at m y left hand, and at his request wrote several names of 

deceased friends on a slip of paper without allowing him to see 

what I was writing by keeping my left hand over what I wrote. I  

wrote four names on the paper, and folded it while still behind my 

hand, and held it in my left hand during the remainder of tho 

*©ance. Mr* Evans then stood up, and taking my packet of slates

by one corner, throw it on the floor (which was covered with 

oil cloth) some distance from the table; the slates lay there during 

the remainder of the seance in full view all the time; M r. Evans 

did not get off his chair again till the end of the seance, and he 

could not reach the slates without doing so. I can certainly aver 

that it remained where thrown till the close of the sitting. No  one 

entered the room, Mrs. Evans being engaged in conversation with 

m y friend in the next room during the whole time I sat with 
M r. Evans.”

lhe slate lay on the floor for some time, during which various 

writings were obtained on other slates; then, proceeds the 
account:—

All this time the tied up slates had lain where they were put 

on the floor and had certainly not been touched. Mr. Evans said 

he heard rapping on them, and getting up picked them up and 

placed them on the table by my side, still tied up in the brown

paper I had brought them in......... After taking the first string and

paper wrapper off, I found the string round the bare slates exactly 

as I had put it on, when I had removed that and opened the slates,

I found writing on both slates, in red, and also in slate pencil. O n  

examination I found fa c e ts  worn on both p a rtic le s  o f  pencil, proving 

that they had been both used. The messages read as follows (in 
red pencil) :—

(xod bless you, I am glad to have given you these few lines to 

prove that spiritualism is true. I have written with your pencil as 

an extra proof. This from your cousin. (Love from Mrs. W _____ .)”

(In red pencil) : C( Your sister, R . P --- } is here and will control

you to write soon. Love to all from your sister. R . P _____

(In slate pencil) “  W h at  more proof do you want ? John 
Grey.”

I leave my readers to decide for themselves liow the writing was 

done.... I may state however that although the writing appears at 

first sight to be in different hands, it all has a resemblance in tho 

character of many of the letters. This is not very strango 

however, and is easily understood by the psychologist, seeing ifc 

comes through one medium or channel, and is likely to partake of 
his organism.”

If this medium should come to Madras and submit himself to 

testing by a committee, of which Dewan Bahadur R. Raghunath 

Row , D . B., P . Sreenevasa Row, Sir T. Madhava Row, and others 

of like standing were members, he might reap a richer harvest of 

gold mohurs than any mine of the Deccan would yield.

Still, despite all this sporadic phenomenalism, Spiritualism as a 

distinctive movement seems to be weakening. It is losing its heart; 

many of the best minds have already become Theosophists. A s  

pointed out by us before, our ranks are being recruited by des

pairing Spiritualists— those who are wearied with forty years of 
phenomenalism, with no corresponding philosophical evolution. 

They like Theosophy, because it accounts for all their phenomena* 

and militates against none of their real experiences. Some of their 

journals have raised the note of alarm, and attack Theosophy 

with their personalities; thus, in ironical consistency with th©



w eakness of hum an natu re , g iv in g  us th e  sam e m easure  w hich has 
all along  been m eted out to them  by th e  c lergy , and  th e  religious 
an d  scientific press of th e  W est. O thers— and  these  are  in 
v ariab ly  th e  h igher class of S p iritu a lis tic  o rgans— are  beg inn ing  
to  speak favourably of Theosophy.

One of the saddest fea tu res  of th a t species of psychic in tem per
ance and  debauchery— u n reg u la ted , u n restra in ed , unscientific m edi
um ship, p rac tised  am ong a public, selfish and  psychically  ig n o ran t—  
is its tendency  to deg rade  th e  m edium . N ot th a t we would be 
understood as im plying th a t  m edium ship is inev itiab ly  d eg rad in g  ; 
fa r from  th a t. There a re  m any noble and  p u re  m edium s who 
under special su rround ings have p rac tised  th e ir  profession for 
years, and  borne  them selves honestly  and  loyally to  tru th , accord
in g  to  th e ir  l ig h ts ;  b u t if th e  m edium  have la te n t th e  least 
vicious tendency , it  is m ore th a n  likely  to be nourished  and  devel
oped u n til his or her m oral ru in  is accom plished.

A m ong th e  most no ted  m edium s of our tim es hav e  been the  
D aven p o rt B ro thers, G ordon, th e  E ddys, and  th e  F o x  S isters, 
K a te  and  M argare t. The D avenports  a f te r  convincing thousands 
o f  th e ir  tru e  m edium ship b y  th e  m ost irre fu tab le  te s ts , and  sub
m ittin g  to  the  scrutiny  of num berless com m ittees of c lever scientists 
a n d  sharp  detectives, tu rn e d  exposers in  A u stra lia  w hen the  
exh ib ition  of th e  phenom ena no longer supplied th e ir  daily  w ants 
(see Medium and Daybreak, O ctober 26, 1888). G ordon, a t  ono 
tim e so genu ine  a m edium  th a t he was floated th ro u g h  the  a ir  over 
th e  heads of th e  sitters, finished his career in New Y ork  by being  
c au g h t exh ib iting  a  “ S p irit B rid e ,” w hich was only a  b ig  doll 
d ressed  up  in  trum pery  costum e. T he phenom ena of th e  E ddy 
B ro th ers  w ere p robably  th e  m ost excellent proofs, w h e th e r we 
consider th e  len g th  of th e ir  continuance, th e ir  v a rie ty  of phases, 
o r  th e ir  c rush ing  c h a rac te r  as an  answ er to m ateria lis ts , afforded 
b y  th e  annals of Spiritualism  ; y e t the  la te s t rum our from  A m erica 
is th a t  tw o out of the  four m edium s in th a t  fam ily have tu rn ed  
exposers (apparen tly  n e ith e r H oratio  nor W illiam ). L astly , 
a n d  m ost reg re ttab ly , K a te  an d  M arg a re t F ox , tw o of th e  
th re e  sisters  w ith whose m edium ship th is  w hole g ig an tic  
m ovem ent of M odern S p iritualism  began , in  1848, have ju s t 
com e before the  N ew  Y o rk  public, u n d e r th e  m anagem ent 
a n d  a t  th e  expense of th e  J e s u i ts ; confess them selves to  have been 
tr ic k s te rs  and sw indlers these  p ast fo rty  y e a r s ; and  b eg  the  pardon 
o f th e  Catholic C hurch, w ith  w hich they  have becom e reconciled ! 
N a tu ra lly  th e  an ti-sp iritualistic  P ress  are  w ild w ith  joy, and  are  
an n o u n c in g  (for the  th o u san d th  time) th e  final explosion of th e  
h a te d  “ delusion.”  U n fo rtuna te ly , how ever, fo r th e ir  p resen t 
explo iters, th e re  are certa in  drops of ga ll in th e ir  cup of am brosia. 
I tem  o n e : B oth  K ate  and  M arg a re t are irrecla im able  d ru n k ard s, 
an d  one of them  a t least is proclaim ed by th e  Religio-Philosophical 
Journal a  “ debauched w reck of a  w om an” (J?. P .  J., O ctober 27). 
K a te 's  ch ildren  w ere tak en  from  h e r  th is y ear by  o rd e r of a  New 
Y ork C ourt, upon evidence show ing h e r ch arac ter to  be so bad  as 
to  unfit h e r  for m aternal responsib ilities; and  poor, b roken  down 
M argare t haa for y ears  beeu a  cojjstant sham e to h e r  friends, and

i i v m  Z T r l i l \ g m m L  T.he » ' <he phenomenaV  t h e  s o l f - a c c u s m f f  m s t e r s  , s  tQQ i g n o b l y  i n a d e q u a t e  t o

deserve a  m om ent’s c o n s id e ra tio n ; and  th is b rings us t i - I t e m  
tw o l l ia t  a  h u n d red  previous a ttem p ts  to explain away th e  
inedium istic phenom ena, by  th e  discovery  of real o r p re tended
T h p w ' t  mCd' lU!l3’ h a™ m 'serab ly  failed , as m ust th is  one also
I  he w itnesses to th e  re a h ty  of the  phenom ena are  to be counted 

by m illions, and  a re  sp read  over th e  whole w orld. The Theosophists 
have  never p re ten d ed  to  challenge th e ir  reality , bu t only the n a tu re  

com m unicating  in te lligences. E very  such d isg racefu l 
occurrence as th e  tre a c h e ry  of th e  F ox  sisters adds s tren g th  to th e  
Iheosoph ical m o v em en t; for, let opponents say what they  m ay th e  
L aste rn  philosophy does ra tionally  acco u n t for mediumship 'a n d

h ™  e S T o e  g ‘TO “

solIhT Jf d tre“ heries, are the fault
w * j  S p ir itu a lis ts  them selves. T he E d ito r of Light th e  

ab lest and  m ost reasonable  and  en lig h ten ed  of a ll th e ir  journalists 
!  a beseeching  them  to take  th e ir  m ediums in 

a  ge, su p p o rt an d  tra m  them  p roperly , p ro tect them  from th e  
often  vile influences of th e  v isitin g  pub lic , and  from  th e ir own 
m oral im perfections. T his sam e advice was given  them  in 
A m erica by th e  p resen t w riter, w ho declared th e  m edium s 
irresponsible, in proportion to the genuineness of their Mediumship 
since they  a re  unab le  to  d iscrim inate an d  J e c t  good tZ e n c S
th H n erP v  f n! *** i" —  hn lng  necessariIy  passive, com pletely a t th e  m ercy of tho psychic influences of th e ir  seanceeroom.

H . S. 0 .

M A TE R IA LISTIC  SCIENCE.

(A Summary.)
T N  the A ugust num ber of th is M agazine, in an essay en titled  “  Two
i T v 'H  T *  Y ears A go, I endeavoured  to show th a t all th a t 
is v ita l and form idable in the  theories of m o fc n  “ V
existed, e ith e r la te n t o r developed, in tho  civilization of th fR o m a n

^ ^ r i a L . 0" * befcre tbat in ^  -  % % «
T he conclusion th a t  a  hasty  abandonm ent of ancien t fa iths and

n o tr ‘™W fh0peV a - a  co,nse(luence o i m aterialistic deductions,—  
no t only from  th e  im perfect n a tu re  of these theories, b u t also 
from  the  fac t th a t  th e ir  existence has never du ring  ages im peded 

e ou flow of th e  soul m  relig ion,— th a t such abandonm ent of fa ith  
IS an inconsiderateness little  short of folly, I  tried  to press home 

m ake th e  sub jec t com plete, i t  only  rem ains to sketch th e

^ r a i r e™ l,atic ecieMe’ - 1 £
Unnf T f 7  -t0  remin(1 o u r readers th a t the  a rg u 

m ents, theories, and  deductions I  b r in g  forw ard a re  those of 
m aterialism , which I  h a re  sough t only fa ith fu lly  to m irror



{RmVntlv wpll-known to our readers, there- 
Our own views are ^  ^  fair p resentim ent of tho

fore L shall simply endeavQur to g v P llt, To  turn theu
theories of my o p p o n e n t s ,  without note or comment.

t o  m y  s u b j e c t : a g a i n s t  t h e  p h i l o s o p h y  a n d
C o n s p i c u o u s  a s  l e a d e r  o t  t h e  r e v * ° 1C & . *l d  j , i s  N ovum

methods of Aristotle appears ™n school 0f scientists who

V rg a n u m  was the g0SPel ® f the truth of his inductive

S o T p ty , * « *  *  p™hi-

3 5 S ? S S f £ i ‘s s f f l s « 5
summarized. „  . . „ iQ_ tr> for the formation

a n d ^ r e s 'S o n c lI tS n  of the solar system, begins by postulating 

all space full.of: atomsiof ^ ^ ^ e d  atoms seem  to have

resllbtTthTrecently discovered « radiant matter” of Professor

Cr? ‘ S  s s & ?
condition o a _ hardly delined vapourous masses ; still of a

- L —  than the rarest

* ■ ? *  force, of fr a c t io n  J ^ r c H s i o u  wbich J ;nimatod them 

t o ‘S r e S o ' r S T l e l  gigantic gaseous sphere, with a moro

of Nasmyth) c° “ c®VJ® ted s u r v o u n d i n g  matter of which extend-

th a t  is now tho orbit of the remotest planet of tho

supposed °g“ ;

tion possessed a rotate y ^  the Hmits w here the cen-

that the parts of it m lT i t p r b a l a n c e d  the attractive force of the 
trifugal force exactly co contracting m a s s ,  and thus were

nucleus, were abandone y matter concentric with,
formed successively a number ot ring

form could in all cases exist, they would break up into masses 

which would be endued with a motion of rotation, and would in 

consequence assume a spheroidal form. These masses, which have 

constituted the various planets, in their turn condensing, after 

the manner of the parent mass, and abandoning their outlying 

matter, would become surrounded by similar concentric rings, 

which would break up and form satellites surrounding the vari

ous planetary masses; and, as a remarkable exception to the rule 

of the instability of the rings, and their consequent breakage, 

Laplace cited the case of Saturn as the only instance of unbroken 

rings that the whole system offers us, unless indeed we include 

the zodiacal light, that cone of hazy luminosity which is frequently 

seen streaming from our luminary shortly before sunrise and after 

sunset, which Laplace supposed to be of formed molecules of 

matter, too volatile to unite either with themselves or with the 

planets, and which hence must circulate about the sun in the form 

of a nebulous ring, and with such an appearance as the zodiacal 

light actually presents/5

Nasmyth only announces the common opinion when he says 

u  this hypothesis has never been overthrown, but remains the only 

probable, and, with our present knowledge, the only possible expla

nation of the cosmic origin of the planets of our system/5

One of the many evidences for this theory is that all the planets 

as well as their satellites lie almost in the same plane, and that 

all spin round the sun in the same direction, the satellites also 

spinning round their primaries in the same direction (with one 

exception, which, however, like Saturn’s ring system, only proves 

the rule) ; and the planets spinning each round his own axis in 

the same direction. A t  the point where astronomy leaves off, 

geology takes up the cooling globes, and shows them gradually 

contracting and solidifying ; an external crust forming and hard

ening ; this gradually cracking, from the shrinkage of the inter

nal mass; molten matter from the uncooled interior filling the 

cracks; this hardening; the hardened surface pierced by the 

expansive gases of the interior, the outlets forming volcanoes; 

the crust changing its form; water condensing, falling on it and 

wearing its surface a w a y ; air abrading the rough edges and pro

jections ; stra ta  formed of the abraded particles; coal levels 

formed; the ocean-bed hardening to sandstone; chalk formed of 

myriads of little shellfish; and so on till we have the globe as we 

now find it; seas and rivers, mountains and hills, rock and 

deserts, rich valleys and fertile plains. W here the geologist leaves 

off, the biologist takes up the theme, and substituting for tho 

millions of details and isolated cases of his predecessor, the natu

ral historian, the one general rule of Evolution, proceeds to explain 

and describe the formation of each species and genus of planets 

and animals.

