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INSTINCT, REASON AND INTUITION—THE CAREER
FROM BEAST-HOOD TO GOD-HOOD.

BY DR. AXEL E. GIBSON.

“Truth is within ourselves; it takes no rise
From outward things, whate’er you may believe:
There is an inmost center in us all,
Where truth abides in fullness; and around,
Wall upon wall, the gross flesh hems it in,
This perfect clear perception—which is truth;
A baffling and perverting carnal mesh
Blinds it, and makes all error; and to know
Rather consists in opening out a way
When the imprisoned splendor may escape,
Then in effecting entry for a light
Supposed to be without.”
—Browning.

The various phases or degrees of life, scaling the infinite ther-
nometer of Universal Consciousness, can all be relegated to the
>ne or the other of its three categories: Instinct, Reason and
Intustion.

Instinct constitutes the consciousness which regulates the move-
ments of the animal—and of still lower kingdoms. Reason, with its
flickering torch, lights up the intricate windings of the ordinary
* 1an life, while Intuition reveals to us that superior and inde-
mable quality of consciousness which, when received in the hearts

men, makes of them prophets, saints or seers. And as Instinct
appears to be the unconditional and unmeditative obedience to the
laws of nature, and Intuition the self-conscious surrender to the
- Amonitions of divine wisdom, so Reason is to be considered as

« individual elaboration, the analyzing and synthesizing of objects
physical perception—the process through which the raw mate-

. of every day’s observation and experience is turned into infer-
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ences, conceptions and beliefs. Thus, Instinct is spiritual revelation,
Reason spiritual composition, and Intuition spiritual inspiration.

While these three categories of consciousness have each their
special field, or center, of manifestation, yet the lines of demarcation
between these may frequently overlap each other. Thus, the
weighing and sifting of probabilities—peculiar to Reason—may
often be traceable in the behavior of highly trained dogs, horses and
other intelligent animals, while on the other hand many an action
of man gives evidence of being impelled by Instinct. Again, we
may sometimes, in our ordinary life, catch glimpses of a super-
sensuous light shed by Intuition on some intricate problem with
which the labors of Reason were inadequate to cope.

Instinct guides the movements of the animal. Its decisions are
imperative and unerring. Belonging more to the order of a uni-
versal than individual consciousness, Instinct knows no fear or
hesitancy in the execution of .its impulses. Its marvelous accuracy
as a decerning, selecting and qualifying power—far transcending
the labors of reason—Ileads the animal through the numberless pit-
falls and dangers, threatening its existence, with a truly miraculous
safety.

Instinct, in contradistinction from Reason, is not a compound,
but a simple quality—a direct, uncolored, uncorrupted flow of con-
scious life. Hence its accuracy and unerring vision. To its source
and origin Instinct is not of the animal, but ¢through it. The animal
it not its own guide, in the strict meaning of the term, but placed
under the guardianship of intelligent forces which execute their
mandates in and through the animal consciousness. When, in the
case of domesticated animals, the human being transfers this
guardianship on himself, so to say, the former guardians partly
withdraw, and the work of Instinct is no longer entirely reliable.
Moreover, being constantly subjected to the influence of the human
mind, the animal consciousness may gradually be able to respond
to it and yield growing signs of reason.

However strikingly the animals may display powers of apparent
reasoning, which in some cases—as, for instance, in Lord Romaine’s
famous dogs—almost reaches a point of human intelligence, their
intellectual equipment can in no way be regarded as an output of
natural evolution, but rather the induction or hypnotic influence
received from the dominating kingdom above it. This transmission
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of power from entities of a superior to those of an inferior sphere
of existence, has its correspondence on the mineral plane where a
non-magnetic, soft piece of iron can be rendered magnetic by the
mere contact of a natural magnet. And, as in the latter case, the
induced magnet, after a longer or shorter time of isofation, will
lose its borrowed qualities, so, in the case of the animal, a removal
from the source of its intelligence by turning it loose into unre-
strained wilderness, will gradually blot out its intellectual qualities
and restore it to the sphere of natural Instinct.

Reason is superior to Instinct only because of its self-conscious
movements. In point of keenness of perception and power of dis-
cernment, Instinct is as yet superior to human Reason. Thus, “the
birch-weevil (Rhynchites betule), towards the end of May, cuts
strips of the leaves of the birch, rolling them into funnel-shaped
chambers, and marking out suitable cradles for its eggs. Debay
has copied these leaf-sections with the greatest exactitude, and Heis
found, after careful investigation, that for their particular purposes
they agree perfectly even in the smallest technical details, with
results of calculation only to be arrived at by help of certain parts
of higher mathematics, which had remained unknown up to a recent
date in that science.”

The capacity of the beaver as designer and builder has rightly
puzzled the man of science; but perhaps of all instinctive intelli-
gence none has attained a higher point than that of the bee.” An
example may be cited. In the beginning of the last century Pro-
fessor Reamur invited the scientific world to solve the problem
involved in the relations of form to measurements. As, for instance,
in the case of a parallelogram, what interrelations would be required
of its angles that the space inscribed by them should obtain the
largest possible capacity?

To this, Dr. Konig, in Heidelberg, furnished a solution in the
formula: 109° 26'x70° 34’ as measurements of the angles in the
ensuing figure. Satisfied with the statement, Professor Reamur
declared the problem solved.

Some time later, however, a new solution came in, this time
not from a scientist, but from the proprietor of a large apiary in
Scotland. His measure of that ideal parallelogram differed from
Dr. Konig by 1'—his formula being 109° 25'x70° 33’, and after a
scrutinous examination Professor Reamur felt himself constrained
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to award the honor of the ultimate solution to the Scotchman.
The latter, however, declared that the honor was not due to him,
but to the bees in his apiary, whose honey-cells he had copied!
The impression of this wonderful mathematical feat is accentuated
by the circumstance that a ship some time afterward stranded on
the banks of the Bay of Biscay on account of a misstatement in the
logarithms of the nautical almanac, on which the captain of
the vessel had based his calculations.

Now, it happened that this very logarithm was used by
Dr. Konig in working out the problem of the parallelogram.
Hence his failure to find a proper solution. The editor of
the almanac lost no time in changing the logarithm in
accordance with the instructions furnished by the bees. Notwith-
standing the complex mental apparatus at the disposal of man, he
found his ingenuity eclipsed by an insect, the brain of which is
almost too minute for measuring.

In one of his works, Charles Darwin tells of a chimpanzee ape
who, unable to crack a nut with his teeth, did it with a stone. Who
taught him? Being hungry and unable to crack the nut, he brooded
over his necessity, he so desired and yearned for success that at last
he drew unspeakable enlightenment from the all-knowledge with
which his animal consciousness was in correspondence. Another
example as to the wonderful intelligence exhibited in instinct may
be cited in the Texas hog, who, by eating a certain plant, cures the
effect of the bite of a rattlesnake.

From this it follows, as an irrefutable fact, that Instinct as an
expression of consciousness is sui gemerss, and employs a method
all its own. Instinct is a ready-made statement of law worked out
and revealed to the animal by invisible intelligences in whose charge
the lower kingdoms of nature are placed. For the same unerring
statement of law obtains also in the forms and structures of the
vegetable and mineral kingdoms. They all stand under guardian-
ship of specialized spiritual forces and depend for their safety and
growth on preconceived and predetermined issue.

But the organisms, which, under incalculable ages of time serve
as channels for these issues, became gradually more and more
plastic and responsive to the intelligence transmitted through them,
and began when the evolutionary ascent reached an altitude, touch-
ing the kingdom of man to take cognizance of themselves as distinct
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entities—individual centers of consciousness. From this stage of
evolution dates the rise of individual self-consciousness, s. e., the
kingdom of man.

The feeling of self-consciousness in the entity gives birth to
reason, for reason is the result of the individual discovering him-
self as a being, separate from others, with desires, wants and
methods of adaptation peculiar to himself. The introduction of
reason and self-consciousness on the scene of natural evolution
generated in the individual a quality of determination and inde-
pendent choice, resulting in personal will. Here Instinct gives the
field to reason; the individual discards his guardians, grasps the
reins of self-government in his own hand, and commences to “ques-
tion the stars for himself.”

This move establishes the kingdom of man and the autocratic
rule of Reason. Regarded as the arbiter of every problem of life,
Reason alone is qualified to determine as to the value, or non-value,
the reality, or non-reality, of nature’s prestations. Depending
upon the five senses for intelligence, he who is solely ruled by
reason makes them the sole counsellors in the administrations of
his sensuous commonwealth, there whatever the eye does not see,
the ear hear or the hand feel, etc., may in vain plead for citizenship.

Though depending for its reliability upon the more or less
imperfect condition of the sense-organs by and through which it
operates—the entrance, however, of Reason in the field of the evolu-
tion of consciousness denotes that the soul has reached a point of
development when its inherent creative functions have begun to
assert themselves. For all reasoning is creative—creative of either
truth or falsehood, according to the condition of the material with
which it deals and the advantages under which it operates. Thus,
while animal instinct is vastly more reliable than human reasoning,
yet, by being a mere passive yielding to the promptings of the intelli-
gent creative forces in the lower kingdoms of nature, it is, as we
have seen, not productive of independent and self-conscious effort.

With reason is introduced free-will in evolution, as it is first
through reason that spiritual intelligence takes issue in volition.
The animals and plants follow blindly their impulses, as the latter
always prompt in conformity with the laws of health and progress.
First in man begins the friction; his desires and passions urge
toward one line of action—his physical, mental and spiritual health
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demands another. While in the lower kingdom appetites run in
parallel lines with constitutional wants, in man the tumultuous
cravings of his senses frequently clash most violently with his per-
sonal welfare. In these convulsive struggles between nature and
artifice, between pleasure and duty, between the animal and the
divine, reason at some point or other in the evolution of man must
be the sole arbiter and executioner.

By virtue of his reason the individual may go onward or back-
ward; may speed on with Titan-strides toward his goal if he so
choose, or rush down into ignoble depths of despair in a corre-
sponding ratio. Thus reason endows man with God-properties and
equips him with creative powers. The labors of reason are original
and, taken in their nobler aspects, raise the individual toward the
dignity of God-hood. The animal, propelled by instinct, remains
under guardianship; under the auspices of reason the individual
throws off the guardianship and becomes his own guardian, his own
judge, his own witness and his own stern accuser. This transition
from instinct to self-conscious judgment is freighted with gravest
importance, as it constitutes the critical moment of individualized
existence, the moment when the hour has struck for either promo-
tion or degradation in the great college of universal existence.
From this moment on begins the real manhood of universal life.