The biologist’s work has already been the subject of so many 

masterly summaries and eulogiums that to summarize hero the 

Doctrine of Evolution is almost unnecessary.

This evolutionary doctrine postulates that, at some period during 

the gradual cooling of the globe, the combinations of the various



elements formed, amongst other compounds, a substance of a cer

tain chemical constitution to which the name of p ro top la sm  haa 

been given.

Further forces of attraction and repulsion acted on this sub

stance and gradually formed in it certain local centres of activity, 

just as the nucleus of the nebula was formed before, matter 

congregating round, those centres, gradually produced a certain defi

nite form endowed with some rudimentary capacity for expansion 

and contraction. A  division of the substance caused the formation 

of a new centre of activity in each of the pieces, just as a fractured 

magnet breaks up into small magnets, each endowed with a similar 

polarity. To the centralized protoplasm scientists give tho name 

of M onera; the division of a single moneron producing two new 

individuals. Having taken the step from a particular compound 

of carbon, hydrogen, oxygen, phosphorus, and one or two other 

elements to protoplasm, and thence to the moneron, we are pre

pared to suppose a layer of sand sticking to the moneron, which 

gradually hardening produced a rudimentary shellfish. Various 

circular motions of the moneron would give to the shell its spiral 

markings, similar in cause and appearance to the markings of the 

spiral nebula. Various changes, expansions, protractions, gradually 

caused small protrusions on the surface of the monera; these by 

elow degrees became feelers or arms.

A n d  so the gradual process may be followed through all the 

lower kingdoms, vegetable as well as animal, the lowest represen

tatives of each being unassignable definitely to either class, and 

forming a sort of neutral territory between them, until we reach the 

more complex structures of the higher kingdoms. To illustrate 

the gradual formation of the different species, let us take two 

examples.

If we examine the flower of an ordinary dandelion, we find it 

composed of a great number of little flowerets, eacli having its 

five petals joined together almost to the top; the sepals have taken 

the form of hairs or down, giving the withered flower its well 

known form, the children's “ what’s- o- clockand the pistils and 

stamen, ovary and ovum, of each little flowerlet are all perfect and 

complete; so that the familiar yellow disk of the dandelion, is 

really a colony of perhaps hundreds of tiny yellow flowerlets.

Flowers, say the Evolutionists, serve to attract to the plant 

various insects, without whose intervention the seeds would not bo 

duly fertilized; the plant, therefore, with the largest flower, will 

have the best chance of attracting these indispensible insects. Out 

of a hundred seedlings from one plant, as every gardener knows, 

some will have larger and brighter flowers than others: these will 

attract more insects, and more easily than those with paler, 

smaller flowers; consequently they will be better fertilized, and 

will have a better chance of producing seed in their turn. Their 

peculiarities these better flowers will transmit to their own 

seedlings, amongst which will be variations, some better, somo 

worse, than the parent plant; of these the best will bo better 

fertilized as before; and so we havo a gradual improvement of the 

flower by its interaction with insects, an entirely natural process.

5

celandine and prnnroso; then thoso w h ic V i  as ,n tho

closer together attract more insects and i  £ * flowers 

more seeds inheriting their tendencies w 'n  8"- fertilized,

n-s before, some will have tlieir flower ,1 ge,rm,nate- 0 f  those, 

less so than tho parent flower T h o Z  Z T  T  toS ethei% some 
will outshine the others - nnd •,« i n clu?tered together 
pick out the plants whose flowon & racIually this process will 

come to a stage1 at w i f i  all £ I  PP,'°aC * oach otV  till wo 
the lily. By  tho action of Z  l  “  Sll,* ]o stalk asTn 

the flowers will approach nearer to the P10C° f V n eac}| generation 

predecessors, for tlie sake o T c o L p i c u L Z f  th ™  ^ e i r
filially this form gives placo to f W  f  +L jS' aS 111 geranium,
colonj of littlo f l o f J l f S  whoso head a
having only having yet Iost lhei perieJ h .lUil , I w
hist we reach tho form of the d S i  i f° rm ; tiH afc 

flowerets have become one-sided by pressing ^  <? °  ,ittle
Ihis example will show hmv if if p ess.ln8‘ against each other 

of flowers a /d  of the X l e T o » S ” k T l  
produced from a few primitive fo ™ , . g ‘ W,ere d u a l l y  

the indefinite lower kingdoms. ’ selves tilc  offspring of

an example ^ h e b a t ^ a s 'f m i k h i n g T ^ d  U  US take as
strongly marked peculiarities b g ° ° d te x t’ oa  account of it*

„  tho

j £  t / f ’ M  t o
leaps aftor them to tho ground and a,, n f v  T *  Pursuei- then 

In a race, to get tho st-irt ia ' /T? #  °hase ensues,

fugitive can escape far enough b y ’h i j  nTbiH 1™ *  / •  th e  U t th  
safety is considerably augmented rif o iu u  jeap, h ,s chance of 

pair, those whose skin is a little" lon<w 'I j6 Pv>nS  o f a single 
npon the sides, will be the better 1» W  , Perhaps slight folds 

chance of escape; the I"'11 > » r e j e  better

does the arrow. These loose folds w ilU n „ g ”  &S the feathei' 

in somo of the offspring of their S t  PP agam more BtTOnS 'y  

come to the flying l L a r ,  whose memhi, P088eSS° r?’ at ^  ™  
skim obliquely to the ground t,' r ?  merely enable him to 

flight the same relation Is  the m r a c h u fe T  P h10arin?  to true 
Let the same peculiarity ^  ba,Ioon-

a" lount in each successive g o n o ritS ^  K  T *  imPercePt' 
grow longer and wider apart l.tfc [ ‘ °V fc,!° claws gradually

h i T Z Z u l ^  ^ tUre bri0f> -



coincidc — t0,y , but - I f  » “ “ J  diS „ S ”„ r w ™ hS  
on the o t h e r ,  h a i r ;  and yet how t h e h  n < *  o t  d i s t i n < ^  ^  ^

terated when we add the ^  dd the apterix, in
and yet an unmistakeable duck bill,  alter m m  c a n  hardly

Z l l  the f™ t  !(sgs r  t t L  E ,
be called either; and whoso ) ^  gradually passing into
cassowary and emu, where the c ►. & . feathered, but aa

bird family approach the fce;wn a u k  w h o s e  f r o n t  wings

w  ^  Pr° P0rti0nS 
make him at home only on the water. peculiarities of

as before, being developments of the indeh , gevolu.

L n  detailed description

B s S S S f s S s
“X “^ h « ° o n  to «  tho nrturjl

z ? "  -  ■ * « -

s s S s - ^ s q

t s s r j z x r ^ .  -
and drink, for to-morrow we die.

C. j .  v. T* s.

P H A N T O M  P IC T U R E S .

M E N T I O N  was made, in an article in this Magazine, entitled 

“ Phantom Pictures in the Astral Light,” Vol. V III, p. 27, 

of a phantom burning ship being seen from time to time off the 

N ew  England coast. It was stated, from recollection only, that thia 

was the surviving phantasmal counterpart of an emigrant ship 

which was burned in those waters many years ago. The following 

paragraph, contributed by Mrs. Eleanor Kirk, a favourite Ameri

can writer, to the columns of a local journal, The Cape A n n  A d ve r
tiser, shows that the phantom vessel was recently seen :

“ For the first time this year the phantom ship has been sighted 

off Block Island. The peculiarity of this appearance consists 

in its always being seen at various points, with the same results in 

the way of description* In other words, the spectators all tell 

about the same story. This night the great blaze was witnessed 

by a lady at Noyes Beach, two gentlemen at Watch Hill, several 

members of a family at Charlestown, and so on. N o  one has yet 

been able to account for this wonderful sight. It seems like a 

ship on fire, and is generally visible for some minutes. Old resi

dents of Rhode Island claim that it is the ghost of the three- 

masted schooner from Holland which was led to destruction over 

a century ago, by the wicked Block Islanders. The crew was 

murdered, and the vessel plundered and burned. Strange as it 

may seem, the theory of the phantom ship is held by many intelli

gent persons. Whittier’s poem on this uncanny appearance is ono 

of the most beautiful things in the language. The * Spook 

Schooner/ as one of the natives call this curious light, is said to 

make its appearance usually after a storm/’

V A JR A SU C H I UPANISH AD .i

(This Upanishad belongs to the Sama Veda and gives an idea of a 
true Brahmin and his qualifications.J

I  N O W  proceed to declare the va jrasuch i— the chust.hra (killer) 

and the curer of ignorance— which condemns the ignorant 

and praises the wise.

2. There are four castes— the Brahmins, the Kshatryas, the 

Vysias and the Sudras. The Smritis declaro in accordance with 

the words of the Vedas that the Brahmin is the most important of 

them.

3. Then this remains to be examined. W h at  is meant by a 

Brahmin? Is it a jiva? Is it a body? Is it a class ? Is ifc 

gnanam ? Is it karma ? Or is it a doer of dharma (virtuous 

actions) ?

4. To begin with ; is jiva Brahmin ? No. Since the jiva is the 

same in the past and the future bodies (of all persons), and sinco

(1). Diamond needle Upanishad.



one man through liis actions obtains many bodies, and plainly jiva 
is the same in all of them, therefore jiva is not Brahmin.

5. Then is the body Brahmin ? No. Since the body as it ia 
made up of tlio five bhutas (elements) is the same for all peoplo 
from Chandalcis1 upwards, sinco there is no absolute distinction 
that the Brahmins are white colored, the Kshatryas red, tho 
Vysias yellow, and the Sudras dark, and since in burning tlio 
corpse of his father, tho murder of a Brahmin will accrue to the 
son if the body is Brahmin, therefore the body is not Brahmin.

6 . Then is a class Brahmin ? No. Since there were many great 
Rishis sprung from beings other than Brahmins—Rishya-sringa 
was born of a deer ; Kausika of Kusa grass ; Jambooka of a 
jackal; Valmiki of an ant-hill ; Vyasa of a fisherman’s daughter ; 
Gautama of the posteriors of a hare ; Yasishtaof Urvase2 ; and 
Agasthya of a waterpot: thus have we heard. Since they, even 
without the recommendation of caste, have stood first among tho 
teachers of Divine Wisdom, therefore a class is not Brahmin.

7. Then is gnanam Brahmin ? No. Since the Prarabdha3, 
Sanchita, 4 and Agami5 karmas are the same for all beings, and 
since all people perform their actions as impelled by karma, there
fore karma is not Brahmin.

9. Then is a doer of virtuous actions Brahmin ? No. Sinco 
there are many Kshatryas who are givers of gold, therefore a doer 
of virtuous action is not Brahmin.

10. Who then is a Brahmin ? Whoever he may be, he who 
has seen with his (spiritual) eyes face to face his atma and who ia 
as certain of the existence as a person would be of that of a 
fruit in his palm—of his atma, that is without a second, that is 
devoid of class, qualities and actions, that is free from the faults 
of the Shadoorme6 and the Shadbhawa, 7 that is of the nature of 
Sachithananda, that is without any change in itself, that is tho 
substratum of all the kalpas, that exists penetrating all things, 
that pervades everything within and without as alcas, that is of 
the nature of undivided bliss, that cannot be reasoned about, that 
is known only by direct cognition, that shines only when seen by 
one’s own eyes (of spirit). He who by the reason of having 
obtained his wishes is devoid of the faults of thirst after worldly 
objects and passions, who tho possessor of the qualifications begin
ning with Sama8, who is free from bliava, malice, thirst after 
worldly objects, desire and sorrow—he whose mind is untouched by 
pride, egotism, &c., who possesses all these qualities and means—ho 
only is a Brahmin.

{1). T he low est class of persons am ong  th e  H indus.
(2 ), Ono of th e  celestia l nym phs d ancing  in tho C ourt of In d ra .
(3 ). Tho k arm ic  affinities genera ted  hy us in our fo rm er lives, th e  fru ita  of w hich

a re  b e in g  enjoyed in ou r p re se n t lifo.
(4 ) .  Those k a rm ic  affinities g en era ted  by us in our fo rm er lives and  co llocted

to g e th e r  to  be enjoyed in our fu tu re  lives.
(5 ). Thoso affinities genera ted  by us in o u r p resen t life to  be enjoyed  h e re a f te r.
(6). The six s ta te s— hun g er, th irs t , g rie f, confusion, old age and death .
(7). The six ch anges— b irth , ex istence, g ro w th , transfo rm atio n , co n trac tio n  and

dceny.
(8). Sama, .Dama, Uparati, Tlictlriksliai, Samatiianam and £raddha.

11. This is the truo meaning of the Vedas tho Rmrlt;. ti 
s h tu T o f ' ,  e ‘'T Otlicnviso one d i e  not obtai/i ti e

r s ;  z .  M
K .  N a r a y a n s a m i  A i e r .

TH EO SO PH Y AN D  M IND CURE.