Thus reason furnishes the training school for the soul upon its
journey toward self-consciousness. It is in the realm of reason
that the advancing entity has to fight his most daring battles, has
to win his most hard-won mental and moral conquests. But how
many Pyrrhus-like victories! What avalanches of mistakes reason
precipitates upon us! What abysses of errors and failures we are
plunged into over and over again before the untried charioteer has
acquired skill and experience in the management of his fiery
Helios! A constant sifting of evidences, a weighing and measuring
of facts, rejection and acceptance of theories, forming and break-
ing up of beliefs, “with noble wrecks of ruinous perfection.”

The unceasing struggles of the soul in man to wrench the truth
of life from its hiding-place in the phenomenal world must gradually
exhaust the treasures of knowledge which that world is capable of
yielding. But the thirst of the soul for knowledge and wisdom is
unquenchable. For the soul, being an emanation of the Absolute
and subjected to the laws of Ever-Being, must rise in consciousness
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from plane to plane till it reaches its spiritual level—the source
“from which all proceed and to which all must return.”

As in the course of the evolution of physical forms, the one
sense after another is called into action to meet the requirements
of ever-new and more complex environments, so in the evolution
of the soul—spiritual evolution—new channels of consciousness
open up to connect the entity with ever-new and grander con-
ditions of being.

Unselfish love, sympathy, universal brotherhood, ideal beauty,
holiness, etc., belong to a sphere of consciousness of which Reason,
through its attending agency of sense-perception, can tell us
nothing. Finer and infinitely more delicately wrought media than
the physical senses are required for a cognition of the transfigured
presences dwelling on these exalted planes.

The effulgent radiance of this purer world can be endured only
by a purified inner vision, and the harmonies of the spheres remain
silent to all who have not evolved an inner sense of hearing. For
what is sympathy, but the feeling of the soul through a cuticle,
before the anatomy of which the keenest microscope falls power-
less; or love, if not the inner, the spiritual aspect of attraction,
which, in the heart of hearts, has its center of gravity.

Every phase or conception of consciousness which transcends
the cognizance of sense-perception—the purely reasoning and intel-
lectualizing mind—pertains to the sphere of intuition. What to the
mind whose intuitional properties are latent or merely brooding
appears as an impenetrable mystery, becomes to the purified vision
forms and essences of transcending beauty and sacredness.

The account Mozart gives in his daybook of the process through
which his inspired mind received the divine outpourings of his
musical genius clearly set forth the world-wide difference in char-
acter between intellection and intuition: ‘“When I am all right and
in good spirits, either in a carriage or walking, or at night when I
cannot sleep, thoughts come streaming in at their best. Whence
and how I know not—cannot make out. The things which occur
to me I keep in my head, and hum them also to myself—at least so
others have told me. If I stick to it, there soon come one after
another useful crumbs for the pie, according to counterpoint,
harmony of the different instruments, etc. This now inflames my
soul—that is, if I am not disturbed. Then it keeps on growing, and
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I keep on expanding it and making it more distinct, and the thing,
however long it be, becomes, indeed, almost finished in my head,
so that I can afterwards survey it in spirit like a beautiful picture
or a fine person, and also hear it in imagination—not, indeed, suc-
cessively, as by and by it must come out, but as altogether. That is
a delight! All the invention and construction go on in me as in a
strong, fine dream. But the overhearing it all at once is still the best.”

The same principle applies equally to the true painter, sculptor
and poet. Notwithstanding their seeming originality of concep-
tion, the greatest geniuses which have ever embellished this world
with the masterpieces of their divine art, have, in reality, been the
elect copyists of images and presences revealing themselves to the
purified vision of the soul. Through the awakening of his intui-
tional faculties, the true artist enters a sphere of consciousness
where new worlds and systems swing into existence—worlds peo-
pled with beings and objects of transcending beauty and loveliness.

The question might be raised where these worlds spoken of
are supposed to be located. We answer: anywhere, above, below,
about us. There is all space to choose in. Light and sound, to use
an illustration, become objective to us through their vibratory rela-
tions to our sense-organs. A few more or a few less vibrations,
and they escape our sensation. Sound ceases to be appreciable by
the auditory nerve after its undulations reach a swiftness of 40,000
vibrations per second, and light becomes objective only after its
vibrations commence to strike the retina of our eye at the rate of
400,000,000,000,000 per second. What undreamed-of creations
occupy the immense territory bordering, on the one side, to audible
side (40,000 vibrations per second), and on the other to visible light
(400,000,000,000,000 vibrations per second), our sensation does not
reveal. But intuition does.

It is from this celestial gallery of living pictures the artist selects
his models. It has been said of Raphael’s “Madonnas” that their
loveliness and sacred beauty are not of earth, as the exalted purity
of their animation is nowhere to be found among women of this
world. When Guido Reni was ordered to execute a sacred painting
in the Church of the Capuchins at Rome, representing the angel
Saint Michael, he is quoted by Dryden to have wished himself “to
have the wings of an angel, to have ascended unto Paradise and
there to have beheld the form of those beautiful spirits, from which
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I might have copied my archangel. But not being able to mount
so high it was in vain for me to seek for a resemblance here below;
so that I was forced to look into my own mind and into that idea of
beauty which I have formed in my own imagination.”

Yet, though intuition belongs to this higher and purer sphere
of life, its inspired messages are in no way to be considered as
impracticable or dealing with the issues of our everyday existence.
There is no vocation, however simple, in which intuition cannot be
utilized. Its dazzling truths will light up every condition in life and
improve on all methods. Every step of advance in trades, sciences,
arts and religions is due directly or indirectly to the conscious or
unconscious workings of intuition.

This superior faculty of knowledge—by Emanuel Kant called
“Direct Knowing”—has been exercised to more or less extent by
the world’s greatest minds of all ages, giving color, tone and form
to their creative labors. The artist, limited in his work to motives
introduced into his mind by the agency of his reason and sense-
perception, shall never succeed in stirring our heart. His presta-
tions address only the senses and the intellect, and fail to fill the
mission expected by all true art—the moral and spiritual elevation
of man.

Overlapping the borders of Reason as the latter overlaps
instinct, intuition often directs the labors of Reason. The sphere
of Reason extends horizontally, so to say; the sphere of Intuition,
vertically. Reason leads onward; Intuition upward. Reason is of
Earth, Intuition of Heaven.

Every grand discovery was ever foreshadowed by Intuition.
Standing on the vantage-ground of eternal truth, those Great Ones,
touched by the forked tongues of Intuition, emit sparks of holy
fire into the minds of men, lighting up the obscure labyrinths of
materialistic researches. The revelations made by a soul thus
illumined serve as working-material for whole eras of investigators
and constitute epochs in the history of human culture.

Intuition discovers, Reason examines and classifies. Carlyle,
Napoleon, Humboldt, Bruno, Mohammed, Christ and Buddha have
created enduring commonwealths of thought; have enunciated
truths, the elaboration and assimilation of which have employed
vast hordes of men during long ages, changed the destinies of
nations and inaugurated new eras.
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Fired by intuition, the genius blazes out highways through
unknown continents, throws open impassable regions, while Reason,
with its vast machinery of scientific data, proceeds to follow in the
wake, exploring and appropriating the new-won ideal territories.

Belief in a supersensual and pure world has in no way been
limited to minds susceptible to hallucinations and religious
fanaticisms. Lord Lytton, in one of his most eloquent passages,
touches on the inconsistency of science, which, while acknowledging
the myriads of invisible lives present in a drop of water, dis-
countenances the idea of a universe peopled with intelligent entities.

“Admitting, as science does, that even man himself is a world
to other lives, and millions of myriads dwell in the rivers of his
blood and inhabit man’s frame as man inhabits earth, common
sense would suffice to teach that circumfluent, infinite, what you
call space—the boundless—incalculable which divides earth from
the moon and stars—is filled also with its appropriate life.”

In a similar strain talks Locke: “That there should be more
species of intelligent creatures above us than there is of sensible and
material below us, is probable to me from hence, that in all the
visible and corporeal worlds we see no chasms or gaps, * * *
and when we consider the infinite power and wisdom of the Maker,
we have reason to think that it is suitable to the magnificent har-
mony of the universe, and the great design and infinite goodness
of the Architect that the species of creatures should also by gentle
degrees ascend upward from us toward his infinite perfection as
we see they gradually descend from us downward; which, if it
be probable, we have reason then to be persuaded that there are far
more creatures above us than there are beneath; we being in
degrees of perfection much more remote from the infinite being of
God than we are from the lowest state of being, and that which
approaches next to nothing.”

The same thought has inspired Tennyson in his poem, “The Two
Voices”:

. “This truth within thy mind rehearse
That in a boundless universe
Is boundless better, boundless worse.
Think you this mould of hopes and fears
Could find no statelier than his peers
In yonder hundred million spheres?”

If the sphere of Intuition has thus received able support from
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some of the foremost thinkers and students of our time, the faculty
of intuition has gained no less prominent recognition. M. Taine,
the renowned French historian and art critic, calls intuition “that
dangerous and superior faculty by which man imagines or discerns
in an isolated fact all the probabilities of which it is capable; a kind
of second sight proper to prophets and somnambulists.”

Furthermore, Max Miiller, in “Chips from a German Work-
shop,” makes the statement that “there is in man a faculty for corre-
spondence with the Infinite of which the outcome is religion.”

“Our highest degree of knowledge,” writes Locke, “is intuitive,
without reasoning. Its statements are certain beyond all doubt and
need no probation nor can have any, this being the highest of all
human certainty.”

Having ascertained the fact of intuition, the next thing to ascer-
tain is how this marvelous faculty can be developed. It can be done
by establishing connection with inner powers of life and conscious-
ness. Every human being possesses an inner, a spiritual, set of per-
ceptive functions—ever ready to serve when called upon. But the
prerequisite for all interior attainment lies in the mental attitude
of certainty as to the possibility of the attainment. This means that
faith must be called into action. For faith is the coin by which the
soul buys its spiritual powers. Faith is an act of willing capable of
shaking the life-structure to its very foundations. Faith will cure
sickness, restore life, remove mountains and pile Helicons upon
Ossas.

Having the required faith, its practical application lies in our
manner of living and acting. As we all know, a man’s sense-con-
sciousness consists in the life-current taking its course through the
plane to which his ordinary senses are related. The self-conscious-
ness thus arising has in Reason its co-ordinating and synthesizing
power. If, however, the life-current could be induced to discharge
its vitalizing flow of energy into some interior set of sense-manifes-
tation—a sense of life of which we sometimes are reminded in
exalted dreams when the ordinary senses are at rest—the soul would
become self-conscious on that truer and purer plane. The soul-
force, like other forces, follows the lines of least resistance. Thus,
to effect a change in its course it is necessary to lessen the resistance
on lines where we are desirous to lead the current, while increasing
the resistance on the old familiar lines from which we wish to have it
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removed. At present the physical sensation, in the great majority
of cases, offers the least resistance. It has, in consequence, the
entire exhausture of the life-current on the physical plane.

To invoke the power of intuition, means to transfer our interests
from sensuous to spiritual concerns, and to employ the mind with
the contemplation of supersensuous concepts in place of pondering
upon objects of the senses and on their gratifications. To contem-
plate on the nature of the soul, on the destiny of humanity and on
the inter-dependence in which all beings stand to each other, neces-
sitates the mediation of sense-functions sufficiently refined and
spiritualized to permit of such exalted transports. The transfer of
vital interests from the plane of ordinary sensation will act obstruc-
tively to the flow of the life-current and force it into other channels.
The new channels will form in the wake of the new interests, and
if these be of spiritual nature, the life-current will well up on that
exalted plane and quicken hitherto slumbering sense-functions into
activity. The establishment of self-consciousness on that plane of
life equips man with intuitional powers. This intuition, or what
might be termed sense-activity on the spiritual plane, is only to be
attained through the renunciation of all lower, selfish interests and
the subsequent creation of new and nobler ones, embracing the needs
and hopes of humanity.

To live for the whole is in the truest sense to live for one’s self,
as the self, being a part of the whole, receives, through reaction, the
multiplied results of the unselfish effort. To aspire toward intui-
tion means to forget self with its earth-bound concerns and to try
to melt the individual consciousness into the universal. The indi-
vidual must surround himself with ideals of highest purity and in
his daily life try to realize himself as a cosmic citizen, constantly
actuated by principles and motives of universal bearing.

To gain entrance into the realm of intuition or the kingdom of
angels, the aspirant must shun no trials, fear no failures. Again,
he must place his mind on the spirit and try to fasten his soul-
energies on the unseen and the unheard. He shall try to live him-
self into the actual presence of an inner world and to adjust his
sense-functions to the requirements of that world. An arduous,
unceasing endeavor to live up to the ideal by purifying every center
of action and every movement of thought shall sooner or later
unlock the door to the sanctuary. “Ask and it shall be given you;
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seek and ye shall find ; knock and it shall be opened unto you.” To
the purified vision the spirit shall reveal its riches.

The development aimed at is of the heart, not of the head. Any
other training than a moral and an ethical, any other discipline than
in the service of God and humanity, shall lead the aspirant not to the
light-spheres of spiritual vision, but to spheres darkened by the twi-
lights of his self-love, self-satisfaction and egotism. Exclusive
interest in self means isolation, contraction and final death; while
inter-human or universal interests, connecting man with all the
mighty force-centers of being, mean expansion, growth and bound-
less life.

The man of the future will be guided in his mental labors not
by the unstable light of reason, but by the calm, unerring illumina-
tion of intuition. Already the advance-guard of humanity is
approaching the borders of that sacred land of promise. The sym-
pathy which sways some hearts with a power enabling the individual
to “take on conditions,” §. e., to feel the joys or sorrows, hopes and
fears, as these shades of consciousness arise in the minds of his
fellow men, is the budding of the plant, the fruit of which will be
the full attainment of that divine gift. For intuition enables its
owner to follow the fluidic movement of the soul with the same cer-
tainty as physical vision permits the eye to watch the movement of
the body. The sunrise of intuition in the soul of a purified humanity
must have foreshadowed the grand English poet when he wrote:

“Oh! when shall all men’s good
Be each man’s rule, and universal Peace
Lie like a shaft across the land

And like a lane of beams athwart the sea
Through all the circle of the golden year?”

AXxeL E. GiBson.



THE UNDYING SOUL.
BY ALEXANDER WILDER, M.D., F. A. S.

Death does not differ at all from Life, says Thalés, the Ionian
sage. Instead of extinction of being it is only another phase in
the career, a changing of the scenery in the theater of activity,
the opening of a new chapter in the book of life. We have no
good cause to think of it with dread, or to regard it as a calamity
entailed upon us by an unpropitious destiny. We should con-
template it instead as an entering upon another stage in our
progress, like adult life supervening upon the period of adoles-
cence. Children, led by admiration of the superior strength and
freedom, often personate grown-up men and women, and repre-
sent in their play what they desire to become and accomplish
when they themselves shall have attained to mature years. In
like manner it is natural and proper for us to think upon what
may be possible for ourselves when we shall pass beyond the
present conditions of corporeal existence and perceive that we
are still in full possession of life. We may, peradventure, gain
perception of the true purpose of our career and experience as
superior to that of the beasts that perish. Immortality, let us
bear in mind, is more than a mere continuing of external circum-
stances and consciousness; it is rather an awaking as out of sleep
into the possessing of life in its nobler and more genuine quality.

Hence the poet Euripides pertinently asks: Who knows
whether in reality our living here is not actually itself death and
our dying an advent into life? The philosopher Herakleitos,
however, affirms more distinctly that we live the life here which
is as death to the celestial beings, and that what to our view of
things is death is, to their apprehension, the genuine living.
Another sage illustrates this concept by an ingenious handling
of certain words in his native Greek language. He remarks that
the soma or body is the sema or receptacle in which the soul is
entombed. Sokrates is represented as discoursing with Theodoros
upon the conditions of our life here in this wise:

“Evil can never cease to exist; for there must always be
something which is antagonistic to good. It can by no means,
however, have a place in the Divine Nature, but must of neces-
sity move and operate around this mortal nature and region.

14
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We ought, therefore, to endeavor to fly away hence as rapidly as
we are able. This flying is the becoming like God so far as this
is possible; and to become like a God is to become holy and just
through wisdom.”

In the estimation of those who knew him best Sokrates was
himself such a man—the best, the widest and most just of all
that lived in his time. He is described to us as so regardful of
what was due the Divinity as never to undertake anything with-
out asking for guidance; so just as never to do even the very
slightest injury to any one, while he conferred many and great
benefits on all with whom he had any dealings, so temperate and
chaste as not to indulge in any appetite or inclination at the
expense of whatever was modest or becoming; so intuitive as
never to err in judging of good or evil, or ever to need the help
of others in order to discriminate aright. Thus he was able to
discourse upon all manner of subjects and explain them with the
greatest accuracy and to penetrate the minds of men so as to
perceive the right moment for reproving wrong and for stimu-
lating the love of virtue* His discourse was sometimes
serious and at other times gay and apparently frivolous, but he
always had something in it which was improving. When he
prayed he made the petition that the Divinity would give him
those things which were good. In his association with others
he strove constantly to promote their happiness.t

The last of his Conversations will always be memorable.
The day had been set by the Eleven for the last in which he
should live. The gravity of the event was exceeded by the
sublimity of the topics embodied in the discourse. He was
setting forth the great facts of human existence as they were
contemplated by himself and what had been told by professed
eye-witnesses. Hence, to the intelligent, the Phaidon will
always be a sacred classic, the repertory of the profoundest
knowledge, unfolding the scope, the aim and essential quality
of life.

It is hardly worth our while to be over-nice in regard to the

*#Virtue” is defined by Aristotle as “the highest activity of the soul that
is living for the highest object in a perfect life.” The Greek term ARETE
means moral excellence.

1XeNoPHON : Memoirs of Sokrates, IV., viii. PLATO: Phadros, 147.
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entire genuineness of these or other utterances which have been
imputed to Sokrates. There was a practice among teachers in
former times to ascribe their works to some honored individual
or ideal personage, and many often interpolated their own
glosses and sentiments into the discourses of others. The
analects, parables and maxims of the Buddha, Zoroaster, Lao-tse
and Kon-fu-tse have, doubtless, been subjected to such a process,
and innumerable compilers wrought upon the Tablets of the
Egyptian Hermes.*

If, therefore, a similar course has been taken in the matter
before us, it will not be remarkable. For Sokrates was the seer
and utterer of oracles to whom Plato imputed the sublime
lessons which he embodied in suitable form to be preserved and
transmitted through subsequent ages.

On the day that Sokrates was condemned the Sacred Ship
had sailed to Delos with the solemn embassy to Apollo on board.
It was an observance in commemoration of the deliverance by
Théseus from the deplorable tribute to the Minotaur, and during
its absence no condemned person might be put to death.
Accordingly he remained thirty days in prison awaiting its
return. The fatal period had come, and the ten Doomsmen of
Athens with their notary promptly notified him of the event.
His friends also hastened earlier than usual to be with him.
They found him liberated from his fetters and sitting beside his
wife. He was contemplating the agreeable sensation produced
by the removing of the chain. Pleasure and pain succeeded to
each other like day and night or the fabled brothers, the Dios-
kuri. They are wonderfully related, he remarked; they will not
be present to a person at the same time, yet if he should pursue
and attain the one he is always obliged to receive the other.

On being asked in relation to his purpose in the composing
of a hymn to Apollo and the versifying of several of Asop’s
Fables he answered that he had only sought to obey perfectly
the voice of his divine monitor. A dream had often visited him

*TAMBLICHOS : Reply of Abammon to Porphyry, 1., i. “Hermes [Thoth],
the patron of literature, was rightly considered of old to be a god common
to all the priests; and as he presides over the genuine superior knowledge
pertaining to divine subjects, our predecessors were wont to ascribe to him
their discourses of wisdom, and to name their works the Books of Hermes.”
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during his life in different forms, but always telling him to apply
himself to the art of the Muses. He had understood it as
encouraging him to the pursuit of philosophy, of which the
Muses were the patrons; but since his imprisonment he had
thought that popular music might be what was signified and that it’
would be safer for him not to go before he had made some
poems. “I am to go to-day,” he added; “tell these things to
Evenos, and bid him follow me as soon as he can.”

“He will not be at all willing to comply with your advice,”
replied Simmias, who had understood the message in its most
literal terms.

“Every one who engages in this study will be willing,” said
Sokrates; “only he will not commit violence upon himself, for
this may not be done.”

This apparent paradox led to further discourse. Sokrates
admitted that it was not easy to understand the doctrine of the
Mysteries which represented the corporeal life as a kind of
prison from which it is not lawful to break out. “It is well said,”
he added, “that the Divine beings take care of us and that we
belong to them; hence an individual ought not to take his own
life before it is made necessary.”

The questioners then demanded why a wise man should
desire to die and leave these best of masters.

For this Sokrates replied that if he did not expect to go
among other divine beings who are both wise and good and
among departed men who are better than any here, it would be
wrong for him not to be grieved at dying. “I can positively
assert, however, if I can assert anything,” said he, “that I am about
to go among gods who are good masters, and I hope also,
though I am not so certain of it, that I shall be with good men.
There is something, I am sure, awaiting those who die, and it
will be far better for the good than for the evil.”