T y " E  live now-a-days on the surface of things, bufc occasional^
J L  • V .T ?  ° " V craPes ,away the earth beneath his feet and 
astonished to find something there, dig’s down a littlp . fi, i i
puts h i, head out of the smafl hole he hfs c r t s t ”th2

Healor,, Ment„l S „ t i , t  ‘ n“  

of a few half truth, f% ,T th ertgT oT oT u *

r  ~  ^ — itne present reaction against materialism and affnostici-m nnd

he oertai,, of au y th .W . what is *  E f  ̂  , f  5  

only to believe anything, and it is as you fancy i t !” A n d £  
thus laid a solid foundation for. yonr system of absoliTo t ™  
what can be easier than to support it by “ dcnyino- aw iv” ill Hmf

V S t t ' S E L b t *  h j “ t L  you can

method, however, is purely empirical, and their assertions ™ 1 

In the December number of the Theosophist an esteemed m nM



Mom of existence. It show, the o n th tm “t t
ence, and interaction ot all ex.stm tl ^ ,  y hoa that

-  . ^ S r - *  T P S M ’ S i

r r = ar
governs liis lifo m accoi dance with > y intention of
fo development, and that he who goes against this mtjn t

tc m 4-* To a tlio  Tjaw m av  b e  v a rio u sly  called., J

l i i n n v  life is the corresponding art. i t  is tlie wieoiy y

g g g e i ^ s s
thJuniverse ’ It says that those two most unpleasant things are

S 5 S S 2

, 1 1  needs More than that, disease and pam by their very

t r . s i

m m m m r n

the germs of disease will enter through every door and window. 
There is no greater mistake than to fancy that we have forgotten 
the things that may not be actively present in our thoughts. They 
are there all the time, in the “ sub-conscious region of the mind.” 
W e know that the world is full of misery, crime, injustice and 
cruelty; but we try to forget it all, for we feel instinctively that if 
we thought of these things we would never smile. So we pull 
down our blinds, and light our lamps, and open our books or pianos, 
leaving the hungry to starve and the freezing to perish, and 
presently we begin to wonder what it is that makes the world seem 
so hollow, and life so worthless. If we could look into the sub
conscious region of our minds we should know, for we would find 
that region filled with the unhappiness of others; and this makes it 
as impossible for us to be truly happy, as it is for us to be healthy 
with diseased organs that give us no sensation of pain—impossible 
to be truly happy so long as any human being is in suffering; for 
the sufferings of others are really our sufferings, and were we able 
to be truly happy in our isolation, we should never learn to feel 
the sympathy for others which proves to us the truth of the theo
sophical maxim, that our neighbour is part of ourself.

There is another very important view which Theosophy takes of 
pain and sickness; namely, as an effect of Karma. This point is 
almost forgotten by all these “ curers” and “ healers,” although 
some of them do, indeed, recognise the action of Karma in so far 
as it will cover their failures, by conveniently attributing obstinate 
cases to causes “ generated in a former incarnation.” Now the 
theosophical doctrine of Karma is not fatalistic ; it does not 
pre-suppose a rigid and minute direction, on the part of the higher 
intelligences, of the exact manner in which causes shall produce 
their effects. Our own wills are often a factor in determining the 
direction in which the Karmic impulse wTill expend itself, and 
when we knowingly undertake to interfere with any natural action, 
which if let alone would have had other effects, we do change tho 
direction of the Karmic impulse, and in so doing we generate 
frotfh Karma, for we are, in part at least, responsible for tho new 
effects; and this is true whether our efforts be, or be not, appa
rently followed by an effect— there being no warrant for asserting 
that we cannot in one incarnation modify the consequences of 
Karma generated in a previous one. When therefore, a “ healer” 
knowingly employs means for inducing physical health which do not 
belong to the physical plane, such as the abnormal stimulation of 
the action of mind upon body, he runs the risk of ignorantly 
diverting the Karmic current into channels in which it will do 
harm instead of good. All the planes of being are intimately con
nected, as the Mind Curers themselves declare, and if the causes 
which produce a disease are counteracted on the physical plane, 
there is a very real danger that they may be driven to expend 
their energy on the psychic, or even on the spiritual plane, in 
a disastrous fashion—they may, in fact, be driven in , just as a 
quack might drive in the eruption in a fever, or heal up an old 
issue, boasting all the time of the wonderful cure he is making, 
whereas, in truth, he is doing his ignorant best to kill his patient;



lior would tlie mischief be one wliit the less were ho to ingeniously 
connect his treatment with a charming theory of the moral 
government of the Universe.

It must not be thought that Theosophists deny it to be an excel
lent thing to alleviate the pain and cure the diseases of others, or a 
legitimate thing to help oneself in these respects by every lawful 
m eans; but no one should use means for those purposes tho result 
of whose action on the system is only very partially understood. 
These various schools of healers make use of one of the occult 
powers developed by the practice of Yoga, and which may be best 
explained by saying that by strong and continued action of the 
imagination and the will, the consciousness of self is trans
ferred from the physical body and lodged in tho “ inner man 
the result being that, according as the transfer has been moro 
or less completely accomplished, the will and the imagination 
[for formative power] are enabled to act on the higher, or 
rather more internal, plane. Acting on this plane, the imagina
tion and the will can set to work certain forces, some of them 
belonging to the individual himself, and some being forces of 
Nature, and can direct them in a given direction, or employ them 
for a certain purpose. It does not matter by what particular 
means this peculiar condition of consciousness is induced, whether 
by simple concentration of the will, or by religious contemplation, 
or by “ affirmations” and “ denials,” the result is the same, and 
consists of the modifying of the vital processes of the body in 
accordance with the wish of the operator, who is able to use the 
“ curative power of Nature,” or induce it in others whose minds aro 
receptive of psychic influences, in a greater or less degree, withont 
being in the least able to understand how he does so—unless lie 
be an Occultist. More than the bare fact that this power exists, 
and can be called forth in a greater or less degree by various 
methods, is not known to those who practise these different “ cures 
for the elaborate theories that are employed to account for tho 
facts are perfectly distinct from the facts themselves, and in reality 
add nothing whatever to our knowledge of them. It can hardly 
be denied that, after allowing for the exaggeration naturally born 
of enthusiasm and ignorance, there remains a residuum of real 
occult action in the practices of these various healers and the 
danger lies in the fact that they are working with forces and in a 
field which they do not understand. It is as if a doctor wero to  
employ drugs, one small effect of which upon the human constitution 
he knew, while he was ignorant of several other and more power
ful effects.

That persons who, like Miss Bell, have studied Theosophy, 
should seriously maintain that it has any vital connection with 
Mind Cure, or any similar system of healing, seems strange, since 
they must surely be aware that the process of influencing the body 
through the mind can with equal plausibility be connected with 
the Christian or any other scheme of the Universe in whicli the 
existence of spirit is acknowledged. In her case, as in that of the 
Rev. W. F. Evans, there seems to exist a natural affinity for deep 
and spiritual thought, with which Theosophy is more in sympathy

th o m in !iV |t:llCr ?,l!,los°Phy» and two things become blended hi
6 b o X V o T ]  unto^ “f t o ‘hing is thnt those to  whom t h i X p t , *  
suboi dinate 1  heosophy to the necessities and purposes of their t C
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has the eloments of both good and evil in himself, and that tlio 
early Hebrews so regarded him—the conception of the devil being 
brought back by them from Persia on their return from captivity. 
Still there is no Christian doctrine which rests more firmly 
on biblical authority than that of the existence of a sepa
rate principle of evil, which thwarts the purposes of the 
principle of good, and even divides with it the government of 
the Universe. The same confusion may be traced, in one form or 
other in every religion and religious philosophy, but when theso 
are analysed it becomes clear that the two conflicting ideas of the 
government of the Universe come from different sources, and that 
there is no logical escape from one or other of the alternatives. 
Either the Power that governs the Universe is both good and bad 
— the cause of both good and bad a like; or there are two opposite, 
counterbalancing, and contending forces, powers, intelligences—an 
Agathodemon, God; and a Kakodemon, D evil; or viewed in ano
ther aspect, Spirit and Matter.

To think that this world-old problem has been solved by “ deny
ing away” the existence of evil and matter, and “affirming ” that 
nothing but good and spirit exists, is too foolish for serious con
sideration. Even the calling of evil and matter by the name of 
“ error” does not alter their nature or banish them from the earth 
— does not diminish or change by one iota tho fact of the existence 
of pain and suffering in the world, a perception of which led to 
the ideas and names “ evil” and “ matter,” and which perception 
is as vivid now as it was ten thousand years ago, if indeed it be 
not more intense. Surely no sane person outside the charmed 
circle of a Mind Cure class would seriously contend that if we only 
pretend hard enough to ourselves that evil and matter do not exist, 
these hitherto eternal things will disappear from the world, leaving 
nothing but good and spirit for us to deal with, and to account for; 
and thus enabling any ten-year-old student of Mind Cure to make 
away with the problem which has perplexed the greatest intel
lects of mankind in all the ages.

The Theosophic doctrine [that of the Wisdom-Religion,] is tho 
very antethesis of such childish avoidance of the question. It says 
that there is and can be but one All, one Absolute; for the very 
idea of duality implies limitations and relativeness. This Ono 
Absolute cannot but include everything whether thinkable and 
unthinkable, to us existing and non-existing, good and evil. Bufc 
we cannot form any conception of that Absolute further than that 
by a logical and metaphysical necessity it must exist. We can 
only know of it through its concrete and conditioned manifesta
tions, emanations from and of it, of various degrees of physical 
. and metaphysical subtlety, from the most etherial spirit that wo 
can conceive in the most shadowy way, down to the “ gross 
matter” of our earth and bodies. It is in these emanations thafc 
the duality is found, and in them ifc occurs always and everywhere. 
Ifc is as if the emanations from the Absolute became polarized 
as they were emanated, acquiring a positive and a negative pole, and 
corresponding forces, and resolving themselves into a series of 
eternal opposites, light aucl darkness, pleasure and pain, good and

M T r t s i r s  i r  “r t "m-esent wvi>pv ^  go • • op,‘̂  fas understood by the
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tibly, by a mere effort of the will. Such a power indiscriminately 
bestowed, would be an incentive to every possible vice, and a safe
guard for every possible crime. Property, honour, life itself, 
wonld be at the mercy of any unscrupulous man who had mas
tered the science, the first rudiments of the corresponding art of 
which these Mind Curers, Christian Scientists, and others are now 
endeavouring to popularise under the specious disguise of a “ gift 
of healing.” The only safeguard for the general public even now, 
is that these “ healers” really do not know what they are doing, 
and, therefore, are able to teach very little indeed; they do not 
understand the forces they are playing with, any more than a 
child, who has accidentally learned how to strike a match, under
stands the chemistry of explosives. Like children, they are now 
striking psychic matches, and are delighted with the pretty flame, 
utterly unconscious of the danger of setting themselves or the 
house on fire. So far it has fortunately been almost solely well- 
intentioned or harmless people who have become addicted to these 
practices, so evil application of the “ healer’s” art not yet come 
before the w orld; and the uninviting mixture of amateur metaphy
sics and hackneyd moral exordiums, in which the practical instruc
tions in these arts are usually administered, is calculated to 
discourage the evilly-disposed. Nevertheless it is high time to 
warm the unsuspecting public against these insidious and seeming
ly beneficent arts, even at the risk of sharing in the ridicule with 
which the “ healers” are so often greeted.

Let Mind Curers, Hypotisers, Christian Scientists, Mesmerists, 
and others who practise different varieties of the same elementary 
phase of “ magic,” continue if they like to “ treat” their patients, 
but let them, in the name of all that is just, and true, and 
righteous, tell those patients, openly and candidly, that in submit
ting themselves to a course of treatment they make themselves 
sensitive to the action of certain psychic forces which can be 
employed both by other human beings, and by some of the most 
dangerous kinds of elementals. Let them tell their patients that 
the action set up by this process of healing is not a normal action 
in men at present, and besides presenting grave psychological 
dangers, concerning which they (the “ teachers”) are completely 
in the dark, the tendency of this method of curing disease is to 
draw the attention away from the larger sanitary and social 
causes thereof, wThose study is so much to be desired, and whose 
lessons in hygiene and morality it behoves the world so much to 
attend to, understand, and profit by. Let them tell their patients 
that the cure of pain, and even of disease, is a small and insignifi
cant aim compared with the rooting out of the causes of suffering 
from the world, and that to make mere “ healing” an all-important 
thing is simply to seek to escape the penalties incident to our 
selfish, stupid and sinful hygienic practices, social and 
economic, while, pig like, we enjoy the comforts of indifference 
and negligence, and shirk the duty, and escape the labour, of 
cleansing the Augean stables of our 19th century civilization. 
Let them warn their patients that these methods of healing belong 
properly to a period not yet arrived; when the powers they call
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might befall them, at the same time not at all wishing or willing 
it to happen. Theso facts may be appropriately supplemented 
with the following story of three fatal proofs of the possession of 
tho Evil eye by a great singer in our days, the details of which 
are easily verifiable, since real names are g iven ; it is translated 
from the Russian journal, the Neeva :—

“ Under the Second Empire, at the Imperial Opera in Paris, a 
singer named Massol was a great favourite with the public. In 
private life he was a man of a disagreeable, morose character, and 
of repulsive exterior. The general opinion was that there was a 
disagreeable lightning in his eyes. His enemies asserted that he 
had the Evil eye and was able to cause the greatest misfortunes by 
a single glance. He was, moreover, a man of very small intellect. 
However his musical voice produced an indisputable effect. Many 
ladies of the French aristocracy found something like demoniac 
charms in his singing.

One of the operas of the season was “ King Charles V I,” the 
most celebrated of MassoPs part£. His “ Curse” aria was encored 
every time he. sang. The first time he sang it with uplifted eyes, 
the clamour of applause had not ceased, when the scene-shifter, 
who was moving the sky pieces during the aria, fell down on the 
stage. They hurried to help him, but he was already dead. Thia 
incident impressed the actors and the spectators so much that the 
opera was not put on the stage again for some time.

The second time he sang this part Massol was reminded so vivid
ly of his innocent victim, that he dared not again lift up his eyes, 
and the “ Curses” were sung almost without dramatic expression. 
Aimlessly he gazed at Mr. Hebenet, tlie leader of the orchestra ; 
before the end of the scene the latter felt himself unwell, and in 
spite of all the efforts of the most celebrated physicians of Paris, ho 
did not recover, but died on the third day of his illness.

Several months elapsed before the public of Paris heard this 
opera again, and the third time of its production every one won
dered if the ill luck of tho actor would produce a new disaster.

Unfortunately these expectations were destined to be realized.
Massol chose an unoccupied box to fix his eyes on at, during the 

“ Curse” scene. This box had been taken by a young merchant of 
Marseilles, who was late in coming on account of preparations for a 
journey. He entered the box just at the moment when Massol 
began his fatal aria.