He presently explained the nature of the death which the
philosopher contemplates and desires. Every one understands
that dying is the separating of soul and body; the philosopher
is not anxious about the various pleasures as, for example, of
eating and drinking, sex or the other corporeal delights. He
will hold them as subordinate and inferior, and will endeavor in
such matters to separate the soul from communion with the
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body. This to the generality of human beings will appear to be
a life not worth the living, and he who is thus indifferent to such
pleasures will be accounted as good as dead.

In the acquiring of the genuine knowledge the body is an
-obstacle. It is virtually agnostic and its senses do not help us
learn anything with accuracy. Even in these modern times the
highest attainment of sensuous perception only indicates a great
unknown, unthinkable Force which is neither cognized as intelli-
gent nor even as intrinsically good. Evil, by its closer relations
to the body, more or less contaminates the soul, and so holds us
back from the full attaining of that truth to which we aspire.
The necessary support of the body subjects us to innumerable
hindrances; its disorders impede our progress; and it loads us
down with longings, desires, fears, fancies and other absurdities.

The body and its desires occasion to the country wars, sedi-
tions and angry controversies; for all wars arise from the greed
for wealth and advantage and we are obliged to acquire riches
because we are enslaved to its service. If it leaves us any leisure
and opportunity which we apply to the consideration of any
subject of high importance it obtrudes itself all the time into
the midst of our researches and speculations, disturbing and
confusing us so that we become more or less unable to apper-
ceive the ulterior truth. It is plain, therefore, that if we are to
know anything distinctly we must contemplate it by the soul
apart by itself. If, accordingly, we hold back from intercourse
or partnership with the body except what necessity requires,
thus keeping free from its contamination, we shall then come
nearest to actual knowing of the truth. The real purification *
consists in the withdrawing of the soul as much as possible from
the body, and in the accustoming of it to dwell, so far as it can,
here and hereafter, alone by itself free from the enthralling of
the external and sensuous life. Being thus purified we shall in
all probability, when we are set free, be with others like our-
selves, and shall of ourselves cognize in its entirety that which

*The philosopher took this figure of speech from the preliminary rite
at the Eleusinian Initiation. The candidates were required to undergo
purification by a bath or baptism before being admitted to the Mystic Chamber
to behold the Sacred Vision.
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really is.* This is doubtless the fact, for they who are not pure
do not attain perception of that which is pure.

The true student of philosophy is conscious that this real
knowing pertains to the eternal world, and to those only who
live as citizens of that world. Such are not afraid or sorrowful
at the coming of death, but are glad to go where they may hope
for the fruition of what they had longed for throughout life, and for
freedom from what was repugnant to them. The person who is
grieved because he is about to die is not a lover of wisdom,} but
only a lover of his own body, of riches, of honors or other
sensuous delights. If such a person is brave he endures death
when he must, but he regards it nevertheless as a calamity by
means of which he may escape something which he regards as a
greater evil. If he keeps his passions in subjection, or denies
himself of various pleasures, it is for the sake of delight or
advantage which he esteems more highly. Such virtue, the
philosopher declared, is a mere shadow, which possesses neither
substance nor genuineness. It is a mere trading of pleasures
which are less esteemed for others that are more desired or a
bartering of one kind of pain for another. On the other hand,
true virtue subsists through wisdom. Indeed, it is disregardful
whether pleasure or pain or some matter of fear or apprehension
is included in the issue. Indeed, it is itself the real purification
and initiation into the Sacred Rites.}

Many individuals entertain the belief or apprehension that

*PLAT0: Phadros, 58. “Essence—that which really is, without form,
and intangible—is visible only to intelligence which guides the soul, and
around it the family of the true higher knowledge have this [the superior
region] for their abode. As then, the mind of a deity is nourished by
intelligence and pure knowledge, so the mind of the pure soul that is about
to receive what properly belongs to it, is delighted when, after a long time, it
sees that which is, and is nourished and thrives by the contemplation of the
truth, till the revolution of the celestial world brings it round again to the
same point.”

tWisdom is here to be understood in its philosophic meaning, as the
knowledge which includes things divine and human—of things which the
mind perceives intuitively, which have being as absolute reality without
change or tendency to change. :

fReference was here made to the Mysteries. “In the Sacred Rites,”
says Olympiodoros, “public purifications came first, and afterward the oaths
of secrecy and the initiations.” In these occult observances the candidates
began with a bath or baptism. The participants were supposed to obtain
knowledge of the whole mystery of human life, its origin and purpose.
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the soul, their selfhood, upon being separated from the body,
may itself become disintegrated and vanish like smoke or vapor.
Sokrates replied to this by calling up the world-wide notion that
the souls of the dead continue to exist in the invisible world and
are again born among us here. Waiving this, however, in his
discourse, he cites the fact that in the world of nature all things
and conditions come from their contraries, from one to the other
and back again. As waking and sleeping each comes after the
other, so may living and dying. Indeed, unless this should be
the case, unless one class of things shall be given back into the
place of another, thus making the circle complete, all things
would eventually become in the same form and conditien and
cease to be produced. If all living things die and do not revive
again, then death will finally absorb them all.

Another argument hard for many to accept is that of Recol-
lection. It is repeatedly affirmed in the Platonic Dialogues that
what we really know of profound truth is not imparted to us
from others, but is a possession of the Soul from its anterior
state of being. It may be dormant and so not present in the
consciousness, but it is the province of discipline and experience
to bring it out into activity. Our perception of beauty, good-
ness, justice, holiness, was innate in us before we were born.
Either we retain it through life or, having forgotten it, are
obliged to learn it again. This, however, is but a recalling of it
in the memory. We existed, therefore, in one form of being or
another before our present term of life on earth.

This, perhaps, may not be considered as quite a positive proof
that we shall always continue to live. Sokrates accordingly
points out the distinction between essence itself and compounded
bodies—that the simple, unmingled essence is always the same,
while the others are incessantly undergoing change. These last
are perceived by the bodily senses, whereas essence can be
apprehended only by the exercising of thought. To essence,
therefore, the Soul is plainly allied and similar.* It is accord-

*XENOPHON : Memoirs of Sokrates, 1V, lﬁ “If there be anything in
man, my Euthydémos, partaking of the Divine Nature, it must surely be the
Soul which governs and directs him; yet no one considers this an object of
sight. Learn, therefore, not to despise those things which you cannot see.
Judge of the %qltness of the power by the effects which are produced, and
reverence the Deity.”
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ingly itself indissoluble, and being so, will not be, as many assert,
immediately dispersed and destroyed. If the person has pursued
philosophy aright, and the Soul has become perfectly pure, it will
go to that which resembles itself—the invisible, divine, immortal
and wise, and spend the rest of its existence with divine beings.

If, however, a soul has been constantly in communion with

the body through desires and pleasures, thinking that there is
nothing real except what is corporeal, which one can touch and
see, drink and eat, and employ sensuously, but hating what is
invisible and intellectible, then that soul must be contaminated
and weighed down. Such souls dread the life of the invisible
world, and wander among the tombst till the corporeal desire
that inheres with them brings about again their union to a body
such ar their habits shall adapt for them.

On the contrary the soul of the student of wisdom brings the
passions into a calm, follows the guidance of reasonm, is not
subjected or sustained by mere opinion, but contemplates
intently what is true and divine. It is confident, therefore, that
at its separation from the body it will be set free from human
avils and always remain with a kindred essence—one like itself.
‘t has no occasion to apprehend that it will cease to exist.

Simmias the Theban dissents from what Sokrates has now
eclared. He insists that the soul is like the harmony of a lyre,
1e outcome and result of the bodily organism. When the
istrument is broken or out of order the harmony becomes
itinct. It is evident, likewise, he remarks, that when the body

diseased the soul, although it is most divine, yet being itself a
ad of harmony, must of necessity immediately perish.

It does not take Sokrates long to show this analogy to be at
1lt. We see the soul in numberless instances opposing the
ires of the body; whereas, if it was simply a harmony it
uld never do anything except as subject to them. It rules
T the body in every particular, exercising absolute dominion
hough it was itself superior and of a different nature. Hence
statement that it is simply a kind of harmony is not correct.

*In certain of the ancient occult observances individuals were wont to

‘or seasons among the tombs in hope of obtaining oracular communica-
from the spirit of the dead. See Isaiah Ixv: 4 and Gospel According

vk, v: 3.
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Even then, however, it is not easy for the understanding to
grasp the concept of never-ending existence. We may admit
the proposition that the soul is of longer duration than the body.
Nevertheless the objection raised by Kébes is a plausible one,
that this by no means renders it certain that it will not eventu-
ally cease to exist. It may perhaps become exhausted in its
career, and its union with the body may prove the beginning of
its final destruction.

This problem Sokrates acknowledges to be not an easy one,
involving as it does the whole question of phenomenal existence.
He had himself in earlier life been curious to gain knowledge in
respect to this very matter and also to learn the causes of every-
thing: why it came into existence and why it perished. He
presently perceived that the generality of men were fumbling in
the dark in respect to this matter, and became himself afraid
lest he too should become utterly blinded in soul by endeavoring
to grasp the subject by means of the several senses. Accord-
ingly he next resolved to consider the reasons for which all
things exist. He began with the hypothesis that there is an
abstract principle of Beauty, Goodness, Magnitude and other
qualities. Everything beautiful owes that excellence to the
presence of the pervading principle of beauty, and everything
large to its partaking of magnitude. Two qualities, however,
that are opposite to each other, like greatness and littleness, heat
and cold, cannot be present in the same thing at the same time.
One will go when the other comes. The soul brings life to the
body, and while present with it will not admit the contrary
principle of death. Being thus itself the opposite of death, it is
accordingly imperishable and will never cease to exist. When
death seizes upon the body the soul withdraws from it into the
invisible world.*

*Professor Cocker presents the following summary of reasoning in the
Phedo:

“1. The Soul is immortal because st is incorporeal—There are two
kinds of existences: one compounded, the other simple; the former subject
to change, the latter unchangeable; the one perceptible to sense, the other
comprehended by mind alone. The one is visible, the other invisible.
When the Soul employs the bodily senses it wanders and is con-
fused; but when it abstracts itself from the body it attains to knowledge
which is stable, unchangeable and immortal. The Soul, therefore, being
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The Soul alone, therefore, is the selfhood, the individuality.
Its separation from the body leaves it in its entireness, divested
of no quality or character that pertained to it during its career
upon the earth. It possesses nothing from the present life but
its discipline and development, which may be of very great
advantage or detriment at its entrance upon new scenes of
existence. Death leaves it free to follow its own controlling
genius. There can be no refuge from evil, no safety except by
becoming as good and wise as God himself. “We shall use
every endeavor to acquire virtue and wisdom in this life,” is the
concluding remark of Sokrates, “for the reward is noble and the
hope great.”

Perhaps the solution of the problem is suggested by these
words of Nathaniel Hawthorne: “We sometimes congratulate
ourselves at the moment of waking from a terrible dream; it may
be so after death.”

ALEXANDER WILDER, M. D.

uncompounded, incorporeal, invisible, must be indissoluble—that is to say,
immortal.

“2. The Soul is immortal because it has an independent power of self-
motion—that is, it has self-activity and self-determination. No arrangement
of matter, no configuration of body, can be conceived as the originator of
free and voluntary movement. Now that which cannot move itself, but
derives its motion from something else, may cease to move or perish. ‘But
that which is self-moved,” never ceases to be active, and is also the cause
of motion to other things that are moved’ And ‘whatever is continually
active is immortal’ ‘This self-activity is, says Plato, ‘the very essence and
true notion of the soul” Being thus essentially causative, it therefore par-
takes of the nature of a ‘principle, and it is the nature of a principle to
exclude its contrary. That which is essentially self-active can never cease
to be active; that which is the cause of motion and of change cannot be
extinguished by the change called death.

“3. The Soul is immortal because it possesses universal, necessary and
absolute ideas which transcend all natural conditions, and bespeak an origin
immeasurably above the body. No modification of matter, however refined,
however elaborated, can give the Absolute, the Necessary, the Eternal. But
the soul has the ideas of absolute beauty, goodness, perfection, identity and
duration, and it possesses these ideas in virtue of its having a nature which
is one, simple, identical, and in some sense eternal. If the soul can conceive
an immortality it cannot be less than immortal. If by its very nature ‘it has
hopes that will not be bounded by the grave, and desires and longings that
grasp eternity,’ its nature and destiny must correspond.”



INHERENT POTENTIALITIES AND THEIR RELATION
TO NATURE.

BY C. G. OYSTEN.

No one will dispute that ideas can become materialized in
external life, when we see the representations of ideals assume
positive, tangible, objective expression in our surroundings.
The artist touches the canvas with such graceful harmony that
his thoughts seem to live, breathe, unfold, inspire and charm;
each an embodied joy; drawing the soul nearer and nearer to
great nature’s heart with sympathy divine.

The sculpture of ancient Greece is to-day a world-treasure,
transcending all material worth; a refining blessing, which the
cultured spirit would not sacrifice for all the wealth of India.

The musician, wishing to flood the world with sweet, sym-
phonious sounds that are surging in his happy soul, appealing
to be free; with the magician’s wand of inspiration indicates
externally the internal emblems of his melodious being, and
man is better, happier and more spiritual because of the
marvelous creation.

The architect portrays degrees of perception of the beautiful
in unison with his sense of adaptation and uniformity of design.
As a schoolmaster in the academy of thought, he is eminently
a technical instructor in the art of perspicuous relationship of
parts to the exact rhythm and symmetry of the whole. His
materialized dreams of the majestic and sublime are an ever-
present pleasure of indescribable power; and man becomes more
susceptible to grander conceptions by the contemplation. It is
thought-embodiment that leads us on into “Fresh fields and pastures
new.”

The poet, with “Eye in a fine frenzy rolling,” introduces us
into worlds of light and beauty of which we had no conception
until he unveiled the transcendent loveliness of the external;
then the scales fell from our eyes, and we saw with unobscured
vision what had always existed, yet to us was unseen.

He tells us “There is a pleasure in the pathless woods,” and
we insensibly cling closer to nature in tacit admission, breathing

24
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fragrance, and sensing sweetness that previously passed us
heedless by. '

He sings of “Rapture on the lonely shore”; of “Society
where none intrudes” ; and the music of the sea; and we become
apprised of a relationship and kinship which was ignored in
other days; but when he says that his interviews with nature
enable him to “Steal from all I may be, or have been before”; to
“Mingle with the universe,” he speaks “Wiser than he knows.”

He voices a truism so profoundly significant that we can
but faintly realize its applicability; for he, recognizing the inti-
mate association existing between man and his surroundings,
awakens us to the stupendous fact that we are all one—that
man cannot become dissociated from nature, for she is
dependent on his will.

Familiar objects in our daily life only receive casual recog-
nition. How necessary it is to cultivate the faculty of observa-
tion. On every side the essential provisions of spiritual philosophy
are manifested to the student, alive to the practical lessons involved.

For instance: see that individual reading a book. He con-
centrates his gaze upon certain symbols, and he immediately
enters worlds real and imaginative, that are substantial spiritual
conditions. The materials at his disposal are simply the twenty-
six alphabetical characters, and their concomitant illustrators;
yet those emblems, or objective representations of ideas people
the mind with the world-formations of other souls. He
retraverses the fields of activity which characterized his early
experiences, and embodies the incidents, emotions and creations
of the writer of the book; and they become part and parcel of
his own environment.

If he be a traveler, who has explored the wilderness of the
world, he will place the characters and personalities described with
all their particular idiosyncrasies in that region, and forthwith the
desert is made to “blossom as the rose.”

Should he be a warrior, who “has done the State some ser-
vice,” he again peoples the scenes of carnage with the horrible
“pomp and circumstance” of desolating war; and the terrible
suffering, misery and ruin is amplified by the additional substance
imparted by another.

The scientific philosopher rehabilitates the fossil remains of
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untold ages with other garments, and he invests primitive man
with attributes and peculiarities in obedience to his matured
conception and the assisting suggestion of his favorite
instructor.

The love-sick swain transforms the ideal heroine into the
semblance of his “heaven’s last best gift, his ever-new delight.”
With her, in thought, he insensibly drifts on the author’s
pinions of imagination. There is to him no mind-creation apart
from his own, for the living entity becomes merged and lost in
the phantasm created. Such is the power of thought.

Thus embodiment of ideas in spirit-life is clearly compre-
hensible, and, instead of being a visionary assertion, this
phenomenon becomes an unquestionable verity.

But it may be urged that the animal has the same involun-
tary functions in operation, and it is not controlled by intelli-
gence—that it does not think; yet it does.

As a consolidation, materialization, or objective embodiment
of man’s concentrated thought, associated with substance
primarily adaptable for subserving his progress, it necessarily
partakes of qualities similar in essentials; and thus we have a
display of that marvelous phenomenon called instinct.

We know that by the law of correspondence animal life
voices the condition of progress of the human. There are indi-
viduals on earth to-day who manifest characteristics of certain
animals. Even in personal appearance they indicate their true
relationship to these various forms of life, which become
refined, beautified, modulated and transformed, gradually in
obedience to the progressive impulse imparted by the master—
man.

The dog and the horse, by intimate association with man,
become more docile and intelligent than animals roaming the
wild and comparatively unexplored regions of the earth.

There are men, not only like the dog in personal appearance,
but their characteristics are strikingly similar. With no
aspiration beyond the groveling, sordid desires of instinctive
impulse, these human beings become servile to a greater power,
which they recognize as their master; they cringe in humble,
abject simplicity before “the powers that be,” either spiritual,
political, social or intellectual. Their noble dignity and sterling
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manhood are made subservient to ulterior considerations, and their
individuality is sunk in the psychological predominance of others.

Sometimes they will turn and rend the passerby, but
immediately the whip of will is raised they cower beneath the
lash and lick the hand that smites them.

Some individuals, like the horse, stolidly pursue “the even
tenor of their way,” with features bearing a strong resemblance
to that animal form. They possess “good horse sense,” but are
indifferent to everything but the immediate present, and their
physical requirements describe the ultimate of their desire.

There are those of the gentler sex, who, like the cat or tiger,
purr, fondle and display much affection, but they will cause
their claws to protrude in no uncertain way and emit ebullitions
of fury when scorned or despised. The face is suggestive of
the physical traits of the feline, and when imbued with absorb-
ing jealousy she will steal silently and effectually upon the
unsuspecting victim, and woe be to that hated rival who becomes
subjected to such merciless and unrelenting rage.

The happy, contented, lazy, selfish, perverse, stupid, indif-
ference to all external things, but supplies of daily food, make
the pig anything but a lovable animal; yet they are living pro-
totypes of the human who voice all these qualities, exemplified
by this brute that wallows in the mire. The sheep is repre-
sented in personal appearance and qualities among our fellows,
who herd together, think in battalions, act as a mob and are
blindly led in a path they know not, by some blatant dema-
gogue, who is daring enough to step forward in the vanguard.
Unstable as water, they are only amenable to the strongest
magnetic association, and when left alone are like a ship with-
out compass, chart or rudder, unable to determine whither they
are bound. The fox finds his representative analogy in him who,
by subterfuge, cunning, finesse and affability, insinuates him-
self into the good graces of his fellow, then retaliates with a
genius of subtlety that is overwhelming to the unsuspecting
friend.

The lion, with majestic dignity and noble fortitude of
demeanor, is forcibly illustrated by the powerful orator, the
self-poised statesman and the benefactor of the race, who
despises mean things and admires the firm, courageous, posi-
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tive, determined, straightforward elements in the well-balanced
man. Although certain catlike features may be displayed, in
degree, in the struggle for existence, he towers mightily above
his contemporaries as a king among the subjects and vassals
of his will.

The reptile kingdom is also typified in the human. Some
people, when they enter your thought-sphere, transfix your gaze
with their piercing, beady eyes, and you feel as though you were
in a den of creeping, crawling, slimy, hideous, venomous ser-
pents, who are about to strike their poison fangs into your
sensitive being.

Thus we might go on ad infinitum, but let these illustrations
suffice for our purpose, which is to show man’s true association
with nature.

The very substance that expresses animal life is synonymous
with human power, vitality and instinct.

Man, we boldly maintain, is the progenitor of all these
various forms of life; and they reflect his peculiarities because
they are part of his own being.

To demonstrate logically, scientifically and spiritually that
human soul unfoldment determines the development of this
material world, we must get down to fundamental principles
and establish a philosophical basis for our position.

Intelligence is behind all phenomena; superior to, above and
beyond all external operations. Even will is obedient to this
subtle, undefinable something called thought. The material
body is propelled, controlled, guided and operated not by will
as a primary impulse, but the living, vitalizing, perpetually
awakening substance, working in conjunction with its vassal,
will, enables the manifestations of the objective or external to
be displayed.

If we would move the physical organism, bone, sinew, tissue,
muscle, flesh, blood, nerve, or nerve-aura, or magnetism, will all
be ineffectual until we think; when immediately we do so, will
expands the nerve, the nerve contracts the muscle, the muscle
manipulates the bone, or basic part of the organism, and motion
is inaugurated.

Of course, the involuntary, or subjective, impulses, are ever
maintained as long as intelligence sits enthroned, and with
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rhythmic uniformity regulates operations, by a law obeying the
systematic vibrations of the primary cause. Yet all this life and
various forms of activity derive their original propulsion from
intelligence.