Several days later the curiosity of the Parisians was satisfied by 
hearing the news of his sudden death, long before he reached the 
end of his destined journey. After this event the opera was per
manently excluded from the repertory, and a short time afterwards, 
in 1858, Massol left the stage.”



THE OCCULTISM OF SOU TH ERN IN D IA .
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^even forces, so to speak, wliich must enter into every tiling in tho 
universe. No object can exist without the presence of each of 
these seven forces.

A man’s past Karma determines which of the seven, or, practi
cally speaking, five rays of occult wisdom he shall take his placo 
iu ; but it is impossible to say that the fact of belonging to one of 
these rays indicates the presence in a man of any particular moral 
or mental quality ; such as patience, honesty, or courage, on tho 
one hand ; or the poetic or artistic faculty, on the other.

The Southern Occult school divides the states of consciousness 
into three :— (1 ) jagrat, or waking consciousness ; (2 ) sivapna, or 
dream consciousness, and (3) sushupti, or the consciousness of 
dreamless sleep. As this classification stands, however, it is pur
posely obscure : to make it perfect, it must be understood that each 
of these three states is further divided into three states.

Let us take these in their order, beginning with the lowest.
TY\io jagrat consciousness is divided into three; (1 ) the jagrat of 

jagrat, which is ordinary waking consciousness; (2 ) the swapna of 
jagrat, the ordinary dream state ; (3) the sushupti oi jagrat, which 
is dreamless sleep.

Similarly, the swapna state has three divisions; (1) the jagrat 
of swapyia, which is the consciousness of waking clairvoyance; (2 ) 
the swapna of swapna, or somnambulic clairvoyance ; and (3) the 
sushupti of swapna, the consciousness of Kama Lolca.

The sushupti state is also divided into three states; (1) the jagrat 
of sushupti, the consciousness of Devachan ; (2 ) thc swapna of 
suxhupti, the consciousness in the interval between two planets ; 
and (3) the sushupti of sushupti, the true a rupa (formless) consci
ousness which exists between two planetary rounds.

To make this clear, the following table may be useful;

5 Jagrat.—Waking consciousness.
S  irapn a .— I )ream i ng.

Sushupti.•— Dream 1 ess sicep.

5Ja grat.— Wak ing cl ai r voy a 11 ro.
Swapn a.— Sonmai1 ib 111 ic cla i rvoyancc.

Sushupti.— Kaina Loka.
C Jagrat.—Devachan.

Sushupti. < Swapna.— Between planets.
Sush upt i.— Between Ro un d s .

Above these nine stages, come the true mystical states of consci
ousness, to which tho adepts have access.

These different states of consciousness mean simply this, that 
the one observer, the atma, or self, observes nine classes of 
objects ; the fact that the atma. observes one class of objects is indi
cated by saying that such and such a state of consciousness ia 
active.

In each of theso classes of objects, which are on the different 
planes, there are five elements, each corresponding to one of the 
senses. In the view of the occultists of Southern India, it is erro
neous to speak of soven senses, two being considered still undeve
loped. It is true that there are seven factors in each plane of 
consciousness; but Only five of these arc senses, nor, in the view of



this school, will there ever be two additional senses analogous to 
these.

Tho sixth factor is the mind, which rules and guides tho senses, 
and draws deductions from their impressions when collected and 
arranged. The seventh factor is the atma, which is the observer 
of the generalization which the mind makes from the impressions of 
the senses. It is the self, the sense of “ I” in us, behind which it 
is impossible to go, either in logic or in observation. These seven 
factors must be present on every plane : in dreaming, for example, 
objects corresponding to the senses of sight, touch, taste, smell and 
hearing, pass before the dreamer : his mind classifies these impres
sions, and he feels the sense of “ I,” the observer which is the 
subject of these subjects. There is the sense of “ I” on each plane, 
but it is not quite identical, only the kernel, or basic notion of u I” 
remaining unchanged.

Corresponding to the five senses are the five classes of objects 
on each plane; or, as we may call them, the five' qualities of 
impression, or five elements.

These are, (1) earth, corresponding to the sense of smell ; (2) 
water, corresponding to the sense of ta ste; (3) air, corresponding 
to the sense of touch; (4) fire, corresponding to the sense of s ig h t;
(5) ether, or Akash, corresponding to the sense of hearing. Each 
of these has its psychic counterpart; the counterpart of earth is 
magnetism; the counterpart of water is electricity ; the counter
part of air is perhaps the forces discovered by K eely; while tho 
counterparts of the other two are mystical forces the names of 
which it is useless to give.

When the seven rays we have spoken of proceed from tho logos, 
they are separate, and subsequently co-mingle in the formation of 
all beings. When an individual begins his course of evolution, 
these rays are equally balanced in him, none preponderating more 
than another. In the course of time the man’s actions, his karma, 
cause him to come particularly under the influence of one or other 
of the rays. Up this ray he must make his further progress, till ho 
has succeeded in merging his life in the life of the Logos,—tho 
grand fountain-head of light and powor.

When this mergence takes place, tho man does not suffer loss of 
individuality ; rather he enjoys an almost infinite extension of 
individuality. Each of the seven classes of logoi has its own pecu
liar consciousness, and knows that this is so ; that is to say, each 
Logos recognises its own l ig h t ; but each logos also participates in 
the life of all the other classes of logoi ; that is to say, the peculiar 
quality of their life is represented in it also; so that an individual
ity, in merging in a particular logos, is not cut off from the con
sciousness of the other logoi, but shares in, and experiences, their 
consciousness also.

W e have said that the atma is represented on every plane, and 
the logos is related to the atma on each of the planes. It is how
ever useless to attempt to understand the relation between tho 
atma, on any plane, and the logos.

This relation must be known, however, after the last initiation, 
when man will thoroughly understand his spiritual nature.
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withdrawal of the life forces from the outward world and its 
interests, and the direction of these forces to the inner life of tho 
soul, until the man is able to withdraw himself within himself, 
bo to speak, and then, turning round to direct himself towards the 
logos and the spiritual life and away from the material p lane; 
passing first into the astral life, and then into spiritual life, till at 
last the logos is reached, and he attains Nirvana.

It is therefore wiser not to seek the path of chelaship ; if the 
man is fit for it, his Karma will lead him to it imperceptibly and 
infallibly; for the path of occultism seeks the chela and will not fail 
to find him, when the fit man presents himself.

[T he fo rego ing  ib a sum m ary  of a  dificnssion  w ith  M r. T . Subba Iiow , B . A., B. L ., 
Ekt the A d y ar L ib ra ry > on th e  1st D ecem ber 1888.—

NOW, AN D  FOR E V E R .

( 6  THOR which of you, desiring to build a tower, doth not first 
r  sit down and count the cost, whether he have wherewith 

to complete it ?”
You, who are about to take the vow of the neophyte, do you 

know to what you are pledging yourself ? Have you consider
ed well what it is you are about to undertake ? The vow 
will be taken alone; in the privacy of your own chamber, on the 
shore of the ever-restless sea, or where some rapid river dashes 
headlong over mountain boulders, on its way to the plains.

No eyes will gaze curiously at you as you stand before the 
altar; no ears will be strained to hear whether your voice is firm 
and unfaltering, as you renounce the world. But though there 
will be no white robed choir, no incense, or low chanted hym n; 
there have never been vows, taken by a novice when leaving the 
world for the shelter of the churches protecting arm, severer, or 
more isolating, than those, with which you now bind yourself.
Have you thought well, what it means, to leave all and follow------ ?
Do you know that you will have no longer a country ? You will 
be what ? A  citizen of the world ?

No, an outlaw. True, you may live for many years in the land 
of your birth, amongst the people you have familiarly known : but 
you can no longer rejoice, as you consider the history of a race, 
of a country's power—and say that is “ my people,” “ my coun- 
try,” you can no longer weave laurels for the victors, in some great 
national contest. Look, and you will but see, brother fighting 
against brother, men tortured and killed by their fellow-men.

In the land of your birth, there is a struggle for power between 
opposing factions; what right have you to interfere ? If you do, 
will you not be looked on with distrust; as a go-between, and a 
sp y  ?

Do you know that you will have no longer a home ? Father 
nnd mother, brothers and sisters, husband or wife or children, 
compensate others for expatriation; but you, what will you havo 
left ?

 ̂ It is true there is a promise of houses and lands, brothers nnd 
sisters, wives and children, a hundred-fold. I3ut do you know how ? 
and where ? and when ? When you are no longer one by yourself, 
but part of a whole, a drop in the ocean, will you not own houses 
and lands ? as the wind owns them, free to come and go.

You will have the weak, and poor, and down-trodden, and 
degraded and struggling men and women for your brothers and 
sisters. You will have won the right to help them in every way 
that you can—remembering always that those from whom you would 
protect them are no matter how cruel and mistaken their con
duct— your brothers and sisters too. You will have lost tho 
right to despise any man or woman, no matter how fallen; they 
are still soiled with the mire from which you raised yourself 
“ Ages ago?” Perhaps, but is your robe so perishable that you 
are unwilling to aid them for fear of smirching it ? And yourself ? 
You have lost yourself, and have given your hody to be the ser
vant of humanity; it cannot serve two masters; see to it, tlien, that 
by no self-indulgence is its usefulness impaired.

Work no longer for your own advancement, Beyond the needs of 
health, all possessions are held in trust for your brothers and 
sisters. It is written that “ True renunciation consists in the 
fulfilment of daily duties, without hope of reward, without 
personal preference.” Again, that we have " stopped outside,” the 
struggle for existence; and must, no more, “ resist, or resent the 
circumstances of life.” It is necessary now to act with wisdom 
and without faltering; for hesitation or failure now means distress 
and pain perhaps death, to those for whom you are working. You 
perchance have thought, hitherto, that you could suffer alone 9 
lie  ignorant no longer, can one limb suffer and the body remain 
insensible . You have gained the right— to use your strength to 
the uttermost, to give bread to the hungry, to wrestle with naturo 
lor secrets, in order to aid mankind in conquering sin and death • 
to acquire knowledge, that you may teach it to those around you • 
to every man, as much as he wills to understand. '

But you have no right henceforward to Jet personal feeling- 
guide you; do two forms lie on the battle field, the nearest a 
nameless outcast, that one further off, tlie man or woman you loved 
best? You have lost the right to pass by the stranger, even 
though the delay cause pain so intense as to leave you lifeless.

Salve, no longer, wounded vanity with bitter words. Speech 
and thoughts belong to mankind to aid them, though never so 
little in attaining completeness of being: union with Truth, Harmony 
and .Righteousness. Face the future firmly; thoroughly realize 
what it will cost to destroy self. Test carefully your strength • can 
you depend on your courage to walk alone and unaided amidst tho 
dimcultics which surround you ? The clouds hide those in front 
from- your view, those behind need all your help, and exam ple  to
urge them onward; vain indeed to look to them for strength or 
succour. 6

Nevertheless have faith, what is sowed, that ripens at harvest 
time, ih o  law of Karma is a perfectly just law. Aid mankind



willingly • knowledge and power sliall not fail you; work wliich 
ought to be done, can always be accomplished.

Remember then that your fellowmen are struggling with pain 
and death in the valley, enveloped in a thick, dark fog. Is it 
enough for you, who believe that sunlight and pure air may be 
had on the mountain top, to hurry alone to the summit promis
ing ropes and guides, should you reach it ? Rather take each step 
followed by all those whom your voice can persuade, your hand 
aid. Fastened together, they will steady you in dangerous paths ; 
and should your body perish, another will be found to continue 
the search for life. As one who walks in advance, you must bo 
even more lightly burdened than the others, your garments, 
damp and heavy with poisonous mists, were far better cast in great 
part aside; and your sometime treasures forgotten, in order that 
you may give yourself wholly to your self-imposed task now and 
for ever.

GL A. H . J o h n s t o n ,  p. t .  b.

Editor*8 Note.—We print the above as an interesting sign of the effect of b u c H 
works as L ig h t on the P ath  upon a pure young Western mind, alive to the stimulating 
influences of spiritual ideas. The dominant thought seems to be that the aspirant 
for the higher life must be absolutely altruistic and eclectic, with the moral courage 
to accept every consequence of the self-provoked struggle between the animal and 
divine selves.

CO NVERSATIO N B E T W E E N  A  TH EO SO PH IST AN D  
A N  ENQUIRER. 

(Continued from page 188 J

E NQUIRER— 4. Do the Dwaitis believe in the existence of the 
nine doctrines inculcated by the Wisdom-religion ?

T h e o s o p h is t .—Yes, they do. In my answer to Question 3 ,1 havo 
already explained to you the first three doctrines, namely, (i) Tho 
Deity, or the eternal power or law, (ii) Prakriti, or the rootless material 
root, and (iii) Jeewatma, or individual soul, which is designated 
u Chidabbas” by the Adwaitis, which, literally translated, means 
€( Spirit shrouded by matter.” The Dwaitis and the Yishistadwaitis 
call it Jeewatma. They hold that it has an individual existence of ite 
ownj necessarily subordinate to the universal soul or spirit. But the 
Adwaitis here differ from both these sects, arguing that the Jeewatma 
is but a drop in the ocean of Parabrahmam, purposely separated and 
veiled over by matter during the process of evolution. W e must 
always bear in mind that the spirit or life is apart from matter. 
Life is indeed meaningless, unless it be coherent and ubiquitous. 
W e maintain our existence by reason of our being the part and 
parcel of that which is, and not by reason of our being. Spirit is 
omnipresent, unchangeable, and destined to endure for ever. 
Matter is wedded to change, but the atoms that go to build it up are 
not so. They are eternal, and are infinitesimally small.

Man is a compound of seven inherent principles interblended 
with each other, the more ethereal, being but duplicates of the sam«

monly cai/edthe human bod“  a r< S  Constitute is com-
1. Body.
2 . Vitality.
3. Astral body.
4. Animal body.
5. Human soul.
6 - Spiritual soul.
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desircs, and ideal rcs,d"ê ° S  y0U when the time to do so comes.

» T e “ dB' r  W . a « T »  m inim is karma, Reiucarnat.on ,s

" T n S e U  connected V.th the 1»» ot Karma and R ein ca rn a te  
is  a ,  natural law ot the select,on ot

In Prakriti there are ‘h™ e J » » * , these attributes or disposi-
fa) Satwa, (b) Rajo, (c-) Tamo 1  ̂ regulating man’s tastes
tious which Play .sUcli :^ o; 7 c? W e  bubble of Divine caprice. Ho 
and caprices Man “ not-a c h nnchangeable ^ m o n y .
has free wtlh B"hle^  \ e  pleases, the m a n n e r  in which he

‘ t ’o r —  unrbanf'C- 

* * *  -  « OTd r f *B
“ that teas, i* or ever will be.

Each man has one or other of the said three gunas, or attributes 
or tastes preponderating in him, swayed entirely by his previous 
karma. There are four castes or classes in India, (1) Brahman, (2) 
Kshatrya, (3) Vysia^ and (4) Sudra. Bhagwat gita, Ch. XVIII, 
v. 41— 44, declares that with reference to the preponderance of one 
or other of the said gunas in man, castes have been selected and 
divided.

1. The natural duty of a Brahmin is peace, self-restraint, zeal, 
purity, patience, rectitude, wisdom, learning and theology (Satiea- 
guna) .

2 . The natural duty of a Kshatrya is bravery, glory, fortitude, 
rectitude, generosity, and princely conduct.

(3). The sphere of duty of a Vysia is the cultivation of land* 
He tends his cattle, and, as a rule, buys and sells.

(4). The natural duty of a Sudra is servitude.
Time changes according to cyclic laws, according as spirituality 

or materiality of humanity increases or decreases. It is thus 
divided into four Yugas or cycles :—

1 . Krita  Yuga.................. (Best).
2. Treta Yuga............... (Better).
3. Dwapara Yuga..(Good).
4. Kali Yuga............ (Ordinary.)

In cycles when spirituality preponderated, man followed hia 
profession as selected by nature, and the duties of the respective 
castes were maintained unalloyed. But as material tendencies set 
in stronger and stronger, spirituality began to wane; man got 
himself entangled in the meshes of matter, and felt desires foreign 
to his aptitude or natural selection. Our shastras, scriptures, and 
the living Mahatmas declare, what our experience proves true, 
that the cyclic laws exist, and that during one cycle the rate or 
quality of progress appertaining to another is not possible. They 
say that we are at the bottom of the present cycle, and evidently 
in a transitional stage. In ancient times our Rishis or Mahatmas 
(who are our living depositaries of knowledge and wisdom) were 
kings and priests. They taught the peoplo their duties assigned 
them by nature, and used to mix with them pretty freely, so long 
as the latter retained a sufficient amount of spirituality. This was 
during the Krita, Treta and Dwapara Yugas. The present cycle 
or Kali Yuga in which spirituality is decidedly dying out, the 
worldling has become repulsive to Ilishis and Mahatmas, who have 
found safe asylum only in the depths of forests and solitudes apart 
from the taint of the present day humanity. They are endowed 
by nature with clairvoyance and clairaudience, and can easily 
smell the magnetic aura proceeding from a man, a crowd or a 
country. They even can perceive the preponderance of spirituality 
or materiality in a town or a man. As they are the custodians of 
the interests of humanity at large, they occasionally depute 
their advanced disciples, whose spirituality can stand against 
worldly contamination, with a view to help the deserving; 
as far as their ignorance and spiritual blindness can permit. 
In course of time experiments were made to weed out the 
useless and unfit men from their reppectiye castes, and transfer



them to classes to which their merit or demerit entitled them. 
There were promotions and degradations consequent on such a 
procedure. This, of course, did not satisfy the ignorant, whose 
resistance it provoked in no small degree. The growing evil 
could not be fully arrested. It was also found incumbent to add a 
fifth class to the four already existing. The newly created fifth 
caste is denominated Panchama or Ghandala. The scum of the 
Hindu society went to form its bulk. Thus gradually these five 
castes became hereditary and artificial without respect to natural 
capacity, taste or fitness. Many of the members of the higher 
castes mimic ceremonies, &c., of their original prototypes.

5TT^ TO f o * ;

This verse means that at the end of five thousand years of the 
present Kali Yuga, the castes would become promiscuous and 
corrupted. The five thousand years mentioned in the verse are 
fast approaching.* The verse comes from a Hindoo book of 
prophecy, I think the Bhavishyat Pooranah. The corruption or 
intermingling of castes has nearly come to pass, and it remains to 
be seen what the masters of wisdom are going to do in this 
threatening emergency. The Dwaitis place a very great stress 
upon the law of karma, upon that of individual incarnation, and 
upon the system of castes, but the Wisdom-religion countenances 
not at all the 'present artificial system of castes.

E n q u i r e r . —5. Thanks to you for the information on the first 
five doctrines of the Wisdom-religion. Pray give me now some 
idea of the remaining four doctrines.

T h e o s o p h i s t .—The sixth, seventh and eighth doctrines are 
closely connected with each other. Evolution and Dissolution take 
place every day and night of Brahma, of which I shall try to give 
you some idea when I come to speak of the eighth doctrine. 
Eternity is a limitless time, without either beginning or end. The 
limited time is conditioned, and its divisions run up from seconds 
and minutes into Yugas and cycles. Years go to form Yugas, of 
whioh I have already mentioned four. I shall now give you the 
period each covers.

K retaY uga; mortal years 1,728,000
/ Treta Y uga; „ „ 1,296,000
: Dwapara Yuga; „  „ 864,000

Kali Y uga; „ „ 432,000
These four added together amount to 4,320,000 mortal years, and 

they in their turn added to certain periods intervening between the 
respective reigns of the fourteen manus appointed by the Eternal 
Law make up one Mahayuga. This Mahayuga is also called a 
Kalpa, which is one day of Brahma. 360 such days together with 
nights of equal duration constitute one year. One hundred such 
years make the full period of Brahma’s age called Maha "kalpa. 
Brahma kalpa is one day of Brahma. At the beginning of each

?  Th© p r e s e t  y e a r  of ih e  cycle feeing 4089.

day of his, all that had then remained in a dormant state in the 
womb of Prakriti is evolved and manifested, and at the end of each 
Brahma kalpa, i. e., at the beginning of Brahma’s # night, the 
world of forms and names, or the phenomenal world, is dissolved 
and merged into the unmanifested Noumenon, to be re-manifested 
at the beginning of the next Brahma kalpa. Thus evolution, 
dissolution and re-evolution go on alternately and eternally in regu
lar succession. They had had no beginning, and will have no end. 
An inconceivable number of Brahma kalpas have flown away, and 
an inconceivable number is destined to do the same. Such is the 
ineffably wonderful revolution of the wheel of Time. This 
evolution of the wheel is co-eternal and co-eval with the Deity. 
The Dwaitis represent Prakriti as Lakshmi, who in popular 
phraseolgy is the wife of Yishnu, the omnipresent life or spirit 
pervading the whole space. It is by the union of these two, tho 
one representing the male and the other the female principle of 
nature, that the universe is evolved.

The ninth doctrine is Nature, the phenomenal world as seen by 
us. It is composed of spirit, soul and matter. Whatever exists 
has thesb three inherent in it. Some philosophers view Prakriti as 
nature.

The first three principles of the Wisdom-religion are held by 
some as the product of nature, and the others, from the fourth to 
the eighth, as the resultants of those powers. In short, they include 
all the eight doctrines into one as the products or constituents of 
the Law of Nature. In connection with my statement here, I may 
refer you to the views of our illustrious Madame Blavatsky in the 
November -number of the Theosophist (pp« 69—82). Read them 
carefully and digest the ideas therein put forth so forcibly. No 
doubt you will be greatly profited by them. She belongs to the 
foremost rank of the Wisdom-religion, which she represents as pne 
of the two agents of the great Mahatmas under whose auspices 
and influence the Theosophical Society was founded.  ̂ '

The Dwaitis believe that man has a double constitution, one the 
Divine principle Soojeevah,* and the other animal Doorjeevah.f 
The former must be elevated above the latter. Listen what a 
high Occultist says in the matter.^

“ Two great tides of emotion sweep through his nature; two 
forces guide his life ; the one makes him an animal, and the other 
makes him a god. No brute of the earth is so brutal as the man who 
subjects his godly power to his animal power. This is a matter of 
course, because the whole force of the double nature is then used in 
one direction. The animal pure and simple obey his instincts only, 
and desires no more than to gratify his love of pleasure. He pays but 
little regard to the existence of other beings except in so far as they 
offer him pleasure or pain; he knows nothing of the abstract love of 
cruelty or any of those vicious tendencies of the human being which 
have in themselves their own gratification. Thus the man who be
comes a beast has a million times the grasp of life over the natural

* S W .  +
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beast, and tliat which in the pure animal is sufficiently innocent 
enjoyment, uninterrupted by an arbitrary moral standard, becomes 
in him vice, because it is gratified on principle. Moreover he 
turns all the divine powers of his being into this channel and 
degrades his soul by making it the slave of his senses. The god  
deformed and disguised waits on the animal and feeds it.

“ Consider then whether it is not possible to change the situa
tion. The man himself is the king of the country in which tho 
strange spectacle is seen. He allows the beast to usurp the place 
of the god, because for the moment the beast pleases his fancy the 
most.

“ This cannot last always : why let it last any longer ? So long 
as the animal rules there will be the keenest sufferings in conse
quence of change, of the vibration between pleasure and pain, of
the desire for prolonged and pleasant physical life.............................
But let the king resolve to change the face of his Court, and 
forcibly evict the animal from the chair of state, restoring the god 
to the place of divinity.

“ A h ! the profound peace that falls upon the palace! All is 
indeed changed. No longer is there the fever of personal longings 
or desires, no longer is there any rebellion or distress, no longer 
any hunger for pleasure or dread of pain. It is like a great calm 
descending o n a  stormy ocean; it is like the soft rain of summer 
falling on parched ground; it is like the deep pool found amidst 
the weary thirsty labyrinths of tho unfriendly forest.

“ Once force the animal into his rightful place, that of the infe
rior, and you find yourself in the possession of a great force hitherto 
unsuspected and unknown. The God as servant adds a thousand
fold to the pleasures of the animal, the animal as servant adds a 
thousand-fold to the powers of God. And it is upon the union, 
the right relation of these two forces in himself, that man stands 
as a strong king, and is enabled to raise his hand and lift the bar 
of the Golden Gate of Heaven.”

P. I y a l o o  N a i d u ,  f .  t .  s .

{To be continued.)

FLO REAT TH EO SO PH IA!

H OW many times has not theosophy been declared to be in 
articido mortis ? Every now and then a clergyman or a 

newspaper editor feeling in want of exercise, makes up a man 
of straw, ornaments this creation of his according to his own 
sweet prejudices, labels him “ Theosophy,” and then belabors 
him with abuse, stabs him with satire, jumps on him, consumes 
him in the fire of pious indignation, and scatters his ashes in the 
wind. If Theosophy could be harmed by being murdered, burned 
and buried in effigy, it would have gone badly with it ere n ow ; 
but, happily, that kind of thing, as every one knows, is nothing 
but a safety-valve for impotent ppite; and how it happens that

these doughty slayers of is
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Turning in another direction, we meet with the Spiritualists, 
who in years gone by have said a good many silly and spiteful 
things about us, but who, judging by the altered tone of most 
of their organs, are beginning to know us better and to 
appreciate us more. The Spiritualists seem, in fact, to suspect 
now, what Theosophists have said ali along, that they and we are 
in reality natural allies, having far more points of agreement than 
of difference, and having common enemies against whom it would 
be self-evident wisdom to join forces. In the London Light, one 
of the ablest, if not the very ablest of the Spiritualist weeklies, con* 
tains an editorial in the issue of November 24th, which begins 
thus :

“ One can hardly fail to be impressed by the fact that the vari
ous forms of thought called Spiritualistic, Occult, Theosophic, and 
so on, are gradually converging into one channel, along which will 
run a current of knowledge, different both as to its source and as 
to its nature from the ordinary knowledge of, at any rate, the 
Western world.”

'L'he whole article is a powerful one, and gives hope that at no 
distant date a defensive alliance, even if it be a tacit one, may be 
concluded between these common enemies of materialism.

Then we have TheGolden Gate, a Liberal and well edited Spiritual
ist weekly, published in San Francisco. In the issue of Nov. 
3rd, the first page contains an answer to the question u Whence, 
What, Whither ?” by Allen Griffiths, F. T. S., in which the main 
tenets of Theosophy are well put forth in an article of two and 
a half columns in length; while on another page is found an able 
plea from the pea of a Spiritualist for a fair and attentive hearing 
for Theosophy, in whose teachings the writer expresses great 
interest*

Again, the Religio-Philosophical Journal of Chicago, the organ 
of those who sit on the religio-philosophical fence, which contains 
very often exceedingly able articles, has made some slight amends 
for the vulgar, scurrilous and ignorant abuse of Theosophy, 
and of Madame Blavatsky, to which it has from time to time 
opened its columns, by printing along and excellent disquisition 
on the fundamental doctrines of Theosophy, from the pen of Mr. 
E. I. J. Noyes, F. T. S,, in its issue of November 10.

When facts such as these are laid before him, the natural idea 
of any one accustomed to the methods of propaganda generally 
employed in religion and politics, would undoubtedly be that the 
Theosophical Society must have an enormous membership and 
great finaucial strength. Look at the millions expended in Church 
Missions ! Think of the immense sums it takes to change public 
opinion about any law or socijil custom,— the “ Leagues” and the 
“ Unions,” the public meetings everywhere, the deluge of pam
phlets and* tracts ! And to think that a mere handful, compara
tively speaking, of earnest men and women, without influence of any 
kind, without money, without friends in any of the sects and 
schools, should be moulding the world's opinions, as the Theoso
phists are undoubtedly doing! Surely this seems at first sight a 
veritable miracle.