That thought can become embodied and rendered visible to
the subjective as well as the objective vision is a spiritually
scientific fact. C. G. OysTEN.



TWENTIETH-CENTURY IDEALS.
BY MRS. EVA BEST.

The word first—Ideals. As we speak it there arises within
our consciousness a something indefinite, elusive, intangible,
unsubstantial. Our imagination tries in vain to give substance,
solidity to the beautiful thing—for beautiful we feel it to be,
supernally beautiful, since it exists in its recognized perfection
above the plane of materiality, and is, in all of its attributes,
essentially spiritual.

For the origin of this word we go to the Greeks, from whose
language we gather the root-word, “eideo,” which, with them,
means “to see.” It is the idea perceived by the mind that forms
the “ideal.” We feel its glorious presence—evanescent, fugitive,
ephemeral though we realize it to be, and cling steadfastly to a
central something, a celestial nucleus, about which the wavering,
beautiful reality gathers itself.

Should our ideal lose its mutable, variable quality, its use—
its very life—as an ideal—must cease. Could we crystallize into
flawless form, into absolute perfection, the ideals our most
heavenly dreams create for us to-day; could we set these upon
altars as worthy of such enshrining, we should, by such crystal-
lization, put a stop to the soul-growth of the world. Because no
true ideal is ever reached. Were we to succeed in reaching it, we
should find it no longer an ideal; for, when we grow to a full
realization of all that the embodied idea has signified to us, we have
attained to heights sufficiently above and beyond the shrine of that
which so lately held all that was satisfying to our souls, to see, with
wondering eyes, faults where once we saw perfection.

The sculptor’s child, upon the studio floor, pats and pinches
and rolls and fashions the little lump of clay into the semblance
of something almost too weird to suggest aught human; a
something out of proportion, big-headed, stumpy-limbed, squat
and uncouth; yet, to that little one, it stands for a mortal being,
and, in his baby eyes, holds as truly an ideal as does the almost
sentient marble wherein has been caught and given expression,
the sign and symbol of some grand and glorious motive born in
the artist’s soul.

30
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It is not the clay; it is not the marble; it is the ideal of the
child, the ideal of the man, that fills and satisfies the soul of each.
Time was when the mature master had no higher ideal than that
of his little son; to-day he sees beyond even the seeing of his
fellows, who, feeling his thought, do homage to the ideal. They
sing the artist’s praises, crown him with laurel, and, with proud
and loving appreciation, pronounce him a genius of the age.

The centuries that lie behind us are the little children who
have made their ideals out of grosser material—out of commoner
clay—than we, who, profiting and benefiting by their thought,
care to use. And yet, to these past centuries we owe all that we
now are, all that we may become, as creators in the world’s
studio of Ideals. Patiently they toiled, these youthful sculptors,
striving after higher and higher ideals. The crude, plastic lump
of the earliest modeler attained a grace by the second child’s
touch; this grace of line lived for the third; his consciousness
realized it, and to it the little sculptor added a new and fairer
thought. The fourth and fifth and sixth and seventh, preserving
whatsoever was of value to the world, successively modeled the
clay to the ever-finer forms demanded by their evolving con-
sciousness.

On and on through the epochs, each ideal an epitome and an
expansion—a jealous cherishing of all that was most excellent -
and an addition of what, through the lessons learned of experi-
ence in the studio of life, the sculptors felt to be the loftiest ideals
of their truth-loving, aspiring souls—wrought the growing
centuries.

And this rich heritage is ours. To all that is gone before we
may now add our more highly evolved thought. We have fallen
heir to the ideals of the ages, and among us are workers who are
wise and whose tools are too fine for mortal eyes to see.

We of the twentieth century, as we accept the ideals of the
yesterdays, discover that already, even in the hour of our
acceptance, they are becoming unsatisfying; that already their
elusive outlines are changing; that already the soul of even the
most familiar and beautiful and cherished ideal plays in and
out of its former tenement, a wavering, unstable, illuminated
something, that, like a butterfly which has left its chrysalis,
spreads swiftly-growing wings which soon become too ample to
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ever allow themselves to be folded again into their former
dimensions.

Thoughts are things; thoughts are ideas, and these ideas
create ideals. If thoughts are things they are realities; therefore,
the creations of thought—our ideals—are realities also. In all
the universe nothing exists that has not its ideal. It is the real,
spiritual essence of the object. It is that which lives in our
memories after the object itself has perished.

In the book of life Mother Nature spreads before the eyes of
her children is to be found all that there is for us to learn. She
calls us to her and, as she slowly turns the wonderfully illus-
trated pages, she, with the wisdom of the true mother, points
out to us that even she, as yet, must strive with her children
towards perfection. She shows us that, for all her efforts to
produce a perfect crystal (let us say, by way of illustration), a
crystal whose figure is mathematically correct, she, in the
billion billions of her endeavors to produce this one, beautiful
perfection, has failed. And yet we recognize the ideal she has
attempted to reach; and, although realizing that in our imita-
tion of our great mother, we, her children, must be prepared
to never quite reach perfection, we are comforted and cheered
in our labors of love.

As, however, there is no cessation in Nature’s striving to
manifest the perfect crystal, so is there no halt for us, her chil-
dren, in our creation of our more nearly perfect ideals. It
pleases us to think that, as Mother Nature must, we, too, joy
in the evolving ideal that lures us on and on, its evolution ever
keeping pace with, yet ever in advance of, our own. When the
flawless crystal shall have found form, when the highest type
of truth shall have found objective manifestation, then will
the death-knell of evolution toll for us.

The finite mind can not grasp infinity, nor the slave of little
hours, days and years comprehend eternity; yet, finite slaves
though we be, the increasingly beautiful ideals we build into the
future for our own eager following can not fail to at least sug-
gest to us that Progression must be a something infinite and
eternal.

The poets, artists, dreamers and thinkers of the world have
ever been our foremost builders of ideals. They have lived in
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ideal worlds of their own, peopled by ideal beings created by
their imaginations from the finest materials obtainable from
the finest individual forms about them. These composites of
the beautiful expressed to their fancy what was most nearly
perfect to sense and soul.

Through the ages the poets, artists, dreamers and thinkers
have, by reason of their powers of idealization, been leaders of
mankind, furnishing the multitudes that followed where they
led the most excellent examples possible to their day and epoch.
Gradually, as the long years passed, that which had not yet
been recognized as purely spiritual began, in the eyes of men,
to put on spirituality—the immortal to put on immortality.
The clumsy artifice of material raiment with which they had
clothed the bright thought dropped off fold by fold from the
radiant reality, until to-day, no longer hidden, no longer made
mysterious, but unveiled and clearly revealed to the self-con-
scious gazer, stands the glorious ideal of poet, painter, dreamer
and thinker.

Where once the artist kept painstakingly to line and sub-
stance; where once his idea wrought itself minutely out, even
in the minutiz of distant details; where once the canvas was
crowded to its edges with form portrayed in hard, uncompro-
mising lines; where once no slightest chance was left for
surmise in the gazer’s soul, now more than half is left to him
who looks. A sketchy blotch at best, sometimes; high lights,
low shadows; but out of this there comes a thought to meet the
soul of him who looks, and the gazer gains the artist’s proud
estate as he, in this twentieth century, is allowed to thus aid
in the building of its grand ideals.

To-day the souls of these two creators of ideals meet in the
picture—meet and blend together in one divine aspiration. Thus
is the face upon the canvas doubly endowed with life. It lives
and breathes, and its life and breath are the gifts of these two
who, for the first time, have become one in sympathy.

About and beyond the central thought, the pure ideal,
no hard lines trouble us, nor do finished details shut us out
of the canvas; rather do its suggestive, aérial perspectives
lead us on and ever on, until, in imagination, we reach the
portals of the celestial realm of perfection the creator of the
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ideal meant, by means of its portrayal, we should reach.

Like the steel, which, when once touched in all its particles
by electricity, becomes an active magnet, so the less evolved
members of the race, receiving the current of living truth from
this contact with true, heaven-inspired genius, become creators
in turn, and form ideals for themselves upon the splendid model
genius has furnished them.

As the artist paints so the poet sings. We of the twentieth
century meet him with a sympathetic beating of the universal
poet-heart, and for ourselves interpret his music in his own
language of love. And we sing with him, lifting our voices
even to that high key—a key vibrant with love, compassion,
faith and joy—in which he has pitched his matchless melody.

Within the productive field of human endeavor, a meeting
strange and significant has taken place. Science and the
dreamer—the mechanic and the prophet—have met with out-
stretched hands and recognizing eyes. The ideal of the one
clothed in fancy, the ideal of the other clothed in fact, blend
to form an almost perfect conception of the majesty of united.
power and love. Bathed in “the light that never was on land
or sea” it stands, a symbol of sublime promise against this early
dawn of the twentieth century.

In all the walks of life that lead through the pleasant fields
of endeavor our fair ideals meet and greet us. In the family,
by the fireside, in the great commercial marts, among the
workers of the world, these higher thoughts are manifesting.
The ideals of home, of father, of mother, of sister, of brother,
are all that was fairest in the past spiritualized and refined and
made more beautiful in the present age of love’s awakening.
The ideal parent demands less of perfunctory obedience, of
conventional deference, of the outward showing—the formal
letter—of respect, and more—a thousandfold more—of genuine
affection. He no longer plays the autocrat, but, wisely leaning
to the level of his children’s hearts, he shares his responsibilities
with the little men and women who gladden his home. And
close and closer to the lives of her children comes the ideal
mother of the twentieth century. In all the ages past never has
she so blended her heart and soul with theirs; never so kept
herself young with their youth, alive with their living, glad
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with their joy. Never before has she been so approachable,
sweet and so filled to the brim of her happy heart with perfect,
comprehending, ideal sympathy. She keeps her youth that she
may dance and sing with her adoring grandchildren; and—
well, we declare our twentieth century children “ideals”—every
blessed one of them; brighter, we aver; better, we maintain;
fairer, we affirm; and dearer, we know, than ever gladdened the
earth in all the ages gone by.

The ideal childhood accounts for this superiority. It is no
longer an epoch of helplessness nor is fear a factor in the train-
ing of youth in this century’s problem. The Bogie Man of the
past generations has been relegated to the lumber room devoted
to other such outlived horrors; and should the baby, by chance,
wander into this tabooed domain and flee shrieking to its
natural protectors, the wise guidance of loving hands leads it
once more into the awful presence; and not until the little one
is convinced that the staring eyes of the hobgoblin are glass,
the pointed teeth bits of painted wood, is the reassured child
allowed to leave the frightful presence. The earthly parent who
has awakened from the “fear thought” to the “love thought”
of the heavenly parent, no longer allows such monstrosities in
the nursery.