The fact is that "  the stars in their courses” are fighting for 
us. A great unrest has taken possession of the minds of all think
ing men,—and all men, and women too, are beginning to think. 
Listen to what Light says in the article above quoted : “ A spiri
tual upheaval appears imminent. The failure of the methods of 
a  false Christianity is becoming apparent even to the commonest 
order of intelligence. Men are wondering what will happen next. 
The bulwarks of society are rotting away. Crime and vice are rear
ing their heads as they never do unless spiritual revolution is in 
the air.” From all sides comes the same forecast of an approach
ing religious and, perchance, social and political earthquake. In 
what direction are men to turn in their necessity ? Not, surely, to 
the dry bones which are served up on gilded platters of the 
churches. Not to the lifeless mechanism that modern science has 
patented and holds up to the world as the solution of the enigma 
of life itself. Where, indeed, if it be not to the Wisdom Religion, 
the Mother of all the religions and philosophies that have in turn 
illumined and darkened the earth ? Theosophy is the hope of the 
world to-day. It is a sentiment, an aspiration, an intuition of 
the good, the beautiful and the true, rather than a  limited, 
definite something which can be seized, and overthrown, and des
troyed. It seems to be impalpable and indefinite, yet there is no 
creed, no doctrine, no body of believers, no human heart that 
it cannot take hold of and enter and, entering, purify and bless.

A  N A TU RA L TEEOSOPHIST.

M  VALENTIN TOURNIER is another instance of a fact 
• which is the cause of ever renewed and pleasant surprise 

to Theosophists, namely, that there are a large number of persona 
scattered here and there in the world, in whom a perception of the 
main truths of Theosophy is innate—who are, in fact, born Theoso
phists. M. Tournier tells us that he had, by what may be called 
intuition, worked out a cosmological system of his own, believing 
it to be original, when one day he came across a copy of the Vedas 
in the library at Pau, and was filled with surprise and delight to find 
therein all his own ideas, and much more besides. Encouraged 
by this discovery he gave a lecture in the town hall of Carcassone, 
expounding these ideas, in May, 1880, and a reprint thereof has 
lately been issued* with some additions. As a sample of the author’s 
habit of bringing his reason to bear upon the problems of which 
Theosophy treats, we may translate a passage about ^suffering.” 
He says [page 39] :

“ Suffering occupies but a relatively small place in any existence. 
During all the period which the Monad [L^tre] passes in the 
mineral, and in the vegetable kingdoms, it does not suffer, ifc 
Bleeps. Suffering only begins to manifest itself in animal life, and

* Diet! do la Republiqne, par Yalentin Tournier, Liege,



there it is not great, for the animal lives entirely in the present 
moment. It reaches intensity only in man. But in the series of 
existences of a man, if some are painful, there are others which, by 
compensation, are happy ones. Even in the most painful lives evil 
cannot be much in excess of good, for the number of suicides is 
small. Moreover, we forget too often that the present life is not 
the only one, that there is a life beyond the grave, which we ought 
always to bear in mind; for if this life be one of trial, that is a life 
of punishment and reward. The best thing, therefore, is not 
pleasure which stupifies, but effort, by which progress is realized. 
W e curse poverty, and we long for riches and power, without con
sidering that he who is poor and weak on this side of the tomb, if 
he be honest and battles bravely, will be rich and powerful on the 
other side, and that he who makes bad use of riches and power will 
there find himself weak and defenceless.. .Finally, when the series 
of incarnations is finished, when man has won the moral and intel
lectual qualities which will render him fit to fulfil higher functions 
in the earth, he pursues his course, freed from this gross body, the 
source for him of so much misery. Pain, thenceforth will be but 
the sauce of pleasure, the spur of desire, without which the very 
meaning of satisfaction would be incomprehensible.”

M. Tournier accepts the idea formulated by Jesus, and insisted 
on by Theosophy, that men are the sons of God, and gods them
selves.

The pamphlet may be obtained by sending one franc ta the 
author, 2 1  Rue Lakanal, Tours, France.

TO CONVERT CHRISTENDOM  TO BUDDHISM , 

(From the Calcutta National Guardian.)

W E have received from Japan the first number of the Bijou 
of Asia . It is a paper which was established in Kiyoto last 

July, under the editorship of Mr. M. Matsuyama, for the propaga
tion of the Buddhist faith in Christian countries, and for that reason 
it is printed in the English language, now of all others the lan
guage of the world.

In the leading article the design of the publication is very freely 
and frankly described. After reciting that all the four great reli
gions of the world, “ Mohammedanism, Brahminism, Buddhism, and 
Christianism,” had their origin in Asia, and considering their pre
sent condition and geographical distribution, it comes to the con
clusion that Christianity, the religion of the West, shows unmistak
able signs of decay. “ Christianity,” according to this Buddhist 
observer, “ is now rapidly declining in Europe and America; it is 
losing its influence upon the social life, and is dropping away, the 
principles forming the part and parcel of its system.” He there
fore looks for the speedy coming of tlie time when ff the Christian 
faith will disappear, or at least yrill receive transformation/' since

its “ rude explanations of the human naturo and of man’s origin 
__and destiny must fail to satisfy the developed intellect.”

But since “ religion is indispensable for man as long as his na
ture lasts,” when one religion is discarded, another must take ita 
place, and in the logical order of development, the new religion 
must be better able “ to gratify the developed mind.” Therefore 
he asks, “ when the Christian faith has disappeared from the souls 
of the western people, what should be the religion to fill the gap 
it leaves ?” and his answer is, that it must be a “ higher and a 
purer religion, * that is Buddhism, the highest and purest.

Then he proceeds to give a brief history of the religion of Bud
dha, and to describe what seems to him its incontestable superi
ority to Christianity as a religion satisfactory to the soul, and the 
intellect of the developed man. Its vast advantage in this respect 
consists, lie says, in its more philosophical character, and its higher 
moral elevation. By discarding the belief in a personal God, 
Buddhism, he argues, has reached a philosophic plane far above 
Christianity, the conception of an anthropomorphic deity being 
only “ a heritage of one of the barbarous ideas,” and a profane 
and childish attempt to limit the Supreme by human, conditions 
and attributes. In his view, the Christian Gon is no more than an 
idol constructed by man, while Buddhism dares not even attempt 
to conceive the image of the All Powerful. He is the Unknowable, 
and His ways are past finding out. Therefore it seems to this 
Buddhist that in passing from Christianity to Buddhism the 
Western World will ascend from the midst of barbarous supersti
tion into the clear light of philosophic truth.

The philosophy and the moral principles and maxims of the Bud
dhists are so pure and perfect that “ if our own true nature, ob
scured by passions, and the mental perplexity is illuminated fully,” 
we are already in Buddhahood, though we know it not. “ This 
attainment,” he continues, “ is accomplished by the three practices 
of morality, meditation, and wisdom.” And as “ to be a true Bud
dhist is to devote himself to benefit all men ;” the Bijou of Asia 
exhorts every good Buddhist to lend his aid in the great work of 
propagating their sublime faith throughout Christendom, so sorely 
in need of a higher and purer religion. Mr. Matsuyama also pub
lishes extracts from many letters from America urging him to per
sist in his purpose, and calling for direction and assistance in the 
missionary work.

There is already a considerable number of Buddhist converts in 
this country, the Eastern religion having especially gained a foot
hold in Boston ; but the writers express the need of somebody 
qualified to admit converts into the Buddhistic Church, and there
fore they beg for suitable missionaries from Japan. “ There are 
many,” says one of the writers, (e who know nothing of Buddhism 
by name, but who yet believe in the law of compensation, in the 
doctrines of cause and effect, and who are firmly of the opinion 
that a man must be punished or rewarded for his acts in life.” 
Such persons seem to him so far ou the road to Buddhism, that 
properly qualified and authenticated missionaries could carry them 
fully over. The trouble is that the Boston Buddhists do not know



exactly wliat they believe themselves, and therefore are unable to 
explain their faith to other people ; but they are all sure that this 
is a capital field for Buddhist expounders who really know what 
they talk about.

These appeals are listened to very seriously by Mr. Matsuyama, 
and he promises to publish books and translate Buddhist works for 
the American benefit, meantime having esablished the Bijou o f 
Asia  as a forerunner in the work of propagation and as a means of 
communication. It seems that the Hansei Kawai, or the Temper
ance Association of Japan, has also resolved “ to apply the money 
accumulated from the temperance of our Buddhists for the intro
duction of its religion to foreign lands.”

CHANGE I N  FOREIGN OPINIO N .

T HE philosophy of Hinduism and that of Buddhism have 
latterly attracted almost general attention in England. It 

is due partly to the labours of the European and American Orien
talists and partly to those of the Theosophist teachers like Mr. 
Sinnett and Colonel Olcott. Tho Buddhist doctrine is reported 
to have now many followers in New York, and that the report is not 
without foundation is proved by the appearance of articles against 
the tenets of Buddhism now and then in some of the periodicals 
of the United States. A Christian monthly of New York has 
recently had an article entitled, “ The Insufficiency of Buddhism,” 
and its tone and manner plainly testify that the writer who is a 
prominent clergyman is anxious to prevent his countrymen from 
accepting the principles of that religion. Without entering into 
a discussion of the relative merits of Christianity and Buddhism 
or Hinduism, I must be allowed to say that it is a matter for 
congratulation that the religious systems of India are now being 
prominently brought to the notice of the European and American 
public, thus enabling them to be in a position to judge of their 
real character and to accept whatever of truth be in them. One 
significant fact is being gradually brought to light by the labours 
of the Orientalists and Theosophists, and it is this, that the popular 
Christian interpretation of the Faiths of India have been inaccu
rate.— [Indian Spectator.]

T H E  T I l E O S O r i U S T .

■ g q u iq u is .

TUB SECRET DOCTRINE.

Tnn personal re la tio n s e x is tin g  betw een  tho  au thoress of th is sp lend id  
p ro d u c tio n — one of the to w erin g  p innac les  o f m odern lite ra tu re —-and  th is  
M agazine, m ake  ifc m ore seem ly thafc we shon ld  copy th e  critic ism s of 
th i rd  p a rtie s  r a th e r  th an  p u t  fo r th  o u r  ow n. B u t we m ay a t  least say  
t l ia t  how ever op in ions may d iffe r w ith  respect to th e  ph ilosoph ical an d  
metaphysical v a lue  of th e  a n c ie n t eso teric ism , th e  unan im ous v erd ic t o£ 
o u r  age  m u s t be th a t  “ Is is  U n v e iled ” an d  “  T he Secret D o c trin e” aro  
w orks of a  phenom enal c h a rac te r. W h e th e r we consider th e  advanced  
y ea rs  of th e  A uthoress, th e  com para tive  rap id ity  of its  com position , tlio 
v a ried  e ru d itio n , and  th e  bo ldness an d  o rig iuality  of th o u g h t th ey  
d isp lay , th e  sp a rk lin g  of th e ir  li te ra ry  style, th e  s tro n g  l ig h t th ro w n  
upou  som e of th e  m ost recond ite  p rob lem s of sym bology, m ytho logy , 
and  comparative theology, b io logical an d  psychological science, a n d  
evolution, th e  read e r is s tru c k  w ith  am azem en t a t  th e  several fea tu res  
of th is  in te lle c tu a l “  efflorescence” of o u r  tim es. To th e  in tim a te  frieods 
of M adam e B lav a tsk y , w ho have been  n e a r  h e r  a t  tb e  tim e [1876-7 an d  
1886-81 w hen  th e  tw o books w ere b e in g  w ritten , th e ir  p roduction  h a s  
been c lo th ed  w ith  all th e  in te re s t of psychic phenom ena of a  clasa 
in fin ite ly  h ig h e r th a n  th e  v u lg a r  w onders of physica l th a n m a tu rg y . 
Eiifeebled by  disease, and on severa l occasions p ronounced  m oribund  by 
th e  physic ians, fo rced  by th em  to  leave In d ia  u n d e r  w a rn in g s  of 
p ro b ab ly  sudden  d ea th  by ap op lexy , sho has yefc w orked  a t  h e r desk  ou  
“ T h e  S ec re t D oc trine”  an  av e rag e  of ab o u t tw elve h o u rs  daily , fron t 
6-30 o r 7 a. m . to  7 p. m ., an d , w hile  th e  w ork  w as passing  th ro u g h  tho  
p ress o ften  read  fifty  pages of p roof a  day . To see th e  h u n d red s  of 
refe rences to  o th e r  a u th o rs  ono m ig h t n a tu ra lly  suppose her possessed of 
a  very  ex tens ive  lib ra ry , w h ereas, in  p o in t of fac t, n e ith e r  fo r “  Ism  
Unveiled” no r “  T he S ecre t D o c trin e ,” h a d  she access to  m oro th a n  
comparative hand fu ls. H e r  q u o ta tio n s  have often  been  called  m  
au es tio n  by frien d s w ho h a d  been  perm itted  to  read  h e r  M bS ., b u t 
w hen  th ey  searched  in  th e  B r il is h  M useum  an d  A m erican  L ib raries  
h e r  accu racy  w as v ind ica ted . A  case in  po in t. F o r a  title -head ing  
in  one  of h e r  essays she w ro te  a  c e rta iu  verse an d  c re d ite d  i t  to  
T en n y so n . T w o persons, one an  au th o ress  of rep u te , w ho th o u g h t 
them selves fam ilia r  w ith  every  lino th a t  T ennyson  has pub lished , 
vehemently p ro te s ted  ag a in s t h e r  co m m ittin g  snch a b lunder, one su re to  
be detec ted  a t  once. O n M adam e B la v a tsk y ’s p e rs is ting  th a t  i t  had  so 
com e in to  h e r  m ind  an d  m u s t be r ig h t,  a gen tlem an of g re a t  lite ra ry  
experience— D r. C. C a r te r -B la k e -m a d e  a lo n g  search  in  th e  B rit ish  
M useum  w h ich  resulted in  find ing  tho  verso  verbatim et literatim m  a  
M agazine of th e  year 1831, Tho Gem, long since dead  an d  fo rg o tten . 
F or° som e reason  o r o th e r  the poefc h ad  n o t ca red  to  in c lu d e  it in  any
ed itio n  of h is  w orks.

O pponen ts of a  calumnious diathesis have n o t scrup led  to  c h a rg e  M adam o 
B lav a tsk y  w ith  in te res ted  m otives in h e r  T heosophical w ork. T o such, 
th e  fo llow ing  c ircum stances sh o u ld  be in te re s tin g . T h e  first edition of 
“ Is is  U n v e iled ” w as, to  th e  p leased su rp rise  of its  pu b lish e r, Mr. J .  W . 
B o u to n  of N ew  Y ork , exh au sted  w ith in  ten  days or a  fo r tn ig h t of 
i ts  ap pearance , and  a  second ed itio n  w as dem anded , Mr. B ou ton  cam e 
to  Madame B lav a tsk y ’a house and , in  th e  presence of th e  p re se n t w rite r,



made her tbe following liberal offer. If she would write another book, 
in a single volume, which should unveil Isis a little more, just enough 
to satisfy tho mystical class of minda, he would bring out an edition of 
one hundred copies, sell them at $ 1 0 0  (about £ 2 0) each, and give her 
$50 per copy as author’s copyright: iu short, pay her fa [splendid 
literary fee of $5,000 (say Rupees 15,000) for a work which she could 
easily finish within a year. She refused on the ground that it was not 
permitted at that timo to reveal moro of the Esoteric philosophy than had 
been given out in “ Isis Unveiled. ” Yet just then she had not the 
money to pay her passage out to India !

There are some who say that the Book of Dzyan, upjn whose majestic 
stanzas her work under notice is based, has no existence : that it is a lit
erary fraud. Well, whether so or not, it is at least one of the most 
striking compositions in literature ; its tone solemn and grandiose, like 
the organ-peals through a Cathedral, or the rythmic tone of Nature 
upon which ancient music is said to be fouuded. If it wns written by 
her indeed, then a Hindu might be inclined to suspect tbat Bhe is a 
reincarnation of some such sago as bequeathed to an admiring world tho 
<( Bhagavad Gita,” tbo “ Ramayana,” or other archaic classical works. 
It is not of the least consequence per se whether there is or is not a Book 
of Dzyan preserved in the hidden libraries of the Sages, whether or not 
there be any such libraries (though the writer has personal knowledge 
of the latter fact, and could, if he chose, point out the very spot of 
one of them from a railway carriage in passing). The book stands 
npon its own merits, and so solidly that it will take a mighty adversary 
to overset it. If there is one thing more hateful than another to tho 
independent thinker, it is to have a book put forth as specially entitled 
to reverence because of its alleged infallible parentage, and apart from 
its intrinsic merits. A book is good or bad, sound or unsound, instruc
tive or silly as a bock, and all tho gods of Olympus, and Recluses of all 
the Holy Mountains or Deserts, cannot make falsehood truth or imbe
cile nonsense Divine revolation. This is clearly Madame Blavatsky’s 
opinion also, as the special disclaimers of authority in her “ Secret 
Doctrine” amply show.

The value of this book is so great to would-be Theosophists that if a 
single chapter, or portion of a chapter, were read at each meeting of a 
Branch, by somo one who can read well and understand the text, they 
need seek no further for teachings or teachers in theoretical Occultism. 
It is a library in itself, unique, in the sense of a Dictionary or an 
Encyclopaedia, and if tho Theosophical movement had produced only the 
two books of this authoress, it would, in the eyes of posterity, bo regard
ed as an epoch-marking phase of human thought.

As no stress is sought to be laid npon the supposed primal source of' 
Madame Blavatsky’s inspiration—the school of Eastern Sages—so her 
friends are not disposed to excuse her for any of the literary faults of her 
books; her discursiveness, unmethodical jumbling together of various 
topics, plethora of proofs adduced in support of a given proposition after 
her ground has been covered, so to say, three layers thick ; her frequent 
lack of exactness in presentation of scientific theories and conclusions, 
and her sometimes contradictory language. Conceding all those, it is 
still most certain that she is one of the most brilliant conversationalists, 
most graceful and interesting writers of modern times, whether in her 
own Russian vernacular, or in French or English—in all which threo 
languages her pen seems equally facile. The critics of 1877 said that 
the prototype of “ Isis” was tho “ Anacalypsis” of Godfroy Higgins? but 
while the magnum opus of that erudite yet ncglectcd author never

reached its complete second edition, and Mr. Bouton and Mr. Quaritch 
have still many unsold copies in stock—fifty years after its appearance in 
1836—the first edition of Isis Unveiled” was sold within a fortnight, and 
the first of “ The Secret Doctrine” (of 500 copies) sold actually in advance) 
of publication. The times are certainly changed for the better, and tho 
number of minds capable of grasping these high themes much larger 
than in tho generation which not only misunderstood but socially 
persecuted Godfrey Higgins.

H. S. O.

LIVES OF ALCIIEMYSTICAL PHILOSOPHERS.

( B y A r t h u r  E d w a r d  W a i t e .)

Tnis one-sided work is prefaced by an interesting essay on tho spiritual 
interpretation of alchemy, in which Mr. Waite defines the secret science 
thus :

“ When individual man, by a natural and appropriate process, devoid 
of haste or violence, is brought into unity with himself by the harmo
nious action of intelligence and will, he is on the threshold of comprehend
ing that transcendant unity of which is the perfection of the totality of 
nature, for what is called the absolute, the absolute perfection, and tho 
perfection of nature, are one and the same.”

A still better definition is the following from the end of the preface.
“ There is a change, a transmutation, or a new birth, possible to the 

embodied man, which shall develop into manifestation the esoteric 
potencies of his spiritual being, so that the flesh itself shall be purged, 
clarified, gorified, and clothed upon by the essential light of the divine 
pneuma.”

Amongst the celebrated alchemists whose lives find place in Mr. Waite’s 
work are Geber, Albertus Magnus, Roger Bacon, Raymon Lully, Para
celsus, Van Helmont and Jacob Bohme, but for fuller information we 
must refer our readers to Mr. Waite’s look.

Tho fault of this work is that Mr. Waite always seems limited to 
the most superficial and common-place view of the characters he deals 
with. He gives us, not independent research, but an echo of the 
popular voice, or even the venom of enemies, as in the history of 
Cagliostro. The book, however, is well bound and printed, and will 
doubtless find, many readers.

THE QABBALAH,

No better way could perhaps be found of giving our readers an ade
quate idea of the field covered by tho valuable and handsomely issued 
work which Mr. Isaac Myer has just given to the world, than by quot
ing in extenso tho title-page, which is of an exceptionally descriptive 
character. It runs :—

<c Qabbalah. The Philosophical Writings of Solomon Ben Yehudah 
Ibn Gobirol or Avicebron and their connection with the Hebrew Qab
balah and Sepher ha-Zohar, with remarks upon the antiquity and content 
pf tho latter, and translations of selected passages from tho same.



Also an ancient Lodge of Initiates, translated from tlie Zohar, and an 
abstract of an Essay upon the Chinese Qabbalah, contained in tho book 
called the Yih K ing; a translation of part of the Mystic Theology of 
Dionysios, the Areopacjite; and an account of the construction of tho 
ancient Akkadian and Chaldean Universe, etc. Accompanied by Dia
grams and Illustrations. By Isaac Myer, L. L. B., Member of tho 
Numismatic and Antiquarian Society of Philadelphia ; La Society Roy- 
ale de Numismatique de Belgique, Corresponding Member of the Ameri
can Numismatic and Archosolonfical Society, Historical Society of tho 
State of Pennsylvania, etc. 150 Copies, Published by the Author. 
Philadelphia, 1888.”

If it be true that it needs a Ccesar to criticise a Ctesar, then to criti
cise the work before us would require some one of exceptional acuteness 
of intellect and penetration of intuition, who has made the Kabala a 
life-long study. Unfortunately there is no one on the staff of the 
jTheosophist at the present moment who answers to that description. 
Without, however, endangering our reputation as Reviewers, we may 
fiafely recommend the work to the careful study of those to whom it is 
dedicated, namely, “ To all earnest, unprejudiced and independent 
searchers for the truth, Theologians, Priests and Laymen.” The book 
contains 499 pages 8 vo., and has an excellent index. We do not know 
the price at which it sells, but the Author’s address is, 929, Clinton 
Street, Philadelphia, Pa., U. S. A. The edition is of one hundred and 
fifty copies ouly.

T H E  M A G A ZIN ES. .

“  L u c i f e r . ” —In another place we have noticed the editorial by Mad
ame Blavatsky in the November number of our militant contemporary 
in London. After reading that powerful essay, the rest of the Magazine 
falls somewhat flat, although many of the contributions are up to 
Lucifer $ usual mark.

In an article on the ** The Function of Attention in Personal 
Development,” “1 ” gives a very thoughtful analysis of the invaluable 
power of concentration. He does not follow the lines of Eastern 
psychology ; but then, neither does he pin his faith to the materialistic 
school of Bain and Spencer. On the whole, however, the writer seems 
to incline to the practical view of things. “ Attention,” he tells us, 
41 is that condition or attitude of consciousness in which its rays are 
steadily and unintermittingly centred upon a thing being done or the 
subject of study.” Again “ Will is the manifestation of the real 
human ego: attention designates the mode in which that manifestation 
is functionally exhibited, and by which alone permanent results are 
produced.** €t I” makes a difference between c< passive” and “ active’* 
attentiou, and Bays that " passive attention rules the consciousness 
when one listens to an eloquent speech or interesting lecture.'* He 
adopts the paradoxical definition of “ genias”—that ifc is “ an infinite 
capacity for taking pains”—a definition which must have been first 
invented by an exceedingly matter-of-fact person, for if there be one 
thing which, according to the general experience of mankind, is the 
characteristic of genius, it is a dislike of details; yefc u I** says “ the 
expression * taking pains’ is merely a synonym for close attention to 
minute details. * Close attention to details’ takes each brick of which
the ‘ mansion for all lovely forms,’—the structure of personal knowledge, 
capacity and ability—is to bo built, and carefully places it in its due 
position  ̂ cementing it there at once, Tho structure so pat together is

substantial, capacious, beautiful and efficient. This structure, tho 
result of infinite pains long continued, is what the world wonders at, 
nnd worships and calls genius.*’ With all due respect to “I,** it may 
be doubted if the world does any such thing. Pyramids are made of 
bricks, but mountains aro not, and the difference between a plodder and 
a genins is fully recognized by the world, for it is quite as great, both 
in kind and in degree, as that between a pyramid and a mountain. 
The writer thus sums up his ideas : “ Concentrated Attention is the 
expression of the Will, and Will is the central, animating force proceed
ing from the Ego. Will, operating under the condition of Attention 
upon the chaos of its attendant world, and co-ordinating the energies, 
forces and movements of that world, converts it into a realm of form, 
power, and purpose, centering round the Ego.” This is very fine; 
but, unfortunately, not quite clear; and might more particularly apply 
to “ black magic.”

Madame Jelihovsky brings on her exciting story, c< Accursed,” 
another stage. Lucifer is very much addicted to fiction and poetry, 
there being not less than about thirty pages of this November number 
given to these branches of the subject to which the Magazine ia 
devoted : the other serials are “ Was He Madp’* and “ From the East 
of Time.’*

Prince Chandrdhat Chudhathar’s article on the Naturo of Man, which 
appeared in last month's Theosophist, is reprinted with notes. Lucifer 
does not seem to think the Siamese Prince’s views sound in all respects, 
but, after all, what a rare and excellent thing it is that a Prince Royal 
should have any views of his own at all on such a subject. A European 
Prince wonld be much more likely to expatiate on the Nature of Woman.

The first of a series of “ Letters on Magic and Alchemy” promises 
well. “ Zeno” is evidently a diligent student of the old writers on those 
subjects, not fearing, however, to let in npon them some of the rising 
“ Light from the East.” During the present interval, however, between 
the publication of “ The Secret Doctrine" and the production of its 
effect upon the minds of students of the Occult, one feels inclined to be 
a little bit impatient with elaborate speculations based on previously 
existing theories, and to say : “ Wait till you have read MadameBlavat- 
eky’s new book V9 The following excellent passage may show the 
quality of the article :—

“  The one is Belf ex is te n t an d  se lf sufficient, an d  there fo re  e ternal and  n o t sub ject 
to  change. I t  w ill fo r  ever be in te llec tu a lly  incom prehensib le, because th e  in te llec t 
is  only one of th e  m an y  fo rm s of its  m an ifesta tions, and a  p a r t cannot com prehend 
th e  w hole. A  sc ientific  exam ination  can th e re fo re  have no th in g  to  do wifch th e  
q ualities  of th e  abso lu te  one, i t  can only deal w ith  its  m anifestations. As soon as 
th e  one beg ins to  m an ife s t itse lf , i t  steps ou t of th e  sphere of pu re  being and a  
d u a lity  com es u n to  ex is ten ce . F o rm erly  i t  w as only cause ; now ifc is Cause a n d  
E ffect, and , as every  ac tion  produces a  reaction , ifc becomes a t once a  T rin ity  of 
cause, action  and  reac tio n  ; th e  incom prehensib le  m athem atical po in t ex ten d in g  in 
th ro e  dim ensions, assum es tho  aspect of a  tr ia n g le  constitu ted  of m a tte r  an d  m otion  
and  space .’*

te Wagner’s Gospel,” by Evelyn Pyne, is a rhapsody of the wildest 
and most exaggerated kind about “ Art” in general and Wagner in 
particular.

The only other item of much interest in the November number 
is a long letter from Mr. Sinnett to Madame Blavatsky, called 
forth by some criticisms in the “ Secret Doctrine,** in which a few 
points of importance are explained and set right, that, owing to 
misapprehension on Mr. Sinnett’s part, had been misstated in

E so te r ic  B u d d h is m .”