The ideal home is being realized. It is no longer a miniature
feudal castle ruled over by a stern lord and master, but a temple
of freedom wherein an unfailing observance of Love’s unwritten
law keeps alight the altar fires of domestic harmony. In this
ideal home, this sun-lighted temple of liberty, at the foot of
those altars whereon burns the sacred fire, are made the daily
sacrifices demanded by Love. Here little differences lose their
lives; here disputations die; and envy, jealousy, malice, cruelty
and revenge yield up their ugly ghosts; for in this fair ideal
home, built by mutual human effort upon true celestial plans,
Self is loved last. Here abideth faith, hope and charity, these
three; and the greatest of these is a golden skein uniting in its
shining strands the threads of a sympathy tender and strong;
of a tolerance loving and compassionate; of a justice merciful
and true.

So long ago the numbers of the years are lost, there grew
in the garden of souls a wonderful Tree of Knowledge. It stood
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in the midst of the garden, bathed in the eternal light that shone
from the Sun of suns. Upon it, in orderly design, grew the
fruits of wisdom. Two by two they hung from the boughs and
were known as the “pairs of opposites,” with the great Tree
itself to form a trinity, without which “mysterious three”
nothing may exist. From these “pairs of opposites” man
learned his lessons, not only comprehending one by means of
the other, but realizing that, without its opposite, no concep-
tion of the one, whichsoever it might chance to be, could be pos-
sible. Thus he learned well from ill; darkness from light; heat
from cold ; sour from sweet; high from low; joy from sorrow; good
from evil; and love from hate.

As he sat in the shade of the Tree of the Book of Life,
pondering the lessons learned and meditating upon the sum
of these wonders, the branches overhead themselves found
voice and spoke to him. A marvelous truth they told him. He
learned that not only was he a fruit, and the most glorious fruit
of this Tree of Knowledge, but that, side by side with him
throughout the eternities had ever grown his opposite, she
whom he called “woman.” As he had learned of all things by
their opposites, so now must his own nature be learned from
hers. He must discover through her lack and possession that
which he himself possessed and lacked. By her weakness he
must learn his strength; by her timidity, his valor; by her need,
his generosity ; by her gentleness, his vigor; by her compliance,
his will; by her mercy, his exaction; and by her docility, his
power.

All this he learned, and more; and, as the -ages built their
fair ideals, this “pair of opposites” have ever held first place in
the ideal world; the more noble, more splendid, more manly he;
the more beautiful, more spiritual, more womanly she; each
one a complement of the other, until a conscious recognition
of a perfect duality has been reached; and the twentieth cen-
tury, perceiving with eyes illumined by the rays of a dawning
intuition, discovers that this pair of opposites must be incor-
porated as one glorious entity to form the “ideal citizen” of the
world. At last the Hebraic line in the old book of Torah has
been correctly translated: “Man and woman created He him.”

In this “ideal citizen” it is the woman’s wish that must
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actuate man’s will; her word must be his law; her wisdom—
heaven-bestowed intuition—must guide his path through life.
The question of the equality of the sexes no longer obtains.
Where in past ages the ideal woman was denied the possession
of a soul, the twentieth century creator of ideals sees Soul itself,
with man as energy, force and will to perform that Soul’s
bidding.

There is hope for the race in this creation of the ideal citizen
—this blending of the pairs of opposites—this glorious two in
one that shall lift its strong yet tender voice in irresistible
appeal for justice, mercy and love. In the “ideal citizen” we
perceive the worker of the world, for his life of inaction dies
with the world’s obedience to its newest ideal, a legal distribution
of its wealth. The pendulum that ticked the hour of amassing
fortunes swings to the opposite end of the arc, and the ideal
citizen owns only so much as he needs of that which he has
come to realize is intended by the loving Creator for the wants
of, not this one nor that one, nor the other one of His creatures,
but for all mankind.

Idleness may no longer be his choice. He must be up and
doing the great world’s work, shoulder to shoulder with his
fellows. As his brain and hands busy themselves worthily, his
faculties, no longer inert, are seized by inspirations which impel
him to new activities. He looks beyond the creation of his
hands and begins to grasp the meanings of life, the “whys” of
things, the spirit of the active, living, immutable law that
governs all things, from the simplest to the most intricate mani-
festation in existence. The soul of the object once grasped, he
follows it to the first great cause—the Source of its being; and,
discovering this, he, the man of mighty intellect, puts off his
pride of personality and becomes as a little child. For the
Source he seeks and finds is Love—the mysterious, underlying,
active principle of that one and only force that moves the
universe, from the clinging atoms of the tiny pebble on the
beach to the swinging orbs of stupendous solar systems whirl-
ing through space.

And thus his human heart, making the divine truth his own,
dethrones the false idols he himself has fashioned, and worships
the one Supernal God of Love. His ideals change. As the
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barriers that so long have hedged him into paths dark and
dismal and discouraging are finally burned away, and he, the
enlightened, freed spirit, again walks with his Maker in the
fields of life and light, he comprehends that the centuries have
built according to their understanding. The ideal of the
Heavenly Father he adores and trusts and loves differs widely
from the awful Maker in whose dread name the mistaken
Torquemada tortured to horrible death the very beings who
owed their creation to this Divine Love which man, unilluminated
of soul, untouched of heart, slave of the senses and inspired by
selfish greed and thirst for temporal power, made to assume the
image of Divine Wrath.

This overthrow of false idols has been a natural sequence of
man’s evolution. He may be likened to a mirror in which all
the ideals he fashions have their reflection. As we know that
the more or less tinted particles of the crystal substances of
which the mirror is composed must infallibly darken, in some
degree, that which is reflected upon its surface, so it is made
clear to us that man, because of the lower planes of being he
yet inhabits, tones to his own reflecting soul the most radiant
ideals possible to him. When his soul particles reach the
highest purity the dweller on earth may attain, man will no
longer seem to be an obscure reflection ; but the stain of mortal
misbeliefs being removed, he will appear a splendid, glorious and
perfect reflection of his purest and brightest ideals.

Upon the broad screen of history the lenses of time have
ever been throwing images of events fair and foul. Dissolving
views are there, and that one upon which the eye rests to-day,
although turgid as yet with the crimson of bloody slaughter,
bears a promise of golden light. But a greater change is here
than even the blessed change of hue. We, who, in the infancy
of the century, have fixed anxious eyes upon it, may not live
to see the clearing of the now confused mass, since the blurred
outlines of past ideals prevent the fair ideals of the present
from becoming distinct to our vision. But when the trans-
formation shall have been completed, the most stupendous
moral change ever cast upon the screen will gladden the eyes
of the beholders. Long ages has it already taken this one dis-
solving view to arrive at even its present state of confusion;
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but the dissolution of the old ideals must ensue; the old “ideal
Might” that made “ideal Right,” and the new Right, formed of
liberty and love, prove itself the “ideal Might.”

Liberty and Love! When man learned wisdom from the
Tree of Knowledge he found among the “pairs of opposites”
growing thereon freedom and bondage. The taste of bondage
was bitter in his mouth; the flavor of freedom, sweet; yet the
false ideals of men lusting for empire kept him from the enjoy-
ment of that which was Heaven’s most glorious gift to man.
Despising and disdaining the fruits of wisdom which hung
within his reach, the self-elected ruler of men drove the lover
of freedom from his feast, and, crushing the beautiful fruit
beneath the heel of despotism, robbed and starved the soul of
his brother man of that which to him was the very bread of life.

The word “freedom” presupposes its opposite. The state of
slavery in which man has been bound by the old ideals of Might
and Right will end with the clearing of the now dissolving
view; and the fairest and finest of all man’s ideating will be the
“ideal liberty” of the twentieth century.

Not quite yet is man sufficiently master of himself to be able
to form the perfect ideal; but he is learning to work the plastic
clay, and what he must soon fashion will, compared with the
old models, be a transcendently beautiful conception. And
freedom (as fine a freedom as he, as yet, is enabled to ideate)
being, at last, his undisputed possession, he will set it upon the
most exalted pedestal in his ideal realm, grouping about its base
all that will aid him to put into the hands of his son tools finer
than he himself ever hoped to use: ideal art; ideal science; ideal
education ; ideal morals; these four at the corners of the white
pedestal supporting ideal Liberty!

The ideal education will offer its learners a newer mathe-
matics. The terrestrial will serve merely as a foundation for
the celestial numbers. Addition will mean the increasing of
mutual stores of earthly and spiritual treasure by his own add-
ing to the common cause of those he has come to recognize as
brothers—the children of “Our Father which art in Heaven.”
He will add his touch to the old ideals, lifting those of his own
age to a loftier standard of excellence; and the sum total of his
problem in addition—Brain (his known quantity) plus Heart (his,
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as yet, unknown quantity) will be worked out for the better-
ment of the race.

Subtraction will signify to him the taking from his suffering
fellowmen such of their burdens as may be carried by him. It
will mean the decreasing of his own selfishness, the doing with-
out that others may have.

Division will mean sharing, with justice as the great common
divisor and the dividend the wealth of the world. The apostle
has said, “Grace and peace be multiplied to you through the
knowledge of God,” and that knowledge he lives to impart;
while a multiplication of blessings (which he knows must show
itself the divine product of charity and love) will manifest itself
in that ideal brotherhood he has already come to acknowledge
must soon obtain in the awakening world.

The moods of his ideal grammar will be five factors in his
higher curriculum. Loving his kind, his indicative mood will
declare he so loves, his service proving that truth; infinitive,
his activity in a righteous cause will be infinite; potential, his
power for good will know no bounds. In his subjunctive mood
the dependence he places upon his and his fellows’ endeavors
to right wrongs, relieve distress and bring light into dark places
finds full scope; while imperative, he commands in the name
of all that is pure and holy that sin and selfishness be banished
from the world.

In the ideal geography he studies and finds old landmarks
blotted out, old boundary lines disestablished. “The earth is
the Lord’s and the fullness thereof” and the nations, His
beloved children, are as one. For the slender, golden shaft of
Love has leveled what the battering ram and stone-charged
catapult of hate could not move, and in one little hour Love has
taken more prisoners than enmity has cast into its dungeons of
doubt in all the dread days of past darkness and despair.

Where life was once sacrificed it will come to be saved;
menacing hands will become ministering ones; and the weary
and heavy-laden will find help in the builders of ideals formed
upon the teachings of Him of Nazareth—that one, eternal, abid-
ing perfection known to the world of men since ever the white
star shone over Bethlehem. We have had that Divine Ideal
ever before our eyes; but our vision has always been that of
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little children who naturally see but the outer husk of things.

But the beautiful new ideals are being fashioned. There is
promise of a heavenly dawn in our glowing East; there is a
sweeter thought in the hearts of men and we feel the coming
of a tremendous power for good whose force will be of sufficient
greatness to raise the race to an as yet undreamed-of plane of
human achievement. This power is the “ideal religion”—the
simple, sweet and glorious religion of the true Christ, who,
when we, His professed followers, dared to condemn, has,
through all the centuries, bestowed the holy blessing of His
pitying love.

The imperative, divine command, “Judge not,” shall, through
love and wisdom, come to be obeyed; and from our own lips
the words, “Neither do I condemn thee,” will, as did the words
of Him who first uttered them, sink like balm into the hearts of
the erring; fetch peace to the sorrowing; comfort to the suffer-
ing; and help, as compassion alone can help, to make His “king-

dom come on earth as it is in heaven.”
Eva Besrt.



THE ORIGIN AND NATURE OF CONSCIOUSNESS*
BY HEREWARD CARRINGTON.

Nothing, in psychical research, can either help or hinder our
progress so much as the attitude of mind assumed, at the com-
mencement of our studies, toward these subjects, and how clearly
formed are our conceptions of what is believable, and what is not.
Broadly speaking, however, it may fairly be said that he who begins -
his investigations with the least prepossession; the least clearly
formed opinions—either for or against—and with that willingness
to accept any new fact, upon sufficient evidence, even if that fact
should upset his previous convictions and beliefs; in short, that
person who possesses an abundance of what Professor Sidgwick
so happily termed the “higher common sense,” he it is from whom
we may rightly expect the greatest results; an impartial representa-
tion of the evidence at hand; without either dogmatic positive
assertion, or of a relapse into that weak and effeminate position of
assuming off-hand that it is “unknowable.” And, most assuredly,
no other point in our evidence will hinder us more than setting
a limit upon our own powers, mentally, and of the view we take
of our own personality. If we are to accept the fact (now taught
by most psychologists) that our mental life depends simply and
solely upon certain physical processes within our brains, and without
these processes there can consequently be no mental life, we are
indeed crippled and confined, in our outlook, to a certain narrow
field, viz.,, how far can our senses be sharpened and our nervous
system trained to receive more fully certain fine—but obviously
physical—indications as to what is occurring around us?

Now, one great blow which this “narrow” outlook upon the
universe has received is the large, and constantly increasing accept-
ance of telepathy—of the fact, that is, that certain impressions can
and do reach another mind quite independent of the ordinary and
recognized avenues of sense. “But this fact,” as Mr. Myers has
admitted, “does not in itself carry obvious proof of anything in
man which the materialistic hypothesis might not cover. ‘Brain

*Paper read before the Minneapolis Society for Psychical Research, June
6, 1902. A portion of this paper has previously appeared in print, but was
never completed; see Psychic and Occult Views and Reviews, May, 1903.
—H. C.
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waves’ might be a form of ether waves, or in some way analogous
thereto,”—though it has repeatedly been shown how improbable
such a theory is. But, apart from this, there are, indeed, very few
facts incapable of being classified (I will not say explained) in
some way, under the materialistic hypothesis, and so wide an accept-
ance is this latter theory receiving, in fact, that the majority of
Continental scientists have given up all thought of mind existing
apart from matter, and consequently have come to the conclusion
that “a future life, of any sort, is hardly worthy of serious
consideration.”

Now, such a position as this can only be met upon its own
ground, and answered by facts as strong as those advanced by the
materialistic school. This subject, of such vast importance to man,
can no longer be argued from the same standpoint as formerly;
the subject of a future life can no longer be based upon emotional
craving or theological dogma; it must withstand the test of
evidence. Here, then, is a point which can definitely be decided
either one way or the other. Are there, or are there not, among
these problems of psychical research, such evidential data as will
decide, more or less definitely, the question, by producing such
undeniable facts and evidence as will tend to show that man’s
survival of bodily death is indeed a great reality, and no mere
figment of the imagination? Such evidence, the strongest ever yet
advanced, may be found in full in the Proceedings of the Society
for Psychical Research (S. P. R.), and repugnant as the idea of an
experimentally proved future life may be to some, it is, nevertheless,
the only evidence forthcoming. It is upon such evidence as appa-
ritions and haunted houses; upon the hidden depths of man’s
consciousness, as evoked under certain abnormal conditions; but
above all, upon the trance utterances of the famous Boston medium,
Mrs. Piper, that those scientific men who have become convinced
of a future state of being, base their conclusions and arguments,
and I cannot too strongly advise my readers to read and to
study that evidence in its complete and cumulative form.

But my paper is not to be devoted to the evidence itself, on this
occasion, but rather to a consideration of certain @ priors objections
which have been raised against this subject, and particularly to
a discussion of the materialistic standpoint, in its relation to
the phenomena of mind. For it must be admitted that if science -
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can show that such a thing as a future life is an utter
impossibility, then, no matter what our previous opinions or con-
victions may have been, we are bound, as lovers and followers of
truth, to reject this long-coveted treasure, however much our
instincts or desires may be to the contrary. And it is such a proof
as this which experimental psychology claims to have brought
forward! Its arguments are chiefly these: That the brain and
nervous system are those parts of our being which form and compose
our mental life, and upon which the latter is wholly dependent for
its existence. For every thought there is an accompanying
physical change in the brain substance,—from which the obvious
inference to be drawn is that when there is no more brain there
can be no more thought or consciousness. Again, should you strike
a man upon the head with a bar of steel, consciousness ceases for
the time being ; owing, apparently, to the derangement of the brain’s
functions; and should the blow be dealt with more severity and
greater structural damage take place, the man ceases to exhibit
thought or consciousness—not only for the present, but for all
time; he is, in fact, what we term “dead.” Again, should you mix
poison with the blood of any individual, and this be carried to the
brain through that medium, the corresponding mental “states” or
conditions invariably show themselves; the organ of mind has been
tampered with, and consequently the mind itself is deranged. But
more than all this, it has been shown that injury to, or removal of,
certain portions of the brain affect certain portions (if I may so
express it) of consciousness and thought. Piece by piece, section
by section, as the physical and obviously material brain is removed ;
so bit by bit, and little by little, the mental life disappears, until
not a vestige of it remains.

Now, all this most certainly tends to show that our conscious
existence is absolutely dependent upon our very material brain, and
consequently the formula—“thought is a function of the brain” is
so widely accepted and believed that almost any psychologist “will
tell you,” as James humorously puts it, “that only a few bloated
scholastics, or possibly some crack-brained theosophist or psychical
researcher can be found holding back, and still talking as if mental
phenomena might exist as independent variables in the world.”
Now, all this is strictly common-sense and to the point, and the
fact is certainly there that for any form of a future life we may
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postulate, we must of necessity take into account this undoubted
brain action, and subscribe, in one sense or another, to the old
psycho-physiological formula, “thought is a function of the brain.”
The question is, does this undoubted fact of neurosis or nervous
change, accompanying all thought, deter us finally from accepting
any such condition as a future life, for the reason that thought
and consciousness cannot exist apart from matter? I venture to
think that it does nof, and I shall now endeavor to justify this
statement and make good my position.

In the first place, then, “it would appear that the supposed
impossibility of its continuing comes from too superficial a look at
the admitted fact of functional dependence. The moment we inquire
more closely into the notion of functional dependence, and ask
ourselves, for example, how many kinds of functional dependence
there may be, we immediately perceive that there is one kind at
least, that does not exclude a life hereafter at all. The fatal
conclusion of the physiologist flows from his assuming off-hand
another kind of functional dependence, and treating it as the only
imaginary kind.” I shall here briefly recapitulate these theories for
the sake of clearness, using the terse language of Professor William
James in so doing:

‘... One cannot see more than two really different sorts
of dependence of our mind on our brain; either () the brain brings
into being the very stuff of consciousness of which our mind con-
sists; or else (#) consciousness pre-exists as an entity, and the
various brains give to it its various specific forms.

1f supposition (i) be the true one, and the stuff of mind pre-
exists, there are, again, only two ways of conceiving that our brain
confers upon it the specifically human form. It may exist:

(a) In disseminated particles, and then our brains are organs
of concentration; organs for combining and massing these into
resultant minds of personal form, or it may exist:

(b) In vaster units (absolute ‘world soul’ or something less),
and then our brains are organs for separating it into "parts and
giving them finite form..... There are, thus, three possible
theories of the brain’s function, and no more. We may name them
severally: (¢) The theory of production; (#f) the theory of com-
bination, and (¢#5) the theory of separation.”’*

*Human Immortality. By Prof. Wm. James, Boston and New York.
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Now, it is to the first of these theories that the majority (but
by no means all) of the psychologists cling; and it is upon this
theory that their arguments are based; but in the absence of all
definite proof either for or against, we are surely entitled to con-
sider the two latter theories as possibilities not to be summarily
rejected. Indeed, apart from the fact that one theory involves some
such hypothesis as “spirit” and the other does not, the two theories
are exactly on a par, neither being exactly proved, explained, nor
apparently provable or explainable with our present knowledge and
data. And, apart from the above-mentioned difficulty, the latter
theories—involving some sort of transcendental world—lend them-
selves very naturally to the explanation and elucidation of those
psychical phenomena,—so-called “miraculous cures,” telepathy,
premonitions, and the like,—which are exceedingly difficult, if not
impossible, to explain and classify on the “production theory.”

And now let us see how—in the various theories advanced—
consciousness is to be conceived as operating upon and through us;
or rather our brains, which are the “seats” of consciousness—
whatever view we take of our mental life. First of all, then, I shall
assume, for the sake of argument, that consciousness may really
exist apart from our physical organism, but is only manifest to us—
to our senses—while operating through that organism *: and this
I shall endeavor to illustrate by a simple analogy. In the accom-

panying illustration we will suppose that

~.  the vertical dividing line, 4, represents an
b == 1", opaque wall; forming, in this case, with
il the walls, B, C, D, a perfectly air-tight

chamber, into which no light can possibly
) enter. In this wall, 4, a small opening
has been made, and a glass prism, E, inserted—as shown—upon
which falls the light of the distant sun, F; and it is through this
prism that light is refracted into the enclosed chamber—that being
the only light obtainable. Now, it will be observed that in this
case, anyone living within that chamber can have no idea or con-
ception of the sun’s actual, unimpeded light: would have no
knowledge, in fact, of any light at all not obtained through our
prism; and, had he always lived within that chamber, would dis-

A

*Save in telepathy, etc.—H. C.
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believe in any other light whatever. Further, if this prism should
become cracked or marred in any way, a corresponding defect
would be noticed in its refracting qualities; and, with every addi-
tional crack or chip, its utility will be still further impaired; in
short, sts function will be deranged.

And now suppose that this sun should represent consciousness—
free and unimpeded from all its material limitations; that we
should be the inhabitants of that chamber; and that our brains
should represent this prism, by which and through which conscious-
ness manifests itself! Many things fall into place on 