“ T h e  P A T n . 0 —-Sydney Smith bag taught; us how to get a joke into a 
Scotchman’s head, bafe it is still a moot point how best to get 
theosopby into that of an average European. Is it better to 
hammer it in, as Lucifer does, or to gently insinuate it like tho 
Path ? Both methods are good if used with discrimination, and 
the first article in the November Path is an admirable illus
tration of the gentler method. In it, Mr. Alexander Fullerton 
coaxes a carefully oiled theosophical screw into the reader’s mind, 
and then he turns it gently, firmly, irresistibly, and screws it in up 
to tho head. He thus contrasts the condition of any one under the 
old dispensation and under the new :—

“  H is  D e ity  h a d  b e en  a n  e n la rg e d , n o t a lw a y s  a n  e x a l te d , m a n  ; h is  u n iv e rs e  e n d e d  
w i th  th e  te le sco p e  ; h is  c h ro n o lo g y  w e n t b a ck  b u t 60  c e n tu r ie s  ; o th o r  th a n  a n im a ls ,  ho  
k n e w  o f b u t  th r e e  k in d s  o f b e in g s — m en , a n g e ls  a n d  d em o n s  ; h u m a n  lifo  w a s  s h o r t ,  
n o t  e a s ily  ju s tif io d , a n d  m o ra lly  p u z z l in g ; i ts  h e r e a f te r  w a s  h a zy , a n d  a ll  b u t  i ts  
te r r o r s  h a d  b e en  c a re fu lly  c o n c e a le d ; o f i ts  p re s e n t ,  n o th in g  co u ld  bo k n o w n  e x c e p t 
w h a t  w as  d isc lo sed  to  th e  e y es , e a rs , a n d  to u c h , a n d  a n y  su p p o s itio n  o f fo rc e s  o r  
b e in g s  o r a g en c ie s  b e y o n d  w a s  p ro b a b ly  a b s u rd  a n d  c e r ta in ly  fa lse ,

“  O u t o f th e s e  id e a s  th o  T h e o so p h is t h a s  re m o v e d  to  a  re a lm  p ra c tic a lly  b o u n d le ss .  
L im ita t io n s  h avo  d ro p p e d  off in  e v e ry  d ire c tio n . A n th ro p o m o rp h ic  c o n c e p tio n s  o f 
D e i ty  v a n ish  a t  on ce . M a t te r  e x p an d s  t i l l  i t  fills sp ace . E x is tin g  c h ro n o lo g ie s  h av o  
a s  m u c h  re a l  a n t iq u i ty  as  y e s te rd a y ’s n e w sp a p e r . L ife  m u ltip l ie s  til l  a i r ,  e a r th ,  f ire , 
w a te r ,  th e  il l im ita b le  e th e r ,  te e m  w ith  i t .  H u m a n ity  re c e iv e s  a  ju s tif ic a tio n , a n d  
a c q u ire s  a  d e s tin y . L ig h t  is  p o u re d  in to  f u tu r i ty .  T ho  sen se s  a s  so le  c r i te r ia  o f 
fn c ts  a r e  d e p o se d ; m e a n s  a re  p u t  w ith in  re a c h  b y  w h ic h  th e  in v e s t ig a tio n  o f th o  
w h o le  u n iv e rs e  is m a d e  p o ss ib le . T h e ro  is  no  b o u n d a ry - l in e  to  k n o w le d g e , th e ro  is  
n o t  ev en  a n  h o r iz o n .’1

That is the screw, and this is the method by which he inserts i t :—
“  I t  w o u ld  a p p e a r  t h a t  th e  m e a n s  to  g iv e  r e a l i ty  to  th e  m o re  d is t in c tiv e  f e a tu r e s  

o f  T h e o s o p h y , is to  p e rc e iv e  th e i r  lik e n e ss  to  th o so  in  d e p a r tm e n ts  o f life  b e t t e r  
k n o w n . W h ile  w o t r e a t  th e m  a s  e c c e n tr ic , w e  a re  n e v e r  f r e e  fro m  a  h a u n t in g  
s u s p ic io n  t h a t  th e y  a r e  d o u b tfu l .  B u t if  th e y  a re  m e re ly  a n  ex te n s io n  o f p r in c ip le s  
e ls e w h e re  d e m o n s t ra te d ,  if  a n a lo g y  sh o w s th a t ,  so f a r  f ro m  b e in g  is o la te d  o r  g r o 
te s q u e ,  th e y  lie  r e a l ly  a lo n g  th e  v o ry  lin e s  e n c lo s in g  i co n ce d e d  fa c t, th e  o n ly  th in g  
n e e d e d  fo r  g r e a te r  p e a c e  o f m in d  is g r e a te r  u se  o f m m d . T h e  d e m a n d  is n o t  fo r  
m o re  f a i th  b u t  fo r  m o re  re a so n . W e a r e  n o t  o b lig e d  to  ap o lo g ize , in te rn a l ly  o r  
e x te rn a l ly ,  fo r  p o s it io n s  w h ic h  seem  a t  f ir s t  o dd , b u t  r a th e r  to  a s s e r t  t h a t  th e y  a ro  
q u i te  w h a t  m ig h t  h a v e  b e e n  e x p ec te d  f ro m  th e  v e ry  c o n s t i tu t io n  o f b e in g .”

We regret that want of space prevents us from quoting more at length 
from this excellent article.

Harij’s contribution, c< The Practical Side of Theosophy/* is up to 
his usual mark, and is calculated to bring a blush on the cheek of those 
self-seeking and wordly persons who ask: “ How will the Theosophical 
Society benefit me ? What shall I gain ? What havo I gained by joining 
the Theosophical Society ?”

William Brehon continues his interesting Bhagavad Gita Studies. 
After which comes an array of Answers to Questioners.

In “ Two Systems—Of Lust and Sorrow,” “ A Buddhist” counsels 
moderation—neither giving way to the allurements of pleasure, by which 
at present most men are swayed, nor practising unnatural ascetism in 
order to acquire abnormal powers. Buddha, the writer reminds us, 
preached moderation, and the harmonious development of all sides of 
our nature.

<c Is Heredity a Pazzle ?” is a criticism of an article in Harper’s 
Magazine. In it the writer points out that unless the doctrines of 
Reincarnation and Karma be taken into account, it is impossible to 
formulate a theory of the moral government of the world, which 
will not be contrary to some canon of justice. Unless these doctrines 
be accepted, to punish any one who is born with an hereditary tendency 
to crime is obviously unfair ; but once you suppose that the individual

is not an absolutely new ami innocent, production when ho i.s born, bn t 
an old stager in a new disguise, who has como hack on purpose to have 
his evil propensities knocked out of him, tho apparent injustice of 
punishing him for wbat seems his misfortune rather than his fault , 
entirely disappears.

In  this m onth’s f‘ Thcosophical Activities,” ihe Path  gives a fairly 
hopeful account of the progress of Theosopliy in America, and makes 
an admirable suggestion, which is quite as applicable to Europe and 
In d ia  as to the United States. The Path proposes the formation of 
groups of Theosophists, in the different Branches, for the purpose of 
serious study. If  this idea were expanded in one direction, and con
tracted in another, it m ight work still better. Why should these groups 
of students contain none bu t members of Branches ? Every egg is a 
possible chicken, and every student is a probable F. T. S., if he bo 
judiciously hatched out in just, such a Theosophical incubator as a 
group ol this kind might be made. Again, why should not all students 
of Theosophy, whether Felluws of the Society or not. cen centra to their  
energies at present upon the marvellous book which Madame Blavatsky 
has just given to the world ? “ Secret Doctrine Circles” wonld learn 
more Theosophy, and better Theosophy, in a few months thau students, 
however diligent, of other books, could learn in years.

Ju lius as usual brings up the rear of the procession with some curious 
and amusing stories of psychic sensitiveness.

L Aohohr. Ihe first article in the November Number is by thc Abbe 
Calixte, Melinge, on the symbolism of the Cross. Being a Doctor of 
rl  heology the Abbe naturally endeavours to reduce this emblem to the 
terms of Christianity. A _ Brahmin would with far more right express 
its meaning in the terms of Hinduism, for the Cross was a central 
religious symbol long before the year one of our era. However, it  is 
interesting to sue how, in order to give nn esotcric explanation to tho 
Cross, a special picador on the side of Christianity is obliged to mako 
admissions the application of which to a larger Held may safely be left to 
the reader—presuming tha t  his reason also is not chained to the ecclesias
tical whipping post.

“  Le Monde Spiri tucl ,” by u Marie,” is a charming little article ami 
quite a relief after the A bbe’s laboured sophisms. T he  other contribu
tions are up to the usual level of the Magazine.

( We have not received Le Lotus for November.)
L I n i t i a t i o n  for November is an advance upon the preceding number. 

The^ first article is the preface of a forthcoming work by M. Stanislas do 
Guaita, entitled “ Le Serpent de Gencse.” A  passage from an article by 
Mons. de Guaita is quoted in another place in this number of 1 /Initiation 
which, coming from a French student of t h e ' Occult, may interest our 
readers :—

“ Hail, then, to the ancient Mother of Occult Science, to th a t  venerable 
India, which, after having given such great light to the entire world is’ 
far  from having said her last word. Hail to thoso M ahatm as of Tibet 
who still preserve the sacred treasure of Hindu esotericism on the* 
summit of those same mountains where eight thousand years ago dwelt 
the soycrei-n Pontiff of the Universal Heligion. Let it  be permitted to 
a  child of the West, hnmble heir to the Judeo-Ohristian tradition* to 
address from the d istant Celtic varaha, a fraternal though distant 
homage to the Adepts of the Himalayan. Arid he does not foil to join 
thereto his felicitations and his good wishes to tha t  brave Theosophical 
Society, which extends over tlie two hemispheres, nnder the shade of 
its growing Branches, of its doctrines of T ro th ,  of Justice, and of Peace.”



*

AN IN T E R E S T IN G  Q U E ST IO N .

S ir ,—I  shou ld  like  to  d raw  tbe  a tte n tio n  of som e of o n r  lea rned  
b ro th e rs  to  a  su b je c t t h a t  seem s to me well w o rth y  of e lu c id a tio n  in  
y o u r co lam n s. T he  influence of d ifferen t m odes of d isposing  of the  dead  
up o n  th e  post-mortem processes.

A  m an  dies, an d  le t u s  s u p p o s e :—
(a )  T h a t th e  body is le f t in  th e  open a ir , b u t p ro tec ted  from  b easts  

a n d  b irds of p rey .
(b) T h a t th e  body is exposed to  th e  e lem en ts , as before, b u t u n p ro 

te c te d  from  beasts an d  b ird s.
(c) T h a t i t  is b u ried  in  th e  g ro u n d , in a  sim ple w ooden coffin,
( d ) T h a t i t  is b u ried  as before, b u t in  a  m eta llic  coffin, a ir - tig h t.
(e ) T h a t it  is c rem ated , and  th e  ashes p rese rv ed .
( / )  T h a t i t  is b u rie d  in  th e  open sea.
(g) T h a t i t  is em balm ed  and  thd m u m m y  p reserved .
N ow  the  q n es tio n  is : W h a t in  each  of th ese  cases is th e  influence of 

th e  m ethod  em ployed to  d ispose of th e  dead  upon th e  d is in teg ra tio n  of 
th e  body, upon  th e  d issocia tion  of th e  a s tra l body, and  upon  th e  evolu
tio n  of the o th e r e lem en ts th a t  com pose th e  hu m an  body ?

Y ours, &c.
D. A. C., f .  t .  s .

[W e  shall be very  g lad  to  h ea r from  any  read e r w ho w ishes to th ro w  
lig h t  on th is  in te re s tin g  su b jec t.— Ed.]

PU B L IC A T IO N  W O RK .
S i r , —W ith  reference to  the le tter from  Professor Max Muller which 

appears in the Theosophist for December, I  beg to sta te  thafc the p rin tin g  
of the R ig Y eda wifch Sayana’s Com m entary has nofc been given up, and  th a t 
th e  first A shtak is now ready  for sale.

I  d id  receive a friend ly  note from Prof. Max M uller some m onths ago, 
advising rae to give up th e  p rin tin g  of the R ig  Y eda w ith  Bashya, b u t I  
was unable to acfc up to  his,advice, since the w ork had by thafc tim e been p u t 
in  the prin ter’s hands and  m uch expense incurred  on account of ifc.

Y ours fraternally ,
T o o k a r a m  T a t y a ,

17, T a m a r i n d  L a n e ,  [ Manager, Theosophical Publication Fund, Bombay.
6th Dec. 1888. )

ANTHROPOLOGY AND ETHNOLOGY.
S ir ,— I  shall feel m u ch  ob liged  if you or an y  of y o u r read e rs  w ill 

k in d ly  le t m e know  th ro u g h  th e  m edium  of y o u r esteem ed M agazine  
th e  uam es of S a n sk r it books, w hich  tr e a t  of A n th ropo logy  an d  E thno - 
logy . !

Y o u rs , &c. S t u d e n t .

[T h e  w rite r  of th e  above, M r. R a j C oom ar R oy, F . T . S ., w ill be 
g la d  to  co rrespond  w ith  any B ro th e r  on th e  su b jec ts  m en tioned . H is  
address is, J a m a lp u r , M onghyr, Bengal.-—Ed.}

T H E  T H E O S O P H I S T .

VOL. X. No. 113.— FEBRUARY 1889.

srfffeT W  W : I

T H E R E  IS  NO R E L IG IO N  H IG H E R  T H A N  T R U T H .

[Family motto of th e  M a h a r a ja h s  o f  B en a res.']

" I S  D ENU N CIATIO N A D U TY?”

W E reproduce here lengthy extracts from a powerful article by 
Madame Blavatsky in Lucifer for December, as many of 

our Indian readers do not see that Magazine, and the article, like 
all that falls from that writer’s pen, is, of course, worthy of tho 
most serious attention of all Theosophists.

The Article was called forth by the objections made to one of seve
ral clauses of a “ Pledge” which has been laid before such Fellows 
of the Society as wisli to make Theosophy a real factor in tlieir 
lives, and think that they will be strengthened in whatever good 
resolves they may make, by banding together to pledge themselves 
to, or, at least, in the presence of one another, instead of trusting 
wholly to their own secret resolutions and tlieir allegiance to their 
“ Higher Selves.” This “ Pledge” was explained and defended in 
•an article called “ The Meaning of a P ledge/’ in the September 
Lucifer, and the correspondence which that article lias caused to 
flow in from all quarters of the globe, from outsiders as well as 
from members of the Society, is understood to have been the 
immediate cause of Madame Blavatsky’s vigorous reply to ques
tioners and critics alike.

The article has two mottoes, a Buddhist precept, and a Christian 
aphorism, which are :—

“ Condemn no m an in  his absence; and when forced to reprove, do so to  
h is face, bufc gently, and in  words full ot* charity  and compassion. For the 
hum an hea rt is like the K usuli p la n t : ifc opens its cup to th e  sweet morning 
dew, and closes i t  before a heavy shower of ra in .”—Buddhist P recept.

“ Ju d g e  not, th a t ye be not ju d g ed .”—Christian Aphorism.
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